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CORRECT STANDARDS OF TASTE.
WITH sincerest good wishes we sensuous side of it. Unfortunately

present the first two numbers
of the third volume of the Journal to
our readers. Two years have passed
and we feel more than ever convinced
that we have a definite function,
among others, to discharge. The
great need of the hour is the main-
tenance of a high standard of taste
and appreciation. The excessive
craze for mechanization has invaded
the realm of music where it is play-
ing great havoc. If vulgarization of
the art is to be prevented, an
effective organ which will serve as a
corrective is indispensable.
We have always endeavoured to
_ stress the aesthetic and the cultural
aspects of music even more than the

the aim, at any rate, of one class of
singers is nothing more than to
tickle the ear of the multitude and
induce repeated cries of encore. The
purity of the ragas is no concern of
theirs. If they are allowed to have
all their own way, certain debase-
ment of the art will be the result.
The pride of our system of music is
the exquisite shape and individual
identity of the ragas. To preserve
themfrom distortion and attenuation

‘should be our immediate objective.

To this end, God willing, we will
strive. Need we say that in this
endeavour nothing will serve to help
us better than the support of our
wise and discriminating readers ?



UNLOCALISED RAGAS.

By

MR. SRIPADA RAMAMURTY.

Reporter, Legislative Council, Madras.

Just as spoken language undergoes various
changes with the lapse of time by what is
called the law of gradation and mutation, so
also, as time goes on, music assumes_different
forms and unfolds new varieties. This seems

o be due more to the law of nature than to

any conscious effort on the part of the people.
So long as these changes are the result of
healthy growth and new forms are brought to
light, without doing violence to the existing
ways or methods of musical expression, we
will be enriching the treasures of our musical
lore and gradually adding to the stature of
our artistic culture. Of course, in this article
only the conventional aspect of music will be

referred to but not the transcendental one as.

expressed by the term Nadopasana. These
changes and growth are constant and perpe-
tual and stand quite apart from the clear-
marked periods of musical renaissance, when
an entirely new orientation is given to music
by master- minds and the country is stirred
by the original productions of these dynamic
personalities. The entrancing melodies of
Kshetragna, the immortal kritis of Sri Tyaga-
raja, the learned keertanas of Dikshitar and
the rhythmic graces of Syama Sastri are in-
sfgpces_in point. Music is also enriched by
‘Coii_ta(:'t with other cultures; for instance, we
owe the present system of Harikatha kala-
‘kshepams to the impact- with -the musical
‘genius - of Maharashtra. All these aspects
represent the healthy growth or natural deve-
lopment of the musical art. But time also
brings in its train certain other changes in
musical expression which represent an un-
healthy growth producing many weeds and
excrescences, and indicate retrogression  or

confusion mostly due to the mishandling of
melodies by successive generations of musi-
cians. Itisa well known fact that the render-
ing of some ragas particularly of the apurva
or rarer types, is done in a way that gives no
indication of their individuality or charac-
‘teristic virtuesand in most cases, 'so as also
to encroach on the special domains of other
widely known ragas. In this way many ragas
have gradually drifted away far from their
original moorings, and some new combina-
tions, not necessarily melodic, have cropped
up which do not come under the definition of
any known raga. We also see in one or two
cases a peculiar kind of what may be describ-
ed as cross-bred ragas, resembling in particu-
lar aspects two or perhaps-even more primary
ragas. Thisis the reason why there is so
much divergence, in some cases, between the
practice and the theory as expounded in the
text-books; and the fomnal values or svara
allocations given in these texts are so differ-
ent from the quality of the notes found in
these ragas at present, that it is almost im-
possible now to fix their original real places
on the scale,and anyattempt at doing so can
at best be an intelligent guess. These changed
and changing ragas in regard to which,: the
theory cannot be reconciled with practice,
have been called, as the heading shows. ‘ Un-
localised Ragas * for want of a better expres-
sion. ‘It is proposed in the following para- .
graphs, to-make an attempt to stimulate
thought about the musical properties of a
few of these ragas as they are at present
rendered by musicians, both professional and
amateur. No doubt this matter is receiving
expert attention in our music conferences.
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and was also discussed sometime ago in the
columns of this Journal by Vidwan Tiger
Varadachariar with special reference to Hin-
dola. But it is submitted that the vital
importance of the subject and the yast num-
ber of these drifting ragas amply warrant
frequent reference and discussion from many
- points of view, so as to enable all experts and
music lovers to form reliable and satisfactory
- conclusions,

Microtones,

- Although the frets of the Veena and the
keys of the Harmonium may be said to
represent or mark the twelve broad divisions
of the musical scale, it is generally admitted
that, to bring out the minor shades of Carnatic
music as expounded by noted composers,
these twelve notes are not only insuffi-
cient but would result in confusion or
overlapping. It would be easily seen that
most of these twelve divisions, especially
in stringed instruments, are wide enough
(from the musical point of view) to admit of
two or three distinct minor tones or micro-
tones within the broad limits of each. As
- regards the distinct musical properties of
notes produced within the same broad divi-
sion or svara-sthana, all experts know and
any keen observer can find out, for instance,
that the Gandhara svaras met with in Kha-
raharapriya, Todi and Punnagavarali are
quite different from one another, although, as
a matter of fact, all of them are classed under
a single term Sadharana or ¢ Komala'
. Gandhara and are actually called by that
name. From this it would be easy to imagine
how, with the progress of time and the grow-
ing tendency to attempt to learn music from
text-books and instruments, it is possible that
these finer shades of notes or microtones may
lose their identity by finding their way to

- one or the other broad svara-sthana (one of
- the twelve divisions of the scale) nearest to

Y3

them., Coming to our perpetually changing
nomenclatures of the scale of Carnatic music,
the last authoritative codification of which
was Chaturdandiprakasika, we see that the
current (theoretically at least) scheme of 72
Melakarta ragas or primary ragas takes six-
teen tones or notes, though they have been
stated to have been derived from only twelve
major divisions of the scale. We also find in
the present-day text books in the vernaculars,
that the sound of, for instance, Suddha Gan-
dhara and Chatussruti Rishabha is the same.
It is indeed difficult to convince even an out-
side observer that two sounds whose names
indicate two different notes can be identi-
cal at all. Again, the very nomenclature
Chatussruti and Shatsruti Rishabha or
Dhaivala presupposes the existence of Eka-
sruti, Dvisruti, Trisruti and Panchasruti
Rishabha or Dhaivata respectively. The only
solution for this apparent confusion of names
and sounds would appear to be that some of
them gradually disappear and others become
merged with some other notes in actual prac-
tice with the lapse of time. The various
attempts at codification during the previous
centuries lend support to this view. Now
letus try to find out the reasons for these
changes. The main reason for the disappear-
ance or mutilation of these microtones in
practical music seems to be the difficulty of
correctly locating them or sounding them in
relation to other notes, without doing violence
to their individuality and the melody result.
ing therefrom ; this is due to the fact that
these microtones are so fine and their differ-
ences so slight, that they cannot be sensed by
the ordinary ear especially at the present day
when the ubiquitous harmonium (whose
praises, by the way, were openly sung in a
conference by a high placed official in another
province), persists in staying with us and
refuses to depart. Added to the difficulty of
locating these finer varieties of microtones, is
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the fact that it requires the highest scientific
: knowledge and the nicest artistic sense to
negotiate these elusive entities in such a way
asto bring out their individual melodious
properties and attract the hearers, and please
them. In addition to this the general insist-
ence nowadays on the principle of 12 divi-
sions for a scale, as sufficient to satisfy all the
requirements of Carnatic music, might have
also tended to create the impression in the
- public mind that one particular note
may do service to two or three finer
- microtones which fall within its ambit. To
realise the absurdity of this position, it
.is enough to call to our mind the struc-
ture of the Tamil alphabet in which one
written characteris expscted to do service
i for two or even four (including the aspirated
~ ones) consonants. The practical difficulty in
attempting to sound different microtones
contained in the same svarasthana or division
of the scale can be generally compared to the
difficulty experienced by the reader when he
tries to make out or expound a Telugu or
- Sanskrit krifi from its Tamil transliteration
as we find in our published books. The exist-
ence of various texts on the principles of
-musie, proves that at least at some stages,
“there was clear and perceptible divergence
between existing musical practice and the
 theories as expounded in the texts current
at or immediately prior to that particular
period. - In fact many textbooks, at least of
-the post-Ratnakara period, would seem to be
attempts made by music pandits at different
times to reconcile the existing practice with
the theory, or to bring it into line with such
theory, and also probably to legalise or
regularise that practice by laying down
certain rules suited toit, and explain the
previous theories with reference thereto,
The downward progress from the superfine
distinctions in the tonal values of various
microtones in terms of the 22 srufis ‘which
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existed in the old days, through the sixteen
note basis of Venkatamakhi, to the present
twelve-note period is another aspect of the
history of Karnatic music which seems to
indicate not only a falling off in musical
ideals on the part of singers and pandits but -
also a gradual blunting of the musical ear on
the part of the public. It will also be abser-
ved that all differences of opinion and keen

controversies among musical experts mostly -

centre round the tonal values or the melodic
characteristics of the Gandhara and Dhaivata
svaras (E and A according to English scale,
I think) in various ragas, due probably to
the fact that they stand comparatively farther
from the fixed svaras of nature. No dOint,
experts also differ in their opinions regarding
the characteristics of Rishabhas and Nishadas
(D and B of the English scale), but they are
comparatively smaller. Keeping all these facts

»in view, let us now try to understand tBe

character of the component svaras in a few
of these drifting ragas.

Saramati.

This raga is known by most people only
with reference to the well-known Tyagaraja
kriti ‘Mokshamugalada’. Not only is there
no known composition by any other musical
author, but strangely enough we find no men-
tion even of the name of this raga in the San-
geeta Sampradaya Pradarsani, the authority
mostly followed by the Dikshitar school of
musicians. In many modern publications we
find it stated to be the derivative of Nata-
bhairavi, the 20th Mela. As regards the
primary raga Natabhairavi, -although accord-
ing tosome authorities it carries Suddha
Dhaivata, it is significant that it is the
identity of this particular svara that s in
dispute not only with reference to Bhairavi
but also in connection with a number of its
alleged derivative ragas, eg., Hindola Va-
santa, etc., some contending that it is Suddha
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and others that it is Chatussruti. But, as in
most matters in dispute, truth seems to lie
_ between the two, It is quite possible that it
may be midway between the extreme Chatu-
_sruti Dhaivata on the one side and the pure
suddha Dhaivata at the other end, a note
~ which was conveniently called at the Experts’
lConference as Trisruti Dhaivata. Now,
“Saramati as embodied in the song ‘Moksha-
_mugalada’ is generally sung with an unmis-
‘takeable Suddha Dhaivata and at the place
-where this swvara occurs it smacks too much
of Todi. On the other hand, we are seriously
told by some connoisseurs of the old school
that the correct svara is only Chatussruti and
that the modern practice is an unauthorised
deviation from strict orthodoxy ; but if this
is to be accepted asa fact, there seems no
reason why the well-known Chatussruti
Dhaivata should be changed into Suddha
variety when as a matter of fact even the
tyro in music would make no mistake with
regard to this note. The same argument
applies with equal force to the protago-
nists of Suddha Dhaivata in Saramati
because if it wasa fact, there is no excuse
for some musicians to forsake the well known
regions of Suddha Dhaivata for the other
extreme note. As for the melodic property
of either note in this raga, individual impres-
sion or liking is no reliable guide for arriving
at the trath about its correctness, because in
music first impression influences our taste,
and we always see that any other variety
jarson our ear; so one who first heard this
kriti sung with suddha dhaivat@ cannot
appreciate the use of Chatusruti Dhaivata
at all and the converse is equally true.
Therefore, taking all these circumstances
int6 consideration, the reasonable solution
- seems to be that this note was originally
neither the one nor the other but midway
between the two, and musicians found it a
difficult feat to negotiate it in actual singing

2 |
J

and drifted into the regions of the nearest
note either this side or that. For in practical
music, what may be called the rule of proxi-
mity plays a very important part in this
change of the character of notes with the
lapse of time. For instance, in some ragas.
we see that Dhaivata used in Pa Dha Pa is
flatter than the one used in Pa Dha Ni Sa,
This case is not on all fours with the case of
Saramati, but is merely given asan illustra-
tion. This raga, or the kriti in it, has been
played by one or two violinists with the
middle Dhaivata and seems to bring out the

‘raga at least in a way not to clash with any

other raga at any place. There is no dispute
as to the arohana and- avarohana for this
raga which are recognised to be Sa Ri Ga
Ma Pa Dha Ni Sa and Sa Ni Dha Ma Ga Sa,
Of course, we heard for the first time at the
last Music Conference that the orthodox
avarohana was Sa Ni Dha Ma Ri Ga Sa, but
in actual practice as it exists at present with
regard to this raga, there is absolutely no
trace of Ma ri ga su. Probably we have
fallen off from our orthodoxy so low as not
recognise our old place in regard to this
matter even when it is pointed out,

Hindolavasanta

This is a raga about which no two authori-
ties seem to agree; for we have innumerable
varieties of ascent and descent given by
different pandits for it.

Oneis Sa Ga Ga Ma Pa Dha Sa& Sa—Sa
Ni Dha Pa Dha Ni Dha Ma Ga Sa. Another
is S@ Ga Ma Pa Dha Ni Dha Sa—Sa Ni Dha
Pa Ma Dha Ma Ga Sa: A third is Sa Gz Ma
Pa Dha Ni Dha Sa—Sa Ni Dha Pa Dha Ni
Dha Ma Ga RiGa Sa.

Yet another runs: Sa Ga Ma Pa Dha Sa—
Sa Ni Dha Ma Ga Ri Ga Sa. Still a fifth is

- Sa Ga Ma Pg Dha Sa—Sa Ng’ Dha Ma Ga Sa,
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The first of this list is from Sangita Sam-
pradaya Pradarsini which also says that in
the geetams given as lakshana (principle or
example of theory) there is no Rishabha but
that there are some geetams and fanams
containing Rishbha Sanchara (usage or mela-
dic sweep) in the old books. The Pradarsini
also adds a remark that there is a special or
rare usage of the grouping Ni Dha Ni Sa,
The author of this book claims the authority
of Venkatamakhi that there isa slight or
shadowy use of Rishabha, but it is strange
that in the lakshana-geetam which is first
quoted in the book and whose author is stat-
ed to be Venkatamakhi we see no Rishabha
at all, clear or shadowy, on the other hand,
we find a keertana of Muthuswami Dikhitar
containing the Rishabha svard, but unfortu-
nately this piece is very rarely sung so asnot to
enable us to practically hear the usage of this
svara and its effect.
we hear nowadays in this raga is Sri Tyaga-

The only composition

raja’s ¢ Rara Sita’ in which there does not
seem to be much evidence of Rishabha ; but
different versions secem to prevail as regards
Rishabha as also the character of the Dhai-
vata.  Although the version generally current
seems to be the one with the
Dhaivata or (in some cases)
Dhaivata, the writer once or twice heard the
unmistakeable usage of Suddha Dhaivata in a
_public performance ; and not only this, the
rendering of the piece suggested a clear Sa
Ga Ma Dha Ni Sa (note the rare usage of Ni
Dha NiSa for which there seems to be some
“authority) in ascent and Sa Ni Dha Ma Pa
Ma Ga Sa in the descent. It will be observed
that this sanchara, when Sudiha Dhaivata is
used, will convert the raga into Jayanta Sri

- remembered by the well-known song ‘ Maru-
gelara’. In the rendering of the kriti * Rara
~Sita’ as is commonly done, there is no
 Suddha Dhaivata, no regular use of Dha Ni Sa,
-~ but only the rare sanchara which looks like

medium
Chatussruti

Pa Dha Ni but which, on closer examination
will be found to be Pq Dha Ni Dha Sa: the
dhaivata in this case does not seem
to be Chatussruti but Trisruti or medium
variety, No attempt is made, in this
article to suggest what exactly is the correct
note in the raga or the correct rendering to
the kriti, but only to give the impressions of
the writer as regards the way in which these
are presented by musicians at the present
day.

Hindola.

Almost all the observations oun the previous
raga apply equally to this raga also, but-the
use of Suddha Dhaivata is much more common
among musicians ; this usage, though it may
probably be much mere pleasant to the
layman’s ear, seems open to the objection
noted above. Moreover, it seems to have_a
distinct Hindustani tinge about it, suggestive
of a raga in that system called Malkos which
has Suddha Dhaivata. Another argument
against this usuage is that in the song of
Tyagaraja with Manasuloni
composed in this raga, any attempt to use
Suddha Dhaivata would not only appear out
of place but would also seem to be detri-
mental to the smooth running of the song;
this piece is generally sung with Chatussruti
or Trissruti Dhaivata and no other rendering
iscurrent at least in these parts. We heard a
gentleman remarking at the recent conference
that his ear was always familiar with the use
of Suddha Dhaivata kriti also. All rendering is
current at least in these parts. All things
considered, the probabilities point more
towards Trisruti Dhaivata than Suddha. This
inference runs counter to the opinion held
by some vidwans to the contrary, but the
correctness of the former seems to be more
likely. There seems to be a slight difference
of opinion regarding the arohana for this
raga, the Pradarsini holding that it is

beginning



Sa Ga Ga Ma Ni Dha Ni Sz, and some other
authorities that it is Sa Ma Ga Ma Dha Ni Sa.
As both kinds of usages appear in the kritis
and as there is no dispute regarding the order
of ascent but rather the method of sanchara,
this need not be taken so much notice of.
There is no doubt a kirtana by Dikshitar in
this raga beginning with *Nirajakshi
Kamakshi’, and it would be of considerable
help to us in solving the question of the
character of the Dhaivata in this raga if we
can hear a rendering of this song from a
larger number of people; but on the very few
occasious on which I heard it, only Suddha
Daivata was used. This does not, of course,
conclusively prove that the Suddha Daivata
is the correct svara for Hindola, for it may
as well be that the medium Dhaivata (Trisruti
dhaivata) which appears to have been the
cqrrect note has, in this case drifted ina
direction opposite to that it took in the case
of ¢ Samajavaragamana’ and ‘ Manasuloni’
and has become Suddha Dhaivata. That some
people sing Tyagaraja's Hindola lritis with
Suddha Dhaivata does not by itself disprove
this theory regarding the medium Dhivata.
_ Another argument which seems to be more
ingenious than convincing is said to have been
adavneed bysome that there is no positive
and direct evidence to prove that Tyagaraja
composed these kritis in Hindola, that he
might have possibly sung them in some other

UNLOCALISED RAGAS
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raga which takes Chatussruti Dhaivata and
that his dull-witted (musically) followers
owing to their ignorance classed them under
Hindola. But these people have not categori-
cally mentioned the name of this raga which
takes Chatussruti Dhaivata, in spite of the
existence of so many text books on which
they seem to rely so much. It is really
deplorable that the advocates of this view do
not credit Tyagaraja’'s followers with even
the Sthula svaragnana or at least auditory
discernment, sufficient to appreciate the
different between Suddha and Chatussruti

Dhaivatas. Of course there are two distinct
schools of thought on this matter each
maintaining its contention with equal

stubbornness; and we must try to arrive
at a reasonable conclusion on the existing
facts as I have attempted to explain.

These three ragas, i.e., Saramati, Hindolg
Vasanta and Hindola are a few of the many,
value of the Dhaivata
seems to have changed in course of time.
On a future occasion I shall try to deal with
a few other ragas wherein the Gandhara
Musical
experts and researchers will be doing valuable

wherein the tonal

svara is the centre of dispute.

service if they will bring to light and discuss
in these columns the component notes of
other or similar drifting ragas about which
there is any difference of opinion.



The scheme of the Melakarta Ragas is of
paramount importance in the Carnatic
system of music. Carnatic musiC possesses
what individuality it has, chiefly because of
the stabilising influence of the Karta Ragas.
In the Carnatic system there exists a more or
less definite method of classifying ragas
according to the Karta Ragas from which
they derive their origin. Such classification
has in a large measure helped to give
permanence to the ragas and has helped
them to preserve their identity with much
success despite lapse of time, the advent of
new influences, and usage by different schools
of artists. For instance. some ragas like
Asaveri, Kambhoji, Saveri, and Todi have a
. hoary history and are centuries old. If some
exotic embellishments were added in the case

of some ragas, they only adroned the ragas
and enhanced their beauty. And notwith-
standing this acquired alieness of form, the
ragas retained their Janaka or parental
ragas. If an artist with genius gave shape to

a new ragas it was linked up with its Karta

raga and its parentage was fixed on an
enduring basis. These facts set the Carnatic
system in sharp contrast with other systems
- of music even in our own country. For
example, in the Hindustani system there is
much confusion regarding the classification
of ragas owing to the lack of a standard of
distinction like the scheme of Melakarta
~ Ragas, and this is bound to react on the
| permanence of their form.
~ The merits noted above give the Karta
Ragas unique value, but it must be under-
Stoodthat these are not their only merits.
- The importance of the Ragas must be derived

MELAKARTA RAGAS IN PRACTICE.*

BY
MR. N. S. RAMACHANDRAN, B.A,, (Hons,)

from their own worth, they must be valued
for their own sake. It is a regrettable fact
that their aesthetic value has not been suffi-
ciently appreciated in the past, nor is it duly
understood at present. The musician has
hitherto fought shy of the Ragas with the
the exception of those amongst them that are
in use, and often his reasons have been that
the standards of his audience were not re-
fined enough to understand the spirit of the
Ragas or that their taste could not tolerate
the unfamiliarity of the airs. The result is
that the Ragas remain as mysteries to the
layman, who is told by the artist that they
are helpful in the codification of tunes and,
who is amused by the ingenious naming and
arrangement of the Ragas. Much of the
monotony of musical concerts at present can
be traced to the concentration by the musi-
cians on a stock of familiar Ragas, worn out
by repetition, and their neglect of the wider
scope afforded by a larger and free employ-
ment of unused Janaka Ragas and their
derivitives. The layman’s ignorance as to
how mach in the realm of music is hidden
from his vision is pathetic. And the proposal

of some reformers to eliminate from the list
of Melakarta Ragas a number of Ragas,

which according their fancy, are not likely
to please the layman, only shows how
seriously misguided reforming zeal can injure
the cause of the Art.

No more authoritative testimony can be
borne to the musical worth and the possibi-
lities of the Janaka Ragas than the works of
two of the greatest composers of the past, .
namely Sri Tyagaraja and Sri Muthuswamy
Dikshitar. The latter has composed keer-

* A paper read at the Music Conference, 1931.
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tanas in all the Karta Ragas. There are a
few Kritis by Tyagaraja in some of the un-
familiar Karta Ragas, and there is ground
for the belief that the master’s genius must
have tackled all the Kartas and left some
memorable creations which, unfortunately,
have been lost to us together with many more
of his songs. But what remains of Tyaga-
raja’s work in this direction, throws enough
light on the difficult problem of handling the
Karta Ragas. And a comparison of the
styles of the two great composers and of their
manner of treating these ragasis of great
value in understanding the true significance
of the Ragas and their practical importance.

A fundamental factor affecting the nature
of a number of the Karta Ragas and placing
them apart in a separate group is the so-
called defect of the Vivadi Svaras or Vivadi
Dosha. This defect arises from the use of
Vivadi Svaras in consecutive order, 1n the
arohana and avarohana of a Karta Raga.
Suddha Rishabha and Suddha Gandhara,
Suddha Dhaivata and Suddha Nishada
Shatsruti Rishabha and Antara Gandhara,
Shatsruti Dhaivata and Kakali Nishada,
when used contiguously, are less appealing
and less beautiful as musical phrases, than
combinations, in which, either Svara in any
of these paits goes together with any another
Svara not belonging to that pair. In forty
of the 72 Karta Ragas this consecutive usage
of the Vivadi Svaras occurs. This accounts
for their lack of popularity. But life can be
infused into these ragas and the unpleasant-
ness of the Vivadi defect can be mitigated,
if not totally got rid of, by using appropriate
gamakas, Artists belonging to the Dikshitar
school observe some definite rules in order to
counteract the Vivadi Dosha. When Suddha
Rishabha and Suddha Gandhara occur in the
same raga (e. g. the ragas of the first and the
- seventh Chakras in the Mela Karta scheme)
the latter is omitted in the arokana and in

2

the avarohana is used by linking the
madhyama with 1t by means of the gamaka
known as the Zaru. When Suddha Dhaivata
and Suddha Nishada come together as for
example in Raga No. 1, and Raga No. 37,
in the Karta scheme, the Nishada is omitted
in the @rohana and used in the avarohana in
its place by making use of the Zaru gamaka.
When the Shatsruti Rishabha preceded the
Antara Gandhara and the Shatsruti Dhaivata
preceded the Kakali Nishada, the Shatsruti
Rishabha and the Shatsruti Dhaivata are used
in the arohana in their places by being
stressed with considerable force,and in the
avarohana, either by being omitted or by
being used in vakra prayogase.g. sndnp.
These rules are laid down by Venkatamakhi
in his Chaturdandi Prakasika, and adhered to
by Muthuswami Dikshitar in his composi-
tions.

It may be urged that the omission of some
notes in the arohana or the avarohana of a
Sampurna Raga or a vakra prayoga therein
is a technical fault. Sri Tyagaraja takes the
ragas affected by the vivadi dosha as they
are, and makes use of them without altering
their nature as sampurna ragas. The reason
for this is found in a positive and indubitable
musical fact viz., that the vivadi dosha is not
really a defect and this can be proved by a
proper use of gamakas. Suddha Gandhara
used as a gamaka, taking its rise from Suddha
Rishabha, and Suddha Nishada used similar-
ly in connection with Suddha Dhaivata, are
neither disagreeable to the ear nor unmusical.
Shatsruti Rishabha and Shatsruti Dhaivata
can be used in their places by means of Zaru
gamaka. These phrases have their own indi-
viduality and power of expression. These
facts can be demonstrated on the Veena and
are imbedded in the works of Sri Tyagaraja.
It must be noted that these truths are not in
their essence opposed to the principles adopt-
ed by the Dikshitar scheol. For instance, if in
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accordance with the latter a vivadi note 1s
omitted in the arohana of a raga, it is only
veiled by the gamaka connecting the two

-~ notes preceding and succeeding it, but- it is
not ignored.

In this connection a critical examination
of the Keertanas of the composers is valuable.
Tyagaraja in his song in Manavati (No. 5)
“ Buvarito’, 1ses s r g m together in their con-
secutive order. The same prayoga occurs in
his song, “Parihasakama”, in Vanaspati
(No. 4). Dikshitar in hissong “Brihadamba’.
in raga No. 4, omits ¢ in the arohana, but 1ts
presence hidden in the Zaru, can be brought
out. Maha Vaidyanatha Iyer in his Raga-
Malika uses the prayoga s r g m p in the chit-
tasvara for the sahityam in raga No. 4.

The Shatsruti Dhaivata and Kakali Nishada
of Rupavati (No.12), are used together in
“Nemora” by Tyagaraja. The prayoga M p n
b m in Dikshitar’s “Sri Krishnam' in the same
raga, shows how deftly the Dhaivata must be
handled. In the same Kirfana the phrase s n
d n p also is used.

As regards Suddha Nishada and Suddha
Dhaivata, Tyagaraja in his song in Jhankara
dhoani (No. 19), uses them effectively in their
places. In his Keertana in Chittaranjani (a
derivative of No. 19), he uses the phrase S 7 g
M P D N. Dikshitar has in his song, prayogas
like Pdpnddp, snddS, PdnddP,
and Pdm pdS. But it is not difficult to

- recognise the omitted vivads in its submerged
condition in the various uses.

Shatsruti Rishabha and Antara Gandhara
- are used by Tyagaraja in succession as in his
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song, ‘“Paramatmudu,” in Vagadheesvari (No
34), where prayogas like srGm P, g RS,
SrGmgRs S occur. Dikshitar’s prayogas
seem to omit the wivadi e.g. S G, m R s in
his song “ Bhogachchaya,” but the note is
latent.

In the prati madhyama mela karta ragas
also these principles underlie the compositions
of the masters. And the same peculiarities of
style are manifest in them. But if they are
investigated with sympathy and discernment,
a synthesis of seemingly contradictory canons
of art can be effected. It is by achieving
such a synthesis that the true manner of
handling this difficult category among -‘the
Karta ragas can be understood and the value
of the ragas appraised.

The group of ragas, which are free from
the defect of the vivadi svaras, besides inclu-
ding standard scales like Todi, Sankarabhl-
rana, Kalyani, Bhairavi, Mayamalavagaula,
Harikambhoji and Kharaharapriya, consists of
ragas which, for charm and richness of melody,
stand comparison with any other raga. De-
nuka, Vakulabharanam, Gowri Manohari,
Charukesi, Shanmukhapriya, and Ramapriya
can be mentioned as examples, and the
keertanas of Tyagarajain these ragas testify
to their beauty. Dikshitar has composed songs
in all the ragas of this group. The works
of these masters reveal the importance and
the aesthetic value of every raga in the
Melakarta scheme, and it must be our endea-
vour to restore the Karta Ragas to the place
to which they are entitled in the system of
Carnatic music.



