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THE LANGUAGE OF SYMBOLS*
BY SRIMATI SOPHIA WADIA

To make my remarks clear to you, as well as to proceed straight
to the study of our subject, let me distinguish at the outset between
history and mythology. History is considered a prosaic record of
the practical doings of mortals—some great leaders and the vast
mass of their followers. Mpythology is looked upon as fanciful
" legends couched in the language of poetry, which fairy-tales and
happy fables of gods, demi-gods and heroes are not concerned with
the practical affairs of men and women and their lives of joys and
sorrows, of drudgeries and recreations. Such a division is arbitrary
and false. This is the first lesson in our stﬁdy this afternoon.

Pococke, an erudite writer on the subject, states:

Myths are now proved to be fables, just in proportion as we
misunderstand them’ truths, in proportion as they
were once understood. = Qur ignorance it is which has
made a myth of history. i

We look upon history as teaching us factsand truths, but does
it? First, are not history books written too often to suit political
and , patriotic and nationalistic purposes ? And then there is the

* A Paper read before the Mythic Society on:14th July 1942.
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deeper aspect—facts are difficult to gather and, when gathered,
difficult so to understand that truths unadulterated and unvarnished
are deduced. In reality Myths are history ; only the construction,
the language and the method of conveying facts used in Mythé are
different from those used in the writing of history as we know it
today. But, for all that, Myths are pages of ancient history, and
something more. Says Horace in his Ars Poetica: ‘‘ The Myths
have been invented by wise men to strengthen the laws and teach

2

moral truths.” Another great authority supports *‘ the ancient claim
of the philosophers that there is a logos in every wmythos, or
a groundwork of truth in every fiction.” No less a philosopher and
mystic than Plato declares in Gorgias and the Pheedo that  myths
are the vehicles of great truths well worth the seeking.” And
finally there is our Guru, H. P. Blavatsky, who teaches that
“ myth' was the favourite and universal method of teaching in
archaic times.” She says: ‘ There are few myths in any
réligious system worthy of the name, but have an historical as

well as a scientific foundation.”

Allow me a word here to recommend to you who are interested
in myths Greek or Indian, Scandinavian or Roman, Chinese or
Iranian, to study the books of H. P. Blavatsky. Her four volumes
—two entitled Isis Unveiled ‘and two named The Secret
Doctrine—are veritable mines of information, and her interpre-
tations and explanations of several mythE are most illuminating.
1 know that some prejudice exists and that round her great name
have gathered obscuring clouds, but it is most unwise, to say
the least, for scholars to be influenced by the calumny of sectarians
in religion, in theology and even in philosophy. Any way, whatever
I am going to say here this afternoon is the result of many years’
study of her profound writings. With the passage of time more
and more her teachings are proven to be right; and even today
in the department of mythology her interpretations and explanations
occupy the first place, as those who have studied her writings
along with those of others can well testify.

And so let us examine together the fascinating subject of
symbols. We of the twentieth century have become so matter-of-
fact, we are so intensely practical, that the very terms myth and
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symbol arouse a feeling of doubt and of suspicion in our minds.

We have become so scientific that poetry is supposed to be going
out of favour. Epics and elegies, odes and sonnets are terms
our boys and girls understand less than the terms of physics or
of chemistry. Not that I am against scientific education, but

there is poetry, there are symbology and myths even in the

mechanical sciences and if our scientific students were truly

scientific3they would read the Hindu Puranas, the Scandinavian
sagas, the Jewish Book of Genesis, for in them there is knowledge

of more than one science, pre-eminently anthropology and cosmology,
and of the inter-relation between these two, knowledge not dreamt
of by many of them. Even Aristotle, whose influence on European

thought is greater than that of Plato, says that “a tradition of the
highest antiquity transmitted to posterity under the form of various
myths teaches us that the first principles of nature may be con-

sidered as gods, for the divine permeates all nature. All the rest;
details and personages, were added later for the clear comprehension

of the vulgar, and but too often with the object of supporting laws
invented in the common interest.”

Here we reach a further point: just as our ordinary language
deteriorates and gets corrupted by colloquialisms etc. so also in
ancient times the language of symbols and glyphs, then of myths
and fables, legends and fairy-tales was corrupted by the vested
interests of priest-craft and out of the wisdom, the knowledge and the
science of the hidden were manufactured dogmas of sectarian
creedalism. Writes H. P. Blavatsky :—

Fairy-tales do not exclusively belong to nurseries; all
mankind—except those few who in all ages have
comprehended their hidden meaning and tried to open the :
eyes of the superstitious—have listened to such tales in

~one shape or the other and, after transforming them
into sacred symbolsﬁ, called the product Religion !

Our task then is not to get bewildered either by the false
exclusive claims made by the theologians of East or West, or by the
materialistic scientists who opine that myths began in fetichism and.
barbaric ignorance. We should read myths, legends and fairy-tales
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first as good and eatertaining literature with moral lessons ; but intelli-
gent readers will very soon come upon ideas which need something
more for their understanding than the desire for en tertainment. They
will need, if they are real earnest seekers of knowledge, the understand-
ing necessary for deciphering many a myth. The student of mytho-
logy, the researcher and the expounder of myths and legends easily
perceives that myths of different climes and different eras bear a
striking resemblance. By a comparative study of Hindu and Persian,
Greek and Roman, Scandinavian and Germanic myths and legends
we are able to deduce without difficulty that all of them have
sprung from a common source and convey a common teaching,
which teaching on many a point will be found to be at variance
with modern knowledge.

But (and this is a new point) to decipher the true meaning of
myths and legends, ancient carvings, picture writing and so on and
so forth, we need some-comprehension of what the Language of
Symbols means. The terms symbols and symbology produce a
smile of derision on many a lip and yet ‘the whole world uses-
nothing else but symbols to express thought as to understand it.
* What is languﬁge ?  What are the letters of the various alphabets ?
What are vowels and consonant sounds? What are numbers ?
What is the belt of the Zodiac? All but symbols. Is there an
equatorial line drawn on the globe or is the equator a symbol in the
'sciences of geography and navigation ?

Let us begin by giving a comprehensive definition of symbol.
Nobody could object to the Encyclopedia Britannica as 'an
authority ; it says: “ Symbol is the term given to a visible object
representing to the mind the semblance of something which is not
shown but realised by association with it.”” But is there a single
visible object which is not a symbol according to this definition ?
A tree is a tree, and when we use the word tree” there naturally
arises in our minds all that we have known about trees: but, please
note now, the word * tree ”’ brings up one kind of ideg in the mind of
a child, and a very different kind of idea in that of a botanist. Again,
the painter sees the tree as the ordinary man does not ; the poet
sings of the tree again in a different way ; the philosopher interprets
the tree, endowing it with still another meaning ; the mystic sees
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in the tree the process of life and that of growth and speaks of the
Tree of Good and Evil and of the Tree of Knowledge. Therefore the
definition of the Encyclopedia Britannica, while comprehensive,
is not complete.

s Presently we shall have to seek a better definition, but before
we do that we should note another aspect of universality as
related to symbols. The same tree symbolizes different things
to different minds. But this is equally true of everything without
exception and, what is more, true of every type of human mind.
The scientist symbolizes water by assigning to it mysterious letters
and a fisure—H,0. Now H.O conveys to the student, even to
the tyro in his chemistry class at school, something more than
the word water does, let us say, to his mother at home who may
not have heard of H and O and Hs! Not only has modern science
its symbols, the ancient science of mathematics has its symbols ;
in fact, can we not say with truth that each branch of knowledge
gives us one facet or one aspect of any particular thing ? Thus,
in our examples of Tree and of Water, we do get partial knowledge
about them by examining the symbols which the scientist, the
philosopher, the poet, and the mystic respectively use.

To comprehend, and if we cannot comprebend to apprehend,
the real definition of symbols, it is necessary to make an applica-
tion, at this juncture, of the doctrine of Maya, so much misunder-
stood. - Maya im.plies mis-valuation of objects, beings and events.
There is no time for me to go into details and I must confine myself
to that aspect of Maya which is related to our subject of symbols.
To the botanist the reaﬁty behind a particular tree consists in the
place that tree occupies in his Jong and large catalogue. To him
it is almost nonsense, merely an illusion, a Maya, to speak, as the
poet Keats did, of some fine specimen of the genus Quercus as:

Those green-robéd senators of mighty woods,
Tall oaks, branch-charmed by the earnest stars,
Dream, and so dream all night without a stir.

And while our scientist may good-naturedly smile at the poetic
license of Keats, we suppose he would show utter contempt for the
ancient Greeks who believed in the Sacred Oak in whose luxurmnt
branches the Dragon of Wisdom dwelt, and from which he could
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not be dislodged. In the world of Maya we see not altogether
untruth, but relative truths; it is in the world of Moha, Delusion,
that we indulge in falsehoods. The world of Relative Knowledge
is the world of Maya-Illusion. The separative tendency in acquir-
ing knowledge which produces specialists keeps us in the world of
Maya ; when we begin to synthesize bits and pieces of knowledge
we are approaching the world of the Real and are leaving behind
the world of Relativity. Each object symbolizes numerous things,
and when all the symbols are correctly synthesized our knowledge
of that object reaches completion.

Let me now give you the definition of a symbol in these words
of H. P. Blavatsky: “ A symbol is an embodied idea, combining
the conception of the Divine Invisible with the earthly visible.” In
the light of what we have been considering, every object, every
event, every being is an embodied idea. Each human mind
reading these millions upon millions of embodied ideas interprets
them in its own way. Each human mind is an evolving, expanding,
unfolding entity ; therefore there are superficial interpretétions,
partial interpretations, false interpretations, as well as profound,
complete and true interpretations of all the embodied ideas. Accord-
ing to the bent of the human mind are the milliards of embodied
ideas evaluated.

Take so holy a symbol as the Lingam sacred to Siva, it never
was and it is not now a phallic symbol. If we very carefully study
the history of Phallicism we find that Phallicism did not take birth
in India; and if we trace the story of the Lingam as a symbol, as
an embodied idea, we find it to be a grand conveyor of a grand
truth. We are not implying that phallic symbols were not known
to the ancient world ; we insist, as a result of careful study, that
they did not originate in India, but were imported in later times.
Writers on Phallicism may see in the Lingam all they wish to see,
but the further back we go in history the more we find the Lingam
* emerging as a metaphysical and philosophic concept and in cosmo-
gony it represents the number One with potency to create othgr
digits.

One of the reasons for the misunderstanding of ancient truths
enshrined in holy symbols and myths, emblems and parables, is the
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rejection of the invisible and with it of the spiritual. * All is matter
and integration and disintegration of forms of matter is the whole
of the process of evolution ”: such a false reasoning has brought
about degradation in knowledge and consequent degradation of
and in ordinary life. Recall the words I quoted in giving you the
definition of symbols by Madame Blavatsky—‘ An embodied idea ”
—but, note please, in the symbol are combined ‘the Divine In-
visible with the earthly visible.” Overlooking the Divine Invisible,

the earthly visible was bound to be given a very gross meaning.

Man’s growth in knowledge takes place in a dual manner ;
primarily and fundamentélly the growth of knowledge in any
civilization depends upon the ability of its great minds to decipher
the embodied ideas ; to read them correctly ; to discern which are
the more precious, the more vital, in what logical order, if any,
the procession of ideas takes place; and so on. It is in the reading
of Nature—visible and invisible, material, psychic and spiritual,
composed and made up of embodied ideas—that any man, any
civilization, acquires his or its knowledge. It is this reading
process that induces man to write down or to speak out the
results of his reading ; he wants to share the results of such reading
with  his fellow-minds. All that we call original in any one’s
writing is nothing more than his own application, his own expression,
of his own understanding of what already exists in Nature.

There never is anything new under the sun, it is said ; and that
certainly applies to ideas and thoughts—there is nothing new in the
world of thought ; what appears to us as new is only a re-reading,
a fresh interpretation of what already exists. I know well that this
proposition will be very stoutly opposed by men of modern know-
ledge. Very few among the moderns have the insight and the
humility to proclaim as did our great countryman Jagdish Chandra
Bose when in London in 1901 he proclaimed his great discovery.
He said : —

It was when I came upon the mute witness of these self-made
records, and perceived in them one phase of a pervading
unity that bears within it all things—the mote that
quivers in ripples of light, the teeming life upon our
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earth, and the radiant suns that shine above us—it was
then that I understood for the first time a little of that
message proclaimed by my ancestors on the banks
of the Ganges thirty centuries ago—‘ Those who see but
One, in all the changing manifoldness of this universe,
unto them belongs Eternal Truth—unto none else,
unto none else.”

Those words illustrate in a most admirable way the proposition
that I wish to advance. The great scientist re-discovered ancient
truth by his own modern method; did he add to the quota of
the world’s knowledge? He certainly did. Yet in doing so he
admitted that the basic truth had been known to the ancients,
that he was but able to demonstrate it for the satisfaction of the
modern 4 scientific world by a method peculiar to modern
civilization.

But how does all this refer to our subject of symbols and
symbolism or the language of symbols ? In this way:

Look upon the whole of living Nature as upon a book
of symbols or embodied ideas. We do speak of the Book of
Nature —it is not merely a fanciful metaphor, but a stern scientific
reality and fact. The whole of Nature is living and it has
three compartments called Tri-lokas, the Three Worlds. First,
there is the world of matter; secondly, there is the world of mind ;
and lastly, there is the world of Spirit. Every object in visible.
Nature has its invisible counterparts: first, there is the mind
or intelligence within that object; and secondly, there is the
energizing Spirit—One and Indivisible. Material bodies may
be gross or subtle, minds may be shallow or profound, but
behind each body-mind is the Light of the Spirit. In some
" objects, in some beings, that light may not shine forth greatly,
in others it shines forth to a considerable extent, while in the
Rsi, the Sage-Seer, the Light is dazzling in its full glory.

Man’s mind, having acquired the power to observe the super-
ficies and to penetrate the depths, to compare and to contrast, has
accumulated a mighty storehouse of knowledge. But in the human
~ kingdom there are minds in which the 1ight of Spirit burns very
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dimly and the quota which such minds give to the storehotise
of knowledge is not poor in quantity ; (we could wish it were
less!) but very poor in quality; that is, there is much of
fiction and of falsehood incorporated in the mind of the race.
The reading of many embodied ideas is so partial and so distorted
that we have false knowledge. True knowledge comes from those
minds which are purified from the sensuous filaments of prides
and prejudices. Modern science is nearer to Truth than. the
distorted creeds in the world of today because scientists are on their
guard against emotional reactions. They are not entirely free
from prides and prejudices, but they are freer than the theologian
and the religious sectarian. :

This Book of Nature which man’s mind must comprehend
is the real Book of Revelation. It is the real Sruti, to be heard,
because it is a Living Book ; it speaks or sings and those who hear
set it down for the edification of the human race for generations
and ages to come. The Seers of the Vedas not only heard, but also
saw the Mantras and the Hymns, it is said, and they set these
down and even today we call the Vedas, Sruti, Revelation.
Keep this idea of the Book of Nature in mind, for presently
we shall come back to it. ;

We said that Nature is triple and that we are living in three
worlds, of Matter, of Mind and of Spirit. These three worlds are not
distinct compartmental spheres, one above the other like layers in a
cake; they are like our body, mind and soul interpenetrating each
other. They are in co-adunition though not in consubstantiality.
The world of matter and of objects is a reflection or shadow or
concretization of the world of mind. The world of mind has for
its objects thoughts, and these thoughts themselves are reflections,
shadows or concretizations of the Truths in and of the world
of Spirit. So each object in the world of matter is an embodied
idea carrying within it its mind or intelligence pertaining to the
world of mind, which thought-shape images forth the Light and
the Truth of the world of Spirit. So there are not three separate
worlds, but a Triple World.

Now, note the next point: in the world of matter, human

minds fashion objects out of earth’s iron and copper, silver and
2
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gold; human minds and hands build cities out of virgin forests ;
how is it done? We say, by knowledge; man can do all this
because he has a mind within himself and that mind conquers
matter. But the process by which he uses his mind is analogous to
that by which he works in matter. With Nature’s gifts he makes
machines out of iron, jewels out of gold, so also out of the ideas,
the thoughts, the images which are the objects of the world
of mind, man' gathers his instruction' and fashions out of natlve-
natural images of his own creations. ’ ’ :
So we have, in the world of matter, objects in their native
natural form and then man-made objects; and . in the world
mind, images—thought-images-—in their native natural form and
those thought-creations which man’s mind wuses to improve
himself, for the purposes of his own growth. But working
with his physical brain, which is the vehicle, the vahan of
the mind, man is limited by the degree of sensitiveness and.
receptivity of the grey matter of his brain. In our modern
civilization we educate the brain wrongly, we nourish the braisn
wrongly, we tax the brain unnaturally and so the connection
between mind and brain is not what it ought to be and therefore
we have falsehoods, distortions and lunacies. Carry this idea
one step inwards: mind itself is the vehicle, vahan, of the real
man, the Spirit-Being, and because we educat'e‘ the mind wrongly,
degrade it by follies and corrupt it by wickedness, the luminous
Truths of the world of Spirit cannot penetrate our human minds.
Human growth is retarded, human progress i_s hindered, because
free-willed man is not able to take the right course of mental and
moral evolution. '

Right education consists in making the brain porou.s to the’
pure activities of the mind so that that brain controls the senses
and the organs; and further, right education consists in makmg‘
the mind an active chaunel of the Spmt Being which each one of
us really is. In this education—shall we call it Yogic-education ?
nothing to do, you see, with postures and breathing exercises, but
an inner process—in this educatlon the Language of ‘Symbols w1ll
have to be learnt. ‘ e

\
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The Book of Nature, we return to it, is written .in symbols,
in sounds and colours, in glyphs and signs, in figures and numbers.
Such language belongs to the world of Spirit. From that Luminous
World—archetypal, formless, a-ripa—that Book projects images
which form ideas —thought-pictures of Akasha they are sometimes
called—into the world of mind. These images or thought-pictures
project concretizations and we call them objects in the world of
matter. On our right education of the senses and the brain,
the moral nature and the mind, depends our capacity not to
read the value of .concrete objects falsely, not to use
concrete objects wrongly or wickedly. At present man robs
bountiful Nature, spoils the beauties of Nature, utilizes objects of
Natureselfishly because his mind and his knowledge are unrelated
to the world of Spirit and he does not know how to read the living
symbols in the Picture Gallery or Library which Nature is. The
Sages and the Seers are able to decipher the symbols of Nature
and because of that become safe guides, real helpers and true
teachers of Humanity. I shall close with a few quotations from
The Secret Doctrine of H. P. Blavatsky on the subject of our
study, reminding ‘you of what Emerson said—‘ We are symbols ;
and inhabit symbols ” and our education consists in learning what
Sir Thomas Brdwn_e described as the “mystical mathematics of
the City of Heaven ' :

The study of the hidden meaning in evefy religious and
profane legend, of whatsoever nation, large or small—
pre-eminently the traditions of the East—has occupied
the greater portion of the present writer’s life. She is
one of those who feel convinced that no mythological
story, no traditional event ir the folk-lore of a people

* has ever been, at any time, pure fiction, but that every
one of such narratives has an actual, historical lining
to it. In this the writer disagrees with those symbo-
logists, however great their reputation, who find in
every myth nothing save additional proofs of the
superstitious bent of mind of the ancients, and believe
that all mythologies sprung from and are built upon
solgr myths, —I. 303,
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Every old religion is but a chapter or two of the entire volume
of archaic primeval mysteries—Eastern Occultism
alone being able to boast that it is in possession of the
full secret, with its seven keys. Comparisons will be
instituted, and as much as possible will be explained in
this work—the rest is left to the student’s personal
intuition. For in saying that Eastern Occultism has
the secret, it is not as if a ‘“‘complete’” or even an
approximate knowledge’ was claimed by the writer,
which would be absurd. What I know, I give out;
that which I cannot explain, the student must find out
for himself.—I. 318.

The most archaic symbols in Eastern Esotericism are a circle,
a point, a triangle, a plane, a cube, a pentacle, and a
hexagon, and plane figures with various sides and angles.
This shows the knowledge and use of geometrical
symbology to be as old as the world.—I. 320.

The untiring researches of Western, and especially German,
symbologists, during the last and the present centuries,
have brought every Occultist and most unprejudiced
persons to see that without the help-of symbology
(with its seven departments, of which the moderns know
nothing) no ancient Scripture can ever be correctly
understood. Symbology must be studied from every
one of its aspects, for each nation had its own peculiar
methods of expression. In short, no Egyptian papyrus,
no Indian olla.Z no Assyrian tile, or Hebrew scroll,
should be read and accepted literally.—I. 305.

But the point to which even the most truth-loving and truth-
searching Orientalists—whether Aryanists or Egypto-
logists—seem to remain blind, is the fact that every
symbol in papyrus or olla is a many-faced diamond,
each of whose facets not merely bears several inter-
pretations, but relates likewise to several sciences, —

I. 305,

'
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The great archaic system known from pre-historic ages as the
sacred Wisdom Science, one that is contained and can
be traced in every old as well as in every new religion,
had, and still has, its universal language— suspected by the
Mason Ragon—the language of the Hierophants, which
has seven “dialects,” so to speak, each referring and
being specially appropriated, to one of the seven mysteries
of Nature. Each had its own symbolism. Nature
could thus be either read in its fullness, or viewed from
one of its special aspects.—1. 310.

All the ancient records were written in a language which was
universal and known to all nations alike in days of old,
but which is now intelligible only to the few. Like the
Arabic figures which are plain to a man of whatever
nation, or like the English word and, which becomes
ot for the Frenchman, und for the German, and so on,
yet which may be expressed for all civilized nations in
the simple sign &—so all the words of that mystery
language signified the same thing to each man of
whatever nationality. There have been several men of
note who have tried to re-establish such a universal and
philosophical tongue: Delgarme, Wilkins, Leibnitz;
but Demaimieux, in his Pasigraphie, is the only one who
has proven its possibility. The scheme of Valentinius,
called the “ Greek Kabala,” based on the combination
of Greek letters, might serve as a model.—1. 310.

There is “history” in most of the allegories and ““ myths” of
India, and events, real actual events, are concealed
under them.—1. 304 f. n.

Science, in its departments of philology and comparative reli-
gion, will find itself finally taken to task, and be compelled
to admit the common claim. Its gre’ttest SChOlclI'S instead
of -pooh-poohing that supposed “farrago of absurd
fiction and superstitions,” as the Brahminical literature
is generally termed, will endeavour to learn the
symbolical universal language with its numerical and
geometrical keys.—I. 317-318.



14 QUARTERLY JOURNAL OF THE MYTHIC SOCIETY

The symbols (say lunar, or solar) of several countries, each

There

illustrating such a special idea, or series of ideas, form
collectively an esoteric - emblem. The latter is
“a concrete visible. picture or sign representing
principles, or a series of principles, recognizable
by those who have received certain instructions
(initiates). To 'put it still plainer, an emblem is
usually a series of graphic pictures viewed and
explained allegorically, .and unfolding an idea in
panoramic views, one after the other. Thus the
Purapas are written emblems.—I. 305-306.

is no purely mythical element in any of the ancient
religious texts; but the mode of thought in which they
were originally written has to be found out and closely
adhered to during the process of interpretation. For,
it is either symbolical (archaic mode of thought),
emblematical (a later though very ancient mode of
thought), parabolical (allegory), hieroglyphical, or

~again logogrammical—the most difficult method of

all, as every letter, as in the Chinese language,
represents a whole word. Thus, almost every proper
name, whether in the Vedas, the “ Book of the Dead,”
or the Bible {to 'a degree), is composed of such
logograms. No one who is not initiated into thé,
mystery of the occult religious logography can presume
to know what a name in any ancient fragment means,
before he has mastered the meaning of every letter
that composes it. How is it to be expected that the
merely profane thinker, however great' his erudition in
orthodox symbolism, so to say—i.e. in that symbolism
which can never get out of the old grooves of Solar-myth
and sexual-worship—shall penetrate into the arcana
behind the veil. One who deals with the husk or shell
of the dead letter, and devotes himself to the kaleido-
scopic transformation of barren word-symbols, can
never expect to get beyond the vagaries of modern
mythologists.—II. 335.

B ——



. BRAHMA-SABDA-VRTYANUPAPATTI-VADA
3 b oF '
- SRl VEDANTA DESIKA
TRANSLATED BY

M. B. NARASIMHA IYENGAR, M.Sc.

IN the section on * The Brahman, devoid of attributes ) bhas the
word, Brahman, a primary meaning or not? If not, (the meaning)
will become imperfect. If only imperfectness is desired by - you, as
petfectness is taken to be unreal, then (the meaning) of all words
becomes imperfect. The Vedas with all the angas?! and upingas?
have been studied, when there was the absence of the power of
discrimination between perfectness and imperfectness. Has any
one any apprehension (of anything) at any time, when there is the
absence of the primary meaning and also when there is the absence
of the force or power (of the word), suggesting another meaning
(different from the primary one) briginating from itself (7.e. the
word). It is not a convention, nor is it apabhraméa 3, where there _
is the apbrehension of the knowledge (of the word) by d_esir'ing
to express it. When this apabhramsia of this word is doubted,
then too this word will be deprived of a meaning as there is the
doubting of ithe power or force of the word (suggesting a meaning).

It should not be argued thus: “The greatness of the word,
Brahman, is that though there is the absence of the primary

1. The angas are auxiliaries for the®study of the wedas. They are six in
number, damely, (1) Vyakarana or grammar, (2) S’ik-?l; or the Laws
of Euphony, (3) Kalpa, a work which lays down the ritual and
prescribes rules for ceremonial acts, (4) Jyotisa or astrology;, (5)
Chchandas or prosody and (6) Nirukta or the etymological derivation
of words.

