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THE TENTH ALL-INDIA ORIENTAIL CONFERENCE
TIRUPATI

PRESIDENTIAI, ADDRESS

PANDIT MADAN MOHAN MALAVIVA
( Delivered on 27-3-1940)

A AR SFETHAS IR Qe PRI |

SIS RARRE FEE A6
HEENET 3, 23, 1R,

Chairman of the Reception Committee, Mr. Vice-
Chancellor, Delegates and Members of the Conference :—

It is hardly possible for me to express adequately my sense
of deep disappointment at not being able to be present amidst
your learned gathering, not so much to gnide your delibera-
tions as to enjoy the great happiness, which one feels when in
the company of distinguished and disinterested votaries of the
Goddess of Learning. When Rao Bahadur Rangaswami
Alyangar kindly took the trouble of coming down to Benares
to convey to me the request of the Executive Committee that
I should accept the Presidentship of this session of the Confe-
rence, I first expressed my inability to do so, as T felt that I
had neither the time nor the energy to discharge the duties
of a high office, that was adorned by such distinguished
scholars as Sir R. G. Bhandarkar, Dr. Sylvain Lévi and
Dr. K. P. Jayaswal. I was also apprehensive that my weak
health may not permit me to undertake the long journey from
Benares to Tirupati. FEventually, however, being pressed very
hard, I agreed to accept the Chairmanship of the Conference,
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as it appeared that my health might improve in the interval
between that time and the time of the Conference. That hope,
however, was not realized, and ill-health has compelled me to
abandon my long-cherished hope of once more offering wor-
ship at the shrine of Sri-Veikatedvara and participating in
your delibetations. T trust that you will, under these circum-
stances, generously excuse my absence. It is possible for me to
gend only a short address. I have, however, no doubt that
through the grace of Lord Venkatedvara, your Conference will
be a great success and mark the beginning of a new era of
fresh activity, which would throw welcome light on oriental
learning and culture, and advance our knowledge thereofin
diverse new and useful ways. It is needless to say how grate-
ful 1 feel for the great honour that you have done to me by
electing me President of this session of the All-India Oriental
Conference.

The Oriental Conference is this year meeting in South
India and under the auspices of S’ﬁ-Tirupati Devasthanam.
One can hardly think of more inspiring auspices. Sanskrit
Jearning owes a deep debt of gratitude to the Dravidians ; they
have preserved it in the darkest periods of its history. In the
medieval times, the lamp of learning was kept burning even at
Benares through the efforts of the Deccanese Pandits, I have
no doubt that the delegates assembled at Holy Tirupati will
carry home inspiring reminiscences from their association with
the scholars of South India.

The trustees of the Temple of Tirupati are to be congratu-
lated on founding the Sri-Venkatedvara Oriental Institute and
convening this Conference under its auspices. They-have
thereby shown that they are earnestly endeavouring to revive
the admirable old tradition whereunder every temple, mosque
or church of repute used to be a centre of higher learning.
In South India in particular, this tradition was firmly
established and continued down to the beginning of the last
century, We get ample evidence to show that celebrated
temples in this part of the country used not only to maintain
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Sanskrit schools and colleges, but also to educate, feed and
clothe the poor students free. Itis to be earuestly hoped that
the glorious example of the trustees of the Tirupati temple
would be followed by the managements of other shrines,
mathas, and mosques. If thisis done, a very great impetus
would be given to the study of Hindu and Islamic cultures
and literatures. This in its turn would lead to the preserva-
tion and popularization of the best thought and culture of the
East,

This Conference was started about 21 years ago in Poona,
and it would, therefore, be not inopportune to take a general
survey of oriental studies and scholarship during this period.
Before the Conference began its work, Western countries were
regarded, and rightly too, as the centres of Indological studies
and research. They set the standards of research, which were
being followed by a handful of scholars in our country. There
were hardly any reputed journals of research at that time. The
Indian Anitiquary and the Epigraphia Indica did exist, but
they were mostly under non-Indian editorship.

Things have been transformed almost out of recognition
during the last generation since the Oriental Conference began
its work. The rate at which high-class rescarch work is being
done and published in India at the different Universities and
research Institutes is undoubtedly very creditable. ‘The number
of research journals of first-class standard is increasing every
year, and the papers published in them are throwing much
greater light on the different problems of Indology than those
published in foreign periodicals. India is thus fast becoming,
as it ought to become, the centre of Indological studies and
researches.

We must not, however, remain content with our achieve-
ments, creditable as they are. India must not only become and
remain the centre of Indological studies, but must also attract
a continuous stream of scholars from abroad, as it did in the
days of Nalanda and Vikramasila. It must be confessed that
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our scholars have not yet acquired the status and reputation
necessary for this purpose. But, I have no doubt that if we all
strive hard, we shall undoubtedly succeed in this object.

Research work is a very costly affair, and if we aspire to
establish centres of research which should attract students
from all the world over, we shall have to plan truly and well.
It would mot be practicable or useful to prosecute research in
all the branches of Indology at every University or Research
Institute. Different centres should specialize in different
activities. Some of them should specialize in collecting old
manuseripts and bringing out critical editions of the important
ones among them. I cannot help observing, in passing, that
if speedy and comprehensive steps are taken to publish the
important manuscripts still lying unpublished in our Bhandaras
and Manuscript Libraries, what a great light would be thrown
on many studies of oriental studies. Some centres should
specialize in Islamic studies, others in ancient Indian Iranian
ones. The study of philosophy should be cultivated in some
places, that of linguistics in others. Some institutes should
specialize in epigraphy, numismatics and ancient Indian
history. I do mnot mean to say that the different Universities
should mnot include these subjects in their post-graduate
curricula. By all means they should. But the necessary facili-
ties for the highest type of research in the different branches
of Indology can be given only at a few centres.

We shall have to build much bigger libraries at different
centres of research than those which exist to-day. Our grea-
test library, the Imperial Library at Calcutta, hardly possesses
one-tenth the number of volumes that adorn the shelves of
the British Museum Library. It would be hardly possible to
create such libraries at every centre of research. We would
thetefore distribute the work in the different branches of
Indology at different centres, each of which should possess all
the available literature on the subject. As a preliminary step
to the achievement of this ideal, the Copyright Act will have
to be amended, making it compulsory for every publisher to
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send omne copy of his work to the Central Library in our
country.

There is, however, another and greater difficulty in creating
in this country centres of research in Indology of world-wide
reputation, Much of the material for research in Indology in
the form of manuscripts, copper-plates, sculptures, coins and
historic papers does not now exist in this country. It exists in
centres like Oxford and Loudon. I was delighted to read the
other day how the new Governor of Bengal, Sir George
Herbert, brought back a copper-plate from the British Museum
and presented it to the Royal Asiatic Society of Bengal. I
however, think, that it is now time that all the copper-plates,
coins, manuscripts and papers, which are useful for the
study of Indology, should .now be returned back to India.
We are grateful to Gréat Britain for having carefully
preserved these objects of priceless historic importance. But,
they should now be kept in the country to which they belong,
and where they can be most utilized. India has now become
the real centre of Indological studies and researches; the
number of scholars who would be utilizing these sources of
history, when transferred to India, would be more numerous
than those who are using them in Great Britain,

Your different sectional presidents, I think, will give you
a review of the research work done in different sectioms. I
have had neither the time nor do I possess the ability for doing
this work. May I, however, as a layman draw your attention
to some lines of study and research that seem to be rather
neglected ? The fascinating study of the spread of Indian
culture to Insul-India and Central Asia ought to attract much
greater attention of scholars than it has hitherto done. In India,
Bengal has done pioneer work in this line. The study of this
subject has a vital bearing on the problems of the present day
world ; it will show how a culture can succeed in propagating
itself without the help of the sword or the bomb, if it possesses
inherent merit. ‘The history of the spread of Hindu and
Buddhist cultures to Indian Archipelago, and Central and
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far-off Asia, ought to be a subject of study in every College and
University of India. The Dutch and French languages in
which much of the literature on the subject exists, ought to be
more widely studied in this country: Our scholars ought to
visit these countries in large numbers and carry on the explo-
ration and research work on the spot. Non-Indian scholars
have so far led the way in this field, and we ought to be very
grateful to them. But, we must now step forward to undertake
a work, which is primarily our own. We can discharge our
debt to our ancestors who had Indianized culturally the greater
part of Asia, only by reconmstructing the history of their
glorious achievements.

The epoch-making discoveries of Harappa and Mohenjo-
Daro have opened quite a new vista before the eye of the
historian. New inscribed seals are being discovered every year,
but they are still a sealed book to us. A few scholars are
working at the problem of their deciplierment, but their
number must considerably increase. It has now beeome clear
that in the dim, distant past, the cultures of Egypt, Sumer,
Elam, Iran and India were in close contact with each other,
Egyptology and Assyriology therefore ought to be properly
and assiduously studied in this country if we are to understand
our own history at the dawn of civilization. Western scholar-
ship has made considerable progress in this field ; we have not
yet made even a beginning. India can hardly become the real
centre of Indological research unless the above branches of
study are also simultaneously developed.

I am a Pauranika by heredity, and I cannot therefore help
observing that the study of the Puranas, and of their contribu~
tion to religion, culture and social philosophy has not attracted
the attention it deserves. There is a general tendency-to under-
rate their importance, which I regard as most unfortunate.
I would urge you not to accept second-hand estimates of these
works, made by unsympathetic critics. Study them and weigh
them before you promounce your opinion. I have no doubt
that your studies will show you that the Purianas have doue
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very great service to the cause of the preservation and
popularization of Hindu religion and culture, It is high time
that the work of bringing out their critical editions should be
undertaken. This is necessary to facilitate their proper study.
The Puranas are encyclopaedias of ancient and medieval
Hindu culture and religion, and we can hardly get the proper
perspective for solving the problems of present-day Hinduism
without their proper study.

It is hardly necessary to point out that the sphere of the
Oriental Conference does not end with the ancient period, but
comes down to the modern age. The study of Sanskrit, Prakrit,
Arabic and Persian will naturally loom large in the Conference.
But the period between the time when these languages ceased
to be actively cultivated, and the advent of the modern age is
covered by along period of about 800 years, during which
extensive literature flourished in different vernaculars in the
different provinces of India. The study of these langnages and
literatures ought to be assiduously cultivated. Researches into
the structures of these languages would yield good results. But
the study of their literatures, I think, is still more important.
It will give us a glimpse of the Indian Society in the middle
ages, of which we have very little correct perception at present.
1t will also enable usto know how our medizeval saints were
re-interpreting the message of the earlier sages in order that
it might be intelligible to the people as a whole. Their poems
and songs, fervent with a devotion and sincerity that cannot
but appeal to every heart, will certainly show to the sceptics
of the new generation that religion is something genuine,
positive and dynamic, and not merely an opiate invented by a
crafty priest-hood to keep down the ignorant and the
oppressed.

The literature of this period isin different vernaculars,
and so its appreciation would not become possible for a large
number unless we offer special facilities for the purpose. We
should therefore publish selections from each vernacular,
arranged both chronologically and topically which would give
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a knowledge of its special contribution to the development of
religion, philosophy and culture. These selections should be
accompanied by their translation in Hindi and English. This
would enable different provinces to appreciate one another’s
cultures and viewpoints, and arrest the growth of provincialism,
which is threatening to develop fissiparous tendencies at the
present time.

In these selection Books, the Hindi rendering of the
original vernacular passages will of course be printed in the
Devanagari script, in the case of languages which are derived
from Sanskrit, or which have a vocabulary which is largely
based upon Sanskrit. There is no doubt that the Devanagari
script is known to a larger section of Indian population than
any other script current in India. Itis a great desideratum
that the knowledge of this script, which is universally admitted
to be the most scientific aud perfect one, should become
universal among the speakers of the Sanskrit-derived languages.
These languages are really very much akin to each other; even
Dravidian languages like the Telugu and Tamil have got a
vocabulary largely derived from Sanskrit. It would therefore be
very easy for a cultured person to get a working knowledge of a
number of vernaculars and their literatures, if only they are
written in a script which they can read. In the interest of
wider appreciation of provincial cultures and literatures, it is
therefore desirable that the use and knowledge of the Deva-
nagari should become universal among the people, who speak
languages derived from or largely influenced by Sanskrit.
Persian and Urdu will continue to be written in the Perso-
Arabic script until such time when their users may voluntarily
decide to adopt a more scientific script in favour of a less
perfect ome.

The progress of Archaeological studies and excavations is
intimately connected with the progress of Indology. Tt is
indeed unfortunate that the work of new excavations should
have suffered for want of funds. It should not be necessary to
remind the Government and the legislators that itis very
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undesirable to starve the Archeeological Department into
inactivity. I would therefore urge the Government to start a
comprehensive policy of excavation. It is, however, very
necessary that the excavations of some Vedic and epic sites
should be undertaken in right earnest. Itis indeed strange
that these sites should have been practically neglected thus
far. Unless some of them are properly and completely
excavated, much of our ancient history and culture will
continue to be shrouded in obscurity.

The sites to be excavated are so numerous that the
resources of the Government alone would not be sufficient for
the purpose. I would therefore urge our industrial magnates
and rich zamindars to follow the excellent example of the late
Sir Ratan Tata and give generous donations for excavations.
The law of the land now permits private excavations; it is
sad to think that they should mostly have been started under
the auspices of foreign societies.

It is a matter of great satisfaction that a number of Indian
States should have started their own Archezological Depart-
ments, which have been doing good work. But there are still
many, which have not yet done the needful in the matter. May
I urge them to do their duty in this connection?

Another way to promote the cause of research is to
encourage the establishment of museums at every important
centre. I should think that it is the duty of every Municipality
and District Board to have a local museum of its own to house
the antiquities, manuscripts and historical papers of its own
locality. It is only by creating in this way an active interest
in each locality in the history and culture of its past that an
interest for research work can be created on wider lines.
There is so much of historical material in the shape of sculp-
tures, images, inscriptions, coins, manuscripts and historic
documents lying scattered and uncared for in the country that
no one provincial museum can look after and house it. If all
this material is to be saved from destruction, brought to light

2
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and utilized, we must encourage the establishment of new
museums in every district,

In the Baroda Session of the Oriental Conference, the late
Dr. Jayaswal had urged that it was high time that an Indian
History of India by Indians should be undertaken on a
comprehensive scale. He had discussed the scheme with me
and was preparing his plan to carry it out when the cruel hand
of death carried him away from our midst. I am glad to
notice that this idea has been warmly received by scholars. T,
liowever, regret to notice that there are several schemes in the
field, apparently competing with one another. ‘This is some-
what unfortunate. I would therefore urge the different scholars
and conferences, that are contemplating such a history, to work
together. Then only shall we be able to bring out an Indian
History of India, which would command respect in all
quarters.

Ladies and Gentlemen, research work in the abstract is of
great value and should be appreciated and encouraged for its
own sake. Nevertheless, we should not forget that we study
the past in order that it may be of some use and gnidance to
us for the present and the future. The average cultured man
is not so much interested in the details of history, as in the
general causes that lead to the rise and fall of cultures and
civilizations. The country would therefore naturally look to
an angust body like the All-India Oriental Conference for an
authoritative exposition of the rise and decline of Hindu,
Buddhist and Jain cultures and religions, and the steps that
should be taken to restore them to their pristine glory. The
questions involved in the above enquiry are difficult ones and
would require absolute impartiality in the investigators, if we
are to succeed in tackling them. Some organizations must
undertake the work and which is more competent to do it than
this Conference ? If India is to rise once again as a united and
homogeneous nation, Hindus, Buddhists, Jains, Sikhs, Farsis,

Muslims and Christians must learn each other’s history and
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appreciate each other’s culture. I believe that the All-India
Oriental Conference, where the devotees of many of these
religions meet on a common platform, can pave the way in this
respect by publishing authoritative works on the subject.

The aim of the Oriental Conference should be not only to
study and reconstruct oriental philosophy and culture, but also
to spread their message in and outside India. Thisis very
necessary and desirable. We are meeting today in the midst of
a world catastrophe, and I fear that it will recur again and
again, as long as the fundamental principles of our ancient
religion and philosophy are not appreciated by humanity. Are
different ideals, cultures and religions, which need have no
aggressive designs against others, to be permitted to live
peacefully in this world, or is oune or more of them to dominate
or wipe out the rest under one specious plea or another, is the
fundamental question lying at the root of the struggles that are
now going on in the different parts of the world in different
forms. The spirit of intolerance and mnational selfishuess is
getting the upper hand in most places, because watter is
allowed to dominate over spirit, and the claims of éreyas or
the spiritnally desirable are being superseded in favour of
preyas or the worldly attractive. “This is happening not only
in the West and the Far East but, I am sorry to say, in our
own Mother-land also, whose children have not been acting up
to the best spirit of our ancient religion, philosophy and
culture. There cannot be any peace in this world unless
humanity learns to prefer $reyasto preyas and accepts the
ideal of multi-cultural development and allows even the
numerically weak to work out their own cultural ideals without
any let or hindrance from the numerically or physically strong.
We must not only cultivate tolerance, but learn to appreciate
views different from our own, if they are honestly held. This,
as I understand it, is the message of our ancient culture and
philosophy. About 2200 years ago, the great Adoka had
exhorted humanity in the following words :—
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“ One who honours his own religion and culture and
condemns those of another, with the hope that he may thereby
render his own religion and culture refulgent, really does the
greatest injury to his own culture and religion. Amnother’s
religion and culture should be honoured on suitable occasions.”

The Gita goes a step further and declares thata man
may follow any religion and worship any deity he likes; if he
is sincere and devoted, he will reach salvation :—

A FATAIR] T A |
ISty ama wiraa aeaEiTiw

These excellent principles were followed in Ancient India,
and so Hinduism, Buddhism, Jainism, Zorastrianism, Sikhism
and Christianity lived side by side, each enriching the other
by its own contribution to the common culture of the land.
Islam also lived and prospered peacefully in the country in the
9th and 10th centuries A.D. in places where it was not backed
by political power. We must once more create an atmosphere
of mutual good will and harmony, not only in this country but
throughout the world. This would be possible only by the
spread of our ancient ideal, which asks us to supersede the
claims of preyas in favour of $reyas and to allow each religion
and culture to lead its own life undisturbed so that it may
contribute its quota to the common culture of humanity. I
would like the Conference to spread this idea far and wide,
both in and outside the country. May it succeed in this
mission. May its efforts redound to the glory of the Mother-
land.
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VEDIC SECTION
Mahamahopadhya
PRAMATHANATHA TARKABHUSHAN
Gifts of the Vedic Literature to Humanity

The main distinctive feature of the Vedic Sanskrit
language is its undated antiquity. That it is the oldest of all
the languages kuown to the civilized world as still in some
form living has been proved beyond a shadow of doubt.  Its
exact date has not yet been fixed and there is little hope of its
being definitely fixed in the future.

There is no unanimity of opinion, among the antiquarians
of the West, about the period of the composition of the Rgveda
Samhita, the oldest book in the Sanskrit language. It is
variously regarded as composed between 1500 B. C. and 4000
B. C. Among Indian scholars who pursue western methods
of investigation the late Lokmanya Bal Gangadhar Tilak
placed it at about 4500 B. C.; on the other hand Dr. Abinash
Chandra Das, goes so far back as 25,000 B. C.

All the orthodox philosophers of India, however, have
held that it is a revelation (@paurugeya) aud was not composed
by any human being. It canuot be said that like the Ramayana,
the Mahabharata, or any other book it was composed by some
one and then brought to the knowledge of the people, for there
was no time when the study and teaching cf the Veda was
absent in India.
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In the midst of this controversy the fact that the Rgveda
is the oldest book in the library of mankind has emerged and
is recognized by all.

Though this ageless antiquity by itself suffices to give it a
stamp of uniqueness yet its greatness does mot rest on this
factor alone.

Any attempt, therefore, at. basing the greatness of the
Vedic Sanskrit language on its antiquity along would be of
little use. Like its antiquity, its immense variety of literary
beauties, poetic and rhetorical, its ingenious devices of metre
and rhythm to suit sentiment and occasion, its sweetness,
vigour and perspicuity, the condensation of its thought, and
other points of greatness have astonished many scholars. Vet
these good qualities by themselves, singly, or collectively, have
not made it immortal. What is it then that has raised it to the
level of immortality ?

1t has been the medium through which the gospel of the
life beyond, the super-sensual existence has been most convin-
cingly revealed. The highest thought of which it is the
vehicle has made it immortal. The spirit or the soul being
immortal has endowed the body or the language with everlast-
ing life.

Man likes happiness; he shuns misery. This primary
liking for happiness and dislike of misery are the motive forces
which determine his actions and inhibitions. These two are
at the root of all human activities; they are the primal
impulses to human activity and civilization; all his actions
spring from what are known in our philosophical language as
“ desire ” (@) and “ aversion ™ (EM).

The history of human civilization is really the multi-form
outcome of man’s continual struggle under these two impulses.
History, philosophy, literature, asthetics, science, metaphysics
and theology are but a few of the white crests of the waves
that surge in this ever-agitated sea of human civilization.
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The literature, history, mythology of civilized people B
all parts of the world are but varied pictures of their activities
prompted by their desires and aversions. In this respect there
is a fundamental similarity among them all.

On what, then, does the uniqueness, imperishable excel-
lence of the Vedic Sanskrit language depend ?

The answer briefly is that it is the only language which
gives expression to that unsatisfied yearning which transcends
all “desires ” and ““ aversions,” and the realization of which
is the swmmun bonwm of human existence.

The Vedic literature, the most ancient form of the classical
languages, was also the first to announce to mankind the news
of this longing :

q & Y 4 T SRR 399 |
ieRoT A T AGTY STAEERET 1|

“Qh human beings! Nomne of you know that Reality from
which all beings have emanated. Between that and you all
intervenes something else.  All persons are enveloped in
ignorance and give themselves upto empty talk; they hanker
after material gains, and crawl upon the surface of this earth®
clinging only to sacrificial rites. (X, Ixxxii, 7)

A A ar s A R awi 3 e G
A FAFE AW UF T T GO AL Ao ||

“ A1l beings question about the Absolute One who is our
Protector and Progenitor, who knows all the celestial regions
along with all creations and Who after creating gave names
to all Deities:” (X, Ixxxii, 3).

>

These two mantras ” clearly proclaim that the Creator of
this Universe is not visible to the ordinary eye. He, though
essentially One appears to different worshippers in different
forms nnder different names, In spite of the presence of an
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ardent longing to know Him, man cannot see Him as heis
blinded by the haze of egoism.

Again,

o afga 9 agfa Al W ARAEEg: |

The One and the same Absolute Reality has been inter-
preted in many ways by the learned; some call Him Agnj
(Rire), others Yama, while yet others designated him as
Matariévan (Wind). Rgveda. (I, cvxiv, 46)

T'his ardent longing to know Him who appears in diverse
forms under diverse names, but is essentially the unchangeable;
invisible one, this search after the Truth (grafaasr), is the very
life of the Vedic literature. ‘Though it originates in the

Rgveda Sambhita, it has sul)sequently developed in many
forms in the Brahmanas, the Aranyakas and the Upanisads.

The quest of the ultimate Truth (g@fSgar) is the keynote
which sounds through the whole range of the Vedic Sanskrit
literature. If it swells into the fifth note of the scale, so to say,
in the life of the student, the Forest Dweller and the Recluse
as depicted in the Brahmanas, Aranyakas and the Upanisads.
it attains the seventh in that of the Householder. A very apt
illustration may be cited from the Brhadaranyaka.

Maharsi Yajfiavalkya, the preceptor of Rajarsi Janaka,
about to renounce the world and to be a recluse, addresses his
wife thus: “ Maitreyi, I am going to adopt the ascetic life;
but before I leave I would divide my property so that misun-
derstanding may mnot arise between you and your co-wife
Katyayani. Tell me, Maitreyi, which of my worldly effects
you desire. ”

And Maitreyi replies :“My Lord, even though you give me
the whole earth with all its treasures, shall I be able to escape
Death thereby ?”

And the sage says: ¢ Certrinly not, Maitreyi; yon may
thereby only become the mistress of the world, but cannoj
evade Death.”
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Maitreyi says : “Then I donot want money or jewels.
Favour me with that, if you have it, which will save me from
Death.”

The spiritual yearning of Maitreyi which seeks to conquer
Death points to the ideal mentality of the women of the Vedic
age and is one of the main ingredients of the most ancient
thought of our land. It is well nigh impossible to describe the
innumerable ways and forms in which this spiritual bent of the
race finds expression in the Vedic Literature.

And likewise Gargi and Vachaknavi approach Vajiia-
valkya in the Court of Rajarsi Janaka under the urge of this
obstinate longing to know the Truth. And the same impulse
leads Devarsi Narada to the presence of Sanatkumar. And the
royal sage gives a last of the Arts and Sciences that flourished
in India in that hoary past, and most humbly confesses that
though he has mastered them all, he yet lacks the oue thing
needful-the knowledge of Self:

TG RSN AYHE AmEEHE g
wad 39 A9 00 O 39 R amemRees XAt 3a-
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“Q Sire, I have studied Rigveda, Yajurveda, Samaveda
and also the fourth Atharva-veda. 1 have also read Itihisa
(History) and Purapa (Antique Lore) which are known as the
fifth Veda. I have studied The Veda of Vedas (i. e.,, Grammar);
I have studied treatises on obsequies; I know the Science of
prognastications of territorial, supernatural and celestial
disturbances. I have studied Minerology, Iogic Statecraft,
Philology and Lexicography. I have also studied Physics,

Archery, Astronomy, Astrology and Snakelore, and Danucing,
8
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Music, and other fine Arts. With all these, I yet regard myself
as a knower of “ Mantras” only and not one who knows the
Self (snmear@q); I have heard from sages like you that is he only,
who has realized the Self, who can escape from misery. But
I am still sunk in the sea of misery; be kind to me, lead me
to Self-knowledge and thus help to me cross this sea. ”

Sanatkumara replies :

“ O Narada, what you have learnt so far is useless, being
names only. ”

This shows that though Narada had acquired all branches
of knowledge which minister to the sense and their need and
all that could remove miseries of Physical (afrr'&?rqff['éﬁ) or divine
(aﬂf‘ﬂ%ﬁm) origin, yet they could not fill the spiritual void in
any way. He supplicated to Sanatkumara who had that
knowledge which only can remove spiritual suffering through
self-realization.

This search after the Truth (Fafwsrmar) without which
man’s soul caunot attain peace, was first brought home to
the soul of Humanity by the Vedic Literature. This very
truth has been transmitted from the remote past as by an
unbroken tradition in all later Sanskrit Literature through all
the phases of its development, Vedic, and Classical.

* The search after Truth (gw@fasar) initiated in the Vedic
literature is the fundamental basis of Indian Philosophy with
all its schools and varieties of thought. It has given rise to
Dualism and Monism, Qualified Monism and Pure Monism,
the doctrine of Impermanency of Nature (gujgtarg) the theory
of Idealism (fymrarg) the doctrine of the non-existence of
anything, Dualomonism (#gr&zarg) the doctrine of Agnosticism
and many other theories and doctrines.

The different systems of philosophy in the world fall
under one or other of the innumerable systems that originated
and developed in India and found expression in the Sanskrit
language.
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Another important contribution of this literature is that
it first laid the foundations of the socio-religious policy known
as the Varpasrama-dharma, that is, the division of Society
into four castes and life into four stages; and it has held up
before mankind the true ideal of this dharma as practicably
applied to actual social conditions. This Varnasrama-dharma,
a unique and invaluable gift of the Vedic literature by its
sarvival to the present moment has proved clearly how, under
it, society can be so organized that all the members can live
in concord, amity, love and friendliness, with individual
freedom and independence within such limits as conduce to a
happy life here, and at the sarhe time ensure immortality of the
soul, hereafter and save man from utter materialism.

Another achievement of the Vedic culture is the poetic
theory that sentiment (t#) constitutes the soul of poetry and
drama. With a pervasive sentiment no composition rises to
the honour of poetry. The theoretic basis with the classifica-
tion, characteristics and effects on the human soul of the different
sentiments are worked out in detail in works on Rhetoric. Up
to this point criticism in other literatures of a later origin
resemble it ; but in none of them do we find anything equiva-
lent to the fundamental truth (ea El @:) (Heis Emotion); in
fact with irrefutable reasoning Indian philosophy traces the
origin of this soul of poetry to ome aspect of the Supreme
Being, mnamely Bliss (ara7g) and thus establishes that the
individual human soul has a connection with the Universal
Soul. 'This, therefore, is again a unique gift of the Vedic
literature to mankind.

Through every stratum of this literature, through all the
forms and phases of its development rings a sweet tune which
entering through the ear touches the human heart and sets
up vibrations that accord with the music of that ideal world
in which individual pleasures and pains meet into the pleasures
and pains of all sentient beings,
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He becomes steady-minded and dispassionate ; the
shackles of worldly life can no longer bind him to gross
materialism This ideal of the serene life, selfless and joyful,
is set forth in the most moving accents in the Gita—the Song of
Songs, which is the quintessence of the teachings of the Vedas
and Upanisads and though in langnage a little removed is in
spirit the very heart and core of Vedic culture.

The Bhagvadgita thus deflnes the wise man, the sage
g RAR: gEY e |
fraummem: fEmdatem |

“He, who is not upset by sorrows and who does not
hanker after happiness, who is free from attachment, fear and
anger and has a steady mind, is called a Muni.”

Such men may not be regarded as useful or necessary by
a world that lusts for riches and pleasure and power; but the
ancient wisdom of India, first of all revealed this great truth
that the existence of such persons in the security for the good
of the humanity, turns this wotld, which is full of miseries
for the time into the kingdom of heaven,

Let me in couclusion say a word about the Varnaérama-
dharma already referred to.  Whether this socio-religious
order can be acceptable to all the peoples of the world need
not be discussed here. ‘This is not the occasion to consider
whether the form of this institution, which is so characteristic
of Indian culture, as prevalént in India through the ages, is
the real and original form. We must uot forget that the
picture of the Varpasrama-dharma as given in the Vedic
literature, deserves close study. Every responsible leader
feels and admits the necessity of uniting countless persons of
naturally divergent natures into groups or societies for general
improvement and advancement and for peace on earth and
good-will among men.
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The difficulty lies in formulating the principles on which
the social structure should be so based as to make it useful
and beneficient. The idealtsociety is one in which thereis a
proper balance betweenithe whole and the individual, in which
nobody feels himself neglected or oppressed by others, in which
the individual is allowed the liberty of action up to a limit
beyond which it may interfere with the interests or welfare of
others or of the whole; in which the individual maintains
happy, peaceful and cordial relations with others and there is
no clash between the individual and the community.

There is no satisfactory solution of this problem in the
Social or political literature of the world except in the Vedic
Sanskrit literature in which the institution of the Varnasrama
dharma approached the ideal. This institution which bases
the sub-divisions of a social group of constituent nature and
action a elaborated in the Bhagavadgita, can be adopted by
all peoples of the world.
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“The duties of Brahmans, Kshattriyas, Vaisyas and
Stidras are divided, O Parantapa, according to the gunas bred
in their respective natures.

Control of the mind and senses, practice of austerities,
purity, patience, rectitude, knowledge, spiritual perception and
belief in God are the qualities of a Brahman, born of his
nature.

Bravery, energy, fierceness,. skill, not turning back in
battle, giving of alms and lordliness, are the qualities of
Kshattriya born of his nature.

Agriculture, cattle-breeding and trade are the natureborn
duties of a Vaidya, while menial service is the nature born
duty of a Sudra.

“ Man devoted to his proper duty attains perfection. Listen
how he attains perfection by devotion to his own duties.

By worshipping Him from Whom all beings have emanated
and by Whom all this is pervaded, with devotion to one’s duty,
man attains perfection. ”

If the human society is based on this model, conflicts
originating in unbridled desire, uncontrolled passions of hate
and envy and a gnawing sense of unequality may be removed
from the face of the earth. The gospel of Varnds$ramadhnrma
has been given to the world in the Vedic Literature.

Without proper and equitable distribution of wealth,
human society cannot be placed on a firm basis of abiding
peace. The world-wide disturbance of peace at the present
moment is due to unequal distribution of wealth.

The sages on whose inspired souls the Vedas flashed, once
gave the solutiou of this great social question. It worked for
ages to the ends of peace and harmony, love and well-being.
We have at present before our eyes new experiments of social
adjustment Before we throw in our lot with the innovators,
let us make sure that we do not discord in a hurry what for
untold ages has yielded benificient results.
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On us, who are assembled to view and unfold the precious
heritage of India coming from the Vedic times rests a two-fold
responsibility. It is not merely to discuss and disseminate the
manifold glories of our rich past but also to remember that
theories and doctrines turn into husks and empty shells and
dead wood, to lifeless dogmas and unmeaning survivals of the
past, when they cease to animate society and inspire individuals.
Tt is our duty no doubt to unearth the treasures of thought,
but no less to see that the great ideals that are embalmed in
our ancient literature fail not of imitation and assimilation, do
uot cease to work on the surging life around.

22 -3 - 40.






THE TENTH ALL-INDIA ORIENTAI CONFERENCE
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Dr. R. C. MAJUMDAR, M.A., Ph.D.,
Vice-Chancellor, Dacca University.

Fellow Delegates,

I must first of all thank the authorities of the Conference
for the great honour they have done me by electing me as the
President of this Section. But while appreciating this high
distinction conferred upon me I am not unaware of the heavy
responsibilities attaching to the position, and I wish the
choice would have fallen on a worthier person, and one direct-
ly connected with the archaeological work in India.

Before proceeding further, I consider it to be my melan-
choly duty to refer to the great loss that Indian Archzology
has suffered by the death of Pandit Dayaram Sahni and the
tragic murder of Mr. Nanigopal Majumdar. Both of them
were widely known for their profound scholarship and the
eminent services they rendered to Indian Archaeology. On
behalf of you all I pay a tribute of respect to the illustrious
dead and pray to God that their souls may rest in peace.

It is unnecessary for me either to stress the great impor-
tance of Archzology or to impress upon the attention of the
delegates assembled here the leading role it plays in the study
of Indian History. As workers in the same field you all know
that the study of the history of ancient India is almost entirely
based on archeeology. Amncient literature has 1o doubt a great
value from the cultural point of view, but for our knowledge of
political history, development of art and the evolution of social,

4
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religious and economic conditions associated with definite
periods of time, we are solely indebted to Archeology. Indeed
it would hardly be an exaggeration to say that ancient Indian
history so far known to us consists mostly of an orderly presen-
tation of archzological data rather than a narration of events
with sufficient details to explain the causes and consequences
of broad movements by a critical study of the various forces
and factors underlying them such as is properly implied in the
term history. It is the archeeological discoveries of the last
hundred years that have rendered possible the reconstruction
of ancient Indian history such as it is to-day, and its progress
in the future depends almost entirely upon further archaeologi-
cal explorations and discoveries.

_Such explorations and discoveries, apart from the chance
finds of coins and inscriptions by private individuals, are
directly dependent on the activities of the Archzological
departments of the Government of India and the Indian States.
Students of Indian history and all those who are interested in
its further progress must therefore feel naturally comcerned
about the efficient and successful working of these depart-
ments,

No apology is therefore needed if I take this opportunity
of making a brief review of the work of the Archzological
Department of the Government of India. Apart from general
considerations mentioned above, there are two special reasons
which impel me to do this. In the first place, the axe of
retrenchment dealt such a heavy blow upon the Department in
1931 that most of its useful activities have been seriously
crippled ever since, Secondly the internal management of the
Department during the last two decades has not been such as
to inspire public confidence in its efficient working. The
gravity of the situation disturbed even the equanimity of the
Government of India, and they took recourse to what they
have now come to regard as almost a universal remedy for all
the evils of India, viz. the importation of a foreign expert for
advice and guidance.
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The name of Sir Leonard Woolley was thus added to a
long list of foreign experts who have recently visited India,
made a rapid tour all over the country and left valuable advice
in the shape of handy reports. As Sir Leonard’s report is
likely to form the basis for the future reorganization of the
Archeological Department, it is high time that Indian
scholars should unequivocally state their own views not ounly
on the various suggestions made by him, but also on the
general working of the Archzological Department. Itis all
the more necessary because Sir Leonard did not evidently
think it worth his while to make himself acquainted with the
views of men, outside the Archeological Department, whose
scholarship, experience and judgment entitled them to be
consulted before a foreign scholar, eminent in his own line
of study, but without any known credentials for any deep
knowledge of Indian archezology or scholarship in Indian
antiquities, should have formulated far-reaching proposals
about the future planning of Indian archzological work. Pre-
sumably the Government of India also share the same views
in this respect, for this valuable report has not yet been widely
circulated and no steps have been taken, to my knowledge, for
eliciting opinion of Indian scholars. But whatever may be the
attitude of Sir Leonard Woolley or the Government of India,
we cannot afford to treat this report with indifference and
must give expression to our views, atleast on the salient
features of the scheme adumbrated in it. But in order to
present it in its true perspective it is necessary to begin with
a general review of the archaeological work in British India.

Fortunately or unfortunately this all-important work has
been almost a monopoly of a Government Department. From
one point of view this has been a great advantage, for without
the energy, resources and initative of the Government, and a
unified direction and policy inherent in Government control,
the archzeological explorations in India would not have made
the remarkable progress which we all witness to-day. The
Department can justly be proud of its notable pioneer, Sir
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Alexander Cunnigham, and a noble band of workers, both
Europeans and Indians, who worthily carried on the work
initiated by him. India must ever remain grateful to themn
and to Lord Curzon who reorganized the Department and
placed it on a stable and secure basis.