SOME NAMES IN EARLY SANGITA LITERATURE.”

BY

Mr. V. RAGHAVAN, B.A. (Hons),
Research Student in Sanskrit—The University of Madras.

The proper scope of this paper of mine is
early Sangita literature. It does not propose

to go into the Vedic period and the Sama-

pratisakhyas nor to treat of the later litera-
ture i.e. roughly after the time of Sarnga-
deva, the author of the Sangita Ratnakara
viz., the beginning of the 13th century.
There is a rationale in this classification of
mine of the periods of Sangita literature.
Theé early literature is Sangita literature
dealing with dance besides music, vocal and
instrumental.
TMF G T I T TT GINAGSAT |
So the works of the earlier period treat of
dance and drama also. Some are predomi-
nantly Natya works, by the way, treating of
Sangita at length. For instance, the
Bharata Sastra on Natya, a work on drama
and dance devotes 6 of its 36 chapters to
music. Narada’s Sangita Makaranda, the
Sangita Ratnakara etc, are works primarily on
Sangita and they contain chapters on Natya
also. Asa contrast to this early period, the
later is only Gita literature. This classifica-
tion proceeds on the general rule, taking full
cognisance of the presence of exceptions. For
instance the Tala dipika quoted by Abhinava-
gupta is a work of the early -period but res-
tricts itself to a branch of music. In the
later period, when the field was filled with
digests or treatises on particular branches of
music, we have such Natya works as the
Vasanta Rajiya Natya Sastra of King Kuma-
ragiri, which lost work. must have dealt with
music also. Jagaddhara’s Sangita Sarvasva
quoted by him in his commentary on King

work of the later period but deals with Natya
besides music, as the quotation given there
shows. The Sangita Ratnakara of Sarnga-
deva is the boundary line roughly, since it is
the last comprehensive work, comprising
within its scope all branches of music and in
addition, Natya also.

- A history of the Sanskrit music literature
is not in the field. A history of early Sangita
literature is attempted here with the
evidences supplied mainly by the great com-
mentary of Acarya Abhinavaguptapada on

. the Natya Sastra, Saradatanaya’s Bhava-

prakasa etc. Even this does not propose
to be a history but only a notice of some
names in early Sangita literature. Some
such thing is being attempted and pub-
lished serially in the Journal of the Music
Academy. A general survey, with dogmatic
assertions and mystifying identifications has
already been made by Mr. Ramakrishna Kavi.
This paper does not restate what is contained
in Mr. R. Kavi’s published paper. It proposes
to be more definite and critical and attempts,
with citation of authorities, as far as avail-
able, to ascertain the definite nature and date
of many works and authors. Especially as
regards the authors and works known from
Abhinavagupta’s Abhinava Bharati, this
paper has much that is not contained in
Mr. R. Kavi's paper. The scope of this paper
is more restricted and the treatment is
more intense on many points.

BHARATA'S NATYA SASTRA.

The only early work which is completely
available to us is the Bharata Natya Sastra.
Its upper limit is fixed at the 2nd century B.C.

Bhoja's Sarasvati Kanthabharana, p.467, is a

A P*"E’ér read before the Madras Music Conference, December 1931,
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It treats of music in chapters 28-33. Scholars
are exercising all their industry and in-
genuity with regard to the real historical fact
about a sage Bharata. Mr. Manamohan
Ghose, the latest writer on the subject, sug-
gests in the Indian Historical Quarterly, that
Bharata was a common name meaning
‘actor’ at first, that we had Nata@ Sutras
and Bharata Sutrasand that latterly,a mytho-
logy of a sage Bharata and origin of Natya
were created out of the common name
Bharata. The present text of Bharata Sastra
contains Anushtubhs, Aryas and long prose
paragraphs and occasionally here and there
Sutra-like prose bits. Some of the Aryas and
Anushtubhs, in chapters 6 and 7 on Rasa, are
introduced as those existing before, with the
words AT ZFTRT TIA: | ATTIIN
AT TI: | AT ZFRN: | One of the Anush-
tubhs herein quoted is attributed to Vasuki in
the Bhavaprakiasa by Saradatanaya (pp. 36
and 37). In the ATFAFTS chapters 28-33, it
is only in the 32nd and 33rd, that we find ad-
ditional prose and verses introduced thus—
‘VIFIT.”  The last chapter on ATEATATT
says that the rest will be dealt with by Kohala.
The last portion is called Nandi Bharata in
the Kavya Mala edition. Besides, from Ra-
ghava Bhatta’s commentary on the Sakun-
tala, we know of an Adi Bharata® and a
Bharata, verses attributed to these two, some
of them being found, some found only as
parallels and some not found at allin the
Natya Sastra. We hear of a Bharata Vrddha
from Saradatanaya, who attributes to him a
prose passage on Rasa, which is found in the
present Bharata Sastra only in its parallel.
Further the Natya Sastra seems to have been
called €& and W@\G’f{ﬂ"\l’ and thereisa tra-
dition recorded in Bhavaprakasa and other

‘Sadasiva, and Brahma
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works that the Bharata Natya Sastraisan epi-
tome perhaps of the ZTZEIEEN Abhinava
himself speaks of 3 Sastras, of Sadasiva, Brah-
man and Bharata, the Natya trinity found in
the story of the origin of Natya. Mr. Kavi in-
forms us that there is also a Natya Veda of
36,000 slokas and that portions of the
Bharatas are avai-
There is no denying the fact of
big works on Natya and Sangita existing as
works of Sadasiva and Brahman. The Dasaru-
pa contains verses of Sadasiva, while the
Bhavaprakasa quotes opinions of both Sada-
siva and Brahman. It islikely that theextant
Natya Sastra of Bharata is one that  has
incorporated into itself many portions of
earlier Bharata Sastras.

lable now.

Similarly it has also incorporated into itself
portions of later works. The present text is
later than Kohala and even Dattila. These
two writers are included in the list of the
100 sons of Bharata whom he taught. The
inclusion of Tandu here does not help us
much. Kohala is referred to twice in the
last chapter. In the second r'eference he is
made to come along with ?{fﬂa (’{f\?ﬁ&?)
and some other sages to earth, to live as mor-
tals for sometime for the sake of King Nahusha
to write and popularise the Drama on earth.
After King Nahusha brought Natya from
heaven to earth, Brahman says that the
I9LA*H will be written by Kohala. This

makes the Bharatiya Natya Sastra the
°

9EIA<-  There is no evidence to prove that

" Kohala’s work is called SLa+- His work

must have been bigger than Bharata’s and as
we know from references, he elaborated many

a topic, asfor instance, the many Uparupakas.
That part of Kohala’s work,—stray bits_here
and there—got into the text of Bharata

referen

7‘ In the anna!s of the Bhandarkar Oriental Institute, Dec. '32, there is a note on Adi Bharata with
ce to the article of Mr. M. Ghose in the Historical Quarterly. The manuscript called Adi Bha-

- rata existing m the. Mysore Library, believed by many to be the Adi Bharata quoted by Raghava
Bhatta has been examined in that article and found to be only a copy of the available Bharatiya Natya Sastra-
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cannot be disputed. For, in commenting
upon the tenth verse in chap. 6—giving the
summary of the topics in the Natyasdstra as
eleven—Udbhata is referred to by Abhinava-
gupta as saying that this verse is from Kohala
and is not part of Bharata’s text, for Bharata
recognises only 5 Angas or topics in the
Natya Sastra. Again in the Dasarupa chapter
we- find more treatment than is promised,
the Natika being described after Nataka and
Prakarana, tkough it is not one of the
Dasarupakas. Kohala is very well known as
the first to have introduced, with definitions,
Uparupakas and the Natika here, is perhaps
from Kohala, though there is no conclusive
evidence to take it so.

The IFALA story is very late. We
find Mr. R. Kavispeaking much of it. There

is nothing to support it in the Ndatya Sastra,
which givesa list of 100 Bharatas, sons of
sage Bharata. Of these 100 sons, we are
familiar with Kohala, Dattila and Tandu.
The list is a hopeless one, containing such
names as Sandals and Shoes, WT@WHZ}.

The origin of the TFALT theory is not traced.
Saradatanaya, in chap. 3, first considers the
name ‘Bharata’ only as actor. The !IE‘T;Z'TU
here given is Siva-Nandin-Brahman and the
Bharatas, actors and not Bharata, a sage.
But at the end Saradatanaya contradicts
himself by saying that Narada taught Bharata
and Bharata wrote the TERTIN as he heard
it from Narada. But this kind of TEITI
is not recorded in the extant Natya Sdstra.
Saradatanaya gives this same parampara
in chap. 10, changing the ‘Bharatas’, actors,
into one sage with 5 pupils.

“ Tganry giv: wEIg Brox: oerhT-
Tlega |

araFEg A=A ¢ wea’ ofa faras: Q)

FIRAAT T TITA, A T )

i3

A=Az tag aEAT Cwea’ ofy AR |
TEATF ALFATATA: AETT AT |

ArETAFISIT At Arae =qTfa AhreRty |)
Bha. Pra. X_

This passage refers to one sage with 5 pupils,
who were the first recipients of the Natya
Veda and whom Brahman called Bharatas.
This same verse is quoted by Mr. R. Kavi to
prove the Panca Bharatas. As a matter of
fact the first verse above given proves not 5
Bharatas, but 1+5 i.e. 6 Bharatas. Again,
all these were called Bharatas because,
according to the derivation
Saradatanaya gives here, viz, A3d, ‘ you bear
or hold or preserve the Natya Veda’, (impe-

ingenious

rative of ¥, WL to bear) Bharatas were so
addressed by Brahman. (Vide verses quoted
above.) This also proves the theory that the
name Bharata as a sage isa later myth and
that Bharatas at first meant only actors. But
it is rather strange how actors could have
been known as Bharatas. Siraditanaya’s
explanation is far-fetched. The still later and
most popular derivation, explaining Bharata
as an epitome of the first letters of {Te, T
and AT is equally far-fetched.

Mr. Ramakrishna Kavi adduces further evi-
dence from Tamil literature, from Adiyarkku
Nallar’s commentary on the Silappadikaram.
This also is wrong evidence. Adiyarkku Nallar
does mention the name ‘Panca Bharatiyam,’
but mentions it not as a collection of five
works on Natya by five different writers, but
as one single work by one author, the author
of it being Deva Rishi Narada. When thus the
evidences adduced mean something else and
the theory of five Bharatas in early Natya
literature falls to the ground, it is futile to
imaginatively supposeand suggest that Kohala
is the second Bharata, another, the third and
so on, as Mr. R. Kavi does. The exact import .
of the word ‘ Panca Bharatiyam’ in Adiyar-
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kkunallir means something else. Tt refers to
a custom of dividing the subject of Natya
into fiye héads or sections. Another Tamil
Natya work, Panca Marabu, referred to by the
same Adiyarkunallar, isalso one such which
treats of N@tya in five sections. The five
sections may be the five Angas of Natya
referred to by Abhinava as Bharata’s view,—
the five Angas being the three Abhinayas
and the two kinds of music, vocal and instru-
mental, pp. 265. Chap. VI, Gaek. Ed

Another point to be investigated in the his-
tory of early Niatya literature is the part
played by king Nahusha in it. The last chapter
of the available Natya Sastra gives king
Nahusha the credit of bringing from heaven to
earth, the beautiful lore of Natya. In Sarada-
tanay@’s Bhavaprakasa, in the tenth chapter,
Manu takes the place of king Nahusha. Manu,
as king, feels tired in his duty and Surya his
father, asks him to go to Brahman who has got
the Niatya Veda from Siva. Brahman sent
six Bharatas along with Manu to Ayodhya to
relieve him now and then with the entertain-
ment of Drama, Dance and Music. The
Bharatas then multiplied on earth; they
wrote treatises, one in 12,000 slokas, and
another, an epitome of the former, in 6,000
slokas. After the names of those who possess
and exhibit it, the Sastra itself is called
Bharata Sastra.

Coming to the many names in Sangita
literature, mythical and semi-mythical, the
likelihood is that, as in the case of Sadasiva
and Brahman, the names were only of epony-
mous authors; but there were definitely works
on Natya and music current as theirs. This
we shall see, as we take up such names,

_ one by one.

KASYAPA.

Thxs sage is referred to by Sarngadeva
as one of the authorities on music. He
s mentioned in Narada's Sangita Makaranda
13). Matanga's Brhaddesi refers to him
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seven times. The Abhinava Bharati of Abhi-
nava Gupta contains two references to
this sage, in Vol. IV of the Madras ms. The
first reference is a quotation from the Tika-
Kira on the Natya Sastra who quotes in his
Tika, one and a half Anushtubhs of Kasyapa,
dealing about the TEITWT of (s, (1.e.) the
particular tunes appropriate to each Rasa.

SEE ST »z%ﬁ qfemEm — — 1 (D)
............... ;a‘ggag §qrem§ 'él‘aﬁﬁl'i
CONIE
frrTesioag: SRraTEeT av 1’
Vol. IV. Mad. ms, p. 5.

The second reference to Kasyapa given by
Abhinava Gupta is on the same page, on the
same topic.

“TT FETTTIATH TAICTRFRCNZRY
(Frxaraizs) fAfemass s

And Abhinava gives eight pages of Anush-
tubhs on the particular tunes to be used
according to the various Rasas and Bhavas.
This is either a quotation or a compilation
made by Abhinava himself from Kasyapa
and other writers, for he says at the end—
AT FrAmggw: R fEa: |
. An earlier reference is available in chapter

ve.
TAZTSTAA® FOFICTIT— q&(% g
Is 3 {% N

Kasyapa or Kisyapa dealt with Drama
and Alankara also elaborately since he is
so referred to by Hrdayangama, a commen-
tary on the Kavyadarsa of Dandin.

BRHAT KASYAPA.

Besides Kasyapa, there is yet another call-
ed Brhat Kasyapa, an early writer on music.
There are two references to him in the work
of King Nanyadeva, pp. 111-b and 114.a;
Manuscript of the Bhandarkar Oriental Insti-
tut  Thus there are two works on music by
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sage Kasyapa, one being Laghu Kasyapa
and another Brhat Kasyapa, the latter being
similar to Brhat Desi.

NANDIKESVARA or NANDIN.

The place of Nandin in the mythological
origin of the Natya Sastra is by the side of
Siva himself. The latter portion of the
Bharata Natya Sastra in the Kavya Mala
edition is called Nandi Bharata. Works
attributed to him are many. There is a
music work called Nandi Bharata, noticed by

Rice in Mysore and Coorg Catalogue. The
Madras Catalogue has a Affgaah
HRTEEATATT: and another work called

TRATIATZHT with a Telugu Tiki, described
as a dialogue between Nandikesvara and
Parvati.

"‘{%Hf%ﬁ;aatfétfaa qEATIE 9E
Tt AAEIFLT GARIEATEAT |

From the manuscript of the Bharatar-
nava in the Tanjore library we see that
this is the 10th chapter in Nandikesvara’s
Bharatarnava.

The Tanjore library has a work called

JATSSIA  attributed to Nandikesvara.
Most of the works attributed to him treat
more of Natya than Sangita. In Rajasekha-
ra’s Kavya Mimamsa, in his account of the
origin of the Sahitya Sastra, Nandikesvara is
mentioned as the first writer on Rasa. So it
is likely that the name Nandikesvara is not
‘important in music as much as in Dance,
Drama and Rasa.

One of his major works was not available
to Abhinavagupta. Abhinava, while quoting
him, says that he is reproducing Nandikes-
-vara’s views, exactly as quoted by Kirtidhara-
carya, only on the authority of Kirtidhara
and that he himself never saw the work of
- Nandikesvara. -

* a9 Fifaae Az FatararEarEman
(?) afad az=aths: (azER1AT:) 7 25, a9-
Fgarg foerg |7

Vol. 1V, p. 30-
Then Abhinava gives, as given by
Kirtidhara, large prose extracts from
Nandikesvara on pp. 51—54, on the

ST of AWHENA, dances in the JaTF:
Though one such work of Nandikesvara
which was available to Kirtidhara was not
available to Abhinava, another work called

. . -
Fﬂ%'{ﬂﬁ was available to Abhinava and he
quotes it.

“ gt = afgag IE—
¢ AT ST AT ZHT 7 F2Ta: |
N ~ AR R
gwfa Fgareaa @9y q taaisadq ’ 1
P. 171, Gaek Ed.
The assumption of the identity of
Nandikesvara with Tandu made by Mr. R.
Kavi is quite wrong. As above proved, the
legend of Panca Bharata has no evidence.
There is no meaning in idle guesses or assump-
tions that Nandin or Tandu or Kohala or
Kasyapa is one of the five Bharatas. Inci-
dentally we will deal with the name Tandu
also. Tandu is mentioned in the Nitya
Sastra as one of the 100 sons of Bharata,
to whom Bharata taught his Natya. But
latterly he is made to belong to the camp of
Siva, and through Tandu, who was a witness
of Siva’s evening dances, Siva passes the
Tandava dances to Sage Bharata. Abhinava
quotes Kohala (p. 182. Gaek Ed.)whosays that
when Siva was dancing, Narada propitiated
him by singing the TEIITFAIT: Siva danced
according to Narada’s song; this Tandava, as
part of Natya, Siva gave to Tandu who
passed it to others. In connection with
Tandava there is also mention of one
Tandya. Thusit is very difficult to hazard
any such thing as Mr. R. Kavi has done,
as regards the name Tandu. Whether Tandu



first existed is a question. It is most likely
that Tandava first existed and to create a
beautiful story for its origin, grammar was
resorted to and Tandu was, latterly, gramma-
tically extracted out of the word Tandava,
which word itself was long a &l among the
Natas, even as FST and other HITs,
Kohala’s Sangita Meru as quoted extensively
by Kallinatha, in the ATATE, refers to
one Bhatta Tandu five times. The affix
‘ Bhatta’ to the name Tandu makes him
less mythological and more historical.
Whether another historical writer with the
name Bhatta Tandu existed isnot yet known.
Nandikesvara’s very popular work is the
Abhinaya Darpana. 1t is available in print,
being printed in Telugu characters by Nida-
mangalam Tiruvenkatacari and subsequently
translated into English by A. K. Coomara-
swamy and Duggarilal. The compiler of the
Bharata Rasa Prakarana printed along with it
was Sabhapati Ayyar, a Brahmin Bharata-
. carya of the Tanjore Court, a Bhagavatar
who finally settled at Mannargudi and taught
his art to some. This Abhinaya Darpana
is fitted into the style of a dialogue between
Indra and Nandin. Nandin says that there
1s a big work called TTATAT ‘ ocean of the
Bharata art’, in 4,000 slokas and that the
Abhinaya Darpana itself isits summary. We
often hear of the early Nitya works of 12,000
and 6,000 verses. Bat this work of 4,000 verses
is new. There is a work called ¥TATOE
available in the Madras and Tanjore Manus-
cript libraries. Three copies of this ATATTT
with Telugu Tika are available in the Madras
Mss. Library. Cat. Vol. XXII. nos. 13006-8.
These mss. have in their colophons an epithet
‘@%@ﬂ > to the name ﬁl?l'l‘;l'al' The
significance of this epithet is known only
from the Tanjore Library Mss. of the
Bharatarnava. 1t is called there as TR

which is a mistake for g“aﬁtm Sumati
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is the king of the semi-divine beings called

IqAFs and the work BharatGrnava is in the
style of Nandin, teaching the Natya lore to
this Guhyakesa called Sumati. From the
colophon to chap. 10 of this work in the
Tanjore library,
another work called wta'af?gaar, the Hasta-
bhinaya section of which is utilised by Nandi-
kesvara. From chapter 13, we also see that
there is a work on Natya in the name of sage
Yajnavalkya.

we come to know of

“ gy AT FEAT ATATFAT AGHH: |

ATUSATAT TAAT T TCFTONTSHT |

ATEN=ERA GFIF IHATL ﬁiq‘l&? i

Chapter 13, deals with the seven kinds of
Lasya, which perhaps were dealt with elabo-
rately in a work attributed to sage Yajnaval-
kya.

NARADA.

Abhinava refers to Narada in Vol. II. p. 100
with regard to the etymology and meaning
of the word ITFEIE.

“ ifrasataty scatEgTaaty

qfwa 1”
Dattila earlier than Matanga, who

quotes him, quotes Nérada. Matanga also
quotes Narada. We have at least two Nara-
das one, the author of the Siksha and the
other, the author of the Sangita Makaranda
published in the Gaekwad series. Scholars
opine that the Narada referred to as holding
the ITATTATH, is the author of the.Sangita
Makaranda  which has that ATH- This is
to show the genuineness of the Sangita Ma-
karanda as a work of Narada. The Sangita
Makaranda, on p. 13, gives the names of a
number of writers. The reference to Matrgupta
here definitely puts the date of the Sangita
Makaranda after the 7th century. Vikrama
is another noteworthy, but unidentifiable
name quoted here. Two names whom we
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miss in this list are Kohala and Dattila. The
Tanjore Library has a work attributed to
Narada, called TFATRT=SATATAET |

KOHALA.
It is from Kallinatha that we have the
glimpse into Kohala. In the

greatest
ASFTATT of the Sangita Ratnakara, in his
commentary, Kallinitha gives the additional
FITAATs from FHES- From here we learn
these facts about Kohala’s work—i. Kohala’s
~ work is called Sangita Meru. ile = It 1S n
dialogue style, like the Bharata Sastra, a
- dialogue between Sage Sardula and Kohala,
the latter replying to the former’s queries. iii.
It is in Anushtubh verses. iv. Its first part
treated of Natya and the latter part only of
Sangita. The work was thus in the style of
‘the ancient works, in dialogue style and divi-
ded into Ahnikas, The extracts from Kohala
given by Kallinitha quote these names:

Azavg, HIAUL, ARF (author of the
Siksha), 319 (God Siva), AdE, GG, &A-
TH, and BETALT.

These references are absolutely confusing.
The names WEAVS, A, YATUA and
SRTIZH look quite historical. Kirtidhara
is later than Nandikesvara’s work. But the
reference to Matanga is hopeless for Matanga
himself quotes Kohala. Matanga’s Brhaddesi
further quotes Dattila, who himself quotes
Kohala. The only possible conclusion is:
We know Kohala to bea very early writer
whose name is by the side of Bharata. The
last chapter of Bharata Natya Sastra contains
a promise that the rest will be done by Kohala.
Though there is yet little authority to make

- out Kohala as one of the 5 Bharatas whom
Brahman instructed (as Mr. R. Kavi has made
out), there is no denying that Kohala wasa

“very early writer. A music work called
¢ TS’ isattributed to him in Aufrecht’s
catalogue- The Madras Catalogue contains

3
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a Kohaliya Abhinaya Sastra with a Telugu
commentary. A Dattila-Kohaliya noticed by
Dr. Burnell, was once available in the
Tanjore Library. Rajasekhara’s Drama Bala
Ramayana lifts his name out of the historical
sphere. These show—i. Kohala was an old
and convenient name to which later writers
could ascribe their own works. ii. There was
a very early work of Kohala. iii. The San-
gita Meru itself may not be actually this first
work of Kohala but may be an elaborated one
of some later time foisted on the name of
Kohala. But the Sangita Merumay be that
well known work of Kohala which Abhinava
quotes often.

Abhinavagupta refers to Kohala very often
both in the ATETAFIT and in the TATRIHRIT.
The name Kohala is as great in the history of
Drama and Dramaturgy asit isin that of
Music. The Sangita Meru must be a very
voluminous and valuable work. In Dramaturgy
and Rhetoric, Kohala is always quoted even
by later writers as the writer who first
introduced the Upa rupakas, minor types of
Dramas, Totaka, Sattaka etc. In the Madras
Mss. Library there are some fragments
described as extracts from Kohala’s works.
Thus we have HESA AMATTET and
ATSERAN, Nos. 12989 and 12992. Cat. Vol.
XXII. There isalsoa work called FEFEH,
available in this library—Triennial 1910-11

to 1912-13. Only the 13th chapter is availa-
Kohala

ble. It is set in dialogue style,
replying to Matanga.
DATTILA.
Dattila is often Dantila also. He is often

coupled with Kohala and the reason is not
known. Dattila is a very early writer whom,
especially in the JATIAFHIT, Abhinava quotes
very frequently, more often than even Kohala.
He is referred to as qﬁmmz‘t and from the
references we may infer that Dattila’s work
was in Anushtubbs like Kohala’s and Bharata's.
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- “Dattilam * published now in the Trivan-
drum-series is:only a very late fragmen-
tary selection lor .condensation of the early
original and big work of Dattila, which is not
yet available. Dattila’s work must have, like
other early ‘works, dealt- with- Dance and
Dramaturgy. It must-have been big. The
Trivandrem text of Dattilam is very poorly
small- even. as - regards Music. It has no
section on Drama and Dance. There is no
denying the fact that = Dattila’s work
treated of AT=T also.

“Fhe, Trlvandrum Ed of Dattilam quotes
Narada, Kohala and Visikhila. Even as
regards the original Dattila, it may be only
later;to Kohala.

. There are two copies of a work called
m 1 the Madras M:s Library (Cat.
Vol XXI Nos. 13014 and 13015) in 3 Taran-

gas, TETIAAT, PEGTTNIEALT and  TA-

Wﬁ'&"ﬂ’ﬁ' The last Taranga gives the Rshi
Chandas- and Dhyana of each. Raga. The
colophon - of this work describes it as a
dialogue between Narada and Dattila.

“ Eﬁr aﬁtmmnt AR AFEATE -
: - AmmE am guaneEcs: |

ANJANEYA. -

€ If we'can expect a iﬂi&? and an AT
as Sanglta Acaryas, why not Afijaneya? Asa
matter of fact, evidences of Afjaneya having
had some work on Natyz and Music to his
credit, are more than those available for
many others of his class. Sarngadeva and
Harada enumerate him in theirv lists: On
28 251 Gacek. ed,, defining and d&scmbmg the
Rul_)aka, called W&m -Saradatanaya

- quotes in ‘his Bhavaprakasa, Afijaneya along
thbsm'l‘ﬂ

mﬁa: wT: mﬁf‘a amaa |
: !ﬂm w I
S Chap vm'
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- ‘Again as Maruti, he is quoted by Sarada-
tanaya on p. 114, 1. 19 in Chap V. From the
first given reference we can make out that
Afjaneya’s work dealt with Dramaturgy at
Iength From the other reference in the Bha-
'vaprakasa we see that this ﬁm&{s
work dealt elaborately with El'l%ﬁ? also,
even as Bharata’s. As regards the signs by
which another man’s wife shows her love to
her secret lover, Saradatanaya quotes ﬂTEﬁ‘I’,
who says that such signs or indicatory Bhavas
are common to all women.

3 AT TATET TSNOEET: I9F TIF |
QUaTOTTER qATET TNOMHATE ATt

That Anjaneya’s work dealt with music also
is plain. Kallinatha quotes him on p. 218,
Chap. 2 on Desi Ragas:—

AT TR ATFAT:—
i gReEmaETRtEm a )
ATAIETSBET: JJOTTEG ¥ T ||

Sangita Darpana of Damodara, a later work
which quotes Sarngadeva and Kallinatha,
quotes Afijaneya twice. The first reference
is a general praise on Nada.

“ T ArgAT—

AETIEG IT U A [T | |
HATY ATATAT g9 Tefa T 17
Again in the enumeration of Ragas and their
consorts—Raginis—he is quoted as Hanuman.
This reference makes Hanuman’s work as
expounding the northern system which alone
has the scheme of Raga-Raginis.-- We also
hear of a work on Natya called EFHRT-
Ahobala, in his Sangita Parijata refers to

and bases his definitions often on Ha-
numan.

- SARDULA.

Sarngadeva’s and Narada’s lists contain
the name of Sardula. In the latter’s list
there is also another name T which is only



§OME NAMES IN EARLY SANGITA LITERATURE

a synonym of iﬂ'ia Similarly’_there'are 2
references under two different synonyms to
Vishnu and Indra, in the:Sangita Makaranda.

Sarngadeva couples iﬂé’\a with FES-
Neither Abhinavagupta nor Sarngadeva nor
Kallindtha refers to any opinion of Sardula.
It is thus very likely that Sardula findsa
place among Sangita- Acaryas because he is
the questioner to whom Kohala's Sangita
Meru is addressed as reply. The Brhaddesi
however has two references to Sardula inde-
pendently.
DURGASAKTI.

Durgasakti is referred to as g‘l‘ilﬁﬁ by
Matanga. It is likely he isa historical perso-
nage. Besides mentioning him in his list of
authorities at the beginning, Sarngadeva re-
fers to him along with Kasyapa on p. 182 S.R.

YASHTIKA.

Sarngadeva mentions Yashtika as an
authority on music in his list. Matanga
quotes him seven times. Nanyadeva quotes
him once. From the latter fact we can take
that there was some definite work on music
current as Yashtika’s. The fact gains addi-
tional support from a reference to him given
by Kallinatha on p. 228 in Chapter 2.

KAMBALA and ASVATARA.

