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BREAHMAVADIN
“ o afgar agar qata”’

“That which exists is one : sages call it variously.”
Rig-veda. 1. 164-46.
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VEDARTHASANGRAHA
(AN EPITOME OF THE VEDIC TEACHINGS.)
By Bhagavan Ramanuja.
(Continued from page 266.)

If it be so explained, then the following is made out
to be the meaning (of the sentence Zaf fvam asz or “That
thou art’): The word Zz0x means that he who was at first
made out to be the presiding ruler of the body is a mode
of the Supreme Self through forming the body of the Su-
preme Self; and that it (viz, the word fou) is denotative of
him (z.e. of Svetaketu) inclusive of the Supreme Self; there-
fore the word ‘thou’ denotes that Internal Controller of
him (z.e. of Svetaketu), who is characteristically associat-
ed with Him as a mode (of Himself); because according te
the scriptural passage—“Entering along with this indivi-
dual self which is the same as Myself, I evolve the
differentiation of name and form,’ -the embodied indivi
dual self is capable of assuming its individual name only
through having the Brakman for its Self.
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The meaning of the two words #zat and thou which
coexist in the (same) grammatical equation is the Brak-
man Himself. Of these the word #4at denotes Him as
being the cause of the world, as being the mine of all
auspicious qualities and as being immodifiable; and the
word #hov. denotes that same Bra/man as forming the in-
ternal controller of the individual self and as being
characterised by association with the embodied individu-
al self as His mode. ‘Thus the meaning of the two words
that and thow is explained in this manner through the
difference in their siginfications, as relating to one and the
same Braluman; moreover, the Brahman’s qualities—of be-
ing free from evil, of being free from modification, of
being the mine of all auspicious qualities, as well as of be-
ing the cause of the world—are not stultified (here).

Those persons who are not well versed in the Vedania
do not see that all #zzzzgs (or ¢ meanings of words’) and all
individual selves have the Brakman for their Self, and
they also think that all words have their significations
exhausted in denoting merely the several particular objects
they signify. Now, after learning the Vedania passages,
they understand that all #Zmgs, being the effect of the
Brahman (as the cause) aud having Him for their internal
coutroller, havethe BraZman for their Self, and that all
words possess the power of denoting the Bra/kman who is
existent with each particular thing as Hismode. It may,
however, be objected here that under such a circumstance
the knowledge of the power of wordslike go (cow) &c., as
denoting certain particular things will get sultified. It is
replied that it is not so. It has been already stated in con-
nection with the scriptural passage—*‘Ievolve the difteren-
tiation of name and form’—that all words are denotative of
the Supreme Self as associated with the non-intelligent
thing (viz. material nature) and with the individual self.
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It being so, those persons, however, who are concerned in
worldly matters, and make use of words (therefor) think
that in as much as the Supreme Self who forms the maiu
part of the significance of words is incapable of being
known by means of direct perception, &c , their meanings
are fully exhausted in relation to a part of what they
denote. But their knowledge of words is completed by
‘hearing’ the Vedanta. In this same manner, all the
words of the Veda give rise to the knowled ge of their own
meanings up to and inclusive of the Supreme Self. All
the Vedsc words themselves were in the beginning of
creation taken up one by one and were after the creation
of all things as before, used as before by the Supreme
Bralman Himself to denote those things up to and
inclusive of the Supreme Self. Manu says the same
thing thus:—* He (z.¢. the Lord) created the names and
the individual appearances of all.” The word appearances
means configurations, or forms, in other words. The
venerable Parasara also says (the same thing) thus:—
“In the beginning of creation He (ze. the Lord) created
by means of the Vedsc words themselves the names and
forms of Gods and all other beings and their purposes
in life”. The Vedic scripture also declares to the
same effect:—“ The Creator created the sun and tioon
as before”.  The meaning is that He having created
the sun and moon, &c., as before, created also their names
as before. Thus has been explained the identity of the
world aund the Brakman.

- Frow this the proposition that by knowing a certain
one Thing all things become known is established, By
means of the teaching that all things are the effects of
the Bra/man (as the cause)and so all things have the
character of reality through having Him for their Self
and not otherwise, it is declared that ¢TIt is all true’; in
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the same manner in which, in the illustrative example,
all the modifications of the clay are real through their
being made of clay.

Those scriptnral passages’ also which are intended to
prove Him prove the Supreme Brakman who is free from
evil, and is the mine of all auspicious qualities. Kven
while they teach that He is the negation (or opposite) of
all things, it is not possible to avoid the distinction (in
relation to Him) of being the negation of each particular
thing ; consequently, His being free from association with
characterising attributes cannot be proved.

It may, however, be said that if mere intelligence be
taught to be the Brakman, then it may be definitely
determined that mere atttributeless intelligence is the
Brahman. It is replied that it is not so; because words deno-
ting attributes descriptive of the essential nature of a thing
denote through those attributes even that essential nature
(of that thing) in the same manner in which the words
like go® (cow) do. Accordingly, the Sztrakara (Badarayana,
says: ¢ Because a thing is of the essence of an attribute
it is denoted to be that (attribute); as in the case of the
omunisicient (who is denoted by the attribute of intelligence
as He is of the essence of intelligence);” ¢ And it is
nothing wrong, because it (viz the said attribute) is co-
existent with the individual self as a whole.” [ Ved2nita-
Satras. 1. 3 30 & 31].

By means of the attribute of intelligence, the essence
(of the Self) is described. On the other hand it is not
described that mere intelligence is the Brakuman. 1f it be

1. Like “The Brahwan is existence, Knowledge, infinity.”

92 This word means that which goes 7.. it denotes an
attribute and through that uttribute the thing characterised
py that attribute.
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asked how this is made out, it is replied (that it is made
out) from the scriptural passage which attributes know-
ership (to the Self, namely—*“ He who knows all and
understands all.)? This is also made out from hundreds
of scriptural passages like the following:—* His Supreme
power is revealed indeed as manifold, as also His natural
knowledge, strength and action”; ¢ By what, my dear
one, should one know the knower.” Because intelligence
is a mere attribute and because also, in regard to a mere
attribute, it is not appropriate to predicate that itisa
thing or substance, therefore the words ¢ existence,
¢ knowledge’ &c., [in “ the Brakman is existence, kno-
wledge infinity.”] denote the Lzakman as associated
with knowledge, &c. which constitute their own
significations. Further, in the case of the two words
that aud thow, if it be taken that by giving up their
primary natural significance, they aim at presenting.
to the mind the essential nature of an attributeless
entity, then their primary significance will have to
be given up. It may, however, be said that in as much
as oneness of purport is determined (thereby), a figurative
significance (in their case) is nothing wrong; as when
it is said ¢ This is that Devadatta’; thus by means of the
word #hatin “This is that (Devadatta)’ a person is made out
as being associated with another'place and another time;
and by means of the word #4s he is (pointed out as being)
associated with a place and time near at hand ; by their
being grammatically equated, oneness is made out in
regard to them; it being so, the knowledge of one (person)
as being simultaneously associated with contrary places
and times is not possible; therefore in the case of those
two words, their useis to present to the mind the essen-
tial nature of a thing, and inregard to that essential nature,
oneness is declared. Tt is not right tosayso. Evenin the
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sentence ¢ This is that Devadatta,’ there is not the ¢ smell’
of a figurative significance, because there is nothing con-
tradictory (o f oneness). It is nothing contradictory fer
one thing to be associated with two verbal actions a past
and a present; the past (association) is existenceat another
place; existence in a place near at hand is the present;
therefore it is nothing contradictory to reason to denote
oneness (of a thing) as being associated with two actions
a past and a present. The contradiction arising from
(simultaneous existence in) two places is avoided by a
change of time: Even if there be a figurative significance
it cannot be accepted in regard to both the words (¢%a#
anc thou); for by taking onmly one figurative meaning,
contradiction will be avoided. It has been stated above
(by us) that there is no figurative significance (here) ; for
it is nothing wrong for that very thing which existed
in the past in association with one place to exist in auother
place in the present. :

Similarly here also, it has been stated that it is noth-
ing wrong for the Bra/man who is Himself the cause of
the world to exist as the individual self through forming
the internal controller of (that) individual self. Indeed, by
means of a grammatical equation, the unity of two things
having certain characteristics is made out; the meaning
of a grammatical equation is not the unity of the essen-
tial nature (of those things) through giving up those
characteristics. In fact, those who know it declare that
‘““a grammatical equation is the power of words having
defferent meanings to demo.eonly one thing,” and it is
only the unity of such a thing that has been explained
by us.

Moreover, it is not possible to determine the purport
of the concluding passages as contradictory of the pass-
ages in the beginning of the context here. For in the
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beginning of the context here, by means of the passage
beginning with “It sew ‘may I become manifold and
be born’?.—even the quality of willing th= truth, and the
quality of being the sole cause of the world are declared
in relation to the Brakman ;and the opposite of those
(qualities) are the being the seat of ignorance (az:dyaz) &e.

Furthermore, language assumes the character of
being a criterion of truth through its having the form of
sentences and words which are created by means of the
knowled ge of their different meanings and of their parti-
cular combinations; it is not (therefore,) capable of giving
rise to the knowledge of attributeless things; hence
language is no means of arriving at the knowledge of
attributeless things. The expressions * attributeless”
&ec., give rise to the knowledge of a thing which is made
out to be characterised by means of certain attributes
through denoting the absence of the characterising attri-
butes of another thing; otherwise those (expressions) also
will certainly have no power of giving rise to any know-
ledge at all, because words in the form of grammatical bases
and suffixes are indeed fully denotative of many character-
ising attributes and because also sentences have the power
of giving rise to the knowledge of the combination of the
meanings of many words.

(1o be continued.)
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(By K. Vvasa RAo,B.A.)

(Continued from page 288.)

It was assuredly not because of Sri Ramakrishna
Paramahamsa, that prience of Skakthas, that these hopes
which were realised to a remarkable extent were enter-
tained of Swami Vivekananda ; they were hopes centred
in Vivekananda from what they had seen of him and felt
convinced of him even as a man unknown to reputation
in any corner of India. They were hopes entertained of
him on account of the stress and storm of that period in
regard to social betterment and the ways and means of
bringing it about. Nor was Vivekananda the less be
fitted in spite of his having sat at the feet of Sri Rama-
krishna Paramahamsa to raise such expectations and
hopes. He had seen as a boy the inroads made on the
ancient regume in Hindu Society by Brahmoism, although
he had attached himself to a section of the Brahmoa
Samaj; he had seen the insidious attempts made by
Christian Missions and Missionaries to undermine the
faith of its adherents in Hinduism ; he had noticed the
tendency of Swami Dayanand Sarasvathy as the founder
of a new order to implant a fresh parent stock with the
roots of old Hinduism; and as he grew older he was
confronted with denunciations and cry for reforms from
social reformers who, convinced of the futility of re-
forming religon, declared that they had no concern with
religion .as such, but only with social and domestie
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restrictions, usages and practices. All along from the time
he was studying for his university degree, he had sat at the
feet of Sri Ramakrishna Paramahamsa and before the
death of the great Guru had caught from him the undying
spark of renunciation. It was therefore naturally thought
when, eight years after the latter’s earthly existence had
come to an end, Vivekananda emerged from the obscurity
of a wandering sanyasin, that he held in his hand the
torch of his master for the benefit of humanity and of his
own country in particular. But that torch was his own
and not Sri Ramakrishna’s, although he had lighted it at
the hallowed feet of the Master. 'The materials on
which the color and intensity of the light depended were
his, the spark that ignited it was Sri Ramakrishna’s. TIs
it a wonder then that to attempt to undertand Sri
Ramakrisna through Vivekananda will not be to under-
stand the former either entirely or accurately, or even
for most part, correctly? Is it a wonder that the disci-
ple’s flambeau was at times fitful in it brilliance, strongly
x‘zarigated in the color of its light, emitted smoke and
odour where it shoud have illumined alone? What
orgamnic connection did this enthusiast, this passionate
man of action and aspiration, this fiery preacher of na-
tional renaissance, whose obvious mission was the Vedanta
but who in the name of religion kept up against his
countrymen a constant stream of burning lava for their
senile ineptitude as a race, who did not hesitate to abuse
and to be idolised, whose political convictions and
philosophical canons were in strange contrast, whose
garb and whose ambitions ill-suited each other, what
organic counection did this man, such as he was, bear
that specimen of perfected humanity the great, god-like
Ramakrishna to whom nought was different from him-
self and himself was one with the universe, with all its

2
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good and bad; nay, to whom the only reality was god
and all that led to god, the rest being unreal and hence
fit only to turn away from without a pang. What con-
nection was there between such a Master and such a
disciple ? We can understand Vivekananda by himself
and appreciate those qualities of greatness in him which
he undoubtedly possessed and by which his country and
countrymen have been vastly benefitted ; we can compre-
hend Ramakrishna Paramahamsa with the aid of his
gospel and feel towards him the reverence due to a saviour
of humanity, one who has shewn to mankind the way to
salvation. But to discern the spiritual parentage of
Vivekananda in Ramakrishna Paramahamsa would have
been by mo means easy in the absence of the present
publication, as it is to this we owe our insight into Rama-
krishna Paramahamsa, whose personality all along has
been no more than the abstract Guruship to Vivekanan-
da. It is now that we get the real identityof Sri Rama-
krishna, and once this is obtained, we obtain as well the
point ef contact between the Gurx and the chela.

Born in 1836, of Brahmin parentage Ramakrishna
did not receive even the customary instruction in three
Rs. which most Brahmin boys do not fail to obtain; but
was very early in his life put to the worship of the temple
at Dakshineswar adjoining Calcutta where his father
was doing this work. He had been married at an age
somewhat too early even for Brahmin boys, when he
was . but eight years old, but the marriage, was never
consummated later on, since Ramakrishna had become
too much absorbed in his prayers and devotional exer-
cises and had remounced gold and woman as the two
great sources of worldly bondage which keeps man from
god.  He used to cry to goddess Kali in those days O
mother, Twill cut my throat witha knife if the thought of.
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woman should cross my mind.” He developed such a strong
avetsion to money, that, he said, he felt a scorching sensa-
tion when he touched a coin or any metal. So great was his
bhakthy that he used to go into complete unconsciousness
of every sourrounding object and repeating the name of
gods become actually unconscious and inanimate, the
pulse ceasing, the heart stopping as though he had beeri
reduced to the condition of a log by a strong mesmeric
current. He used to be in this state frequently in the
course of a day, and such fits of unconsciousness over-
took him whenever he became extatic in praise of
god ; or whenever he sang devotional songs and danced
in joy or even whenever he heard others sing particularly
well ; at times this fit came upon even him at the si ght of a
man for whom he entertained great respect as a man of
god, or as one labouring for the good of others with un-
selfish devotion, as he did for instance in the case of
Keshab and Vidyasagar. All his knowledge of the Hindu
Shastras and epics he derived by hearing others expound
the sacred books and with his intense devotional nature he
understood and realised the essence of their teachings
much better than mere scholars. ‘The /&ear# was his great
source of instruction. He had been relieved of the duty
of conducting the services in the temple as he became
very often uncouscious in the course of the worship. Day
by day his devotion and his piety attracted inquiring
spirits in the neighbourhood and a small knet of admirers
and disciples some of whom later on became Sanyas:s
renouncing the world gathered round him and whom he
taught, neither in the modern nor in the ancient style,
but in a manner peculiarly fitted to rivet their eyes on
god as the only reality in the universe. It is both the
method and the substace of these teachings that we
find in the volume, before us very probably to be followed
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by another, prepared by ome of his disciples M, The
teachings are given in the form of dialogues, just as they
were spoken by the Master on the various occasions when
M formed one of the company. What is the message in
these teachings ? what is there in them to deserve the
name of gospel ? and how far can we look upon Viveka-
nanda as the chosen apostle of Sri Ramakrishna?