2. The upangas are a class of writings supplementary to the angas and they
are (1) The Puranas, (2) The Ny[zy(i of Gautama, (3) the Mimamsa
of Jaimini and (4) the Dharma Sastras or the Codes of Laws, T

3. Apabhramsa mean a corrupted word. Ghar is a corrupted form of

V Grha. It generally denotes the Prakrta languages.
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meaning, it only apprehends the eternal Brahman, through the
secondary signification (of the word)””. This is not so: (if it were so)
then it will be like that of seeing a grandson (born) to a sterile
woman. Indeed, the secondary signification of the word is that
the force or power (of the word) suggests a secondary meaning,
when it (i.e. the word) has a primary meaning. You yourself
have stated that the force or power (of the word) suggests a
secondary meaning, though it has not a primary meaning. And
yet the Mahamimiamsakas have themselves accepted that all
words, which have not a primary meaning, denote a particular
meaning. And, indeed, who is the logician of your description,
who has accepted anywhere that the force or power (of the word)
suggesting a meaning is complex? You state that only the Brah-
man is indicated when there is the absence of the primary meaning.
Even then by traversing another path, you have come (to the
conclusion) that consciousness (is the meaning of the word,
Brahman.)

Aund that which cannot be explained, has been refuted here by
spoken words. If it is so, then is it in the case of another or
is it in the case of the object under discussion ? It is not the first
(i.e.” the another). Because (the meaning of the word) will
become imperfect, as there is the absence of the cause or motive.
Indeed a proper name, too has for its cause or motive a form.
And thus it has been taught to us by those who are well verse.d
in the Sastras (or sacred texts). And (the meaning of) this (word)
1S not a proper name; becesuse there is no proof for the same,
and because also it is opposed to the etymological derivation of
words. And when it has a cause or motive, it has been used to
mean matter etc. Then you have stated that it has a secondary
meaning, when it is in association with a little bit of the qualities
of the Brahman. A cause or motive imitating or resembling a
form is not known to exist. It is impertinent to use one of the
words ‘ unsurpassed greatness ’ and ¢ growth’ in the same way as
‘great’ etc. It will become complex, if it is assumed that there
are many forces or powers (suggesting a meaning). The extra-
ordinary words, namely, unsurpassed greatness etc. have a
secondary meaning in the same way as the word, Bhagavan,
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(z.e. one who is possessed of ~auspicious qualities). Otherwise
the force or power of a word suggesting a secondary meaning
will disappear altogether. And in the scriptural text, ‘* The
Brahman that is seen directly and not indirectly etc.” The
qualifying clause indicates in other places a secondary meaning.
And it is stated in the Smrthis as follows: ‘Oh! Sage! In
Him alone the force or power of the word, Brahman, suggests a
primary - meaning ’. And, too, the scriptural text, ‘ The two

(5]

Brahmans have to be known” has both the primary and the
secondary meaning as iin the case of the scriptural text:  The

three fires are to be touched etc.”

It is not the second (i.e. the object under discussion). Because
it supports the doubt (whether the Brahman) is pure or limited
by conditions. When the pure (Brahman) is accepted to be
devoid of attributes, then there is no cause or motive for the use
of the words, unsurpassed greatness and growth in the scriptural
texts. Tt is argued thus: “ That (word) signifies (the Brahman)
as it has a seat (or substratum) and as it excludes all apparent or
unreal appearances’”. [t is not so. Because both (i.e. that it has
a seat and that it excludes all apparent or unreal appearances)
become inapplicable (to the pure Brahman). Otherwise that
(word) becomes applicable to one who has attained final beatitude
(i.e. Moksa). Also it will lead a mukta to aspire for the final
beatitude.

If it is said that it (Z.e. the word) has only an indicating mark,
then there will not be contradiction, when it means an attribute.
Thus the scriptural text, ° The unsurpassed greatness etc.”
explains the Highest Brahman by its special signification. And
the Swmrti states: ‘And only the Brahman is denoted by
unsurpassed greatness and growth in the same way as a cow
is denoted by the relationship of cowness.’ 3

Let that (Brahman) possessed of attributes be a practical
reality. + Then how does its force or power suggest a pure
(Brahman)? Suppose it is suggested that the word (Brahman)
refers to the pure (Brahman) in its relationship of (practical reality).
Then it will not have a primary meaning. The primary meaning

; 3 :
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(of the word) is that which is limited by conditions, as there is
the scriptural statement, ‘limited by the conditions of the general,
all-knowing etc.’” This school has been refuted as it is opposed
to our own school (7.e. visistadvaitins).

The (non-dualists) have established that (Brahman), who is
limited by the (conditions), namely, ignorance etc. as defined by
them (and this Brahman) is neither perceivable nor has he any
distinguishing marks. Nor has he been proved by scriptural texts
or by any Code of Laws or by any aphorisms (i.e. the Satras).
And here if (the word Brahman) signifies the pure Highest
Brahman (devoid of attributes) then it will be opposed to the
power or force of the word, Bhagavan, who is possessed of
auspicious qualities and who has not any inauspicious ones,
suggesting a primary meaning. ‘And also there will not be a prayer
of the form, ‘ You are the Highest Brahman, the Highest Abode,
Holy, and Supreme.’ And the words, namely, ‘ Holy and Supreme ’
cannot be mentioned together. It is not possible to pray any one,
who is devoid of attributes; because the prayer is directed towards
one who is. possessed of qualities. That which is devoid of
attributes, has not been established anywhere; because it is
opposed to the context (in the Sacred Scriptures).

And now is that, which is to be known (and apprehended) as the -
destroyer of ignorance, limited by conditions or not? If it is the
first (z.e. limited by conditions), then it will be apprehended through
that property or distinguishing mark, which is distinct from
its essential nature and yet is the property by which it is known.
[For instance the earth is known by the property of smell. But
smell is not its essential nature.] And thus its true state is
revealed. And the force or power of (that word) is not universally
known to suggest the Brahman devoid of attributes. And you
have arrived at the same conclusion as we. And also without
the knowledge of the true state, one attains final beatitude. You
have also accepted the unreality of that (i.e. the Brahman
possessed of attributes).

If it is the second, it is not right to say that it (z.e. the Brahman)
is realised as the destroyer of ignorance ; because that (knowledge)
is produced through those (sentences of unreal nature). Suppose
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it is said that it has indicating marks, that it is to be enquired into,
that it has distinguishing characteristics, and that there is the
exact determination of it. Then the Brahman, devoid of attri-
butes, has the distinguishing marks and indicating marks and it can
begetermined exactly. Then there will be no desire for an enquiry.

Enquiries etc. are not commandments, because we do not
make enquiries of the unknown. Becausealso we donot undertake
to do useless work.

Supppse one is ignorant of the force or power of the word
(Brahman, suggesting a meaning, namely, the Brahman), devoid of
attributes. Then it (i.e. the enquiry) will become useful in
making him realise (that the word Brahman suggests the Brahman)
devoid of attributes. In that case has the word (Brahman) a
primary or a secondary meaning ? If it is the first, it will lead to
the destruction (of the present assumption, namely, that all words
have a secondary meaning). And everything will be destroyed by
the knowledge that the force or power (of the word) has a primary
meaning limited by conditions. Suppose, in the case of that which
is limited by conditions, you say that that (force or power of a word)
has a secondary meaning. If it (i.e. the word) is accepted to denote
(a secondary meaning) is it due to the dislike of that one called the
Highest Brahman, possessed of the attributes viz. all-knowing
etc. In the latter case (7.e. when the word, Brahman, has a
secondary meaning) it will not be possible to command as follows,
namely, ‘study that’. When it is said, ‘study the primary meaning
of the word, Brahman’, it is not then right to study the secondary
meaning. And (the command of the form), ‘study the secon-
dary meaning of the Brahman’ will not spring up; because
there is no occasion for the same. Because also there is the firm
conviction that the (word) has not a.primary meaning. And
because also of the knowledge that the force or power (of the word
Brahman) has a secondary signification. Also the firm conviction
that (it has not a primary meaning) is not known on a former
occasion. Suppose (that the secondary meaning of the word,
Brahman) is established or that the (Brahman) devoid of attributes
is apprehended. Then is the firm conviction, that it has not a
primary meaning or that. its secondary meaning is not known, due



200 QUARTERLY JOURNAL OF THE MYTHIC SOCIETY

to the putting of questions or to the replies therefor? In this
context (in the scriptures) let there be questioning or not.
Is the absence (of the primary meaning) due to (1) per-
ception, (2) or to inference, or (3) to reasoning or (4) to the
scripfures. [t is not due to the first (i.e. perception). Becarse
(the proof of) perception will become useless in the case
of objects mnot perceivable by the senses. It is not due to the
second (i.e. inference) or due to the third (¢.e. reasoning).
Because these (proofs) cannot compete with the eternal scriptures.
It is not due to the fourth (i.e. the scriptures). Becaude a diffe-
rent sentence, (namely “ not unsurpassed greatness and not growth ”’
is not found there. If it is said that it is established by the
sentences, ‘devoid of attributes etc.’ then the firm foundation
of the question is destroyed. Because also there is the desire
to know that (i.e. Brahman) by those sentences (i.e. devoid of
attributes etc.)

It is not right to establish that it (7.e. the word, Brahman)
has not primary meaning, as there are the sentences (viz. devoid
of attributes etc.) Because an object not opposed to (the primary
meaning of) that word is established. Because also it is stated

that it applies to another,

It is argued thus: “ Suppose there is conflict (of meanings)
in the scriptural passages, whose meaning has been apprehended
at the first sight. Then the doubt arises. And (the person who
doubts) puts the question, namely, ‘What is the nature of
that which is denoted by the word, Brahman 2’ It is not so.
The doubt has been firmly established, because there is the
apprehension of that property or distinguishing mark, which is
distinct from its essential nature and yet is the property by
which it is known and because also of the object being different from
the First Cause. One, devoid of attributes, will not be established,
as there is the doubt whether the First Cause is possessed of
attributes or not. But on the contrary the unsurpassed Great
(Brahman) has been established as the First Cause of all (the
universe) and also as all-knowing etc. because he has been addressed
by the WOrds, all-knowing, omniscient etc,
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It should not be argued thus: “ The pupil, who is ignorant of
the division of primary and secondary meanings, has generally
heard that the Brahman alone is to be enquired into by one who
aspires for final beatitude. Then he asks (his teacher) what the
distinguishing characteristics of that (Brahman) are. Then let the
teacher, who knows everything, teach (his pupil) that the word
(Brahman) only denotes that which is devoid of attributes”. Thisis
not so. Because it cuts at the root of liim (i.e. the Brahman), when
it is said that one, who aspires for final beatitude, must make an
enquiry, into that (Brahman) devoid of attributes. On the contrary,
by the scriptural passages, - Him thus learned etc.’, the knowledge
of the Highest Person of magnificent splendour, qualities, form
and influence is the means of attaining salvation. Yaska has said,
‘The Brahman is to be worshipped always.” Having considered
all this (Ramanuja in his Sri Bhashya) has stated as follows: “ By
the word Bralhman is denoted the Highest Person, who is, by
nature, devoid of all evil and is possessed of hosts of auspicious
qualities, which are innumerable and unsurpassed in excellence ”
The meaning of the (word) ‘denotes’ is,  knows the primary meaning.’

All those, who have stated that the Brahman is not of this
name and not of this type, have been refuted here.

By the two qualifying clauses, the derivations of the two words,
namely, Brahman and Purushottama (i.e. the Highest Person)
have been explained.
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JESUS CHRIST IN THE MAHABHARATA ?
By L. B. KENY

RECENTLY an attempt has been made by Mahamahopadhyaya
Pandit:Lachhmi Dhar of St. Stephen’s College, Delhi, to identify
Lord Jesus Christ with Rsi Ani-Mandavya of the Mahabharata.
In a pamphlet entitled * Jesus Christ in the Mahabharata”’ the
scholar has identified the Ani-Mandavya of the Mahabharata with
Jesus Christ of the Bible, through the following arguments :

(1) both were put on the cross (?) in company with thieves ;

(2) both were convicted without trial, and were “ examples
of the unmerited suffering and of vicarious sacrifice e

(3) both the saints accepted the punishment, undefended ;
(4) both were deserted by their companions ;
(5) both forgave the wrong-doers ;

(6) the death of the one and the survival of the other, are,
according to the author, one and the same, the difference
being not in substance ; ,

(7) “ both attained all power in heaven and on earth as they
have ‘risen’;” ]

(8) both bore the cross (?) with joy, thinking it to be a burden
of the suffering huxhanity g :

(9) both' were fond of children and

(10) both blamed the conventional morality and condemned
the law.

To expect a purely foreign element—namely the story of Jesus
Christ—in a purely Indian literary work as the Mahabharata, seems
to be preposterous at the outset. Together with the similarities (?)
between the characters and stories of Jesus Christ and Ani-Mandavya,
as shown by the Pandit, there are also found many dissimilarities,
which the great scholar seems to have neglected.

In the first place to take the 3TFUT., 5[_3.: or ¥ to mean ‘across’
is absolutely incorrect, and we entirely disagree with the author as
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far as the identification of the cross with the RI& or f@ﬂa goes.

GTf[\IT, 5[‘3.: or 3P means purely a ‘ spike’ or a ‘ stake’. And if it is

identified with ﬁﬂ@ it may mean ‘the trident of Siva’. But in

no case it means a ‘ cross’. And so it would be a mistake to say
(L]

that both Jesus Christ and Ani-Mandavya were put to the cross.

In his argument No. 4 the Pandit says that both Jesus Christ
and Ani-Mandavya were deserted by their companions. There is
absolutely no reference, in the Mahabharata, to Ani-Mandavya
being deserted by his companions. But on the contrary, his friends
came to the place of his sufferings, or rather they were brought
there, by the ascetic powers of the great sagel. The Mahabharata
story further goes on to say that the other Rsis came to Mandavya
at night, in the form of birds; and seeing him engaged in medi-
tation, though fixed on the ¥[B, were extremely aggrieved.
Presenting themselves in their true form they asked Mandavya the
sin for which he suffered that torture of being placed at the point
of the Stla.? And Mandavya replied EEIEIH: % T[fﬁ'ﬁqlﬁ;f Fffg 3
31;5{\7'1??53[%3 meaning  whom shall I blame ? None is to blame .
In this story there is nothing to show the desertion of Mandavya by
his companions. This shows that Mandavya of the great epic is
absolutely a different personality than Jesus Christ of the Bible.

In his argument No. 6 the author forgets that the resurrection

1k Ma;bhc‘irata, Adiparva, Ch. 116, Vs. 17.
A = qonadiE qgnaag |

ST qAAET qeqq Agead ||
2. Ibid. Vs. 18-19: ! .
‘ gedmd o sgygaaaarsfEar: |

g A @Ee e afEnag aal
gyaa aurEe argssfgsiand ||
Agfa=sme F@fs uq FaaEfa |
e aag AN S @9 qeq ||

3. Ibid, Ch.117, Vs. 1,
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of Jesus Christ came on the third day after his death.4 But Ani-
Mandavya did not die at all. The ‘Tapas’ of Mandavya on the
stake can never be taken as signifying death. And we do not
agree with the scholar when he takes the difference between the
death of one (Jesus Christ) and the survival of the other (Mandavya)
as merely a difference of idiom and not of substance.

The author of the pamphlet in his argument No. 10,” says that
both Jesus Christ and Ani-Mandavya condemned the law. 5

As regards the texts from the epistles of St. Paul, referred to
by the Pandit, (which though not being the words of Christ never-
theless reveal his doctrine), they do not state the condemnation
of the law but only a contrast between the two successive periods
of life under the law without grace (of the Old Testament), and
life understhe grace, (of the New Testament), obtained by Christ
through his death.

There is nothing to show that Christ condemns the law, but on
the contrary, according to the Gospels, he fulfils the same. = Says he :
“Think not that I am come to destroy the law, or the prophets :
I am not come to destroy, but to fulfil.” 6 Tt would thus seem
erroneous to say that both Jesus Christ and Ani-Mandavya
condemned the law.

The other points of similarity, namely the punishment without
conviction, the acceptance of accusation without any defence, the
prayers for the sinners, the attainment of power in heaven, the
bearing of the punishment as a burden of the suffering humanity,
and fondness for children—do not, in any way, strengtheﬁ the
identification of the two different personalities. The above mentioned
-resemblances are the most common virtues of great people as found
in any literature. And it would appear out-of-place to identify
different great men with each other, only on the ground of their
common characteristics.

4. Matt. XXVII, 62-66 ; XXVIII, 1-6; Mark, XV, 42-47 ; XVI. 1-6.
Luk, XXIII, 50-56; XXIV, 1.7; Joann. XIX, 31-42; XX, 1-9.

55 Mahémahopidhyéiya. Pandit Lachhmi Dhar, Jesus Christ in. the
Mahabharata, pp. 4, 10-11.

6. Matt. V, 17.
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But apart from these similarities, we do find many dissimilar
points also, which we cannot disregard.

Considering the reasons for the sufferings of the two great
. sages—Jesus Christ of the Bible and Ani-Mandavya of the Maha-
bharata we find that they are absolutely different. Jesus Christ
was crucified and died for the salvation of mankind. But in the
case of the Ani-Mandavya of the Mahabharata, the reason of his
suffering was a sin he had committed during his childhood.
According to the great epic, he had pierced, with a blade of grass,
the hinder part of a small bee ; and his sufferings were nothing but
the fruit of that véry same sinful action (*ﬁ')] We also find
that Ani-Mandavya was suspected to be a thief and so convicted
for the offence of theft, with the other real thieves.3 But in the
case of Jesus Christ, though crucified with robbers, he was never
convicted of theft. The alleged cause of sufferings, according to
the Jews, was blasphemy.? We thus find that the one (Ani-
Mandavya) was convicted because he did not say anything as he
was fﬁ;{ﬂafﬁqai (observing the vow of silence); the other (Jesus
Christ) was convicted because he said something—namely that he
was the Son of God. Upon this we can safely argue that the two
personalities were absolutely different and being found in two
different literary works.

Taking Jesus Christ to be Ani-Mandavya, the Pandit goes on
further to explain as to why Jesus was recalled in the Mahabharata,
as Ani-Mandavya.

“We know on the authority of the Nilamata, that a people
called Mandeans lived, in ancient times, on both sides of the
Himalayas, in India as well as in the adjoining country outside
India. The name Mandavya is in Sanskrit, a derivative of Mandava
which is phonetically a cerebralized form of the name, Manda, the
modern Mandean. Thus Mandavya of our text, read in the light

7. Mbh, Adiparva, Ch. 117, Vs, 12:‘
qafwehal g=8Y @adH gt |

FAOEE 3 919 FEAqanEa ||
8. Ibid, Adiparva, Ch. 116, Vs, 13-14.
9, Mark. X1V, 61-64 ; cf. Joann. XIX. 7.
4
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of the Nilamata, may signify a trans-Himalayan Mandean ”, says
the Pandit.10 He continues further “ The Mandeans, who once
served a connecting link between India and the outer world, had
spread themselves into Iran and the Western Asia and had also
made a home in Jerusalem . 11

The Nilamata Purana, while describing the Mandavas as one
of the tribes (of India), clearly states :

.............................. a1 I
gfaTaEe AAsTEfET |
FATAERNAR Jgvgtasraard ||
: gEUFAE IR afefii |
3 gEWAT AT daaTEgeaEn |

The Puranas are purely an Indian work. And as for the
Nilamata Purana, describing the above-mentioned different people,
it clearly states that they were the people residing in different coun-

tries situated round about a lake (“...... CIGE(GS gAY LSRG LR ES

Flﬁr&iig AFMTA...”). And moreover the different names,

like the Gandharas, the Sakas, the Madras etc. indicate that the
: Mandavas—mentioned together with the above names—must be
a people residing in some part of Northern India. The words
£ Waﬁ[ﬁﬂfﬁfﬁTaF{\” could even be taken independently as a part

from the other countries mentioned above. In fact the expression
indicates, at the most, ‘* (also) countries situated in the mountainous
tract as well as outside (it) ”’, the expression being not necessarily
referring to the above-mentioned countries. Moreover the expres-
sion in no way reveals that all these countries located inside the
track of the Himalayas and also extended outside, as the author of
the booklet would take it. Only the alleged synonymity of the
names Mandavya, Mandava and Mandean, does not seem to be a

sufficient proof for their identity. Even the Pandit seems to have a

108 0pslcet: p. 5
Bl Tbrd);
12. Nilamata Purana, 120-122; cf, 181-183 ; (ed. Panjab Sanskrit Series).
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doubt for the same when he says that Mandavya “ read in the light
of the Nilamata, may signify a trans-Himalayan Mandean ». 3

Want of historical material makes us disagree with the author
when he says that the Mandeans once served a connecting link
between India and the outer world. Provinces on the lower
Euphrates, the lower Tigris, and the rivers whicb water the
eastern iraq al-arabi and the adjacent Persian province of Khiiz-
istan (Arabistan) are mentioned as the places of habitation of the
Mandeans. !4 Together with Mesopotamia and Persia, Jerusalem
also finds a place among the places inhabited by the Mandeans. 15
Their original home was Palestine itself. 6 Nowhere is India
mentioned as the place inhabited by (he Mandeans. The
Mandavas of the Nilamata Purana, thus, have no connection
whatever with the Mandeans of Jerusalem. They are two abso-
lutely different tribes from two different parts of the world.

Mahémahopadhyﬁ,ya Pandit Lachhmi Dhar identifies the two
holy men—Jesus Christ and Ani-Mandavya, on the ground.of their
contemporary (?) age, namely first century A. D. 7 But taking into
consideration the following arguments we seem to disagree with
the scholar.

As far as the Ani-Mandavya of the Mahabharata goes it .
appears also in the Kanhadipdayana Jataka, '8 the Arthasastra of
Kautilya, 19 and also the Puranas:? But the complete story is
found only in the Mahabharata and the Kanhadipayana Jataka,
the other literary sources having simply given the story a passing
reference. Even if the Pauranic (the Puranas being taken to be
a late composition) or the epic (the Mandavyopakhyanam being

13. op.cit. p. 5. .

14. Encyclopaedia of Religion and Ethics, VIII, p. 380 ; cf, C. H. Kraeling,
‘“ The Origin and Antiquity of the Mandeans, ‘‘ Journal of the Oriental
Society, XLIX, pp. 199-204.

15. Kraeling, op. cit. p. 210.

16. Ibid. Kraeling, op, cit, p. 210.

17. 1bid. pp. 211-212, 217.

18. Fausboll, The Jatakas, 1V, p. 28.

19, Bk. IV, Ch. 8.

20, Pagdma, Ch, 48 ; Markandeya, Ch. 16 ; Garuda, Ch. 142,
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taken by the Pandit as a first century A. D. composition). Ani-
Mandavya story is discarded, its reference in the Arthagastra
of Kautilya of the days of Chandragupta Maurya, and the Jataka
makes one take the story to be of a very early origin. Only a pas-
sing reference to the story in the Arthagastra is alone a clear indica-
tion of the story being in vogue in earlier times. Mr. R. O. Franke,
speaking about the parallelism between the Jatakas and the Maha:
bharata, says, that those stories found both in the Jataka and the
Mahabharata, do not originate from each other but they proceed
from an independent and much earlier source common to both. 2!
Thus the Ani-Mandavya story is a very ancient story based on the
life of a saint named Mandavya of a still earlier period. And it
would be incorrect to fix the first century A. D. as the date of the
composition of the Ani-Mandavyopakhyanam of the Mahabharata,
making it a contemporary work of the Gospels, as the Pandit
has done. 22

This is enough to show that Jesus Christ of the Bible and
Ani-Mandavya of the Mahabharata are two different personalities
of two different nations and literary works, and belonging to two
absolutely different periods.

21. “'Jataka Mahabharata Parallelen’’ WZKM, XX, p. 317 ff. vide Rev, Fr,
H. Heras, S. J. ' The Origin of the Round Proto:Indian Seals Dis-
covered in Sumer ” ** B.B, & C. I, Annual, 1938, Pe 474

22, op. cit. p. 6.
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THE INFLUENCE OF JAGANNATHA PANDITARAJA
ON SOME DECCANI AUTHORS OF THE

; SEVENTEENTH CENTURY
(BETWEEN A.D. 1650 & 1700)

By P. K. GODE, M.A.

LIKE all great men Jagannatha Panditar@ja had his enemies during
the period of his life (betweea C. A.D. 1590-1665)!. In spite of
these enemies the banner of his fame, though it may have been
torn by his contemporary rivals, is kept fluttering even to this day
and ‘will continue to flutter so long as Sanskrit literature continues
to live. In spite of a few contemporaries, who may have been
in conflict with his way of life? or his literary activities there were
others who were influenced by his poetry and learning. I propose
in this paper to record how the influence of this mighty mind
affected the Deccani poets and pandits. My data on this topic
is not exhaustive but ouly representative and hence may be made
more elaborate by additional facts from contemporary sources, if
available on a fresh research in sources hitherto known or in
sources which remain still untapped.

The first dated reference to Jagannatha Panditaraja by a
Deccani? author is found in an anthology called the Padyamria-
tarangini completed on Thursday, 72th of June 1673 by Bhaskara

1. Vide p.35 of Jagannatha Panditaraja by Prof. V. A, Ramaswami Sastri
(Annamalai University Series No. 8) 1942,

2. For instance, the traditien about his liaison with a Muslim lady (yavani).
Vide my paper on the subject to be published shortly in the Bharatiya
Vidya, Bombay.

