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HON. P. RAMANATHAN 365
was the great Coomaraswamy M udaliyar
: THE FIRST TAMIL MEMBER

of the Legislative Council and® Madaliyar of the Governor's Gate.
His paternal grand-father was Arunasalem Mudaliyar, grandson of
Pounambalam Dharmayan, whose great-grandson, Mr. Ramanathan’s
fathor, was the well-known Ponnambalam Mudaliyar of the Gover-
nor’s gate during whose time tlie family came down from the North
and took up their residence in Colombo. Ponnambalam Mudaliyar’s
name and fame are still too- fresh ia the minds of the men of the
Tamil community to need reference. He it was who gave the Hin-
dus of Colombo their Cathedral, the temple at Kochchikadde,
which has earned the distinction of being the best managed and one
of the' most orthodox of all temples in South India and Ceylon.
Ponnambalam Mudaliyar was Revenue Aseistant tothe Government
Agent of the Western Province and served- the public for over.30
years- >

Ponnambalam® Mudaliyar married  Sellachi, the only daughter
of Goomaraswamy Mudaliyar and sister of Sir Mutta Coomarasawmy,
father of Dr. Ananda K. Coomaraswamy, the Geologist and Social
Reformer of our day. Three sons were the issue of this union, all
of whom have carved their names in deep letters in the history of
their country and all of whom rose to great honours and legislative:
responsibilities.  Mr. Ramanathdn’s may well be termed :

A FAMILY OF LEGISLATORS

They held the Tamil seat for generation in the Legislative
Council of Ceylon. Mudaliyar Coomarasawmy was the first Tamil
i the Council. Mr. Edirmanasingam, Mr. Ramanathan’s grand
uncle, was the second. Sir Muttu Coomarasawmy succeeded him—
each holding the seat for life, until Mr. Ramanathan succeeded Sit:
Muttu Coomarasawmy and the seat was, by successive tentative
rogulations, made tenable for five—or really ten years. Mr. Rama-
nathan was succeeded by his brother, the Jate Mr. P. Coomara-
sawiny, who vacated i in 1897,-when the Tamil seattn Council
passed out of the family, although, to-day, there is still one mem:
ber of the family, the Hon. My, P, Arunachalam, Mr. Ramanathan’s
youngest brother, who elected an official career and yet made his
way into the Chamber where so many men of his house achieved
renown. So sired, and cradled in ihe traditions of sach a house, Mr,
Ramanathan would have been a violation of all laws of heredity, had
he failed to follow in the footsteps of his forbears.  That e
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HON. P. RAMANATHAN. 367

his career will continne fo be accompanied by the lustre which has
spread over his past unofficial life. Iu the name of his unofficial
colleagues, it is fitting that I should on this occasion, testify to our
appreciation of his abilities and services, whilst bidding him fare-
well.
Mr. T. B. Panabokke, the Kandyan member, was equally
generous in bis tribute, referring to him as a tower of strength to
his friends and a battery of adamant to his adversaries. Sir Arthur
Havelock concluded the expressions of farewell by saying:—

T wish to add my high appreciation of the services of the Hon,
Member who is about to leave us and my regret at his approaching
retivement from the place in this Council which he has so long, so
ably and so usefully filled. - : :

EARLY YEARS

Ponnambalam Ramanathan wasborn on the 16th of April 1851.
His early years were passed at the old Academy, then under the
redoubtable Dr. Boake under whom he learnt the rudiments and
the three R’s from 1858. In 1865 he was removed to the
Madras Presidency College, but ill-health brought him back in
1869. Dr. Boake was glad to have lis promising pupil back and
took special pains to develop the talent which needed restraint
rather than encouragement. Languages, philosophy and logic
were the lad’s fayourite studies and even in those old days, “the
long, long thoughts of youth” filled lis mind with a fascination for
mysticism. On leaving Dr. Boake’s care, he passed into the cham-
bers of Sir Richard Morgan, as an advocate apprentice. In those
days, there were none of the systematic and inethodical lectures,
preparation, examination and training which Mr. Ramanathan
himself gave to those who came as students after him. The young
law apprentice buckled to the dry bones of the law with a mind
attuned to logic and plilosophy. His progress was so remarkable
that in two years’ time he was ready to face the examiner. He
was Sworn in as an Advocate in 1873 and took his seat around the
bar-table which was then

GRACED BY THE PRESENCE OF GIANTS

such as Sir Richard Cayley, Sir Samuel Grenier, Fitzroy Kelly—a
great Bnglish equity lawyer, who spent a few years in Ceylon for
the benofit of his health—Sir Richard Morgan, Siz €. P. Layard
and, later, the elder James VanLangenberg. Mr. Dornhorst fol-
lowed three years later. ILorenz was still alive, but lay ill abed
never to rise. There were many great cases of which Mr. Ra na-
anthan can say quorum pars magua fut, but their greatness is now
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- It was in the spring of 1903 that the writer first met Mr.
Ramanathan at his bome in Colombo, and he had the privilege of
hearing from him, during the ensuing year, many discourses touch-
g the deepest questions of human life. On his return to America
he took occasion to make known his high opinion of Mr. Ramanathan
as a spiritual teacher, with the result that invitations to visit and
teach in America were sent to him by many having such
questions at heart, among them alavge nuniber of the members
of the Monsalyat School for the comparative Stady of Religion.
He responded to these invitations,and has spent anumber of months
in this country, giving many addressses before the Munsalyat
School, the leading Universities and: vavious learned societies of
the Eastern States. He is now upon his homeward journey.

~ Mr. Ramanathan leaves.many. friendsin America; many who
have received from him a new light, a new hope, and a new inspira-
tion, which they believe will ever continue to illumine and cheer
their pathway throughlife.. Tt was at the earnest request of some of
these friends, who desired to have in permanent form a few at least
of the priceless. jewels of wisdom which they had heard from his
lips that the manuscript of this volume was prepared and left with
the writer of these few lines to. be given to the world. = May it carry:
far and wide the fruits of the profound insight of the author into:
spiritual realities, and the aroma of his sweet and gentle presence.

He: has published several religious books including a “Commen-
tary on the Gospel of St. Matthew,” a “Commentary on-the Gospel
of St. John,” an ¢ Expositior of the Psalms’—all exegetic works,
while he has also written ‘“I'he Culture of the Soul among Western
Nations,” the first edition of which is already exhausted, ¢ The
Spirit of the East compared with the Spirit of the West,” one baok
on Vedanta Philosophy ’—the others of the series being in prepar-
ation. = He is at present engaged on a“Translation of and commen-
taryjon the Bhagavad Gita,”  Vedanta Sara,” ‘‘Shaiva Siddhanta
and translation of Tayumana Swamy anrd several other works.”

He returned from Europe:and;America with the fixed determi-
nation of applying himself to religion, philosphy and education for
the rest of his life. But (leylon cannot afford to let their Ramana-
than turn into contemplative hermits, and

PUBLIC DUTIES KNOCKED AT HIS DOOR.

He presided at the only one of last year's public meetings which
had a sober and sensible object—the Tolls and Vehicles ordinances
-—but would have nothing to do with last insensate clamour which






Reviews and Notes.

Pattinapalai is the ninth idyl in the famous collection called Fatfi~
pattu. The first printed edition was brought

Pattinapalai,» out by Maha Mahopadyaya V. Swaminathayyar
Avergal, and a_new edition vastly improved.

is under preparation. The work under review, 13 a critical essay,
bringing out the great merits of the original work, and part of
the essay was read before the last anniversary meeting of the

Madura ‘famil Sangam, and it should be studied by all who are -
interested in the study of ancient Tamil and Tamil History.

Mr. T. Chelvakesavaroya Mudaliar, M.A., contributed a paper
on the original work in ous Vol. IV, p, 18 and should be: reperused .
in this connection. ; o s S

The work i3 in praise of the great king Karikala Chola, whose
time is now fixed to be between 55 and 95 A.1y; which will show
how old the work is. And the work is of the greatest importance
to us, as it given a vivid picture of the arts and civilization of that
period, the manners and customs of the people, living in different
parts of the land, their different occupations and trade, their amuse-
mients and. festivals, their art of government in peace and in war,
in a way which is attempted in nio other work.

The aunthor Kadiyalur Rudlran-Kantianar has written anether
poem of this collection called Qu@s LT ey s DL (Perumpanarru-
padai) and it is stated in Kalingattuparani, anotber idyl in Pattu-
pattu, that' Karikalan was so pleased with this poem that he
presented the poet with 1,600,000 Pon ; which would show that
even the T'amil poets have had their milenniem.

The Poem is called Pattinapalai, as the poetic sentiment ex-
pressed in Palai Tinai (ur s S2%wr) In reference to a Pattinam or
Seaport Town: The five Tinais, Marutham, Kurinjs, Mullas, Palas
anid Neithal have' each its own peculiarity. We would have seem
pictures by famous European Masters, of a woman  sitting over a
castellated pavement with the sea in the forefront, and expressing
that peculiar longing after the lover absent beyond the seas. This
is the exact sentiment which is the subject matter dealt with in all
poems and pieces relating to Nestkal Tinas.