(Z'o be contsnued)



THE DHARMA SANGHA

OR

“THE CONVENTION OF RELIGIONS IN INDIA.”

The Vivekananda Society of Calcutta deserves the
thanks of all Indians for successfully carrying out the late
Swamy’s idea of a Convention of Religions. In November
1908 they resolved that the most fitting manner of
celebrating in a public way the Birthday anniversary of
Swami Vivekananda would be by holding a Parlia-
ment of religions at. Calcutta in which the different sects
of all the religions of India would be represented. In pur-
suance of this resolution a representative committee was
formed to work out the preliminaries. Mr. Saroda Charan
Mitter was approached after his retirement from the
High Court Bench. Under his leadership and with the
cooperation of the leading representatives the various
religions, the first convention of religions in modern
India was held. The sittings lasted for three days from
gth to the rith April 1gog. The Maharaja Bahadur of
Darbhanga, the acknowledged leader of the Hindus of
British 1ndia presided over the convention. The unity and
good feeling that prevailed amongst the members showed
that diversity of religions beliefs was no bar against
fellowship and unity. Though in the past much blood
was shed and ill-feeling was created, in the name of religion,
they were the result not so much of this diversity as
of some other causes which might at the time have been

powerful,
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The report before us contains an excellent introduction.
It brings out very clearly two dominant ideas which
have made Hinduism the ‘ religion eternal” with its large
tolerance and its inclusiveness of a variety of forms. One
of these ideas is embodied in the Vedic text Ekam Sat
Vipra Bahuda Vadanii and the other in the puranic
doctrine of /skta. The two have combined to set free religi-
ous thought in India and erect on this basis a religious struc-
ture which has eluded the grasp of all violent hands and has
foiled the attempts of all foreign aggressive religions with
missionary aims. As will be seen from the Bhagavad Gita,
once Sri Krishna harmonised all creeds and religions and
declared ‘“ Whosoever comes to me, through whatsover
form, I reach him” From this ‘divine declaration we pass
on to the period of Buddhist ascendency when the spread of
Buddhism introduced new races and new traditions into the
Buddhistic-aryan system.. The maintenance of Buddhist
political power meant the unification and' reconcilement
of the various religious traditions, and moral and social
ideas that prevailed in the India and the Greater India of
that age. Congresses and conventions of religions be-
came a matter of necessity to the rulers and statesmen
of the period. After the lapse of a few centuries when
Buddhism gradually lost its distinctive points and became
in practice indistinguishable from Hinduism ‘and Hindu-
ism itself was affected by the corruptions of Buddhism,
Sankara rese to restore vitality to declining com-
munities by his presentation of Hinduism in its ancient
form which included Buddhism in its essentials also.
In this mission he had to speak to the nation through the
grand assenblages of Pandits and of scholars. Now neatly
twelve centuries have gone by since Sankara preached
the sublime Adwaita Philosophy. To-day we are not one,
race but many races; we do not belong to one religion,
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but to many religions. - We fancy we discover a new Sun
whenever there is a fresh opening in our intellectual vault;
We have nearly lost the secret of that search for the One,
We grope about unceasingly in this infinity of small
things and do not seem ever to be capable of emerging out
of them. In this situation even the faintest echo of the
Vedic chant of strength and unity is a blesssing, for it
serves as a remembrancer and awakener. It is in this
light that we view the convention of religions of 1909. All
the papers printed in this report are marked by freedom
from bigotry and narrowness. The success that has
attended the first convention is full of promise and we
earnestly hope that even in these times of political dis-
quietude the different religionists will bear in mind the
great fact that for the progress of the world Asia con-
tributed in the past religion and philosophy, that her place
can never be filled by any nation of the West, and that
in the future the mission of the Asiatic and particularly of
the Hindu is to be the inspirer of high moral and spiritual
life.

The presence of so many religions in India governed
by a secular government which has pledged itself to a
policy of non-interference in religious affairs has made
it incumbent upon us,—Hindus, who constitute the
majority,—to see that we make “religion the basis
of our national life and of every movemeunt with which
we as a nation are identified. Religion and nationalism
should follow two parallel lines. It is immaterial what faith
is professed by an individual since all faiths contain the
same cardinal principles of love, charity and humanity
But let there be earnestness and sincerity in the profession
and above all a strennous endeavour to live up to the
laws of God,” for as the Maharajah Bahadur said in his
presidental address though in the outer courts of Eccle-
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siasticism there has always been war, in the interior we
find that sainthood is one and same all the world over.
Or as our Scriptures have taught us Ekam Sat Vipra
Bahudha Vadant:. :

We take this opportunity to congratulate the orga-
nisers on their proposal to hold the second convention at
the sacred place Allahabod in 1911 and are confident of
its success.
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NOTES OF SOME WANDERINGS
WITH THE SWAMI VIVEKANANDA.

Continuved from page 280.

Persons :— The Swami Vioekananda ; gurnbhais, and
aisciples.

A party of LEuropeans, amongst whom
were Sthir Mata, the * Steady Mother'
‘One whose mname was Joy ; and
Nwedita.

Place.—Kashmir.
Time.— June 20th to Ociober 12th 1886.

It was Sundav morning, and next afternoon the
Swami was prevailed on to come up to tea with us, in
order to meet a BEuropean guest, who

:{ﬂi l“{i“:h*f;th seemed Lo be interested in the subject of
Sept. 3rd. Vedania, He had been little inclined to
concern himself with the matter, and I

think his real motive in accepting, was probably to afford
his toco-eager disciples an opportunity cf convincing
themselves of the utter futility of all such attempts as
this. Certainly he took infinite pains with the enquirer,
“and as certainly his trouble was wasted, I remember his
saying, amongst other things, “ How 1 wish a law could

be broken ! If we were really able to break a law we
o

3
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should be free. What you call breaking the law, is really
only another way of keeping it.” Then he tried to
explain a little of the super-conscious life. But his words
fell on ears that could not hear.
On Tuexdav, he came once more to our little camp
to the midday weal. Towards the end, it began to Tain,
heav11v enough to prevent his return, and
e he took up Tod’s ¢ Hislory of Ra]asth'm
which was lying near, and drifted into talk of Meera Bae.
« Two thirds of the national ideas now in Bengal”, he
said, “ have been gathered from this book”. But the
episode of Meera Bae, the queen who would not be queen,
; but would wander the world with the lovers of Krishna,
was always his favourite, even in Tod. He talked of how
she preached submission, prayerfulness, and service to all
"in contrast te Chaitanya, who preached love to the Name
of God, and mercy to all. Meera Bae was always one of
his great patronesses. He would putinto her story many
threads with which one is now familiar in other connec-
tions, such as the conversion of two great robbers, and
the end by an image of Krishna opening and swallowing
her up. I heard him on one occasion recite and translate
one of her songsto a woman. I wish I could remember
the whole, but it began, in his rendering, with the words,
“ Cling to it, cling to it, cling to it, Brother,” and ended
with “If Hurrish and Churrish were saved, there is hope
for all”. Again I have heard him tell that marvellous tale
of Meera Bae, in which, on reaching Brindavan, she sent
for a certain famous sadhu. He refused to go, on the
ground that women might not see men in Brindaban.
When this had happened three times, Meera Bae went to
him herself saying that she had not known that there
were such beings as men there, she had suppesed that
Krishna alone existed. And when she saw the astonished
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sadhu, she unveiled herself completely, with the words
« Fool ! do vou call yourself a Man ?” and as he feli
prostrate before her, with a cry of awe she put her foot
upon his head.

To day the Swami passed on to talk of Akhbar, and
sang us a song of Thana Sena, the poet-lavreate of the

Emperor.

« Seated on the throue, a god amongst men,
‘Thou, the Emperor of Delhi !

Blessed was the hour the minute, the second,
When thou ascendest the throne,

O God amongst men,

Thou the Lord of Delhi.

Long live thy crown, thy sceptre, thy throne,
O God amongst men,
Thou Emperor of Delhi !

Live long, and remain awakened always,
O son of Humayoon,

jov of the sun, God amongst men,
Thou, the Emperor of Delhi I”

Then the talk passed to « our national hero,” Protap
Singh, who never could be prought to submission. Once
indeed he was tempted to give in, at that moment
when, having fled from Cheetore, and the queen herself
having cooked the scanty evening meal, a hungry kite
swooped down on that cake of bread which was the
children’s portior, and the King of Mewar heard his
babies cry for food, Then, indeed, the strong heart of
the man failed him. The prospect of ease and relief
tempted him. And for a moment he thought of ceasing the



338 The Brahmavadin

unequal conflict, and sending his alliance to Akhbbar.
Only for an instant. The Eternal Will protects its own.
Even as the picture passed before his mind, there
appeared a messenger, with those despatches from Man
Singh that said, “ There is but one left amongst us who
has kept his blood free from admixture with the alien.
Let it never be said ibat his head has touched the dust !”
And the soul of Protap drew in the long breath of
courage and renewed faith, and he arose and swept the
country of its foes, and made his own way back to
. Qodeypore.

Then there was the wonderful tale of the virgin
princess, Krishna Kumari, whose hand was sought by
various royal suitors at once. And when three armies
were at the gate, her father could think of nothing better
than to give her poison. The task was entrusted te her
uncle, and he entered her room as she lay asleep to do it.
But at the sight of her beauty and youth, remembering
her too as a baby, the soldier’s heart failed him, and he
eould not perform his task. But she was awakened by
some sound, and being told what was proposed, stretched
out ber hand for the cup, and drank the poison with a
smile. And so on, and so on. For the stories of Rajput
heroes in this kind are endless.

On Saturday the Swami and he whese name was
sung, went te the Dal Lake, tobe the guests of the

American consul and his wife for a couple

of days. They returned on Menday, and
on Tuesday, the Swami came up to the new Muth,
as we called it, and had his boat moved close by ours, so

; ‘t_.hat he could be with wus for a few days, before leaving for
Ganderbal.

Sept. 2oth.



THE SPIRIT OF RELIGION.
OR
VEERA-SAIVAM(') TO THE FORE.
(ALl rights Reserved)

By C. V. SwaMINATHA AivAR

(Editor of the Viveka Chintamant)

In‘these days of spiritual revival when the -Spirit of Ged
is moving the waters of the East, every attempt that is made
to-accentuate the spiritual aspect of things deserves the at-
tention of all right thinking'men, For the work of the Spirit
s manifest only to'those who worship ' God in spirit and in
truth. Of course, the creed-bound soul with the shackles
of conventionality to tighten its chain, must have ‘its own
graduated method of salvation, working itself up by slow
degrees from one plane to the other, moved solely by the desire
for enjoyment dand pleasure, and for such asthese the Creed
of Religion is necessary’; but the Kingdom of Heaven is not
reached not won ‘by-these pusillanimous spirits. ‘‘ The King-
dom of God suffereth violence and the Violent take'it
by force.”’ It'is only those who are violenty in love with 'God
dare to assail the Kingdom of God by violent efforts cf valiant
deeds and these valiant Souls are not content to wait and cry
and whimper like helpless children to attain admittance to the
Kingdom of Gad. They have a painfully real Self-Conscious-
ness—the consciousness of Higher Self; and this consciousness
makes them feel certain that they are the children of Light—
rather, grown-up-children of Light; and they feel impatient at
their exclusion from the Kingdom of God, and the dilly-dally-
ing or hide and seek ‘which the Avarans and Vileshepa saktis
of Maya play with'them and their earnest efforts to reach the
Feet of God dnd remain there permanently. Their growing
light ‘makes them highly sensitive to the subtler vibrations of

(1) See Appehdi:& I
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the Spirit, and this super-sensitiveness makes it highly irk-
aome to them to remain in the lower-planes ot consciousness
while their souls are attuned to a higher and higher Spiritual
light, separation from which amounts to no less than intole-
rable torture to them. When once the coul of man is freed
from the cramping influence of thought and sense perceptions,
the ego of man has a tendency to rise higher and higher into
the pure Empyrean above, and have a bird’s eye-view of the
world it has left and risen above on the wings of the Spirit
which are Sraddh& and Bhalkti, or Faith and Lore! The Soul
of Man also expands as the ego rises higher and higher, until
in the end it feels the ultimate confines of Finity itself to be
a binding influence which curbs and cramps the infinite
expansiveness of the lifted-up Soul! This supreme state or
condition of the Soul which is technically described as
Unmani Bahvea, or Unmani avastha, having taken a bird’s eye-
view of all creation and having nothing to learn outside itself,
has a natural tendency to broad on its own inner Self ; and
the more it contemplates its own inner Self, tbe more doth
it feel captivated by the Glory of the Pure and Mighty Self
which in its self-effulgence throws into the shade the mightiest
luminaries of the manifested World ! The attraction of Self to
Self now begins to operate and the Supreme Self draws unto
Itself the Reflected Glory of the Lifted—up Soul known as
Unmana.

I1

Like unto a scientist casting his eyes on a piece of pure
crystal and catching the deflection of the light from his own
eyes, sees not the reflection of himself in the crystal but
perceives his own true self by the reflected rays of his own
light, knowing the crystal to be a pure medium for deflecting
the rays of his own eyes and turning them back on his own
self, the up-lifted Soul brooding onits own Inner Self catches
such a glimpse of the true Self-effulgent glory of the One only
Self, that it soon (by the force of constant practice) gets
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accustomed to the Self-effulgent rays of the only true Self,
and then when it looks outward, its sight falls on the crystal-
line white of its own confining self or Suddha Upadhs and
sees its property as a medium of reflection and nothing more !
This final Knowledge of the Ultimate Upadhi has the power of
melting it and penetrating it through like the X rays penetrat-
ing through a case of ironor wood; and this leaves it face
to face with Itself. This Supreme Abode of the Holy Spirit,
the Place or Sthalam where Unmani itself becomes merged in
Infinity, and Time s, without beginning or end, 7.e. swallowed
up in Eternity, is called ¢ Malasthalam™, where All-Existence
merely is—* The One only without a second.”

11

‘Bhis ¢ Mahasthalam™? then is the Same as ’*God at
Rest” the Unity in Trinity which is the ultimate Goal of All
Existence.

Sthalam in the language of the Veera-Saiva Faith is the
Sthanam (place or abode) of Layam (mergence or involution).
When the true and ideal meaning (Lakshyartham) of Sthalain
is fully realiscd. it will become self-evident that it is nothing
else but the unity of cause and effect in a Common First
Cause, Let me illustrate my meaning.

