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A Vision Of India.

THE BANYAN TREE_IIL
By K. 5. Ramaswami Sastri, B.A, B.L,

FEIENTRI BT

Beneath thy spreading boughs in radiant
ASTE youth
Incarnate God with smiling latus facs
And syes alit with sweet compassionate
5 e grace
Sits with expectant gaze directed south
And eager yearning heart aglow with ruth.
He hopes that through the swift-revolving
days
The deathward-speeding souls in worldly
waye
Immersed may horthwards turn and seek the
Trugh,

“The mged sages sit with questioning eyes

Around and pray to him with hearte
Elate to lead them from the inner night.

His silence shows them joys of paradise;
Forgotten are the oft-played worldly parts;
Their doubt’s deep gloom is iost in heavenly

light.
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Three ‘Notable Speeches,
At a time when the country is dis-
gusted with * the' farce enacted inthe
Tmperial Legislative Council, when the
fundamental riglits of citizenship are
authorised to be violated under the
guise of punishing andefined” anarchi-
cal und revolufionary crimes; when tlhie
“people are smarting under the callous
ireatment to which their chosen repre-
sentatives Have been -subjected-in-the
CUouneil, when the wmost emphatic and
unanimous protests of the  whole of
India as expressed:in the Press and
the Platform  and the Council Chamber
counted for mothing in the passing
into law of the ““most objectionable,
the most indefensible and " the most
anti-British ” Bill, when the leaders of
the country with full responsibility
and - after mature cousideration ‘are
actively advocating different methods
of exhibiting the resentment of the
country at the stolid indifference of
the Government to- the united voice of
the people, when ‘continuous agitation ’
and ‘passive resistance’ are the talk of
the day everywhere, in short, at d time
when confusion and disorder staves us
1% the face in the political horizon®of
the land, it is certainly very refreshing
to: come across even the telegraphic
summary of the three notable speeches
made in London by His Highness the
Maharaja of Bikanir, Lord Sinha and
M. Montaga. 2 st
At the very outset we: should be
very grateful to Reuter for his having
considered these “speeches important

\
a

. Bikanir presided.
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evough to be cabled to India, The
occasion  was an entertainment to
Lord Sinha at the Savoy Hotel, at
which His Highness the Maharaja of
Ostensibly a social
function, it was in reality turned into

“a politieal function of the first magui-

tude by the speeches made therein. [i
was a very happy idea to have utilised
the occasion to reiterate the intentions

of the responsible British Ministers

with regard to the reforms especially
when there is a feeling abroad in
India that we are about to witness a

“drastic whittling down of even the’

Montagu-Chelmsford scheme, a feeling
by no means anfounded whemn we take
into consideration the activities of the
forces of reaction. His Hichness the
Maharaja of Bikanir spoke truly when
lie said that ¢“there had been a few
insinuations and misrepresentations by
those who posing as experts on India
had been assiduously carrying on an
anti-Reform and anti-Tndian cam-
paign.’? His Highness fittingly and
mercilessly exposed the Indo-British
Association in its trme colours when
he said : “The Association freely re-
sorted to personal abuse. Indians in-
cluding Lord Sinha had been indis-
criminately branded as agitators and
India was represented as seething with
crime, The policies of Lords Morley,
Crew, Mr. Cnamberlain, Mr, Montagu,
Lords Minto, Hardinge and Chelms-
ford had been criticised most unjustly.
The Association had even declared
that Mr. Montagu and Lord Chelms-
ford were out to weaken the British
authority in India and were courting
grave  political disaster. They had
deliberately suppressed the fact that
the Indian leaders fully. recognised and
had repeatedly stated  that their ideal
of self-government could only be reas
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lised by India remaining an integral
part, of the British Empire.” This
emphatic denunciation, coming as it
does from one who holds the unique
position of His Highness as the trus-
ted of both the Government and the
people, ought to teach a lesson to
‘“that unholy cabal of crushed bureau-
crats and selfish exploiters” to turn
over a new leaf and to desist from vile
abuse and deliberate suppression of
misrepresentation of facts. His High-
ness could not put it in more out-
spoken and emphatic language than
when he said that “the mendacity and
unfairness of the Association’s cam-
paign was never more conspicuous than
in the eagerness with which it had
made . capital out of the Rowlatt
Report.” After voicing the almost
universal sentiment that if the out-
rages dealt with in the said Report
were lamentable and serious they were
but related to the nefarious activities
-of an infinitely small number out of
a loyal I[ndian population of 319

millions. His Highness, with a per-
sonal knowledge born of close acquain-.