3. Vide my paper on‘‘ The Date of Padyamrtatarangini of Bhiskara—Sarnvat
1730 (72¢th June 71673)"° in the Calcutta Oriental ‘,]ouwml, Vol, III,
pp- 33-55 (1935), Bhaskara's family hailed from iéﬂai‘ﬂ'(gﬁ near
Nasik (Bombay Presidency) as stated by him in this anthology ;

e e AR AR RN ER Gl
AgigeiAsEEEE  ga eftug: |
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(alias Hari) at Benares. In this work on anthology a verse is
quoted and its authorship ascribed to Panditaraja. This verse as
found by me in Manuscript No. 376 of 1884-87 in the Government
Manuscripts Library at the Bhandarkar Oriental Research
Institute, reads as follows :(—

Folio 7°—4[USqqS& |
“Rgam: ARl quRdl SIoR Hasr
1A epafaRal 9 T M |
fRFRAET: Fg a0 AR
F05 FIFLEAA Heo fach: qwoEna: IR o«

I have not identified the above verse but presuming that it was
composed by Jagannatha Panditaraja as stated in the manuscript
of the anthology we must regard it as the earliest quotation from
Jagannatha by a Deccani writer, whose family came from
Tryambakegvar near Nasik. The author of the anthology, Bhaskara
(alias Hari) as also his father Apajibhatta, were both residing
at Benares. Apaji (C. A.D. 1650) as also his son Bhaskara
(A.D. 1650-1690 or so) may have come into contact with Jagan-
natha Panditaraja. At any rate Apaji was a contemporary of
Panditaraja (A.D. 1590 to 1660 or so) and must have read the
works of Jagannatha produced during his life-time, say between
A.D. 1610 and 1650. It is, therefore, possible to suppose that his
son Bhaskara was familiar with Jagannatha's poetry. If these

Conted.—

Versas 1 to 5 give us the genealogy of the author up to his own gene-
ration. The complete genealogy as recorded in these verses is as
follows :—

(Frrame) geTEnaz (wfbEe) or SRl
|
(C. A.D. 1625) EfR4Z

l ~ :
(. 4.D. 1650) SAATTE (Hiaftefaarat)

|
ArERY (atias f0)

Composed works in A.D, 1673, 1676 (ITAIHIIH)
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suggestions are accepted we may reasonably presume that the
verse ascribed to Panditar@ja by Bhaskara in his anthology of
A.D. 1673 is the earliest quotation from Panditaraja by a Deccani
writer of the second half of the seventeenth century.t '

»
4, Vide Aufrecht C. C. I, 759—Bhaskara composed

SEARAYAPATIR T, THIe(d, daraaarizof, afomme,
ACHANT, FTIFIAER, FeAlegfa, IT@BEG
written at Benares in 1676 A.D., rgr“aqsﬁm, EET%W%WI 5
Vide P. V. Kane's History of Dharmasastra, 1, (1930) p. 718— ° *AIEERT
............... author of SHARGFHIZ, FiwamgFE, Ylea®a
(composed in 4.D. 1695-96), JHATIHEH (under the patronge of
AIATRT King of Bundelkhand) FARITHRIE, HAAHIATHI
(part of FFATANEHY )o”? ARH had two sons HRARIA and
S

(Vide colophon of Manuscripts No. 374 of 1884-86 in the Government

manuscript Library, at the B. O. R. Institnte—-qﬁrqaa{f?fm’}éhﬂ by
STQUIT). In this Manuscript of Jayarama's commentary on his

father's work we find the following verses-~ ascribed to Qﬁga{ra

in Bhaskara’s text but not in Jayarama's commentary :—

Folio 13— ¢ Hlwld: FFEAA AHSAMT TS AATAIIHY
G ﬁarfzramaaé TEHTR: |

3«1& Maes deohena: aw% = fgsiam
WRSERFIOT EREAzRar Qﬂ% gerad |13/l

AR F: PATGI AR
qE@ e FEsgeimiEmEEEa: |
fafesacnihare satr gzl
sweAE faeias aag g4 aea agamen 3ol
gfigarsEat |
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The next Deccani author to be influenced by the writings of
‘]agannatha Panditaraja was Hari Kavi® alias Bhanubhatta, who
was a resident of Surat % in Gujarat. He wrote some works by the
order of Krsna Pandita, the guru of the Maratha King Sambhaji
(A.D. 1680-1689) and of Sambhaji himself. He composed Fis
Sambhurajacarita or a poetical life of his patron Sambhaji in
A.D. 1685. He composed an anthology called the Swubhasitahari-
vali in which he quotes five verses and ascribes them to Jagannatha
Panditaraja. My friend Dr. H. D. Sharma has been able to
identify fwo of these verses in Jagannatha’s works. These two

verses are as follows:—
1. AFPIEFEAASITSEa |
Manuscript of ﬁﬂ!ﬁﬁéﬂlﬂiﬁ fol. 334, V. 121
(= WEIRIET p. 94)
2. fiwig afomo
Manuécript of o ETUETE'fT fol. 40a, V. 224
(= wifadifE@E, 1v, 39)

5. Vide my paper on * Hari Kavi, alias Bhanubhatta a court-poet of King
Sambhaji and his works ”’' (1) Sambhurﬁjacm‘im composed in A.D.
1685; (2) Haihayendracarita and Commentary and (3) Subhasitahara-
vali,—Annals (B. O. R. Institute, Vol. XVI. pp. 262-291, 1935),

6. Ibid p. 271—He refers to his Deccani origin by the epithet

5 E{Ifi{mmr:aa 2 and his residence in Surat by the epithets
« S S 55e frrfar $ 4
ffegaaareasd o “qAREE ’; Ml = g7 gaw=
Surat in Gujarat. His genealogy is as follows :—
(C. A.D. 1600)— [==qrHfoT
|
(C. A.D. 1625)— (A
l
(C. A.D. 1650)— ILHAUT

|
(Between A.D. 1650\5&%@ wrote ﬂ*ﬁ{[aﬂﬁﬂ in A.D. 1685

and 1700). ) Hari Kavi explains his Deccani origin :—

“ FfAY AERTNE gfaofguE-
AN AT etc.”
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The manuscript goa’maﬁﬁ reads the last two lines of this
verse as follows:—

« g} qETTFEg At afogara: |
. wpEemEEEgRedeEead: ||
The reading in the ATHATSIT is:—
JEIF FATGH T2 -
g grgeEE oy

The three unidentified verses ascribed to Panditaraja in the

manuscript of the GATHAEAB! are:
3. faaverRaERfaRAaaERfAT -
Fsat fagsasafa agEEa: |
R MF (39) sawfEe (¢) gRaiEiz-

A g arfed) @g:
—fol. 33%, V.. 122.
4, AT GUFATAIEER TRl

ey FArafgEss R |
gfgait 3w wald gaRN FSHS!
@ 3 avmaf wae g aga |

5. ITMB TIFHNA [qgeg Aqd:
qdf @dier: @aEgr gAaaa: |
USRS  EF G IEIEETE -

A 23 AgIR Fara fHeaf |
—fol. 672, verses 598-9.
TIRTEL mentioned in verses 3 and 5 needs to be identified.
The last three verses quoted by Hari Kavi and the only verse
quoted by Bhaskara need to be identified, if possible, in the known
works of Panditaraja. It is possible to suppose that some of
the stray poetic composition of Jagannatha has been lost to us.

Even his Rasagangadhara has survived in an incomplete form.
/ 5 -
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Dr. Hara Datta Sharma was the first to poiht out these
verses in the Subhasitahiravali? of Hari Kavi though he was not
then aware that this poet had any connection with the Maratha
King Sambhaji, the Son of Sivaji the Great. In my elaborate
paper on Hari Kavi referred to above I have examined all the
fragments of Hari Kavi’'s works discovered by Biihler in 1875
and linked up the literary activities of this poet with the Maratha
history of the seventeenth century.8

The influence of Jagannatha on Hari Kavi is not confined
merely to his quotations from Jagannatha’s works. In his %Ea:ﬁﬂaq
written in a sustained classical style we find the influence of
Panditaraja almost in every line of the fragment that has come
down to us. This fragment is Manuscript No. 327 of 1875-76
acquired by Biihler in 1875. On folio 21 of this fragment we find
Hari Kavi's appreciation of Jagannatha’s poetical composition i(—

FABTZTERIC RSP AT B A FHE AT -
fgwqagzaargd | afe gandi SEEgER®-
qUEHAl HiAH STAAE=GA WA |

This poem was composed by Hari Kavi by the order of
King Sambhaji as also its commentary called the ifﬁfﬂ@l’fﬂ%f
(Manuscript No. 829 of 1875-76). In the commentary Hari Kavi
himself explains the above reference to Jagannatha as follows :—

Fol. 71° “{32ma: ®fa ggafq || #asfa | agdsa: |

7. Vide Ind. Hist, Quarterly. Vol. X, 1934, pp. 485 ff,

8. Itisa pity that no student of Maratha history has been able so far to
discover any reference to Hari Kavi in contemporary records. This is
due to the dearth of these records especially for the period of Sambhaji’s
reign (A.D. 1680-1689). The story of Hari Kavi’s contact with Sambhaji
was unknown to Maratha history till publication of my paper in
1935. Prof, Scherbatsky edited the Hashayendracarita from the
fragment of manuscripts made available to him by Biihler., He could
not, however, establish its connection with the Maratha King Sambhaji.
Vide Memoirs of the Imperial Academy of Sciences, Vol, IV, No. 9,
(1894),
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HEe SraEteauaaAE: k@ | sEud | agE-
A e A | ORI ams: GafadianEn AgEed
Agalaadl  qoRREIAAEEE R gal gEEl @
Jaft 34 fasafd | SRaAASE FASHGAEARIFE -
AT AREEEEEs WEaEs e Saffs aE )
sre: a9 qoEaf agAifden @ed | s e

garawd, ||
o figial agara T 1 =)gAr JAl
?;E;;ﬁ_ qqr=r: %%rﬁaraﬁﬁqu}a;qq{@[ar: (l

- } ARG FRASEAIA T HHAGH-
; 41 ;
eAANATETATI A A fFEaa

AFIEAA SIS AT EI TR T -

:?:ﬁ alaea: afiq sEEguERIEaR @y agqg |
. ° | qfmwed fAAEuSG A19A0 e
; g agagafag Ak @ qz9 gl

These references clearly prove the influence of Panditaraja on
a Deccani poet who flourished between A. D. 1650 and 1700 and :
who, though resident of Surat in Gujarat had some contact with
the ruling line of the Maratha Kings, Sivaji 9 and Sambbhaji on
whom he has showered much praise in his works.

The third Deccani author to be influenced by Jagannatha
Panditaraja was Vamana Pandita who is assigned by Marathi |

9. Vide Annals, B. 0. R.1. XVI, 287—Verses 24 & 25,

zerataral sfaagarst fagaa |
el RaemFEfaEHEgd o |

...................................................

g Agran srfy faaaartgsad |
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scholars to the latter half of the seventeenth century!® to which Hari
Kavi belonged as we have stated above. He rendered Jagannatha’s
Gangalahari into Marathi verse using the original metre used bj'
Jagannatha viz. ﬁf@ﬁfﬁ] It is, therefore, known as Samasloki.
This rendering of Vamana Pandita is very popular in the Deccan.
If the date assigned to Vamana Pandita is correct his Samaéloki
rendering of the Garngalahari is perhaps the earliest and the
finest tribute to Jagannatha’s poetic genius by a Deccani poet of
Vamana’s fame and popularity. “ That which comes from
the heart goes to the heart ” and Jagannatha’s Gangalahari
did not fail to go to the heart of a poetnlike Vamana whose
early lifell followed close on Jagannatha's literary career. The

10. Vide p. 247 of :{gmg H{¥@d by Bhave, 1919. Vamana flourished

towards the close of Salivahana Saka—16th century. He is believed to
have died in Saka 1617 (=A.D. 1695) The Maharastriya JianakoSa
ed. by Dr. S. V. Ketkar (Vol. XX, 1926) p. (Ef 2 ‘3\9) assigns Vamana

Pandita to the period 4.D. 16361695 (See also p. 720 of HEH Fifie

q’ﬁaﬁ'ﬁﬂ‘by S. Chitrav, Poona, 1937). According to Mr. V. Bhave,
Vamana belonged to Bijapur. He studied Persian in his early life and
Sanskrit later at Benares. He composed some Sanskrit prakaranas

o\ ~. -
such as (1) [HGIAMAFT () AFAMAIW. He composed
o ~
faUqdIT in A.D. 1673 and ?ﬂqﬁ%lﬂq\m in A.D. 1675. He
(W]

translated the 3[d%h of qqgﬂ, the T[mgﬂ of SATY and the

H{E[ﬁa[ into Marathi verse.

11. If Jagannatha flourished between C. A.D. 7590 and 1665 and Vamana
between A.D. 7636 and 1695 and as Vamana studied Sanskrit at
Benares, there is reason to believe that Vamana may have come into
personal contact with Jagannatha especially during the closing years

of Panditaraja’s career and perhaps as a resuit of this contact Vamana
may have undertaken to translate the Gaiigalahari into Marathi verse.

A manuscript of Jagannatha's ]%ﬂq}q]"ﬂ[ 08 is dated A.D.
1652-3. This work mentions his (’Hﬂ?\"[ﬁﬂ', which mentions the five
E’Jgﬂs of Jagannatha, including the ﬂﬁﬂ&"&"ﬁ_ We may, therefore,
presume that the ﬂzsﬂ'@gﬁ was composed before A.D. 7650 and

was thus available to Vamana for translation,
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flower of Jaganndtha’s poetic genius was not born to blush
unseen or to waste its sweetness on the desert air but it emitted
its fragrance far and wide, away from the Mughal court and the
banks of the Ganges where lived some of his contemporary rivals
and enemies in the latter half of the seventeenth century.l?

The chronology of the Deccani authors influenced by Jagannatha
Panditaraja may now be recorded in the following table :—

Name Chronology Remarks
Bhaskara Composed works | Hailed from Nasik but
Agnihotri. 1A S 673 resided at Benares.
1676 & 1695.

Hari Kavi alias| Composed works| Family hailed from the

Bhanubhatta. about A.D. 1685 Deccan, though residing
at Surat in Gujarat in
the seventeenth century.

Vamana Pandita, | Between A. D. Native of Bijapur but later
. 1636 and 1695. went to Benares and
studied Sanskrit there.

I close this paper with a request to Sanskritists and historians
for collecting more data on the subject of this paper.

12. Leaving aside Jaganndtha's rivals we must study in detail the life-
history of Jagannatha's pupils who were influenced by his poetry and
learning. Jagannatha was a Tailanga Brahmin. A work called h&Hslee]

was composed by gﬁg{ HZ an ancestor of g‘:‘sm%f& (eourt-poet of
Sevai Jaising). This gﬁg{ states that his uncle #d[{[HU] was the
pupil of ST C[ﬁlgaim. Narayana's brother Y{[HHSU was in

the favour of Raja Ramsing I of Jaipur who came to the throne in
A.D. 1667. Verse 77 of Zhtdde] reads as follows:

¢ geyr faa fafEer: aftssusisa=g |
ANy daigearg: @gdaaag |27

Q
gﬁg{ brings the history of this &% Brahmin family up to 4.D.
1700 (Vide B.I.S. Mandal Quarterly XXII, p. 16. 1941).




SOCIETY AND EDUCATION IN MEDIEVAL
KARNATAKA

By A.P.KARMARKA& M.A. LL.B.
SOCIAL CONDITION

SINCE the advent.of the Gangas and the Kadambason the political
arena all the political, economic, social and religious activities began
to talee a definite shape in Karnataka. In fact during the rulership
of these two dynasties and further of the Calukyas, Rastrakutas,
Hoysalas, Saunas, the Rayas of Vijayanagara and the Odeyars of
Mysore, we find one continuous and constant flow of cultural
prosperity; We shall, hc;wever, deal with the main aspects of
education and social structure of the Kannadigas in their days of
pomp and prosperity.

CASTE SYSTEM

The Greek and Muslim writers (Ibn Khurdaba and @ Al Idrisi)
have stated that the number of castesin India is seven.! Alberuni
enumerates a list of sixteen castes as existing in India in his
time.2 The Smrtis of the period indicate the existence of many
mixed castes (migra or éarkara) also. Kalhana states that the
number of castes was sixty-four.3 In our opinion, though the
writers of the Smrtis tried to bring in all the communities (by
styling them as mixed castes) in the fold of the Caturvarnya,
vet all their efforts dwindled on account of the existence of the three
religious systems, namely, Buddhism, Jainism, and Viragaivism
respectively.

1. Ibn Khurdaba—Sabkufria, Brahma, Kataria, Sﬁdariya, Baisura, Sandalia
and Lahud (Elliot, I, pp. 16-17). Al Idrisi replaces Zakya for Lahud.

2. Alberuni adds eight kinds of Antyajas after the first four main castes—
the fuller, the shoe-maker, the juggler, basket and shieldmaker,
sailor, fisherman, hunter and weaver; and adds four more—
Hadi, Domba, Chandalia and Badbalai, cf. Altekar, Rastrakutas and
their times, pp. 319 ff,

3. Kalhana, Rajatarangini, Vol, V. 77,
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Brahmins : The Brahmins in Karnataka assumed an important
position in the fabric of society. The Kadambas were Brahmins.
Later the Rajagurus of the Rayas of Vijayanagara also included two
of the eminent Brahmin personages of the day, namely, Vidyaranya
and Vyasaraya. Besides, Brahmins must have been appointed
as ministers in the State. Alberuni states that Brahmins were
styled as Istins; and that they were discharging their duties in the
Agraharas and other seats of learning.4 As Sarmkaracarya 5 and
Alberuni observe, the Brahmins pursued professions and duties
which were not intended for them originally. Even Brahmin physi-
cians were honoured equally.8 The main privileges of the Brah-
mins were the exemption from taxation, mainly in the case of
Brahmadeya lands, and exemption from capital punishment, a fact
which is corroborated by the accounts of Alberuni,” and Bouchet.®
Brahmins were allowed to migrate from one province to another.

Ksatriyas: Ibn Khurdaba and Al Idrisi state that ‘the
remaining classes pay homage to the Sabkataria.’? It was from
this class that the rulers were selected. Tavernier makes a distinc-
tion between the Rajputs and other Ksatriyas.'® The Ksatriyas
used to perform sacrifices, studied and cited the vedas and followed
the religion preached in the puranas (and not vedas)l The
ordinary Ksatriyas followed other professions also. ' They were
exempted from death-punishment.

Yuan Chwang states that in his time thete were kings of
whom three were Ksatriyas, three Brahmins, two Vaigyas and
two Sudras.!?'

Vaisyas : The Vaidyas were fast losing their prominence as
Vaigyas. They were being already classed along with the Sudras.
The Vaigyas also maintained their own militia.l?

4. Elliot, I, p. 6.

5. Com. Brahmasiitras, 1, 3, 33.

6. T PAT VTS p 2277

7. Sachaul, p. 162.

8. J.R.A.S. 1881, p. 227.

9. Elliot, I, pp. 16 & 76.

10. Trawvels in India, pp. 380-87.
11, Sachau, IT, p. 136 and Altekar, op. cit, p. 332,
12. Altekar, Rastrakiutas, p. 331,
13. Ibid. p. 333.
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The Sudras were divided into Satétdras and Asatéudras.
The Satéudras were entitled to the privileges of Sraddha, Sarhskara
and Pakayajias. !4

As we have observed above the Jains, Buddhists and Virasaivas
formed a class by themselves, even as apart from the Caturvarnya.

FAMILY

The joint-family system prevailed in Karnataka. \We, how-
ever, find instances of separation between brothers,!5 and between
father, sons and brothers respectively.’6 The wife was the chief
mistress of the house. She was to be faithful to her husband.
She enjoyed a very high position in society (cf. infra). An instance is
given in a Ratta inscription as to how women ministered poisonous
herbs with a view to bringing their husbands under control. !’

Succession : We need not go into the details of the laws of
succession detailed in the Smrtis. An inscription of 1178 A.D.
from the Bijapur District throws some light on the problem. It
agrees also with the ordainment of Yajfiavalkya (11, 135-6): “ If
anyone in the village should die at Magadalli without sons, his
wife, female children (daughter’s son ?) and any kinsmen and
relatives of the same gotra, who might survive, should take
possession of his property i.e. bipeds, quadrupeds, coins, grains,
house and field. If none such should survive, the authorities of the
village should take the property as Dharmadeya lands.”” 18 The
widow was also entitled to the office of a Gavunda.!®

Polygamy : The system of polygamy was in vogue in those
days. The Hoysala King Narasihhadeva is said to have
married 384 wives.? Krisnadevaraya had married twelve.?

14, TIbid.
55 1941k 108L ), S0k

16. Ibid. X1V, p. 269.
17. J.B.B.R.A.S. X, p.279. cf.also Desai, Mahamandalesvaras. -

18, E.I, V. p. 28; cf. also Yajiavalkya,
19. E.C. VII, Sk. p. 219.

20, E.C.V. Pt L Bc. 193, p. 106.

21. Sewell, Forgotten Empire, p. 247,
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However, generally the kings, the nobles and the aristocracy
used to practise this system.

Surnames : The system of using surnames was also coming
into vogue in the time of the Yadavas of Devagiri. As Dr. Altekar
observes ‘ many of the surnames given in the records survive in
the Deccan even to the present day e.g. Pathak, Dvivedi, Upadh-
yaya, Diksit, Pandita, Pattavardhan, Ghalisasa, Vedarthada
Prasanna-sarasvati, Praudha-sarasvati etc.?

Iustitution of Marriage: Anuloma marriages were current
in the Kannada country. Ibn Khurdaba endorses the same
opinion.? Alberuni states that ‘the Brahmins did not avail them-
selves of this opportunity.24 Bernier 2 (seventeenth century) contra-
dicts the statement of the Dutch Clergyman, who said that ‘ the
Anuloma marriage prevailed in the sev renteenth century A.D.#
The system of child marriage was in vogue in those days,? though
the marriage of %amyoglta. and Prthviraya is to be counted as an
exception. The system of marriage with the maternal uncle’s
daughter was also in vogue. Jagattunga and the Rastrakuta
monarch Indra followed it. Further the marriage of Vikramaditya
with Chandaladevi may throw light on the Svayarmvara form of
marriage in those days. One of the inscriptions of the Vijayanagara
times reminds us of the system of offering a signet-ring at the time
of the marriage settlement.?® It is however interesting to note that
regular efforts were being made to stop the system of dowry.

Widow : We have already discussed above that widows and
daughters were entitled to their right of succession. Further, whereas
the Smytis of Paragara, Narada, Satatapa have permitted marriages
of virgin widows, the Angirasas and Asvalayana have expressed
prohibition of the same. The instance of the marriage of the
Gupta Emperor Chandragupta II with his elder brother’s widow

22. 1. A.VIL, p, 305, Ibid. XIV, p, 69; Altekar, op. cit. p. 349.
23. Elliot, I, p. 16.

24, Sachau, 11, pp. 155-6.

25, Travels in India, p. 325.

26. J.R.A S. 1881, p.227.

27. Alberuni II, p. 154.

28. Saletore, op. cit. II, p. 184.
6
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should be treated as an exception. The system of tonsuring
widows seems to have come into vogue only after the Rastrakutas.
The Vedavyasa Smrti alone refers to it. (cf. also Pahio
Pragasti of Mahendrapala in this connection).29 Tavernier refers
to the custom as being prevalent in his days.3

PosiTtioN oF WOMEN

The position of women in Karnataka as compared to other
provinces -in India or even to that of any country in the world was
unique indeed. In this land, women enjoyed the privilege of acting
as the best administrators. Further, being possessed of the most
accomplished manners, they equally shone in the field of literature
and assumed an eminent position in the galaxy of mystic saints in
Karnataka.

As Administrators : It is a unique instance in history that a
majority of the queens of the various Karnataka dynasties have
acted either as Viceroys, Governors, or heads of religious institu-
tions. The queens of Vikramaditya acted as Provincial Viceroys;
and Akkadeviz the sister of Jayasimha actually governed and fought
for the country, on account of which she was styled as Rana
Bhairavi’. Later, Rudramba (from 1260 A.D.) ! under the name
of Mahamandalegvara Rudradeva Maharaya, and the Hoysala Queen
Bammaladevi happened to rule over a province or a district
respectively. There were others like Umadevi, Queen of Ballala II,
who regulated temple-administration and used to take part in
expeditions of war. The instance of Jakkiyabbe acting as the
Nalagavunda over Nagarakhanda,® may prove the capacity of
even ordinary women in matters of administration.

