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VEDIC STUDIES: 1V. §USMA4
BY
DR. A. VENKATASUBBIAH '

(Continued from Vol. XVII, p, 204)

Maruts. When it is quite plain to every one that the Maruts
are come to Lhe sacrifice of Agastya to receive offerings there,
Indra pretends to think that they are on their way in the sky,

hastening like a falcon (cp. v. 2 c: éyenillﬁ iva dhrlajato

antzllrikse) to the sacrifice of another, more favoured, sacrifi-
cer; and he even asks them maliciously: (v.2d): “Will you
deign to tell us by what means, with what great hymn, we
humble people can induce you to remain and partake of our
simple sacrificial offerings?”

sanilah ‘having the same nest’=having the same abode,
Geldner (RV. Uber.) however interprets it as ‘of equal birth’,
Regarding the expressmn kaya matz sam mimiksuh, compare

§5158]. 5% suaya matya marutah sam mimiksuh ‘the Maruts were
joined with their own song of praise (¢.e., were themselves

singing)’.

. -, = - - l .

With arcanti Susmam in pada d, compare Sisam arcati
‘sings loudly a hymn of praise’ in 1, 9, 10. The reference here
is to the song which the Maruts are always singing. Compare

1 ] ] 1
1, 19, 4: ya ugra arkam anycuh, ‘the powerful (Maruts) who
1 ] 1
sang songs’; 1, 38, 15: wandasve marutam ganam tvesam
panasyumn arkmam ‘worship the host of Maruts ﬁe1 ce; shout—

ing, singing’; 1, 166, 7: arcanty arkam madzrasya pztaye
‘(the Maruts) sing a song in order to drmk the mtox1catmg

drmk and 1, 85 8: arcanto arkam ]anayanta mdnyam adhz

snyo dadhire p_rsmmatarah ‘they who had Préni for mother
and are singing songs, making a loud sound, put on ornaments’.
The last-mentioned of the above passages states not only that
the Maruts sing songs, but also that they make a sound like
Indra, that is, a loud sound. In other words, the Maruts sing
.their songs Ioud]y, and without doubt, it is this loud sound
that is referred to in 1, 37, 4 and 1, 64, 10 explained below and
XVIII—1
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1 1 1 1
and in 5, 54, 12: svaranti ghosam witatam rtayavah and other
similar verses.

1 1 gl 1

(18) 1, 165, 4: brahmani me matayah Sam sutasah

! i P52
Susma iyarli prabhrto me adrih |
I ] 1
a Sasate prati haryanty ukthe-
(T 1N
ma hari vahatas ta no accha ||

“ Pleasing to me are spells, hymns and pressed (Soma-)
juices. The loud sound rises up, the pressing-stone is made
ready for me. The hymns wish (for me), cherish (me) ; these
two horses carry us to them?”,

The ‘loud sound’ mentioned in pada b is evidently that made
by hymns and spells, by the pressed Soma juice, and by the
pressing-stones. See regarding them Vol. XVII, p. 197 above,

In pada ¢, I look upon uktha as a nominative, subject of
aSasate and pratiharyanti. These verbs are almost synonymous,
and I understand mam as object after them., Compare in this

1
connection the expression usatir matayah in 10, 43, 1: accha ma
! I i
i‘ndrm,u matayah svarvizialz sadhricir visva uSatir aniisate ‘my
bright hymns that go together, longing, have all cried loudly
15 !
towards Indra’; 5, 44, 14 : agnir jagara tam _rc&h kamayante
¢Agni has awakened; the rks love him’; and 10, 116, 8 - pnlzyas-

)i g 5 s 5 . G
vantah prati haryamasi tva ‘we cherish thee with pleasing
offerings’.

(19) 1,64, 10: visvavedaso rayibhih samokasah
sammiélisas t;'xvig,ibhir virapéi'nalfll
gxstira ilgur_n dadhire gz:.bhastyor
anant:lléu§m5. vrsakhadayo nal.raf_l |

“ The heroes, the archers, knowing all, having wealth,

united with splendours, mighty, making an incessant roar, and
having excellent khadis, carried an arrow in their hands g

This verse is addressed to the Maruts. Concerning the roar
made by them, see p. 1 above. Compare also the epithets tuvis-
vani and fuvisvanas ‘noisy, making a loud sound and stanayad-
amah ‘olf thulndering speed’ that are applied to them in 1, 166,
1: aidheva yaman marutas tuvisvanalh 6, 48, 15- t-ve;(lzm falrdho

) 1
mr : : ]
- #a “arutam tuvisvani; and 5, 54, 3: stanayclza'amd rabhaszli
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fogen .
udojasah. See also Bergaigne 2, 373 and Pischel’s observa-
tions in Ved. St. 1, 222.

l l i
(20) 8, 20, 3: vidma hi rudriyanam
I I I
$usmam ugrammarutam 'éimivatém|
] I
visnor e$'asya milhusam ||
« We know well the mighty roar of Rudra’s sons, the

impetuous bounteous Maruts (and) of the swift Visnu ”,
(21) 1,37, 4. pra' vah ézirdhiya ghgl'svaye
tveszlldyumnéya éusmilne |
devzllttam bralhma gayata ||

«“Sing the god-given song to the wild troop, fiercely
valiant, roaring .

This verse is addressed to the Maruts.

[ ] 11
(22) 1, 52, 4: a yam prnanti divi sadmabarhisah
i i 1 1 :
samudram na subhvah sva abhilstayab |

tzlnp vrtrabz:tye ;|mu tasthur ﬁtzllyah
étlzsm:'l ilndram avét;’li a{hrutapsavab 1]

It is difficult to ascertain the import of this verse, owing
to the fact that the nominatives contained in it are all adjec-
tives. In the first half-verse, Sayana understands after
sedmabarhisah the word somah (Soma juices) and makes it the
subject of a@prnanti while subhvaj is interpreted by him. as
nadyah forming the wupamana of somdh; svah is, according to
him, an attribute of subhvah and abhistayah (abhimukhyena
gamanavatyah) of atayah (marutah) in the second half-verse.
According to Grassmann (RV. Uber.) and Geldner (RV. Ub-
er.) however, the subject of aprnantiis abhistayah, and the
words sadmabarhisah, svah and subhvah are attributes of it,
while Ludwig makes subkvah the subject and regards the other
words as its attributes. . ; :

Similarly, in the second half-verse, Sayana understands
the word marutah after wtayeh and makes it the subject of
anutasthuh, while Susmah (satrimam Sosayitarah) is construed
by him as an adjective of marutah. Geldner, on the other
hand, who interprets Susmaj here as Krafte’ (powers, forces),
construes it as being in apposition to #/ayah which he makes
the subject of anutasthuh. He likewise interprets abhistayoj
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also in pada b as ‘forces’ and observes in his note that ‘the

succours and forces of Indra are personified here and represen-
ted as his lifeguardsmen’,

Oldenberg (RV. Noten) opines that a word meaning
‘Stdrke (forces, powers) * should be understood after subhvaj.
He also construes divi with sadmabarhisal and interprets the
expression as ‘whose bar#is is the seat in heaven’.

Now, subhvaj, one of the adjectives in the first half of
our verse occurs in the first stanza also of this hymn @S2y
o] I 1 ) I I I
tyam st mesam mahaya svarvidam Satam yasya subhval sakam
i 1 i I ] 1 5
irate | alyamn na vajam havanasyadam ratham endram vy tyam

] s = 2

ayase suvrkiibhih. Paida b of this stanza too has been ex-
plained differently as ‘for whom a hundred helpers arise at
once (Grassmann), ‘with whom a hundred strong men march
out at the same time’ (Ludwig), ‘whose hundred powers
bestir themselves at the same time’ (Geldner), =nd as yasya
ndrasja Satam Sata-samBhyakah subhvah stotarah sakam
sahaive yugapadeva irate simtau Pravartante | yad va | yasya
indrasya ratham Satam subhyah Sata-samkhyaka asvah sakam
sahairate gamayanti (Sayana). When one bears in mind how-
ever that the expression sakum irate occurs again in the RV in

I I I :
9, 69, 6 (matsarasah prasupah sakam irate) -which speaks of
the movement of the pressed Soma juices, that the epithet
- - - . . , o

subhiit is applied to the Soma Juice in 9, 79, 5: evq ta indo

Iy 1 1 s ] il

subhvam supesasam rasam tunjants prathama abhisriyal, and
that the word Sata too is used in connection with Soma juice in

Ay R A I I : 1
1, 30, 2: Satam va yah sucinam Sehasram va samasiram | edu
A ! ;

nsinam na riyate “ To whom a hundred streams of pure Soma
juice, or a thousand of Soma juice with admixture, run, like
(water) to low ground” (note the parallelism of Satam 7iyate
with fatam iratel), it becomes plain that subhvah in 1, 52,
1 refers to the Soma juice, and that the meaning of the stanza

1. Compare also the epithet $atadha-a ¢ having a hundred
streams" thatlis appled to Soma in9, 85, 4:
1 .

‘adblmta indryenduh pavate; 9, 86, 11: abhikrun

“ [ 1
paty divah Satadiaro vicaksanah and 9, 96, 14,

1 s N3
sahasranithah Satadharo
1
dan kala.'éam vayy ;r:sgzti

! i
orstum divah éata’dhémlt
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is: “Glorify well that goat, winner of light, to whom a
hundred streams of lovely (Soma) run at the same time.
With hymns of praise would I turn (towards us) fer protec-
tion Indra, the chariot-fighter, who speeds like a horse racing
for the prize”. . It also becomes equally plain that, in 1, 52, 4
too, the epithet subhival refers to Soma juices as opined by
Sayana.

Another epithet occurring in our verse, sitayah, is used by
the poet in two other verses of the same hymn (1, 52), to wit,

Jac% L8 I -
in v. 5: raghviriva pravane sasrur qtayah, and in v.9: yan
\ | | Iy 1 11
ma ssapradhana indram. itayah svar nrsaco maruto ‘madann
1 4 :

enuin juxtaposition with marutah. The epithet ahrutapsavah
too that isused in pada d of our verse occurs in but one other

. ] I
stanza of'the RV, namely, in 8, 20,7: svadham anu Sriyam

I I (R I I i
naro mahi tvesa amayanto vrsapsavah | vahante ahrutapsaval
where it is an epithet of the Maruts.

It thus becomes plain that in our verse too the epithets
atayah and ahrutapsavah refer to the Maruts as opined by
Sayana. I therefore traunslate the verse as follows:

“Whom (that has a wide capacity) like the ocean, bis
dear helpers, lovely (Soma juices), placed on the sacrificial
straw, fill in heaven, by him, Indra, there stood, when he killed
Vrtra, his helpers (the Maruts), who were making a loud
sound, were unconquered, and had uninjured bodies ”

Concerning the epithet sedmabarhisa), compare. the
epithets burhisad and barhistha, both signifying ‘placed on the
barhis that faxb applied to the Soma juices in 9, 78 1%

madhumanta mdavah barhuadah and 3 4, 22: madama

gak: barha,s,tham. Compare also 8, 49, 3: a tva sutlisa mdavo
1 ] ] ] i

m:zdd| ya| indra girvawah | apo nw vajrinn any ,okya'm sarah

?rn:mtisﬁrar dhase “ O Indra that rejoicest in praises, the
“Juices of the pressed Soma that are intoxicating, fill thee for
makirg gifts, O carrier of the thunder-bolt, as, O hero, the
waters fill their home-lake”, in which indavah forms the
subject of agrnanti. :
Samudram na in pada b is a Mptopama. As already
pointed out above, Sayana interprets subhvah as nadyah and
makes of it.a parnopama; Geldner supplies a word signifying
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‘rivers’ after samudram ne and refers to ¢5, 85, 6; 2, 35, 3;
3,46, 4, etc.,’ in- support. It is not clear from the translations of
Grassmann and Ludwig how they filled up the #pama. For
my part, I am inclined to supply a word like urupyacasam
after samudram na; compare the simile semudram na . . wru-
v¥acasam in No. 1 explained above and the passages cited
there.

Regarding abhistayah ‘helpers’, compare 9, 61, 22
\ s 1 ] 34
Sa Pavasva ya avithendrawm wvplvaye hantave | wavrivamsam

i \ : .

makir apah “Become clear (O Soma) that didst help Indra to
kill Vrtra who was confining the great waters™ and the numer-
ous other similar verses in which Indra is said to have
killed Virtra with the help, or in the company, of Soma, or in
the intoxication produced by drinking Soma. There are five
such verses in hymn 1, 52 itself, namely, 2 (jarkrsano andhasa)
3 (madavrddhah; paprir andhasah), 5 (made asya yudhyatah;

dhrsamano andhasa), 10 (made sutasya), 14 (made asya
yudhyatah).

The epithet Susimiah ‘making a loud sound’ is appropriate
to the Maruts whose help to Indra, when he fought with
Vrtra, consisted principally in their loudly encouraging him
by (1) singing hymns of praise, and (2) shouting other words

] 1 i
of cheer. Compare 8, 89, 3: pra wva wmdraya brhate maruto
I

I ; e 1

brahma rcata | vrtram hanati vrtrahd Satakratur vajrena
1

Sataparvand. <Sing loudly, O Maruts, a hymn to mighty

Indra, so that he, that has a hundred powers, ‘the slayer of
Vrtra, may slay Vrtra with the' thunder-bolt of hundred

| | g I 1 1
joiuts 20558 29 2: anu yad un' maruto mandasanam arcann
1ndram papwamsam sutasya[ adatta va]mm abhz yad a}mm

I
hann apo . Yahoir asrjat sartaua . “When the Maruts sang
loudly the praises of Indra who had drunk of the Soma and
was intoxicated, he took up the thunder-bolt; when he slew the
Ahi, he set free the great Waters to flow .
(2816, 27, 4: etat tyat ta mdrx)am a.ceh
]
) yenavadlnr varasnkhasya sesah &
1 ]
; vagrasya yat te mhatas;a susmat

S0 * . . svanic cid indra paramo dad.a.ra'“



Parr 1] VEDIC STUDIES: 1V. SUSMA 7

“Then was seen this thy well-known Indragstrength by
which thou slewest Varasikha’s offspring, when, by the mere
loud sound of the thunder-bolt hurled by thee, O Indra, the
highest (world) was rent”.

The loud sound of the thunder- bolt is referred to in 2, 11
9-10: Indro maham smdlmm asayamam ma_’ya znam wtram
asphuran mh | are;etam rodam bhzyam kamkmd‘ato v_r,w_w

I I i I,
asya vajrat || aroravid vrsno asya vajrah. <“Indra cast out the
wily Vrtra who was confining the great river. The two
worlds trembled, frightened by the loud-sounding thunder-bolt

of this bull. The thunder-bolt of this bull roared . Compare
also the epithet szvarya ‘making a loud sound’ that is applied

to the Vajrain 1, 32, 2: tuastasmaz va/ram war}am tataksa

0

and 1, 61, 6: asma d » tvartatakmd va]'ram swi astamam
I} I

svaryam ranaya.

(24) 2,17, 3: adhakrnoh prathamam Vlryam mahad
i |
ya.d asyagre brahmana susmam airayah |
I
rathesthena haryasvena vxlcyutah
154 Iy 1
pra jirayah sisrate sadhryaik. prthak ||
¢«Then didst thou perform thy first valiant deed when
at the beginning, thou didst let out a roar with thy spell. Deli-
~ vered by (Indra) who has bay horses and sits in a chariot,
the swift waters rush forward together impetuously”.
As shown above (Vol. XIV. 164 ff.), Indra sings a spell
of truth loudly in order to shatter the mountain-prison of the
Waters and liberate them. The words brahma and Susma here

refer to this shout and this spell of truth.

i 1 I
23082, 17 1k t:lid asmali navyam aflgirasv?d arcata

Susma 5ad asya pratnathod«xrate |
|
Vigva yad gotra sahasa parnvrta
) ) |
made somasya drmhita ny alrayat e

¢ Sing, like the Anglrases, anew hymn to this (Indra) so
that his shouts may rise as in the past, when, in the intoxica-
tion caused by Soma, he, in a moment, shattered all the solid
mountains (and set free) what had been confined”.

Airayat, in pada d, has for object, not only gotre but
parnivrta also. - Similar constructxons are found in 3, 30, 21:



8  JOURNAL OF ORIENTAL RESEARCH [Vor. XVIII

I
(Iino gnlnli Hardrhi gopate gah ‘break open for us the moun-
tams (and set free) the cows, O lord of cows': 4, 16, 8:

apo yad adnm puruhita dardah ‘when thou didst shatter the
mountain (and set free) the Waters O thou that art much

invoked T2T 2 wlzm hz drlha maghavan mcem a?a 711dhz

|
panu)tam na radhah ‘open, O thou that art liberal and wise
the solid mountains (and set free) the wealth enclosed in
them’.
|
(26) 2,12,13: dya.va cid asmai prth1v1 namete

susmac c:d asya parvata bhayante |
i b0
yah somapa nicito vajrabahur

I

yo va]rahastah i jandsa ;ndral}' [l

st Even heaven and earth bend before him; the mountains
are frightened at even his loud shout; the Soma-drinker, who
is seen with the thunder-bolt in his arms, with the thunder-
bolt in his hands, he, O ye people, is Indra”.

Compare 1,63,1 explained below. Compare also the epithet
amkrand(ma ‘roarer that is applied to him in 10,103,1 (sam-
k\randano ‘mmzsa ekauzmh) and 2 (samlemndanenammzseéa
]z,_m'una) and th&\t epithet svaryae ‘roall'mlg which is Itllsedl n
connection with him in 1, 62, 4 (svaerenadrim svaryo mava-
gvaih) thatn has bleen expllftined ?'bove (X1V.230) and
in 4,17,4: ya im jajana svaryam suvajran.
(27) 2,12,1: yol jitelx ev;; pratharncl) malmasvan
4 devo devan kratuna plaryabhusat[ =
yasya susmad roda51 abhyasetam
nrmnasya mahn:!t sa janasa mdrah i

«“He, the first god, wise, who, being just born, helped the
gods with his strength, of whose shout heaven and earth were
afiaid, on account of the greatness of his strength, he, O ye
people, is Indra’’.

(28) 1,63,1: tvam mahan mdra yo ha § susmaxr
dyava Jajnanah prthxvx ame dhah |
]

i [
yad dha te visva glrayas cid abhva
bhxya drlhasah kirana naxjan [
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“Great art thou, O Indra, who being born, set heaven and
earth in commotion by thy roars when all beings, even the
firmly-established mountains, trembled with fear like particles
of dust”.

00 1 i

(29) 4, 21, 7: satra yad im bharvarasya vrsnah

i 1 i
sisakti Susmah stuvate bharaya |

i 1 I )
guha yad im auSijasya gohe

) ’ | [}

pra yaddhiye prayase madaya ||

“When, at the same time, the roar of the bull Bharvara
accompanies (him) for the victory of .the praiser, when, in
secret, in the hiding-place of AuSija, (he is destined) for im-
pelling, for running, for the intoxication (of the fight)”.

This verse occurs in a hymn addressed to Indra. Its
import is obscure; and I have here mostly followed the trans-
lation of Geldner (RV. Uber.), which implies reading yad
hiye instead of yad-dhsye favoured by the Padakara in padad.