Let us take for instance a pot, in view of analysing and
synthatising it in terms merely of cause and effect. The pot
as it stands before us is nothing but an appearance with name
and form. The name pot indicates that it is the work of the
potter ; the form of the pot indicates the genius of the potter
which transformed a lump of elay into a vessel capable
of holding water and fit to be utilzed in so many other
ways. The material of which the pot is made (namely,
clay) is self-evident, as it stands open to our gaze. But how
did a mere lump of clay come to be clothed with the name and
form of an utensil called ‘ pot” ? This question sets you
athinking and after many enquiries it takes you to a place

(2) See Appendix I.
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where the lump of elay is.being transformed i_nfd the utensil
bearing the name and form of ¢ pot”. There. you see the
potter and his wheel and the lump of clay kneaded and ready
made mounted on the Wheel! You concentrate your atten-
tion on: the potter, his wheel and: the clay and anon you see
the wheel rotate by the impetus. given to it by the potter, and
the lump, of clay on the wheel is rapidly being moulded into a
shape which is—well, in the head of the potter. This then is
the Sthalam where you can see the pot merge into the three-
fold cause which: brought it into existence! Your knowledge
of the pot-has become expanded into a ‘* process” wherein the
potter, the wheel, and lump of clay, all bear an imporntant part
and take a share in a movement which produces  the pot”
by a series of co-ordinated and correlated action on the part
of the potter, the wheel and the lump of clay. For the sake
of generalisation we will call the potter by the generai and
comprehensive name of “ Efficient Cause,” the Wheel then
becomes the ¢ Instrumental or Co-efficient Cause’”, while the
lump of clay forms the ¢« material cause” of the * effect’” which
we calfed the  pot.” : :

When we begin to analyse the pot it resolves itself into
the clay, the turn of the wheel, and the work of the @ofter or
in the chosen phraseology of generalisation, the pot resolves
itself into an “effect” of the three-fold cause known as
Efficent, Co-efficient or Instrumental, and the Material Cause,
Speaking now again in the general and all comprehensive
language of ¢ Generalisation ™ we say that the pot is an effect
of the threefold cause above mentioned. We now have
the manifest effect in the pot before us: and the unmani-
fested cause made manifest, not in the pot itself but in the
Place or Sthalam where the pot is created, which is the potter’s
working place. When we pursue our enquiry into the origin
of the pot before us, we find then thatit is an effect which
merges in its three-fold cause, the place where the three-fold
cause becomes manifest being the ¢ Sthalam’ or place where
the pot stands mergedinto its cause. There is the name,
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form and material of the pot. This threefold appearance in
the effect merges in the threefold ' cause of potter, wheel and
clay.

So we sayt when a man has sufficient Sraddhd-bhakti
(care and devotion) tc know the pet, that (the true Spirit of
inquiry) will take him to the potter’s village or Sthalam
where the pot is made. His attention new becomes merged
"in the “ Sthalegm” which, erstwhile had been fixed on the
“ Angam” or the construction of the Pot.

So we say, using again the comprehensive terminology
of all embracing Generalisation, that when a man has suffi-
cient devotion (Bhakti) for Knowledge (here in particular it is
that of the pot), this Bhakti takes him (z... draws his atten-
tion absorbingly through) to the Angam (or constructive
principles or composite Structure), which in turn takes him
to the effective means or Power (instrumental cause} of
making it, which again in its tura directs his attention to the
Intelligent Author (efficient cause) using both the instrument
{mean:s) and the counstructive principles involved in creating
the effect (here it is the “ pot ).

To recapitulate the above in the abstract:—

Bhakt: when ripe leads one to the Angasthalam (where
the composite nature of the thing works or is worked out as
in a workshop or laboratory) which in turn leads one to the
“gffective means” of construction (the Wheel of the Law) known
as Bhinna Sakti or Kala-Sakii, (as it is a thing apart from the
Author or Worker who shapes the whole course), a knowledge
of which requires the aid of the Author, who holds in his own
self the motif (motive power) of the threefold-cause) and £®
can make the thing merge in and emerge out of its threefold
cause. The mental power of the author then is the Zinga
Sthalam. Lingam3 means literally involution and evolution, or

merge and emerge.

(3) See Appendix I.
4
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The Way of Inquiry or Research then lies from
(Blakti) the Devotion for Knowledge of a thing to the principles
or composite stzucture of the thing known as Angasthalam A
combination of the above two naturally leads the seeker after
true Knowledge to the effective Instruments of creation, (Kala-
Sakti) the Wheel of the Law, which when combined with the
first two leads one to the Author, who combines in himself the
power of setting the threefold cause in motion either to make
or unmake and is the sole *‘ Motive agent” who can make
or mar ¢ all things that were made.”

If we push our analogy of a pot to a more complicated
thing such asa * phonograph” or ¢ radiograph” we will find
the same principle of research resolve itself into the Worker
and Director on the one hand, and the Wheel of the Law
and its applicabilities on the other. The first two we
will classify as Lingam and Angam or Director and Worker,
while the Wheel of the Law and its applicability will
resolve itself into the Working Instruments and Devotion to
Work. Here then we have our analysis of the principles and
parts of “ Knowledge” which we should master in understand-
ing a complicated invention like the Phonograph or Radiograph.

The Inventor (Maha-Sthalam)

l

The Directing Intelligence The Working Power

(Sthalam) (Salkti)

This is the ultimate cause of the Invention or Creation
but each of the two, (the directing intelligence and the work-
ing power) must sub-divide into threefold causes again before
they a: e made efficient in the production of the invention.

The Sakti or Working Power or arrangement also divides
itself correspondingly into the three stages which are com-
plimentary to the mental equipments of the Director and
Worker, the Director applying himself to the effective ex-
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ecution of the idea, while the Worker turns his attention-
emotionally by means of intelligent devotion to work in three
stages corresponding to the requirements of him as an expert
worker.¢ Here we have in outline the method of application
of the Religious Spirit to the Realisation of Truth as set forth
by the Veera-Smiva Faith which requires a daring spirit to
pursue * Knowledge” to its legitimate and ultimate end.

IV

And what is this legitmate and ultimate end? One may
ask. It is nothing more nor less than the realisaticn of the
Unity in Trinity, of the One Ultimate and All-Sufficient Cause
in the threefold Cause described as Efficient, Co-efficient
and Material. The Efficient Cause is described as Sthalam
con‘s‘nsting of the Director and Worker as ZLingam and
Angam. The coefficient Cause is described as the Infinite
Energy or Eternal Power (Anadi-Sakti and Abhinna Sakti)
with effectual or executive Power (Kala-Sakti) and Emotional
Power or Power of Devotion (Bhakti-Sakti) as its corres-
poanding parts to the division of Sthalam as Lingam and
Angam.

The working out of the Course of Evolution and Involu-
tion from Sthalem-and Sakti or the Linga and Angae in Eternity
is a process which requires all the Valour of Spiritual man
who has risen above the attractions and distractions of sense
and thought perceptions—the latter of which Professor Huxley
describes as ¢ the Malady of thought”, while the former he
beautifully points out as ¢ the tiger and ape in Man.” But that
which demands the outdoing of the Valiant Yogin who can
trace the whole Path of Evolution through to the very begin-
ning of Time when it emerged from Eternity, is the Realisa-
tion of the Trinity (the threefold cause) in the Unity that ever
was, and will be, from Eternity to Eternity unaffected by Time
or Space or the law of Causation.

. (4) See Appendices | & 11,
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The Veera-Saiva *dares to he wise” and carries his daring
to its ultimate end, the realisation of the Unity in the Trinity
and as he has made this the end and aim of his Faith which
falters not nor fzils, he has special need to inculcate the Spirit
of Daring in every word thought, and tenet of his rveligion and
so he has named the Path of Religion he is to tread the Path
of the Veera-Saiva.

The Veera-Saiva aims at realising in actual experience all
the theoretical demonstrations of the Advanced Upanishads.

Says the First Teacher of the Veera-Saiva Faith,
Renulca, who was himself a Ray of Light emanating from the
Supreme Self-Effulgent Light, to Agastya, the best of men and
the greatest among Munis (thinkers) and Rishis (Seers).

« He who excelling in “the Vidya of at-ene-ment with
Sivam” (this is Saivam) will enjoy that “at-one-ment ” (Aikyam
ar unity) i this world (living in the midst of this world in h's
human body but not attacked to it), such an one by the power
of that ability (to rcalise the Unity in Trinity while yet in his
body) becomes a true (and mot false) Veera-Saiva in glory
shining.”

“ G55 wrEes Faww wrEo
dgans 1y ACFo sr@Cuw
QusB eellm 5800 swesemaer
Quriis B 1s yspaTsr aFaer,’”™

Veera-Saivam is not the setting up of a new Faith, to supplant
old and existing ones. But it takes the highest Truth and
insists. on its Realisation through and through. ¢ Actual
Experience ” is the Alpha and Omega of the test which the
Veera-Saiva Faith applies to the Highest Knowledge of the
Védénta. The theory which the Highest Védante sets up and
demonstrates as true but difficult to attain, that theery when
assimilated in actual experience and made real net only to
the Spirit that is ever Holy, but also to thowught and sense
perceptions. (which to. perceive the reality of <« the One only
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without a second ”’) must be purified through and through by
a long course of Discipline and Diksha) that one is ¢ Veera”
(Daring Soul), the Highest Jnanis say. It is not setting up a
rival Faith for the human souls to squabble about and waste
their energy. But it intensifies and insists on the practical
realisation of the great Truth so elaborately set up and taught
in the Vedanie. The Truth is One only, the Veera-Saiva Faith
concedes to the Vedanta and proclaims it too in its own way ;
but that One Truth must be lived up to and realised and after
realisation it must be lived through and through in every place
from the highest to the lowest. Indeed he who perceives
any difference such as the highest and the lowest in living
the life of realisation is already a fallen man—he is unworthy
of the glory of Veera-Saivam, as he has turned his back on the
only perfect ldeal it recognises and insists on. It reCognises
stages and degrees in Initiation or Diksha but in Realisation
it has but one only Ide 1, the supremest and the most practi-
cal, and it insists on its followers aiming at that highest and
living the life of realisation of that highest Ideal tn this world,
Says Renuka putting forth the ldeal of Veera-Saivam to the
sage Agastya, as the first and only fit pupil he could find able
to grasp the supreme Ideal of Veera-Saivam :—

“ gl Cagrrss s ea@ererGuw
wop auh dlgend Qusrpiens iur wpp S
dlrafl@enar wreetwpp Ganwaad 16 e

‘DI S(15 S pLirGul yanisg CearrisQer.”’

The only Waif to realise this Supreme Ideal of Veera-Sazvam
is by being true in thought word and deed in every act of
life, in every word one speaks and in every thought one
thinks. This indeed leads one through the narrow and
difficult path of *Satyam Vada” and ¢ Dharmam chara”
enjoined in the Upanishad. And this is right. For, as Emerson
says: The Law of Nature is, ““ Do the thing and you shall
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have the power, but they who DO NOT the thing have NOT
the POWER,”

\Y%

The Veera-Saiva nips in the bud the bane of mere
theoretical study of Vedanta, which results in Vacha-Vedanta
or lip-profession of the doctrines inculcated in the Vedanta
and using them to perverted ends, thus degrading the Vedanta
itself and its teachings. Test a Vedantin by his acts and
you will find him to be a hypocnte and a humbug. For Truth
in the highest reaches is so elusive that it would not lend itself
to be grasped by those who have not lived up to the previous
stage the principles propounded in the Vedanta. Hence
the great importance of the Karmakanda and the Upasana-
kanda, which the Aeo Vedantin looks askance at because itis so
difflcult for him to live the Jife of Discipline inculcated therein,
while the Rhapsodies of the Upanishads he could easily learn
by rote and by a few outward sadhanas make it appear for
the moment that he has realised these principles. He may
deceive the ignorant by this means or ke may deceive himself
if he is sufficiently dull-witted. But the Knowing Ones”
(@miraqmnhs'gj@smr#&@?r) are never deceived by the pratings
of Vacha Vedantins, the vibrations of whose voice, eyes
and their very gait reveal the grossly selfish inner man ia
them, like the revelation of the ass in the tiger’s skin eating
grass and braying in ecstacy in the immortal Fable of Zsop.

A Veera-Saiva must be a true Kara-pairin, that is to say,
he must realise his body as a spiritualising agent, eating only
to evolve spiritual light and energy from the food he
eats and not to enjoy or lust after things of the flesh.
As “the merit of the pudding is in the eating of it,” so,
the true merit of a system of Religious Training is in the living .
of it. Intermediate goals and ideals make the weaker souls
have them as their aim and proclaim them the summum bonum
of Existence itself. By first confining their Ideal and goal to
an intermediate stage in the long and limitless patl: of Religion,
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t'hey become short-sighted enough to see nothing beyond that
intetmediate goal and they mistake the veil limiting their
vision for the Infinity that enfolds Truth and the Eternity
that exists in Truth. Hence the evil effect of sects and creeds
which carry on an endless’ war of words, neglecting the reali
sation of the truth taught and testing it by actual experiences.
Wherever the Spirit of Religion is alive, there the Veera-
Saiva Ideal is to the fore. This is the glory of Veera-Saivam.

VI

The Veera-Saiva therefore prays to his Ishta-Devata to
grant him God-consciousness untainted by the least trace of
the 1’ ip him in the form of affirmation or negation. In the
early stages of God-consciousness it has always to be enjoyed
with an eye to the intruding self of the Evolving world. This
is called Sa-vikalpa Samadhi or God consciousness with the
suppression of the thought making mind. When this is practiced
to an effective degree, the mind falls off of itself but leaves its
trace in the consciousness which feels that-it i free from the
intrusion cf the thought-making mind. This is called Nzrvs-
kalpa Samddh, but even here the feeling in the consciousness
that it is free implies that its freedom is dearly bought and
that when it comes down the plane of the senses, it may loose
it again. = This idea therefore taints the God-Conciousness to
the extent of its being capable of being palluted by thought
and sense-perception. It is this lurking feeling in ‘conscious-
ness that vitiates even the highest effort at realisation of God-
Consciousness, for that which finds a place in'the conscious-
ness ever has a tendency to make itself manifest by the force
of the Evolving Power or Bhinna Saktz, inherent init. There.
fore should one transcend even the supremely impor.
tants states of Savikalpa Samadhi and Nirvikalpa-Samadhs.
For, whether it is Sa-vikalpa or Niv-vikalpa, it is itself
a vikalpa ~(modification of thought) and «n- that respect
an effort of ‘the obtruding ¢ 1” that ever mars the state
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of Rest in God-Conscicusness and drags it down the course
of Evolution into the entanglements of thought and sense-
perceptions. Therefore doth the Veera-Saiva aim for a
God-Consciousness which will not only take the place of
the normal consciousness of man but will itself become
Normal Consciousness with him. When God-consciousness
becomes Normal, then it is called Sakaja Samdahi or Sahaja-
Nishtha. And his prayer is not to a taste of this Sahaja-
Nishtha or even to a large degree. He wants to have it in
the fullest measure so that there may be no change in him.
Prahlade asked for this supremest boon when he asked the
Lord to bless him with Bhakti in whatever body the Soul
may be encased. Fcr once real Bhakti is realised, the Law
of Being and Becoming will raise it higher and higher and the
Soul will rise with the cry of « Excelsior ! ™ until it finds itself
in tune with the Infinite. Here then is the prayer of Sri
Eumara Deva to his Special Deity at Vriddhachalam :—

“shapu Amd spus S8 e Querejers@n
@dlspu Quera Barg ool ré FaF Bl e
Qerdlu @ Qararée, buys Bmejeres Qediu Caan@io
Ao dmss QapQ eienwCu werui arp@a.”

