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The]onmal of Griextal Research, 'M:.:ldn"as'_

AN APPEAL ; - =

DEAR SIR,

The Journal of Oriental Research, Madras, has now
completed sixteen volumes and has come to occupy an
important place in the field of Indological studies.
Besides articles on several subjects of research, it has
brought to light and published some rare texts. One
of its special features has been the contributions on
South Indian subjects and the Dravidian languages and
literatures. Only recently PrRor. WALTER RUBEN
wrote of it in the Journal ORIENS, published in Turkey
<€ Like the previous volumes of this journal, the present part
also shows the well-known standard of Hindu Indology. . . . ..
............... We are - grateful for the rich contents of this
Fournal.”

The Journal of Oriental Research is in urgent need
of financial support from all scholars and lovers of
culture. It costs the management of the Kuppuswami
Sastri Research Institute Rs. 2,000 a year to bring out
four issues of the journal. It is being freely supplied
to the Life members, Fellows and Patrons of the Kuppu-
swami Sastri Research Institute, as also to the learned
societies in India, Europe. and America and to other
Research Journals on exchange. Owutside this free list
which forms the bulk of its distribution, it has only a
limited number of paid annual subscribers. The Journal
is working at a loss.

Therefore, the Governing Body and the General
Body of the Kuppuswami Sastri Research Institute
~ recently considered the financial position of the Journal
- and resolved to appeal to the Life members, Fellows
and Patrons of the Institute, and other scholars and
friends of culture, to come forward with liberal déna-
tions to be ear-marked for the Journal. :

May I request you to extend to our Journal'your
support and to contribute liberally towards its funds.
- Thanking you, I am, ' 5 T
Yours sincerely, ;
(Sd.) K. BALASUBRAHMANYA IYER,

Secretary, The Kuppuswami Sastri Research Institute
&

Publisker; Fournal of Oriental Research, Sanskrit College, A{y{apwe, Madras.-
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« ATMANAM MANUSAM MAN
(I DEEM MYSELF HUMAN)
BY :

T. R. VENKATARAMA SASTRI

The question has been raised as to whether the Ramayana
should be studied as depicting the life of one who deemed
himself human and sought to live according to the dictates of
the highest dharma or as of one who knew that He was God
Vishnu come down for the fulfilment of a world;%u:pose. It
is my purpose to submit to the intelligent reader the conclusion
that Valmiki, the venerable author, invites us to study Rama-
vana in its detailed narrative in the former aspect. The words
of Rama himself set forth above as the caption of this paper
are, to my mind, not words of conventional or assumed humility,
but words that represent his real mind. To say this is not to
deny that He is an Avatar or to deny to the faithful the right
to worship him as such or to use the book as a book of religion.
The Poet has treated them as consistent with each other. But
it does seem to me that the Poet represents Rama as unconscious
of his divine nature. And for a very good and sufficient reason.

RAVANA'S BOONS

The rigorous penance of Ravana and the boons he secured
thereby are described in detail in the Uttara Kanda, Sarga 10.
He fasted for ten thousand years. After every thousand years,
he cut off one of his ten heads and threw it into the fire as an
offering. He had thus sacrificed nine heads. At the end of
his penance, he was about to cut off his last and remaining head,
when Brahma intervened and stopped him. He expressed his
gratification and asked Ravana what boon he desired. Death
beifig the unconquerable foe of man, Ravana asked for immor-
tality. Brahma said that absolute immortality was impossible
and thathe should modify his request. Ravana then prayed that
Suparnas, Fragas, Yakshas, Daityas, Danavas, Rakshasas and
Gods should not be able to kill him and added that he wanted no
protection against mere men who were too weak to prevail
against him.

nahi cinta manusyesu

pranisvamarapujita

trnabhitita hi te manye

pranino manusadayah
XVII—9
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Brahma granted him this and two additional boons, viz,
the restoration of his nine heads and the power of assuming any
form at pleasure. At the time of the Isti performed by
Dasaratha for the birth of sons, the assembled Gods,
Gandharvas, Siddhas and great Rishis request Brahma to
compass the death of the wicked Ravana, and Brahma says that
none but a human being can compass his death as he despised
men and did not include them in his prayer for a boon.

tasmat sa manusad vadhyo
mrtyur nanyo’sya vidyate

At that very moment Vishnu happens to come there and
they suggest to him that he should assume the form of man for
destroying Ravana and even suggest that he should divide
himself into four parts and become the sons of Dasaratha and
his wives comparable to Hri, Sri, and Kirti. He consents and

cogitates where and how he shall become man and finally
chooses Dasaratha for bis father:

manusye cintayamisa
janma-bhﬁmimathitmanah
tatah padma-paladaksah
krtvatmanam caturvidham
pitaram rocayamaisa

tada Dasaratham nrpam

The venerable commentator, Govindaraja, says that Rama
‘was not born just like other men by the combination of particles
drawn from the parents but as a result of the divine caru
Or payasa brought by the Prajapatya Purusa that came out
of the Fire. He does not deny—as does Sridhara in the
Bhagavata—the twelve-months of pregnancy and the nourish-
ment that the mothers supplied to the divine children. What in
the way of unalloyed divinity can be secured by the denial of
the fatherhood of Dasaratha it is difficult to imagine., But if
being human, which as the result of Brahma’s boons is an
essential condition for the destruction of Ravana, required
human parents and normal human generation, the sugges-
tion that the Most High is never born of human genera-
tion would seem to conflict with the boon and with the

express text that He chose Dasaratha for his father. In the
Ramayana many Vanaras are Kamaripins, able to take any form
and even Ravana had acquired this Power. The Omnipotent
God can take any form. If he had only to take the human
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form and kill Ravana without sharing the nature or quality of
man, he would not have had to go through the pretence of
being born human. It would be hardly consistent with the spirit
of Brahma’s boon for God to have taken the human form and
yet retained both the knowledge and the power of his own
divine nature. That the Gods shall not be able to kill Ravana—

a boon secured by hard penance—will stand nullified. .-5(@
UNCONSCIOUS DIVINITY :

" If divinity cannot be unconscious of its nature then we
must claim that consciousness not.only for Rama but also for
all the brothers who are divided parts of Vishnu and are
equally the result of divine caru. Are we then to maintain
that all four of them, at all stages of their lives, knew of their
respective parts in the great drama of their divine lives
for the fulfilment of the world purpose by their incarnation?

Apparently the Poet intends some relation between the
distribution of the caru among the wives and the fraction of
Vishnu which the brothers represent. The southern text
admits of diverse interpretations and the commentators have
wrestled with it. It is not necessary for the present purpose
to settle it. While it is clear that Rama represents one-half
and Satrughna one-eighth, Bharata and Lakshmana represent
the remaining quarter and one-eighth with some doubt as
to who is one-fourth and who represents one-eighth, Inciden-
tally I may state that Sumitra is made the senior wife and
Kaikeyi junior, by the commentators explaining away Rama’s
reference to Kaikeyi as madhyamamba as related to the many
other wives. It is far-fetched to say that Rama had in mind
unnamed other wives of his father. The Gaudiya text of
Gorresio makes ardhardha gift to Kaikeyi and of the
remainder he first gave one half to Sumitra and after a little
thought“he gave the other half also to her obviously not
desiring to put her share below Kaikeyi’s. And that tallies
with the description of Bharata as ¢Saksad Vispos
caturbhaghal’’ without straining it to mean one-fourth of
Rama as saksad Pisnu. At any rateI can only say that my
recollection of our tradition as I have heard it assigns a
higher place to Bharata, though it is not difficult to under-
stand a higher place being assigned to the inseparable compa-
nion of Rama. '

_ Anotherof our traditional beliefs is that Krishna is a purna
or full avatar and that no other is full. Rama speaks of himself
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as a man and showsan anxiety to stand well within the established
dharma of his times. On the other hand Krishna is conscious of
being the Highest come down for helping humanity and he is
under no bondage to actions, and salvation is his gift to the
devout unto him., Perhaps it is the need to be human for
the purposes of Ramavatar that he should be, and therefore

behave as a human being, though in his ultimate and essential
nature he was Vishnu incarnate,

Valmiki’s question to Narada is of one who was in
the world possessed of the high qualities he cites. “Ko’nva-
smin sampratam loke’’—are his words. And Narada says

bahavo durlabhas caiva '
ye tvaya kirtita gunah
mune vaksyamyaham buddhva
tair yuktah Srtiyatam narah
That Valmiki should describe Rama’s life as a man’s in the
detailed narrative is intelligible.

RAMA’S HUMANNESS

Visvamitra asks Dasaratha to send his son Rama. Dasaratha
afraid for his son offers himself and his army. But the
Rishi does not want him or his army but only Rama, the son.
Vasishtha intervenes and persuades the father to send the son.
The words of his commendation are worth noting. By that
time Vasishtha and Visvamitra had established friendly relati-
ons. Vasishtha says that few know the real greatness of the
Rishi; that He was the master of all astras:; and could invent
more, that he could deal with all his tormentors effectively but
that he desired to take Rama for 4is (Rama’s) benefit.

¢ tava putra-hitarthaya
tvam upetyabhiyacate ”’

- So this divinity is to be benefited by the Rishi, though both
Vasishtha and Visvamitra and the great Rshis knew the
Mahatma in him. Rama is ultimately sent and Visvamitra
teaches him the mantras, bala and atibala, which will save him
from all fatigue. He gives him all the astras and Rama asks
him how he could withdraw the astrasand the Rishi teaches him

to withdraw them. He subsequently acquires mantras and
astras from Agastya and others. What shall we say of all
this? _AWe may well entertain the idea that he had nothing to
learn _fr?m any human being; but he acts as a human person-and
learns like human beings. He wants a host of helpers and they
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are born, the high gods being engaged in generating them on
all sorts of mothers. Should we not ask what need is there for
the Highest divinity to have any assistance for achieving his
purpose?

Then take his conduct through life. How essentially hu-
man the Poet has managed to make him! In the description
of his great qualities in the first sarga of the Ayodhya Kanda
the poet gives him three qualities: Svadosa-paradosavit is
one and the other two are samvrtakarah and gadha-mantrah.
The first implies that he had his faults, trivial though they might
be. The others imply thathe knows hew to conceal his emotions
and how to keep his own counsel as occasion requires. These
qualities, so essential to good behaviour, he had to perfection.

When Kaikeyi undertakes to convey to him his father’s
desire that Bharata should have the crown and that he should be
banished the kingdom and live in the forest for fourteen years,
the poet says he exhibited’' no emotion. ¢ Nea caiva Ramah
pravivesa sokam ', and ‘ Srutva na wvivyathe Ramah’’—says the
poet. His chagrin was effectively concealed. He goes to his
mother and unfolds to her the makad dubkham-the great sorrow
which awaits her and his brother and Sita. It is their
duhkham, not his. It is when he gets into his own palace,
where there is none but Sita, that his reserve breaks down.

She sees at once from his blanched face that something unto-
ward has happened.

apaSyat Soka-samtaptam e

cinta-vyakulitendriyam

tam drstva sa hi dharmatma

na Sasaka manogatam ;

tam $Sokam Raghavas sodhum
: tato vivrtatam gatah

The first night in the forest, when alone with Lakshmana,
and there is no one to hear him within yojanas of him, he
began his « kathah &§ubhah ”’ as the Poet calls them. It is too
long a text to set down in extenso but I shall try a faithful
translation even it be not a literal one.

*This, Lakshmana, is the first night that we have outside
janapada (kingdom)...... Certain it is that the great king
sleeps in sorrow. Kaikeyi has had her wishes fulfilled and
must rejoice. On seeing her son returned, one hopes, that she
will not let the old king die, the king now without any one to
protect him and me not there, for the sake of getting the king-
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dom for her son. Looking at this sorrow and the king’s loss
of judgment, Ithink that kama (love of woman) is superior to
the love of virtue and wealth. Which man, how foolish soever

e be, will abandon a son for the sake of a woman and that a
son like me? FHMappy indeed must be Bharata, Kaikeyi's
son, with his wife. He will rule the kingdom as its
supreme head and his will be the first place in the kingdom,
with the father well advanced in years and me not there.
Whoever, abandoning artha and dharma, yields to base desire
will share the fate of Dasaratha. Kaikeyi came into our
family to compass the end of Dasaratha, to get me banished and
to secure the kingdom for Bharata. One hopes that Kaikeyi
will not, in the intoxication of her prosperity (saubhagya),
oppress Kausalya and Sumitra.”

How essentially human are these reflections on Kaikeyi’s
wickedness, Dasaratha’s folly, Bharata’s great good fortune
and his own unhappy fate! Some lines further on, he says he
could easily crown himself overcoming all. Not lack of valour
but fear of trangressing dharma and considerations of the other
world restrain him. The Poet winds up the narrative saying that
he discussed these and other sad events with tears in his eyes in
the solitude of the forest. It is a lesson for every one in this
world on what to say and when, on what not to say even when
it is prominently in your thoughts, and on what it is not
unnatural to think or say when j0u are alone with yourself or
when you are with another who is your other self and from
whom you have no concealments.

It has been said by a high authority on the Ramayana
“ Anger, grief and all other emotions which in ordinary beings
take on a personal tone'become utterly transmuted in the case
of the great and lose their stings. They are, so to speak, natural
forces and when Rama and Sita seerma to yield, it is not they
that become human but the emotions that become divine. ”’

I will not pretend that I understand those words fully. If
it means that the same words which pro?:ee@iggfrom &
person will be understood to be the result of impiety, malice, jea-
lousy and chagrin will not in the case of men of known character
be understood as importing those emotions, it is true even in the
case of good men and we more readily allow it in the case of
those whom we consider to be superhuman. But how do those
emotions become divine? If the words Sita addressed to Laksh-

- mana when he refused to leave her alone in the forest had been

e
= o
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uttered by another we should be vexed with the exhibition of
feminine ill-temper which Lakshmana says it is. But how does
that exhibition of temper become divine? We may palliate the
talk of the first night outside the janapada but it will be difficult
to glorify it as the exhibition of a divine emotion.

To return for a minute to Rama’s emotion, discriminating
between occasions in which he inhibits and those in which he
breaks forth unrepressed, we may note his restraint in talking
to Bharata at Citraktita. He asks about the health of the
mothers. Of Kaikeyi the question is noble and happy.
When Bharata blames her for causing all this trouble, Rama
gravely chides him for his immature youthful bebaviour.

na capi jananim balyat
tvam vigarhitum arhasi

And in the final direction to him adds

mataram raksa Kaikeylm
ma rosam kuru tam prati

Do not be angry with Kaikeyi. Afterthe meeting of Bharata
at Citrakiita, he drops out of Rama’s mind. But Kaikeyiremains
as before. When next a series of misfortunes happen, with
Bharata not there to listen to what falls from him, we have his
suppressed feeling against Kaikeyi breaking out. Viradha takes
hold of Sita. The first effect on Rama is weakness and self-pity.
Lakshmana calls him back to strength. His first words go
back to Kaikeyi.

Kaikeyyastu susampannam ///:;;;E REGIST

ksipram adyaiva Laksmana gi\" =
adyedanim sakama sa /i ‘o e
= = = £/ / 3
ya mata pama madl:xy_an_m i 2 10V 1948
yaya ham’ sarva-bhutanam W
> hitah prasthapito vanam \i\\ i e
ya na tusyati rajyena ‘:Q-\‘::;;if,* DRAS %
\\h__‘._____’_,_’—/‘.a

putrarthe dirgha-darsini
< Kaikeyi has been farsighted. Her desire has been fully
attained ; she not mercly wanted the kingdom for her son but
wanted me away in the forest. Now she must be pleased with
our discomfiture in the forest.”
Next when Sita had been abducted, his mind again goes to
Kaikeyi.
ha sakamadya Kaikeyi
devi sa’dya bhavisyati
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which means that-her desire is wholly fulfilled and she must
be glad of his misfortune, Even Sita says it in Asokavana

when for a moment Ravana was able to make her believe that
Rama and Lakshmana had been killed.

Rama’s mind was unhinged by the abduction of Sita
in the maddening sense of a grievous loss, and writers have
made it the theme of dramas though itis not a very fine
mood to depict in a divine hero. He blames Lakshmana for
leaving her alone whatever she may have said. He searches
among the forest trees, and on the tops of hills. He raves;
he weeps and spends sleepless days. It is Lakshmana that
brings him back to sane and strenuous efforts to recover Sita.

In the flesh even divinity has to bear trials and tribula-
tions and unbearable sorrows. Rama, Lakshmana and Bharata,
and Sita no less than all others—have their full share of
sorrows. We weep with them reading or listening. There
is no point in dismissing these chastening tragedies by saying
that when these suffer excruciating sorrow it is not real
sorrow because they are beyond good and evil and have no sor-
rows in reality or that their pretended sorrow is conformity
to worldly behaviour. The great poet’s knowledge of psycho-
logy which he brings to bear on the minds of the audience is
nullified and abolished by an excessive stress on the omniscient
character of divinity. Lightly should we hold the idea of
divinity when human emotions are roused by the story.
1f it is an illusion to believe that Vishnu in his human shape
was affected by the sorrows in the story or that Sita really
felt that she was created for sorrows, it will be cruel to
disillusion people, for it is from the sympathetic sorrow that
we are chastened and led into the paths of dharma.

Fortunately human nature escapes from all analysis of
things and appropriates the essential lesson notwithstanding
the disturbing efforts of all intellectuals. Truly this epic will
have an undying life. The poet has said once for all

yavat sthasyanti girayah
saritaSca mahi-tale
tavad Ramayanakatha
lokesu pracharisyati

It has been fulfilled so far and will be fulfilled to the end of
days. ‘Lokesu’—not merely in India. Those outside and not a
few in India may not attach importance to the divine aspect of



Parr u] “ATMANAM MANUSAM MANYE” 23

Rama. The popularity of the book is no less among those who
do not believe in the avatar aspect than among those who do,
no less among those who believe it a fiction than among those
who treat it as genuine history of an incarnate divine life.
The more extensive popularity is the result of the Poet’s high
quality and his unerring instinct for touching the right chords
of the human heart. While there is place for it as a leading
bhakti grantha of Hinduism, its human side should not be
obliterated by any theory of inalienable omniscience of God

become man.