Tkese two are always associates and are
two figures in the mythological pantheon
of Sangita Acaryas. Sarngadeva mentiens
these two as authorities ou music and again
quotes them in Chapter I, p. 78 as holding
some definite opinion, different from that of
~ Bharata. This reference proves that some
music-work was extant as theirs, but need not
prove that that work was available to Sarn-
gadeva, who might have referred to their view
from references in the works of earlier writers.
We do not hear of these two any where else
in the works of the early period but have
some mformatxon about them in Damodara’s

i
Sangita Darpana. These twoare not “Wool”
and “ Ass” but “Snakes”. They propitiated
Sarasvati, got the -"?T"'{I%EIT and became the
ear-ornaments, FISEs of God Siva, a post

from which they could be pouring their music
into the ears of God. o
“ arzfaEl Ov) SEAT GTEAeAn SEEA: |
FASAIT! AT FTA: FUS@AT AAT N -
Kambala and Asvatara are mentioned as two
Nagas, serpents, in the list of Nagas in Chap-
ter 35, Adiparva, M. Bha. ¢ Fazreaat
T AT FSTREFATD SL 10, The
Markandeya Purana gives their story in
Chapter 21. ' '
MATANGA.
Abhinava quotes sage Matanga only twice—
pp- 599 and 67 Vol. IV, Mad Ms. Since quota-
tions from his work given by other writers
are found here, we may take the Trivandrum
Ed. of \Ia_tanga s Brhaddesi
though it is incomplete. Matanga quotes :
Kohala, Dattila, Durgasakti,
Brahman; Bharata,
Vallabha, V isvavasu

as genuine

Kasyapa,
Nandikesvara, Narada,
Mahesvara, Yashtika,
and Sardula.

Of these names Vallabha must be. noted
We do not hear of this Sangltacarya, _Val-
labha elsewhere. : ; :

From a reference in Kallinitha, on p. 82,
we see that Matanga quotes Rudrata, who
flourished in the first quarter of the 9th cen-
tury. Hence the Brhaddesi is later than the
9th century. '

Damodaragupta, in his Kuttanimata makes
Matanga a specialist in Flute.

gf&tﬁtﬂzﬁn afdarEaTeal Aagg: |
Sl 854
The Brhaddesi must have been ‘famous

for the excellence of its gm'(r'amz and thlS
has resulted in a story of Sangita, that
Matanga propitiated Siva by singing on the
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Flute. Abhinava mentions this story in the
- GRS Vol. 1V, p. 58. '

i AR Aawg gt
Fupfirg () o T o wtas: 17

The Vadyadhyaya of Brhaddesi itself
seems to have been held in high esteem.
Jayasimha, (C. 1253 A. D.) in his work on
Natya called Nrtta Ratnavali (Tanjore
Library) mentions the ITEITATT of Matan-
ga's Brhaddesi.

VISAKHILA.

Abhinavagupta quotes Visakhilacarya six
times in his commentary on the Geyadhi-
kara. His work was earlier to that of Dattila
who quotes him.

VAYU.

Vayu is given in the lists of Sarngadeva
and Narada. We have no other information
about him in any other authoritative work.
His must certainly be a prominent niche in the
temple of the Sangiticaryas for, as wind that

- sings through the atmosphere and the trees,
as the carrier of music, as the HTUEATY
which creates HIZ and as air playing in the
holesof the Flute, certainly Vayu’s part is
very great in any myth of the origin of San-
gita Sstra. It is also likely that the name
Vayurefers to the Vayupurana which says
something of music.

VISVAVASU.

Visvavasu is merely enumerated by Sarn-
gadeva. Matanga attributes to him some
opinion in his Brh. Desi, on pp. 4. Singa Bhupa-
la, in his commentary on the Svaradhyaya of
- the Sangita Ratnikara quotes a passage from
Visvavasu. It may be that there isa work in
~ hisname. Visvavasu is the name of one of the
Gand'harva.s who are, as a class, musicians
andasa Gandharva at least, he enters the
list 3‘1}9 pa;neof Tumburu is similar. He is

THE JOURNAL OF THE MUSIC ACADEMY

not only a Gandharva but is often associated
with Narada also and hence has a double
title to enter the list.

RAMBHA and ARJUNA.

Rambh@ is a mere name now, no work
in her name being available. As an
Apsaras and exponent of Natya in heaven,
she has a sure place ic the list.
name is also found in the lists. His meeting
with Rambha in heaven and his sojourn at
Viratas's court as Brhannala, a tutor of dance,
have sufficient cause for the possibility of
some later writer ascribing a work of his to
the name of Arjuna. There is a work called
Arjuna Bharata available in the Tanjore
Sarasvati Mahal Library.

Arjuna’s

RAVANA.

Ravana’s name is associated with Sama
gana and with a particular kind of Veeha.
Rajasekhara’s drama, Bala Ramayana makes
Kohala praise Ravana as having had the
fortune of enjoying God Siva himself perform
Natya. So far, we have not landed on any
evidence of quotation to show that, in fact,
there is a work in the name of Ravana even
as the many Stotras current in his name.

Guna is another name in Narada’s list,
which isa mere name, no further light upon
him being available. So are also these
following names found in Narada's list :—

Two Haris, Visvakarman, Hariscandra,
Kamalasyaka (may be Brahman) Candi
(probably only Devi) Angada (who must
naturally go with Anjaneya) Shanmukha and
Brng: (these 2 because of their being the
audience at Siva’s dance) Kubera (as
he is a friend of Siva according to Puranas),
sage Kusika, Samudra, Sarasvati (because
she is the Goddess of all ﬁ'ﬂTs), Bali,
Yaksha, and Kinnaresa (because Kinnaras
are described in the Kavyas and Purinas as
singing with instruments).
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But two names in Néirada’s list must be

noted, besides that of AIQIL, viz., §HF
and TAA. This Vikrama is not quoted
elsewhere and it is difficult to fix the Sangita-
carya Vikrama among the many Vikramas
in Indian History. The other, Samudra is
certainly not the ocean, but, as regards him,
no other evidence is available.

SVATI.

Of Svati mentioned in Sarngadeva’s list,
some light is available. It isnot likely he has
any work to his credit but still belongs to the
pantheon of Sangitacaryas. DBharata says
in Chapter 1, that on the occasion of the first
drama in Indra’s flag festival, he took Svati
and Narada with him—Svati, for ATISET
(drum) and Narada, for music.

TaTRiTe e @8 RraeeTayT |
AT T AW fFETSar: )
TANTZ G R IZAZ(THTLO |
IqfRIFISE ST AR FaATHi: |
Abhinavagupta here says in his commen-
tary that Svati was responsible for the inven-

tion of the drum called §5hT Svatiisa
constellation associated with rain and is
also a Rshi. Abhinava ‘exercises his imagi-
nation with the aid of the descriptions in
Kavyas and connects the deep rumblings
of the clouds with the sounds produced
on the Pushkara and thus makes Svati, to
whose charge Bharata gave the drum,

HIUSHT=, as the founder of the 3%R T
“ grie: HTERIT: 39 F@aCEARTiT-
ST I TRIZ = T H Ay TS (-
faactrafifaTaaigztagisaar qaes
gfafaia gt satEaas: |7
Abhi. Bharati. p, 23, Gaek. ed. :
- The story of this invention of 3%hRT and

also the other ¥FAFs by Rshi Sviti on a

rainy day is told by Bharata himself in the
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gShATA1T, Chapter 33, Kasi ed. Sls. 5-12.
Abhinava only summarsies in prose the verses
there.

KAMADEVA.

Though the name of Cupid is not found in
the lists of the various Natye and Sangita-
caryas, we have evidence to show that some
work on Natya Sastra was current in his

name. There isa work called m&fﬂﬂ' in
the Madras Mss. Library (Cat. Vol. XXII
No. 12993), which quotes Kimadeyva.

“ FTAFASFT g FIAZAT—
IZAT ATTTFAYL ... oo oo oo

)
|

This Tala-lakshana is a late work and it quotes
Saradatanaya’s Bhavaprakasa.
DHENUKA.

Damodargupta says in his Kuttanimata :
FITH( FTATT AFHUATT T ATSF F1=F |
STHARTITET I=Sia TATTIAH Feara |l

SI. 82.

From this verse we come to know that there is
one Dhenuka who has specially written on

Tala. Who this Dhenuka is and what his
work 1s, are not known. Nor is he mentioned
elsewhere.

DAKSHA PRAJAPATI.

Simha Bhupala, in his commentary on the
Svaradhyaya of the Sangita Ratnakara
quotes Daksha Prajapati, who is no mere
name, but in whose name must bhave been
current an important work.

“ FTTAT TIREEATAA FAT a5
TATATATZT: ATATA AT (9Teqa AZT
TF |
FATATT (AT T—

¢ FTIATIR =TT TATRITTZER: |

qgTETEET g ST )

=\
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- UTPALA DEVA.

- We now come to writers and works re-
garding whose verity there is little doubt.
From Abhinavagupta’s Abliinava Bharati, we
learn that Abhinava’s own Paramaguru ie.
preceptor’s preceptor, in Saivism, Srimad
Utpaladeva wrote also on Sangita. Otherwise
thereis no indication of his having written
on music. But we can surely rely on the
TRTT’s evidence and take Utpaladeva as an
early writer on Sangita. Abhinava quotes
him four times in his Abhinava Bharati. The
first quotation is in the ST, Chap 29.

“awil @Tg: S EASTREAT T -
amng (")ﬁrcn |

MATTSTTERTAT T |

Vol. IV. p. 21. Mad.Ms. of Abhinava Bharati.

The second reference is in the same chapter
* on the next page of this Vol —

“ qUIIEN A IS SAETA] Jd ToriAy
qgiaEeas a?rﬁtmaﬁmﬁafamﬁﬂm
" bbl
“The third reference is in Chap 31, page 84

»of Vol. IV. Here also Abhinava differs from
his grand-teacher.

The fourth reference to Utpaladeva is on
P. 188, Vol: IV.

“ e SRTEETERATS I —
ﬁ;umﬁamrq TEFACTATTHA |
- gTg TTFET: aEARIawEeTaq 0 (7))
_ From this last quotation we may infer that
Utpala.’s music work waswritten in Anustubhs.

Utpa]adeva s date is easily fixed. His g,
m Z flourished at the end of
" the 10th and the beginning of the 11th
'uenﬁmss.
~ ACARYA ABHINAVA GUPTA.

arately deal with the commen-
the atya Sastra. The only com-
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mentator whose work has been recovered
is Abhinavagupta. Even his Abhinava.
Bharati is available in the Madras Ms. only.
up to a part of the QATIBTATA and there
is some lacuna in the seventh chapter. The.
8th is also missing. The Abhinava Bharati,
now being slowly and very badly edited by
Mr. R. Kavi, in the Gaekwad series, is a store
house of information, giving us material to
construct a history of early Sangita litera-
ture. Abhinava’s life was a full and very rich
one. His place in the history of Kasmir Sai-
vism is as great as that of Sri Sankara in
Advaita literature. His importance in Alan-
kara, i.e., poetics, is alsoas great. Hestudjed
the Natya Sastra under ‘the good brahmin’
Tota, Bhatta Tota or Touta, theauthor of
Kavya Kautuka,an Alankira work upon which
also Abhinavagupta hascommented. Tota was
scholar in Natya and Music and Abhinava
often refers to his interpretations of the text
of the Natya Sastra, in the TATEAFRTT also as
Upadhyaya’s mata. Besides Touta, one
Nrsimhagupta aligs Mukhala (Cukhala) was
the preceptor in music to Abhinavagupta.
He mentions this music teacher in two verses
at the end of chapters 20 and 27.

Ffazgatafaicans gfaeasT 95
=T |
'HWW TR
ST |
3 qEaraTaaTaS: reragTar gEerta-
aqre: |
4 Wiz (7) Frafirggsea: wnafals sa-
FEAZTAI |l
Since Abhinava refers to Bhatta Touta in his_
Abhinava Bharati invariably as Upadhyaya
only, one or two references to one Acarya

available in the TR may be taken to
represent reference to the interpretations of
this music teacher Nrsimhagupta. Who is:
this Nrsimhagupta? He is Abhinava’s own

T a9 taasa
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father. This we know from an anonymous
commentary on Abhinava’s Saiva work called

SomummaaTIATat (R, No. 4353 p. 6399
Mad. Cat. Triennial, 1922-23 to 1924-25).-Vide
my article in'the Journal of Oriental Research,
Madras, Vol. VI, part 2, on the writers quoted
in the Abhinava Bharati.

KIRTIDHARA.

The other commentators on the Natya
Sastra as given by Sarngadeva are Lollata,
Udbhata, Sankuka and Kirtidhara. Though
mentioned last in Sarngadeva’s list, if it is a
fact that his work was a regular commentary
on the Bharata Natya Sastra, Kirtidhara was
the first known commentator. Abhinava
quotes him four times. The first reference is
in'Ch'ap. 4, in the discussion on the difference
between I and AT, p. 208 Gaek. ed. The
other 3 references to Kirtidharlcarya are in
the ?NTPE'W, the music section of the Natya
Sastra. The first of these occurs in the
STFEF™ Vol. IV, p. 42. The next is found
on-p. 50, in the same Vol. The last reference
to him is on the group-dances to be performed
in the Purva Ranga. Abhinava says here that
he is going to give additional information
from Nandikesvara, on the authority of Kirti-
dhara, who quotes Nandikesvara.

g g FAfaaRer Al FeaTaR T -
& (2) gfara azear (sam) A 7 T8, qe-
Ty feera |
_Then Abhinava gives on pp. 51-54 large prose
- extracts from Nandikesvara as glven by
- Kirtidhara.

The Sangita Meruof Kohala, in tbe extracts
given by Kallinatha therefrom, quotes Kirti-
dhara p. 677. So Kirtidhara is earlier than
the Sangita Meru.

UDBHATA, LOLLATA and SANKUKA.
- It is now accepted by all scholars that the
- great Alankarika, Udbhata wrote a regular
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commentary on the Natya Sastra. Abhinava
refers to his interpretations and views four
times at distant intervals in his Abhinava
Bharati. -Firstly he refers to the followers of
Udbhata in Chap. 6, on the Natya Angas (p.
265 Gaek. Ed.). Then in Chap. 9, Vol. II, p.
307 Mad. Ms, Abhinava quotes Bhatta Ud-
bhata on 9di®h- The third reference is on
p. 472. Vol. II.  The fourth reference to Ud-
bhata is on p. 479 Vol. II, in the Chapter on
FA®T. This reference shows that Udbhata
recognised only 3 Vrttis, and even those 3, of
a different nature from Kaisiki etc. There is
another reference which does not mention
him but presupposes him and his view of thc
Vrttis Vol. III, p. 4.

Here in the first reference, as well as in
the fourth, Abhinava first gives Udbhata’s
opinion and then Lollata’s refutation of
Udbhata’s view. One of the two references to
Udbhata in Rajasekhara’s Kavyamimamsa
also is of the-same nature. Thus Udbhata
was the earlier commentator and Lollata
and Sankuka came afterwards. Udbhata
was the Court poet of King Jayapida of
Kasmir, 778-813 A.D.

As regards Bhatta, Lollata and Sankuka,
there is no doubt of the fact of their having
written commentaries on the Natya Sastra
for, references to their interpretations of
particular texts in Bharata are profuse all
over the Abhinava Bharati. Lollata flourished
about 825 A.D. and Sankuka a little later,
about 850 A.D.

SRI HARSHA’S VARTTIKA.

Besides these direct commentaries, the
Natya Sastra had two other commentaries,
one Varttika and one Tikd. Abhinavagupta
quotes often Sri Harsha and his Varttika in
the first 6 chapters. Altogether there are
8 quotations from Sri Harsha's Varttika.” The
quotations are mostly in Aryd verses and
occasionally in prose also. = Thus the Varttika
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‘was mainly in Aryds and occasionally in
prose. Saradatanaya in his Bhavaprakasa
also refers to Harsha and his definition of
the Upa Rupaka called Totaka (p. 238-1. 5.).
This Sr¢ Harsha is not the Royal dramatist
and patron of poet Bana, since in a re-
ference in the IFTTMAFHTT to the music
verse of King Sri Harsha, found in two of his
dramas, Abhinava does not refer tohim as the
Varttikakara. It is strange how Abhinava
who quotes Harsha so often in the first 6
chapters never quotes him in the later chap-
ters on Dance and Drama proper and Music.
Perhaps Sri Harsha's Varttika was available
even to Abhinavagupta only in a fragment
at the beginning.

THE TIKAKARA.

The name of the author of the Tika on the
Natya Sastra is not available. Beginning in
the 22nd chapter, the references to him in the
in the AT
FIC) number 17.  Earlier also there are two
references to him in Chap. VI. Abhinava-
gupta quotes him only to refute him.
It appears that the Tikd kdra on the
Natya Sastra blundered hopelessly in the
JIATEERIT.  All the 17 references to him
are cases, in which Abhinava completely
ridicules him. From one of the refer-
ences we see that the Tika Kara quotes
Kasyapa  Vol. 1V, p. 2. The Tika
Kara finds some discrepancy between
Bharata and Kasyapa which Abhinava
removes. In one reference to the Tika Kara,
we find him quoting Sadasiva and there
_is mention of one STIT as the Guru of the
Tikc? Kara. p. 25, Vol 1V.

Abhinava Bharati (mostly

- Besides these commentators on Bharata’s
- work which dealt with Dance and Music,
~ there are some more names also whom we
- may take as writers on Natya and Music from

',Abhmavaguptasreferencs. :
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BHATTA SUMANAS.

This writer is quoted in the 32nd Chapter,
in the TS, Vol. IV. p. 32. Since the
reference occurs in the “'\Tmm, Bhatta
Sumanas must be the author of some music
work. The reference given by Abhinava-
gupta is to his interpretation of a verse in
Bharata. Perhaps he commented on Bharata,
or only on the IFATFIHTT in Bharata or had
occasion to quote and interpret a verse from
Bharata in an independent work of his.

BHATTA VRDDHI.
This author also wrote some work on

music. He isreferred to in the A{STHH,
p. 203, Vol. IV.

Besides, one Bhatta is quoted along with
the above, dealt with Utpaladeva in the
QBT Vol. IV, p. 188. Another writer

on music, one Datta is also quoted in the same
Chapter on p. 203 along with Bhatta Vrddhi.

GHANTAKA.

Poet Ghantaka is quoted by Abhinava-
gupta, but only on a topic in Dramaturgy.
If however poet Ghantaka also was a com-
mentator on Bharata, it follows that he was
a writer on Music also.

SAKALI GARBHA.

From Abhinava Bharati Vol II, p. 480,
we come to know of a new writer on Natya
named Sakaligarbha. He has a curious view
of 5 Vrttis in dramas. His work on Natya
mighthave dealt with music also—undoubted-
ly so, if he is a commentator on Bharata.

RAHULA.

Rahula is an early writer on Music. Sar-
ngadeva mentions him among his authorities,
as Rahala.

erTRrgor fegars: R e |
Abhinava quotes him thrice, first on the diffe-
rence between Natya and Nrtta in Chap. 4,
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p- 172 Gaek. ed., then on p. 197 of the same

edition and then in the 23rd Chap. on
&R, p. 38, Vol. III, Mad. Ms. The third
reference is reproduced in Abhinava’s fai-

thful follower Hemacandra’s Alankara work,
; Kavyanusasana.

¢ AT ST A g — R TAZ AT
- AR EIRATA TS RO AT |

FseaThracaRargan i saftan |

Hemacandra K. A. N. S. ed. p. 316.

“¥F  AEATAIR A IRATAR A
TATEETEsiRmEE Fegitas
FEAT 1”7 Abhi. Bha.

The context is @TATFATTAT and the Alan-
kagas of women ¥, &F etc. Abhinava
criticises Rahula for holding qIvg HT etc.,
also to be Alankaras. In the reference given
above, Abhinava, in the text in Madras Ms.,
refers to Rahula as AT It is likely that
it isa scribal error for AFATATT, since we
find it so in Hemacandra, who is always very
nseful in deciding the text of Abhinava’s
works. It is also likely that Rahula was spe-
cially very proficient in T in Natya and
thus might have acquired the name JTAT=T .
He was a Buddhist. We had among Bud-
dhists many such writers on such secular sub-
. jects. One Padma Sriis known to usasa

Buddhist monk who has written the porno-
graphy work, called Ndagara Sarvasva, from

which we learn, in addition to what we know
~ from the second reference to Rahula, that
the Buddhistic Sempraddya on topics of

Alankara etc., had their own deviations and
peculiarities. Thus Rahula either commented

on the Natya Sastra or wrote a big treatise

- itself like the Natya Sastra on Dance, Drama
and Music.
o

BHATTA YANTRA.

There is only one reference to Bhatta
Yantra in the Abhinava Bhirati and that too
only on Dance. Itisin chapter 4, p. 208,
Gaek. Ed, on the difference between Natya
and Nrfta. If he is a commentator on
Bharata, to decide which sufficient evidence
is not available, we have in him a writer on
music also.

RUDRATA.

Sarngadeva mentions Rudrata as a San-
gita Acarya.

LT AFTYNST MATTGHELT |
Confirmation of his having written a work
on music comes from a reference to him by
Abhinavagupta. Abhinava criticises Rudrata

as having written without understanding
Bharata.

“ ggaT(I)RiaEg TaRd g () @A
TR BIFTEETS: GIIT ATFSET
IFH: |7 p. 160, Vol. IV,

This Rudrata is the great Alankarika, author
of the Kavyalankdra whom some scholars
identify with Rudra or Rudra Bhatta, author
of another Alankara work called Srnga-
ratilaka. Rudrata is placed between the
first half of the 9th century and its end.
He is thus a contemporary of king
Avanti Varman of Kasmir and the great
Alankarike Anandavardhana. Rudrata is
quoted by Kallinatha, once independently
and again, as being quoted by Matanga.

“ o7 ATTY TEHAT QA FEATEAT-
T GATRATT, AATRIETT ATETR 24
FaT AAaeta aaawg |
SR p82.
Mr. R. Kavi, as usual, without evidence or

authority postulates the identity of this
Rudrata with Medhavi Rudra, another writer
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on Alankira, which is wrong, and again both
of them with Rudracarya, protigee of King
‘Mahendra Vikramapallava and author con-
nected withthe Kudamiyamalai music inscrip-
tion. This triple equation is absolutely baselesss

BHATTA GOPALA.

Abhinava refers to this writer on music
twice. He first quotes him and his areEi-
f%7 in Chap. 12 on p. 332. Vol II, along
with Bhatta Lollata, He promises here to
come to the topic of ¥IATS in the ATSTA=T
and accordingly, in the ST, he again
quotes Bhatta Gopala, who he says, has re-
futed at length in his Tala Dipika the FAT-

@A of his predecessors.

< Q7 TRAETET NI g TS
v T () aEREE EEaaEaat

HATATSTEl A gagal g | a9
 gared REREsm: e
Vol. 1I. p. 382.

“ oqrfE WETaTE: THaSTAT GERETR-

R
Vol. IL. p. 181.

MATRGUPTA.

. Matrgupta is referred to by many writers
and his Anustubh verses on subjects of Natya
are found quoted in Rangandatha Diksita's
commentary on the Vikramorvasiya, and Ra-
ghava Bhatta's commentary on the Sakuntala
-ete. His work should have been in Anustubhs,
modelled after the Bharata Natya Sastra tre-
ating of music also. For the reference in
- Abhinava Bharati to Bhatta Matrgupta is in
X kthem P. 32. Vol. IV.

v ai'ng eva menhons hun as a Sangzta—
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ATHATT ATGIAT T FlegahoaT: |

The reference in Narada's Sangita Maka- q
randa p. 13, to one Matragupta is ev1de-
ntly only to Matrgupta.

Matrgupta lived in King Sri Harsa's time,
607—647 A.D. He was a great poet and was
latterly made King of Kasmir.

PRIYATITHI. _

This is a very new name in Natya litera-
ture, which we are given by the Abhinava
Bharati. It quotes this writer on Natya on .

the subject of ‘Saindhava’, one of the ten ‘
Lasyaangas.

« Rrqrfatrrgfy: (fFRn) ghmamaas

S (31) IZTETA T T A AEh JFAT AT
fortare, sEga 17

P. 537. Vol. IL.

Priyatithi wrote against Bharata’s view
and Abhinava criticises him for this.

SURYA.

On p. 95. Vol. III, we find in the Abhi-
nava Bharati—

“Frgfaer EiEET HREN, ‘a7 @)
JeANTT (Bharata 28. 2) TATE | 7

There is no improbability of Surya being
one in the pantheon of Sangit@caryas. The

subject of the above refernce is the fourfold
instrumental music.

ASTA AGAMAS.
(Eight basic texts.)

The story of ‘ Five Bharatas’ has been pro-
ved to have no evidence for it. But in the
history of early Natya literature, there seems
to have been a collection of eight Natya
works, basic and authoritative, going by the
name $AY ATITAT:- Abhinava refers to these
HY[As on p. 227. Vol. IV.

- Yo g Braawe () T | A"
mmwﬁ'@:ﬁigﬁﬂﬁal” g
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What separate works constituted this
* Authoritative Eight’ is not known.

KING BHOJA.

About the time of Abhinavagupta ruled at
Dhara, the Paramara King, patron and proli-

- fic writer, Bhoja A.D. 1010—1055. Bhoja’s li-

terary period was a little later than that of
Abhinava. Sarngadeva enumerates Bhoja
in his list and Saradatanaya quotes him often

~ in music also along with Somesvara. We can

_ believe that King Bhoja, master of all arts

- and sciences wrote on Sangita also but we

G

cannot believe Mr. R. Kavi's calm news that
Bhoja’s Sangita work was called agla-

9T, which name is only a fancy, built on
the analogy of the name of Bhoja's great
Alankara work called Sringara Prakasa. Par-
svadeva says that Bhoja gave the technical
tegms of music in the Bhandika vernacular in
his work on music S. S. S. IL 1. °

SOMESVARA.
qeagl I SHa: ATERAL T |

This reference in Sarngadeva gives Somesa,
Paramardi and lord of all worlds as a Sangita-
carya. Saradatanaya in his Bhavaprakasa re-
fers to Somesvara along with Bhoja two
times. Saradatanaya says that ke is not ela-
borating music since it has been already dealt
with by Somesvara and others. The Sangita
Samaya Sara of Parsvadeva, quotes him with
Dattila, as having dealt with Tale and with
Bhoja, as having given the technical terms
of music in the Bhandika Bhasa. This Bha-
ndika Bhasa is vernacular and very highly
musical and a grammar of it is available in
the Tanjore Sarasvati Mahal Library. In
that grammar, a beautiful story of the origin
of that vernacular is given. It is said that
when Krishna danced the Rasa, along with
the Gopis, from all parts of India, and when

~ each sang in her own tongue, there arose, in

3
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that beautiful medley of tongues, the very
musical language of the Bhandika. Sl

Who is this Somesvara who is cited as an
authority on music? The Editor of the
Bhavaprakasa in the Gekwad series, Mr. K.
S. Ramaswamy Sastrigal discusses this
question. In Sangita we know of two Some-
svaras. One is the Calukya King Somes-
vara III, who composed an . encyclopadic
work called Manasollasa or the Abhilasita-
rtha Cintamani, in the year 1131 AD. This
big work, part of which has been published
from Mysore and Baroda, is said to contain
a very big section on Music. This portion,
when published, will light up our field very
much. It is very likely that it is this Some-
svara whom Sarngadeva and others mention.

Another Somesvara is known as the author
of a music work called Sangita Ratnavali.
Some identify Sarngadeva’s Somesyara with
this Somesvara.

BHATTA SOMA CARANA.

But all are agreed that Somesvara -is a
King and Ksatriya. If so, we had another
writer on Music called Soma or Bhatta Soma
Carana, a Brahmin, The learned Ranga-
nathy Diksita, in his commentary on the
Vikramorvasiya, Act 1V., quotes him after
quoting Matanga, on the SI¥H% or the SIFH-

TSHT Tﬁ'l%, P. 89. Nirnaya Sagar Edition.

KING PARAMARDI.

This word is taken by some as an attribute
of the above-dealt with King Somesvara,
qeaEt T Sl ASRASTEL M K S,
Ramaswamy Sastri takes Paramardi as a
separate name, as a different writer on Musi(‘:,.
identifiable with a King of that name of the
Candel Dynasty, a scholar and patron, who
reigned between 1165—1203 A.D. This view
of K. S. R. Sastry is justifiable. Parsvadeva
in his Sangita Samaya Sara (on p. 24, Tri.
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Edn) quotes one King Paramardi, in
the ITFATATT se. Chapter 4,

'u"‘q.& T qI msﬁ'ﬁa T |
AT FATEAT TCAFAEGST 1”7 SL 6.

Nothing more is known of King Paramardi
or his work on Music. .

NANYA BHUPALA.