Unfortunately this Government Department suffered from
the defects and shortcomings which seem to be almost inherent
in all bureaucratic systems of administration. Chief among
these are want of elasticity, a lack of adaptability and a rigid
adherence to a general system of official routine permanently
fixed without reference to the peculiar needs and requirements
of any particular department. At a time when the study of
ancient Indian history was yet in its infancy in India and few
outside the official circles took iuterest in it, it was only
natural that the Archeological Department should rely mainly
on its own officials for carrying on their work in all its
aspects. But the bureaucratic Department seemed to be
oblivious of or impervious to the great changes that were
taking place in India in this respect. The introduction of the
study of Indian antiquities in Universities and the growing
popularity of the subject, produced a gradually increasing
number of able and competent scholars. But far from pooling
the resources which were thus easily available and without
making the slightest effort to profit by their knowledge and
experience and enlist their support and co-operation in any
way, the Department carried on its monopoly business from
1920 to 1940 in cxactly the same way as it had been carrying
on its work since the very beginmning. The evils of this
bureaucratic tenacity would have been much less if the
Department were really manned by able and efficient scholars
as before. Unfortunately here the rigid official system came
into full play and thanks to the rules of promotion according
to official seniority or exigency of departmental needs impor-
tant positions in the Department were not unoften filled by
men whose claims,were based solely on long service in the
Department (in any capacity) rather than on scholarship or
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knowledge of Archzeology. As I am anxious to avoid persona-
lities, I would mnot pursue this topic to its logical end but
would ask everybody to compare the names of stalwarts like
Marshall, Vogel, D. R. Bhandarkar, Dayaram Sahni, R.'D.
Baunerji, Sten Konow, Venkayya and Krishna Sastri among
others, who filled responsible positions in the Archeeological
Department in the early part of this century, with those who
followed them. Scholarship and technical knowledge were
discounted not merely in the filling up of responsible posts,
but also in regard to selection of field workers. Things came
indeed to such a pass that even important excavation work
had to be entrusted to most incompetent persons who had no
background of schiolarship or any technical experience. One
can form an idea of the disastrous result of this mistaken
policy, pursued over a long period, from the following lurid
picture given by Sir Leonard:

“I have visited sites in which digging was in progress
under the direction in one case of an Excavation Assistant,
in another of a Draftsman, in another of a Museum Custodian
and in a fourth of a working foremnan who in the absence of
all members of the establishment had no one to supervise him
at all. Oune of these men had been specially instructed to
carry out a piece of research requiring the greatest care and
judgement; he had not got even the tools which were indis-
pensable to work of the sort, most of the evidence was des-
troyed in the course of the digging, and what survived the
workmen’s pickaxe he could not understand. Another of
them who was working with laudable care and considerable
skill was misinterpreting mnearly all that he found iu a way
which would have been seriously misleading to scholars; the
third, who also worked carefully, did not even attempt to
interpret things and had no scientific results to show. It
would be manifestly unfair to criticize these men for not doing
well somthing which they should never have been asked to do;
but that they should have been thought fit to do the work is
a grave syniptom of the low standard and inexperience of the
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Department. But where excavations have been conducted
by the regular officers of the Depaitment the effects of inex-
perience are not less marked. I do not propose to multiply
iNlustrations ad nauseam, but I can say that on almost every
site which I visited there was evidence of the work having
been done in an amateur fashion by men anxious indeed to do
well but not sufficiently trained and experienced to know
what good work is.”

Things were not better in other spheres and the Depart-
ment had to seek outside help even for carrying its normal
routine work. Before the second decade of this century was
over an eminent English scholar had to edit the Epigraphia
Indica, and in 1935 a Hungarian gentleman was appointed
officer on special duty to edit a consolidated report of the
Annual Reports of Archaeological Survey which were in arrears
by four years ie. from the year 1930-31 to 1933-4. The
publication of the Epigraphia Indica was also heavily in
arrears. This is all the more surprising as the normal work
of the Department was reduced to a minimum during this
period owing to the policy of retrenchment pursued by the
Government of India.

It is difficult for an outsider like me to find out all the
causes that might adequately account for this sad spectacle
and I do mnot therefore attach the blame to any person or
persons. Nor can I say if the reason is to be found in the
system followed over a long period for which the person later
in power cannot be held primarily responsible. In any case
there is no gainsaying the fact that the Department suffered
in efficiency not only from the policy of retrenchient but alse
from the grave defects in the internal administration.

It is, however, gratifying to find that the Department is
slowly reverting to its better traditions in respect of recruit-
ments for responsible posts, and several junmior appointments
made in recent years raise the hope that the Department will
ere long recover some of its old efficiency. Amore liberal policy
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is also being followed for utilizing the services of scholars out-
side the Department. If these policies are steadily pursued it
would not be long before their effect could be seen in the
increased usefuluess of the Department.

The report of Sir Leonard Woolley at this critical juncture
must be regarded as of unusual interest and his recommenda-
tions must be very carefully scrutinized before they are given
effect to. Some of the principles laid down by him, though
not altogether novel, may be readily accepted. 1t would, for
example, be generally agreed that there should be a systematic
planning of archaeological activities with reference to the gaps
or deficiencies in our knowledge, and a special attempt should
be made to explore those sites which are likely to yield data
for the reconstruction of the history between 2500 B.C., and
250 B.C. But one may not so readily agree to Sir Leonard’s
suggestion about the selection of sites, at least before it is care-
fully considered by persons who can claim greater knowledge
of Indian history and richer and longer experience of Tndian
conditions about excavation than Sir Leonard Woolley.

Sir Teonard’s emphasis on the study of Stone age and the
co-operation between the Archeeological Department and the
Museums and Universities, most of his suggestions about local
Museums and his proposed change in the budgetary arrange-
ment would unreservedly commend themselves to everybody,
and we hope full effects should be given to them without
any delay.

But while we whole-heartedly appreciate all these sugges-
tions we may 1ot see eye to eye with him in respect of several
others which are calculated to affect profoundly the character
of the Archeeological Department.

It is difficult to endorse fully either Sir Leonard’s sweep-
ing condemnation of the Departmental staff in respect of
museum work, excavation and conservation, or his suggested
remedy for the same. We have noted above how a number of
responsible posts came to be filled by persous who had neither
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the knowledge nor the training requisite for them and we unre-
servedly condemn the system of official procedure which renders
possible such a state of things. But one can hardly accept the
statement that the Department is altogether lacking in men
trained for the work which they have to do. Ifthis criticism
were well founded it would -furnish the most unanswerable
objection to his suggested remedy, naniely, the appointment of
a European advisor for five years in order to train the staff.
For, is it not a fact that the Department was under an eminent
European archaeologist in the person of Sir John Marshall for
nearly four times the period snggested by Sir Leonard, and did
not the Government import other expert European advisors
like Mackay ? If the net results of their training have been
such as to evoke and justify the criticism of Sir Leonard noted
above, what guarantee is there that better results would follow
another experiment on the same line ?

The belief is generally wide-spread that Indian officers, if
they are rightly selected, and given reasonable opportunities,
can prove very efficient, but neither of these two conditions
are guaranteed under the present official system or procedure.
Indians do not possess much’ faith in the system of European
advisors, and examples of several big institutions like the
Institute of Science, Bangalore, have rudely shattered the
implicit belief in the willingness or capacity of the European
advisors to train up their successors. Besides, if an European
expert recently imported as a special officer in the Department,
be a foretaste of what is likely to happen in future, we should
do without it. We should rather suggest that highly qualified
young Indians should rather be recruited as officers in the
Archzological Department and facilities should be provided,
not only for their special training in suitable centres at the
early part of their career, but for periodical visits to these
centres throughout their term of office. Besides, promotion o
responsible posts should depend upon proved ability and
scholarship and not mere seniority of service. If these two
things can be ensured by a suitable change in the administra-
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tive policy and system we may legitimately expect a steady
growth in the efficiency of the Archaeological Department.

Sir Leonard’s other suggestions about the recruitment of
staff particularly those based om specialization within the
Department according to the nature of work, also do not carry
immediate conviction While there are undoubted advantages,
the inherent defects in the scheme also cannot be overlooked.
It is difficult to conceive of a responsible Superintendent in the
Archezeological Department, who should either be a good
excavator but quite ignorant of epigraphy, or a good epigra-
phist without any knowledge of scientific excavation. But
these proposals should be subjected to minute examination
before any final judgment can be pronounced. The same
remark applies to many other suggestions made by Sir
Leonard, not the least important of which is the proposal to
render greater inducement to the foreign exploration expedi-
tions to India.

The question naturally arises who would be most compe-
tent to examine these proposals in detail. This brings into
prominence one of the most vital defects in the general system
of bureaucratic administration. As the matter stands the
ultimate decision on Sir Leonard’s report is to be taken by an
official probably belonging to the great cervice which has come
to be regarded not only as all-powerful but also as omniscient.
He may consult the views of the Departmental Head who
nearly stands in the position of the accused so far at least as
the major part of this report is concerned. There is no channel
through which respounsible non-official views may be formed
and considered by the Government before they take the
momentous decisions which would affect the destiny of the
Archaeological Department and therefore also of the study of
Tndian history for many years to come.

Such a state of things calls for immediate remedy, and the
one suggestion that occurs to me is the permanent appoint-
ment of a Central Advisory Board for Archeeology. It isnota

5
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little strange that there are similar Boards for Education and
Agriculture which are not subjects of adwninistration by the
Central Government and for which they are not primarily
responsible. Yet for such a technical subject like Archeeology,
which is directly administered by the Government of India,
no necessity has ever been felt for an advisory body of this
type. There is now no paucity of Indian scholars who would
oladly setve on the Board and whose scholarship and
experience would be of immense value in properly guiding the
departmental work on broad issues and helping the Govern-
ment to formulate right policy in respect of the Department.
I would therefore, strongly urge upon the Government to take
advantage of Sir Leonard Woolley’s report for instituting a
Central Advisory Board of Archaology, and ask this body to
examine the various suggestions of Sir Leonard Woolley. It
would be extremely unwise to launch new schemes of a far-
reaching character solely on the advice of one person, however,
eminent he may be, and the association of outside experts with
the archaeological work would be beneficial from many points
of view.

Brother-delegates, I hope you would pardon me for
dwelling almost exclusively on a single topic and I can only
hope that the Aixcheological Department would mnot take
amiss the observations I have made. My excuse lies in the
very great importance which I attach to the work of the
Department in furthering Indological studies. I may also
assure the authorities that my remarks were prompted, neither
by any personal likes or dislikes, nor by the vain spirit of
criticism for its own sake. Nothing but a genuine and ardent
desire for reform and improvement of the Department has
urged me to discuss the defects and shortcomings which have
considerably reduced its utility and given a semblance of
justice to the unmerited condemnations by a foreign expert.

I should not like to detain you long. But before I
conclnde T would stress the great importance of training young
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Indian scholars for the archeological work in general and
excavation in particular. T'he discoveries at Harappa, Mohen-
jo-Daro and other sites in the neighbourhood have also brought
into prominence the necessity of training of a new kind for
which there is not much scope in India. Unfortunately the
Government, while always eager to import foreign experts,
have not hitherto paid sufficient attention to a regular system
of training though it can be provided without much difficulty
or expense by the Government with the co-operation of the
Universities and the foreign exploration societies. If India
has not to remain in perpetual tutelage to foreign experts,
adequate arrangements must be made for giving proper training
to suitable Indian Graduates, so that all responsible works in
the various branches of the Indian Archeeology might be
entrusted to them. TUnless this end is steadily keptin view
the problems of Indian archeological researches will never be
solved. Repeated representations have been made to the
Goverpment of India for providing facilities to graduates of
Indian Universities for training in archeeological work, But
these have not borne much fruit. The defects pointed out in
Woolley’s report are largely due to the indilference on the
part of Government to train future recruits to the Department.
To ensure that right types of persons are attracted for training
it is necessary as noted above to alter the rules of appointment
to higher posts in the Archzological Department. " As in the
case of appointments to Professorships in Universities and
many Government colleges, the higher and more responsible
posts in the Departments may be filled by direct recruitment
on the basis of proved ability and merit rather than promotion
on time-scale.

Archzological work is now being carried on in various
parts of India and in order to propetly co-ordinate and suc-
cessfully carry out the activities it is essential to have a
Central Advisory Board of experts and a baud of scholars with
the best training for the archeeological work. This is the
steel frame on which all other suggestions for reform must be
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superimposed. Without it all schemes of reform must ulti-
mately prove to be of little worth.

In spite of all the handicaps under which the archezo-
logical work has to be carried on in this country, the results
are sufficiently encouraging. The important finds from old
sites and the discoveries of coins and inscriptions by individual
efforts are enriching our knowledge. Ttisa gratifying sign
of the times that non-official inmstitutions and at least one
University, viz. that of Calcutta—are making earnest efforts to
explore, collect and preserve the antiquities. We may
legitimately hope that as years pass by, more and more reliable
data would be available for the study of Indian history, and it
will be possible to construct a complete skeleton of Indian
history from at least 3000 B.C. That would be a fitting end and
the crowning achievement of the triumphant career of Indian
archzeology.
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Ladies and Gentlemen,

I am grateful to the authorities of the All-India Oriental
Conference for the honour they have done me in electing me
to the Presidentship of the Anthropology section of this Con-
ference. Though I have followed with keen interest recent
researches in these subjects and have been lecturing on various
aspects of Anthropology at the Mysore University, my original
study has been mostly confined to things of the past, to
History, Archeeology and Pre-history.

ANTHROPOLOGY, SOCIOLOGY AND ETHNOLOGY

Perhaps the title of this section is itself a matter for re-
consideration because I find that in the past it has been called
Anthropology and included FEthuology, Mythology, Folklore,
Sociology, etc. The term Ethnology refers to the study of
contemporary human groups in respect of their physical, cul-
tural and social characteristics. It makes use of the facts
collected by the ethmographer in his monographs, makes a
comparative and critical study of them and attempts to draw
scientific inferences. Ordinarily it does not go farther back
than the immediate past. But occasionally attempts have
been made as in the presidential address of this section at its
last session to give historical explanations for present day
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facts, Thus Ethnology is sometimes developed to include
the facts of racial, social and cultural history ‘T'here has been
a distinct tendency in recent years to expand Ethnology into
the more comprehensive and more methodical science of Anth-
ropology and I strongly plead that the section do return to
its old title of * Anthropology.”

We are aware that, in recent years, another great subject
Sociology has been developing and forging ahead basing itself
upon a study of society—past and present, primitive and
civilized. It has been gradually drawing into itself the social
aspects, of Ethnology and social Aunthropology. Since these
subject’é are closely connected with each other, it is sometimes
very difficult to mark out their boundaries and differentiate
them.

If Ethnology studies human groups, social Anthropology,
primitive society and Sociology—contemporary society, it is a
particularly difficult operation to differentiate them from each
other in India, for here not ouly has the primitive past left its
distincive impress upon the civilized present, but also primi-
tive society and civilized society live in contemporaniety and
are linked together by a wuumber of intermediate stages,
Whether Indian society is primitive or civilized, it has inheri-
ted so many of the ancient traits and has to such a large
extent grown out of the past that its student in India has got
to be a Sociologist, a social Aunthropologist, an ethnologist and
a social historian. At this stage of social studies in India and
in view of the limited scope of the other sections of the Con-
ference, the scope of this section would, I believe, be best
expressed by the title “ Authropology and Sociology.” ’T‘his
would include the study of Ethnography, Ethnology, physical,
social and cultural Anthropology relating both to the past and
the present and the scientific study of the Indian social struc-
ture and its problems. The scope would be quite wide enough
and would not duplicate that of the other sections of the
Conference.
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PROBLEMS OF PHVYSICAI, AN'THROPOLOGY

With such a wide scope for the subjects of this section,
one would feel tempted to enter into a discussion of the
numerous problems that yet remain unsolved in the Anthro-
pology of India, physical, cultuzal and social. But since the
time at my disposal is limited, I shall confine myself to the
discussion of only some of the problems of physical Anthro-
pology.

Ristey AND HIs CRITICS

The study of racial questions and the reconstruction of
racial listory is one of the most interesting branches of our
subject. Though earlier writers had published short notes,
it was Sir Herbert Risley who made his pioneer studies nearly
forty years ago and gave a start to physical Anthropology in
India by publishing his book The People of India. 'The
seven fold classification of our countrymen was almost classi-
cal until recent years. But subsequently investigation has
demolished many of Risley’s conclusions. Ramaprasad
Chanda and Dr. Ghurye disclosed that the Mangolo-Dravi-
dians and the Indo-Scythians were only the Indiau cousins of
the broad-headed Alpine Caucasians. Rivers, Thurston and
Seligman discovered that the jungle tribes of India were des-
cended really from various different races. Elliot Smith and
Richards argued that the Tamils were close cousins of the
Caucasian Mediteranians. Brown and others established the
existence of a Negrito branch in the Andamans. Hutton and
others pointed to the existence of Melanesian blood among
stray primitive peoples strewn about in Assam, Central Pro-
vinces and in Malabar. The study and discussion of the
Mohenjo-Daro skeletons by Keith and Guha and the restudy of
the North Indian peoples by Eicksted and Guha has pointed
to the existence of a distinct North-Tndian branch of the
brown Caucasian race. These and other researches though
started by Risley’s theories have turned the latter inside out
and given new classifications,
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EICKSTEDT

Of the recent writers on the subject, Eickstedt and Guha
have domne very valuable work and deserve the fullest consi-
deration.  Eickstedt’s conclusions have been published in
numerous articles in English and German and in the volumes
on the Castes and Tribes of Mysore and of Travancore. After
a detailed all-Indian study he has described the races of India
and suggested a new set of names for them. His classifica-
tion may thus be snmmarized :

I. Negrid:
1. Negrito— Andamanese.
2. Melanesian—Some Assam and Behar tribes.

II. Weddid (Ancient Indians):

1. Gondid—Tallish and slender—Central Indian
type.

2. Molid—(e¢) Many South Indian hill tribes.

(b) Veddas of Ceylomn.

III. Mongolid :

Several groups including Central Indian Paleo-
Mongolic type.
1V. Europid:
A. Melanid group—Black brown—curly hair, steep fore-

head, triangular low ridged nose, medium height,
a dark branch of the white race.

(@) Southern Melanids — represented by the lower
Tamil castes.

() Kolid—Central India.

B. Indid Group:

(@) Tndid race— comsisting of the main body of the
people of India: slim, graceful body, thin
bones, Medium height, long head, long face,
brown skin, black wavy hair, protruding,
narrow forehead, triangular nose, weak chin.
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(b) North Indid—Tall body, coarse features, black
hair and eyes, light brown colour.

Brachid :

(a) West Brachid-Bombay
(b) East Brachid-Bengal
(c) Tall Brachids—

(d) Orientalids—recent immigrants from Western Asia.

GuHA

Eicksted’s valuable studies of the somatic features of the
Indian people were followed by the detailed investigations of
Dr. B. S. Guha who may now be said to occupy the position of
the latest comprehensive writer on the subject. His facts
were published with detailed anthropometrical calculations in
the Census of Indiag, Ethnology volume in 1935, while his
conclusions were more popularly presented in his article in
The Field Sciences of India. His racial analysis may be
simmarized thus:

A.

B.

Negroid :

(1) Negrito—-Short stature, round head, woolly peper-
corned hair, dark brown skin, prognathic.

These people live in the Andamans.

(2) The Melanesians— A medinm statured, frisly
haired, dark-brown micaticephalic race is found
thinly sprinkled about among the jungle folk of
Malabar, Bihar and Assam.

Proto-astroloid :

(3) Among the Veddas of Ceylon and some small
aboriginal groups of southern and central India
a smallish, dark skinned, prognathic, wavy haired
people are found who may be called proto-
astroloid. Baron FEickstedt distinguishes two
groups among them namely the Weddid and the
Gondid.
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C. Mongoloid :
(4) Tibetan type inhabiting the hilly parts of Kashmir
adjoining Tibet.
(5) The long headed Mongolian on the eastern
borders of Assam,
(6) Round headed Mongolian on the southern horders
of Assam.

D. Indo-European (?) :

The above named six types do not belong to the so-called
Indo-European race. Six Indo-Furopean types are distinguised,
three of which are also minor in importance namely numbers
7,8 and 9. 10, 11 and 12 are very important.

(7) Chalcolithic— A powerfully built, large brained
race with prominent eye brows projecting back
of the head, robust body, light complexion and
coarse general features found sprinkled in the
Punjab-both five thousand years ago and now.

(8) Protonordic—'The group mnearest to the Nordie
race in India. Large brained, mediuin long
headed, grey or blue-grey eyes, chestnut or red
hair, rosy white complexion, high pitched nose,
well built long face and a powerful lower jaw.
This type is now found among the Red-Kaffirs
and other hill people of east-Afganistan, micros-
copic mixed up traces of it in the Konkan coast
and elsewhere.

(9) Oriental-—With fair skin, black eyes and hair and
nose markedly long and acquiline. A minor type
found among the Pathans, some Punjabis and
some sub-Himalayan regions.

(10) The basic Indian type—medium stature, a long
high cranium, a narrow vertical fore-head, weak
eye-brow ridges, pointed weak chin, moderately
prominent nose, with spread-out mnostrils, full
lips, largish mouth, bright black eyes, slightly
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wavy hair, moderately present on the face and
body and varying shades of brown skin from a
rich to a dark tawny brown.  ‘This type forms
thellargest part of the South-Indian population
and a® considerable part of the North-Indian
population. This is the basic type of India.
Guha does not recognize a distinctly Tamil type,
the Melanid of Eickstedt.

(11) The north-west Indian called by Guha the Indus
type and by Eickstedt the north-Indid type. 'This
has a delicately made medium sized hody with
sharp, well cut, refined features, fine narrow
high pitched nose, low long head, a well arched
forehead and a brown skin with smooth wavy
hair. It is closely akin to the Meditaranean race
of Europe. It forms a very large proportion of
the population of north-west India and of sonte
upper classes in the other parts of India. Guha
thinks that the taller and coarser elements in the
north-western population are minor and are due
to later immigrations.

(12) The Broadheaded type called Alpo-Dynaric by Guha.
It has a rather round, broad face, along promi-
nent nose, sometimes arched, a flattened vertical
occiput, a broad high head with a some-what
receding forehead, shortish or medium stature,
round horizontal dark eyes, profuse straight hair
on the face and body, pale olive, light brown or
tawny brown skin. ‘T'he Branches of this race
spread over the west of India, the Canarese
country and Bengal.

I have stated this analysis at length though partly in my
own words since it is likely to be the fouundation on which
work of the next generation will be based. Tt deserves the
closest scrutiny and examination. It serves as a basis for
future investigation.
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TERMINOLOGY

Some amount of confusion is no doubt caused by the fact
that each investigator has coined his own nomenclature
and used it. Risley’s names are popular, but they have to
be given up since they connote linguistic and cultural groups
and cannot be purely somatic terms. Guha’s terms are some-
what more correct and more explanatory. But some of them
lack uniformity and scientific form. It is time that the
scientific bodies do come to an understanding about the terms
to be used. I suggest below a modified scheme based on the
suggestions of Eickstedt and Guha.

As for real differences among modern writers, they appear
to agree about most of the main divisions though there might
bo differences about some details,

New Facrs

Among the facts that stand out and appear to be likely to
become unshakeable three may be specially mentioned :

First—that nearly all the known branches of races of the
world have their representatives in India though sometimes
in very small numbers.

Secondly—The north-European or Nordic race, which
Risley thought occupied the Punjab, Kashmir and Rajputana
is represented in India by a small sprinkling of tribes in the
North-west hills; and the main body of the people of North-
west India are as distinct from the Nordics as the South
Indians are.

Thirdly—that the bulk of the population of India is made
up of three allied branches of the Caucasian race each
distinguishable from the other, each largely occupying distinc-
tive tracts though mixed up considerably in the course of
history. Their common characteristics are medium hight,
slightly wavy black hair, black bright eyes, brown skin, well
developed nose, rather light weight, graceful body.
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As a basis of our future studies both in Somatology and
Pre-history, we are now in a position to co-ordinate the work
done till now and understand racial classification in India thus:

L

11.

IIL.

Old Indo-Europic Race—This consists of the great
bulk of the people of India. Its branches have been
settled in India from pre-historic times. Three bran-
ches are distinguishable :

(1) Indic—FEickstedt’s Indid, Guha’s Basic Dolicoce-
phalic and Risley’s Dravidian. It is the largest
single sub-race in India. It is a distinct branch
of the so called Caucasian race inhabiting large
parts of North [ndia and South India. Eickstedt’s
Melanid type of the Tamil lower castes appears
to have ,arisen owing to an ancient admixture
with the Malic hill type.

(2) North-India —Eickstedt’s North-Indid, Guha’s
Indus, Risley’s Indo-Aryan. It is a fairer branch
of the brown race with more refined features
than No. 1 and slightly taller. Itis found in
North-west India, but is spread over the rest of
India, particularly in the higher castes.

(3) Brachic— Eickstedt’s Brachid, Guha’s Alpo-Dinaric
and Risley’s Indo-Scythian and Mongolo-Dravi-
dian. These are round-headed brown people
occupying Western India and Eastern India.

New Indo-Europic—Small groups coming in more
recent times.

(4) Indo-Nordics—long headed and fair haired.

(5) Orientalic—Round headed, long mnosed, black
haired.

Proto-Astralic-very small numbers,

(6) Gondic—Central India.

(7) Malic—of the South Indian hills.

(8) Veddic—of Ceylon.
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1V. Negric-very small proportion.
(9) Negrito—Andamans, etc.

(10) Melanesian

V. Mongolian-small numbers mostly on the borders

Assam, Nagas, etc.

(11) Palco-mongolic—in the Central Indian tribes.
(12) Tibetan Type.
(13) Assamic Type.
(14) Burmic Type.
(15) Oceanic Type.

ARVAN PROBLEM

The racial history of India has to be built up on the basis
of this classification. But numerous questions have to be
answered before that can be done. 1f the old Indus people are
the forefathers of the modern North-Indic people, what about
the Aryaus? The Aryan invasion of India requires re-study.
We are now forced to accept one of three conclusions :

The Aryans who invaded India after 2000 B. C. were
somatically exactly similar to the bulk of the population which
existed in the Punjab before that date and at the time of the
Indus Civilization the difference between the Aryan and the
non-Aryan being purely in some aspects of culture. Both
belonged to the same race and religion. The words “anasah
nose-less and ““ krspah ” -black- do not apply to the great majo-
rity of the people whom the early Vedic Aryans fought and
conquered though the word *Sisnadeval” phallaus-worship-
pers may apply.

The Aryan invasion took place before the Indus Civiliza-
tion took place in which case the early Vedic period would have
to be posted toa date C.3500 B.C. This would upset our
present notions of the relations between the Vedic and the
Indus Civilizations.

The Aryans who imposed their dominion over the brown
race people were smnall in numbers and became indistinguish-
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ably absorbed in the North-Indian population though some
aspects of their culture like language and religion became so
widely absorbed by the conquered population that they have
endured to the present day.

Perhaps the first of these three conclusions is the least
objectionable.

DrAVIDIAN PROBLEM

Another problem of race is about the Dravidians. The
discovery we have now made is that the Bdsic Indian or Indic
which forms the largest part and the basis of all Indian
population is a distinct branch of the brown section of the
“ Caucasian ” race to which the North-Indic branch also
belongs. ‘T'he South Indians are not the people whom the
Aryans conquered. But it is the North Indian omne. The
Tamils or so-called the Dravidians were not conquered by the
Aryans. T'he Dravidians belong to a Europid or Caucasian
sub-race clearly distinguished from the Astraloid and Negroid
races. ‘Their geographical position suggests that they have
been in India from earlier than the rise of he Chalcolithic
culture of the North-west to which Marshall has assigued the
date the 5th millenium B.C. So their immigration to India
took place C. 4500 B.C or earlier. If there was an invasion
on a large scale it was by the North Indian race people some-
where about 5000 B.C. with a copper age culture.

PROBLEM OF THE BROAD-HEADS

The coming of the brachic or broad-headed people is a
problem unexplained in history. Their occupation of the
middle belt suggests that they came before the North Indian or
South Indian folk and after the Indic. It has of course been
presumed that they entered from the west possibly through
Baluchistan and Gujerat.

OTHER PROBLEMS

Before these Indo-Europic races came to India the
peninsula was inhabited by the proto-Australic branches of
whom appear to have migrated from India to Ceylon.
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To this dim past may be ascribed the coming of the
Negritos and perhaps of the Menlanesian folk who must have
lived in the caves and jungles of India along with the proto-
Australoids for tens of thousands of years before Europids or
Caucasians of the Basic Indian type entered the country.

The existence of fair-skinned persons of broad-headed
castes among the Tamils, of long-headed families among the
Bengalis and the Mahrattas, of the Chalcolithic type among
the Punjabis and of similar admixtures in all parts of India
goes to show that racial migrations of a minor character have
been continuously taking place in the historical period from
one part of India to another and from outside into India.

PROBLEMS OF ORIGINS

Vet another problem for which a solution has to be sought
in India is the origin of the Man and particularly of the
Indian racial types of Sivalik. It has been held by some
aunthorities that the prehistoric extinct races whose remains
are found ou the Sivalik hills particularly Sivapithacut bear
many traces closely resembling man. Sir Arthur Keith’s theory
that some of the fundamental racial characteristics of the
human races were developed even as early as the ape stage
and have been inherited from distinctive races of apes, tempts
us to institute a comparative study between the Sivapithacus
and the Indo-astraloid and the South Indian races, in order
to find out if either of these two has its origin and develop-
ment in or around India. Further the tradition of the
existence of monkey races in the Ramayana and of pigmy
races in Megasthenes and Indian popular tradition lead us to
seek for the remains of extinct sub-human and pigmy races in
India. Pre-historic Archaeology has to develop a great deal
more before we can find out the truth about these problems.
But it is well worth our while to start the investigations.

FUNDAMENTALS OF PHVSICAL ANTHROPOLOGY

Science progresses with doubt and curiosity. There
v suld perhaps be people who have doubts about some of the
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methods of Physical Anthropology and expect the scientist to
subject some of the fundamentals of his science to re-examina-
tion. India has been called an “ Ethnological Museum ” and
here scope is offered for a re-study of the basic principles of
racial classification. I suggest two of the many points which
may thus be tested : First, the question of the shape of the
cranium, particularly the cephalic Index. The caste system
with the rather strict enforcement of endogamy promises that
castes which have migrated from one part of India to another
retain their original racial traits. Is this borne out by a
study of the emigrant and immigrant castes? Very often as
in the case of the Kayasthas of Bengal and those of the Punjab
of the Sarasvats of West India, of the Kanarese and the
Mahratta families naturalized in the Tamil land and of the
Tamil and North-Indian families settled down in western
India and Bengal, the head form is more like those of the
surrounding population than like that of the caste in its
original home. Here is something which appears to support
the conclusions of Dr. Boas when he said that there was a
distinct American somatic type towards which European
immigrants gradually changed. Here is a case for re-study.
Either the endogamic nature of caste will have to be shaken or
it will have to be conceded that the head form does change
under the influence of environment.
ENVIRONMENT AND FoOD

It will of course be conceded without serious opposition
that somatic features do change according to food and environ-
ment. But the question is what is the time taken for the
change ? While Sir Arthur Keith points to certain features
which have endured from the early pleistocene times, e.g.
Negroid features in the African apes and African man from
the days of the Australopithecus and the Rhodesian man.
Dr. Boas mentions changes which take place in a few genera-
tions. Food experts account for the large size of the Punjabi
and the small bones of the rice eating Bengali and Madrasi.
Perhaps some features take a ilong timg and some a shorter

7



50 ANNALS OF SRI VENKATESWARA ORIENTAL INSTITUTE

time to change. Which are these and how long do they take
to change ? Thickness of the lips, width of the nostrils and
skin colour, weight and stature are explained away by many
writers as changeable in comparatively short periods of time.
The general question needing verification is what is the period
of time that food and climate take to change the several
somatic features. Particularly in India do long heads change
into round and round heads into long? If so, what is the
length of time taken for the change? Assuming that the large
bulk of our population belonging to the Brown Race have
been living in their own parts for over several thousand years
and some of them perhaps for ten or twelve thousand years,
how far could the slight somatic differences observable in them
be attributed to evolution from a common early Brown race
type. Further, the influence of the internal secretion glands
on somatic features may also be a matter for study by
specialists.

FURIHER INVESTIGATION NEEDED

I have stated above a few of the problems that suggest
themselves to me which appeal to me as worthy of investigation.
Of course there is much work to be done in making more
detailed studies of the ethnic groups of India taking larger
numbers of subjects and carrying on studies from district to
district. What has been done till now is the study of compara-
tively small number of subjects in each area. Detailed study
of the kind I suggest would...... a large mnetwork of scientists
organized and controlled by a central directing Board. If Dr.
Guha had not been given the opportunity in connection with
the last Census many interesting discoveries would not have
been made. I think the coming Census is a golden opportunity
for starting such an investigation which would of course take
many years to complete. Omnce it is started, the universities
and scientific bodies will take active interest in the solution of
these and other problems in the racial history of India,
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I am very ‘grateful to the Committee of the All India
Oriental Conference for honouring me with the Presidentship
of the History Section -at this, the Tenth Session of the Cou-
ference; and I am very grateful for this honour as one done
to an humble worker in the field of historical studies, and also
as marking a growing recognition on the part of scholars, of
the value of pure historical work, as differentiated from
archzeological and other kindred branches of learning. The
constitution, in the division of the branches of the Conference,
of a separate section for History, distinct altogether from
Geography and Archeology, is a feature which should hearten
those devotees of pure historical studies who make use of the
fruits of the efforts of the labourers in these other fields. In
the Baroda Session of the Conference, History was linked on
to Archzology. In the next gathering at Mysore, it came
to develop an individuality of its own; and it has been since
confirmed in its separate and individual status. This is not,
however, to mean that historical studies should ignore or
make insufficient use of the material that may be gathered by
labourers in the allied fields of Archaology, Anthropology,
Chronology and Geography.

One of my predecessors in this office has drawn attention
to the fact that History has had to work under hard conditions
and with tough and intractable material which has neither the
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living interest inherent in current events mor the idealism
which is the essence of reforms planned for the future, and
that it must perforce allow the records of the past, in what-
ever manner these may be available, to serve as the bases of
its construction in the strictest and most realistic sense. The
term Itihasa thas been interpreted by the learned Mahamaho-
padhyaya Rai Bahadur Gauri Sankar Ojha as being indentical
in its scope and meaning with all that happened in the past,
though it has been generally uunderstood to bear a special
reference to political events. The student of history has there-
fore got the right and the duty to delve into and, in a varying
degree, to make use of the material culled from literature of all
variety and from every kind of evidence that can throw any
light upon political events ; and for this purpose, these other
branches of study become ancillary to it.

Archzeological and other material, as understood in the
broadest sense of the term, can at best furnish what may be
called the dry bones of History, or to use the words of a
veteran Historian, only “such a sequence of occurrence and
priority and posteriority in point of time and the general con-
dition of the civilization of people whose handiwork is subjec-
ted to examination.” But for anything like a full appreciation
of historical evolution and cultural development, we require
very much more than the mere assembling of these materials
in a proper sequential and correct skeletal formation. Hven
literary matter which has been exploited for historical purposes
to a far greater measure thaun the material gathered from other
fields, has got to be used with considerable caution and care.
The use of literature as a source for the construction of His-
tory is liable to some dangers which should be carefully
guarded against. Literature is held to belong to a region of
conscious effort ; and full allowance must be given, in the
interpretation of its substauce, for individual vagaries and
personal equations of all kinds.

The difficulties of the true process of History have been
attempted to be set forth by a long succession of great masters
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of the art. All of them are, however, agreed upon one point,
namely, that any formal enunciation of general principles of
interpretation constitutes a far more difficult task with regard
to the more prominent sources of evidential value for History.
Neither Archzeology nor Literature, nor the conclusions arising
from a study of language and linguistic development can be
allowed any undue force; nor can anyomne of these factors be
taken as the sole deciding test in any given situation, even
in the absence of the existence of other categories of evidence.
The exploitation of historical sources should always be con-
ducted “ with a careful apparatus of criticism applied with
judgment.” ‘The building up of history depends, therefore,
upon the proper evalution of the various sources that may bear
upon a particular question or aspect of history ; and how diffi-
cult would be the correct interpretation and what possible
sources of corruption may enter into it, would be clear from
what has been stated before. Hven so, it need not be regarded
as impossible of achievement—it cannot, in any case, be to
perfection-—but to such a degree of completeness as is hunanly
attainable in a field of work like this.”” (Proccedings of the
Fifth Oriental Conference, Lahore, 1938, Vol. L., p. 313).

II

This naturally leads on to an examination of History as
being the result of a process of knowledge which can be included
in the category of an art or a science, There is a large amount
of disagreement expressed even at the present day on the view
whether History is or may beconie a science. ‘The learned
Bishop Stubbs has elaborately discussed the question and arrived
at the following conclusion: “ Whether we look at the dignity
of the subject-matter or at the nature of the mental exercise
which it requires or at the inexhaustible field over which the
pursuit ranges, History, the knowledge of the adventures, the
development, the changeful career, the varied growths, the
ambitions, aspirations, and if you like, the approximating
destinies of mankind, claims a place second to none in the rdle
of sciences.” The strict collation and examination of facts
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and the drawing of ordered conclusions from them should;
according to late Prof. J. B. Bury, make us always remember
that “although History may supply the material for literary
art or philosophical speculation, she is herself simply a
science, no less and no more.” But, on the other side, we
have, among many thinkers, W. S. Jevons who has declared
that a science of History in the truest sense of the term is an
absurd notion, because the smallest causes might produce
unexpected results and because in such instances the real
application of the scientific method is out of the question.
Concurring with him, Henry Sidgwick would pot accord any
support to the claim of History to be a science as “it is
specially and largely concerned with presenting particular
events in chronological order.”