(30) 17, 12: kiyat svid indroddhyeti matuh
kliyat pit:n' janitur yo' jaja'l‘nal .
yc‘> asya él1;$mam muhukailr liyarti
vito na jitah stanayadbhir abhraih||
“How much does Indra think of his mother, how much of
his father, he who engendered (his {father), when along with

crowds, he letsout a loud roar, like the wind speeding with
thundering clouds?”

muhukaih ‘with crowds’; see Ved. Stud. 3, p. 188; the
reference here is to the Maruts and other fellowers of Indra.
The question ‘how much does he think’ isa rhetorical form
of stating ‘he does not think at all. Regarding the loud
sound made by Vayu, compare the epithet k7cndad-ists ‘who
speeds with a loud sound’ that is applied to him in 10,100,2:

1 1 0 ) 1
pra vayive Sucipe k')’andadtstaye
(31) 6,61, 2: xyam susmebhnr blsal\ha 1varu]at
sanu gxrmam tav:sebhlr urmxbhxh |
1
paravataghmm avase suvrktxbh:h

sarasvatlm a vivasema dhltlbhlh i

«With impetuous roaring waves, this (river) has, like a digger

of roots, broken the ridge of mountain .  :h well-cut hymns,
XVIIT—2 2
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we invite for protection Sarasvati, the destroyer of the Para-
vata people .

This verse is addressed to the river Sarasvati. With
Susmebhir armibhih in the first half-verse, compare 10, 68, 1:
giriﬁhr(;jo m;rmalya m:-dﬁﬂttllh ‘roaring like waves that shatter
the mountain ’. &isakhah is a hap. leg. ; it is explained by Yaska
(Nirukta, 2, 24, 1) as a compound of bisec and Durga para-
phrases it as bisa-khanakah. Though this explanation has been
adopted by Bohtlingk and Roth (in the PW), Grassmann and
‘Ludwig, I feel very doubtful about its correctness. Regarding
the word Paravataghnim, Ludwig points out (IV, 176) that
the Paravata people are mentioned in 8, 34, 18 and in Tandya
MBr. 9, 4, 10. Yaska however explains (1. c.) the word as
paravara-ghatinim ‘m_mrmg the near and further banks’,

(32) 3, 10 4: ye agne candra te vlrah
sumbhz:nty a{svaradhasah l
§1;§mehhif,1 Susmino naro- .
o n div.!aé' cid yelgftrp bgh:a.t
‘ sukirt‘ir.- bodhati tm;mi 1l
“ The men, O bright Agni, who, adorn hymns for thee
which are accompanied by gifts of horses, the men who make

4 loud sound by means of hymns (and) whose fame more
expansive than heaven even, is awake by itself »’,

The verse consists of two relative clauses only, a.nd is a
continuation of v 3l tvam 70 agna esam gayam pustzm ca
1

vardhaya | ye stomebhzh pra sm’ayo naro magha:ny anasuh
“Multiply, Agni, for our sake the house and prosperity of
these people, of the liberal givers, who, with hymns, have
obtained wealth”.

Giral sumbhantt te: ‘adorn hyxﬁns for thee’={ashion
polished hymns for thee and adorn thee with. them, or, shortly,
fashion ﬁne hvmns for thee. The expression recurs in 5,

1
39 58 tasmu 7 brahmwvahase gzrah Sumbhanty atrayah and

8,6, 11: aham pmmena manmana gwah Sumbhami kawyavat
and similar expressions, thh the root an] iinstead of subk are

1
used m it 61 S mdrayarkam ]uhva saman]e 1,64, 1: gmzh
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Uegebs ot oo el 1 1
samafiije vidathesy abhuvah and 5. 54, 1: pra S$ardhaya
At ) Lo ! :
marutaye syabhanava imayr vacym anaja ﬁamatacyu'te.

It is the opinion of Oldenberg (SBE. 46, p. 389) and of
Grassmann (RV. Uber.) that aSvaradhasal is masculine plural,
qualifying ye; and they translate the first half-verse as ‘they
who adorn prayers for thee, O bright Agni, the givers of
horses ’ and ‘who, O bright Agni, adorn hymns for thee as
one adorns horses” ; similarly, Sayana too regards the word as
masculine plural, but explains it as @§va-dhanah. For my part,
I believe that a§varadhasalh is an epithet of girah and means
‘that are accompanied by gifts of horses’, that is, ‘which are
accepted by the deity and rewarded by a gift of horses to the

1 1 1 I

praiser’; compare 6, 53, 10: uia no gosaniti dhiyam asSvasam
] ) ! 1
vajasam uta | nyvat krpuhi vitaye ““For the sake of enjoyment,
make our hymn a winner of cows, horses and wealth, a bringer
) A 1
of a man (-child)”. 1,182, 4: vacam-vacam jaritin ratninii
1) 1
krtam ubha Samsa nasatya ‘vatam mama ‘make each hymn of the
priest get a recompense of jewels, aid my praise, O Asvins”;
: i ;s

2, 34, 6: karia dhiya jaritre vajapesasam ‘arrange that the
hymn of the priest be adorned (with gift of) wealth’. In
fact, it is the prayer of the poet here that Agni should confer

horses on the priests and make their fame wide-spread. Com-
1 ) ] 1 ]
pare 10, 11, 7: yas te agne sumatin marto aksat sahasah siano
e ' 1 1 L & e 1
ati sa pra Sruve | isam dadhano vahamano aSvair a sa dywman
) ! : 5
amavan bhisati dyin < O Agni, son of strength, he who offers
a good hymn to thee acquires great fame; possessing food,
being carried by horses, mighty, he passes the days in glory ”;
| | I 1 ;
8, 103, 4-5: marto pas te vaso ddsat| sa viram dhatte agna
) i I ] (e .y
ubthasamsinam tmand sehasraposinam | sa drlhe cid abhy
| I I ool : o
truatli vajam arvata sa dhatie aksiti Sravah O, bright Agni,
the person who makes gifts (of oblations, sacrifices, etc.), to
thee will get a son that will sing hymns of praise (in sacri-
fices) and will, by himself, maintain a thousand people; he

breaks open wealth accompanied by a horse even in solid
forts and he acquires imperishable fame Yikand (48546,

1 1 et N 1 1 341
te raya te suviryaih Sasavamso vy Sryvire | ye agna d“dhf"?
d&vah. « They who have worshipped Agni have, after winning
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(wealth), become renowned by their riches and abundance
of sons . -

Instead however of saying kuru giro aivaradhasah and
kuru nrbhyah sukirtim, the poet has preferred to employ the
figure hysteron proteron (akramatisayokti; see Kuvalayimanda,
§. 13, v. 41) here, and said tbat the priests’ hymns were accom-
panied by horses and that their fame spread beyond the sky.

Brhat (sukirtih)=brhati (sukirlip): brhat occurs in
many RV, passages as an epithet of $ravaj ‘fame’ (see Grass-
mann s.v. brhat). But the expression sukirtir divas cid brhat
does not mean ‘glory (shining) more than even the tky’ as
Oldenberg thinksl (SBE. 46, p. 389), but ‘glory wider (i.e.,
more wide-spread) than even the sky’. That is to say, the
samanya-dharma is not ‘shining mightily’, but ‘spreading

1
widely (wistrtatvam)’.  Compare 10, 62, 9: sawarnyasya

da‘kgh}d m! .S'!!ndhu; wa paprathe ‘the fame of Sivarni has
spread as (wide as) the ocean’ and 1, 126, 2: Satai rajiio
nadhamanasyae. niskan chatam asvan prayatan sadya adam |
Satayir kaksivaii asurasya gonan divi $ravo ‘jaram @ talana A
hundred gold pieces, a hundred horses, did I, Kaksivan,
receive in one day as present from the king who was craving
(fame), a hundred cows from the mighty one. He has (by
this gift) extended his unaging fame in heaven (i.e., so as to
fill heaven)” and the term brhac-chravah ‘of wide-spread fame’
that is used as an epithet of Indra’s chariot and of the gods in
1, 54, 3.and 10, 66, 1. Compare also yasobhir asyakhilaloka-
dhavibhir vibhisitda dbavati timasi masi (Subhasita-ratna-

1. Olderberg (1. c.) translates bodhati tmand zs ‘awakes by it-
self’; Grassman (RV. Uber.) thinks that bodhati has a causative
‘Senseand translates the second pada ofour verse as ‘whose singing
oft praise with vigour awakens the heavens to devotion’, construing
divah as accusative plural; Ludwig regards bodkati as locative
singular (of bodhat) and translates the half-verse (IT. p. 334) as
‘the men are strong indeed, they whese fame is like that of high
heaven itself to the observing’, regarding brkat as equivalent to
brhatalr. Sayana explains the half-verse as: Susminah balavantah
santah Susmebhih Susmaih svakiyaih balaih sattvaih Satru-Sosaka
bhavanti| yesim tvat-sambandhinam stavam kurvatam divas cid
akasad apibrhat brhati sukirtir bhavati| sarva-dig-antarala-vartini
Kirtir bhavatity arthah| evam-vidham tvam Gayah| tmana itmana
svayam eva bodhati bodhayati.
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bhandagara, 1911, p. 140, v. 14); svairam carantim api ca
trilokyam tvat-kirtim ahuh kavayah satim nu (ibid. v. 16);
trijagad-angana-langhana-janghikais tava yasobhir ativa pavi-
tritah (ibid. v. 18) ; aste damodariyam iyam udara-darim ya
‘dhidayya triloki sammatum $aktimanti prathima-bbaravasad
atra naitad-yasamsi (ibid. p. 144, v. 83) and other similar
verses in which the fame (k7rti or yasas) of kings is described
as pervading or transcending the three worlds (i.e., earth,
heaven and the under-world or patala).

Bodhati tmana ‘is awake by itself’ means ‘endures or
flourishes when all others have perished’; itis thus synony-
mous with the terms aksit¢ and ajara that are used in 8, 103,
5.and 1, 146, 2 explained above. It is interesting to note that,
in classical Sanskrit literature the verb jdgr ‘to keep awake’
which is a synonym of bsd”, is used in similar circumstances.
Compare ksitipa kim api citram jagariike ‘pi yusmad-vasasi $asi-
kadambe tvat-pratipe ‘rka-bimbe | nayana-kuvalayani tvad-
dvisat-kimininam api ca vadana-padmany asu yat samkucanti
(Subhasita-mina -bhandagara, 1911, p. 144, v. 6);. satyam sa
bahu-réipini samabhavat siddhi-svaripd bhavat-kirtih $ri-
raghu-vamsaratna vimala jagarti visvodare | (1bid. p. 125,
v. 133); adhyaharah smarahara- Sira§-candra-Sesasya Sesasya-
her bhiyah, phanasamucitah kaya-yasti-nikayah | dugdham-
bodher muni-culukana-trisa-naéabbyupayah kaya-vyibah kva
jagati na jagarty adah-kirti-pirah (ibid. p. 141, v. 35=Naisa-
dhiyacarita 12, 57).

Regarding Susmebhih susnzmah in pada ¢, compare

va]ebhzr va]m;vatz im0 kratubhzh sukratuh daksazh
sudaksah ursatvebhw a:'sa dyumnebhrr dyumm il 29152

and 'Lz;sunam vasupate and gonam gopate in 10, 47, 1 and
other similar constructions. The first.word in these expres-
sions is more less expletwe see Ved. Studien 1, 10 and the
verses that are introductory to Venkata- midhava’s scholium
on Adhy. 2, Astaka 4 of the RV (pp. 55, 56 in part 1 of
Dr. Raja’s edition). Susmebhzh Susminah is equivalent. to
$usminah and means ‘singing ]oudly, makmg a loud sound’.
H(88) 7, 7,2: a yahy agne pathya a.nu Isva
mandré devanam sakhyam ]usanah Y
2 sal.nu susmau- nadayan prthivya

i
Jambhebhxr vi$vam usadhag vanani ||
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«Come, O Agni, along thy ways, thou that art lovely,
enjoying the friendship of the gods, making the ridge of the
earth resound with thy roars, consuming with thy jaws all
the forests.

(34) 10, 142, 6: ut te susma jihatam ut te arc1r
ut te agne sasaman::lsya vajah |
knic chvaficasva n: nama vardhamana
;TL lvédyg Vliéve v;).savab sadantu ||

“ May thy roars rise high, O Agni, thy flame and thy
speeds when thou art active in the worship of the gods.
Waxing, do thou rise high and bend low; may all the Vasus
sit by thee ”

s o dadn ndpaver
j::hama'masya svanayan niy:u‘bhib |
pratn::bhir yoI r&éadbhir devatamo
y|0 rébhadbhir arat|ir bh;‘ni vibhva Il
*Who, bright, effulgent, most godlike shires with ,(his}

old, gleaming, singing (flames), the roars of him whose felly
is visible, who presses swiftly forward, sounded in teams ”’

Susma has the sense of tejas in the following passages,

] !
(36) 10, 147, 1: $rat te dadhami prathamaya many;:ve'
| ) ] !
! \ ‘han yad vrtram naryam viver apalI} ]
00 1 I ]
ubhe yat tva bhavato rodasi anu

i ' i
rejate Susmat prthivi cid adrivah ||

“1 place trust in thy anger which was foremost when
thou didst smite the strong Vrtra and release the Waters,
when the two worlds followed thee, O wielder of the thunder-

bolt, and when even the earth trembled before the thunder-
bolt .

; U 5 ! e o
Compare 2; 11, 1: arejetarin rodast bhiyane kanikradato
i R ; ;
vrsno asya vajrat (cited on p. 6 above) which describes the
earth and heaven as trembling before the thunder-bolt. I
interpret Susma here as fejas ‘sharp weapon; ¢.e., thunder-bolt’;
the meaning ‘roar’ too, however suits the context here.
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! : I, : I
(37) 6, 3, 8: dhayobhir va yujyebhir arkair
e ) % 1
. vidyun na davidyot svebhih él;§mail_1 |
g add I I
sardho va yo marutam tataksa
1C5 | ]
rbhur na tveso rabhasano adyaut ||
«He (Agni) who shone like lightning with loud-sounding
flames that supported (him) and were yoked (to his chariot),
or, who, like an artisan, chiselled the host of Maruts, shone
brightly and impetuously ” :

. This verse is addressed to Agni, and the meaning seems
to be, ‘whether he is drawn by his flames or whether he is
fashioning the Maruts, Agni shines brilliantly’. But the
meaning of dhayobhih is uncertain and so is the import of
pada c.

(38) 10, 113, 1: tam asya dyavaprthlvl sacetasa
I 1
wsvebhxr devaxr anu susmam avatam |
yad a1t krnvano mahlmanam mdrxyam

; pxtv: s<|)masya kratumdn avardhata ||

"« With the All-gods, heaven and earth, being of the same
mind, aided that weapon (ziz, Vajra) of his when he went
manifesting his Indra-might, drank the Soma juice and grew
strong ”’ :

susmah_te]ah ‘sharp-edged weapon’. Compare 4,16, 7:
I 0 ]
apo wtram vavriv@msa parahan pravat te vajra {thlnm

s¢|1cetah, «thou didst kill off Vrtra  who was confining the
Woaters; the earth, being of the same mind (s.e., being in
sympathy with thee), aided thy thunder- bolt” and note the
occurrence in this verse also of the adjective socefas and the
root @, The words krpvano mahimanam mdriyam refer to
the killing of Vrtra and the freeing of the Waters.

In the other RV passages in which the word Susma occurs,
the meaning bala suits the context well, and in some of them,
the meaning tejas also.



SABARA AND THE NYAYA-VAISESIKA DARSANAS. *
BY
DRr. G. V. DEvastaaLy H. P. T. College, Nasik

In an article published in the Annals of the Bhandarkar
Oriental Research Institute,! discussing the date of Sabarasva-
min, I have shown that he is acquainted with Panini, Katya-
vana, and Pingala; and that his acquaintan:e with Patafijali
is doubtful. Subsequently2 I have also shown that even if
Patanjali is accepted as being a contemporary of and as such
known to Sabara, we have definite evidence to show that he
wasnot looked upon by the latter as an authority on grammar,
a position of honour that he has been enjoying for nearly
two thousand years. In what follows I propose to discuss the
relation between Sabara on the one hand and the Nlyaya-
Vaisesika. darsanas on the other.

Even a casual reader of the Sabara bhasya on Jaimini’s
sutras will not fail to notice that Sabara in several places
therein has referred to the padarthas of the VaiSesika
darsana by their names. And there are at least two places
in that bhasya where one finds a clear echo of these
padarthas, Thus at MS. I. 3. 30 while defining the terms
akrti and wyakti Sabara writes: ¢ Dravplagunakarmanam
samainyamatram aRriih, asadharanavisesa vyakish’, MS, X. 3.
44 is the other place where we get a similar echo.3 Semavaya

*Paper submitted to the Classical Sanskrit Section of the 15th
All-India Oriental Confererce, Bombay.

1. Tt was read at the Hyderabad session of the All-India
Oriental Conference and was subsequently published in the Silver
Jubilee Volume of the Bhandarkar Oriental Research Institute.

2. In an article entitled “Some Positive Data for the Date of
Sabarasvamin’ which I read at the Darbhanga session of the All-
India Oriental Conference and published in the Journal of the
Ganganath Jha Reasearch Institute, Vol. VI, part 3, pp- 231-240.
Also in my article ¢Sabara aud Pataiiiali’ which is to appear in
The Prof. Gode Number of The NIA. :

3. Cf. ‘3w m3apai JIandAfq  wedami o omd@ T
famerataang ) A 553 gu: FAEI9 @Ay )
S. B. on MS. X. 3-44
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is mentioned in several places! not only by the Sabara in his
bhasya, but also by Jaimini in his siira. The same is true of
abhuiva. Nor are the nyaya terms wanting. For we do find
Sabara using the terms heln, linga, samyoga, samavaya, and
pratjiia, besides the highly technical terms like #nigraha-
sthana and ni jamana, But at the same time we find Sabara
using the expressions laksana?, pratyayila purusa®, and vyati-
sanga* where a naiyayika would use the expressionss linga, apta,
and samyoga respectively. And this he does inspite of his
acquaintance with the nya@ya terms, This indifferent attitude
towards the technical terms of nyaya on the part of Sabara,
inspite of his acquaintatance with them, may perhaps be taken
as being indicative of the fact that he lived at a time when the
nyaya-vaisesika terminology as we now have it from the
extant works of Gautama and Kanada was not yet definitely
fixed. It may, therefore, be worth whileto take upsuch
passages from Sabara’s &/idgya on Jaimini's sii7a as show his
acquaintance with thenyd) a-vaiSesika systemsand compare them
with the corresponding portions fromthe works of Gautama and
Kanada, and also the commentary of Vatsydyana on the former.

Let us first consider the passage where Sabara has used
the expression niyrahasthanad. There the point under dis-

1. Of all the places where this term occursin the Sabara
Bhdsya, MS. XII. 1. 1 is the most striking; for, there we find
Sabara paraphrasing it. This passage is discussed below.

2. Cf. ‘e 37 omEwe ) A sgaEail 3k o

SB. on MS. I. 1-2.
3G S ad Sifs% 994 d9d  IQEAIRIEAA 2FEIETE
ar AFIAHT 3L 1)’ SB. on MS. I. 1-2
4. FFIARATEACAIST IFFANIF (AL a3 1
SB. on MS. I. 1-21.