tance, unhesitatingly repudiated the
absurd allegation spread by prejudiced
people, that the Indian army would
resent Lord Sinha’s peerage. He
testified to the troops in Pavis lustily
cheering Lord Sinha during his visit.
His Highness clearly stated that India
welcomed Lord Sinha’s appointment
as the clearly emphasised determina-
tion of His Majesty’s Government to
carry out without unnecessary delay a
substantial measure of constitutional
veform, [Mis Highness indignantly
and authoritatively denied the persis-
tent and false rumours published in
‘the British _Press that the Indian
‘Princes were hostile, to the new
regime of Responsible Government fo
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be inaugurated under the Montagu-
Chelmsford scheme.  “Their only
concern” said ‘His Highness “ was to see
such measures adopted as would fur-
ther popularise, strengthen and pre-
serve the ties binding Kngland and
India together.” In conclusion His
Highness truly observed that “ the
decisions regarding the reforms must
irrevoeably affect for good or ill
India’s  future political —progress.”
By such vigovous outspokenwess and
manly stand the Maharaja has done a
great service to the whole of India and
has thereby won a laurel for himself
as the eloguent champion of the rights
of the helpless millions of India.
While the Maharaja of Bikanix gave

the quietus to Lord Sydenham and his
Tndo-British Association, Mr. Montagu,
who came all the way from Paris
specially to attend this dinner, toole
upon himself the task of speaking
some plain, words to the other great
element of opposition to the [ndian
Reforms, viz, the r.c.s. He told them
candidly that “if they were to tell the
Civil Service that their position would
be the same in the future as in the past.
the announcement of the 20th August
1917 would hecome meaningless,.. .
The announcement of the 20th Angust
1917 meant nothing unless it meant
that the political destinies of India
were to be gradaally reposed in the
people of [ndia and gradually taken
from those who had gloriously shaped
India as we knew it today (Loud
Cheers). He did not helieve there was
any civil servant who thought that the
appointed destiny of [ndla' could be
delayed or altered in the interest of
the service.”” As regards Communal
Representation - Mr. Montaga said :
¢ [f communal electorates were the
only means to secure representative
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Legislative Councils, provided that
they were designed to give the repre-
sentatives demanded by the necessity
of the cases then there must be com=
munal  representation, but if such
alectorates were advocated simply, as
he feared they were sometimes advo-
cated, because they were gtill believers
in the old theory that if you split a
country up you could govern it more
ensily, them such communal represen-
tation wa® to be rejecied.” According
to Mr. Montagu the reforms should be
designed to give Iundians the right to
become leaders on the road of their
sppointed  destiny. He expressed
pride in being associated with Lord
Sinha in the single purpose of bene-
fitting India. In eonclusion he was
confident that the result of the further
Iabour of Britons in India in associa-
tign with Indians would be a peaceful
and prosperous land in which Indians
would walk conscious that they were
to control its destines. '