.. In Palas, (meaning a desert), the contemplated journey to:
foreign parts in search of wealth or learning or other causes, and the
impenc ing separation between the lovers, and the sentiments which

* Pattinapalai :—A critical commentary by Pandit R. S. Vedachalam Piliai,
Christian College, Madras, Price 1 Rupee.
4
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We publish below the concluding portion of the excellent convo-

cation speech delivered by the Vice Chancellor

University and the of the Calcutta University, in which he holds

Vernaculars. up the importance of Vernaculars. As Dr.

Bourne seems to have got his inspiration from

some Calcutta gentlemen, in opposing the Vernaculars, the earnest

exhorration of Dr. Mulkerji to the graduates to sedulously cultivate
their Vernaculars, should be all the more welcome.

It ought to be your pleasant duty as it is your proud privilege
to be the interpreters of Western culture to Eastern mind.
Assimilate therefore all that is best and of abiding wvalue and
interest in Western literature, Western philosophy and Western
science and communicate the result to those amongst your country-
men who have not been favoured like yourselves and have not:
enjoyed the benefits of an English education. At the same time
though steeped in the culture of the Wiest, disregard not all that is
best in Indian manners and customs. Neglect not in the glare of
‘Western light the priceless treasures which are your inheritance.
In your just admiration for all that is best in the culture of the
West, do not under any circumstances denationalize youwrselves.
Do not hesitate to own at all times that you are ‘genuine Indians
and do not fail to rise above the petty vanities of dress and taste.
Above all sedulously cultivate your vernaculars, foi it is throngh the
mediom of the vernaculars alone that you can hope to reach the
masses of your countrymen and communicate to them the treasures
you gather from the field of European learning. Forget nof,
‘however, that your responsibilities in this matter will be of the
‘gravest character. You ought to be the trusted interpreters of
the West to the East and of the Fast to the West. May you

‘never deviate in the best from the right path of rectitude, honor
.good will to India and of India’s claims on England and may you
in this manner remove distrust and misconception and spread
mutual confidenee and mutual light. ~Above all be gratefnl to your
University and be ‘loyal to her interest throughout your career.
In whatever sphere of life your lot may be cast, watch with anxious
solicitude the progress of the University, and remamber always that
your actions will affect her reputation, and that it is only by your
Toftiness of purpose and sedulous adherence to heightened principles
that you'can create for her a veputation of which future ‘genera-
tions of her graduates may justly be proud.” ‘ :
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Hygienists as long ago as 1850 pointed out the fact that brown
sugar islbetter than refined white sugar. In
Brown Sugar purer  «pite of this the public lias gone on using the
than White. B : :
white product to its own disadvantage.

With the advent of the new pure food law we are suddenly
brought face to face with the fact that white sugar, whether granu-
lated, powdered or in loaves is adulterated. In the process of
refining, a mineral blue is used to bleach it. This not only adds a
poison to it but also robs it of some of its sweetness. In addition to
this it is common practice to add marble dust, especially on the part
of confectioners, This substance has, according to an exchauge,
even been advertised to manufacturing confectioners at a profit. -

There are other things about white sugar that should make a
vegetarian prefer the natural brown product. In the process of
retining dried ox blood is used aud also bone charcoal. It seems
almost Dimpossible at this time to keep ourselves free from the taint
of blood.

We understood that the Hindoos long -ago refused to use.
refined sugar from this country on acecount of the methods used in
refining. It is fortunate that the new food law will bring this so
strongly to our notice. : 3

After all, good brown sugar is more palatable, sweeter and
more satisfying than the white product. 1t is more nearly a true
food for it contains the natural organic salts of which the white
sugar has been deprived.

‘We only hope the trust will not find a loophole in the law by
which to evade its provisions.~—The Vegetarian Magazine.

The more mind a man has, the more heart he needs to support it.
The “All is mind "’ theorists float in a sea of in-
spiration that has neither limit nor foundation.

It is a sort of “lecturing to death” principle.

We do not mean that acquiring knowledge is wrong, but a
mere book-worm gnaws at its own vitals and destroys the substance
intended for others. : } s

Truth not practiced is so mueh beach-writing— erased by the
next tide. : i ‘

Mind without heart makes the monsters of history. Forquemada,
Nero, Czzar Borgia, Pope Alexander VI, Catherine de Medici and
others are examples in history. The trust magnates are examples
of today. Individuals galore of every age complete the list—men

' Mind Ve Heart.
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78. Bverywhere in the world are his eyes, everywhere in the
world is his face, and so everywhere in the world are his hands
and he is possessed of feet everywhere.

79. One God Mahesvara produced the heaven and earth. He
alone is the cause and source (Prabhava and utbhava) of all devas.

80. He created Hiranyagarbha in the first instance before all
other Devas. And the Sruthi says that Maharishi Rudra is beyond
the Universe.

81 This great Bternal Immortal Purusha, I know, brilliant as
the sun and situate beyond Tamas.

82. There is no one greater than this Paramatma and no ene
minuter than Him. This World is filled by Him.

83. He the Sat stands, alone in Akasa, motionless as a tree.
This world came into existence out of His thought. (Sankalpa).

84. Everywhere is His Siras (head), his neck, and e is hid in
the heart of every creature, The Lord is omnipresent. Hence Siva
is Sarvagatha (present in all.)

85, He possesses hands, legs, eyes, heads and face everywhere.
He possesses ears everywhere and stands enveloping all.

86. He' illumines all indriyas and gunas andis void of all,
Indriyas; Isana is the Lord of all, the resort of all, and their Friend.

87. He sees, though He has no eyes, and hears though without
ears. He knows all and no one knows Him. Him, they call, the
Supreme Being.

88 & 89. He is minuter than an atom, and greater than the
great. He is changeless. Though this Mahesvara is hid in the
heart of this creature, Him, void of desires, but full of Intelligence
and united with glory and Pre-eminence; Him, the Isana, only a
person bereft of misery, sees Him by His Grace.

90. I know this ancient, but not old, omnipresent Lord, whom
the Brahmavadins denote as the “Suppression of Rebirth."”

91. He, though one, by the union of his various Saktis in
manifold ways, bears these three worlds, and separates the universe
in the end. He is Mahesvara in the beginning.

79, Prabhava means cause; Utbhava means that He himself stands as the
source from which they are produced.
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111: Him, the Bralm, the greater tlian the great, hidden in
the secret upanishads, the Brahma-yoni, One who hags been existing:
before all universe—the Devas and Maharishis' comprehend.

112. He is grasped by Bhava (communion). He is said te
possess no abode. He causes the appearance and disappearance of
things. Heis Siva. He causes Kalah-sarga. They, who know
such a One, cast the bodies aside. :

113. Some people, in their delusion, attribute everything to
nature and some say that “time” does everything. This is also to
show the Glory of God, for the universe is revolved by Him.

114. Who, as the Atma of time, permeates time. He rotates
all the bhoothas according to Karma (of Souls).

115 to 118. He who -apportions to all' existing bemgs of this
world their respective functions. These beings, thus ordained,
sometimes (generally) perform the Karma, and sometimes desist
trom it. They join with the tatvas and resort to Yoga, aided in
these by their eightfold, triple or dual or one Atma-gunas. In the
absence of these gunas, the Karma ceases to exist and by its cessa-
tion, these attain the Lord, the other one; That primeval Lord alone
1s the Nimitta (agent) for uniting the enjoyer (bhokta-soul) with
the objects of enjoyment (bhogya).

119. He franscends the three-fold divisions of t1me He is
void of all kalahs (component parts). He himself is Paramesvara.
Him the source of the multifold-forms, and hence Bhava, the Praise-
worthy Lord of all creatures. ; :

120." Him, the God of Gods, fit to be worshippe& by the world,
Him seated in the heart, we all propitiate. He who is beyond
time etc, and by whom this Prapancha (world) revolves.

121. Him, the" sustainer and supporter of all righteousness
and virtue, destroyer of sin, the Lord of Bhogas (prosperities) and
for whom the whole world forms an abode.

122. Him, the great Mahesvara of all Tsyaras, and the greab
Devata of all Devatas, and the pathi of all pathis, Him, greater
than the great, the Isvara of the rulers of the world, Him let us

know. There is nothing to be done for Him and there is no cause
for Him.
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193 & 124. Anywhere in the world, none can be seen to equal
Him, much less to be superior to Him. His great Sakti is called,
in the Sruti, by the names of Swabhavaki (Natural), Gnana, Bala and
Kriya. By these Saktis this world is made. There is no Pathi for
Him, no characteristic marks and overlord.

125. Heis the cause of all canses,and s Himself their Supreme
Governor. He has no generator, and from nowhere is He generated.

196. Similarly there are no Mala, Maya and other things in
Him, which are the hetus (reasons) for birth (Janma). He the one
is hid in all and is everywhere enveloped.

197. He is the Antaratma (Inner-Being) of Sarvabhootas
(entire existent things). He is called the Superintendent of Righte-
ousness. He resides in all creatures.. He is the Witness. He is:
pure conseiousness and is Nirguna.

128. He is the One controller of many inert and dependent
Atmas. He, as one transforms one seed into many, according as.
occasion requires.