One feature that may be remarked about the work of
historians, particularly those enmgaged in the several fields of
historical research in our country is that very often assertion
evokes rejoinder and each writer becomes particularly sensi-
tive to the lapses or omissions of his immediate predecessors
and even occasionally works himself up into a white heat of
indignation there at. This feature has particularly thrust itself
upon the notice of the student of the growth of Indian histori-
cal material and research. The wise Bacon had long ago
shown the way to one type of historians when he said that the
past should be investigated by students with an absolute blank
in their minds as to what they might wish to know or what
they might expect to find. This method which in effect will
only mean the mere cataloguing of facts, can be natually
criticized as coustituting not a scientific, nor even a reasoning
process but a mere building up of the sequence of different
happenings, a dry and in many respects, meaningless and un-
fruitful, collection of annalistic data unmarked by the * appre-
hension of phenomenal difference as the basis of pre-requisite
of thought.” IT,ord Acton gives his idea on this subject,
in the following words in his Lectures on the Study of
History: “In the Renaissance the art of exposing false-



PRESIDENTIAL ADDRESS: HISTORY 55

hood dawned upon keen Italian minds and it was then that
History as we understand it, began to be understood and the
illustrious dynasties of scholars rose, to whom we still look
both for method and material. Medizeval chroniclers of lite-
rary merit like Mathew Paris, Joinville and Froissart whose
testimony to the events of their own time was fairly trust-
worthy, did not satisfy the essential condition of true historical
study.” One may well ask omne’s self: When did this ideal
come to be realized in the evolution of historical work ? Gooch
says that for liberty of thought and expression, for clear and
ordered insight iuto the different ages aud for the judicial
temper on which the historical science, if it exists, should
depend, we have got to come down to the 19th century, when
alone there emerged a historical method with high ideals of
objectivity and truthfulness. Thus one can support the
dictum that “ History and its interpretation and method are
made to re-live with every awakening of the critical spirit.
And these discoveries of true historical beginnings have been
made Dby scholars who identify history with critical inquiry.
On the other hand, those who identify it primarily with com-
position press the beginning over further, not only to epic
poems and ballads, but to the simplest recital of some unwon-
ted occurrence or adventure,” (Teggart, Prolegomena to
History, 1913, p. 173).

The student of Indian History has naturally to inquire
into the question whether the statements which should form
the staple of his treatment should be always subjected to such
severe criticism of this kind noted above and whether such
intensive investigation of origins and deduction of conclu-
sions should always serve as a necessary factor of the work,
of histriography. Very often, ,particularly when working on
fields in which the available material is either scanty or not
capable of being tested by the application of other evidence,
he finds himself reduced to a position in which he cannot
make use of any critical apparatus at all. 'The illustrious
German historian of the last century, Leopold Von Ranke,
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cautiously avoided any probing of the fundamental problem of
the historical scholar’s task and wrote his works as narratives
upon what seemed to him to be the best elements sifted from
the testimony available. The derivative question, coming
immediately after the acceptance of this idea, is whether the
historian shonld lay amy stress upon the literary form to
be adopted for the expression of his work and whether the
literary form that may be adopted by him should give expres-
sion to any pronounced individual characteristics that would
naturally assert themselves as the projection of any peculari-
ties of his particular personality and the temper of his work.
Statements as to past events are in reality re-statements made
after the examination of the evidence accumulated till then
by the writer, or scholar concerned; and in most cases the
re-statement “1is a selection dominated by ideas current now,
from the restricted contents of the original statements.” Shall
we not add that the process of re-statement which should be
naturally proceeded by a process of selection or elimination of
nnnecessary or irrelevant or unreliable data is one involving a
subjective presentation? and this subjective aud largely
personal element has also natually coloured the growth of
historiography among the gemerations of Indian historians
particularly those working on the more recent centuries. On
the other side, it may be maintained that their main task
should be to avoid any subjective interpretation to the farthest
limit possible. Thus it may be argued that the historian who
endeavours to probe into the past would naturally project
himself into a presentation marked by psychological features
which necessarily accompany his endeavour to make the
actions of his heroes and the picturing of processes of the
period of his work intelligible to his contemporaries and
readers; and so he makes the past vary with the present and
so constructs history to be a record of events that actually
happened only to some extent, and to be a presentation of
inferences of his own suited to the age and temper of the
reader, to the remaining extent. Do not our historians in
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their presentation of the character and achievement of an
Adoka, a Samudragupta, a Pulikesi or a Rajaraja, though they
have to be restrained and canalized in defined directions by
their knowledge of ideas and institutions known to be domi-
nant in those respective ages, still work out for themselves
some definite notions and bases concerning the characters of
the heroes and the movements of the periods of study they
are engaged in? Pictures of the past occasionally get to be
refined by the charm of guessing ancient motives from the
records of ancient deeds; but more largely they come out
distorted from true perspective by the projection, unconciously
it may be, of later and contemporary ideas. The historian of
ancient times has indeed a cardinal duty to project himself
into the past; but in doing so, he generally runs the risk of
subordinating facts that might have had a fnndamentally
different spiritual and contemporary ideology. ‘This applies,
in a particular measure, to the description of ancient epochs,
the genius and perspective of which the historian has set
himself to investigate. He has to judge the springs of action
in individual actors, to measure the calibre of their moral aid
intellectual powers and to pronounce a verdict of praise or
blame or any intermediate opinion on the motives which have
determined their manifestation.

I1T

It is said that the vision of Roman History as the true
expression of Roman character came to Livy in natural course
and that a momentary and incidental inspiration gave to
Gibbon that most interesting and fruitful day of inspiration in
his literary life when he first thought of writing of the
Decline and Fall of the Eternal City. Only the tallest of
our historians, for instance, a Kalhana or an Elphinstone, gets
such a chance or guidance. Omne other feature should be
characteristic of our historians, particularly of those who
narrate the events of the distant past. Mommsen has said
that history should be necither written nor made without
love or hate. TItis this intensity of personal feeling which

8
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should be inseparable from patriotism and politics that have
given history its specific quality of intellectual and emo-
tional excellence on the one hand and at the same time has
served as the greatest ,obstacle to the development of the
true histriographic art. The golden mean between these two
extremes here presented as antithetic to each other, is very
difficult to find; but it is more or less close approximation to
this ideal mean that should be the aim of everyone of our
historical writers, particularly those emgaged in presenting
pictures of formative periods and constructive heroes. It is
bound to prove most difficult to portray historical personalities
and their impelling forces in all the complete and full accuracy
of their lives and ideals without getting into one or another of
these dangers. Such has been the experience of the historians
of our national heroes like Akbar and Shivaji and of move-
ments like the Maratha nationmal growth. In . the guise of
dealing with the spirit of the times some writers have been
unconsciously led to reproduce their own mental texture and
environment into their conclusions about the past. Thus it is
dangerous/ to talk of the verdict of History in such cases,
because such judgment varies from generation to generation
and from country to country. In the words of Prof. G. M.
Trevelyan, “ action and reaction is as much the method of
historical as of political progress.” Historical conclusions
accepted through a length of time have tended to stereotype
popular and later judgments (e.g., Macaulay’s classic essay on
Warren Hastings and the synchronism of Sandrocottus and
Seleucus) and any attempt to go against these well-established
assumptions has the disadvantage and risks of being con-
demned either as revolutionary and not sufficiently orthodox
or as being not based on accepted data. Thus new conclu-
sions put forward in contravention of the old, though they are
very often based on inadequate study or upon data which may
not be convincing enough, are easily rejected on grounds that,
when examined internally and per se, do not present any great
reliability. On the other hand, there is the danger of some
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faddists who have become indissolubly wedded to their pet
theories and interpretations hastening to condemn the
historical conclusions against which they go, as being against
information and methods marked by ‘‘refreshing reason and
convincing argument so called.” Thus attempts have been
made from time to time to shake and move out of their rooted
foundations, accepted synchronisms and schemes of chronology
for periods and dynasties and epochs, particularly of the
millennium down to the Gupta era. Such attempts have
naturally been made from time to time; and in the burdensome
task of the proper evaluation of these attempts, the right-
minded critic should wield his powerful dandadhara in such
a truly conscientious and efficient manner as should encourage
the growth of accurate historical perspective and scholarship
and that should at the same time not damp healthy attempts
at re-interpretation and re-valuation.

Some of the above mentioned dangers are incipient in
those aspects of Indian historical studies that are associated
with questions of race and culture mixtures and that imply a
scrutiny of the bearings and reactions of castes and groups, of
the institutions of militarism and pacifism and of kindred
questions of social evolution and repercussions. They also
appear again and again, in the treatment of the growth and
fortunes of particular movements like primitive Buddhism
whose cult suffered modification in every different milieu
through which it passed. Questions of the relative superiority
and value of cultures like those of Sumer, Fgypt and the
Indus Valley and of the resultant fruits of the impacts of ethnic
groups and types associated with these great breeding grounds
of primitive civilization have got to be treated in a particularly
careful manner. The social order of the Hindu village
community which has proved to be so vital, has been held to
bear in its formative stages a religious or sacerdotal imprint
which has made it essentially immobile and to have coutributed
to petrify the castes on a permanent and herditary basis. The
examination of these features and of the changes in the social
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order that have ensued is also a very important field of work
for the historian and may be said to constitute a valuable and
instructive supplementary region of activity for him.
v

I may be permitted to digress here on one important side-
track, as to what the historian should do positively on his own
part in the interpretation of such vital forces. His duty,
according to one school, "is to follow closely the movements of
races and of peoples, to vitalize old materials and to interpret
them in the light of the present needs and ideals and to recreate,
and ever renew, the memory of the past. Tord Morley has
said of the Teutonic historians of the 19th century that “in
Germany at least, it was the dynasty of historians and not the
abstract men who supplied the final clenchers for public
opinion and mnational resolution.”” (Nofes on Politics and
History, p. 183). If History should aim at providing a body of
ideas which would serve to unify the attitude of the individuals
of a nation towards their common country, it should, according
to this view, first create a common pride in past events. The
great Baron Stein thus wrote in 1829 of the discovery of this
potent principle : *“ In the year 1818 I gave an impulse to this
undertaking, because I thought it for the honour of the nation
to collect and set out properly the monuments of its history,
because I considered History an efficacious means of exciting
patriotism and sustaining it against the influence of self-
interest.” (J. R. Secley, Life and Times of Stein, p. 499).
On the reverse side of this shield is the natural desire
of even the patriotically-inclined historian to be fair and
impartial in his interpretative work and tell the exact
truth without being impulsed by any sort of pre-possessions.
Thus the illustrious Count Palacky who was animated by an
equally great mnational patriotism as Stein was, prefaced
his History of Bohemia written in 1836, more than a century
ago with these words:

“That I write fromn the standpoint of a Bohemian is a
fact for which I could only be blamed, if it rendered e unjust
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either to the Bohemians or to their opponents. I hope, how-
ever, that my sincere craving for truth, my respect for all
laws, divine and human, my zeal for order and legality, my
sympathy with the weal and woe of all mankind, will preserve
me from the sin of partiality.”

The art of historiography may be beld to stand in a very
delicate and complex relation to the principles of nationality
and patriotism ; and it may well be maintained on the one side
that the historian is “memory’s mouth-piece for his country-
men ; aud history is the inspiration of the patriot.” But,
likewise, on the other side of the shield, it may be put forward
that history should bear a definite relation to the highest
aspirations of the human spirit and should steadfastly aim at
presenting a wide philosophic vision comprehending clearly an
ultimate synthesis of forces far wider than those of one’s own
country or time.

Modern European nationalities have been moulded to a
large extent by the efforts of historians who have taken Hero-
dotus as their exemplar in this respect. This view holds that
through the recounting and representation of the exploits of
earlier generations by historians, the descendants of a people
acquire a feeling of pride which can be made use of as a most
important factor in the achievement of success in the struggles
of the nation for its free and individualist manifestation.
The dauger lies in this fact that it is but a short distance
from this attitude for the historian to go, before lie could
become grievously and fatally coloured by political partner-
ship and by passions of ideology. Should ideology operate
and if so, in what measure, in the mental field of the historian
is a question that should seriously though perhaps unconsci-
ously, be always agitating the mind of every sober-minded
student. The good historian has a duty to strive to arrive at
the true meaning and explanation of the underlying principles
or ideas of the period with which he is concerned. In this
connection one can recall to hismind D. G. Ritchie’s dictum
that the Philosophy of History is an attempt “ to reap the



62 ANNALS OF SRI VENKATESWARA ORIENTAL INSTITUTE

plan of providence to unravel the plot of the great drama that
is played throughout the centuries; ” Bishop Stubbs has like-
wise stressed the great value that should always be attached
to the drawing of a moral by the teacher and student of
History and concluded that the marrow of civilized History is
ethical and not metaphysical and the deep underlying cause of
action as manifested in the march of the Historical Muse
through time passes through the maze of the shades of right
and wrong. On the other side, there are men who would hold
that the main line of research should be to free History from
all partiality of ideas and to make it entirely self-reliant and
dependent only on its own material for its conclusions. Lord
Acton has taught us that though it may appear that the histo-
rian might have no interest beyond his mnarrative, still he
should never debase the moral currency or lower the standard
of rectitude ; and he has cautioned the historian “ to suffer no
man and 1o cause to escape the undying penalty which History
has the power to inflict on wrong. ILord Haldane has express-
ed himself in confirmation of this view thus:—* The Histo-
rian will fail hopelessly if he seeks to be a mere recorder. For
the truth about the whole the expression of which is what
matters, was not realized in its completeness until time and
the working of the spirit of the period had enabled the process
developed in a succession of particular events to be completed
...... His business is to select in the light of a larger conception
of the truth. He must look at his period as a whole and in
the completeness of its development. And this is a task rather
of the spirit than of the letter.” (Viscount Haldane, The
Meaning of Truth in History, London, 1914, pp. 28-29).
A%

The foregoing antitheses of views and ideas have begun
to have their own repercussions in India, where the problems
to be unravelled by the historian have been complicated by
biases arising from conflicting religions, race comtacts and
conflicts and also imperialistic conceit. To give bhut one
example of this type of insidiously working forces, it may be
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pointed out that several Indian writers, particularly those of
the period of British rule, have expressed themselves with a
mentality marked by a disproportionately stressed admiration
for English political and administrative ideals, while on the
other side, the European historian of the same epoch is in the
danger of falling into a tilted national or racial bias that must
necessarily harm the cause of balanced conclusions. This
danger of impaired judgment and of a deficiency of true, balan-
ced, vision operated even in the minds of the Hindu historians
of the age of Muslim domination as well asin those of their
Muslim counterparts themselves. It is these that have ren-
dered many otherwise able pieces of work sink in the scale of
final values and become bad patches in the developing web of
the historical scholarship of our country.

Let us go further into the question of the partiality,
either racial or cultural, which has coloured the work of his-
torians. In his introductory remarks to the Cambridge Modern
History, Bishop Creighton wrote that “the point of view and
the nature of the conclusion at which the historian should
arrive are important and they would determine the whole
nature of the treatment; or else he warns us that the whole
work sinks to the level of a mass of details uninformed by any
luminous idea, and the writer who strives to avoid any
tendency becomes dull and the cult of impartiality paralyzes
the judgment.” He is supported in this view by another
eminent historian, W. Cunningham, who remarks that “the
claim to impartiality on the part of the historian seems to me
to be unmeaning ; and in so far as it has a meaning, is likely
to be a mere affectation.” Likewise, Professor G. M. Trevel-
yan has opined that * History must be thought about from
some standpoint, and the cant of pure impartiality in History
is only equalled by the cant of pure historical facts having
value except as food for thought and speculation.” The
partial historian has been charged with taking sides and with
allowing himself to be influenced by persomal and patriotic
considerations and with being a mouth-piece for his country-
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men. A demand was made for impariiality by the classic
historian, Polybius, who wrote at a distance of more than
2,000 years from us. He says as follows in speaking of Phili-
nus and Fabius:—* Judging from their lives and principles,
I do not suppose, that these writers have intentionally stated
what was false ; but I think that they are much in the same
state of mind as men in love. Partisanship and complete pre-
possession made Philinus think that all the actions of the
Carthaginians were characterized by wisdom, honour and
courage, those of the Romans by the reverse. Fabius thought
the exact opposite. Now, in other relations of life one would
hesitate to exclude such warmth of sentiment: for a good
man ought to be loyal to his friends aud patriotic to his
country; he ought to be at ome with his friends in their
hatreds and their likings. But directly a man assumes the
moral attitude of an historian he ought to forget all considera-
tions of that kind.” This double current of the partial and
the so-called impartial interpretation have been ever flowing in
the stream of history. It may be likened to the mingled, yet
separately seen currents of the Jumna and the Ganges flowing
side by side from holy Prayaga for some distance. It has
sometimes stained and sometimes cleared the waters of the
stream and its effect in the sum total is hard to find out.

Perhaps this impartiality is more easily attained by men
writing of the histories of foreign countries and of distant
periods of time far removed from their own days. How far the
historian will succeed in keeping himself entirely aloof from
his times and in creating the distance necessary for the strict
working out of his pure art by the interposition of a right and
true judgment depends upon the capacity, the moral fibre and
the standards that he aims at and endeavours to keep in view.
This distancing, both mental and moral, which is so neeessary
between the historian and the subject of his work, may and
should be done with the conscious skill of the artist; but it is,
in actual practice more often the effect of the operation of the
distance of time that intervenes and the gulf of physical sepa-
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ration in area and life. Cannot one justifiably ask that this
distance of attitude rising from a rigid impartiality of mind
and judgment should be kept up on a most rigorous scale and
should never be allowed to be warped by considerations of
pride and the natural desire for claiming a great credit for the
past that should be reflected on us? How often have pictures
of the past with preconceived ideas serving as their bases, been
given expression to by writers, largely Indian, but nevertheless
comprehending foreigners also, when they have proceeded to
describe the genesis of Dravidian and Aryan civilizations, the
effect of the Aryan invasion on the inhabitants of South India
and the consequent inter-twinings of cults and beliefs, the
bearings of the impact of one civilization on another and even
of the less uncertain, but more elusive, interaction of the forces
of the north upon the south and vice versa? These dangers,
among others, have got to be guarded against by those
scholars and interpreters of the vast expansion of Indian
culture into the central, western and south-eastern regions of
Asia, our knowledge of which has been expanding by leaps
and bounds in the last two decades. The culture-contacts of
India with the outside world seem to be fields which are
particularly susceptible to the manifestation of the symptoms
of such an outlook and presentation ; and in this connection
one may with advantage remember the warning given by
Dr. Finot, the distinguished Director of the Indo-French
School of Oriental Research at Nanoi that “it is impossible
to trace clearly the evolution of Indian civilization in Indo-
China in all its definite stages without great precaution being
taken and to show how the ideas and social institutions of
India came to be transformed at the touch of foreign races of
quite a different turn of mind.” Studies of a historical, or
even of a quasi-historical. character in this field are to be
pursued both from an external and an internal point of view
and particularly the latter view-point should be kept up on the
almost axiomatic assumption that a faithful presentation of
the growth of Indian culture abroad should be free from the
9
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natural partiality and twist that may be developed by the
historian and the student looking at new facts {from their own
- accustonied points of view. Sir Denison Ross has given a
subdued sort of expression that is however perfect in form, to
this lurking danger. He writes: “The detachment that is
really called for in an effort at the understanding of an extrane-
ous culture is not perhaps always possible in the fullest
measure. Nobody, therefore, need be held to blame; but it is
none the less necessary to remove the defect and perfect the
knowledge that we possess of ancient Indian culture in its evo-
lution down to modern times. That such defects are possible
with a large amount of sympathy for the subject of study, is
in evidence in the latest publication bearing on the subject by
three continental scholars in the work Ancient India and
Indian Civilization, published by Messrs Kegan Paul Trench
Trubner & Co., London, 1934).”
VI
The principle of continuity on which some historians lay
so much stress becomes very important in the bridging over
of the breaks and lacunae that often occur in the early history
of different regions and dynasties of our land and that may be
regarded as ymarking the margin between the historical and
pre-historic times and peoples in India. Primitive cultures and
pre-historic epochs have been roughly defined to be the times
in which man was dominated mechanically by his physical
environment; while the historical period has been held to
begin from that point in which social life had already become
the result of the inter-relation of human wills, Can we, in this
sense, maintain that the periods named Paleolithic and
Neolithic were quasi-historic ? Shall we be justified in com-
prehending the times in which the Indus Valley culture is
deemed to have fourished as having been part of the pre-
historic epoch ? We can include them with some measure
of appropriateness under the category of evolation during
historic times, because the growing volume of our archacologi-
cal discoveries and the ever-developing interpretations of
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finds- and the comparative study of primitive institutions
that has become possible, thereby, can support us in hold-
ing that documents either written or as good as written,
exist abundantly in the archaological relics, pot-sherds,
stone implements and such modern survivals of them as have
been interpreted and give facilities for the study, comparative
. as well as evolutionary, of ancient customs and institutions.

If thus the field of history has been projected into these
far-off days which were till recently called primitive or pre-
historical, rendered largely possible by the endeavours of
scholars who have followed the mrethod of comparative studies
(of whom the pioneers might have said to have been Sir
Henry Maine, Sir John Lubbock and Sir Edward Tylor) and
who securely laid the foundations of the comparative study of
man and Anthropology, we have, in the present century
explorers of eminence ranging from Marshall and Aurel Stein
to Quaritch-Wales and R. D. Banerjée who have discovered
vast vistas of periods and regions which may well be regarded
either as projections of the present into the past or vice versa,
Thus the idea of continuity of history which was stressed so
much by Freeman has been brought back to us, ¢ after so long
a circuit to the view of Diodorus and the Stoics that all men
living or who once lived, belong to the common human family
though divided from one another by time and space.” And, as
a result, History to-day includes “ not alone every manifestation
of political activity among men but tlhe entire range of human
experience,” Thus the true interpreter of history should have
not merely a nation-wide, but also a continental background;
for example that of British History should compreliend much
of Huropean and that of Indian History should include in its
wider scope much the largest portion of Eurasiatic History ;
and the historian should try to extend his understanding from
the conventional and narrow national and even subunational
background and project it into the truly international one.

The so-called movements of peoples and cultures going on
from the dawn of history may be said to have made a rough
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marking line for themselves occurring about 500 B.C., which
date, according to a recent interpretative historian, O.E. Burton
(see his A Study on Creative History —The interaction of
Eastern and Western Peoples to 500 B. C. 1932), saw the
emergence about the time of full-fledged religious creeds like
the Prophetic School in Israel, or Mazdaism in Persia, of
Brahmanism and subsequently Buddhism in India and of
Confucianism in China. These major philosophies and creeds
formed the starting point of subsequent important currents of
interaction that have formulated ideas which have exercised a
definite influence on men and affairs in subsequent ages.
Burton thus concludes, stressing on the uniting value of History
and its great service as a guide to our present conduct and as
a help to the solution of our problem in these words: “ For
Asia, with all the various tribes of Barbarians that inhabit it,
is regarded by the Persians as their own, but Europe and the
Greek race they look on as distinct and'separate.  (Herodotus,
Book I, c. 4). Human history, from about 1000 B.C. centres
upon the problems arising from economic impact and in the
dangers and difficulties inseparable from the ebb and flow of
vast populations. There is a living historical process connec-

ting * Croesus, sou of Alyattes......... lord of all the nations to
the west of the river Halys......... the first of the Barbarians who
had dealings with the Greeks......... ’ (Herodotus, Book I, c. 6)

and such modern movements as Swaraj, Christian Missions to
the East, the operation of Western capital in China and Hindu
labour in Fiji. If we can grasp the ascending sweep of this
great process of wheeling and circling upward from the dawn
of History to our own time, we shall have a fuller knowledge of
the immense problems men of our age are heir to, gain some
ground perhaps for optimism and some guidance for our
activity.”
VIII

Political and social systems, though they might vary in
outward forms, have been essentially unified in spirit and
gssence, in their evolution through the ages, being marked by
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the imposition of the authority of the strong and the rich,
justified either by physical strength or by religious ideas or
by some other concrete philosophy of life. In India we
have had a continuous evolution of society in which the
original currents of organized social activity have mnot
disappeared into the dry and barren wastes of lifeless sand,
but have contrived in their several stresses to join the wide
river of human life which today flows on towards the great
ocean of progress. ‘The tendencies and influences which have
gone to make of India an integral part of the warp and woof of
international history have never died out and are now beginning
to assert themselves with full force, bringing to the nation’s
mind pictures of its former achievements, through the delinea-
tions of historians and archeeologists. Our knowledge of Indian
History has been very extensively expanded by Epigraphy and
allied studies. The various currents in the progress of histori-
cal studies have been flowing on in ever-widening aud deepen-
ing channels ; and they have mingled with ethnological and
anthropological studies and have also been greatly influenced
by geological and other scientific advances as well.

Hindu culture which deserves, from its essentially com-
prehensive and absorbing character as revealed by the process
of History, to occupy such a large space in the chess-hoard
of human evolution, has demonstrated, in its growth through
the ages, a vitality for progress and a capacity for absorption
as well as adaptation of foreign elements into its fold aud
has spread over a vast area of Asia, in fact all Asia, excepting
only the Islamic countries of the West and Siberia. In one
region, ie., in the Further India and Indouesia, the absorption
of Indian culture by their peoples stopped so soon as their
contact with India in an active sense ceased : but its continu-
ing part is seen even now after the passing of several centuries
of Islamism, in the fact that the cultural back-ground of many
parts of Indonesia has remained essentially Hindu. If Hindu
culture has thus demonstrated its vitality in foreign lands, it
should be easy to perceive how much more its inherent forces
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of strength should have operated in India itself aud how much
more important its influence has been on the peoples and
cultures that have become comprehended in the course of the
ages into the web of Indian life. In the interaction between
the essentially Hindu elements and the essentially foreign ones
in the evolution of Indian culture may be seen those features
that have been at once the glory and the bane of our land.
One line of research and presentation that may be suggested
to scholars is the inquiry into the widening stream of Hindu
life flowing on towards the ocean of the interaction of the
peoples. Again we may say that in the field of Indian his-
torical investigation the question of race mixture has been
operating as a most complex and perplexing feature, the resul-
tant pictures being roughtly marked by a descending scale of
evaluation of colour and mixture until we come to the Veddas
who have been voted as one of the lowest races on earth. But
in the intensely debated and still contentious question of the
division of the peoples into race groups and their cultures into
Dravidian, Aryan, Scythian etc., we do not definitely know
yet, nor have we been in any way able to arrive at, any certain
conclusion as to where the distinctions of the one type, ethuic
or cultural or otherwise, should properly begin and where the
corresponding features of the others should be regarded as
ending. More likely to be profitable than this search after the
mirage of race origins and culture contacts, Aryan and Dravi-
dian, is the quest of data concerning the development of social
institutions like the village community, tillage, irrigation and
social economy. We are probably on safe ground in assuming
that in India the work of regular tillage, though it has been
often interrupted to some extent by successive invasious, has
contrived not only to maintain its intensive hold upon the
people, but developed in some remarkable directions through-
out the ages. The serjes of external invasions and internal
irruptions, so far from their having broken down either the
complexities of caste or the involutions of land tenure and
village rights, have, ou the other hand, added to the complica-
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tions of the situation, and the divisions of caste have conse-
quently tended to dip, clash, combine and interpenetrate into
one another and mnot to be superimposed, one upon another,
like the skins of an onion.

Again, a much needed corrective to the view that has
been confidentially put. forward as to the continuing vitality
of the sea-faring capacity of the Indian peoples on a consi-
derable scale, may proceed from an impartial examination as
to the causes that have enabled the Phoenicians and the
Arabs on the one hand and the Malays on the other getting
hold of a disproportionately Jarge share of Indian commerce,
while the Hindus have gradually lost control of the bulk
of their transmarine trade, though the difficulties of their
shore-line and coastal approach have not been as great to-
overcome as that of the Arabs who, under equally unfavour-
able conditions, have taken more readily to the ocean. Can
we say, therefore, that India has been the land of rigidity and
turgidity in all respects of social activity? Can we further
maintain the thesis that the internal attractiveness of the
land has been sufficient in itself to withhold the Hindus from
developing as navigators? Im this sense, the main problems
confronting the task of interpretation of the evolution of
Indian culture through the ages has been summed up very
succinctly by Andrew Reich Cowan in these following words:
“ For ages race must have warred with race and system with
systemn within the pear-shaped continent itself, malignity
everlastingly marring the march of sympathy, which yet made
headway mnot only against predatoriness within, but also the
still greater rapacity from without. The progress was pro-
bably largely in terms of those peaceful emulations that
constantly operate in society in the midst of open breaches
of the peace. The stratification that ensued in Indian
society was not in the least peculiar to the peninsula, even
if the caste system was more complicated and rigid than
almost anywhere else, sacerdotalism asserting itself almost to
the dwarfing of the secular in almost every relation of life.
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That that was not due to the subtropical character of the
climate with its fierce vegetational power is evident by the fact
that among a ¢ Turanian” race on the other side of the
Himalayas, in bare, windy and barren Tibet, sacerdotalism
had almost equal power if a less monstrous mythology. In
India, however, progress cannot always have been banned, and
we shall see Buddhism coming in as one of the great challenges
in the history of humanity. But it will also be found that
nothing availed to supplant the allied despotism of priest and
king, or lever the people out of the superstitions of which,
indeed, the common people are the greatest comservators.”
(A Guide to World History, 1923, pp. 82-83).
IX

Coming down to the history of Islam in India, any ome
who has bestowed some serious thought on the matter will
naturally find pressing on his attention a number of questions
clamouring for solution of at least an attempt at interpretation.
The military and political achievements of the Muhammadan
conquerors aud rulers, the genius of Muslim writers, artists
and builders, these and other related topics have been largely
dwelt upon ; but the problem that would still wait for a definite
interpretation is how far Islam has really entered iuto the web
of Indian life in some of its remote phases and whether histo-
rians have done much really to illustrate the Muslim peoples
themselves in their religious and social lives and in their
evolution fully through the ages, apart from their conquests
and politics and superficial contacts. We can easily refute
the charges generally made that all our indigenous historians
have mnot lived into the life of the common people and have
not given pen pictures of their everyday activities and diffi-
culties or of the changing features of society. I'o take but
two shining examples:—Kalhana's famous Rajatarangini is
something far more than a record of Kirgs’ doings and Pandit
Jawaharlal Nehru describing the soope of this work, in his
foreword to R. S. Pandit’s Rajatarangini, the Saga of the kings
of Kashmir, 1925, page 12, points out how the historian has
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revealed the old order changing in Kashmir and the economic
structure collapsed, shaking up the old Indo-Aryan polity and
rendering it an easy prey to internal commotion and foreign
conquest. He thus estimates the worth of the work in reveal-
ing this interesting phase. “ It is a rich store house of infor-
mation, political, social, and to some extent, economic. We
see the panoply of the middle age, the feudal knights in
glittering armour, quixotic chivalry and disgusting cruelty,
loyalty unto death, and senseless treachery; you read of royal
amours and intrigues and of fighting and militant and adulter-
ous queens. Women seem to play quite an important part,
not only behind the scenes but in the councils and the field as
leaders and soldiers. Sometimes we get intimate glimpses of
human relations and human feelings, of love and hatred, of
faith and passion. We read of Suyya’s great engineering feats
and irrigation works ; of Lalitaditya’s distant wars of conquest
in far countries ; of Meghavahana’s curious attempt to spread
nou-violence also by conquest; of the building of temples and
monasteries and their destruction by unbelievers and icono-
clasts who confiscated the temple treasures. And then there
were famines and floods and great fires which decimated the
population and reduced the survivors to misery.”

As a second revealing illustration we have the illus-
trious Abul Fazl; and we have got in his Ain-i-Akbari,
not ouly a descriptive account of the regulations of the judicial
and executive departments of Akbar's empire, but details
of the survey of the land, the tribal divisions, the social
conditions and literary activity of the people, especially
of the Hindus, in philosophy and law and also chapters
on the foreign invaders of India and distinguished travellers.
Blochmann’s estimate of the value of the Ain will give us
a true idea as to what a full-told history, at the hands
of a great polyhistor ought to be in scope. Apart from the
trustworthiness, the love of truth and the marvellous powers of
expression that marked the great author, we see in his books
“ the governed classes brought to the foreground ; men live and

10
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move before us, and the great questions of the time, axioms
then believed in and principles then followed, phantoms then
chased after, ideas then prevailing, and successes then obtained,
are placed before our eyes in truthful and therefore vivid
colours.” Aund also “ his (Abul Fazl's) wishes for the stability
of the throne and the welfare of the people, his principles of
toleration, his moble sentiments on the rights of man, the
total absence of personal grievances and of expressions of ill-
will towards encompassing enemies, shew that the expanse of
his large heart stretched to the clear offing of sterling wisdom.”
Some of these features may well be copied by the present day
historians whose aim is to make their work perfect and all-
sided.

X

Itis well for the student of History to become early
acquainted with the elements of historical methodology and to
be trained in classifying facts into different groups. He should
at the same time develop his powers of reasoming and of
applying criticism to facts. Methodology comprises four
sequential parts, heuristics, criticism, synthesis, and exposition.
Of these heuristics is the searching of documents or sources in
the most comprehensive sense and covers a very large field of
activity, individual parts of which would form distinct direc-
tions of work. Criticism wonld necessarily involve the
examination and discussion of the sources so found and well
divides itself into internal and external examination. Much
has been written about the art of historical criticism which
should be followed by the objective aim of constructing the
planned historical narrative based on the real sequence of
historical happenings. The task of the historian is therefore
one which requires a versatile mind, a critical capacity and a
special training. Pointed attention was drawn to them and to
their essential importance by the great Sir R.G. Bhandarkar,
who laid stress in a lecture of his delivered in 1910, on the
accumulation of material not only for political history but alse
for the history of thought and of religious and social institutions
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and held that in the use of historical material, a great deal of
keen critical power should be evinced and exercised particularly
with respect to the sources utilized. The task of historical
construction is certainly a most noble one; and students of
Indian History who feel the urge to engage in that task either
by the advantage of natural instinct or as a result of well-
considered choice, will easily find in the varied aspects of the
culture of the past ages of our land and peoples “a vast field
of ideal human study, appealing to the best gifts of heart and
mind.”

22—3—40.






THE TENTH ALL-INDIA ORIENTAL CONFERENCE
TIRUPATI

PRESIDENTIAL ADDRESS
TELUGU SECTION

K. RAMAKRISHNIAH, M.A.,
Madras.
Gentlemen,

It is a matter for congratulation for all Andhras that at
this the Tenth Session of the All-India Oriental Conference,
now held under the gracious and providential care of Lord Sri
Vefikatesvara, the organizers of this Conference were kind
enough to recognize the propriety of giving a separate section
for the Telugu language. This may be in view of the fact that
this holy land of Tirupathi forms an important part of the coun-
try of the Andhras, just like Telingana—the land of the
Telugus, which forms an important part of the territory of His
Exalted Highness the Nizam, under whose patronage this Con-
ference was to have been held last year under ordinary circums-
stances.

I say it is a matter for congratulation, because, I think,
it is the flrst time that Telugu won recognition as an indepen-
dent unit and as a result got separate recognition at the All-
India Oriental Conference. For, I know, that at the third
Session of the Conference held at Madras, though on request
permission had been granted to present papers in Telugu, there
was 10 opportunity to read them, as the deliberations of the
section were not held in that language. On behalf of the
Andhras, T thank the organizers for having made Telugu a
separate section. But T cannot help giving expression to my
feeling that the choice should have fallen upoun a more compe-
tent person than the one preseut, to preside over it and guide
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its deliberations. I thank the organizers for the great honour
they have done me.

The Presidential Addresses to the various sections of this
Conference are expected to deal with the progress made in that
particular branch of study, during the interval since the Con-
ference met last, and to present any problems connected with
the progress of such studies. But since this happens to be the
first address to a Telugu section, I think it may be proper to
trace the beginnings and the progress of literary and linguistic
studies in Telugu.

Gentlemen, we are now privileged to meet at this holy
land of seven hills, which, from time immemorial, formed the
southern boundary of the Telugu country. It has been
referred to as Vengadam, the land of high peaks, cool groves,
and wild elephants by the Tamil poets of the Safgam period
and they warned their heroes not to cross in search of wealth
or stay beyond the hills in the land of Vadugu—the Telugu
country—as they called it, since the wealth acquired there
would not give more happiness than the company of the lady-
love at home. That Vengadam formed the northern limit of
the Tamil country almost from the beginning of the Christian
era is attested by a reference of Parambaranar in his prefatory
verse to the Tolkappiyam,' the first grammatical work in
Tamil, generally assigned to the early centuries of the pre-
Christian era. ILord Veikatesvara, the presiding deity of
this holy land of Vefigadam, who, in his message to Krsna-
deva Raya of Vijayanagar, identified himself with the Andhra
Visnu or Andhra Vallabha of Srikikulam on the banks of the
Krisna, is the family god of all Andhras. He seems to have
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attracted the gathering of Orientalists here to his holy seat of
‘Tirupati, on this border land, from Telingana, the interior of
the Telugu country, just perhaps to remind us forcibly the
close and ultimate relationship of the language of his people
and country with the Dravida language spoken in the south
and west of this region. The same Andhra Vallabha who
is no other than TLord Venkatedvara, called himself also
Telugu Vallabha and identified Andhra with Telugu country
and declared I'elugu as the best of all the vernaculars in the
country.!