Xvit—1o
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THE RT. HON. SRINIVASA SASTRI’'S RAMAYANA
‘ LECTURES

BY
K. BALASUBRAHMANYA IVER

During the petiod from 5-4-1944 to 8-11-1944 this series of
lectures was delivered by the Rt. Hon’ble Sastri, every week
on Wednesdays, in the open grounds of the Madras Sanskrit
College.  The lecturer aroused the keen and enthusiastic
attention and admiration of a large and cultured audience of
discerning taste. It will greatly interest many to know now
that the Rt. Hon’ ble Sastriar very much desired to give these
lectures and suggested, of his own accord, to the Sanskrit
Academy that he would do so. Perhaps he felt it was his duty
as an act of supreme devotion to the cause of our ancient
Indian culture to share with his countrymen his mature
thoughts, which were the consummation of a tninute, critical
and scholarly study of the Ramayana with its commentaries
spread over many years of his eventful and dedicated life. In
fact, the lectures were the crowning act of a glorious career
full of splendid and selfess service for the cause of India’s
freedom and culture. It is a matter too deep for tears that he
did not live to see the lectures published in book form or to
deliver the next series of lectures which he intended to deliver
on the poetry and literary merits of the Ramayana. He
limited the scope of these lectures to the critical study and
tasteful appreciation of the characters of the Ramayana. In
his first lecture he clearly defined their scope-and observed that
‘ questions as regards the date of the Ramayana, the historicity
of Sri Rama, the nature of the authorship, single or multiple
and so on, were outside the scope of these lectures. .

Similarly, he did not deal with the poetic excellence of the
Ramayana and its style except incidentally, when dealing with
the characters. The reader of these lectures will do well,

therefore, to bear in mind the limited scope which the author
set to himself.

The Rt. Hon'ble Sastri referred in detail to a further
limitation also, which he imposed upon himself in these lec-

tures, viz., the study of the Epic as a great work of Art which

- is intended expressly for the edification of man. “For man's
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edification’’, Mr. Sastri said, “ it may be studied as an epic
poem, concerning human beings.” ¢ This”’, according to him,
«will give to Valmiki his own due and establishes him as one
- who held in his mind a clear, fully-formed, full-blooded
conception of men and women of superior ability and superior
valué to us, of superior moral stature’, and he therefore
exhorted the reader to read this poem from this aspect. It
may be pointed out that such a study is not inconsistent with
the current of literary tradition in our country. The Rama-
yana has always been described as ‘Adi-kavya’ and the
colophon at the end of every Sarga of the Ramayana also
describes it as ‘Adi-kavya’. The great poets of India who
came after Valmiki, also referred to him in reverence as the
‘Adi Kavi’. This emphasison Valmiki as ‘Adi-Kavi’ and the
Ramayana as ‘Adi-Kavya’ brings home to us, the fact that,
even according tc the traditional appreciation of the Ramayana,
the purely literary and poetic aspect of the work as dealing
with human characters like the Kavyas of any other poet in
Samskrit Literature, has always been given its due prominent
share. Hence it is, there arose later, in Samskrit [iterature, a
large number of compositions known as ‘the Rama Kavyas’
consisting of dramas and poems in which Rama and the other
characters of the Ramayana appeared as characters. Though
tradition attaches importance to the Ramayana as an ‘Ithihasa’
—a true account of what nappened—still the Rama Kavyas
made various changes in the story of the Ramayana to suit the
particular Rasas, which the poets chose to depict in ' their
dramas or poems. Many such instances we find in the dramas
of Bhavabhuti, Murari, Ramabhadra Dikshitar, Saktibhadra,
the author of Ascharyachudamani and others.

It is also relevant to note in this connection how Bhava-
bliuti, in the Uttararamacharitra, dealt with the character of
Rama. He makes bold to put into the mouth of Lava, the
second son of Rama, the following words:—

=l & wragfla aEaE 3 a saE alk a9w HEaia
WsgH_ | ASAT AFAH—
gERY 9 FEroig=RaRagsg g adq
g e@AG- SHFUSATHl S AgiFdl & a |
gite SoIFAGEFANT 9EFEAET GUATTT
351 FITSEEGEFETT axcaEg 9 )
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in which Lava very sarcastically refers to what he calls ‘the
three serious blotsin Rama’s reputation’. On hearing these
words, Chandraketu, the son of Lakshmana flew into a rage.
Suka in the Bhagavata spoke of Rama’s grief on separation

from Sita as exemplifying the fate of those attachfad to
women. (&&GRIA] A7)

At the same time, it is also undoubtedly true that the
Ramayana has been venerated throughout the length and
breadth of India as a sacred work depicting the life and
achievements of an Avatar of God Vishnu on earth, who came
down as Rama, the son of Dasaratha at the special request of
the Devas to rid the world of the tyranny and cruelty of
Ravana. The very name Ramayana denotes that the whole
work hinges on Rama. In the 4th Sarga of the Balakanda, it
' is expressly stated that the whole work centres round Rama
(Balakanda, 4th Sarga, Sloka 7) -F™ YHMET F1T.

Ever since the date of the Ramayana, Rama has been wor-
shipped as Divinity by innumerable bhaktas in our country and
the greatest of our saints and sages had the name of Rama on
their lips. The Ram Nam has been described as a Taraka
Mantra and the Ramatapani Upanishad is specifically devoted
to the exposition of the efficacy of Rama Bhakti and the signi-
ficance of Ram Nam, which has been put on a par by the
Upanishad with the Pranava, as the nearest symbol indicating
the Supreme Being. The Lord Visvanatha instils, it isbelieved,
into the ear of every devotee in holy Kasi this most efficacious
mantra and the cry of ‘Rami Nam Sathya hai’ soothes the dull
cold ear of death. Hagiology also records many instances of
the vision of Rama, vouchsafed by his grace to his devotees.

The  illustrious galaxy of Rama’s devotees

even persons belonging to an alien religion,
Parashukoh, the

includes
such as Kabir,
eldest son of Aurangzeb and, in the 18th
century, Mr. Place, an European Collector of Chingleput.
The profound belief and conviction in the

Rama runs in the blood of the Hindu race and has
been emphasised by the un-impeachable evidences of
the visions of Rama bhaktas. Rama has the unique
distinction of having devotees both among the orthodox
and the heterodox. The great Yogi, Sadasiva Brahmendra
states in one of his songs that the Ram Nam has the
converting even the Pasandas into

divinity of

power of
pure devotees.
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(mﬁ%wm) Hence the reverence for the Ramayana has

two strands, one devotional and the other artistic and literary.
In the minds of many the two strands are indistinguishably
blended. The reverent study of the Ramayana can, therefore,
be approached from the devotional standpoint and from the
artistic standpoint. Mahamahopadhyaya S. Kuppuswami
Sastri in his thoughtful introduction to the Madras Law
Journal edition of the Ramayana has observed that ¢ the author
of the Ramayana blends in a happy way two ideas—that God
fulfils Himself in the best man, Sri Ramabhadra, and that
man, as Dasaratha’s son, rises to his full stature by pulling up
his manhood to the level of God-head.”” The famous verse

JTIT 9¥ gy ST TIEEAS |
I ArATQITEIT. QIAIZEQ0IAAT ||

can be read in prose in two ways ¢ Jz33 gy gfa zmAras S’
. and ‘gxTARAST FTIU 9 giF @ 2 embodying these two ideas.
Each of these two is neither inconsistent with nor derogatory of
the other. The Rt. Hon’ble V. S. Srinivasa Sastri in these
lectures has approached the study of the Ramayana irom the
artistic standpoint alone. But he says nothing derogatory of the
other standpoint. On the other hand, he distinctly states
‘Nothing that I shall say, believe me, nothing will disturb
you in that faith.” He goes still further and recognises
clearly that the faith in the divinity of Rama is taught in
the book. He says “Throughout the story Valmiki himself
represents Sri Rama as an Avatar of God and his great
assistants in the story as, in a way subordinate to him, Avatars
too., Ido not believe, however often I read the story, that it
is possible to effect a separation between the parts where the
Poet alludes to Rama merely in his human character with
human limitations, from those parts where he speaks of him
as a God descended among men. Those who think that, to
the kernel of the story representing Sri Rama as a man,

subsequent ages added elements of divinity are only guessing,

while the story itself as it is told by Valmiki has its foundation

on this faith and there is no mistake about it. I dare not

question it; it is there in so many places. Valmiki says in

“so many words that Sri Rama was God but limited himself

and came down amongst men to function for a certain purpose

in order to bring deliverance to a suffering universe.”
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But Mr. Sastri has given reasons why he thinks that the
reader of the Ramayana may be proiited if he chooses to study
it from the artistic point of view. In fact, he states that he
would exhort them all to read the poem from this point of view.
The curious fact remains, however, that even from the artistic
and ethical point of view the reader reaches a stage when his
appreciation of Rama’s character attains the level of a
profound hero-worship, scarcely distinguishable from the
worship of divinity. Sastri himself was an illustrious example
of this phenomenon. Those of us who knew how, inspite of
extremely failing health and berecavement, he felt it was his
duty to expound the Ramayana to his audience every
Wednesday can readily appreciate the truth of my statement.
In fact, on one occasion when I remonstrated with him that
the effort which he was making in delivering these lectures’
would even endanger his life he retorted quietly that he would
prefer to die with the name of Rama on his lips, a sentiment
which one would expect from a devoted Bhakta of Sri Rama.
He states in the first lecture thus: ¢ My idea in subsequent
talks is to review the character of the great men and women
that have played conspicous parts in the story, taking up
Sri Rama himself first. I do not know how long he will hold
me, not in bondage—that he will hold me for ever—but, I
mean, I do not know how many lectures I should give to the
full unfolding of the manifold excellences of his character’’. In
a passage of rare beauty at page 432 he says “Rama’s character
goes far beyond the clouds into Divinity that we, staggering
human beings, find it unable quite to understand or appreciate
the motive”’. In winding up his lectures he observes as
follows:—*I ask you most devoutely, most earnestly, never to
let these, Rama and Sita, be far from your heart. Their real

coronation is in our hearts. Rama and Sita should be ¢reawned
in our hearts, enthroned in our hearts. > Oance we attune
ourselves to the standpoint from which Mr. Sastri has
approached the subject, we find no difficulty in -appreciating
fully the wonderful and brilliant way in which he has portrayed
the chief characters of the Ramayana as depicted by the master
artist Valmiki. As the sentences rolled from his lips in
chast.e st).rle and sweet cadence and as his silvery voice filled
the air with the resonance like unto the dulcet symphony of the

Veena, everyone in the audience wondered what a fitting an-

worthy exponent Valmiki and the Ramayana which is
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R FAAHANAE,, FIAAANH and I=0S7aIFIG7 had in him.
He rose to the heights'of eloquence and pathos when depicting
the crucial episodes in the Ramayana revealing Rama’s nobility
of character and passion for Dharma or Right and bis
renunciation of all human attachments and his ambitions for
the sake of honour and Dharma. At pages 68 & 69, he
observes ‘ Well, Ladies and Gentlemen, if there was a human
being who could reach those unimaginable heights of moral
purity and grandeur, is it any wonder that all the world bowed
to him, accepted his smallest wish as the decree of heaven?”

He has tried his best with extraordinary skill to show to
us in the proper light the conduct of Sri Rama in the two most
famous episodes in the Ramayana, which are subjects of keen
controversy, namely, Rama’s encounter with Vali and his killing
him concealed among trees and his repudiation of Sita after
the war with Ravana ended. I would have said that Mr. Sastri
has fully succeeded in doing so but for the fact that critics,
especially of the devotional type, might hesitate to put Sri Rama
on a par with ordinary mortals, and that further, in a matter of
this kind it is difficult to expect a consensus of opinion.

His portrayal of Sita is superb and leaves nothing to be
desired. We read his eloquent words at p. 382 “No woman
that I have read of, certainly, no human that I have seen,
comes near Valmiki’s conception ol Sita. She is unapproach-
able.”

The lectures are, indeed, of absorbing interest to the
reader and show the superb mastery of treatment and the
extraordinary grip over all the minutiae of the story and the
conversations which throw a flood of light on the chief
characters of the Ramayana. Mr. Sastri exhibits a wvivid
imagittation and a sympathetic insight into the poet’s mind and
human psychology. Nobody up till now has made such a
brilliant delineation of the characters of the Ramayana as he
has done. What Bradley and other eminent scholars have
done for the study of the Shakespearian characters, that
. Mr. Sastri has accomplished for the Ramayana. E

The Ramayana is the work par excellence that has
become the vital part of our priceless national heritage and
has profoundly impressed itself on the consciousness and
culture of Hindu India and Mr. Sastri’s great contribution to
theliterature on it will remain an abiding possession with us,



ANANDAVARDHANA’S TREATMENT OF RASA
IN RELATION TO DHVANI*

BY
DRr. K. KRISHNAMOORTHY, M. A, B. T., PH. D.

Anandavardhana is not at all tired of emphasising ‘time
and againt! that Rasa is the most important element in poetry
and all the other elements deserve consideration only in so far
as they tend to make the way smooth for RFase. Rasa is said
to be the soul of Dhvani, being amenable to no other pro-
cess of communication save suggestion. And Anandavardhana’s
treatment of all the various topics in the Dhiwvanyaloka may
be said to be conditioned by his attitude towards Rasa. If
amidst all the mass of Anandavardhana’s scattered speculations,
we are still able to recognise a running thread, it is entirely
due to his steady and systematic appraisal of Rasa as the
highest goal in poetry. It was Anandavardhana’s opinion that
every poet should strive for achieving it by making judicious
use of all the material at his disposal and that the critic should
have all his faculties awake and open to receive and appreciate
the charm of the Rasas thus conveyed by the poet through
the medium of his poetry. Anandavardhana’s remarks about
Alankara, DBhakti, or any other concept, contain an
implicit reference to his general view of Rasa and once this
view 1is clearly grasped, all his other ideas will be easily
understood. Rasa may be regarded as the keystone of
the arch of DhAvani according to Anandavardhana. The
soundness of his theory of Dhyani depends entirely upon
the soundness of his theory of Rase and AnandavardBana
must have felt that the cogency of his conclusions could not
be questioned so long as the supreme importance of Rasa in
poetry was fully recognised. And his procedure of explaining
every element of poetry in relation to Rasa, justifiable as it

*A Chapter from the writer’s Thesis entitled

: s _ *The Dhoanyaloka
and its Critics approved for the Degree of Ph. D. in the
University of Bombay.

1. See Dhvanydloka, p». 190, 197, 205-9, 212 215-7
302-5, 327, 497£%., etc. Sticd fo oy

(Kashi Sanskrit Series).
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is, baffles any attempt at an exclusive consideration of the
various topics dealt with in the Dhwvanyaloka. In what
follows an attempt is made to explain Anandavardhana’s
treatment of Rasa only in relation to Dhvani.*

Rasa is said to belong to a class of Dhvani called
Asawirlaksya-krama. This 1is to emphasise the fact that
Rasa is suggested almost simultaneously with the primary
sense (Facyartha). Logically, of course, it must be admitted
that there is some sequence in the manifestation of the two
senses ; but it is too slight to be noticed. In this respect Rasa
differs from the other classes of DAwani.l

According to Anandavardhana, the theme of a poem
(Itivrita) and its style (Prtti) are to be regarded as the
body ($arira) whose soul is Rasa.2 This metaphorical ac-
count of Rusa is criticized by some objectors in the following
manner—* While appreciating a poem, the primary meaning it-
self, in inseparable association with Rasa, impresses one and the
two are not experienced separately. HHence one should regard
the position of the two as analogous to that of a substance and
its quality, rather than to that of a body and its soul.”” The
reply of Anandavardhana to this charge is that the other
analogy proposed does not correctly represent the relation of
Vacyartha to Rasa. Lf Vacyartha were inseparably assocrated
with Rasa as a substance is with its quality (e.g. a body and
its white complexion) then Rasa would have to be invariably
enjoyed by all readers whether endowed with taste or not,
even as whiteness is always perceived in the body. And as has
been already shown3, this is not so.%

* For a full accountof Anandavardhana’s treatment of Rasa
in. relation to Alankdra, Vide—my paper on the subject in the
Indzan Culture, Calcutta, Vol. XIV, No. 4.

<. cf.... FEENRSd@EATAEA @iEial adfalkia amdar:

FIABRNAET  FIEACARFAIST-TAME | @ T SFAA THERAQ |
Dhyanyaloka, P. 404, (Kashi Sanskrit Series)
2. EEIGIET FAIFASTTZATL: |
Stifgcaarasar gar 99 & fuan |
WrEAl & AR adstiaayan, segank g afeEaT |
Dhyv. (Abbreviation used for Dhvanyaloka), P. 401.
3. See Dhv. I.7.; For a fuller account, see my paper—
‘Anandavardhana’s T heory cy' Dhvani’, Proceedings of the XIV All-
India Oriental Conference

4, WA FfFEg:—¢ gogPreTTed ArdanaEEnEn: a
gh:, 9 g SNFIAREIIIR: | W@iEAd & 99 gfaaEy, T g @k
XVII—11
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The critic might further argue thus—-<Just as the quality
“of preciousness (jatyatva) in gems can be recognised only by a
select few, so the quality of poetry, wviz., Rasa, can be
‘discerned only by men of taste (sakrdayas)’.l The argument
can be refuted by pointing to the fact that while the quality of
preciousness in gems is discerned as identical with its nature
as a  gem (i.e., ‘preciousness’ is the same as being a gem),
Rasa is not identical with the nature of vibhavas, anubhavas
etc., that are expressed in a poem. They are different, being
related to each other as cause and effect; and as such some
time-sequence must be admitted to exist between the cause
(the expressed vibhavas, etc.) and the effect (Rasa). But since

it' is' too subtle to be scrutinized, Rasa comes to be called
~asarlaksya-krama.2

Supposing the critic continues his objection, he might
perhaps say- - “Words themselves may be taken to convey both
the " expressed and the suggested meanings simultaneously;
why the needless bother about temporal sequence? As every-
one knows, a knowledge of the expressed sense is not at all
an invariable antecedent to the understanding of the suggested
sense. For instance in the lunguage of music, Rasa is sugges-
ted and there is no cognition of the ex
it.’3 The
themselves

pressed sense preceding
argument may be met thus—<That words by
can sometimes convey Rasa is an accepted fact.
Bat at other times they convey Rasa only through the medium

TIEE ) A | wEsARv—arz w@nRaahs g gar drweead
T, wF & 79 TR aRrarar Peiss e aRey aser qar
AT HeA WIRASH @ zzaearagzass 7 apmE | Sag | g
[ATIAMETHT TANTAT | Dhy, p. 4(2.