Coming now to the speech of the
guest of the evening, Lord Sinha, he
solemnly protested against the idea
that educated Indians were unfriendly
to British rule. The Under-Secretary
of State said : “ If by British rule was
meant sutocracy and domination
under the name of efficiency the edu-
cated Indians opposed 'it. They
would be unworthy of their education
if they did not.” He lifted the veil
and stated that there was complete
unanimity regarding the wisdom and
necessity of the policy declared on the
20th Awgust 1917. He was confident
that a generous scheme of reforms
would be passed by the British Parlia-
ment snd that the pre-occupations of
peace and the' necessity for fully con-
sidering the reports of the Committees
would not caunse any creat delay.
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Speaking under a strong senae of duty
to the King-Emperor and the Empire,
the Under-Secretary, of State sounded
a solemn warning that if the counsels
of the opponents of the Reforms were
followed, a feeling of bitter disappoint-
ment and grievous wrong would he
dominent throughout Tndia. Truly did
he observe that ““nobody could gauge
the full force of that dissatisfaction, but
obvionsly in comparison with it the
recent unrest would seem small.”
There are bold words uttered with the
full sense of responsibility and ont of ©
an eager desire to do hiz duty to his
sovereign and his country. He seems
to have felt the necessity for speaking
quite plainly. He exhorted his
countryman also not to lose trust in
England and told themn' that a large
part of the Montagu Chelmsford
scheme was already accepted by all
shades of opinion namely, first, close
connection between Indian States and
British India ; secondly, the necessity °
for as complete decentralisatéon s pos-
sible between the Secretary. of State,
the Government of India and the
provincial Governments; thirdly, the
necessity for complete freedom in local
self:government ;  fourthly, much
larger infusion of Indians, in the
superior services, civil and military ;
fifthly, full industrial development ;
sixthly, the broadening of the fran-
chise of Legislative Councils’; and
seventhly, the tranafer of so much
control as was consistent with rhe
interests of law and order from the
bureaucracy to the representatives of -
the people. The controversy, he said,
centred principally round: the extent
of such control and ‘the method of
transfer. ‘He trusted that wher there
was 8o much agreement a gatisfactory
solution would be found. Certainly it
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would be and especially with Lord Sinha
and Mr. Montagu to champion on
cause. Lord Sinha spoke the bare
truth when he said: “Tf the British
Government would' ounly sieze the
1 occasion to shape the Reforms on gene-
rous and bold lmes at the earlieest
possible opportunity, they would con-
firm the solidarity of the HEmpire by
strengthening the moat enduring ties
between England and India—those of
mutual trast and helpfullness.”  The
Italics “are ours. The “if’ in this

sentence is a big one but we are sure

we may safely trast to Lord Sinha and
Mr. Montagu to its being an accom-
plished fact.

All these outspoken speeches clearly
exhibit honesty of purpose and since-
rity of aim and their importance could
be easily gauged by the considerable
flutter and = uneasiness they have
caused in ‘the dovecot of our Anglo-
Indian  contemporaries and their

“ following. They cheer our hearts at a
time when we are considerably de-
pressed in mind. [E these reforms
are shaped with a magnanimous
breadth of vision as we may trast

Lord Sinha and Mr. Montagu to do,

and granted to us with a nobility and
generosity characteristic of the tradi-
tions of thag palladium of liberty, the
British Parliament, the mother of all
freedom-loving institutions, we may,
by the graca of God, eagerly look
forward to a future of peace and pros-
perity to onr motherland. India will
then surely progress by leaps and

Tww Hrgpw Museage will bs posted regularly
every ‘wesk to sny address'in Indis, Burma sud
Geylon en payment of B3, 6 only per annum; For
all foreign countries within the Postal .Umoﬂ‘ it will
ke despatched on psyment of 10a. 6d. per annum.
All subscriptions sre paysble in advance and should
be remitted to the Mruager ‘‘Tha Hindu Meszage™,
Brirpmgam, S
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bounde and will eve long become a
power to be reckened ‘with as n worthy
partner of the British Empire.

The Higher Life.
(By K. Suspararava Arfar, M.a.)
(Continated.)

So long as ideas and conception
as are implied in che phrase,— My
conntry, vight or wrong,’—form the
guiding . impulse  in determinirg
the, policy of  nations, we cannot
entertain the hope that the malignant
example of the Gevmans *will cease to
have imitators. Since the ecommence-
ment of the Modern Aue, we have had
in Europe a nmmber of hegemonies one
alter ansther. The Franco-Prussian
War 1870-71 only placed Germany on
a pedestal of supremacy which had
previously heen oceupied by Spain,
Anstria, France, and Russia, [Every
oneé of these last-mentioned states had
previously become an ¢ enemy of
England ” by reason of the fact that it
had established, consciously or other-
wise, a temporary hegemony over the
rest of continental Europe. England
has always been vitally interested in
maintaining the balsnce of power in
Buarope and so has always helped the
attempt o overthrow every aspirant
for the suprems control and direction
of Baropean affaivs. - Heuce we may
conelude that, so long as the ethical,
and_spiritual conceptions remain the
same as  hitherto,—so long as the
aspiration  after a universal  state
remains a main motive of atate-action,—
so long as it remains true that, to use
the words of Dr. Royce -of Hsrvard
Ulﬁver‘sily, ¢ the eorporate entities .g)f
many communities tend to organise
that still, very incomplete commumify

sich



390

which, if it ever comes into existence,
“will be the world-state,”—we cannot
avoid the conflicts which have hitherto
prevailed in the West.