This very name of our country as Telingana and the
language spoken there as Telugu reminds us of the fact that
we are the first Telugus speaking the language of this country
and then Andhras. We need not now draw any distinction
between Telugu and Andhra, since they became identical long
long ago—just like the supreme deities presiding over our
destinies; but, I should only like to draw your attention to
it now, in connection with the tracing of the history and deve-
lopment of our language and literature. Does not the question
naturally arise, how is it that we have got two names—
Telugu and Andhra—though fortunately, the distinction has
been so much obliterated as not to lend to any complications
in these days? Let us first trace the word Andhra which
seems to be older than the word Telugu if we rely upon the
epigraphical information available to us.

The word ‘ Andhra’ as referring to people, is, we know,
as old as the time of the Aitareya Brahmana, where these
people are mentioned along with Pundras, Pulindas, Sabaras,
etc.,, as outcastes occupying the southern borders of the
Vindhyas, treated as such perhaps for their having adopted
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non-Aryan customs after getting mixed up with those people,
Next we hear of them in the edicts of ASoka, where they are
mentioned along with Pinthinikas and Pulindas as “ Andhra-
pulindesu ”* as a powerful nation occupying the country beyond
his empire but fully honouring the rules of conduct published
through his edicts. Later, Magasthenese, the Greek ambassa-
dor, refers to their kingdom as the ouly powerful one, after
that of Magadha, beyond the Ganges. Then we know of the
Andhra dynasty of Emperors with whom are identified the
Satavahanis and Sﬁtaka)'pis, ruling from Magadha about the
beginning of the Christian era, a vast empire, with Pratistana
in the west and Dhanykataka in the East as two principal seats
of their Viceroyalty. Itis about the Andhras of this period
we have substantial evidence from Prakstic inscriptions and
Buddhistic monuments found at Amaravati, Jaggayyapeta, and
other places, situated on the banks of the river Krishna in
the east, and in the caves at Nasik in the west. Though
Godavari was considered as the southern Ganges, perhaps in
later times after the revival of the Vedic religion in this
country, the river Krishna seems to have played a glorious part
in the Buddhistic period, its banks having been centres not
only of Andhra rule, but also of Andhra art and culture deve-
loped through the religion of the Buddha. The Andhra tribe,
referred to in the Aitareya Brahmana, as living in the Vindhya
region, seems to have slowly migrated downwards and settled
in the platean of the Deccan watered by the rivers Godavari
and Krishna and having got mixed up with the original inha-
bitants of the soil, wrested power from the hands of the Nagas
or Dravidians, who were holding sway over the land locally,
and established a kingdom with Srikdkula on the River
Krishna as its capital. It was perhaps when this was washed
away by the current of the river that the capital was shifted
to a safer place on the bank at Dhanyakataka which played a
great partin the Andhra history of those days. Tradition
attributes the establishment of this kingdom to one Andhra
Visnu or Andhra Deva, the son of Sucandra, He is later
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identified with God Visnu, who is said to have migrated to that
place from his original seat at Ahicchatrapura in the north
at the request of the river Krishna and in fulfilment of the
desire of Brahma who was performing penauce ou the banks of
the river in the impenetrable forest of Dandaka. Later, an
Andhra kmo Sumati by name, inspired by love for his country
came to Srikikula and being nshered in the presence of the
God by the sages living there, identified Him as the lord of
his family, the very Andhranatha, and bowed down to him
calling himself “ Andhrandyakadasa.” Thenceforward, the
Visnu of that place came to be known as “ Andhranitha ” or
“ Andhravallabha.® This tradition as preserved in the Sthala-
purana of Srikikula is mentioned by a later poet, Kodanda-
ramakavi in his Prabandha called * Vallabhabhyudaya, other-
wise known as the “Srikakula Mahatmya;” now being
published under the Telugu Series of the University of Madras.

We meet with a reference to the worship of the stone
images of ancestors in the Pratimanataka of Bhasa about the
beginning of the Christian era. Even among the early Audhras
a practice seems to have been prevalent of preserving the
memory of their illustrious kings, by raising stome figures for
them This is evidenced by the figures in stone of Simuka.
Satavahana and others of his fann]v, found in a cave at
Nanaghat. Under these figures we find the names Raya Simuka
Satavahana, Devindyanikayarannocha Snlsat"unkavo, Kuma-
robhaya, etc., etc. ‘Thus it is not at all improbable that a
similar stone figure was raised at Srikakula in memory of
Andhra Visnu, the son of Sucandra, the founder of the
Andhra kingdom on the banks of the river Krishna. A later
king, Sumati by name, seems to have identified the stoue
fignre with the first king of his family and having deified him
as God Visuu, built a big temple and founded a city at the
place in his honour. From that time onwards this God has
been worshipped by various rulers of the country even down
to the days of Krsnadeva Raya of the Vijayanagara Empire.

11
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It is on account of the glorious history of that imperial
dynasty of Andhras of those days that the country watered by
the rivers Godavari and Krishna, the people therein, as well
as the language spoken by them happened to acquire the name
Andhra, throwing into oblivion for many centuries to come,
the original name of the country as well as of the language
spoken in that land. All the inscriptions of the kings of the
Andhra dynasty discovered at the various Buddhist settlements
in the valley of the river Krishna, as well as those found at
Nasik in the west, are found to be in the Prakrt language,
and not one in what we call Andhra or the Telugu language
as we know it. FEven some of the later rulers of this country
like Tksvakus followed them in using Prakrt while still later
kings adopted Sanskrit but not Telugu.

Nor have we any direct evidence to show that the language
used in this country by the imperial families themselves at
home is different from the language used in the inscriptions.
We have only to conjecture the state of things regarding the
language of the people of the country and the home language
of its rulers in those days, from a few outside references and
from traces left in Sanskrit and other inscriptions of a later
period.

No doubt the few references we have to the language of
this country, as Andhra, do not seem to lead us to the conclu-
sion that ‘this language is either identical with the language
of the Imscriptions of the Andhra kings, or a development
from it. One of the earliest references is that of Bharata, who
in his Natya Saétra, seems to make a distinction between
this language and the Prakrts while prescribing the use of
these languages to the various characters in a drama.

‘ Na barbara Kiratandhara Dravidayasu Jatisu |
Natyaprayoge kartavyam kavyam bhasa samasrayam’ |
Then while dealing with the usage of Praksts in the dramas.
¢ Jatisvetasu sarvasu $uddhasu dvijottamah |
Saurasenim samasritya bhisa karyatu natake |
Athavg chandatah karya desa bhasa prayoktybhih’ ||
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Even ¢ Dravidi’ which was considered as a different language
from Andhra even at that time was not considered by him to
be a Prakrt.

¢ Gavasvajavikostradi ghosasthana nivasinam |

Abhiroktih sabari va Dravidi Dravidadisu’ |

Even Kumairila Bhatta of the 7th Century A.D. did not con-
sider Dravida as a form of Prakrt, but calls it a ‘ Mleccha
bhisd’, and Andhra was in his view a different language from
Dravida. While trying to condemn the practice prevelant in
those days among Sanskrit scholars, of providing Sanskrit
derivations for Mleccha words, he illustrates it by mentioning
a few words from the Dravida language, like ‘chor’, pampu,
vayiru, ataru, etc.

The word ‘ Cor’ he says, is identified by them with word
‘Cora’ of Sanskrit and derived in the same manner. The
word pampu is derived in the same manuer as ‘papa’, as
‘ Pampu’ snake is really a sinful creature. The Dravidian word
* Vayiru’® belly, is identified with the word ‘vaira’ and is said
tobe an ‘enemy’. ‘Athar’ a wayis derived from the root
“Tr’ tarane and explained as ‘one that cannot be crossed’.

Let me quote the passage from Tantravartika.
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On another occasion he refers to the language of the
Andhra deda where he draws attention to the usage of the word
Raja in the Andhra language, in the sense of a person
belonging to the Ksatriya caste, besides that of the ruler of a
country in general. Hieun T'sang also makes a passing refer-
ence to the language of this patt of the country by saying that
it differed from that of the mnorth, i.e., perhaps from Prakst.
From the evidence of the inscriptions of the, Colas and the
Calukyas which by that time began to appear in the Telugu
language we arrive at the same conclusion. But it is not
perhaps until the time of Rajardjanarendra, that we meet with
a direct reference to the language of this country as Telugu,
as identified with Andhra. For we know that that illustrious
king asked Naunya to write the Bharata in Telugu:

“AsHs Fysw g
SRR ByDP Y-GS EE
BOETRT Y o8 (¢
B P
BSOS BDono PR fosn EHows . 7 (78, wa,)

and accordingly Nannaya began to write it in Telugu.
S S8y R BROKHES B
()
BB G0 BEBHw05H05C Céﬁaeg 'z:??(%éomm%". »

Thus we have to understand that the language of the
rulers of the Andhra Dynasty as found in their inscriptions
cannot be identified with the Telugu language of the Telugu
country. The Andhra rulers might have spoken Telugu in
their homes and used Prakrt for inscriptions, because it served
as common language throughout their empire, and happened
to he the language of the predominant religion in the country.
Unless we presume that their home language in the country
between the rivers Godavari and Krishna was different from the
language of their inscriptions, it is quite impossible to think
that the language of the Telugu inscriptions of the later
Andhras from the seventh century A. D. onwards is a develop-
ment of the language of the imperial dynasty of Andhras. Any-
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lLiow, it is clear that during the period of the early Andhras
Prakrt language was more powerful than the other languages
in India.

For over six centuries, i.e., from the second century B.C.
to the fouith century A.D., Prakst language and Buddhist
religion held sway in North India as well as Deccan, and after
the revival of Brahininism, Sanskrit began to hold its sway
with redoubled vigour. Dr. Bhandarkar has remarked about
Sanskrit in those days thus: * Because most of the inscrip-
tions during this period happen to be in Prakrt, and no trace
of building or sculpture devoted to the use of Brahminic
religion has been left, we cannot counclude that Sanskrit
language or Brahminic religion did not exist during this
period. Of course Brahminism existed and it was probably
during this period, being developed into the form it assumed
in later times.”" I should like to point out here that this last
remark of Dr. Bhandarkar, exactly applies to our Telugu
language also during that period. Even though there was no
reference to the Telugu language or country, Telugu language
did exist in that country, during this period when Prakrt or
Sanskrit lield its sway, and during that period it was gradually
developing into the form it assumed in later times.

Thus, unlike the Dravidian languages of the South, it was
being moulded into a form which gave it more of an Aryan
colour than of a non-Aryan ome. It isthis super-imposition
of the Prakrt language of Andhras which gave an altogether
pew garb to the Telugu language, and the reverence with
which the Sanskrit language came to be held subsequently by
later scholars and grammarians made some of them consider
not only Telugu but almost all langunages of India as derivatives
of Sanskrit or forms of Prakst. There seems to be a strong
prejudice among Sanskritists even in fhose days against the
independent development of the vernaculars like Telugu; and
it is the strong patronage offered by the Calukya kings like

1. R. G, Bhandarkar, A Peep Into the Early History of India
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Rajardjanarendra that made it possible to Nannaya Bhatta to
produce the first and most memorable work in the Telugu lan-
guage. As Nannicodadeva has said in his Kumarasambhava,
it was when Sanskrit was holding its supreme sway in the
country, that Calukyas adopted them in their inscriptious in
place of Prakst, encouraged poetical composltlons in them and
thus re-established the position of Telugu in the Andhra
country. Thus we see how its position has been endangered
first by the Praket language, and then by Sanskrit and Sanskrit
scholars who had no sympathy for the vernaculars. This
condition seems to have prevailed even after Nannaya and
Tikkana have given a firm stand and dignified position to
the Telugu language. Otherwise, there could have been no
reason for Vinnakota Peddanna to bewail the condition of
things about the Telugu language in his time like this:
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In spite of all the embellishments borrowed from Sanskrit,
Telugu after all is a vernacular and requires no study or
grammatical analysis, thus the Sanskritists seem to have argued
in hisday. So he had to take shelter under the “Prakrtic”
nature of Telugu whatever, it may mean, to meet their
argument, and declare himself to have been following the
footsteps of Prakrt grammarians like Trivikrama, Hemas-
candra in writing a grammar for this vernacular language—
Telugu.
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Thus we see for writing a grammar for the language he
had to make so many apologies, and Peddanna seems to have
invoked the aid of the Prakrtic nature of the language, just as
an argument to satisfy the prejudice of the Sanskritists. But
other Telugu grammarians began to formulate the theory of
the regular “ prakrti vikrti bhdva” not only of Sanskrit and
Telugu but also of Prakst and Telugu, of course not knowing
or caring for the implications of derivative or cognate relation-
ship. We know they made an attemipt to denve certain
Telugu words from Sanskrit or Prékrt, but they did not at all
touch the grammar, the very core of any language,

Some later scholars and Prakit grammarians included
another South Indian language also—the * Dravida” —among
the Prakrts. It was Markandeya and Laksmidhara, both of
the seventeenth century A.D. that included Dravida and Pandya
respectively among the countries where the Pisica languages
were spoken. Markandeya makes further distinction between
Kancides$iya, Pandya and Dravida and we do not know what
he meant by making such a distinction in the seventeenth cen-
tury when the Tamil language was spoken throughout that area.
He does not seem to distinguish them even as provincial
dialects of the Tamil langnage. Ramatarka Vagisa mentions
¢ Dravida under the class of Vibhédsas or minor Praksts along
with Sakari, Sabari, Abhirika, and TUtkali, which thomyh
characterized by rusticity (apabhramsgata) are yet not to be
ranked in the class of apabramsas, if they are employed in the
dramas.
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If they are used in any of the dramas it seems they will
lose their apabhramadatva. But who knows they were ever
used in any of the Sanskrit diamas. He does not say anything
about it.

Moreover, we must note here that nome of the early
Prikrt grammarians like Hemacandra, Valmiki, Trivikrama,
ever referred to “Dravida” or any of these South Indian
languages as FPrakrts and even their knowledge about the
Pisaci seems to be very meagre. Thus we may conclude that
none of those later Prakst grammarians who included
“ Dravidi” or any other South Indian language among the
Prakrts or Pisdci languages had any definite ideas about
them, nor do they seem to realize fully the implications of
trying to establish the cognate relationship of the languages of
the South with Sanskrit and Prakrts. Yetitis surprising
that following the opinions which some of these Prakrt
grammarians have expressed, some modern scholars like
R. Swaminatha Ayyar and Dr. C. Narayana Rao should have
come forward to establish the prakrtic nature of the South
Indian languages, denying at one stroke the independent origin
of any of these languages, Tamil, Telugu, Kannada, Malayalam,
ete. and of the existence of the people speaking them in this
area before the Aryans came and settled in this country.

I do not propose now to go into the various arguments
brought forward or the details presented, to show that the
South Indian languages and particularly Telugn are nothing
but later disintegrated forms of Prakrts, or to trace the various
formms of these languages to Prakstic or Aryan source. I shall
only touch one or two important p091t10115 taken up by them
in order to establish the theory of the Aryan origin of the
South Indian languages.

The absence of inscriptional or literary evidence of any of
these South Indian languages before the seventh or eighth cen-
{uries of the Christian era, is urged asa powerful argument
against their existence before that time. We have seen how the
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Aryan Audhras by their glorious career in the middle country
have succeeded in imposing their Prakrt language and Bud-
dhistic religion upon the people of the middle India, and contri-
buted to the dislocation of the Dravidian languages spoken in that
country and turned the tide of their growth. From the various
references in the Buddhistic literature, and in the Buddhistic
Art preserved in the various monuments -at Amaravati,
Jaggayyapeta and other places in the wvalley of the river
Krishna, we can infer that Naga tribes were living in the
Telugu country centuries before the Christian era. They seem
to have offered welcome to the Buddhist pilgrims who got
stranded at the mouths of the Krishna on their way to Ceylon.
As kings and queens of the Naga race were also represented
in the monumental figures, we understand that they belong
to the ruling race of the country before the Andhras came
there. But we have no traces left to know the nature of the
language used by them before the advent of the Andhras. But
at least as regards the name of the country, I think we have
clear evidence in the reference made by Ptolemy the Greek
writer of about the second century A.D. to the Triglipton or
Trilingon, that this country retained its name and known at
the time by its original name Telinga or Telingana, even after
the Andhras settled in that country and developed an Empire,
T'his shows that it took some time before the country came to be
called Andhra after the name of the imperial dynasty that
ruled over it. Thus we have some consolation that we have
here at least a reference to the original name of our country
Telingana—Telugu—as old as the time of Ptolemy though we
are not sure whether Telinga has been sanskritized into
Trilinga or the former only a fadbhava form of the latter.

- Tt is not improbable that the old name of the country should
have reached Ptolemy through the medium of Sanskrit.

Though it istrue that inscriptions in Telugu language
before the seventh century A.D. have not so far been discovered
a study of the personal titles and names of villages occurring
in the Prakrt or Sanskrit inscriptions of that period in the

12



90 ANNALS OF SRI VENKATESWARA ORIENTAL INSTITUTE

light of the history and development of other South Indian
languages like Tamil and Kanarese, and in the light of the
inscriptions available in those languages, will certainly
give a clear and decisive answer to all those Sanskritists who
doubt the very existence of these Janguages before the period
of the available inscriptions. The Tirunatharkunru inscrip-
tion in Tamil, perhaps the oldest in that language, seews to
take us to two or three centuries earlier as it is believed to
have belonged to the fourth century A.D. and recently a Tamil
inscription of Asoka’s time also seems to have been discovered.
In the former Vatteluttu inscription we meet with what are
called the two peculiar Dravidian letters, namely “1 " and the
vallinam ‘1’ or the Sakatarepha in the words Aimbattelana
Channannorra. ‘These letlers occur not only in some village
names in the Sanskrit inscriptions of the Telugu country in
the earlier period, but also in later inscriptions in ‘T'elugu and
in hundreds of words and roots that are found common to all
these languages. The old Dravidian “]” changed later in
Telugu into ‘da’ in a good number of words (cf. ¢ Aimbat-
telu’ of the above inscription becoming  ebadi edu, in Telugu)
while the vallinam ‘r’ remained almost the same. In the
Ongodu grant of the Pallava King Sivaskandavarman IT of
about 430 A.D. we have the vallinum ‘1’ appearing in Karma-
vastré narachédu gramo dakshinatah, Penukaparru grama Utta-
ratah, etc. Here even in the word ‘rdstra’ vallinum ‘1’ is used.
In the Gorantla plates of Attivarman of about the middle
of the fourth century A.D. mention is made of a village
‘T'anlikonla’ on the southern bauk of the river Krishnabénna.
The peculiar Dravidian letter ‘1’ which occurs in l'a'ter
Telugu inscriptions perhaps appears for the first time here
in the name of a Telugu village which is identified with
Tadikonda of Gudivada Taluq in the Krishna District. It was
read as® Tanthikontha’ by Dr. Fleet (Indian Antiquary Vol IX
P 102).‘ In the Bucchireddipalam plates of Sirmmhavarman II'
we have a grant of ¢ viluvattigrama ’ which is identified with
Viduvaluru of the Kovvur Taluk, Nellore District—by Mr,
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Somasekhara Sarma (Journal of the Madras University, Vol.
XTI, No. 1, 1940.) As for the 9 here he has expressed a doubt
but as the letter in these plates exactly resembles that in D23y
in the Tirunatharkunru inscription in Tamil we may take it
that this letter being a peculiar one happened to be a com-
mou inheritence and was in use in Telugu country even from
earlier times. In the Timmapuram plates and Chipurupalli
plates of Visnuvardhana I or Visamasiddhi we have ‘1’ used in
*“ Palakivisaya.”

In Talamanci plates of Vikramaditya I we have &3 used
in the same manner.
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In the Cikkulla plates of Vikramendravarman of Visnu-
kundin dynasty we have e in ¢ o ¥rdmes 8 . BAES
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Thus in many other later inscriptions in Telugu very
many words with e and e appear as in Yuddhamalla’s
Bezwada inscription as $7es, e3%), @39 ete.

In the Pedavegi grant of Hastivarman of the Salankdyana
dynasty mention is made of ‘ pralura grama’ and asitsybounda-
ries ¢ Cenceruvy,” ¢ Kamburancejuvu’ etc. In the last two
words we meet with the sakatarepha or the vallinum ‘r’
which 1is peculiar to the Dravidian languages. ‘Ceruvu’is a
Telugu word corresponding to its Kanarese from ‘kere ’ mean-
ing a tank, which also contains the sakatarepa, thus indica-
ting the cognate relationship of these languages.

Thus even in inscriptions written in Sanskrit, we find that
the peculiar Dravidian letters are introduced, when the names
of the Telugu villages containing these letters are mentioned.
This is itself enough evidence for the existence of indigenous
languages besides Prakrts and Sanskrit in that country, and a
comparison of the words containing these letters also help us
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in tracing the history of our language into a period far beyond
the age of inscriptions.

In some of the prakstic inscriptions of the Iksvaku line
of kings discovered at Nagirjunakonda, traces of indigenous
languages may also be detected in the use of the words like
‘ Mahatalavara.” This word Mahatalavara occurs as a title of
nobility applied to some members of the royal family along
with other titles as Mahasenapati and Mahadandanayaka.
Later it occurs again in the Kondamudi plates of Jayavarman
of the Brihatpalayana dynasty and its Dravidian origin is
suggested by Dr. Sten Konow. The term ‘talavara’ is
explained in a commentary on Kalpasiitra by Vinayavijaya thus
—“’T'ushta bhiipala pradatta patta bandha vibhisita rajas-
taniyah ” (Cf. Kalpasutra, Ed., Jacobi) and some scholars like
Vogel saw a connection of this word with the ‘Talayari’ of
the Tamil language, meaning a village watchman. The
Telugu word  talari’ used in the same sense may be considered
as a form derived from it, and if these are connected with the
form of the inscriptions, they offer an example for deterioration
in meaning. But ‘talavara’ can more easily be connected
with the Tamil ‘talaivar > meaning ‘leader,” head, president,
etc. (from talai=head; var=avar—an honorific or plural
suffix) of which ‘talavara’ may be considered as a peculiarly
Telugu form of that day, since the word ‘talai’ of Tamil
becomnes ‘tala’ in Telugw, and the whole word is changed
into ajanta according to the usual practice in ‘Telugu.
Hence we may say that the Dravidian word pieserved in this
form is more a Telugi word than even a Tamil one, Buta
Sanskritist may easily connect it with some Sanskrit or
Prakyt word like sthala and say that the plural or honorific
suffix var (cf. Tam. avar. Tel. varw) has developed in the
same manner as those of the Aryan vernaculars like Bengali—
*amhara,’ ‘tera,’ or ‘Ihvar’; ‘Hor,’ of the Dardic group of
languages. (cf. History of Telugu Language, Vol. IT). Because
the Bengali plural ‘ra’ is traced by Dr. Sunitikumara Chatterji
to the genitive plural in ra—as amhara, tunhara, it is said the
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Dravidian @var also must have been developed in the same
manner. At this rate it may perhaps be even connected with
English verb are. Because some Sanskritists persume the
non-existence of any language here before the coming in of the
Aryans, they are sometimes obliged to trace an older form
in alanguage to a later form in a later language and thus put
the cart before the horse.

What I wish to impress upon you here is that it is this
advent and the domination of the semi-Aryan tribe of Andhras
in the middle country which made Prakrt the langnage of the
state and of their inscriptions during the early centuries of the
Christian era that was respousible for crushing the Dravidian
languages of the country or turning the tide of their growth
into an altogether different direction. We canmot, therefore,
expect to have inscriptions or literature in the language of the
country, as an evidence of their existence, as it was not patro-
nized either by the kings or the people of that day.

But in the country further south, which was not affected
by any political or linguistic domination, Dravidian language
and literature continued to develop under the patronage of the
kings of the soil.

Even there we find the literature and language of the
period affected by the religious thought of the Buddhists and
Jains who went and settled there in smaller numbers, for the
purpose of religious propaganda. The Tamil language seems
to have been analyzed even as early as the beginning of the
Christian era, and though one may not believe the fabulous
stories regarding the literary activities of the Tamil Sangams,
from the nature of the linguistic forms and literary traditions
embodied in the Tamil grammar by Tolkappiyanar, from the
type of language and the form of poetry of what is called the
Sangam literature, which looks very much older when com-
pared with that of Prabandhas and still later religious
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poetry of Alvars and Nayanars of the sixth and seventh cen-
turies, A.D., we may safely presume that we have at least in
one Dravidian language literary evidence to show that the
language was iu a developed state of existence many centuries
before the era of Christ. It looks ridiculous enough to think
of deriving the Tamil language of Purangnury and other
poems of the old Sangam literature and also the old Halagan-
nada language from the later Prakrts or the modern Aryan
vernaculars of Northern India and much more so if their very
existence as independent languages before the sixth or seventh
century A.D. is denied, in order to make way for the theory of
their Aryan origin or to explain away the non-Aryan or the
Dravidian characteristics found in the later vernaculars of the
North.

Of the earlier scholars of Dravidian Philology it is
Dr. Pope that held strong opinion regarding the close affinity
of the Dravidian languages with ‘Sanskrit. Dr. Caldwell and
others, while admitting some points of similarity between the
Dravidian and Indo-European, assigned Dravidian idioms to
the Scythian group, after close investigation into the gramma-
tical features of these languages. As the Scythian theory seems
to have been exploded, later scholars like Dr. Sten Konow
considered the Dravidian languages of South India as an
independent group by themselves. But very recently, serious
attempts have been made by R. Swaminatha Ayyar and
Dr. C. Narayana Rao to revive the theory of Dr. Pope and
by way of substantiating, the former tried to derive the
pronominal and verbal forms from Sanskrit, while the later
considering Telugu and its sister languages of the Dravidian
group as disintegrated forms of Prakrts attempted to trace
their histcry to the Prakrt through the Aryan vernaculars
of the North. We know Sanskrit isa very copious language
and the grammarians have furnished it with a compre-
hensive Dhatupatha, and we have already seen how, with
great ingenuity, derivations from Sanskrit were offered for
foreign words borrowed by the language, even in the days of
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Kumarila. Those who look into the Lingabhattiya, will see
how the words pika and kaka are both derived from the root
kai, gai—Sabde (apihitam Kayatiti pikah)—by applying suit-
able Sanskrit terminations, though the Sanskrit grammarians
of the early period have according to Kumarila’s own testimony
recognized the words pika, nema, tamarasa etc., as foreign.
The word pika is clearly known to be a borrowing from ILatin
pikes like Dinara from Greek Danarios. And it is against
this kind of offering derivations to foreign words that Kumarila
entered a strong protest in his day. “ Verbal resemblance is”
says Mr. Beames in his Comparative Grammar “ unless
supported by other arguments the most unsafe of all grounds
on which to base and induction to Philology. Too many
writers, in other respect meritorious, seem to proceed on Fuel-
len’s Process. There is a river in Macedon and there is also
moreover a river in Monmouth, and there is Salmon in both.”
A certain Tamil word contains a P, so does a certain Sanskrit
word, and ergo, the latter is derived from the former. We
may even say ergo—the former is derived from the latter.
We have already seen how the plural suffix ar or wvar
which is at least as old as the time of the Tamil grammarian
Tolkappiyar, is derived from later Bengali genitive forms
amara, era, tora used in the nominative. Similarly another
plural termination ka4l which according to the earliest
Dravidian grammar is said to have been used only after
nenter nouns, but later came to be used after other nouns also,
appears in Telugu as kalu, kulu, la, L, (as in Mrakuly,
samvatsarambul, alu (alamanda) and this is traced to plural
forms in Sanskrit or Prakst with a Ka-pratyaya in Svartha to
which the word loka is said to have been suffixed. Thus
the word mrakuli may be said to have developed in some
such manner as this—mranu, mrany eva-mranu-lokaka +
mranuka-loka-mranukal, Mranukalu-mranukuly,  The Tamil
marangal, maragal, also in the same manuner. But one
difficulty here is, that the words loka and sab (from

sarva), gana etc, came into use in Bengali and other
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modern Aryan vernaculars ounly in the New Indo-Aryan
period, say from about the tenth century A.D. while we have
the form in gal occuring in the early Sangam literature
in Tamil, and noted as a sign of plurality appended mostly
to amahat or case-less nouns, in the grammar of Tolkappi-
yar who belonged to the beginning of the Christian era. A
good number of noun forms that do mnot end in ke in
Tamil even from a remote time as eli, kili i, maram,
pinam, anai, nari, muri, etc., appear in Telugu as forms
ending in ka, ga, ku, or gu, as euka, chiluka, iga, mraku,
pinuga, enuga, nakka. mukka and they have to be con-
sidered as back forms from the plurals in gal! when Iu
alone of galu came to be taken as the sign of plurality in
Telugu. But to explain them as being due to a Svarthe-ka-
pratyaya of Sanskrit, is not only far-fetched, but does not at
all fit in with the nature of the forms in Tamil or Kanarese.
Moreover the word loka as a sign of plurality was not in
use in the Prakrtic or the middle Indo-Aryan period when the
old case signs of Sanskrit were still preserved, but came into
use only in the later vernacular stage, and it is really surprising
to note that it should have been considered as giving rise to
forms in gal current in literature of the pre-Christian era.
No further comment is necessary.

Even the case-terminations are traced to Sanskrit
sources. The Tamil nominative an to the Sanskrit instru-
mental ne as in Ramena, dhanena ; dative ku to Sanskrit
krte etc,

Prof. Sten Konow saw some Dravidian influence in forms
like krtavan as compared to Tamil Seydavan; Kartasmi,
Cesinavadanu, but these were traced to the Avestic forms.
The Tamil pronominal form in an is traced to Vedic
Bharan; and Telugu Vadu, Vandu, to Pali Bharanto;
Kanarese avam to Ardhamagdhi bharam. For every kind
of change in the Dravidian form we are shown a corresponding
form in some Aryan language or other, Just like vandu is
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traced to bharanto the verbal forms randu (you come) ; Vinudu
(you hear) are traced to agachchaniu, $rinvantu. ‘The feminine
termination @l is also from the same ant in Bharant since in
Telugu it sometimes changes into ndr as in Kodalu - kodandruw.

The first and second personal pronominal forms, yan, nan,
en, yam, em, nin, ném, etc., are derived from Sanskrit asmat
and yusmat. The method of deriving terminations of one langu-
age which still keeps to its agglutinative nature from the fossi-
lized forms in another language which seems to have reached
its inflexional stage long ago, does not anyhow appeal to our
reasort.

Another peculiar method is adopted by these Sanskritists
who deny the very existence of Dravidian languages as an
independent group. Whenever a peculiarity in Dravidian
languages mot traceable to modern Aryan languages is found,
they try to trace it directly to Sanskrit as in the case of the
vallinum ‘1’ or the éakat_arepha and the peculiar Dravidian
sound 1; and for anything that cannot be traced to Sanskrit
or Prakrts, parallels are shown in the later Aryan vernaculars.
The Sakat_arepha not found in later Eryan vernaculars but is
found in Telugu words like karri pirra ete., is traced direct to
Sanskrit words Kpsna, Prstha, etc,, but here the parallels in
other Dravidian languages, the development and the history
of these words therein is not taken into consideration at all.
As for the sound ‘1’ though it is as ancient as the time of
Tolkappiyar in Tamil, since it occurs in the names of some
modern vernaculars as Oliya, Marwali, &c., it is taken as on
Aryan sound. Again as for the relation in Dravidian langu-
ages between the substantive and its attribute, which is quite
unlike that in Sanskrit, which requires the agreement between
the two as regards the gender, number and case, the parallels
from the later North Indian vernaculars are cited. When a
peculiarity not traceable to Sanskrit or even Prakst is found
in the modern Aryan languages and when that is inherent
to all the languages of the Dravidian group, it is but reasonable

13
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to attribute it to the influence of the latter upon the former
than otherwise.

Just like the terminations, most of the Telugu roots and
verbal forms are also traced to Sanskrit roots and forms,
depending more on the superficial resemblance in sound than
upon the history and development of those forms in other
Dravidian languages. Thus the services of the root ‘ky’ are
requisitioned to explain the particles ‘ku’, ‘ gu’, etc. found at
the end of most of the Telugu roots as diiku =dhunu+ky,
ekku=to 1ise up=edh+Kri, bradubu, vrddh+hkr = amis+
kr= mringu; digge, ditkr= regu rict+kr= (ern), patiu,
vartita dhndu with kr gave rise to dunnu = to plough; aksn
to kanu, pakva to vandu = to cook etc. Tucch+ky=Ilongu,
because Hindi has got luccha.

The roots ending in cw etc,, are all derived from isya
the future particle suffixed to the Saunskrit root—tocu from
udayisya chigiruce from Sikharisya, adakincu from adha-
rigya, geluen from jita+isyv clucu from chinna+isya, etc.
Similarly tattu from tadita.

Even taddhita forms were made use of to derive certain
roots. ‘Tel. chimmw to scatter, is derived from Syandanam,
Teliyu=to know is derived from dhavala-t isya and so on and
so forth.

I do not propose to discuss these derivations here, but
only wish to indicate another line—perhaps what I think a
more proper line—of investigation into the early history of the
Telugu language. Unless we compare the forms in other
Dravidian languages also, we canunot arrive at the truth regard-
ing the nature and form of these roots in Telugn and until we
arrive at a root imaterial common to all the Dravidian
languages, and frame regular laws of Phonetic change, no
purpose 1is served by trying to trace those found in
Telugu or any other single language to Sanskrit or
Prakst.  Moreover ’roots are prohibited {rom being used
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independently in the Sanskrit language unless they are convert-
ed into padas by suffixing pratyayas according to the dictum
apadam naprayunjita and we cannot wunderstand how
kr by itself could come at the end of other roots and give
rise to those ending in gu in any of these langunages. I
cannot help drawing your particular attention to one fact that
most of the forms ending in ku, gu, etc., considered by gram-
marians as roots in the Telugu and also in Kannada language
appear without these particles in the Tamil language and
sometimes also in Kannada. This clearly shows that these
forms ending in ku, gu, etc., which according to Dr. Caldwell
are mere formative additions, cannot claim to be roots at all.
Another point is that while Telugu grammarians consider the
forms ending in ku, gu, etc, as roots the Tamil grammarian
Tolkappiyar considers ku, du, tu, ru, in the singular and kum,
dum, tum, rum, in the plural as verbal suffixes which convert
the root into a finite verb. The Kannada grammarians make
mention of kum, gum, as two affiixes of the third person:
which convert the root into a verbal form. “These forms can
be used for all temnses, even also im the past without any
distinction of gender, number, ete. Here I think we discover
a reminiscence of the old condition of things prevailing in this
group of languages in the early stages of their development,
when the form in kwm as in Velugum, pogum, etc. the
taddharmiadhaka as it is called used, in all tenses without any
distinction. Other forms distinguishing time, gender and
number, seeni to have beeu developed from the old form in
Gu, when this gu which is a remmant of the auxiliary
root agu came to be considered either as a formative suffix,
as in Tamil, or as a part of the root itself, asin Telugu.
While k¢ was retained only in the forms of the present in
Tamil, to which r¢ and en were added to make the flrst
personal singular form therein, the ku ending form was
taken as the root itself in Telugu, to which cu,
unna, nu, were added to make the present form, and
ftu-and ni were added to create a past form from it. cf
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Tamil; Seygu + irén = Seygiren. Sey + du + en = Seyden ;
Telugu: Veluge + cu + wnnanuy = Velugucunnanu. Velugu +
it + ni = Veligitini. These signs of tense have to be traced
to independent words in the language and not to any termina-
tions in Sanskrit.

The preconceived theory of the Aryan origin of these
forms makes the Sanskritist overlook the fact that unlike the
Aryan languages, the Dravidian still preserve clear traces of
agglutination, and that is why we are still able to trace these
cut up parts to some independent word or words which were
merely glued on to the original root ome after the other. As
Tamil Sey+(a) gutiruten = Seygiven; Tam: Sey+()
dutén=Sey (i) den; Telugu: Céyu + itu + én = Cesu + (4)
ti+mni=Cesitini. etc. etc. It may also be shown that most of
the other forms of the verb are formed in the same manner by
the help of other auxiliary roots as-causal Céyu + incu =
Ceyincu. Infinitive—cey + an = Céyan (cf. ‘I'amil: Seyya).
Passive—ceyan + padu = ceyabadu (cf. Tamil: Seyyappadu)
etec.

Similarly all declensional endings which are traced to
Sanskrit terminations, may be easily shown to be remnants of
independent words in the Dravidian languages, since these
seem to be just passing into inflexional stage, unlike those of
the Aryan which have already reached a petrified stage of
inflexion. But T do not propose to trouble you with all that now.