1. ®FESY; @A SrEe SRR §3d <ank-
SIEHE | Dhv. p. 403.
2. F9m; FA FAT SEAFT GRITEERY o WESIARRwEAT
T =G qA1 WA FamgaraiRs s e Ry BT | |
(£ f’q’ﬁraramaam?ﬂtﬁwr QT WM T FAHMIFTH | Dy, Pp. 403-4.
3 79 T O OSSR AeTeagad: eAds gdif-
BIRAANT a5 wawsgam | 9 aezen A=AIAFIVAT T
ASFFA w99 | qar @ MARTLAASH @ethieia | @ =
 NEHERY ASAREAL: | Dhy. p. 405. :

-
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of their primary function (W acakasakti). Since this VacakaSakti
is an il‘l?&l‘i&ble medium for suggestion of Rasa in poetry, the
temporal sequence cannot but be admitted’.1 - yoevd '

Since it is too rapid a process, the scquenc'e; hoWe‘Ver,‘
is not clearly felt. But this in itself does not mean that Rasa
is communicated simultaneously with the expressed sense. In
case Rasa were to be conveyed exclusively by the words
assisted by their context, without any sort of interference by
the primary sense, then it would mean that' even persons who
are ignorant of the meanings of words, but to whom the
context has been made known, might be quite able to enjoy
the experience of Rasa by merely hearing the sounds of poetry.
We know that such is not the case. Further, if the two
experiences (of the Vacya and the P yaigyae) are really
simultaneous, then Vacya-pratiti would be rendered useless;
if there should be use for it there can be no simultaneity
(saha-bhava). Even in the case of notes in music, there is
some temporal sequence (of however 'short duration)
between the hearing of the sound and the appreciation of the
suggested sentiment. In such instances as this where we do
not have any primary sense and also in other instances where
the suggested Rasa is not contrary to, but in perfect harmony
with the expressed, the temporal sequence cannnot be clearly
discerned because the action of the various devices employed
(Ghatana) exclusively for the sake of Rasa, is very rapid.?

This variety of dhvan (alaksya-krama-vyangya) emanates
from not only words and sentences (like the other types of
dhvani) but from letters, modes of arrangement (Sanghatana)
and entire compositions (prabandha). Harsh letters like ¢ 9,

%; 9, § and ¢ © ’ are generally detrimental to the sentiment of
S§rngara; but the same letters will serve to intensify the

1. Dhv. P. 405.

5> iz = FEATAEAELNE GRS AISTATAATAT atz-
gdifa: @,  aeaSRauHnAl FregATEFAE A EHFASTAAAT
Sfaager  FEFEEHINEAE AT ggalE A ArATAIAT,
Sodir gt = @EwrE: | AU SEIEANSHiaEES  SASEE 269
RaRasaai | Swmiy  sSsagGasAgasias | FEeE  we |

AT USEEe WAl 1 94r3d | Dhv. pp- 407—8.
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sentiment of Bibhatsa. This is enough to prove how letters
also participate in the suggestion of sentiments.1

How a word may be imbued with a world of suggestive
emotion is instanced in the following verse? from the T apasa-
Vatsardja where the word ‘your’ (%) is emotively used :—

IRPIH YIIRE@ B RFI
q S gfafkst {ge Besd
0T TIEUEAT WEET I

aRIfFgaa g9 T difEang |

( As you trembled, fear upsetting the sari,
and turned your helpless glance to every side,
You were burnt to death all of a sudden,
Relentlessly by the cruel Fire;

Blinded as he was by the screen of smoke,
And unable to see your plight.)

The following is an example of an emotive sentence

‘(Vakya) where the whole idea suggests the sentiment of love-
in-separation exquisitely :—

FARFEAATEANRT: G IRA-
Fafy war aea diear gfy g |

AISTSYTAM: g 9987 FAr
HieAeqd TEFAT BF § a7 frad |

(With all the importunities of my mother to hold back,
Still you! my dearest! came to the forest with me;
Forcing me into compliance of your wish

By your feigned anger, ceaseless tears and piteous looks,
All because of your affection towards me: :

And I, the object of all your love,

1. T SSEAEN T HRAN e )
R & ig%ﬁﬁaivnwﬂa: 1
a@gﬁ%ﬂ%ﬁmmf&ml

I q Q9F=AT JT oI W=g: | Dhv. III. 3—4.
2. Dhv. p. 304.

7 3. Dhv. p. 307. The verse is a quotation from the Rama-
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Still breathe, without you, heartlessly indeed !

Unmoved even by the sight of the skies,

Overcast by the new dark clouds.)

Nominal and verbal case-terminations, (sup-tin-vacana),
their grammatical number and relation, the force of karaka or
case-endings, primary and secondary affixes (krt and
taddhita) and samasa (compounds)—all these can be pressed
into service as vehicles of emotive suggestion.1 In the verse
given below2 almost all the above items are found to b=
illustrated :—

=gl GANT H IILI[ACIGN I
qrseayd (et umags siaEs uaom: |
e gHicd aFaaaar fr gFamoia ar
A HRIEgIETIA=ZA: FRataas: |)
(That there are enemies of mine, is insult sufficient. What is
more, this enemy is but an anchiorite! And he is causing devas-
tation of the IRRgksasa-hordes even under my nose. What a
pity that Ravana should live still! Fie, fie upon the conqueror
of Indra; what is the use of awakening even Kumbhakarna?
What avail these arms of mine fattened without any benefit
by the pillaging of a village-like Paradise ?)

In o gg3A:, the possessive case, and the plural number
are suggestive ; in asreaar ar99:, the taddhita affix and nipata
are suggestive; in @ISHIA fagla UHFEFS SfiFeqal AT, the
karakas and the verb are significant. In the second half of
the verse, the krt and taddhita affixes, the samdsa and upasaraga
are all emotive. A verse embodying such subtle emotive force
in almost every one of its words acquires exquisite charm of
style 3..

The most important question, however, is how Rasa can
be made to permeate an entire work (Prabandha). The

1. FHSTITGA-TETAT FRFACEAT: |
FAfEaauEad AAISSEIEHA: &19d || Dav. II1. 16.
2. Dhy. p. 348.
3. T f& sggAEaAnEd: dSEAwedd  ESnaAraEAT ey
ST F7g=S171, fFaga g3 a9 AgAT FEAIG: | FAEAAAGT BrF |

...€3F 9 ASFHAT QAR ATgAATGT TIIFR: |
: - Dhv. p. 319,
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~ beauty of a work as a whole is usually brought about by
paying attention to the demands of Rasa. It is not enough if
the individual parts are made striking. The lasting impression
of a work taken as a whole is something beyond the temporary
strikingness of the parts. As _a result, there are  certain
principles underlying the unity and appeal of an entire work
which the poet should always bear in mind. In the matter
of selecting a theme, in handling it, in introducing innova-
tions into it and in the use of the various devices at his
disposal, the poet should always pay heed to Aucitya or pro-
priety in relation to the Rasa sought to be conveyed.

First of all, the poet should select only such themes
for his work as are rich in situations wherein the accessories
of Rasa, wiz., vibhava, bhava, anubhava and saficari-bhava
can be freely and properly developed. The theme may be
adapted from well-known sources-or originally invented; but
always this fact must be kept in mind.1 Bhavae is used here
in the sense of Sthayi-bhava and its propriety consists
in " strictly adhering to the mnature and culture of the
characters while depicting their actions. Characters may
belong to different stations in life such as the high, the
middle and the low and they may be either divine or human.
Propriety demands that the behaviour of a particular character
be in strict conformity with his status. If human characters are
credited with superhuman or divine achievements, they would
spoil the even flow of Rasa, being incredible in themselves.
Propriety of Vibhavas etc. in poetry is the same as in drama
and Bharata’s remarks regarding them are of _great value in
poetry also. 2

1f in a theme, adapted from a well-known source, the poet
is faced with the difficulty of conflicting Reasas, he should not
hesitate to recast the story so as to suit the dominant sentiment.
Even great poets like Kalidasa have taken recourse to this
procedure. The purpose of the poet is not fulfilled by being
blindly faithful to the original story irrespective of conside-
rations of Rasa. Even historical chronicles record the events

1. TSMEErESTEaEaSEm = S{raE: |

A samds -'ﬁtzmmm Cigl| Dhv. 111
2. Dhv. pp. 329 ff. :

of. FIFFATEEET SHFATAIFTANER: |
HAFIEEAAEIE IgEIATIT

. 10.

» W Ndtyatdetra, VTIL 6.
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faithfully. And thev cannot be considered to be literature on
that score.? _ :

In the field of drama, Bharata has already laid down the
various elements of a plot to be carefully employed by the
dramatist. They are the sandhis (lit. joints) and sandhyangas.
In devising a plot it will not do if, merely for the sake of
obeying these rules, a dramatist invents scenes and situations.
He must invent them wlth the express intention of evoking the
sentiments appropriately.2

Another factor to be kept in mind in this connection is that
a single Rasa cannot be delineated incessantly and there should
be rise and fall of the emotion as far as possible. But the fall
of the emotion, though thus necessary sometimes, it should
not be subordinated to other sentiments. The wunity of the
dominant emotion must be maintained always even while
showing it at its lowest ebb." In the Ratnavaii, for instance, the
comstant changes in the development of the emotion of love in
the hero are very well portrayed, and in the 7 apasavalsaraja,
the dominant emotion of love in the hero towards Vasava-
datta is very cleverly maintained amidst all the other situa-
tions indicating different emotions. 3

Finally, the poet should use alankaras sparingly, even
when he is capable of using them in plenty. Otherwise, he is
likely to be led astray by his over-fascination towards
alankaras.4

Such are the obligations to aucitya or propriety imposed
upon the poet by the exigencies of Rasa. Breach of these
rules will make his compositions devoid of Rasa and land them
in the region of Dosas or flaws. Hence the most important
function of the poet consists in his paying due deference to the

1. =SfaggamraEal dawaEagoi ‘A
SIEEIISFANZE N FaFA193: || Dhy. II1. 11,
2-  EFg@sTETE @I RITFAT |
9 4 FISal AEEAGIINIASAT || Dhy, 111 12.
3, SEEAATAEA FATIIHEAT |

mzm#atamtﬁa‘araﬁ%ﬂ' il Dhv. IIL. 13.
also. Dhv. P. 341-2.

4. ASTHRAET THREATTEAT TG4 |

 ggF9Eg WAl FAFFE @9°999, || Dhv. II1. 14,
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demands of Rasa.l Even Bharata shows an awareness of this
fact in his classification of Pritis into two types, one based on
sense (Kazszkz etc.) and the other on sound (Upanagarika

etc.), since both of them are to be employed only in harmony '
with the Rasa to be suggested.2

As has been already observed, there can be no class of
poetry totally devoid of Rasa.3 The poetlc activity even of the
greatest poets will lose all its charm in case Rasa is not given
full scope. And once the importance of Rasa is realised, the
poet will find it possible that even the driest and most insipid
subjects can be infused with poetic beauty. Even inanimate
objects can be made to play a remarkable part as exciters of
Rasa and they may even be attributed with the behaviour of
animate beings.# Thus, in the boundless realm of poetry, the
poet himself is to be regarded as the sole creator. According
to his tastes, the whole world will revolve.? If the poet is
sensitive to emotions himself, the whole world will be depicted
by him as ‘suffused with emotion; on the other hand, if he
should lack in feeling, the world of his creation also will be
dry and emotionless.® He is free to lend a lease of life to
inanimate objects and make even animate thingslook inanimate
in their behaviour.? It is a rare privilege of the poet that he

1. S9Ad 1% ASrHIGSAr G IEaE49  gEgaqr  srearydt-
& ITAFATYIRAA. JA(AAATAT AARTTIAH, | Dhyv. p. 401.
2. WEETOES FIgRISATEEAL |
Sfy@aegEar Tar I9ar f&fan f&9an: | Dhy. IIL. 33.
3. G 9 AEHEAAFASED I WrAAEIdia: |

Dhy. _P- 496,
4. ..OROFadl FAA W@NTERIEARRE SFER O T O |
WILARIT 9 AEAT dag AAAAETHAT AFHF T 99099y |

; Dhv. p. 497.
5. SR HEIGER HELH: TS9A: |

am& AT 34 a3 IRISI 1| Dhv. p. 497.
6. TSR FAFHN: FEA WG WAT 1|
¥ o3 fITUAANRE 90T TG Dhv. p. 498.
7. WEEANIH AN FaREaRI AT |
SFATRAT 9T FHA: FEX EATET || Dhv. p. 498.
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can thus transmute anything in the world to the solid gold of
poetry. But in this he succeeds just in the same proportion as
he does justice to the claims of Rasa.l The same idea has
been often strikingly expressed by poets themselves. As one
of them says2:
SAEZf3T 17 agqivaq 57 Berafa s PE¥E | |
sralag a1 I3z fAwshae= aoh |

 (All praise to that : goddess of poetry, who makes our
hearts experience beauty and truth in things which do not
actually possess them from the matter-of-fact standpoint.)

Even trite and commonplace subjects shine out ever new
and charming when they are endowed with Rasa, like trees
which put on a new glory of colour and beauty at the advent of
the spring.3 The worldly objects which always labour under
the weight of conventional limitations are freed from these
shackles and endless variety and captivating novelty are
introduced in them as a result of Rasa.%

Of all the several ways of suggestion illustrated in
this treatise, that of Rasa outshines all else and the poet
should bestow all his attention towards its achievement.5 TIf
we examine great works like the Ramdyana and the Maha-
bharata, we shall find that though there are hundreds of scenes
depicting battles, the authors never repeat themselves. This
15 so because even the same thing is made to look entirely new
by the force of Rasa. And care must be taken by the poet in
maintaining the unity of a particular sentiment in the entire
work. Different sentiments may all receive elaboration at his
hands but they should not impair the unity and importance of
one principal sentiment. (angi-rasa). These epics themselves
will serve as illustrations of this fact since amid all variety of

1. TEHEAIEAT dqEEg  FEIRAAT  W@A9d9d:  sasafcssar
afmaErsal 9 9% | ggEFETEEE ar q ATEACT geomna |
: Dhv. p. 498.

Zic-See: byl P 527,

3, =Egal «ifd @A Ry WaRaE |

&9 q91 TATANA AYATE 9 ZA: | Dhv. IV. 4.
Dhv. P. 526.

4.
5. sSEggaFHaEASkRataiyy gwmaaf | :
TGIRAT CHEAT F4: SENITANMEAL | Dhv. IV, 5. - -
XVIil—12

»
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the incidents narrated, the continuity of one dominant senti-
ment is remarkably preserved.?

In the Ramayana, we have the exquisite example of Valmiki’s
elaboration of the Karuna-rasa (sentiment of compassion) as
the chief sentiment to which others became subordinate. We
have Valmiki’s own testimony at the very outset of the book
that he was unburdening himself of the sentiment of karuna
by means of the Ramdayana, and he has preserved its unity not
only in the middle of the work but right up to the conclusion,
the work ending as we see in the final loss of Siti to Rima.2

In the Mahabharata too, which seemingly appears to
contain more heterogeneous elements, being both a Sastra
(science) and Kavya in one, we can discover the unity of a
principal sentiment. Here also the conclusion of the work is
a clear indicator of it. The Mahabharata ends in a note of
despair, all the victors too ending as victims of fate finally, and
the great Vrsni and Pandava chiefs too meeting their death in
ignoble circumstances. There is no mistaking the intention
of Vyasa in this, which is to emphasize the need for
cultivating a spirit of detachment and a sense of disgust
towards worldly pleasures. However promising they may look,
at the beginning, they are certain to land one in an abyss
of despair in the long run. The greatest heroes could not
escape the inevitable doom. How much more true this must be
in the case‘of ordinary men! To get over this inevitable doom,
there is but one succour and that is in following the path of
Moksa or supreme Beatitude. Such is the impression one gets
8nally by reading the concluding episodes of the Maha-
bharata. And the Mahabharata is not a Kavya or merely a
poem par excellence like the Ramayana. It combines in itself
the characteristics of a Sastra (scientific treatise) also. When
we look upon it as a Sasira, we say that its final teac;hing is
Moksa as a parama-purusartha or the highest end to be

1. @91 9 VAETEIARANRY IEAART: g gausizar i
A998 SFKTQA | GEN SISt @ oE CE TG HEATS AT ATeSni
SERTT | g | et Jaq - qur garger JAT 91 H ART |

: Dhv. p. 529.

2. TAMEN & HEU 9 FIATIHREET qEa:, ‘Srw: WSiwa-

A AT | edem @ o3 siarg-aRTmedaay sagasy-
§3SETAT | Dhyv. p. 529.
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attained by man. And this is what some commentators have
already shown. But when we consider the Mahabharata as a
Kavya the same thing will have to be regarded in a different
light. We should rather say that the final sentiment com-
municated in the epic is Sanfa or Tranquillity. Vyasa deserves
everyone’s esteem as the foremost author who attempted to
rescue his fellowmen wallowing in dense ignorance by the
light of his sound and steady knowledge ; and he has expres-
sed himself very clearly in more than one place. To quote
only one such passage :(—

aar a1 ARE SiFTIRARET. |

a«ur a491 Fudiss stag i 99 ||

(Just in the same proportion as worldly pursuits turn out to
be unavailing, one’s sense of aversion to them is engendered ;
there is no doubt abont it.) - :

It might be urged by some that since Vyadsa expressly
claims in the anukramani or the introductory chapter of the
Epic that his work throws light on all the Purusarthas
and contains all the Rasas, the above assertion is not
tenable. But it must be noted that even in the anukramani,
Vyasa suggestively refers _to the pre-eminence of the work
as indicating the true approach to Vasudeva, the supreme

Reality (cf.  9Tara @29 FRAASHA @AGF:7). By implication
all the other descriptions, the rise and fall in the fortunes of
heroes, etc., are intended only to emphasize the desirability of
renouncing materialistic ideals in favour of a lile of devotion
to the Lord.

The addition of the Harivams$a at the end of the M aha-
bharata also points to’ the same conclusion. By showing in
detail the merits of devotion to the Lord, Vyasa contrasts the
solemnity and serenity of such a life with the struggle and

_stress: of mundane life beset with foibles, failures and
frustrations. Thus it is clear that Vyasa intends to awaken
the idea of Pairagya by his description of heroes in various
situations; Pairdgye in its turn points to Moksa as the final
goal and Moksa is nothing but the attainment of the highest
state of Brahman. That is why the Git@ which expounds the
nature of Pasudeva or Brahman (Absolute Reality) may be
regarded as the cream of the M ahabharata.*

The above illustrations from the two greatest epics in
Sanskrit are enough to prove that one Rasa must be
made the principal and the others subordinate to it in every
work of literature.

1. See Dhv. pp. b30ff,




SALIVAHANA AND THE SAKA ERA
BY

Dr. G.S. Gai, Ootacamund.

