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Piyvapaksha:—Indeed, in one place we ave taught that 1t is also
possible to reach Brahman without passing through the path of light:
«Where the toot of the hair divides, there he opens the two sides of
the head, and saying Bhu, he enters Agni, saying Bhuvas, he enters
Vayu, saying Suvas, he enters Aditya, saying Mahas he enters Brah-
man. He there obtaing lordship.”* Wherefore the path of light is
not always necéssary for reaching Brahman.

Siddhdnin:—As against the foregoing view, we argue as follows.
The enlightened devotee (Vidvan) reaches Brahman by the path of
light solely ; for in the Vidya of Five Fires (Panchagnividya) it is
clearly taught that the path of light Jeads to Brahman, in the words
“They go to light...”T Tn the passage of the Taittiriya-Upanishad
quoted. above it is noti the path to Brahman that is taught ; on the
other hand, it is the attainment of the glory (vibhuti) of Brahman
that is taught there. Wherefore the attainment of the Supreme
is possible. only through the path of light. According to some, there
is no necessity for the path of light i the case of those who take to~
the contemplation of the unconditioned Brahman.

. Adhikarana 2.

(We should understand) ¢Vayw affer ‘ year, because of the generic and
specific mention. (LV. iii. 2.)

A doubt arises as to whether in the order of the stages on the
path of light as mentioned here (i. e. in the Chhandogya-Upanishad)
we should mterpose the order mentioned elsewhere in the Sruti, or
whether we should adheve only to the order found here. The
Chhandogya teaches the order of the stages on the path of light as
follows : g
“They go to light (archis,) from light to day, from day to the
light half of the moon, from the light half of the moon to the six
months when the sun goes to the north, from the six months when the
sun goes to the north to the year, from the year to the sun, from the
sun. to the moon, from the moon to the lightning. There is a person
not huwan ; he leads them to Brahman.”§

T A Upe 16, 4 Chha. 5-10-1. § Thid 5-10-1, 2.




SRIKANTHA BHASHYA. 43
In the Brihadaranyaka, the wind (Vayu) is menhoned between
the year and the sun:

«When the person goes away from this world, he comes to the
wind. Then the wind makes room for him, like the hole of a carriage
wheel, and through it he mounts higher. He comes to the sun.”*

The question is whether or noti the wind shonld be interposed
(between the year and the sun.)

Prirvapaksha :—Now it should not be interposed, because it does

" not occur in the Sruti between them.

Siddhanta:—As against the foregoing we hold as follows :. On the
principle that we should gather together what is taught in different
places on the same subject, the wind should be interposed after the .
yoar and before the sun. In the Brihadaranyaka itself, elsewhere,
when speaking of the order of the stages on the path of light, the
region of Gods, (Devaloka) is mentioned in the words “from the months
to the region of the Gods, from the region of the Gods to the sun.
and this Devaloka should come after the year, for, following the
teaching' of the Chhandogya we should interpose the year in this
passage, and then the year will have to take its place after the months
since it is a longer period than the months. The Devaloka is none
other than the wind. The word ‘Devaloka,” literally the region of
Gods, denotes the wind as its generic appellation, whereas the word
‘Vayu denotes the wind itself specifically. Thus, as specific and
generic appellations of the same thing, the words ‘devaloka’ and
“Vayu vefer toone and the same thing, namely, the wind. Sobefore
the' sun we should interpose the wind. The Sruti says:

«The wind is the seat of the Gods.”

«The wind that blows here,—this is the stronghold of the Gods.”

‘ Adhikarana 3.
+ After lightning (comes) Varuna, because of (their) conneetion. (IV. iii. 3.)
The Kaushitaki-Upanished reads as follows :

S Hawng veached the path of the gods he comes to the world
of Aghi (fire); to the world of Vayu (air), to the world of Varuna,
* Op. cit. 7- 10-1.
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selves with the path, and acting as leaders of the wise devotees. It is
but right to conclude that light, etc., also are leaders, though not
mentioned as such specifically as may be inferred from the fact that
the person in the lightning is mentioned to be a leader: “There is a

EEXTS

person not human, and he leads them to Brahman.”
Now it may be asked: Of what use are Varuna, &c., if the
person in the lightnirg leads the souls to Brahman? The Sutrakara
angwers as follows :
Thence by the person in the lightning alone, as the Sruti says. (IV. iii. 5.)