5. This passage occurs in the Vrttikara-grantha as fol]ows:—(-

¢ qerzfa: o wifEd a1 A a1 g6 A AT &6 grea1 uiEgaRid
s eRadr asmAs 3R A9E TR | Ay Za Jq T 1 T
stafy gAY samie I 1390 3339 | AEAAAAR AR
wafy g gefE: 74 999§ ¥4 A HEEGMI FITETEEy |
fra wafy 53 aAaeAT wad TAaNaIEEy 39 AN T @R
334 ST @ ARMEANAR: T= | ST HFAFREREART IS
fagraa ¥ gedfy dasef dATEd: SEE I CEEE wwd
gRIAgARNFTAaRaGAIGIN femgeaAsE=a 1)

XVII—~g
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cussion is the existence or otherwise of akrti, which according
to the mimamsaka is the real import of a word. He argues
that it is a matter of direct perception and as such requires
no further proof for its existence. The Buddhist, however,
demurs; and declares that the direct perception of the akris
which the mimarnsaka speaks of is only a delusion or vyamoha,
For, this perception is like that of pankii, yaika, or vana,
which arises inspite of-the fact that over and above the trees
etc. which alone we perceive there, there is nothing tangible
which can be taken as being denoted by these words. This
argument, however, is refuted by Sabara by pointing out that
if by this argument the Buddhist merely wants to show how
by assuming akrti as being selfevident the mamanmsaka is
vitiating one of his other siddhantas (viz. that direct percep-
tion arises only if the object of perception is existing or sat),
then he is only exposing himself to nigrahasihana. For
instead of trying to refute the objection thatis levelled against
his position by the mimamsaka or directly giving a lie to the
proposition set forth by him here, the Buddhist is only trying
to silence him by trying to show that the present assumption
would vitiate some of his other assumptions. Now looking
to the Nyava sitra we find Gautama speaking of no less than
twenty-two nigrahasthanasl; and defining one among these
as Swvaplise dosabhyupagamat parapakse dosaprasango mata-
nujna®. Thus we see that the nigrahasthana called matanujig
occurs when “a disputant, instead of directly refuting the
objection hurled against him by his opponent, merely tries
to silence him by hurling a counter-objection against

some view held by the latter. In the passage from the

bhasya of Sabara referred to above we find that the Buddhist

is doing exactly this; and thus it is clear that he, therefore,

1s exposing himself to the type of nigrahasthana which Gauta-

ma calls by the name of matanujiia. Now here, though Sabara

has not given us the exact name of the type of nigrahasthoma

to which ‘the Bud.dhist is exposing himself, he has yet clearly

shovwf'n. his acquaintance with the idea of nigrahasthana as wé

find it in the nya@ya-siatra. This by itself, however,
very definitely that Sabara was or was not acq
the extant #yagia-sitra and the &hasy

cannot prove
uainted with
@ of Vatsyayana on it,

1. Ci. Nyaya-satra V. 2. 1.
2a0ET op. cit. V. 2, 20,
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unless some very convincing piece of positive evidence is
adduced to that effect. :

Now we take up the other passages where Sabara has
given us definitions of various technical terms of the nyaya
and the vaiSesika darSanas, Thus Sabara declares that MS.
VII. 1. 12 is a unigamana sitra; and defines migamana as
¢ Pratijiiaya hetoS ca punarvacawam’. Gautama’s definition
of migamana is HetyapadeSat ‘pratijiiayah punarvacanam
nigamanany’l. Here again we find a close similarity between
the definition of migamana as given by Sabara and that given by
Gautama. And yet it is clear that they are not identical with
one another. Another technical term a definition of which has
been suggested by Sabara iu his bkdsya is samavaya. While
commenting on the opening sii{7a of the last chapter of Jaimi-
ni’s work, Sabara paraphrases the the term sa#avdya occurring
in that siitra by ekadeSakalakartytava. Thus samavaya accord-
ing to him means ecFadesaiva, or ekakalaiva, or ekakartriva,
We do not find the term samavaya directly defind in the nyaya-
sitra of Gautama; while the wvaiSesaka-siira defines it as
«[hedam iti Yatah karyakdranayoh S samayayah’®.  This
definition, we see, is quite different from the one given or
suggested by Sabara in the paraphrase referred to above. Here
then Sabara would seem to be drawing for his definition of
samavdya on some source other than the Nyaye or the
vaisesika sitra.?

Another technical term that we have to consider here is
Farma which has been defined in the vaiSesikasitra also.
Commenting MS. II. 1. 15 Sabara has given usa definition of
Earma in the words: ‘Yad aSrayam desantaram prapayats
tat Earmetyucyate’. Now Kanida’s definition of karma is:
EFEadravyam sanyogavibhagesv anapeksakaranam iti Rarma-

1. Cf.op. cit. I—1. 39

2. Cf. VaiSesikasutra, VII. 2. 26

3. It is interesting to note that no such explanation of the
term samav@ya has been given in the Nyaya-koéa (of Jhalakikar and

Abhyankar) ; and yet we do find that it was known as such to
Sankaracarya as can be seen from the following extract from his

bhasya on Brahmasitra, IL. 2. 17:
¢ gueiai geardiad ZEAUARIAT AN - AZSAT  AYAGT-
fagaAga=aE a1 @RIAHEE dIgAFRIAET a1 |
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laksanam’l. 1t is evident that whereas Kanada is here giving
us a scientific definition of karma Sabara has given us only
a general description thereof.

The definitions of 2y.kti, dkriz, and jais, offer yet ano-
ther point for comparison between Sabara on the one hand
and Gautama and his commentator on the other. It may in
the first instance be noted that the mimarisake would make no
distinction between dkriiand jati asis done by the naiyiyika
(and even the vaiSesika). Thus the nayiyika aftera long
discussion? concludes that the exact import of a woird is not
merely the individual, or the universal, or the configuration
taken singly, but all these together®. The mimamsaEa, on
the other hand, holds that itis akrti (which is according to
him synonymous with jaii) alone and not oy Bt that is
primarily denoted by a word. Let us.now compare the defini-
tions of these terms as given by these authors. Sabara
defines wyakti and akris in the akyiyvadhikaranat in the
following words: ¢ Dravyagun karmancm samanyamctram
akrith asadharapavisesa vyaklil. According to Gz:mtama
akrti is nothing but the peculiar arrangement of the wvarious
parts of the thing concerned, and isindicative of jaili (or
samanya) and also the indicatory marks thereof5. Jaii on
the other hand, is defined by him as something that engenders
(or yields) some common perception,® so that Sabara’s
akrii would seem to correspond to the jatiof Gautama. But
the expression akiti would also seem to include the avayava-
samsthanviSesa or configuration when wefind Sabara declaring,
for example, that it is not possible to make a Syenavyakis
though Syena akrii one may possibly make, so that the text

Ci. Vaisestkasaira 1. 1. 17
op. cit. II. 2. 60—67
Cf. ‘SATABRNTAG 921 17 op, cip. 11, 2. 67
. Cf. MS. I. 3. 30-35; the definitions occur in SB. on MS
1:3:3 7
5. Ci. °HITRSIRRESET | op. cit. 1L 2. 69, which
Vitsyayana explains by
¢ T SESSHA T 92N AWER |
6. Cf. ‘@HIASSARAH [AR: 117 op. cit. IL 2, 70. which
Vatsyayana explains by
* 31 sIAl IR 94N PRSNITRA. . S@HEEETS SRR "w

e
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<Syenazitam cinvita’ becomes plausible only on the assumption
that aBriiis the exact import of a $abdel Thus it would
appear that the conception of akr'iof the mimanmsaka bas been
split up into two viz. jati and dakrii by the naiycyite. This
would suggest again the priority of the former over the
latter. From all this, therefore, it may be observed that
Sabara shows a general acquaintance with the rudiments of
the #y7yw and the zaiscsika systems, but not with the extant
sitrva works of these systems.

This impression thus gathered is again strengthened
when we take into consideration the definitions of the
pramanas vi ., pratyikasa and anumina as given by Sabara in
what is known as the wzritikira-gran'ha2. Praly ksa has been
defined by Jaimini himself in MS. 1. 1. 4 as ‘Satsamprayoge
purusasya iidriyanam buddhijanma tat praiyaksem’ which
roughly  corresponds with ‘Indriyarthasaiimikarsolpannam
jiianam’ occurring in the definition3 of praty Esa as given
by Gautama. But the latter, not being satisfied with this,
has added three more expressions viz. avyepadeSyant,
" guyabhicari, and vyavasaycimakem. This is enough to show
that Gauilama’s definition which is more complex and rigid
is later than that of Jaimini. But the difference is still
gliringly clear when we come to the treatment of anumana in
the works of Sabara on the one hand and that of Gautama on
the otaer. Of course, Sabara knows that anumana and all
the other pramanas are iathiirvaka or based on pratyakasa as
Gautama also has declared it4. But the definition of anumana
as it is given in the wrttiFara grantha by Sabara is ‘Jiiata-
sambandhasya BadeSadarsanad ekadeSantare’ samnikrste’ rike

1. ci ‘@AM el g¥amEd gl gmgad:
Hagex: | ARRASE g q WAAEAIg  AHd  IEIEd-

g9AIGA4%: 1| SB.on MS. 1. 3-33

2. This is a resumé of the earliest known commentary on the
MS. I. 1. 3-5 by an author whose identity is asyet not definitely
proved. This commentary or ot as it is otherwise called, is all
lost but for this réesume of only a fraction thereof which Sabara
has given us in his bhdgya.

3. Cf.op. cit..1.1.4

4. Ci. IQEATEFADIAATAAERSAAGFERIERR ()

: SB. on MS. 1.1-4,
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buddhi?y. Gautama also in his s@tral describes anumana
as being tatpirvuks and Vatsyayana explains it by ‘Tatpir-
vakun 1%y anena lingalii inoh  sambandhadarsanam linga-
darsanam  cabhisambalhyate, Ui galiiginoh sambaddhayor
darsanzna lingasmriir abhiambadhyate, smyiya lingadarSanena
capratyal o’rtho numiyate’. When we came to the divisions
of anumana, we see Gautama giving us three of them while
Sabara is content with only two2. The divisions according
to the former are piaryavat, Sesavat, and samanyato 'rsia,
while the latter gives the names of his divisions as { 7atyaksato-
drstasambandha  and  samanyalodrstasambandha-  From
these names one might think that the pratyafsatodrstasamban-
dha of S (bira should cover the first two divisions of Gautama
so that both these modes of divisions would ultimately tally.
And the impression thus gathered is not altogether falsified by
a study of the illustrations of these divisions as offered by
these authors. In fact the explanation of the term samanyato-
drstasambandha as given by Vatsyayana confirms the view
that the remaining two divisions, differing as they do from the
samanyatodrstasambandha, must be pratyaksatodystasam-.
bundha. For Vatsyayana states in clear terms that the
samanyatodrstasambandha anumana occurs when the samban-
dha between the liige and the lingin is apratyakse and
when the liizgin, which also is apraiyaksa, is inferred from the
similarity of the liiiga with some artha. The very fact that
the Samb in1ha between the liiga and the lingsn is apratyaksa
in the samanyatodrsta variety of anumcina is enough to show
that in the other types of anumanc it must be pratyaksa. This,
in other words, means that the remaining types of anumana
must be pratyaksatodrstasambandha.

Let us now compare the illustrations of the divisions as
given by these authors. The Samanyatodystasambandha is
illustrated in the woritiBira grantha as follows: ‘Sama 1yato-
drstasamiandham yatha Devadattasya galiparvikam dedantara-
praptim upal v hyadsiyagatismaranam’. Vatsyayana’s illustra-
tion is almost identical, though not identically worded. He

1. Cf. op. cit. L 1. 5 ‘11 awuas fafaqagaag—
939, TVET, AArEAdES T |)° :

2. Readz ‘37 BAS-AANIETY  garqqigdasy
T |1’ INFRT=Y
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writes: <Samanyatodystam—Vrajyapircekam anyaira dy-
stasyanyaira adarsanam it Tatha cadi.yasya, tasmad asty-
apratyaksapyadilpasya vrajya tii’. As for the pratyck,atodrsta,
the vritskara grantha bas tlie following: ‘Pralyaksatodrsiasam-
bandham  yatha—dhamakrtidarSanad  agnyakrisvijianam.’
Vatsyayana, however, has two illustrations for the two
divisions of Gautama viz. pinrvavat and Sesavat. Before giv-
ing the illustrations he tells us whatis meant by these terms
respectively. Thus parrzavat is that in which the effect is
inferred [rom cause, while S$esavat is just the opposite of
itl1 According to a second explarationZ offered by
Vitsyayana the former is based on the invariab'e concomi-
tance previously experienced as existing between two
things, the perception of one of which leads to the
inference of the other ; while the latter may bz described
as inference by elimination.  DBroadly speaking these two
divisions of ' anwumana may be said to correspond to the
deductive and inductive processes respectively. It is, however,
interesting to note that after having first illustrated ull the
varieties of anumana, Vatsyayana offers his second explanation
of the terms parzavat noticed above in the words: ‘Pircazad
iti yaira yathapuarvam pratyaksabhutayor anyataradarsancniny-
tarasyapratyaksasyinumanam Yyatha dhamendagneriii'.  One
canpot but be struck by the close similarity of this view and the
illustration of the parvavat with that of the pratyaksatodrsta-
sambandha occurring in the wrttikira grantha reierred to above,
And the fact that Vatsyayana is giving this as an alternative
explanation shows that such a view about the pirvavat must
have been prevalent prior to his day.? Itmay thus be observed

1. Read: °TAARME 39 &RAT FIAAFHEAT |” and “ 2NFQ
qg A FET FOTAGHIAS |° (FREAFTAE on o Yo I. 1.5)

5. cf Cwa A1 TAARE AA AN EEAAEHIINEFAR-
LRI IEEEnd 41 AR IvEg AW afEw 8 =

gasFafaasIAIIagd HEay aaad: |

3. It may be observed that in addition to the two views about
the divisions of anumdna mentioned above there is a third view al o
stated in the Ny@ya-variika. According to it the three divisions of
Gautama may be otherwise described as kevalanvayi, kevalavyatireki,
and anvayavyatireki respectively. Of these thefirst and the last
correspond to the two divisions spoken of by Sabara while the
second would correspond to a different pramana altogether viz.
arthapatti which according to the naiyayika 1s ouly an inference of
the vyatireki type.
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that the wrttitara grantha and hence Sabara is as well, more
likely than not, earlier than .not only Vatsyiyana but also
Gautama whose division of anwmana is evidently more
elaborate than that occurring therein.

Here it may be interesting to note that ISvarakrsna in his
Samkhya-kar. kil also speaks of the three divisions of anu-
‘ména saying that anumana is said to be t7ividha. The earliest
known commentary on it—recently reconstructed? from the
Chinese translation thereof by Paramartha3—namés these
varieties exactly like Gautama and illustrates them almost on the
same lines as Vatsyayana. This would show that Sabara must
be much earlier than not only the commentator but also the
author of the Samkhya-karika.

Before, however, we express any such definite view we
should take into consideration some other passages contain’ng
discussions on certain topics such as the exact import of
Sabda + and the cternity of $abda* which are common to both
the mimamsa on the one hand and the nyaya-vaisesiza systems
on the other. It isonly after a careful study of these and
other similar passages that we may be able to appraise accura-
tely the exact nature of the relationship between Sabara on
the one hand and the nyaya-vaisesika systems on the other.

~ For thke present, therefore, we must rest satisfied with the
moderate conclusion that Sabara is no doubt acquainted with
the #nyaya vaisesika terminology and tenets, though his ac-
quaitance with the satras of those systems and the earliest
commentaries on them cannot be definitely proved.

L Ci ‘EE9gAFATEan | aigteigasy |
al. #fFr 5,

2. It has been reconstructed and edited with Introduction,

Notes and Appendices by N. Alyaswami Shastri, and published as
No. 7 of the Sri Venkatesvara Oriental Sertes, Tirupati ( 1944).

3. Paramartha belongs to the middle of the 6th century A.D.

4. These topics are discussed at Ny@yasitra 11. 2. 13-70 and
MS. I 3. 30-35 and MS. I. 1. 6-23.



UDAYANA'S CRITICISM OF THE SAMKHYA*
BY
HEm CHANDRA JOSHT, M.A.,

(Department of Sanskrit, St. Andrew’s College, Gorakhpur)

It is admitted by all the orthodox schools of philosophy
that an individval’'s personal life is determined by his own
deeds. These deeds do not, however, determine the course of
his life directly. His good or bad deeds produce a quality in
the agent in him called his Adrsta. It is this Adrsta which
regulates his retributive experience. The deeds leave a fur-
ther trail behind. They create impressions or Sarhskaras in
the agent which urge him to perform similar good or lad ac-
tions in the future as well. Now both the Naiyayikas and the
Sarnkhyas admit that the agent is the substratum of the Adrsta.
and the impressions. While the Sarhkhyas believe that the self
or the spirit is inactive and that it is the Buddhi or the Intellect
which is the agent and the seat of the Adrsta and the impres-
sion, the Naiyayikas led by Udayanacarya hold that the Self is
both the agent and the substratum of the Adrsta etc. For
the Sarhkhyas it is an error to entertain the idea that the spirit
is the agent. In fact,according to them thenotion of the spirit
as ‘doer’ or ‘karta’ is incompatible with its libera ion andis the
cause of its bondage. This they call the error of ‘bhedagraha’
or the mon-apprehension of the difference’. The Samkhyas
dissociate agency and consciousness. Ior the Naiyayikas,
however, this is not so. For them it is quite justified, rather
this is ‘the only right view that the spirit be lqoked upon as 1he_‘
«doer’. The bondage of the self is due not to its sense of
Kartrtva but to its ignorance of the true npture of the
objective world and of itself.

. Udayanacarya in his Ny ayakusumafijali refutes
of the Sarnkhyas which is as follows:

The self is neither a cause nor an effect. Consciousness
is-its mature; It is inactive. Prakrtiis the priomordial ele-.

1t is the First Cause and non-sentient. Mahat, Aham-
It is for the Experience or the

the view

ment,
kiara etc. are its evolutes.

- * Paper submitted to the Religion & Phiosophy Section af
the 1¢th All-India Oriental Conference, Bombay.
XVITI—y
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.‘bhoga’ and the Liberation or the ‘apavarga’ of the Purusa.
The Spirit or the Purusa is, however, not of the nature of being
bound by the various objects. For that would discount any
possibliity of his freedom. Nor can it be said that it is in the
nature of Prakrti to bind the Purusa, for being eternal then, it
would always bind him. Thus once again would be precluded
any chance of his freedom. Similarly all the objects
like the jar etc. are not for him. For we find that while we
can perceive an object before us we cannot do so if the same
be screened by a wall. - This brings in the mediacy of the dif-
ferent senses. At such times, as pointed out before, our opti-
cal sense does not come into direct contact with the object.
concerned. This means that though our Spirit is all-pervading
We can perceive only those things which are introduced to us,
by our sense-organs. The senses do not, however, explain all
the phenomena of knowledge. At times one fails to perceive
an_object, say a melodious sound, though his auditory sense is
in direct touch with it. To explain this fact, a further link
has to be admitted, viz, the Manas, It is- only when our

Manas is connected with a particular sense. that the presence
of an object is felt, Nor is this all. In dreams one some-
times identifies himself with a tiger etc. On such’ occasions he
does not look upon hirﬁsel_f as_ a man, This brin'gs to us
another elemcnt of L}lmanvpsychic apparaths, viz'.; the Aharn-
kdra or the KEgo. There yet _remains another kind of
experience. In dreamless sleep the functions of the Aharinka

or the Ego become dormant and yet the psysiological functions
of the body like respiration, etc. continge. Therefore, that
which persists throughout the three states of waking, dreaming‘
and dreamless sleep and which is the seat of impressions and
the Adrsta, is called the Antahkarana or the Buddhi., It
becomes the limiting adjunct of the Spirit. It is insentient and
is the Agent in'us. But due to the error of “non-apprehension

of the difference” it is looked upon as conscious. Likewise
the Purusa, which is inactive and the passive spectator 6f the
empirical drama, is erroneously looked upon as Agent. - :
Indeterminate knowledge is the: function of senses ; deter-
mi_na—te knowledge is'that of the'Manas ‘conceit of the ‘Aham-
kara and the determination to do something‘be]on'gsvto Buddhi.:
In'fact, this Buddhi has three aspects; affection by the Purusa’
(g&ftem), affection by the objects (ﬁQﬁWlﬂ:) and entering into
activity. Wehave the feeling—this has to be done by me ’,

ra
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T< AAT Faeay . Here this affection by the Purusa,-‘by me’ is
unreal due to the non-apprehension of the difference just like
the affection of the face reflected in a mirror. The fact is
that the ‘agency’ belongs to the Buddhi and not to the Purusa
which by its nature is inactive. Similarly consciousness is
inpate in the Purusa and not in the Buddhi. This position is
erroneously reversed in our experience. ‘This’ or ‘idam’, the
affection or the modification of the ‘Buddhi’ by the object
through the channel of the sense organs is real like the dimness
of the mirror imparted to it by the breath. The function of
the Buddhi consequent upon these two affections is also real.