The problem of determining the time as to when the name

of Salivihana first came to be connected with the era of 78
A.C, ie., Saka era,isnotanew one. As early as 1897,
Kielhorn dealt with this question and after examining the dates
of six records available to him at the time came to the
conclusion that the earliest instance of the use of the name
Salivihana is to be found in the Thana plates of the Deogiri-

Yadava king Ramachandra, dated Saka 1194 (1272 A.C).1
He had also noticed in this connection the Harihar copper-plate

grant of the Vijayanagara king Bukkarija I, dated in $Saka

1276 (1354 A,C.) wherein the name Silivahana occurs. Fleet,

_who wrote an exhaustive paper on the subject,2 showed that
all the dates prior to that of the Harihar copper-plates, pointed
out by Kielhorn, did not in reality contain any reference to the
name of Silivahana and should, therefore, be dismissed. And
according to him, 1354 A.C. the date of the above-mentioned

Harihar record was the earliest known certain instance of the

use of the name of Salivahana with the Saka era. While edit-

ing the Purushottampuri plates of the Yadava king Rama-

chandra, Mahamahopadhyaya Prof. Mirashi upholds Fleet’s

conclusion on this point and observes ¢ the earliest inscriptions

which mention the king’s (i.e.,, Silivihana) name in connection

with the dates of the Saka era are those of the king Bukkaraya

I of Vijayanagara............” 3 And this seems to be the pre-.

valent view on the point. Recently, however, I happened to

examine, rather re-examine, the Tasgaon plates of the Deogiri-

Yadava king Krsna,4¢ dated in Saka 1172, expressed by the

chronogram mnétr-adri-rudr-onmita. And, as far as I know,

nobody has doubted the genuiness of this record noris there any

1. Indian Antiquary, Vol. XXVI, p. 150,

2. Journal of the Royal Asiatic Society, 1916, pp. 812-14.
3. Epigraphia Indica, Vol. XXV, p. 201.

’4-. Sources, Med, Hist. Decean, Vol. 111, PP. 9, 65.
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reason to do so. In the very first verse with which the inscrip-
tion opens and which is in Sardilavikridita metre we get the
clear expression Swvasti Srimati Sala (li) vahana$aks netr-adri-
rudronmité, etc. The English equivalent of the date of this
record would be 1251 A.C., about a century earlier than the
date of the Harihar record of Bukkaraya I, referred to above.
In view of the mention of Salivihana in connection with the
Saka era in the Tasgaon plates, we have to revise Fleet’s
opinion, supported by Prof. Mirashi, and accept 1251 A.C as
the earliest instance of the use of this wname in a date known
so far. ;



- THE KUPPUSWAMY SASTRI RESEARCH
| INSTITUTE

' 26-11-48
LECTURE BY PRrOF. L. RENOU

A meeting of the Kuppuswamy Sastri Research Institute
was held on the 26th November 1948 in the Ranade Hall,
Mylapore, with Dr. C.P. Ramaswami- Aiyar, Vice-President
of the Institute, in the chair. Prof. Louis Renou, Sanskrit
Professor, Sorbonne University (Paris), who was touring
India and visiting centres of oriental research in the country,
delivered a lecture on the Significance of Sanskrit Studies
in the West. Loud-speaking arrangements had been made for
the huge audience in the hall and outside.

In his introductory' speech, Dr. C.P. Ramaswami Aiyar
paid a tribute to the scholarship and literary contributions of

French savants like Prof. Sylvain Levi, Romain Rolland and
Prof. Renou.

In the course of his long lecture which was listened to with
rapt attention, Prof. Renou declared that the way to genuine
humanism could never be found unless the lasting achievements
of thought in Asia and particularly in India were taken into
consideration by the West. Prof. Renou said that Ancient
India was a rich field for study and more productive than any
other civilisation of antiquity. The continuity of Chinese
civilization alone could bear comparison with it, but the doci-
ments on ancient China were meagre and Chinese culture
was not so original. A very noteworthy characteristic of
Sanskrit literature was its fidelity to tradition. All the
didactic works and the Sastras and even the Maha Bharata
and the Puranas stated that they were derived from anterior
works. Another aspect of the fidelity to tradition was indi-
cated by the consistency in standard, and this was assuredly
due to the authority of religious factors. :

Proceeding, Prof.
for the Western public t
of the lives of the great

Renou said that it was very difficult
0 understand why so little was known
poets of India and why there did not
story. They wondered why the name
n oblivion till the last century and why

no chronicle of India had preserved the memory of Alexander’s
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expedition. Perhaps one tended to exaggerate when one
reiterated that India had never had an interest in personélitics.
Assuredly India entertained very different ideas from those
of the West about the worship of men—a worship which in
the West assumed the form of taking anxious—too anxious—
care about biographical details degenerating almost te the poin

of scandal. :

Another reproach levelled at Sanskrit literature, Prof.
Renou said, was that it had a contorted style and an artificial
diction. But no literary language was without an element of
artificiality. Poetry tended to develop a rigid form of speech
and even prose very often deviated from the spoken language.
This was particularly so in the case of Sanskrit which had
long ceased to be a spoken language. While we admired the
tact of the authors of the Kavyas we could scarcely appreciate
their excesses. It was responsible for impeding the diffusion
of Sanskrit literature in the West. In spite of the dazzling
splendour of their imagery, Bana and Bharavi, scholarly
though they were, would never be read in Europe as much as
Ovid and Pindar.

On the other hand, Prof. Renou, said, the singularities
of the Vedas, their paradoxes and their incoherent and displa-
ced imagery were calculated to find a wider audience in the
West now than ever before. Long misunderstood and clouded
by prejudice, the Vedas contained some of the most beautiful
poems in all literature. There were several scholars who were
surprised at the modernity of the Vedas. The Ramayana had,
no doubt, great charm but its theme was rather familiar, and
the Mahabharata was likley to grip the imagination of the
West. Had the dramatic scenes of this great epic been transla-
ted with the same pious care with which the Iliad had been
progressively translated by generations of Hellenic scholars,
they would no doubt have commadnded the same favour.

Proceeding, Prof. Renou said that in spite of the prestige
enjoyed by the Kavya and Katha literature, it was to the
more serious works that the Europeans had been attracted,
Two-thirds of his students felt interested in 1ndian Philosophy,
and specially in the Vedanta. It was clear that Indian thought,
mare elastic than that of the West in spite of appearances and
less fettered by the principles of identity and non-contradic-
tion, had long preceded what the researches of the West were
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leading it to today. Psycho-analysis, for instance, or the novel
theories on character were ideas conceived in India several
centuries before the Christian era. , g

- Congratulating Proi. Renou on the intellectual treat
he had given them, Sir C. P. Ramasawami Aiyar said that the
speaker had taken his listeners through the realms of Indian
thought, speculation and imagination. There were a few
features connected with Indian literature, modes of thought
and speculation which must be regarded as the background of
Indian culture. One such was the complete anonymity of
Indian literary and philosophical works. Unlike those in other
countries the Indian artist, painter, sculptor, philosopher or the
compiler was not interested in exemplifying his own special
individual achievements. He studiously remained anonymous

because he believed that he was the inheritor as well as the
conveyor of a great tradition.

Dr. C. P. Ramaswami Aiyar added that the artificiality
pointed out in Sanskrit literature concided with certain impulses
and aspects of national life. He would attribute it to what
might be called a momentary decrease in national vitality.
When political and other catastrophies and difficulties super-
vened, men became less happy and tended to lose their vitality.
Thus artificiality in literature had always been the accompani-
ment of artificiality in life and political subjection.

The greatness of the Indian mind, Dr. C. P. Ramaswami
Aiyar continued, was manifested when it turned from the
objective to the subjective. The essential simplicity and
directness of the Indian mind was manifested most in philosophy
and in those intuitions which to-day were an inspiration to
much that was being pronounced as doctrines of the da)'r‘. This

directness of the Indian mind wasnot exhibited in the literature
of India as in her Philosophy.

%n conclus.ion, Dr. C. P. Ramaswami Aiyar observed
that it was stimulating to learn that the life, literature,
aspirations, dreams and achievements of India were the object

of sedulous study by people so far and yet so near to India as
the French. :

Mr, K. Balasubrahmania Aiyar, Secreta

: ry of the K.S.R
Iastitute, proposed a vote of thanks, T
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OPENING OF THE SRI CHANDRASEKHARENDRA
SARASVATI MANTAPA

Jointly with the Founder’s Day celebrations of the Madras
Sanskrit College, a2 meeting of the Kuppuswami Sastri Research
Institute was held on 6th April, 1949, when the enlarged and
renovated premises housing the Institute, the Sri Chandra-
sekharendra Sarasvati Mantapa, were opened and a portrait of
the late D. Balasubrahmanya Aiyar, of B. G. Paul & Co.
who had donated the cost of the renovation, was unveiled
by the President, Sri T. R. Venkatarama Sastri.

Dr. V. Raghavan, Secrctary, K. S. R. Institute read a
short report on the SriChandrasekharendra Sarasvati Mantapa.
He said: '

<« When the idea of starting a Research Institute in the
name of the late Prof. Kuppuswami Sastri was mooted, one of
the effective conditions which helped the foundation of the
Institute was the enthusiastic support which Sri K. Balasubrah-
manya Iyer gave to it and the readiness with which he not only
transferred the Journal of Oriental Research and its ancillary
publications and their stock, but kindly permitted the Institute
to be housed in the Sri Chandrasekharendra Sarasvati Mantapa
here in the Sanskrit College grounds. A habitation of more
auspicious association, auguring the future welfare of the
newly founded Institute, could not be thought of,. Lhe
Institute cannot adequately express its indebtedness to Sri K.
Balasubrahmanya Iyer. :

« The old Mantapa as it was quickly raised for the stay and
piija of His Holiness Sri Sankaracharya of Kamakoti Pitha
during his Vijayayatra in Madras, soon became too inadequate
for the Institute; to the nucleus of the library of the late
Mm. Kuppuswami Sastri were soon added several collections
of books from the libraries of Messrs. M. S. Ramaswami Iyer,
C. V. Krishnaswami Iyer, V.S. Srinivasa Sastri, D. Bala-
subrahmanya Iyer and Sri T. R. Venkatarama Sastriar. Pre-
sentationsof membership-books, exchange-publications and stock
of the Institute’s ogyn new publications were growing. It became
urgently neceséar?o enlarge the Mantapa housing the Institute
and it is a great pleasure for the authorities of the Institute
to announce that this enlargement and improvement
of the premises of the Institute could be quickly achieved

XVII—13
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through the generosity of the high-minded proprietors of
B. G. Paul & Co., (Booksellers and Publishers, Francis Joseph
Street, G. T., Madras), Sri Sundarambal, wife of the late
D. Balasubrahmanya Iyer and her brother, Sri Nilakanthan.

<« Besides a valuable collection of books with necessary fur-
niture, Messrs. B. G. Paul & Co. had previously given towards
the general funds of the Institute a cash donation of Rs. 1,100.
When the idea of enlarging and improving the Institute pre-
mises, viz., the Mantapa named after His Holiness, was men-
tioned to them, they readily agreed to make a donation for
the pu'rpose, which was announced on 21st August, 1947, at
the 3rd Foundation Day celebrations of the Institute. The
Institute requested Messrs. Gannon Dunkerley & Co. to pre-
. pare a plan for the enlargement of the premises. The Corpo-
ration license was obtained and at the suggestion of the donors
and with the approval of members of the Governing Body, the
work was entrusted to Messrs. Murti and Sivan, Engineers and
Contractors, (9, Murugesa Mudaliar Road, Thyagarayanagar).
Work was started early in November, 1948. The hall has
been lengthened 12ft. in front, and a room, 10ft. square, has
been put up at the southwest corner. The whole floor has
been paved with floring tiles kindly donated by Sri A.K.
Ranganatha Iyer. The walls have been raised, the whole buil-
ding white-washed and painted, and the entire furniture var-
nished ; an image of our venerable Acidrya after whom the
Mantapa is named, has been ordered for at a cost ot Rs. 350
to be installed above the front gate. Up till now B.G.
Paul & Co., have paid about Rs. 6,000. We are profoundly

grateful to Sri Sundarambal and Sri Nilakanthan for this
handsome donation.

*“ Though inadequate for the requirements of a Research
Institute, for the present this extension has helped us a great
deal by improving both the appearance and accommodation of
the premises. The hall is yet to be fitted with lights; a long
reading table, smaller working tables, sufficient number of
chairs and glass bureaus are necessary. The Institute hopes
that lovers of culture assembled here would come forward to
help ths Institute with further donations of @oney and equip-
men!:. Comparing the extent of support that such Research
Institutions receive from both the public and government at
other centres in India like Poona, Bombay, Allahabad. or Cal-
cutta, it should be said that what we have receiveé here at
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Madras is negligible. We hope our President would actively
help us in securing further assistance from the public and the
authorities.

« We now request you, Sir, our beloved President, to open
our enlarged premises, the Sri Chandrasekharendra Sarasvati
Mantapa, and to unveil the portrait of Sri D. Balasubrahmanya
Iyer, the late Proprietor of B. G. Paul & Co., to be placed in
the Mantapa. We also request you, as President of  the Insti-
tute, to thank the donors and present to Messrs. Murti and
Sivan who carried out the work this gold medal and to the
Maistry this lace dhoti, in traditional style, which is a gift of
Messrs. Indian Industrials Ltd., Madras.” :

Sri T.R. Venkatarama Sastri then opened the Mantapam,
unveiled the portrait of the late D. Balasubrahmanya Aiyar,
and made presents to the Engineering contractors and the
Maistry who had carried out the construction work of the
Mantapam. Referring to the work of the K.S.R. Institute,
‘the President said that research work had been deteriorating
in this Province after the days of Appayya Dikshita. It was
now the duty of Sanskrit students and others interested
in - the growth of the language to prestve the reputa-
tion this Presidency had enjoyed in the ficld of Sa-skrit learn-
ing. Through good worl in this Institute, they could redeem
the reputation of South India for Sanskrit learning. Mr.
Kuppuswami Sastri’s name should inspire them in this kind
of work and he hoped students would emulate his example in
learning and research. The President also expressed
gratitude to the proprietors of MessrTs. B.G. Paul & Co.,
Sri Sundarambal, widow of the late Mr. D. Balasubrahmania
Aiyar and her brother for their generous financial help
to the Institute.

Sri K. Balasubrahmanya Aiyar, Sccretary, K.S.R. Institute,
proposed a vote of the thanks and expressed the gratitude of
Institute to Sri Sundarambal, the wife of the late D. Bala-
subrahmanya Aiyar and her brother, Sri Nilakanthan of B.G.
Paul & Co. :

8-5-49
SRI SANKARA JAYANTI AND UNVEILING OF THE BIMBAM
oF H. H. Srr SANKARACHARYA OF KAamAaroT!l PITHA
~ The K.S.R. Institute celebrated the Sankara Jayanti on
3-5-49, in a meeting held jointly with the Madras Sanskrit
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Ce'}légé' on 3rd May, 1949 when the President of Institute,
Sti T.R. Venkatarama Sastri unveiled the Bimbam of H.H.
Sri Chandrasekharendra Sarasvati Swamigal, Sankaracharya
of Sri Kafici Kamakoti Pitha, Kumbakonam, in a niche over
the portals of the Mantapa named after His Holiness where
the K.S . R. Institute is housed, /

Earlier, in the afternoon, pliji was performed in tradi-
tional manner and with Vedic mantras, the Bimbam was estab-
lished in the niche. The public meeting in the evening was
~attended by a large and distinguished audience; the premises
were tastefully decorated and the proceedinge were conducted
with a devotional fervour that befitted the occasion.

Requesting Mr. Venkatarama Sastri to preside and unveij
the Bimbam of Sri Sankaracharya of Kamakoti Pitha, Sri
Alladi Krishnaswami Aiyar said that Jagadguru Sri Chandra-
sekharendra Saraswati was in the line of the great spiritual
preceptors who from time to time kad adorned the Kamaksi
Pitha. He had travelled throughout the length and breadth
of India in the traditional Hindu style and had come into
contact with the teeming millions of the country. There was
not a single man of light and learning in this part of India
who had not come under his beneficent influence. The Swa-
miji was in touch with the living springs of society in
the present day. The dharma of the yugas  varied
and they noticed changes creeping into society from time
to time. But the redeeming feature of Hindu culture and
civilisation was that it was able to take in every new idea and
give a new light to the idea that crept in. There was a oneness
in Hindu civilisation. It was this spirit that animated
Jagadguru Sankaracharya in every act. He was their spiritual
guide and preceptor. He had a very large heart, and any
Pandit was sure to receive encourgement and support from
o all people and had the capacity to

elucid principle of Vedanta in simple know-
ledgeable style.,

With th.e Pandits reciting Upanishads, Sri Venkatarama
Sastri unveiled the Bimbam of Sri Chandrasekharendra
Saraswati Swamigal, while the enfire

ma?k of reverence. The Bimbam was the gi
Paul & Co,, and was executed by Sri
3%5—8“31‘3' _—
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Sri Venkatarama Sastri observed that it was in the
fitness of things that the sculptured image of Sri Sankara-
charya should adorn and guide the activities of the Kuppu-
swami Sastri Research Institute, He had occasions to come
into close contact with Sri Sankaracharya of Kamakoti Pitha.
It was nQw over forty years since he had ascended the Pitha.
He adorned it with great dignity. By his penance he had
attained complete mastery over his mind and body, and he was
patience personified. He had the capacity to speak to different
peoples of the land in their own languages. He overflowed
with love for the people, without any distinction. He kept
himself informed of modern developments and incessantly
strove for the welfare of the people at large. It was but
fitting that such a great personality should be treated as the
presiding deity of the Research Institute. '

Dr. V. Raghavan announced that messages had been
rceived from Dr. Tara Chand, Secretary of the Education
Ministry, New Delhi, Dr. C. P. Ramaswami Aiyar, Sri
K. M. Munshi and Raja Bahadur S. Aravamuda Iyengar.

Mahamahopadhyaya N. S. Amnantakrishna Sastrigal
dwelt on the greatness of Adi Sankaracharya and said that
there were certain points of similarity between him and the
present incumbent of tke Kamakoti Pitha.

Sri T. M. Krishnaswami Aiyar explained how the mess-
age of Advaita had been carried from village to village by Sri
Sankara and those who came after him and recited a few com-
positions in Tamil to illustrate his point. :

Mr. Justice S. Panchapakesa Sastri observed that Sri
Sankara had left them a rich heritage and a proper application
of the principle of Advaita would lead not only to religious
harmony but also to world peace. Those principles should be
observed in their daily lives. Thereby it would be possible to
adjust themselves to changing conditions of the world. The
State had a right to interfere in religious matters, but there
was a limit to it and such interference should come only after
deep deliberation. A

Mr. Justice A. V. Viswanatha Sastri said that Jagadguru
Sri Sankaracharya of Kamakoti Pitha commanded universal
respect. He laboured not for his individual salvation, but for
the benefit of humanity. His message given on the Indepen-
dence Day of 1947 was worth treasuring. His Holiness had
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recently expressed his views on the Hindu Code and it would
be noticed that he had been giving progressive suggessions
from time to time.