An Fnglish writer only recently
dead speaks guardedly of ¢ the destiny
of Tmperial Britain " as ““the achieve-

- ment of the ages, the greatest birth of
time,”—of ¢ that response which by
this war (/ e, the South African war
with the Boer States) we at last send
vinging down the ages, God for
Britain, Justice and Freedom of the
World.” Bernhardi, disregarding the
polished and temperate language of the
politic English man, speaks. with the
grim brutality and the barbaric direat-
ness of the Flun regarding the destiny
of his own *Imperial” race as
follows :—“For us there are two
alternatives, and there is no third,—

World-Dominion or Ruin.” Time has
now settled Bernhardi’s offer to
humanity.

Does the  higher life ” mean only
the sharing of a human being or citizen
of a state in the work of organising for
a fatare * World- Dominion ” ?  India
has taken what part she ean in sharing
with the rest of the British Empire the
glories, hazards, and hardships of the
present or recent World- war. Bat we
may be quite certain that the mercantile
and peace-loving Anglo-Saxon will
never enter upon a task like what has
stirred the barbaric ambition of the
Modern Germans, and, therefore, that
our Martial castes or trained soldiers in
India will not be called upon to share
in ambitions or labours which are un-
suited to the genius of our Indian
civilisation and its place in the order
and evolution of humanity.

Between the Indian conception of
the higher life and" that of the West
there is all the difference amounting to
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polar opposition which exists between
the subordination of matter to spirit,
and that of spirit to matter even to the
extent of stifling the former. Modern
Western  civilisation  rejects  the
Adhyatma-Vidya or the Indian Science
of the spirit, and bases its ideals of life
purely and wholly on the truths and
revelations of the science of matter.
Even where Modern thinkers speak of
the inner life of the spirit as the higher
ideal, we find that they ean hardly give
a clear account of what they have in

view. Let us take Green who has
been called the féunder of “the
dominant school of moralists” in

*England and “ the philosopher who has

done ‘more than any English writer
since Butler to create an interest in the
study of the ethieal life.” He
maintains  that there is a knowing
subject or human intellicence which is
identical with itself through all the
changes of which it is aware and that
it is ““something which is both other
than the manifold things themselves,
does not blend with 7. e., distinguishes
itself from them, and which further
combines them without effacing their
severalty.” There is also, according to
Green, a spiritual principle in' nature
which is “ neither in time nor in space,
immaterial and immoveable, eternally
one with itself, the principle necessary
to the possibility of the world of
phenomena.”  Green also identifies the
unifying principle of self-consciousness
with the absolute spirit, the single

" eternal consciousness, to which nature

in its completeness exists. He holds
that the lafter "is also operative
in us fto produce our growing

knowledge and therefore like our own
self-consciousness, though more com-
prehensive in its outlook. According
to Green, “ the relation of events to .



THE HINDU MESSAGE.

each other in time implies their equal
presence to a subject which is not in
time.”  This is also true in regard to
the relation of objects in space. Tor,
“a series of wants and their sequent
impulses cannot give rise to acouscious-
ness of wanted objects ” :—* the transi-
tion from a mere waunt, to a conscious-
ness of a wanted object; the impulse
to satisfy the want, to an effort for
realisation of the idea of the wanted
object ; the presence of a want, to a
subject which distinguishes itself from
it and is constant throughout succes-
sive stages of the want.” Green offers
no proof Whatever of the truth of these
propositions,—no reasons to establish
that the individual consciousness orthe
individual is eternal, 7. ¢., an ultimate
or underived reality not the result of a
development. Nor has he given any
proof of the spivitual principle in man
and in nature with God or the absolute
self. There is also no proof given to
show that the conscious self remains
the same’ permanent element amidst
the changes constituting the progress
of the organic psychical life. We may
with equal reason assume, on the basis
_of mere experience, that the individual
or his consciousness of self-identity 1s
subject to quantitative and qualitative
changes as he passes from the cradle to
the grave.  Also, we may base the
distinction between the individual sel
and its experiences on the fact that the
former is relatively unchanging when
the fairly long period constituting one
distinet stage  of ~transition is taken
into account. - Moreover, Gréen gives
1o proof for the identity of the self in
man and in natdre or for its identity
with the absolute self out of ‘all relation
to either man or * nature. Such
elements as.are qualitatively identical
in them may be aseribed to the well-
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kuown laws of association or assimila-
tion laid down by psychologists, O
Green’s eternal self may be viewed as
a mere abstraction, when we consider
that the changing self-consciousness of
the individual man may be largely due
to the genetic processes and influences
which stand related to the lives of
ancestors, near or remote. Moreover,
what has an eternal self (of the kind
spoken of) to do with ‘our efforts and
aspirations after ethical ideals and the
recognition of our duties in life? If
the self is alveady ctermal and fully °
realised, why is our ethical aspiration
or performauce of life’s duties needed
for its discovery or' realisation ?
Green’s Eternal, or Absolute, self has,
therefore, as little practical importance
for our daily life and ethical growth as
the Pure Reason or the Thing-in-itself
of Kant. Lastly, is there a spiritual
life, apart from ethical or social or
state life, which is to lead to the reali-
sation of the eternal or absolute self,
and if so what is its nature and value P