I ventured to take so much of your time, for which I crave
your indulgence and deal with this topic at such length, be-
cause this is an important question connected with the origin
and development of our own language. Dr. C. Narayana Rao’s
work describing the History of the Telugu Language in two big
volumes, published by the Andhra University, is one of the most
important works connected with the Dravidian linguistics
published in recent years, and it must be said that it is a result
of very patient study and hard work on the part of the author.
He has collected very valuable material for the history of the
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Telugu language and with the help of this, he endeavoured to
substantiate the theory of the Aryan origin of the Dravidian
group of languages. Hence it is not only the Telugu people
that should be interested in it, but it should draw the attention
of all those who are interested in the study of Dravidian linguis-
tics. But I wish to point out to all interested that this question
caunot be solved by this kind of approach alone. To trace the
history of the Telugu language beyond the limits of the avail-
able literary material in that language, a close comparision
with other South Indian languages more closely allied to
it, than with those of the North is necessaty, and every
attempt has to be made to explain the forms from the material
available in these languages themselves, before we think of
tracing them to outside sources. The laws of Dravidian
phomnctics have to be discovered and established before any
attempt is made towards any kind of linguistic affiliation. The
grammatical forms and structure of the various Dravidian
languages have to be studied in detail. A closer study of, and
comparison with Tamil language and grammar in which we
find some of the earliest recorded traditions of Dravidian
language and thought, is absolutely mnecessary, particularly
because this is comparatively less influenced by the Aryan
language than other languages of the group. It is perhaps
true that Dr. Caldwell gave more importance to Tamil in com-
paring the forms in Dravidian languages, as, perhaps he was
better acquainted with it, but we cannot say it is quite undue,
as it preserves the oldest records in the whole group of the
languages; only we have to urge that equal or due importance
should be given to other languages also. But it is really
surprising to find some modern scholars of America and Europe
pethaps carried away by swing to the other side, advanciug
views altogether minimising the importance of Tamil in a study
of Dravidian linguistics. It is Mr. E. Tuttle of America who
seems to have said: “If we want to understand the history of
the language of the South, we should begin from the

Northern side.” This view has been endotsed by Prof. Jules
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Bloch in this manner: *The Dravidian language which has
almost always been chosen for comparison, is T'amil, which, in
fact, is best known of all the dialects for various reasons. Even
if we admit that from the Vedic up to the present time Tamil
has changed very little, there still remains the fact that the
domain of this Dravidian dialect is the furthermost off from
the region of Vedic civilization. On this principle alone, it
should have been the last one to be taken into consideration
for the sake of comparative study. Here he quotes the above
opinion of the American scholar Mr. Tuttle, and proceeds—

“In fact, our knowledge of the Dravidian languages of the
North is very imperfect, and certainly has been very recently
acquired so much so that, when it is possible, to recognize the
interchange of vocabulary between Dravidian and Indo-Aryan,
it is very difficult to determine which is the lender and which
is the borrower, though it is absolutely mnecessary to know the
commion form of the Dravidian (in a general way). We know of
it very little and we search for it less.” In fact Tamil repre-
sents very badly the common Dravidian language.” Prof.
Jules Bloch at least admits that our knowledge of the Dravidian
languages of the North is very imperfect and very recent and
recognizes the absolute necessity of search for the common
Dravidian form. Though the present day Tamil and the
Tamil country is far away from the Vedic civilization, we have
to admit its Dravidian counterpart of the Vedic age must
have had its abode very near the Vedic land to have exerted
its influence on the lower strata ofthe Aryan society to such
an extent as to develop non-Aryan tendencies in their
language which ultimately led to the development of Prakrts
and later Aryan verpaculars of the North. No-body can say
that Tamil represents that old Dravidian common form. It
has to be got at by a thorough comparison of all the forms
available in all the languages of the group including those of
the North. ‘The only claim to be recognized for Tamil is that
it can show us a much older recorded tradition, indicating a
particular stage in the development of the Dravidian tongue,
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than what we find in other languages of the group especially
those of the North about which our knowledge is very meagre
and recent. It may be noted here that the Northern Dravidian
languages must have undergone a considerable change during
their long life and they must also have been considerably
influenced by the Aryan languages surrounding them. The
residue of the Dravidian element therein must be very small
indeed, though of sufficient importance to any study of the
Dravidian linguistics. This brings to our mind more prominen-
tly the absolute necessity for a collection of Dravidian cognates
aud root material before we will be able to determine the nature
and development of the vocabulary or forms of the Dravidian
languages.

Dr. Caldwell has led the way for the study of the Dravi-
dian linguistics, nearly a century ago, and we owe him a deep
debt of gratitude, but it has to be followed up by further
investigations and closer comparison of forms in various
languages of the group with a view to understand the common
line of development of these languages. Grierson’s Linguistic
Survey of individual languages and their dialects hias been very
useful, and increased interest is being shown in this subject by
vatious scholars, In our own country, the name of late
K.V. Lakshmana Rao must be remembered in connection with
the work on Dravidian linguistics and Rao Saheb Gidugy
Ramamurty Pantulu Garu endeavoured to follow in the wake
of Dr. Caldwell, but it is very unfortunate that the former
should have been cut off, before his schemes have been fulfilled
and that the laborious wosk of our Rao Saheb now—alas, laté
Rao Saheb— has not taken any proper or tangible shape for one
reason or other. Nobody in this country can help feeling that
the recent demise of Rao Saheb Ramamurty Pantulu has
created a very great void in the field of linguistic studies in the
Andhra deda. His untiring energy and his singleness of pur.
pose in search after truth and his dogged enthusiasm in the
cause taken up by him, especially in the matter of linguistic
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development and reform, has been a source of great iuspiration
for all those who came into contact with him. He is the
ploneer of modern linguistic studies in our own country, and it
is the misfortune of the Andhras that they have not been
able to derive the full benefits of his profound scholarship.

The Nighantu work started under the loving patronage
and unbounded munificence of that greal patrou of letters, the
Maharaja of Pithapuram, and the able guidance of Mr.
J. Ramayya Pantuln, should have removed the great want of an
etymological dictionary for Telugu. Cognate forms from other
Dravidian languages are no doubt given here and there, like
the Tamil Lexicon published by the University of Madras; but
more attention seems to have been paid to the Sanskritic than
to the Dravidian point of view. We hope to have the complete |
work before us ere long to satisfy the needs of the Telugu
literary public.

Thus the origin and early history of our language has yet to
be traced and worked from the Dravidian point of view, especi-
ally in view of the fact, that the recent appmach to the subject
made from the Prakstic and Aryan point of view, by Dr. C.
Narayana Rao, seems to land us in an imaginary sphere where
the very existence of the Telugu as well as of other Dravidian
languages of the South before the rise of the Alyan Prakrts
is completely denied. But as a matter of fact Telugu was in
existence even during the Buddhist period. We have seen how
traces of it appear here and there in the Sanskrit and Prakst
inscriptions in the form of titles, place names, boundaries
of villages etc. But from about the seventh century A.D. we see
it in its earlier form in the inscriptions of the Cola and
Calukya kings who came to the rescue of the vernacular
languages of the country. We hear that more inscriptions in
Telugu of the early period are being discovered ; thanks to the
endeavours of the archzological departments in British India,
and Native States, which we hope would push further the
boundaries of our knowledge of the Telugu language into the
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early centuries of the Christian era. Even the receut enter-
prise of private institutions like Laksmanaraya Pariodhaka
Mandali of Telingana, of the Andhra Historical Research
Saciety and the Andhra Sahitya Parisad of the Circars, of
the Tirupati Devasthanam Committee of Vengadam, and the
Bharati of Madras, have laid the Andhras under a deep debt
of gratitude by the publication of the various inscriptions
collected by them.

Though the language of the earlier inscriptions seems to
betray the peculiar characteristics which indicate the Dravidian
origin of our lauguage, that of the later ones written in verse
already exhibits such a high Aown style, with Sanskrit
clements, as would lead the way for the stately march of
Nannaya’s style of Andhra Bharata. But none of them seem
to give us any inkling into the nature of the early warblings
on the indigenous bards of Telingana. Just as the beginnings
of the Telugu language were lost shrouded by the thick mist
of the Aryan language, the beginnings of the indigenous
Telugu literature were also lost buried deep under the debris of
the Sauskrit influence,

Hence it is that our Nannyabhatta of the eleventh century
A.D. has to be considered as our first poet and a translation of
his Vyasabharata as our first work in the literature. After the
revival of Brahminism, the rulers of some dynasties in the
Deccan like the Calukyas began to encourage and patronize
the Desi poetry in the indigenous language of the country—the
Sanskrit scholars naturally gained favour with them and dedi-
cated works to them or composed the texts of their inscriptions.
The form the theme and the style evolved by these scholars
of Sanskrit and adopted in their writings in various langnages
of the country specially Kamnada and Telugn gained favour
with the upper classes of Society and seems to have driven
into complete oblivion all the popular literature of ballads,
songs, etc., that must have previously prevailed in the country
in the old language of the soil. We have so very few and

stray references to such kinds of compositions that we are now
14
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almost inclined to doubt their very existence. The Cattane
and Bedende types of composition in old Halagannada
referred to by Nrpatunga in his Kavirgjamarga, seems to have
been forgotten even in his day. Similarly there are many types
of old composition referred to by Palkuriki Sémanatha and
Nannicodadeva in their works as different kinds of gitas,
anandagitas, sankaragitas, gaudugitas, etc., many kinds of padas,
as vennela padas, gobbipadas, etc., and many kinds of ragadas,
udaharanas, gadyas, ete,, and most of these have gone out of
use as the poets of the royal courts who were mostly scholars
in Sanskrit would not adopt these types in their preference for
Sanskrit models. The adoption of the Sanskrit vr#te and
campu form has become the order of the day just like the
translation of the purénic literature and the extensive use of
the tatsama form of language came to be considered as
the only things befitting the high class literature in Telugu.
Naturally the folk songs and other types of composition men-
tioned above mostly current in the lower strata of society and
perhaps written in the spoken language of the masses, were
not considered dignified enough to be recognized as part of
literature. ‘Though a little later, the poets of the Saiva school
tried to revive the old types of composition and the Janu
Tenuga of the country, in order to facilitate their work of
religious appeal and propaganda among the masses, they
would not cross the bounds of tradition already laid by previous
writers in matters of language and style, though they did not
hesitate to deviate from it in a pumber of ways. Tt was
Palkuriki SOmanatha that stood for the revival of these
popular types of literature and he not only gave us information
regarding the currency of these popular types of poetry in
Telugu in his day, but also gave us a few examples of some of
these types of composition in his Dvipadas, Ragadas, Gadyas,
and Satakas. Few other poets in Telugu have given us as
many types of popular poetry of their day as SOmanatha.
Though the Dvipada, and Sataka have found favour
with a good number of latter poets also in the I'elugn land no
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echo of Janu Tenuga in the country was ever heard after
S6émana and Nannicodadeva. There came in later a move-
ment for the introduction of Acchatenugu in the field of
Telugu poetry perhaps by way of a reaction against the pre-
ponderance of Sanskrit elemient in the language in the form of
long compounds, but it has unfortunately taken a ridiculous
turn, in as much as it has tended towards the creation of an
artificial language which was neither as dignified and graceful
as the old, nor as homely and intelligible as the current langu-
age of the day. We thus see how Saivism and Saiva poets
especially SOmanatha were responsible for preserving the
tradition regarding the popular types of ancient Telugu liter-
ature. Though it has not been actually handed down to us,
the old tradition seems to have been continued in the various
kinds of folk songs current in the lower strata of society even
to the present day and it is one of the important duties of the
present generation to take early steps to preserve even now
these old types of composition before they are completely swept
away from the land and forgotten by the incursions of modern
tastes, and influence of foreign civilization. This undercurrent
of mass literature though clothed in a language uot so elegant
as that of the higher classes of society and as such tabooed by
them as gramya, carried with it various brauches of varied
interest like the heroic tale, the puranic story, the social, religi-
ous and philosophic theme, most of these in the form of Dvipada.
We have the indigenous drama in the form of Yaksagana or
Vidhi Nataka and also in the form of shadow play, and
various kinds of sougs in a variety of metre in the form of
padas, and we have also prose compositions in the form of
gadya. We cannot to-day afford to neglect such a variety of
literature simply because it happened to be composed in the
language of the masses. Even from the linguistic point of
view it will be very useful as indicating the lines of growth or
corruption in the language, and as a help to understand the
provincialisms in the various parts of the country. The voca-
bulary of our language has to be enriched and our dictionaries
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enlarged by gathering together the provincialisms of the
country. Dr. Woolner speaking of Sir George Grierson’s
DPeasant life of Behar remarked, atthe third session of this
Conference thus: “ It reminds us how much material there is
in the mouths of the peasants, that is not recorded in diction-
aries of the literary language. It should be the function of the
Universities to train such local enquiries.”

Now coming to the high class literature in Telugu, we
cannot trace it to earlier popular literature of the country, since
it had its beginnings in the translations of Sanskrit works.
But it seems to have shared some traditions in common with
the literatures of the neighbouring langunages like Kannada,
particularly in the adoption of the translation method, of the
puranic theme, campu form, Sanskrit Vrttas, introduction of
long Sanskrit compounds, tatsama language, and Akkara metre
etc. The method adopted in both these languages is more of
an adoptation than of a direct translation and the puranic
theme of the early days in Kannada had a Jaina colour-
ing and borrowed much from Jaina literature, unlike that in
Telugu which is purely Brahminic. The campu form is
older in Kannada than in Telugu and does not seem to be a
common borrowing from Sanskrit as it can be traced even to
the Tamil Literature of the early centuries of the Christian
era,! The introduction of Sanskrit metres also seems to have
started earlier in Kaunada than in Telugu though each
language has adopted them according to its own genius and
inherited traditions. The fact that the few verses that are
found in the inscriptions of the pre-Nannya period so far dis-
covered were written only in the indigenous metres and not
in the metres adopted from the Sanskrit literature, clearly
indicates that these Sanskrit metres were not very much in
vogue in the Telugu country before the time of Nannaya. It

1. The Campu form of composition in the south seemsio be as old as
Tolkappiyar who refers toit as tommar dane urai odu punaruda palamas
meryy. This is called tonmar or Campu where prose is mized with poetry
in narrating an old tale,
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is perhaps Nannaya himself or poets of his age that made a
harmonious blend of all the varions elements, indigenous and
Sanskrit, available in their time. They not only gave a local
colouring to the vyftas borrowed from Sanskrit by introducing
into them the indigenous elements of yati and prasa, but
along with them they continued the use of metres of native
origin like sisa, gita, akkara, etc. When we find that some
of the Telugu metres like sisa, dvipada, etc., are developments
from the old ahavalpa metre in  Tamil, and there is a
correspondence between the Telugu yati and the monai of
Tamil, between the prasa of Kanarese, and Telugu, and that
Akkara forms a common feature of Telugu and Kanarese,
we are forced 1io believe in the independent existence of these
languages, some common features of which persisted to appear
in the individual languages in spite of the overpowering
influence of Sanskrit and its literary models.

This blending of linguistic and literary traditions of old
with those of Sanskrit which has been going on perhaps since
the revival of Sanskrit and Brahmanisim in the country at last
culminated in the production of Andhra Bharata the first and
tmost memorable work in Telugn by Nannaya under the direc-
tion of the king Raja Réajanarendra of the Calukya dynasty.
Tikkana followed in the wake and being a man of more
resourcefulness and national predilictions managed to impart a
new colouring to the old purapic theme by giving Andhra
tonches and by adopting more of a Deéi style than that of
marga ; and as if to pave the way for the evolution of the
independent Prabhandha in Telugu Literature called his work
a Prabandaha Mandali while dedicating it to Harihara-
nitha. Out of this puranic theme was gradually evolved the
Telugu Prabhandha the greatest achievement of the Andhra
poetic genius. Nannicoda, Nacana Sémanatha, and Sri-
natha, and other later poets have all contributed their share
towards the evolution of the T'elugu Prabhandhg, which
appeared in its [ull glory aund perfect form in the age of
Krsnadevaraya of the Vijayanagara empire, In the age of this
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Emperor, we see again something of the glory of the days of
the Imperial Andhras. Here we find Telugu language
attaining its high and honoured position, not only by being
used by the Emperor-poet himself as the language of his
memorable work Amuktamalyada, but also by being declar-
ed by his Lord Andhira Vallabha, as the best of all the verna-
cular languages of the country. Telugu Literature which has
been developing under the patronage of Calukya, Kakatiya
and Reddi dynasties of kings, has not only reached its high
water mark in this memorable age of Krsnadevaraya, but
even began to inundate the Tamil country of the South, as
far down as Tanjore and Madura, where later on it had foster-
ed the growth of some mew brauches of literature under the
loving care of the Naik rulers of the day. The process of
evolution of Telugu Prabandha need not detain us here, but I
should like to take this opportunity of impressing upon you
here the importance of the application of the evolutionary
process in all our studies either literary or linguistic. This
method of study which is otherwise known as the historical
and comparative method enables us to understand the inner
meaning of the various currents in the literary and linguistic
life of a nation. By this we can understand and explain not
only the characteristic features of poets of different ages and
their wortks, but also see in the proper perspective, how the
whole language or literature is a true reflection of the life of
that nation. 'The old time-honoured method of studying a
work for its own sake, applying the grammatical or rhetorical
principles, and investigating into guna, dosa, alamkara, rasa,
etc., of the works is good enough in its own way, but there is
110 doubt that a critical and intelligent study of a work in relation
to the life and times of the poet and to its position in the
whole range of that literature, will lead us to a better appreci-
ation and understanding of its beauty and its merit, as well as
the genius of its author. Itis very unfortunate that literary
criticism is generally attended with cavilling and rancour in
our country, instead of being a liberal large-hearted appreci
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tion of the beauties of the art of poetry. The critic must have
an appreciative and sympathetic heart, the sahrdayatva as our
Alamkarikas put it, and must be able to understand without
prejudice to the other man’s point of view. Let me quote from
a great author a few relevant sentences about the present state
of criticism in our country :—

“Too much of what is called criticism ignores examina-
tion and is no more than an effort to agree or disagree upon,
to accept or reject, what is said or dome by other people. We
rush to take sides. Such criticism is perverse and hides trutl.
The reason why we understand ome another so imperfectly is
that we attack or accept what is said or done as we are impel-
led by our prejudices. We consider everything subjectively, in
its relation to ourselves. We do nottake the trouble to
perceive what the other person means. If we listen carefully
to the words he uses, it is merely to fasten upon their ambigui-
ties and look for blemishes. What the man had in his mind
we do not try to discover, what the intention of the artist was,
we do not bother to understand. We must get behind the
words and actions to seek out what the other man really
means.”

Perhaps those who are trained in old methods of criticism
cannot appreciate this new historical method which is being
introduced as a result of the western influence and English
education. Mr. K. Veeresalingam Pantulu to whom Andhras
are deeply indebted in more ways than one, has already laid
the foundations for the history of Telugu Literature in his
Lives of the Telugu Poets. Dr. C. R. Reddi has led the
way by his Kavitvaitattvavicaram for this new kind of
literary appreciation in Telugu and a few others followed him.
Mr. Vanguri Subba Rao has adopted this method to some
extent in his history of Telugu Literature and Mr. Tekumalla
Achyuta Rao in his Telugu Literature of the Vijayanagaram
Empire. A comprehensive history of Telugu Literature indi-
cating the gradual evolution and historical development of the
various forms of literary creation in the land as reflecting the
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various phases in the national life of the Telugu people, has
yet to come into existence. It is gratifying to learn that the
Andhra University which is devoted to the cause of the
advancement of higher studies in Telugu, has just address-
ed itself to the task of encouraging the production of such a
history of its literature by its recent announcement of a hand-
some prize for such a work on competitive basis. We hope
we will have a comprehensive history of Telugu literature ere
long. Besides a history of our literature, authoritative
editions of some of the most important works like the Bharata
with a complete collection of the necessary readings from all
the available manuscripts which ate likely to perish owing to
the flimsy nature of their materials, is absolutely necessary
both from the literary as well as from the linguistic point of
view. Tt is also the duty of all Andhras to bring to a success-
ful conclusion the stupendous work of the Telugn Encyclo-
peedia started by Mr, K. V. Lakshmana Rao, the pioneer of
many such movements in the Telugu couuntry, and carried
to its third voluine by that liberal patron of letters Desodharaka
Nageswara Rao Pantulu of happy memory. The Telugu
literature has further to be enriched by the importation into
it of various kinds of modern knowledge whose bounds are
rapidly increasing day by day, and as it is said
Samastih Sarva $astranam Sahityam iti kathyate

and Andhra Sahitya cannot be said to be complete unless all
kinds of scientific knowledge is brought into its fold. ‘The
Andhra Vijfiana Grandha Mandali started by Mr. K. V.
Lashmana Rao quarter of a century ago worked for some time,
but seems to have become defunct now. Fortunately the
Madras University has come forward to encourage the pro-
duction of works dealing with modern scientific subjects in
South Indian languages by iustituting prizes of their own
and by managing an endowment in the name of Raja
Ramarayaningar for the encouragement of scientific works
in Telugu. The scheme is good so far as it goes but it
does not seem to have attracted sufficient attention of scholars
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in science. Besides this, translation of standard works on
science may also be undertaken as has been dome by the
Osmania University, and it may prove useful in hastening the
achievement of the object in view. The Andhra University also
seems to have addressed itself to such a task by publishing a
work in Telugu on Vijfignam, asthis is the most necessary
preliminary work that may be done, before a University can
think of introducing the vermacular as a medium of instruc-
tion. T think we need not still quarrel over the standard of the
language that can be used in such prose works. We know that
such a great scholar as G. Ramamurty Pantulu has already
sacrificed his life in the cause of language reform. Telugu
prose style has still to be developed and it must answer the
vatious meeds of the Telugu publics. The old order
changeth in every sphere mnaturally yielding place to
the new ; and so far as the language used is intelligible, main-
tains the standard of elegancy, while keeping with the dignity
of the subject in hand, I think we need not quarrel over the
minor points of grammatical usage. When the theme is great,
the treatment is dignified, and the style elegant, the sentiment
pure and overwhelming, it is absurd to quarrel over a
Katvardhaka ikara sandhi or a repha sakatarepha sankara
which has forced itself imto it here or there. ILet our
new poets of the Romantic School and prose writers of this
new age produce works of that standard, and all the minor
objections of the old fashioned grammarians will vanish away
into time.

Gentlemen, we are now at the threshold of a new era of
literary activity in Telugu. The old classical models of puranic
translation, prabhandha or dvyarthi kavya are no longer find-
ing favour with the new bards of the Telugu country. The
modern tendency seems to be in favour of a subjective theme,
Khanda Kavya, revival of old indigenous metres, social novel,
short story, and one act play-ckanka nataka, the patriotic song-
Rastragana. Let usnot blame the new generation that nothing
yet outstanding, nothing grand, nothing that can stand for

15
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ever —in our estimation—has yet been produced. Letus not be
hasty in our opinions or condemnations, We are yet in a stage
of transition. The world ideas themselves are in a state of
great flux. Yet we must admit there is a great awakening in
our country. Andhras are always forward to enter into or
take up any new movement. They must develop tenacity of
purpose and spirit of endurance to see it through. ‘The days of
translations or mere imitations seem to have gone and we see
signs of the dawn of a new era of original production asa
result of the syunthesis of the western culture newly imbibed
and old inherited culture of the East. ILet us patiently wait
and see. Meanwhile we have got much to do by consolidating
the history of the Andhras and of their Art and culture. A
comprehensive history of their language, literature and prosody
in their bearings on other South Indian languages and litera-
ture; a study of the various provincial dialects in its bearing
on the development of the language ; an etymological dictionary
for the language; an encyclopaedia for which a beginning
has already been made; a collection and study of the manus-
cripts and inscriptional material available in the country and
the publication of the authoritative editions of important
Telugu works published or unpublished ; an importation of
modern scientific knowledge into the language, the comnserva-
tion of the various kinds of indigemous literature and Art—
these are some of the problems that may invite the immediate
attention of all Andhras.

May all Andhras and Institutions rise equal to the occasion
and May their Family Deity, Lord $1i Venkate§vara, shower
choicest blessings on them and infuse into them sufficient
energy and enthusiasm to work for the advancement of their
mother tongue and mother country and the Andhra Rastra,
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A NEW APPROACH TO THE DATE
OF
BHATTOJI DIKSITA

P. K. GODE, M.A.,
Poona.

According to Dr. Saletore’ Bhattoji Diksita is to be
assigned to “the last quairter of the Sixteenth and the first
quarter of the Seventeenth Century” i.e. between A.D. 1575 and
1625. According to Rao Bahadur Bambardekar® Bhattoji
Diksita was born about A.D. 1570 and died about A.D. 1635.

1. Vide Karnatak Historical Review (January-July 1937).—'* No evidence
is forth-coming to suggest that Bhat{oji Diksita was a Senvi Brahmin. As
regards the age in which he lived we learn from the opening verses of Tattva—
Kaustubha that he wrote it at the order of Keladi Venkatendra (Keladi—
Vesikatendrasya nirdesat Vidus@m mude). (Read Hultzsch, Report on Sans-
krit Mss.of South India, 1L Intro. Pp. xu, 122, Madras, 1895-1896). The
ruler Venkatendra mentioned lereis to be identified with king Vefikatapa
Nayak I, who ruled from A D. 1582 till AD 1629 (Rice. Mysore and Coorg
from the Inscriptions, p 167). King Venikatapa Nayak was noted for the
patronage he gave to learned men (Read Kelad: Basavardja, Stvatattva-
ratnakara, Kallola VI, Taranga XIIT, Ed. by B. Ramarao and Sundara Sastri,
Mangalore 1927, cf. S. K. Aiyangar, Sources of Vijayanagar History, p. 345).
He himself seews {0 have composed a commentary in Sanskril on the Siva
Gita of Padmapurana (Trien. Cata. of Mss in the Govt. Ori Mss. Library,
Madras, p 2623). We have, therefore, to assign Bhattoji Diksita, who calls
himself the son of Srimad-vidvan-mukula-mamkya Laksmidhara Bhatia in
the Tattva-Kaustubha 1o the last quarter of e Sixteenth and the firsi
quarter of the Seventeentl Century A.D.”

2. Vide p. 349 of Bhattosi-diksita, 1939 (Bombay). On/ p. 341 the author
ihakes the following remarks about ihe chronology of Sesakrsna, Appaya
Diksita, Bhailoji and Jaganpdtha Panditariya .—

“There are no satisfaclory means of determining definitely the chrono-
logy of Sesakrsua, Appaya, Bhattoji and Jagannatha The descendants of
Appaya siate that he lived from AD. 7554 fo 7626 (72 years) while other
writers slate that he flourished between AD 7520 and 7593 ée@ak;‘@qa lived
before A.D. 1600 while Jagannatha is supposed to have lived before A D. 1660.
The period ol Jagannatha's literary activity 1s given as A.D. 1630—7660.

(continued on next page)
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I propose now to point out some facts regarding Bhattoji’s
date, which have not been recorded either by Dr. Saletore or
Rao Bahadur Bambardekar but which go to support the pro-
bable chronology for Bhattoji given by theni.

It appears that an author of some Vedanta works called
Nysimhaérama® was the guru of Bhattoji Diksita and that one
of this guru’s works was commented upon by Bhattoji.
According to Rao Bahadur Bambardekar’ the name of
this commentary is gwf@dsiaam while according to Aufrecht
There isa Ms of Jagannatha's Citramimamsakhandaena dated AD. 1652—
1653, from which 1t appears that the present belief of Jagannatha's direct
opposition to Appaya is baseless Bhattoji1s caid to have lived from A D,
1576 to AD 1634 or 1640 or 1650. If we base our arguinents regarding the
rivalry between Bhattoji and Appaya on the several dates given above we are
inclined to think that some of the present beliefs regarding the relations of
these two writers are positively baseless as they give rise to anachronisms.
Hence we must’ rely on documentary evidence only 1 our investigation of
this problem ™

1. Vide p. 353 of Bambardekar's Bhattojr Diksita. On p. 305 some
information about N:_-smlhés'rama is recorded —aﬁ{gmq was the gurtt of
Bhattoji. Bhattoji composed a commientary called I%ERU[ on the work
dmiEe®s of IFIHA. This very AMWETHA was the guru of Rafgoji bhatta,
the younger brother of Bhatlloji. Rangoji in his work, N%\:afaa[m'ﬁr refers
to IHFrAA as gurn (“ T AT TG HBLEIAT: )

Aufrecht (CC 1., 805) makes the following entry about qﬁgwfq and his
works in his Catalogue —

¢ FRUSTHA pupil of AAVIZZACETET and STEATATHT guru of ATTTHT: —

K mr EN D n e

(1) ZAGIUFI (2) BT (Oppert, 5878); (3) HEAAARTAIF (Oppert,

= o f - = r L .Y ? P o, ~
4808), (4) AZALFHT (6) AZAAE (K 114) 5 (6) Teaaladl F&qafes=im
(7) @<aP@F  Compleled at JENTAGT in 1547 (8) UETUNRFIHACT
THIEH, (9) ARFIFIT (10) AFEAT (Hall p. 157), (1) 3G7AREAF B 4.96.
See above a?arr“a%rrrv ”

2. Aufrecht (CC. I, 220) records the following Mss of this commentary :—

" GeafEFaIIA-EAT or TAATFEIFITAGIM or AFAAST by Bhattoji.
Hall, p 156, K. 120" R

Hall, (p 156) records a Ms. ol @ca{FaFEIT which is a commentary on-ihe

aﬁﬁ&% of qﬁgmq by an unnamed disciple.
(continued on next page)
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its namie is gcafFEAHITYT-SATEAT or qEFAFIH-EA, The colophon
of a MS. of gaafFasdiqa dated A.D. 1618 states that this work
was composed by a&graa (folio 147-MS No. 566 of 1886-92)
while Hall states that saf@3#</ya’ is a commentary on the
AdamEas of Ifeaw by an unnamed disciple. In the list of
Bhattoji’s works recorded by Bambardekar (p. 354) we find the
entry ¢ gafdsgigaeney,”’ If we are to believe in the testimony
of the colophon of 4.D. 7678 which clearly states that the
work was composed” by Titgras, the work gaE3Faldd is a work
of aftzruw himself and that Bhattoji wrote a comumentary on
this work of his guru. It is however, stated by Dr. Das Gupta
in his History of Indian Philosophy’ that N (= afigryu) was
“g teacher of Bhattoji Diksita” and that Bhattoji wrote the
“ FEragadiad—>7&al which is a commentary on commentary
FaPREET of ARTrHT (a pupil of Fffgrud) on the latter’s work,
Seraasaias.’’ Whether the g=afsdseing is the work of gfgraw
or of his pupil arraug, its MS of A.D. 1618 should naturally
have a special value for us in considering the chronology of

Some dates of Mss, recorded by Hall may be noted here .—

AD. 1615—Ms. of Gtal33% of FUBINW dated Sasirvat 1671. (Hall p 155).

A.D 1676—Date of a Ms. ol Bhailoj's Elﬁﬂﬁ[lﬁﬁ (Fall, p. 156) dated
Sarivat 1733

AD. 1735—Dale of a Ms. of Buiattoji's Taffeid (Hall p. 156).

A.D. 1618—B. O. R. Institute Ms. No. 566 of 1886-92 of aaaﬁ%mq’ma was
copied in Sashvat 1674.

It ends — 3 AMeifgidaing d@egagramganiy - aaRds
Ao (T aftdE: || AgraenToy g mwEa: | gREEdme amt
qEEiY | grERrAAnalEiEad FEHEY ete.

1. Aufrecht makes the following entry about E[Eaﬁ‘%{aﬁé[q'q (cc, 1,220)—
“ AeafgABEIaT by a pupil of IUEIAW (ARAUTHH?). W p 182, Hall, p. 156
XK. 118 Ben 83. Radh. 5 NP, III, 122 Oppert IT, 9394.”

2. Ms. of AARATEGT No. 566 of 1886-92—Folio 98 ‘Tl HBaiafzia
FUNEHw-afEaagfAnin faEaeded TMINEg: 7 A similar colo-
phon for 2rd Pariccheda occurs on folio 147,

8. Vol. IT (1932}, p. 54.
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afigaw and his pupils (1) aregenas and (2) aZiwdfd, who were
evidently contemporaries of each other and junior contem-
poraries of their common guru Ffgrwsw who composed his
Fafa® in A.D. 1547' as stated by Aufrecht. The chrono-
logical relation of these two pupils with their guru may be
represented as follows :—

afagraq living in A D. 1547
(MS. of his geaafas dated A.D. 1615)

PUPIL. s vuww s s v 5o s smm s o s smews s sums o s o pupil
(1) wzisr (2) qreroimm
[MS. of bis Zi®r
on his guru's GAREE
is dated 4.D. 71678.7*

If gigraw was living in A.D. 1547 as proved by the date
of composition of his g8 we are unable to accept the date
A.D. 1500 for 3fagizg given by Dr. Das Gupta,’ and the period
of N's literary activity must be assigned to the middle of the 16th

1. The B. O. R. Institute Ms of dcd(a3% (No. 278 of 1895-98) contains the
chronogram of the date of composition viz. Sarhvat 1604 .—

“ u% JafrgsirgaiiG qiEd AR
T Al wEieagl 99 garEtE

2. dUYH’s commeniary on F(EETHAA's JET®IT is represented by a
dated Ms. (No. 123 of A 1883-84) in the Govi. Mss Library). It was copied in
Samivat 1710 (= A D. 7654) at Benares

3 History of Ind Philosophy Vol. II (1932), p 216—" Ngfszﬁth(‘rs'rawm
Muni (AD 1500) was a pupil of Girvapendra Sarasvati and Jagannathasrama
and teacher of Nﬁrﬁyagﬁs’rama, wlho wrote a commentary on his Bhedadhuk-
rara He wrote many works elc.”

1f a work like Tattvaviveka is composed by its aullior in AD. 1547 we
may at the best suppose that he was born about AD 1500 but lis literary
activity must be presumed to lie a few years either way from A.D. 1547 i.e.
say between A D 1530 and 1560 or so

The date * A.D 1500 for Nysitihdérama has also been given by PL. Sid-
dheswar Shastri Chitrav in his Madhyayugina Caritrakosa p 501 (1937).
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century say between A.D. 1530 and 1560 and consequently
the literary activity of his pupils Bhattdji (= B and) Nardyana-
¢rama (=NA) must lie in the last quarter of the 16th Century
i.e. between A.D. 1575 and 1600. 'This inference harmonizes
with the date A.D. 1618 in which year a MS. of N’s pupil’s
work came to be written as we have seen above. It is also
possible to suppose that this pupil was living when the Ms.
was copied in A. D. 1618, though his guru afggrs® may not
have lived upto A.D. 1618.

There are dated Mss.! of Bhattoji’s works in some of the
Mss. Libraries in India and outside. They are dated A.D.
7664, 1676, 1677, 1735, 1754 etc. These dates would enable us
to state that Bhattoji flourished before A. D. 1650. This limit
does mnot, however, help wus very much in the matter of
Bhattoji's chronology. Hara Prasad Shastri, however, gives
us a surer criterion to fix the age of Bhattoji to whom and to

L. Vide Indic Mss. in American Libraries by Dr. H. Poleman (American

Ori. Society) 1939. Dr. Poleman records the following dated Mss. of Bhaitoji's
works :(—

Page 152—A.D. 7664—3[5?[35[33(”1' (Sarhivat 1720) (Ms. No. 3029)

A.D. 1677—HTMNFRTT (Sathvat 1738) (Ms. No. 3026). cf. 4.D.

1676—date of Hall’s MS. of this work.

Page 155—A.D. 1754—TITAT (Sarivat 1810) (Ms. No. 3102) (cf. A.D
7735 date of Hall's Ms. of this work).

In a work called WIGGGAT (Ms. No. 143 of 1902-1997) composed by
Sﬁﬂ"’[&ﬁ‘s’ﬂ in Samivat 1719 (—A D. 7663) we find a reference to ﬂsaﬁe@w
(of Bhattoji) :—fotio 67— §fd §X ¥ TeqHIGH 9.’ Bhattoji wrote
{rﬁaﬁﬁﬁ' a voluminous commentary on Panini's Ast@dhyayi.

The Bodleian Library contains a Ms. of Bhattoji's r%r?liﬁﬁ‘@ dated Sarivat
1782 (= A.D. 7676)—Vide p. 286 (Ms. No. 1514) of Catalogue Vol. IT (Winter-
nitz and Keith) Oxford, 1905.

The following dated Mss. of the Praudhamanorama of Bhattoji Diksita
at the B.O.R. Institute are imporiant for Bhattoji's chronology —

No. 657 of 1883-84-Sathvat 1718—A.D. 1657

No. 331 of 1895-1902—Sariivat 1708—A.D. 1652.

A Ms. of Siddhantakaumud: (No. 36 of 1907-15) is dated Sathivat 1727—
A.D, 1671.

16
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whose son, Vatsa-Réaja salutes in his work called the Varana-
sidarpanaprakasika’ composed in Sarvat 1698 (=A.D. 1642).
A still better criterion for fixing the limit for Bhattoji’s date
is furnished by the date of composition of a work called

NS

wegdar by die®3 38,-a pupil of wgifa (*“ wgisEiiyas: ”)* This

1. Vide., p. 175 of Descriptive Catalogue of Kavya Mss. (Vol. VII) Cal-
cutta (A.S.B) 1984 —AUEIGITTEIYFE—The author and the commenta-
tor of this work are one and the same person Y.

“The text is not yet found. It was composed in Sanvat 7698 (HEF((

&[Eﬂrgﬁaﬁﬁﬁ E['E\f) as appears from the commentary on the last verse. Here-

in lies the importance of the Ms wunder notice as affording a surer criterion
to fix the age of Bhattoji Diksita to whom and to whose son the author
salutes at the beginning as his gurus.”

Dr Belvalkar (Systems of Sanskrit Grammar, p. 48) states that TEUSA
a disciple of FTHT (=WIFHA) sonof WEIF LT wrote in 1641 AD.
T believe that this YA is the same as YA the aunthor of the TG

EULEEAIETS
2 Ms. of FETAMT (No. 183 of A 1882-83) ends as follows :—

“ GERALATA! ATAAG LITET: |
saETseaTal agieiEas: || ¢ |l
Agfy srataasenr FEqaal FETRey |
Prfrdd T 1 = Ul
qfT G 9¢ St WABTEEAT: |
geag a%7 asit el I e I 2l
famauzsasaFid AmaiEe |
RrATEr e diEastaany fieded | gk ot AleFsEABET
geadrar gataaad || off: || gaq 2038 3§ WrEeEEs © wEan fted
FEMEIGT | AT TSAF ete ”
This Ms was copied in Sarivat 1730=A.D. 1680. The verses recorded
above which contain the parentage of the author and the chronogram
(f4-79-93-0F = Sathvat 1693) are not found in two other Mss. of HSERWT

in Govt Mss ILibrary at the B. O. R. Institute viz:—No. 494 of 1884-87 and
No. 84 of 1866-68.
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date is Samvat 1693 or A.D. 7637 and hence 5 years earlier
than Vatsaraja’s work of A.D. 1642.!