After reaching the person in the lightning, that person alone
leads them to Brahman, as the Sruti says: “There is a person not
human ; and he leads them to Brahmac.” Varuna and others are
leaders in so far as they help the person in leading the souls. So,
there is nothing inexplicable here.

Adhikarana 5.
(He leads them to) the Created, says Badari, because of the possibility of
passage to Him. (IV. iii. 6.)
A doubt arises as to whether the non-human person leads the
devotees to the Brahman Himgelf or to some one else. 2

(Pwrvapaksha) : He leads them only to the Hiranyagarbha,
the Created; for it is to Him, not to the supreme Brahman who is
all-pervading, that a passage is possible.

The Sutrakara gives another reason :

And because it is so specified (IV. iii. 7.)

Being specified in the words “I come to the hall of Prajapati,
to the house,” it is to the abode of the Hiranyagarbha that the
person leads the devotees. '

Buj the mention of Him is due to proximity (IV. iii. 8.)

As to the mention of Brahman in the words “he leads them to

Brahman,"§ it is due to the Hiranyagarbha's proximity to Brahman,
* Chha. 5-10-2 + Chha. 8-14-1. § Ibid. 5-10-2. !
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and the Hiranyagarbha's proximity is inferrible from his being
spoken of as the first created being :  “ See ye the Hiranyagarbha
who is the first-borm."*

At the dissolution of the creation, along with its lord he goes beyond i, as
the Sruti says. (IV. iii. 9.) o

Though the abode of the Hiranyagarbha is first reached, there

is no contradiction 'of the Smriti which denies’ return to this world.
For, at the dissolution of the world of the Hiranyagarbha, the souls
of the enlightened pass on to the Highest goal which lies beyond
the world of the created Brahman. along with the Hiranyagarbha
the lord of the latter. Accordingly it is said in the Sruti:...

“They in the Brahma-loka, at the end of the creation, are all
released, on reaching the immortal one beyond.”

Hence no inconsistency whatever.

And the Smuiti also says. (IV. iii. 10.)

« At the time of dissolution, at the end-of the great cycle, they
all, along with Brahman, with regenerated souls, enter the Supreme
Abode.” From this passage of the Smriti too, we understand so.
Thus we conclude that the host of the gods, from the god of light *
upward, Jeads the soul to the Hiranyagarbha first. Then, at
dissolution, the supreme Brahman is reached by the soul along with
the Hiranyagarbha. (Now follows another pirvapaksha :—)

To the one beyond, says Jaimini, because He is primarily so. (IV. iii. 11.)

The gods on the path of light lead the soul to Narayana Himself,
who is superior to the Hiranyagarbha ; for Narayana can be called
Brahman in the primary sense of the word, as He is the Parabrah-
man in His aspect as the upadana or material cause of the universe.
So:says Jaimini. '

The Sutrakara gives a reason for the above:

Because we find it so stated. (IV. iii. 12.)

“He reaches the end of the path, that supreme abode of Vishnu”t
in these words‘we find it stated that the abode of Vishnn is the' one
reached by the soul- :

* Mahanarayana-Upanished. + Katha Up. 3-9.
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«Him whose help-mate is Uma, who is the supreme Lord,
Mighty, Three-eyed, Dark-necked, and serene: having meditated
thus, the sage reaches Him who is the womb of all beings, the wit-
ness of all, transcendmg darkness.”®

In both the views given above there is a fault, inasmuch as
they contradict the Sruti. He who is intent on Brahman, 1. e. the
worshipper of Brahman Himself, goes to Brahman ; he does not tarry
on the way, because there is no use doing so. Being the Upadana
or material exuse of the Hiranyagarbha who represents the sum
total of all creation, Narayana is superior to the Hiranyagarbha;
superior even to Narayana is the supreme Brahman called Siva, the
Nimitta or efficient cause, the Divers-eyed, the Omniscient, the Omni-
potent, the Ever-satisfied, the Self-reliant, the Self-luminous. So we
read in the Sivasankalpa-Upanishad.

“Brahman is greater thaﬁ the great; greater still than that .
great one is Hari; even greater than this one is Isa.”