Jfiana or knowledge is the affction of the ‘Buddhi’ by the
object. The coming into contact of this with the affection of
the ‘Buddhi’ by the Purusa is Upalabdhi like the coming into
contact of the face reflected in a mirror with its dimness. Now
the eight dispositions ‘Sukha, Duhkha, Raga, Dvesa, Iccha,
Prayatna, Dharma and Adharma’ belong to the ‘Buddhi’ being
experienced as co-existing in it. Consciousness is not innate
in Buddhi for the latter is subject to modifications.

The criticism of the above view of the Samkhyas is con-
tained in the following Karikd of the Nyayakusumafijali
(1-XIV) :—

Fg9ar FararS@ar 9 @ @1 7 |
SFRATAT: WIZEARSTAN g2 Ul

What regulate the individual’s retributive experience are
the attributes of the Agent, According to our view the Agent.
is conscious. " Otherwise there would be either no liberation or
no b(gndage. Dharma and Adharma as attributes of the Agent
regulate the individual’s retributive experience. No one can
question this view. To explain briefly, Dharma and Adharma.
can be thought of as at(ributes either of the object§ or of 'the
Agent. * The first view is untenable. For the objects being
common to all and the spirit being all-pervading, all the objects
will be experienced by all the subjects in the same way. Hence,
unless the ‘Dharma’ and ‘Adharma’ become attributes of the
self and thus bring about a distinct characteristic in it we
cannot expléin its peculiar experiences. . Accord.ing to' the
Naiyayikas the Agent is a conscious entity. That is Self 1ts'gl'f‘
is the Agent.. This is substantiated by- our mental perception
or- ‘mﬁnasa‘ pratyat{sa’ ‘%a:.ﬁ‘:aé ﬁf]ﬁ" "I, aS st_ses'sed of COHSCi“
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ousness, do this’, - That is, consciousness and agency are ex-
(ST N
perienced as co-existing. Udayana puts its thus HITATA4T

FIAANGF99T 993G | The Sarnkhyas say that this sort of
fecling is an error of the non-apprehension of the cifference.
According to them while the Seclf is experience, conscious and
tnactive, the ‘Buddhi’ is insentient and active. Due to an error
we think that the Self is the Agent and that the Buddhiis
sentient. = But the Naiyayikas say that this contention is base-
less whereas their view which is ba-ed on ‘pratyaksa’, than
which there is no mightier praména, is the only right one.
Nor is this experience :ever sublated.

i Lf it were said that there is an inferential proof of its
untenability, i.e.,, Buddhi is not sentient because it undergoes

modification like a jar, ﬂlaq %Tm"" giemiaag 92aq the same
could be said against its agency also. “The Buddhi is not an
Agent and it undergoes change”. Thus the Buddhi wou'd be
neither sentient nor Agent, The Sarmkbya might argue that in

our experience SA9g FAM, the Buddhi, as the substratum of
knowledge, is also experienced as the seat of action.

qlAsgEd (g&:) F@TAIA3 AFAAT |

and thus the above-mentioned inference advanced by  the
Naiyayikas does not compromise his position. This also will
not do, as the same defence can be advanced by the Naiyayikas
too. That is, in the mental perception which takes the form
JaAIsd MW, a conscious enlity figures also as the seat of
action. 1f it were said that the Agent cannot be sentient as it
is an effect of an insentient entity, viz., the Prakrti, and thus:
the position taken that the Agent is conscious is contradicted,

the inference is, fallacious. Firstly, there is no authority for,
maintaining that the Agent is an effect. We as Agents are not.
effectb :A newly born baby, who is quite innocent, spontane-
ously clings to the breast of its mother, This shows that in its
fornier life it k ew that clinging to and suc cking one’s mother’s
breastsiappease one’s hunger. This is seen in all the new
born  babies.  This establishes the beginninglessness of the

Agent. The aphorism of Gautama . Eﬁatmarmaimlq propounds
the! ‘sarhie doctrine. - Moreover if all the characteristics of an
effect- were suppéosed 1o reside in the cause also, attachment
eteliwill® also have to be admitted in the Prakrti. Thus the:
same: will have to be called Buddhi and not Prakrii, because of
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being characterised by the eight qualities of ‘sukha’, ‘dubkha’
etc. If these qualities are said to exist in the Prakrti ina
subtle form, then consciousness also will have to be taken to
exist in the Prakrti in a subtle form, Thus the inference that
Buddhi is insentient because it is an effect of insentient
Prakrii, does not hold good. Moreover there will arise the
contingency of the objects like jar etc. also being possessed of
consciousness, The qualities Raga etc. will also have to be
admitted as residing in jar etc, Thus the Saikaryavada
leads to all sorts of absurdities. Therefore we should accept
that an effect having a. particular jati comes from a cause
possessing another particular jati and not that all the charac-
teristics in a cause are reproduced in the effect also.

Besi les all this, there is another major difficulty if we
adopt the Sarmmkhya view of things, The fact of the hondage
and the liberation of the individual becomes hard to explain,
Tae Samkhyas explain that hecause the Self thinks itself o be
the: Agent which in fact it is not and also because the Buddhi
which is insentient by nature takes itself to be sentient, there is
bondage. When, however, both come to realise their true
nature, freedom for the self is assured. This view is besct
with many difficulties. If the buddhi be eternal tbere can be
no possikility of liberation with the Purusa,. What is there 10
prevent the ‘Buddhi’ from ssociating itself with the Purusa?
Thus says Udayana:—

AR = gBMen sfabagdn | gE: adqr @mid
ERyuETEEAE | :

If it be perishable it must have a beginning. A positive
entity which ‘is perishable must have an origin. Thus what
was the determining factor prior to its origination as some
determining factor of the individual’s retributive experience
there must have been. It cannot be Prakrti for it is uniform
for all. In this way there can be no ‘creation’ or ‘bondage’

of the self.

1f the above difficulty is to be surmounted by saying
that the 1esidual impressions of the prior and still prior
‘Buddhis’ peisits in the Prakrti and thus the Prakrti, though
uniform by nature, ceases to‘be so, this goes against the basic
principle of the. Samkhyas. For to say that even after the
disappearance of Buddhi its attributes, wiz., the residualimpres=
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sions persist, is contrary to the doctrine that there is complete
identity between the attribute and its substratum,

It will not do to argue that Buddhi exists in a subtle form

and does not disappear and thus it can retain the residual
impressions. For thus there can be no everlasting freedom. A
free spirit can still undergo bondage. 1t cannot be held out that
there is no such possibility of re-bondage as this Buddhi is not
competent to rebind the Purusa. There being no vasand left
now the Purusa need not have any apprehensions from the
Buddhi. If it still be said that there is no need to postulate
two different categoriesas Prakrtiand Buddhiand that the same
Buddhi with competence remaining in a dormant state be called
Prakrti, there will then be no need to assume even other cate-
gories like Aharikira etc. The same Buddbi with different
functions can be called by different names, in the same way as
the vital air is given different names according as its functions
undergo variations. The cessationof the activity of the Buddhi
due.to the cessation of its competence is freedom and its associ-
ation with vasana or residual impressions is its competence.
Therefrom proceeds creation.

* Thus the Samkhya being absolutely defeated tries-to find
fault with the Natyayikas, He says that if the Self is admit-
ted as substratum of knowledge, action etc., its immutabi:
lity is violated.  The Self will be associated with'different
attribates and there being no absolute identity between the
attribute and its substratumw, the Self will be undergoing trans-
formation ‘all the time. This objection is not worth its salt.
The Naiyayikas maintain that there is absolute diffetence
between the attribute and. the substratum. This difference

. becomes patent when we take the following cases:—

I know. '

1 knew.

I shall know.

Here the knowledge refers to the past, present and future
periods and yct the subject ‘I’ persists and its immutability is
not violated. The fact of two things having the same sub-
stratum does not necessarily imply indentity between the tyo,
This ‘having the same substratum’ or SIHIAITYFF may mean
any of the following, ‘being expressed by the same. word’
(‘qulﬁﬂmﬁﬂﬁq), ‘figuring in the same cognition’ .('IGF-,,
am?raxeqq), ¢ subsisting in the same time’ (@Iﬁﬁ“ﬁl&), ‘the
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relation of the container and the contained’ (Wﬂmﬁqﬂﬁ),
ithe relation of the attribute and the substratuny’ (RS-
A1) and ‘mere relation’ (§949AI7)., Some of these are possible
only when there is absolute difference and some when there is

indentity. Thus the immutability ef the Self is not compro-
mised. 7

This finally establishes the NaiyéyiAka view.

THE VRTTIKARAGRANTHA

- Rega};ding footnote 2 on. p. 21 of the article on Sabara
and Nyaya-Vaisesika, where Dr, G. V. Devasthali says that
the Vrttikara is: ‘“ an author. whose identily is -as yet not defi-
nitely proved ”’, attention may be drawn to tke Journal of
Oriental Research, Vol. I, pp. 283-286, where Dr. A. Sankaran
shows in an article entitled * Vrttikiragrantha ’ that this
Vrttikara is Upavarsa. '

: V. R.



THE HANUMAD VIMSATI OF LAKSMIKUMARA
: TATACARYA
BY
Sri G. HARIHARA SAsTRI AND DR, V. RAGHAVAN

The family of Tatacaryas took a leading part in popula-
rising Siivaisnavism in South India, particularly in the post-
Ramanuja period. Tradition, as set forth in the Prapan-
namrta,] bas it that SriSailapiirna or Periya Tirumalai Nambi,
the founder of this family, taught the Ramayana to Sri
Ramanuja, his nephew; the name Tatacarya, by which his
descendants are known, was first borne by him; he was daily
bringing water for bathing God Vnkatefa at Tirupati from
the Akasaganga on the same range of hills at some distance;
once to test him, God Venkatesa took the form of a young boy
in thirst and requested him to give away the Abhiseka-water
he was carrying; as God in the form of the young boy
addressed Srtisailapiirna as Tata (father or grandfather), he
came to be known from that time as Tatacirya2 Srisaila was
heldin high esteem by the Srivaisnavas and a shrine was also
dedicated to him in the Tirupati temple. His son’ Kurukeéa
or Sathakopicirya wrote the commentary called the Arayi-
rappadi on the Tiruvaymoli. ’ : :

Sifigaracarya, i.e. Narasirhhdcarya, and his younger
brother Srirang@carya, the sixth descendants from Kuruke Sa,
were specialists in the exposition of the Ramayana. They
settled at Ettar (Krsna Dt.) and are said to have freed
the Vijayanagar emperor Virfipaksa of the harassment caused

1. See Gopinatha Rao, EI XII, 1513-14, pp. 162-3 and
Sources of Vijayanagar History, Madras University, pp. 72, 73,
77. The Prapannamrta was itself written by a pupil of the
grandson of Laksmikumara Tatacirya.

Besides, we have on the history of this family the Tatayarya-
vaibhavaprakasika in ms. (se¢ Madras Govt. Ori. Mss. Library,
D. No. 10549 which is unfortunately fragmentary) and the
Laksmikumarodaya by a decendant of the family, Rangzanitha

Talacarya of Kumbhakonam (Printed, Grantha, Kumbhakonam
1912).

2. For the story, see canto 3, Laksmikumarodaya.

; St Verse 5
in the Inscription below alludes to it.
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by the ghosts of persons murdered by him. They also won
over the king to Rama-bhakti and Srivaisnavism with their
exposition of the Ramayana.

The ninth in descent from these two brothers was Pafica-
matabbafijanam T3aacarya, a contemporary of Vadhila
Doddayacarya or Mahacarya, author of the Candamaruta, and
of Appayya Diksita. According to the poem Laksmikumaro-
daya, this Paficamatabhahjanam Tatacarya was ti:e second of
the three sons of Kandantr Srinivasa Tatacarya who was
nineteenth from Nathamuni; his elder brother was Venkata-
carya, and younger brother Sundaracirya; ¢‘Paficamata-
bhafijanam’ was a title gained by him in his scholarly contro-
versy in which he defeated his opponent.

The youngest brother Sundaricarya had a son nanied
Tatacarya whom Goddess Laksmi herself is said to have
nursed, thus giving him the name Laksmikumara.l This
Laksmikumara Tatacirya was adopted as his son by his junior
paternal uncle Paficamatabhafijana Tatacarya.2 He was thus
an younger contemporary of Aprayya Diksita and is the same
Taiacirya who isassociated with the hymn Nigralastaka com-
posed by Appayya Diksita. A number of inscriptions men-
tion him as the guru of Venkatapati I (1:85-1614 A.D.), as
having officiated at his coronation and honoured by the king
by the offer of the whole kingdom. He held the office of the
superintendent of temples in the kingdom, Sri-Karya-dhuram-
dhara, with a number of dependents under him. Inscription
354 of 1919 tells us that he built the vimana of gold at Sri
Venkate$a temple at Tirupati;? he weighed himself against
gold and silver and made use of that meney for service at Sri
Varadarija’s temple at Conjeevaram (363 of 1919); at
Conjeevaram again, he repaired the Punyakoti-vimana built
by Krsnadevariya, constructed a vimana of his own named
Kalyapakoti for goddess Laksmi (363 of 1919 and 653 of
1919), made various vdhanas for the deity in gold and silver

1. See Laksmikumarodaya, Canto 10, verse 64.

2. But Sri Sadhu Subrahmanya Sastri, in the Tirupati
Devasthanam Epigraphy Repoit, 1930, p. 313, argues on the basis
of inscriptions at Tirupati and Conjeevaram that Pancamata-
bbafijanam Tatacarya and Kotikanyadanam Talacarya are pro-
bably identical.

3. Saka 1492 (?)

XVII—5
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and founded an agrahara for Brahmans. He gave liberally to
the poor, particularly for celebrating marriages of their
daughters, which earned for him the title ‘Kotikanyadanam.’1
He dug also the tanks Tirtha-samudra and Tata-samudra
(Ayyangar-kulam) with the latter of which we are concerned
here. (475 of 1919; 64 of 1923).

On the banks of this tank Tatasamudra, Taticarya built a
temple for Hanuman, composed a hymn called the Hanumad-
vithsati on the deity and caused it to be engraved on the walls
of this temple. A copy of this hymn is found in the
Mackenzie Manuscripts (Miscellaneous inscriptions, No. 50,
p. 252), Oriental Mss. Library, Madras. This inscription is
identical with No. 93 of 1923 (ARE. Madras), described as
found on the west wall of the Afijaneya temple at Ayyangar-
kulam (Tatasamudra). This was the original, but the hymn
was re-engraved on the north, west and south walls of the
shrine of the Goddess (Tayar) in the Varadarija temple,
Conjeevaram (ARE. Madras 651 of 1919), as also on the east
and north walls of the ‘rock’ and the outermost gopuia, right
of the entrance. Tie hymn itself is but a modest effort, and
its repeated engraving at Conjeevaram gives us an idea of the
importance enjoyed at that place by this great Acarya.

The text as recovered from the copy in the Mackenzie
records has a few gaps and corruptions and these have been
restored by collating this text with those found in the inscrip-
tions 93 of 1923 and 651 of 1919. 93 of 1923 which is the
original of the Mackenzie copy is in clear and bold Grantha
characters. The latter epigraph which is also in a Grantha
characters, but not so clear or bold
in the Goddess-shrine in the Varadarija temple. In two
places, this text itself shows £aps, and at the end, it does not
carry the two verses (23 and 24) found in 93 of 1923 and its
Mackenzie copy, which are clearly an extraneous addition,

In some of the verses, the hymn refers to the tank as
called after Goddess Laksmi also, Rama-tatdka. A reference
to the poem Lakgmikumirodaya shows that the tank Tata-

asin the previous one, is

1. According to the second of the two additional verses
bearing on the Kalyana-koti-vimina built by this Taticirya,
found in 93 of 1923 and the Mack. copy of the Hanumad-vimsati,
the place got the name Kalyina-kot.i because of the numberless
marriages celebrated there. See below text, last verse.
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samudral had a pavilion in the centre within which was a
well, Vapi, called after Goddess Laksmi; this explains hew
the same tank is referred to both as Tlatasamudra and Rama-
tataka.

Qur thanks are due to the Govi. Epigraphist, Dr. B. Ch.
Chhabra, and Sri H. K, Narasimhasvami of his department
for permitting and helping us to consult the estampages of the
two above mentioned inscriptions,

Il ZERFAETATITHAT
ggaigmia:

L oy FeugAnaaaniE-
giyigazaRSEdiEld aElda |
gRIEE A4l FNETEeR
JFeqd [\HREAA g agaE ) ¢

sifem UTzar gR amiiia’Eargdl g Hisad |

[ N O\ o

FaqaggEalais aalggE aand e 1R |l

amraz:ta qmmra 7 FwAQ
i R @ g af=ee @ |
FrgaAzitg guald Igea-

Yaxnd Bhe wrAd@Ead: 13 |

1. According 'to this poer1, Taticirya was inspired to dig
this tank by the episode of the lake of Pafica-apsaras in the
Ramayana. ;

* . Numbers (I), (II). etc. refer to the pieces of the estam-
pa&e—sl-eets in Ins. 631 of 1919.

2. Both Ins. have at the outset: FATEGAT: |
3 Mack. copy corrupt and broken here; reads-ﬁ&ﬁ...alsﬂm

4, d indistinct in Ins. 651 of 1919,



36 JOURNAL OF ORIENTAI. RESEARCH [Vor. XVIII

o

HSFT (FAd ga8ggam

z&wn: ggAed([[])zNaeaqasdan |
seafgagaaas lgaagean
§i gukah gamtise: | ¢ |l

sAsmaly & gzrges
9 QARFACN g gAiaEte |
{taer guig@ giig wiHaR-

NN

arawl{nﬂ giRal SAnfFeRan |\ 112

gt gu AmIEs e

IER Fd HRA(IV)7Ea" |
g9 AuTgEEn®a: g q

g aui |qiid wgwae’ (| & |

N

AR WETFATAHETR

AETATIRY WARASTYsRRoan? |
Sgraean & ge(1a)M: dnaiarsiy
g0 gay [amlg gmeEa | o )

1. Mack. &dTI-

2. Sl 5. Adjanagiri=Tirupati Hills. Sa Pumin refers to
God Visnu. The first half refers to the incident in the life of
Srisailaptirna, the ancestor of the Tatacarya family, which has
been mentioned above; Sri Sailapiirna offercd but a pot of water;
his descendant however offered a whole tanlk.