We are now in a position to fix two sure limits to
Bhattoji's date viz. A.D. 1547° when his guru 3i&gsm composed
his FAfRF at gafigag and A, D. 1687, when his pupil (sia)
composed his work gegamr. Bhattoji must stand chronologi-

cally midway between his guru and his pupil®as shown
below :—

giftgiwa pupil ——> W& pupil— >Hiods gz wrote

(wrote gafyas in A.D. 7547— s in A.D. 71637
Ms.dated 1615 and another ~—Ms. dated A. D.
work in 1558 A.D.) 1680)

Now the exact period of Bhattoji’s life can be determined
only if we can determine the exact periods of the lives of
affgran and A@F3YE. I shall now tabulate some of the present
views regarding Bhattoji’s date :—(See next page.)

1. Aufrecht (CC.1, 395) states that Bhatioji Diksita “is gquoted by
;'frqséﬁa in the wamqa.” According to Prof. P. V. Kane :ﬁ@serlg’s literary
career falls between AD. 7670 and 1645 (His of Dharma.l, 440). If the
exact date of Bﬂa[(ﬂ’iﬁ is determined it will give us a more exact limit to
Bhattoji's date than what is furnished by the period A.D. 1610-1645 to which
the JATAHTG evidently belongs.

2. Prof. B.N. Krishnamurthi Sarma states that Nrsithaérama “wrote
one of his works in 7547 and another in 7558 "' (Vide p 666 of NIA—Jan. 1940)
This statement is against the date A.D. 7500 for Nysithhaérama given by Dr.
Das Gupta and supports my view about Bhattoji's- dale recorded in {his
paper.
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1. Dr. Saletore’s view| A.D, 1575-1625 |This view depends on the
identification of Keladi
Venkatendra with Venkas
tapa Nayak I (A.D. 1582-
1629) — Karnalak  His.
Review 1937

2, Rao Bahadur Bam-| A.D, 1570-1635 | Vide page 349 of “Bhat-

bardekar’s view toji Diksita” (1939)
3. Prof. P. V. Kane’s| i. A,D. 1575-1650| P, 716 of Hustory of Dhar-
view masastra Vol, 1
ii. A,D, 1560-1620| P, 517 do
iii, First half of the|P, 454 do
seventeenth cen-
tury
4. Dr. SX, Belvalkar’s| AboutA.D.1630] Vid: pp.46-7 of Systems of
view Sanskrit Grammar (1915)

5. Prof. S, P, Chatur-| C. 1600 A.D. P. 742 of Mysore Oriental
vedl's view Conference Proceedings 1935

6. Dr, A. B, Keith’s| Seventeenth cen-|P. 430 (fn. 4) of History

view Lury of Sanskrit Literature (1928)

7. Dr. M. Winternitz’s| About A.D. 1625 | History of Indian ILatera-

view ture (German) Vol. 1II,
p. 394.

|

The above table shows the unstable state of Bhattoji’s
chronology. We have, however, indicated in this paper two
sure dates on the strength of which the period of BhattOJl s
life can be determined. As Bhattoji’s pupil Nilakantha Sukla!
wrote a work in A.D. 1637 after having studied Grammar
under Bhattoji (eramasgaE: WEIRRas:) we may allow a

1 Onp. 454 of P. V. Kane's History of Dharmasastra 1, (1930) we read
'* Nilakantha Sukla wrote a work in Satiivat 1663.” Here " 1663 " is a mis-
print for ' 1693 "

Vide , Cata. of Vyakarana Mss. (A. S. B Calcutta, 1931) Vol. VI, Preface,
p. CVH—

March 7574—B11th of Nardyanabhatia, whose sott Saukarabhatta was the
guru of Wgn\'ﬂ.

(continued on next page)
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period of about 20 years between this pupil and Bhattoji. On
the other hand if we allow a period of 20 years between
Bhattoji and his guru Nrsimhasrama who wrote a work in
A.D. 1547 the period of Bhattoji’s life would be *“ A.D. 1557 to
A,D. 710627 ™ i.e. a period of 70 years. This period arrived at on
the strength of the dates of Bhattoji’s guru and pupil gives
independent corroboration to the following views of scholars
regarding Bhattoji’s age : —

(1) P. V. Kane—" A.D. 1560—1620 "—60 years.

(2) B. A. Saletore—*“ A.D. 1575—1625 "—50 years.

(3) W. A. Bambardekar—* A.D. 1570— 1635 "—65 years.

I agree with Sir R. G. Bhandarkar’s view regarding
Bhattoji’s date’ in so far as he states that “ Bhattoji lived
after the third quarter of the 16th Century ” but it is difficult
to agree with him when he states that “ Bhattoji’s literary
activity must have begun at the earliest about the year 1631
A.D. i.e. he might safely be understood to have flourished about
the middle of the Seventeenth Century.” 1f this conclusion is

A D 158—Death of R&ja Vira-vala. %\q‘%‘.rm the guru of ﬂg}ﬁf wrote
his TIBRATAFEIT at the request of this Raja for the education of his son
&M (Prakriyaprakasa v.35). Perhaps &I and n‘grﬁi‘ read together,

About A.D. 1580— WEI finished his education

A D. 1636—Composition of HEGAW[ (Lerpzig Cata 760) by HiSHs
a direct disciple of t{g‘ﬂ%{. M M Haraprasad states that the date “A.D.
1630 " given by Dr. Belvalkar for Bhattoji is wrong

1. R.G Bhandarkar - Report (1883-84), Bombay, 1887, p. 51—Bhandarkar
states that in the [IfHHOIT Bhattoji mentions several authors and works —

qFAIE, HWF, TG, sAnGhaa, PereEg, AR, aeag
on AT, FOGAREL, FMnAgd, yEiEAET, SATAdE, SRS,
ANAITTIREF, WAGIAAA, AGd, TARAALEE, [AAsI@sed, @da-
aray, wiiataH, wheln, wiiwmale, wieng, @ader, atew,
gaifs,

fqpié‘[%‘g is a work of AYUWE. The dates of this author given by
Prol. Kane are “abont A. D. 1550-1560.” (Vide., p. 566 of His. of Dharma. I).
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accepted it is difficult to reconcile it with the facts recorded in
this paper and in particular with the fact that Bhattoji’s guru
Nrysimhasrama composed one of his works in A.D. 1547. To
anake Bhattoji of A.D. 1650 a contemporary of his senior of
A.D. 1547 would be allowing to him a span oflife exceeding
even the normal span of “three score years and ten. '

We have taken A.D. 7637 (=Sarvat 7693) a- the later
terminus for Bhattoji’s date but I think, we can push back
this limit to A.D. 7633 (= Sarvat 1689) which is the date of a
Ms." of Bhattoji’s ﬂaai\r{gn recorded by MM. Haraprasad
Sastri. If this date is genuine we have before us the earliest
dated Ms.* of Bhattoji’s Sabdakaustubha and consequently we
can adjust Bhattoji’s period of life and literary activity between
or about two sure chromnological outposts viz. A.D. 1547 and
A.D. 1633—a period of 86 years.

As a result of the data recorded in the present paper we
get the following series :—

EIGAEE >pupil w2t - > pupil {izds
A.D. 1547-1558 (Ms. of his A.D. 1637
TeIEIGH is
dated 4.D. 7633).

I shall close this paper by recording below the chrono-
logical data about Bhattoji referred to in the foregoing
paragraphs:—

A.D.

1500— Date of Bhattoji’s guru Nysitnhasrama according to
Dr. Das Gupta.

1. Cata. of Grammar Mss (A SB Calcutta, 1931) p 11 *“ 4224 A—'The
same (= ﬂzdﬁ’%gq by ﬂ'@ﬁ{ﬁl’%ﬁ) country inade paper, 9 x4 inches
Folia 44—lines 13 on a page ; character, Nagara.

** Date Sarivat 1689 . Appearance old” The Ms contains the 3rd
adhyaya upto lhe end of the 3rd ahnika of the 2nd pada ”

2. We have already referred o other dated Mss. of Bhattoji 's works
bearing the dales A.D. 7652, 1657, 1664, 1671, 1676, 1677 elc.
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A.D.

1547—Nrsimhasgrama wrote Tattvaviveka at Purusottama-
pura and another work in A.D. 1558.

1615— Date of a Ms. of Tattvaviveka referred to by Hall.

1618—B. O. R. Institute Ms. of Tativavivekadipana by
Narayanaérama, pupil of Nysimhasrama.

1638—Date of a Ms. of Bhattoji’s Sabdakaustubha
(R, A. S. Bengal.)

1637— Bhattoji’s pupil Nilakantha writes Sabdasobha.
1642— Reference to Bhattoji by Vatsaraja.

1652 —Date of Ms. of Praudhamanorama of Bhattoji (at
the B. ©. R. Institute).

1657— Do.

1663—Bhattoji’s Sabdakaustubha mentioned by Laksmana
pandita in his Advaitasudha.

1664—Ms. of Bhattoji’s A$aucaprakarana (in America).
1571—Ms. (B. O. R. 1) of Bhattoji’s Siddhantakaumudi.

1676—Ms. of Bhattoji’'s Asaucanirnaya referred to by
Hall.

1677—Ms. of Adaucanirnaya (in America),






FOUNDATION AND SKETCH PLAN FOR
A NEW TREATISE ON INDIAN PHILOSOPHY

P. S. NAIDU, M.A,

Annamalai University.

It is Otto Schraeder, I believe, who points out, while
reviewing a recent Indian publication on philosophy, how
surprising it is that the country which gave birth to great
Daréanacaryas and Vedantic system-builders, as well as to
profound metaphysicians, subtle logicians, strikingly original
aesthetic thinkers and political theorists should have suddenly
run dry at the very source of its intellectual springs. This
phenomenon, let us admit, is not peculiar to our country or
age. European thought too has had its periods of depression
as well as its exalted peak periods. After Aristotle came the
gloom of the middle ages, and even within the range of the
history of modern philosophy we find intellectually infertile
periods alternating with great comstructive ages. But, in our
country, an unduly and intolerably long interval has elapsed
since the days when the Bhisyakaras flourished. And we
seem to have lulled ourselves into the belief that no more
constructive work will ever, hereafter, be done in our country.

The passive attitude that I speak of has been revealed
significantly by an incident, which is rather insignificant in
itself. The Ramakrishna Mission have brought out a new
edition of the Svetdévatara Upanisad. A recent reviewer of
this excellent edition of ancient philosophic work says, that
the Svami who was responsible for editing, translating and
commenting on it, has drawn freely upon his knowledge of
western philosophy in expounding the philosophic doctrines.
There does not appear to be any definitely condemnatory note

17
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in the reviewer’s criticism, but thereis just a touch of sur-
prise. Even the most enlightened student of Indian philo-
sophy seems to take it for granted that the last word in philo-
sophic wisdom has been said and that the task hereafter of
scholars is to expound the old without any idea of generating
new thoughts transcending the old. This is an altogether
wrong attitude, and it is responsible for the death of Indian
philosophy.

Are we to be content with mere expositions and re-exposi-
tions of the old systems ? Should we not agitate our minds and
whip ourselves up into a state of profound dissatisfaction with
the present state of affairs ? Would not learned bodies and
conferences of scholars express their discontent with the pre-
vailing state of affairs in Indian philosophy ? For, in this
field, discontent is bound to lead to very fruitful and encou-
raging results.

When we contemplate the magnificent philosophic edifices
erected by our forbears we are rightly and justifiably filled
with national pride, but when we look round us and find no
structure that can stand comparison with the ancient monu-
ments we are filled with despair. This despair, instead of
inducing passive resignation, should be made to infuse new
hope in us. How are we to set about the task of preparing
the path for the birth of a new system or systems of thought
which can take rank with the ancient dar$anas, for a new
darsana will come and must come in order to regain for us
our lost prestige, and to re-vivify our national intellectual life,
We may, in this connection, learn a very useful lesson from
the West. The Renaissance was ushered in by the spread, on
an extensive scale, of classical learning. The flood gates of
Graeco-Roman culture were opened out, and drained the arid
lands of central and western Europe. So, the first step that
we may take, following the example of our western brethren,
is to release the flood-gates of ancient Samskritic learning by
translations, on an extensive scale, of the original texts, and
commentaries with critical introductions. This work has
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been done with commendable thoroughness and skill by
reputed scholars at different centres of learning, both oriental
and occidental. One may say that the end of this stage is
almost in sight, and so we must hasten the rate of our
progress and reach the second stage. Once again we may
look to the West for inspiration. In the great constructive
periods each leader of philosophic thought began, no doubt,
with a careful study of the systems of his predecessors. Each
philosopher steeped his mind, as it were in the thought of his
fore-runners, but very soon he shook his mind free of the
oppressive burden of the past, and brought his critical facul-
ties, trained in the then scientific methods, to bear upon philo-
sophic problems. Thus did Aristotle produce his great
system, thus did Descartes, Locke and Kant strike out original
lines, and bring into existence great constructive schools of
metaphysics. The great pioneers of western thought discip-
lined their minds by classical studies, by assimilating what
the ancients had to say, but they also aroused and sharpened
their ciitical faculties by modern mathematical and scientific
studies. Had they been ultra-conservative and shut them-
selves up against influences of Mathematics and science,
European thought would have been as barren -as Indian
thought is to-day.

To bring about a renaissance in Indian philosophy we
need, as we have already pointed out, critical editions and
new translations of the old texts, comparative studies of
Eastern and Western systems, and the discovery of parallel
passages and ideas in oriental and occidental works, but
more than these, we need a synthesis of the critical, analy-
tical and empirical method of the West with the apriori,
speculative and deductive miethod of the East in handling
philosophical problems. We must make an attempt at
assimilating the new knowledge which contemporary science
has placed in our hands. Only so, can we usher in the new
era of intellectual renaissance which will witness the birth of
a new darsana.
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We have now marked out three great stages in the onward
march of Indian philosophic thought, the first relating to the
present as well as to the immediate past, the second to the
immediate future, and the third to the not very distant future.
The first relates to the work of translating and critically editing
classical texts, the second to the task of a bringing out a new
treatise which will contain the results of a critical and synthe-
tic evaluation of the achievements of Indian philosophy, and
the last to the creation of a daréana which will appeal to, and
at the same time guide aright, the spirit of the present age.
This paper is concerned with the second stage. An attempt
will be made here to sketch out a plan for a new treatise on
the persistent problems of philosophy, and the solutions to
these problems suggested by Indian thought.

Of the philosophical treatises published in the West three
distinctive types deserve to be mnoticed in connection with this
paper. The first of these comprises the great original works
written by master minds giving a new orientation to philosophy.
These works are highly critical, and it goes without saying
that they are written from a particular point of view. Descarte’s
Meditations, Kant’s Critique and Bergson’s Creative Evolution
are examples of this class of writing. Into the second group
will go the histories of Philosophy such as those of Erdmann,
Windelband and Cushman, and the third class consists of
works dealing critically with the problems of philosophy.
Watts Cunuingham’s Probleins of Philosophy, Robinson’s Intro-
duction to Living Philosophy and Patrick’s Introduction to
Philosophy are three of the most recent publications belonging
to this class. These treatises take up the great and persistent
problems of philosophy, and without ignoring altogether the
historical aspect, deal with the problems in a refreshingly
original, critical and scientific manner. It is this attitude, that,
in my opinion, would be the most fruitful one at the present
stage of the development of Indian philosophy.

A critical treatise on the persistent problems of Philosophy
with an Indiay orientation should open with a vigorous defence
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of the Hindu attitude towards the problems of life. ‘T'he first
section will contain, naturally, several chapters dealing with
the aim of philosophy, its methods and its relatiouship to the
several branches of human knowledge. The section should
conclude with a critical classification of the problems of
philosophy. Right at the start, and in the opening chapter it
should be made out that for us philosophy is life. Philosophy
is not merely to be talked about or discussed in classes and
debating circles, but to be lived in every day life. Itis here
that the tenets of the great Upanisadic teachers should be
introduced. A clear account should be given as to how they
insisted on the empirical method, and how they made the pupil
learn for himself by practical experience. The great stories
should be interpreted aright and their correct iuterpretation
will lead us on to a discussion of the peculiar intuitive method
of Indian philosophy. Itis not discursive analysis that the
ancient guru, who taught and Zived philosophy, cared for, but
direct intuitive comprehension. The pupil spends sometimes
several decades, sometimes only a very short time-it all depends
on the mental maturity of the $ispa—in the company of his
teacher, breathing in the sacred atmosphere of the forest
aéram, and lo! atthe lucky moment almost in a fash the
truth dawns on the pupil’s mind. The guru has given of his
very best to his $isya !

Since philosophy 1is life, and religion also is life for the
Hindu, the identity between religion, philosophy and life should
be brought out clearly at this stage. It is not the mechanical
identity enforced by external causes as in Medizeval philosophy
in the West but a spontaneous, living and virile identity that
we find in Hindu thought.

Though the mystical and intuitive method is the method
par excellence of Hindu philosophy, yet the other method of
discursive analysis was not neglected by them. What I have
in mind is not the dialectic skill displayed in hair splitting
definitions and distinctions which abound in tiresome commen-
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taries, but the critical scientific analysis of concrete experience.
The difficulty in our way arises out of the fact that the ancients
did not think much of this iethod, and those who specialized
in it would not reveal their results easily to others. Vet the
suggestions are there, and our task is to worm out, and develop
them in the light of modern knowledge.

Having discussed in detail the two different philosophical
attitudes found in ancient Hindu thought, the intuitive and
the discursive, we should, for our present purpose, concentrate
on scientific analysis. With this end in view, the problems
of philosophy should be first divided into two great groups,
the factual and the axiological. Matter, space and time,
reality and appearance ; mind, self and evolution shonld be
discussed in the first part, while the second should be devoted
to the consideration of problems of logical, ethical, aesthetic and
religious values. And in dealing with the problem, data should
be drawn not only from the usual orthodox sources, but also
from ancient Hindu chemistry, medicine, astronomy, and even
astrology. Dr. Seal did yeoman service to our philosophy by
the publication of his book The Positive Sciences of the
Ancient Hindus, The structure of the nucleus of matter and
other problems relating to this field should all be discussed
from the Hindu point of view, and then the whole position
should be evaluated critically from the contemporary scientific
point of view. It shoild be determined whether we have any
definite contributions to make towards settling the current
dispute over the wave versus particle theory of the nucleus of
matter. T'his critical section, which should be the concluding
one in every chapter, is the most valuable part of the new
treatise. Iustead of being purely aprioristic and speculative,
it will come down to the concrete empirical level and throw
light on the obscure problems over which western thinkers
are struggling in vain.

After matter, space and time will be treated in the same
manner. Here again, there is a wealth of suggestive material
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hidden away in unorthodox sources, and these should be
tapped. Finally, in this part the great problem of Reality and
appearance will be discussed, from the Western speculative
point of view, next from the contemporary scientific point (of
Eddington, Schrodinger and Jeans), there from Hindu stand
point, and finally a critical synthesis should be attempted of
the electronic theory and the Maya doctrine,

The next section dealing with mind will open with a
critical examination of the concepts of mechanism and teleo-
logy, stressing the importance of the latter in Hindu philo-
sophy, and will then proceed to a discussion of evolution.
Special attention should be paid to the concept of evolution.
A suggestive book on this subject has been published recently
by Dr. Balakrishna. But what I would insist upon is a very
careful evaluation of the concept in relation to the doctrine of
Maya. Itis out of the findings of such a critical estimation
that concepts of great value for the exiological part of the
treatise will have to be developed.

Mind, soul and self, with their various strata and snb.
strata, will then be discussed both psychologically and meta-
physically, and the ground will be paved for the final section
on values.

The axiological part will open with a discussion of the
logical values, for which inexhaustible material is available in
our systems. Ethical discussions will embrace questions of evil
and freedom, karma and predetermination, transmigration,
Maya etc. For westhetics we have to step once again, out of
the orthodox limits, and draw upon Alamkara Saétra for our
material. Similarly the Arthasaétra will have to be pressed
into service for the elucidation of problems political and
economic.

With the discussion of religious values relating to the
problems of immortality, and of God and His existence and
character, the book will come to an end. But itis'a tremendous
task that we have outlined. What is to be aimed at is not a
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mere copy of the western books, but something absolutely
original setting forth the Hindu point of view suffused in the
critical light of western science. The author will have to be
intensely critical and scientific in his outlook, yet he has to
keep within the bounds of Indian thought. And, for this, the
most important demand we shall make, his mind must be
highly original and seminal, for the one aim of the book is to
pave the way for the birth of the new daréana.

T have mentioned ouly the most outstanding problems of
philosophy. Other questions will easily suggest themselves.
What is most important is the method of treatment, and the
general orientation given to philosophic thought.

It is perhaps alittle hazaidous to make any suggestiou
regarding the lines along which the new darana will develop.
But if I were writing the critical treatise, whose ground plan
has been sketched here, I should write it with very special
emphasis on the section dealing with evolution so as to point
to the origin and growth of an entirely new metaphysical theory
of creative evolution nurtured on quantum physics. organismic
Biology, Hormic Psychology and Creative Aisthetics,



I VEDANTA DESIKA ON THE LOKAYATA
DOCTRINE

Dr. K. C. VARADACHARI, M.A., Ph.D,
Tirupati

INTRODUCTION

$11 Vedanta Degika, the greatest exponent of the Visista-
dvaita of $1i Ramanuja wrote the Paramatabhanga in 1320
A.D. at Tiruvahindrapuram. It isthe 31st rahasya among the
thirty-two written by him. It is a primer of the several
dardanas as well as an introduction to the study of Vidista-
dvaita. Tt is written for the followers of the system of Visista-
dvaita as well as for local consumption and as such is written
in a fluent manipravala (that is a mixture of Sanskrit and
Tamil) language. The work displays all the qualities of dia-
lectical skill and encyclopesedic learning for which he had earned
the unique distinction of being called Sarvatantra-svatantra
and Kavitarkika-kesari.

The trauslation of this work was undertaken by me under
the guidance of Sri Mahamahopadhyiya Cetlir Narasihma-
carya Svamin, the first Professor of Vidistadvaita and Nyaya
in the Institute, but before we could finish this chapter even,
he had been called away from his physical labours to the
service of the Divine. The chapter on Lokayatas, now trans-
lated for the first time into English, is the sixth in that book.
It is proposed to publish in the Annals the other chapters also
in due course.

This chapter as compared with the Sarvadarsanasamgraha
of Madhavacarya reveals that on general principles there is
agreement about the tenets of the system under consideration
though in the details in exposition there are slight additions

18
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and subtractions. The difference in the approach to the
subject of expounding the systemns is, however, very clear. Sri
Vedanta Desika, before he starts, wears his spectacles, so to
speak, of his system, and then, braces himself to the task of
expounding the other systems aund demolishing them with
their own arguments. His view is that self-consistency is not
to be found in any system other than his own. The inner defect
of each system is what he points out with ruthless logic. It is
thus that the Lokayataidoctrine happens to be criticized on the
basis of its own logical inconsistencies. The chapter itself
comprises of two parts, the plirvapaksa and the siddhanta of
Visistadvaita in relation to this Carvaka system. In other
words, the chapter, first states the positions of the Carvakas
and then shows the reactions of the Visistadvaitin to it. No
statement is left without an answer so that all the doubts that
might arise in the mind of a carvakan-minded Visistidvaitin
might be dispelled. Sri Vedanta Dedika reveals his acquain-
tance with the Sttras of Vatsayana's Kamasastra as well as
Kautilya’s Arthasastra.

The spirit of the materialist is wide-spread. Man is first
and foremost a material being. ‘The Epicurean theory in the
west was clharacterized by a certain amount of scientific unrest
and displeasure with dogmatic belief. The materialistic expla-
nations of the origin of the world as exemplified by the hylo-
zoists in Greek Philosophy continued by Epicurus' and Lucre-
tius have their parallels in Indian thought. But both of them
so far as the scientific pursuit was concerned were scotched by
dogmatism and fundamentalism. The truth of the materialist
cannot be denied. Reality cannot cease to be perceptual also.
Matter has a reality and it is perceptual, and that is why all
idealism must explain perception as real or at least phenome-
nally real (vyavaharika) and not mere illusion or self-pro-
jection. Truth must be experienced and the vision of the
materialist is that Reality must become a vision, Brahman

1. cf Science and the Ancient World, Benjamin Farringdon, George
Allen and Unwin,!London,
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must become something visible. The divya-dariana, the seeing
of God with purified eyes' and hearing wlth purified ears is the
ideal of the scientifically-minded materialist. That along with
this high ideal there have occured degradations of this ideal
goes without saying. There is a fateful tendency about all
good intentions to gather round them a number of parasitic
unholy ones.

LORAVATA SYSTEM
(VI CHAPTER OF THE PARAMATA-BHANGA)

Now we shall proceed to state first the Lokayata system,
among the systems unsustainable by logic, which deludes the
dull-witted and is opposed to orthodox systems, and then
refute it (on its own grounds).

PURVAPAKSHA

1. What they (the Lokayatas) say is:

Pratyaksa, perception, is the only authority (for knows-
ledge). Itis a fact couceded by all that even in these percep-
tions, faults in the instruments (karanas namely the sense-
organs like the eye etc.,) are sometimes referred to the objects
themselves.

2. In inference etc., thereis a delusion that they are
independent means of knowledge, because of their accidental
relation. Even if some of these (inferemces and scriptural
knowledge etc.,) have authority (ie. truth), (they could be
shown to derive that authoritativeness) from perception alone.

3. 'The mantras (magico-mystical chants) used to cure
poisons, and other yantras (instruments of the same kind as
the previous), are facts of perception on a par with the medicines
and sun-light and moon-light influences on sun-stones and
moon-stones ; the lokayata doctrine accepts (as we have said)
only perception, and only such authority of experiences which
are proved by it (le. which are not contradicted by facts of
perception and are substantiated by it).

1. cf. Jaina conception of Pratyaksa, and intuition of Bergson.
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4. It is only by taking perception as authority of right
knowledge (pramana) that Brhaspati has stated the following
sutras:

(1) Athg lokayatam : Now then the Lokayata doctrine.
(i) Prthvyaptejovayuriti tattvam : Earth, Water, Fire, Air
are the elements.

(ili) Tebhyahscaitanyam kinvadibhyah madasaktivat: From

that (arises) consciousness, like the intoxicating
power from the combination of ferments.'

This theory He (Brhaspati) got published through Car-
vaka (the sweet-tongued) and others.

5. Even Akasa, ether, could be accepted as an (original)
clement. Since with the help of Pratyaksa that is accepted
by all schools (of thought) as the means towards realization
of ends of desired, after wealth etc., we are enabled to realize
such other ends also as those belonging to ethical life, theft
and love and other sciences, which are well-established in

this world. As such they are not subjects of dispute (being
self-evident to all).

Since we cannot accept anything beyond this world on
the basis of our perceptive authority, and therefore cannot
refute our experiences on the basis of such super-world experi-
ences (or reports which we do not and cannot have), we should
live happily here (and now) (without caring for the hereafter
and Heavens) even like the cows and other animals which
live according to nature (and do not bother about the morrow).
The above counsel of the Guru (Deva-Guru Brhaspati) is most
acceptable, if only all the theorists would lay their hands on
their hearts (i.e. consult their real wishes and desires), and

1. cf. Sarvadar$anasamgraha, trans. Cowell, who quotes Colebrooke's
quotation of Safikara on I.okayata.

“ The faculty of thought results from the modification of the aggregate
elements, in like manner as sugar with ferment and other ingredients be-
comes an inebriating liquor, and as betel areca, lime and extract catechu

chewed together Lave an exhilirating property not found in their substances
severally.”
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therefore this able doctrine is the most helpful to all (parama-
hitam).

6. It is an illusion to say that'
@

(ii) the creation of castes,

~

novel-like kavyas,

(iil) the performance of duties that are said to belong to
them which we neither see nor understand,

(iv) the renunciation of present wealth (for the sake of a
speculative wealth in the future),

(v) the causing of suffering to the body (through practices
of Yoga),

(vi) living by begging,

(vii) shaving off hair completelytor wearing of braided hair
and other pain-causing duties, are capable of cau-
sing (ultimate) happiness. Other systems which
subscribe to such (a strange and false) doctrine are
unacceptable to the intelligent-minded.

7. Those who are devoid of intelligence and courage (of
tlieir convictions)—that being the common nature of life in
this world—are being led by deceitful means to follow others.
It is for you to act on the basis of the principle " Asis the
king so shall the people be ?” “ As all people (dress or) behave,
so shall you.” (In this consists happiness).

8. Itisonly if a person considers that there is a soul differ-
ent from the body, breath, inner digestive fire, sense-organs
and other parts of the body and the elements, (and) that he
is one who has to take up other bodies (as results of his
present and past karma), and understanding rightly, these, is he
afraid of going to Naraka and other (dark spheres), there
would be any ncesssity for him to cease to injure others. (If you
do not make such a distinction and do not believe in karma and

1. Means of realization conirary Lo present happiness is not warranted.

Imbedded in this view is Lhe causal prineiple that cause and effect ought to
be identical in nature.
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rebirth and suffering in Naraka and other places, thereis no
need to fear to injure others.)

9. 'To leave the woman (you love and have), to give up
pansupari and bed-comforts etc., which constitute the actually
enjoyable heaven, and to seek instead the unseen Heaven
through fasting, saltless diet etc., means unnecessary (uncomn-
scionable) suffering. (Obviousl_y the bird in the hand is worth
two in the bush ; cf. Vatsayana Kamasutra: 1. ii. 29: vara-
madya kapotadévo mayiirat.)!

10. The body is the Self (dtman) is (the conclusion)
arrived at through actual perception, through such statements
as ‘I am stout’ ‘I am lean.” Those who try to deny this
(Samanadhikaranya—identity) would have to deny such per-
ceptual facts as ‘fire is hot’ etc., (also). When we say ‘ My
Body’, it means that my soul is my body in the same sense as
the statement  the body of the stone image’ (where the stone
and the image are identical materially).”

CONSCIOUSNESS IS A PRODUCT OF UNCONSCIOUSNNSS :
ASATRARVAVADA

11. If it be asked whether there could ever be conscious-
ness in any nnconscious substance? (the Carvaka replies) that
since there are no substances other than earth, water, fire and
air, and since it is by their accidental (or chance) conjunction
there arises consciousness, as in the cases of :

i. intoxicating power from fermenting liquids,
ii, the arising of poisonous power from the combination
of strange substances (severally non-poisonous),

iii. the medicinal results arising from powers,

iv. the red colour that results from the combination of

lime and turmeric,

1. SarvadarSanasangraha, Anganalinganadi janyam sukham Puru-
sarthal.

2, The form of a stone that is the image is ih no sense the equivalent
of the matter namely the stone itself, nor is it equivalent Lo the self which is
within guiding and directing the body ;
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v. the appearance of hardness in the snow-ball (which
is merely made up of water,!
vi. the appearance of hot and sweet tastes and smells
and touch (which are not in those things ?)
vil. pictures that cause delight,
viii. the sharp-points in thorns and their curvedness,

Counsciousness is due to the immanent power within their
natures, svabhavah, from which arise its evolutes viz. happi-
ness etc., their increase or decrease relative to the attainment
of what is desired such as the destruction of what is hated, and
due to action and withdrawal from action.

CONSCIOUSNESS AS QUALITY

12. 'Those, who do not accept the quality that is called
Consciousness, all the same affirm that for the production
of it, mere conjunction of several instruments, (s@magri) within
the body operate as auxiliary causes to bring it about, just like
the doll that is made to speak and to perform (gestures). This
is like the opening and closing of the lotus buds, expiration
and inspiration of breath in us or closing and opening of the
eye-lids which occur (in autonomous actions).

13. Because we see that a branch of a tree when trans-
planted grows there, we cannot say that there is another soul?
there.

14. To those who hold that we get bodies such as are
caused by merit and demerit (papa-punya), (we reply) itis
imposible to say what special causes, men, animals and trees
etc., have had in the past that marks out their differences
from one another.’

.

,1. This example is peculiar to Sr1 Vedanta Desika, not found in Sarva-
darsanasangraha.

2. The phenomenon of a branch of a tree (rose for example) which when
transplanted develops or sprcuts out of its own accord individually shows
that the theory of one soul pervading an entire tree or being is wrong. The
bifurcation of souls or existences is a common phenomenon in cell—givision
in biology. The same question about souls will also arise there.

8, When we speak of a cause, we should not speak of an indefinite and
unidentifiable or vague one. It must always be a special cause, well-defined
in the presence of which the effect happens and in the absence of which ié
does not anvaya-vyatireki. )
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15. Since sorrow is not (seen to be) the result of sin, to
those thinkers who say that freedom cousists in getting rid of
the causes of sorrow, the giving-up of their bodies alone wil|
be freedom.

16. And to those who hold supreme bliss aloue to be the
mark of freedom (moksa), that which is mentioned in the
passage beginning with “ Thousand...... ! will be moksa.

17. ‘The self which is characterized by cognitive, affective
and conative activities, which is (said to be) immortal, need not
be accepted by those theories which

i, refute all differences between substance and quality
because of the conflicts between sources of right
knowledge,

if.  which accept the doctrine of momentary existence
of things, because of the destruction of things
without any cause,

iil.  which deny cause-effect relation, because of the in-
ability to say anything as to the nature of the inner
potency (svabhava) in any thing,

iv. which oppose the externality of things known be-
cause of the fact of their being known,

v. which hold that because it is impossible to know all,
therefore all are absolutely non-existent.?

1 “ Sahasra bhaga sandarSanam moksam " sexual enjoyment with a
thousand women alone is Inberty, bliss, is conquest. Vatsdyana I. ii. 45 Indra
is cursed to have thousand bhagas. vaadms'mmsangralm : Anganalin-
ganidijanyam Sukham eva Purusarthah.

2 This clearly shows that Buddhist view of momentariness, the Voga-
cara view of solipsism or the Alaya-vijiana idealism, are clearly close allies of
Carvaka docirine The criterion that if some things are wrongly perceived
all are wrong is at the bottom of this view. This criterion is at the bottom
of the Advaita view of reality itself which is that because there are cases
of illusion, all realily is to be sligmatized as illusion. Thisis the Carvaka
agreement with Advaita The development of this concept of Carvakas from
mere denial of Scriptural authority, from the subservience of reason o
authority lo the statement of perception as authority, from this to the denial
of cause-effect relation because perception is momentary, from this the
transition 1o the idealistic position and illusionism all comprising the several
steps of Materialism are clearly stated. cf Article on Carvakas and Kapali-
kas: VI. Orzental Conference Proceedings 1933.
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18. Therefore they (carvakas) say that casting aside all
fear of right and wrong, one must pass out of existence enjoying
all those perceptible enjoyments that come to one unstriven for,
and those that are striven for by oneself, like plants and
animals.

19. “This theory was taught by Prajapati to Virocana
(Chandogya Upanisad VIIL 8. 4), and he, in turn, tanght this
to all his kin. So that this is called the Upanisad of Asuras
by the Vedds themslves. Further this is the system of
Brhaspati who is the paragon of intelligent persons, having
connections with the two divisions (devas and asuras), who
has been accepted by those accepting the Vedas (as authority).

~20. Jabali also inwardly accepted this Lokayata system
and on one accasion preached it. (Ramayana).

21. In the Maha Bharata,' whilst describing Kanva's
Aérama, it has been declared that the T,okayata doctrine is
very acceptable; as compared with other theories that it is
superior,

22, ‘Those persons who seek to be friendly only with
those who are continuously performing without any couscience
(anutdpa) actions that will ends opposed to righteousness,
also come under the (sway of this) system.

23. Those (laws) which are established by rulers (kings),
by custom of the world, are to be worshipped accordingly as
Tords. There is no need for any other special dress of dcara
(such as exist for monks and other religious sects).

24. ‘Therefore, since this system is in consonance with
the authorities and reason also, and since other systems accept

1. cf. Mah& Bharata, Santi parvan (1410 ff.) mentions a Raksasa, Carvaka
by name, whé in the disguise of a Brahmin Sanyasin spoke malterialist
doctrines to Yudhisthira,

19
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this system, they (Lokayatas) say that this is a very important
doctrine (which ought to be accepted by all sensible people).'

SIDDHANTA
We now proceed to refute this System :—

95. It is impossible to accept the (carvika) view that
perception is the only authority (for right knowledge). We
find that we do gain knowledge through inference (anumana)
and scripture. Since such knowledge is not characterized by
doubt, nor vitiated by any fault, and since their view that there
is nom-existence of special reasons (section 14) (. e. their
view that because some inferences are iwrong all inferences
are wrong, and that thereis special reason for saying that
some are true) involves them in self-contradictions, and as
such is self-refuting,? like perception, even inference etc,
must be granted to be authorities for knowledge. If this be
accepted, even Pratyaksa cannot become an authority (thatis

1. Lokayata doctrine is rather fully dealt with in Vatsayana's Kama-
siitras. Sri Vedania Deéika seems to have derived the main aspects of the
later doctrine of the Carvakas from it since he quotes it also. (Vatsayana
stutras 1. 11 18-30). Sarvadarsana samgraha I, quotes instead of Candogya,
the Brhadaranyaka 11 iv 12 regarding the destruction of the individual soul.
It also shows that Purusartha is Pleasure, sex-enjoyment mainly.
The Nyaya Sitras I1. 57 teach that Vedas are self-contradictory and
tautologous.
&ri Vedanta Deéika in so far as he stresses the fourfold characteristics
of Lokayata points out that Other systems do owe their inspirations to
Carvakas doctrine.
i Denial of Veda is common to Buddhism, Samkhya and Nyaya (earlier),
i1 Pleasure as Summum Bonum is exclusively its own; others preach
absence of misery as the goal.

iii ‘The denial of a Self is common to Buddhism, and as also to the
doctrine of momentariness.

iv. The denial of inference isa consequence of the doctrine of momen-
tariness, and as a consequence also the denial of rebirth

9. 1In this, the Carvakas refute themselves for a further reason mention-
ed in Sarvadaréanasamgraha tran Cowell p.3 they accept in the case of
pleasure, pleasure which is never divorced from pain. The universal condem-

pation of anything through inference is wrong,
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irrefutable). If it be said that in inference and $4astra, because
we perceive some defects, even in the rest, (there ought to be
defects) and that therefore the theory of chance alone is true,
then, on the same ground this criticism is wvalid against
Pratyaksa too, (since mot all perception is free from defect or
illusion).