129. Those Mumukshus who discern. Him as resting in their:
own Atmas, to them alone is vouchsafed eternal happiness and
to none else.

130. - This Fiord is the Nitya'of all Nityas and is chetana of all
chetanas. He, the one, Himself having no desires, fulfils the desires
of the Many.

131. Him attainable by Sankhya and Yega—Him the ultimate
 cause—lknowing Him as the Pathiof the Wiorld, the Pasu is freed
from all pasas.

130. God is Nitya and souls too are Nityas. God is-chetana and souls too>
are chetanas. But God is the Nitya of these Nityas, and chetana ef these:
chetanas. The souls though Nityas, have to pass through so many bodies and.
though' they are chetanas, their chetanas undergo so many changes in' their
Jagra, Swapna, Sushupthi, Thuriyam and Atheethagvasthas, Kevala, Sakala
and Suddha states. Before the Lord, the soulsmay be thought to possess nes
chetanam as our Acharya says: g,angxéaé:ér 58 521Cw.
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132. He is the maker and discerner of the world, He is self-
existent. He is consciqusness; He is the producer of time. He
isthe Lord of Pradhana (matter as explained by the Sankhya) and
Kshetragna (soul.) He is the master of gunas and is the deliverer
from Pasa.

133. He in the former time, produced Brahma and Himself
ticalcated to him the Vedas. I propitiate that Siva by knowing
whom and by the grace of whose Intellect, I desire to leave tlus
Samsara by becoming a Mumukshu.

134. Him, Nishkala (void of parts) Nishkriya (void of action),
Santa (peaceful), Niravadya (blameless), niranjana (stainless), Him,
the Supreme bridge of Immortality—as is the fire after consuming
the wood.

©.135. When men:are able. to roll the Sky as if it were a skin,
then there will be an end of misery without knowing Siva.

136 to 140. Oh Maharishis “ By the might of Tapas and the
grace of the Lord, this sin destroying and meritorious knowledge,
fit for the Atyasramis, the most secret in the Vedantas, given out
in former kalpas, was attained by me from the mouth of Brahma by
the prominence of my good fortune. This most supreme knowledge
siould not. be taught to persons that possess no peace at their
hearts—nor should it be inculcated to an undutiful son, and never
to.a disobedient disciple- These. Arthas (meanings) when imparted
0 a high-souled person will shine with full radiance, when ke has
intenss love to God and love to his guru as is to God.

(141.) Then, in brief, listen to me, Siva is beyond Pmkxithi
2nd Purusha,  He ploduces everything at the time of creation and
s them back at the time of destruction. Om.

Thus ends the 4th chapter in the 1st part of the Vayusamhita.

- 135. All she upabrahmmanas are unanimous in reading the word “Siva’
2na neve bas she word ¢ Deva’” Haradatta and Appaya Deekshita read only

& Q3

Siva.” Will not this suffice to determine the correct reading?
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CHAPTER V. et

1. The Rishis :—¢ AJl things orviginate in tims and all things
decay in time. “Theve is nothing anywhere that is not dependans
on time.

2. Existing wherein (time), this universe, the region of the
ever-recurring round of Samsava, revolves, like a wheel, bearing

3 P A :
on it the stamp of Sarga (evolution) and Samhara (involution).

3. Whose bounds, Brahma, Vishnu, Rudra and similarly all
Devas and Asuras are powerless to overstep.

4. Which wears ont all creatures apportioning itself into the
Past, the Present, and the Future, and exists at its will and pleasure
as’w Dréadful Suzerain Lovd.~ # ‘

5. Who is this venerable Time? Is he subject to any one? How
ean one be above his control? Tell me this, Oh far-seeing Lord.

6. Vayu says:—This one denoted by the name Time, which
is a personification of the component parts kalah, kahshta, Nimisha
ete., 1s the grand splendour of Mahesvara.

7. This, insurmountable by all mobile and immobile things, is
of the form of God's command —a power guiding the Universe.

8. His minutest power (amsamsa mayisakti) proceeding out
of Him, has imbedded in this time even as ave (the rays of) fire in
an iron (ball). ]

9. The universe is therefore under the sway of Time, but
time is not under the universe. 'This Time is under the control of
Siva but Siva is not under the control of time.

0. Since the irrvesistible Tejas of God (Sarva) is established
in time-—therefore the great boundary of time is incapable of being
transgressed.

11. Who can overstep L'ime by the keenness of his intellect ?
None can get over the effect of Time. :

6. The next chapter defines Kéakah, Kahshta, Nimisha and others, “Thejo
Mahesvaram Param” is the text in the original.
7. Niyogaroopam Isasya’ is the text in ths original.
8. Here the author very carefully avoids confounding time and Sukth;

Time is Jada while Sakthi is chit’,
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19. Hoe that rules the entire world by subjugating it to his
power (literally under one umbrella)— —He too cannot step beyond
time even as is the ocean cannot pass the bounds of its shore.

13. 'Those who subdue the world by the suppression of their
senses—even they cannot subdue time, but time subdues them all.

14. Doctors in medicine conversant in the lore of the healing
arts, and skilful in the preparation of elixirs reputed as possessing
the virtue of prolonging life to an indefinite period, they too cannot
.escape death. For Time is inconquerable.

15. A man, because of his possessing wealth, beauty, conduct,
power and all other things, thamks one, and Time does another with a
strong (hand). :

16. Isvara unites and disunites all beings with things desirable
and detestable with un-thought of upheavals and pitfalls.:

~ 17. When one man is afflicted with misery, then another man
is blessed with happiness. Oh, -wonderful is this incomprehensi-
ble Time !
 18. He who is a (blooming) vouth becomes (a decrepit) old
man. He who is stiong becomes weak. He who is rolling on wealth
becomes penmless Strange is the perverseness of tine! -

19. Noither high-birth, nor conduct, nor might nor learning
can avail for accomplishing a thing if tmle bo hindrance (ie- be
not favourable).

20. On them who are waited upon (by attendants) with en-
chanting strains of vocal and instrumental Music—and on them who
are helpless and are depending on others for their very sustenance
eating the food of others, Time acts alike.

21. Life-invigorating-elixirs and well-prepared-medicines be-
come frouitless if not administered in Time. They themselves
when offered in Time at once produce the desired effect.

22. None dies except in Time, nor one is born except in Time:
neither one matures except in Time. No one attains pleasury or
pa,m except in Time and nothing indeed takes place except in Time.

12. This refers to external (physical and brutal) force

13. This refers to internal (mental and subtle) force.

15. Time anticipates the desires of men. /

16, Here time is eulogised as Isvara, by way of personification,
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23. In Time the cool breeze wafts—In Time rain reaches
reservoirs. In Time are crops raised, and in Time lives the living
world. :

24. Thus he who truly cemprehends the true nature of Time
transcends Time and discerns the Lord who is above Time.

25. Him who has neither Time, nor-bandha (bondage) nor
mukthi (liberation), who is neither Purusha, uor Prakrithi nor

25. There is perhaps a little bit of exaggefation in this description of Time.
The function of time, asis well described in the Chinthya Agama,is simply te
help the Soul tobring about the Malaparipaka—(fruition of the Soul’s inherent
Mala) in the threefold divisions of past, present and future. * Bhootho
Bhavya Bhavishyatcha tridha roopo Bhaveth Punaha Malanam Paripakartham
Kahlatatvasya Sambhavaha” The Siddhanta saravali describes the function of
time thus : “ (Kahlo Bhootha Bhavath Vibhavi Vikrutho Jathaha—Purathresi-
thussakthaya kshiprachiradi Boddhru kalanath Pumsaha kshipathyadithaha.”
“Time divided into the past, present and future, seizes on the knowing Soul
and influenced by Isa’s Sakthi, fructifies the Souls inherent Mala. Indeed
Time (Kahla) is so called because it seizes on all * Kalanath sarva boothanam
sakahlaha Parikirthithaha” and being & grand reckoner it is termed kahla.
“ Kahlaha kalayatham Aham.” Srikriskna in his Sivoham-posture proclaims
¢ Kahlosmi Lokakshaya krith pravruddho Lokan Samaharthum iha pravrutha-
ha” “ILam here Time for the purpose of destroying the world.” This seizure,
as we have said, is for the purpose of the Soul’s Malaparipaka. One aspect of
Time, which we call death, is but a sleep akin to our daily sushupthi, and is
denoted by the names pralaya, laya kshaya, mrithi and samhruthi, Dhwamsa,
Bhangah etc. Itis a relief from the necessary burden of Deha, Indriya and
Karanas—a temporary restserving the double purpose of repose for the already
wearied soul and a renewal and gathering in of fresh vigour and strength for
the morrow’s work. Our Acharyas endorse the very same opinion. “Samharas-
cha Jivanam Samsara VyaparaKhinnanam sushupthivath Visranthi Hethuthaya.
Na Nairghrunyapadakah (Srikanta). ‘Niranthara Duhkamaya Samsara
chirathara parivruthi Sranthanam Jivanam kanchit kalam Vikshepa Vigama
Samnllasadatmanandanubhavena Visranthim Sampadayithu kamaha Rudraha”
(Appaya Dikshita.) ;
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Indeed all Agamas assert this. Mrigendra—“Bhavinam Visramayeivam
Mayayascha Parassivaha. Akalayya Swadruk Sakthya Swapam Sristyei
pravarthathe.” 2