Elsewhere, too, we read “Brahman who is superior to Narayana:’t
Having thus spoken of Brahman as superior to Navayana, the
Sruti, in answer to the cquestion—of what nature is Brahman?—
proceeds to describe Brahman in the passage ‘“The True, the Real,”§
as one who, being the Omniscient, is never subject to error in thought
or speech; as one who fills the whole universe with the rays of His
Potency; as one associated with Uma, the Parasakti or Supreme
Potency, who is inseparable from Himself, the great cause (para-
prakriti), that supreme Light made up of highest bliss and pure
intelligence, manifesting Hexrself in the form of the whole universe
including the Hiranyagarbha, which is evolved out of Narayana the
highest sentient bemg, who in his turn is but one aspect of Her own
being; as the Immutable, asthe Three-eyed, as the supreme Brahman
transcending all. In the words superior to all is Rudra’l He
is said to be above the whole uniyverse. Therefore it is quite '
unreasonable for the followers of the Vedas to imagine a higher
being than this one. .

And the Sruti points out a distinction. (IV. iii. 15.)
* Kaivalya-Up. 1 Mahanarayana Up. § Ibid. | Ibid.
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_ The Sruti itself distinguishes the three—(1) Brahman who is
above all (2) Vishnu who is an aspect of Brahman and who is the
material cause (upadana) and (3) the Hiranyagarbha who is evolved
from Vishnu—from one another as the passages like the following
shew :

“Brahma is greater than the great:........ even greater than this
one is Isa.” :

“See ye the Hiranyagarbha the first born.”*

“ Purusha verily, is Rudra.” Wherefore the only reasonable
conclusion is that the non-human person leads the soul to the abode
of Siva, the supreme Brahman, that is beyond Brahma (the Hiranya-
garbha) and Vishnu, to that abode which is the supreme Light
made up of supreme bliss.

As to the stipposition (that the person leads the soul to Vishnu,)
based on the passage “He reaches the end of the path, that supreme
abode of Vishnu,” we say that the word Vishny here denotes the
Parabrahman. The end of the six-fold path, ¢. e., that which lies
beyond that path, can properly be no othei than the abode of Siva,
who is above all. Or to interpret it otherwiss: the supreme abode or
nature of Vishnu who manifests Himself as the universe is the
suprenie light, which is supreme bliss, itself ; and this can be no other

- than the state of Siva, the Parabrahman, wherein dwelling Vishnu
is not of the world though manifesting Himself as the universe.
Hence no inconsistency whatever.

In reference to this subject some hold as follows:—As the Sruti
sxys, “At the end of the great cycle, they are all released, on reach-
ing the Immortal One beyond,”* we should understand that those

who worship Vishnu as the highest manifestation of Siva, the supreme

Brahman, reach the world of szhnu,—-who is called Brahman (in

the Sruti) because he is a manifestation of the supreme Brahman—

and, with all the glory of Vishnu manifested in themselves, they, at

the end of the cycle, when the last bodily existence comes to a close

attain to Siva, the Supreme Immortal Being beyond, and then they
t Kath Up. 3.9. § Mahanarayans Up.
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TIRUMANTRAM OF TIRUMULAR. 58
INSTABILITY OF THE BODY. ‘

1, Lo! This body of good aﬁd evil, compounded of the earth, it
appeared solid and reached the fire; when the rains fell on it, it

became earthy, so numberless men do perish.

2. The false roof of the body falling down from age, the women
and children, who ate out of him ywill not follow. Except the tapas
and knowledge which he acquired, nothing else will follow him close,

8. The whole city gathered and cried aloud; they removed his
name and called him a corpse; they took and burnt him in the burn-

ing ground 5 the_y bathed themselves and clean forgot him.

4. This body has two posts, one top beam and 32 cross bamboos,
the tep thatch is removed, the breath departs, the departing breath
¢zyrino£ enter it back.

5. The breath became difficult, the frame was loosened. The
frame was old and the spirit departed; they wondered—dan
renounced the body, they threw handfuls of rice to the rooks.

6. They ate the food that was newly cooked, they took the
plesaures of life in the company of one to me ; they felt the twitch-
ings of the eyelids, they took to their Leds and died straghtaway.