T'o those who lold that there are no other sources of right
knowledge than Pratyaksa, we reply that they themselves infer
that * if they eat, their hunger would vanish’, and then, proceed
to take their food etc. Believing in the words of a ‘friend’;
which are not perceptions nor inference for themselves,' where-

fore do they spend their wealth without any hesitation ?

26. Though in the Sciences of Magic, Medicine, Sculp-
ture, Astronomy and Omens which serve practical ends wherein
we arrive at no (perceptive) knowledge on the principle of
agreement and difference (anvayavyatireki), we find that for
any skilful person they do grant results. In the same manner,
those sciences which deal with the tranmscendental world,
should not be distrusted (because they are imperceptible).

97. We advise those who have such doubts, as according
to the maxim “If the other world were existent, to say that it
is mon-existent is to perish,” it is mot right to violate
scriptural authority (on the mere basis of its imperceptibility).

1t is necessary at this point to pouder over the (following)
verse.
“The Scripture is knowable through perception. In it
the knowledge of human ends (purusartha) arises.
In it there is no cause for any fault. Therefore,
dharma, adharma, soul and self, and others mentioned
in the scriptures do not get repudiated by Perception,
not even in the Carvaka System.
1. The critism of Vedania Deéika here is shrewd, as it points out

that in aclion Lokayatas are disloyal to their own tenets, even as they charge
other systems of being disloyal to their inward convictions. (sec. 5,
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Therefore O Ranganitha, just like Perception the
kunowledge caused by the scriptures is true. Further, by
the performance of Yoga, He who has attained very
pure knowledge can see the truths of the Vedanta
verily as direct Perception.”

Svi Rangarajastava, IL. 5.

98. To those (materialists) who hold that inference and
scripture could be subsumed underjperception for the reason
that at the time when there are no sense-organs there isno
generation of knowledge through remembrance of (once-per-
ceived) perceptions that become their catses, and also because
all normal activites of the sensorium, Mangs, are only instru-
mental in that direction and, therefore, dependent on the
original perception that has come to us traditionally, (we reply)
this view is not correct since the truths revealed by these
(inference and tradition) authorities, are absolutely necessary
even for themselves (in this argument.)'

29, We have already stated that in the mantras etc,, that
get rid of poisons, the method cf agreement and difference
(anvayavyatireki) is inapplicable. Even the ethical doctrine
that holds the acquirement of wealth etc., as means (to moksa)
cannot acquiece in the means that are against dharma, in
times other than that of danger, (i.e. it might acquiece in times
of distress but not at other times). As regards the ‘Science of
Thieving’ (steya-$astra), it says * Get mouey from those who
are wicked and bestow it on those who are good. Forcible
plunder is not foulin that case. Likewise, asin the example
of 8ri Tirumangai Alvar (Parakila), it is applicable to
Ksatriyas in the furtherance of righteousness (ouly).

1. 'The point is (i) the fact of remembrance or remembering itself might
be a fact of experience alone, yet to be able to say that the past is like the
present or vice versa, is a fact of inference and not one of direct preception.
(1i) Tradition or scripture and dependence on it for knowledge reveal that so
far from impuguing tradition the carvakas accept il (i) Manas which is
imperceptible is the instrument of activities of remembrance and recogni-
tions and of retention.
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30. In the Science of Sex (Kama $astra) which exists for
the sake of pleasing one’s own wife' it is said “ Without any
violation of dharma. one should seek love in the living beings,
O Bharatarsabha.” Since it is helpful in the furtherance of
innocent love, since it is prohibited from being used with
respect to other women who have not seen at least five’ men,
and since it is intended to protect other womnien as also one’s

.own womedn, it is declared that it is not opposed to dharma.

31. That in all those matters which are not opposed to
the world, there is no need to enter into controversy, is accep-
‘table to all the schools. (But on the basis of this view), if it be
pleaded that it (lokayata) does not concern itself with things
beyond hiuman experience, there can be no contradiction vith
this school on the basis of such (superhuman experience), then
well might the Madhyamika nihilist who has given up every-
thing, win in the argument.

32. The claim that it is a system whose truths appeal to
all is not true, since it is not in consonance with the views of
intelligent men (nipuna buddha). The C arvaka-theorist
himself is afraid as to how to live if the imperceptible (world
etc.) were really existeut. Further because the difference
between Brahman, Ksatriya etc. (castes), like the difference
between cows and buffalows, cannot be known through per-
ception, it would be wrong not to treat the $astric injunctions
that are in accord with them as authoritative. It cannot be
said that there are no well-established differences between the
classes which have come down through ages from (almost)
beginningless time, without any kind of self-contradiction.

As said in the following passages “In the beginning-
less samsdra,” though in somethings there happen certain
destructions, there are certain other things which do not get
lost at all from beginningless time (ie. they are permanent

| Valsayana Kama Sitra, 1. V. 6
2. 1bid T V 33. and 1. V 6.
* Drshtapaficapurusa naganyi kacid astiti babhraviyah.”
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from the beginning), in the samsira; after the complete annihi-
lation of all, there is the creation established with all the four
castes etc., there is no less of varna ete. “ Whose fault is not in
the caste ? By disease who is not being troubled ? by whom is
misery not got ? whose happines is eternal ?” For these the
meaning is that knowing these, one should remain without
criticizing others.

33. A kind of smell chauges the colour (or mnature) of
milk etc. (into other products such as butter, butter-milk.
cream). By such sigus revealed by peiception, just like ghee,
Indranila stone etc., class differences, brahminhood etc, caste-
concepts (jati) can be perceived. Thus have our ancients
declared. (cf. Alavandar in Agamapramanya).

“Mamas is $dra, Rajas is keatriya ”” as mentioned in these
(passages), if it be contended that jati (class-concept) is merely
the comparative (excess or defect) differentiation (between
the three qualities of the body), it must be said that the fact
that what is unforgettably and universally accepted as know-
ledge received from beginningless time, as in the case of the
names of week-days and their successive order' is sufficient
answer. With the exception of mau-class (manusya-jati), if
it be said that with regard to other classes of beings below it,
there would be born mixed-classes of beings of the same kind
as anuloma and pratiloma issues, there is nothing repugnant in
such reproductions of mixed classes, since, as in the case of
individuals belonging to horse-class, donkey-class, bull-class and
dog-class by copulation with other classes of being they do
bring about mixed-breeds such as mules etc.

34. Though the Vaidic (orthodox) path prescribes many
restrictions oun conduct, though they are very difficult to follow,
since they have been handed down from father to son in

1, ‘Thisisan eutlirely original argument adduced to prove ihe utter
untenability of the view that tradition is valueless and fictional, A fiction
that has continued despile changes of dates and founding of eras, in so far as
week-days are followed all over whereever civilization exists, isa fiction no
longer.
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unbroken succession (continuity), it cannot be said that they
have been created (by the unscrupulous) for the sake of mis-
leading the lives of the ignorant and the dull-witted and for
the sake of deceiving the entire world. The kind of life pres-
cribed by tradition (sempradaya) owes its origin to beginning-
less Veda without any break: to say that it makes one like a
man who has his left and right hands tied up, is not accepta-
ble. (It 1is the way to liberation and not bondage that the
Veda through self-control governed by knowledge teaches, and
not merely that it is a $astra that owes no allegiance to any
human agency whatsoever).

35. Nor isit correct to say that the body is the Self
(@tman).

‘ Since there are parts, the outer organs that know the
body as this also know the body. The Self that has
no parts that is to be known as the I is not capable
of being known by the sense—orgauns, since it is self-
luminons. The ordinary man seeing the close con-
junction between the two (body and self) does not
know their distinct nature. Therefore O Rangaunatha,
the scriptures that deal about the transcendent world
teach that which is different from the body.”

Sri Rangarajastava, 11. 4,

As mentioned in the above verse, since the body is :—

i. composite of limbs, hand and feet etc.

ii, since it is made up of five elements,

iii, it is known as my body different indeed from my
self,

iv. and is the object of sense-organs such as eyes ete,,
and since

v. the (atman) does not have any sensations when
there is no contact with sense-orgauns, and (as
against the nature of the body) the atman is the
knower having (continuous) oneness of form which
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enjoys throughout the body happiness (or misery
which is incapable of being known by the outward
sense-organs whilst capable of being known directly
by one who practices sam@dhi (oue-pointed concen-
tration) when the sense-orgauns are withdrawn
utterly (from outer objects), when one kuows oneself
to be different from the body, (the view, that the
body is the dtman gets refuted), and

vi. since like the flame (that has been re-lighted after
having been extinguished) is recognized as identi-
cal with its previous flamne, those judgments such
as ‘fite burns’ which are inferences arising from
dispensable antecendents could not be said to be
similar to perceptions that are antecedent and con-
sequent relationships (between the self and its
body), the view that tbe body is the atman gets
refuted.

36. The example “The body of the stone-image” is
inadmissible to prove the view that ‘this is my body.’ In
the judgment ‘ My Self’, the dtman (or self) refers to the nature
of oneself (as a thinking being) ; (therefore) the judgment “ my
house " cannot stand as au example of any (other) contrary
meaning implied in the word ‘body’ (whose nature is quite
different from the nature of the self just as the house is).

37. Those who making no distinction between those
(objects) that can be sensed and those that cannot be, affirm
the unon-existence of such things that cannot sensed, our
ancients have criticized thus: (In which case) a carvaka who
leaves his house and goes out should go on weeping, beating
his chest overcome with grief (since that which is no louge?
sensed, namely his house, his wife and family and property
become non-existent).!

» 1. TAhe principle of esse est percipi is refuled here. The criticism is
valid against all perceptual idealism such as has heen made classical by Voga-
ciras, Mﬁd_hyamlkas and Berkeley. Carvakas apparently also held ihe theor
of perception whiclt is identified with existence, ’ Y
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38. 'The doctrine that by the combination of the four
elements, like the arising of intoxicating power from the com-
bination of ganja etc., consciousness arises, is refuted by the
counter—questions whether this consciousness arises out of each
element individually or in their combination.! Ifit be said
that (organs or) parts of the body severally are capable of cog-
nizing, then the body would become a city, within which
knowledge got by omne (seuse-organ) cannot be taken up by
another (sense-organ), and there would (consequently) be no
law of mutual help between the members.”

39. Therefore the view held by Vaidesikas and others,
namely, that a new thing other than the parts is born, means
only that the new thing is but a change of state of a causal
material substance, which is accepted by all, and not that it is
something unlike anything determined by perception etc,
which gets refuted on the strength of the principles of anyatha-
siddhi (that is essential antecedent in causation) and by recog-
nition (that what occurs later is born out of the previous,
however different its nature might be, as in the case of the
change of mud into pot.)

1. Sarvirthasiddhi holds .—* This is a dialectic (vikalpa,), the answer
must fallin one of this category. If it be said {hat conscionsness arises in each
element, then we should have innumerable number of consciousnesses or

selves within one body, as the body is composed of many parts. (A Leibnizean
view tvesults). If on the other hand this consciousnessis said to be born

through the combination of all these parts or elements, after such a produc-
tion, 1f the partsare separated once again, this quality of counsciousness
should be present iu each one of them, e.g. when lime which is white and
turmeric which is yellow are mixed, we get a new colour and a new product,
in which each portion has the new colour and new naiure, Here Sr1 Desika
speaks aboul uew qualities emerging only in compounds, qualities which
make the original substances different in every sense. The question ihat
Deédika asks is,: Is the body a mixture or a compound >—an important chemical
guestion.

2. It would seem that Dedika visualized the grama not as an organism
but as a congregation of mutually unaffecting members wherein the know-
ledge of one need not coalesce with that of others. Individual freedom entails
individual indifference to the rest of tlie community.

20
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ASATKARYAVEDA

40. Even to those who accept the whole as produced,
there is no reason for qualities not in the parts appearing
in the self (the whole or the gvayavin). Intoxicating power,
poisoning power, redness occuring when lime and turmeric are
mixed, the hardness in the snow-ball, the peculiar forms
and tastes occuring in cooking etc., processes, these examples
are testified to by perceptiomn.

41. Ifit be said that the self has a wonderful quality
different indeed from (qualities in) each one of the parts, then
it must be accepted that it is born out of the existing qualities
inherent in the parts that are perceived to be in them (the
wholes).

42. If it be said that (consciousness) is only the combi-
nation of these parts and that there is no such thing as self,
it would mean that there is merely the combination of white-
ness and redness of the several parts and not any other peculiar
colour (which actually occurs when they are combined). For
this reason, it would follow that the body is just the putting
together of hands and legs etc., limbs, (which is non-sense).

43. 1If it be said that (this combination of limbs ete.,) has
cognitive faculty, then there would follow the fallacy of
dialectical opposition (vikalpa) whether the self arises indivi-
dually in each limb or in their combination ? "T*his mode of
reasoning has been followed by the sages in the past :—

“The body is distinguished by characteristics of man-
hood, head and limbs ete.”

44. 'To those who hold that the body is the atman, and
that < There is no other thing seen, nothing remembered
when the body is abandoned, the tendencies do go off and

nothing lasts after this "~—the refutation of Udayana must be
referred to,
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REFUTATION OF THE VIEW THAT CAUSE-EFFECT IS NOT
ACCEPTED BY CARVAKAS

45. If it be said that there is no cause-effect relation at
all, then their statement: * from them (elements) (arises) cons-
ciousness ” cannot be true. The example that the thorn is
sharp-pointed or curved would only illustrate that for each
object there are peculiar causal conditions, and not that it is
an example of non-existence of any cause at.all. There are
causes suited to the special nature of the effects.

INFINITE REGRESS IN CAUSALITY IS NOT CONDEMNATORY
OF CAUSALITY AS SUCH

(It should be remembered that it has been maintained by
the materialists that it is due to their svabhava, nature, that
the thorns are sharp-pointed or curved etc.)). For all effects
that are existent or non-existent (bhavabhava), by taking into
account only their peculiar nature (svadbkava), if we hold that
for each thing there must be a real cause, then as in the case
of blueness and other qualities also, all should have (indivi-
dual) causes. If we refer this causality to the nature of a
thing (svabhava), then, it should be capable of producing all
effects at all times. If, on the other hand, it is due to condi-
tions (such as qualities and situations), then, the question
arises as to whether it is the nature of the quality (condition)
or the quality of that quality (condition) that produces the
effects. Thus there would occur in the former case, the
fault of too-wide application, and in the latter case, of infinite
regress (anavastha). 'The cause-effect relation is thus self-con-
tradictory and non-existent. Reasoning thus, they (Cirvikas)
deny the very nature of the cause-effect relation. All such rea-
soning however, since they themselves lack reasons, become
illogical, since

(i) those things that have both beginning and end should
be either non-eternal or non-existent when they have no deter-
mination or cause for their origin or end ;
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(ii) if Between the individual particulars only there is said
to be cause-effect relation, then there will happen the fault of
inapplicability of this (relationship) to those other similar
particular instances:

(iii) if it be held that there is cause-effect relation regard-
ing one particular thing, it would follow that it is according to
what we see (perceive). (And therefore in all cases there is seen
this cause-effect relation, and it is not chance that has demon-
strated the particular cause-effect relation. Therefore cause-
effect relation is universal).

(iv) If the cause-effect relation be not accepted, (1) there
would occur contradictions to their own system which declares
‘from them arises cousciousness’ etc., (2) contradiction to their
premises, and (3) to their performing actions (on the basis of
such acceptances, however limited, of the cause-effect relation.)
And if they seek to refute other systems and establish their
own system, their own view on the cause-effect relation as
non-existent, stands self-refuted.

46. As scen in the world, having agreed to follow such
conduct as is suited for the sake of'attaining those that are
desirable and avoiding those that are undesirable, for the
carvakas to say that there is no cause-effect relation, means
that there will be no place for reasoning (at all.) Between the
acceptance of the ingredients (four elements) for the production
of consciousness, and the denial that thereis any conscious-
ness, there is self-contradiction. If it be contended that whilst
the ingredients (samagri) which are said to give rise to cons-
ciousness remain without any light (prakasa), how can they
produce any cousciousness at all, in their product ? (we reply)
that as in case of dream and waking consciousness knowledge
arises at first without there being any determination of ijts
cause, as can be discovered in our own recollections (smarana).

47. The doll’s talks, either through the powers of gods,
or of asuras or of other souls through the pervasion of and
through the will of the Lord who is the being indwelling and
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destining all actions whatsoever, are products of (some) con-
sciousness which is their cause, since they are created at all
places (and times). Also such examples as closing and
opening of the lotus-bud, and expiration and inspiration of
breath (are not autonomous machine- processes and as such)
are refuted. The growth of the transplanted branch of a tree
at any particular place (ksetra) occurs according to the indivi-
dual karma-deserts of the countless souls (ksetra-jiiah) who
tenant these (trees). That there might be many more trees
than other (living beings etc.) might be due to the large
amount of sin that individuals have committed (thus making
them deserve to be born as plants rather than as men). This
fact, however, cannot be a reason for the denial of the soul-
body relationship. ‘Thus the individual soul is proved to exist
independent of the body, but as enjoying the deserts of its
sinfulness and virtue, namely, misery and happiness. Thus the
theories that teach that on the destruction of the body (no soul
exists), and that the enjoyment of pleasure in the body is free-
dom, are refuted.

48. Ifit be said that if we accepted that there are such
facts, as vice and virtue, there will be multiplicity of reasons
in the instruments (ingredients) that severally are determined
(1) for the sake of realizing thiose which have been desired
and (ii) those which have been coming to us through here-
dity which are the special causes of our pains and pleasures,
then we refute this view, since this is according to the views
established according to the eternal Veda, in whose creations
there are mno contradictions which are capable of being
mentioned. And there are no other faults,

ADRISHA AS INVISIBLE EFFECTUATION-PROCESS
1S ACCEPTABLE

49. 1f it be said that in case we accept the principle of
adrista (invisible potencies) (or rather see the whole problem
from that standpoint), when there are wvisible ingredients, there
should not be invisible effects (to which they give rise), (then
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we reply) since such is seen to be the case in the lives of
Prahlada and Hanuman and others belonging to their kind, as
also in the case of curses etc., it is acceptable to us also.

RELATION BETWEEN WORD AND MEANING IS DUE TO
REFERENCE, OR ‘ INTENTION ’, AKANKSHA

50. In perception, inference, ordinary information and
scriptural knowledge, there happen in some sense the inter-
relation between word and meaning. How can there be any
linking with meaning for words of the eternally existing Veda,
like the words of a man who has dreamt, even though there
is no fault at all in the individual? (i. e. without previous
experience there can be no relationship between sound and
meaning ? ) Because of the power in the words in their own
nature there is a definite relation between the words and the
meanings that arise out of them (more or less experienced or
got through samskira). By these words definite knowledge is
revealed by reference (pointing out to an object Gkaiksa),
connection (sandhi) and relevance (yogyata). When this
relationship between word and meaning is not accepted, then
there will be no production of any knowledge whatsoever,
which have these words as causes. And to the knowledge
that has thus arisen, since both the faults in the cause, and
(later) in the source of knowledge which reveal that, are not
existent, there is no objection in accepting their validity as
true as in the case of perceptive knowledge.

51. Therefore, those schools which hold that in creation
as well as in dissolution, there happen birth and death for
the individuals, will be similar to the heterodox systems of
Brahma-datta (Brhaspati). How can that soul which is said
to merge into the Divine during Pralaya, everlasting, exist
undestroyed during the daily and occasional creations and
dissolutions ? T'herefore the souls will be eternally established
in Moksa in Oneness (identity). But since the scriptural texts
which teach difference between souls will contradict the state
of moksa decribed by this view, since equality in the possession
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of attributes and similarity will not accrue, since to the
liberated soul free enjoyment etc. activities are attributed,
what is meant by everlasting deluge is destruction of ignorance,
karma etc., and mnon-returnm to birth and the complete
Brahman-experience (and not as Advaita holds, loss of
individual uniquenesses). Therefore the doctrine which upholds
that Moksa means annhilation of self is equivalent to the
Carvaka doctrine,

52. The view, which, on the basis of momentariness of
all things, refutes the difference between quality and substance,
also seeks to refute the doctrine of qualified eternal atman.
Refutation of this view must be sought in the chapters where
we deal with Buddhist doctrines.

53. Therefore, having known the eternal Self which is
well-known through perception, inference and scripture, one
should seek to attain that which will banish sorrow and
happiness that belong to the world of the ordinary materialist.

54. Prajapati and Brhaspati, the teacher of the gods,
when they taught the identity between the soul and body, it
was for the purpose of deluding the Asuras. Jabali’s words
which owe their origination to the devotion to $ri Rama are
answered by 811 Rama’s own words.

55. In the description of As$ramas, to say that the
Lokayatas are the foremost (violators) is to say that the
Lokayata system is fit to be criticized (given up). Therefore
it has absolutely no relationship with Veda or Vedic thought
(which they glibly quote). T‘hat which is fit for those who are

like animals deeply tainted by sin, cannot become the means
to truth.

56. Like those, who knowing that they would get fruits
by being devoted to their worldly-masters (kings etc.), act
on such knowledge in the world, it is certainly no fault if one
asserts that by devotion to the All Highest Lord proved by the
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world, scripture, and common experience one could gain
fruits. Even to those who are devoted to Perception alone,
there is no possibillity of refuting this because the nature of
the Veda and the knowledge born out of such knowledge of
Veda are also facts of perception. For this (Veda), the faults
due to genesis (cause) or illuding knowledge (limiting adjuncts,
upadhi) are absent, and as such there is mo possibility of

refuting it.



MOUNT VENKATA IN TAMIL LITERATURE

J. M. SOMASUNDRAM, B.A., B.L.,

Tanjore.

Mount Venkata is to the South, what Mount Kailas is to
the North of Hindu India. In the field of religion Visnu as
Venikate$vara and Siva as Paramedvara appropriate res-
pectively these hoary hills as their seats of divine grace.
Immemorial antiquity, has besides stamped on these, a halo
of sanctity to their other traditions, which has come down the
ages. Sri Visnu is spoken of as having his seat on the coils
of Adidesa, personified in the ranges of this Tirumalai (Hills)
of nearly 100 square miles in extent and shaded under a hood
of its seven peaks—the Mount Venkatacala; as éiva rests on
Mount Kailas of the Himacala. Hindu devotees of all religious
persuasions throng to these hills; and, in the south, Sri
Venkateda attracts pilgrims from all the distant corners of
India for worship as “ Balaji” and fulfil their vows to Him.

Hindu lore is replete with references to both the hills,
Sanskrit and Tamil vie with each other to honour them.
Twelve of the Samskrit purdnas make mention of Venkata—and
one of them the Aditya-purana refers to its presiding deity as
Verikata Nayaka--and to exist from the begining of the Kali-
yuga. Be that as it may. It was, however, given to Pasindi
Veikatatturaivar to compile The Venkatacala Mahatmya out
of the old Puranas and the mangalasasana adulatory verses of
the Alvars.

Early literary references to Mount Venkata in the Tamil
classics date from the flrst century A.C. Tolkappiyam considered
anterior to Panini’s grammar defines the boundaries of ‘the
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good land of the T'amil language as lying between the northern
Venkata and the southern Kumari (Cape Comorin).

oL Gams i Ogargul wrdlen g

S Fay s gIeED "

This finds a corroboration in a verse of Mamillanar in

Aha-nanuru collections :

vef) U@ Carter Camsl_ g gburl

Cuory Cuwir Csergs rnlgyd oG Aham, 211
It is evident then that these verses fix the northern boundary
of the Tamil land, and that farther morth of Venkata, the
country was inhabited by a people speaking a different language
other than Tamil. The Ahg-naniiru collections contribute ten
laudatory verses to Mount Veiikata as “ prosperous and festive
grace all-abounding.”

“ oy e el Cams i Aham, 61
and as the hill of long ranges whereon glide heavy clouds

laden with raiu, and spotted with swelling water-falls of white
foam.

¢ GQenweny sapn appes Cr@ECsTL

Crmg@asr armal Cans g suour W — Aham, 213
They also speak to these hill regions being ruled by Tamil
chiefs; and, one of these refer to the tribute of white-tusked
elephants sent by them to their Pandya overlord at Korkali.

“ QaisL_w Lwis Gaesr Car’ ouwirler

wpLGurils urar g wr gps B p Srs@Gd

Gar pemswid Qus seop " — Aham, 27
Their local chief was one y»vel by name and are referred to in
two verses.

“ spaler Gl sns sarenr Gamworer

wp Yo aersEw wrae Lael

Apejen aflpédi Cams b '— Aham, 61
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“ favr L GS@w Or® Gordo el

Quar iy Guiaes saTErL. Guuif

CamsLp'— Aham, 393
Mention is also made to another chief Tiraiyan by name of
the Tondaiyar clan.

“ Qaar Cap Pevswer Comasr. Qr@aemr ’—  Aham, 85

“ oS %rrade wiler afpp Curis O gremen i
ey s o por GsEECETL
CLrbe Qair orgall Comsgg bur— Aham, 213

These references speak distinctly to the fact of this Venkata
hill and country being under the rule of Tamil chiefs in the
early centuries of the Christian era and anterior to it. Four
other verses of the Pura-naniiu collections fuither substantiate
this fact.
“ gaflQaar aral GamaL s er Puram, 381
« sovalf) wosal Qans_p@yQanear Puram, 389
Silappatikaram :—the epic of the anklet—of the second
century A.D. refers to this hill as * Visnu’s Hill’ GspCQuren
@arp.  'The poet delightfully compares Visnu to a black
cloud with lightning and rainbow streaks brightening His
wonderful aspect, on the summit of this hill beautified with
torrential water-falls on either side and radiant with effulgent
rays of the Sun and Moon :—
“ Swat rmal Cums. Gwe gy
Quragwr wluws m&d 15ifee
oIfs Gt @rlos Suseys alaws
Wawpn Corm@y ole . f%vs srars s
Wargps Carg y@ss ormgaslp L@
wareflp Gus Berp Quirevs
vengwenre &Tiflun ureQaehr FRIs@ps
ses@uy srwenrs aall Cers )
som@er orr wrillp yer®
Quiraubyy aurane_uler Glurgud g G grerflw
Qems QerrgCuin eflerp aierem gpu
Silap-Kadukankathai, 41-51
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fount Venkata (Tirupati), Sl‘iraﬁgan1, and Tirumalkunram
(Alagar-koil) are refered to in this classic, and the first claims
the author’s clear and detailed mention as above referred to.

Though the mention of this hill in this epic is only as a
seat of Visnu, evidences are not wanting to show that the hill
is of equal importance to the followers of Siva as a seat of
Muruga (Subrahmanya) in an earlier age and times.

Sivajfiana Munivar of the eighteenth century, the author
of Ggrevasriu al@sH strengthens this view when he says
“ sl snlgp Jdp Geeewy arens CarsL geng

Quetewrss sfevi. gs58ueyTéEs sllavps
Gealwudajmss Qesgsdpd Luror@fiue®y oyoapss
L@ aarliy aargl Geouwly Lupd eraris
Saint Arunagiri of an earlier century praises Mount Veitkata
in eleven of his verses and consistently holds Venkata as the
seat of his deity Subrahmanya.
“ o Qaris—g 5 e pual
U FTIES FET &1 Fover w@GsrQar’— &, 175

“Gasg Gurr @s Cebgw yrei

CamsL. wrwlevuie 2 o pQaQer ” 5. 659
“ RavBiul gy a0l gy apavaius aipCaer 5 647
“ gl pEwr Gams afless

wlviFlar aL wy Blarp QuorGor— Bwmiysp. 453

The physiographical % classification of the T'amil land
falls under @de# Muruga is its presiding native deity.
Possibly S1i Veikatedvara’s personal decorations of the matted
jata on the head and nagabharana on the shoulders, and the
rituals by Bilva and of Sakti worship followed in this temple
during the sasti beside others of Saiva cult ; the term * Balaji’
applied to S1i Venkatedvara here by his devotees of the
Northern India are other points to be considered in this
connection. Significant are the out-pourings of Peyalvar and
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Nammalvar too who in their paéuras sing of the dual character
of Siva and Visnu, as blended in the Lord of Veinkata. But
this is another aspect of the Mount Verikata,

Coming to the age of the Alvars, the hill and Sri Veika-
tedvara are sung by ten of the twelve of them. Mathurakavi
and Thondar-adi-podi are the exceptions. The gpsampanisar
possibly in point of time : Saints Poigai-alvar, Piidat-talvar, and
Pey-dlvar, came of the Tondai-nadu bordering on the Venkata
hill and each of them have sung of Venkata in 9,8,15 respecti-
vely in each of their 100 verses contributed to the Nalayira
Prabandha the liber sacrorum of the Vaispavites.

With Poigai-Alvar Venkata is one of the four great
shrines, of his especial esteem, the others being Vinnagaram,
Vehka, and Koval. He sings of Venkata as one emlightening
the Gods, that Brahmans worship, and its Lord as the Lord of
the four Vedas.

Padattu-Alvar in the eulogies considered Venkata, the
highest object to be desired.

Pey-Alvar uses the word ‘Tirumalai’-sacred hill for
Venkata for the first time, as he is also the first to give an
equal praise to both Siva and Visnu as the one embodied
therein and presiding on this hill as referred to Supra and
that the hill is equal in praise if not more sacred than that of
Vaikunda and the Parkkadal.

“aTyp Fenl_Ujid Fol Lol UD GERT(PEYD FEST LD

@ran Qursteyeamid Gsrer miore—— @upid

Boan_@el wnyn Gawlaln Qi sss

@retn @asa Curarmy daves 5 Peyalvar, Iyarpah, 63

irumalidai-Alvar has sung of his favourite Hill in Tiru-
canda Viruttam and Nanmuhan Tiruvandadi * Venkata is that
the Devas worship; in truth, it is Venkata that frees us from
all sins and diseases” is the burden of his fervered oute
pourings.
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Tiruppana-Alvar's contribution is a hymn of 10 stanzas
beginning with ¢ gure@Israr > dividing his devotions with
Srirafigam.

Tirumangai-Alvar the largest contributor to the Nala-
yiram devotes as many as 64 to Vernkata in his 1361 verses,
His hymn

“ s5rQu sies Gusron grrGuw §%rwseborer mib
QurrCuw ' Qurif)sQRser menlars sramu@sr rrasuleye

Wirts, B ¢ (&
Caluwd guwurifost derurnr Comsar!

wrBwsir et g e sQsew 588 Qe dars Qaram @m@ar.”

is of high philosophical truth to save the soul from earthly
bondage and of succeeding births and re-births.

Kuladekara’s contribution to Veikata is 11 out of his 105
verses. His other poem beginning with e«Caray “ Qevag sl
? is a soul-stirring appeal to Him,
expressing his preference to be born on Venkata Hill as a bird,
as a beast, a fish or a tree or be a stream, or stone-step, a post
or a statue rather than a human being with all earthly riches;

Upal  wrelr &2vain G

“« Qagwnls snallerssr Frésn & mordy
QrpwrCer | Camns_ar | SlaCsrlalar o.res

g
QL9 W (LD UTGTEITRD ST e wi(td BiG Blumi@d

s wniis B ta 2er wamrarnl sreruGer

Periy-Alvar has sung of sixteen sacred Vaispavite
shrines inclusive of Venkata in his 473 pasuras.

Andal—the reputed saint and daughter of Periyalvar has
16 verses on this sacred Mount. Her poem sré@uwni 6wy
is of a type of ¢ Megadhiita’ (the cloud messenger) addressing
the cloud to carry her message of love to the Lord of Venkata.

Nammalvar has sung of this sacred hill in as many as 54
verses in the Prabandha. He describes the Lord as the
supreme being o 8lapis 5 and the hill as one that will bestow
Moksa on its devotees. He is also the first to mention of this



MOUNT VENKATA IN TAMII, LITERATURE 167

Lord of Venkata as Srinivisa, and as ‘ HeiCud wiems e »
wriur * the goddess enshrined at Chiruttanitir.

Coming to still later literary mentions, Poet Kambar of
the 12th century “gives laudatory mentions of Mount Veinkata
and its presiding Lord thus :—

“aL Qerpes OgaQerp@Eh @ribLr g BIGTE LY L 56D P 5T St

GarL Qerpp CurgGasan Gusowsni soaps ss &aiGa m

yerr g p i gilerderfl ysp@ur 8is QuiiGu Qurpy s sberp

sl pmi gemsriConnEy Con@ g8 p OearomBi wrsr.”
Ramayanam-Kiskindha Kandam-Nadavitta
Padalam, stanza 26

The reference is to the directions given by Sugriva to
Hanuman to proceed on to different directions in search of
Sita. The natural scemery abounding on the cool Venkata,
overgrown with forests humming with hiving bees and as
forming the boundary between the northern and the southern
languages and that which contains the Truth enshrined in the
Vedas and all the $astras is a scenic representation of all that
is blessed.

Poetic compositions by later Vaisnavite authors have been
many and special mention has to be made of SBRamar wre
and S@Coms s sisrs also a stanza on Venkata in his mrp
Opl@s Brtugussrs all of them by Alagiya Manavalar alias
Pillaipperumal Iyangar. Mention has to be made also of
another later work S@Cems. s savusw by Andhakak-kavi
Veeraraghava Mudaliar.

Mount Venkata has thus been from very early times a
land mark in the political configuration of the land, and in the
field of religion, one of fervent devotion as an abiding place of
both Siva and Visnu.






A STUDY IN THE MYSTIC AND RELIGIOUS TYPES
OF
PERSONALITY AND YOGA

Dr. K. C. VARADACHARI M.A., Ph.D.,
Tirupati.

Experience, as has been well remarked by Prof. James
Ward, is that which has been experiemented upon by an
expert. The expert in this case, is the mystic or religious
seer, and our deductions must be based on their experiences.

There are two personality-types, the mystical and the
religious. Religions are made or rather founded by the one,
whereas the struggles for freedom, liberation or liberty are
made by the other. Religious consciousness is typically one
of surrender to whatever is conceived to be the highest Person,
Principle or System. The feeling of dependence is its
characteristic feature. The aim of transcendence is there but
it is not clamant. Thus whatever be the definition of religion,
the fact of dependence on something that is Other and More,
the surplus of Rabindranath ‘Tagore, greater than the
individual cannot be denied. The mystic, on the other hand,
is quite a different type of personality. He has nome of the
air of subservience and surrender. He has the sense to feel
that he is at one with the Infinite; not as a creature does he
commune with the Infinite but as one who is participating or
rather seeking to participate in the richuess and splendour of the
Infinite. He does not normally lay stress on the unity of all, of
himself with All or the whole, but only on the fact of finiteness
which he cannot tolerate, much less admit. For him, the law
‘as in the macrocosm so itis in the microcosm’ must be
extended to the fullest limit so as to grant for the individual
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an equal participation, power and plenitude of existence with
the All. The idealistic tendency is of mysticism, and finally it
emerges as the instinctive struggle for mokse, liberation.
The mystic is a pioneer, an asurg so to speak, who is anxious
to break the bonds of existence, for he dimly feels that he
shares the fullness in power, light and being with the All

Psychologists obsessed by the abnormal types of per-
sonality or paying attention only to physiological typess
underestimate the distinctions that exist between the two
types above mentioned, namely, the mystical and the religious.
Religious conscionsness and mystical experience are however
not contraries.

If a modern classification of types is to be attempted in
terms of extrovert and introvert, we might say that the mystic
type of personality would appear to be the extrovert and the
religious as the introvert, since according to Jung (Psychological
Types), we find that coercive force, struggle for mastery, and
individuality pertain to the extrovert, whereas subordination,
resignation to fate, surrender to higher powers and quiet
patience belong to the introvert. This division as will be
seen cuts across that proposed by psychologists who hold
mystical personalities to be introverts.

In the study of the lives of the pioneers in spiritual
experience, the two types we have mentioned are clearly
distinguishable. Itis the truth of the religious man to be
conforming to that which exists as established custom or
usuage or tradition, whereas the truth for the mystic is to be
an iconoclast. This distinction in attitudes is fundamental to
any understanding of the Philosophy of Religious Conscious-
ness. So fundamental is this distinction that it is strange
that there should ever have been confusion, Religious
Consciousness is definitely dogmatical (in the Mae Taggartean
sense), whereas the mystical is pantheistic, is nebulous, and
shows itself as the vital overflow of idealistic tendencies rather
than as the intuitive understanding that defies all dogmatism.
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Not that this vitalism is all. Far from it. ‘This characteristic
it has because it is essentially a struggle against limitation,
social, philosophical or religious. The protest is commensurate
in strength with the felt heaviness of the bonds.