(Lo be continued.)

The Dreams of the Soul.
(By AN INpIAN DrEasur)
WAL

I linger at the base of the temple—
crowned hill and look at the radiant and
peaceful shrine’on its top with God’s own
sun shining upon it in golden splendour.

Where is its pure and peaceful sweet-
ness and holiness and where is my impure
and distracted bitterness and sinfulness of
spivit 7 - 7

How can L hope to lift even my thoughts
to that sun-kissed height of splendour ¢ Can
I with the dust of earthiness on my feet
ever hope to go up over the hill to that
dizzy height

T take heart however whenever 1 sec that
golden girdle of a winding pathway go
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round and vound the hill gently ascending
to the top wheie shines the sunlit temple.
O sweet aud happy pathway that unites
earth and heaven, that kissest His lotns
feet while dowering with thy touch: of

‘hlessing those who go to thee for belp and

uplift ?

[ travel a thousaud times in thought up
and down the path of grace. When shall I
g0 along it and reach the shrine of God
and live in the light of Eternal Bliss ?

VLT

[ stood below tlhe shrine-crosued hill and
=aw the two paths to the top lit up by
lighted camphor.pieces placed by devotees
and pilgrims  on every step in each of
those radiant paths.

The vosys of lights so lit up by the hands
of deyolion shone like a garland of flowers
of flame pliced rvonnd the veck of the
Bternal Light

In joy: and exaltation of spirit L' went up
each of the pathways one ‘after ‘the other
and feasted my eyes with the holy splen-
dours of that illumingtion.

As Lstood on the top I saw the lighted
hazaars and the lighted streets shine in eye-
enchanting beauty like a garland of humau
love avound the holy ‘hill of devotion.

Q love divine and love liuman, what a
wondrous  kinship of joy’s illumination
unites your glories ! My heart is tull of
the ‘rapture of thanksgiving and wejoices
in the twin manifestations of the sweetness
of His Grace.

Notes and Comments, -

_ His Highness The Mahavaja of Bhay-
nsgar must be congratulated on his having
issued a resolution prohibiting liquior traffic
i his State. On the ensuing birthday
of His Highness a scheme will be brought
into force under which a very large number
of liquor shops in hig State would be

_immediately “abolished. Provision is also

made for eventual extinction of 'all liquor
trade within a stated period. Cettainly
no, vuler can offer to his people a better and
move useful birthday gift, This is, un-
doubtedly a step in the right dirvection

“taken by His Highness for the amelioration
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of the condition of ‘his subjects and we
earnestly commend it fo.the nofice of our
British Rulers for adoption, .

The Tndian Arms Act Rules bLave baen
amended and for one thing the country is
very thankful to the Gevernment of India,
since the new rules have expressly aholished
the invidious racial distinctions that, have
been so long in. existence. In 1915 Lord
Chelmsford said at a meeting of the Ir%perial
Legislative Council: “This much, I can say
that we, as the Government of India, will
not accept any solution on this question
which continues to base exemptions on racial
digtinetions.” His T.ordship has kept hiz
word and the racial bar has once for all been
aholished. This will certainky go far to
remove what was rightly felt to be an
indignity on the self-respect of Indians.