Aindireya jana=
Laksmikumara Tatacarya.

8. T effaced in Ins. 651 of 1919 The darunam

karma
referred to in lines 1 and 2 is the battle in Lanka.

4. Skandapuskarini, the sacred tank at Tirupati on whose
banks God Venkatesa stands.

5. fa North wall.
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FEIIEIAlR SArggadRa 9Tt
zifd a7 [ sfaagzae SwE | < |l

2qiorErEiazAmEET Z(I] a-b)EAEEEEEAnT: |
asAE: (e altad 2l gl g 1 Q1)

AT RIZAITY JXGAZFITAL |
% qa%Ed ¢ AFENEAET (| 1o ||
FERIHEESEAAT FASAN |

QETEs 37 g Nau@ A a 0 22l

(vl ~

P o o~ FEN ~
dzgmia dig-ga g iaa hiSld argagaEn |
SEFcqEEl axAREl Mahaa @Faa agaE ) 2R 1

qud WIFASIEFEE(TAEH AT |
gReEmAETIATARAEREZ | 23] )

(I1I a-b)
FsagsaniEha a9 Fell agnan 89 982 |

-

gl@ld sta aEraRazarag 9Aaarca®aw [l 39

Tgde: siawEdragdd g9 aEHaET |
azfhE4 JEaEd @ g1 90 FEEEIE: ) Y

¢ Sgmdig SEgEA, el SEtEETIT |
BeRUO| Agd YU TFedd IAFAIAA: (| L] I
(*1V a-b)
araaaxagna-gaaaaq QIFITTAAEATTES |
zeal 2t gad 329 dmiagmidasea’adiEea: 119

1. Slesa alathkara. Ksira=milk and water ; Sri-tata-
samudra=Qcean who was father of Sri, e, from which Sriarose,
and the tank Tatasamudra.

2 Mack., FImdfd  which is hypermetric.

= .

Ml b AT Loliieaiy dils Macklo s ST
5. Mack, 5891 *(IV a-b) on South Wall.
6. Mack. q . | 7. Mack.o 29
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gargsa:! gigwEie AETEERETEnN’ |
gifRat g aaad R A1 S 9@ AazmEaa: 12 <l
2FEUgERNRWEAIRFAIRA aarAal g8’ |
gAY FASEEaErFITEATA STAEAE (| LR I
FREOIAT A a0 deeTFAl° Sai SN |
A @i FeaEIT-agEadmeiagTam: | o |
FHNATIERTA GEIOMRT FATGC WA, |
wigiEai’ gAEaadrgamzaEam: | 2 1l
gdiFguaRdIargaEia
TIFARTFAGEHAT 937 T |
¥4 a3l 93 gaanagd ge’
Ogagrg qEan ammugaa:! | R 1
a1 gRAGIIARIET F°1 T AN WEETIA |
a9l RERRFA@AFEARAET Fas1 gREA12 |) 3 )
gara® smmal g Feaomansae |
ARAFEANHET GATE TRTST || 19 |l
INAtY FAAGAT

1. Mack. -?: 5

2. Mack. [GaFEHTEH:

3. -ART IRAFAT T8 missing in Ins. 651 of 1919
4. Mack. @I

5. Mack. Ses:

6. -8ROMAY TR missing in Ins. 651 of 1919,
7. Mack. qig;

8. Mack. 43

9. Mack. IUTAIZTHAR

10. =347 ungrammatical.

11. The text in the epigraph 651 of 19'9 ends here; that in
93 ot 1923 and the Mack. Copy has two more verses, which are
evidently added by another at the time of engraving this original.

12. Mack. FHIIEEE:
13, FAT in 93 0f 1923. Ungrammatical.



THE COUNTRY OF SAPADALAKSHA
BY
N. LARKSHMINARAYAN Rao, Ootacamund.

The Kannada poet Pampa of the 10th century A.D., while
giving the genecalogy of his patron Arikésarin II in his work
Vibramarjunavijaye states that Yuddhamalla I, an early
ancestor of Arikésarin, was the ruler of the Sapadalaksha
country.l This fact is also recorded in the undated Vému'a-
vada inscription of Arikésarin 112 and in the Parbhani copper-
plate grant of Arikésarin III dated Saka 888 (=A.D. 966).3
Where was this country? The object of this short note is to
ascertain its lncation by nieans of evidence afforded by epigra-
phy, though attempts have already been made to identify it on
historical considerations and literary testimony.

Professor K. A. Nilakanta Sastri in his valuable paper on
the Chalukyas of Vémulavada? has, in his masterly way, dealt
with the genealogy of this line of kings and the jart they
played in the history of the Deccan. In the course of his dis-
cussion on the territory over which these rulers held sway he
has suggested that the Sapadalaksha country which Yuddha-
malla 1 was governing might be $akambhari, s.., Sanbhar in
Eastern Rajaputana, to which the name of Sapadalakska is
usually applied. Since this tract was far removed from parts
of Hyderabad connected with the activities of this family, he
would assume that Yuddbamalla was governing Sapadalaksha
as a subordinate of the Rashtrakiita king Dantidurga who, he
believes, should have captured Eastern Rajaputana during his
campaigns in the ncrth. Thus it is the memory of this adven-
ture, according to Professor Sastri, that was carefully treasur-
ed in the annals of the family.

1. Vikramarjunavijaye or Pampa Bharata (Karnataka Sahitya
Parishad edition, 1931), Canto I, v. 16.

2. F.A.HR.S., Vol. VI, pp. 169 ff. and plate.

3. Sources of the Mediaeval History of the Deccan by G. H.Khare,
Vol. I (1934), pp. 34 ff. and plate.

4. Fournal of the Madras University, Vol. XV, No. 2 (1944),
pp. 101 ff.
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Dr. N. Venkata Ramanayya has also discussed this ques-
tion in his learned article on the Rashtrakita conquest of
Sapadalaksha.l After pointing out that there were a number
of territories in India which went by the appellation of Sapida-
laksha, he avers that the only country which would be
appropriately called by this name in the Sth century A. D., the
period in which Yuddhamalla I of the Vémulavada branch of
the Chalukyas flourished, was Sakambhari. He thus accepts
the identification proposed by Professor Sastri. !

Long before these savants took up this question for consi-
deration, my Assistant, Mr. M. Venkataramayya, had started
an enquiry into it, though indirectly, while tryirg to locate the
region of ASmaka mentioned in early literature, both Hindu
and Buddhist, as well as in inscriptions.2 He came to the con-
clusion that ASmaka whose capital was Pédana and Sapida-
laksha in which apparently this place was situated were to be
looked for round about the Nizamabad and Karimnagar Dis-
tricts in the Hyderabad Sfare. He based this surmise on the
statement of Srutasdgarasfiri who, in his commentary on the
Sauskrit Champii-kazvya, Yasastiloks of Somadévasiiri, a court
poet of Baddega, the son of Arikésarin 11, explains that the
chief or prince Asmantaka figuring in the latter work was the
resident of the mountain region of Sapadalaksha.?

I bad to study this problem in connection with my work
on the inscriptions of V&mu'avada which I copied some time
ago and which I am editing for the Hyderalad Archaeological
Department. One of 1hese records which is in the Kannada
language affords a defirite clue for locating this ternitorial
division. It refers itself {o the reign of the Chilukia
*king Tribhuvanan alla, ie., Vikramaditya VI and jis dated
in Chalukya-Vikrama year 8, Rudhirédgarin ((=2\D),
10°3-4). His feudatory JMakimandalésvara Rajaditya is
stated therein to be governing a portion of the Savalakhkhe
province and Chabbi twenty-one-thousand district from the
nelzvidu of Lémbulavade which is described as the rajadhing

1. Dr. Kunhan Rija Presentation Volume (1946), pp- 113 ff.
2. F.0.R, Vol. XII (1938), p. 264.
3. Yasastilakam (Kazpamala Series, No. 70), 1916, p. 188.
4. Savalakhkheya  bhagamumarv Chabbiy-irppattondu-sasiramumar
dushta-nigraha-Sishta-pratipalanadin paripalisuttum rajadh@ni Léembula-
vadeya nelevidinol sukha-sarivkatha-vinodadiii rajyan-geyyuttum=irddu.
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This statement makes it clear that Savalakhkhe, which is but ‘a
Kannada rendering of -Sapadalaksha, was within easy reach,
“for purposes of administration, of Lémbulapataka. Now it is
-wellknown that Lémbulapataka is no other than Veémulavada
in the Karimnagar District of the Hyderabad State, the find-
'spot of the inscription under reference. It is thus evident that
the country of Sapadalaksha was situated not far from the
Karimnagar District. - In this connection it is worth remem-
bering that both the Kannada poet and the Sanskrit inscription
of Arikésarin II at Vémulavdda glorify the fact that Yuddha-
malla I, the lord of Sapadalaksha, had his elephants bathed in
wells filled with oil at Pédana (Pampa spells it Bédana).
This would show that Pd6dana, 7.e., modern Bodhan in the
Nizamabad district was included in the dominions of Yuddha-
malla; and, be it noted, Nizamabad and Karimnagar are
adjacent districts. According to the inscription of Vikrama-
ditya noticed above, Rajaditya was also governing Chabbi
twenty-one-thousand, which was obviously in the neighbour-
hood of Sapidalaksha. The Parbhani plates of Arikésarin 111
register a grant of the village Vanikatupula situated in Répaka
twelve,a sub-division of Sabbi one-thousand.l This same district
of Sabbi one-thousand is mentioned in the Daulatabad plates of
the Western Chalukya king Jagadékamalla II which tells us
that the division of Atkfiru seventy was included in it.2 In the
Palampet pillar inscription of Kakatiya Rudradéva,? Récherla
Rudra is stated to have built temples at Atukiiru after which
this division seems to have been named and it has been identi-
fied with a place of that name about ten miles north-east of
Warangal.# We learn from the Anmakonda inscription of
Kikatiya Prolad that Vikramaditya VI conferred the district
of Sabbi one-thousand on Tribhuvanamalla Béta, one of the
ancestors of ProlJa. The late Mr. H. Krishna Sastri who has
edited this inscription is of the opinion that Anmakonda and
Warangal might have been included in the Sabbi-sayira
district. Mr. G. H. Khare identifies Répaka mentioned in the
Parbhani plates of Arikésarin III as the headquarters of

1. See text-lines 40-1.
L Hyderabad Archacological Series, No. 2, p. 8, text-line 70.
3. Hyderabad Archaeological Series, No. 3, p. 11, text-line 200,
.+ 4, See map published in the monograph.
5. Epigraphia Indica, Vol IX, p. 258.
XVIII—6
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Répaka twelve in Sabbi one-thousand with a village of the
same name in the Karimnagar District.l Sabbi-sayira was evi-
dently a smaller division in thebigger province of Chabbi twen-
ty-one-thousand referred to above. If this surmise is correct,
part of the Warangal district on the south-east may be said to
have been situated in this province besides a portion of Karim-
nagar. It can therefore be taken as established beyond doubt
that Savalakhkhe (Sapadalaksha), mentioned along with
Chabbi twenty-one-thousand in the Veémulavada Kannada
inscription, comprised at least the central and eastern
portions of the present Hyderabad State, i.e., Nizamabad and
a major portion of Karimnagar districts, though its actual

extent and boundaries cannot be determined in the present
state of our knowledge.2

L. Sources of the Mediacval History of the Deccan, Vol. 1T (1934),

p. 35. There are two villages of the name Répaka in the Karim-
nagar District.

2. As already pointed out, Mr. Venkataram

eady. poir ayya had
thrown out a hint indicating this identification,



THE BEE-AND-SPRING MAXIM
P. B. Desa1, Ootacamund.

_ The gift portion of an inscription from Doni,1 Mundargi
Pétha, Dharwar District, contains the following paséage;
¢adarkke ali-vasata-nyayain chakravarttiya sése modalagi
sarbba-badha-parihara—’. 1t means, ¢ the gift-land should be
‘exempted from all impositions, such as the sovereign’s levy,
etc., according to the maxim of ° ali-vasata-nydya’. A similar
passage is met with in a similar context in ‘another inscription?2
from the same village; it is like this; “ant=a-totakkarb
keygam=ali-vasata-nyayarr chakravarttiya sése modalagi
sarbba-badha-parihara—’. This extract again refersto the
exemptions on the garden and the field, which were the subject
of the grr nt, and cites the maxim of the ali-vasata-nyaya. One
more epigraph which was originally at Kukanur in the Kopbal
District, but later on removed to the Madras Museum,3 has
the following clausein the same context, ‘ri-sasirvargge pada-
piijeyarn gottu siddhaya bhattiya wvasata-nyayam=emmbuv=
orhdurh vigad =ent=a-sarvvabadha-parihara—’. Its purport
“will pe like this; * the land was bestowed upon the illustrious
One Thousand (representatives) after worshipping their feet
aud it was exempted from one and all impositions such as
siddhaya and Dbhatigya, according to the maxim of vasata-

nyaya’,

It is clear from the above extracts that they contain
reference to a nyaya or maxim which is one and the same in
211 the three cases, though only a portion of it hasbeen retained
in the last passage, evidently through the ignorance of the
composer or the engraver. The maxim is Al-vasata-nyaya;
and as this seems to be a slightly corrupt form, its correct
version should be ¢« Ali-vasanta Nyaya’. I have not come across
any more references to this zyaya in the epigraphical literature.
It is further interesting to note that this nyaya seems to be

1. Annual Report on South Indian Epigraphy, 1927 -28, Appendix
F, No. 7> { s

2. Ibid., No. 78.

3, S, LI, Vol IX, part I, No. 162. ¢
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new and hitherto unknown in Sanskrit literature also.l Its
literal translation would be ¢ the bee-and-spring maxim’.

What is the interpretation of this Nyaya? ¢ When the
flowers blossom in spring the bees come and take away the
sweet honey. Similarly, many are the claims on the yielding
land in the form of several dues collected from it. But the
gift land is to be exempted from all these’. This interpreta-
tion suits the context in all the cases under reference.

. The three inscriptions containing the above references are
dated in A. D 1080, 1098 and 1093 respectively and their prove-
nance showsthat they are confined toa smallregion of Karnitaka
comprising the adjoining areas of the Dharwar District of the
Bombay State and the Kopbal District of the Hyderabad
State. It is really strange that this interesting maxim should
have been current in the specified tract in a particular period
only and that it should have otherwise remained unknown.
Kukanur was a great centre of Sanskrit learning in the medi-
aeval age and its One Thousand Mahajanas were reputed for
_their scholarship as revealed by the contents of a good many
epigraphs found in this place.2 The credit of preserving and
giving currency to this maxim which must have been in use
once in Sanskrit literature, probably goes to these learned men
of the great agrahira of Kukkandr (modern Kukanur).

L. I have ransacked available notices of the nydyas in Sans-
krit literature and also consulted some learned Sanskrit scholars.
2. These inscriptions are un

: : s published and form part of my
private cpigraphical collection, : .



DOMINIONS OF THE SULKIS OF OKISSA
BY
DiNes CHANDRA SiRcAR, Ootacamund.

The inscriptions of the Sulki rulers of Orissa have
come mostly from Dhenkanal and a few from the neighbour-
ing localities such as Talcher and Hindol. Their dominions
thus appear to have comprised the Dhenkanal area together
with some of the adjoining regions. The kings of this family
assumed subordinate titles and epithets such as Rdanake and
Samadhigata-Paiicha-mahdsabda, although in some records
these are found along with the imperial titles Maharajadhirija
and Parama-bhattaraka. The use of a combination of feuda-
tory and imperial titles and epithets appears to point to the
fact that the Sulki kings were semi-independent rulers owing
nominal allegiance to an imperial family. As regards the
identity of the overlords of the Sulki kings, the Dhenkanal
inscription of Sulki Ranastambha,® which is probably the
earliest epigraphic record of the family, seems to give us a clue,
This is the only record of the family dated according to an
era, all other inscriptions of the Sulkl kings being either
undated or dated according to the regnal reckoning. The
date of the Dhenkanal plate of Ranastambha was read by
H. P. Sastri as the year 33, while D. R. Bhandarkar suggested
203. I am inclined to read the date asthe year 103. What-
ever, however, be the correct reading of the date, there is
little doubt that the era, to which it has to be referred, is the
same as that used in the records of the imperial rulers of the
Bhauma-Kara family of ancient Orissa. This no doubt
points to the fact that the Sulkis owed allegiance to the
Bhauma-Karas who had their head-quarters at Virajas and
Guhe$vara-pataka both possibly being different names of
modern Jajpur on the Vaitarani river in the Cuttack district
of Orissa. The feudatory position of the Sulkis suggests that
their dominions ¢ould have hardly comprised wide regions of
Orissa, not to speak of any territory outside Orissa. The Jara-
grama grant? of Rapastambha, however, has been taken to

1. H.P. Sastri, # B. 0. R.S., Vol II, pp. 397-400; D. R.
‘Bhandarkar, A List of Inseriptions of Northern India, No. 1697.

2. H. P. Sastri, op. at., Vol. IV, pp. 168-171; D. R. Bhandar-
kar, op. cit., No. 1696.



46 JOURNAL OF ORIENTAL RESEARCH [Vor. XVIII

prove that the dominions of the Sulki kings of Orissa included
wide areas of south-west Bengal as far-as the Bhagirathi or
the Hooghly river.

As regards the village, a portion of which was granted by
Sulki Ranastambha in favour of a Brahmana named Pichuka
(not Pauchuka as read by Sastri), Sastri says *“ The land was
granted in the district of Jara and in the village of Jard in the
Radha country. There is such a village in the district of
Hughli bordering on the district of - Midnapur both of which
belong.to Radha or Western Bengal. It is still the abode of a
number of well-to-do families of Brahmanas. * But it would
‘be worth investigating how the Sulkis came to acquire land,in
this part of the country. There is an influgntial body of
cultivating middlemen in Midnapur who call themselves Sukli
and trace their origin to a place called Kedalaka. But Ranas-
tambhadeva, the donor, was a Sulki and his capital was Koda-
'loka. Can there be any connection between Sulki and Sukli
and between Kodalaka and Kedalaka?”1 Tt must be admitted
_that Sastri offered the suggestion in a considerably guarded
language, although, as will be shown below, his contention
that the village of Jara was situated, according to the inscrip-
tion, in the Radha country is absolutely unwarranted. It is,
however, an unfortunate feature of Indian historical research
‘that an unwarranted suggestion, casually offered by one writer,
is passed by a follower of his as an undoubted and established
historical truth, This has happened also in regard to the
above suggestion of Sastri, which has been represented by
R. D. Danerji in his History of O7issa2 as a fully established
‘fact: Banerji begins with the passage. ““As proved by my
teacher Mahamahopadhyaya Dr. Hara Prasad Sastri,” and con-
i cludes “ The Sulkis therefore belonged to Northern Orissa
which once contained the modern district of Midnapur.” Thus
according to this author, it was already “proved” that the
Sulki dominions extended at least from the Cuttack district of
Orissa up to the Midnapur and Hoogly districts of Bengal.