But this prayer can only be addressed by those who have
attained to real Bhakti. And real Bhakti does not rise in
one’s heart until the attachments of the heart to enjoyments
of this and the higher worlds are destroyed and clean wiped
out. But the subtle attachments of the heart do not fall off
so easily! One must first do one’s duty : and doing involves
Karma: and the Law of Karma requires that its seerat should
be understood or it would not leave off bearing fruit and
increasing itself indefinitely. Therefore should one first undet-
stand Dharma, the Law of Action and Reaction, and perform
it without being caught up and swung to and fro by the ebb
and flow of Action. And one has to square one’s account with
actions already done in previous births. This one cannot do
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unless the differentiating spirit which is ever creating unceas-
ing modifications of the mind is quelled and entirely deprived
of its power of action by the purification of the human mind:
‘And this purification of the human-mind (differentiating mind)
is not possible unless the desire’ for enjoyments whether of
this world or of the higher ones is entirely uprooted. St.
Tirumoolar says :—

“ gyenFuler gy e Har
mar@@)l__rruﬂ@u worenFwmiNer,”’

< Cut off your desires ; uproot it even though it be a desire
for the enjoyment of the Lord of the Universe.” For life is a
stern duty and must be lived in the spirit of sacrifice and not
of enjoyment. Hear then the Veera-Saiva’s ideal of Bhakti
and its preliminary 'qualifications. Says Sri Kuméra Devar
in his Sahaja Nishtai above quoted :—

“Quraiaups S LETetlll LgnaldaTd Fww SrE
Y g g Qaeraues $55 wwewr WSS 550
@ s51Qaar ajering 5585 Hours Siams wupp
sgrts ofl_g8p ures ssis 560 uss @srermin.”

When true Bhakti has arisen, it soon becomes personal
(attains to personal manifestation) and the personality of the
Bhakta feels within himself the power of Siddhi or Effective
Energy called Kala-Sakti or Bhinna-Sakti.

This Kal'-Sakti is but a part of the ‘¢ Whole >’ which
15 ever-at:one with the One only without a second,” trans-
cending time, space and causation. When time, space and
causation are transcended therg is nothing but Eternal Bliss.

But.the ¢ borderland ”’ between .%)'@ (4dv) and @5,
(4nadi) the beginning of Time and the beginningless Eternity
is not easilycrossed even by those who have attained to Nirwvi-
kalpa-samadhi It is only those Daring Souls that have realised
Sahaja Samédhi and are fully established therein could see this

5
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last Veil of Isis lifted up and themselves admitted to etetnal
Union with the Truth Absolute within that last but none the
least effective of the veils that veil the Body of Truth Absolute.
« The Body of Truth #bsolute” ? Yes! I say so advisedly ;
For, Truth Absolute has a *Body” though that Body is
undifferentiated from the Essence and therefore Indivisibly
One or ¢ Akhandakaram.” '

« Axasa-Sariram-Brauma.”—Tarr. Up.
In that expanse of Peace and Rest in Life-Eternal

(<@ Buls) Sivam is the Ideal or the Law of Life;
and the Body of that Ideal is the undifferentiated Energy
or Abhinna Sakty (.g)/:_%z}ramré,@.) When in the Life
of Eternity this undifferentiated Energy (_Q/L%&rmgé'@)
by the Law of Being, becomes the Body of Sivam, then
the eternal Sivam (the One only without a second)
will shine within and without that Body Supreme which
is the Supreme Personality of the ¢Impersonal Sivam’
When the Impersonal Ideal of Sivam (absolute union of Sivam
and Salir) thus shines within and without the undifferentiated
body of its own Energy, then doth it become ¢ the Supreme
Personality of God ” to realise which according to Auvayar
is ¢ the summum bonum of human existence.

“ 2.0 (ni9rL Qupp Lwenalsaern

2 (_nQaflev 2 & siolarsaner.”’
The Veera-Saiva sticks to this Ideal as the minimum of
realisation, the maximum of course being reached by trans-
cending even that and attaining to God-Consciousness as Nor-
mal state (Sahaja samadhi). ¢ The Realigation of this Supreme
Personality of God ” and being at-one-with It by the Law of
Being and Becoming is the meaning of the Eternal Tea cher
and the Silent Teaching which he eternally preaches and
teaches by the Course of Discipline through Life. For, Life is
a discipline and not a luxury in whatever way you may regard
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d

it in your self-delusion. The Bhakta accepts Life as a course:
of endless Discipline until he attains to the Highest (Sakaja-
Samadhi) and lives it as such in his Life of Diksha; while
the worldly wise refusing to so accept and shutting their eyes
to this incontrovertible fact of existence, make a luxury of it
and suffer the pangs of reaction at the other end, going through
the mill of successive Births and Deaths until they have by
constant suffering learnt to accept Life as a Discipline and
turn over a new leaf, seeking the Gurv who has lived the life
of Discipline and attained to its reward of God-Consciotisness
to show him the Way to live the Life of Discipline.

Sri Kumara Devar puts the whole of this in a nutshell
when in the last verse of his Sahaja nishiha he says :—

“ Yy Bulp FaGuw dms wWBerCu wms wrEn
@ Buiar anStar Quuiier aumsw Fruldp Gper s
Yo Bus Fabw usg anssBp L pioys Csrermin
Y@ BWwE @G Bimsd swssep Baa@u wm@bn.”
« Where Life-Eternal transcending Evolution and Involution,
is reached (@ &ui=), the real Godhead (wh.ch is One
only) or Stvam is the Law of Life (Lingam) and the indivisi-
ble Sakti of Unity (Abhinna) which is the Law of God, is:
the Body (Angem) wherein It (Sivam) indwells. (Compare
(_2)’(1676)11117" wram weefl i srQar ”—@@mé@ﬂ&_) And
when this 1ndivisible Unity (which is without beginning :.e.,
Eternal) becomes the Body (Spiritual), the Eternal God
(hitherto Immanent) will also manifest Itself as the Light of
God (Grace) outside the {Spiritual) Body. This then is the
meaning of the Eternal Teacher (@ %ws@ ), and the
eternally Silent Teaching (g,@,@’mw) that He for ever im-
parts (to those who have tasted to the full the first three

purusharthas and recounced them all as tasteless for the
ever sweet taste of the Realisation of the One true God.)”
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1y st 5%t 15 @Lb@)@'um/b@%;;nfa%@' 60 S dEG® HHD
(9@8) wsfoauler ywmss00)5."
St. Tirumoolar in testing.the attainment of freedom by

the Soul, says :—

“ gyl Qaerpm srpL (LpeSD

oy Ha s wreswenws W (G (nSlwuri

gy AaBurenn sLb50ere@e

yAafuran wpBuar@p,”—Bwmws Srib.
« The Worldly-wise constantly prate of Knowledge,
They know not what Knowledge and Nescience is ;
When transcending Knowledge and Nescience one attains

to Knowledge (pure)

Then the Nescience that passeth understanding in beauty
(of harmony) blendeth (with Knowledge pure)”

Aum Tat Sat.



Sthalam
(Directing Intelligence)

LinGA-STHALAM ANGA-STHALAM
Director (Isvara) Worker (Jiva).
l
I
BHAVA-LINGA STHALAM PRANA-LINGAM  SATHA-LINGAM YOGANGA-STHALAM BHOGANGA-STHALAM  TYAGANGA-STHALAM
Thinking Conceiving (Perceiving) The joining or The constructive or The destructive or)
Stade Stade St'we completmc Stage making up stage Sacrificing stage
e Freiy B E e | | | l
(1) (2) @) ) _(5) _ () (1) .2 (3) (3) () (6)
Mahw Prasada Chara- Siva- Guru- Achéra Avkyo Sarana Pranalings Prasadi  Mahesa Bhalta
lingam Lingam  lLingam lingam  lingam lingam  Sthalam Sthalam  Sthalam Sthalam Sthalam Sthalam

Sakti (or the working power)

|

KALE SAKTI - Buagr1 SARTI
(Effective or Executive power) : (Emotional or Intelligent
. devotion to work.)
|

1 | | | | I |
(1) (2) L@ (4) (5) (6) |
CurT SarTl ParA Sasmr Ap! Saxri lecHf Sakrr Jydva Sagrr KrivE SAKTI (1) (2) (3) (4 (5) (G)
SAMARASA ANANDA ANUBHAVA AvADHANA NAISHTIKA SRADDHA

Buagr:  Baakti Baagrt  BHARTI BHAKTI BHARTI
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(2) Cf the following verses fromggaggy of qg@i ;qu__.
TENT O A EFEEEAEE |
fiaae FErEET: MeHeEEuEg
1 TR |
TEMT qEREHT S@ Mt |
TART a4 TFd GET 74 |
A GG T €T qEAd aq:
EFIT: TEAE AEFA FTAEF: |
a1 FME e SeTAd |
ATEE FHEIH EET 96 7 |
AT AEA aAfed ST U
T WAl AR TS GAREEd
HrT: FIAAT SEA] TG |
T A O TAEHL |
AT JETAH T3 |
qRTE: TP AR |
(1) The term Veera Saiva is explained as follows in the
[H @ |
fagmr REeaEt FAsE 1qs |
JEIRA IR AT 3 Tgae |
frasgargy fan REsiEFIaT |
Fet o 4 AT §rErEg A Fan
Those among the Saivas who follow the external form of
worship, called the Vesra—mahesvaras, as distinguished from

the Vesra-saivas who worship in spmt and in truth, are des-
eribed as follows :—
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i Y TR 347 ATER !

T R AT WEs U

o FaREI TR g A TR AR i A aAad
SErrmAeEE AT eAeTsT FURaf | o7 A9y dwae: w9
FErFaafes sAAR—

Ferastd g At TR 1

fam wa aer §R s@irgd |

Sl Au e e e M G P EARE NC RIS e
I HRATAFATALI, WA a0 T2 q—

SateAcE #rmaats: g ) ’

fRrar w¥Aify Ay Mg o

Y AATACHCAA AT GFAT I GebE AR —

qor qqT T AR 6T WA i |

ATy o a1 FETEar A

QIRART: GHTEATAT: 5T Y |

ARG B2 AT AT AfR: 1

Cf. also f3rdms s Chap 2, verses 30 and 31.

forarsaia AFeUTdT TrEaT WRAITF: | :

frperefed X ARl g 0

FEHANRAE ATa%T W 97 |

AT TR AAFTE 1

' (3) Meaning of Linga—Anubhava Sutra, Chap. 3.

&9 O e Rk e S 1

qFIRTETRE (o7 aied FaE o 49 |

S T AT A G FOFE

qRdlzaiaeg feuasaE: |

ST TqIAAT GAZIGATT. )

- fontg=r | STEEs RS
' Meaning of Anga— Aunbhava Sutra, Ch. IV.
s R e aE AR
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TV qEINAAT FRFEA 109 |

S AT AW IZE qauquid |

ST ATFTAAFTANET: |

AN AFEHE TSI TGS |

TSI ArREEEATEEaE: o

(4) The meaning of the Sthalam and Sak¢i are given in
the Anubhava Sutra as under (Ch. 11.)

FARCFMHEAT @ qfgET A3q 1

T [REIS AR e |

FEFTRITINAT (T 157 Teawy |

HEA TZANRA AAISHRL: AAIFT 1

ST adT 9T TS [RIiEd: |

S 9W T ad 19gealica sy |

SYrEMIERET a0 ZaT wEq |

[SRIPYIRY WEFEYSgIaFA|!

YR ARG 9 THIRAE: |

ATTARAART RGeS0 |

AT PR T @7 FA |

qifaey RAMRITEd SHFR: o

R amEd aEnfkedi: |

e T QRS GAReT

femTaREHE e &9 ferad |

fEaATssHEAT 797 FAHEg=aq -

forgaaTgeu TSN U |

% faqERg @nEE @iteT @ i o

qurE ST OT et A o fefia: e

The evolution of Sakti into Kala Sakti and: Bhakti

Saktiand their nature are given as follows :— 3%

Jq1 € fadr 93 qan Wlh G241 937 1

[RACTAAT FEIREAT aRaiiv |
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Aol gaqon g ged |
&1 FRGERET 1 EERToT g |
U HE [FUTE TRl |
fogeq@IAT FIHq FNHETEASTHI |
foserarsar Afh: FOTEAT SFqar -
AFETHAT AT AT JATTR |
Tq1 qEESATS] 6T ZHTHEds I
qar Feadr Aeh v SRR |
ST qUiRaT JEEIEFE GIHIRET |
qEATY, FEIGAT TG S [araT qar |
AIRE T8I GEEAT JET T 1
AEEFEET ST FEAHIIT |
AT AT Al AT (@ a1 &gr
FAREIFAL 7 WRISRG WHTAET |
oTR: FaRaqEEar AR SREGRar o
ATAT TTHGREEAA 9Tl afzodr [ |
qfrarasTar &5 Aeawl aife & o
AN ST AT |
JURTATFT Weh: FATEH 07 1
TITEFNGT Mk SENFH T0: |
@ Wty SSEgEr g
amEl e e swRnaRa |
Y gl e AT |
SYTETE WI=STAT WeRaAITaFHar Jaq |
qefoRera T Aitgedd o |
fogere fEatayRSEmAes a9 |
O fenimereia REstiReaE {0
(5) The Supreme Ideal of the Veera Saiva is described
in glowing terms in the following verses of the Kriya—uvisrints
chapter of the Anubhava Sutra, which would also serve to
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bring out its srecial characteristies as compared with the
theorectical Vedanta.