Christian theology has invested death with gloom and horror thus divorcing
it from its state as a normal condition in evolution picturing it as final, hopeless
and penal, presenting itas the outcome of the wrath of an irritated Deity, the
punishment for sin as well as the bar to all reformation, the entrance to a
judgment irrevocable and etexnal, If there be no evolution or gradual mitiga-
tion in Hell, existence there would serve no useful purpose.for each individual
lost andit does not stand to reason to suppose that they would be maintained
in existence toendure an aimless useless misery for eternity, unproductive of
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the world—To that wonderful formed Siva, the Paramesvara,—to
Him is this obeisauce.

any good. Nor does the belief in a Purgatory, as the Romish Church would
have us believe, expluin it, there being hell existence for mauny even after that.
Death is but one of the many aspects of evolution, an outcome of God’s Love
and the Agamas do assert that death is but an institute of Love. As men of
pbysical seience, we see and know that there has been, and is, evolution in this
world and in the starry spheres which on all sides surround us. Should we
then, contrary to all analogy, teason and justice, hold that evolution is partial
and truncated so far as spivitual realm alone is concerned. Indeed all evolution
is for the perfection of soul—not for dead and inanimate matter. We who
believe ‘ina Mind in the Universe and a Soul within the sum of things’ cannot
hold otherwise. Noris evolution a relentless ever-grinding wheel. ‘“Some fur*
off Divine element to which the whole creation moves.” So sings the poet. The
whole is an outcome of Divine Love. CBeroQLmp S 2.1 &1 T WV 6
pawepluser Hiégen s6 or W@m6S @erern  says Thayumanavar.
Deaths’ true name is therefore ‘onward’. “What hurts it us here if planets
ariseand die? What need we care for the shrinking sun, the sqandered energy,
the omen of Moon's frozen peace? If man’s soul grows, it matters no more
how many solar systems she wears out than how many coats. *Vasamsijeerna-
niyatha Vihaya Anyanigruhnathi Naroparani® as the Gitasays. Nevertheless
to correspond with this expamsion without us, there must be an expansion
within. And what is birth and death if not the preparation, and befitting of
the soul for that far-off espousal—an esposal of which earth’s brief encounter
with some spirit, quickly dear, may be the pecursory Omen,

“eram@sle arurg, Gawieararurg ” (Thiravachakam)
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Death may not perhaps be an unmixed joy, as life itself is pot; but that need
not blind us to its own intrinsic merit as a heiping factor. Time affects all
except the szchu-krithyu, kartha. There is no exception to this rule. The
next chapter explains this vividly. Tt cannot affect Kahla-kahla. For in Siva
there is no Malx, no Maya and ro Karma. Na Sivasyanavo bandhaha karmo
Mayeys Eva Va. In former ages there flourished in Iudia a certain set of
thinkers known as Kabla Vadis. They considered Time as God. The Swetas-
vabara refers to them us “ Kahlawm thathanye Parimuhyamanaha™ ¢ People
are defuded into the belief that time is God,” and defines God as ' Jna Kahla
kahlo Guni Sarvavidyaha” “Sentient possessor of attributes Kahla Kahla” and
describes Him as presiding over it and other intermediate causes. “Kahlatma-
yukthaps Adhithishtathi Ekaha”— There is a reproduction of thewr theory
in the very 1st chapter of the Mahabharata.

“ Kahla moolanw idum sarvam Blavabhavow Sukha Sukhow. Kahlassru-
jathi Bhoothani Kahlassamharatheprajaha. Samharantham prajaha kahlam
kahla samayathe punaha, Kahlo Vikrufhe Bhavan Sarvanlokam Subhasuban.
Rahlaha, samkshipathe sarvaha Praja visrujathe Punaha. Kahlassuptheshu
Jagarthi Kahlohi Durathi kramaha ” etc. All this has its rootin Time. Time
creates being and time destroys. Time pacifiesall. Time disposes everything
good and bad and all world. Time is always awake when all are in sleep.
Time is indeed untransgressable.”

Thus ends the 5th chapter in the first part of Vayu Samhita in Sivapurana.
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CHAPTER VI.

The Rishis ask.—(1) By what unit is the measarement of life-
time devised. What again is the furthermost limit of time whose
form is number,”

2. Vayu says: Here they say that the measure called

Nimisha is the primary mode of calculating life-time. Santhi
Atheethalala is the limit of this time which is formed of number.

3. The striking of the lashes of the eye (i.e. twinkling) is
called Nimisha. Fifteen of such Nimishas is called Kahshta

4, Thirty Kahstahs make one kalah. Thirty Kalahs make
one Muhoortha. Thirty Muhoorthas form one ‘day and night’
(Ahorathra).

5. By means of thirty such “days aud night” is formed a Masa
of two pakshas—called kiishnapaksha and Suklapaksha whicl form
a night and day respectively for the Pitris. ;

6. Six such months form one Ayana and a Varsha contains
two Ayanas. By the unit of measurement of time resorted to in
this world, this is called a year (abda or Varsha) for men.

7. Tt is the opinion of the Sastras that this (year) forms a
‘day and night’ of the Deovas, the Dakshinayanam forming the
night and the Utharayanam forming the day.

8. Jusb as is the case for men, thirty such duys and nights form
a month for the Gods (Devas). A year too for the Devasis tormed
of twelve such months.

9. Three hundred and stxty human years form one single
. year for the Devas. ur ¢ g
10. The computation of Yugus are made by the measurement

of the Devas’ duration. Posts know of four yugas in Bharath varsha.

11. The first is called krita, then comes Treta and then
 follow the Dwapara and Kaliyugas.

9. Ten years for the Devas form one year for the Saptarishis and ten yenrs of
the Saptarishis form one year for Dhruva (V\de nga purarm)
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12. Four thousand (Deva) years form a Kritha Yuga; Four
hundred years form its sandhya; a similar four hundred torming the
Sandhivamsa.

13. The years of the other three yugas are formed by sub-
tracting a thousand years from the years of their previous yugas
1~es'pecti\-el)v, a hundred years being subtracted for the Sandhyas
and their amsas from the Sandhyas and their amsas respectively
of the previous yugas. _

14 Thus a chathuryuga contains in all twelve thousand
years. A thousand such chathuryugas form a Kalpa.

15. Seventy one chathuryugas form one Manvanthara. In
one Kalpa the revolutions of 14 Manus are completed.

16. In this natural order Kalpas and manvantaras with
hundreds and thousands of prajas have come and gone.

17. A detailed account of them is not possible to give passing
beyond the reach of thought and number.

18. A Kalpais a day-time for Brahma, born of Avyaktha.
A thousand such Kalpas form a year for Brahma.

19. FRight thousand such Varshasisa Yugam for Brahma,
Eight thousand Yugas is a Savana for the lotus-born Brahma.

20. Nine thousand such Savanas elapsing awa&r, there comes
the death of the great Brahma.

_21. In aday of his, fourteen Indras pass away. Fou.r-hundred
and twenty Indras succumb in his month. f

12,  Thus Kritha contain in all 4800 years.

1:‘3. The Treta contains 3000 years and each of its Sandhya and Sandhyamsa
contains 300 years in all 3600 years. The Dwapara contains 2000 years and each
of its Sandhys and Amsa contains 200 years (2400 years in all) The Kaliyuga
contains 1000 years and each of its Sandhya and Amsa contains 100 years, (1200
years in all).

. 15. 994 chathuryugas form the duration of 14 Manus and in a Kalpa, consist-
ing of 1000 chathuryugas 14'manus die. The 14 manus are respectively, Swayambun
Swarochisha, Uthama, Thamasa, Raivatha, Chakshusha Vaivasvatha, Soorya Savarni -
Daksha savarni, Brahma savarni. Dharma'savarni, Rudra savarni, Rouchya (Daiva
savarni), and Bhowthya (Indra Savarni).

121, The 14 Indras are:—Hari; Vipaschit, Susanthi, Sipi, Vibhn alias Vasu or

Ravi, Manojava, Purandara_or Ojasyi, Mahabali, Adbutha, ‘Santhi, Vrisha;
Rithadhama, Divaspathi, and Sudha:
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92. Ina year of lis pass away five thousand and forty Indras.
In his life-time decay five lacs and forby thousand.Indras.

93, This Brahma succumbs in a day of Vishnu. Vishnu dies
ina day of Rudra. Rudra passes away in a day of Mahesvara and
Mahesvara falls in a day of Sadasiva.

94 to 26. Similarly Sadasiva too passes away in the Lord
Siva’s Day. Then Kalatma reigns at the command of Siva. Oh
Dwijas, that duration of time in which Srisht: takes place, is called
Paramesvara Ahas (Day). A similar daration in which Laya tales
place is called Paramesa-Rathri (night).

97. That which is called Srishti is called day and Pralaya
is called night. To Him there’is meither day mor night. One
should bear this in mind.