As Fighters and Wrestlers: As we have already observed
above, the two queens Akkadevi and Umadevi used to take an
active part in the expeditions of war. Besides, the queens and
courtezans of the king used to follow the kings in these expeditions.
The instance of Amoghavarsa’s mother giving birth to him while

29, E.I.T, p: 246,

30. Altekar, op. cit. p. 406.

31. 365 of 1873 ; Ep. Report for 1914, p. 933 ; Ep. Report for 1916, p. 135.
32, cf. Supra: Succession.
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on an expedition is enough to illustrate the point. The various
mastigals spread throughout the country should really prove
the martial and patriotic feeling imbibed in them. Women also
knew wrestling.33

¢ Bducation : Add to this, women in ancient Karnataka were
highly educated in different branches of study e.g. literature, music,
dancing etc. The names of Gangadevi, the author of Virakampana-
rayacharitam, the famous Tirumalamba, Ramabhadramba, the
author of Raghunathabhyudayam and others in the field of literature ;
or of others like Mahadeviakka, Giriyamma and others in the field
of philosophy—all these shall always be adored in the Karnataka
by futurity. An inscription of the time of Rajakesarivarman
states that there were five hundred women pupils in the Jaina
Monastery, Vidal alias Madevi Arandimangala.’® The description
given about their general culture in the Raghunathabhyudayam is
however interesting. While describing the splendour of the court
it is said : ‘ They (the women) are said to have been proficient in
composing four kinds of poetry-—Chitrabandha, Garbha and Asu,
and in explaining the words written in various languages. They
were skilful in the art of éatalekhini and filling up literary verse
puzzles (Padya-Puranam) ; they were able to compose verses at
the rate of one hundred in an hour (Ghatikasate), to compose
poetry in eight bhasas (Sanskrit, Telugu and the six Prakrts). They
knew how to interpret and explain the poems and dramas composed
by the famous poets, and to explain- the secrets of music of two
sorts (Karnata and Dega). They were able to sing very sweetly
and to play on the Vina and other musical instruments like the
Ravanahasta. They also knew the art of dancing in its various
phases ’.35
Harem : Foreign travellers have given a very graphic and fine
descriptions of the institution of the harem prevailing in Karnataka
especially in the time of the Vijayanagara empire. Nicholo di
Conti states that the ruling king had 12,000 wives. % Apart from

33. Saletore, Vijayanagara, 11, pp, 164-5,
34. S.I,I.III, p. 225.

35; Sa;lgas; XI-XII ; pp. Saletore, Social and Political life in Vijayanagara,
Dl 64
36. Major, India, p. 6.
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the exaggeration contained in the above statement, we may remark
that a particular importance was being attached to the harem.
A distinction was made between the principal queens, the lawful
wives and other inmates of the harem. Barbosa ¥ gives an inte-
resting description-—' the women sing and play and offer a thousand
other pleasures as well to the king; they bathe in the many tanks
kept for the purpose. The king goes to see them bathing, and she
who pleases him the most is sent for to come to his chamber.
There is constant jealousy and envy.” Further as Abdur Razzaq
describes,® “Two  women do not dwell together in the same
apartment, each one having her concerns separate. Beautiful girls
were purchased and added into the Harem . :

Courtezans : The institution of courtezans is neither new to
Indian history nor to that.of Karnataka. However, courtezans
used to accompany the king and army in war.’® Further, they used
to perform the services of dancing in temples for which endowments
of land and money were made to them. They used to richly
decorate themselves (cf. Infra : description of Ornaments etc.).
Further, they were entitled to be present on certain occasions at the
time of feasts, when festivals were held during the year49 The
institution of courtezans yielded a vast income to the state. It is
stated that the Vijayanagara State maintained a large police force of
12,000 on the income derived from the proceeds of the brothels.4
As a foreign traveller says ‘the splendour of those houses, the beauty
of the heart ravishes, their blandishment are beyond all description.’42
There were special streets for the residence of courtezans. They
were highly cultured and had won mastery in singing, dancing and
other allied sciences.

Other Features : The system of Purdah was not in vogue in
those days. Women used to visit bazaars.4®> They made thousands

37. Barbosa, Dames I, p. 208 ; Stanley, p. 88,
38.. Elliot, I'V, pp- 115-5.

39. Saletore, op. cit, I1. p. 162.

'40. Ibid. p. 170.

41, 1bid. p. 166,

42. Tbid.

43- J.B B.R. A, S, Vol. X, p, 229,
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of grants to temples and other charitable institutions. The law of
stridhana was not unknown in Karnataka. 4

SoME OTHER ASPECTS OF SOCIALL STRUCTURE

General Condition of the People : Without going into the
details of the problem of the pomp of the Royal Durbar, or that
of the amenities of the village life, with its assemblies, gardens and
orchards, ot that of the town with the Pattana Setti at its head,
we shall try to describe the condition of the people in those days
in the words of the famous Chinese traveller Yuan Chwang who
visited the country of Pu-li-ke-chi. He says: ‘ The inhabitants
were proud, spirited, war-like, grateful for favours and revengeful for
wars, self-sacrificing towards supplicants in distress, and sanguinary
to death with any who treated them insultingly. Their martial
heroes who led the van of the army in battle went into battle
intoxicated and their war-elephants were also made drunk before
the engagement. ...... The people were fond of learning, and they
combined orthodoxy and, heterodoxy.” This must have been the
condition of the people also in later centuries with some refor-
mations.®

Their Corporate Life : The corporate activity of the people was
made visible through their joint efforts towards the rebuilding of
the empire. Their various joint donations to the temples, assembly
guilds and other items of public welfare are clear evidence on the
point. The rulers of the land also gave them a helping hand.
The spirit of religious tolerance imbibed by the rulers of the land
can be seen from two examples alone. When a conflict ensued
between the Jains and the Srivaisnavas, King Bukka gave a mighty
judgment and decided the case'in favour of the Jains and asked the
other party to treat that religion with respect.# Then there were

 centres wherein all the Buddhist, Jaina and Hindu gods were kept
and worshipped together (e.g. Hari, Hara and Brahma at Badami;47
there were at Balggame five Mathas of Hari, Hara, Kamalasana,

44, E. L III, p. 216.

45. K. A. Nilakanta Sastri. pp. 105-6. .
46. Rice, Mysore and Coorg, p. 207.

47. South Indian Ep. 1927-28 No. E, 237.
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Vitaraga and Buddha).#®- Further inter-caste dinners were in vogue
in the earlier centuries.® Again for the sake of their country or even
to militate against the cattle-raiders, thousands of souls lost their
lives in battles. Eventually hero-stones were erected in memory of
the same, and their wives and children were endowed with gifts for
their maintenance.®0 The spirit of Hinduism was in tact and the
existence of a growing hatred towards Islam can be perceived from
the sentiments expressed in the Virakampanarayacaritam.

Sati and other forms of Self-immolation : The thousands of
mastikals or Mahasatikals spread throughoﬁt the country prove the
heroic spirit of women in those days. Marco Polo,5! Ibn Batuta, 5
Bernier, 3 and Tavernier 3 opine that the system of saf/ was in
vogue mostly in the royal families. The instances of Lachchala
Devi andsof the wife of the Kadamba king Ravivarma may be
mentioned in this connection. There were other systems of self-
immolation also e.g. (1) Sallekhana ; the Ganga king Marsimha II, and
Jakkiyabbe,% the Nalagavunda, laid down their lives by fasting.
It was a Jaina custom : (2) Jalasamadhi: King Ahavamalladeva,5
drowned himself into the mighty laps of the Tungabbadra; and (3)
Finally people used to take vows and burn or bury themselves
along with other persons, or even liked to be beheaded on the
happening of certain events.

Dress and Ornaments: Even from the pbint of view of a
comparison between the past and the present, the problem of the
dress and ornaments of any people is interesting. In Karnataka
we find a kind of gradual reformation taking place since the fifth
century A.D. only to culminate in the time of the Rayas of Vijaya-
nagara. As sources of information we have the accounts of Marco

48. 1bid,

49. cf. for discussion, Altekar, Rastrakiitas, p, 339.
50. E. C.VII, HI. 65; E. C. VIII, Sb: p. 327.

51, Marco Polo, II, p. 34.

52. Ibn Batuta, p. 191.

53. Bernier, p. 30.

54, Té.vernier, pe 341,

550 B G, VI, Skip.:219,

56. E. C.II, Introd, p. 69.

57, E.C, VII, Sk, p. 249,
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Polo, Ibn Batuta, Barbosa, Paes etc. as well as the paintings and
other works of art, and the literature of the people of the land
itself. Here is a brief account of the same.

Early Centuries : Men used to wear two unrestricted clothes,
the dhoti and the upper garment.® The stitched shirt was not
known till the thirteenth or fourteenth century A.D. (cf. Marco
Polo and Ibn Batuta). Ibn Batuta observes that even the Zamorin
used to wear a loose garment.%® People used to wear turbans.
They used to grow beards.®? Umbrellas, made of bamboo or of reeds
with paper inside, were used.6!

The Ajanta Paintings show that women used to ‘ wear stitched
petticoats (kuppasa) and saris and also kulai in later centuries.’

Later Centuries : In the Vijayanagara period stitched shirts
had already come into vogue. Besides, according to Abdur
Razzaq,® ‘the king wore clothes in a robe of zaitun satin, and
he had around his neck a collar composed of pure pearls of regal
excellence.” According to Varthema,$ °the king used to wear a
cap of gold brocade two spans long (or the Turki Toppige).’
Govinda Vaidya enumerates the different kinds of dress and orna-
ments to be worn by the people of various orders and capacities.5

Ornaments : Men used to have rings, tali, chaukuli, honna-
sara (necklace); the jule of pearls, kaduga, kankana (wristlets)
muri, in the wrist, maradiya sarapali, jewel-ring, honnadu gale-
sara etc. Women used to have the following : viramudra, Signet-
ring, honna-kalungura, pilli, mentikas ; kiri-pilli, charana,
pendeya, ’payavatti, honnuguntesara, rasana, katisatra, kanchi-
dama, muktala, nose-jewel (bottw), haraloli, trisana, chintak nose-
ring (m'/'/guti), kadaga, kankana, chausara, nupura, kopu venteya
chawkali, and hombali.5

58. Itsing, p. 68.

59, 1I, p. 338.

60. Sulaiman Saudagar, Hindi Ed, p. 81.

61, cf. Altekar, Rastrakiitas p. 349

62. Elliot, History of India, 1V, p. 113 ; Sewell, Forgotten Empire, p. 92.
63. Ibid. pp. 251-2.

.64. cf. Betgeri, Karnataka Janajivana, pp. 157-59
65, Ibid,
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Superstitious Beliefs : The people were equally superstitious
then as they are today. They used to worship the naga (cobra),
the ghost-gods, mariyappa, and other deities such as mari, chandi
durgi etc. Further they had full belief in astronomy and astrology.

Festivals, Games and Amusements : Among the varicus
Indian festivals mentioned in inscriptions and early literature
the following were observed with pomp and brilliance : Dipavali,6
Chaitrapavitra, ¥ Varsika Dipotsava,® Rathotsava® or car-
festival, the worship of the lotus,” swing-festival,”! the Maha-
navami,’”? and dhvajaseva.’® Then there were other important
items .. fairs, sidi or hookswinging etc.74

The following games and amusements were in vogue : horse-
* riding, gaming, hunting, cock and ram fights 75 (among royal
recreations) ; animal fights 76 (i.c. between a boar and a favourite
hound) ; combats between gladiators and elephants, tigers and bears
(in the time of Tirumalaraya)?’; kolatam ™8 (stick play) and others.

As a matter of recreation the king’s court used to have the
seven requlsltes namely, learned men, herald, songster, poet, jester,
historian and the reader of the puranas.”

Slavery: Dr. B. A. Saletore® has given an interesting
account of the ‘besa-vaga’ and the sale of human beings in
Karnataka. Nicolo di Conti8 and Ellis ® and the inscriptions of
medieval Karnataka have corroborated the above statement.83
We need not go into the details of the problem.

66. J.B.B.R.A.S. Vol. X, pp. 208 etc.

67. Ibid. p. 256 ; South Indian Epigraphy 1917-18, No. 8, 733 etc.

68. Mysore Archzological Report for 1912-13, p. 40.

69. Rice, Mysore Inscriptions, pp. 125 and 135,

70. B. A. Saletore, Social and Political Life in the Vijayanagara Empire
1T, pp. 370 ff,

71. Ibid.

72. Ibid.

73. Ibid.

74. Ibid,

75. J.B.B.R.A.S, Vol. X, p. 231,

765 AT VD 456,

77. Taylor, O. H. MSS. 1I, pp. 153-9.

78. Pietro, Travels, 11, p. 258, No. 20,

79. J.B.B. R, A. S, Vol. X, p. 253.

80. Saletore, op. cit. 11. pp. 113 ff,

81. Major, India, p.31.

82. Saletore, op. cit. p. 115

83. Ibid, pp. 116 ff.
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EDUCATION

As the learned scholar F. E. Keay would beautifully express
it: ‘ Few countries, and certainly no Western ones, have had
systems of education which have had such a long and continuous
higtory with so few modifications as some of the educational
systems of India......... They producéd many great men and earnest
seekers after truth, and their output on the intellectual side is by
no means inconsiderable. They developed many nobler educational
ideals which are a valuable contribution to educational thought and
practice.” 84

Though Southern India cannot boast of big University centres
like those at Nalanda, Valabhi or Taxila, yet she could be proud
enough of having a vast net-work of a number of agraharas,
brahmapuris, mathas, ghatikas and temples which produced

* hundreds of luminaries of both sexes in the field of literature, art and
religion, a fact which is worth imitating by any nation or province

in the world. We shall, however, review the same.

The Various Institutions : The supremacy of the Brahmins
is to be perceived in institutions like the agrahara, brabhmapuri and
and ghatikas, whereas the mathas and the temples belonged to the
people of the respective religious systems.

Agraharas : Though they do not possess the same grandeur
and gravity of their contemporary institutions in Northern India,
yet the agraharas served the purpose of small University centres
generally located in whole villages and managed by the
community of Brahmins. From the period of the Kadambas
down to that of the Rayas of the Vijayanagara we find that the
following Agraharas came into being, namely, those at Balegami,
Kuppattur, Talgunda, Perur, Nargund, Begur, Sayyadi, Aihole,
Nirgund, Degame, Arasikere, Neralige, Sarvajfiapura etc.

Brahmapuri : 1t was a settlement of the Brahmins wherein

education was imparted to all. They were located in a part of a
city or town.

Ghatiki—The word Ghatika has been variously interpfeted,
either as a public assembly for Brahmins, a religious centre or an

84. Keay, Indian Education in Ancient and Later Times, p. 181,
7/
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educational colony. King Mayturasarma is described to have
paid a visit to all the Ghatikas at Kafichi.®

Like the Buddhist Viharas, and the Monasteries of the Jains
the Lingayatas also formed the other centres of learning in
Karnataka. As Prof. Moraes has aptly said, ‘the Matha was a
typical Indian monastery with monks, ascetics and students
living within its precincts. These monasteries were invariably
attached to some local temple or had some temples attached to
them.’ 8 The sect of the Kalamukhas among the Saivas
probably hailed from Gujarat® and were responsible in fostering
the same. Some of the famous monasteries of the Kalamukhas
were located at Balégami, Kuppattur, Bandhavapura, Sindagere,
Yewur, Sudi, Kurgod and °probably also the ones at Bankapur
and Laksm@gvar.’8 The Jaina monasteries however had spread
everywhere in Karnataka. $

Temple : The temples formed another fabric wherein mostly
arrangements were made for primary education. The Salotgi temple
college is famous in history.

Scope of Education : Though it is possible that the heads
of these institutions must have given prominence to the main
systems of religion to which they belonged, still, it is interesting
to note that they imparted education in all the branches of study.
As Prof. Mookerji says,® “the (three) inscriptions are very
valuable as showing the circle of knowledge then available and
cultivated. There are mentioned the four vedas with their asigas
and wupangas ; mimamsa, loknyata, bauddha, sankhya, vaitesika
and other sastras and @gamas; the eighteen smirtis, puranas,
kavyas and naiakas. The agrahara at Balegami, besides these
educational institutions, possessed three medical dispensaries
according to the evidence of Sb. 227 in 1158 A.D. Sk. 102 shows
that in 1162 A.D. the Kodiyamatha was known as a place for the
treatment of destitute sick persons.”

85. W Hyderabad Archeeological Series, No. 8, p. 28.

86. Moraes, Kadamba Kula, p. 295.

Siasiof B T e XIS p 337, ;

88, cf. Dinkar A. Desai, Mahamandalesvaras under the Calukyas
(M. A. Thesis Ms.)

89. Mookerji, Local Self-Government in Ancient India, pp. 287 ff.
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Management and Functions : Though the other educational
institutions were managed mostly by the heads, still the agraharas
were managed by the assembly of the mahajanas, whose numbers,
however, varied from two to four hundred.® The sheriff used to
préside. There are instances where members of the imperial
family used to manage the affairs e.g. the Ponnavada agrahara
was under the control of Ketaladevi, wife of Somegvara 1.9
Agraharas like Balagami were absolutely free from any government
supremacy. The mahajanas were also eminently educated. The
mahidjanas of the agrahara of Kuppattur are said to have been
perfect in all the branches of study.®? It is interesting to note that
they also formed centres of militia in cases of self-protection,
such as at Lakkundi,® and Kuppattur.# These agraharas were
free from the encroachment of the soldiers and tax-collectors.
The mahajanas also looked after the general management and
other municipal duties e.g. sanitation, public works etc. which
were necessary in the case of these self-autcnomous institutions.

Other Matters : These educational institutions were supported
by the kings, queens, nobles, as also by the rich and the poor.
They must have possessed big libraries; and the Professors who
were appointed in these institutions were eminently qualified to
foster the culture of the land among the student-world. Some
of these institutions had also free boarding houses. The agraharas
were not small in extent .. the agrahara of Talgunda
consisted of 32,000 Brahmans, with 12,000 Agnihotrs.”® Women
also used to get education. The Jaina Monastery of Vidal
consisted of 500 women pupils.® The town of Balégami alone
consisted of ‘seven Brahmapuries, three Puras, five Mathas and
several Agraharas.’¥ Thus the services rendered by these insti-

tutions in historical times are really marvellous and eminent
indeed !

90. E.I, XIII, pp. 33, 57.

Ol TN AT XVIII, p. 273.

92. E.C, VIII, Sb. 249; ¢f. Dr. A. V. Subbiah, QJMS, VII, p. 166.
93, E.1 XV Ic

94. E.C. VII, Sk. 29.

95 iR VII, Sk. 1418,

96. S, I, 1I.II, p. 225.

97, Mookerji, op, cit, p. 287.



PROTO-INDIC RELIGION *

By S. SRIKANTHA SASTRI, M.A.

VI

THE society must have been composed of four divisions. We
can be sure that one class confined itself to the observance of
religious, medical, astrological and magical rites. ‘The figure of a
man with hair parted in the middle and tied with a fillet, upper lip
shaved, a shawl with trefoil pattern on his shoulder is conjectured
by Mackay to represent a god but it is more likely that he repre-
sents a priest in meditation. S. V. Venkatesvara says that in the
entire Rgveda there is no reference to upavita but that it came into use
only in the period of the Yajurvéda. At first it represented only
drapery leaving the right arm bare. He finds the tilaka and
upavita on a figurine (Marshall. Pl. 98 No. 1). He also finds the
nijanuka posture mentioned in Taittiriya Aranyaka (1-6), half
kneeling with the right knee raised, as now in the performance of
§raddhas. The hair in three coils (Marshall. Pl. 105 Nos. 22 & 25)
is' the vedic Trikaparda. 73

In the figurines we can observe various postures. A nude male
with arms on the legs squatfing; a male with folded bands;a
standing nude male ; a male wearing a kilt and necklace, heavily
ornamented which is unusual, seated on a chair; a bearded male
with hands on the knees seated on a chair; a bearded nude male
with legs stretched out in front, with plaited hair wound round
with a fillet ; a male with a loin cloth and hair coiled up into the

Tt from Vol XXXIT No 4, page 308,
7 biiae Vasishthas had the kaparda on the left side (Rg. 7-2-331.)
e Amrafanarragl fag famaraisy fe gaeg: |
siageRf afaﬂﬁaaﬂﬁ qnaﬁra‘él afegr: ||
For the nivita (Tai. Sam II-5- 11)

EECRGR IR RIEIE] ﬁqmr aqEﬁa %araﬁ
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form of jatd makuta at Harappa. - In Mohenjo Daro we find nude
males with hair in a broad flat mass ; a male with a conical Phrygian
cap(?); a naked male with curling beard and hands on the knees.
Few male ﬁgurmes have turbans and no female is entlrely nude.
THe males have a red scarf round the neck secured by a brooch or
button of office or possibly indicating a sect. A figure rare in
earlier levels has got the hands round the knees. (Mackay)

The second class of citizens must have been the ‘ guardians”
Mackay found a * palace ” with very ancient foundations. He also
identified the corner houses as watchman’s quarters. Majumdar
discovered the remains of ancient fort walls to protect the city. All
this points to a class like the ksatriyas and it is hard to accept the
opinion that the people were always pacifists and on the defensive.

The third class must have been composed of traders and
artizans. It is no longer doubted that trading connection with the
West in the Jemdat Nasr period, if not earlier, had been established
both by sea and land. Whether the seals are personal accounts of the
merchants or used for sealing goods or amulets, we can be sure that
some of the seals were carried to Mesopotamia and imitated by the
Mesopotamians sometimes even without understanding their
significance. The uniform system of weights and measures also
presupposes the organisation of the mercantile guilds. Among the
artizans we can be sure that the bead-makers, metal-workers,
sculptors, potters, weavers, must have been well organised.

The last class’ musti{ have been composed of the manual
labourers like fishermen, peasants, sailors, leather workers, basket
makers etc. The deliberately broken pot sherds may or may not
denote the existence of out-castes.

As regards the trading classes the notion that the Aryans were
ignorant of the sea and that they treated commerce with contempt
must be given up in view of the overwhelming evidence of the
Vedas. Sea-trade was not the monopoly of Dravidians or the Panis.
References to ocean going vessels and travels are many and cannot
be explained away as referring only to the rivers or aerial ocean.

74. The four primitive Ionian tribes Geleontes, Aigikoreis, Argaders and
' Hopletes are of Asianic origin. But Plato places the priests first.
~(,R'aunvs;}y) (Asianic Elements in Greek Cultur e)
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gaEasguIPaNARS T ania-agar s@e: |
agEal soweEdfaaRe giEaamE | g, 1410)

ga:a9afagaifn far aia faed gRaaf: | (1.99-1).
AEGEA R I A @ {1 (1 1740,

fg o 1 o) ganfa qe aeg | (1.97-7).

q: fg-gfaa aEarfa ot & o (1.97.8).

g ey sifafgy: oS (5.25.9),

RS ... fafen ol -ragafd a1 (5.5.9)
e giter sadE: furdgdam ZRarfy afi | (5-4.9).
A 994 AEieaeags fevoad) wrafid =i |
aifwaifageat gaesin waua g=oa: I (5 .qq.q)

At wEor o gewieh A 963 | AR frarfafarada |
(8-18-17).

The Sarasvati river joined the sea. (Rg. 7-95-1-2).
qENEar 441 § @ I qeErd SEnArTEy: |
eI A €7 WG (@ S afgsr faegean |)
TSI FadEdl aZAl g adt Mkvae sragzg |
Yasged 9aae A 99 94 ggeaee |

The seven rivers also joined the sea. (1-71-7).

i farsfugea: @ ags « &aq: qgagh: ||

Indra brought Yadu and Turvasu across the ocean (VI-20-12 ;

VI-45-1). ‘
Maritime activity is frequently alluded to in the Brahmanas.

ZﬁQTSEq': Hﬂé FIEFITf%[ il Gﬂ@rﬂ I (Pancha Viméa XIV-5).
g & 391 g% AT 50 fE | dee ags mey
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B A 9ga I Gy A qER Wt M aRew:
aaRIEgERdar Fga aafed | (4, 5, vio)

Not only the southern or western ocean, the Vedas know four
sa{rzudras. The eastern and northern oceans are alluded to.

BrgAr S gl IEr B |
73 g% aqRaifiq 3 qaqa: g4 ahazafa G gIERRER

{ Hﬁ;’; I (At'hm'vcz X)),

Also Atharva XI-5-5.

Black antelope skin clothed, long bearded, the Brahmacarin
goes from the eastern to the northern ocean, shaping the worlds.

The Agvins travel on the sea. :

gRmAE REED FEEnE: | agaERsw |
(Rg. 1-6-30-8).
Biihler said that ‘ the early existence of complete navigation
of the Indian ocean and the trading voyage of Indians may be taken
as proved.” Varuna had complete knowledge of the sea routes.
(Rg. 1-25-7) merchants frequented every part of the sea for profit
(Rg. 1-56-2, 1-48-3); ships were sent to foreign countries
(Rg. 4-55-6) with a prayer to the sea for the safety of people going
on voyage. The vedic ships were not small but with hundred oars
(sataritram sata sphyam). Naval expeditions were sent by
Turvasu under the command of his son Bhujyu. Maritime trade
of the Panis is frequently alluded to. The Panis had corporations
and haggled over prices,. They used-the niska as currency. They
were brokers and bankers and practised lending and usury. The
Panis are called the followers of Vala (Valasyanucarah) just as
the Sanakas are called Vrtras followers. In the Puranas Sanaka,
Sanandana, Sanatsujata and Sanatkumara are eminent sages.

THifEgedafe 999 crmegraEhaies |

qRRfY fg0eh sxE=asaE: qasn: g |l
(Rg. 1-7-33-4)
The followers of Vrtra are non-sacrificing, vrsayudhah,
crying and laughing, wandering all over the earth, bedecked with
ornaments of gold and jewels.
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RN aRod gfve fEeoda Afo geaaE: |

Afzrarear: fafaeir 258 afeagisTAREAN |
(Rg. 1-7-33-8).
The Agdvins dwell with Panis for some time (V.183-3);a
prayer is made to soften the heart of Panis (V1-53). Brbu, a Pani
gave cows to Bharadvaja while he was in a lonely forest. Brbu, is
called a taksa of the Panis.
sifyggs aftl afis aH@enq | s&: Fa 7 are:

(Rg. VI-45-31).

Brsaya was another Pani. (VI-61-3).

arEd 2R Fadanel fae gaa@ A |
safafeRsTRE FaRasaar afsad |
Reifed afrfaszm afy 2 gaasafEd, |l
At g SRR aear feg: |

Panis cannot be Philistines. because the latter one called
Pulosathu in Egypt and the Sanskrt equivalent seems to be
Pulastyas. Rajawade thinks that the Bekanatas are different
from the Panis. He tries to identify the Panis with the Phoenicians
because of their physical characteristics (cf. Pettard. Race and
History). But the term mrdhravacah ’® is applied like ayajvanah,
to many even among Dasyus and Aryans. Therefore the Indus
people cannot be taken to be Panis, the followers of Vala and Vrtra.

Moreover that Indra w.orshipper's were also great traders is
- proved by the Atharva Veda (III-15). Indra is called a Vm_zijd
(caravan trader). The Paippalada text is :—

=% 94 o game | e [ag A i

- The same hymn refers to the many roads travelled by the gods and
to the gods of the gain slayer (sa@taghna?). Currency is referred to.