7. Our chief raised a palace in the city square, our chief rode on
a palanguin in the public squares. Our chief distributed 3 crores in
charity in the public squares. Yet he never went after and sought
our Father,

8. The match was discussed and the marriage accomplished, love
was satiated and altogether forgot; they cried over his body and
placed it on the bier, the milk food .was coeked and offered in

sacrifice,
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18. ‘They ‘prepared a nice porridge of figs and flour of seeds of
greens. They hurried to partake of this food and lo! they.died.

19. There is no roof above nor ‘wellprepa,red floor below. It has
two legs (posts) and one beam. It is very nicely thatched but it is

all now white cindex only.

20. The body is laid out in the outer court, the home is not adorned;
They wail in song all about his wealth, welfare, and past greatness

and finish by burning the body in fire.

21. The egg was hatched in 300 days. In the twelfth year, ‘hé
got married and in hig 70th year he died. Except this record, did you

hear of his charity, ye poor mortals.-

22. They bewail, those fools, that won't understand that the lamp
must burn out when the oil is exhausted. They fall down in anguish
who could not learn from the world falling into darkness after day
break.

23. He did not worship with his body and sovl, The Loxd of Maya

crowned with konrai flowers, Him who gave him his body and life ;
and he has gone to the seventh hell to suffer; and these call on him

so that their bowels may burst.
24.  They live vegally with umbrellas, horses and swords and in the
midst of their glory they pass away, their life passing to the right.
25. What, oh, does it matter that this body becomes eaten by
ravens, or disgraced by onlookers or is thrown on the way side, after
the actor who is enclosed in the skin pe1fonmnr the various ‘acts of

our life, leaves it empty-

J. M. NALLASWANMI PILLATI, B.A. B.LL,
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The Four Paths.

q)m%«ﬂ%@

Good deal of attention has been paid of late to the Theoretical
aspects of our Hindu Religion and most people
Rel;iignpﬂz‘:‘i’;:ﬁim are familiar with the various systems of Hindu
Philosophy and of the Dyaita, Vishistadvaita
and Advaita aspects in particular. And in such a study one is likely
to lose sight of the practical aspects of the Religion and it is to this
aspect I wish to-day to draw your particular attention.

To the ordinary foreigner, Hinduism appears as a fantastic com-
bination of the grossest cupesstitions and the most

Di::)‘:gt; ig;’:i(::r' dreamy speculations. Hrven the sympathetic stu-
e, dent of onr religion though ke is prepared to
admire and appreciate particular aspects of our

philosophy, looks dewn with pity on our so called errors. And one
christian friend put it to me whether in Hinduism we have any real
and practical religion. Of course, to the onlooker, the contrast
between Temple-worship and its attendant festivals and the austerer
practices of the Sanyasins, the ablutions and pujah of pious people
and the ¢ Tatvamasi’ and ¢ Ahambralimasmi’ meditations of others
cannot but be bewildering. Eyen some of us are apt to look upon
so much labour ani money spent in Temples and in Temple
worship as so much wasbe, or we are prepared to relegate these
practices to the illiterate lower orders, as weare pleased to call them.
Can all these various practices have any real meaning and purpose
or can they not? Can all these be reduced to certain definite
principles or not ? These are the questions which I propose to discuss

in this paper.
Of course, we have read and heard people talk about Karma-margas,
Bhakti-margas and Yoga and Gnana margas as
~Diﬁ°fl‘;::’s£§:];3 and 4 ough there is less or no bhakti or bhakti is not
9 wanted in other margas, that there are no actions
or duties attached to the others, or that all those who do not follow

a
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64 SIDDHANTA DEEPLKA.
SAIVA SIDDHANTA.

The advancement of modern thought tends to unify the results
of physical science and the principles of philosophy and religion. In
spite of all attempts made by men of great intellectual capacity to
harmonise the two systems of thought, there have been growing
great; conflicts between the two that it seems for all the world
tmpossible to reconcile them both together. And of course it is bub
quite natural that things in their nature irreconcilable should with-
stand the efforts of great men in this respect also. While the one
line of thouglht is occupied in pursuing its inquiries: concerning the
atomic arrangements and interactirg forces that bind them together
in bringing the matevial world into existence, the other runs in the
opposite divection of reducing the entire system of matter to a mere
illusory principle of Avidya and evoliiag it at times from the pure
intelligence of the supreme soul itself. At the point in which the
question touches the existence of matter, the divergence of the two
systems takes its rise. That a philosophy which teaches that matter
has no existence of its own but that created by mind out of nothing,
cannot have strenuous hold on the scientific mind whose investigations
are based upon keen observations and well-tried experiments, Is
manifest from the movement that is set on foot by such great msti-
tutions as Ratfionalistic Press Associasion and others. The mdestruc-
tibility of matter is becoming every day verified by new discoveries