The via media between these two tendencies has rarely been
found. We find mystics who having revolted strongly against all
limitations finally discover their destination to be a nihilistic
nirvana, a contentless existence. Buddhistic thought characte-
rized as it is by mysticism having struggled against all
dogmatism ended in an experience that might well be called
non-existence. Advaitic thought is essentially mystical, and
its struggles against all forms and names, all definition and
determination, has led it to an experience that is the culmi-
nation of limitless existence, abstract Freedom-experience,

Religious Hxperience naturally moves on the wake of
previous revelations. It is, we already said, characterized by
the feeling of depeudence, may be on the past experiences of
the race garnered in proverbs and maxims, or on past
speculations and affirmations on the mnature of the Supreme
Being or Reality. Des Cartes in reviving the Ontological
Argument of Anselm really showed his iuner indebtedness to
religious experience. As a matter of fact the rationalist cannot
but finally end in religion. The determination by law of
thought, regulation of the present by past experience and
revelation, is the significant feature of the religious attitude. It
is not often that we find psychologists defining religion in this
manner. Prof. Mac Taggart in his Some Dogmas of Religion
affirmed that true religion consists in the acceptance through
reason the probable reality of the Deity, a probability that is
almost equivalent to an assertion of its 1eality-

If Bruno revealed his mystical iconoclasm, and Shelley
the promethean revolt against all conformity, I eibnitz revealed
the strict loyalty to the Deity and Browning the inner synthesis
of religion that has devoutness to the Deity who is the inward
ruler of all life and being. It is always the mystic who revels
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in the destruction of barriers to freedom quae barriers. The
problem of freedom is not and has not been the chief concern
of the religious. Religious Consciousness abides with those
who surreuder to the Divine Spirit and with those who live in
the life of the Divine and struggle to achieve participation and
at-oneness with their Lord, whatever be the changes, crises
and calamities that might assail them. Not that it does not
love freedom and does not plead for extinction of barriers, but
the barriers that it seeks to remove are the barriers to
knowledge, which thwart mutual love between the Iufinite
and the finite and promote separation.

Thus there is a clear-cut distinction between the two
types, or the two attitudes. The dualism is a serious ome.
Interpreters of the Upanisads have sought to explain the texts
according to their mystical or religious predilection and have
tried to create a dualism in the texts themselves. This
dualism is possible because the two attitudes are real attitudes,
and the personality of the Seer determines the attitude that he
reveals in his utterances. 'This is not to state that the content
of the revelation or utterance is of either partially true or untrue
character, but to affirm that the truth gets itself revealed
through the individual medium of mystical or religious bias.
Vamadeva reveals himself as a Mystic whereas Vasistha is
truly representative of the Religious Consciousness. However
in their revelations, whatever the particular attitude, the
contents of their experiences are relieved from the insularity
of either.

Just as there are no pure types like introvert and extrovert,
so also, mystical consciousness is mot stable in itself, and
religious receptivity manifests itself as a dynamic struggle after
liberation from all limitation and separation from the beldved.
A careful student of mystical experience will find that mystical
cousciousness, when strong, proceeds from one destruction to
another, by a deliberate and well-aimed exclusion of all that
interfere with final free experience, even as Indra proceeded
scientifically from one realization to another, from the discovery
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of one sheath to another by a process of unveiling of the
curtains of ignorance, till finally he was confronted with the
realization of his dependence on some Highest Consciousness
full with the plenitude of infinite richness and delight, bliss
and beauty, in which he must in thraldom live. Such a know-
ledge is got at slowly and is of the whole and the integral
Being, wherein the individual himself shares the life of the
whole, and finds this ultimate sense of unity with the All itself
to be freedom and perfection, reality and realization. Mystic
consciousness may start with a pantheistic sense of Oneness of
all life or law, experience or ecstacy, but at its terminus it
transcends the impersonal as itis gradually drawn into the
bosom of the Super-Personal Being that is not less personal
but more personal, fundamentally divorced from the limitations
arising out of the inefficient lower nature. Mysticism thus,
strange as it may appear, becomes a champion of intellectualism
which defeats intellect.

Religious Consciousuess proceeding from dependence to
dependence on the All, the sarva, the Isvara, the Lord, is able
to throw away the minor dependences on forms and names and
progressively all that are not of the Loord. Growing in this
illuminated consciousness, it finally discovers that it has libera-
ted itself from all its bonds without knowing it. What is essen-
tial to it is the fundamental effort or thirst to love, the attach-
ment to and dependence on the Highest. And in this exclusive
attachment to the Highest that it knows, there is implied the
method of liberation from all others, all attachments and seek-
ings other than the Highest. If ever, it struggles to hold on
to mere forms and names and clings to them tenaciously, it is
because these names and forms are constellated in its
consciousness with the Being that it knows and which it
camnot conceive apart from them. If, however, it clings to
these through indolence of spirit, then what happens is a
catastrophe, followed by a terrible dark night of the soul.

Whether it be the mystical or the religious consciousness,
eternal vigilance is an absolute.condition. That is why the
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end of Mysticism is religion, and the result of religion is the
realization of the ideal of mysticism. Psychological experts of
the Upanisads were aware of these transformations in attitudes
and the conditions under which such transformations can be
brought about. The several vidyas taught in them clearly
reveal the purposive technique of transference which will lead
to the integral 1ealization. Kuowledge is the goal, since
knowledge alone can solve the problem of instincts ; the my-
stical and the religious tendencies a1e instinctive in their nature
which have to be sublimated. Abnormal Nietzsche, the mystic,
ended in the lunatic asylum ; the religious dogmatists enveloped
in their own darkened sanctuaries have brought about the
proverbial Dark Age. Synthesis of both these, samuccaya,
or samanvaya, is possible through the substitution of the
ends of Knowledge and Vision of the All in the places of greed
and selfishness. The multiplex nature of man’s persounality
requires an ordering of his inner and outer being according to
the integral wunity that he seeks blindly and vitally and
instinctively.

The inner meaning of the dialectic of forces, mystical and
religious, occult and mediumistic, gnostic and practical, have to
be understood through the concept of Integral Persomality.
These instincts proceed from different planes and intersect
with one another. We caunnot dismiss their existences. What
the Vedic seers did, modern psychologists might yet discover.
On us, as it did on Jung, the Upanisads and Vedic insights
produce an amazement at the depth of understanding of the
real forces of Personality.

Two Tvpres oF Yoca

Consequent on the distinction made between the mystical
and the religious ‘instincts’, we might say there emerge two
ways of approach to the realization of the Highest. These
might be called Yoga. The mystical proceeds on three lines,
in none of which there need be any postulation of a Deity.
Karma Yoga is the line of action, action that makes it neces-
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sary for the individual to break through the superstructure 5o
religious dogmatisms and involves the comsistant practice of
the freedom and responsibility that one inwardly feels to be one’s
own reality. ‘This Karma Yoga is very modern in conception
it might be said ; but this kind of Yoga it was that was at the
bottom of the Carvakan ideal of existence, free as the air,
irresponsible and living one’s own desires out. ‘I'his ideal no
doubt was what even Buddhism sought in its affirmation of
the inward law as against the outer conformity that Brahmi-
nism was said to have imposed. Hence their practices were
non-conforming to the ritualistic. Even the protest of Samkhya
was against the ritualistic karma of the orthodox. Im all
these, there was acceptance of Action undoubtedly, but it was
something quite differnt from what the religious temperament
accepted. The activity of the Karma-Yogin who happens to
be a mystic, moves between the activities of iconoclastic revo-
lutionary fervour and protestant activity.

The Jnigna-Yoga of the Mystic again is different from the
aim of the religious Yogin. The aim is to discover the real
which would liberate the individual. The belief in reality is
dependent on its capacity to liberate. The practice of Oneness
or Nothingness, is consequential on the liberation-motive, and
so long as the yogin believes intellectually that any otherness
is a limitation, there is no alternative for him except the
annihilation of all otherness in and through an Oneness that
shall be the indescribable womb of all. But the religious yogin
knows that all determination is negation, and equally that all
negation is determination,’ He does not see the need for any
contradiction between things that could co-exist.

Real opposites contradict one another and might annul
one another, but that co-existent things should compete and
swallow up one another ever like some serpents, it is not possi-

1 The Mystic holds the view that all determination is Negation: the
Religions person holds, if he ever does hold, that all negation is determina-
tion of something higher. Negation reveals ouly incompleteness of defini-
- tion.
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ble to admit when the terms describe rather than limit.
Jiana or knowledge is of the whole not of the One. The
individual knowing this whole or the Unity really understands
his place in this whole and therefore does not feel afraid. As
the Isa-Upanisad says, He who sees everything in Him, for
him there is neither fear nor revulsion. The mystic ideal of
Immortality lands the Mystic in his intellectual effort in the
abstract realm of ideas or essences or an absolute that can
contain nothing without ceasing to be itself.

Even so is the Bhakti Yoga. 'The Bhakti of the Mystic is
the devotion to the impersonal ideal of Freedom rather than
to any individual whatsoever. The Personal exists, if at all, as
a concession to devotional needs, a fiction or even a real being
much inferior to our own fullest ideal. Yoga of Patanjali
postulates an Iévara who is a beaw ideal, a desirable object
(@lambana) for meditation, but certainly not the ideal of our
own existence which is fullest plenitude of Knowledge, Bliss
and Being. ‘The dhyana is the concentration and loving devo-
tion, even if only of a fictionally posited being, and as such at a
later stage what needs to be dome is to give up this and
transcend the limits of the object. ‘The meaning of the
Bhagavad Gita Carama Sloka which insists upon the surrender
of the Individual to the [ ord is said to be merely a tentative
position, whereas the most important teaching of the Gita is
said to be the famous sloka,

“ Matkarmakyt matparamo madbhaktah san gavarjitah
Nirvairah sarvabhutesu yahsa mameti Pandava.”

“ Whose work is unto me, whose goal I am, my votary,
free from attachment, void of enmity to any being-he comes to
me. O son of Pandu ” XI. 55.

The mystic view then consistently persists in its realiza-
tion of the Immortal which it equates with liberty or freedom
Moksa. Our whole question is whether this is a true identifica-
tion. Religious consciousness might make certain concessions
to this view, butin the main it repels the idea of abstract
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liberty. It is more realistic and tends to value the true idea of
liberty which consists in the realisation of happiness through
the aid of the Highest Being of which it is aware.

The foundation of the philosophic aspiration liesin the
discovery of the “immortal sense in mortal existence,” “in
the divination of the Godhead,” or in the realization of the
Highest of which the individual progressively becomes aware.
This process of growing into the consciousness of the All is a
slow progress or rapid one according to the intensity of fervour
and loyalty, -$raddha, and this is the sine qua non of all
praxis; mystical or religious. An unenlightened conscious-
ness without the capacity or willingness to experiment will
only lead to disaster and perdition. Gnosis consists in the
perception of the All, and in having, so to speak, the religious
attitude. Deity must be perceived in all things, to which all
things are tending, in whom all have their birth, bliss and
being. Without this original fundamental knowledge the mystic
effort at freedom, is mere action thatis cgoistic and selfish,
and can only lead to darkest darkness, blindest Ignorance.
¢ Egoism is the bar.” The individual must forsake the sense of
his possession of anything. Renumnciation of the sense of
possession coupled with the sense of the Allness or Ommniperva-
siveness of the Lord is absolutely the Yoga. Such a funda-
mental renunciation of individual possession is the preliminary
need. ’I[his too is the method of the Buddhist and the Nihi-
listic mystic. ‘The mystic abjures all possession, for it is
essential to be free from all bonds, and possession has the
incubus of bondage. Freed from this bondage to matter and
material possession, the mystic entertains the hope that he
would be free utterly, and realize the Pure existence of his own
self. However, this renunciation that is of the muystic, is
different from the renunciation of the Religious. The attitude
is different though the results are ideutical. Vairagya of the
one is poles apart from the vairagya of the other. Consecra-
tion to the Divine, because of the realization that nothing is
really one’s own but belongs to the All,is the essence of the

23
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religious theistic attitude, whereas the attitude of the mystic
reveals the obsession of bondage.

It is true that the mystics or the religious persons do not
realize the wide gulf that exists between the two attitudes, and
facilely and interchangeably speak about bondage and the
body. FEven when the religions person feels the weight of his
body on his soul, it is not because of its own defect as a body
but hecause the body that he has happens to be a result of his
own ignorance in previous lives and activities, Not so the
mystic view. The mystic will strive to realise the Ultimate in
his own privateness, where the privateness somehow will
realize the infiniteness of the AllL

The mystic pratice of R@ja Yoga as we have remarked
takes up the occult siddhis also into consideration. The Yama,
Niyama, Asana, Pranayama, Pratyaham Dharana, Dhyana
and Samadhi, which are the eight steps of Yvga are intended
to purify the individual internally and externally and develop
self-control and mind-control, till finally the mind is prepared
in a such a manuer as to be able to experience utter internal
absorption— Nirvikalpaka Samadhi, Thisis usually said to
lead to Nirvana and even the Buddhist ‘Manual of the Mystic’
corroborates this procedure.

Religious praxis, on the other hand, devotes all its Yoga
to the realization of concentration on the one and sole object
of its efforts, to achieve the unique relation of dependence
aprthaksiddha sambandha, consciously and fully. Isvaraprani-
dhana for him has the fullest significance and is all in his
Yoga. The Yoga is left, asit were, into the hands of the
Divine, and nothing is left for the individual to do but to wait
on the Highest. He depends upon the love, the grace and
the bounty of the Divine. The Highest as the Upanisad says
choses its men ; it is not left for the individual to dictate to the
Lord. You cannot take the Heavens by storm ; you must only
willingly supplicate to it for your deliverance from your ignor-
ance which creates ruffles in sraddha, faith.



SOME TENETS OF THE SAUTRANTIKAS
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Oriental Institute, Tirupati.

The Sautrantikas are generally believed to be a sub-sect of
the Sarvastivadins, one of the eighteen sects of early Buddhism.
A detailed account of the school of Sarvastivadins is found in
Vastubandhu’s Kose and Bhasya. A systematic exposition in
English of the Sarvastivada is presented by Prof. Th. Stcher-
batsky in his Conception of Buddhism.  But there appears
to be no book available at present specially devoted to a syste-
matic treatment of the Sautrantika school though many
writers' of the school are mentioned as having flourished in
early days. Nor is it known that a separate sect of Buddhism
based on that school ever has existed either in China
or Tibet. We may yet discover any special treatise om the
sibject from these two sources, apart from the cross refer
ences found in the works of other schools. Some autho-
titles think that Harivarman’s Satyasiddhi-sastra which
exists only in Chinese, belonged to some brauch of
Sautrinti-kas? But we cannot take this statement for
certain unless we have a complete amalysis of the work
before us. Vasubandhu is said to be a Sautrantika at heart
though he has composed the Koée on Sarvdstivada. But
no work composed by him on the subject is kmown to

1., Kuinaralabha, éﬁlabha, Mahabhadanta, Vasumitra and others; s. Th,
Stcherbatsky, Nurvana, p. 25.

2. W. M. McGovern, Introduction to Mah&yana Buddhism, pp. 193,
208, 212. S. Vamakami Sogeu, Syséem of Buddhist Thought, p. 174
Some essential parts of doctrine of the Satyasiddhi scliool are given
on pp. 176-185.



180 ANNALS OF SRI VENKATESWARA ORIENTAIL INSTITULE

us. Some opinions in favour of the sect are found in his
Koéa. Therefore the omly sources available at present are
Saddarsanasamuccaya, Sarcadarsanasangraha and other works
which have summed up, in a separate section, some of the
main tenets of this school. Prof. Louis de La Valle Poussin
has collected in an article on ‘Sautrantikas’ in Hastings’
Encyclopedia some of the main tenets of the school from
these Sanskrit sources.! But it is very short and misses an
important feature of the school, namely the method of
classification of phenomena (dharma). Prof. 'Th. Stcher-
batsky has also devoted a section to the Sautrantika
conception of Nirvapa in his Nirvana. So far, nowhere have
we found a full account of their tenets.

1 have, however, found in a philosophical ueatlse——kuown
as Sivajianasiddhiyar written by in Tamil Arupandi, a Saiva
philosopher probably of the 13th century A.D., a short account
of the Sautrantikas’ philosophy with somewhat fuller details.
The treatise is divided into two parts, svapaksa and para-
paksa. In the first part the author formulates his own tenets
of Saiva philosophy and in the second all other systems of
Indian philosophy, such as Lokayatika, Bauddha, Nirgrantha,
Ajivaka. In dealing with Buddhism he ecriticizes all its four
schools separately. The major portion of the Buddhistic section
of the book is devoted to the Sautrauntika school, whereas the
three other schools get only a few lines each. It seems, therefore,
that in the opinion of the author the Sautrantika school was
more important than any other Buddhist school. This is
corroborated by the statement in the commentary that the
other schools, Vogacdra, etc.,, accept all the main princi-
ples of the Sautrantikas, but differ only in respect of some de-
tails. Wemay infer from this that an impression to that effect
was entertained by writers of the time and that it might
be due to the influence gained by the Sautrantikas in
later tines. Whatever its justification be, there is reason

1. See also Lis Buddhisim (1909), pp. 178-185.
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to believe that Arupandi has, in all probability, accurately
recorded, almost all the main tenets of the school. But we
cannot assert that he summarized all the doctrines of the sect,
because no mention is made of the inferrable nature of the
objective world, which is a very important tenet of the school.

I propose to present in the following pages the contents
of the first part (31 verses) of the chapter on the Sautrdntika
philosophy ‘This part is also divided into svapakse and
parapaksa.

(I) Formulation of the Sautrantika thesis

This section commences with an enumeration of five items
common to the four schools of Buddhism: (1) They do not
accept the validity of the four Vedas and their anga. (2)
They daily recite instead the rational dharma, scriptures. (3)
They practice the five morals." (4) They wear the dress of a
hermit. (5) They take refuge under the Bodhi tree respecting
it as if it were God. In addition to these five items, the
Sautrantikas deny the validity of jati.”

The Buddha, becoming all-knower, keeping away from all
bad acts in the world and through his faultless compassion
being grieved by the misery of others (paraduhkhaduhkhin),
composed the ancient and defectless’ Pitakas which have been
praised by all gods.

1 'The comentator Jfianapra Radar enumerates five morals tlus:
altimsa, satya, asteya, brahmacarya and saigraha. e further points out
that the five morals are binding on lay devotees ($avaka, read in the text
savakarklu lor $@vatarkku) ten morals on novices ($@rapa) a hundred on
monks (upasampauna) and 100,000 on Suvavir (meaning of this word is not
clear).

2. Tle terin jati is iulerpreted in the commenlary o mean either the
casle system or generalily, or one of the seven calegories of the Naiyayikas

3. The comnentator reinarks that the Buddhist Pitakas are defectless,
because tliey contain (1) Srilaksapabhavand, viz. conception of every-
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There are only two pramanas, viz. pratyaksa’ and anumana.
The momentary’? knowledge and the knowable are their
objects. These objects get divided into four viz. riipa, aripa,
nirvana and vyavahara. FEach one of these four objects is
again divided into two and therefore they become eight in
in all.

Two kinds of ripa® are : upadanariipa and upadayaripa.

Two kinds of ariipa are : citta and karman,

T'wo kinds of nirvana are : sopadhisesanir. and nirupadhi-
desanirvina.

T'wo kinds of vyavahara are: sad—and asad—vyavahara.

Four upadanaripas are : earth, water, fire and air.

thing as impermanent, amtya, nnrest, dulikha, and without sell, undatman;
(2) ten highest virtues of charity, moralily, patience, doing away with any
action, (niskarmam) wisdom, euvergy, truthfulness (satya), courageousness
(dhyti) friendliness (maitr?) and pitaka (upeksz?), and (3) twelve nidanas,
avidyi, samskara, viAdna, ndmaritpa, sadayatana, s]ﬁm's/a, vedand, trsna,
upadana, bhava, jaie and karmaphala (jaramarana, etc) The ten highest
virtues being divided into three degrees eachi forw thirty itemsinall. cp.
Nole. 2oup 191 helow. It isinteresting to note that the enumeration of
the ten biglest virlues with their sub-divisions goes 1n agreement only with
the accounts found in tlie Pali Literature. According to the Mahayamsts the
following are the ten virtues: dana, Sila, ksama, wvirya, dhyana, pmjﬁi.
npaya, prapidhana, bala and jiana.

1, The commentlator, Jianaprakada in explaining pratyaksa, quotes

Dharmakirti &Y FOAMZL. It is divided into four. ZFRITEAY,
AT GIHG THATITTGL | See, Nyayabundu.

9, There are four kinds ol momenlariness, remarks the commentary,
viz. (1) A thing exists after being decayed—(keftuvaritittal) (2) a thing
perishes after being decayed, (kettuksayittal), (3) aihing reappears after
hecoming decayed (kettuttudittal) and (4) a thing is decayed aud perishes for
ever (kettukkettepodal).

3 Here the commentator gives another classification of #iipu Il is divi-
ded into two, viz. caitanyaripe and acaitanyaripa. The former consists
of eiglteen items, five sense-organs and their five objects, the two sex organs
female and male, one lieart (/irdaya), one food stuff (@hararipa) and four
bhilintas , while the latter comprises eight itetus above described It is not
clear hiere what is meant by the latter calegory. It seems, however, that the
four upadianariipas and four upa@dayariipas constitule the eight acaitanya-
T@pas in so far as they consiitute the external life-less objects.
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Four upadayariipas are : hardness, attraction, motion and
heat.!

Riipa is what is produced from the combination of the
ahove eight elements.

Citta is that which cognizes a thing cognizable through
the sense organs.

Karman is to discriminate what is good and what is bad.

Here the commentator supplies us with some further
details in regard to the classification of the elements (dharma).
It is well known that the Sarvastivadins classify the dharmas
as seventy-five, which may again be put into two main groups,
seventy-two samskrta—and three asamskrta dharmas. The
seventy-two samskrta elements are divided into five groups of
elements, thus: the riipa group has eleven elements, the vedana
group one, the samjfia group one, the samskara group fifty-eight
and the vijiiana group one. ‘The Sautrantikas, on the other
hand, who deny the reality of the asmskrta elements, reduce
the samskrta elements to forty-three. They are grouped into
five groups as follows: rfipa includes eight elements, four
upadanariipas and four wpadaya-riupas; vedana three, kusala,
akusala and kusalakusala ; samjna six, five sense organs and one
citta ; vijnana six, vijnanas corresponding to the six above,
and samskara twenty, ten good acts and ten bad acts.” Thus

1 ‘I'he commentary reads vgnnag—colour Il is ceriainly a mistake for
vepparm—heat.

2. According lo tlie commentary on verse 80, the ten bad acts are:
1, to tell le (poysollal) ; 2, toact asa tale-bearer (kotsollal) ; 3, lo ulter
harsh words (kopittuccollal) ; 4, useless talk (payanil col), (these four per-
taining to the speech) ; 5, to commit theft (katavirkkuppodal ) ; 6, Lo do niean
acls ("varide tolil ceydal) ; 7, to commil murder (kolar ceydal) (these three
pertaining to ihe body) , 8, to {lunk of murder (kolar ninaikkar); 9, an
atlachmient for the worldly pleasure (k@mapparru) ; 10, carnal desire (Fzém‘)
(tliese three pertaining to the mind) ; And ten good acts * 110 speak the truth
(mey yurai) ; 2, to utter good words (nal wvarttar); 3, totalk in a sweet
tone (imiya kural) ; 4, to talk so as to be useful (payanpada $ol) (Lhese four
pertaining to the speecl) ; 5, to walk right to left around the temple (palle
valam varal) ; 6, to practise austerity (tavam purudal) ; 7, 1o present gifts
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they work out forty-three in all! The Yogacaras have
increased to a hundred the number of elements both samskrta
and asamskrta. A complete list of these elements is by Vasu-
bandhu in his Satadharmavidyasastra® which exists in Chinese.
And according to the Satyasiddhi school, the number of
clements is said to be eighty-four.’

Then follows the description of two kinds of Nirvana.

Liberation from defiling elements is obtained when such
elements as desire, etc., are completely removed from santana,
but final liberation is mnot obtained and it will be secured
only when the bedily activities come to an end. This is
sopadhisesa nirvana (Tamil, kurruvidu). Liberation from the
five aggregates will be realized when they are eternally
suppressed, and that is nirupadh idesanirvana (kandavidu).

Turning to the two kinds of vygeah@ra, we find them
classified into three eacli, as under :

(1) Affirmative expression of sanghata (Tamil, togai).
(2) Negative expression of sanghata.

(3) Affirmative expression of santana (Tamil, todarci).
(4) Negative expression of santana.

(5) Affirmative expression of utpannavinasin (Tamil,
mikutturai).

(6) Negative expression of wtpannavinasin.'

(danam ceydal) —these three pertaining to Lhe hody—8, Lo be aware of niercy
(aruninat) , 9, to cut at the root the kernal desire (@aiyaruttal); 10, to
have a faith in the austerity (tavapparru) (these ihiree pertaining to ihe
mind).

1. In supporl of this classification, the commentalor quotes an ancieni
Buddhist verse in Tamil Tt is the siddhanta of the scriptures of the Buddhists
that the forty-three parts are counied in five skandhas which are built
up of eight riipas, three vedands, six jianas, and their corresponding six
samjiias and twenly samskaras (acts—cseykat).

2  Nanjio No 1213 This work will be studied in a separate paper.

3 S Introduction to Mah. Buddhism, p 141.

4 ‘'I'he Manumekalar, a Tamil classic, gives six kinds of oral expression
(vyavahidra), unmar, inma, etc, combined with togai, todarci, mikuttura
and 1yvarndurar  Of these the last named, 1paindurar is not given by the
author liere. Probably it is to be included in the togar division of vyav@hara,
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(1) The affirmative expression of sanghata is when we
speak of a doer as arupa, who is but five aggregates, ripa
and others.!

(2) The negative expression of it liesin the statement
that the five aggregates, riipa are created by somebody.’

(8) The affirmative expression of santana cousists in
saying that causes and effects continue in succession without
any relation to all modes of times, past, present and future,’
(which are themselves unreal).

(4) The mnegative expression of itis represented by the
speech that the same agent (kartr) exists in all times and
continues all along the succession of causes and effects.?

(5) The affirmative expression of utpannavinasin is formed
when one says in conformity with the Buddha’s Doctrine that
whatever appears to our eyes is liable to destruction.’

(6) Negative expressions of it consists in our speech that
all things preserved in the world turn into causes, their

A similar classification of the empirical truth (samvrtisatya-vyavahara) is
found in Bhavya's work, Madhyamakarthasamgraha (see my paper on it pub-
lished in the Journal Oriental of Research, Madras Vol. V, p. 41 ff) and Candra-
kirti's Madhyamakivatara VI, 28 with bhisya (see my Sanskrit text p.
published in the above journal, Vol. V).

1. The commentator further explains thus' just as the collection of
walls, woods and bricks, etc, formsa house and just as a great number of
villages is spoken of as a countiry, so also the five aggregates, matter, etc.,
are believed Lo be an ego, Atman; butits natureis only nominal and not
real. Manimekhalai gives body, water and country, as instances under a
simpler type of togarvalakku-samghata-vyavahara.

2. ibid.

3. ihid., todarct (santana) vyavahira is when the people talk of wvrihi,
nelln, perceiving the phenomenon of continuous succession of seed, sprout
and stem, etc.

4. Pali: 9gga9eH [09EAq | Mikutturai—torraandsam, that which
appears is subject to destruction. Manimekhalai explainsh dharmamikut-
turai is an excessive talk particularly of one aspect of a thing, while 1t has
three, appearance, increase and decay. Then it elucidates iyaindurai
thus: it is an appropriate talk of several letters as a word and of so
many days as a month, #ingal. This is more or less simply a togaivalakku,
samgh@tam. This may explain why the type of expression, ¢yaindurai is
omitted in the Sivajnianasidhiyar.

24
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previous state, as soon as they change their mode of being
product.

The oral expression may again be divided into six kinds:

(1) Affirmative expression. (2) Negative expression. (8)
Affirmative expression pertaining to the actual happening.
(4) Negative expression pertaining to the actual happening.
(5) Affirmative expression pertaining to formerly non-existent.
(6) Negative expression pertaining to never-existent.

(1) The affirmative expression isto assert what exists;
e.g. the trunk of the elephant.’

(2) The negative expression isto deny what does not
exist; e.g., a horn on the head of hare.?

(8) The affirmative expression of the actual happening is
to say that a knowledge arises in co-ordination with another
kuowledge.’

(4) The negative expression of the actual happening is
when we state that a knowledge will not arise after it
becomes perished.

(5) The affirmative expression of formerly non-existent
is a statement that a knowledge being formerly non-existent
comes into existence afterwards.’

(6) 'The negative expression of never-existent is to speak
of a string of bow made of hairs in the palm of hand which
can never be existent.’

All these types of vyavahara and two kinds of nirvana
find no place amongst the forty-three dharmas above described,
and therefore they are not real dharmas but only nominal.

Manimekhalat, has uparvu, knowledge

1bid , the same example.

1bid , Tix. the experience felt in co-operation with the mind.

ihid., mind came into being and passed away like a lightning
1bid., an effect arises without any cause

ibid., as there is no horn on the head of a hare, it is not seen.

WM =
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(Ily Formulation of the opponent’s thesis

Apart from those fundamental elements, the Sautrantikas
do not accept other categories such as akasa, atman, kala,
dik and karty, which the Naiyayikas and others postulate in
their own systems. 'Therefore the Sautrantikas refute them
one by one as follows.

Refutation of the existence of Ether (@kasa)

[There is no element called ether]. For, it cannot beconie
object of action. Nor can it be accepted as a receptecle of all
material objects, since its nature is immaterial. The argu-
ment that the ether is the primary factor of the sound is uot
possible on the ground that the sound will not appear unless it
comes into contact with the material objects. Nor is it
possible to say that it is ether which is present everywhere with-
out exception ; because there is no such thing as ‘everywhere’.

Refutation of the Scul (atman)

If the soul has knowledge of its nature, why should
it resort to the sense-organs, objects and scripture for know-
ledge ? It is mot possible to argue that it acquires know-
ledge, after being associated with the sense-organs, coming
into contact with the objects and also in conformity with the
scriptures ; because it is unable to differentiate in darkmness
what is green and what is red. Since there is no possibility of
acquiring knowledge, the knower, i.e., soul cannot be proved.
If you accept the knower—, the soul as other thaunknow-
ledge and knowable, we shall ask you whether its nature is
knowledge or not. In the latter case, it will be an acetane
like earth. In the former case, it will amount to this that
you have named kali* as a rice-food well cooked together with

1. Read kals for kary in the text. The commentary explains this point
very clearly as follows' to say that kali which is a proper name for the
cooked rice combined with dall, sizpa, is the cooked rice combined with dall,
sipa evolves an error of repitition, pumarvkti Similarly j#fignag being a
knowledge, if you say that jiiZty, knower also a knowledge, then jitats,
knower, need not be condsidered to be different from j@ne, knowledge



188 ANNALS OF SRI VENKATESWARA ORIENTAL INSTITUTE

suipa. If the soul is immaterial (ariipa) it will not unite
with the body which is material (r#pa). If it is material, one
matter will penetrate into another matter. Ifit is an atom
(anw), it will run away from the bodg- through its holes. If
it is eternal (nitya), knowledge will appear eternally and
without exception. If you say again that it is the one perva-
ding the whole, it will stand nowhere. If you maintain that
it abides wholly in the body of his own accord ; it will, then,
perish when the body perishes. If you assume that it
dwells in a part of the body, then it will not know the other
parts of the body.

Refutation of the Time (kala)

If you hold that it is Time, which has the function of
giving tise to, sustaining and destroying the objects, it will,
then, be hardly different from the said objects. And as soon
as things are destroyed, it will also be destroyed. Since the
three-fold oral expression (vyavahara) of the time, past, present
and future, is due to the three-fold nature of the objects, it is
a good example of the well-established uegative expression
(asadvyavahara).

Refutation of the Quarters (dik)

When you stand east of me, you call my place west; and
if some other person stands west of me, he will call my place
east. Therefore the so-called dik is no other than the place in
whicl I stand; and it will indicate neither your west, nor
some other person’s east. ‘Thus it becomes only an object of
the negative expression and never of the affirmative one.

Refutation of the Creator (kartr)

You hold that there exists one person who created the
world. If the world to be created was already existing, it need
not be created. If it was not existing, it could not be created. If
you say that the world existed in the form of cause but not in the
form of effect, and that the form was created, you are forced by
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the position that a thing is both existent and non-existent. If
you say again that he has manifested it which was existing
unmanifested just like an unmanifested pot [which is miade
manifested by a potter], where did he exist while manifesting
it? If you suppose that he did so taking his stand in the
world, then the world would have arisen first. Nor 1is it
possible to assume that he is omnipresent, pervading every-
where without exception; because it will be open to an
objection that ‘everywhere’ existed first. And to the argument
that he out of mercy created what was non-existent, we may
put this question: What kind of mercy has he in creating
animals such as the lion, tiger and elephant, etc? If you say
that because he is omnipotent, he created all souls in
order to multiply their number, you will be a worshipper of a
mad man; (for, only a mad man would act without knowing
the comsequences of his own action). What did he gain by
creating souls Ifyou say that the creation is a kind of
amusement for him then he turus out to be an ignorant lad.
Supposing that he created living beings in compensation for
their actions, you have to face the objection that the action
becomes beginningless. If that knowledge is maintained to be
real, all other knowledge (i.e. of worlds) will also be without
beginning.

As regards his body : If he is considered to be embodied
in a form, that form ought to have been created first. If you
suppose that he takes his form because he desires so, it follows
that the worlds also would assume their forms according to their
desires. The argunient that he gives forms to living beings
in conformity with their previous deeds will lead to the
conclusion that their forms arise exclusively from their
previous deeds. If he is taken to be have no form, he would
not be able to rescue living beings from the misery of life [and
would be motionless] like the ether. If he is equal to a
shadow of the tree, he would not be omnipresent; because a
shadow of the tree would give shelter only to those who come
near at it. If you suppose that he, though not omnipresent,
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is omniscient it follows that he ought to have a form in order
to recollect and realize things with all cares. If you do not
admit it, there could be no realization for him. The agreement
that the scripture from time immemorial proclaim the existence
of a creator, will befit only persons like you who admit that the
seripture came into existence without an author. ‘The
assumption that the existence of a creator is asserted in the
scriptures aud that the latter proceeded from the former is
indeed a matter for wonder.

These are the main arguments of the Sautrantikas deny-
ing reality of the categories, ether, etc.

Now we have the following description of some other
ideas which may Dbe regarded as peculiar to them. Immovable
things, trees aud grass, etc.,, that grow on earth, have no
life and are constituted of the four elements viz. earth, etc. They
grow and get destroyed gradually just like the ant-hill, nail,
horn, hair etc. They have been in existence as results of
actions done by, and for the enjoymeunt of, all living beings.

It is sinful to kill but it is not sinful to eat what
has been killed by others; because flesh is equal to pure
earth.! The sin incurred in killing living beings belongs only
to the killer and none else. In support of this, the following
argument has been put forth, Suppose a man establishes a
rest-house in the wilderness. Does the merit that has accrued

1. Here some delails regarding thie meal-eating are given in the cotunen-
tary Meat is divided into two, kalyaimamsa and akalyam@imsa Akalyamamsw
also may be divided into three, ¢iru(tri)koti, satkotr and navakotr IKots
means vyttd, function  Tri-kofim@msa is a meat which is obtained by killing
by oneself, causing to kill by others or giving consent to killing; satkofi,
has in addition to the above three witnessing, hearing, and being unmerciful
in killing for one’s own sake by others ; navakot: consists, besides the above
six, to desire, to taste it, to eat it too much and to praise it too much
Kalyamamsa, meat devoid of any of the above nine funciions may be eaten.
But akalyamamsa, evolving any of the above nine functions should not be
eaten. Another commentator reads karpiyae for kalya.
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from the establishment go to the establisher or to those who
take rest in it ?

In conclusion, we find an explanation of the nature of
misery (dulbkha), of bondage, of happiness (sukha), of final
liberation and of the way to that happiness. The misery of
bondage lies in the five groups' of eclements, matter, feeling,
idea, acts and consciousness which combine together, continue
orderly in succession and form santana. The moment these
groups get suppressed completely and for ever, the happiness
of the final liberation is realized.

As to the way; persons, seeking liberation must do away
with worldly desire and other evils, which destroy everything
that is good. They must practise the ten highest virtues® of
meritorious acts, restrain all the sense-organs, eye, etc. which
drive men to the perilous external objects, relinquish all kinds
of feeling, joy and misery, etc., and practise the eight modes
of good’ life such as right sight, etc., which are conducive to
cultivate the highest knowledge and morality and arrest all
kinds of evil and also lead to mental concentration.

Finally, the arguments levelled by Sautrantikas against
such categories as ether, etc. are strongly criticized by
Arupandi.

1. The reading, sant@nattir paduvadu is belter (han sant@nattir
keduvadu Here the commentary says that there are four kinds of streams, viz
1, stream of air, véyusantana, 2, siream of flame, dipasantana, 3, stream of
flwids, dharasantana, 4. stream of ants, pupilikasantana.

2. The commentator, Jfanaprakasa enumerales the ten highest virtues
{lus: charily, dana, moralitly, sila, concentration, samadhi, lo give up
actions, muskarmam, wisdom, prajiia, esergy, viryam, iruithfulness, satyam,
courageousness, dhyt1, (tuntbu ), friendliness, maitrl, and cuiting off desire
for any thing (@Sasyarudi-upekh) ‘'These ten are divided into three each,
according as they are put into connection with life, body and external
objects. cf. Childers’ Pali Dictionary, p 335.

3. There are cight modes of géod life: right sight (narkatci), right
resolve (nallitrram), right speech (nalvaymai), right action (uarceykar)
right livelihood (nalvalkai), right effort, (nal muyarct), right memory (nar
kadaipprds) and right concentration (nallulattor talai padu). The converse
of the above are eight modes of bad life.
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