AT afaa FIH (paippatada),

75. Atharva V-11-6 is a dialogue between Varuna and Atharvan, Atharvan
: says ‘* Be the Panis of degraded speech ; let the Barbarians creep down
to the earth. O Varuna, do not belong to such ungenerous Panis.'"’
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“This Charani (offense ? travel ?) of ours O Agni, bear
with (vursh) what distant roads we have gone. Successful
($una) for us be the bargain and sale. Let return-dealing
make me fruitful. Do ye two (?) enjoy this oblation in

o concord. Successful for us be our going about and rising.

O Vaisvanara, watch over our progeny, selves, kine and prana.”’

(Atharva, 111-15-4, Rg. 1-31-16).

These prayers indicate that the merchants before going on long
journeys invoked the aid of Indra and Agni for the protection of
those who remained at home as well as for themselves on the way.
They seem to have worn amulets as already indicated. The three
fold asirta amulet (Atharva XIX-46) was worn for safety. sk

7

not the Panis damage thee.

In view of all this evidence we can conclude that the Aryans
were as great traders as they were warriors and there is absolutely no
evidence to characterise the Proto-Indian civilisation as non-Aryan.
The Atharvan civilisation like the Proto-Indian civilisation is a
product of a country which was marshy and subject to frequent
inundations. We have already referred to charms to avert inunda-
tions. The produce of watery or marshy ground like lotus pods,
reeds, various types of water plants were considered sacred and valu-
able and as fit offerings for guests and gods. The Atharva (IV-34)
describes Brahmaudana as a rice mess in which pools and chan-
nels are made filled with rasa. It is served with surd@, water and
knob bearing plants,

The bulb bearing Jotus spreads, the bisa, salika, sSaphaka,
mulali, let all the dhiras come to thee . . . . . let the complete
(samanta) lotus pods, approach thee (andika).

- The Kumuda is N. esculenta, the bisa is the root of the
padma, $alika is wtpala, saphaka is a hoof-shaped water plant or
water nut (Apastamba Sr. Sii. 9-14-14), and mulalz is mrnali.

Whitney thinks that because these were considered special
gifts to the pious, a region of standing waters is suggested. On the
pottery we find reeds, lotuses and other plants along with the
figures of fisherman, fish and tortoise. It is now certain that the
so-called Indus civilisation extended in the east up to the Jumna,

8
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if not to Buxar and Gauhati. Evidently the Sindhu-Ganga-
Brahmaputra region was dominated by this civilisation. The
Atharva knows the Yamuna and Varanavati. If traces of this
civilisation are found still further east and in the south up to the
Narmada, they must be later developments. In view of the
evidence produced above from the Atharva Veda, we can with
some confidence assert that the so-called Indus civilisation is
similar if not identical with the Atharvan phase of Vedic civilisation,
NOTES

Note 1.—Hrozny has claimed recently (Le. Flambeauw, January
1940. I. H. Q. December 1940) that he has discovered the clue
to the Indus script from Proto-Hittite hieroglyphic script
(anticipated by me. ¢f. Prabuddha Karnataka 1938). He asserts
that the hieroglyphic Hittite were the dominant element in the
Indus civilisation but the Subarean or @urri, and Cassites or
Elamites formed a part of the Proto-Hindu population. The
Proto-Hittite, whose oldest habitat was somewhere in Trans-
Caucasia, North Syria and East Asia Minor penetrated into India
in the beginning of the third millenium B. C. when their writing was
not completely developed. Only thus is the independent develop-
ment of writing in India is explicable according to Hrozny. The
untenability of this theory is proved by the ceramic evidence
adduced by me (c¢f. I. H. Q. Winternitz Comm. Number).

Note 2.—The Vratyas—Panca Vimsa Br’. XVII. 1-4;
Latyayana VIII. 6; Nidana Sutra VI. 11, 12; Jaiminiya Br® II.
222-227 ; Baudhayana XVIIL. 24-26; Apastamba XXII. 5. 4-14 ;"
Katyayana XXII. 4. 1-8; Agvalayana IX. 8.25; Sankhayana XIV.
69-73 ;

Caland. Panca Vimsa. Tr. Bib. Ind. p. 454 ; I. W. Huer,
Der Vrvatya. 1. Stuttgart, 1927 ; ]. Charpentier, “ Bemerkungen
wber die Vratya” V. O. J. XXV. p. 355.

The Panca Vims$a Br® says that the Vratyas were the
attendants on ““ the God” and were left behind when the gods
went to heaven and lead a Vratya life. The gods deputed
the Maruts to help the Vratyas to ascend to heaven. Their
“god” is probably “ This God” a designation of Rudra. The
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Jaiminiya Br® says that the Vratyas had offended either the god
that blows here (wind) or the mighty God (#@nam dévam). The
Vratyas led a communal life (vrata) and neither studied the Veda,
ploughed the land nor traded. Dyutana Maruta became the
grhapati of the Vratyas when they performed the Vratya stoma.

The Vratyas ate foreign food as Brahmana food though it is
like poison, struck the innocent, though not initiated spoke the speech

of the initiated (Baud® &9 TZT@AE-Faf~d ftrqarze agud ).

A turban, a goad, a bow without arrow, (jyahréda-Caland) a rude
vehicle, a garment with black fringes, two goat-skins, one white
and one black, a silver ornament (worn round the neck) ; all that
is the equipment of the Grhapati. Baudh® says that the Vratyas
had a bow and three arrows in leather quivers. The other Vratyas
have (upper garments) with red borders and corded fringes, with
strings at each side ; each of them has a pair of shoes and doubly-
joined goat’s hides. This is the possession of the Vratyas ; on him,
to whom they bestow this, they transfer (their guilt). Each of
them gives to the Grhapati thirty-three (cows), for thirty-three
adherents of ‘““the God’ had obtained prosperity through Vratya
Stoma. The youngest who lead a Vratya life, those who because of
old age have a not moving, hanging down meédhra ($ama nicha
médhra) should perform this stoma. This rite was once upon
a time performed by those Vratyas, who by old age were precluded
from sexual intercourse. Their Grhapati was Kusitaka, son of
Samagravas. Lugakapi, the son of Khargala cursed them saying
“They are fallen off; broken the vow of chastity ”. Therefore
none of the descendants of Kusitaka amounts to much, for they
have fallen off from the sacrifice, by applying the stomas in the
' wrong way.

The Jaiminiya Br® mentions Aisikapavas, who had Kusita
as their Grhapati. The Nidana satra (VI. I1) mentions that there
are two kinds of Vratyas: the Sirsadis and the Aisikavayis
(old Vratyas and younger). Nidana VI. 12 says:—

W8 a5 &9 AN gidaaEh @9 aEssds
FysaRNel | § sngian: aakamAREa | qikg Jd
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IS UA ATEHNIRE] WA, ... TFAS AR
Silana 2fq aFees | 0 39 qegliel aafa |

The Panca Vimsa brands the Kaustakins as Vratyas but
Dhanamjayya seems to defend them.

Panca Vim+a Br° (XXIV-18)regarding the sixty-one day-rite
of the Vratyas says that they were the adherents of the *“ God ” and
held a sacrificial session, with Budha,theson of Soma as their sthapati
(not Grhapati). They undertook the diksa without previously beg-
ging a place for divine worship (déva yajana) from King Varuna.
Varuna cursed them as unfit to know the path leading to the gods
(devayana). Therefore the other priests should not take the sacrificial
substances nor soma on their bebalf. At that time there was neither
juice in the'herbs, nor butter in the milk, nor fat in the flesh, nor
hair on the skin, nor leaves on trees. But since the Vratyas, the
adherents of the God performed the sixty-one day-rite, all those be-
came united with those potencies, and were full of lustre, full of juice.

With regard to this the following verse is handed down by
tradition. (The following §lokas are not found in any other source
than the Panca Vimsa Br°).

“ As ye often asked (your) sons, the (adherents) of the God
‘what have ye done?’ they answered: ‘ Mighty was the diksa
of Budha; it was he who brought the butter into the milk.’

“ As Budha, the son of Soma, undertook the mighty diksa, (then)
he did reach the delighted universe, on my flesh did he put the fat.”

“ Poor was the cattle, being meagre and boneless, (but) at the
diksa of the son of Soma, it was provided with fat (milk ?).”

They (the Vratyas) throve in all ways. They who undertake
this rite, thrive in all ways.

The Vratyas being the worshippers of the Great God (Mahan
Deva or Iséaua) perhaps did not heed Raja Varuna. Budha in
later astrology is connected with the Vaidyas. Budha being made
the sthapati seems to indicate that the Vratyas were different from
Brahmana and Ksatriya. Elsewhere (Panca Vimga XVII-11-6)
Caland takes sthapati to mean a chief judge, probably a Vaisya.
Caland points out that the Tai® Br® and Kath® describe a sava
designated by Baudhayana (18-3) and Apastami)a (22-25-2.5.) as
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Vaigya sava or sthapati sava. Laty:’:yana-(VIII-TlO) “ whom they.
put at their head, amongst these he should henceforth lead a friendly
disposed life (or as the protector), they should call him sthapati ™.

The Nidana Stra has G081 HIAAF 3¢ @pafaaar a1, 7 aqwr:

93'833 'é'ﬁuﬁ(’il Perhaps the sthapati was the elected mayor of
the corporation or merchant guild. But this is the Brhaspati Sava
and moreover elsewhere it is stated that the Vratyas neither studied
the scriptures, traded nor ploughed the ground.

Note 3. Funeral Ceremony of a Diksita.—In case a Soma-
yajin dies during the performance of the sacrifice, he should be
cremated, his bones tied up in his krsuajina (Ao ZO0V, 22 1L
In his place his nearest relative was consecrated and the sacrifice
was continued. Soma draughts are poured into the marjaliya
fire, where' according to some authorities, the urn containing the
bone-relics has been deposited. The other priests chant the
Sarparajiii and go around the marjaliya thrice in apradaksina,
with pracinaviti, beating the left thigh with the left hand (cf.
Atharva XVIII-3-25ff) Then the Panca Viméa Br® (IX-8-10)
says that “ He (the hotr who leads according to some authorities)
recites the Sastra after the stotra. In yonder world they fan him.”
Caland could not make out the necessity for fanning. The corres-

ponding passage in Jai.” Br® has ﬂgﬁii{%‘?{?{ E@iﬁ f:‘—[gil‘%l R
ﬂﬂﬁq@% q17: 797 | Apastamba  says f@‘ﬁq7ﬁq%qﬂ 0006
alt B 3'{91\'[ gq?%{%[ﬁ ;ﬁiaﬂﬁl EET%[ | Caland does not see any

logical connection between the two statements in Panca
Br® IX-8-10. In the light of Atharvaveda, we can conjecture
that the urn was fanned, the urn was kept for a year to the end of
the sattra and then a sacrifice was made for the bones (asthini
vajayeyuh). In fact the bones represent the yajamana, his portion
of soma being poured into the marjaliya,
The Ksudra Satra (I-11-45) further adds that after going
apradaksina round the marjaliya beating their left thighs with their
left hands, the priests should go again in pradaksina without touching
each other and without looking backwards. After a year they per-
forn; a sacrifice (an agnistoma) for the bones of the deceased.
(Concluded.)



THE SITASVAYAMVARA : AN EXCERPT FROM
THE MAHKN,&T_AKA

By H. G. NARAHARI, M.A.

THE test of a literary composition lies in the extent of its popularity.
The dramatic nature of the Mahanataka is no doubt questionable ;
but this fact has not affected its popularity. It is known in several
recensions,! and has been commented upon. Verses from it are
cited, thouéh without reference to it as the source, by Ananda-
vardhana, Rajatekhara in his Kavyamimamsa, and Dhanika
in his Dasarupakavaloka.

A further proof of appreciation of the Mahanataka is the
é.ttempt to excerpt from it. The Sita@svayarvara, a MS.2 of which
is deposited in the' Adyar Library with the Shelf-number XXXV,
B. 155, noticed on p. 16 b of the second part of the Library
Catalogue is an effort of this nature. It is an old paper MS. in
Devanagari characters and consisting Eight folia. The author is not
known. The name of the workis given in the colophon at the end :
Iti ri $itasvayarwaro samaptah. The entire work is in the form
of a dialogue in verse and consists of 17 stanzas. The main object
of the work is to describe the svayamvara of Sita, and the purpose
is chiefly achieved by collecting all verses relevant to the purpose

1. The Western recension of Damodara and the Eastern attributed to
Madhusudana are well-known, Dr, S. K. De (IHQ. VII. 537 ff.) points
out a third recension given by eight MSS, in the Dacca University
Manuscript Collection. I have on hand a fourth recension of the
Mahanataka which I have announced in another paper [Adyar Library
Bulletin (October 1942), pp. 227 ff.]

2. The Sitasvayamvara of Harikrsnabhatta printed in the Kavyamald (Part
XIV) is different from this. Aufrecht (CC. I. 723 b) mentions a MS.
(Bhr. 174) which is related to the Hanumannataka. It may perhaps be
the same as the work under consideration now,
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Nearly half the text is composed of verses

taken bodily 3 from this play as will be clear from the following table :

SITASVAYAMVARA MAHANATAKA
Damodara Madhusudana
1. Advipat parato’pyami I.10 1.24
2. Srnuta janaka sulkam 1.18 123
~ 3. Sardham harena ii17 1.20
5. Deva sriraghunatha L.11 ik
7. Kamathaprstha 29 1.26
9. Prthvi sthira bhava I1.21 1.29
14. Utksiptam saha kausikasya 1.23 1.32
15. Trutyadbhimadhanuh 1.26 1,37/

The verse Sadharane niratankah which is the fourth stanza

in the Sit@svayarwara is only slightly amended from Mahavira-
carita (1.31).

3
s

The following verses in the Sitasvayarvara seem to be
composed by the author himself :

AAFAE—

SAATHE 9T B HAAAN fqaA) afar a9 |

A A4 A TR qaft a3 g a9 0 1] (e, g)
F: Al qaer 3(s4)! 79 3§ aigava ey |

% wa=e Amfs 9 At afz aaamr ||

Slight variations in reading are also noticeable sometimes.

MS. wronglyjreads JGrd o

(Verse 8)
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SRFIAI0TE FAAR HiOr AonAEe] aEe |

fagea saE= & saEEe A (s) gaarged |
' (Verse 10)
Aifafaon aifmae @%@ (2)°230 94 AT |
qal azeafirgel Bee ad e ()7 wvd
' (Verse 11)
iz qgagsagia® s a (&)° fa g |
SAAFFRAARY g fHAs) 391 92 FgE 2 )
(Verse 12)
A QAT AR Wesru: qifiigs @®ad |
LQFFN FHEE GasRAATEEE |
(Verse 13)
Alqrasgar - ,
iy ag ag: (3)° 4 wdor gEE |
ga qoras A a(A)' wal #3wd |l

: i (Verse 16)
T8 AT yBRR S Hifork GUEE
qdR yaTR adf FefeeEaaEses |
AT F95 ARafaRar sifa(E)n figars
adter @veeal feanggen ar azeqEam (i
(Verse 17)

These go a great way in making the whole group of verses

connected, and in giving a fitting conclusion to the narrative.

® N o>

10.

1HkS

This is not in the MS.
MS., erroneously reads ag[.

This letter is missing in the MS.
MS. wrongly reads S{Itﬂf’:ﬂ.

/ N
MS. has only EeJR[d which is wrong.

MS. reads Iqu%ﬁ erroneously.

MS. has only short f;[ here. Itis wrong.:



STUDIES IN BIRD-MYTHS. NEW SERIES. No. VIi

On an Ancient Indian apologue about the Filial Affection
of the Black Partridge and the Painted Partridge.

By THE LATE SARAT CHANDRA MITRA, M.A., B.L.

AL'fHOUGH the bird referred to in the undermentioned ancient
Indian apologue has been described by Sister Nivedita as a lapwing,!
I am definitely of opinion that her identification is wrong as the
lapwing is not found in the United Provinces of Agra and Oudh.
On the other hand, I am of opinion that the bird referred to therein
must be either of the two undermentioned birds :—

(1) Francolinus vulgaris, Stepp. Black Rartridge, Specimens
of this species of partridge, which have been collected
from the Kheri District of Oudh, Kumaun, Gorhwal,
Nepal, Terai and various localities in the Himalayas
are included in the collection of birds contained in the
Lucknow Provincial Museum.

(2) Francolinus pictus, Ierd. and selb. Painted Partridge.
Specimens of this species of partridge, which have been
collected from the Jhansi District in the United Provinces
are also in the Provincial Museum at Lucknow.?

From the names of the localities from which the Lucknow
Museum specimens have been:collected, it would appear that the
aforementioned two species of partridges are commonly and abun-
: dantly found in the plains and fields of the United Provinces of
Agra and Oudh. It mustbe stated here that, in the localities men-
tioned above, was situated the famous battle-field of Kuruksetra.
It is, for this reason, I am of opinion that the bird mentioned in the
following apologue must have belonged to either of the aforemen-
tioned two species of partridges. It would further appear from
the Catalogue of Birds in the Lucknow Provincial Museum that, if
the lapwing (mentioned by Sister Nivedita) had been commonly and

1. Talesof Hinduism. By Sister Nivedita, Longmans Green & Co. 1912,
page 240.

2. Catalogue of the Birds in the Provincial Museum, N. W. P. and Oudh,
Lucknow, Allahabad, N. W, P. and Oudh Government Press 1190,
page 232.

9
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abundantly found in the United Provinces and, for the matter of that,
in the locality wherein the battle-field of Kuruksetra was situated,
specimen thereof would surely have been included either in the
Lucknow Museum collection or the ornithological fauna or the
United Provinces of Agra and Oudh.

Now I shall return to the main subject of the apologue which
is to the following effect :— |

When, in the battle-field of Kuruksetra, the terrible battle
was about to commence, Lord Sri Krsna, who was the
charioteer of Arjuna, suddenly heard a little partridge’s
cry of distress and anxiety. On going up to the spot,
he found that the little bird had built its nest on a
hillock in the midst of the battle-field and was rearing

‘its young ones therein. It was uttering its cry out of
anxiety for the safety of its nestlings.

Hearing its cry, Lord Sri Krsna very tenderly and compas-
sionately addressed the following words to e

“ Poor little mother ! let this be thy protection.”

So saying, he took up a great elephant’s bell that had fallen
nearby and threw it over the partridge’s nest. As the result of
this act, the little partridge and its young ones were kept in perfect
safety in their ‘- fragile nest through the eighteen days’ terrible
battle and carnage that followed. It is in this Way that, by the
mercy of I.ord Sri Krsna, the poor little bird and its young ones
were preserved even in the midst of great danger.

From the study of the foregoing apologue, we find that :—

(1) The ancient Indo-Aryans were remarkable for their
kindness towards the lower animals. This trait has
been inherited by their descendants, the present day
Hindus who, though they sacrifice animals by way of
offerings to their deities, kill them in such a humane
way that it inflicls the minimum amount of pain and
suffering on the sacrificial victims.

(2) The foregoing apologue also inculcates two -moral
lessons of great value and importance. - The first is

3. Cradle Tales of Hinduism. By Sister Nivedita, London ; Longmans Green
& Co. 1212, Page 240.
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that “ Whomsoever Lord Krsna (or God) preserveth,
no one can destroy or slay and whomsoever Lord
Krsna (or God) destroyeth or slayeth no one can

preserve” (UM FOOARE, AR FOONEF). By the

mercy of Lord Krsna, the little partridge and its
nestlings were preserved from all harm whatever, even
in the midst of the terrible carnage that followed the
battle of Kuruksetra.

(3) The second moral lesson that the ancient Indian moralist
teaches us therein is that “ Thou shouldst be tender-
hearted and kind to all beasts and birds and all members
of the lower orders of the creation.”

(4) From the foregoing apologue, we also learn two impor-
tant biological facts. The first of these is that all
beasts and birds and even all other lower animals
possess an instinct or sense whereby they can detect
the approach of danger. ;

(5) The other one is that all beasts and birds and even the
members of the lower orders of the creation are endowed
with great affection and tenderness for their young
ones and will do all that is in their power to preserve
the latter from all kinds of harm and danger.

(6) We also come to know therefrom that, in ancient
times in India, huge bells of metal used to be suspended
from the neck of elephants in order that the clanging
thereof and the blowing of conch-shells and the blasts
of war horns and trumpets might create the maximum

' of din and noise in the midst of raging battles and
thereby strike feelings of terror and horror into the
hearts of the combatants. This practice of hanging
bells from the necks of elephants while on the march
is practised in India even at the present day.

(7) The ancient Indo-Aryans were adepts in the art of
metallurgy and could manufacture even such large
bells of metal as are described in the foregoing apologue.



A NOTE ON SANCHI

By P. S. LAKSHMINARASU

SancHI, though not hallowed by any association with the inci-
dents in the life of Gautama Buddha, is yet famous for its admittedly
most imposing and best preserved of all the monuments that
Hinayana Buddhism has bequeathed to India. In 1818, General
Taylor found the monuments intact and three of the gateways of
its great stupa still erect and standing showing that, while Bhilsa
(Bhailasvamin) was thrice sacked by Moslem conquerors and its
temples were destroyed for the fourth time in Aurangazeb’s reign,
Safichi hardly five miles away from it and prominently situated ona
steep hill was luckily enough left unscathed. Thus is preserved to us a
work begun possibly in the pre-Mauryan period by the construction
of a temple, and carried out by Asoka by the additions of stupas,
sand-stone umbrellas and pillar in 257 B.C. and enriched by addi-
tions and i'mp{’ovements by the Sungas, Andhras, Guptas and
others down to the age of the Paramaras of Malwa in the
twelfth century A.D. These monuments show traces of destruction
by Pusyamitra, the persecutor of the Buddhists, of the restoration
by bhis successors ]il_\'e Agnimitra and of the unwitting damage caused
between 1822 and 1851 A.D. by Capt. Johnson, Sir Alexander
Cunningham and Capt. Maisey by digging the stupas without
knowing the excavator’s job.

With the active help and generosity of the Bhopal Durbar  to
whom these treasures belong, Sir John Marshall put eight years’
of hard work from 1912, excavated the m‘ea,"took steps for their
preservation, erected a museum on the spot and brought the three
volumes under review”™ rightly dedicating them to the memory of
Her Highness Nawab Sultan Jehan Begam Sahiba, the late Ruler
of Bhopal. The first volume deals with the history, art and
epigraphy of the Safichi monuments while the other two volumes
* The Monuments of Safchi, Vols. I, II and ITI—By Sir John Marshall

C.LE., Litt. D., F.8.4,, and Alfred Foucher, with the texts of inscriptions
edited, translated and annotated by N. G. Majumdar, M.A., F.R,A.S,B.

Available from the Manager, Government Publications, Civil Lines, New
Delhi, Price Rs, 210—0—0 or 15 Guineas,
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contain 141 plates in all with a description given on a page facing
each plate by Fouchker chiefly and by Sir John Marshall in some
cases. Foucher also contributes his interpretation of the sculptures
and details of iconography in the third part of the first volume while
the editing, translating and annotating of the inscriptions found
in the Safichi area are done in the fourth part of the same work
by N. G. Majumdar.. The history, the art and the place of Safichi
art in the early school is sketched by Sir John Marshall himself.

Peace, quietitude and nearness to the busy haunts of men, the
three requisites of a Sangharama mentioned in the Mahavagga
and Cullavagga, were noticed by Asoka, as Viceroy at Ujjayini,
when he halted at Vidiéa and married Devi, a banker’s daughter,
by whom he had Mahendra and Sanghamitra who later went out
on a Buddhist mission to Ceylon. Possibly there was already a
temple and a Buddhist settlement before Asoka erected a stupa and
a pillar in that place. The allusion to a vihara in Vidisagiri
(Cetiyagiri) in the Mahavamsa to Devi’s taking her children suggests
that the stupa had been completed before they set out on their
mission. That the great stupa and the lion pillar spring from the
same floor, that the structure of the stupa is in brick like other
Asokan stupas and that fragments of highly polished Chunar sand-
stone umbrellas were found in the debris nearby all go to show that
A$0ka must have built them marking the place with his pillar on
which his edict of 265 B.C. is engraved. The various layers of the
floors from the bed rock on which the pillar rests, terrace, the solid
circuit wall of the great stupa, the artificial terrace of the second
stupa etc. were added subsequent to the time of Asoka. If the
Sungas had repaired and restored the great stupa, the Andhras
added the gateways and the Guptas installed the images on the
processional path. With the rise of Bhilsa, Safichi had fallen
1nto ruins in the later Gupta period. Sir John Marshall assigns

: various dates to these monuments, relying on inscriptional evidence.
In Sir John Marshall’s view the pillar cult was first set by Agdka
as a fashion though the Yupa pillars were common from the Vedic
period ; a self-contained monastery had not been evolved by the
time of the vinaya texts or in the days of Asdka but it was the
creation of the Kusana period and not until the Gupta age did it
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find its way from the north-west of India into Hindustan and
Central India. The origin of the apse as due to the shape of the
stupa is rejected by Sir John Marshall. Temple 18 which bears a
striking resemblance to the rock-cut caitya halls at Karli and
elsewhere with the difference that the apse is here enclosed, not by
columns but by a solid wall, is assigned to a period earlier than
650 A.D. when the four-faced pillar with unfinished designs was
the fashion of the day.