b & o eeny 3 :
and innumerable experiments.* The very circle of human happiness

1. All modern research tends to show that the various combinations of
rkl;a/cter are formed of some Prima Materia. But its ultimate nature remains un-

own.

II. Out of nothing comes nothing. Modern science knows nothing of a
beginning, and, moreover, holds it to be unthinkable. In this it stands in direct
opposition to the theological dogma that God created the universe out of nothing,
2 dogma still accepted by the majority of Protestents and binding on Roman
catholics. For the doctrine of the church of Rome thereon, as expressed in the
canons of the Vatican council, is as follows:—*If any one confesses not thab the
world and all things which are contained in it, both spirtual and mental, have
been, in their whole substance, produced by God out; of nothing; or shall say that
God created, not by his free will from all necessity, but by a necessity equal to
the necessity whereby He loves Himself, or shall deny that the world was made
for the glory of God: let him be anathema.”

III. The Primary substance is indestructible. The modermn doctrine of the

conservation of Energy teaches that both mafter and motion can neither be
created nor destroyed”:—Poineers of Evolution, by E. Clodd.
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is becoming widened every day, as the operations of the human micd
make great strides in the field of scientific thought. Every religion and
every system of philosophy earnestly seek to make their principlos
fit in with the unremitting laws of science. It cannot be deemed as
an unguarded expression when we say that in the course of a few
centuries the philosophy—whatever the merits of its exponents such
as Berkeley, Kant, and Sankara may have been—which ignores the
teachings of science, will die a natural death giving in its stead, &
fresh life to a new system of thought that has sprung up imbibing
its vital element from the rich fountain of science. - Be it far from
us to speak disparagingly of the labours of such intellectual savants
as Kant and Sankara whose depth of thought and critical methods
have done much in their way to stimulate and sharpen the intellects
of their followers. But we must need be on our guard against being:
carried away by this appreciation to such an extent asto become
blind to their faults and mistakes. The truth is always one; even
when viewed in the different lights of philosophy, science and religion;
its intrinsic lustre remains as one. It presents only different aspects
of its own, and the truths of these three branches of human thought
cannot contradict among themselves. If the truth of one system
seem to contradict the veritable statements of science, then it is quite.
reasonable to think of its imperfeciness to work out a coherent fabrie,

of enduring nature.

Amidst the intellectual warfare raging between science and
philosophy, will it be possible for us to find out a system of thgug.h»t,
that could compromise the results of  the two? Yes, it is possibleT
and there is the oldest philosophy of Sankhya that the world has ever
produced. Tn it we find it clearly stated that Purusha and Prakriti
are co-existing entities of distinct nature, that Purusha is of - pure;
imtelligenee whoreas Prakriti a dead matter and that from invisible

4
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pxhibit in such'a brief sketch as this. A cursory view-of Sivajnanu
Bodhain a work of very rare merit and which systematises the entire
principles of the Siddhanta philosophy in a stringe logical me-
thod, would be sufficient to convince any one of the veracity of our
‘statement. While the exposition of this system is in strict accordance
with the teachings of Physical science, it also conforms itself to the
necessary principles of the more advanced religions. The two great
channels of human thought flow inio it and mingle to fill it to the brim,
so that those who are thirsting after truth may go there and drink
it with avidity.