Through the kindness of my professor, I got
the manuscript of the work of Nanyadeva from
the Bhandarkar Oriental Institute, Poona. The
work is incomplete and is generally called in
the colophons as Bharata Bhasya. But two
of the colophons style it as Bharata Varttika.
The work quotes Narada's Siksa and the
author of the FIFLOETHT on the AHT-
R, Siksasof Panini and Apisali, Bha-
rata, Matanga and his Brhaddesi, Tumburu,
Kasyapa and Brhat Kasyapa, Visakhila, Yasti-
ka, Dattila and Abhinavagupta. Two names
among the writers quoted must be noted.
They are Sages JTEA® and BIF, of whom
we do not hear elsewhere. References to these
twoare on p. 64a. The Kalika Puranais re-
ferred to by Nanyadeva on page 132a, as
containing the treatment of the gita called
MEEE

The Colophon has sometimes this sugges-
tive word—*ATFIFHIRY. From thiswe come to
know that Nanyadeva s work is very big and
divided into four sections accordmg to the
four Abhmayas—-ﬂTFﬂ'ﬂ? Aitirw, alas
L a.‘nd SAEE.  The first section—Ansa, called

A= deals with Sangita. The portion dea-

1g w1th Music alone, is available in the

uscrlpt above referred to and even this
) 221 sheetsl

yadeva, as one mentioned by Sarnga-
i to Sarngadeva Nanyadeva

~ of the grace of Sarasvati.
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o
name TRIBYET and AETETAFATAN:  He
has another name also—-Rajanarayana.

“ o griraly (fr) an gaa: TRefaar |
USARTANAE HRTATIIST N P 122

His work called Bharata Bhasya and Bha-
rata Varttika has another name—Sarasvati
Hrdaya Bhusana or Sarasvati Hrdayalank-
ara or S. H. Alankara Hara, as described in -
the different colophons. :

Of Bindu Raja and Ksetra Raja, two au-
thorities enumerated by Sarngadeva we have
no further knowledge. Both look like his-
torical personages. Kohala, as quoted by
Kallinatha, quotes one ;ZiHTTa on the&T-
TAT called TARARTIRIG on p. 688, If
Ksetra Raja is the same as this Ksemaraja
we may take him as a writer earlier to the
Sangita Meru.

Lohita Bhattaka and Sumantu are two more
writers quoted by the Sangita Merw. They
are certainly historical from what we see by
their names, but further light on these two are
not yet available. We know of Sumantu who
was a sage, who is given by the Maha Bhara-
ta and Asvalayana as one of the 5 WIXQT-
Tds, not WTATATs. He was one of those
who edited the Maha Bharata after Vyasa.
He is mentioned thus—

Nl o o e LI -
gu+g Jala 9F TH =T TIATAT |
AZTAAIATH HETICATTATT, |
GiEaea: TaFaT TIaE gHiaar: |
SARADATANAYA.

Now let us come to the 3rd source of infor-
mation, the Bhavaprakasa of Saradatanaya.
a work on Dramaturgy, ascribed to the
period 1175—1250 A.D. : :

Saradatanaya, if the above given date is
correct, was living in Sarngadeva’s time.
Saradatanaya was, as his name shobornws,
In the 7th chap.
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of his Bhavaprakasa he takes up Sangita and
after elaborately telling us of the physiologi-
cal process of AFNATH, just touches Music
and leaves it saying that he need not deal with
it further, since Bhoja, Somesvara and others
have treated of it. From this same reference
in Chap. 7, we learn that Saradatanaya
‘produced a companion work, certainly ear-
lier, on Music called Saradiya.

- iy aEdeTer 999 gy afaa 1
P. 194.

Further, Saradatanaya rtefers to many
other works and authors on Natya and
Music. The following are noteworthy since
they are not referred to elsewhere : ih%f&r:,
MEITROT: and argr'%.

GANDHARVA NIRNAYA.

The TFUFTAOA is a work on music,
treating of Natya also by the way. Sarada-
tanaya refers to it on p. 266 in chapter 9, in
the description of the minor Rupaka variety
known as E@QTE, which is a MAFT, an
operatic composition.

¢ afmeggiea® a1 =49 AT TqqT |
A T AT (o ETLHTE I

The author of the Gandharva Nirnaya is
not known.

DRAUHINI.

The quotation in the Bhavaprakasa in the
name of Drauhini, on page 239, L1, is on
Vrittis and Nataka. :

‘ gradErEaT T4 i gtiRireEig |

From this reference we can take him to
be an author on Drama only. But Raja-
sekhara in his Kavyamimamsa quotes him
twice and from the first quotation there, we
~ can surely make out Draubiui as an author
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on some music work. This reference makes
Drauhini praise Music as the 5th Veda.
“ FFIqEAERT QraFios: oAl AqAE
gfa ZiEfo: |2 K M. P.2 Gaek. Ed.
Thus Drauhini’s work, like works of the
carly period, comprehensively dealt with
Sangita proper, with its 3 departments. It is
also likely that Drauhini is only Druhina’s
son, i.e. Narada,

VASUKI.

Vasuki is a mythological name. Vasuki
is quoted twice by Saradatanaya. He is
earlier to the Bharata Natya Sastra, if we
rely upon a verse attributed to him by Sa-
radatanaya, which is found quoted by
Bharata. Vasukiis not enumerated by Sa-
rngadeva or Narada nor is he quoted else-
where. Narada’s list however contains a
name 34T, which, if it is taken in the mea-
ning " snake ’, may refer to Vasuki, but this is
quite far-fetched.

KALPAVALLI and YOGAMALA.

The Kalpavalli or Kalpalata and the Yoga
Mala Samhita quoted by Sarngadeva are
definitely works on Natya but probably these
two devoted some of their chapters to the Sa-
mana tantra (allied science) music also. The
Yogamala Samhita seems to be a conversa-
tion in which Siva teaches Natya etc., to Vi-
vasvan i.e. Surya. Surya seems to have some
part in the history of Natye and Sangita.
In the first chapter in the TTITHRTT e,
the 28th, on p. 95 of Vol. III Mad. Ms. the
Abhinava Bharati of Abhinavagupta refers
to Surya in connection with the four kinds

of BTTH\T'%‘I, instruments.
« srrgfaea gatwae wwaf, ‘az (@)
qeshiaTas ’ TATE 7
VYASA and AGASTYA.

Saradatanaya mentions at the beginning
of his work that he studied and learnt the
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* schools of the following writers on Natya—
Sadasiva, Siva, Parvati, Gouri, Vasuki, Sara-
svati, Narada, Kumbhodbhava i.e. Agastya,
" Vyasa, Bharatsa pupils and Anjaneya. Of

_these we have already dealt with Narada, -

Vasuki and Anjaneya. How Sadasiva and
Siva and Parvati and Gouri are separate and
different we are not able to understand. Vya-
Sais quoted now and then by Saradata-
naya. There are two possibilities. Some
of the Purdnas of which Vyasa is the gene-
ral author contain chapters on music. Opi-
* pions quoted as Vyasa's may refer to opinions
contained there. But such referencesare not
traceable to the Sangita texts in the puranas.
The story of the origin of Natya which
Saradatanaya attributes to Vyasa, the exact

number of acts in 3‘?&(‘\2%"'[’-5, according to
Vyasa referred to by Saradatanaya, are not
traceable to the known puranas which deal
. with drama and music. The other possibility is
that there was some work on Nafya current
as Vyasa’'s. Anyway Vyasa is not a mere
name, since Saradatanaya attributes to him
two definite opinions on pp. 55 and 251.
The name of Agastya does not seem to
appear anywhere else. Asa matter of fact,
_in literature, Agastya is a rare name in San-
skrit. It is only in Tamil that he is the
- eponymous father of all literature. Sarada-
tanaya, as the editor of his work suggests, was
‘thuslikelya South Indian. But in the body
of the Bhava Prakasa itself, no quotation
from Agastya is found.

PARSVADEVA.

~ The Sangita Samaya Sara of Parsvadeva
- published in the Trivandrum Skr. series is a
- work of the early period. Mainly a work on
usic, it treats of dance in chapter six. Pa-
rsvadeva, as his name indicates, was a Jain.
father were great scholars of the
1S ~ The upper limit of his date is
otes these authors—

1. King Bhoja. 2. King Somesvara. 3.
King Paramardi. 4. King Pratapa. 5. Di-
gambara. 6. Matanga. 7. Sage Bharata
and 8. Dattila.

Of these, the references to Kings Bhoja,
Somesvara and Paramardi are valuable and
they fix the upper limit to Parsvadeva’s time.
King Bhoja ruied between 1010 and 1055 A.D.
Paramardi flourished about 1165 A.D. and °
Somesvara about 1131 A.D. Parsvadeva is
thus later than the 12th century. Sarnga-
deva does not refer to Parsvadeva. Singa
Bhupala (about 1330 A.D.) quotes him often
in his commentary on the Sangita Ratna-
kara. Thus his date falls between 1165 and
1330 A.D. :

The manuscript of the Sangita Samaya
Sara in the Madras Mss. library (No. 13028)
gives much information about ‘the author
Parsvadeva. Parsvadeva was the son of
Gouri and Adideva and disciple of one HZT-
FATA, who was himself the pupil of SHIIZ-
The paramaguru was thusa Jain and born of

-Brahmin parents, Parsvadeva was a con-

vert to Jainism. Parsvadeva mentions in the
beginning that he consulted the following
authorities : QIHSAT, 3%, qH, 79,
F1747, I(9S, FES and STATL.  Pirsva-
deva gives the name of his family as -
U3Te9T. The colophons mention the names
of his guru and paramaguru and the titles of
Parsvadeva.

In the first verse in chapter 1, Parsvadeva
says that he is going to follow Bhoja and
Somesvara in giving the technical names of .

music in the Bhandika Bhasa.
AURFATANRGT: A ATEOT |
FTFANT: e TEA FEAGAAL |

: Slc Ty

We know of certain new writers for the

first time from Parsvadeva. B O
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KING PRATAPA.

King Pratapa is quoted on p. 29.
QaTsal AT £ TAAANT 0 (
ATSHTSTRT I TATTI AT I

Though Pratapa and Vikrama are syno-
nymous, it is vain to identify this Pratapa

_ with the Vikrama quoted in the Sangita
Makaranda.

DIGAMBARA.

Parsvadeva refers to Digambara or Di-
gambara Suri thrice in the chapter on dance.
The third reference is reverentially in plu-
ral, Evidently Digambara Suri is a Jain
and most probably a teacher of Parsvadeva.
The three references are these—

1. On the 3 kinds of @, a JAEET—
g fagwc T, qeasl gawls-
% ; A |
TTRFIANY REETHATEA: | P. 60.
2, FqTEAeER Si A R R |
SHATERE! (R T Srearw
P. 63. SL 89.

3. ERTAF gUSTEIITAL (AT |
635193
Thus not only in Philosophy and Poetics,
but in such subjects as Drama, Dance, Music
and Pornography, the Buddhists’ and Jains'

contributions to Sanskrit literature are im-
mense. :

SANKARA.

Parsvadeva quotes Sankara in the FTAT-
A i.e. the fifth, p. 42.

| s Al araRae e a3
FUT TFR0E THRAAGATIT ||

It may be that this Sankara is a historical

- writer on music, or only God Siva,

The PURANAS and MUSIC.

As remarked above, references to Vyasa
may refer to chapters on music in some of
the Puranas. The Puranas that contain
chapters on music are—the Visnudharmo-
ttaram, the Vayu and the Markandeya.

Of these the Markandeya does not regu-
larly treat of music. In chapter 21, it gives
the story of Asvatara the King of the ser-
pents. He did penance and requested Sa-
rasvati to give him his brother Kambala and
to impart to him and his brother the music
lore. Sarasvati did so. Asvatara and Ka-
mbala propitiated Siva with this music.
Here incidentally, in mentioning Sarasvati’s
boon, the topics in music learnt by the two
Naga brothers are summarily given.

FEEAN: ATATHIN: TR TRTEET |
NAFT T GHT aTea=niT g |
ATARRATI G, AT ATHTT T TG 1
TACHT WATT AT FIAST AT |
© s - -
Tgfas ot a1 s 21T |
MATT TAT FTS T4AT 59 TET
FEATAIAAATTT TICETFAIET I |

JZIT [qAT 39 AT FFTSET =
Sls. 52-56.

The VAYUPURANA.

In the second Khanda of the Vayupurana,
chapt. 24, latter half and chapter 25 deal with
music. The former speaks of seven Svaras,
3 Gramas and the Ragas belonging to each
Grama—20 in HHAATH, 14 in TSAATH, and
15 in MTFATTATH, the etymology, devata and
description of each Raga, and HSAT- The
25th chapter is devoted to 30 gita Alankaras.
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The VISNUDHARMOTTARAM.

 The 3rd Khanda of the Visnudharmotta-
ram contains a big art supplement treating
of Grammar, Lexicography, Prosody, Poetics,
_ Dramaturgy, Dance, Sangita and Painting.
Chapters 18 and 19 here deal with music.
In the beginning the matter corresponds to
that in the Vayupurana, though in the Vi-
snudharmottaram it is all in Sutra-like prose.
The following are dealt with—

Svaras, Gramas and the Ragas. of each of
the 3 Gramas, 3 Virttis, Eﬂ'ﬁ', HQTF{ and
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Waﬂ'!&', 9 Rasas and the Svaras for each
Rasa, the3 Layas and the Laya for each Rasa,

10 Jatis, 4 Alankaras, TQATE, THATT, TH-
AT+, and IHAA, and the several kinds
of songs viz, ATUFAF, SPIH, AT, AF-
&, S0, SUTEE, FIAT, TUOEHT, T2-
{924t and HETTﬁT%"‘XT 5

Here this chapter called MASIW ends.
The next chapter dealing with music is
devoted to JATATE, instruments.

CARE OF VIOLIN AND BOW DURING THE SUMMER.*
By
Epite L. WinN.

Pupils of school age often let their violins
go without special care in summer. A violin
when not in use should be encased in an
oiled silk bag or a silk scarf. The strings
should always be wiped off after playing, and
before playing, talcum powder should be
used, if the hands perspire.

~ The A string is most likely to break in
- summer. The strings should be tuned gently,

and should sometimes be eased by being

lowered before they are tuned up. This
. also loosens the pegs if they fit too tightly in
* their holes. Once loosened, the pegs may be
~ turned up until the strings are at the desired
 pitch and then pushed firmly in their holes.

<

If it sticks a tight peg me'ly be tapped with
a small hammer, on its protruding end.

Watch the bridge constantly in summer.

If it leans forward, gently press the top back
with the thumb and fingers. Do not move the
bridge from its base.

The bow must always be slackened after
playing. Use good resin. If the hair grows -
slippery the bow should be rehaired. Do not’
tighten the bow too much. A bent stick

makes trouble. ‘e

On damp days the violin shoold be shut
tightly in the case. When the sun shines the
case may remain open. The average instru-
ment needs to be played on often to be-kept

in good condition.—From “ The Etude:”
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THE MUSIC CONFERENCE, 1931.
(Second Day)

 The Conference re-assembled at 12 noon
on Saturday the 26th December 1931, in the
conference pandal, with Gayaka Siromani
Palamarneri Swaminatha Ayyar in the chair.
A large number of experts and amateurs were
present, among whom were Messts. Muthiah
Bhagavatar, T.S. Sabhesa Ayyar, Nemam
Nataraja Bhagavatar with his son Mr. N. S.
Ramachandra Ayyar, Palladam Sanjiva Rao,
P. G. Sundaresa Sastriar, Pandit S. Subrah-
manya Sastriar of Tanjore, Bharatam Nara-
yanaswami Ayyar of Kumbakonam, S. Soun-
dararaja Bhagavatar, Hulugur Krishnama-
charya of Hubli, Tiger Varadachariar, T. P.
Kalyanarama Sastriar, Tillasthanam Rajago-
pala Ayyangar, P. S. Sundaram Ayyar, M. S.
Ramaswami Ayyar, T. L. Venkatarama
Ayyar, C. S. Ayyar, G. V. Narayanaswami
Ayyar, T. V. Subba Rao, W. Doraiswami
 Ayyangar, K. Ramachandra Ayyar, Mrs.
Jayarama Ayyar and others.
The President. “ We will now go to the
subjects mentioned in the following agenda.™

AGENDA*
I. Lakshya and Lgkshana of the following
Ragas:—
1. Bhupala 14. Nayaki
2. Revagupti 15. Kanada
3. Bauli 16. Sahana
4. Vasanta 17. Dvijavanti
5. Lalita 18. Surati
6. Hindola 19. Begada
7. Hindola Vasanta 20. Arabhi
- 8. Marga Hindola 21. Devagandhari
9. Manji 22. Desya Todi
10. Ritigaula 23. Varali
11. Saramati 24. Pantuvarali
12. Abheri 25. Kamavardhani
‘Darbar 26. Saranga

o

. *The agenda was settled at a meeting of the Exper mmi
,_ The s pert Co )
Nov. '31 when were ‘present Messrs. Tiger Vara.daéhl;tiar, =

Musiri Subramanya Aiyar,

IL
1L

IV. Reading of papers on matters of

special interest and discussion
thereon.

Notation.

Raga and Rasa.

“We are met to discuss the lakshya and laks- -

hana of 26 ragas, in the list given above. Now
we will try to see what the old practice was
and what the existing practice is with refer-
ence to Bhupala and I am sure, with your co-

operation, we can arrive at some satisfactory -

conclusion.” £
BHUPALA.

Mr. T. S. Sabhesa Ayyar. ‘ The only
question or disputed point in regard to this
raga is about its Gandhara. In actual prac-
tice at the present day, we do not find this
Gandhara at all in what is sung as Bhupala.
What we now hear under the name of Bhu-
pala is in fact Revagupti. Thisis on a par
with Kaemavardhani being sung nowadays
under the name of Pantuvarali.”

The President. “It seems more conveni-
ent to come to a conclusion about the way
in which Bhupala is sung and what svaras
occur in it, before we consider the question of
its janaka (parent) raga’.

Mr. P.S. Sundaram Ayyar. “If the Gandh-
ara of Bhupala and its characteristic tonal
value are located and settled, then it means

the whole question is solved, So let us tackle
that point first”. ;

Mr. T.V. Subba Rao. “ We must also
decide whether there is a raga called Reva-
gupti, in existence, in practice.”

2 3 Srimati C. Saraswati Bai, C. S, Ai
Aiyar, K. Ramachandran and W. Doraiswamy Aiyangar, T

T. V. Subba Row, Soundararaja Bhagavatar,

VSreeniv_asa. Raghavan, M.S. Ramaswamy.

the Music Academy held on 11th
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Mr. M. S. Ramaswami Ayyar. “Wehave
it stated in texts and also by old vidvans
that the svaras of Bhupala are all flat. We
have now to see whether this raga with
these flat syaras (Sa-ri-ga-pa-dha-sz) has
gone out of use completely, or in other
words, whether it is Svargamgata.”
~ Mr. C. S. Ayyar. “I too ‘want to know
~ whether in actual practice, in the north or
- elsewhere, this raga is sung with Szdharana
Gandhara, i.e. the flat variety of Ga.”

Mr. T.S. Sabhesa Ayyar. “I heard it
sung with Sedharana Gandhara, and it was
very nice to hear.”

Mr. Muthiah Bhagavatar. ‘“Many people
used to sing this raga with Sadharana Gand-
hara, and some even now sing it like that, I
think. If required, I shall sing a piece now.”
‘(He sang the Divyanama kirtana of Sri

Tyagaraja Swami in Bhupala beginning with
the words ‘Dinajanavana Raghurama',* in
which Sadharana Gandhara was found).

Mr. P. S. Sundaram Ayyar. “We do not
know whether this is the sam pradayam or the
authoritative way of singing this piece.”

Mr. Muthiah Bhagavatar. * That is my
pattham (recitative version).” 4

Mr. T. S. Sabhesa Ayyar. “For my part,
I can say that it is not common or general to
use Sadharana Gandhara in the raga sung
under the name of Bhupala now, though, as
I said, I heard the usage of Sadharana Gand-
hara also in a few instances.”

Mr. Muthiah Bhagavatar. “ Thereis a
song beginning with the words ‘Raghavam
Karunakaram’ in this raga, in which Sadha-
rana Gandhara is used. (He sang this piece
to prove the occurrence of the flat Gz in it).
This is also called Udaya Raga.”

_A Mr. T. L. Venkatarama Ayyar. “I find
that there are various kirtanas in both Bhu-

pala and Revagupti. Sadharana Gandhara
is used in the former and Antara Gandhara

49

occurs in the latter. Ialso heard the pieces
with such usages.”

Mr. T. V. Subba Rao. “My experience is
that in singing Revagupti, a Gandhara which
is flatter or more komalam than Antara
Gandhara is used ; it is distinctly one sruti
less. It appears to me that this drifting of
the svara is due to the difficulty experienced
by the practical musician in negotiating
Sadharana Gandhara along with Panchama;
and asa result of this, confusion seems to
have set in. As for the term ‘ Udayz Raga '
all the three ragas, Bhupala, Revagupti and
Bauli are called Udaya Ragas’. :

Mr. T. L. Venkatarama Ayyar. “Itis
usual to speak of Bauli alone as Udaya Raga,
but not of other ragas”. :

Mr. M. S. Ramaswami Ayyar. “There
has been ‘this Bhupala in existence, with
Sadharana Gandhara : and if there are not
many keertanas in it now, they may be com-
posed hereafter.” :

Mr. Bharatam Narayanaswami Ayyar.
“My opinion is and I speak with knowledge of
both the Abhinaya and Sangita Sastras—that
each of the svaras, i.e., Ri Ga Dha and Ni
has got three varieties, that Sadharana Gand-
hara was in actual use in Bhupala in the old
days. Songs might not have been subsequ-
ently composed in this rage with the flat Ga
or such songs might have gone out of use.
We find in our text books that there are three
varieties of Gandhara,and the ragas Bhupala,
Revagupti and Bzuli contain these different
svaras in their ascending order. I would
further impress on the conference the
importance of having the opinions of Vidvans
on these matters and that we should not base
our decisions on the songs as rendered by the
common lay people’’.

Mzx. Nataraja Bhagavatar. “In Bhupala
it is the Sadharana Gandhara that occurs, but
not the sharp one”.

“In Adi & Company’s Book, the word used is ‘ Srirgma ' but not * Raghurama,’

7 2
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Mr. Sabhesa Ayyar. “I want to know if
| there is no usage of Antara Gandhara at all.
Itis ohly Sadharana Gandhara that occurs
in Bhupala’.

Mr. Muthiah Bhagavatar.
usuage of Antara Gandhara.”

Mr. G. V. Narayanaswami Ayyar. ‘I
agree’.

Mr. P. S. Sundaram Ayyar. “I find that
in the raga that is now sung under the name
of Bhupala, only Antara Gandhara occurs
but not the Sadharanz variety of it. The
purpose of this conference, as I see it, is to
come to a conclusion about the characteris-
tics or the fonal values of the svaras occurring
in the Bhupala raga which is now sung as
such, but we should not base our decisions on
what is published in books, as different ver-
sions. Why should we not be honest at least
in this matter and admit that what we now
sing as Bhupala is in fact Bauli ?

Mr. M. S. Ramaswami Ayyar. “All
‘the three ragas. Bhupala, Revagupti and
Bauli, should be sung with the Gandharas as
laid down in the text books. Attempts should
be made to sing them correctly, though it
~may be difficalt. ”’

Mr. T. V. Subba Rao. “If Bhupala is to
“be correctly sung, it should be sung with
Sadharana Gandhara. So, let us decide that
if a raga is sung with Sadharana Gandhara,
it 1s Bhupala and if Antara Gandhara is used
it is Revagupti. The names of the ragas
need not be changed to reconcile them with

~ the altered practice. ”

The President. “There is a kriti of
Ayyarval begmmng with the words ‘Lemmu
Mmmu, and in that I do not see any Sadha-
- rana Gandhara at all, but only Antara
Gandhara. Tt has been tated that Bhupala

** There is no

j,adha na andham But there'

Vivadidosha; this difficulty can be observed in
other ragas also. Moreover, this raga which
is an Arunodaya raga should be capable of
being sung with facility by all, including
females. This is possible with Antara
Gandhara, as itis at present in vogue through-
out the country. It is better to define the
raga according to the existing practice rather
than rely on the authority of text-books with
different versions of doubtful
utility.”

The majority of the members of the
conference who spoke on the subject were
inclined to the view that a raga with the
name of Bhupala has been in existence, that
it is a derivative of the 8tk Mela, with Sadha-
rana Gandhara, as laid down in the authorita-
tive text books, and that the raga has to be
rendered with care in order to bring out its
correct Raga Bhava.”

REVAGUPTI

Mr. M. S. Ramaswami Ayyar. “This
raga takes Antara Gandhara and comes under
the /5th Mela. In other respects it islike
Bhupala. ” (Mr. Sabhesa Ayyar. “I agree”).

Mr. T. V. Subba Rao. © The Gandhara
occuring in this raga is a little lower or more.
komala than Antara Gandhara which is fully
sharp. ”

Mr. Sabhesa Ayyar. “When we say that
a particular svara occurs in a raga, we cannot
be sure that it sounds the same throughout
with mathematical exactitude. There may
be very slight or microscopic differences. So
for practical purposes we have to admit that
it is Antara Gandhara.” S

Mr. Subrahmanya Sastriar. * Some
people seem inclined to think that there is
a slight or shadowy use of Nishada in the
descent. That point may also be decided.”

Mr. C.S. Ayyar. “In the kriti ‘ Graha-
bala' in this raga tbere is no usage of

practical
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Mr. Sabhesa Ayyar. “If Nishada occurs
then the raga becomes Bauli. If there is no
Nishada, it will be Revagupti, other svaras
remaining the same, of course.”

Mr. T. L. Venkatarama Ayyar. “Instead
of fixing any definite raga for a particular
kriti, say ‘Grahabala’, I would urge that we
must decide on the raga from the way in
which the piece is sung. If Nishada is used
in this kriti, we shall call it Bauli; if no
Nishada occurs in the rendering of the song,
we may call it Revagupti. The raga lakshanas
are fixed in the texts, and we have to see
under which ra@ga each kriti, as it is sung
practically, comes in."”

Mr. Muthiah Bhagavatar. ‘ According
to my pattham,” the ‘Grahabala’ song has no
Nishada. If there is Nishada it becomes
Baudi ; otherwise, it is Revagupti.” (He sang
the above kriti, and it was admitted by all
that no Nishada occured therein.)

The Conference decided that there is
no Nishada in Revagupti, and that this raga
comes under the 75th Mela.

BAULI

Mpr. Muthiah Bhagavatar sang Sri Tyaga-
raja’s ¢ Melukovayya and Doraiswami Ayyar's
“ Arunodayamaye’ and showed that Nishada
occured in these songs which are composed
in Bauli, although the usage of it may be
said to be sankalita.

The Conference decided that Nishada
occurs in Bauli and that it is a derivative
of the 75th Mela.

VASANTA

~ Mr. Sabhesa Ayyar. “Let us first see
whether the arohana is Sa@ Ga Ma or Sa
Ma Ga Ma.”

'Mr. G. V. Narayanaswami Ayyar. “The
arohana is Sa Ga Ma, though for the sake of
artistic beauty the sanchara goes as Sa Ma

Mr. Bharatam Narayanaswami Ayyar.
“I do not think that in the higher octave
(Tara Sthayi) the vsage of Sa Ma Ga Ma
exists in actual practice. Will anybody
throw light on this point?’’ (There was no
response.)

Mr. T. V. Subba Rao. * Dikshitar used
only S¢ Ga Ma but not the Sa Ma Ga Ma
sanchara.”

Mr. Nemam Nataraja Bhagavatar.
“The arohana is Sa Ga Ma.”

Mr. M. S. Ramaswami Ayyar. “When
we say that the arohana is Sa Ga Ma, it does
not mean that the usage of Sa Ma Ga Ma is
tabooed; it is quite permissible, and there is
nothing wrong in it. Thereis no inconsis-
tency”.

The Conference agreed that the arohana
of Vasanta is Sa ga ma dha ni sa and that
the @varohana is Sa ni dha ma ga ri sa.

Mr. C. S. Ayyar. “The important ques-
tion is about the Dhaivata which occurs in
this 7aga, and its tonal value.”

The President. ‘‘In arriving at a deci-
sion, I would appeal to the conference to
take the current practice as the basis.”

Mr. M. S. Ramaswami Ayyar. “ My
opinion is that this raga takes the Chatusruti
Dhaivata and is a Janya ef Suryakantam;
the 17th Mela''.

Mr. Muthiah Bhagavatar.

“But my

' view is that it is Suddha Dhaivata that occurs

in this raga, mostly. Although some times,
Chatusruti Dhaivata may be used, the Suddha
variety is more frequently used. According
to my paitham ‘Seetamma Mayamma',a song
of Tyagaraija,isin Vasanta and the same
authors ‘ Yatta Dorikitivo’ is ‘in Lalita’.
(He sang both the songs in support of his '
view.) :

Mr. Nataraja Bhagavatar sang this
“Yatta Dorikitivo' with Suddha Dhaivata, and
said that in Vasanta Suddha Dhaivata is
found.
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- Mr. Subrahmanya Sastriar. ‘“In the
lakshana given by Dikshitar in the book
(Sangita Sampradaya Pradarsini) it is stated
that although this raga has been grouped
under the 75th Mela with Suddha Dhaivata,
yet Chatusruti Dhaivata, is found in actual
usage. It is also mentioned therein that
there is a peculiar usage of what is called
Chyuta Panchama.”