We' quote below the relevant passage of the Jaragrama
grant of ‘Ranastambha to show the nature of the evi-
dence that has been takento prove the above theory

1. #.B.0.R.S, Vol. 1V, pp. 1689,
2. Vol. I, pp. 125-6.
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about the extent of the Sulki dominions. Lines 15-19 of
the inscription read: widitam=astu bhavatam Jara-khande
Jaragrame purva-dakshina-disabhage Chakalika-Bhamsi chatu-
sima-paryanta parvae-dise Stambhakara-kshetra-sima utara-dise
Ahara-Dakshinadi-sima paSchima-disé joda-sima dakshina-dise
Chinta-bhiami-sima ete chatu-sima-paryanta Radha-mandale
Tellwngala-bhatia-grama-vinirgata-Kasyapa-gotrae, etc. Any
careful student of Indian epigraphy will at once notice from
the passage quoted that the donee (the Brahmana Pichuka)
belonged to a Kadyapz-gotriya family that originally hailed
from the Bhatta-grama called Tellathgala which was situated
in the Radhia mandale and that Radhia-mandala itself had
nothing to do with Jaragrama in the Jara khanda. As a
matter of fact, in the chartersof early Indian kings, the name
of the district precedes that of the villageincluded in it, and
is not put, as in this case, after describing the boundaries of
the land granted. Of course the seventh case-ending in
Radha-mandale must have led Sastri to take this expression
with Jara-khande Jara-grame mentioned earlier rather than
with Tellaimgala-bhatta-grama® ; but there are innumerable
cases of sapeksha samasas of this kind in epigraphicliterature.l
Numerous other records of the Orissa region have exactly
similar passages; e. g., Sravastpar Muktavathi-grama-vinirga-
taya in the Kalibhana plates? and Radhayain Vallikandara
vinirgalaya in the Sonepur plates, both belonging to the Soma-
varhéi king Mahaéivagupta I Janamejaya. Thereisno doubt
that the donee Pachuka was a Radhiya Brahmana settled in
Orissa. We have similar other cases of Brahmanas migrating
from Radha or Radha in South-west Bengal and flocking to
the courts of ancient Orissan rulers.

A very interesting fact about these Riadhiya Brahmanas
is that often they are represented as students of a Veda other
than the Samaveda. It is well known that all Radhiya

1. Cf. Select Inscriptions , Vol. I, pp. 175-7, 179, 278, 406, etc.
and notes.

2. I.H.Q., Vol. XX, p. 247 and note 6.

3. Ep. Ind.,Vol.XI,p.94. B. C. Majumdar read the passage
wrongly as Radhaphainvallikandara®, took_ it to'be a place name
and identified it with modern Rehrakhol in Orissa.

4. Cf.e.g.Ep. Ind., loc. cit.; Jurerpur plate of Devananda
edited by me in the Ep. Ind. (in the press), etc.



48 JOURNAL OF ORIENTAL RESEARCH [Vor. XVIII

Brahmanas now claim to be students of the Simaveda and this
issupported by the traditions recorded in the Bengal Kula-
pafijikas. This evidence in regard to the unreliability of the
Kula-paiijikas and modern traditions as sources of the' social
history of ancient and’ medieval Bengal.may now be added
to the points raised by rie elsewherel in connection with the
problem in question,

1. Select Inscriptions, loe cit., pp. 498-500.



NEW FACTS ABOUT THE BHAUMA-KARAS
BY
Dines CHANDRA SIRCAR, Qolacamund.

About the end of May 1950, I received for examination a
copper-plate inscription from Mr. C. M. Acharya, the learned
Vice-Chancellor of the Utkal University, Cuttack, through the
Registrar of the said institution. On examination, it was
found that the inscription records a charter of king Subhikara
II of the Bhauma (called Kara in the later records of the
family) dynasty of ancient Orissa. The king of this name is
known from two copper-plate grants so far published. The first
of these is the Hindol plate which was originally published by
Pandit Binayak Misra in the Jo#rnal of the Bihar and Orissa
Research Society, Vol. XVI, pp. 69-83. A revised text of the
inscription was later published by the same scholar in his
Orissa under the Bhauma-Kings, Calcutta, 1934, pp. 12-20.
Unfortunately even this corrected text of the inscription, as
published by Pandit Misra, is not completely free from errors.
The Hindol plate now belongs to the Utkal University’s valu-
able collection of antiquities and I had an opportunity to ex-
amine it a few months ago through the kindness of
Mr. C. M. Acharya. The second of the two inscriptions of
the king is the Dharakota plate published originally by
Mr. Satyanardyana Kajaguru in the Jowrnal of the Andhr
Historical Research Society, Vol. 1V, pp. 189-94. A portion
of the record has been quoted by Pandit Misra in his book re-
ferred to above (pp.21-22). The text of this record is re-
markably similar to that of the Hindol plate. The year of the
issue of the two records was also the same--year 103. The
Hindol plate is dated in the year 103 Srdvana Sudi 7, while the
Dharakota plate has the date, year 103 Bhadrapada Sudi 7.
The second charter was thus issued only a month later than
the first grant. An interesting palaeographical peculiarity of
the number 103 written in the two records is that while the
Dharakota plate writes it as 100+3, the Hindol plate puts it
rather unusually as 100+0+3. The cypher used in the Hindol
plate between the unit and hundred symbols no doubt indicates
the absence of the ten element in the number andis due to
the influence of the decimal notation which was gradually be-
coming popular in other parts of India even before the days of
the Bhauma-Karas of Orissa. It is interesting to note in this
connection that the new copper-plate record under discussiop

XVII—7
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exhibits the same palaeographical peculiarity in writing the
year of the date, The grant is dated in the year 100; but it is
written as 1004+ 0. The present charter was issued about three
years before the Hindol and Dharakota plates.

In a paper contributed some years ago to the Journal of
the Kalivga Historical Research Society, Vol. 11, pp 103-05, I
discussed the history of the Bhauma-Kara dynasty of ancient
Orissa. It is now well known that Subhikara, otherwise
called Sirmhaketu (or Sirmmhadhvaja) and Kasumahara 11, was
the son of Santikara I (alias Gayida Iand Lalitahira 1) of
the Khandagiri cave inscription (Misra, op. cit., p. 10) and
the Dbauli cave inscription of the year 93 (loc. cit, p. 11)
who was the son of the celebrated king Subhakara I. The
Hindol and Dharakota plates describe ‘king Subhakara as the
son of king Santikara I by the queen Tribhuvanamabadevi who
is said to have been the ornament of the Nag-odbhava-kula
probably meaning the Niga family. It is also wellknown that,
owing apparently to the untimely death of king §ubhékara,
his mother Tribhuvanamahadevi ascended the throne and
ruled the Bhauma-Kara dominions for several years during
the minority of her son’s son Santikara II (alias Gayada 11
and Lonabhara or Lavanabhira). The Dhenkanal plate - of
Tribhuvanamahadevi (loc. cit., pp. 23-31) herself gives _some
additional informations about the family in which the queen
was “born. It says that. queen Tribhuvanamahadevi, -also
called Siddhagauri,  whas the daughter of the illustrious
Rajamalladeva who was the Daleshin-asa-mukha-tilaka meaning
probably the ruler of a territory in the south. This southern

king named Rajamalla belonging to the Nagodbhava dynasty
has not been identified satisfactorily.

The most interesting point in the description of king
Subhakara who issued the charter under discussion is that:he
is here represented as the son of Sivakara 1I, first son of
Subhakara I and the elder brother of Santikara I, from the
queen Mohinidevi belonging to the Bhavana-varhéa (possibly
a royal family of which the progenitor was a ruler named
Bhayana). This new information is a very valuable addition
to our knowledge of Bhauma-Kara history.
that Santikara 1 was succeeded sometime b
by his elder brother’s son Subhikara 11, born 'of the queen
Mohinidevi, and that this Subhakara II was succeeded- shortly
before the year 103 by Subhikara III who was the son of

It seems to show
efore the year 100
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Santikara I himself from the queen Tribhuvanamahadevi. It
may however be suggested that the issuer of the present
charter was the same king who later issued the Hindol and
Dharakota plates and that he was actually the son of Sivakara
II from Mohinidevi but was adopted as a son by Tribhuvana-
mahadevi between the years 1C0 and 103 when he was on the
throne. I cannot support the alternate suggestion mainly be-
cauce the adoption of a ruling monarch by one of his female
-relations looks unusual and because the unpopularity of the
institution of adoption in the Bhauma-Kara family seems to be
clearly demonstrated by the accession to the throne by no less
than four widowed queens (2iz., Tribhuvanamahadevi, Gauri-
mahadevi, Vakulamahadevi and Dharmamahadevl) and a
princess (Dandimahadevi). It should also be remembered
that the draft of the present charter is remarkably different
from those of the Hindol and Dharakota plates which how-
ever resemble each other. 1t ishoped that new discovery of
Bhauma-Kara records will soon show conclusively whether
Subhikara II of the present charter is identical with the issuer
of the Hindol and Dharakota plates or, as in more probable,
‘those two records were issued by a different king named
Subhakara JII.

In the copper-plate grantsof the kings of the Bhauma-
Kara dynasty, the name of the reigning king's mother is
usually mentioned. This practice has luckily made known the
names of the queens cf many of the Bhauma-Kara rulers to
the students of ancient Orissan history. Unlortunately no
copper-plate inscription of king Santikara 11, con of Subhakara
II or 1iI, has as yet been discovered. Thus the name of the
mother of Santikara II and the queen (probably chief queen)
of Subhakara II or III remains unknown. The charter of
Subhakara II under discussion mentions the 7ajii N_rix)gide\ii,
as a result of whose representation the king mad.e tl?e grant in
question in favour of certain Brahmanas. There 1s httl.e fioubt
that Nrinnadevi was a queen of Subhakara II. DBut it is not
possible to determine in the present state of. our knf)wledge
whether Nrinpadevi was the chief queen of king Subhakara II
and whether .st.le was the mother of king &antikara II, son an.d
L cor Subhakars I o 11Lx Thisfact s likely' to remain
unknown until a copper-plate grant of king Siflt:kara ?I is
brought to the notice of the students of ancient Orissan

history and epigraphy,



THE KUPPUSWAMI SASTRI RESEARCH
INSTITUTE

A meeting of the Kuppuswami Sastri Research Institute
was held, jointly with the Madras Sarhskrta Academy, on the
27th February, 1950, at the Ranade Hall, Mylapore, Madras,
to felicitate Dr. C. Kunhan Raja, Professor ef Sanskrit,
University of Madras, on his appointment as Professor of
Sanskrit at the Teheran University, Iran,

Sri Alladi Krishnaswami Iyer presided. An Address in
Sanckrit and a Souvenir in the form a silver plate inscribed
with a Sanskrit verse converying the best wishes of the
Institute and the Academy were presented to Dr. Kunhan
Raja,

After prayer, Dr.V. Naghavan read the Address. Sri
Alladi Krishnaswami lyer presented the Address and the Sou-
venir to Dr. Kunhan Raja. Speeches were then made by Sri
Alladi Krishnaswami Iyer, Pandit R, Subrahmanya Sastri,
Prof. K. A. Nilakantha Sastri, Prof. S. Vaiyapuri Pillai and
Sri K. Balasubrahmanya Iyer praising Dr. Raja’s work in the
cause of Sanskrit and emphasising the cultural significance
of the new appointment which Dr. Raja had accepted.

Dr. Kunhan Raja replied to the felicitations.



BOOK REVIEWS

ARrT aAnD THOUGHT BY K. BHARATA IYER. Luzac & Co.,
London. £3. 3. 0.

If there was one single scholar to whom, more than to any
body else, the world owes its understanding of Indian art, it
was Dr. Ananda Coomaraswami. Indian art, the study of its
spirit and aesthetic, naturally took him to Indian philosophy
and Indian modes of life and social patterns, and during his
last years he was an active exponent of a school of thought,
which had gained many notable adherents and which believed
in the supreme validity of the twin doctrines of perennial
philosophy and traditional life, belief in which, as he showed in
a number of his last days’ writings, was common to the
heritage of all the old world peoples.

It is appropriate thata volume of studies intended to
honour this savant is entitled A7t and Thought. The volume
was organised by Sri K. Bharata Iyer, and unfortunately, it
became a Memorial Volume too, for Dr. Coomaraswami passed
away while the book was still with the printers.

There are forty contributions of varying length and
excellence in this Volume. They are drawn from different
countries, America, Europe and India, and deal with different
aspects, and topics relating thereto, of the traditional cultures
of Christianity, Islam, Hinduism and Buddhism, and of art
and archaeology. The Volume is enriched by a number of
illustrations, a portrait of Coomaraswami, and a very useful
chronologically arranged bibliography of the writings of
Coomarswami.

First comes the series of articles which are nearest to the
dominant theme of Coomaraswami’s expositions, the value of
traditional life and art. To this section belong: the article
«Concerning Forms in Art’ by F. Schuon which concludes that
for all traditional art the end is the bringing of the artist back
to his divine Essence; that of I. Burckhardt ‘Principles and
Methods of Traditional Art’ which bases itself on the doctrine
that traditionally, art and craft are identical, symbolically they
correspond toadivine activity, and they are ‘ritvual’ in character._;
‘From Art {o Spirituality’ by F. de Marquette, which sum-
marises the teachings of Indian aesthetics the understanding of
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which in the West is described as one of the most important
cultural events of the last century; ¢ A craft as a means of
Grace and a means of Realisation’ by A. Messinesi which asks
the question ‘what possibilities are offered to a craftsman
born in a modern world, an expanding desert of secularism
and profanity, for integrating his life through the practice of a
craft? and answers by a narrative of the history of the
author’s own conversion to the traditional view ; the article of
R. B. Gregs which, enquiring about the validity of Indian
handicrafts in this industrial era, shows how indus-
trialism speeds up entropy on this planet, destroying life
in its  quantitative as well as qualitative aspects and
hopes that Indian handicrait and peasant life will resist
and survive; ‘on the Aesthetic Attitude in Romanesque
Art’ by M. Schapiro which sets forth the prevalance of
such a religious view of art in old cultures other than
the Indian too; S. E. Lee’s paper ‘Los Urthona and Blake’s
Illustrations to Dante’ which expound Blake’s faith in the
Philosophia perennis; the excerpts from Al-Gazzali on Beauty
made by R. Etringhausen whichdisproves the prevailing notion
about Muslim art being secular; A, M. Ludovici’s “India and
the Western World’ which is alive to the damage caused by the
impact of the West on India and agrees with Coomaraswami’s
observation that ‘“India’s recovery depends on the re-esta-
blishment of a standard of quality”; and ¢WActive Tradition
of the East and West’ by Alberts Gleizes which demonstrates,
in Coomaraswami’s own manner, identical traditions in religi-
ous art-representations in Hinduism and Christianity.

Next comes a series of articles on the significance of certain
symbologies in India, China, Arabia, etc. Here, mention may
be made of Sanskrit Letters as Mystical Symbols in later
Buddhism outside India by. L. Scherman; the Magic Ball and
Golden Fruit in Ancient Chinese Art by A. Salmony; the
Motive of Three Fish with a Common Head (in China) by C.
Schuster; Cosmic Symbolism of the Dragon Robes of the
Ch’ing Dynasty by S. Camman; the Mysteries of the Letter
Nun in Arabic, meaning fish which Rene Guenon relates to the
flood legends and Matsya-avatara in Hinduism, “he most
direct heritage of the Primordial Tradition’; and ‘Diirchana
and the Waking Dream’ by M. Eliade who interprets tl:xg
staircase and ascension to heaven, b ITi
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Among articles more directly concerned with religion and
philosophy are C. G. Jung’s article on Eastern Meditation,
S. Radhakrishnan’s on Science and Religion, and Miss Horner’s
Wayfaring.

In art-criticism we have E. Schroeder’s essay on Moghul
painting in which theauthor endeavours to suggest the hitherto
overlooked feature of a Hindu-Muslim synthesis such as is’
more clearly perceptible in religion and literature, ' and
the article on Problems of Rajput Art by H. Goetz. '

Of value on the plane of archaelogical research, the
contribution of Coomaraswami to which was rich and
authoritative, the following may be noted: Two Mesopo-
tamian Seals (Miss A. Getty), Buddhist Art of Bamiyan in
Afganistan (B. Rowland), the Gupta Temple at Devagarh,
(V.S. Agrawala), Tibetan Book Covers (G. Tucci), Painting
of a Jain Pilgrimage (W. N. Brown), and Chinese Ritua
Bronze Vessels (Miss F. Waterbury). :

N. Roerich, under the caption ‘Chindogya Upanishad’
sings a rhapsody on India. é

: V..R.

- ORIENTALIA NEERLANDICA, A. W. SIJTHOFF, LEIDEN.
. This is a volume of Otiental studies in about 500 pages
contributed to by members of the Netherlands’ Oriental
Society on the occasion of the twenty-fifth Anniversary of the
Society in 1945 and published in 1948. The volume is, as the
Preface rightly points out, ‘a living proof that oriental
scholarship in the various aspects is still alive in the Nether-
lands’. There are on the whole thirty-five papers covering the
fields HEgypt, Africa, Middle-East, Islam and Christiat?ity,
India, Indonesia, China and Japan; most of the contributions
are in English, and of some at least in other languages, an
English summary is given.

A. De Buck of Leiden opens the volume with an exami-
nation of the word [IPJ which has been taken to mean the
Nile but which means, according to him, more properly
“inundation’. P. Van Der Meer of Amstrdam fixes the reign’
ofi Menes of" Egypt at about 2400 B..C. The African rock-
paintings and their relation to Egyptian art-pro‘d.ucts form the
subject of the next paper by W. D. Van. lenagaarfien' c.)'-f
Léiden. The exaltation to which the King was raised.in
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Egypt too is discussed by L. J. Cazemier in his paper ‘Did the
Egyptians of the Ancient Empire Possess a Soul?’ The
grammatical question of localism in African languages is
elaborately discussed by H. P. Blok of Leiden. The word
Azazel in the old Testament which remains a ‘crux inter-
pretum’ is examined by W. H. Gispen of Amsterdam. The study
of P.A H. De Boer of Leiden of Exodus XXI, 7-11 show how
a Hebrew slave girl had to be treated by her master; and the
biblical paper by J. Simons of Leiden discusses the territory
inhabited by the Joseph-tribes, Ephraim and Manasseh. Urim
and Tummin of the Old Testament were, according to J. Scho-
neveld, abstract nouns, became later material cbjects consulted
for future happenings and in judiciary cases, and together
formed a complete name for the priestly oracle. J. H. Kra-
meites writes on Islam and Democracy.