98 to 29. This usage of night and day as applied to Siva is
only a secondary application (upachara and not mukhya) only
adopted in the langnage of the world for its own benefit, All
Prajas, Prajapathies, Moorthies, Suras and Asuras, Indriyas, Tndri-
yarthas (objects of sense), the five Mahabhoothas, the thanmatbras,
the Bhoothadi, Bhuddhi, their presiding deities all these exist in
this day of Paramesa and all of them cease to exist in the Night.
At the end of this night there again is the projection of the
universe.

24 to 26. Sadasiva is the presiding deity of Santhi atheetha kalah chakra
and with this ends Time, as stated in the 1st verse.

28 and 29. Vide verses 17 to 19 in chapter 8 of the Bhagavad-gita, where
also similar ideas of night and day occur.

. ‘“Sahasrayuga paryantham Aharyath Brahmano Viduhu. Rathrim
yugasahasrahntham. The Ahorathra Vido janaha. Avyakthath Vyakthayas-
sarvaha Prabhavanthyaharagame, Rathryagame Praleeyanthe Thathraiva vyalk-
tha samgnile. Bhoothagramaha Sa evayam Bhoothva Bhoothva Praleeyathe,
Rathryagame Avasaha Partha Prabhavanthyaharagame.” They say that a
thousand yugas forms a day for Brahma and a similar duration is a Night for
him. In the beginning of day all are made manifest from the Avyaktha and in
the beginning of night all are absorbed in that same Avyaktha efe.

iV
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30. Obeisance to that Great Sankara who is the Presiding
Lord of the World and whose Sakthi cannot be transgressed by
the power of Karma and Kahla, and to whom this ali is subject.

80. In the Vidyesvara Sambhita (17th chapter) we learn that the Kahla-
chakra stands abovethe region of the Panchakarthas, Branma, Vishnu, Rudra,
Muahesvara and Sadasiva. This kahla or kahlatmais said to ride over a buffalo
which is defined thus :

¢ Mahisham Dharmam Asthaya sarvam kahlena yunjathi. Asathyascha
Asuchischaiva Himsachaiva. Nirgrunah. Asathyadi chathushpadaha sarvain
saha lkamaroopadhruk, Nahsthikya Lakshmeer Dussango Veda bahya Dwanis-
sada krodha sanghaha krishna varno Maha mahisha vesha van.”

Riding over a buffalo, he causes all things to be overtaken by time. The
four feet of this buffalo are Asathya (untruth) Asuchi (unclean-ness), Himsa
(inflicting of pain) Nirghruna (mercilessness). The whole figure is the personi-
fication of Desire (kamaroopa). 1t has the charm of Athiesm (Nasthikya).
Its contact is with “Iniquity.” Itssound is that of the out-cast Books expelled
from the Society of the Vedas. It has a companion in “Anger”. Its color is
Black. Worshippers of Siva devoted to the cardinal virtues of Truth ete,
transcend this wheel of Time (said to ride over such a buffalo).” Adharma
mahisha roodam kahla chakram Tharanthithe Sathyadi Dharma yultha ye siva
pooja paraschaye.” Here a Vryishabha (bull) is presented. It is said to stand
before the abode of Siva. Here isadescription of that Vrishabha.

“Thadoordhvam Vrishabha Dharmaha Brahmacharya swaroopa Dbruk.
Sathyadipadayulsthasthu Sivalokagrathaha Sthithaha kshama Srungaha sama
srothro Veda Dwani Vibhooshithaha. Ahsthikya chakshuhu Nisvasaguru buddhi
mnanah Vrishaha. Tham kriya Vrishabham Dharmam Kablatheetho adhithish-
tathi.” Above that is a bull which is Dharma, which has the body of Brahma-
charya. Its four feet are Sathya (Truth), Suchi (Purity,) Abimsa (non-inflic-
tion of pain) and Anirghruna (Mercy); such a bull stunds before the abode of
Siva. Its horns are kshama (Forbearance or Patience.) Its ears are Sama
(tranquillity of mind or peace) It has the sweet tone of the Veda dhwani. Its
eyes are Asthiliya (Theism or Belief-in-God). Its breath is Guru aud its mind
i3 Right Discernment (Aparoksha gnana). The Lord who eternally transcends
Time (Kahlathitha) presides over this bull of Dharma.” Tike the Vayu Sambhita
it also says that the life-time of Brahma is a day of Vishnu, the life-time of this
Vishnu is a day of Rudra and so on. Above the range of the Moorthies,
Brahma, Vishnu, Rudra, Mahesa and Sadasiva, there is neither day nor night
neither birth nor death. “Brahma Vishnu Mahesanam Swaswayurdinamuch-
yathe. Tadocrdhvam Na dinam Na rathrihi Na janma Maranadikam” Such a
Loxrd is Siva associated with parasakthi.«+‘Parasakthya samayukthaha thath
reiya paramesvaraha. Srishtisthithischa Samharaba Thirobavopyanugraha,
Panchakrithya Pravinosou Satchidananda Vigrahaha.” He is the doer of the
Panchakrithyas.

Compare this with the dhyana sloka of Vrishabha in the Sivagamas.
“Vrisho Vrishakrithihi Trayaksho Sivaikagatha mahnasaha Sakshath Dharina
Svaroopameha suddha spatika nirmalaha Adharabhootho Vijneyaha Theekshna,
srungi Mahabalaha” Vrisha ie of the form of a Bull possessing three eyes, ever
devoted to Siva. ‘Animpersonation of Dharma, spotlessly white as the crystal
—a substrabum of all, possessing sharp horns and mighty in strength.”

Cf.  The popular story of the overthrow of yama said to ride over a buffalo
by Siva riding over & bull for the purpose of saving His devotce Markandeya.
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The next chapter treats about the creation (Srishti) which was
spoken of as the Day in the last 8 verses of this chapter.

Thus ends vhe 6th chapter in the {st part of the Vayun Samhita
in Siva-purana.

. CHAPTER VII.

1. Rishis ask :—How does that Paramesvara play by creating
and destroying (literally by arranging and removing) this entire
universe by means of His Agna Sakthi ?

2. What is it that is primarily produced? By what is this

all extended (spread). By what big-bellied one is this again
devoured ? -

3. Vayu says:—“Sakthi transcending the Santhi-Atheetha
pada was first produced. Thence Maya and thence Avyaktha were

produced in their order, from the- mighty Siva associated with
Sakthi.” :

4. From this (Kundalini) Sakthi arose Santhiatheetha pada.
Thence Santhi-pada. Thence arose Vidyapada. Thence Pra-
thishta pada arose.

5. From the Pratishta pada arose Nivrutha pada. Thus is
told, in brief, the Srishti influenced by Isvara.

6. This (Srishti) is the unrolling in the natural gradation

from high to low of these (Kalahs) and the Samhara is the rolling
in of them in the reverse order from low to high.

1. The entire panchalrithya is a play for the Lord. Vide Brahma Sutra
“Lokavaththu Leela Kaivalyam” (IInd Adhyaya 1st pada 9th Adhikarana
33rd Sutra.)

3. By sakthi non-sentient Parigrahasakthi Kundalini,” known by the
several names of Bindu, Kundalini, Suddha Maya, Parah, Paravagisvari, Kutila
or Pranava or Omkara, is meant, as distinet from the Swabhaviki Chit Sakthi,
a Dharma of the Lord Himself, known by the names Adi, Icha, Gnana and
Kriyah. Vide the Swetasvatara Mantra ¢ Parashsya Sakthir Viyidhaiva
Srooyathe Swabhaviki Gnana Bala Kriyacha.” Kundaline Maya and Avyaktha
are the three sources respectively of the 5 sivatatvas, the 6 other vidyatatvas
and the 24 Atmatatvas.

6. Srikanta yogi, the learned commentator, thus describes it “Sakthi-
mathas sivasya samkochavastha Pralayaha vikasavastha srishtirithi.” The
unrolling of Siva’s Sakthi is srishti and the relling in is Pralaya,
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12 to 13. The Parinama (transformation) of the Pradhana
and the pravrithi (volitional engagement or propensity or applica:
tion) of the Purusha-all these take place at tiie command of this
Sathya Vratha. Thus this wnfailing conclusion rests in the minds
of the truly great man. A man of Uitle learning does not resort
to this sort of argnment.

14, Within the duration that this creation is staried and then
its dissolution i3 effected, a hundred years of Brahma elapse.

15. The life-time of Brahma, born of Avyaktha, is termed
Param. A moiety of that duration is called Parardha.

16 to 17. At the close of two parardhas, when pralaya sets in
Avyaktha, absorbing within itself all its products (the Vikrithis)
rest in Atma.

18 to 20. When the Avyaktha, with all its Vikrithis, thus rests
in Atma, both Pradhana and Purusha appear in their own colors
(without the one being influenced by the other). Thamas and
Satva gunas attain a state of equilibrium, without the one prepon-
derating over the other and both becoming thus intertwined with
each other (literally becoming the whoof and warp of the one fabric
of Prakrithi). In such a state of equality when Thamas is no more
known as Thamas and Satva as Satva, and not a trace of air. water

18. Sathya Vratha as applied to the Supreme Being means One whaose
Law or Design can never be altered. Swalpa chethana means a fool, a man of
little learning or a man who has learned to argue a little. “A little philosophy
inclineth man’s mind to atheism; but depth in philosophy bringeth men’s
minds about to religion” Bacon.