Mr. Sabhesa Ayyar. ‘Itisbetter to hear
the different patthams of the songs grouped
under Vasanta and Lalita respectively, be-
fore we decide on the question of Dhaivata.”

Mr. T. L. Venkatarama Ayyar. “My
view—and the general opinion is also to the
same effect—is that the usage of Chatusruti
Dhaivata occurs in Vasanta and Suddha
Dhaivata for Lalita.”

Mr. T. V. Sabba Rao. ‘It isdifficult from
the way in which these songs are sung to
decide for a certainty whether the Dhaivatas
occurring therein are clearly Chatusruti or
Suddha.”

Mr. Tiger Varadachariar. It is mostly
Chatusruti so far as T have heard this raga,
and the songs in it. But Dhaivata not being
a primary svara for this raga, both varieties
are used. To bring out the Bhava of this raga
the Dhaivata used should be more sharp than
the Suddha variety.”

~ Mr. Muthiah Bhagavatar. “In the laksha-
na gitas we find mention only of Suddha Dhai-
vataz. Butin the songs in practical usage
both the Dhaivatas occur as in the case of
Bhairavi. So, without disturbing the Mela-
karta of the Janaka (parent) of this raga
which is 15, I propose that Vasantz may be
classed asa Bhashanga raga. The lakshana-
gita supports my contention.” (He sang, in
support of his view, the lakshana gita of
Venkatamakhi in which the charana begins

with ‘Bhashanga’ and clearly mentions under

that ’gfo‘upé. number of ragas including Va-
santa, as Janyas of Mayamalavagaula.)

Mr. Subrahmanya Sastriar. “ When it is
admitted that both Dhaivatas are used, we 1
must decide which variety of Dhaivata pre-
dominates, which variety occurs more frequ-
ently.”

Mr. T. L. Venkatarama Ayyar. “It is
difficult to say definitely that the use of
Chatusruti Dhaivata occurs in a particular
number of cases.”

The President. “In this matter we must
proceed on existing facts; there is no safer
method of arriving at correct conclusions
than going according to the songs which have
been handed down in the Parampara system.
Of course some may have their pattham with
Suddha Dhaivata, but sofar as my long experi-
ence goes, I heard the Chatusruti Dhaivata
only and that seems to be the experience of
most people in the line.” -

Mr. W. Doraiswami Ayyangar. ‘I want
to know whether we are here to fix or regh-
larise the existing raga or try to reform it and
correct it if it happens to be out of accord
with the authorities ?”

The President. “ We are attempting to
define and standardise what is at present the
current practice.”

Mr. W Doraiswami Ayyangar.
it is against the rules ?”

The President. “I do not put it like
that. We have to decide it from the way in
which our masters sang it in the old daysand
as it is handed down to us in the real Param-
para system.”

“Even if

Mr. Sundaresa Sastriar. “ We can re-
concile the use of Chatusruti as well as Suddha
Dhaivata, only by classing the raga under
Bhashanga as, by doing so, we will be afford-
ing scope or latitude in the use of this svara.
Otherwise the use of two varieties of Dhaivata
will be wrong.” Solet us put it under the
17th Mela.”

Mr. T. L. Venkatarama Ayyar. “ We
must decide the Melz of this rzga. In the lak-
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shana gitas it is put under the 75th Mela. Why
we should change it I want to know. Venka-
tamakhi fixed it three hundred years ago
and it has been accepted since.”

The President. “Then I take it that
many are for putting Vasanta in the 75th
Mela with the use of Chatusruti Dhaivata as
frequent Bahula prayoga.”

Several members objected stating, that
once frequent or Bahula prayoga is-admitted
there is no meaning in classing it under the
15¢h Mela which takes Suddha Dhaivata, and
advocating the 77th Melz, Suryakantam. The
matter was left at that stage.”

LALIT A.

Mr. M. S. Ramachandra Ayyar. ‘ This
raga and Bhoga Vasanta have been grouped
under the 77¢% Mela in the book written by
Panju Bhagavatar. lts arohana is Sa-ri-sa-
mg-ga-ma-dha-ni-sa and the avarohana is
Sa-ni-dha-ma-ga-ri-sa. ” (He sang and played
on the Veena Tyagaraja’s ‘Seetamma Ma-
yamma’ with the above sanchara.)

Mr. T. L. Venkatarama Ayyar. ‘‘Such
sanchara is allowable even in the case of
Vasanta because when the arohana is Sa-ga-
ma and the gvarohanais ma-ga-ri-sa, the san-
chara sa-ri-sa-ma-ga-ma is quite permissible
and regular.”

Mr. G. V. Narayanaswami Ayyar.
“ From the way in which the piece has been
now sung, I don’t find any difference between
this and Vasanta.” A

Mr. Tillasthanam Rajagopala Ayyangar

_ then sang this song ‘Seetamma Mayamma.'

Mr. T. L. Venkatarama Ayyar. “ Even
this rendering shows that the sanchara is like
that of Vasanta.” : :

- Mr. N. S. Ramachandra Ayyar. “It has
been stated that Panju Bhagavatar's version
is an authoritative one. My pattham is from
‘that book only and I have seen it put under
the 77th Mela therein. There may be another
mata (school) which may hold another view.”

Mr. T. L. Venkatarama Ayyar. = “ There
is no difference of mata at all. I say that, in
the lakshana geetas, this is classed in the 75th
Mela and that the only difference between
Vasanta and Lalita is that in the arohana
the latter takes Rishabha. But the song
‘Seetamma ’ as has been now sung is only in
Vasanta raga.”

The President. “Simply because Ldlita
is classed in particular books under a particu-
lar mata, we cannot take it as authority or
conclusive evidence. As for mata, there are
no different matas; all of us are guided by
one mata alone. Moreover, we shouald not
take any rare usages or apoorva sancharas as
the basis of generalisation. I want opinions
on the point whether sa-ri-sa-ma-ga-ma is the
authorised sanchara for Vasanta.”

Mr. Bharatam Narayanaswami Ayyar.
—*“ For Vasanta this sanchara may probably
come in the Tara Sthayi, but not in the
Madhya Sthayi.”’

Mr. N. S. Ramachandra Ayyar. “In
regard to these sancharas there are two matas
or schools. There may be some texts for the
Dikshitar school. But in regard to this sa-
ri-sa-ma-ga-ma sanchara, it would be far-
fetched to say that this is allowable for
Vasanta, because the grouping will not give
the characteristic Bhava of this raga.”

The Conference was inclined to agree
that the arohana and avarohanaz are Saz-ri-
ga-ma-dha-ni-sa and Sa-ni-dha-ma-ga-ri-sa.
But there was no agreement about the
Dhaivata. :

Mr. Sabhesa Ayyar. “I think Laliia
comes under the I7¢th Mela.”

Mr. Subrhmanya Sastriar. “I agree.”

Mr. Muthiah Bhagavatar. * Lalita is
classed in the lakshana geetas under Upanga
ragas, and is put in the 75th Mela with sa-ri
ga ma dha ni sa and back. There is alsoa
kirtana beginning with ‘ Nanubrovu lalita’
by Syama Sastri. There is another kirtana
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by Dikshitar in this rege, and both take
Suddha Dhaivata. We should not take Lalita
away from the 75¢h Mela, as otherwise, there
will be confusion between Vasanta and this
raga. Thereis a sloka beginning with * Raga
Mayagmalava gowla’ in which all its janyas are
mentioned, and in this both Lalifa and
Vasanta occur. (He sang this piece). There
1s, however, another raga called Suddha Lali-
ta which is a janya of the 17th Mela.”

Mr. T. L. Venkatarama Ayyar. ‘‘ Ven-
katamakhi’s geeta in Lalita throughout
used Suddha Dhaivata, as also Dikshitar’s

)

kirtana ¢ Hiranmayee .

The President. “There is strong difference
of opinion on this matter and it is not possi-
ble to see the general view of the experts ; so
it seems advisable to let the existing practice
go as it is. The musicians are not following
one particular line, in these days. In the old
days they were singing with greater attention
to Sastras.”

It was suggested by some members that
Lalita might be classed under the 75¢th Mela
with Sa ri ga ma dha ni sa as ‘the lakshana,
and the Suddha Lalita might be classed

~under the 77th Mela. But some others
strongly objecting, the President adjourned
the conference till 11-30 A.M. the next day,
so that the discussion on this item might be
centinued.

THE MUSIC CONFERENCE, 1931.
(Third Day)

* The conference re-assembled at 12 noon on
Sunday the 27th December, with Gayakasiro-
- mani Palamay neri Swaminatha Ayyar in the
chair. Professor Venkataswami Nayudu of
Vizianagaram Mr. V. Varahanarasimhachar-
- yulu of Coconada, Dr. T. Srinivasaraghava-
~ chariar, Mr. V. Rajagopala Ayyar of Mannar-
- gadz were present in addition to those present
on the previous day. A number of ladies
including students also attended.

LALITA and VASANTA.

The President. “ Yesterday we discussed
the lakshanas of Bhupala, Revagupti and
Bauli ; we also discussed in part the svaras
found in Lalita and Vasanta. I only want
to emphasise before we proceed further, that
the fundamental point in our musicis the
actual practice coming down in the Sishya
parampara line. Text book maxims are more
suitable for the library but not for the enjoy-
ment of music in practical life. Our attempt
should be to carefully guard the sacred trea-
sure we have gotin Tyagaraja’'s kritis and
permit no mutilation thereof, as any attempt
to improvise new forms in those pieces.is a
crime. It is understandable if people sing
them wrongly out of ignorance or inability,
but there is no excuse for deliberately chang-
ing the modes. With regard to Vasanta, we
have got in existence several books with diffe-
rent versionsas to the arohana and avarohana.
We cannot circumscribe practical music with
indefinite bounds ; music like language chan-
ges with the lapse of time and we cannot go
back to the old practice nor can we know
clearly what that practice was. Asregardsour
music, it is Tyagaraja’s compositions that
afford bliss in this as well as the other world,
and it is those pieces that are mostly in vogue;
and it is they that should form the basis for
our conclusions as they represent the current
practice.” ;

As for the Raga Lalita, I must say that it is
not so very popular nowadays. There are
only four compositions in it and their sanch-
aras were discussed in part yesterday. Let
us now continue the debate.”

Mr. G. V. Narayanaswami Ayyar,
“Recently ‘a book has been published in
which we find an analysis of all the old
works. In this book I have seeen Lalita
put in the 17th Mela Wlth Chatusrutz
Dhawwta".v

: S AT
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Mrs. Alamelu Jayarama Ayyar. ¢ In the
book written by the late K. V. Srinivasa
Ayyangar we find it stated that Lalita is a
derivative of the 75th Mela, with Suddha
Dhaivata’.

The President. “ Even now some people
in the north may be singing it with Suddha
Dhaivata in practice. For instance, Desiya
Todi is sung like Varali in these parts, but
it is sung differently in the north, which may
appear to be more correct. All we have to
do with regard to thess ragas is not to change
the current practice, but decide on the
sancharas followed by the majority”.

Mr. P. S. Sundaram Ayyar. ‘It has been
stated that there are two schools (matas), i.e.,
that of Venkatamakhiand Tyagaraja, and
that there is record for the former system
but none for the latter. Here is a book
wsitten by the late Mr. Chinnaswami Muda-

" liar (he showed the book), written in 1890.
In those days also there wasa dispute about
the systems of Venkatamakhi and Tyaga-
raja. I was also acquainted with the late Mr.
Nagoji Rao, the Private Secretary of theRaja
of Ettiyapuram, who got the volumes bear-
ing the name of ‘ Sangita Sampradaya Pra-
darsini’ written and which contains the so-
called Venkatamakhi or the Dikshitar

. school. Even at thattimeit was acknowledged,
as the cutting from the Hindu (hs read this
cutting) showed, that what was in existence,
as.a matter of fact, throughout the whole

« country was Tyagaraja's school of music.

That is the real fact, though here and there
-someattempts may be madeto bring out the
contrary view for purposes of mere argument.
So, we must, in this conference, work upon
the current practice as expounded by recog-
nised Vidvans and experts, but not as sung
by women or ordinary folk here and there,
who may use Suddha or Chatusruti Dhaivata
or anything they like. They talked yesterday
“about a raga called Suddha Lalita. I say
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no raga of that name is in existence. I say
that both Vasanta and Lalita should be put
in the 77¢th Mela.” a2

The President.  Yesterday the songs
‘ Yattadorikitivo® and ‘Seetamma Mayamma
were sung in Vasanta and Lalita respectively.
We found only Sa ga ma dha ni sa and Sa
ni dha ma ga risain the former and Sa ri
sa ma ga ma dha ni sa and Sa ni dha ma ga
i sa in the latter. But I may say, that I also
heard a piece by Syama Sastri in Lalita
( Nanubrovwmu Lalita’) in which the san-
chara is Sa ri ga ma.”

Mr. V. Rajagopala Ayyar. “I say that
Lalita should be so sung as not to conflict
with Vasanta, and without using Chatusruti
Dhaivata. The only difference is that Sa ga
ma is used for Vasanta and Sa ri ga ma for
Lalita, as found in Syama Sastri's song
¢ Nanubrovwmu Lalita’. For Vasanta, in all
sancharas except Ma dha ma, Chatusrutt
Dhaivata is vsed. We also find it stated by
Dikshitar that there is a special use of
Chyuta Panchama.”

The President. “ While Vasania
being sung even the Tambur man will avoid
plucking the Pa string for fear of sounding a
varja svara (panchama) in the raga. That
being the case, to say that Chyuta Panchama
is to be used, would be like adding salt to
milk.”

Mr. P. S. Sundaram Ayyar. “In regard
to this Chynta Panchama, I want to know
whether it would not mean that Prati Madh-
yama occurs in this raga, if we accept the
usage of Chyuta Panchama ; because Chyuia
Panchama cannot mean Panchama which is
a fixed svara, but it would mean only Prati
Madhyama or a variety of it.”

The President. “Probably what is meant
is Alpa Panchama but not Prati Madhyama.”

Mr. Subramanya Sastriar. “ Text books
cannot be a reliable guide to us in all matters.
For instance, Sangitasaramrtam by Tulaja

is
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Rama Iho says that there is a peculiar Gan-

dimra associated with Madhyama ; but we do

not find thls in actual practice ? We have not
~ come here to make researches about ancient
' lore. We must take compositions as sung

now by experts as authority and decide the
" tnelakartas from the way in which these

compositions are sung. Otherwise no useful
i pufpose will be served by our discussions in
this conference.”

Mr. Soundararaja Bhagavatar. * There
being different versions about the Dhaivata.
I would suggest that itbe recorded that
it is generally Chatusruti Dhaivata, but
that some people also sing it with Suddha
Dhaivata.”

Mr. T.L. Venkatarama Ayyar. ‘It would
be helpful if anybody can sing any piece in
Suddha Lalita.”

Mr. Muthiah Bhagavatar. “I know a
song in that raga, but I cannot now sing it as
I am not doing well.”

Mr. N. S. Ramachandra Ayyar. ‘Ire-
iterate my view that the sanchara for Lalita
is Sa ri sa ma ga ma. This sanchara will
not come in Vasanta because this grouping
will give some other Chaya than that which is
characteristic of Vasanta. For instance, we
cannot sing Dhanyasi with sa ri sa ma ga ma
sanchara, simply because the avarohana is
sampurna, as the Raga Bhava will be spoiled.”

The President. “ For Vasanta, the san-
chara Sa ri sa ma ma does not come in the
Madhya Sthayi.”

eena and showed that the Raga Bhavas
asanta and Lalita will be expressed by

. N.S. Ramachandra Ayyar played on
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Mr. M. S. Ramaswami Ayyar. “ We

must decide the matter by vote.”

The President. “ This is not a municipa-
lity or local board for votes being taken.”

Mr. P.S. Sundaram Ayyar. “I propose
that the votes of Vidvans may be taken
separately, as also the vofes of others. The
votes should be taken from these two groups
separately-"

Mr. T. L. Venkatarama Ayyar. “ We
may follow the practice adopted by us in the
previous conferences.”

Mr. Muthiah Bhagavatar. “I may re-
peat my - view stated yesterday that Vasanta
should be put in the 75th Mela asa Bha-
shanga with Chatusruti Dhaivata as Bahula
prayoga. Lalita belongs to the 75th Mela
alone as there is another raga called Suddha
Lalita coming under the 77th Mela.”

The President. “I heard these compesi-
tions many times and my ear is accustomed
to only Chatusruti Dhaivata-~

Mr. Sabhesa Ayyar. ‘ Bhoga Vasanta re-
ferred to yesterday may be sung with both
Dhaivatas. 1 heard people sing like that.”
(He sang it with the usage of two Dhaivatas).

Dr. Srinivasaraghavachariar. “I think
that strictly speaking theDhaivata of Vasanta
comes between Suddha and Chatusruti. But

anyhow, for all practical purposes, for conve- .

nience it may be put in the 77¢h Mela. .

Mr. K. Ramachandran. *‘I know of a
Varna in Lalita in which Sud/ha Dhaivata.
does not occur.
doubt about Vasanta, there is no doubt at
all regarding. Lalzta
Chatusruti.”

Mr. P.S. Sundaram Ayyar. I propose that

it be recorded that accordin g to the Venkata- -

makhi school, this raga comes under the

15th Mela, but -according to the Tyagaraja

School it must be put under the 77¢th Mia.”
Dr S vasaraghavagbangr

s .‘.4:. 5% __4_;_,'_“\,._7__,\

¢ second

Though there may be some -

its Dhaivata and-
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:Mr. T.L. Venkatarama Ayyar. “I'strong-
ly object to it. There are no different schools
in our music at all. There is only one.”

" Dr. Srinivasaraghavachariar. “ The
reason why twa schools are mentioned is that
the two varieties of Dhaivata are sung 'in the
kritis of Tyagaraja on the one hand and
other authors on the other. The songsin
which Chatusruti Dhaivata occurs being larger

~ in number, I ptopose that the raga may be

classed under the 77th Mela with occasional

_ usage (in some songs) of Suddha Dhaivata.”

Mr. T. L. Venkatarama Ayyar. “ Here
we find two usages, but the dispute is which
is the Bahula prayoga, whether it is Suddha

" or Chatusruti Dhaivata. If it is the former, it

should come under the 75th Mela. Let the
majority decide the question. Why should
we depart from the Lakshana geeta of Ven-
kdtamakhi which was sung yesterday, accord-
ing to which it is Suddha Dhaivata? These
principles were laid down three hundred
years ago, and those principles have been
followed even by Tyagaraja.”

. Dr. Srinivasaraghavachariar. “No! No!

- Tyagaraja has a distinct school of his own,

and our current music is his. We are follow-
ing his school. I shall prove it, if necessary,
with reference to his kritis.”

M. M. S. Ramaswami Ayyar. “ Tyaga-
raja did not enunciate any principles of
music in the régular text-book fashion. He
composed Fkritis and his successors classed
them under various ragas.”

Dr. Srinivasaraghavachariar. “Irepeat
that it is his music, that it is his kritis, that

form the basis of current musical practice of

- experts in the line.”

- The President. “I would appeal to all
not to import heat into the debate, because
music is intended for human happiness but
notasa subject for quarrels leshltar was

a great man ; but yet even hiskritis 1 may be
w8
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sung wrongly by present-day musicians. So
let us decide on the majority view.” 3

The majority were of the view that both
Vasanta and Lalita should be put, for practi-
cal purposes, in the 75tk Mela with Chatusruti
Dhaivata as Bahula prayoga; that the
lakshana for the former, is Sa ga ma dha ni
sa and Sa ni dha ma ga ri sa and for the
latter, it is Sa ri ga ma d/m ni sa and Sa ni
dha ma ga ri sa.

HINDOLA.

Mr. N. S. Ramachandra Ayyar. “I
suggest that this may be put asa Janya of
Natabhairavi. with Sa ga ma dha ni sa and sa
ni dha ma ga sa as the Sanchara, the Dhaiva-
ta being Suddha. My patthain is like that.”

Dr. “It is
Sa ma ga ma dha ni sa and Sa ni dha ma ga
sa, and Tyagaraja's ‘ Samajavaragamana’
supports my view. (He sang this piece). This
is Walajipetah patthantaram (version) and
also Tillasthanam patthantaram (version). In
this Suddha Dhaivata does not occur, but
only Chatusruti, it is clear.”

Srinivasarazhavachariar.

(Tillasthanam Rajagopala Ayyangar sang
‘S;zmajm‘aragammz[z' in which Chatusruti
Dhaivata alone occurred.)

Mr. T. L. Venkatarama Ayyar. “I say
it is only Suddha Dhaivita for Hindola.” (He
sang Dikshitar's ¢ Nirajakshi’ in which only
Suddha Dhaivata occured, but not Chatu-
sruti.)

(Dr. Srinivasaraghavachariar then sang
another song of Tyagaraja, ie., ‘ Manasuloni
Marmamulani’ in which Chatusruti Dhaivata
:alone occurred.) <

Mr. T.L. Venkatarama Ayyar. “I heard
this very kriti with the usage of Suddha
Dhaivata.”

Mzr. Rajagopala Ayyar. “I too heard it
with Suddha Dhaivata, It can be sung either
way.
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Dr. Srinivasaraghavachariar. “ That
argument cuts both ways.”
Mr. T. L. Venkatarama Ayyar. “ Ven-

katamakhi put this under the Upanga group
of ragas, in the 20th Mela. From this we
must conclude that only Suddha Dhaivaia
“should be used, and no mixture of any kind
is permissible as in the case of Bhashanga
rggas.”

Mr. W. Doraiswami Ayyangar. “I heard
the Walajipetah version (pattham) of these
songs and only Suddha Dhaivata was used in
them.”

The President. ‘It appears to me that
it is neither variety, but that it is slightly
(about a sruti) less than Chatusruti Dhaivata.
This can be sensed only by.a keen and well
developed ear. My pattham is from Manamn-
buchavadi Subba Ayyar; Sarabha Sastri’s
pattham is also the same, and it is this. (He
sang ‘Samajavaragamana "with the Dhaivata
mentioned above.) This can, for all practical
purposes, be taken as Chatusruti Dhaivata.
Manambuchavadi Subba Ayyar's pattham
must be accepted as the correct one, as he
came in the line of Tyagaraja.”

Mr. C. S. Ayyar. “ Whatever the song
may be, we may say that * Hindola ' is a raga

- which takes Suddha Dhaivata. We have no
authority to say that this song is composed
in this raga.”

Dr. Srinivasaraghavachariar. “There is
a raga called Ramyamukhi with the sanchara
of Sa ga ma dha ni sa and Sa ni dha ma ga
sa, in which Suddha Dhaivata is used. This
is called Malkos in Hindustani. This isa
separate raga. anc_l therefore we must con-
- clude that Hindolais a raga with Chatusruti

' Dhaivata only.”

- Mz T.L. Venkatarama Ayyar. “ But we
2 haVe not heard any composition in the forrer
- raga.ie., Ramyamukhi or Malkos. The Dhai-
occurring in Hindola, 1 repeat, is
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Dr. Srinivasaraghavachariar, Messrs.
Tillasthanam Rajagopala Ayyangar, Hulugur
Krishnamacharya, V. Varaha Narasimha-
charyuly, M. Venkataswami Nayudu,
P. S. Sundaram Ayyar, Soundararaja Ayyan-
gar, K.Ramachandra Ayyar, Nataraja Ayyar,
Nataraja Bhagavatar, Kalyanarama Sastriar,
Subrahmanya Sastriar and Mrs. Jayarama
Ayyar,were in favour of Chatasruti Dhaivata.

Messts. Rajagopala Ayyar, V. C. Gopala-
ratnam, W. Doraiswami  Ayyangar,
T. L. Venkatarama Ayyar, G. V. Narayana-
swami Ayyar, M. S. Ramaswami Ayyar and
N. S. Ramachandra Ayyar voted for Suddha
Dhaivata.

Mr. T. V. Subba Rao. * Both views are
maintainable ”.

The majority being for Chatusruti Dhai-
vata the Conference decided accordingly.
There was no dispute tegarding the Arohana
and Awarohana of this raga which were
admittedly Sae-ga-ma-dha-ni-sa¢ and Sa-ni-
dha-ma-ga-sa respectively.

HINDOLA VASANTA.

Mr. N. S. Ramachandra Ayyar. “ The
lakshana of this raga is Sa-ga-ma-p.1-dha-ni-
dha-sa in the arohana and Sa-ni-dha-ma-ga-
ri-ga-sa in the avarohana. There is a chitta
svara with the usage of ga-ri-ga-sa, butI .
cannot vouch for its authenticity. The
Dhaivata that occurs in this raga is Suddha.”
(He played on the Veena with Suddha
Daivata.)

Mr. Bharatam Narayanaswamy Ay-
yar. “ This paitham seems to bea later one -
or Navina. What I have been accustomed
to hear is entirely different from this.”

(Mr. Tillasthanam Rajagopala Ayyangar
and Dr. Srinivasaraghavachariar then sang
Tyagaraja’s kriti beginning with the words
‘Rara Sita Manohara and it was agreed that
that version was correct and that the Dhai-

- vata occurring thetein was Chatusruti.)
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Mr. Rajagopala Ayyar. “I too heard this
pattham, i.e., with the prayoga of Chatusruti
Dhaivata.” -

Mr. G. V. Narayanaswami Ayyar. “I
quite agree that this is the correct pattham.”

The Conference decided that the follo-
wing is the lakshana of this raga i.e.
- Arohana ; Sa-ga-ma-pa-dha-ni-dha-sa.
 Avarohana: Sa-ni-dha-ma-ga-ri-ga-sa (use
of ri being slight or alpa).

and that the Dhaivata occurring therein
is Chatusruti, aad that it comes under the
22nd Mela.

MARGA HINDOLA.

Mr. Venkataswami Nayudu. “From
the prayogas adopted by me, I am led to
think that the Dhaivata of this raga comes
under the Suddha variety, that the arohana
is, Sa-ri-ga-ma-pa-dha-ni-sa and that the
avarohana is Sa-ni-dha-ma-ga-sa.”

Mr. N. S. Ramachandra Ayyar. “I
support this opinion.” (He played on the
Veena with the above Sanchara.”)

Mr. Rajagopala Ayyar. “I am of

opinion that Chatusruti Dhaivata comes in the
arohana, while the Suddha variety is used in
the avarohana.” :
" Mr. Tiger Varadachariar. ‘I too think
that in the arohana, Chatusruti Dhaivata
occurs, while the Suddha variety is used in
the descent.” ‘

The President. “ As the avarohana is
panchama varja (in which the use of pancha-
ma is tabooed), the Dhaivata should be a
little sharp, I think.”
~Mr. G. V. Narayanaswami Ayyar.
“The fact that panchama is tabooed in the
descent does not by itself prove that the
Dhaivata should be sharp. Take for instance
Todi ; in this raga there are Dhgivata-varja
prayogas in the descent, and yet only Suddha
' Dhaivata must be used and is used to brmg

= X

out the Raga Bhava. :

4
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Mr. T. L. Venkatarama Ayyar. “Iam
inclined to think that this raga isa deriva-
tive of the 20¢h Mela, and takes Suddha Dhai-
vata.”

(Mr. Tillasthanam Rajagopala Ayyangar
sang Tyagaraja's kriti ‘ Chalamelara’ in
this raga, and it was found that Chatusrutt
Dhaivata occurred both in the arohana and
in the avarohana.)

The majority were of opinion that the
Dhaivata was Chatusruti but as regards Gand-
hara, differences of opinion cropped up.

The President. “ From the song now
sung, I am led to think that tke Gandhara is
antara, and that this raga is therefore a deri-
vative of the 28¢th Mela.”

Mr. N. S. Ramachandra Ayyar. “It
must be a derivative of either the 20th Mela
or the 22nd Mela, but not of the 28th Mela."

Mr. Bharatain Narayanaswami Ayyar.
“ We must judge from the recognised ver-
sions, as are generally prevalent and are
pleasant to hear. From the wayin which
this song is sung by the Tanjore Vidvans;
we must conclude that this comes under the
28th Mela.”

Mzr. Tiger Varadachariar. “ We should
not take facility alone as the criterion for
singing these ragas. Though it may bea
little difficult of manipulation, we must try
to follow what we can reasonably accept as
the correct method, the established method
among the Vidvans. I think that in this
raga, Sadharana Gandhara occurs generally
though, at times, it may be used with some
sharpness.”

(Mr. Varadachariar then sang ‘Clmlame-
lara’ to prove his contention.) ;

Mr. T. L. Venkatarama Ayyar. “I think
that it is Szdharana Gandhara that is used in
this 7aga, and that it is a derivative of the
20th Melakarta. 1 heard this kriti ‘Chala-
melara "with Suddha Dhaivats and Szd-
harana Gandhzra.” 3
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The President. - ““ From the way in which
this song is generally sung, so far as T have
‘heard, I must say that only Antara Gandhara
occurs in this raga.” :

Mr. Venkataswami Nayudu. “Iam in
favour of Suddha Dhaivata and Sadharara
Gandhara.”