The ‘relig'ious teaching of the Siddhanta consists in lifting up
the soul to an elevated conception of love which comprehends in it
the love for all the animated beings and the love of God. As intelli-
‘gence is seen to be invariably accompanied by love, this according
to Siddhanta, is, as it were, a quality inhering in soul from all eter-
nity. Now this love is identical with God, although in him it shines
infinitely with a dazzling splendour. In the limited intelligence of
the human soul its lustre is clouded by the dominant animal passions
and only appears within a narrow compass when it is serene and
contemplative. In childhood we loved our mother and father,
brothers and sisters, and near relations as fervently as we could ;
when attained to boyhood, we loved our teachers, friends, and class-
mates disinterestedly for their own sake ; and at these stages we had
no selfish motive, for all the carnal passions had lain asleep. But on
reachirg the stage of manhood we were put into all kinds of tests,
at one moment fhe passionate desires rising uppermost in our
thoughts, and at other moment the faculty of reason springing up
and holding in ¢heck the ruinous flame. Whexe the animal nature
gains ground, there we see the moral disorder and the vietory of this
nature brings about the ruin of human life. The straggle between
the rational and the animal natures is truly very strong, and yet in
thousand and one cases the latter gains victory over the former:
And so long as there is this predominace of the animal nature in
the universe, the deterioration of sonls will be rapid and inevitable.®
To strike 2t the root of this moral evil is the only end and aim of

# Kant’s Metapbysic of Etics,
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the teachings of Siddhanta from a rveligious peint of view. In the
first two stages of our life love is thrown out upon others, whereas
in the third and the subsequent stages it is drawn back and thrown
upon our own selves. By this reflex action of selt this lofty senti-
ment losesiits purity marred - by the mingling of passions. If you
subdue the passions and malke the reasonig faculty the ruling power,
the innate love, through this, finds its way, spreads outinto a bound~
less ocean and assumes a universal form.t . When you secuxe this
unlimited love, you become one with God as he is the very essence
of love. ‘Subduing your animal nature, love thy neighbour as thy
God and you become the veriest son of the Heavenly father whose
form is of the purest love’ is the kernel teaching of the Siddhanta
as;a religion. The purest extraction of the teachings of the Sacred
Kural, isthe one doctrine of love. The lives of the sixty three
saints narvated in the Peria Purana hinge upon love as the means
of salvation. Love has two aspects, the lower and the higher; in its
lower aspect the soul views the whole animal kingdom with supreme
kindness ; in its higher it sees the divine light enveloping the entire
creation and melts and merges into the supernal bliss of the Heavely
father. Such great religions of antiquity. as Buddhism and Jainism
touch only the lower aspect of love without ta.kmg into consideration
1ts higher form even in_the slightest degree. But Siddhanta in
culcates the two aspectsand the lives of Manickay achagar and others
will elucidate this fact. :

In one word, we eonclude that, as a religion, philosophy and
scienze, the Saiva Siddhanta presents three views which on a eritical
examination - prove to be consistent one with the other.: Thougha
theoretical expostition of thissystem of thoughtis metwith opposition
from different quarters. from men of different cults, practically we
see its principles embraced by all in every day life. Those who re-
cognise the practical utility of this system will be impressed with
the value of its theoretic side, if the facts of onr daily life were of
any avail in constructing a fine system of human thought.

Pandit, R. 8. VEDACHALAM.

£ Thid,
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SKETCHES OF CEYLON HISTORY.
Y
Hox’sLe P. ARUNACHALAM, . A. CANTAB.
Barrister-at-law, Lincolw’s Inn ; Ceylon Civil Service;
Member of the Ceylon Legislative Council.
LS

The history of Celyon is a subject about which many of us can
hardly he said to be burdened with much knowledge. We know a
great deal about the history of England and of ancient Rome. = Our
children can tell us all about the Norman Conquest, the Peloponne-
sian War, the capitals of English and Scotch counties, the capes and
rivers of South America, the manufactories of Chicago. ' But of the
elements of Ceylon geography and history they are in blissful
ignorance. Many even of our educated men have but a dim idea of
who Sanghamitta was or Mahinda, Dutugemunu or Elala, what
associations cluster round Mahtyangana or Munissaram, Aluvihara
or Kattragam. what was the origin and history of cloth manufacture
in the Island or of the cocoa palm. Kotte and' Sitawaka, in com-
paratively recent times, witnessed the heroic resistance of our
people and kings to foreign invaders from generation to generation.
The names of these places waken no emotion in our hearts. We
think of Kotte mainly as the suburb which supplies the children of
Ccflombo with nurses.  Sitawaka, rich nob only in the memories of
tﬁhls struggle but in the romance of Queen Sita’s captivity and rescue
e bygone millennium, is lost in the unromantic tea-district of
Avissawella. . Rolert Knox, a littlo over two centuries ago, spent
many years of. captivity in Ceylon, little dreaming of the destiny
Phat awaited his countrymen here, and has recorded his experiences
1a one of the most interesting works in English Literature. Few
read the book, fewer still know the spot where he livad in captivity
and buried his father.