15. A parardha contains 100,000,000,000,000,000 years.

17 t020. (Compare) the Mandukya upanishad “Adrushtam Avyavaharyam
Agrahyam Alakshanam Achinthyam Avyapadesyam Aikatmya prathyayasaram
Prapanchopasamam santham sivam Advaitam chathurtham Manyanthe sa
Atma sa vijneyaha” and “Yada thamas than nadiva narathri nasannachasat
siva eva kevalaha, Tadaksharam Thath saviturvarenyam prajnacha Thasmath
paasrutha purani (swetasvatara). “Na asath asith no sad asith na aharahsith
naratbrirahsith Thada andha thama asith (Rig Veda.)

They think of the unseen, unspoken of, ungrasped, undefinable, unthought
of, culminating in the unity of atma the resort of all world peaceful of Siva,
non-dual, the 4th principle. He is the atma. He is to be known” When
there was neither day nor night neither sath nor asath, then there was only
one Siva from Him sprouted pragna” No sath, no asath, No day, no night.
Everything was in utter darkness.”
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(and other bhoothas as well) can be guessed, everything is indistin-
guishable. (Na prajnayatha). When the whele world is thus
indistinguishable (Aprjnathe jagathyasmin) i.e., becomes unknown,
then there was only One Mahesvara (roaming about) in that limitless
expanse of Night.

21. At the dawn of this night, Mahesvara in conjunction with
Maya, enters both pradhana and prakrithi and agitates them. Then
by the command of the Liord as before Srishti (creation) takes place
from Avyaktha, which is the source and end of all Bhoothas.

22, Obeisance to the Lord who is different from all worlds—
He in whose sakthi's minutest particle the entire everything is
imbedded. Himn whom the cognisers of Adhvas know as the Lord
of all Adhvas. ¥

Asith idam Thamo Bhootham Aprajnatham Alakshazam Apratharkyam Anirdes
yam prasuptham iva sarvathaha” Manusmrithi.

Mahapralayakahlethu Ethadasith Thamomayam prasupthamivachatharkyam
aprajnatham alakshanam” (Mathsya purana.)

Isvarauschethanaha kartha purushaha karanam sivaha, Vishnurbrahma sasee
suryo sakro Devascha Sanvayaha srujyathe. grasyathe chaiva Thamobhootham idam
yada Aprajnatham jagath sarvam Tada Hi Eko Mshesvaraha.” (Santhi parya.)

When Vishnu Brahma, Sun, Moon, Stars, ete, are engulfed in darkness, and are
not traceable along with the world then there was one Mahesvara.

21. “Dhatha yatha poorvam Akalpayath” The Lord creates again as before
‘So says the Sruthi. The Revered Asvalayana in the beginning of his Dharma
Sastra begins with “Adow idam Abhooth Sarvam” and explains that Lord Siva
presides over the extreme Thamas (Darkness Maya) and that this Maya creates
everything being agitated by Siva. “Sacha Samkshobitha Sakthihi Sivena Pari-
brumhitah” and then in detail describes the creation of Mahat, Ahamkara inorganic
substances and Brahma etc sentient souls, Says he in the 7th chapter, Sisrukshureka
Evagre Samasinas Sivaswayam, Dhrushtva guna mayim Mayam sookshmaroopam
Apakaroth Thayahthadathmakam Vishnum Srushtva palam Divoukasam.” Desirous
of creating the world, only one Siva was, He glanced at Maya with the inherent
Gunas. He formed a subtie form out of it. By means of this maya He created
Vishnu protector of the Devas,—Vishnu who is himself of the form of Maya” The
breaker of this dark night is Siva as the Swetasvatara clearly asserts it. ‘Prajnacha
Thasmath Prasrutha Purani” Knowledge or Intelligence (light) sprang from Siva.
Sri Krishna in the Gita says “Thamevachadyhm Purusham Prapadye yathaha
pravruthehi Prasruthah Purani” I adore that Primceval Lord from whom this

- ancient creation proceeds.”

. 22. This verse is quoted by our Brikanta Yogi in his Bhashya on the Vedanta
Sutras,
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The latter portion of the verse rmns thusin the original.
¢ Adhvanam Adhvapathim Adhvavidovadanthi, Thasmai namaha
Sakalaloka Vilakshanaya.” This is a mantra of the Rig Veda with
which each manavaka (student)is made to pray to the spiritual
Guardian at the time of upanayana. The mantra itself reads thus :
Adhvauam Adhvapathe Sreshtasyadvanahapahram Asiya” and the
upanizlLads too have “So Advanoha param apnothi Thad Vishnoha
Paramam Padam.”

In the slokas 9 to 13 it is asserted that the world is a product
of God. The sloka itself runs thus “Ithi iyam Sasvathi Nishta
Satham manasi Varthathe Nachainam pakshamahsrithya Varthathe
Swalpachethanaha’. It can be satisfactorily proved that the
tendency of the humanity of all ages and climes has been to know
God from His Works. The belief in a Designer, in an architect
has been so universal as to almost amount to a Proof an intuitional
reality. So thought the ancient Egyptizn, the Chaldean, the
Assyrian, the Hebrew, the ancient Aztec, the Chinese and so taught
Plato and Aristotle, Confuciusand Zoroaster, Jesus and Mahommed.
¢ A mansion presupposes an architect; a painting an artist, a statue
a sculptor.” We need not say that the Vedas, the oldest and truest
of religious records on the face of the earth, reiterates this in most
emphartic langnage. In this connection we request our readers to
go through the 10th Mandala of the Rig Veda and we are tempted
to quote below some passages from the Yajur Veda and it will be
for impartial men to say whether they are not inclined to endorse
every word of that Veteran Philologist and oriental scholar—the late
Prof. Max Muller who in ong of his lastest works says -‘Indeed we
find many hymns in the Vedas which bring home to our mind the
conviction that Monotheism is their fundamental doctrine.”

1 Isanam Asya Jagathaha, Suvardrusam Twam Havamahi. We adore Thee,
the Isana (Ruler) of this world, the seer of Heaven.

2. Dhatha dadathu Rayim Isano Jagathaha. pathihi. May the Isana, the Lord
of the world, grant us. 33 ay

3. Bhoopathaye swaha, Bhuvanapathaye, Bhootl pathaye swaha. Oblati

to the Lord of the world, to the Lord of the universe and to the Lord of all Beings.
4. Naha Isanaha jagathaha pathi.........Ise Dhatha idoum Visvam Bhuvanam

Jajana, “Isona, the Tiord of the world, the Lord produced this entire uniyerse.
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has carved in letters of gold “gfusacr @siCn oeE.”
Similarly the Gitacharya Sri Krishna, in his Sivoham Posture,
says “Aham kritsnasya  Jagathaha prabhava pralayaha’—
Mayadhyakshena prakrithihi Sooyathe sa Characharam” and the
disciple Arjuna who was blessed with divine vision, lisps out* Pit-
hasi Lokasyacharacharasya’ Thou art the father of this world of
mobile and immobile things’—

We see that the language employed in these Vedic chants is
afi once bold, healthy and convincing and is couched in a way that
admits of no two interpretations. The healthy minds of the old Rishis
discerned nothing but beauty and order and purpose in the univer-
se. They saw the finger of God in everything. To them the power
and intelligence of God were already revealed in His works. In their
argumentst Whence havewe comeand whence this world” the uni-
verse composed of things which they saw and heard were not myths,
were nob so many forms of optical illusions, so many series of vain
inexplicable and unintelligible phantasmagoria, as some of the later
Vedantins are inclined to believe. They saw themselves, above, and
arouud and they began to reason, and in their reasoning they never
lost themselves in the meshes of vain speculations and in the labyri-
uths of spurious imaginings and in the whirlpools of verbal quibblings.
Introspection and argument are the two modes of arriving at the
Ultimate Reality and both were availed of by the ancient Rishis.
With a clear vision of the' Aham-asmi”’—I am-, it became very easy
for them to arrive at the oversoul, the soul of souls, and divine into
the why of things. In His Fternal Mind every thing existed. Be-
fore the Eternal Now every thing should have been in existence
and nothing can be said to be New to Him. It is in this sense thab
the universe composed of mind and matter can be and 1s, said to be
co-eval with Him. Bub they should have come only out of his
Bternal Mind. Therefore He is the creator. In Him the univer-
se exists. IHence He is Visvadhika. He exists in the universe.
Hence He is Visvantharyami. The shapes and forms of all things
composing Hisbody as well, He is called Visvaroopi~since God can
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never-be divorsed from the universe, we see a beatiful reconcili-
ation between Monotheism and the higher pantheism which is so
gloriously set forth i the Antharyami Brahmana of the Brihadara-
nyaka upanishad. Nearly all samhitas, Brahmanas and Upanishads
reiterate these 3aspects of the Lord and it is these aspects that
are referred o in the Devaram ‘‘weanen® efarena wvijwr),”
< ipenn omr o) 2w aSlemnennevey Lo2%evi eV’ o e coT & £ 511 60T e a7 &5 5 ST
A@wrevsszren” and in the 2 Qsewrwrd), o @@, Cam&” of Sri
Arnlnandisivam. Thus ends chapter V11. of the first part of the
Vayu Samhita.