Confronted by the revolutionary discoveries ‘revealed at
Harappa and Mohenjo-daro pointing to a civilization of India’s
own long anterior to the . Vedic Aryans, Sir John Marshall is at
some pains to fix the extent of foreign influences in, if not the
authorship of, the Safichi art. From the absence in the Sanchi
monuments of any trace of the traditional decorative motifs found
in Mohenjo-daro and Harappa like the lotus, half or full-blown,
and again, of the suspended garland or the sinuous creeper met with
in the later sc hools and periods, he concludes that the Safichi art
bears a close affinity to that of the Assyrian®or the Achemenid
Persia. Though the subjects, motifs or reliefs are essentially and

_indisputably Indian and though there is no question of their being of
any foreign authorship, yet the Safichi art is not the work of a single
genius like Masaccio leaping ahead of his age but. is the work of
several clever craftsmen of Malwa itself, who stimulated by the
Greek art that had been disseminated in India in the second and third
centuries B.C. in the form of coins, gems, terra-cottas, small
carvings and textiles, worked at Safichi with new motifs and
methods of technique. For the Greek influence was then the
strongest in the Punjab and the North-West Frontier where the
Greeks had established principalities two generations before the
erection of the Safichi balustrade containing some of the finest
carvings of centaurs, human -headed horses and lions, griffins,
fish-tailed stags, mermaids, the sun-god in his four horse charriot -
and perhftps the Yaksi grasping the tree. These and the Asokan
pillar are, according to him, executed by the foreign artists employed
by Agoka, while the inferior ones like the lions of the capital with
disproportionately broad and swelling chests, legs widely sparsed
and manes mechanically treated are the work of local craftsmen
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or some from the Mauryan dominions poorly trained in Hellenistic
school. The second stupa has for the same reason a small
percentage of carvings of an unusually free and advanced style.

Examining next the sculptures of Safichi with Barhut,
Bodhagaya, Ajanta Paintings and Amaravati, Sir John Marshall
comes to the conclusion that the promise of beauty and strength of
-the Barhut school is perhaps eclipsed by the Mathura school in
the first century B.C. due to the Saka conquest of Mathura; that
the Bodhagaya balustrade embodies the two arts of Malwa (Sifichi)
and the Barhut-Mathura ; that the Amaravati misses the religious
tone of Safichi and runs riot with secular element unknown to
Barhut and influenced by the emotional art by presenting the
Buddha and the Boddhisattvas in human shape including the
nudity, court and other scenes;‘and that the Ajanta Paintings
elevate humanity into the spiritual sphere retaining the natural and
serene atmosphere of the Safichi art. The device of continuous
narration, as in the siege of Kusinagara in progress in the war of the
seven kings for the Buddha’s relics, was-a favourite with the Indian
as well as the Roman sculptor.: This Siege scene as well as the
Shaddanta Jataka repeat themselves in a number of panels and their
close examination shows that it has been treated differently by
workmen of varying skill, thus accounting for superior workman-
ship in one and inferior in another place. = On the whole the Safichi
sculptures constitute more than “ The Jungle Book of India’ inas-
much as it is a compendium of life in all its aspects.

A consideration of tools and processes used in the Safichi art
reveals that the processes of high polish and red staining remain a
secret probably come down from the pre-Aryan days, that the

. Safichi craftsmen did not rely upon clay, or wax models, though
their making was known to them, but drew their inspiration largely
from the ‘ memory image’ and that they had known the use of
files, chisels, saw, abrasives and so on.

Turning to the interpretation of the Safichi sculptures, we find
Foucher dividing them into Buddhist and non-Buddhist carvings.
The first group deals purely with Buddha and his great departure
from the palace, the other miracles connected with Rajagrha,
Vaigali, Sravasti and Sankasya, his past lives from a small number
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of Jatakas, and previous Buddhas and these carvings are
observed to be confined to the balustrades, gateways and toranas
leaving a considerably large surface for the sculptor to fill
up by emptying his whole bag of the heap of motives, native or
foreign, religious or profane. From our present lack of know-
ledge of the folk-lore then known to the craftsmen we are apt to
assume that this large bulk of carvings are intended as decorative
and not as religious in tone. In the portrayal of the Buddhist
themes, more attention is paid to the main biography of the Buddha
than to the incidents in the Jatakas as can be judged from the
sketchy way in which the elephant with the six tusks, the Maha-"
kapi making a bridge over the river to let the other monkeys
escape from the archers, Isisinga or the unicorn, Syama or filial
piety and ’Visvantara of boundless charity are executed leaving us
to go to Barhut and Amaravati for a detailed information. The
miracles great and small are arranged in cycles to give us the
impression of a spontaneously moving drama of the Master’s life
in selected acts as it were. _But for the inclusion of Agoka’s visit
in the Bodhagaya cycle, if the interpretation in thelight of Divya-
vadana be accepted to represent the watering of the tree, the
procession of men with clubs, and a royal personage supported by
the two queens, it is the only piece of anachronism entering into
the Buddha’s story so exquisitely carved without words.

The sculptors at Safichi have used the symbols familiar to
them like the lotus, the tree, and the wheel to depict the story which
their donors had asked them to do. In doing so they transformed the
basrelief itself intoan icon and monopolised it to the detriment of the
old narrative it once gave. ‘ Fates have granted us the exceptional
favour of possessing in situ and practically intact’ all the monu-
ments necessary to trace the essential stages from the symbolic to the
late medizeval cult in the history of Buddhist iconography.

Passing next to part four dealing with 842 inscriptions collected
from the time of James Princep in 1837 down to Sir John
Marshall’s excavations, we find them engraved in Brahmi and its
later derivations and belonging paleographically to the following
clearly defined six groups : ;

(1) The edicts of Aéoka ; (2) inscriptions on the pavement slabs
and balustrades of stupa 1 including the ground, berm, stairway
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and harmika balustrades, inscriptions on relic boxes and railings of
stupas 2 and 3 and those of Temple 40; (3) inscriptions on the
gateways and balustrade extensions of stupa 1 and on the ground
blaustrade of stupa 3 ; (4-6) inscriptions of the Kusan, Gupta and
later periods respectively, which are easily distinguishable from one
another and from the group of the first three mentioned above.

As regards the paleography of the first three groups Rai
Bahadur Ramaprasad Chanda in a valued article on ‘ Dates of the
Votive Inscriptions on the Stupas at Safichi’ clearly shows that the
assumption of Cunningham endorsed by Biihler to the effect that
the ground balustrade of stupa 1 with the extnesions belong to the
age of Aéoka cannot be sustained on account of differences in writing
the letters, dha, bha, ha and the medials of ¢ and o characteristic of
later ages. For many of them arereally later than the Heliodorus
inscription at Besnagar and the inscriptions of Nanaghat and
Hatigumpha. :

Unlike the Sarnath and Kausambi edicts that are addressed
to the Mahamitras requiring the Patimokkha to be recited on
every Uposatha day, the Safichi edict has no reference to the
Mahamatras at all. It is directed against dangerous and not
minor schism and the sectarian attitude of the emperor in these
three edicts is much later than R.E. XII in which stress was laid on
religious toleration in its widest sense.

Fresh interpretation has been offered here and there lending some
support to the overdrawn Dipavamsa version. Thus Kasapagota
referred to in the casket inscriptions as sava Hemavat acariya
and interpreted by Cunningham as the teacher of all the Himavat
region is now rendered as the leader of the mission to the Himalayas.
So also Kakanava pabhasana is taken as an epithet of Gotiputia
meaning the light of Kakanava' and not as the gift of Kakanava
pabhasana which Cunningham meant or as the gift of the
pabhasanas of Kakanava according to Liders. The saints at
Safichi are those of three generations beginning with Kasapagota
and ending with Vachi Suvijayita.

The Journal of the Mythic Society is printed on
THE BISON BRAND [ MYSORE PAPER |
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Speeches By His Highness Yuvaraja Sri Kantirava Narasimharaja Wadiyar
Bahadur, G.CLE. Yuvardja of Mysore. 1910-1939. Compiled
by Rajasevasakta N. Rama Rao. Copies can be had from the
Government Central Book Depot, Bangalore. Price Rs. 2-0-0.

THE Yuvaraja of Mysore, whose lamented demise on the 11th of
March 1940 at Bombay cast a gloom over the whole of Mysore and
elsewhere, was highly esteemed and loved. A guide, friend and
philosopher of every movement in the State calculated for the
amelioration of its masses, he had endeared himself to one and
all by his easy accessibility and grace of manners. He was a
unique and dynamic personality hard to replace; a person of
generous impulses and wide sympathies, an ardent advocate of
enlightened progress, a prince of ripe experience, deep knowledge
and unrivalled personal influence in the country and an accom-
plished gentleman of very refined tastes and fond of sports. One
hundred and thirty-seven of his speeches and addresses on a vast
range of topics and subjects are printed in this collection and we are
grateful to the Government of Mysore and to the Government Branch
Press at Mysore for this publication which has come none too soon.
They are an indication of the strenuous life the Yuvaraja led, and
the vast mine of information will be highly instructive to the -
student of progress. The publication is a duty discharged to the
people of Mysore whom the Yuvaraja loved so well and to whom
his life was dedicated. It is his legacy of wisdom and ideals
which was not destined to be transferred into a beneficent rule by
him but he has left in his beloved son—the present Maharaja of
Mysore—an inheritor of all the greatness and high renown of the
Royal House of Mysore: and to him this work is very appro-
priately dedicated. :

To the man in the street, hostels, schools, towns, villages,
streets named after him as well as the numerous foundation stones
bring the grateful recollection of the charm and glamour of the
Yuvaraja’s personality but these speeches exhibit the development of



REVIEWS . 75

the human touch of a prince of the Mysore Royal House to whom
‘during his lifetime sufficient justice does not appear to have
been rendered. The editor, Rajasevasakta Navaratna Rama Rao
will have the proud privilege and satisfaction of providing the Indian
public with a long-felt want by this publication and the public in
turn are extremely grateful to him for the development and portrayal
of this magnificent prince in his introduction, with a care and
attention and earnestness all his own.

Unaffected charm of manners and an open and genial nature
were a natural endowment of the Yuvaraja and to a mind equipped
by education and travel he added the sympathetic and patriotic
love of the Mysorean. His passion for justice and tolerance
of differences of opinion, his deep sympathy for the poor and the
ignorant, the under-dog generally, were well-known. He was not
content to live in the idealistic past but wanted to move on keeping
pace with modern progressive movements elsewhere. If any
individual was neglected in the society, corporate life to that extent
was weakened and people therefore had to be properly educated for
democracy. Co-operation must be the guiding principle for
individuals as well as for governments. Scientific education would
sweep off old cob-webs of musty edifices and let in the sunlight of
knowledge. Scouting would prepare us to be ever ready to show
kindness in another’s trouble and courage in our own. His close
association with several movements in the State—notably Scouting,
Co-operation and Harijan uplift-—brought him into contact with all

kinds and classes of all ages and gained personal affection and loyalty
throughout life.

His social charm was irresistible. He was a wonderful host
and entertainer and a shrewd judge of human nature. There was
no sense of pride or superiority in the man and if you talked to him
you soon felt you were conversing with one interested and forgot
th® Yuvaraja in him. And invariably it was you who returned
profited by his speaking and informing conversation ina free, easy
and unassuming manner.

The Yuvardja seemed to symbolise the union of what was
best in the twin cultures of the world and to him the unity of
faith was greater than anything else. This was also characterised
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by his love for the weak, the fallen, the destitute, the degraded’ and
the dumb and to the youth of the rising generations his advise was
a true fellowship and brotherhood transcending all distinctions of
class and creed and an appeal to work for the common welfare of
our dear, beloved motherland. We have had a glorious past and
we are linked with a still more glorious future : so be it: but then
we have to consecrate ourselves to a life of harmony, goodwill and
understanding and press forward to secure with zeal and courage
our rightful place among the nations of the world for the lasting

benefit of humanity.
SIS

Rajadharma— By Rao Bahadur K. V. Rangaswami Aiyangar, M.A.
Published by the Adyar Library. Adyar Library Series No. 27.

" Price Rs. 3-8-0.
RAJADHARMA is a subject of absorbing interest as much to the man
of affairs in the modern world as to the antiquarian. In its widest
sense it will include all dharmagastra and not to recognise it will

land one in trouble in understanding our ancient life and ideals.

The Veda, eternal, omniscient, infallible, limitless, contains
everything ; what is not there is nowhere else. If, then, all law and
usage as well as all knowledge be enshrined there, it clearly follows
that there is in/ternal consi§tency in law, the differences which
appear are only apparent and resolvable by enquiry and for every
rule of law a Vedic basis can be discovered. Wherenone exists, it
is only apparently so and a commentator’s skill is in discovering
the texts bearing on the matter in question as indeed Medhatithi
and Visvarupa have done.

Dharmagastra was a living subject of study in India down to
the threshhold of the nineteenth century, being assiduously culti-
vated at all the great centres of Hindu learning. Its importance
lies chiefly in the light it throws on the institutions and ideals, the
life and thought of an age remote from our own. Modern condi-
tions of life and upheavals due to political disturbances and the
break-up of the Hindu Family and the social order made
many inroads into the traditional methods of approach laid down
either for its study or for the application of its essential principles
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and these became further emphasised by the absence at the time of
a proper perception of the philosophic back-ground of Hindu life
and thought so much needed for applying those principles. Strange
results followed. Sir Henry Maine, for example, ready to see
parallels between the ancient law of Rome which he knew and the
Hindu law, made generalisations concerning Hindu jurisprudence
from a belief that what he noticed in his day existed from time im-
memorial in Hindu India, relying on a cursory perusal of English
translations of Smrtis and digests. There was then no access to
the large mass of Sanskrit literature, digests, commentaries, Smrties,
now available, in manuscripts, print or in the form of transla-
tions. Our judge-made law in large measure was like-wise depen-
dant on these translations or the opinions of pandits at English
courts. Many errors and wrong conclusions thus persisted and are
today perpetuated on the principle of stare decisis, even at a time
when there are available Sanskrit scholars amongst Hindu judges.
Yet, we must acknowledge the great contributions of European
savants like Colebrooke, Biihler and Jolly which opened our eyes
and made possible the present knowledge of our Smrtis and com-
mentaries on these vast subjects.

The Hindu view of life makes no distinction between religious
and secular duties except in the matter of the distribution of duties
and obligations. For life is a continuum uninterrupted by death
and so are deeds and thought. The several subjects of study like
dharmagastra or arthagastra which go to help for a final interpre-
tation of the rule of life or an institution are cognate and inter-
dependant. Thus the King’s dharma (Rajadharma) is and
comprises and represents the sum of knowledge of the personal
and functional duties of a king with reference to his people and
n :the state z.e. the whole of dharma, dharmasastra. As told
of Sri Rama, the king is the subject as well as the protector of
the dharma.

The Arthasastra of Kautilya is a self-contained work, of a mas-
ter-mind like Aristotle, and the opinions expressed therein have en-
tered into the warp and woof of Indian political thought and life.
Yet it is only a small part of the whole, the bigger literature of
sociology. There are sections on Rajadharma in the epics and in
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the puranas. The later works of I.aksmidhara, Vijhanesvara,
Jimttavahana, Madhava, Raghunandana and others have pro-
vided excellent digests of Hindu ILaw but regarding the Vyava-
harakanda of the dharmasastra, several aspects left out there have
to be considered. For example, in our old criminal law, asin other
archaic penal law, spiritual and secular punishments were inter-
mixed. An offence was treated both as a sin and as a crime.
Punishment for sin was much more dreaded than that for the
crime involved in committing it but in the present sceptical age the
sentence of the spiritual authority and the imposition of even an
exacting penance or rite of expiation for the sin committed will be
regarded as light in comparison with imprisonment, banishment or
death. Thatis how persons scoff or cavil at these so-called lenient
punishmen’ts for the crimes and misdemeanours of the higher castes.
The explanation obviously is that standards, usages and customs
differ from age to age and in the same age in different climes. We
have heard of Svami Vivekananda being horrified at the polyandrous
customs of the Tibetan families while it was they who were shocked
at the manifest selfishness of an Indian in the plains below who
wanted a woman all for himself. There is a school of thought
which believes arthasastra to be a work on polity, different from
dharmasgastra, different in aim, outlook, method and origin so much
so in case of a conflict between the two, arthasastra according
to them, not dharmasastra as others would have it, would prevail.
Naturally, one would expect no conflict would arise and if it did, in
the natural order what is laid down as dharma would have prece-
dence. That in such a scheme the arthasastra would be derived
from a secular scource the learned author would consider as opposed
to Indian tradition. Smrtis are mentioned amongst the sources of
law and they provide for judicial decisions by judges and assessors
who were to be experts both in arthasastra and dharmasastra.
Rajaniti prescribed that in granting audience the king must give
preference to heretics, magicians, learned brahmanas and destitute
women. Criminal jurisprudence was also ascribed to a divine
origin, danda being a divine creation. Kautilya’s arthasastra shares
the same belief as is found in the corresponding portions of the
dharmasastra. Kautilya is generally reputed to have lived in the
second century B. C. when Buddhism pervaded the entire continent
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of India. What is laid down in his great work has to be viewed
with reference to the conditions and circumstances of his day.

The scope of dharmagastra is to take into the mind an idea,
grasp, analyse, receive, know and understand it in an etymological
sense. The expansiveness of the understanding with reference to
the compass of the idea itself is denoted by it. What is contained
in a single text of the dharmagastra requires a great deal of
exposition, elaboration and commentary to comprehend it. The
Smrtis do not apparently contain such worldly matters. In Gau-
tama, Apastamba, Bodhayana, Vasistha and Visnu, the core of legal
matter in the modern sense is there, making a small part of the
total, possibly because, in a simpler world without much economic
competition, there was more sin and less crime, and wealth qua
wealth was not sought after. Commentaries on dharmasastra were
handed down even like the Smrti texts, from teacher to pupil, from
generation to generation, by oral tradition and to the initiated few
and consequently ran the risk of being lost, when those who
possessed the traditional explanations gradually dwindled and in
many cases, the explanation itself perished. Further, dharmasastra
shared the misfortune of all technical literature in Sanskrit through
the drying up of the springs of patronage. Added to this, its
contact with the more vigorous and wordly European and neo-
Indian cultures which more particularly in the nineteenth century
produced amongst us an admiration for whatever was not our own.
No wonder, the Hindu dharmasastra was placed beside works on
magic, drawing inspiration for doing so from the scanty Smrti
material on law, the existence of two classes of Mauryan courts in
ancient times as mentioned by Kautilya, and the assumption that
Indian thought differentiated between religious and secular elements
as elsewhere. It is, therefore, appropriate that the author should
have started with the reflections on the character, scope, progress
and content of the Indian literature of dharma which has for
centuries influenced the life and thought of the people of India.
Kamandaka, Somadeva, Hemacandra, Bhoja and Somegvara,
Brhaspati, Sukra and Vaigampayana have provided vast material
for the investigator’s spade. Such are the aspects of Rajadharma
which have become obscured in the. course of ages, and which it
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has been the aim of Professor Rangaswami Aiyangar’s lectures to
elucidate, expound and re-state.

In his treatment of the subject, the author has enlivened the
text with copious foot-notes at the end both to support his state-
ments and to elucidate them, in a manner characteristic of him and
only to be expected of a man of his learning and attainments.
We compliment Rao Bahadur K. V. Rangaswami Aiyangar,
Sanskritist, scholar, administrator, historian and economist, on his
agreeing to deliver these initial lectures on a foundation bearing
“the honoured name of the late Diwan Bahadur K. Krishnaswami
Rao in the Madras University and are grateful that, while closely
associated with the Benares Hindu University at the time, the author
found it possible to give these lectures in 1938. Every Indian
University should make a provision for the advancement of
Indian Culture. As even the University of Madras were hard-pressed
for funds, our indebtedness to the Adyar Library is considerably
enhanced for undertaking this publication, which is so useful and so
excellently got-up. That his invaluable services should be
available to the Adyar Library and to Baroda for editing Hindu
Law texts is a matter for universal congratulation and gratitude.
In the near future, we are expecting five volumes of Krtya-
Kalpataru, the oldest digest extant of the Dharmasastra by
Laksmidhara in fifteen volumes to be followed in due course
by the Vyavahara Nirpaya of Varadaraja and the Kesava
Vaijayanti, the famous commentary of the ancient Visnusmrti

by Nanda Pandita.
SiS:

Four Essays on Suddha Yoga-—By Janardana. Published by the
Suddha Dharma Office, Mylapore, Madras. Price. Boards
Re. 1-0-0. Paper As. 10.

“FoUR Essays on Suddha Yoga’ by Janardana is an appeal
offering help to synchronise one’s own variegated nature in oneself
and also in outer relationship as a prelude to general synthesis.
Ignorance is death: wisdom does not consist in sacrificing oneself
nor erasing oneself under false notions of sacrifice: but utter and
unconditional surrender to Isvara is the greatest sacrifice. The
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first chapter deals with. Sannyasa and Tyaga, the second: with
Gayatri Upasana and Yaga, the third with Pranayama and its
role in Y 0ga, and the last in Dhyana and Yoga. Meditation whether -

of Saguna-or of Suddha type, is the sole means to the yogis, devotees

and sages as -well. Dhyana is, therefore, necessary and may
Iévara enseated in the hearts of one and all urge and lead them
all through Suddha-Dhyana and Suddha-Yoga to the great reali-

sation of Suddha Brahman.
SaS:

The Veerasaiva Weltanshauung—By Sri Kumarasvamiji, B.A. Pub-
lished by V. R. Kopbal, M.A., B.T. Navakalyanamath, Dharwar.

SrR1 KUMARASVAMIJI, the young ascetic, here gives an intelligent
exposition of Veerasaiva philosophy in the light of Western ‘meta-
physics .so as to make it more intelligible to the modern minds.
Sayings of the Saranas or Veerasaiva mystics are said to be the .
spontaneous and direct outcome of the divine afflatus springing
from within as:a result of inspiration through God-intoxication.
Will is a supreme  fact in Veerasaiva philosophy but it is the -
transcendent  will. termed . Cit-Sakti the delight of which lies in
moving in the ether of supreme awareness.. The cosmic: will and
instinctive memory always seek guidance from the transcendent will
for in it is truly revealed the free character: of Cit-Sakti as the;
primal . existence. - Will or Sakti as the supreme principle ' of
expression has a locus in Siva, the absolute truth and there is.
identity between Siva and Sakti, truth and will. = Infinite silence and
the immanent sublimity are the two between which the Sarana has
attempted harmony. Siva transcends this immanental sublimity or
Sakti. The integral association of Siva-Sakti or Saktivisistadvaita
is the world view of a Veerasaiva who views the. whole world
as an expression of the divine will under the stress and guidance
of the divine trﬁth_. The liberation of spirit from. the tyranny of

matter which is considered to:be the high ideal in Indian thought: .

does neither loom large in_his mind nor attract his attention. Not.
liberation but transfiguration of every movement of life, not sublima-
| tion of primordial instincts and crude impulses but spiritualisation of -

all the forces in man is the greater ideal to him. In this greater.ideal |

11



82 QUARTERLY JOURNAL OF THE MYTHIC SOCIETY

which the Sarana calls as the sarvalingasthala, all the beauties
and harmonies of the mysterious life are thrown open to man and
every moment of being shall be felt as divine. Life is to be
completely divinised and humanity be installed in a divine society.
SiS:

Life Negation—An Indian Study of Christ—By A. McG. Coomara-
swamy Tampce. Published by Messrs. Luzac & Co. 46,
Great Russell Street, London. Price 2sh. 6d.

AN Indian Study of Christ by Coomaraswamy Tampce deals with
the subject in several chapters commencing with the Will to live
and after dealing with Self-sacrifice in chapter eight concludes in
chapter nine, hereby perceive we the love of God, because He laid
down His life for us, and we ought to lay down our lives for our
brethren. Whether man’s discovery is the fall of man or the treasure
of conscious will to love we know not. Retaliatory murder is the
cause of the retribution. The human mind is a focus of appreci-
ation having the knowledge of good and evil and with that knowledge
arises the instinctive reactions to environments and there commences
sin. That to rouse mankind to the level capable of achieving is the
earliest recorded thought of ancient India and there starts Life
Negation, the mysticism of the identity of the souls of all things
with the universal soul. Man carries a spark of the divine or the
Universal Soul within him. God is within us and within all
creatures. Far from the unchanging come all kinds of living
beings and all return to it again. To this end, for realising God,
one has to practise increasing abstemiousness, simplicity of habits,
and surplus personal cleanliness. Simple and clean life, self-
disciplined by gradual communion with God is necessary. The
spiritual existence makes a grasp and then communion with the
absolute, the all-pervading and the omniscient God is easy. Spiritual
appeals receive their response and the life of a man like St. Francis
of Assissi would have had no conflict at all because he led such a
spiritual life. The faculty in Cordelia which makes her shrink with
grief and horror from the evil in her sisters’ answers to their
father Lear, is not responding in its spiritual purity and undivided
goodness when it comes to her own turn to answer. In the world
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of the competitive, spiritual life suffers; hence, recluseness and
ascetism and as Sri Krsna has said  surrender all the powers,
come for refuge to Me alone, I will deliver thee from all sins;
grieve not.” Arjuna’s problem was the division of goodness and
the solution offered for his internal conflict is that in carrying out
the spiritual aim, if we are intensely conscious throughout of the
divine nature of the aim, we need not hesitate to employ the
methods necessary for securing that aim, even if they be methods
which are borrowed from the world of ordinary competitive life.
As Christ says, “if any man will come after Me, let him deny

’

himself and take up his cross and follow me.” That is to say,
if he has to subserve the benefit of society he has to give up self-
consciousness. - He (Christ) believed in the practice of the maximum
renunciation consistent with efficiency of mind and body to do that
which Christ had set himself to do. He believed in practising it.
He laid the chief stress on the communion with God. He had no
possession of his own, no, not even a place to lay his head. He
made the great sacrifice as they were enjoined to do, of abandoning
domestic life and modifying the specific claims of family affection
into an equal love for all fellowmen. He shared with them the
extreme merit of turning his back completely on self-interest. He
too had no recognised position as a religious teacher. Hence the
teachings of Christ make a powerful spiritual appeal to Indians.
Christ lived the doctrine of Life Negation in its Indian complete-
ness as an ordinary man among ordinary men co-operating with all
at all times working for others and enhanced the efficiency of his
work by working in unselfish and sympathetic co-operation with
everybody. '

This little book 1is full of thought and suggests a response to the
perplexities of humanity and the tragedies of life in the revelations
of the Cross : the supreme Self-sacrifice whose methods are of fhe
world of struggle resulting in the chastening of the person who
makes it, a type of unselfishness which is the admiration and real
award of human response, the irresistible assertion of the affinity
of Goodness. Our attitude towards God as Father creates. a near

attitude and to love him is to love all.
S: S
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- Alvar Saints—Their lives and teachings—by Svami Shuddananda
Bharathi. Anbu Nilayam, Srii Ramachandrapuram, Trichi Dt.
Price : Wrapper Rs. 1-8-0. * Calico Rs. 2-0-0.