SeArn: PRareadr fenntaaar fuar 1
HER=a @F qiq @Aia gaeau i
BRI TG VE R Rl ER ) B r ol
TRATEAT-aaT FFaEE T §379: 1
FERAGE 29 AT J
JEAAT JAIEEH: GE W5 N
SATEHAET GRAT: FAERT RGET:
TI SNEHEET TTGATIHRAT
SAEAY Y BN Fehad |
AFBAETAT ST ASSAN
REARTAN 69 767 Aifq S&wua: |
TBEANEIEN: T8 I[ET & A>T o
TIHFAIET B AT
WFAT T GEE: RAISEHIT TEAE N
gfld (1T 7 SREET: &R 8T YRy A7 2% 0
ﬁmmm#mmmwmmmiwﬁqu
FgFAIE 7wl St
T 7 Hig=T 0T T T\ N
T ®lq BgT: e aon g5 7 4991
AR WG] AT FEa
TR G T |
AETARAT g Wicral Fgar
T AW T A9 A S T &FE A
Y REAHEISRAT ATH TG U
J (G RIETT TFTRN: |
gt qun AR [ guaag
FEHAT GHEGET AT FAM: 4
g FIFOSILAT U

6
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ATE FAISET FGA A9 A EWAET: |
AAIREAT AFULSISTEEI

a FdisE 4 A T (F | FH
FATIATRE AREFSTS Jg=d 1)

W FIE AUELES T I ANES
qggIIY HYRUIEE: [CUTEIERIIT |
Al AFTEHIEE A AT T
AT FIANGTE I AT R 0
FIFHI G T AAFIIEEH |

TaEgAd B A AIEF |

e QAR o T )
S EETETRE [FA1 SR wiTw 0
SRIZRT @ HiTh: JaIE] ATEEHd: |
qﬁﬂg@‘r afet aferdr a1 FUIEE: |

aﬁg@ Wi Fed st g |
§T S g3 witRETRaAn A ad
ATHTT ¥ JYFFAT ARARK T4 IIF |

8 ITEAEA AGAAT Fead |l
AT SREETRTE G538l
wfteafeRdl FAf IR T FA1 7IF
R I RGBS GIEERR Y

SEAFIIE FST qasIEngaEd &
EER IS ERti R CECIRIGIR IR I

& g% arENd ETOTTEA §RIEA |

FAT 1 SN & A T I TR

w1 qiaeEd [0S ¥F @wEa & o

TIHEANHIT THIE: A
afgafa qa gaRIRIT =T
Fal FAPEA! T FOT FHYATE
FARTEAAT Wi TAFETAT 1
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ety Ay fAfrgsra o
FHARAAAT AT TRETA AT
AETFZA WiFI A TaeTaraa |

T F SARAE W FARGIETIA
FANGE Fd ATEINETAR |

¥: % WA WFAT A7 ARTEA T 2 0
HEATEEA AT AT ETBE |
BATEAN T ARG FTTFRI I
SavEar & faRade aEeTa: |
AIHTERTASEATFAT HARATIT N
SAuRIAT 2 SgERqoE |
AEARAEr Aia FAAETEne
AT AT FFSET |
€T FIIEAPAG FHRIWEAT & T %91 0
R qr (S T ARERE RAM
¥921 e I3 FosmEaar o
fw2 (%@l 99 a%a a%e 7 f |
DI ETEAGR (T tctat P P
HEAATTEI 23970 G |
Jewegfia Guifa: armeam fEm: |
T Sgeq T @Sl BEATART FEga: 0
[ AFIETT T4 AFAIIABT AT |
TIEHAT 247: FA: AFIR GOHAL: 1
A5 TR TAAET (47T T 0
qAqred | AT AT 9y o
FEAARTRAT 2297 AT |
SFIFEREAEY ST 99 U

q IS0 @ET FSHEAT W|HEG: |
FAANIEYY q-69 g TdTd

Sioq GESRU TF G A WA |

o

61
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Fredl AT g5 AT I}

SFETETay whn fi Feae iR

AR (AR Gad WA Ere

A AR SIA R &GHT |

fmam FIREIEEaRTTT b

JETTERG & YUl & Seid o b

AT Taeq, (TR FAE

JT q9: SERIEE TEATATRRT €A b

FSTq: § YS! q4T areat & o

o & T g W T T S |

S RS SRS THET Raid: u

FERE R Hig: ST AEt |

ufr Jxaw Al sdar Feeed |
qHTRETEA T I W

e T f iR GEe

wiRa QR i ¢

uRig wEITEIRY wikeE REwEERe o

A 0 ARTRSIEE a8) REETeEn - @ v
THEAETE HOETHIeTas $aaa WA HEEeie i

N, B.—The classic works of the Veera Saiva faith had long remained in
oblivien, but a great many of ‘them have been published by the very
liberal and enlightened munificence of Rao Sakieb Mallappa Basappa
Warad, of Sholapur. The author is indebted to his magnificient Veere-Saiva-
Lingi-Brahmana Grantha Ratnamale for ‘the materials for the essay. We
hope Mr Basappa will continue s geries and publish 4lso the 'original
Agamas on which the Veera Shiva faith is based. Rather lIong extracts
have been given to exemply the beauty of the teaching of this faith in the
original language of its seriptures.
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‘II XIONHddV

hpshs wm_mv:.“ gl | >ipthen plehel | pa3eml | SRSk are (9)
[ d , R kiBhhad DIZBIE | WlielbRll SRz (G)
2EEBER Emww..._,m Ble | RbBkE> | klbhkes2 | padngae | BlrklkRl | emebibk (f)
i | Bie | rRizhizhe klohkih2 ISS-1TH T ENTESAS i@l iBliolls €3]
N BB . MP Bige | miBkpele | kl2hkelk P22l | Wikkablle | sk (3)
“I,\IL | umie  Bipkiiodbh GlebkaPEE | gappge | WIeBER | Blekkd (])
| = s PR D B R L e e o
FYISLY Twwi Lo | bk lohie B2 @ik 2halle
H
[T B | aeme | ewesn | P AERIE # tapipne (9)
kyhe | TR Eapbe DbE 12 ok (g)
21h _ N Epph CNTAT kR sager (7)
loh | bk EApDEe BAEBLE £ Sape (g)
ik ” Bl | EMokalbip ENTLATYY Elk Saipibr (7)
() ,. kB2 kibklsl Rigapl kb2 Emt.wkn :,y
B | Bk Bip W N  @hkaliay
HILSY YT Y]
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SriGseut Gupdu sssBl e

FlspL B EpusS Fsdll_an Querelenr @i
@spu Quarm Bard Ge_d_rs sa& B e
Qrdlu B Qarars@ Suys Bmayears Gxiw CeasirBi
yAul» As5s CQapQ evano@u werui eurpGe (1)

Qurgia)ps smHob LsTafll L svdldard Fww Fra)

& 16l 1 Qaverr ey K58 wwenr wASS BsH0
©)sQaar ayarring £555 Besurg Biams upp
Fgirisafl_gBp urss seisB0n ush Coraran (2)
UsBsrer LEEF STl USTBES S LS

&5 Bur wEs wigs Qagranm . 55 wurd

B Bwur arng dms Crrarig shsst u Bg

B3 Bur Aarp daruns BamsSp sefls@ Quarpin (3)

FuwrFEn uEng srlng sowils Quss e E6

DU 1% DTST QUITGTLOT QUBSHAD F& 5 wrs

o lmen sardsr dermeCnes Gafllpp Mg o
Blsuorn urwr sis BgBhs Sups oflsEn (4)

YAGSD LEEG ST LFFT WSS g

UTRTBSS5 SES (DT@E) SUIT F55 LrEs

sransl Srer ssoz55 shsams Cerg Brss Qwoer
eat i Wavar disry Gaurenstip soflds@ Guerain (6)
Yo LSES S % Wenl 5 5D 95 e Ames
Osauwns ary berpm Qs dor 5 &5 Durd

2 DUGhFT Hmsh seandar QurarmsGsrs Seflpp MsHl
LBULBSL LT erss UflEs 5o saflée Quearmn  (6)
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Yasrenn UG STl LML BEESL QrFr FGo5
Qaaar Csuy ams (NeamFsp &85 wn &

rawrer Aaclms ssas suarwp pHpp AsSm
@awrer oo e ajmalelp sofls@ Querai

sl 9w u@Bns sri BerQuU FI 55 oLk s
F95Bw Fauor wesn SO FS55 LTS
dlwuiiymm @&meldn ssang Quaysr daflpp s HE
GuUCup urer asg eymFID FoflsE Qe min

FHUSH LBEG TG SHILUSSS S ML D
wppust garur was Quriusre @faw wurs s
spurr srr mss sigmsr Hulall anssF

Gpurr arng sngn CoingHp sofls@ Queran

ohusE srler wrep Qurwsan sr@sr wrapds
opanss s1@ar wuray Qurmpas srler wr@pw
amdmses srlar wrap Qurmepsn siQer wr@pw
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(M

(8)

(9)

ewpdarus sr@ar wrep Qurerpsris soflds Gluoesr
o (10)

Y@ Euip fabuw A LDLQ%ITGILI WES DT @D
.gy@_,@uﬂei/ w9 Cuuiss amsw srudp O per@e

Y@ Bus faluw wis anss@p ypiouys Csneroin
Y@FuS Gmas Bsmss skhsstp BawlGu wrEb

(11)

N.B.—These verses an added as an ap pendix as they compress into a
short compass the whole meaning and aim of the Veera Saiva faith

viewed as expressing the very innermost spirit of Religion,



. THE
LIFE AND POLEMICS OF SANKARACHARYA,

(Continued from page 276.)

I1
THE COMING OF THE BLESSED GURU(g).

The Blessed Lord with the four faces(k) did indeed
create the four Varnas(7), Brahmana, Ksha-
nn'sr};i({o?}:eiyx: triya, Vaigva, and ,-’Sﬁglra through his own
spscrive deitics. movth, armg, thighs, and feet, and making
them worshippers of S1va, Visuyu, BRAHMA, and GANA-
PATI respectively, arranged once for all, so as to last till
the end of the Kalpa, for the protection of the functions
assigned to each Varna or caste(y), and also settled the rules
for the conducting of the austerities. Then as the Krita

(7) Avatara.

() Brapma: Originally he is said had five faces, and
81va to have destroyed otie of them.

(7) Itis erroneous to translate ¢ Varna’ as ‘caste’, unless
the latter is regarded exclusively as a conventional word:
These Varnas came to exist as a .concrete elassification of
aptitude and labour. These are only four in number, and
may be called the four fundamental classes. There are also
Jati or castes which mean those classes of men born of vari-
ous intermixture of blood of those very four classes. We how-
ever, observe this distinction, and use the two terms ¢ class’ and
‘caste’ in their distinguishing senses.

(j) In the Sastraic literature there are two terms Varne
class, and ja/z caste.
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and other ages(%) lasted the Brahmanas and the rest were
of a brilliant conduct characterized by truthfulness,
adherence to the Dharmas(/) of their own Varnas, austeri-
ties, erudition, and the like. They were full of discretion
to a sufficient extent to understand that the particular
deity recommended to be worshipped by those of their
own Varna was, so to speak, the essence of every form
of God, and conquering every obstruction such as of sepa-
ration etc. through their ever identifying themselves with
the form of God attached to their own Varna, they were
devoting themselves to the investigation of the meaning
of Sat() and the rest. They served the worthy, were sub-
missive, followed the meritorious ways and deeds, and
attained that very situation which is promised to their
birth and the condition of the family.
As the text of MANU runs that “The deity to be wor-
shipped by the Brahmanas is SAMBuU(#),
glowtoworship by the Kshatriyasis MADHAVA(0), by the
Vaigyas is BRAHMA(p), and by the Sidras

(k) The ages are, according to the Hindu methods of
reckoning time, four, Krita, Treta, Dvapara, and Kali, and
their duration is in the proportion of four, three, two, and
one. All these put together measure 4,320,000 years, a period
in which all the planets come to a straight line. Dharma is
said to deteriorate from Krita to Kali in proportion to their
duration. ‘

(1) Dharma here means virtuous conduct sanctioned by
the Sastras.

(m) Sat, Chit, and Ananda.
{n) Siva.
{0) VisHFU, .
(p) Tﬁe Créa{or.
7
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is GANAPATI(q),, Siva is to/be worshipped by a Brahntana
having mastered the actual principles concerning S1va,
and the other deities by  Kshatriya: and the rest having
duly understood the real pr1nc1ples concerning those parti-
cular deities. - B iy - '
It is 1mposslble to interpret” othervvlse this faultless
i T text of M ANU, but -as-the sense: of merit
1},1(;)6.‘:?;0;?“[%“1‘5- deteriorated - owing to theabsence of real
?(:‘r‘fnso[”d‘;"strl‘;‘l‘f virtue on' the part of men in this age of
10y Kaliyuga, which is but productive of
misery to. mankmd the: Brahmanas-and the rest were
charged with mutual hatred and the like,  became devoid
of truthfulness and true knowledge, and abandoned the
g00d conduct that is laid down in'the Vedas.:w The condi-
tion of the active world became something indescribable :
Some became devoied to S1va ' (‘the god of destruction’),
<ome devoted to VISHNU (‘the god of protection’), some
to the goddess SARASVATI (‘the goddess of learning’),
some to AGNI (‘ the god of fire ), some to SORYA (‘Sun’),
some to GANAPATI (‘the deity removing obstacles’), some
to the goddess SARTI (¢ Srva’s consort’), some to BHAIRAVA,
some again to' MALLARI (‘a form of StvA’) some to VisH-
VAKSENA (‘the porter at the abode of VISHNU"), and some
to MANMATHA (‘the god of love’). "Some prayed to
KUBERA (‘the god of wealth’), some to INDRA, (‘the lord
of the 'celestials”), ‘dome’ to YAMA' (“the god of death’),
some to VARUNA (‘the god of waters’), some to VAYU
(“the god of ‘winds"), some-to the Earth itself; some to
water alone, and some to the mere sky. Some held that
there is an Original Entity, sorhe that there is VIRA T, Some
that there remain ultimately three Gunas that manifest

(g) The deity removing obstacles. Vide "YKSQA\?.;LKYA

1, 270.
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themselves unchecked, some that there is none but a
PRADHANA PURUSHA, some there are but atoms that are
are eternal and causing of the world, and some that the:
world is guided simply by one’s own actions or' exertions
aud nothing more. Some advocated that CHANDRA
(‘Moon’) alone must be worshipped, some
ANGARAKA (‘Mars’) alone, some in all
their eagerness BUDHA (¢ Wcrcury ’) alone
some BRIHASPATI (¢ Jupiter '), some Surra (‘Venus),
and some wanted. to seek shelter under SANI (‘Saturn’).
bome advocated the worshlppmg of KiLa (‘hme)

The 'Planet
Deities,

some the manes a]one, some extended the worslnp only
il i to SESHA (‘ the lord of the snakes’), some
Worshipping'of

inferior gods of 2 advocated the worship of GARUDA (¢ the

mixed oriorin etc,

‘white-headed eagle’), and some with all
the inventions of their intellect worshipfully served the
Siddhas. Some went to worship Gandharvas, Sadhyas,
and the lme, and some Bhiitas, Vetalas, eic. Thus the
conouct of men, w ho were of diverse views became one of
their own whim. Some speculated on declaring that their
conduct could be established with the teachings of the
Vedas(7), and some were vainly garrulous that the salvation
is through Dharma alone. Each jealous of the other, and
éach coveting a triumph over the other, was charged with
wrath and wore a mark he liked best on his person(s).

(7) Compaxe “The devil can cite scripture forits purpdse
(Shal espea: e)

(s) Th1s and ‘what follows show'the height of bigotry
which was reached by the people of those days in trying to vie
with one:another.in't_heir‘ zeal to do to the very best of what
they thought was necessary to, and consistent with, their fai.th
and-worship. - This is an illustration- of how, when once rea-
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. Then, again, there are people who wear marks of
Linga(#), Tris'dla (‘trident’), Damaru (‘drumlet’), Mrida(u),
“and the like(v); marks indicative of Sanikha (‘coneh’), Chakra
(‘circular missile of VISHNU'), Gada (‘mace”), Padma(‘lotus’),

son gets out of its natural limits, one’s intelleet wanders, no
matter through what path and with what facility. The author
gives below a description of numerous marks those bigots
marked their bodies with.