CHAPTER VIII.

Vayu says:—By the command of Isvara.the Vikaras (changes)
beginning from Buddhi and ending with earth are produced from
Avyaktha presided over by purusha.

2. Then from these vikaras (changes) are generated the three
moorthis Rudra, Vishnu and Bralma being the (doers) of the
three functions which the world is subject-to.

1. Purusha is the soul resting in the Purushatatva above the range of
Avyaktha which is agair a product from lalah one of the five sheathes of the
soul, the 4 others being Kahla Vidya Raga and Niyathi.

2. Inits pristine condition, the soul is Nirguna (i.e.) void of the thrigunas
Satva, Rajas and Thamas. But when it descends te the states of Brahma
Vishnu, and Rudra itis clothed with the Prakritic qualities. Thus Brahma,
has a form composed of Rajas, Vishnu of Satva and Rudra of Thamas. Any
amount of word paintings and rhetoric cannot alter this. We know there have
been strenuous efforts, worthy of a better cause, to depict Narayanaas Aprah-
krutha (i.e.) above Prakrithi. Words such as these *Aprahkrutha Divya
Mangala Vigraha” are constantly dinned into our ears. Of course we agree
with such persons if the term Apraklkruthais applied by them to the soul
resting in the body of Narayana, for the soul, be it Vyashti or Samasht , eollec-
tive or individual, as the Panchavimsa or the 25th principle is indeed Apra-
krutha. But the application of the term aprakkrutha to the so called
divya Mangala Vigraha or form, if persisted in,then we are quite
unwilling to follow their lead. What on earth could they hope to do if at-
tempts are made to extol names and forms of matter to that pitch of glory to
which they are not, as of right entitled! The soulis not a product of
mafter or Prakruthi. Any fineness of the Material thing cannot display the
grandeur and beauty of the soul, the thinking essence. Therefore we strongly
objecti to the application of terms such as Aprakruthato forms, be they
Vishnu’s or Rudra’s or Brahma’s or Indra’s or any other Deva’s. If we open
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(83 & 4) Mahesvara blesses them with powers to pervade this
world-powers which cannot be interfered with anywhere—with ever
shining mafchless wisdom, with the prosperities of anima and others;
with the exercising of the functions of creation, protection and dis-
solution and with supreme authority.

5. During certain kalpas, when their minds are stupified, the
Lord endows every one of the three with only one function,

6. Then only one of the three generates the other two. Thus
every one being born from the others is sustained by the others.

7. At one place Brahma, at other Vishnu, while at the third
Rudra obtains supremacy (i.e. is praised). Therefore amongst them
none surpasses the other as regards position or rank or prosperities.

8. They who betake themselves unto an impetuous and tur.
bulent wrangling of extolling one to the exclusién of others by
saying “This is superior to that and that is mot” do verily be-
come diabolical spirits and goblins.

9. The great God Mahesvara transcends the three gunas. He
has 4 vyoohas. He is all and he is the substratum of all. He is
the cause of the uprising of Sakthi.

the pages of the puranas especially of the Bhagavatha and Vishnupurana we
find that Vishnw’s form is described there as a product of Prakrithi (be it
understood that we do not object to the application of the term Aprahkrutha
to soul). The Bhagavatha, like the Saiva and Koorma Puranas says that the
form of Vishnu is Prakritic (i.e.) not Aprahkrutha which some in their zeal at-
tempt to make out. For instancein the Atritapascharya, the Rishi Atri per-
formed penance to catch a glimpse of that sole Lord of the universe. (ya eva
Jagathisvara). At the end of the penance, there appeared, says the Purana, not
one but three persons. The Rishi got puzzled and be is pertinently made to
put the question ¢ Eko Mayeha Bhagavan Vibudha Pradhanaschiththekritho
Prajananaya Katham nu yooyam” “only one Lord is propitiated by me bub
why the necessity for 8 persons at the same time.” The answer is’ Satvam
Rajas thama ithi Prakruther gunah Thaivyuktho para purusho Ekaihasya-
dhaththe Sthithyadaye Hari Virnichi Harethi Samjna Sreysmsi thathra
Khalu Satva thanor Nrunamsyu.” Satva Rajas and Thamas are the
3 gunas formed of Prakrithi. Only one assumes three aspects, clad in these
gunas of Brahma, Vishnu and Rudra for purposes of three functions creation.
sustention and absorption. Thus it is plain that the term Aprakrutha cannot
be appliad to the forms of the Thrimoorthis-The Satva, Rajasand Thamo gu-
nas here mentioned are the sub-gunas of satva; similarly the other two gunas
are each sub-divided into 8 gunas.
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10. Such a creation out of mere pastime or play—a projection
of Prakrithi which is the range of the three kinds of Atma and of
the union of Purusha are established in one who is the Sole Isvara
(i.e. is possible only in God).

11. He who transcends all, who is Nithya, who is Nishkala and
is Paramesvara—He alone is the Substratum. The inner controller
and the governor.

12. Therefore Mahesvara the Prakrithi, Purnsha, Sada,siva,,
Rudra, Vishnu and Brahma all these have Siva as their soul.

I3 & 14. Fivst from the Pradhana arose Boddhi, known also
as khyathi, Mathi and Mahan, Mahath being agitated became three
Ahamkaras the Satvika or Thaijasa, the Rajasa or Vaikarika, the
Thamasa or the Bhoothadi. From the Ahamkaias arose the Bhoo-
thas, the Thanmatras and the Indriyas.

15, 16 & 17. The ears, the skin, the eye, thel tongue, these
5 organs of understanding (gnanendrias) and mindare considered
to be of shining nature. The Ahamkara which produces them is
shining and this Ahamkara is consequently styled Thaijasa. (per-
taining to thejas) The mouth, hands, feet, arms and genitals, these
are karmendrias, organs of action. As they are semses of action
(i.e.) capable being acted upon or influenced (by the senses of under-
standing and thusliable to change or Vikara)—the Ahamkara
which produces them is called Vaikarika (capable of modification).
During the projection of the vaikarika-Ahamkarathe gnanendrias
severally or conjointly with the mind play their part with the
karmendrias severally or conjointly. Thus along with its one
Guna Rajas it is influenced by the gnanendriyas and mind which
are satvik in nature., Therefore it is said that Satva and Rajas are
both combined in the Rajasa Ahamkara. 1ltscomposition is there-
fore two fold.

15, 16, & 17, Karmendriyas such as hands and feet can do their functions
only with the aid of one or more of the gnanendriyas and mind. Hence this
Ahankara is ubhayatmaka,
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18 & 19 From the Ahamkara pertaining to Thamas are
produced the Bhoothas and Thanmatras. It is called Bhootad
since it is the source of all Bhoothas. The Bhoothad is of the na-
ture of sound tanmatra. Fromitis produced Akasa. From Akasa
is produced sparsa tanmatra (touch). From the mahtra of touch
is produced the air (Vayu). From Vayuis produced the Roopa
(tanmatra) (form). From roopa (tanmatra) is produced Thejas
(Agni). From thejas is produced Rasa tanmatra (taste). From
(the mahtra of) taste (rasa) is produced water. From water is pro-
duced (the mahtra of) smell or (Sabda tanmatra), from (the
matra of smell is produced the earth. And from the Bhootahs are
produced the other mobile and immobile things.

20, The Tatvas from Mahath to Earth generate the Mundane
egg (Anda) as they are influenced by the (sentient) Parusha with
the materials of Avyaktha.

21. When all necessary organs are suppiied within that eg

(ie.) (foetus) then from that embryo comes out a fully developed
kshetragna with the appellation of Brahma.