- [rrespective of race ov creed, certain named

sections are to enjoy exemption and all others
should take out licenses on payment of certain
fees. In the case of persons holding titles
or certifieates conferved by Government
and Commissions in the Army or Navy, of
persons who have been or are members of
the Legislative Councils, and of persons
paying not less than Rs. 1000 per annum of
laud revenue er Rs, 250 in Roads and Public
Works cesses, or inconie tax onan income
of Rs/3000 and more licenses will. ordinari- -
Ly be issued on application without enguiry.
The provineial Governments are smpowerad
to. prescribe the necessary qualifications,
if any, apart from those eited in the commu-
nigue. Tt is also pleasing 'to note that
special instructions will be issued to afford
facilitis to agriculturists to' obtain licenses
tor the protection of crops or cattle and fo
secure that they are not withheld without
any good causze. The most gratifying
feature'in the rules is that for the purposes

- of enquiny preliminary to the issue of

licences, other agencies will, where pos-
sible, be employed in addition to or in
substitution of, the police.
¥ ’rl‘** 4

It is most revolting to read the following
telegram in the Australian papers lately
veceived. It iz shameful fo note the
degrading depths to which Russia has
fallen. ' The hoasted VWestetn Civilisatiey



that could permit of this most horrible
proclamatioun stinks in our nostrils.

An astounding Bolshevik marriage proclamation
has been posted in Hast Russia and will be carried
out at Bkaterinburg, TIh states that in compliance
with the decision of the Kronstadt Soviet, the private
possession of women is abolished. Social inequalities
and légitimate marriage in the past have served as
instrunients whereby all the most beautiful women
haye become the property of the bourgeoisie and the
propor continuation of the human race has been
prevented. Accordingly afler the 1st March theright
to possess women between ages of 17 and 32 will be
rabolished and they will be proclaimed the property of
the whole nation, The decree does not affect women
hayving five children. The former: owners of wives
may retain certain rights in connection with their
wives, but if the husbands resist the decree they will
forfeit these rights,

‘I'he distribution and management of women has
beeu transferred to the Anarchist Club, Three days
after the decrge is published all women will be
obliged to pi¥Sont themselyes at the club. Any
citizen noticing w woman nob submitiing herself must
give the Anarchist Olub her name.

T2 next clause of the decree sefs forth the rights
of 111 1 citizens in connection with women, Lyery

~man *ishing to possess a share in the public property
must’have a certificate that he belongs to a working
class family.

Other male members of the community can obbain
an equal vight in the ‘“property” by paying £ 10
monthly into a public fund. All women proclainiod
nafional property will receive % 23 monthly and
those becoming pregnant will be released from their
duties for four months. The children are to he
educated at the cost of the public. In thecase of
the birth of twins the mother will receive £ 20. All
men and women are obliged carefully to watch their
health, and those spreading disease will be severely
punished, Any persons refusing to support this
decres will be proclaimed enemies of the people.

We would not have soiled our pages by
printing this most abominable and loathsome
Proclamation but to show the horrors that
are being committed by the Bolshevists.

®

B

Lt gricyes us very mwuch to read of the

* sorious viots at Delhi on the Satyagraha
day. What we feared at the outset Viz., that
people would not understand Sabyagr tha
aright and would readily go out of passiviby
has' been clearly ~demonstrated Dby
what is reported to have taken place at
Delhi. Satyagraha is a most solemn reli-

gious vow capable of producitig immense

spivitual fovce which would help the observer
to the end in upholding the truth. When it
was proposcd to use it as a purely political
weapon we had our own doubts as to whether
every one indiscrimiuately would be abls to

YOL, III
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clearly grasp the highly religious and
essentially spiritual ature of the vow.
Livery one is not a Gandhi. When it

is handled by people who have mnot
properly understood it, the result is
most  deplorable as we see in the

Delhi viots. To force tradesmen to close
their shops, to compel trams, cycles and
carriages on the roads to stop and to pull
out.its occupants, to throw brickbats and
to snatch rifles from the infantry, all these

-are quite outside of the Satyagraha vow,

nay, they are quite opposed to it. This
kind of the exercise of physical violence is
what Mr. Gandhi himself has repeatedly
warned his followers to guavd against and
itis a great pity that on the very fist
opportunity that occurred itself for an ex-
hibition of the true spivit of Satyagraha,
people should have resorted to violeuce and
consequent bloodshed. We trust that it
will stop at this and that this will be an .
object lesson to avoid violence and physical
fore in other places in future aud fo con-
fine the divine vow strictly within its
spiribual limits.

The Bhagavad Gita.
With an English Exposition
By K. S. Rasaswanmi SASTRI, B.A,, BiL,
(The substance of the lectuves now being
delivered at the Studeunts’ Sanatana
Dharma Sablia Trichinopoly .)
ADHYAYA II.

(continued.)