Here follows an elaborate description of the various
marks and emblems adopted by the people in those degenerate
days, and though a complete account of it may fook tedious at
this stage, yet it is instiuctive to notice the order in which re-
ligions are taken up in the course of the work. Also the des-
cription that is already given as regards several taking to a
made of worship they liked best is a long list indicating the
religions in the same order. :

(1) Literally the genital organ of the male. Siva is
worshipped in that form, and some account however, of the
way in which that is to be made is given by a chapter of
Matsyapurana-

(w) One suggestionis thatthicis to be taken as feminine
in which case it means PARVATS, the consort of $iva, forming
‘half of His ¢ body’ itself.

(v) All these are associated with Siva, and hence a
wearing of them, sometimes having them branded on parts
of the body as also some other things in the ease of other
religions as will be pointed out below, was considered by those
bigots absolute and consistent with the form of woyship con-
ducted by them. Some aceount of these Saivites will be found
in IV and V of the present work,—sections devoted for the
Refutation of Saivism. Certain facts that have already been
given regading the devotion and wership that people had recog-
nized indicates the numerous bigeted, faiths that had taken
hold of people, and what is g,iven,hef‘e is an account of theig
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and the like(w) ; marks iandicative of Kamandala (‘bowl’)
Kiirchika, and the like(x) ; marks indicative of sparks and
the like(y) ; marks indicative cf the full orb of the sun,
paste of red sandal, and the like(z) ; marks indicative of a
single tusk(e); marks indicative of gold, hide, foot, turme-
ric, and the like(d); marks represented by alum beads,

external appearances and marks worn or branded on their
persons. These numerous faiths will be taken up one by one,
first represented and then rcfuted. Some account of these
can be had from the corresponding chapters of the Sarvadarsa-
nasangraha of MApHavAcHARYA. It will be pointed out in the
course of the work that these marks on the body were of a
sheer futile nature.

(w) All these are said to be worn by Visuyu, and hence
they were the marks worn, even branded, on the body, by
those bigoted Vaishnavites. Vide VI—X,

(x) Things about the peﬁson of Branma, and hence marks
adopted by his bigoted worshippers. FVide XI.

(y) Sparks indicate Acs1 (‘god of fire’) and hence marks
adopted by those bigoted fire-worshippers. Vide XI1.

(z) Full orb indicates the Sun. The red paste of sandal
referred to here was prepared, it is said, with a mixture of
one’s own blood and indicates the mad devotion of those
bigots. Surely it was a self- inflicted torture, and it was en-
dured of with the belief that that was the only way of propitiat-
god, the most High in that particular form, For an account
of sun-worship vide XIIL
' (m) Single tusk is reminding of GA¥APATI with his elephant
head. The other tuskis said to have been drawn out by
GagapaT1 himself to beat the Mooa wherewith. For an
account of Refutation of GaxapaTi-worship of various sorts
vide XV —XVIIL

(b) Worshxppmg of 8akTI (* divine power *): vide XIX—
XXIL
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crescent moon, clotted mass of hair, white ashes, and the
like(cy; matks indicated by a rosary: of cowries, and wear-
ing a dress and using a language that would suit dogs(d),
marks of gold and other metals indicative of the nature
of the deity with four arms and wearing a sword, and also
clenching a mace, a goad, and the like(e) ; marks indica-
tive of a flower- bow and other things so made as to re-
praaent the ornamems worn on the occasions of merry
festivities of the spring season(f) ; marks indicative of
the nine Nidbis made into a necklace(g) ; marks mdlca-
tive of Vajra ((INDRA’S weapon'), by wearing imitations of
it .etc., set with precious . stones(%); marks indicative
of the shape, feature, garbs, etc., of a buftalo(?) ; marks
that would become those who would occupy some spot in

(c) Worn by deahkas Vide XXIT—XXIV.

- (d) Worn by the worshlppers of I"}ALLARI, a form of
Siva ;. V’La’e X

(¢) Worshippers of VISHVAI(SENA, the porter of the abode
ofi Visugu., Fide XXX.

(f) Worshippers of ' MANMATHA, the god of love, who is
described as possessing a bow and arrows of only such things
as flowers. The time of spring being the most.enjoyable part
of the year, the god of love is described to be specially active
and hold all his sports then alone. Vide XXXI. ’

(¢) Nidhis are nine and are the treasures of KUBEPA, the -
god-protector. of the wealth, Amara «ofa I 80 gives thelr
nam:s. Vede XXXII

e

Y(h) ' Vide XKXIIT. ¢

. (5) Yama, the god of death is represented as sitting on
a buffalo, and hence the marks adopted by those blgots. Vi dc
XXXIV..-
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the midst of water to worship the water-deity(y) ; -marks
that would indicate that they would habitually praise and
worship the deity presiding over the winds(%) ; marks
that . would display their nature of conducting worship of
the goddess Karth(/); marks indicative of pilgrimages to
various ‘Tirthas and indicative of - badges: of water(m);
marks indicative of a habitual worship of Nothing
itself(7); marks indicative of the worship of ADIVARZHA(g);
miarks indicative of the worship of the lords of fourteen
worlds(p); marks indicative of worshipping the three Gunas
‘and dress suited to it(¢g) ; marks indicative of worshipping
the Chief Entity pointed out by Sankhya(#) ;; marks indi-
cative of worshipping atoms conclusively established by
arguments of logic(s) ; marks indicative -of going through

(i) Worshipping of Varusa, the water-god. They wore
marks indicative of a' rope, the weapon of water-deity. Vide
XXXV : . : s S
(k) They wore a badge indicative of a flag. Vide XXXV.

(1) The mark worn by the bigots of this kind was one
e ichtive of fuilness.) ade SRRV TR

‘() They wore a mark ‘indicative of a drop, which is
said to have meant a watér-drop, and hence the suitability
of it fo their worship. i ;

" (n) These were a sect according  to -whom god was

Nothing itself. Vide XXXVL : %

(o) Literally *the original boar ’, the third Avatara of
VisByu. Vide XXXVIII.

(p) The fourteen "worlds constituting the Brahmanda.
Seven are’said to be above and seven below.  Vide XXXVIII.

(9) -Gur_:as"ax"e three Sattava, Rajas, and Tamas. Chapter
xiv. of the Gita gives a clear idea of these. Vide XXXIX,

(#): Vide XL - g

(s) According to the system of logic atoms are eternal
and through atoms the world comes to exist.  Vade XLIL.
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a world of Karmas resuiting from the creed of JAIMINI(Z);
marks indicative of worshipping the Moon, and dress that
might suitably be worn ona full moon day and such ether
occasions(«) ; marks indicative of worshipping the Mars
and other four planets(v) ; marks indicative of worship-
ping Time as results from the creed of Kshapanakas(a) ;
marks indicative of worshipping the manes, that is to say,
mark such as Kusa Pavitras and the like that are laid down
for a full moon day and other occasions sacred for the
manes(#x) ; marks as of wearing a hood made of gold and
other metals resembling that of SesHA, the king-lord of
snakes(y) ; marks indicative of worshipping GARUDA(Z) ;
marks indicative of worshipping the Siddhas such as NI1TYA4,
NATHA, and the rest,and suiting their dress, talk etc. suited
to it(a); marks indicative of worshipping Vi8vavasuand
the rest well known for their sort of music(4); marks

(t) Thatis to say founded on the basis of Mimamsaz.
Vide XLIII.

(v) Moon-worship. Vide XLIV.

(v) Planet-worship. As the Sun and the Moon have
been separately dealt with, the five planets, Mars, Mercury,
Jupiter, Venus, and Saturn are to be taken. Vide XLV.

(w) Kshapanakas are noted astrologers. For Refutation
of Time-worship vide XLVI.

(v) Mane-worship. Vide XLVII.
(y) Snake-worship: Vide XLVIII,

(2) The white-headed eagle on wvhich. Visugu travels,

It is regarded as the rival agnate of the snake, For a Refuta-
tion of that faith vide XLIX,

(a) Worshipping of Siddhas, the inferior gods of & hybrid
origin,  For a refutation of that warship vide XLIX.
(b) Gandharva-worship: vide L.
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indicative of worship of the lord of the ghosts, that is to
say, besmearing their persons with the ashes of a funeral
pyre, wearing of a particular missile(c) and the like(d);
and marks indicative of worshipping Vetala(e) ; that is to
say, such things as particular rosaries of beads, collyrium,
and so forth( /). Thus these and even otherimarks people
unhesitatingly began.to wear, took to. a lme of conduct
unrestricted, and began -to suﬂe ‘those various enjoining
texts such as, for mst'mce t %andh}a is to be pe1 formed
everyday.”

T

(¢) The or: 1gmal has. :S’aTr/a, whxch some say is: to be taken
as equivaleat to bone. ‘

(d) Vide L1
(¢) A variety of dobhn reported to be - a -good serr vant s

useful as even the gemus of lamp in the stony of Aladdin and
the Wonderful Lamp in. the Arablan Nldhts’ Entextammexm

Stories have been narr ated in the most mtcne;.tmﬁ way
possible that a Vetala Goblin was doing every service to the
king Vikramadiiya and if we are to accept that Sailaracharya
and Vilramaditya use cdnéenIpc;raries, then they were the | /7
when the Goblin, Vetala' must have been'véry popular,

(fy Goblin-worship's' %ids LI. This translation is given
with some diffidence. The original, - “however, has akshai-
baddhakajjaladidbarana. The dxfhculty is that very few can
identify these things.

v

o (10 e continued.)
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THE SHIP OF LIFE.

Sail, sail, thou Ship of life!

Fearless through this sea of strife :

The waves may dash, the wind may moan;
Care not for their smile or frown.

The knitting clouds may stare and stare,
Pregnant with thunderbolt and blare,
But steer thou clear the shoals of sand,
With face towards the Freedom’s Land.

Thou art in bondage, O my Ship !
So long thou art in the oceans’ grip :
Ply thou hard and free thyself,

By crossing this gigantic gulf.

Words fail me, when I describe
The stately gait of all thy tribe:
Thou art a beauty, beauty, born,

A seat of God and a gem to adorn.

Care not, Ship, those tiny waves

That laugh and froth around thy staves;
They may be those parasites ;

As hollow as the ‘glow-worms’ lights.’

Blow, blow, thou gentle wind !

Puff up my vessels’ sails, be kind ;
Dispel those clouds, the marring pests
To lands far off the oceans’ crests.

Lo ! the Ship moves rapidly
As quick, yet calm and placidly,
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As th’ mountain rill, in measured foot,
Trips down, light hearted, from its root.

Approach that Land, ye mariners !

Which hails all, knows no foreigners :

Win back that prize,—that deathless prize ;
Which waits for all from One who is wise.

Sing of Him, the great, the holy,

At whose name fly the south winds foggy
Away, away, thou iceberg foul!

Come not near this Heaven-bound soul.

O sonorous cataract !

That breathless sings the One, the I'act,
Roll on, roll on, thou watery hill!

Thy turbulent noise none can quell.

Ye that dwell in watery homes!
High time it is to leave your domes ;
Mark what path mankind doth take ;
Follow their lead, be wide awake.

Thus sail we on, with a happy face,

From bond-men’s land to Freedom’s place:
Sing on, sing on, my citizens;

Ply your oars with diligence.

Have 1o care nor fear, my friends;
Stop' not till your life-work ends ;
Push on, push on, to find the goal;
Nor turn, nor halt, nor lax; be whole.

V. KANNABHIRAN MoODATIAR,



EX'TRACT.
THE VALUE OF HINDUISM FOR HINDUS.

AN ADDRESS GIVEN IN THE GROUNDS OF
ruE VIVERANANDA READING HALL, Kuara LUMPUR,

Aprir 16, 1910

Mr. Phelps said,— -

Brothers,

T always have great sat1sfact1on in addressing Hindus,
and I find an added satisfactionin speaking at this spo’,
for T knew Vivekananda Swami first in Chicago in 1893,
and afterwards in New York, when he was for a time my
ouest. He was certainly one of the most learned, eloquent
and engaging men I have ever met.

Vivekananda Swami did not introduce:Hinduism to
me. It had, when I met him, been for six years a familiar
subject. I have for more'than twenty three years been an
carnest student of yourssacred  books, and have imbibed
from that study a deep sympathy and affection for India
and Indians. It istoexpress those seiittiments that I have
adopted your dress while among . yot. -

I have long desired to spend somnie: years in India, in
a first hand study of her people and institutions. A few
months ago it became possible for me to leave home for a
long absence, and I embraced: the opportunity to gratify
those longings. I came by way of Colombo, and there
met my friend of many years standing— my most honored
and revered friend,—Mr. Ramanathan. - He told me about
the educational work which he and other were inaugur-
ating i}} foffp.a and which he. considered very important,
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since the social and religious status and tendeuncies in that
commiunity were far from what they ought to be, owing
chiefly to the decadence of education in Hindu hands.
And he'asked me if I would not postpone my visit to India
for a time, and assist him in giving a start to his work. I
readily assented : went to Jaffna in February, and was
actively engaged there during six weeks, together with
severaliHindu gentlemen, in holding meetings throughout
the District and addressing the people on the importance
of educating their children in their own schools. Great
interest was developed, growing entliusiasm, a real spirit
of determination to throw off the Missionary bondage
appeared.. I became deeply interested in the situation, and
when I was asked to' come here with the Hindu College
committee I again assented, since I was willing to do any-
thing to aid in their very serious crisis.

. For my’address to you this evening I have chosen as
asubject the value of Hinduism to Hindus, for the reason
that I think my experience and observation in the West
enable me to tell you some things which your own coun-
trymen could not tell you, and which you ought to know ;
which I consider it my duty to say to your people when—
ever I have the opportunity. ; ;

There are in particular three reasons of signal impor-
tance which. shotld exalt Hinduism in your eyes: far
above every other religion, as a-religion for Hindus. ' The
first of these is that it is in a unique sense a Jzzzng reli-
gion. The very €ssencey and the basis, of Hinduism, is
the teaching of the potentiality which resides in man of
reaching a stage of growth when, while still - living - in-
this body, the spiritual world opens to him-—when he
becomes a knower of God and a seer of spiritual realities.
He then becomes the true, the divine T'eacher, imparting
to men the’ instructions which he alone can impart,
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namely, instructions regarding the path which he has
succesfully traversed. His teaching constitutes what is
known as religion, and most of the religious systems of
the world have been actually founded in precisely this
way. The .téachings of the Founder have been recorded
and form the principal scriptures of the new faith. To
preserve the life and vigor of the religion, there must be
a succession of divine teachers who, as “ Living wit-
nesses,” keep it in touch with spiritual realities and prevent
the accertion of ingenious vagaries invent by the discursive
mind. Now India has always in the past, as she does
today, possessed their Sages, but the religions of the
West have not had them. Christ and Paul and ITohn
were among the wisest of men, but they have not had a
line of successors in the West. It is many hundreds of
years since there was a spiritually illuminated man in
the Christian Church. As a consequence that Church
has forgotten the meaning of its Scriptures. The original
teachings of Christ are of the highest character. I have
for them the utmost reverence, and if revering and
endeavouring to follow them makes a man a Christian,
then I am one. But the modern Christian Church, or
rather the hundreds of Churches or sects professing con-
flicting beliefs which call themselves by that name, have
been for many centuries wandering in the dark, and for
the things which they teach I have no respect. All the
powers of the human mind have been applied to this
Bible, to discover its meaning, with the result that a
great variety of interpretations have been brought for~
ward. ’These differences are not trivial or unessential,
but fundamental. For instance, there is the question of .
punishment for sinners—for all who do not ¢ believe on?
Christ. A hundred years or so ago all chirstendom
believed that such persons would burn in hell fire for
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ever, and such is now the teaching, I am informed, of
the Missionaries in the East. This doctrine still has
some believers in the West, but most of the Churches.
have concluded that it cannot be true. That doctrine
has been carried to such a length in the Church that at
times it has been commonly taught that heathen and
infants who could never have heard of Christ would be
eternally damuned.