In the group of papers on Indological subjcets, Faddegon
points out the affinitics in the alphabet-arrangements in the
Semitic and Sanskrit. H. Kraemer of Geneva, by a detailed
analysis of the writings of Benoy Kumar Sarkar, shows how
Indian research scholarship has a natural tendency to allow
nationol patriotism to detract from the disinterested value of
the investigation; an account is then given of the founder of
the Asiatic Sociely of Bengal and pioneer of Indological
studies, S.r Williamn Jones; with illustrations from sculpture
and citations from literature, Vogel describes the motif in
Indian art called Vyalaka, the peculiar animal referred to in
Tamil temple architecture as Yali; P.H. Pott describes a
Tibetan painting from Tun-Huang on the western frontier of
China; J. Gonda of Utrecht has a valuable paper criticising
the prevailing notions about the humorous or mimic-dramatic
nature of the so-called secular and satirical hymns of the
Rgveda like those on the Frogs and the Gambler; K. De
Vreese draws the full picture of the ancient Indian dice
(vibhitaka) game; and H. J. De Zwart of Utrecht has some
fresh comments to make on the Urvadi-Puriiravas hymn,

On the help that the Munda language group offers for a
study of the Indonesion languages, F. B. J. Kuiper of Leiden
has a detailed paper. R. A. Kern of Leiden shows by a re-
examination of the references to Ho-Ling that it could pri-
marily mean only Java, though one of the references warrant
i(.lentiﬁcation with Malaya. F. H. Van Naerssen points out the
circumstances under which the earliest phase of the Hindu-
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Indonesian Culture-contact should have developed. G. W. J.
Drewes’s paper on a manuscript with mystical poetry (suluk)
from Cherbon deals with a phase of Javanese culture after th

introduction of Islam. e

The possibility of scribal errors in ancient Chinese texts is
illustrated by J. J. L. Duyvendak of Leiden. Tjan Tjoe Som
of Leiden offers a new interpretation of some passages of the
Chinese classics. F. Vos, Leiden, presents a translation of a
Japanese text on Knighthood; an illustrated article by C. C.
Krieger, which concludes the volume, points out the western
influence on modern Japanese painting.

This is a well-printed and well-produced volume.
WAR

K. N. DiksaIT MEMORIAL VOLUME. Deccan College
Research Institute, Poona.

Volume VIII of the Bulletin of the Deccan College
Rescarch Institute, Poona, has been dedicated as a Memorial
Volume to the memoryof Rao Bahadur K. N. Dikshit, the
well-known scholar who was Director-General of Archaeology
for many years. The Volume opens with a list of words and
phrases, rather characteristic of the epic, gathered by Dr. S. K
De during his work on the critical edition of the Udyoga-
parvan of the Great Epic. Prof. P. K. Gode writes onthe
mounted bowmen on Indjan battlefields from Alexander to
Panipat. Mm. V. V. Mirashi gives a detailed account
of three ancient dynasties of Mahikosala who reigned
successively at Sripura from A.D. 380 to A.D. 65(_). ]_Dr L]
S. Tarporewala has a note on the metre of a Gatha in the
Avesta, Sri R. S. Panchamukhi contributes a paper, togethe:r
with rough sketches, which could have been well substir
tuted by photos, on the sculpture of the many :cemPles
at Pattadakkal near Badami. Dr. E..D. Kulkarn.t gives
a section—on expressions of comparison_—f_rom his §t?dy
of epic syntax in the critical Mahabharflta edftlon.
Sri G..S. Ghurye’s Notes on Hindu Costfxme is a veritable
minor thesis in 75 pages on 2 highly interesting theme;
it surveys all the important poetic am'i dramatlc_ work;
and treats in a classified manner with t%le dlfferet?t artxc.les o
dress ior both men and women. Makxpg afle-tanled review of
the incidents of the Surat Episode of 1759, Sri T. S. Shejwal-
kar shows the deficiencies of the policy of the Peshwas, and the

XVIII—8
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need to revise one’s opinion about Maratha Power in the 18th
century., On the meagre finds of coins, both punch-marked and
Roman, from Indian megaliths, Sri G. N. Das has a short note.
The pre-historic finds in Bellary are described by Sri B. Subba
Rao who carried out an exploration of that area under the
direction of Dr. Sankalia. Sri N. J. Shende surveys the nature
and position of Brhaspati in Vedic and Epic literature.
Supplementing Sri Gode’s findings on the glass-bangles, Dr,
Sankalia writes a note on the antiquity of these bangles which
according to him are only about 600 years old and spread more
probably under Muslim influence. Sri V. T. Gune’s critical
analysis of about 155 Modi Mahazars is again a minor thesis
extending to 140 pages. Nominal compounds in Pali which
have not received their due attention are studied by Sri G. V.
Davane on the basis of the text of the Mahaparinibbana-sutta.
Of the thousands of small units or settlements within a given
District area, Sri Y. S. Mehendale examines, as a sample, the
place-names ending in wadi in the Ratnagiri District alone.
Mrs. Karve has little support in her attempt to read into the
incident of Sita’s abandonment the belief that twin children
and adultery went together.

V. R

PriNciPAL KARMARKAR COMMEMORATION VOLUME. Sri
S. V. Dandekar, Principal, S. P. Gollege, Poona 2. Rs. 12.

After a brilliant record at College, Sri R. D. Karmarkar
dedicated his life to higher education in Poona by joining the
New Poona College scheme, later the Sri Parasurambhau Col-
lege, of which he retired as Principal. During a very active life,
he not only edited a number of Sanskrit classics, but took part
in such diverse activities as the University Training Corps
where he rose to the position of Lt.-Col. and commandant of
the Officers’ Training Corps. The present volume was
presented to him by pupils, friends and admirers on his retire-
ment from the S. P. College in 1948 and contains valuable
research papers {rom various scholars. Besides a portrait of
the professor and a foreword by Mm, P. V. Kane, the volume
carries two Marathi accounts of the Professor and his life and
activities. The Volume includes also three articles in Marathi
and two in Sanskrit.

In the leading English article, Dr. S. K. Belvalkar rightly
emphasises that the Karma, Bhakti, and Jiiana of the Gita do
not form a trichotomy, but a triune-unity. Prof. Gode’s
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paper to this volume deals with rope-manufacture in India
between B. C. 300 and A.D. 1900. The short note of Mr,
Goetz draws attention to the minor vestiges ancient Indian
painting in the Caitya hall at Bhaja (2nd century B. C.), Karlé
(1st century B. C.) and in a Vihara hall at Kanheri. Sri N, A,
Gore describes briefly the Subbasita Khanda of Ganeéa
Bhatta, a late anthology available in a manuscript in the Raja-
pur Sanskrit School. Prof. N. P. Gune’s Indo-Aryan and
Hittite gives an account of the Hittite language, one of the
earliest members of the IE language family, its discovery, the
work on it by different pioneers and its leading features. The
work of a Jain Hindi poet of the 17thcentury A. D.is
set forth' by Kamta Prasad Jain. Dr. B. Kakati tackles
the interesting but dithcult question of the doctrine of
irrefusability of the love-initiative from a woman found
in certain places in the Purdanas and suggests the only
possible answer of amalgamation of the practices of some of
the non-Aryan tribal groups. Dr. A. P, Karmarkar argues
that the first Purana, on the deluge-story, must have been
written by Vyasa soon after the great Bharata war. Prof,
D. G. Koparkar considers the circumstances under which
word-lists, ganas, in the Ganapatha attached to the Astadhyayi
went on growing and gives an analysis of one of them, the
multi-gendered gana Ardharcadi in the various stages of its
amplification. Dr. E. D. Kulkarni, the author of a Bomhay
University prize-essay on the ‘Influence of Sanskrit Literature
on Modern Indian Languages’, ina brief epitome of his
findings, shows the need for the study of Sanskrit by the
votaries of all vernacular literatures. It is interesting to
learn from Dr. Mahdihassan that the very popular word
‘Cutchery’ supposed generally to be of Muslim origin, is really
from the Chinese Kuan-Chih-Li meaning ‘office-residence’. Dr,
M. G. Mainkar finds the Raminujiya-interpretation of Bhakti-
passages in the Gita more natural than the Sankara-interpreta-
tion. Prof. M. R. Majumdar describes anillustrated manuscrlpt
of a Gujarati poem on the Krsna-exploits. The Pest.wa’s rela-
tions with Jaipur Rulers as shown by the Peshwa Daftar selec-
tions engage the attention of Dr. M. M. Patkar. Dr. A. D.
Pusalkar reviews ideas on the concept of Race and points it
out as the basis of modern wars, Two notes of Dr. Sankalia
present with sculptural illustrations the superstition of the:
holding of the winnowing basket and Sitaladevi and the long
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purse, vdiit$vi, which is tied round the waist for safety,
Examining the 230 cases of the word Brahman in the
Atharvaveda, Dr. N. J. Shende arrives at the conclusion that it
means the magical act and the mysterious power arising out of
this act in the priest and pervades the man and the universe.
Dr. Upadhye brings to light the existence of a Prakrt imita-
tion of the Meghasandesa, the Bhrigasandeéa, in a rfrag-
mentary manuscript in Trivandrum. Sri M. V., Vaidya of the
B. O. R. Institute considers some questions relating to the
extent of the Great Epic, with special reference to the signifi-
cance of the Parva-samgraha figures. Dr. K. N. Watave
contends that the Sthayi-bhiva in the Rasa doctrine is, in
terms of modern Hormic psychology, ‘Sentiment’ and not
‘{Instinet’ as Wadzkar had held.

The facile Sanskrit writer, Sri Raghunatha Sastri Patan-
kar of the Rajapur Sanskrit College contributes a Sanskrit
essay on Sanskrit grammar, and D. B. Paranjpe, a short
Sanskrit article on Goddess Jvalamukhi and the Jvalamukhi
Hill in the Punjab. The three Marathi articles deal with
Gotra (N. G. Chapekar), Advaita as the purport of the
Vedanta Sitras (D. V. Joag), and the linguistic, grammatical
and literary flaws in the text of the Gita (G. K. Modak).

ViSRS
THE PHILOSOPHY AND SCIENCE OF VEDANTA AND

RAjAY0GA, by Sabhapathy Swami. Chaitanya Prabhu Mandali,
Mahim, Bombay.

Sri T. K. Rajagopala Tyer, Retired Accountant-General, a
Life Member of the K.S. R. Institute, is not only a keen
student of philosophy, but a practical sadhaka who has under-
gone initiation and. practice under tue guidance of proper
gurus. Some years ago, he brought out in Sanskrit and Tamil
:_S..book of hymns on Gane$a from the unpublished Mudgala
Purana. A forthcoming publication of his is ¢ Hidden Trea-:
sure of Yoga’. The present work is one which he has
cherished for long and which he has used in his forthcoming
book. The Philosophy and Science of Vedanta and Rajayog:
by Sabhapathy Swami was originally published in 1883 by,
Sri Siris Chandra Vasu, and from a rare old copy with Sri T,
K Rajagopala Iyer, the Chaitanya Prabhu Mandali of Bombéy,‘
at'the instance of the founder Swami Krishna Chitanya and

thl-‘-é.u'gh the generosity of Sjt. M. K, Desai, has issucd this new
edition of that work, ‘ g



ParrT 1] BOOK REVIEWS el

_ Sabhapathy -Swami, as the hook says, was a native of
- Madras, who felt the call for higher life, tried Buddhist priests
and fakirs and finally had a message to go to Agastvasrama in
the southern hills. After some penance and a further revela-
tion at a shrine seven miles south of Madras, he reached
rAgastyasran}a, found his guru there, and spent with him seven
years. After becoming a Brahmajiiani thus, Sabhapathy
Swami came back to the world to help people to the spiritual
‘path and lectured and wrote in Tamil. He then went to the
"Himalayas, had the company of Siddhas and the darsan of the
‘Lord on Kailasa; this last vision of his is enshrined in a hymn
of his on Siva.

' This book gives in brief the teachings of this Swamiji
“which are based on the Upanishadic Vedanta which believes in
‘the doctrine of the individual spirit becoming one with the
‘Infinite Universal Spirit. It sets forth the method by which
communion could be gained, advocates Rajayoga, and dis-
counts Hathayoga. Being the writing of one who had been
in active Sadhana and had gained realisation, the work is
replete with practical data, and is thus not a mere disquisition
on philosophy. The Rajayoga chakra in the body according
to the fouuder of this school Agastya is given in a picture.
The proceeds from the sale of this book are to be devoted
to the furtherance of the mission of the Chaitanya Prabhu

Mandali.
ViR

UTTARAKHANDAYATRA, By Prof. S. P. Bhattacharya,
41/45, Russa Road, Tollygunge, Calcutta, Re. 1-4.

The author, Sri Siva Prasad Bhattacharya, is a Sanskrit
Professor of Calcutta, well-known to students of Alankara
Sastra as the editor of the Alankira Kaustubha of Kavi-
karnapira Gosvamin and other works. A traditional type
of scholar, the Professor who is orthodox in his personal life,
undertook several pilgrimages along with members of his
family, and the present volume presents a collection .of th.e
Sanskrit poems which he composed while he was on his reli-
gious trek. The poems in this collection refer to the holy spots
in the north, particularly the Himalayan shrines along the
course of the celestial river Gangd. The verses emanate both
from a feeling of devotion and a sense of appreciation of the
natural beauty of these sacred spots, and are couch.ed generally
in a simple diction, A large variety of metre is employed
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successfully, though occasionally an Anustubh or Upajati
limps from a now common North Indian lapse (p. 19, verse 4,
second pada; p. 26, verse 2, last pada).

W IR

MaNoramA. Edited by Ananta Tripathi Sarma, M,A.,
P,O.L.,, M.CA., Siromani Press, Berhampur, Ganjam.

We welcome this new venture in the form a Sanskrit
Monthly. The number received by us, which is Vol. I., No. 3,
opens with a selection of Subhasitas; then the editor continues
his history of the art of writing in India; the same author
gives also a further instalment of his history of the Alinkira
Sastra; the issue carries a further list Sanskrit synonyms for
English terms from the political and administrative spheres ;
Sri Sarvesvara Sarma writes on Sakatayana; there are a
number of minor poems and a portion of a Mahakavya,
Radhavilasa published serially; and a lady Sri Sita Devi
contributes an one act play called Aranyarodana, While the
contents are varied and interesting, this effort at a new Sans-
krit journal 'suffers obviously under the same handicap as
others of the kind, of very limited resources; as support in-
creases, the printing and get-up may be expected to improve,

Vo R



OBITUARY
Dr. D. R. BHANDARKAR

The well-known historian and archaeologist, Dr. Devadatta
Ramakrishna Bhandarkar passed away at the age of 75 on
30th May, 1950 in Calcutta.

Son of the distinguished R. G. Bhandarkar, D. R. Bhan-
darkar passed his M. A. in Pali and Paleography. Before this,
“in 1897, he wrote a brief survey of ancient towns and cities
of Maharastra in the Pre-Muhammedan period for the Pandidt
Bhagwanlal Indraji Gold Medal and Prize of the Bombay
University, and published research papers in the Journal of the
Bombay Branch of the Royal Asiatic Society. He was then
attached to the Census Officer, Bombay, whom he helped in
writing the sections on Religion and Sect and Caste and Tribe
in the Census Report. He was also Hony. Asst. Supt. of
Ethnography, Bombay, and in 1902, wrote a monograph on
the Ahirs. In 1904, he was appointed Asst. Archaeological
Surveyor, Bombay Circle, and was responsible for the Lists of
Ancient Monuments in Rajputana. His findings at this time
regarding the antiquity of the LakuliSa sect were very well
received. His work on the Ahirs, Gurjaras and Guhilots took
the shape of the ‘Foreign Elements in the Hindu Population’
which he delivered as the Bhagavanlal Indraji lectures in 1904
at the Bombay University; this was published in 1911 in the
Indian Antiquary of which he became in this year Joint Editor
with Sir. R, Temple; the same year saw him taking charge of
the Western Circle of the Archaeological Survey.

In 1912 he was awarded the Sir James Campbell Gold
Medal by the Bombay Branch of the Royal Asiatic society. He
did some important excavations at Besnagar (AS_I. An, Rep.
1913-14, 1914-15). In 1917, Sir Ashutosh Mookerjee took him
to the Calcutta University as the Carmichael Professor of
Ancient Indian History and Culture, along with which chair, he
was holding also charge of the Archaeological section of the
Indian Museum, Calcutta. In 1921, he received the honorary
degree of Ph. D. from the Calcatta University. He was on
the Board of Trusteesof the Indian Museum and was connected
also with the Govt. Historical Records Commission. In 1936,
he retired from University and Government service.

Among the series of Charmichael Lectures he delivered at
the Calcutta University are ‘Kingship and Democratic Instity
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tions of Ancient India’, ‘Indian Numismatics’ (1921), and
‘Adoka’ (1923). Under the Manindra Chandra Nandy Founda-
tion at the Benares Hindu University, he delivered in 1925,
the lectures on ‘Some Aspects of Ancient Hindu Polity’.
Under the Sir William Meyer Foundation at the Madras
University, he delivered the series of lectures ‘Some Aspects of
Ancient Indian Culture’ in 1938-39. '

His ¢List of Inscriptions of Northern India’, Epigraphia
Indica, Appendix to Vols. XIX-XXIII, which was a revised
edition of the earlier list published by Keilhorn, took him ten
years. Till his death he was working on the revised edition
Fleet’s' Gupta Inscriptions. 7

He was connected with and honoured by many research
societies and conferences. ViR

i R. A. SAsTrI ;

Sri Anantakrishna Sastri, familiarly known all over India
and abroad to manuscript-enthusiasts as R, A. Sastri
away on 15th July, 1950 at a ripe old age.

The late Sastri was reponsible for manuscript collection
work in the Adyar Library, the Oriental Institute, Baroda, the
Punjab University Library, Lahore, the Visvabharati, Santi-
niketan, and lastly, the University Mss, Library, Trivandrum.
Small collections of Mss. had been made by him for several
other institutions also, including the Madras University. Sans-
krit Mss. were his passion till the end of his life, and it is this
that led him to move actively, behind the screens, authorities at
different University centres and bodies for the starting of
work on a New Catalogus Catalogorum of Sanskrit Mss,

Ass a scholar, he had edited a number of works, the Lalita-
sahasranaman with Bhaskarariya’s Commentary,
dracarya List, the Agnive§ya grhya, the Pasupata Sitras etc.

A man of amazing energy, he had not only toured the
country up and down every year, but had gone abroad on a
tour to see the North Pole (described by him as the Mahi-
meruyatra) and the midnight Sun, A worshipper of Sakti,
he claimed many disciples among highly placed persons,

foreigners and such distingnished personalities as the late
Maharajah Sayaji Rao of Baroda. V.R.

, passed

the Kavin-

Dr. E. S. KRISHNASwAMT IvER

We are very sorry to record the

; passing away at Banga-
lore on June 7th

: 50 of Dr. E. S.Krishnaswami Iyer who was
3 Life Memeber of the Kuppuswami Sastri Research Institute,
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Note 2.—Parizurru-meliyinum means, according to Ilam-
puranar, “when the friend is on the point of yielding out of
compassion’’ and according to Naccindrkkiniyar, “when he
becomes emaciated’’. The former meaning suits better with
what follows.

How many are the ways in which the lover’s friend
intercedes?

101, Lnosi Bdssw usdalres Quaru,
Pankar nimittam panniran t-enpa.

There are twelve occasions in which the lover’s friend
intercedes. ;

Note 1.—Pankar-niniittam may be taken as anmoli-t-tokat
meaning ‘the union of the lover and the lady-love through the
lover’s friend ”. But in the Ilampuaranam it is taken to bea
verrumai-t-tokai and wimittam is an @kupeyar meaning
nimittam aka-k katum kattam..

What are they?

102, apsr 2orw apo oo @sd@%ni @ 00U,

Munnaiya minrun kaikkilai-k kurippe.

The occasions during the last three (among the eight kinds
of marriages) come under kai-k-kilai.

103. Wxeri srarzw QuaptF%w Quplo.

Pinnar nankum perun-tinai peruin-é.
The occasions dvring the first four (among them) fall
under peruntina.
104 @psQei® yemits wilygri Cwar
sao@s Apul wifes QuaCo,
Mutalotu punarnta yalor mena
Taval-arufi cirappi n-ai-n-nilam perum-e.