Prof. P. Sankaranarayana Aiyar of the Governmenit Col-

lege, Kumbhakonam, read a paper in English on Sri Sankara
Bhagavatpada. He said that Sri Sankara appeared on Jthe earth
not to destroy but to fulfil. He showed that Advaita was no
enemy of social welfare. They should apply Advaita to the
facts of life and see that real samatva prevailed in the world.
They should regard Sri Sankara as a national asset and strive
for the restoration of spiritual Swaraj in the country.*

Pandit Kadalangudi Natesa Sastri recited verses composed
by him in honour of Sri Sankaracharya of Kamakoti Pitha.

Sri K. Balasubrahmania Aiyar proposed a vote of thanks
and the function terminated with diparadhana.

* The full Paper has be

en publish :
booklet for As, Frvir: published by the Institute as a

E,



BOOK REVIEWS

' :
. The Sino-Indian Journal, Gandhi Memorial Number. The
Sino-Indian Cultural Society in India, Santiniketan, West
Bengal, Vol. I, Part 2. Rs. 4. :
The Volume opens with messages from representatives of
the Government of India and China, emphasising the long
cultural friendship of the two countries in the past and the
need to strengthen this bond further at the present time.

The next section consists of drawings of Mahatma Gandhi
by leading artists like Nandalal Bose. Next comes a section
containing tributes to Gandhiji. A short poem of Tagore is
followed by a long one, composed soon after the tragic death
of Gandhiji by H. E. Dr. Tai Chi-Tao, formerly President of
the Examination Yuan and now President of the National
History Institute, Government of China and translated here in
English. Then follow tributes from the pen oi Rajkumari
Amrit Kaur, Dr. Chu Chia-Hua, Minister of Education and
President of the Sino-Indian Cultural Society of China and
Tan Yun-Shan.

Sri Chandrasekhar Shukla then reproduces a Talk about
God that passed between Mahatmaji and Dr. Conger on
November 2nd, 1933; Sri Shukla who had been ‘a stopgap
Secretary’ of Gandhi has given this excerpt from his forth-
coming publication <Conversations of " Mahatma Gandhi’.
Will Hayes compares the end of Gandhiji to the Great
Crucifixion. Tan Yun-Shan again recalls his first visit to
‘Gandhiji in April, 1931, this contribution being extracted from
another forthcoming,book of Sri C. Shukla’s, Incidents of
Gandhi’s Life.

The section that follows gives us miscellaneous contri-
butions, two message-like contributions from Sri Aravindo and
Tai Chi-Tao, entitled the present World Situation and the
Prayer of the Faithful. Benoy Sarkar traces Indo-Asian contacts
in 1947-48 and in the recent past. P. Narasimhayya writes on
some features of the Art-Philosophy of Asia with special
reference to India. Kamta Prasad Jain gleans the contacts with
China found in Jain literature. Prabhar K. Mukherjee has an
informing article on Indian literature in Central Asia. S. C.
Sarkar discovers to us a Tibetan account of Nagarjuna which
he gives here in original and translation, together with elaborate
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historical and eritical notes; according to one of the tradi-
tions recorded here, Nagarjuna was born at Kahora, a place
pear Kafici; this document, as well as the account of Kailidisa
and his contemporaries in the Tibetan which Sarkar published in
the Jha Institute Journal, suggest the contemporaneity of
Saraha, Nagarjuna and AsSvaghosa-Kialidasa. N. Ayyaswami
Sastri has a survey of Buddhistic secular literature which is
followed by Sujitkumar Mukhopadhyaya’s article on the spirit
of Mahayana Buddhism and V. G. Nair’s on Buddhistic
literature in South India. :

In the end there are notes on the activities of the Sino-
Indian Cultural Society and a list of the publications of the
Sino-Indian section (China-Bhavana) of the Vis$vabhirati.
We are glad to acknowledge also some of the Sino-Indian
Pamphlets which the Sino-lndian Cultural Society has sent
along with the Gandhi Memorial Number of their Journal.
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1. Vibhrama-Viveka of Mandana Misra—edited by
Mahamahopadhyaya Vidyavacaspati Prof. S.
Kuppuswami Sastriar, M.A., LE.S. (Retd.) and
Vedantalankara Prof. T. V. Ramachandra Dikshitar,
Sanskrit College, Mylapore, Madras slpel2 =)

2. Vinavasavadatta (an old Sanskrit drama), edited
by Mahamahopadhyaya Vidyavacaspati Prof. S.
Kuppuswami Sastriar, M.A., I.E.S. (Retd.) and
Dr. C. Kunhan Raja, M.A., D.Phil. (O=xon.),
Reader in Sanskrit, University of Madras et 86

3. Tolxappiyam with an English translation, by Dr.
P. S. Subrahmanya Sastri, M.A., Lt Phibi
Principal, Raja’s College, Tiruvadi (Vol. I) 109

4. Tolkappiyam Do. Do. Vol. LI, Part 1 20D

5. History of Grammatical Theories in Tamil, by
Dr. P. S. Subrahmanya Sastri, M.A., L.T., Ph.D.,
Principal, Raja’s College, Tiruvadi w6 A0 0

6. Dhvanyaloka & Locana of Anandavardhana and
Abhinavagupta with Kaumudi by Uttungodaya and
Upalocana edited by Mahimahopadhyaya Vidya-
vacaspati S. Kuppuswami Sastriar, M.A., LLE.S.
(Retd.), Sri T. V. Ramachandra Dilcshitar and Dr.

T. R. Chintamani, M.A,, Uddyota I Saa B

7. The Kuppuswami Sastri Commemoration Volume. 3 0O

Highways and Byways of Literary Criticism in
Sanskrit by Mahamahopadhyaya Prof. S. Kuppu-
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‘9. Compromises in the History of Vedanta by Maha-

mahopadhyaya Prof. S. Kuppuswami Sastri .. 1.4 D
10. The Primer of Indian Logic by Mm. Prof. 5,
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11. Sanlkara Bhagavatpada by Prof. P. Sankaranara- 5 5
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Copies can be had of - The Secretaries,
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: turai of waiici if tribute is given prominence and furai on patan

if eulogy is given prominence. But Naccinarkkiniyar gi'-ve.s

the latter interpretation which is the same as the first mentioned
in the Purapporulvenpa-malat.

Note. 3 Aravam, eluttal etc. are nominative case in form,
while perumaiyan, kotaimaiyan etc. are third case in form. For
the sake of symmetry it is better to take that an has been dropp-
.ed in aravam etc. Ilampuranar says that an after perumaiyan is
itaiccol. Naccinarkkiniyar, though he agrees with him, gives
the above mentioned as an alternative. This is perhpas due to
the rarity of the useof @n in Literature as an ifaiccol other than
case-suffix.

65. efloves sr@er w@Bss s pGar

APALCP S NI PP DB Qari_gyio

2% Qe A wrldp e @weru.

Ulinai tan-é maruiattu-p puran-e

Mulu-muta l-arana murral-un kotal-um

Anai-neri marapir r-adku m-enpa.
-Ulifiai is the puran of marutam and it is said that it is of the
nature of besieging the external fort (of the enemy) and
-taking hold of it. 5 s

Note. 1. Naccinarkkiniyar takes the first line as one
siira and the second and the third lines as a separate siira.

Note. 2. The word Eotal means, according to Ilampiranar,
taking holdof or destroying and according to Naccinarkkiniyar,
resisting from within the fort. Since resistance is mentioned
in the siitra 69, Ilampiiranar’s interpretation seems to be sound,

66: o=Ca srew A apE T amssCs.

Atu-v-¢é tan-u m-iru-nal vakaitt-é.

It is of eight kinds.

Note. 1. Since a similar slitra is not found with reference
to other tinais and since the expression nal-iru-vakaitté is found
in the next siitra, it gives us room to suspect that this s#tra
may be an interpolation. :

What are the eight kinds?

67. Qancrerni Fsam GHL5 Qsrppapio
e oraflur & @plp S@ 0 Cal & el Z Rpoyw
QsreCaldp Aaises RCerev s Quassapn?
s5Canex Qeavacp wer pfl qpreafiu

1. QsraQedp Paisoir Careler Qumssaps. (8F. Lrib)
B ‘ £



' TOLKAPPIYAM

'q;ﬁ é_é‘rwéamﬁ’m uEs ek BppuLl
@ﬁ’rﬁ oFlpw) @ 0L ap—sa Cap i
- a@ues 20uem rr@ry syor v ¥
Qerevens ul' L srala amssC s,
Kollar té-en kuritta korram-umn
Ullivatu mutikkum véntanatu cirappum
T ol-l-eyir r-ivartal-um tolatu perukkam-um
Akatton celvam-u m-anrt muraniya
Puratto n-anankiya pakkam-un tirar-pata
- ~ Oru-tan mantive kRurumai-y-u m-utanyor
' TVaru-pakai pena r-ar-evi l-ulappata-c
Colla-p paita nal-iru vakaitté.
1t is of the following eight kinds:—{(1) the act of a king
directed towards capturing the country of his enemy3 (who
. does not accept his suzerainty or obey his commnaad), (2) the
greatnessof the king in ‘carrying out his wishes (3) proceeding
towards the ancient fort (of the enemy) (4) the wvastness of
elephantry® (5) the Triches of the besieged king, (6) the
difficulties experienced by the besieger® (7) the pitiable situ-
fation of the besieged in resisting alone, and (8) the piteous fort
of the beseiged who cannot resist the onslaughts of the besieger.
‘On the other hand,
68. (erfuyn).6
@oryw enes srer Canr erer g
wane_uwieow Cuerfldens vussara sa_@¢
sppw Qrrglu Qaarpenss Qarcr®
eprfu gpfie werf appuw
BesCsner Sucs QendQluy wppser
ypsQCanes Sy s ymenw LIrgyw
RieQem Syt s urBy wse searp
&ié?&@ SUss wppser wWHEPID

1. WBpliuc (k. urc)

2. Cueni arQrde (@erw. uri i)

3 Naccinarkkiniyar’s interpretation is: celebrating the victory
ofakmg with liberal grants even before he has captured the
enemey’s country.

4 Naccmarkkmxya.r takes 25/ to mean shield etc. made of

; leather; but, since ¢4/ is used in the sense of elephants in the Malai-
. pgtukatam, it is here taken to mean ele shantry.

® This may be taken to mean ‘the difficulti ich th
ulties t
bes;eged was put by the besieger.’ g

seems apriyum has been left out by the scribe,
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1l vgendmes Saiss Quleri ussapn

‘@sa'srm,ﬁ.m @@ AQs retori_ wsﬁv@r m@swepd;

Qaverr p aumeller wm@@ Q_rnerps e s

Qzransf ey Quan ayn gapru_m@. QsTms@)

aesasrar aparCp e pQuer Qurylu. '

(Anriyum) ‘

Kutai-y-um valu-nal-ko l-anyvi

M ataiyamai y-énimicai mayakkam-un katai-i-c

Currama r-oliya venru-kaik kontu Svg

Murriya mutirou m-anri murriya

Akatton vilnta nocci-y-u mqr?_’—aic_zza

Puratton vilnta putumai y-an-umnt

Nar-c-ceru vilnta paci-y-u m-atGanri

Uric-ceru viluta marr-atan maran-unt

Matinmicai-k k-ivarnta mélar pakkam-um

IEkan-matir kutumi-konta mannu mankalam-um

Venra valin manno t-onra-it

Tokai-nilai y-ennun iuraiyotu tokaii

Vakai-nan manré turai-y-ena molipa.

On the other hand, they say that there are twelve turais
(to it) :— e
(1) Kutai-nat-kol or sending the royal umbrella in an

auspicious hour, (2) wal-nat-kol or sending the sword in an
auspicious hour, (3) the clash between the two armie‘s' when the
army of the besieger is getting up through ladders, (4)
the besieger besieging the inner fort after capturing the outer

one by killing in battle the army of the enemy, (5) the defence
desired by the besieged, (6) the miraculous attack desired by

the besieger, (7) the army defeated at the battle in the moat, (8)
the complete disaster of the army fallen in the battle within the
fort, (9) the attack of those who spread themselves on the
fort and consequently are on a higher level, (10) the purifica-
tory bath of the besieger afiler gaining victory in the fort and
taking hold of the crown of the beseiged or assuming the
crown, name and title of his vanquished enemy, (11) the
purificatory bath to the sword of the victor and (12) colle;ting
the armies of the victor so as to be honoured.

! Nac. reads in lines 9, 10:

. sadmes OaiiCandr uiese Jdacdio@p
@@“9 Qe reir. e gZ! qgggﬂ@pfé.



S o ORI RAPPIVAM
‘Note. 1. The word ulifiai is taken from satra 66 and is
~changed to uliflaikkit. el : : S
- Note. 2. The sitra 63 gives us the classification of
ulifigi-i-tinai according to Tolkappiyanar and the s@éra 69,
according to his predecessors. .
Note. 3. The defence of the besieger mentioned in line
5 of this sitra is taken to be separate tinai of the name nocci.
69. pwveu srCar Geiige m ypQar
enws & Qurmerrs aik s Gé}iﬁ?&ﬂé
Qrar et wiféses @ pidp Opear.
Tumpai tan-é neytalatu puran-é
Maintu-poru l-aka vania véntanai-c
Cenru-talai y-alikkudi cirappir r-enpa* :
Tumpai is the puran of neytal and possesses the high
feature of ome king eager of fame attacking another and the

latter too eager of the same fame meeting him in open fight
and destroying them. ;

: Note. 1. Since open war takes place in a place as expan-
stve as the sandy plain, tumpai is taken to be the puran of
neyial. : 7

What is the greatness of tumpai ?

"5 P ahqé Cagrw &%mryp Qomiisgaler
Qrarp oA efler p wirdmas
Bpies Barr amdi amaCur®
Dourp vl Qar@@pt Jer@p,
Kanai-y-um-vél-un tunai-y-ura moyttalin
Cenra v-uyiri ninra yakkai :
Tru-nilan tinta v-aru-nilai vakayosti
Iru-par patta V-0ru-Cirap p-inre.

'The body lying on the earth after life has depafted on
account o-f the - shower of arrows and incessant throw of
spears, w:t.h that which dances not being in contact with the
wide earth is of superior excellence both ways.

What are the turais of tumpai ?

71. g% weder c8or Quap
Correny Bl apaans Aoy
Caard s Qa5 %or anu),jgw!ﬂ Quir yay &

%

*Naceinark kini i i
"N n miyar takes the first line as one siitra
remaining two as another siitra. : S
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| pren e Ol Bis prife wer Sy
- @@en g% e sq@l uisap
ema Cepmalar Lo umL LiEs
- mey srEPw DQumeneil L wod s
vurfl Qsner @5 Cuwwi srepn
&8aQp B Oz icQsri vres eafipQara
vl Cayb sl wiie Cak ses =
QrQRara or® wwevnyo el & TG &5
B@RLum Carksi srapes #pOELLW
emeias Quriflurs Qsrens 5 %ue & GuoT 65 LD
Qrpass Dzpacr Syaps? E%rE
omalsd wemiguw soalos &% W
v uen. Qurmaer @Gt seler Lo b pr @ GO
s arer o Puw sl oy @por i1
yeels Carer mio ves el sopsCs.
Tanat yanai kutira: y-enra
Nona r-utku mi-vakdi nilai-y-um
Ven-miku véntanai moyitavali y-oruvan
T an-min t-erinta tar-milas y-anriyum
Iruwvar talaivar taputi-p paklkamum
Oruva n-oruvanai y-utai-patai pukku-k
Kiilai taikiva y-erumai-y-um patai-y-arutiu-p
- Pali kollu m-éma-t i-an-um
Kalir-erin t-ctirntor patun kalirrotu
Patta venianai y-atta ventan
17 alo r-atu m-amalai-y-um val-vaytii
Iru-peru ventar tam-un cur ram-umm
Oruvar-v m-oliya-t tokai-nilai-k kann-um
Ceru-v-akat t-iraivan vilv-ura-c cinast
Oruvanai mantiye nal-l-icai nilai-y-um
Pal-patar y-oruvan kutaitalin meriavan
Ol-val viciya nialil-u m-ulappata-p
Pulii-t tonrum panniru turaiti-e.

‘Tumpai is of twelve turais: (1-3) the three stages of the
infantry, elephantry, and cavalry creating awe in the friends
of foes, (4) the state of the army when one, seeing that the
king fighting with his spear is surrounded with foes, leaves
. his scene of action and comes to his rescue, (5) the piteous

1. Qumueew (@arw) ; oo (&8.)
2. Spep (@eri) ; FEEQse (84.)
3. smalw (Pow) ; soas (54.)



scene where the cor@ma@d,,ers. of both sides have fallen dead,
(6) unyielding resistence of a warrior entering into the thick
of the fight and protecting the rear of the rmy when the
army is on the point of bcing broken by the enemy (7) success
in hand-to-hand fight without weapons, (8) the greatness of
attacking elephants with those who are on them (9) eulogyl
of the king who has fallen with his elephant by the warriors
of the victorious king, (10) state when both kings with their
armies fight with their swords and stand balanced in the battle-
filed® (11) the scene when a warrior wins undying fame by
dashing against the ememy in rage when he finds that their
king was killed by them, and (12) one slaughtering by
brandishing his sword the different sections of the enemv’s
army broken on his advance.
72. eirens srlear urevw g ypQer
srafe) Qarciamas g5 sm & pam o
unGu S E0 uRsSs Qeveir3.
Vakai tan-¢ palaiyatu puran-é
Ta-y-il kolkai-t tattan kiarrai-p
Paku-pata mikuti-p paiutta l-enpa.
Vakai is the Puran of palai and it is of the nature of
eulogising spotless objects coming within one’s experience.
. Note. 1. Since any region may be converted to palai and
anyt' ing may be eulogised irrespective of caste, creed, sex
etc., vdkai is taken to be the puran of palai.
How is it classified ?
73. apeest ulc (W) SWIN T ) UES@pLo
mews wrl e rFi uSsaow
@ @ars m wrld Cear Cemyi UES LD
vpafe Qerii aracmsd STV @pLd
sl @pplu e @puigpis
sredm Wi s arusd USa&@oh
urev sl wrds Qurmei seir g
2% 8% e sQuinr Lies0p vensuw ner
Qsras : 8%y Qua m Q;saq-m@,} yevay i,

.  amalai = song at close quarters (Ilam.)
= Dance at close quarters (Nac.) :

2. The expression kalattu vilnta i
F oy : thfa 1s taken to be understood
before okainilai by Naccindrkkiniv : e 5ok
, n k-
appropriate. ; Qiyar; it does not seem to be
3. Naccinarkkiniyar take = ‘
: ; 2 niyai s the first
other two lines into ano thac irst line into one sutrq and the
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- Aru-vakai-p patta parppana-p pakkam-um 1
Ai-pakar marapi n-aracar pakkam-um 2
Tru-manru marapi n-enor pakkam-um 3
Maru-uvil ceyti mia-vakai-k kalam-um
Neriyi n-arriya v-arivan réyam-um
Nal-wru valakkir rapata-p pakkam-um
Pal-ari marapin porunar kannum
Anai-nilat vakaiyo tank-elu vakaiyan
Tokai-nilai perra t-enmanar pulavar.