Messts G. V. Narayanaswami Ayyar, Tiger
Varadachariar, Soundararaja Ayyangar, Ra-
jagopala Ayyar, N. S. Ramachandra Ayyar,
M. S. Ramaswami Ayyar, Subrahmanya Sa-
striar and three others were in favour of
classing this raga under the 22nd Mela,
whereas three members were in favour of

the 28th Mela, two being of neither view.

The Conference therefore resolved by a
majority that Marga Hindola is a derivative
of the 22nd Mela, with full compliment of
svaras in the Arohana and Sa-ni-dha-ma- ga-sa
in the Avarohana.
~ The Conference then adjourned to meet
again at noon the next day.

THE MADRAS MUSIC CONFERENCE
= 1931
(Fourth Day)

. Reading of Papers.

. The Conference re-assembled at noon on

Monday the 28th of December, with Gayaka-

siromani Palgmarneri Swaminatha Ayyar in

the chair. Mr. Karur Chinnaswami Ayyar

was the new member present,

1. HARIKATHA K»JL4KSHCPA
SVARUPA VICHARANA.
- Srimati Saraswati Bai, the premier lady

Bhagavatar of South India then read a
_ paper on °‘Harikatha Kalakshepa Svarupz

tharcma

2 MELAS and THEIR CONSTITU TION
~ Mr. P.G. Sundaresa Sastriar spoke on the
; Melas of Carnatic music, their . history, their
t_:onstltuentsmms' and their character; includ-
_ing old hxstury He 111u=trated hIS dlscourae
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by learned and humorous ‘explanations and

several drawings. i
The Conference then adjourned to rneet

again at 12 noon the next day. :

THE MADRAS MUSIC CONFERENCE
1931
_ (Fifth Day)
Reading of Papers—(Contd.)

The Conference » re-assembled on Tuesday
the 29th December 1931. Owing to the un-
avoidable absence of the President, Mr. P. S.
Sundaram Ayyar of Tanjore took the chair. .

3. ANCIENT AUTHORS on MUSIC.

Mr. V. Raghavan read a paper on ‘Ancient
Authors on Music,” or ‘ Early Writers on

Music.’
4. MELAKARTAS.

Mr. N. S. Ramachandra Ayyar read_ a
paper on Melakartas.
5. NOMENCLATURE of MELAKARTAS.

Mr.
read a paper on the
kartas.’ :

A Discourse on the Life of Sri
Tyagaraja Swami.

Vinjamuri Varaha Narasimhacharlu
¢ Nomenclature of Mela-

Sriman Muthiah Bhagavatar of Harikesa-
nallur gave a discourse on the life of Sri
Tyagarajaswami, the musician saint of
Southern India, under the auspices of the
Madras Music Academy, at 2-P.M., the day
being Bahula Panchami (the Tithi on which
the saint attained .Szmadhi). He traced the
life of the Swami in all its aspects, interspersed
here and there with apt Kritis which were
composed by him on the particular occasicns
mentioned. Several incidents showing the
spirit of the Swami and his intense Bhakéi
which was the absorbing passion of his. life
were related with force and feeling. ’
~ The Conference' then adjourned to meet
again at 12 noon the next day. B ae

-
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THE MADRAS MUSIC CONFERENCE
1931

(Sixth Day)
"Reading of Papers—(Contd)

¢ The conference re-assembled at 12 noon on
Wednesday 30th December 1931, with Mr.
Umayalpuram Swaminatha Ayyar in  the
Chair. Mr. Mudikondan Venkatarama Ayyar
was the new member present on this day.

MRIDANGAM.

Mr. Swami Ayyar of Mylattur read a
paper on Mridangam.*

MELAKARTAS.

(A discussion.) -

Mr. Vinjamuri Varaha Narasimacharlu’s
paper on the ‘ Nomenclature of Melakartas >
read on the previous day was interpreted to
tBe conference in Tamil by Mr. T.L. Venkata-
rama Ayyar. A discussion was started on
the subject by Mr. Varaha Narasimhacharlu.
" Mr. V. Varaha Narasimhacharlu. “My
point is that some people have mentioned the
Melakartas with names beginning with
Kanakangi, while others state their names as
Kanakambari etc. I w ant to know which
nomenclature is correct.” V

Mr. Hulugur Knshnamacharya ““ Nei-
ther nomenclature is correct, the correct
version is the series beginning with
‘Mukhari’.”

Mr. P. G. Sundaresa Sastriar. ~“The

genuine Melas current in the time of Venkata-
makhi were 19 beginning with Mukhari. He
created 72 Melakartas for his successors.”’
. Mr. Hulugur Krishnamacharya. ““ Raghu-
natha Naik simply mentions and describes
only the manner of fixing the frets of the
Veenw, that there were three methods
of domg it and so on, but not about Mela-
kartas.” ;: :
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Mr. V. Varaha Narasimhacharlu. “I
say that even previous to Venkatamakhi
there were 72 M_elas.”

Mr. P. G. Sundaresa Sastriar. “ You
probably mean that there is a possibility of
72 Melas existing before that time. But asa
matter of fact, there were only 79 Melzs exist-
ing at the time of Venkatamakhi, and Rama-
matya. There were only 20 according to
Matanga Maharshi”. :

Mr. T. V. Subba Rao. “If Melas are
understood as entities quite distinct from
ragas, this confusion would be avoided.
Melas are mere musical scales, whereas ragas
are melodies. If the connotation of these two
terms, Mela and Raga, is clearly grasped, the
whole difficulty will be removed ™.

Mr. P. V. Sundaresa Sastriar. “ Though
the scales of both Venkatamakhi and Rama-
matya are 19, only 11 are common to both,
The other 8 scales in each differ from each

»

other .

Mr. V. Varaha Narasimhacharlu.  “My
main point is that we have to decide the
system followed by Tyagaraja; and that is
what we are now adopting or practising .

The Chairman. “ The system followed
by Tyagaraja was that of 72 Melakartas
beginning with Kanakangi, and it is a well
established fact that his songs are in that
system. I have learnt this fact from the very
Sishyas of Tyagaraja, in the line of Guru
Parampara”,

. Mr. Bharatam Narayanaswami Ayyar.
“ Before the time of Maha Vaidyanatha
Ayyar, there were no authoritative text-books
in print, . Only some records on palmyra
leaves existed. The elder Singaracharlu was
the first gentleman to bring out a book in
print, and then only people came to know
about the Melakartas etc. After that, many
books have come to be published. ~Whatever

‘Vlde pp 41
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it may be, I want to emphasise that the
correct lakshana can be known best by Veena
players, but not so well by the vocalists
whose Svaragnanam is generally defective.
Maha Vaidyanatha Ayyar and Patnam
Subramanya Ayyar were the first Vidvans
to use svarams, and give sv@ra groupings in
the course of singing kirtangs. It was only
after these people that svara singing came
into vogue. Even Peria Vaithiand Chinna
Vaithi only sang ragam and tanam but not
svaram. On the question as to what system
was followed by Tyagiraja, I think only
practical experts who can actually sing his
kritis correctly should decide the matter but
not others. For this purpose there should be
an inner circle out of the expert committee.
I believe there were 72 Melakartas forming
the basis of our music. There were some
Nagasvaram experts who claimed that there
were only 32, but they are not right ”

Mr. Subrahmanya Sastriar. “ Tyaga-
raja tanght his kritis to his Sishyas according
to the capacity of each, and the character
of his Sariram (voice). Tyagaraja’s kritis with
their ragas were written on palnyra leaves
and I also rem=mbar to have copied from
some such. The names of the r7gas in some
cases were given topsyturvy, just to avoid
common people knowing them. In the
manuscript books, svaras with the raga names
are given. Even now there is cne such
manuscript in existence in Tanjore. The late
Panchapagesa Bhagavatar was having it.”

- Mr. Bharatam Narayanaswami Ayyar.
“Sometime after Tyagaraja’s death a

_ panchangi by name Radha Krishna got the
manuscripts (authorised ones) containing the
kritis with svaras and ragas and I also got
one book of that kind. It is the same as
mentioned by Mr. Subrahmanya = Sastriar.
There are many such manuscripts in Tamil.
~Mr. V. Varaha Narasimhacharlu.
“When it is admitted that we have got

THE JOURNAL OF THE MUSIC ACADEMY

such authentic records, we will have to follow
Tyagaraja’s system only but not Dikshitar’s
system.”

Mr. Subrahmanya Sastriar.  Venkata-
makhi gave the list of Melakartas bagmmng
with Kanakambari.”

Mr. P. G. Sundaresa Sastriar. ¢ We also
see that some slokas of Venkatamakhi do not
fit in with the ragas to which they relate.”

Mr. Subrahmanya Sastriar. “That may
be Bhatkande’s view. From some slokas
being wrong we cannot conclude that the
nomenclature of the Melakartas is not correct.
That all Melakarta ragas should be sampur-
na is an idea which showed itself only after
Venkatamakhi, who did not conceive every
Mela as Sampurna. Who gave the present
names to Melakartas (Kanakangi) etc. it is
not known for certain. Some of the receat
Mela ragas like Chakravaka do not come
according to the Katapayadi samkhya system.
But Venkatamakhi’s nomenclature satisfies
this system. There is no doubt we have two
standards for the existing ragas. - For
instance, the Kriti ¢ Ninnujuchi’ which is
generally classed under Sourashtra is consi-
dered by some people to be, strictly speaking
Bhairavam. There is no use in saying that
both are separate ; we must know the differ-
ence according to lakshana. Whatever the
names given may be we have to standardise
the ragas in accordance with the current
practice and the svaras found in them.”

Mr. V. Varaha Narasimhacharlu.
“Now it is said by many here that
the music we have now in vogue follows
Tyagaraja’s system and that Dikshitar’s sys-
tem is different. The authoritative text book
for the former is Singaracharlu’s book and
Sampradaya Pradarsani for the latter.”

Mr. T. V. Subba Rao. “ What is after

allina name ? Let us follow what is mostly
in vogue.
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The matter was talked out, but no deci-
sion arrived at.
Resolution re. Music Publications.

" Mr. V. Varaha Narasimhacharlu. “I
formally move that *'This Conference
recommends that the Music Academy do
appoint a standing committee from
among the members of the expert com-
mittee and others at the discretion of
the President of thisstanding committee,
to examine the publications on music
that are existing, as well as those that
may be written hereafter, and request
the Text Book Committee to recognise
only such books as have been passed by
this standing committee as text books
for all public schools, and that the public
be advised to adopt only such books.”

Mr. P. S. Sundaram Ayyar seconded the
resolution, which was unanimously passed.
_ The Conference then adjourned to meet
again at noon the next day.

THE MUSIC CONFERENCE, 1931.
: (Seventh Day)

Reading of Papers.

SUDDHA SVARA SAPTAKA*

- The Conference re-assembled at 12-30 P.M.
with Mr. S. Subrahmanya Sastriar in the
chair. Mr. Muthuswami Dikshitar, grandson
of the famous composer, Dikshitar, was also
present.

Mr. Hulugur Krishnamacharya read an
exhaustive paper on Suddha Svara Saptaka.

THE SUDDHA SCALE.
(A discussion.)

Mr. P. S. Sundaram Ayyar, explained in
Tamil the important points dealt with in the
above paper. The most important point dis-
cussed in the paper, he stated, was that the
Suddha Svara Saptaka was recognised in the
Sastras, that some people asserted that it it is

3
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Kharaharapriya, some that it is Sankara-
bharana, and yet others that it is Mayamala-
lavagoula. That important point, he suggest-
ed, might be discussed and decided, if possible.

Mr. M. S. Ramaswami Ayyar. ““ My name
was referred to four or five times in the course
of the paper reading, as having held the view
that Mayamalavagoula is the Suddha scale
recogniszd here. When I asked him to quote
where I said so, he did not do so but simply
replied that he inferred from the tone of ths_
article like that. I deny that I ever accepted
or urged that Mayamalavagoula was the
Suddha scale. I shall quote what I wrote on
the subject. Thisis what I said:

1*“The trend of the modern view is that while
Bilaval is the Suddha scale of North India,
Mayamalava Goula is that of South India.
But, be it noted, that, as a matter of fact,
neither of them is the Suddha scale in the
sense in which our ancient writers, keld, viz.,
that its seven Svaras had their respective
Sruti numbers 4, 7, 9, 13, 17, 20, 22, but that
the elementary songs have been traditionally
taught to the children in thoss Ragas. Such
traditional teaching began, at first, as a
matter of convenience or inclination; but
then it took root by force of habit”.

This was what I said. Atany rate it was
not my opinion that Mayamalavagoula was
the Suddha scale adopted by our ancients.”

Mr. Sabhesa Ayyar. “If we first decide
whether our svaras are seven or more, we can
go to other subjects. According to nature-
the number of svaras is said to be seven. As
regards the scale, some say that Mayamalav-
agoula is the Prakrti Mela, and others that it
is Kanakangi. Recently I have heard that
Sankarabharana and Kharaharapriya have
been stated to be the Suddha scales of our
ancients. We may decide what this confer-
ence feels to be correct.”

*This will be published separately.

tVide Journal of the Music Academy pp. 181, Ne. 3 Vol, 1,
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. Dr. Srinivasaraghavachariar.

was a controversy on this matter, and it was
- then urged that Swnkarabharana should be
accepted as the Suddha scale.”

Mr. Sabhesa Ayyar. “Some argue that
the Suddha scale should be taken to be that
which has fixed svaras, while others that
Suddha scale means a scale which contains
svaras whose name is given as Suddha i.e.,
Suddha Rishabha, Suddha Gandhara etc.
So we have to decide, practically, as between
Mayamalavagoula and Kanakangi.”

 Mr. T. V. Subba Rao. “First of all,
is there any necessity fora Suddha scale at
all ? That is the first point we have to de-
cide. And then, if there is necessity, we shall
consider what such Suddha scale is, whether
it is Kanakangi, Mayamalavagoula or Khara-
harapriya, or Bhairavi.”

Dr. Srinivasaraghavachariar.
whether it is Jhankaradhvani, because in a
kriti beginning with ‘Nalatanumanisam’
in the Chittaranjani raga (derivative of Jhan-
karadhvani) Tyazaraja mentioned the seven
Svaras by name as ‘Vara Sapta Svara.’ So we
must take it that he took the Suddha scale to
be Jhankaradhvani”.

5 (:Or

Mr. P. G. Sundaresa Sastriar. “ There
is no word ‘ Suddha’ used there with refer.
ence to the Sapta Svaras.”

The Chairman. “ It would be helpful if
anybody sings that song, as that would throw
much light on the point. ”’

Dr. Srinivasaraghavachariar sang the
arohana and avarohana according to the

Ckittaranjani raga, a denvatlve of Jhau-

 karadhvani.

- Mr. Rajagopala Ayyar “ From the way
in which it is generally sung, it is not possible
_ to conclude whether it is Khamharapnya or

Jhankamdh-vam, Ihave heard thls song in

zazmharmya B

“In the
days of the late Tirumalayya Naidu there
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Mr. T. V. Subba Rao. “Itappears to me
that originally when the Suddha svara sap-:
taka was derived, they first fixed Sz, Ma, and
Pg. And between Sz and Ma in the upper tet-
rachord, and between Pa and Sa in the lower
tetrachord what we now know as Chatusruti
Rishabha and Sadharana Gandhara on the
one hand andChatusruti Dhaivate and Kaisike
Nishada on ihe other, were reached by means
a Chatusruti interval. In the course of fixing
Dhaivatae and = Rishaba naturally Trisruti
variety would come in,as they were reached by
ascent from P & S and a slight fall would na-
turally result. So, I think the original Suddha- -
scale was Bhairavi and original raga Mukhari,
But as a matter of fact for the last 400 or 500
years, we have been using the Mayamalava-
goula scale. If instead of a Chatusruti, Dvisruti
is used for arriving at a scale it will be found
ta be Malavagoula. So, what I say is that we
need not adopt any Suddha scale at all now.
Bhairavi has come to be sung with Suddha
Dhaivata in the descent, because in the tran-
sition period when tetrachords were trans-
posed there was a blending of the Dhajvatas.
Tyagaraja seems to have fixed the raga sepa-
rately called Kharaharapriya, and to disti-
nguish it from the original Bhairavi he made
the derived note, a little sharper. Anyhow,
I do not think it is necessary to fix a Suddha
scale now, when we have 72 Melakartas.”

Mr. Muthuswami Dikshitar. “Iam for
fixing Mayamalavagoula as the Suddha scale.
It 1s coming down form the time of Matanga
as the Suddha scale, and is easy for beginnerS
to learn because the svaras stand at conve-
nient distances from one another

Mr. Sabhesa Ayyar. “ Are we to accep:c;
it because it is easy or because it is coming
down as such from old days? The first raga
in the Melakartas is according to me to be
accepted as the Suddha scale, that 1s, Kanq-

£ kangt
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Mr. T.L. Venkatarama Ayyar. “In prac-
tice we have known that from the time of
Purandara Das at least, the Sarali varisas
and Geetas etc., have been taught to children
in Mayamalavagoula. The facility which
this 7aga gives in learning and singing is
peculiar, and we have heard it stated that we
have a unique rare treasure in this raga.

' There may be some meaning in putting the

_ Mela containing all Suddha svaras as the first

> in the list, but this nomenclature is of recent
origin, while Mayamalavagoula is in accord-

* ance with both Sustra and practice. So, that
must be accepted as the Suddha scale.”

Mr. V. Varaha Narasimhacharyulu.
“1 wrote about the srutis in detail in my
Telugu book. What has been accepted as
the Suddha scale by our ancients is what we
now call Kharaharapriya or Kapiin Hindu-

' stapi. Asfor the facility in teaching chil-
dren, we are teaching this scale only, up to
geetas, but afterwards we go to other ragas
like Sankarabharana. So Mayamalavagoula
may be fixed as the scale for teaching children
but I urge that Kharaharapriya should be
accepted as the Suddha scale.”

Mr. P. S. Sundaram Ayyar. “At the
time when there were 264 ragas, mention
was made of 30 Grama ragas. In trying to

 know the Suddha scale existing at that time,
~ we must interpret the sloka beginning with

the words ° ngﬁl’ ( Chatus-chatus-
- chatus-chaiva etc’) as stated in the Ragavi-
- veka Adhyaya of Ratnakara. We must
" decide what that was at that time, though

our practice may be to go by Mayamalava-
_goula as the Suddha scale now.”

Dr. Srinivasaraghavachariar. “ There
are two things called Sukshma Nada and
Sthula Nada. For the Sukshma Nada line
or practice, we may fix Kharaharapriya or
Jhankaradhvani as the Sudda scale ; and for
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Sthula Nada, the Suddha scale may be fixed
as Mayamalavagoula. If we make graham
of the svaras of Mayamalavagoule and
Kamavardhani, we get all the 72 Melakartas,
and therefore I suggest that Mayamalava-
goula may, for all practical purposes, be fixed
as the Sthula Svara Saptakam, and Khara-
harapriya or Jhankaradhvani or Bhairavi
may be accepted as the Sukshma Svara Sap-
takam.”

The Chairman. “In the matter of the
Suddha scale, there is difference of opinion
between the old authorities and the new
texts. On the paper read by Mr. Krishna-
macharya we have tosee whether such a thing
as Sudda svara saptaka (Kharaharapriya)
did exist in the old days. But we cannot
decide whether it is right or wrong. If we
interpret the sloka ‘Chatus-chatus-chatus-chai
va etc.” correctly, we will have to admit that
the original Suddha scale was only Bhairavi
according to that of the Dhaivata, which will
be only Trisruti according to that sloka,
From the time of Ramamatya, or the time of
Sangita Sudha or the time of Venkatamak-
hi, this nomenclature of suddha as prefix, has
been coming down to us. When Mukhari
was said to be the Suddha scale, we may say
that it follows practically the old Suddha
scale (Bhairavi). But Kanakangi is said to
be synonymous with Suddha Mukhari because
it contains all Suddha svaras, and it has
been urged by some to be the Suddha scale on
that ground. Now the reason why Mayama-
lavagoula is stated to be the Suddha scale is
that there is no dispute at all about the
character of its svaras. So, all things con-
sidered, I think it would be safer and reason-
able to accept Mayamalavagoula as the
Suddha scale, particularly because instruc-
tion is given to beginners in that Mela-raga.”

Mr. Hulugur Krishnamacharya. ¢If
we accept some scale as the Suddha scale, we
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call all the other svaras as wvikriti. Now

according to my contention, Antara Gandhara

is vikriti, and how can we accept it as a
- Suddha svara?”

Mr. T. V. Subba Rao. “ Itis impossible to
apply the same terminology with the same
significance to present-day music, which has

considerably changed; and if we do so, it
would land us in difficulty and confusion.
‘When we have got 72 Melas, what necessity
is there for any Suddha scale at all? Isit
necessary for our practical music to fix what
is Suddha scale now ? I do not think. ”

" Mr. Hulugur Krishnamacharya. “It is
necessary.”

There were differences of opinion and it
was felt that the matter was not sufficiently
discussed.

‘Mr. V. Varaha Narasimhacharyulu. “I
move that this matter be adjourned sine die
because it requires much time and we have

_many items on the agenda to be gone
through.”

Mr. T.L. Venkatarama Ayyar. “It is
only a matter of academic importance, after
all. It is no doubt a matter of historical inter-
est or importance. Our time can be more
usefully utilised by discussing rage Ilak-
shanas. Mr. Krishnamacharya stated much
that requires thought, and he also would
like to have the matter fully discussed,
and so it would be un-reasonable not to give
ample time for this, so that all his points may

~ be clearly and fully discussed. I second the
adjournment motion for these reasons.”

e Tlne motion was unanimously carried
- and the matter was adjourned sine die.
LR

then adjourned to meet
12 noon the next day.

%
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THE MADRAS MUSIC
CONFERENCE, 1931.
(Eighth day)

Discourse on Natya Sastra and
Discussion on Ragas.

The Conference re-assembled at 12-30 P.M.
on Friday the 1st January 1932, with Gayaka
Siromani Palamarneri Swaminatha Ayyar in
the Chair. Dr. Kuppuswami Ayyar of Kum-
bakonam and Mr Krishnaswami Ayyar, Advo-
cate, Trichinopoly were also present.

8—BHARATA NATYAM or NATYA
’ SASTRA.

My. Bharatam Narayanaswami Ayyar,
music instructor, municipal  schools,
Kumbakonam, then delivered a lecture on
Bharata Natyam or Natya Sastra. He said
in the course of his speech that Bharaia
Sastra is composed of three branches, Bhava,
Raga and Tala, It isonly when all these
three items are fully and aptly expressed that
Natya or dance can be best performed and
appreciated. Bhava is expressed by various
signs and movements of the body and the
subject of the Bhava is in one or more 7asas
like Srngara etc ; the effect of the expression
of Bhava is what may be called Rasodayain.

About Raga, the second item, there are
srutis fixed for various svaras, and every raga
consists of particular svaras. The Nata or
Nati must be able to make various Prastaras
in all kinds of Ragas, Melaragas, Shadavas
and Ouduvas, and Vakra Ragas. Such Prast-
aras and Ragas, as would be most suitable for
the expression of the particular Bhava sought
to be expressed, must be used, and much dis-
cretion is to be exercised in this matter.

.

About Tala the third component part, the
most important point to be observed is Kala
pramana. About the important place of Tala
in music, such great men as Fyagaraja and
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Dikshitar, apart from older personalities, have
spoken. In fact Tala is the setting for the
. whole Natya, and a clear knowledge of this
branch is vital for the performer. Tala
consists of Sabdakriya and Nis-sabdakriya.

As regards the construction of the padams
and their character, Sahitya is intended for
the purpose of Bhava, Svara-varnas are inten-
ded for Raga, and Jatis for Tala. Dance

" should also be suitably adjusted to the nature
of the Tala, whether it is Trisra, Chatusra,
Misra, or Khanda or Samkirna. Again for
expressing the Bhava of the Sahitya, Abhi-
nayam is resorted to, for Raga-singing
musie is used, while for fala or rhythm Nar-
tana is performed.

He then described in detail the expression
of the Nayaka-Nayaki Bhavam, the various
kinds of both and so on. He also showed by
practical demonstrations how the Natya is to
be performed and what conditions are to be
satisfied by an ideal dancer.

Discussion on Ragas,—(Conéd.)
MANJI.

Mr. Subramania Sastriar. “ Before we
proceed to consider the Raga, ‘Manji,’ I want
to ask a question. The well-known song be-
ginning with the words ‘ Ninmujuchi’' com-
posed by Patnam Subrahmanya Ayyar is

. put under the Sourashtra Raga in many
books. Some people are of opinion that it is
not Sourashtra but Bhairavam. 5o I think
it would be advisable that hereafter when
this Kriti is mentioned the Raga ‘Bhairavam’
with an interrogation mark is put in.
‘We must know what is the correcl Raga for
this Kriti.”

The President. “ My recollection is that
~ when this song was newly sung, the second
~ Avarta appeared to be smacking of Bhaira-
" vam. I doubt very much whether an exactly
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similar song was composed by either Kshet-
ragna or Tyagaraja.”

[Mir. Sanjiva Rao. “I did not make patt-

ham of this Kriti."

Mr. Muthiah Bhagavatar. “In this song
we see full Arohana and Avarohana. In regard
to Bhairavam, I doubt if Sampurna sanchara.
is permissible. But, as the Sancharas as ex-
pressed in this song ‘ Ninnujuchi’ are Samn-
purna, I think the correct Rage in which it is
to be put is Sourashtra.”

Mr. Umayalpuram Venkatarama Ayyar
sang this Kriti and it was agreed that the an-

charas were Sampurna. :

The majority were of the opinion that
the correct Raga for this Kriti is Sourash-
tra.

Manji raga was then taken up for conside-
ration.

The President. “ I want to know if there
is any Kriti of Tyagaraja in this Raga. (All
members replied in the negative). There isa
Kriti by Dikshitar and another by Syama
Sastri in this Raga. Let us hear these songs
and decide on their basis, the Lakshana of
this Raga.”

Mr. Anantakrishna Ayyar of Mylapore
then sang Dikshitar’s Kritis ‘Ramachandrena
Samrakshitoham’ and ‘ Sri Sarasvati Hite'®
both in Manji raga. From this both the
Arohana and Avarohana appeared full, and
Chatusruti Dhaivata was used throughout.

Mr. T. V. Subba Rao. ‘“We must observe
the Sancharas from a more minute (Sukshma)
examination. The Sthula or general state
ment that the Arohana and the Avarohana
are full cannot be a sufficient or effective
guide in indicating the correct Lakshana.”

. Mr. Umayalpuran: Swaminatha Ayyar.
“ The Awvarohana is Sa-ni-dha-pa-ma-pa-ga-

71-Sa.
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‘Mr. P. S. Sundaram Ayyar. “ We must
~ point out the difference between this Raga
~ and Bhairavi.”

Mr. Sabhesa Ayyar. “ The song * Brova-
vamma’ of Syamra Sastri seems to be a bet-
ter guide for us. (He sang the piece). It

shows that this Raga bas many characteristics

of Bhairavi, it is almost Bhairavi .

Mr. Muthiah Bhagavatar. “I think
that the Sanchara, Sa-ni-dha-ni-sa takes
Chatusruti Dhaivata, in the Avarohana, Sa-
ni-dha-pa takes Suddha Dhaivata.”

Mr. Sabhesa Ayyar. “ We may classify
Manji and Bhairavi as different from each
other, owing to slight shades of variations as
in the case of Sriraga and Manirangu. But
we must accept the fact that the Svara San-
charas for both Bhairavi and Manji are the
same almost."”’

The President. ¢ The Arohana is full,
there is no dovbt; as regards the Avarohana, it
appears to me to be Sa-ni-dha-pa-ma-pa-ga ri-
sa asshown in Syama Sastri’s Kriti, ** Brova-
vamma. ~ (He sang the kriti).

Mr. Anantakrishna Ayyar. “ The usage
of Pa-sa-ni-sa is found more in this Raga
than in Bhairavi. That is what I think.”

‘Mr. T. V. Subba Rao. ** It is a characteri-

stic Sanchara perhaps, to accommodate which
the Arohana and Avarohana need not be
disturbed.” :

Mr. Sanjiva Rao. “I am for fixing the
- Avarohana as Sa-ni-dha-pa-ma-pa-ga-ri-sa,
_ the Gandhara being pronounced long.”

~ TheConference resolved that the following
are the Arohana and Avarohana of Manji.
~ Sa-ri-ga-ma-pa-dha-ni-sa and

. Sa-ni-dha-pa-ma-pa-ga-ri-sa, the Gandhara
- being long and also that the Dhaivata prayo-
gas are similar to those of Bhairgui.”
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RITIGOULA.