The occasions during Fkalavu which is the type of
gandharye which is said to be of the best type arise in the
five regions of spotless importance.

Note 1.—Pankar-nimittam should bz taken in these three
sitras from the sitra 101. :

Note 2—It seems to me that the above three s@fras may
be taken to be one si@tra explaining the twelve occasions where-
in the lover’s friend intercedes. They are tlose that happen
during the last three of ettumaaral noted in the first siatra of

I
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this chapter, Asura, Raksasa and Paisaca, which belong to
kaikkilei ‘type, and those in the first four Brahma, Praja-
patya, Daiva and Arsa which belong to peruntinai type and
those in kalavu which is of five kinds according to the five

regions. But Ilampiiranar takes them as three sitras and
Naccinarkkiniyar as two.

Note 3.—Ai-n-nilam according to Ilampiiranar, refers to
kalayu, wutan-pokki, irkilatti, kama-k-kilatti and katar-
paratiai and according to Naccindrkkiniyar, mullai, kuriiics,
palai, marutam, and neytal. In Ilampiranam there is the
refutation of what is stated in Naccinarkkiniyam. If the
Ilampuranam text is correct, Naccinarkkiniyar should have
taken the view of the predecessors.

Naccinarkkiniyar’s view
seems to be correct,

105. @guamss ghldeyl urBw I g s
srem amstip Qurap soef ulal gy
srarasd yar ger Quuwi B efer aowad o
STlR Wil p soriyiEs sl
Calasler vwe?s wswy Qurap Bepio
Yargyd sntevd ysQ@s Qi ul @l
vsrgy @i Ber UGBS s D
Caerr QewBpw dpulde! semaw s
2grerr Qawr Basis IAS @ gi
srem@s @ Fiu Qs 50 ser e
cerse Cammy § Csryf QedIw
yaor Bi Beraf yaoluw Qagmw
U@reLb UBs Y WIEsase Yps sw
Ydru. eds wnssGar® ngan&@&f
ByCara’ CQuer Qae weyi yaa.

Iru-yakai-k kuri-pilai-p p-akiya v-itattum
Kana vakaiyir polutu-nani Y-ikappinum
Tan-akam pukaan peyarta l-inmaiyin
Katci y-acaiyir-kalam-pukku-E Ealanki
Vetkaiyin mayanki-k kai-y-arw polutinum
Pukaa-k kalai-p pukk-etir-p pattuli-p
Pakaa viruntin pakuti-k kapnum

Vela n-etirum viruppin kannum

Tala n-etirm‘n pirivt nanum

1. d@ldsr (@ors.); A@s @0 (=)
2. grerrew (@arib.); @rarrer (5£.)
3. 8yQarsr (@arw.); SpCarar (zs.)
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Nanu-nesi c-alaippe vituttay kannum
Varaital venti-t toli ceppiya

Purai-tin kilavi pulliya vetirum
Varaiv-utam patutal-u m-ankatan puratium
Purai-pata vanta maruttalotu tokaii-k
Kilavon ména v-enmanar pulavar.

Learned men say that the following are the occusions
when the lover speaks: When he fails to meet the be loved at
the assigned place both day and night, when he feels the time
heavy in her absence, when he stands helpless befooled by his
disappointment on going to the assigned place eager of seeing
her and not prepared to return home without going there,
when he is treated as a guest when he is met though in an
inopportune moment, when the lady expects presents fromhim,
when he perseveres to meet her during separation, when he
leaves her on seeing her worried through her modesty, when he
is addressed by the lady’s friend with surest words to prepare
for the marriage, when he agrees to propose for the marriage
and when his proposal for the marriage is not agreed to.

Not 1.—This siitra deals, according to Ilampiiranar, with
the sayings of the Jover and according to Naccinarkkiniyar,
with the sayings of the lady-love. Both have given illustra-
tions from literature in support of their views.

106. srwg ﬁ?smu.q/!‘! aekrallcy D @ieER b

BrgR WL gYio Querraww ensaler

chilg AL g8 ey wae s CaLas

QsPuuL eror aasd et @er.l

Kama-t tinaiyir kanpintu varaum

Nanu matan-um penmaiya v-akalin

Kurippinu m-itattinu m-allaly vétkai

Nerippata vara v-aval-vayi n-an-c.

Since shyness ahd credulity are in the natu.re of women,

the amorous desire in women under kalazn is not.clearly
expressed, but is to be understood from suggestion and

position. :
Note 1.—The meaning given above belongs to Ilempira-

nar. Naccinarkkiniyar splits the satre into three sentences.
!

1. - Gf. Drstvaitan bhavasarinyukidn akaran ingitani ca)
Kan_yd)dh samprayogartham tarnstan yogan vicintayet (Kama-

shtra 3, 3, 43:
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The meaning, according to him, is this:—Since theshyness and
credulity of women malke their appearance in their youth, they
are suggested from their eyes in kalav#; amorous desire is
seen in its nature during the conjugal union of lovers and they
are not visible on other occasions.

107. srwes Gricverr sriie S avwal e
© agapp Irem® o Gas Quryfu,
Kamaii colla natia m-inmaiyin
Em-ura v- rantu m-ula-v-ena molipa.

Since eyes do not but suggest her amorous desire, both of
them, they say, do exist to delight (the lover). *

Note 1.—Since conjugal union never happens without
exchange of words, both of them—shyness and credulity—
appear with change of form.

Note 2.—Nattam means according to Ilampiranar, eyes
and according to Naccinarkkiniyar, happening. Em means,

according to the former dclight and according to the latter
confusion.

108. Qsre@ugi Qurfls emmws s1ssler
Hoa 5 ppQorf) woer el @,
Col-l-etir molita I-arumai-t t-akalin
Alla karru-moli y-aval-vayi n- an-a,

Since it is rare that lady-love expresses her amorous
desire, we see only her apparent refuca!.

Note 1.—The above is the meaning given by Ilampsirenar
Naccinarkkiniyar’s meaning is this:—Since it is not rare for
the lady-love to express her amorous desire to her friend
without feeling shy and credulous, we find such sayings of the
lady-love addressed to her friend.

Note 2.—The meanings given by Naccinarkkiniyar for
the sutras 106 to 108 are far-fetched.

‘ The prose-order taken
by him is luboured.

109, LDOPE SUH STaRl DpSIL. o serl
Bopés argNa QrreQe G LCLEL
Qi@ wm s ser wyﬁ@,a'@i Qari_ev
B @poad @A25 Csrgpe
@U@ swnPay b sreodl s efayin

Ryl s

00 1. Gf. Sammukham na viksate. “Tucyam. Gimand. aligam apadéicna
prakaSayati (Kamasitra, 3, 3, 25-6). ,,
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QLeLdf drmPay wopmwdsd Bswiveyp
atsaf Queaefayn I @uddz S@o& eyw
Cari 5@s0f QarifliSay wie Au w
Sk gafs sovedayn Qup pe ) wellul gy o
@I58 Dgry o s@w anle & Peyis

afu oo Qsrorenrad &n%nyih

0wk U0 Bs s D¢ Rar s tae s G'a”ﬂj@
B s 560 160 @y Yl i s ey
slrné srevg 5975590 @oudnQrev
Capromre afiar s wrppsp aem e

Qs fiup sl g5 Hoysgema wen i’ (S gpyiv
QurPle wings yewmis® Qopal

P@@ws Ceamenwsd gmsmp Qsefls@srar
B @Ban.e Fraxp snroflras® aesuda

Quuew srerp Sweler ae e

Qurd: 3% WG s wi eJetr &et sovyib

waswp Canyf somentsi zai_ O gyb
Qafui’ L gso Qomafe oo smib

A8 Qepliymw wBL p &ewrgyo
ez aflmae soap ab aiw

BOIED &N G s argew wms s gnw

gaxg ) geoflu Qgmerns anl

bpal QUuits e pesa Carisg
sorlagl urei s 504 Capwis
el He@u alupu® Quigef ayw
Qurap g wrpw yora geeouaer
sflas% @bs Fross aebemih

sz ApdSey vae el @pllan

TG FNH D QAMSE o Guild

s epflence wacdalp vrimgew
Yerva porCa SurfiLg srer.
Maraintavar kantae rarkat t-urutal
Nirainta katal r col l-etir malunkal
Valipatu mayuitan maruti-elir kotal
Pali-tir muruval cirite iorral

K ai-p- patiu-k kalankinum nanu-mika varinum
Itiu h-piry v-irankinu m-arumai-cey t-ayarppinum
Vantavali y-ellinum vittuyirt t-alunkinum
Nontu-teli v-olippinw m-acca-nitipum
Pirintavali-k kalankipum perrevali maliyinuim

1. adsac (Gork.); essera (54.).
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Varun-tolir k-arwmai vayil karinum

Kariya vayil kolla-k kalai-y-um

Manappatiu k kalanki-t citaintavali-t tolikkn
Ninaitial canra v-aru-maras y-uyirital-um
Uyira-k kalat t-uyirttal-u m-uyir-cela

V érru-varaivu varin-alu marrutar kan-n-um
Nerippatu nattatiu nikalntavai maraippinum
Poriyin yatta punarcci nokki

Orumai-k kenwmaiyi n-uru-kurai telintol
Arumai canra nal-ironin vakaiyin ;
Peruinai canra v 1yalpin kannum

Poy-talai y-atutta matalin kanpum

Kai-y-aru toli kannir tutaippinum

Veri-yat ¢ itattu veruvin kapnum
Kwriyi-n-opfumai marutar kannwm
Varaivu-lalei varinun kalavari v-uyinum
Tamar-tar katta karana marunkinum
Tan-kuri talliya terula-k kalai

Vantavan peyarnta v-arun-kala nokki-t
Tan-ptlai-p p-aka-t talii-t téral-um
Valu-v-inru nilanya v-iyar-patu porulin-um
Polutu marum puraiva t-anmaiyin

Alivu-talas vanta cintai-k kappum

Kaman cirappinu m-aven-ali cirappin-um
Emaii canrae v uvakai-k kannum

Tanvay: n-urimai-y-4 m-avan vayir parattai-y-um
Anna-v-n m-ula-v-é y-or-itat t-an-a.

The lady-love has her sayings on the following occasions
totally or partially, When she sees him without his seeing her,1
when she stands in such a position as to be seen by him, when
she stands still before the lover through excessive love without
telling him anything,2 when she (apparently) refuses to yield
to him, when she yields to him after refusal, when she lightly
exhibits harmless smile,8 when she is in bewilderment though

: 1. Naccinarkkiniyar's meaning is this:—When she sees him on
h!s departure {rom her so long as he is within the range of her
view.

: 2. Naccinarkkinipar adds though she wants to accuse him of
his attachment to harlot.
3. Nacoinarkkiniyar’s meaning

-3 i is this:—Whe; li )
exhibits her joy to her iriend on her S

being free from accusation.
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in the company of her lover, when she is unnerved through
e{ctreme shyness, when she fears separation though at a short
distance, when she fecls sorry on being prevented from going
out or on his failing to meet her on account of strict watch,
when she derides him on his standing before her, when she
explicitly tells him her sufferings bemoaning, when she does
not listen to his promise on account of her suffering, when the
obstacles bringing her fear prolong,? when she is in bewilder-
ment on his separation from her, when she is in ecstasy on meet-
ing him, when her friend tells her of the improbability of his
coming on account of obstacles, when she does not take it into
her head, when she reveals her situation to her friend on being
chained to her house and consequently being put to much
worry, when she says that she will die if he does not come to
her rescue: when she consoles herself that she was responsible
for his non-comingon her non-trying to make her parentschange
their minds if they arranged for the marriage with another, on
her concealing her mind from others, on her being in eight
amorous states with magnanimity consoling herself about the
separation from her lover through her love for him for which
fate is responsible, on hearing- the rumour of his mounting
himself on palmyra stalks, on her friend removing her tears,
on the priest expressing his views of her being possessed of
Skanda, on her bewilderment about her mistaking the assigned
place, on approach of the lover’s request for marriage on kalavu
being on the point of becoming public property, on her relatives
keeping her under check, on his going back with disappoint-
ment without knowing that she is under check and consequently
is unable to meet him at the assigned place; and when she tries
to misinterpret his true words, the inconvenient time and place
of his arrival, his extreme attachment towards her, his attempt
to please her and his exhibiting his extreme delight due to his
attachment towards her, by referring to her unsullied state
towards him and to his connection with a harlot (which is
imaginary ).

Note 1.—This satra may be sub-divided into three parts:i—
the first part consisting of lines 1-14, the second part of lines
15-29 and the third part of lines 30-36.

Besides,
2. Naccindrkkiniyar’s meaning is, when she prolongs her fear
to reveal the fact even to her friend.
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110. aamrdeo. aais srass amifab
e@rwr srefle Qb2 grer @plio gy
erCuearg Carfls garg ap setrgmio
31Bar = p® sreiap apar Cay.
Varaiv-itai vaitta kalatin varunt inum
Varaiya nal-itar vanton mutitnum
Urai-y-ena t tolik k-uraitiar kapnum
Tan-¢ karun kalam-u m-ula-v-é.

There may be opportunities for the lady-love to volunteer
her saying when she suffers before the lover goes to her to
marry, when he meets (her friend etc.,) before her marriage
and when she requests her friend to relate the real situation
(to her parents, lover etc.).

Note 1.—Um in k.lam-um suggests that such occasions
are rare.

Besides,

111. e 8 FPecs Rpésar srQemr o renf ayw
Qe L7 ar’Ra s pudRpt sev Qpav 5
QsraCeoni Gorel Yo QscseQuir@
aruwé Dua gy oS L eyb
anal aren Quinif) &ygal Sordifaib
gaxns Vras Carermwer @urgQer.
Uyirinufi cirantanru nan-é naninsum
Ceyir-17. katci-k karpu-c-ciran tanr-ena-t
Toilor kilavi pulliya neficamoti
Kama-k kilave n-ulavali-p-patinum
T avi nan-moli kilavi kilappinum
A-vakai pira-v-un-topruman porui-é.

Even if the lady-love goes (of her own accord) to the
residence of her lover or says such words free from guilt on
the strength of the saying of the ancients that shyness is
superior even to life and chastity is superior even to shyness,
such things come under aka-p-porul.

What are the occasions when the lady love’s friend has
ler say ?

112, srppaps Carppoae Curapesap tpemis by
Qewafi%er wpileys) Qeavalgnn Ll algyib
HemiéR QuBiiur @ erw s 5 Qeme b
semidd Cuifen apemisp Ve amp
Quilgnw Quriisd gy eyl Segwrp
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*" FOREWORD '

In this small volume are. gathered together the
appreciations of the many friends and admirers inclu‘dingJ
pupils of the late Sri Kuppuswami Sastriar. I first. came
into, contact with him in the office of Sir P. S. Sivaswami
Aiyar who indented on his superior knowledge of the
Mimamsa for the interpretation of Smrti texts. I have seen
him in the Senate of the Madras University fighting for the
causes he had at heart. I have seen him at. closer.
quarters in the Annamalai University where we were both-
members of the Senate and Syndicate together. It is
only now that I'realise  that he was six years younger
than myself. I always paid him the respect due to a
senior in age. That he was senior was an impression
produced, I think, by the depth of his learning.

The combination in him of the Pandit’s depth of
learning with the most modern methods of research was
so obvious a feature of his, that it receives mention in
many appreciations here. I have heard him discourse in
Samskrit with easy intelligibility, very rare in one of his
deep learning.

Sir P. S. Sivaswami Aiyar used to remark that one
of his profound learning could and should have proc.lu(?ed
many books. He has repeated itin his appreciation
included in this volume. It is not perhapsin the tradi-
tion of a Kulapati to write books but only to teach all day
long a vast number of pupils and be an exemplgr to
them. Till the end he believed that he would die an
perform the last offices to the
mother who unfortunately survived him. Had hc_the
length of life in retired leisure he hoped for he might
have had time to write books. ~As it is, the Chror.lol'ogn-
cal Index prefixed to this volume and the appreciations
of his many pupils show how active and strenuous his

life has been.

octagenarian and would
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He had done a great deal for Samskrit in his time,
but even he would not have been able to stem the tide of
opposition to Samskrit that is mow, in evidence.

The condition of Samskrit Education to-day is only a
test'of our love for Samskrit. True lovers of * Samskrit in _
and outof the Samskrita' Academy and Kuppuswami
Sastri Research Institute may yet do much to foster the
cause of Samskrit education. If the 'cause of Samskrit
cducation languished and failed, it will be our fault.
We the members of the Academy and the Institute owe

it to the memory of Sri Kuppuswaml Sastn to promote
Samskrit study

T..R. VENKATARAMA SASTRI,
5w Ty .. PRrESIDENT, i
Kuppuswami Sastri Research Institute.



SELECT OPINIONS

Hermann Jacobi, Professor of Sanskrit, Universi

, University of Bonn, 14th
Df,cember, 1926.—1 have perused your new Journal of Oriental Res'earch
swith great interest. I heartily wish you success in your meritorious
undertaking.

: L, D, Barnett, School of Oriental Studies, London, 19th Decem-
ber, 1926.—1t seems to me to be a good beginning to the enterprise which
I hope will be very successful. Some of the matter is very good indeed.

J. Jolly, Wurzburg, Germany, 20th December, 1926.—This evi-
dently is a periodical of great promise, with every chance of success.

0. Strauss, Professor of Sanskrit, Kiel University, 1st January,
1927 —Being very well pleased with the first number of your Journal of
Oriental Research I ask you to enrol me as a subscriber,

Sir Richard Temple, Editor, Indian Antiquary, London, 6th
January, 1927.—Your excellent Issue,

F. 0. Schrader, Kiel, 9th January, 1927.—I have read with
absorbing interest through the first number and find its contents quite satis-
factory .o s oot s e A Journal of this kind has been undoubtedly a need

in Madras since long.

Dr. Wilhelm Printz, Librarian, D, M. G. Halle, 14th January,
1927 —...... This fascicle contains many very interesting and scholarly
articles: a very pretty start!

« Bombay Chronicle,” 12th December, 1926 —.sceovceosnnsans
The Quality of scholarship displayed is of a high order.

« Indian Review.” November, 1927.—We welcome this new Quar-
terly of Oriental Research.s.ooereiecaceieos The influence of Professor
S Kuppuswami Sastri, the Professor of Sanskrit and (.Iompa_u‘atxve Phl_lo-
logy in Presidency College, has been ceaselessly exercised in { urthering

_ the cause of such learning..cesse.
«New Iadia,” 20th December, 1925.—...cccoeveer: .The design
- and the get-up of the Journal is very good, and we recommend the Journal
to all lovers of research and scholarship.

«Hindu,” 9th Foburary, 1927.—.c.c.c.cce. .The Journal will not
merely maintain the high level reached in its first number but frequently
transcend itself.

aMadrag Mail > 2[st January, }9?7.—-_. Sueresseanaeen .The

- contributions are from persons who have specialised in particular branches
 and show striking evidence of original work. ...
i i i i ides of
Dr. Sylvain Levi Paris—......[t deals with so miany SIEES O
{ndian Science, and in szxch an interesting way. What I like most in it, 18

i i i i < *. Many of your
its genuine and regular Indian flavour, its proper Rasa’. «
contributors, if not 211 of them, know how to combine Pandit-learning and

Western standards. .
I was greatly

Dr. H. Luders, Borlin University—......... L .
impressed with the higl,x standard of scholarship, the orginality of thought

and the soundness of critical methods displayed in your contributions.......
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