Learned men say that wakai-f-tinai is classified in seven
ways —

(1) that which relates to the six duties of brahmans, (2)
that which relates to the five duties of kings, (3 & 4) that
which relates to the six duties of each of wanikar, & velalar (5)
‘that which relates to the great who are spotless in their
conduct in all the three times-past, present and future (6) that
which relates to the eight duties of recluses and (7) that which
relates to the warriors who are conversant with their duties.

Note. 1. From this sifra it is evident that, at the time
when Tolkappiyam was written, varnasSramadharma was in
vogue in Tamil country.

Note, 2. The six duties of brahmans are the study of the
Vedas and their teaching, performing sacrifices and officiating
as priests in sacrifices and giving away gifts and receiving
them. ,

Note. 2. The five duties of kings are the study of the
Vedas, the performance of sacrifices, the giving away of gifts,
looking after the welfare of subjects and the using of weapons,
according to Ilampuranar and the administration of justice,
according to Naccinarkkiniyar. The latter agrees with what is
found in the Gautamadharmasastra.

Note. 4. The six duties of zanikar are the study of

Vedas, the performance of sacrifices, the giving away of gifts,
agriculture, tending cows and trade.

1.3, EsEAEsEgatEsr gEd (AaEEd. 9,1)
| eI qaFaArSAaaact: (ibid. 9,2)
RSP e FIHATAl FATALEHH, (ibid. 9,7-8)
YegeanSs SOERENIIRAZEIH (ibid. 9,48)
qR=ET RAFL (ibid. 9,56)
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~ Note. 5. The six duties ot wélalar are the study of ajj
other than the Vedas, agriculture, trade, tending cows, service
‘to others and warm reception of guests, according to
Ilampiiranar and the giving of gifts, according to Naccinark-
kiniyar. s
: Note. 6. Arivan in line 5 is taken to mean astronomer by
Ilampiiranar and sage by Naccinarkkiniyar.

Note. 7. The eight duties of recluses, according to
Ilamptiranar are bathing, lying on the floor, dressing in skin,
having matted hair, worshipping fire, not going to inhabited
villages and towns, getting provisions of food in forests and

. worship of god; and, according to Naccinarkkiniyar, absence
of desire for fog_d and water, enduring heat and cold, residing
in a restricted place in a particuler posture, speaking when-

~ever necessary and silence or the eight duties of the yogins-

yama, niyama, asana, pranayama etc.

What are the turais of vakai ?
74. & @iCavsfl Qever fl 5 unEan ms
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Pror. M. S. SaBHESAN, President, The South Indian
Teacher’s Union :— : , :
South India has lost a great great Sanskrit Scholar and

his services in the cause of education and Sanskrit have been
of a high order.

SRI P. V. Ramanujaswaml, Director, Sri Venkatesvara
Oriental Institute, Tirupati:—

The world of scholarship in general and of Sanskrit
scholarship in particular has sustained an irreparable loss by
the demise of Prof. S. Kuppuswami Sastri.

SRIS.T.G. VARADHACHARI, Principal, Narasimha Sanskrit
College, Chittugudur, Masulipatam :—

As one of the very first batch of students of the learned
Professor in the Presidency College, Madras, and as one who
served under his chairmanship on the several Boards of the
Universities of Southern India, I had many opportunities of
coming into intimate contact with him and admiring his various
qualities of head and heart.

His learning possessed both width and depth since he
specialised in some Sastras and had good acquaintance with
others, so much so, that there was no subject which he could
not control. This enabled him to occupy a unique position
apart from Western scholars who suffer from a lack of depth
and orthodox Pandits who are generally wanting in width.

e so identified himself with Sanskrit learning that he
considered its votaries as his nearest and dearest, and its
opponents as his mortal enemies for whose defeat and
discomfiture e would employ any and every means even at the
risk of appearing vindictive. Though a zealous student of
Vedanta he openly declared in the meeting held in March, 1935
in‘the Presidency College, to bid him farewell on the eve of his
retirement from service, as if in answer to a Sloka composed
and read out by me, which ran thus

spfaseaTaaaSd am: a9 Gd o9 o gaa: |
e qeareafy FEfR @0 g99 €T g9 @ 91g 5
that he would seek rebirth in this world over and over again in

prefercnce to moksha, so that he might serve the Goddess of
Learning. Such was his absolute devotion toober. . ' T

Thoroughness was his watchword. Not only did it charac-
terise his studies, but every, work that had to be done by him

7
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from the drafting of resolutions down to the correction of
students’ answers bore this impress. This naturally led to
" some slowness in his work but it was a slowness that was
combined with steadiness and faultlessness.

He loved his students even as his own children, and would
do anything to further their interests even after they left the
College. This secured for him a unique place in the Presi-
dency College with its traditions of aloofness of teachers from
students. He was therefore very deservedly given the title of
¢Kulapati’. What I said about an equally great scholar, applies
with equal force to the Vidyanvaya of our Guru and it is this:
This constant and intimate touch with the Professor exercised
a most ennobling influence upon the character of his students;
which fact was publicly testified t> in the said farewell
meeting by no less a person than the then Director of Public
Instruction who said that, as the Principal of Teachers’
College at ‘Saidapet, he was specially impressed with the

gentlemanly behaviour of the students of Prof. Kuppuswami
Sastri, who underwent training there.

Though he occupied a high official position drawing a
fat salary he treated the low paid Pandits with the same
amount of respect as in his earlier days. One remark of his
made ‘in the same farewell meeting needs reiteration in this
connection. Talking about the progress of his career, he said
he felt really happy as the Principal of the Sanskrit College, but
that after he entered the Presidency College, with the increase
in his emoluments, his moral degradation had begun. This
remark deserves pondering over by every true scholar who
values his own self above material possessions. This reveals

the inner agony of a great soul that felt the deadening weight
of Vitta and Adhikara. 8
Coming to more personal matters, the revered Pr.ofessor
had a warm corner for me in his heart.
and help which he gave me in regard to t
Sanskrit College a my village.

The encouragement
he starting my own
: I can never forget. Our
mutual relations cannot be €xpressed better than in the Poet’s
words, T84 ¥ SRIfq NRFE gy

" May._ his example serve as an ins

OV ; - piration to hi us
St ﬁ‘m{aqgl may his Soul rest in peace! ey
¢ i%"a‘q ‘fR‘ §;If%enuﬁ I8N 9 gt Rga:
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FEEOor, Bl BOS. - SASTRy-= ‘ .
In the death of Mahamahopadhyaya Prof. S. Kuppuswami
‘Sastri, South India, has lost an eminent scholar and an erudite
Pandit, the doughty champion of Sanskrit in the Academic

Councils and the Senates of the Annamalai and Madras Univer- { !

sities. During the last quarter of a century Sanskrit and Sans-
kritic culture was being elbowed out by the Indian and Euro-
pean protagonists of English and the sciences. Against this
massed attack in favour of the English language and the cult
of the sciences, Prof. Kuppuswami Sastri led a succcessful
opposition. He was mainly responsible for the retention of
Sanskrit optionally at least in the graduation courses and for -
the sucessful building up of a South Indian School of Oriental
Research by the initiation and development of the Honours
School of Sanskrit in the Presidency College under the auspices
of the University of Madras. Many attempts were made to
remove him from the Presidency College with higher emolu-
ments and greater honours. But the lcarned Mahamahopadyaya
kept steadfast to his single love of Sanskrit and refused all such
plums and preferments. After twenty-one years of unbroken
service under Government in a single institution he retired full
of honours. His dynamic genius did not allow him to enjoy
his well-earned rest for long. The Annamalai University was
fortunate in securing his services for a contract term. After
re-shaping the courses of Sanskritic studies in that University,
Prof. Sastri retired to his native village to carry out his long
cherished plans of extensive research in some of the recondite
departments of Sanskritic culture. He was a familiar figure
in all All-India literary conferences where he compelled
admiration and regard for his unique combination of a Pandit’s
erudition and scientific critical acumen. India has lost a great
scholar; an all round Pandit and an eminent Professor gf
Comparative Philology and Religion. Many may not know that
the Honours standard in Sanskrit in the University of Madras
is the highest in respect of depth and width compared to all other
Such a result is entirely due to the
personality of the learned Professor. On this occasion I desire
to associate in this tribute the sentiments of the staff, the
present and past students of the department of San
Presidency College, Madras. It isa fact that

Department in all the first-grade Colleges unde

Universities in India.
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eloquent tribute to the deep and farflung influence of the
learned Mahamahopadyaya. ~ ,

Pror. K. R. PISHAROTI, M. A,, Sanskrit Dept., Benaras

Hindu University, Benares :— :
; I wish in the first place to convey my thanks to the promo-
ters of this Memorial Volume for the invitation they have
so kindly extended to me to join with them to do honour to
the memery of the late Mabamahopadhyaya Professor S.
Kuppuswami Sastri, M, A, I. E. s, of the Presidency College,
Madras. Far be it from me to undertake an appreciation of
my Guru as a scholar and thinker: I am not scholar enough
for that. But still I wish to pay humble homage to the memory
of that distinguished scholar, whose Sisya I have the honour
to be.

We who took our Sanskrit Honours final examination in
1915, had the honour, along with our seniors, to welcome Sri
Kuppuswami Sastri to the Chair of Sanskrit in the Presidency
College; and it is our feeling that he always had a soft corner
for us, as we formed his first batch of students, our seniors
having their loyalty divided between Prof. Rangachari and
Kuppuswami Sastri. The former made us realise, to the extent
students could realise, the beauty and glory of the Daivi Fak,
while the latter opened our eyes to the depth and profundity of
the same; and while we admired both, Prof. Rangachari claimed
our love and Prof. Sastri compelled our respect.

Prof. Rangachari was punctual to the minute, but Prof.
Sastri always rose above the limitations of time. Any Sans-
krit Pandit or any Sanskrit theme would engross his attention
and he would forget his class and his lectures. It was to be
his last lecture for us, about the middle of March 1915. Silly
f;llows that we were, we thought that then our Professor would
give us some examination tips. The lecture was to begin at
12 noon and we were there, all the eight of us. It was 12-30,
then 1, then 2, then 3, but there was no Professor in sight. At
about 3. 30 P. M. we sighted the familiar rickshaw=man at
the southern extremity of the beach road,” proceeding not
necegsarily slowly, but certainly not in a hurry. At 4 P. M.
_ll:iev‘en_n.terefi t'hc class and after his usual apologies for being late,
kii:—;_”h{,s .\Bl.ec;u;e on a topic connected with the ways of

We : without a break and then he said he would
top, if we were tired. Crows were not rare even then and
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two of them cried out, ‘No, Sir, we are not tired’, while ano-
ther blurted out, ¢ We are tired’. Prof. Sastri then turned
towards him and said that if Mr, X was tired he might go home
and added that he knew that he came from a long distance
cycling and that he must return home, before lighting-up time.
Well, to our relief he closed his lecture at 6-30 P. M. and he
wished us all good luck in our examinations. These began and
ended, but for these this last lecture was not of any use. On
being questioned about it, he smiled and said, ‘I wanted to give
you at least one real Sastraic lecture .

In the paroxysmsof post-examination days, we approached
both the Professors one after another and both alike cheered
us by their comforting words. Prof. Rangachari said, ¢ Friends,
don’t you worry. You have all passed. Go home and enjoy
what rest you can and brace yourselves up for the ills and
travails of life”. Prof. Sastri said, ° Why all this anxiety?
My students never fail’. And both the Professors gave us the
same piece of advice on parting, couched of course in different
words, which may be summed up thus: ¢ For heaven’s sake,
don’t presume you are masters of Sanskrit. Far from it. You
have now become merely adhikarins for Sanskrit study, neither
more nor less. The vast ocean of Sanskrit learning lies before
you. We have given youa fow lessons in swimming and
rowing and you have been playing about the margin of the
waters, in the foam and froth of the beach’. Little did we
then realise the truth of those words of wisdom that flowed
from the lips of those great teachers and thinkers, at whose

feet we sat and listened day after day.

Prof. Sastri transcended the limitations of text-books and
syllabuses, as he did those of time. As students we often felt
irritated, but we could not afford to get angry. His ideal was
that his students must become as proficient as himself: he
failed to recognise capacity differences in individuals and he
must to some extent have been disillusioned in the case of the
majority of his students. As a matter of fact, his lectures
generally Aowed over the heads of his students, without making
much of an impression; but .such of us as have retained our
notes of his lectures do feel that even in that cursory form,
they are better than many so-called standard treatises on the
subject. That, indeed, has been my experience and some of us
do live even now on those lecture notes of ours———.I mean no
offence to anybody. Heavy and ponderous, a$s if weighed
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down by the weight of his learning and wisdom, his discourses
are seldom. digested by average student. And  this feature
arisesnot from lack of clarity of thought, but from a conscious
desire to be correct in substance and accurate in expression.
His ideas are always definite, and his expression, soaked in
Sastraic terminology, is necessarily Pyutpanna. He never
cares to make himself easily understandable, but he is parti-
cular that the demands of exactitude are satisfied.

The late Professor always lived for Sanskrit learning, and
one may even doubt if he was interested in any other aspect of
human life. During the whole period of a little over a gene-
ration, he inquired of the writer only once about his family
affairs, and the concern he then expressed was so genuine and
sincere that it brought tears into his eyes, particularly when he
said, ‘I tell you, Pisharoti, I shall never excuse myself if you
suffer for lack of help, so Iong. as I am here and alive.
Remember you are mine. Don’t fail to indent on my services

whenever you want them.” I know that he was only too ready
to do what he promised.

Prof. Sastri had great love for his students, only he
never allowed them to kno'v it. In that respect he was like the
traditional Hindu father, who hid his love for his son, lest he
should for that reason come to grief. I have seen him in great
pain, simply because this or that student of his did not come
up to the standard expected of him. He severely chastised a
collegue of his for insulting his student and asked him to tender
an open apology. He gave a wholesome peice of advice to ano-
ther colleague of his, when he said, ¢ Gentleman, I wish to
impress upon you one fact: please set questions on books with
which you have at least < Sparsfa-sambandha ’, and another he
admonished by saying, ‘If we were as strict as you have been
now, you would not have had occasion to be strict’, He is
intolerant of the mistakes of those who professed to be scholars
but those of his students, he would quietly correct and saylthe):
~were merely slips. He was always ready to offer fulsome praise
for the merits of his students, chastise them for their careless-
ness, and laugh at them for their follies and mistakes. Thus
appears to me my Guru, as I look back through a period of
thirty years, majestic and stately, simple and affable, adirsya
yet abhigamya, : <

Possessed of a high order of s

cholarship in al ;
orthodox $astra, he was alike at P most every

home both in the midst of
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orthodox Pandits and modern scholars. In the field of textual
criticism and of modern historical criticism, in the realm of

- estimative survey of authors and works, he was unique—a

feature which his students know very well. None, indeed
can command that amount of wealth and variety of opinions
on any given topic he bad occasion to handle, Alamkara or
Vyakarana, Vedanta or Mimamsa, Nyaya or Vaisesika; and
none can equal him in assimilating the varied views and
opinions and in expounding them in such forceful and masterly
manner. Rare is the type of scholarship which combines depth
with width and both with shrewd critical acumen. . Prof.
Sastri is dead, but his memory is bound to live for ever in the
minds of his students.

I1f South India has today witnessed a renaissance of Sans-
krit studies, if South India has today produced scholars trained
in modern methods of study and research, if today South India
has been able to make any contribution to the elucidation and
interpretation of Sanskrit learning, that is undoubtedly due to
the drive and personality of Prof. S. Kuppuswami Sastri. He
is the founder of the South Indian Sanskrit School, and every
Sanskritist of note here hastens to claim direct or indirect dis-
cipleship of that great savant. Rich in learning, rich in disci-
ples, rich in honour, rich in glory, Prof. Sastri has passed
away, leaving a blank which cannot be easily filled up. Let us
think of him as a noble ideal, forget his weaknesses if he had
any, and strive as best as we can to carry forward the glowing
torch of learning and wisdom into our future, in whatever form
the Great Giver of all may ordain it for us. May his soul
rest for ever in eternal peace and may he shine for ever a pole-
star to guide us in the discharge of our duties!

Om Santih Om Santih Om Santih

Pror. C. KuNHAN Raja, Head of the Sanskrit Dept.,
University of Madras:—

It is a little over twenty-eight years ago that I saw P.of.
Kuppuswami Sastriar for the first time, when I intervie_wed
him in his room in the Presidency College in July 1915, in
connection with my admission to the Sanskrit Honours Classes
of that college. The impression that he prod:?ced on me
remains quite indelibly in my mind even now; it has only
grown clearer and steadier with the lapse of time. Being the

L
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6nij'stu'de;itv. in the class ‘(pérhaps that was the sole instance
for such a position) I had more opportunities of meeting him
and moving close to him as a student for the three years when
I was in the college, than I would otherwise have had.

Thereafter, in prosecuting my higher studies and getting
trained in research methods, in earning someexperience inother
Universities and in travelling in foreign countries, in utilising

my time profitably before I was properly established in a res-
" ponsible place, in securing a position where I could serve the
cause of higher education and where I could do some useful
research work, in all these matters he was my sole guide and
support. Even after I started my academic career in the posi-
tion which I now occuppy, he ever lavished his kindness on
me- by guiding me properly, by warning me when dangers were

ahead, by even reprimanding me when he found me straying
away from the right path. - '

His magnanimity, broad heart, prodigal intellect, profound
scholarship, all-encompassing genius, steadfast adherence to
truth, courageous stand against injustice, unshakable faith in
the rightuousness of his cause and fearless devotion to his
noble task, undismayed by defeats that were always transitory
and unswerved from the straight path by any glamourof proﬁf
in success, never bowing before might and ever ready to come
down to help those who have fallen, he earned a legitimate
title for the appellation of greatness through  his spotless life.
His ambitions were ever for what is elevated; he worked
steadily to achieve his ambitions. :

Many a devoted student of his, and there are many such

- and I count myself as one among them, is in his present posi-
tion with opportunities for success, through his support. No
one has come to any regret as a result of anyvthing that he has
done or meant to do. His advice and guidance were ever
avilable; active help in any form was never denied. The success
of his students was his greatest pride and joy in life. The
high official position which he held in the academic sphere, his
friendship and intimacy with persons eminent in public life’ the
many opportunities that he had for rising ‘higher, in all ;uch
matters he considered himself as having done justice to them
only by having trained a number of students who would accom-
plish something useful in consequence of such trainine.