Then there is the doctrine of atonement—did Christ
by his death make reparation for the sins of all who
“believe” in him—or must each man bear the conse-
quences of his own sins ? Upon this question there is a
areat difference of opinion among the Churches. g

Then, was Christ the son of God, or was he a man?
This question also divides the Church.

There are many other matters of contention among
them, but these will suffice as examples

Another result of the loss by the Church of the true
meaning of their Bible is that their teachings, being
divorced from truth, have ceased, in great measure, to be
logical, reasonable or convincing. FExamples of this are
the doctrines of Eternal Punishment ; Atonement, or the
transfer of one's own faults to the doctrine of another ; the
doctrine of only one Christ or Redeemer for all mankind,
including the countless millions both before and after him
who never heard of him; Special Creation, which makes
man eternal in only one direction—like “a stick with only
one end”; original sin, which asserts that God created man
with a tendency to sin.

Now such doctrines as these were not taught by
Christ, and are not to be fonnd in the Bible of the
Christians, but they are read into that Bible by perversion
of its words, and aretaught by many of the so called
Christian Churches, Thinking mencannot accept them

f
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as true.  The consequence of this, and of the divergence
and uncertainty of the teaching of the various and_.v.ery
mminerois sects, is that Religion in the West has quite lost
its hold}‘."'ﬁspon the people—that men who think for them:
selves, thic leaders of . society, have dropped it and, as is
always the case, the - masses of men follow this example.
Ihe Church in the West to-day islittle more than a social
convention, without controlling power over the lives of
men: and this deplorable condition has come about be-
cause, through lack of illuminated Teachers, the Church
has long lost its touch'with spiritual realities. * This is a
condition of spirittal death, and i comparison witlyit
Hindlism may well be termed a livingreligion.. Hinduism
has not lost its way amid vague a_n_dd'oubtfu_l4specu1atio11:s-
it has been held to facts by “Liviiig: Witnesses”, Atis
therefore atrue and reliable guide to the Lord and as such
should De cherished as your most precious possession.

) Tilse second reason which yow have for valuing: Hirdu-
ism to which I wish to call your attertion tonight; is that
it is the original Religon in the woild, the oldest Religion,
the Religion from  which other Religions have spring,
a‘nd thﬁt it also i the most highly developed, the most
scientific, the most practically useful . .of Religions.” Its
a common, but very great, error to think that ‘because all
Religions are from God, all arealike-——one is as good as
another. ' Religions are adapted  respectively ’_‘td,the; chay-
acters of the various taces of men and differ just.as those
characters differ. A religion’ perfectly adapted to the
wants of a warlike and primitive people such as the Arabs
were sonte T400 years ago, or one which' will meet, the
requirements of a people fully occupied -with the things
of the world and in no hurry to get to good, such as the
Westerners are, may be a very poor religion for Hindus,
whase one desire for countless’ ages Was been to : come

. ¥
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nearer to Him. The Lord always in the long {m gives
to men what they most want. He has met the “esires Hf
Western nations with a vast abundance of theithings of
this world. He has responded to the dominant. lonormu-
of the Hindus by giving them the greatest aundabest of
religions—that which will lead them to Him in the shor-
test time. :

Hinduism differs from all other 1e11crlons in form, and
place as well as in contents. -All the principles of religion,
the spiritual laws with which the life of man is concerned,
are compiled and systematically arranged and recorded in
the Vedas. Kvery thing needed is there and in this the
Mother of Religions steps forth from the mist of pre-his-
toric perfect in essentials as she is today. Her authority
is dependent upon no man, nor is her teaching involved
with the life of any man. It is your tradition that the
Vedas are the eternal source of religion for thé world :
and while the claim is of course incapable of preof in a
Western scientific sense, it makes a strong appeal to
reason and comimon sense.

All other religions rest upon the teachings of a single
man; e. . Buddhism, Christianity, Taoism, Mo‘ammc-
damsm, Zoroastrlanlsm They are even more or lesss
bound up with the character and life as well as the
teaching of that man. Thus the Christian will tell
you that the great strength of Christianity lies-in the
matchless beauty of the life of Christ. That being so,
suppose it should be proved  that such ‘a man as
Jesus Christ never actualy lived . on earth. What
would become of the Christian religion? The Church
has in the course of its history been brought face
to face with that possibility, and so serious did the
situation appear to the leaders of the Church that, as is
now generally admitted by scholars, the History of the

* 9
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Jews by Josephus, which failed to mention Christ, was
amended in the interest of the Church by the interpolation
of a forged passage containing his name.

How insecure, then, isevery other religion when
compared to the impregnable position of Hinduism, its
foundation on the Vedas unshaken though the name of
every man ever connected with it should be swept away!

But besides this inexhaustible mine of prznciples,
Hinduism has also its sages, and a thousand when other
religions have but one or two. There are the sixty-three
great Tamil saints:—Three are Rama, Krishna, Sankara-
charya, Chaitanya, R amanuja, Ramakrishna and hundreds
of others whose names you would recognize should I men-
tion them. And besides these saints whom you know by
name there are thousands of others whose names are not
familiar to you. Now every one of these wise men had suffi-
cient spiritual wisdom to have founded a new religion,
had he been so minded. But they were not so disposed:
they gave their labors instead to enriching Hinduisn, It
results that there has been accumulated in your sacred
books a vast store of spiritual wisdom absolutely unappro-
ached elsewhere in the world. In them every phase and
aspect of life is treated, the unseen powers and nature of
man, the unseen powers of the universe, the nature of
God, the manner in which the divine powers were pro-
jected and the universe ereated. Other religions are in
comparison most meagre, and they could not well be
otherwise; for how could the labors of one, or of several,
men extending over only a few years, compass the results
achieved by many hundreds of men in the course of scores
of centuries?

Then turning to the more practical parts of the reli-
gion, what shall be said of the elaborate and seemingly
endless ceremonial of Hinduism. Isit the mere meaning-
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less accretion of centuries of formal worship? By no means.
It was all planned with a distinct purpose by the sages of
India. That purpose was to afford all men, of what ever
position in life, for long or even unlimited periods of time,
occupation for their hands and minds, in connection with
worship of the Lord.

or a similar purpose was created the vast sacred
literature of the /#s%asas—-the Puranas, the Ramayana, the
Mahabharata. The Mahabharata alone in its English
translation fills about 70,000 printed pages. The purpose
is that a man may be able to fill his intellectual life, if he
chooses with this world of thowghts and pictures relating
to God and spiritualthings,—may thus become “establish-
ed upon the Lord” to to the exclusion for the time of
everything else.

Then as to the Rules given by Hinduism for the
conduct of life.

Religion is a vesy practical and very scientific thing:
not at all the indefinite and uncertain thing some of our
friends, especially in the West, are in the habit of thinkin g
it. Brahmavidya, knowledge of God, is most difficult of
attainment, and the path to it is the most arduous ﬁpaths.
Anything which can help us on that path should be estee-
med our greatest treasure. Now the Agamas and Shastras
were worked out by generations of wise men for that very
purpose—to give us assistance on this path, and they are
indeed most effective aids when understood,

(Zo be continued)
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VEDANTA WORK.
THE BENARES RAMAKRISHNA HOME

©IE S EREVAIT R
AN APPEAL L

- The Ninth Annual Report of the Ramakrishna Home
of Serv1ce is a record of disease and destitution, sorrow,
and suffering as are met with daily in the ordinary life of
Benares. Called into being through the inspiration of
Swami Vivekananda, and working silently for years, the
Home of Service has now come to be recognized as one of
the permanent institutionsin this ancient and sacred city.
The origin of the Home, its organisation, and method of
work have all been. fully published for public information
in our previous Reports. Sufficient to say for the present,
and it has become clear to all who have hitherto watched
the progress of the work carefully, that the distinguishing
feature of this institution liesin its unique spirit of service.
It is not merely a charity organisation for helping the
diseased and theindigent, but the main spring of its action
lies in the principle to serve suffering humanity in the
spirit of worshipping God. It is this “worship of the poor,”
this consecration one’s self to “serve the Lord coming daily
before us in the shape of the diseased, the lunatic, the leper,
and the sinner,” that the great Swami Vivekananda has
taught the Indian people to realize and practise in their
every-day life, and the present institution is nothing but
a practical illustration of the same.

The relief which the Home of Service has the pri-
vilege to offer isin many instances special, for it takes
cognizance of those cases which no other organisation
would attempt even to undertake. So the method of



Vedanta Work - 387

relief has varied always with the need of individual cases
which might be goruped as follows:—
(@) The discased, homeless, and neglected poor re-
quiring relief in hospitals :
(6.) The diseased poor applying for relief at the out-
door dispensary of the Home :
(¢.) The diseased poor who, unwilling or unable to go
to the Hospital, ask to be treated at their own
places: s
(d.) The destitute who, through age or infirmity, are un-
able to earn a living, and therefore require relief:
(¢.) The starving poor lying in the streets requiring
relief in the shape of food articles:
(/.) Respectable families reduced to destitution requir-
ing help in the shape of food and money.

To render relief to these cases is the sole object for
the existence of the Ramakrishna Home of Service. 'The
cases of misery and suffering that lie hidden beneath the
fine exterior of the city are neither exceptional nor rare;
they are the natural concomittants of the peculiar civic
constitution of Benares. The relief work which the Home
of Service has been carrying on from year to year is
rapidly increasing. The number of person relieved
during 1908-09 was more than double of that of the pre-
vious year. This great increase in number of the people
helped entailed a corresponding increase in expenditure,
which we are glad to state was met through the kind help,
of our benefactors.

The Home takes this opportunity to announce with
oreat pleasure aud deep gratitude that, through the bles-
sings of Providence, and through the kind help of the
generous public, who readily responded to our appeal, the
Hospital buildings of the Home for the accommodation
and treatment of the diseased poor of all classes and creeds
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are now complete. It was in 1903 that the building fund
was first started with the generous offer of Rs. 4,000 for
the purpose by Babu Upendra Narayan Dev of Entally,
Calciatta. This example was followed by Babu Tarini
Charan Pal, who made over to the Home Rs, 2,000,
being the entire accumulation of his hatd toiling life.

The Home is under a deep debt of gratitude to them,
and to all other generous donors through whose sympathy
and liberality alone, it has been made possible to raise
the present buildings.

On 16th April 108, the foundation stone of the tuil-
ding was laid, and, on 7th October 1608, the construction
of the Hospital was actually undertaken. The whole of
the superstructure has been finished within two years
from its commencement, the quarters for the workers and
the Resident Medical Officer only remaining to be con-
structed. The details of the work completed are the foll-
owing: An out-door Dispensary with office and Library,
four General Wards, three Infectious Wards, two Small
General Wards, a cook-room, four bathrooms, a morgtte,
compound-wall, fifteen sanitary latrines, and six sewers.
The expenditure for the construction of these buildings
exceeded the amount received from donations by Rs. 4,000,
the excess amount, having been drawn from the General
Fund will have to be reftinded to it later on. It is expec-
ted that the charitable public will come forward and
make up this debt of Rs. 4,000, and that our appeal for
this help will find a generous and ready response. The
quarters for the use of the workers and the Resident Me-
dical Officer could not be undertaken for the present for
want of funds, and, until these are completed, the Hospital
work cannot be expected to run smoothly. Moreover
there is no spare land on which these structures could be
raised ; therefore a suitable site contiguous to the
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Hospital is absolutely necessary for this purpose. The
different wards in the Hospital are capable of accom-
modating about 50 patients, and the necessary expenses
for maintaining them would amount to Rs. 500 per
month.

The governing body of the Ramakrishna Mission
desire to express their feelings of extreme gratefulness
to E. A, Molony, Esq., I. C. s., Officiating Commissioner,
Benares Division, for visiting the Institution, and
evincing his appreciation of the work of the Home by
granting a monthly subscription in aid of its funds.
They are also deeply indebted to him for kindly
presiding over the eighth anniversary meeting of the
Ramakrishna Home of Service.

The opening ceremony of the Hospital was performed
by the President of the Ramakrishna Mission on the 7th
May 1910, and the Hospital was opened to the public
onl the commencement of the new session in July 1910.

To meet these increasing demands of the Home,
we appeal again to the Gemnerous Public, placing our
faith in Providence, to help us to continue the work of
ameliorating the sufferings of diseases and the pangs of
hunger of the helpless and the homeless poor who flock
to Benares from all quarters of India, We earnestly
solicit. the co-operation and sympathy of all, be they
Hindus or Mahomedans, Jains or Christians, in this
noble work, and appeal to them to extend a helping hand
for completing the buildings which are to be the refuge
of the suffering poor of all parts of India. We approach,
moreover, all kind hearts whom Providence has blessed
with abundance to support the institution by endowing
beds for the use of the sick poor. The endowments would
bear the names of the beloved relations whose memories
require to be perpetuated, and which would remain as
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endowing memorials of real charity in this holy land.
The work of the Homie is increasing rapidly as each year
rolls on, and itis through the liberality of the Indian
Public that the life of this institution has been maintained
under many straits and trials up to the present. ILet the
kind heart of the nation never close itself to the helpless
cries of suffering of the diseased, the starving, and the
indigent by forbearing to strengthen our hands, and we
are sure we shall never have an occasion to shut our doors
against the sick or the hungry for want of funds. - Every
pice that is being given in the name of the poor will be
used exclusively for the relief of sufferizg humanity and
the blessings of the Lord will ever be on him who helps
the cause in any way. '

PresiDENT--BRAHMANANDA,

Ramakrishna Mission.

All contributions shouid be sent to the Assistant Secretary, Ramakrishna
Home of Service, Luxa, Benares City, or to the President. Ramakrishna
Mission (the Math, Belur, Howrah.) They will be most thankfully received
and duly acknowledged.



'THE EIGHTH ANNUAL REPORT
OF :
The Vivekananda Society, Golombo.

Read atr the Aunnual General Meeting held on the 23rd July,
. 1910.

The Managing Committee beg to submit a brief ac-
eount of the working of the Society during the eighth
year of its existence, 1909-19I0.

2. The Society may well congratulate itself on its
having completed another year of its useful life, keeping
vivid the memory of that illustrious Swami whose name
it bears, and its having been able to catry on its work in
the cause of Sanatana Dharma, in its own way, however
feeble and humble it may be, in this city of Colotmbo, in
spite of the thousand and one disadvantages under which
it has to work. It is matter for regret that the degtree of
encouragement and co-operation it receives at the hands
of the permanent Hindu population of Colombo is not
what it ought to be.