THE lives and teachings of the Alvar Saints of India, Saivite
and Vaisnavite, by Svami' Shuddananda Bharathi make instructive
and interesting reading as they give us a glimpse of our cultural
heritage for several centuries of the early times.

The Alvar saints belonged to different castes and lived between
the seventh and ninth centuries 4.D. Sr1 Ramanujacarya, the great
Vaisnava teacher propagated far and wide the spirit and message
of the Divya Prabandam of 4000 hymns of the saints, a veritable
treasure of divine knowledge.
The Dravidian culture had signal results in the Tamil land
. where most of these lived. The divine out-pourings of Manicka-
vacakar, Tirughiana Sambandar, Kulasekara Alvar and others
lift us to great heights above the mundane sphere. Chapters IV
and V relating to Sri Andal and her companionship with God in

~ her ultimate realisation of Him is delightful reading. We are grateful
to the Svamiji for this excellent work.

R.B.P.

~Krishna and His Song—by D. S. Sarma. International Book House,
Ash Lane, Mahatma Gandhi Road; Bombay. Price Re. 1-8-0.

{ PROFESSOR D. S. Sarma, author of a translation of the Bhagavad-
Gita and lectures on the Gita has now published in book form the

series of articles on the Gita' which he contributed to the Aryan
Path.

The Gita has been the source of inspiration for people of
diverse tastes and habits and religions, more particularly in India.
“ Starting with our natural endowments we have to pass through
the world doing our duty to society in a spirit of detachment and to
reach our home in God”. Chapter V “ Freedom through Service”
describes svadharma. The chapter dealing on the Knowledge of
‘ the One shows the author’s love ‘of Advaita. “ God is .not an
object but the universal subject. So the more we become like Him
the more we know Him. Man, strictly speaking, cannot know
God, but he can grow.into Him”. The opening chapter is an
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‘excellent introduction to a study of the song of 8ri Krsna and the

book helps’ the reader to a proper understanding of the Gita.
R BoP.

Two Plays of Bhasa—by A.S. P. Ayyar, M.A., 1.C.5s. The Madras
Law Journal Office, Mylapore, Madras. Price Re. 1-8-0.

IN Malavikagnimitra Kalidasa while he doubts whether side by
. side with the dramas of great poets like Bhasa, Saumila, Kaviputra
and others, his.own would attract and delight, says:

Puranamitye Vanasadusarvam
Nachapi kavyam navamitya vadyam.

Of the excellent plays of Bhasa may be mentioned Svapna-
Vasavadatta, his greatest. Mr. A. S. P. Ayyar has added to the
translations of Bhasa already existing, his rendering of Pratigfia-
Yaugandhararayane and Svapna-Vasavadatta and we congratu-
late the author who amidst the exacting duties of a judicial
officer has found time to study and give delightful translations of
these works. An interesting portion of the introduction is given
to comparing Bhasa and Kalidasa, a critical study of various
rasas as found in various plays of Bhasa, and restoring certain
‘stanzas said to be missing in the plays to their proper places.

ke B

Vikramorvasie or the Hero and the Nymph—A Drama of Kalidasa.—
Translated: from: the Sanskrit by Sri Aurabindo and Published
by Sri Aurabindo Ashram, Pondicherry. Price Rs. 3-0-0.

The Aurabindo Ashram, Pondicherry has published this English
rendering ‘of 'Kalidasa’s Vikramorvasie, a play in blank verse
‘“interspersed with some prose here and there, adapting it to the
English stage, omitting even certain pasages for the purpose.
Amongst 'the peculiarities in' thée rendering ‘may ''be mentioned :
Titan for Raksasa, Amazon for Yavani, immutable for sthanu. In
“'the fourth act, consequent on the separation from'his beloved @rvasi
* ‘Puru soliloquizes on his lonesomeness, a most moving scene which -
-has been successfully reproduced in the English rendering. Like
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all the grace, the beauty and the charm of the original are vividly

portrayed here in a style which adds majesty and grandeur to it.
——— M.B.N.
Indian Historical Records Commission, Vol. XVII.—Proceedings of the

Seventeenth Meeting held at Baroda, December 1940.

THE Seventeenth session of tbe Indian Historical Records Com-
mission was held in December 1940 in Baroda under the patronage
of His Highness the Gaekwad. Baroda State was the first to join
the Sessions of the Commission in the past and has published all its
historical records in excellent editions. The Marathi records so
far published have resulted in many volumes and its historical
documents have been published in five volumes. The publication
of the Sayyaji Rao Gaekwad Oriental Series in which many works
of supreme value have been included is a credit to the State. As
His Pfighness in tracing the history of Guzerat observes there is
abundant original material available for the study of Maratha
history.  The study of history would have no meaning and would
be barren and futile if the knowledge of the past had no significance
for the present and was no guide for the future .

Of the forty-one papers by different scholars read before the
meeting may be mentioned : (1) the Gold Charter of the Foundation
of British Power in India (in Madras) by Dr. S. K. Aiyangar
would be found appealing. The Charters are gold cowle which
have granted the town of Chinapatam to the C;)mpany for perpetual
enjoyment, and the right to coin pagodas with the images of
Chennakesava with his consorts: (2) Rao Sahib C. S. Srinivasa-
chari’s interesting article on the Indian Courtiers of the French
East India Company who were holding the post of Mudaliar
(Dubash): (3) Mr. R. K. Ranadive’s paper on the Navy of the
Gaekwads’ relating to the establishment of Maratha Navy and the
part played by the Gaekwads: (4) The romantic Episode of
Bajee Rao and his mistress Mastani is a picturesque narration by
Mr. Vasant Dinanath Rao and (5) Dr. B. A, Saletore’s certain
unknown events in Venkoji’s career is the subject of research.

The list of exhibits in the Exhibition held in connection with
the sessions are from the Baroda State and include Imperial
Records and from the States of Travancore, Jodhpur and Patna.

R.B:P:
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Humaytn Badshzh. Vol. II—By S. K. Banerji. Published by
Maxwell Company, Lucknow. ® Price Rs. 8-0-0.

THE first volume of this work reviewed in Vol. XXX. Pp. 451-452
gave a graphic account of Humaytin’s administration, campaigns
and travels, glimpses of the society, the Mughal princes and
their administrative and artistic talents, the Mughal nobility and
its relations with the king, and the people and the religious reforms
of the day. In this time Humayln was mostly a refugee or fugitive
wandering through various countries—the Punjab, Sindh, Raja-
putana. Excelling his brothers both in private and public virtues,
he was yet unfit to act as a bold leader and failed to initiate far-
reaching reforms. Great preachers advocated the formation of a
new society with more democratic and spiritual ideals. In this
formative period of religious revival Akbar was born in 1542 of
Hamida Banu whom Humaytn had married the previous year. The
date of birth of Akbar is a matter of controversy ; the author says he
was born on 15th October 1542 as against Vincent Smith who says
November 23rd, 1542. In the next few years he withdrew to Afghani-
sthan, appealed to the Shah of Iran for shelter and accepted
Shi’ism itself. Bairam Khan guided his chief through the Shia
land and his wife, Hamida Banu’s influence with Sultan Khanam,
the Shah’s sister, was of considerable value in tiding over a crisis
during a discussion in the Shah’s family whether Humayun’s cause
could be supported or not. Humayun'’s sojourn in Iran re-cemented
the cordial relations of the two peoples of India and Iran allowed
the Iranian language and culture to permeate more deeply into the
Mughal court and the Indian society and Iranians were allowed to
emigrate in large numbers and they furnished soldiers like the Shia
Bairam Khan and the Sunni Shah Abul Ma’ali. Humaytun recap-
tured Qandhar in 1545, occupied Kabul and Badakhshan in
succession. Humaytn looked a roving warrior like his father ever-
ready for a campaign though being more delicate by constitution he
was often thwarted in his aims by illness. His struggle with
Kamran continued and he was enabled by the end of 1553 to put
an end to strife and disorder in the kingdom. The tranquility that
prevailed in the kingdom of Sher Shah disappeared. From country
to country and from town to town -all was in a state of rebellion.
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The struggle among the successors of Sher: Shah enabled: Humayun, :+

to proceed against Ibrahim., The rebellions in- Bengal and.the
other disturbances in India encourged Humayfn to start his invasion.
Bairam Khan his trusted lieutenant came to his assistance. = Akbar
was declared the heir-apparent. The Mughals had now occupied
the whole of the Punjab and were within two hundred miles from
Delhi. The Government of the Punjab was brought to the Delhi
ruler. The kingdom was broken up and the situation of 1524-25
represented itself. Humaytun had to depend, however, in this
“invasion on his own resources. He had not had the reputation
of Babur and he bore the calumny associated with failure in the past.
Now he had partially redeemed his previous failures by his late
successes in Balkh and against Kamran in Kabul. The actual
director of the policy was, however, Bairam Khan whose dictator-
ship had secured success. But Humaylin was incapacitated by
sickness, and his son and deputy Akbar wasa boy. The Turkis were
opposed to him and the favourites insulted him.

Buhlul Lodi. and Sikandar Lodi were good rulers and the -
second; was exceptionally strong and efficient.. When he died and
Ibrahim Lodi succeeded and introduced a policy of exterminating the -
Afghan nobles, troubles arose and Babur camein. - When Humayin
neglected the administration in Bengal and his brothers rose in
rebellion, the people rallied round the new leader Sher Shah, who
promised them peace and prosperity and had otherwise no pretence
of kingship; his ancestors having been only second* class noblemen
under Afghans and Mughals. When after Salam Shaib’s death, there

were rival claimants among the Suri princes-and. Humaytn had | »

also arrived, the people of the Punjab rallied round him and
made him: their ruler. Humayun’s triumphal march was advancing
though :the . Afghan nobles did: not come over to him. |After
Sikandar, Shah ceased to be a political figure,  people wanted
peace and were aware that. Mughal culture and system . of
Government could give them peace. Humayun who restored the

Mughal raj in India died by an accident within a few .months and -

was succeeded by Akbar who completed the subjugation of the

Afghans and established the Mughal.Empire. Humayun’s death
no doubt gave rise to troubles but in a short time they were all
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completely put down. The Index and the bibliography are full.
We would also invite the attention of our readers to various
other matters dealt with in this book—like Akbar’s heritage having
a cosmopolitan outlook, a sobriety of views, a healthy moral tone
and a love for the people, in short, a sane tradition. Babur had
ofdered his soldiers to protect the Hindu subjects of the Punjab
while Akbar granted extensive privileges to his Hindu subjects.

Unlike his father Humay@in was no administrator. A weak-
minded man, he neglected the financial aspects of his adminis-
tration and dressed in different colours of robes on different days
of the week. He introduced the drum of justice. A large drum
was placed near the audience hall. The complainants would strike
it, the number of strikes indicating the gravity of their wrongs, e.g.
one beat, petty dispute; two beats, non-payment of wages or
salary ; three, contention about property or its total loss; four, the
shedding of blood. He had many ideas of reform both in the
system of revenue administration and in decentralising the adminis-
tration by making divisions of the kingdom. He was a lover of
painting and artists gathered in his court under his patronage.
He was interested in Sufism breathing the union of man with God,
anxious to respect the feelings of the Hindus, by refraining from
cow-slaughter or destruction of their temples, had liberalized
views and was ambitious to maintain good relations with them
and with the Rajaputana states. He knew that it was the Hindu
Rana Virsal of Amarkot who aided him in his retreat where Akbar
(afterwards the Great) was born. Humaytn could at least claim
that if he had lost his kingdom he regained it and -made it possible
for his successors to make improvements upon what they had received
from him. He had, like his father, a large share in the establishment
of the Mughal culture in India. The trouble was always from the
nobility which he at times found difficult to manage.

If Akbar’s reign be the golden age for art and literature it
was because his two predecessors had placed them on a high
pedestal. In chapter eighteen the author deals with the prominent
women of the Mughal period in India that appear in history.
Hamida Banu wielded great influence on her son Akbar and she
had something to do with Akbar’s leanings to Shi’ism. '

12
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: The ascetic Hindu princess Mira Bai, an early devotee of
Krsna, daughter of Ratna Singh of Metra, born in 1498 A.D.
was married to Bhoraji, the eldest son of Rana Sanga, in 1516 but
widowed two years later and over-borne by the revival of the Krsna
Cult abandoned her princely home for Mathura and Brindavan and
turned into a devotee of Lord $ri Krsna. She became a wandering
ministrel roaming from Hindustan to Rajaputana and from there to
Kathiawad, singing her songs in praise of the all-loving Krsna.
To a Hindu Mira Bai is the supreme expression of self-effacement
in quest for the eternal and the absolute. She moved to Dyvaraka
in later years and died in 1543. Likewise Karmavati, the queen of
Rana Sanga and mother of Vikramajit was a notable political figure
and supported her son’s cause during his princehood and also later
when he' became a ruler. She rallied the Rajputs by appealing
to their sense of patriotism and also wrote to Humaytn, dubbed
him a rakhi bandh bhai, sent him a bracelet and made an appeal
for succout.

In the chapter on people the author refers to Ramanandi dis-
ciples, Kabit and Tulsidas, the greatest exponents of the Rama
Cult. Along with this cult also spread the Krsna Cult with which
we are familiar and both had existed for several centuries previously.
It was however Vallabacarya (1471-1531) that gave a fresh impetus
to this cult. Kabirpanthis accepted Rama as a personal God but
rejected idolatry or the doctrine of incarnation, the Ramanandis
including Tulsidas permitted idolatry and accepted Rama as an
incarnation and adored him as the supreme being. With the adoration
of Krsna grew up the deification of Radha. Radha’s self-aban-
donment to Krsna was the theme of the yeanning of the individual soul
for the deity, to the personal adoration of a woman for her lover.

Mira Bai, already referred to was another important figure of
the time. - Later on Caitanya who brought about a close relationship
of the vaisnava family by marrying at an early age the daughter of
Vallabacarya, became a sannyasi in 1509. His influence spread
over Hindu Bengal, admitted decadent Buddhists, Vamacaris and
Sahajiyas to his fold and purged them of their vices. He abolished
caste distinctions and proclaimed the equality of man without making
celebacy an indispensable condition for admission  to his fold.
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He set an example for his celebate followers to keep aloof from the
company of women. He maintained an intensity of faith for
Krsna in his followers by his personal example. He bridged the
gulf between monism and dualism by preaching that the individual
souls though separate from the supreme being, obtain their faith
and fervour, a state of perfection, when they see nothing but
Him. ‘The senses, in fact instead of leading to the conscious-
ness of the many make the devotee aware of the presence of Him
only so absolutely that he forgets his own existence”. He
succeeded in converting the Muslims of India into Vaisnavism and
even persuaded the Sultan’s ministers to become his disciples.
The sixteenth century was a period of social reconstruction com-
mencing with Sultan Sikandar Lodi in Delhi and ending with
Akbar. The State was prosperous, the reformers continued their
mission freely criticising the practice and institution of the land.
The Muslim Sufis took to Pantheism and some Hindus to
monothism and negation of idolatry. =~ The preachings in the
vernaculars encouraged the people to think for themselves. Islam
continued to be the dominant religion and the orthodox Muslims
looked for inspiration or guidance to Arabia or Persia. The State
organisation was inefficient. The villagers lived in a world apart
and the ideas of the learned men residing in the larger towns did
not filter down to the masses. The State neglected to care for the
moral elevation and uplift of the people and dared not tackle the
problen_l that faced them. The religious reformers touched only the
fringe of the masses though messages of Tulsidas, Ramadas and
Kabir and the reformers like Vallabacarya, Ramanuja and Sarmkara
were well-known but their preachings were very high for the
language of the people who hardly had the mental equipment to
comprehend them fully. The caste distinctions were being lowered
down and the foundation for a state organizatipn based on moral
uplift, mass education and civic consciousness might have solved
most of the major problems of India in those days. :

2 Srst
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Birni’s Picture of the World.—Memoirs of the Archaeological Survey of
India No. 53—Edited by A. Zeki Validi Togan.

PROFESSOR A. Zeki Validi Togan of the University of Istambul
who has edited for publication the text of the ninth and tenth
chapters of the fifth treatise of Birtini's al-Qantim al-Masudi (Codex
Masudicus) which contain the description of the world as well as
the tables of the latitude and longitude of its different parts says
that the translation of Oriental scholars in the past was not satis-
factory onaccount of errors in the Elliot-MS. The Itambul MS. of
the Codex Masudicus has furnished us correct comprehensive geogra-
phical data and Birtini’s other works, Tahdid Niizayét al-Amakin
(a book on the method of scientific geographical work), al-Gawahir
(a book on stones), and Saydana (a treatise on drugs) are laid
under contribution for the purpose.

The original text itself is published in the Memoirs of the
Archeological Survey of India Series as No. 53 in advance of the
English Translation and a Commentary by Professor Togan and
scholars interested in world-geography await the publication.

i ReB: B}

Sikh Ceremonies—By Sir Jogendra Singh with a Foreword by Rija
Sir Daljeet Singh. International Book House, Ash Lane,
Mabatma Gandhi Road, Bombay. Price Rs, 2-8-0.

Ili] this work Sir Jogendra Singh presents in a most readable and
intelligen’f form the ceremonies concerning the Sikhs such as the
child-naming ceremony, the initiation, the marriage and others
and the formalities to be observed on these occasions. In the
introduction Raja Sir Daljeet Singh shows the essentials of Sikh
Religion to be practical Hinduism without too much ritual or
ceremony and devoid of the strict taboos, we are familiar there,
with certain elements taken from the practices of the followers of
the Islamic faith. The words of the Guru that Hindus and
Muslims should live together is also of topical interest and cannot
be sufficiently emphasised. The Sikh belief in God, in Atma-
Budhi-Manas and in reincarnation is not a new one. Self-hood
and ‘T amness ”’ are responsible for the origin of karma which binds a
soul to the wheel of sbirth and death. The Japa the repeating of a
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Chakravalam— By Nalapat Narayana Menon. Translated by N.

Balamani Amma. International Book Co. Ltd. Ash Lane,
Mahatma Gandhi Road, Bombay. Price Rs. 1-12-0.

A POET is a visionary, who thinks not of an individual but speaks
to himself. A poem is not a sermon or a speech, and if it results in
any tangible results, apart from quiet enjoyment, it is an accident.
So too the symbolic expressions of the mystic poet who is never
understood or appreciated except by him who knows the source
which has inspired the poet.

In Chakravalam in Malayalam, meaning horizon, Nalapat
Narayana Menon, the Poet of Malabar expounds in the most
condensed form the philosophy of life through symbolic expressions
of which Srimati N. Balamani Amma, the niece of the gifted poet
has given us an excellent English rendering and to it Srimati
Sophia Wadia has given a valuable Foreword.

Even as the elusive horizon, spiritual perfection ever recedes
from the touch of man. But yet,

“Thi_s horizon, like the circle on earth traced by the
invisible ropes which fasten me to everchanging posts,
eagerly waits for an opportunity to embrace .

Here is the vision of the illimitable, the great beyond, in a grain
of sand which mirrors the entire universe. The Universal Law
of birth and death is couched in symbolic expressions.

“ My brow bumped against another wall and again
I fell prostrate on the ground. ” :

“ After a long while my face, perspiring with the foam
of a turbulent heart, turned upwards, only to see the great
riddle board of the sky .

We heartily commend this delightful and remarkable poet’s

works to our readers.
Ri:B:R:

Marriage and Family in Mysore—By M. N. Srinivas. Published by
The New Book Company. 188-90, Hornby Road, Bombay.
Price Rs. 7-8-0. ¢

HERE is a study of the cultural complex of Hinduism and how it
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affects the lives of thousands of the inhabitants of Mysore. The
book was prepared under the guidance of Dr. G. S. Ghurye as a
thesis for the Master of Arts degree of the Bombay University and
contains a Foreword by Rajakaryapravina N. S. Subba Rao. The
institution of marriage is at the root of human society, and varia-
tions in the practices relating to it whether in space or in time, are
matters of great importance as well as of scientific interest. For
the most powerful spring of human action at any rate is the desire
of family society and hence arise rights which sanction and
protect the gratification of this desire. " The rites and beliefs of the
Kannada castes in fhe_Mysore State that pertain to marriage and
family life which are considered here have been dealt with by Rice,
H. V. Nanjundaiya and L. A. Anantakrishna Aiyar and others but
the author -has selected a number of items on social life from
linguistic standpoints and collated the facts on a variety of topics
the discussion of any one of which might easily take a volume. The
well-known marriage restrictions are dealt with and illustrated with
reference to the principles of endogamy, exogamy and so on. As
many of the illustrations and references are taken from modern
times, it would be difficult to say to what extent they bear any
impress of scientific interest, for instance from Srinivasa’s Manjula
and Narasimhachar’s Ramaciriya nenapu. The marriage rites of
Brahmans and Non-Brahmans are all accurately described. Kuduvali
on page 111 is said to be an inferior kind of marriage either to the
form of marriage by the bridal pair, exchange of garlands or to the
marriage of a virgin with a bachelor. A Kuduvali might be of a
de facto union or might not be. A woman who is given up or
abandoned by her husband might take another for her husband ; she
need not necessarily be a widowed girl or an unmarried girl with a
previous de facto union. There are also cases where two exchanges
have made for a kuduvali but that is an extreme case. It must not
be taken that they are treated as different from their previous
unions. Removing the old #ali and putting on a new fali, paying
a caste fine and a general dinner would perhaps make for a
kuduvli. The impression that adultery among the lower classes
is common is not right. These classes are as virtuous or as
pure as the others and matrriage amongst them also is considered
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as a sacrament and much more than a contract. Compared with
the punishment which is referred to in Pampa the important thing
to be remembered is that we ought not carelessly to quote instances
of adultery to tarnish a whole community. The social habits and
customs of the community from generations past and in use in
bygone times are also to be considered. Society places a high
value on the married state. The glorification of the married state
is the fruit of the realisation of the necessity of the family because
the unmarried are a danger to the moral code of the society. On
page 134 the author says that the non-Brabmans in the Malnad
believe that woman walking into a garden during her monthly
defilement period will anger Mother earth or the devil in the
garden. It is well-known that women generally have no rest and
test for réasons of health is provided during such periods and
during pregnancy, by various devices. The author is less than fair
to Mr. C. Hayavadana Rao in saying that the interpretation of
Basavi is clearly motivated by a desire ‘ to ride his hobbyhorse of a
prior matriarchate in Mysore.” Those of us who are familiar with
the social habits and customs of the various castes in regions with
which parts of Mysore were closely linked—and in the early days
the heart of Mysore was in the Banavasi Kadamba country close-to
the Western Ghats—find it impossible to believe that a custom
which is a custom starting from the west might not suggest the
matriarchal theory. Manevalutana to which the author refers on
the following page would also suggest that Mr. Hayavadana Rao
was not wrong. Folk-songs sometimes do give an idea of the
social habits and customs but they may also be imaginary thoughts
of the author in which case it would not be safe always to base
generalisations on it. '

ShiSh

Journal of the Benares Hindu University, Silver Jubilee Number 1942.—
Vol. VI. Nos. 2 & 3. -

THE combined special number of the Journal of the Benares Hindu

University is issued in commemoration of the Silver Jubilee of the

University and it contains learned contributions from renowned

scholars. The speech of Sir S. Radhakrishnan on the occasion of

the laying of the Foundation Stone of “ Holkar House”, made
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possible by the magnificent munificence of the Maharaja of Indore,
and the Convocation Address delivered by Sir Tej Bahadur Sapru
are inspiring and enlightening. Dr. D. S. Altekar in his scholarly
article on  The Conceptions and Ideals of Education in Ancient
India ”’ refers to the development of Character and Personality as
the chief characteristic features of ancient education. A stimulating
article on  Politics, National and International ”’ has been contri-
buted by Mr. S. V. Puntambekar. “ Rabindranath Tagore’ and
“ Mahatma Gandhi” are two essays of great interest written by
Mr. P. Nagaraja Raoand Mr. B. L. Sahney. Mr. B. S. Upadhyaya,
Dr.-R. B. Pandey and Dr. C. Narayana Menon have given us
material of value in their articles, “ On the River Sindhu in
Malavikagnimitra ”’, “‘ Atharva-veda Conception of Motherland "
and “ An Approach to the Ramayana ” respectively.

A number of scientific and technical articles of which * Some
Aspects of Oil Mining in India” by Mr. A. Nandi, “ Dialectic
Constant of Iodized Air” by Dr. S.S. Banerjee, “ Water Alcohol
Complex ”” by H. J. Arniker and the closing article on ‘. Humour ”
by Mr. M. M. Desai may be also referred to. »
R.B.P.

The Triveni Quarterly — Editor Ramakotisvara Rao, Associate
Editor K. Sampathgiri Rao. Vol. XIV. No. 1. January-March,
1942. Annual Subscription Rs. 5, or 11 sh, or $ 3. Single
copy Re. 1-4-0, or 2 sh. or 75 c.

“Il am glad that it has been possible to revive Triven: after
a suspension of six months”. With these words Sri K. Rama-
kotiswara Rao, its Editor, opens the fourteenth year volume of
Triveni which with this number reappears as a Quarterly,

published from Bangalore. :
R, BB

SANSKRIT

Srivenkatachala Itihasamala—Edited by Rajasevasakta Dewan
‘Bahadur Dr. S. Krishnaswami Aiyangar, M.A., Ph.D. Tirumalai
- Tirupati Devasthanam Series. Price Re. 1-0-0. /

THE author of the history of Sri Venkatachala temple at Tirupati,
13
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Anantarya, was a contemporary and disciple of Sri Ramanuja.
For the claim of the Saivas and the Vaisnavas for the image of Sri
Venkateévara and Sri Ramanuja’s decision of the temple being one
dedicated to Visnu, the various arguments advanced are given in
detail. The editor in his valuable summary affirms that there was
no persecution of the Saivas at the time of Sri Ramanuja. We
congratulate the T. T. Devasthanam Committee for publishing this
work which gives a correct picture of the affairs of the temple in

the eleventh century A. D.
M.B.N.