It is scarcely creditable to us to remain in such profound”
ignorance of the history of our Mother-land and to be so indifferent
to our past and surroundings. 1t is a great loss, for not only is the,
history of Ceylon among the oldest, most interesting and fascinating
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i the world, going back twenty-four centuries, but no people can
break with its past as we are trying to do. It has been truly said -
¢ A people without & past is as a ship without ballast.”  How dreary,
100, is the life of many of our educated men and women, with eyes
fixed and ideals formed on Bayswater and Clapham, and our intel-
lectual food trashy novels and magazines | No wonder that visitors
to this beautiful Island are struck with the absence of originality,
of organic life, in our people. .

There are signs, however, that the dark fog in which we are
content to remain will lift ere long. It is refreshing to read a Royal
College boylprotesting in the College Magazine against the exelusion
of Ceylon history and geography from the curriculum of our leading
schools. Some time ago the officers of a public department formed
themselves in a Society for the promotion of the historic study and.
research. They used to read together and discuss the Mahawansa,
the ancient chronicles of Ceylon, a veritable storehouse of valuable
information, of which there is an excellent translation by Turnour
and Wijesinha. Each member was also expected to acquaint himself
with all matters of antiguarian or scientific interest in his native,
viliage or town and to communicate and discuss them at meetings
of the Society. The plan is one which might with benefit be
generally adopted.

Rich treasures of history, ethnology, folklore, botany, geology,
zoology await the explorer in every part of the Island. Ouredu-
cated men and women can hardly do better than devote some of
their leisure to this exploration, working in co-operation at various
centres, discussing the results at local meetings and in journals such
as that of the Royal Asiatic Society. It is work that any intelligent
person, however limited his sphere and opportunities, can take part,
in. It would give a new zest to our life and surroundings, would
furnish abundant material to the B. 4. S. Journal, now almost dying:
of starvation, and would lay the foundation for a much needed:
comprehensive and up-to-date aecount of Ceylon—physical, histori-
cal and topographical. :

It would help also to recall to us and fix in our minds the great:
things done by our ancestors. Thus we may in time recover some
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of our lost originality and 'acquire that self-confidence which is
indispensable to national progress and mational success. It is our
good fortune to live under a Government which will foster every
attempt i this direction. Ina speech recently delivered by the
Lord-Lieutenant of Ireland he happily expressed the imperial policy
of Britain. '

< “There are some people,” he said, ““swho seem to believe that the
only way in which a great Empire can be successfully maintained
is by suppressing the various distinct elements of its component
parts, in fact by running it as a huge regiment in which each nation
is to lose its individuality and to be brought under a common
system of discipline and drill. In my opinion, we are much move
likely to break up an Empire than to maintain it by any such
attempt. *Lasting strength and loyalty are not to be secured by any
attempt to force into one system or to remould into one type those
special characteristics which are the outcome of a nation’s history
and of her veligious and social conditions, but rather by a full
recognition of the fact that these very characteristics form an
essential part of a mnation’s life and that under wise guidance and
under sympathetic treatment they will enable her to provide her
6wn contribution and to play her special part in the life of the
Empire to which she belongs.”
: J0EL

The primitive history of Ceylon is enveloped in fable, yet there
is perhaps no country in the world that has such a long continuous
history and civilization. At a time when the now great mnations of
tho West were sunk in barbarism, or had not yet come into existence,
Ceylon was the seat of an ancient kingdom and religion, the nursery
of art, and the centre of the Bastern commerce. = Her stupendous
religious edifices more than 2,000 years old and, in extent and archi-
tectural mterest, second only to the structures of BEgypt, and her
vast irrigation works, attest the greatness and antiquity of her civili-
zation. Her rich products of nature and axt, the beauty of her scenery;,,
her fame as the home of 3 pure Buddhism, have made her from re-
mote times the object of interet and admivation to contemporary
nations. Merchants, sailors, and pilgrims have in diverse tongucs
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