Perhaps it may be that one who has m -
-mately with him for such a long time is at

B

oved so very inti-
a disadvantage in
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grasping what is really great and noble in him, clear from the
lesser counts which are apt to figure more prominent in the
‘normal life of any eminent personality. What is really great
~and noble in an individual is what will survive the laspe of
~ time, not what is most obvious in his life time. In the case of
Patafijali and Bhartrhari, in the case of Sabara and Kumarila
and Prabhé’tkara, in the case of Vatsyayana and Udayanacarya,
in _the case of Anandavardhana and Abhinavagupta, in the
case of Sankara and Vacaspati, what is truly great in their.

: g1ft has been crystallised, and the commonplace in their

normal life has been filtered away in the course of time. In
the case of one who has not had the privilege of moving with
him with such intimacy has an equal, perhaps a greater, dis-
advantage in that the conspicuous commonplace that is
inevitable in the life of any individual may shroud the glow
of greatness and may tend to produce an impression quite
different from what the true picture is.

'~ Unobscured by the personal advantages I have received
through his many, never failing kindnesses, not at all blurred
by the glares of momentary emotional outbursts, I am proud to
say that I have been able to maintain in myself a persisting
impression of his great personality during such a long time,
and I am not incapable of abstracting myself from the disturb-
ing conditions of proximity in time and location, so as to have
a really detached and objective judgment. It is that con-
tinuous, undecaying, undiminishing impression which I am
here trying to record. Many persons shed lurid lights
during their life time; but they may not have a personality to
survive their physical existence, which will keep up the light cven
after the material body has disappeared. In the case of a
great man, his boly may fall, but his personality and the
light which he shed continue steady. The Proiessor’s demise
does not remove the Professor from among us.

He had read much; he had understood more; and he had
thought even more. What he had actually written out is not
much. But he had distributed a great treasure among a large
number of his disciples as a sacred trust, in the hope that
they would preserve what he had earned. He had planned many
things; he had laid their foundations very firm. He is the
starting point of an Institution in which his students and his
other collaborators are the members; he is the fouuder of a
school; he is the inspiration for a new approach to thought

: 8
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“and study - What he ‘has started cannot be stopped ; it must

and will move. Ancient Acaryas continue to live even now
and will ever live through the institutions, through the
~ schools, through the new approaches to thought and study,
Wthh they have inaugurated. So will our Professor.

SR1 K RAMASWAMI SAsTRI, Oriental Institute, Baroda :—

The premature and very sad demise of the late Maha-
‘mahopadhyidya Professor S. Kuppuswami Sastriar comes as a
rude shock to the vast group of his disciples, friends and
admirers whd deeply mourn to-day the loss of their loving and
lovable revered Professor.

Sastriar’s death is indeed a great National loss inasmuch
as the country is to-day poorer by the loss of such a great
savant of Oriental culture and learning.

He was a rare combination of sound scholarship in
Shastric lore with Western methods of criticism. His whole
life was dedicated to the enhancement of Sanskrit scholarship
in South, and if Sanskrit has attained its high position in the

academic institutions of the South, the entire credit goes to
Sastriar. '

In the beginning of this century when the study of
Sanskrit was much neglected throughout South India even
from the most orthodox classes, and Origihal works in Sastras
had hardly any charm for the people who were much after
studying English, it was Professor Kuppuswami Sastriar who
by his constant zeal and indefatigable efforts brought an
era of revival in Sanskrit studies and as a consequence the six

systems of Indian Philosophy again obtained their rightful
place in this branch of Oriental learning.

Being himself an erudite scholar of no mean order.in his
days, he had acquired mastery in all the Sastras at the feet
of great learned Acaryas of his days and as such had
attracted many students from all parts of the country to the
two eminent Sanskrit Colleges of Madras and Tiruvadi
where he worked as Principal. Many of them to-day arej
enjoying high positions in the Presidency as well as elsewhere
His lucid and interesting exposition of abstruse subjects llk(;
Vedanta and Mimamsa not only made these subjects eas11y
assimilable to the students but also evoked in them a genuine
and novel interest in these subjects. [-?Ie was a past-master in
the art of teaching and as such was so much engrossed and at
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‘home in his subjects in the class that instead of being bored
with the tough details of the various arguments his students -
felt under him the real joy of studying a subject in all its
aspects. . :

In the year 1910 the late Professor was called upon to
re-organize the mediocre Sanskrit institution at Tiruvadi and
‘he carried out this work with great success in the teeth of
general opposition from all quarters. He introduced the old
and new systems of learning in all the four Sastras with the
help of well-chosen and suitable scholars in each subject. The
study of Sanskrit was popularised by him to such an extent
that many people at times were attracted to join this institu-
tion casting aside their study in English. :

The introduction of Oriental Titles examination and new
Sanskrit Honours in the Madras University course are the
great achievements of the late Professor’s strenuous efforts
and excellent leadership. They will go in the history of the
University as the permanent monuments of his services to the
cause of learning.

After re-instating Sanskrit learning to its original high
pedestal of orthodox style of Pandit’s lore the late Professor’s
energy was directed to another sphere of activity. He accepted
the Chair of Professor of Sanskrit in the Presidency College,
Madras, in 1914 wherefrom emerged a strecam of Sanskrit
scholars equipped with modern methods of criticism.

" It was Sastriar who was chiefly instrumentalin enriching
the Oriental Manuscripts Library, Madras, with rare and
unique manuscripts, Abhinavahharati, Srngaraprakasa, etc,,
and guided several scholars in critical study and research
based on these works. The scholarly editions of Brahmasiddhi,
Vibhramaviveka, etc., and the publication of the “Journal of
Oriental Research” and that of Catalaogus Catalogorum (by
the Madras University) and similar other activities bt:ar a
living testimony to his great interest in the field of Oriental

learning.

I was one of the devoted stu
the Sanskrit College at Tiruvadi and I had th? benefit of
learning the Mimamsa &astra sitting under his féet for
several days and nights, for hours together. : ’

I offer my humble ‘Pranamanjali’ to tl-le departed great-
Acarya known as the Mahamahopadhyaya Kuppuswami

dents of the late Sastriar in
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’Sastnar and pray to God that his Soul may enjoy an ever-
lasting Bliss in the state of ‘Apunardvrtti’ asa reward of his
~great services to the Goddess of ILearning. v
Sr1 O. K. ANANTALAKSHMI (MRs. P. G. G. IYER) :—

. He was always a loving teacher and true friend. To
think that all that wealth of learning has been snatched away
fromus! To his students he was always ready to give freely
from his abundance—we could always drink to our heart’s con-
tent from that clear and free-flowing stream. My husband and"
I used to dream of that day when we could avail ourselves of
the inspiration of great learning—sit at his feet together—
But he has gone before—my health and my hopes have failed

me—and the fountain at which we hoped to quench our thirst
has ceased to flow.

I can see my Professor as he was then SIsfas a@ad asidr,
the piercing glance of his eves as he-came striding into our class.
He told us once, when we met him a few years ago that he had
come to feel that he had set too great a value on intellectual
attainment to the neglect of other things. If he did, small

blame to him, for when the Goddess marks a mortal for her
own as she did, wHo can resist her?

DR. A. SANKARAN, M. A., PH.D.,, Professor of Sanskrit and
Comparative Philology, Presidency College, Madras :—

=
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1 owe my present position and status as a student of Sans-
krit to the kindness and help that I received from the distin-

" The words F#31 & guir accidentally indicate that he was
hke Karna. ;

2. [aREEm
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guished and revered Professor——Mahamahopadhyaya S. Kuppu-
swami Sastriar; and being unable to pay homage to his sacred
- _memory in any other form Ishall relate hereunder a few
~ incidents in his life as I knew or heard from him and other
sources, in the hope that, just like the repeating of the
Bhagavannama, the recital of the Guru’s life and work will
free me of my sins and shortcomings and inspire the better
part in me. ¢

He was the ninth child of his mother; and having lost a
number of children before him, his parents called him ¢ Kuppu-
swami’.l His fond mother—a student of Sanskrit—who
unfortunately survived him, insisted that her son should be
given, besides English education, Sanskrit education in the
traditional style. Thus he learnt before he completed the High
school course, the Kavyas, Natakas, the Muktivall and the
Dinakari under his uncle and the Siddhanta Kaumudi and
Manorama under Sri Nilakantha Sastri of Tiruvadi. FHe was
permitted to attend the Tamil classes during the hours allotted
to Sanskrit. He had his College course in the St. Petef’s_
College, Tanjore, and he attended College only for three and a
half days in the week. He returned home—to Ganapati-
agraharam—every Thursday afternoon and stayed there till the
next Monday. There he learnt advanced Nyaya and the whole
of the Advaita Vedanta under a Sannyasin who'in his advanced
age studied again the Brahmanandiya under Mahamahopadh-
yaya Raju Sastrigal to be able to teach it to his astute and
precocious pupil. The Sannyasin insisted on his doing Devatar-
cana daily, if he should be taught the Bhasyas of Sri Bhaga-
vatpada, and from the age of seventeen he was doing daily
worship. IHe completed the, Vedanta course by the time he
passed his B. A, in 1900-01;2 and he subsequently studied
Mimamsa under the same teacher. :

Like many graduates he too had his period of uncertainty
regarding his profession. He underwent the Law Course at

1. =g means a base-metal and FIA (3!5&2{) contemptible.
F9q drops the ‘ya’ just like the word qrd19; and to ?ompensate
for the loss ‘@’ is doubled-Kuppu. By the loss of the middle vowel
it changes into FT™. - o o e

g the B.A. Degree xamination 1n e pap
Pres?:ribclag Te:ts, etc., he answered only one quest,lon oqt.of
many in the form of a Sastraic discussion on Vamanas definition
of 3oetry but he was placed in the first class and second in rank

in the Presidency in Sanskrit.
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. Trivandrum where he had a neighbour, a Tahsildar, just
. retired, by name Nanu Sastrigal who started Jifeas a Sanskrit
 Pandit .and who was clever in playing cards. This elderly
neighbour retained his virility and spent many late hours with
Sastriar discussing many knotty points in the Advaita Siddhi
and the Brahminandiya. The old man—I was told—showed a
rare joy in bis company. He passed the M. A. Degree Exami-
nation in Sanskrit in 1904-5 and was delivering occasional
lectures on Vedanta in Mylapore. It was about this time that he
came into contact with the late Hon’ ble Mr. V. : Krishna-
swami Ayyar, who, like the late Sir Ashtosh Mukherjee. had
a keen perception and appreciation of talent. Ie was struck
with Sastriar’s rare scholarship and keen intellect, and by his
persuasion he made him take a solemn resolve to dedicate his
life for the spread of Sanskrit, blessed him and appointed him
Principal of the Madras Sanskrit College which he proposed to
start. Mr. Krishnaswami Ayyar received little help in his
venture from the public with the exception of Mr. (Sir)
C. P, Ramaswami Ayyvar. He did not worry about it; and the
working of the institution and the organization of the teaching
was left in the unfettered charge of Sastriar. Sastriar’s first
pupils were already Pandits having studied advanced Vyakarana
and the Nyaya Prakaranas at Chidambaram, Chittur (Cochin)
and other places, and some of them were nearly as old as him-
self. His colleagues were Pandits of repute, and the young Princi-
pal had to teach to these advanced pupils and supervise the teach-
ing of his colleagues. He proved equal to his task, and amply
repaid the trust reposed in him by the founder. By sheer ability
and hard work he mastered all the Sastras, taught them to his
pupils and conducted ““Review (lasses” in which he held free
discussions on all the subjects of the prescribed courses in
Mimarsa, Vedinta, and the Smrtis, held private classes in
advanced Nydya and also lectured to private students preparing
for the M.A. Degree. In a few years, his ability and work
as a teacher was so much admired that the late Sir Subrah-
manya Ayyar in 1909 decided to recommend his name to
Government for the award of the title of *¢ Mahamahopadh-
yaya’. Accidentally he disclosed it to Sastriar and with great
difficulty Sastriar persuaded him to keep back his recommenda-
tion and requested him to recommend instead his first colle-
ague, Pandit Chandrasekhara Sastrigal upon whom was soon
conferred the title of “ Mahamahopadhyaya.”

-



KUPPUSWAMI SASTRI MEMORIAL VOLUME 63

From this time onwards he developed an affection and love
for his pupils almost to a fault. He regarded his students as a
whetting-stone for sharpening his intellect and he even said that
“his pupils were his teachers.” He meant thereby that he
- acquired the highest standard of proficiency in the Sastras in
- order to teach them to their satisfaction. His passion for
teaching was responsible for this trait in his character and it
was almost an article of faith with him. In the year 1919,
when his name was considered for promotion to the Indian
educational service, he was asked by the Government of India
to produce a testimonial. He then replied that he had no writ-
ten testimonial, and the. only testimonial that he had could not
be sent to Delhi as it was a costly affair, and that was in the
shape of the numerous students who had passed through his
hands.

This trait or feeling of Sastriar is an enigma to many and
some have even laughed within their sleeves. Let me explain it
by narrating the following incident. When I was a teacher in
the Madras Sanskrit College for over a year, in the beginning
of March 1927 the students put to me a question regarding a
well-known section in the Sabara DBhasya on the sutra 1-1-5
viz., the Vrttikara Grantha. ‘Who was the Vrttikara,
Upavarsa or Bodhayana? Was the text a verbal extract from
the Vrtti? and what was the extent of the Vrttikara Grantha?
I was not sure of my ground and I told them I would consult
Professor Sastriar and tell them in a day or two. 1 went to
Sastriar on three evenings, but he could not find the time to
discuss this matter, and he asked me to come the next day when
he would surely keep himself free. The examination was fast
approaching and the students' were eager to get an answer
That morning with the thought that I would have to face the
anxious students during the day, I sat down with the text and a
few relevant books that I had. Bare fact and no colour. 1
made the usual bow to the Guruand as ina flash I came by two
texts—one from the Sri Sabarabhasya-context itself and another
from Sri Sankara’s Brahmasiitrabhisya on the Siitra TF SRRH:
UL |rar (111-3-53) forming two incontrovertible evidences
to decide the question. I gave my reply to the stt.ulents
in the class and went rather exuberantly to the ]f’reSIdeﬂCY.
College in the evening. As usual I was waiting till 8 P.M.
till he finished his routine Mss. library office work, and he rose
to start home saying that we might talk on my query as wWe
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‘walked along the beach. With the freedom that was :.ﬂlqwed
to me I requested him to sit down and face me with the
evidences that I had in my possession. He replied ‘Doesn’t
- matter. 1 have considered the question, we shall walk_along.f
‘As we were walking along the Marina he gave the same view
as I had, but the reasons were not full and convincing to me. "
- Then I cited my two texts and asked him if my reading of
the text from the Sibarabhiasya was not correct. He was
immensely pleased and he told me “ I had recently put this
question in the Mysore Vidwan Examination and though I
had studied these texts a number of times and for a long time,
this did not occur to me, but it had occurred to you;’ and I can
never forget what followed in Tamil.

“ oo, 5&5;, & o5s ewbenw&lms Frlwedsv eoF Fovruls
Car® on 1 u9ms 51 Gaud Qrut@mBus, eroirerBaur, 56 sropn.”’

I never got a better certificate and what doubt that I owed
it to the students in the Mylapore Sanskrit College? He had
told me that his Acharya—the Sannyasin—had expressed the
same sentiment about him on many occasions when he was
learning Vedanta under him. I had a similar instance some
- years later, but hush! Looking back probably.I have reason to
regret that I left the Sanskrit College soon after and now
I am sad that Acharya is no more!I should incidentally mention
also that I had then studied the Sri Brahmasiitrabhisya only
upto the Anandamayadhikarana (1.1.6) and that I got the
text occurring in the third Adhyaya cited as evidence only from-
Sastriar’s paper on Bodbiyana and Dramidacirya presented to
the Madras Oriental Co 1ference in 1924,

Daring the years 1903 and !909 the courses of-studies were
bzing re-organized in the University of Madras, and the
Oriental Titles and the Honours Degrees were newly iristituted.-
Sastriar was a member of the University Commitee for
Oriental Studies, and he was primarily responsible for the
framing of the Siromani and the Honours courses in Sanskrit.
A word about the choice and the significance of the title
‘Siromani’. It was suggested to him by the following verses

(});f the founder of the Navadvip (Nadia) School of Indian
ogic :—

AHITHETEA @l Fofla FAResasong |
?ﬁiﬁfﬁmﬁﬁfamﬁr 99 AUHHRERE6: HArE |
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WYTTARHITAAT AaqETEE Fggai: |
TFARRAGILT B Fgai adig diga |)

. “Raghunatha Tarka Siromani ascertained the true import
of all the Sastras by his study and contemplation (or investi-
gation) and wrote his Didhiti on the Tattvacintamani of
GangeSa Upadhyaya”. None but Raghunitha Siromani could
have had thc courage and the intellect to affirm that he had
known ‘the true import of all the Sastras’. Further he was a
poet and an accurate thinker. Sastriar’s ideal was that the
holder of this title should have a knowledge of all the Sastras
just like Raghunatha Tarka Siromani and be a crest-jewel
of Hindu culture and society. During these years he had met
many of the pandits in the Province and had taken a measure
of them. He found that ordinarily their training and profi-
ciency were one-sided, i.e., if a pandit was proficient in
Vyakarana he knew nothing of Nyaya; or if he should acci-
dently know both, he did not know Mimamsa; or if he knew
the Sastras, he could not construe a simple verse of Kalidasa,
Sastriar himself as a student was handicapped in his study,
of the Vedanta by the absence of the knowledge of Mimarhsa.
He had a clear and comprehensive vision of his ideal, and he
framed the Siromani course by introducing in the compulsory
general part a minimum knowledge of Vyakarana, Nyaya,
Mimarhsa, Veda, Smrti and Poetry and by having in the
special part an intensive course in one of the principal
' Sastras. Further to broaden their outlook and to equip them
with a proper perspective, he introduced also History of
Literature and Language. Again the study of the Sastras in
some branches like Nyaya, Mimarnsa and Sahitya were confined
to the later scholastic texts; and such classics like the Dhvanya-
loka, the Nyayabhasya, the Kusumafijali of Udayana and the
Tantravartika of Kumarila were completely neglected or even
unheard of. He prescribed these ancient texts in the various
branches of study. Similarly in the Honours course, the general
part consisted of Grammar, Veda, Literature and Poetics and
History of Literature, and emphasis was laid on the new
science of Comparative Philology. The various Sastras were
prescribed in the special part by rotatidn.