Mr. Umayalpuram Swaminatha Ayyar.
“ My view is that the Arohana for the Raga
Ritigoula, is Sa-ga-ri-ga-ma-ni-dha-ma-ni-sda,
Nishada being long, and that the Avarohana
is Sa-ni-dha-ma-ga-ri-ga-sa.”

Mr. Sabhesa Ayyar. “In the Varna
‘Vanajaksha’ Panchama in freely used.
Also in the Sanchara Dha-dha-ma, Suddha
Dhaivata comes in.” (He sang the Varna to
show his point of view.)

The President. ““ From the rendering of
the Varna, it would appear that thereisa
larger usage of Suddha Dhaivata.”

Mr. Muthiah Bhagavatar.  Moreover,
Sa-ga-ma is used but not Sa-ga-ri-ga-ma. In
the descent, of course, Ma-ga-ri-ga-sa usage
occurs, but in the Arohana there is only Sa-
ga-ma, sanchara. There is also the usage of
Pa-ni-sa, but it does not occur in the Madhya
sthayi, but only in the Mandra sthayi. The
Dhaivata in the Arohana is Chatusruti, and
in the descent it is Suddha. There is also a
prayoga of Dha-ni-sa in the lower octave,
as seen in the kriti ‘Janani Ninnwvinag of
Syama Sastri.”

Mr. Sabhesa Ayyar. “In the Kriti ‘Parake-
la Bala@’', we see only Pa-ni-sa, prayoga in the
lower octave.” (He sang this piece.)

The President. “ The Sancharas which
occur in this Raga may be fully stated thus.
Sa-ga-ri-ga-ma-ni-dha-ma-ni-dha-ni-sa  (Aro-
hana). 2

Sa-ni-dha-ma-ga-ma-pa-dha-pa-ma-ga-ri-sa
ni-pa-ni-sa (Avarohana).”

Mr. Sanjiva Rao. “ I am for fixing the
Avarohang as Sa-ni-dha-ma-ga-ri-sa.”

The discussion on this Rage was not
concluded when the Conference rose for
the day. :
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THE MADRAS MUSIC.
CONFERENCE, 1931.

Discussion on Ragas (Contd).
RITIGOULA.

The Conference re-assembled at 12 noon on
Saturday the 2nd January 1932, with Gayaka
Siromani Palamarneri Swaminatha Ayyar
in the chair. Mr. C. Rajagopalachaiiar was
the new member present. Discussion on
the Lakshana of Ritigoula was continued.

Mz. Muthiah Bhagavatar. ‘‘ My view is
that the Sanchara, Sa-ga-ri-ga-ma-pa-dha-ni-
dha-ma (Nishada being long) is an age-long
one and we should not disturb it.”

The President. ‘“ But the difference bet-
ween Ma-ni dha-ni-s¢ and what you have
stated is too striking.”

Mr. Umayalpuram Swaminatha Ayyar.
“ In the Kritis of Tyagaraja, there is no Pa-
dha-ni, sanchara at all. The Sanchara Ma-ni-
ni-sa very frequently occurs, and the Sanchara
dha-ni-sa also comes in now and then.”

Mr. Muthiah Bhagavatar.
fixing the descent as Sa-ni-dha-ma-pa-dha-ma-
ga-ri-sa, and the Arohana as Sa-ga-ri-ga-ma-
ni-ni-sa. Or you may put the descent as Dha-
pa-ma-ga-ri-sa even.”’

I ‘am for

Mr. G. V. Narayanaswami Ayyar. “In
that case, would it not clash with Ananda-
bhairavi ? "’

The President. “We must base our
decision on the Kritis as well as the Varnas in

current practice. That would be generally
acceptable.” '

Mr. T. V. Subba Rao. “ We should indi-
cate the Arohana and Avarohana only, but
not all Sancharas, in which case there will be
no end.”

Mr. Subrahmanya Sastriar. “I want
- that it should be recorded that in some places

sa is the Avarohana.
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a slight or svalpa prayoga of Suddha Dhai-
vata occurs.”’

The Conference agreed that the Arohana
of Ritigoula is Sa-ga-ri-ga-ma-ni-dha-ni-sa
(the first Nishada is long), that its Avarohana
is Sa-ni-dha-ma-ga-ma-pa-ma-ga-ri-sa. that
the usage of Ni-pa-ni-sa is permissible in the
lower octave, that paticularly in the Pa dia-
pa-ma, prayoga Suddha Dhaivata occurs, that
generally Chatusruti Dhaivata should be used,
and that the Mela is 22.”

SARAMATI.

The President. “The old usage shows that
the Arohana for this Raga is Sampurna, and
that the Avarohana is Sa-ni-dha-ma-ri-ga-sa,
Mr. Umayalpuram Swaminatha Ayyar con-
curs in this view.”

Mr. Subrahmanya Sastriar. “I think
its Avarohana should be put as Sa-ni-dha-ma-
ga-sa.’

Mr. C. S. Ayyar. “I am for fixing it as
Sa-ni-dha-ma-ga-ri-ga-sa.”

Mr. Muthiah Bhagavatar. “ The song
‘Mokshamugalada’ in this Raga is being sung
generally with Suddha Dhaivata, but not
with the sanchara, Ma-ri-ga-sa mentioned by
the President. I cannot be a party to this
being fixed as the correct Lakshana.”

Mr. Umayalpuram Swaminatha Ayyar.
“The Avarohana is Sa-ni-dha-ma-ri-ga-si,
and the Dhaivata to be used is Chatusruti.
That has been the old usage, but the practice
has changed of late.”

Mr. Muthiah Bhagavatar. “I am using
both the Dhaivatas, but the Avarohana should
be put down as Sa-ni-dha-ma-ga-sa.”

The President. “Ma-ga-sa is the new
usage as also Suddha Dhaivata. The orthodox
style is full Arohana and Sa-ni-dha-ma-ri-ga-
According to the pre-
sent practice Ma-ga-sa is used as also Suddha
Dhaivata.” Ve e



B :
ah Mr Muthiah Bhagavatar sang ‘Moksha-
 mugalada’ with Ma-ga-sa, prayoga and also
- Suddha Dhaivata. The President sang the

same song with A.u-ri-ga-sa usage and Chat-

usmtt Dhaivata).

~ Mr. T. V. Subba Rao. “This Ma-ri-ga-sa
Sanchara seems to occur in Sriranjani also.
With regard to Saramati, the use of Suddha
Dhaivata appears to be popular, though the
old practice may be different.”

In the end it was decided by a majority
that the view that Chatusruti Dhaivata should
be used, that the Arohiana should be full and
the Avarohana should be Sa-ni-dha-ma-ri-ga-
sa represented the old practice; but accord-
ing to the current practice, which was also
generally popular, the Arokana is full, Avaro-
hana is Sa-ni-dha-ma-ga-sa, and Suddha
Dhaivata is used.”

ABHERI.

- The President. “It would be desirable

that Vidvans Who can practically sing

 should be left to decide these matters finally.

- Other members may express their opinions

- which will also be given due weight in the
5 decxslon &

 Mr. P. G. Sundaresa Sastriar. “ Ableri
ms to be the correct term ; it is the name
cmmtry, I think.”

[. L. Venkatarama Ayyar. “ Abheri
s the term Vina bheri for instance. So
1 orrect term to use.”

ent. “I think that the Arohana

z of this Raga are as follows :

ni-sa and Sa-ni-dha-pa-ma-ga
‘usage of both Suddha
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Mr. Hulugur Krishnamacharya. “ What

is the Mela for this Raga?

The President. “ We can put it down as
20, for practical purposes.”

Mr. Muthiah Bhagavatar. “In the Krit:
‘Nagumomu,’ practically the Chatusruti Dhai-
vata is used, as also the Sanchara Sa-ri-ga
ma occasionally. We find the usage of
Suddha Dhaivata also now and then.”

It was decided by a majority that the
Arohana is Sa-ga-ma-pa-ni-sa, that the
Avarohana i1s Sampurna, that the Mela is
20, that Suddha Dhaivita is the Sampradaya
prayoga, and that in practice Chatusruti
Dhaivata is now used, by some musicians,”

DARBAR.

Mr. Umayalpuram Swaminatha Ayyar.
“The Arohona is Sa-ri-ma-pa-dha-ni-sa
and the Avarohana is Sa-ni-dha-pa-ma-ga-ri
sa. There is also the prayoga, Ri-ga-ma-ri-sa.”
(‘Elateliyalero’ and ‘ Yochana', two Fkrilis of
Tyagaraja were sung by his son to illustrate
the above view).

The President. “ We must decide on
the character of the Gandhara that occurs in
this raga. That is of vital importance.”

Mr. T. V. Subba Rao. “In my view, the
avarohana is  Sa-ni-dha-pa-ma-ri-ga-ri-sa
(Gandhara being long).”

The President. “ Though it is stated to
be Ga-ri-sa this group is really ‘ Ma-ri-ma-ri-
sa.’ (He sang ‘Oh! Gajarakshaka from
Tyagaraja’s ‘Munduvenuka' in this raga, to
prove his statement).

Mr. Muthiah Bhaghavatar. “Ri-ga-ma-ri
sa-ri is the Sanchara used in this song, and
in two places we also find the usage of Ri-ga-

ma.” (He sang the same Kriti to prove his

point)
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Mr. Muthiah Bhagavatar. * The compo-
ser, Balakrishna Bharati, used Ri-ga-ma
throughout, I think. In the Darbar Varna,
no doubt, there is the sanchara, Ga-ga-ri-sa-ri.
But this Gandhara is not a real one but is
only masquerading as such. So, we must
admit that Ri-ga-ma-ri-sa-ri occurs frequently
in this Rzga, also Ri-ga-ma.

Mr. Krishnaswami Ayyar. “If the Gand-
hara in Ga-ga-ri-sa is a fiction, how can Ri-ga
ma@ come in ?

Mzr. Muthiah Bhagavatar. “ In practical
singing, the usage Ri ga ma occurs.”

The President. ‘It must be admitted
that Gandhara has no regular shape or fixed
location as such. It is.really Ma 7i ma ri.
If you use the regular Sadharana Gandhara
the Ragabhava of Darbar cannot be expressed
atall.”

Mr. Anantakrishna Ayyar sang Dikshi.
tar’s Kriti in that Raga beginning with the
words ¢ Tyagaraja’ to show that there is
Ri ga ma prayoga and that it is permissible.

Mr. Muthiah Bhaghavatar. “ This Ri-ga-
ma-ri-sa-ri, prayoga, I may point out, occurs
in the kriti ¢ Endundi Vedalitivo' by Tyaga-
raja.”

The President. ‘It is, I take it, admitted
by all that Gandhara never occurs in this
Raga without association with Madhyama,
and that it is used as a long Swara, that this
Gandhara is really ¢ Ma-ri-ma’ but it should
be called Gandhara for practical purposes.”

Mr. Anantakrisna Ayyar. “In the Aroha-
ng I find there isa usage of Sadharana
Gandhara.”

Mr. C. S. Ayyar. “Ialso find the usage
of Dha-ni pa frequently.” :

Mr. Muthiah Bhagavatar. It is used
- for Ranjana, or beauty, but it cannot be said
to be a characteristic Sanchara.”

Mr. T. V. Subba Rao. “We also find

wide use of Ni-sa-dha-pa.”

The President. * Sa-ni-sa-dha-pa comes
in, but not Ni-sa-dha-pa, I think.”

Mr. Mathiah Bhagavatar. “If Sa-ni-sa
occurs, then Pa-dha-ni-pa-ma must also
come in.”” (He pronounced Nishada long.)

The President.
then the Raga may become Nayaki.

The Conference decided that the Arohana
of Darbar is Sa-ri-ma-pa-dha-ni-sa, that its
Avarohana is Sa-ni-dha pa-ma-ri-ga-ri-sa (ga
being long), that the Mela is 22, and that the
usage of Sa-ri-ga-ma is prevalent.

NAY AKI.

The President. “The 4rohana of Nayaki
is, in my view, Sa-ri-ma-pa-dha-ni-dha-pa-sa
(Nishada being long), and the Avarohana is
Sa-ni-dha-pa-ma-ri-ga-ri-sa (Gandhara being
long).”

“ If Nishada is used long,

2]

Mr. Umayalpuram Swaminatha Ayyar.
“ The Avarohana, it seems to me, is Sa-ni-sa-
dha-pa-ma-ri-ga-ri-sa.”

Mr. Muthiah Bhagavatar.  That is also
my opinion. Sa-ni-sa-dha-pa-ma-ri-ga-ri-sa
is one prayoga, and Dha-ri-sa-ni-dha-pa is
another. I would urge that Sa-ni-sa, prayoga
must be put down on record asa special
usage, as also Dha-ri-ni as otherwise the Raga-
bhava of this Raga will not be brought out.
(He sang ‘Kanugonu Sowkhyamu' of Tyaga-
raja in support of his point).

Mr. Anantakrishna Ayyar. “In
Dikshitar's Kritis, there are Ri-ga-ma, pra-
yogas.” :

Mr. Bharatam Narayanaswami Ayyar.
“ There is also a special usage of Ri-pa-ma-ri
ga-ri-sa in the higher octave.”

The Conference resolved that the Arohana
of Nayaki is Sa-ri-ma-pa-dha-ni-dha-pa-sa
(Nishada to be long), that the Avarohana is
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Sa-ni-dha-pa-ma-ri-ga ri-sa  (Nishada ‘and
Gandhara to be long), that the Mela is 22
that Sa-ni-s@ and Dha-ri-ni as also Ri-pa ma-
ri-ga-ri-sa (in the higher octave) are special
prayogas.

KANADA.

The President.
is that the Arohana is Sa-ri-ga-ma-dha-ni-sa
and the Avarohana is Sa-ni-pa-dha-ni-dha-pa-

3

“ For Kanada my view

ma-ga-ma-ri-sa.’

Mr. Muthiah Bhagavatar. My opinion
is that the Arohana is Sa-ri-ga-ma-pa-ma-dha-
ni-sa and the Avarohana is Sa-ni-pa-ma-ga-
ma-ri-sa (Gandhara is long). There is also
a special prayoga of Pa-dha-ni (Nishada 1S
long).”

Mr. Bharatam Narayanaswami Ayyar.
“T understand there is Sa-dha-pa, prayoga
‘also. ”

Mr. Umayalpuram Venkatarama Ayyar.
“ Tt seems to me that the descent takes Sa-ni-
dha-pa.’’

Mr. C. S. Ayyar. “In the descent Sa-ni-
pa occurs, but not Sa-ni-dha-pa.”

Mr. G. V. Narayanaswami Ayyar.
too am of the same opinion.”

Mr. T. V. Subba Rao. *“ Sa-ni-pa-dha-ni-
dha-pa-ma-ga-ma-ri-sa  (Gandhara being
long) seems to me to be the more correct
Avarohana.”

- Mr. Muthiah Bhagavatar.
the same opinion. ”

“I

“1 too am of

It was decided in the end that the Arohana
tor Kanada is Sa-ri-ga-ma-pa-ma-dha-ni-sa
. and the Avarohana is Sa-ni-pa-dha-ni-dha

 pa-ma-ga-ma-ri-sa (Gandhara is long), that
~ the Mela is 22, and that the use of Suddha

: Dkawata is not permissible.”

DVIJ. AVAN T

o The Presxdent e The Arohana of Dwi-
szcmtt seems to me to be Rt-ga—ma-pa-
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dha-sa-ni-dha-ni-sa, and the Avarohana to be
Ni-dha-pa-ma-ma-ga-ri-sa-ri-ga-ma-ga- ri-Sai.”

Mr. Muthiah Bhagavatar, ‘I think the
Arohanais Sa-ri-ma-ga-ma-pa-ma-pa-dha-sa
and the Avarohana is Sa-ni-dha-ni-sa-ni-dha-
pa-ma-ga-ma-ri-sa ni-dha- ni-sa  (Madhyama
and Gandhara are long). These are the
prayogas 1 have heard and I have patthams
like that. (He sang the padam ¢ Enduku
Nannalayinchitivo’, ‘ Entajeppina Vinavu , -
Q! Cheliya!’ which is said to have been
composed by Kshetragna in this Raga.) Ma
ga-ma-pa-dha-sa is an important prayoga.
Sadharana Gandhara is mostly used. This
is a Bhashanga Raga. 1 made pattham of
this piece from Veena Subbanna. Sa-ni-
dha-ni-sa is the primary prayoga.

The Conference decided that the Arohana
of Dvijavanti is Sa-ri-ma-ga-ma-pa-dha-sa-
and the Avarohana is Sa-ni-dha-ni-sa-ni-dha
pa-ma-ga-ma-ri-ga-ri-sa-ni-dha-ni-sa, that the
Mela is 28, and that in the special prayga-
of Ri-ma-ga-ri-sa, Sadharana Gandhara occurs
(as in ‘Enduki’ above mentioned).

SURATI.

There was no dispute about this Raga and
it was agreed that the Arohana-is Sa-ri-ma-
pa-ni-dha-ni-sa and the Avarohana is Sa-i-
d_hd-j)a-mmga-pa-ma-ri-sa (Rishabha is long),
that the Mela is 28, and that there is an occa-
sional use of Ma-ga-ri-sa.

It was pointed out by Dr. Srinivasaragha-
vachariar that there is a slight usage of
Kakali Nishada sometimes, but that was not
accepted by the majority.

This concluded the business of the confer-
ence, which adjourned for its formal final
meeting to the next day at 2-30 P.M.
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THE MUSIC CONFERENCE, 1931.
(Last Day).
- Sunday, the 3rd January 1932.

- The Conference re-assembled at 2-30 P. M.
on Sunday the 3rd January 1932 with the
President Mr. Palamarneri .Swaminatha
Ayyar in the chair.

President’s concluding Remarks.

" The President made the following observa-
tions in Tamil :

“From the very commencement of this
Music Academy, I have been hearing, with
great pleasure, that the Music Conferences
held year after year, had been conducted with
great success; and this year T have had the
privilege of observing personally, with
immense satisfaction, the success of this
Conference. Everybody knows that the
Music Academy has always had before it the
following objects: the development of the
art of music among the people of the country,
the way in which Vidvans and Experts in the
line should give their performances, the study
of the theory of music, the devising of means
for the propagation of the art and for its
perpetuation, etc. etc. If only the experts
begin to think that this Academy is onlya
meeting place for them and if every Vidvan
begins to think that in such conferences like
' this, there are likely to be more able Vidvans
than himself, surely there will be a great
future for this Academy. Gentlemen, we
‘have seen with our own eyes: all these days,
many famous Vidvans gathered together day
after day, not with a view to hear the music
performances alone in the evenings, but with
a strong desire to take an active part in the
deliberations of the Conference, to get
knowledge from and give knowledge to
others, and to strive and contribute their
i own share towards making this Conference
Sl
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the great success that itis. I do not know
how the general public can adequately ex-
press their appreciation of the strenuous work
of this Academy in the various directions that
I have indicated.

There is one point that I want to specially
emphasise - from my place here; and that is,
that there has, for some time past, beena
general cry that most of the musicians do
not correctly understand the meaning of the
songs that they sing, and that they do not
even attempt to suit the mode of their sing-
ing to the actual meaning of the songs. We
cannot of course always blame the musicians
for that; for, in certain cases the musicians
are not very educated people and again, the
songs that they sing are not always in their
own language. Nowadays, music to be en-
joyed, should be very sweet; whether it is
Ghanam or Nayam, it does not matter. And
wherever there is music, we believe there is
Mangalam ; that is why we find that in every
marriage house, in the midst of so mmch
bustle and confusion, there is always a music
performance in the evenings; and un-
doubtedly music brings additional pleasure
to its hearers. I would therefore implore
every Vidvan to join this Academy and to
further the objects it has laid before itseif.

As regards the work of the Academy itself,
I should say this: the Music Academy should
try to standardise the various ragas, in con-
sultation with the many experts that gather
at its annual conferences, and it should try
to make a record of all the good and beauti-
ful songs that are now being sung by many
experts, in order to secure them for the
benefit of posterity. To enable the making

of such a record, as far as possible, every

year we should have such free debates on
every Raga, as we have had this year; I

would even go further and suggest that

every Vidvan who takes part in these debates
should offer to give a record on the grama-
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phone and make his best songs available to
future generations.
There is another way in which the Academy
- can best direct its efforts for the development
of the art of music. For instance, recently
in all the countries of the world, the art of
music has been developed to a great extent—
both vocal and instrumental. If really we
want our system also to develop to the same
extent, we should not fight shy of importing
into our system such changes or improve-
ments as can conveniently be adopted from
the systems prevalent in other parts of the
world. If this is done, Iam quite sure,
not only it will increase the happiness of our
own people, but it will increase the respect
that we command in the eyes of the world, in
this respect. In the olden days, 1. e, till re-
tently music was not encouraged either by
the Government or by the people because of
~ the peculiar education that the people receiv-
ed at the hands of the British Government.
Now that we are beginning to advance politi-
cally also and are going to have a greater
voice in the administration of our country, I
~ hope and trust that this Academy will receive
sufficient encouragement in future from our
Government.

With these words, gentlemen, let me
- thank you heartily for the high honour that
you have done me in asking me to preside
over this Conference this year. I cannot
_sufficiently express my gratefulness to the
many pandits and vidvans who co-operated
. with me in conducting the proceedings and
~ in making the Conference a success. ”
: Mr. S. Satyamurty : (in Tamil) “ Mr. Pre-
ent, Ladies and gentlemen, let me briefly
what work this Academy, during its
early five years, has done and what
ts have accrued therefrom.
ice the inauguration of this Academy,
been setting a high standard with
mances, by requesting
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vidvans to give model ones in the presence of
large audiences. We have also set on foot the
practice of circulating copies of the pro-
gramme to the audience beforehand. I take
this opportunity of appealing to vou all
vidvans, to help us in this direction. We
have also been trying our best to see that the
pakka vadyam, (accompaniments) do not take
a very prominent place even over the vocal or
pradhana (primary) music of the day. It used
to be said that vidvans and musicians were
two separate sets of people and that we, lay
people, could have nothing to do with them. -
One of the main achievements of this Acade-
my has been to get them all together and
make them move freely with us, so that we
might be in a positidbn to bring honour both
to them and to the country as a whole. I
may assure you, gentlemen, that the lay
public will always be prepared to appreciate
the efforts of the vidvams and experts to
educate them in the various directions in
which they can do so, within their own limi-
ted sphere. I would request you all, therefore,
fo set a certain high standard in the matter
of these music performances and to see that
whatever you decide in this respect, becomes
practically a settled question.

Another point that I would like to empha-
sise is this: every vidvan begins to think that
he is the best man in his line. It should not
be so. Everybody should think that there -
may be others equally efficient with, if not
better than himself. This Academy is purely
intended to bring them all together on a
common platform, so that the wider public
may be benefited thereby. Sure as anything
within a short time from now, there is going
to be a great change in the administration of
this country: and when it comes, you may
take it from me that music will play a great
part in the national life of the country. You
may perhapsknow that recently in the Madras

~ University, we havestarted a music section, It
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is a step in the right direction, and I would
request you to bless it.

Another question which can reasonably
engage your attention is that of the en-
couragement of congregational music. One
useful method of experts giving the benefit of
their knowledge to a large audience is to sing
in the Radio, set up by the Madras Corpora-
tion, which is being listened to by a large
number of private owners of radio sets and
others, Already one or two experts like
Mr. Muthiah Bhagavatar and Mr. Musiri
Subrahmanya Ayyar have condescended to
sing in the Corporation Radio. What all
we, lay people, can do for the development of
the art is just to find the necessary money or
a good building, or things like that ; but it is
you, Vidvans, who must bring honour to the
profession and respect for the whole commu-
nity of musicians, in these and other ways.
No country is likely to prosper without music
playing an important partin its every day
life. Iam veryglad to see so many musi-
cians in this Conference who have come from
great distances, at great personal inconveni-
ence to themselves. At
must say that itisa great pity that some
learned musicians and Vidvans who demand
and get large amounts of money for their
performances do not care to join this
Academy. I would request you all to make
it a point to see that such Vidvans are not
encouraged in their present attitude towards
this Academy and to show them their proper
place. Itisan undeniable fact that no man
however great, no Vidvan, however famous,
can be greater than a regular Vidvat goshti.
It is therefore necessary that you should all
exert to make them learn the lesson of their
lives; if you do that, I am sure they will
come in of their own accord in a short time.

the same time, I

My last word to you to-day, gentlemen, is
that within a very few years we are going

. to enjoy Swaraj; and when that Swaraj

. d
G
comes, you are all going to occupy a better
status than now. In the meantime, I request

youall to strive your best to improve the
art.”

Vote of Thanks.

Dr. U. Rama Rau. “Mr. Chairman, Ladies
and Gentlemen, Iam really sorry I am not
able to address you in Tamil.

The Third Conference has come to a close
now, and I am extremely glad that you,
Sangeeta Vidvans, have taken the trouble to
go over here from great distances, at great
personal inconvenience and sacrifice. You
are responsible for the success of this Con-
ference. We have arranged for such con-
ferences as this. not only with a view to hear
good performances given by experts, but also
with a view to get together the scattered
theories of music, to improve them and to put
them in proper shape and form. The success
of this Conference is of a very high order.
For, in the first Conference we saw only a
few Vidvans ; some more Vidvans came in for
second Conference, and for this third Con-
ference, we find that a large number of
experts have come; and on that account
alone, if not on any other, the Conference is
a great success,

Though I am not a professional man
myself, a man able to make out how far there
has been improvement in the music world, yet
I am able to understand from my friends
who are in the know of things, that since the
inauguration of this Academy, there has been
improvement in many directions. I know
that progress cannot naturally be fast,
because so many obstacles are in the way.
You must all put your heads together and
come to some definite conclusions; and
whenever there is any mistake, you must be
prepared to accept it. One may not of course
always agree with the majority view ; but all
the same, when the majority decides one
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ﬂung, one must agree with the decision.
Unless this is accepted. I am afraid there is
no chance of our going ahead in the task that

 we have set before ourselves. You all know
that in my profession, the medical profession,
first comes practice and then only comes
theory ; theory is based on practice. Soalso
in music, unless you get the co-operation of
men who sing well, and then come to some
definite conclusion, there can be no finality
to anything.

Now, gentlemen, I have the greatest plea-
sure in thanking our worthy President for
the trouble he has taken in coming all the
way to Madras to preside over this Con-
ference which has lasted now for nine days.
Though he isa very able Vidvan, he has been
hiding himself so far in a bushel, so to say.
We did not know it until some friends told
us about him. He also gave us a public
demonstration some two months ago, I think,
and the whole public of Madras enjoyed it
much. I must also thank the public of

- Madras, because, but for them this Confe-

rence would not have been a success. Our
A—Pmdent has been conducting the business
this Conference very well and we are very
“_’nkful to him for the work that he has
-

- I must then thank particularly the various
Vidvans and experts for the trouble they have
en in coming to Madras and making this
onference a success. There are few people
> Mr. T. V. Subba Rao who know the
technique of music. I am the President of
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I also thank all the young men ((volunteers)
headed by my friend Captain Seshagiri and-
his lieutenant Mr. Kalyanam and others who
have done admirably well. But for their
co-operation, the success of this Conference
cannot be achieved. They used to come
here and work day in and day out. I
know myself, some volunteers kept watch
here in the nights. They are all men of
position ; they love music, and their co-
operation is a great asset to the Academy,
in that when we elders depart from this
world, they will be in a position in step into
our shoes and make these Conferences equally,
if not more, successful. At the same time, I
cannot forget to mention our lady volunteers
who are, some of thém, students of the Music
College.

In this connection, I want to appeal to all
the Vidvans both here and outside, to help us
in getting through the work of this Academy.
The Academy has got many irons in the fire.
We have started a Jowrnal. Itis not very
encouraging, because some of the vidvans
have not contributed their share towards it.
Some of usdo not understand what the theory
of music is. I hope the editor and the manag-
ing committee in charge will makeit a little
more popular, so that a man like myself
might read and understand what is contained
in it. Another thing we have ventured to do is
tostart a Teachers’ College of Music. This is
absolutely necessary. No doubt it ought to
have been. started by the State or by big
Rajahs or Maharajahs; yet,though in an hum-
ble way, we have, at great sacrifice and diffi-
culty, started this College of Music. I myself-
though I do not understand much of music—
when Igo and hear girls singing music as
taught in the schools of our Presidency, begin

to think that they are killing or murdermg

mus:c Thex:efore, 1t was:b,, i
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As I said, in our own humble way, we have
started it. In these days when money is not
forthcoming in great quantities, it must
certainly be a great drain on the resources of
the Academy. But, fortunately or unfortu-
nately, I have been able to give a small portion
of my building in which to locate this College.
T therefore appeal to you all and to the public
of the Presidency and of all India to help the
Academy both financially and in other ways,
for instance, by getting up benefit per-
formances for helping the Academy.
Mr. Muthiah Bhagavatar has kindly con-
sented to give two such performances before
he leaves Madras. We have already had to
reject about twenty applications for admis-
sion into the college, becatise we could not find
room for them. If we have more funds at
our disposal, certainly we will bein a position
to admit more students than at present.
The finances of the Academy itself are not
very good. Of course I may say that we got
up this Conference not with a view to make
money. We thought that public demonstra-
tion of music would infuse greater enthusi-
asm in the music-loving people. That is our
main object. But if there is any saving, no
doubt it will be utilised for our purposes.
One thing more I want to say, perhaps it
may not be quite palatable. You musicians
particularly, must sympathise with wus.
When we request you to come and give some
model performances, you must readily
consent. Idid not mean. when Isay this,
that you do not generally come. What I
mean is, that sometimes you do not come in
time, sometimes we are not able to fix the
time when you are prepared to come. In
some cases, when we ask for a programme, it
takes a long time to get it. All this trouble,
the office has been bearing with great
patience. |

- I must not omit to mention now, the very
eavy work which the office-bearers have

been doing. The two Secretaries and the
other office-bearers have been practically
working day and night. They have sacrific-
ed much of their other work for the sake of
this Academy. Our Treasurer is a great
miser (Laughter). If the money is not in the
Bank, you can see his face somewhat mo-rose,
but when money comes and is sent to  the
Bank, his face will get brightened. He
is an ideal treasurer because he holds the
reins of the purse very tight. Even if I ask
him for a loan of money, he will not give me.
He is working very enthusiastically.