3. The year began with 155 members on the roll but
that number has now fallen to 108, of whom 23 are out of
Colombo. 25 new members were admitted - during the
year. One member resigned on his leaving Colombo and
66 ceased to be members on the 1st instant, under the
revised rules, being in arrears of subscription for one year
and the Committee deeply regret to report the loss of 5by
death, 72: Messrs. S. Sinniah, M. Supramaniam, A.
Chinnappah, V. Karalapillai (the first President of the
Society) and R. S. Cathiravely, all of whom took a deep
interest in the welfare of the institution.

10
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4. The number of weekly meetings held during the
year was 47, including the last Annual General Meeting
held on ithe 24th July, 1909, and the KExtraordinary
General Meeting held on the 28th May, 1910, for
the revision of rules. Four meetings could not have
been held for want of the quoruin and no meeting
was held on the 7th May last as a mark of respect to,
and sorrow on the death of, His late Majesty King
HEdward VII.

5. There were two special public lectures delivered
during the year under the auspices of the Society to large
audiences, one by Swami Baba Premanand Pharati on
“Duty to our Religion,” and the other by Mr. Myron H.
Phelps on “Hinduism and the educationsl needs of the
Hindus”; on the occasion of the latter of which Mr. P.
Ramanathan, K. C., C. M. G., presided. At one of the or-
dinary meetings Srimat Sankara Subha Iyer, a visitor,
lectured in Tamil on “Iswara Upasaua’ and at another
meetins Mr. R. Tambi Raja, another non-member gave
alecture in English on “God and Soul.”

Twenty-six lectures were delivered by members, 8 in
Tamil (of which 2 were by Sri S. Thamotharampillai,
Vidwan, an Hony, Member, on “How Pasa bound Pasu”
and “Meditation of Brahma as stated in the Vedas,” res-
pectively) and 18 in English. Sixteen of the meetings
were devoted to study, 11 to that of Tiruvathavurar Pur-
anam, 3 tothat of Upanishads, and 2 to that of Swami
Vivekananda’s lectures.

The study of the Siddhanta Shastras has also been
continued in a special class held on Mondays and Thurs-
days and a fair amount of progress may be said to have
been made, but the poor attendance at this class is not
very encouraging. The study of Sivagnana Siddhiar is to
be taken up shortly and members would do well to join
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the elass at once so that they may be able to follow the
study from the commencement of the work.

6. The Library has been used by as many as 68 mem-
bers. One non-member has joined as a subscriber to
the Library. The Reading Room has also been largely
used, but to carry on this Departnient in a business-like
manner better accommodation and an establishment
involving larger expenditure are necessary. The num-
ber of Volumes now in the Library is 428 as agaiust 458
at the end of the previous year; 4 new books were
purciased, 3 were presented by members and others
and 65 small books and pamphlets were grouped accord-
ing to subjects and bound into 22 handy volumes ;
15 volumes represent back numbers of periodicals
bound and added to the Library; 11 of the books
on the old list have been omitted from the revised one—
five being grouped with miscellaneous pamphlets, 1
destroyed, 3 lost by members and paid for, and 2 written
off as irrecoverable from members to whom they were
issued. The number of periodicals received by the
Library is 16, of which the “Hindu” is supplied gratis by
Mr. S. Venkata Rama Iyer, Colombo, the “New Refor-
mer” by Mr. R. S. Subramaniam, and the “Voice of
Freedom,” the “Kalpaka” and the “Vedantin” by the pub-
lishers, to all of whom we are deeply indebted. Our
thanks are also due to the following gentlemen for pre-
sents of books: Dr. A. K. Coomaraswamy, Mr. V. Vytlu-
alingam and Mr. M. S. Eliyatamby.

7. The average attendance at the weekly meetings
was 12 As against 13 in the previous year. Fifty-five
members have availed themselves of the weekly meetings
by being present imthem. Four members attended not
less than 40 meetings, 5 others not less than 25 meetings
and a further 6 not less than 10 meetings.
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8. Mr. K. Ratnasingam, Assistant Secretary, having
resigned, Mr. A. Chellappa was appointed in his place in
September, 190g. Mr. T. Velayuthan having resigned
from the Committee on his transfer to Nuwara Eliya in
March last, Mr. M. Selvadurai was appointed to fill
his place. Messrs. M. Selvadurai and K. S, Chandrase-
karampillai acted as Assistant Secretary and Committee
member respectively during the absence of Mr. A. Chell-
papa for a short period in May last. Dr. A. K. Coomara-
swamy was elected an Honorary Member in june.

9. At the Extraordinary General Meeting held on the
28th May a Committee consisting of Messrs. C. Namasiva-
yam, J. P., T Sockanathan, R. C. Kailasapillai, C. Peru-~
mal Pillai, A. Talaivasingham and R. Dharmalingam
with power to add te their number; was appointed for
taking the necessary steps for collecting funds for a per-
manent building for the Society, and let uis hope that at
no very distant date, this Society will be able to move in~-
to a permanent habitation.

10. The Managing Committee having considered that
the rules of the Society which were passed about 5 years
ago required some revision, sent out a circular calling foy
any suggestions from members and appointed a Select
Committee of 14 members to consider the suggesticns re«
ceived and to draft out a revised constitution and
bye-laws.. The result of the careful deliberations of the
Select Committee was placed before the Extraordinary
General Meeting held on the 28th May and sanctioned.
Another Select Committee of 3 members was appointed
to re-classify the books of the Library. ‘I'he revised coms-
titution and bye-laws with the classified list of books
have been printed and are ready for issue to members.
The thanks of this Society are due to the members of the
the 2 Select Committees and of them special mention
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‘must be made of the services rendered by Mr. R.S.
Subramaniam, who bore a large proportion of the burden
of work in both the Committees,

1. The celebration of the birth-day Anmversary of
Srimat Swami Vivekananda took place on the 6th Fe-
bruary, 1910. Among the items in the programme of
proceedings were the chanting of the Vedas, singing of
the Hymns of Thevaram and other sacred songs of Saints
of the Tamil Land, an address by the Chairman, Mudali-
yar R. C. Kailasapillai, a lecture on the life of the
Swami, by Mr. R. S. Subramaniam, Readings and Reci-
tations from the Shastras and sweet native musie.

12. The Abstract Cash Account and the Balance
Sheet show how the finances of the Society stood on
3oth June last. The average reeeipt of subseriptions
per month during the year was Rs 3884 as against
Rs. 3083 during the previous year, The average
yearly contribution per head was Rs. 2:76 as agaiust
Rs. 2:43 last year, Thirty-seven smembers availed of
the concession, approved of at the Hxtraordinary General

,Meef_iug held on 28th May, of clearing off arrears by
the payment of a sum of not less than Rs. 2. The arrears
due from members on 1st July amounted to Rs. 74°50.
It is recommended that a sum of Rs. 1,000 out of the
balance on the zoth June last be set apart to form
the nucieus of the Building Fund. In the programme
for next year the Committee recommend that a sum
of, say Rs, 50, be allowed for meeting cost of arrang-
ing for public lectures to he delivered by members
and others, at important centres. As stated in previous
reports, funds are needed for further extending the
usefulness of the Institution and earnest appeal is made
tothe members to strengthen the hands of the Com-
mittee by their ca-operation with them.
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13. In conclusion.. the Committee are happy to say
that on the whole, the work of the Institution has been
very satisfactory. Financial condition too has improved
considerably ; and it is hoped that the work will be
continued with unabated zecal and ardour.

C. PERUMAL PILLAI,
Honorary Secretary.

Ramakrishna Boys' Home, Mylapore, Madras

(1) The absence of a responsible agency to look atter
the comforts and to exercise: strict control over the con-
duct and character of young boys, mainly stands in the
way of Parents in the Mofussil sending their children to
Madras and giving them a good course of education with-
out changing from school to school.

(2) The Students’ Homes and Hostels in Madras de
not take in pupils of High Schools.

(3) In 1905 “The Ramakrishna Poor Students’ Home”
was started in Mpylapore to help poor, and deserving
students and pupils with free Board and lodging and to
secure for them the supervision of their conduct and regu-
lation of their life by elderly men.

(4) The successful working of that Home for the past
five years has attracted the attention of various gentlemen:
in Mofussil Distriets ; and enquiries are frequently made
as to whether it would be feasible to admit paying beys
as Boarders in that institution. -

(5) It has been arranged with the approval of Swami
Ramakrishnananda, President of the Ramakrishna Poor
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Studaitts” Home, Mylapore, to start a saparate Hotne under
his direct contiol for Boys studying in the High Scheol
and College Classes on the following terms:—

(@) The Home was started in July 19io.

(b) Applications for adinission should be counter-
signed by the Parent or Guardian and should contain the
following information:—

(I) Age and date of birth:
" (II) Caste, creed, etct.- -
(IIT) College or School in Madras afid class in
“which the appiicant is now studying or in-
tends to join.

(¢) An entrance fee of Rs. 10, and an advance of
Rs. 154-0 towards expenses, should be remitted with
each application. (‘This advance will be kept to the cre-
dit of the student and adjusted when the student leaves
the Home.) The amount remitted ‘will be returned in
case thé scheme oatlined is uot started. ;
" " (d) The monthly expensesof the Home will be equally
divided atnong the Boarders.  Strict econotny in the mat-
ter of expenses will'be observed, and utmost care taken
to see that the cost per student for Board and lodging
doesnot exceed Rs. 12 per mensem. ‘

(¢) The warden in consultation with Swami Rama-
ktishnananda will allow: ‘the Boarders suitable furniture,
arrangements for washing clothes, and other reasonable
comforts -at the cost of each Boarder according to his
requirements. ' 3

( f) The interna] management and governance of the
Home will vest in a warden under the direct control of
Swami Ramakrishnananda. The warden will be chosen
as far as practicable from the Teachers or Professors of
the Schools or Colleges and will reside in or near the

Home.
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~ (g) The Students will be given free religiotls instriics
tion and also trained in the practical details of the manas
gement of the Home.

The opening ceremony was performed by his Holi-
dess Swami Ramakrishnananda in the presenice of alarge
aumber of gentlemen and the boarders of both thie
homes. The proceedings begaa with puja conducted by
fiis Holiness in the right oriental fashion and the chanting
of the upanishads by the boarders, the Swamiji while de-
¢laring tlie home open gave, the boarders sound advice for
conduct in life and said that no anxiety need be felt about
their progtess now that they have come under the divine
eare of Sri Ramakrishna, the incarnation of the present
age. He assured the boarders a board of management of
the home will take the best care of them and that they will
have 1o occasion to feel the absence from their home. The
Swamiji blessed the institution with long life and pros-
perous career and said that the work being a labour of
love is bound to succeed and the name will be a ' model
institution for the building up of charecter of the young
men while at the same time watching sedulously their
physical and intellecutual development.

The home is now temporarily located at Krishna Vilas
Mylapore residence of the Hon’ble. Devan Bahadur
R. Ragndth Rao C.S. 1. which has been generously
placed at the disposal of the Management.

The announcement made pefore that a branch
of the R.S. H. which exclusively intended for poor
indigent boys will shortly be started to accomodate at
paying students has now become an accomplished fact.

C. RAMASWAMI AIYANGAR,
Secretary.,



NOTES and THOUGHTS.

We are glad to publish in this issue an appeal onbehalf
of the Benares Ramakrishna mission cortinued id its
oth Annual report to hand just now. In the previous
report the attention of the public was drawn to the
necessity of a suitable hospital building for accomodat-
ing an ever increasing number of patients to the
home. In the present report it is announced that through
public munifiscence the hospital buildings have been
almost completed, with the exception of the quarters for
Resident physicians and other workers and the constric-
tion of these quarters it is said conld not be undertaken
for waunt of funds. With the opening of the new hospital
buildings there has been a considerable expansion of work.
From this it is evident how much the mission at Benares
stands in need of help at present from the generous public
to secure the permanence of the useful work so well-
begun solely throngh their support = Web-¢ to point out
that this is work of national importance inrespective of
caste creed or colour and we have no doubt that the appeal
published will largely, influence the public in securing
that support which it so emminently deserves.

* * *

The article which we publish in this issue on ¢ Veera
Saivam to the Fore” explains in clear and striking language
the fundamental ideal of the Veera Saiva faith as being none
else than Shaje Samddhi which is more or less suceessfully
aim>d at by all Religions. But the special feature of Veera
Saivism is that it lays overwhelming stress on the practice
of the truths taught therotically in the Vedanta in every
incident of life, and its central point is the threefold Diksha
which the disciple receives from his Guru, by which the.former

II
i
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surrenders his everything and himself to the Guru, and the
latter establishes 7.¢., makes the disciple recogrise and eathrone
as the indwelling life in his sthula, sikshma and Karano
bodies  the same Sivam manifesting -itself as -the Istha,
Prana and Bhava lingas. And every Experience which
comes to the Initate, he is no longer at liberty to ex-
periéhce and enjoy except after offering beforehand, to
his Jstha linga that portion of his Experience which is
physical, to his Prana linga that portion which is mental
and to his Bhawa linge the tripthi or satisfaction. So,
every act of his life becomes a sacrifice to his Ideal and
every experience an offering to it and he regards them all as
the prasadae or the gift of Grace from his Supreme ldeal.
* * %

As an outer manifestation of the Diksha and to be
an ever abiding monitior to the Initiate, the Ishtha Ulinga
given by the guru is worn always in a box next the heart and it
should never be lost, as thereby the Diksha vow would be
broken and the only remedy for such loss is to close the physical
life which at Diksha had been made an angam of the Ishiha
linga and which by its loss had become deprived of its spiritual
basis and life. Such is the relation, close and indisseluable
between the Ishiha linga and the physical life aud even so,
aye closer still is the relation between the other twe subtler
Lingas and the subtler bodies.

* * *

This incessant life of sacrifice generates in the disciple
the first germs of Bhalts, which by further development,
worked out beautifully in the article we have published, leads
the disciple on to the goal of the faith.

* ¥* o

By this constant préctica, the Initiate in the long rum
enters upon the state of Krzya-visraniz or the calming down of
actions, which does not mean that he ceases to work, but that
every act and experience becomes to him the gift of his Ideal



Notes and Thoughts 401

and he himself is no longer the actor or experiencer. Finally
he loses all distinction between himself and his Ideal, which
is the Semyogam or junction, of engum and lngam or in: the
Language of the Vedanta philosophy freely adopted by Veera
Saiva Scriptures, Joeva-Iswara Aikya.

* * *

The Veera Saiva faith calls itself the way of Bhakti par
excellence and distinguishes itself from the karma and Jrana
Kandas by means of a striking metaphor, The Karma Kanda
it says is like water which gets inextricably mixed up with mud,
the Jnana Kanda like water on a lotus leaf, which exists
separate from and unattached to the leaf, but the Bhakti
Kanda is like a drop of water on a piece of red hot iron, which
disappears from the very contact. Thus the {Bhakti which
Veera Saivism teaches is the supreme Bhakti where all sense
of triputi is lost and which is itself the full fruition of the
Jnana Kanda.
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