T Ssffear qiex greAnT it 42 |

TEYT G AN T FAF A || 28 0

This has been declared to you, the know-
ledge in respect of the realisation of the
Bternal Truth. Now hear the knowledge
of the msans of such realisation—by means
of the attainment of which kuowledge you
ghall be freed from the bondage in the
form of actions. ¥

Notrgs :

1. The Lord, after vavious dppeuls to
Atjuna pointing out the unwisdom ol his
resolve, returns to and concludes the por-
tion of the disgourse giving him the

30
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deepest traths of life iz Jnana-yoga.

Henceforth the Tord leads from Jnuna-
voga fto the means wiz, Karma yoga

which is going to be the main theme np to
the end of the VIth Adliyaya.

2. The view of some persons that the
words Samkhya and Yoga here vefer to
the systems of plilosophy going by that
name is wrong and is against our tradi-
tional interpretation. )

3. Karma yoza purifies the mind and_
fits us for bhakfi and jnana throngh the
grace of God. [t removes karma bandha
viz. the embodiments of Samsara due to
actions born of wiotive and impeiled by
desive. If therefore we do our dharmu
unattached and dedicating its fruits Lo the
Lord, farma has no power ol gencrating
hondage. The Isavasyopanishad says :

SAAMEIE A AiHT S S |

O AR AT A wed fEEag

FAAIE HAN stao=E qa |

T A FEEAAISIET 7 e e A

4. This does not mean that Jrana oy
wilk not vemove karma bandha.  The ford
aays in the Gita FErer: g3=q10 AEHATTET
sga1 The Srati says: TIRACATE TR
q @ ad A WET | Bub  the mpure
mind immersed in worldliness canuot at
ouce rise to this height. Nishkama Kavma
yoga will effectively and easily purify it.
FET ITHIFE (L am quite unable to under-
stand the angry attitude of some modern
commentators in regard to Madlusoodana’s
beautiful exposition on this_point.

5. The Lord does not mean any reflec-
Lion on Arjuna as unfit for jhani yoga.
Many persons seem to forget n this con-
nection that the Lord guve the complete
Sastra to the world making the teaching fo
Ayjuna an occasion. AT

QETAEAET TET ) Aareg=za: |

T e G g i ae |

6. According to  Sri Ramanuja the
matter is even  simpler. According to
bim joana yoga is the knowledge of the
true nature of the jiva, 1t and Karma
yogu ave hoth elements in Bhakti yoga

.

~ appear.

M BSSA G
which leads us to God. Heuece he defines
yoga here thus :

wwmﬁ%ﬁrqmaqﬁqusﬁ ar
Ao § 3 JNTAISE S |

7. Sii Madhwa refers to Vyasasmuriti
which defings mjmg thus: ~ SIgIRgE A
aremaradET | He refers to Bhagavata
about yoga : ZII gwm: SIWA  gai A%
q14z7 |

SEIMEATIRISTES SEarET 7 He |

ERIHAE] THET AT qEAT TN wo |l

Lo this Karma yoga there is no loss of
effort begun hut uncompleted nor s there
disaster from non-completion. -~ Fven the
perlormance of a little of it saves us from
the great ferror of samsava.

P

EIETING

Norns:

1. In the case of cultivation or house~
building unfinished attempt wasted,.
In medical treatment it leads to disasters-
Karma yoga is unlike these. g =A% A
7 [T e maa—the Lovd says in Chap-
ter V1.

2. Kara lewis 1o @ ovfruit and itself
dies.  Karmu
and uever dies.

15

a has po fruit n view
The Svati says :-guq
%P{rga{a#’a IR [dAREFy FaT HT aqdl-
ST | Such moval discipline leads to
its own self-intensification,
SIEASTAEAUEE AT a9 |
SATEAEAGTT TR T |
Loye of God leads {o perfect purity.
FAATHARISIT A aTa=gae, |
AT FAT A TIFTI=_: |
*3. The Sruti says: TIHE FHAI T
HPIT TARAIG  goamar e sigg—— Bul
this dees not apply to Karma yoga. . A
mere meritorions act will lead to certain
Joys in heaven but the fruit of it will be
worked out by enjoyment and will dis-
But this is not the case with
Karma yoga. It has been said :

em?r%fér 1 3T 61 ®oT g FA07 |
woTE] g TREST B 4 [EiEE |
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SRR GEIHE FeTea |

ASATET WA EATSSTAICT 0 vd |
The Buddhi or knowledoe (in relation to

Sanlkhya and Yoga) abovesaid is steadfash .

and unchanging. The buddhis (mental states)
of others who are not steadfast and roofed
in trath are manifold and endless,

Norgs:

L. Why is this Karma yosa buddhi—
mental state rooted in Iarma yoga—stead-
fast and unchanging > Sri Sankara answers
sn:nn‘mﬁmarq, The plans. of others are
conflicting, varied. and manifold hecanse
they arc not rooted in truth but in desire.
Sri Ramanuja well says that Karma yooa
is here contragted with Kamya Karma.