It is easy enough to frame courses and to prescribe text-
books. To teach them and to run successfully the courses are
indeed a hard job. Sastriar by this time cultivated the

9 i .
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 friendship of Sir P.'S. Sivaswami Ayyar, and under his
~ influence he was persuaded to accept the Principalship of the
Tiruvadi Sanskrit College in 1910. He was the first Principal
‘of the re-organised Sanskrit College, which was till then only a
High School. When he proposed at a staff meeting the teach-
ing of the Dhvanyaloka, a profound scholar of literature, zis.,
Pandit (Mahamahopadhyaya) R. V. Krishnamachariar threw
out a ‘challenge’ saying ‘ the text is very corrupt, the commen-
_ tary Locana is impossible to understand even for me; no one

can undertake its teaching’ and he cited as instance the Locana
on the verse:—

frefifl & g am FaE FalgEsaEstas: |
- P. 49. Bombay Edition.

Sastriar readily took up the challenge, showed the correct
reading of the text and explained it to the satisfaction of
Pandit Krishnamachariar and others present. The reading
and explanation that he then gave were subsequently found to
*be supported by the commentary, Anjana on the Locana which
was acquired for the Government Oriental Manuscripts Library,
about 1919. Sastriar said that we should not fight shy of
studying the ancient classics and run away for the reason that
the texts were corrupt anddifficult torestore and understand. It
was our duty as teachers to understand and save them from
undeserved neglect. His foresight and vision in this direction
are best illustrated by this incident. In the year 1919 the first
All-India Oriental Conference held at Poona was presided :
over by Sir R, G. Bhandarkar. He was past eighty years
and was feeble in body. Hehad printed his presidential address
and an advance copy of it was given to a few seated on the
dais including Professor Sastriar. In it, Dr. Bhandarkar
had deplored that in our universities the ancient classics of the
creative period like the Dhvanyaloka, the Nyiya Bhasya, Kusu-
mafijali and Tantravartika had been completely left untouched.
Professor Sastriar, when he seconded the proposal of Dr.
Bhandarkar to the Presidential chair, referred to this remark
- and replied with some pardonable pride ¢ Though I belong to
the generation of the literary grandsons of the venerable
President, in Madras I have prescribed these texts in the Siro-
mani and Honours courses and I have taught them for about
ten years.’’ He carried this ideal of a liberal Sanskrit Educa-
‘tion to the citadel of Sanskrit learning and bearded the lion in

>
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his den. When Sir Sivaswami Ayyar was the Vice-Chancellor
of the Benares Hindu University (1917-19), Professor Sastriar
was elected a life-miember of the University Court, and he was
invited to offer his suggestions for the impovement of Sanskrit
studies. He visited the Sanskrit College at Benares. A
conference of the Pandits of Benares was called for and it
was agreed that the proceedings should be conducted in Sans-
krit. Sastriar expounded his ideas of a broad-based course
and showed how, with honourable exceptions, the Pandits of
Benares during the last 100 years had fallen from the old ideal
and were pursuing their studies only in one direction, 7.e., one
will be an expert in Vyakarana, but would be unable to explain
the simple Tarkasangraba definition of Vyapti (invariable
concomitance). The proud Pandits of Benares were stung to
the quick, and being unaccustomed to speak Sanskrit except in
Sastraic discussions, in their helpless rage, called to their aid
Pandit Madan Mohan Malaviya; and he, apologetically, began
in Hindi to harangue on the greatness of Benares as a time-
Honoured centre of Sanskrit learning and concluded that no
one from the barren South should impugn’ the Pandits of
Benares. Professor Sastriar in his reply to the debate claimed

that he tbo hailed from a no less distinguished land, the land
of the three great Vedanta Acharyas who gave the Soul to

Sanskrit culture in India. His intention was not to disparage
Benares as a seat of learning, but he quarrelled only against
the latter-day system of the narrow pursuit of one Sastra only.
* If to-day the Sanskrit courses at Benares have changed for the
better it was not a little due to the wholesome advice that he
gave in 1919. Some indulge in belittling the Siromani Title.
The ¢ Acarya’’ examination of the- Government Sanskrit
College, Benares, has been regarded throughout Northe.rn
India as of the highest standard; and as Professor Sastriar
had been an examiner for that for a number of years, I made a

request to him in 1940 for his expe rt opinion as to whether
one who had passed the ¢ Acharya * examination in Sri

&inkara Vedanta of the Government Sanskrit College,
Benares, could be considered equivalent to an Ad'vaita
Siromani of Madras. 1 got a written 'r:epfy ennnphancally,
stating that as the Acharya examination did not tncludf: th.e
study of the Pancapadikavivarana and the P-irahm.anandqa it
could not be considered equal to the Advaita Sfromar{x of
Madras. As Principal of the Sanskrit College, Tiruvadi, by
his teaching and the direction of the teaching of others he

-
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raised the status and reputation of that institution to be one of
the foremost centres of Oriental Learning in the Madras
Presidency; and it was he that first introduced the Vidwan
course in Tamil in that College. Here also he lectured to
students appearing privately for the M.A. Degree exami-
nation in Sanskrit. He did not stay long at Tiruvadi. To
run the Honours course at the Presidency College, a suitable
successor to Prof. Rangachariar who preferred to retire pre-
maturely had to be found. After a mild storm and after
obtaining the consensus of opinion of seven public men in
favour of Sri S. Kuppuswami Sastri, the Government appointed
him as Professor of Sanskrit and Comparative Philology in
September 1914. That was our luck. With the devotion and
fervour of a religious reformer he discharged his Professorial
duties till the day of his retirement from the Presidency
College. MHis teaching was not confined to the regular under-
graduate Honours students. He permitted some others like
the Research students to attend his lectures on the special sub-
jects which they had not studied in the College course; aund he
taught also some half-a-dozen of us, who were already employed,
advanced N'yaya—-\/'yutpattivida—-between 6 and 8 p.Mm,, for
three days in the week for more than two years (1926 to 1928) .
The dullest of his pupils did not feel difficulty in the subjects
that he handled, and the rest were benefited to the full extent
of their ability and work. True to the ideal of the ¢« Acarya”’
portrayed in the Chandogya Upanisad Bhasya under
sraraard 989 IT he endeavoured to lead us from darkness
to light, from the wilderness to the city.

It was soon admitted even by his critics that he was an
excellent teacher of Sanskrit, but there were some who honestly
doubted his capacity to teach Comparative Philology. -Among
them was Professor Mark Hunter, the champion and expert in
Comparative Philology, and a real power in all University
affairs, Professor Sastriar mastered all the available books
on Comparative Philology and soon became an expert in it.
That was not always readily admitted ; but it received
dramatic recognition once. In 1916 there was a meeting of a
University committee on Philology consisting of Professors
Mark Hunter, Crawford, Mark Collins and Kuppuswami Sastri.
In the courseof the discussion, Professor Mark Hunter said that
Karl Brugmann did not treat of the Principle of « Haplology *’
in his famous Comparative Grammar of the Indo-Germanic
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languages. Professor Sastriar said that he had dealt with it.
Professor Mark Hunter with an air of certainty born of his
devotion to that subject looked to his colleagues particularly
Professor Crawford for support. They naturally nodded
assent, but Professor Sastriar would not yield. Mr. Mark
Hunter immediately sent for the books, looked over the
contents and indexes and when he did not find the name
““Haplology ’’ trotted out the five volumes before the Professor.
In a trice the Professor quietly showed that Brugmann had
dealt with the same subject under a different head, z2z.,  Loss
of syllable by Dissimilation’ Mr. Mark Hunter read the
section, and to his dismay he found the same definition and the
same examples as for “Haplology ”. Professor Mark Hunter
was generous in appreciating scholarship in any one and before
he left for Burma to be Director of Public Instruction, in 1918
he heartily expressed to Mr. K. V. Subba Ayyar, the then
Junior Professor of English, his great admiration of Sastriar’s
expert knowledge of Comparative Philology. Professor Sas-
triar developed ¢ a philological imagination’ and was keeping
himself very well-informed and up-to-date throughout his
career. A Professor of English (now retired) had to teach
this subject to the English Honours Students, and after a
laborious and fruitless hunt he sought the help of Professor
Sastriar and learnt from him all about Sonant Nasals, especially
Long Sonant Nasals. I believe that he will gladly corroborate
my statement. Professor Sastriar set great store by the latter
‘half of his official designation, and he used to say that if he
should be asked to choose one of the two parts, he would
undoubtedly prefer to be called Professor of Comparative
Philology and to leave out Sanskrit. He insisted on a high
standard of teaching and examination in Comparative
Philolégy; and the Madras University 'Sanskrit Honou.rs
Degree was unequalled in this respect by any of the degrees in
other Universities in India, and this was solely due to the
teaching of Professor Kuppuswami Sastriar.

He was the Chairman of the Boards of Examiners for the
Oriental Titles and the Honours Degree mucl_l longer th.a.n
anybody -else. He was a frequent examiner in the major
Universities in India, Calcutta, Benares, Allahabad, the Pun gab,
Bombay and Mysore, and in some years he was also e:famm?r
to the Public Service Commission, Delhi. As an exam_mer‘ his
keen desire was to see that proper standards were maintained



70 KUPPUSWAMI SASTRI MEMORIAL VOLUME

in the conduct of the Oriental Titles and the Sanskrit Honours
examinations. On the Oriental Board there were some old
‘men who could not easily adapt themselves to the requirements
of a University Examination. In {framing questions, some
would leave out a whole book or important portions, some
others would ask questions from nook and corner, and some
would set optional questions of uneven weight. He set right
all these defects and conducted the meetings with great dignity;
and while two examiners would be engaged, each in disputing
the view point of the other, Professor Sastriar as Chairman
would quietly remodel and rewrite the questions, and would
satisfy both the disputants. On the five days that he spent on
the ‘meetings of the Oriental Titles Board every year, he
conducted in a sense a small school or a short course for the
elderly Pandits and educated them on how and what to teach
and what to expect from the candidates. On the Honours
Board he used to explain the significance of, and the answers
to, the various questions and pull up any examiner who was
remiss in his duties. It was a real education to be an examiner
in a board of which he was the Chairman. As an examiner
he was generally liberal in marking and kind to the unfortu-
nate who were just below the pass minimum. But he never
allowed or tolerated the pushing~” up of a candidate from the
Second to the First class by giving even one grace mark.
Once when a Teacher of a University proposed a resolution
to raise some candidates in a Science subject from the Second
to the First class, he gently rebuked him and pointed out to

him that such a course would throw open the gates of
favouritism.

He was ready to admit the merit of any Pandit, but
he was very jealous of any Pandit, however eminent, appearing
as having knowledge of subjects which he did not have, and
he would leave no opportunity to expose any conceit or pre-
sumption. He had a supreme self-confidence in his judgment
in this respect. Once during the visit of H. R. H. the Prince
of Wales to Madras in 1921, Khilats were presented
to a few eminent Pandits of whom Mahamahopidhyaya
Desikacharya of Tirupati was one. The names of the
recipients were decided by a small commitee presided over by
Sir K. Srinivasa Ayyangar, a Member of the Executive
Council and the Vice-Chancellor of the Madras University
A few days before the actual presentation, Sir K. Srinivasa:
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Ayyangar had prepared a typewritten Schedule in which the
Sastras or subjects in which the recipients were eminent were
- also given. When this schedule was passed to the members
for perusal, Professor Sastriar found against the name of
Mahamahopadhyaya Kapisthalam Desikachariar the subjects,
Nyaya and Mimamsa, and he took out his pen and changed
Mimamsa into Vedanta. Sir K. Srinivasa Ayyangar got
naturally offended and affirmed that he had correct knowledge
of the qualifications of the recipients indicating by his tone that
Sastriar’s action was exceptionable. Professor Sastriar with
self-control firmly replicd “True; Mr. Desikachariar will
surely go to Madras to receive the Khilat; please then ask
him to say in my presence that he is proficient in Mimamsa’’,

By the year 1919-20, his reputation as a Professor was
very high. When the question of the promotion of the mem-
bers of Provincial Service to the Indian Educational Service
was being considered—I believe it is not a breach of propriety
to say it from this distance—a very balanced statesman in
Madras wrote to his friends in Delhi and London ‘It speaks
of the defective organisation of the Indian Educational Service
that a scholar of the eminence and ability of Professor
S. Kuppuswamy Sastri was not recruited direct to the Indian
Educational Service’’. He was easily promoted, and he had
the distinction of being the Professor oi Sanskrit and Compra-
tive Philology, Presidency College, Madras, to hold a perma-
nent place in the Indian Educational Service. ~

Professor Sastriar was ex-officio Curator of the Govern-
ment Oriental Manuscripts -Library from 1914 and he
continued till 1936. During the years 1914 to 1921 he
worked a peripatetic party and collected a vast number of
rare and valuable manuscripts in Sanskrit and all the South
Indian languages, and was largely responsible for making
the Madras Government Library the ‘best of its kind’ in the
whole of India. In the absence of a separate publication
section, he made only a slow progress in the publication of
standard classics. Though delayed, his edition of Mandana
Miéra’s Brahmasiddhi on Advaita Vedanta with a learned
historical and critical iatroduction and numerous indexes
including the identification of quotations is a model of
editorial skill and scholarly achievement. “The elephant doe_s
not lay eggs like the ostrich”. He gave a fore taste_ot: t-hl.S.
skill as early as 1910-11 in editing the Adhvara Mimarsa
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Kutihala Vrtti and the six volumes of Sri Sankara’s Bhasya
on the Brahma Siitras and the Brhadaranyaka Upanisad in the
Memorial edition of the Sri Vani Vilas Press, Srirangam.
Nowhere else do we find such accurate punctuation of classical
texts as in those six volumes. The routine publication of the
Descriptive Catalogues and the restoration work were
systematically carried on. These publications alone run to
seventy thick volumes during his period of office, and the
Descriptive Catalogues of the Madras Government Oriental
Manuscripts Library are reputed to be a class by themselves.

He had a great affection for his pupils and he rejoiced to
see them well-placed in life. He actively helped two of his
students in getting the Government of India Scholarship for
higher studies in England. In a difficult time (1921) when
the University Research students had gained a reputation that
they used the studentship just to fill-a period of unemployment
and resigned as soon as they got some permanent footing and
when the University decided to reduce the number of the
awards from 8 to 2, Sastriar, through the kindness of
Professor (Sir) Ramunni Menon, got for me one of the
two awards. I was fortunate that I completed the
the full period of three years as a Research student in
the University. In those years the Madras University had
not much to its credit on the side of research publications.
Prof. Sastriar along with a few others hit on the idea of insti-
tuting the Research Degrees of Ph.D. and D. Sc,, and in
framing the regulations included the clause “that every thesis
approved for the Doctor's Degree shall be publishedf,'by‘ the
University’ implying that the standard of the thesis;"_’titi"med at
was that it should be fit for a2 University publication. TLater
on, however, “shall” was changed to “may’’ by the University
authorities and many a good thesis was published elsewhere or
not published at all. He always showed that my aim asa
Research Student should be to submit my thesis for the Ph.D
Degree. He gave me all facilities of the Library in the Presj.
dency College, restored many a corrupt passage in the manus-
cripts that I had to study and explained many an obscure text.
He would never go to sleep without solving any textual problem.
He did the same work with many research students and a few
others, and fostered and fed research work in Madras. He
carefully revised all the papers, theses and books written by his
~many pupils and closely watched their progress as scholars, He .



' SELECT OPINIONS

Hermann Jacobi, Professor of Sanskrit, University of Bonn, 14th
.D_eeember, 1926.—1 have perused your new Journal of Oiiental I?;'eargh
with gteat interest. I heartily wish you success in your meritorious
undertakThg™ :

L. D. Barnett, School of Oriental Studies, London, 19th Decem-
ber, 1926.—It seems to me to be a good beginning to the enterprise which
I hope w1ll‘be very successful. Some of the matter is very good indeed.

J. Jolly, Wurzburg, Germany, 20th December, 1926.—This evi-
«dently is a periodical of great promise, with every chance of success.

' Q. Strauss, Professor of Sanskrit, Kiel University, 1st January,
1927.—Being very well pleased with the first number of your Journal of
Oriental Research I ask you to enrol me as a subscriber.

8ir Richard Temple, Editor, Indian Antiqu London, 6th
= JAnuary, 1927, —Your excellent Tssue. s ’

f F. 0. Schrader, Kiel, 9th January, 1927.—I have read with
. absorbing interest through the first number and find its contents quite satis-
| factory.......... A Journal of this kind has been undoubtedly a need
! 4n Madras since long.
. Dr. Wilhelm Printz, Librarian, D. M. G. Halle, 14th January,
927.—...... This fascicle contains many very interesting and scholarly
; articles: a very pretty start!

o g 6 Bombay Chronicle.” Izth December’ 1926¢—. espasssssssssses
The Quality of scholarship displayed is of a high order.

« Tndian Review.”” November, 1927.—We welcome this new Quar-

;terly Gf Ociental Research io.ii-s+sswss~wes The influence of Professor
S. Kuppuswami Sastri, Yhe Professor of Sanskrit and Comparative Philo-
logy in Presidency College, has been ceaselessly exercised in furthering

the cause of such learning........

«New India,” 20th December, 1926.—............. .The design
and the get-up of the Journal is very good, and we recommend the Journal
to all lovers of research and scholarship. ;

«Hindu,” 9th Feburary, 1927.—......... ...The Journal will not
merely maintain the high level reached in its first number but frequently

transcend itself,
« Madras Mail» 21st January, 1

contributions are from persons who have specia
and show striking evidence of original work. ...

‘ Dr. Sylvain Levi, Paris.—..... It deals with so many sides o_f
. Indian Science, and in such an interesting way. What I l,lke most in it, is
its genuine and regular Indian flavour, its proper ‘Rasa. .Many of your
contributors, if not all of them, know how to combine Pandit-learning and

Western standards. .
....I was greatly

Dr. H. Luders, Berlin University.—.......---
 impressed with the high standard of sch_olarshnp._the orginality of thought
and.the soundness of critical methods displayed in your contributions... ..
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