18, 19, The tatva Ahamkara is so called because it developes a mistaken
notion of ahambhava or Atmata in the body which is non-sentient (Ayam
Anantmani Dehe manasi Atmanobam Buddhim Kurvathe Sahakrithaya
Ahamkara uchyathe” Itis an account of this that the soul mistakes himself
into body etc. The tanmahtras are influenced of sabda sparsa Roopa, Rasa and
Gandha-what is meant by saying that sabda produces akasa and sparsa (touch
produces skin, while the real fact seems to point out the reverse. The fact to be
remembered is that they are tanmatras, they are sabda tanmatras and sparsa
tanmatras and they are not simple sabda and sparsa but are their tanmatras
The thanmatras themselves are not sound, touch etc. They are subtle Bhoothas
which undergo composition-to use s language of chemistry. The intermediate
stage of the Bhooras before they actually develop into Bhootas is called Thanma-
tra Avastha. The substances themselvesin that intermediate state are called
thenmatras. The milk, before it is transformed into curd, undergoes a chemical
process during which it is neither milk nor curd, Sabda Thanmatre is so called
because thereby the sabda is enabled to be caused not because that it nctually produ-
ces Sabda or that it is itself Sabda. The Sparsa tanmatra is so called because
thereby touch becomes possible not because that it is touch or that :t causes touch.
So it is with the other tanmatras. The term thanmatra itself explsing it. The
tanmatras are called Aviseshas and the Bhoothas are called Viseshas ‘“Ksheerasya
dadnascha Madhya parinama-vath sookshma bhootha Viseshah Thanmahtrah”

20. For purposes of producing an embrayo, the purusha the agent is mentioned
and Avayatha is of course the spot wherin such embryo is formed.



inal

an emil

My

the

thology or for

ahbam’

the n

the aboy
€ Jevel

born:

whom

of, bo




	THE SIDDHANTA DEEPIKA 1906-07_Page_307
	THE SIDDHANTA DEEPIKA 1906-07_Page_308
	THE SIDDHANTA DEEPIKA 1906-07_Page_309
	THE SIDDHANTA DEEPIKA 1906-07_Page_310
	THE SIDDHANTA DEEPIKA 1906-07_Page_311
	THE SIDDHANTA DEEPIKA 1906-07_Page_312
	THE SIDDHANTA DEEPIKA 1906-07_Page_313
	THE SIDDHANTA DEEPIKA 1906-07_Page_314
	THE SIDDHANTA DEEPIKA 1906-07_Page_315
	THE SIDDHANTA DEEPIKA 1906-07_Page_316
	THE SIDDHANTA DEEPIKA 1906-07_Page_317
	THE SIDDHANTA DEEPIKA 1906-07_Page_318
	THE SIDDHANTA DEEPIKA 1906-07_Page_319
	THE SIDDHANTA DEEPIKA 1906-07_Page_320
	THE SIDDHANTA DEEPIKA 1906-07_Page_321
	THE SIDDHANTA DEEPIKA 1906-07_Page_322
	THE SIDDHANTA DEEPIKA 1906-07_Page_323
	THE SIDDHANTA DEEPIKA 1906-07_Page_324
	THE SIDDHANTA DEEPIKA 1906-07_Page_325
	THE SIDDHANTA DEEPIKA 1906-07_Page_326
	THE SIDDHANTA DEEPIKA 1906-07_Page_327
	THE SIDDHANTA DEEPIKA 1906-07_Page_328
	THE SIDDHANTA DEEPIKA 1906-07_Page_329
	THE SIDDHANTA DEEPIKA 1906-07_Page_330
	THE SIDDHANTA DEEPIKA 1906-07_Page_331
	THE SIDDHANTA DEEPIKA 1906-07_Page_332
	THE SIDDHANTA DEEPIKA 1906-07_Page_333
	THE SIDDHANTA DEEPIKA 1906-07_Page_334
	THE SIDDHANTA DEEPIKA 1906-07_Page_335
	THE SIDDHANTA DEEPIKA 1906-07_Page_336
	THE SIDDHANTA DEEPIKA 1906-07_Page_337
	THE SIDDHANTA DEEPIKA 1906-07_Page_338
	THE SIDDHANTA DEEPIKA 1906-07_Page_399
	THE SIDDHANTA DEEPIKA 1906-07_Page_400
	THE SIDDHANTA DEEPIKA 1906-07_Page_401
	THE SIDDHANTA DEEPIKA 1906-07_Page_402
	THE SIDDHANTA DEEPIKA 1906-07_Page_403
	THE SIDDHANTA DEEPIKA 1906-07_Page_404
	THE SIDDHANTA DEEPIKA 1906-07_Page_405
	THE SIDDHANTA DEEPIKA 1906-07_Page_406
	THE SIDDHANTA DEEPIKA 1906-07_Page_407
	THE SIDDHANTA DEEPIKA 1906-07_Page_408
	THE SIDDHANTA DEEPIKA 1906-07_Page_409
	THE SIDDHANTA DEEPIKA 1906-07_Page_410
	THE SIDDHANTA DEEPIKA 1906-07_Page_411
	THE SIDDHANTA DEEPIKA 1906-07_Page_412
	THE SIDDHANTA DEEPIKA 1906-07_Page_413
	THE SIDDHANTA DEEPIKA 1906-07_Page_414
	THE SIDDHANTA DEEPIKA 1906-07_Page_415
	THE SIDDHANTA DEEPIKA 1906-07_Page_416
	THE SIDDHANTA DEEPIKA 1906-07_Page_417
	THE SIDDHANTA DEEPIKA 1906-07_Page_418
	THE SIDDHANTA DEEPIKA 1906-07_Page_419
	THE SIDDHANTA DEEPIKA 1906-07_Page_420
	THE SIDDHANTA DEEPIKA 1906-07_Page_421
	THE SIDDHANTA DEEPIKA 1906-07_Page_422
	THE SIDDHANTA DEEPIKA 1906-07_Page_423
	THE SIDDHANTA DEEPIKA 1906-07_Page_424
	THE SIDDHANTA DEEPIKA 1906-07_Page_425
	THE SIDDHANTA DEEPIKA 1906-07_Page_426
	THE SIDDHANTA DEEPIKA 1906-07_Page_427
	THE SIDDHANTA DEEPIKA 1906-07_Page_428
	THE SIDDHANTA DEEPIKA 1906-07_Page_429
	THE SIDDHANTA DEEPIKA 1906-07_Page_430
	THE SIDDHANTA DEEPIKA 1906-07_Page_459
	THE SIDDHANTA DEEPIKA 1906-07_Page_461
	THE SIDDHANTA DEEPIKA 1906-07_Page_462
	THE SIDDHANTA DEEPIKA 1906-07_Page_463
	THE SIDDHANTA DEEPIKA 1906-07_Page_464
	THE SIDDHANTA DEEPIKA 1906-07_Page_465
	THE SIDDHANTA DEEPIKA 1906-07_Page_466
	THE SIDDHANTA DEEPIKA 1906-07_Page_467
	THE SIDDHANTA DEEPIKA 1906-07_Page_468
	THE SIDDHANTA DEEPIKA 1906-07_Page_469
	THE SIDDHANTA DEEPIKA 1906-07_Page_470
	THE SIDDHANTA DEEPIKA 1906-07_Page_471
	THE SIDDHANTA DEEPIKA 1906-07_Page_472
	THE SIDDHANTA DEEPIKA 1906-07_Page_473
	THE SIDDHANTA DEEPIKA 1906-07_Page_474
	THE SIDDHANTA DEEPIKA 1906-07_Page_475
	THE SIDDHANTA DEEPIKA 1906-07_Page_476
	THE SIDDHANTA DEEPIKA 1906-07_Page_479
	THE SIDDHANTA DEEPIKA 1906-07_Page_480
	THE SIDDHANTA DEEPIKA 1906-07_Page_481
	THE SIDDHANTA DEEPIKA 1906-07_Page_482
	THE SIDDHANTA DEEPIKA 1906-07_Page_483
	THE SIDDHANTA DEEPIKA 1906-07_Page_484
	THE SIDDHANTA DEEPIKA 1906-07_Page_485
	THE SIDDHANTA DEEPIKA 1906-07_Page_486
	THE SIDDHANTA DEEPIKA 1906-07_Page_487
	THE SIDDHANTA DEEPIKA 1906-07_Page_488
	THE SIDDHANTA DEEPIKA 1906-07_Page_489
	THE SIDDHANTA DEEPIKA 1906-07_Page_490
	THE SIDDHANTA DEEPIKA 1906-07_Page_491
	THE SIDDHANTA DEEPIKA 1906-07_Page_492
	THE SIDDHANTA DEEPIKA 1906-07_Page_493
	THE SIDDHANTA DEEPIKA 1906-07_Page_494
	THE SIDDHANTA DEEPIKA 1906-07_Page_495
	THE SIDDHANTA DEEPIKA 1906-07_Page_496
	THE SIDDHANTA DEEPIKA 1906-07_Page_497
	THE SIDDHANTA DEEPIKA 1906-07_Page_498
	THE SIDDHANTA DEEPIKA 1906-07_Page_499
	THE SIDDHANTA DEEPIKA 1906-07_Page_500
	THE SIDDHANTA DEEPIKA 1906-07_Page_501
	THE SIDDHANTA DEEPIKA 1906-07_Page_502
	THE SIDDHANTA DEEPIKA 1906-07_Page_503
	THE SIDDHANTA DEEPIKA 1906-07_Page_504
	THE SIDDHANTA DEEPIKA 1906-07_Page_505
	THE SIDDHANTA DEEPIKA 1906-07_Page_506
	THE SIDDHANTA DEEPIKA 1906-07_Page_507
	THE SIDDHANTA DEEPIKA 1906-07_Page_508
	THE SIDDHANTA DEEPIKA 1906-07_Page_509
	THE SIDDHANTA DEEPIKA 1906-07_Page_510
	THE SIDDHANTA DEEPIKA 1906-07_Page_511
	THE SIDDHANTA DEEPIKA 1906-07_Page_512
	THE SIDDHANTA DEEPIKA 1906-07_Page_513
	THE SIDDHANTA DEEPIKA 1906-07_Page_514
	THE SIDDHANTA DEEPIKA 1906-07_Page_515
	THE SIDDHANTA DEEPIKA 1906-07_Page_516