Then I propose a vote of thanks to
Mr. Sripada Ramamurti Pantulu and his
assistant Mr. G. Rangachariar for having
undertaken to report the whole proceedings of
this Conference. That is a great thing because
ordinary reporters may not be able to take
down the technical portion of the proceedings.
He knows music; he isa Ganapriya. He knows
a great deal more than an ordinary reporter
and he is also a- member of the Academy.

I must also thank the Commissioner of the
Corporation for giving this place to the
Academy free of rent. For this, we owe
much to my friend, the Vice-President of this
Academy, Mr. Satyamurti. But for his
efforts, we could not have got this place free
of rent. The Corporation radio also has been
co-operating with us in announcing every day
our next performances, etc., and we have
also been co-operating with them. I appeal -
to you, Vidvans, whenever you come to
Madras or pass this side, you must make
ita point to give 13 hours of your time
to the Corporation Radic. We, doctors, are
always accustomed to do charity. That
charity that we do is always returned
ten times, sometime later. For instance,
a rich man may come to us some day
and want something to be done for him,
and in return for it, he pays a lot. So
also, here, even if you take the question
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of money, I assure you it will pay you
in course of time. You Vidvans, must
oblige the Radio people and the general
public. We all know that the other day,
tens of thousands of people were waiting on
the Marina to hear expert music. That only
shows what an amount of enthusiasm can be
created by singing in the radio.

I do not want to take up any more of
your time. Gentlemen, I thank you all once
more—I thank the Vidvans, the office-bearers,
the Madras Corporation and other friends
who have helped us.”

Mr. E. Krishna Ayyar (Jt. Secretary)
spoke in Tamil to the following effect :

“Gentlemen, Dr. Rama Rau has done
many good things for the Academy, but I
shall mention to you only two of the most
important of them. In the first place, when
the Academy was started, there was no place
in which to locate it. We tried our level
best to build a hall for the -Academy; but
financial and other reasons stood in the way.
Then we approached kim for a portion of his
building, the present ‘Gana Mandir’. He
immediately said ‘Yes'. Then again, when
the Music College for teachers was started,
we found it very difficult to get together,
students from different places, and so we
wanted to offer some scholarships as an
inducement. At that time, one particular
munificent gentleman volunteered himself
and offered to give four scholarships. I have
kept the name of that gentleman secret so
far ; but now, in fairness to him and to the

~ Academy, which has, been the recipient of so
- much kindness from him, I must say that it
- was he who offered to give those four scholar-

shlps. Perhaps you all know that he is the

E S_xdent of so many Societies and Sabhas in

the e city; but I can emphatically say that so
: ﬂnsMusxc Academy is concerned, this
: dence over every other society.
thzs oppo umty to say, in your

THE JOURNAL OF THE MUSIC ACADEMY

presence, amongst so many Vidvans assembl-
ed here, that we are all indebted to a very
great extent to him who has done so much
for the Academy.” (Cheers.)

Mr. P. G. Sundaresa Sastriar next ad-
dressed the gathering (¢n Tamil.) He said: -

“Many Vidvans have attended this con-
ference all these days, and they have all
come from the various directions, north,
south, west and east. We see here many
Vidvans from the Telugu districts and
from the Western districts, and our rever-
ed President hails from the southern
districts. You may all think that nobody
has come from the East, because there is-the
sea. But even the sea has helped us this
: that it gave fresh air and good breeze
to all these Vidvans and thereby contributed
its quota to the success of this Conference.
As already mentioned by Mr. Satyamurti,
this Music Academy has done many gobd
things for the benefit of the general public.
We all know that ragam, bhavam, talam and
rasam should combine together to make a
song very pleasant. We should strive to
attain perfection in all these respects. Ialso
entirely agree with Mr. Satyamurti when he
said that all the present-day songs should be
recorded on the gramophone and be made
available to generations. The
Academy isat present running a Journal.
It requires encouragement not only in the
shape of finance but in many other ways, for
instance, in the shape of contribution of
articles from Vidvans and experts. My own
idea is that we should also have a music
library for the benefit of such people as take
interest in music. Therefore, I appeal to
you, to help this Academy in all possible ways.
We have got a Rama in our midst in
Mr. Rama Rau, who is our President; we
have a Swaminatha in the President of this
Conference, we have a Krishna and a
Viswanatha in the persons of our energetic

way

future
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Secretaries, and we have also gota Subrah-

manya Swami in the Editor of  the Journal
Mr. Subba Rao. Let usall pray that by the
Grace of God, this Academy should prosper
more and more as years go by, and grow like
a Suklapaksha Chandran.”

He then recited a Sanskrit sloka special-.

ly composed for the occasion. wishing God-
speed for the Academy.

Mr. Muthiah Bhagavatar then delivered
the following speech in Tamil :

“Vidvans, Ladies and Gentlemen,
On behalf of the Music Academy, let
me “first of all = thank all the Vidvans
who have come here. at great incon-
venience to themselves from long distances
and all those who have given the benefit of
their kn owledge, in their respective lines, to
this Academy and to the public at large. I
have been carefully and closely watching the
proceedings of the Expert Committee of
Vidvans and the various decisions that they
have come to. I am quite optimistic that
they are all to the good of the country asa
whole. T offer, as I already said, both on my
own behalf and on behalf of the Academy our
deep and sincere thanks to those Vidvans. I
think there was some trouble in respect of the

. receipt of the programmes beforehand. I hope

and trust that from next year onwards, all
‘the Vidvans will try to give their pro-
grammes beforehand, so that the larger public
may be benefited thereby.

With regard to the remark of Mr. Satya-
murti that some Vidvans who demand and
take large amounts of money do not join this
Academy, I appeal to them earnestly and
sincerely to join this Academy and thereby
bring honour to themselves and to the pro-
fession itself. I shallalso write to the press
in this regard and try my best in this direc-

tion,

Sl
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We all know that up to the present, there
has been no effort so far in this country, either
individually or collectively, to bring music
to the forefront, spending, if necessary, large -
sums of money on such effort. We have now
got Dr. Rama Rau as President of the
Academy and not only is he spending much
money over it, but he is toiling hard for it.
Therefore, to him specially our thanks are
due. We hope and pray he will be spared a
long life and enjoy greater and greater pros-
perity to toil more and more for this
Academy. '

Our hearty thanks are also due to Vidvan
Tiger Varadachariar who is the Principal
of the Music College. It istobe hoped that
the students whom 'he is now training will
become in course of time Zions in the place of
the #iger that is teaching them now ; in other
words, let us hope that those students who
are now undergoing training in the college
will become fit for giving excellent model
performances in the future.

In this connection, it will not be out of
place for me to appeal to you people, assem-
bled here and those outside, to help us, poor
Vidvans and amateurs, in your treatment of
us and in all other possible ways.

Last but not least, our grateful thanks are
due to our revered President, Mr. Swami-
natha Ayyar who has taken the trouble to
preside over this Conference.”

In bringing the proceedings to a close, Mr.
Nemam Nataraja Bhagavatar (Sangeeia
Bhushana) said (in Tamil) :

“Up to now, all vidvans have been singing,
without any difference whatsoever, the songs
of Sri Tyagaraja, Dikshitar and others with
their full meaning. But, as time passed on,
even Sri Tyagaraja’s keertanams have come
to be sung in different svaras and all kinds
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_of meanings have been introduced into them.
I hope and trust this Academy will make an
_earnest endeavour to standardise music and
tosee that no deviation from the usual
practice is tolerated.”
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He then sang a Mangala sloka, in Raga-
malika.

The Conference then dispersed. A group
photo* was taken later, of the wdvans and
office-bearers of the Academy. .

TReviews.

Keertana Mala (Tamil) by Mr. Papa-
nasam Sivan—Alliance & Co., Mylapore
Madras.
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Sri Tyagaraja Vidwat Samajam, Myla-
pore—Report 1929-31 :—It is really grati-
tying to note that the authorities of the above
Samajam have done useful work during the
years 1929-31. The Samajam is styled after
the.hallowed name of the Great Saint Bard of

South India, and is conspicuous in that it is &

run by the pick of the Sangita Vidvans of
the City, with the redoubtable Tiger Varada-
chariar as its President and Gayaka Sikha-

‘mani Muthiah Bhagavatar and T. L.- Ven-

katarama Iyer asthe che Pr&ldents and'

o * Vide frontispisce,



NOTES AND COMMENTS

Mr. Parur Sundaram Iyer, Shermadevi
Veena Subrahmania Sastry, Umayalpuram
S. Venkatarama Iyer and Mr. P. Rama-
chandra Iyer, as Secretaries. The monthly
Bhajana performances in honour of the great
Tyagaraja find a fitting climax in the great
anniversary celebrations in December which,
we learn, are conducted on a scale probably
second only to the kindred celebrations at
Tiruvadi. Vidvans from several parts of the
country assemble in large numbers at the
end of every year and the enthusiastic fervour
displayed in ‘the musical performances
~ arranged for then is of a kind not easily to be
met with elsewhere. We wish the Samajam
- all success.

The Music Academy, Madras—Annual
" Report, 1931 :—We congratulate the Ex-

Totes and

The Madras Music Conference, 1931:—.
As good luck will have it, the rapid relaxation
in the scowl of the Heavens that had cast a
persistent gloom over the city, during the days
prior to the opening of the Annual Music Con-
ference and the cheery sunshine that smiled
_ all through the subsequent days of the Ses-
sion, made it possible for the authori-
ties of the Academy to successfully put
through their elaborately planned out schemes
to their fullest fruition. The huge circular
Pandal, with the melodious daily musical
concerts given therein by almost all the stars
of the country, turned out to be a veritable
Citadel of Music and was thronged by
_thousands and thousands of people and the
bookmg was admirable.
- Not only the * festival® and the ‘hohday
: aspects of the Conference were well looked
after but also the Academic one. The
- numerous Vidvans that atiended the Con-
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ecutive Committee of-the Music Academy,
Madras, on the singularly good record of work
shown during the year under report. A
perusal thereof shows a steady expansion in
its activities and we need not pause here to
enumerate them in detail, especially as we
have already commented on them in these
columns. The establishment of the Teachers’
College of Music in that “ Pleasure-House
of Sound,” viz. “Gana Mandir" with Vidvan
Tiger Varadachariar as its first Principal—
an institution unique of its kind in all India—
stands out as a very notable achievement of
the year and the grand success of the Annual
Music Confrence in December, puts the coping
stone as it were, on the year'slabours. All
honour to the Officers of the Academy. We
look forward to further strenuous achieve-
ments of the Academy in the years to come.

Comments.

ference made ‘a great splash’ and though
we are not sure, whether we were able
to getall the juice possible out of such a
ripe congregation, as the one assembled, we
did ‘strike some sparks’ and refreshed mighti-
ly. The Academy was particularly fortunate
this year in securing the able services of Mr.
Sreepada Ramamurty Pantulu, Reporter:
Legislative Council, Government of Madras,
and his assistant Mr. G. Rangachariar, in
preparing a complete report® of the entire
proceedings of the Conference including the
Scientific section of it, viz., the daily Vidvat
discussions on Raga Lakshana etc. etc. The
magnitude of the task will be realised if we
bear in mind that these discussions were
conducted not in one tongue but in a
variety of languages. The help thus rendered
to the Academy by this Gana Priya and his
assistant is invaluable. Mr. Pantulu and his
comrade have placed the Academy under

_* Vide pp. 48.
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the deepest debt of gratitude and we trust
that the Academy can always count upon
their unstinted help in the coming Confer-
ences year by year.

The Conference of 1931 is memorable for
the celebration of the Day of the Great
Tyagaraja during its festival session. No
more excellent setting for this homage to
South India’s Bard could have been given.
The series of Model Music pecformances and
the daily discussions of the Vidvat Goshti
presented a fitting background to the Anniver-
sary celebrations in honour of the Great

Master and we highly commend the
Academy’s wisdom in this respect. The
celebration was sponsored by Gayaka

Sikhamani Muthiah Bhagavatar, the Palace
Vidvan of Mysore, whose critical exposition
of the life of the Great One illuminated by his
resonant rendering of his Kritis, greatly
widened ° the vista of our knowledge of Sri
Tyagaraja, who is justly regarded not only
as one of the most etherial and delicate of
the * tone poets’ but also asa great teacher
who conveyed the highest truths of life
through the most agreeable medium of his
musical compositions, which are far more im-
pressive in character than any that can be
interpreted.’

The Conference of 1931 is again memor-
able for the great lift it has given to the
declining art of Bharata Natyam by includ-
ing it, as an important item, in its daily even-
ing concerts. Abhinayam is an art ‘polished
and refined by infinite thought and one that
entrances the beholder by the very reticence
of its presentation.” The subtleties and in-
tricacies of its rhythmic patterns display
a charm all their own. To us Indians Natyam
_is a Divine Art. Kalidasa proudly declares
~ that the Gods themselves cherish it as a

fFlET m& g9y’ (a lovely ocular sacri-
fice). Its present decadence is due to its un-
Just victimisation by a pseudo Puritanic world
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misled by a false sense of moral values. The
Music ‘Academy, Madras, has timely come to
its succour and we Jook forward to the dawn
of a new era in the field.

We convey our warmest congratulations to
the Executive Committee of the Academy
on the magnificent success of the Annual Con-
ference: to Dr. U. Rama Rau the nimble-
footed and ever agile President, the energe-
tic Secretaries Mr. K. S. Viswanatha Sastry
and Mr. E.
Treasurer M.

Krishna Iyer, to the all-wary
T. S. Rajagopala Iyer and

to the trustworthy clerk Mr. Partha-
sarathy. We cannot fittingly conclude
our note without paying our tribute to

the devoted self-sacrificing young band of
volunteers who, under the able leadership of
Mr. G. K. Seshagiri, toiled day in and day
out and to whose sterling work, the huge
success of the show was due. Their
marvellous powers of endurance, their ready
and unstinted co-operation and their extreme
politeness, disclosed in an astonishing
manner, the value of the youth of the country,
especially to those who fear to trust youth,
and proved, beyond all doubt, how “ youth
made free in the freedom of love and labour
shared with their elders, will let loose a fire
of regeneration in the world, which will burn
away the dross that crabbed agedness often
allows to accumalate, in what should be the
kingdom of youth.” :

We heartily extend our tribute to the lady
volunteers—all students of the Academy’s
Teachers’ College of Music —who spared no
pains 1in looking to the convenience of the
ladies that attended the Conference-perform-
ances.

As a mark of high appreciation of their.
splendid team work, our Treasurer, Mr. T. S.
Rajagopala Iyer, was ‘at home’ to the volun-
teers on the night of the 23rd Jan. 1932. A
short but sweet programme of music was
followed by an excellent dinner, served out on
the open terrace of his residence, ‘underneath
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a moonlit sky. The highly enjoyable function
concluded with the thanks-giving speeches of
the President of the Academy and the kindly
host.

We have yet one more duty to discharge
and we do so with great pleasure. We convey
our grateful thanks to the authorities of the
Corporation of Madras, its President, its Com-
missioner, its Electrical Engineer etc. etc.and
in fact, to all its officials high and low, for the
their unstinted help to the Academy in
running the Conference. The success that
has been attained is, in no small measure due
to them, and we once more pay our tribute.

Meeting of the General Body of the
Academy: The meeting of the General Body

of the Academy was held on the 19th Feb-
ruary 1932. The Annual Report and statement
of Accounts for 1931, were presented by the
Secretaries and adopted by the General Body.
Rev. H. A. Popley, congratulated the Office-
bearers on their laudable achievements during
the year, particularly with regard to the
establishment of the Teachers’ College of
Music and moved that the same Secretaries
be re-elected for 1932 as well. But Mr. K. S.
Viswanatha Sastri and Mr. E. Krishna TIyer
desired to be excused on private grounds.
The election of Office-bearers and mem-
bers of the Executive Committee was then
proceeded with and the following is the
result of the election.

President
Dr. U. Rama Rau.

Vice Presidents
Mrs. M. Venkatasubba Rao, Messrs N. V. Raghavan and S. Satyamurty Iyer.

Trustees
Messrs. P. Rangaswamy Chetty Garu and M. Subbaraya Iyer.

Secretaries
Messrs. T. S. Rajagopala Iyer and T. S. Tiruvenkatachari.

Treasurer :
Mr. S. Rajagopalachari.

Other Members of the Executive Committee

Messrs. T. V. Subba Rao, K. S. Viswana-

murty Iyer, G. K. Seshagiri, Rev. H. A.

tha Sastri, E. Krishna lyer, W. Doraiswamy Popley, Mrs. Alamelu Jayarama Iyer and

Iyengar, T. L. Venkatarama Iyer, P. Samba-

Srimati Bhavani Swaminathan.

The following resolutions were also passed among others :—

1. That Mr. C. Ranganayakulu Chetty
for

~ Garu be
1932.

elected as Auditor

2. That in rule No. 27 of the Bye-laws, the
words ‘ the end of February ’ be substi-
tuted in place of ‘the 3lst January .

At a megting of the new Executive Committee the following gentlemen were elected
as r.nembers, for the year 1932, of the Expert Advisory Board of the Academy and of the
Editorial Committee of the Journal of the Music Academy.
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- The Purandara Das Day :—This celebra-
tion came off on the 2nd March 1932, when
" Vidvan Krishnachariar led up with an inte-
resting discourse on the Life of this Great
Father of Carnatic Music, elucidating his
excellences from a musical point of view.
The function concluded with thelovely sing-
ing of Dasar Padams by the lecturer’s talented
disciple Srimati Saraswati Bai. The refresh-
ing crispness of these padams and the live
glow that ever plays about them, are well-
known. Like jewels they do mot tarnish with
the passage of time. As gems of melody they
area joyunto singers. The sweet-throated
songstress of the night was in excellent form.
With a pure and flexible voice she simply
let herself go ina delightful swing and the
music that she presented that night was of
the pleasantest kind. We congratulate the
new Secretaries on the excellence of the
treat arranged for the music-loving-public.

THE TEACHERS’ COLLEGE OF
MUSIC—LECTURES

We are glad to note the steady work
progressing in this newly started institution
. and the great pains taken by its worthy
~ Principal, Vidvan Tiger Varadachariar,
The institution has had the honour of being
visited by Gayaka Sikhamani L. Muthiah
Bhagavatar and Vidvan S. Sabhesa Aiyar,
Principal, Annamalai College of Music
Chidambaram, both of whom have recorded
their high opinion of the work of the College.
The able and well-tried correspondent of the
College Mr. S. Rajagopalachariar arranged,
very early in the year, for a lecture on ‘Tala’
delivered at “Gana Mandir” on the 12th
February 1932, by the Veteran musical-
scholar and researcher M-R.Ry. P. G. Sunda-
-resa Sastriar, the founder of the National
College, Trichinopoly and presided over by
the distinguished Sangeeta Vidvan Swami-
natha Aiyar (Umayalpuram).

In the latter half of March, four more
lectures were arranged for and these were

delivered by the celebrated Palace Vidvan of
Mysore, Gayaka Sikhamani Muthiah Bha-
gavatar of Harikesanallur and richly demon-
strated. The subject of the lectures was “Raga
Bhava in the compositions of Sri Tyagaraja
and Sri Muthuswamy Dikshitar.” The lectures
drew very large audiences and among those
present, the notable celebrities,
Mr. Muthuswami Dikshitar and Sangeeta
Vidvan JMazhavaroyanendal Subbarama
Bhagavatar. At the conclusion of the’series
of lectures the Principal of the College, Vidvan
Tiger Varadachariar proposed a hearty vote
of thanks and observed that it was rarely that
science and practice were both combined
in one individual and the lecturer was unique
in that respect and °was himself a great
composer and specially qualified to bring out
the beauties of the compositions of both
Tyagaraja and Dikshitar.

were

‘We give below a summary of the lecturers :

Raga Bhava in the Compositions of
Tyagaraja and Dikshitar.

The learned lecturer said :—

Sri Tyagaraja, Syama Sastrigal and Dikshi-
tar are the three great composers of Carnatic
Music. He said he would reserve the consider-
ation of Syama Sastri’s Kritis for a future
occasion. In dealing with Tyagayyar and
Dikshitar, it is often said that there is a differ-
ence in Raga lakshanam and nomenclature of
the ragams of the two composers. There is
no foundation for this. Both of them
have identical Sencharas and both followed
the system of Venkatamakhi. In order to
comprehend the apparent difference between
the two, it is necessary to have an idea of
the growth of the Science of Music. From
‘Sarangadeva to the present day, there have
been changes in the science of music. The
system of 72 Melakartas was an invention of
Venkatamakhi. Before that the number of
Melas was smaller and ranged from 19 to 23.
References were made to Svaranielakalanidhi
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Swngzta{mﬂmtam and Ragavibodham. Subse-
: quent to Venkatamakhi, Tulajaji Maharajah
- of Tanjore wrote his work called Sangitasara-
mrtam  following Chaturdandiprakasika:
but limiting his ragas to the famous ones.
 Lastly there is the work of Govindacharya*
He altered the nomenclature of Venkatamakhi
and gave new names of his own to the ragas,
The work of Govindacharya had both defects
and merits. His Latshana Gitams are inferio-
to those of Venkatamakhi and his nomencal-
ture of the melas does not also accord with
the Katapayadi rule. The only good feature of
his system is that he introduced a new conce-
ption of the Melas : that they should be Sain-
poorna in both the @rohana and the avaroha-
na. For example, Sri Raga issaid to be a Mela
by Ramamatya, Venkatamakhi and by
Tulajaji and its lakshana is given as Sa ri
ma pa ni sa. Sa, ni pa dha ni pa ma ri ga ri
sa. But Govindacharya made Sriragam a
Janya raga of the 220d Mela styled Kharaha-
rapriya. The lecturer said, that while he was
 for primarily restoring and maintaining the
system of Venkatamakhi, he should not
altogether overlook the contributions of
Govindacharya. His system has spread and
Tyagayyar has written fine Kirfanas in
Kharaharapriya. So he suggested that with
reference to those Melas in which the arohana
and avarohana were not sampoorns in
Venkatamakhi, as in Sri Ragam, we might
adopt Govindacharya’s system but otherwise
follow Venkatamakhi.

-~ INVENTION OF Ragams

Another point to be noticed is that severa]
new ragas have been invented subsequent to
the time of Venkatamakhi. For example,
Hamsadhvani was an invention of Rama-
swami Dikshitar. Malayamarutam of Salla.
gali Krishna Aiyar. Chensukambhoji and
Suposhini of Tyagaraja. Gagana—Kutuhalam

of Manambuchavadi Venkatasubba Aiyar,

Kddamzkutuhalam of Patnam Subramania
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Aiyar, Pasupatipriya of the lecturer and
others. These new inventions lacked the
gamakas and the graces of theolder ragas and
were good enough for harmonium, whereas
the old ragas could be learnt only by tradi-
tional instructions and could not be repro-
duced merely with reference to svaras. These
are the more important ragas and with refer-
ence to them both Tyagayyar and Dikshitar
were at one, in the Raga lakshanas and Sain-
charas. The only point of difference is that

Tyagaraja has also composed Kritis in the |

ragas which were invented later like Khara- -,
harapriya and others. Take for instance, the
raga ‘Hindolam’. All the writers from Rama-
matya onwards have classified it as a Sudda
Dhaivata ragam. “There is a Kirtana of
Dikshitar also with the same Dhaivatam.
Tyagayyar’s Kritis in Hindolam are sung by
some persons with Suddha Dhaivatam and
others with Chatusruti Dhaivatam. Dur-.
ing the last Conference it was sought by some
to characterise Dikshitar’s Hindolam as
taking Suddha Dhaivatam and Tyagayyar's -
as taking Chatusruti Dhaivatam. There is
absolutely no basis for this difference. The

Hindolam of the Sastras takes only Suddd =
Dhaivatam.

SPECIAL FEATURES OF SOME Ragas.

The lecturer then took up for consideration
several ancient ragas handled by both the
masters and demonstrated how they followed
the same system. The following, among -
others, may be mentioned :

1. Begada: Though pa dha pa sa was the
more frequent prayogam, sa ni dha ni sa and
dha ni were also to be found in the old varnaris
and lakshana gitas. Tyagayyar in his
‘ Nodopasana’ uses sa ni dhanisa and in
‘Sri Matah’ Dikshitar also uses the same
prayogam. ;

2. Kambhoji: The kakali nishada is used
only in the prayoga sa ni pa dha sa. This was

illustrated by reference to ‘Mammkz a:nd :
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and a Kriti of
Maharajah of

¢ Sri Subramanyaya Namaste’
Kulasekhara Perumal, the
Travancore.

3. Yamuna Kalyani: This isa Hindustani
raga known as Yaman. It has been long
assimilated in the Carnatic system. It takes
both the Madhyamas and some of its chara-
cteristic Sancharas are dha dha sa; dha ni
pa :sa nipa; ga mari; pari; and the like.
| The lecturer brought out the above chara-
cteristics by an alapana of the raga and by
singing®  Etavunara” of Tyagayyar and
- “ Jambupate " of Dikshitar. He also sang
i Dildar, a drupad to illustrate the points of
agreement and difference between Yaman and
Yamuna Kalyani.

This is also a Bhashanga

| raga where both the Nishadas occur. The

k—:cturer sang ‘“Ennaga manasuku’ of
Tyagayyar and “ Tyagarajam Bhajeham ” of
Dikshitar,

- 5. -Asaveri: This is alsoa Bhashanga raga.
* The lecturer gave an alapanam of the ragam
soas to bring out the characteristics of the
. ragam and sang * Lekana Ninnu” of Tyaga-
" raja and *“ Chandram Bhaje” of Dikehitar in
illustra’tion.

6 - Isamanohari : Thisis a Bhashanga raga
taking Kakali Nishadam in the prayogam sa
i sa. This was demonstrated by “Sri Janaki
Manohara” of Tyagaraja and ““ Ananta Bala
Krishna ” of Dikshitar.

4. Nilambari :

3

7. Todi: The lecturer sang “Aragimpave”
of Tyagaraja and “ Mahaganapatim” of
Dikshitar as showing similar Sancharas.

UTRRT:
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STRIKING CHARACTERESTICS of DIKSHITAR
and TYAGARAJA.

The lecturer then observed that Dikshitar
became early a Yogi and did not evince any
attachment to things worldly and his
Kirtanas are in praise of Deities. His musi-
cal style is grand and sublime, and his San-
charas are magnificent, giving large scope for
raga alapanam. On the other hand, Tyaga-
rajaisa great devotee and in the height of
his Rama Bhakti he experienced several
emotions, pleasure, sorrow and the like, and
his Kirtanas reflect his varying moods. The
lecturer sang “Nadupai palukera”, * Sanni-
todi '’ and * Kshinamaitiruga.”

Elements of Acoustics.

A series of lectures on ‘Acoustics® by
Mr. V. Appa Rao, Additional Prof. of Physics
Presidency College, Madras, were arranged
for at the Physics Lecture Hall of the same
College, and the first of such commenced
on the 6th March 1932. The Principal
and the students of the Teachers’ College
of Music attended these lectures. The

- Academy feels highly grateful to Mr. V. Appa

Rao for his kindness and to the authorities of
the Education Department for according
the necessary sanction.

We are extremely sorry to have been
deprived of the able guidance of our illustr-
ious Vice-President Mr. S. Satyamurty and of
our devoted ex- Jt. Secretary Mr. E. Krishna
Aiyar who, at the call of the country, have had
to getinto the ordeal. We look forward to
better times and eagerly await the day of
their early return.

efoﬂd’wxng resolution was passed unanimously by the Madras Music Conference 1931:—

~ This Conference views with greatalarm, the re-
commendations of the Retrenchment Committee
he Government of Madras, regarding the

n of the Sansknt Honours Department

of the Presidency College, Madras and requests
the authorities, in the interests of Oriental
Studies and research, not to give effect to the
saild recommendations,
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