Sri Vimanarcana Kalpa.—A Section of Maricisamhita. Published by
the T. T. Devasthanam, Tirupati.

IMAGE Worship is said to be as old as the Vedas, as there are said
to be clear references in the hymns to images of the Gods. From the
common appellation of the gods as divo naras, ‘men of the sky’
or simply naras ‘men’ and from the epithet nripesas, ‘having
the form of men’ (Rgveda iii-4.5), the Indians apparently did not
merely in imagination assign human form to their gods, but also
represented them in a sensible manner. Rules are prescribed for the
proper wofship of the images. in the vaikhanasa @gamas, which
are supplemented later on by the pancaratra agamas. The
tradition is that Visnu himself - taught the vaikhanasa agama to
Vaikhanasacarya regarded as the incarnation of Brahma, the creator,
sometimes also as one who was possessed by the demon. Vaikha-
nasacarya in return revealed this @gama to Marici who in gratitude
composed this @gama for the benefit of the temple-going public.
The worship in the temple, it is stated, gives the same benefit as the
sacrifices performed according to the Vedic rites in-the earlier ages.

Maricisamhita itself is devoted to the worship of the gods
installed in the temple according to the vaikhanasa agamas. The
earlier portion of the work elaborately treats of the construction of
the temples with special reference to the size and measurement of the
sanctum sanctorum, the yagasala, and the various enclosures etc.
and also the form and size of the various gods and goddesses to be
installed therein. Then the ceremony of consecrating the temple and
installing the images therein are graphically described followed by
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an account of the various kinds of worship in the temple. The
prayascittams or expiatory ceremonies intended to purify the
temple for the acts of commission and omission on the part of the
temple priests and also for other acts of sacrilege committed by
others. Finally, a short treatise on the nature of the individual
souls and their attempts to attain God, by resort to Japa (repeating
prayers in an undertone), homa (sacrificing oneself at the altar of

God), Dhyana (abstract contemplation on God) and arcana (the

worship of the images in the temple) are described.

Pavitrotsavam performed once a year in all the temples, asan
expiating ceremony intended to pray for the peace and prosperity of
the world is fully dealt with. At the close of the book is given a
long list of vaikhanasa agamas, several of which have not been so
far printed, an omission which we hope will be made good at an
early date. We congratulate the T.T. Devasthanam for having
published this valuable work.

KANNADA

Yeshodhara Charitre Sangraha (03°3»¢58®08, Rori,®)—Edited by K. V.
Raghavachar, M.A., B.T. Mysore University Kannada Grantha-
male Series. No. 16. Price As. 12.

Greekara Tatvasara Sangraha (7,8¥9 33,4908 oy 55)-——By K. R. Srini-
vasa Alyangar, M.A. Mysore University Kannada Granthamale
Series. No. 17. Price Re. 1.

Hindudeshada Bhucharitre (0052835 $»%303,)—By V. Nagappa, M.Sc.
Mysore University Kannada Granthamale Series. No. 18.
Price As. 12.

Copies can be had from the Curator, Oriental L1brary, Mysore.
Yeshodhara Charitre is intended to inculcate dharma and teach
ahimsa. It is carefully edited and the stories of Nompia and
Candasasana make very interesting reading. The author, Janna

M.B.N.

who has also written Anantapurana, was the engraver or composer
of the inscriptions Channarayapatna 179 and Tarikere 42, 45 and 69.
These suggest that he belonged to the later half of the twelfth
or the earlier half of the thirteenth century. His father Kavi-
sumanobana lived in the Hoysala court of Narasimha and his son
Ballala conferred upon him the title of ° kavi cakyavarti.’ His
mother was Ganga or Gangadevi who had good contact with
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families versed in excellent literary pursuits and patronised by the
Hoysala court. The intelligible and carefully prepared sketch of
the life and times of Janna in the preface by Mr. Raghavachar
makes a fitting introduction to a study of this work.

Professor B. M. Srikantia’s prefatory note to Greekara
Tattvasara Sarmgraha is really in sutra form : so difficult to get the
full meaning of what is implicit in this short note : in the style of
Aristotle the master of those tHat know, the most famous of the
Greeks who perhaps was as aphoristic. Without the influence of the
multi-faced and all-pervading ‘Greek literature and culture it is
apparently difficult to appreciate or take much lively interest in the
world around us, of the march or the beauty of science or of king-craft
or of anything else, in short in anything which may pass for any
advance in philosophy or knowledge. Greece was the home of
piety, of drama, of poetry, of philosophy, of history, of religion, of

astrology, of legend, of the art of Government, of law, of admini-
stration, of the fine-arts, of architecture, of painting, of music and

of the art of life itself. India inter-changed, inter-mixed, inter-crossed
with that Greece in the hey-day of her glory. Hence anything
which tells of Greek culture, Greek teaching, Greek philosophy is

welcome. Homer, Plato, Aristotle, Socrates, Aeschylus, Herodiotus,
Thucydides, Pericles, Alexander, Demosthenes, Epictetus, Marcus

Aurelius, each was a world by himself. The Upanisads revive, in
day-to-day life, godliness, divinity, simplicity and harmony, what
road should we travel, which is the chain that we must disconnect,
what are these burning truths which we must make burn more
brightly. For these the guidance is also to be found from the
Greek philosophy and Mr. Srinivasa Aiyangar is opening the
window plank . from which the light that sheds is made visible.
Greek was the home of the city states, the home of the giants in
philosophy of a calibre remarkable for investigating qualities.
In the introduction a readable account is given in Kannada of the
development of the Greek philosophy stage by stage, in a style and
in a diction which leaves nothing to be desired. The work concludes
with an appeal that while contemporary philosophy in the west is
making head-way under Bradley, William James, Bergson, Davies,
Alexander, Russell, Moore, Whitehead and others, we in India
are still in the sleep of ages and that for five hundred years have
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not opened our eyes.  That is a broad statement. Apart from the
fact that the Indian philosopher is not keen or very anxious to make
his philosophy or what he thinks or feels about life known to others
like his contemporary elsewhere, because essentially he aims at
securing his salvation, commune with the infinite and tries to merge
and be merged in the absolute. If so, he is not bothered what is left
behind of his philosophy. Life and death are one and the same to
him, from birth to tomb and tomb to womb : it is the way of Samsara:
existence itself, even like death is a Samskara. He wants tosreach
God and what is it to him that he should leave written records of
what is for himself ! It might be said that the great ‘sages and
philosophers of ancient days have left imperishable records of their
work and deeds: that is true: but they were born age to age to
proclaim faith in dharma which appeared to diminish and for the
subjugation of vice in this world. Hence it became necessary to
propagate the essential values of life.

Mr. Y. Nagappa’s Hindudesada Bhucharitre contains much
valuable information. The ageof the Earth is determined from the
sciences of Geology, Physics and Astronomy. As Earth is a part of
the solar system it is possible like the other planets it was thrown
off at some stage from the burning sun which itself was a fizzy
ball of gas tracing its origin from a nebulous state and subsequently

cooled down and solidified. Various geological principles have
been discussed in the first chapter as a preliminary to the statography

of India itself. The several divisions have been given on page 111
to which a reference might be made. Aryakalpa consists of |
Quaternary or Post-Tertiary Era, Cainozoic, Mesozoic and latter
part of the Palaxozoic Eras. The details to these are given on
page 103. The Dravidian Kalpa is the Paleozoic Era, the Purana
Kalpa is the Proterozoic Era and the Nirjivakalpa is the Azoic Era
which is the atipracina era. The author has tried his best to analyse
complicated matters in simple and understandable Kannada. I have
gone through the classifications in this work and I am glad to say
they are correct, accurate and clear. The words and their English
renderings are given in the glossary. With such works coming into
Kannada it ought not to be difficult to have the medium of instruc-
tion in the University in the vernacular of-the country.

S:5,



CORRESPONDENCE
. ABOUT A “ WILD IDENTIFICATION ”

By Rev. FATHER H. HERAS, S.J.

IN a series of articles contributed by Mr. S. érikantha Sastri to
this journal on “ Proto-Indic Religion ”, he has tried to show that
the seals, amulets, and other objects found in the Indus Valley
cities, belonged to the Atharvavedic civilization. We are not
inclined to. discuss this point any more since we have shown
elsewhere,! that the Indus Proto-Indian civilization cannot be
Brahmanic, much less therefore strictly Vedic.

The author of these articles has on several occasions compared

the objects of the Proto-Indians with others found in Sumer,
~ Egypt and Crete, apparently for the sake of erudition; for, while
doing so, he has not tried to explain those resemblances. In point
of fact there cannot be any explanation of them on the supposition
that the civilization of the Proto-Indians is Atharvavedic and
therefore Aryan; as those ancient nations of the near East and
of the Mediterranean had no Aryan elements at all. Mr. éril<antha
Sastri readily acknowledges that those nations were dolicocephalic
(as the majority of the Indians are), this anthropological division
being the characteristic of the Mediterranean race.

While speaking of some of these objects of Sumer in
connection with those of the Indus Valley he refers to three metal
statues discovered in Khafaje by Mr. Preusser about which he
writes as follows: ‘At Khafaje, Preusser discovered three statues
of naked bearded priests with hands clasped in front in adoration.
On the head is a four horned braunch perhaps to support some
ritual vessel. Heras wildly identifies the three images with An,
Enlil and Ama and does not take them to be priests’.2 We donot
as a general rule reply to those scholars who have contradicted our
views, for we consider that on many occasions there may be two

1. Cf. Heras, “ Were the Mohenjo-Darians Aryans or Dravidians ', J.I “H.
XXI, pp. 23-33. : :

2. QJMS, Vol, XXXII, p. 173.
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different points of view of the same object or fact. Yet when one
is introduced as having said something which has never been said,
one is finally bound to cross the t’s and dot the i’s for the sake of truth.

Mr. Srikantha Sastri in the above para says that we have
identified those three images as the images of An, Enlil and Ama.
But we do not remember to have identified them as such in any
way. In fact, it would be a very wild identification, the identifi-
cation of one of the three nude priests with the mother-goddess
Ama, as Mr. érikantba Sastri makes us believe.

The cause of this misleading statement of Mr. S\rikalg'gha Sastri
may have perhaps been the fact that he has written all this by
heart, so to say, without verifying our statement concerning these
three images. The fact that he does not give any reference to our
own statement neither in the body of the article nor in his footnotes,
confirms us in our suspicion. We are sorry to be forced to point
out this negligence. :

In point of fact, when we have spoken of these three images,
we have also referred to three more images discovered at Khafaje
in a further expedition of the Oriental Institute of the Chicago
University.? Now, this second group of three images is totally
different from the first, for these images which are also nude,
represent two men and one woman, and these have been identified
b‘y us witl} An, Enlil and Ama {or Antunm). Evidently Mr.
Srikantha Sastri confused these two groups of images, thus
introducing us as the author of that “ wild identification.” :

As regards the first group of images (Figure 1) Mr. érikal,ltha.
Sastri, following the views of the discoverer,4 who could not be so
well acquainted with the Mohenjo-Daro finds, as we are, opines 7
that these three images represent three priests.> It is worth
studying carefully these images to show whether they are all
priests. Two of the images are absolutely equal, but the third one
has some. essential differences. - First, it is much taller than the

3. Heras, ‘* The Plastic Representation of God among the Proto-Indians,"’
Sardesai Commemoration Volume, pp. 227-229. ;

4, Frankfort—Jacobson—Preusser, Tell- Asmar and K hafaje, The First
Season’s Work in Eshnunna, 1930-31, p. 78 (Chicago, 1932).

5, QJMS. XXXII, p. 173. ¢
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other two. Second, it has two long locks of hair. falling over the
chest. Third, upon its head, there appears ‘a four-branch
appendix which we. have: described in our previous article as a
trident, seen as such from all the four points of the compass, and
which Mr. Srlkantha Sastrl supposes to be a supporter of ““ some
ritual vessel e Mr Srlkanuha Sastrl in his article seems to
suggest that the three priests have thlS appendlx on their heads:

“At Khafaje, Preusser dlscovered three statues. of naked bearded
priests with hands clasped i in front in adoratlon ()n the head is a
four horned branch™? But it is not so. I‘hxs “ four horned
branch” is only found upon the head ‘of the higher statue.
Moreover, the other two smaller images have not the locks of hair
on each side of the head; the upper portion of their head seems
to be shaved. The rest of the hair is bobbed on the level of the
nape of the neck. What is the reason of these differences between
the three statues ? Mr. Srikantha Sastri may perhaps allege that
{he taller statue may represent a high-priest and the other two
ordinary priests. Yet, some of those differences mentioned above
clearly show that the taller statue is the representation of An.

First of all, the two side:locks of hair are a characteristic
of the Divinity. In Mehenjo Daro, two images“ef An are shown
with a very long lock of hairf (Figures 2 and 3) In Egypt, gods
Khonsu,? and Horus, (when represented as_ a boy,19) are also
represented with a lock of hair. God Telepmu_of the Hittites: is
shown likewise, with plaited hair, on the rocks of Iasili Kaia.l

6. Ibid.

7. Ibid.

8, Marshall, Mohenjo- Daro and the Indus Cz'wll,zatzon, I, pl. XII, fig. 18
Mackay, Further: Excavations at Moheijo- -Davro, II Seal No. 235.

9. Museum of Cairo, No.38.' 488 Pillet, Thebes, I, p. 125, fig. 1021.
(Paris 1930). = Pierret, Le Pantheon Egyptian, pp. 14, 76. (Paris 1881).
As a general rule thls lock of halr is on the right side; very rarely it is
seen on the left.l Cf Wexga.ll Ancient Egyptian Works of Art,
p- 217(London 1924)

10. So is he in the famous stele of Metternich, Cf. Wallis Budge, The
Gods of the Egyptians, Vol IT, p. 271, (London, 1904), :

11. Garstang, ‘‘ The Hittite Empire ', pl. XXII (London, 1929). Even the

very name of this god in. Tamil, Taletpmuzm., means ‘' The One who
has plaited Hair "', so is this god represented in the sculptures,



Fig. 1. First group of images discovered at Khafaje:
An and probably two other male deities.

(Erankfort, Jacobson—Preusser, op. cit, p. 75, fig. 32;)

Fig. 2. An having a long lock of hair in
a Mohenjo-Daro seal.
(Copyright—Archeological Survey of Indida.)



Fig. 3. Proto-Indian seal showing Figure of An standing
with a trident upon his head and a lock of hair
in the centre of a pipal tree.

(Copyright—Archeeological Survey of India.)

Fig, 4. Second group of images discovered at
Khafaje: An, Enil and Ama.

(Illustrated London News, Nov. 6, 1937.)
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In Greece and Rome nevertheless, the archaic images of Apollo
and of a few other gods are shown: with two locks of hair;!? so
also happens in the paintings on Greek vases,!3 as is the case of
this image under study. At a later period, four and even six
locks of hair appear at times. Such long locks of hair seem to be
a symbol of the strength and power of god.' In the same way,
the trident placed over the head of this image also suvggests that we
have in the latter the representation of An, the supreme god of the
Sumerian Triad. Amongst the Proto-I_ndians, the image of god
which is shown upoen a tree and is represented with a long lock of
hair, also has a c]earvtrident on his head15 (Fig. 3). The central
portion of this trident develops into a sort of a mukuta in the
famous seal which may be‘considAered as the Prdto-type of Siva
Paiupati}® In two other cases, the central portion develops into
a flower.”” (Fig.2). This flowery development is still seen in
some images of Ayanars or village-gods of South India.!® On
some Kusano-Sassanian coins the image of Siva standing next to
the Nandi, holds the trident in his left hand, having still a trident
upon his head.’® The Jangamas, a clan of Saivite ascetics, also
bear a trident, sticking out from the knot of their hair.20

12. Deonna, Les Apollus Archaiques, p. 163, fig. 45-46; p. 176, fig. 66,
p. 177, fig. 67-68 ; p. 178, fig. 69 ; p 202, fig. 97-98; p. 237, fig. 163-164,
p. 243, fig 168-169; p. 277, fig. 187. (Gengve, 1909) ; Lamb, Greek and
Roman Bronzes, pls. LXXXVIII, C, (London, 1929); Zervos, L'4r¢ en
Grece des ‘temps prehistoriques au debut du XVIII Siecle, p. 54, pl.
XLI (Paris, 1922); Musee de Louvere, Catalogue Sommatre des
Marbres Antiques p. 54, XLI, I (Paris 1922)' Rodenwaldt, Arfe '
Classico pp. 286, 336.

13, Ducati, Storia della” Ceramica Greca, 1I, p. 300, fig, 231 (Fxrenze,
1922; Notar. La Femme dans 1! Antiquite Grecque, p. 19, (Paris.
1901 ;

14, Cf. Judges, XVI, 17, and Desnoyers, Histoire de Peuple Hebreu des
Juges a la Capthte, I, p. 207. N. 1. (Paris, 1922).

15, Marshall, op. cit. pl. XII, fig. 18.

165 Ihidafig. 175 : : 3 5

17. Mackay, op. cit, II. Seals Nos. 222 and 233. ' : '

185G, ]ouveau-Dubreml Iconograﬁhy of Southern Indm. p. 133, fig. 36
(Paris, 1937). . .

19. Hertzfeld, Kushano-Sassanian Coms, pl 11, 15 b and d. This trident
is also seen in other coins pla.ced .upon. the head of the klng himself;
Ibid. pl, 111 184 and 19b.

20. Pai, Monograph on the Religious’ Sects in Indm among the Hindus.
p. 69, (Bombay, 1928)

14
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Besides, the girdle round the waist of this image is another
striking parallel characteristic with the two images of An of the
Proto-Indians mentioned just now.

Mr. érikal)tha lSéstri takes the position of the hands of these
three images as a decisive factor in favour of his contention. He
says that my wild identification “‘is impossible from the attitude of
adoration:”2 He seems to suppose that their hands are clasped
in the ordinary anjali mudra of the Indian images. But it is not

. so; the fingers of both hands are tightly entwined as is common in
many early images of Sumer. Elsewhere, I have explained the
evolution of this characteristic Sumerian pose.?2 That this pose
of the hands was not precisely a religious pose used only in images
which were left in the temples in perpetual adoration is shown by
the diorite seated statue of Gudea, the patesi of LLagash, kept in the
Louvré Museum ;2 no statue of a human being, not even a
king’s would be represented seated in the presence of the deity.

Now, the representation of the two long locks of hair on each
side of the head of this statue (as well as the girdle round the
waist) make its identification with a priest quite impossible, for the
Sumerian priests are always represented fully nude and totally
shaved,? when performing a religious ceremony.

This circumstance makes us doubt about the identification
of the other two statues, for they also wear girdles,? and both
sport long beards and long hair, though not in locks. This attire
does not seem priestly, but we are not certain about their signifi-
‘cance. They may represent two inferior deities, for instance,
Enlil and Enki; but, on no account, any of them may ever be
identified with the mother-goddess, as Mr. S'rikar,lt,ha Sastri would
make us believe I have done on a previous occasion. ‘

21. QJMS.XXXII, p. 173.

22, Cf, Heras, ‘‘ A Proto-Indian Icon ", JBORS XXIII, p. 474.

23. Woolley, The Development of Sumerian Art pl, 60, b. (London), "

24, Ibid. pl,17b, 18 a'and 54 a; King, A History of Sumer & Akkad,

p. 68. fig. 20, (London, 1923) ; Jeremias, Handbuch Der Altorien-
talischen Geisteskultur, pp, 62, 350, 393,

25, Frankfort—]Jacobson—Preusser, “‘ op. cit." p. 76.



ABOUT A “WILD IDENTIFICATION” 107

The comparison between the main image of this group with
the main image of the other group referred to above, strengthens
our identification of the same. (Fig.4). This second image has
also two locks of hair and a girdle round its waist, in the same
way as the one described above. Its hands are also in the same
position. It is likewise higher than the other two images of its
group, one male and another female, who ate evidently Enlil and
Ama. Enlil is practically a reproduction of the figure of An but
of a smaller size. He has hair-locks, he wears the girdle and his
hands are also in the same position. I hope Mr. Srikantha Sastri
will not qualify the identification of the images of this second group
as * wild 7.
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nomination as laid down in Rule 4 shall not be necessary.
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General Secretary and Treasurer.
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THE INDIAN HISTORICAL QUARTERLY

A High-class Oriental Journal treatlng of Indian
History, Literature, Religion, Philosophy, Archzo-
« logy, Numismatics, Epigraphy, Ethnology, etc.

Editor: DR. NARENDRA NATH LAW, M.A., Ph.D.
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JOURNAL OF THE UNIVERSITY OF BOMBAY

Published five times a year with original articles and
abstracts of Theses of Research Work done by the Students
and Teachers of the University in the following subjects:
No. 1. (July) and No. 4. (January) :
History, Economics and Sociology.
No. 2. (September):
Arts and Law.
No..3. (November) and No. 5. (March) :
Section A—Physical Sciences, including Mathematics.
Section B—Biological Sciences, including Medicine.

Annual Subscription for Five Issues Rs. 12/-

Rates of Subscription : l a2 %2 sz %gggz g;:

Number two or a Single Copy ... Rs. 3/-
For all University News, Subscribe to the

BOMBAY UNIVERSITY BULLETIN
Annual Subscription: RUPEE ONE POST FREE

Fo;' advertisement rates and further particulars please write to :
The Manager, JOURNAL OF THE UNIVERSITY OF BOMBAY,
UNIVERSITY OF BOMBAY, FORT, BOMBAY.
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ANNAMALAI UNIVERSITY JOURNAL

(Published THRICE a year )
RECORD OF RESEARCH WORK DONE IN THE UNIVERSITY

Annual Subscription :

Rs. 7/- (Internal) 10 Sh. (Foreign)
Postage and V.P. Charges Extra.

Contributions, remittances, books for review, exchanges
and correspondence regarding all matters
may be addressed to :

Dr. B. V. NARAYANASVAMI NAYUDU, M.A., B.Com., Ph.D., Bar-at-Law,
Professor of Economics and Editor,
Annamalai University Journal,
ANNAMALAI UNIVERSITY,
- ANNAMALAINAGAR P.0.
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THE VEDANTA KESARI

AN ENGLISH MONTHLY MAGAZINE
STARTED IN 1914 PUBLISHED ON THE 1ST

READ TO GET AN INSIGHT INTO:
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1. The Life and Teachings of Sri Ramakrishna and
Swami Vivekananda, and their unique immortal

: message to the whole world:

2. The Fundamental Proclamation of the Vedanta

3. The Religion, Philosophy, Culture, and Art of all

: Countries and Nationalities.

4., The study of several kinds of problems, national and
international.

SUBSCRIPTION PER ANNUM (post free):
India and Ceylon: Rs, 3/- Burma: 3/4/-
Other Countries: $ 2 or Sh. 8

For a free specimen apply to:

“"THE VEDANTA KESARI” OFFICE

SRI RAMAKRISHNA MATH
MYLAPORE - - MADRAS
R EE3E3 3333383333 33333338383
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A Rare offer to Students of Vijayanagara History !

- FOUNDERS OF VIJAYANAGARA

By S. SRIKANTAYA
An inseparable companion to students of Indian History.

Price Rs. 5-0-0 Inland; 10s/. Foreign; $: 2.5 America.
POSTAGE EXTRA

Kailasa Pilgrimage of His Highness the Maharaja of Mysore
An interesting and detailed narrative of the visit of His
Highness the Maharaja of Mysore to Mount Kailasa.

By S. SRIKANTAYA
* Price Re. 1-4-0 India; 2s/. 4d. Foreign; 65 cents America. -
POSTAGE EXTRA
Copies can be had from :
‘ THE GENERAL SECRETARY,

Mythic Society, Daly Memorial Hall,
Cenotaph Road, BANGALORE CITY.
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For PURCHASE or EXCHANGE :

INDIAN ANTIQUARY:
Vol. I. February, March, April, May, July. and August.
w. 1II. February.
,, XIV. January.

Available for SALE or EXCHANGE:

INDIAN ANTIQUARY :
Vol. V. October.
5 XI. January to June.
XV. Complete Volume Bound.

EPIGRAPHIA INDICA:
Vol. - Vil:- “No.-1
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THE GENERAL SECRETARY,
Mythic Society, Daly Memorial Hall,
Cenotaph Road, BANGALORE CITY. (S. India).
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An Useful Book for Schools, Libraries, and Students of
Mysore History !

MODERN{MYSORE

By Rajakaryaprasakta Rao Bahadur M. SHAMA RAO, M.A.
(Retired Civilian of Mysore)

A very interesting and useful book on Mysore History
from the time of the Early Yadava Kings of Mysore
to the trip to Europe of His Highness Sir Sri
Krishnaraja Wadiyar IV; in Two Volumes.

Price Rs. 10-0-0 India; #£. 1-0-0 Foreign; $. 5 America
POSTAGE & PACKING EXTRA

- Copies can be had from :

THE GENERAL SECRETARY,,
Mythic Society, Daly Memorial Hall,
Cenotaph Road, BANGALORE CITY.
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Modern Mysore, by M, Shama Rao, Two Vols, 10 0
Report of the Gilgit Excavation in 1938,

by M. S. Kaul Sastri e SIS L)
Proceedings of the Annual Meetmgs of the
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Balacarita, by Prof. K. R. Pisharoti, M.A. AR
Sri Krishnaraja Wadiyar IV, by S. Srikantaya 1 0
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