2. ‘Tt has been well said :

a5 EEE g g ArmEas w |

HYE FHGF T2 FIAEEAGH

3. Sri Madhwa quotes the following
heautiful stanza from Brahme Veawarta.

LA QISR GG EA Ry Crie 1

TEE A= FeATsAAEnaaE N

4. Madhusoodana says that ey is used
to show that Sankhya and Yoga have the
same finif (TxmeT) g
(70 be continued)

‘A Message to the young.
(BY Pror. K. SUNDARARAMA ATYAR VL. A.)

I am well aware that I should not again
intrade on the atfention of this Annual
Meeting of Mannangudi stadents. It is
only the heart of a ereat man that can
insfruct or inspive, and that will command
attention and respect. Bub Mr. Renga-
swami has insisted again and again on my
sending a messace to the young people of
Mannaroudi this yeav, and he alose is
resnonsible for this communication.

The longer I live the more I realise how
the love of truth is losing ground among us
more and more. The love of novelty, the
desive of fame, the eagerness to pose asa
leader or founder of some kind with v large
or increasing following, overpowers even
those whom fortune hasi alveady favonred

.
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beyond their dveams or deserts. New
movements and new faiths arve appeaning
over and anon, and the minds of many
fvound us ave getting unhinged by hasty
admissions  into the ranks 4 of their:
supporters.  This is a characteristic of
such ages as the era of the sophists in
Girecce, the era of the Renaissance in TLtaly,
and the era which iminedintely preceded, ov
followed, the appearance of Jesus in
Palestine. In Tndia, we seem to he arriving,
or even  arvived, at such a time.. The
craving for excitement, novelty, name and
fame s apt to seize men in times of transi-
tion  and  unsettlement. Worldly — and
personal motives are often found to be
predominant in the hearts of both leaders
and tollowers of new movements and faiths ;
but it is easy totwear the cloak of the
spirin, especially fin a country like [isdia
where the Hindus at least have always hoen
ready to give a hearing, or even a trial, (o
each new messenger of a new Heaven and
a new earth. They have more often heen
duped than not, as we can see from the
needless multiplication of sub-sects.  But
the Veda has reigned supreme in the land :
its ancient interpretations according to
well-established maxims having a scientific

sis and by methods of ratioeination
recognised as scientific all over the civilised
world have kept the field. But, within the
last half-a-century, attempts have become
common either to overthvow the authority
ot the Vedas altogether, or, by isnoring
common seuse and logic, to render them the
langhing stock of the world of scholars,
Bast and West. Such attewpts spring up
again and again even ‘foday.  Our Hindu
young requive to be guarded from giving
any encouragement to these attempts to
overthrow the eternal ovacles of the Vedas
by self-styled prophets and patriots, old or
young, Indian or foreign, men or women,
who may have gained their laurels in walks
ot life far removed from those which appeal
to the ethical and spiritual instinets of
men. . I beseech all Hinda young men to
seek the inspivation of the Vedas, and

“never to give ear to the yoices of those who

produce either new and uuknown and, often
spurions  authorities  on etl_ncal - and
spipitual matters, or try to diseredit the
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long-established and common-sense methods
of interpreting the ancient Indian authori-
ties. O young men of Mannargudi!
Remain ever sternly faithful to the require-
ments of trath, sanity, common sense and
sonnd tradition.

« Foreign Travel.”
(By P. R. KRISHNASWAMT M. A.)

1 read recently a note in the  Hinnu
Mupssacr”’ describing the exaggeration
people are prone to indulge in when speaking
of the benefits they have derived by
travelling to, and in, foreign countries. One
is reminded of the school-boy song by
Keats :

There was a naughty Boy,

And a naughty Boy was he,

He ran away to Scotland

The people for to see—
Then he found
That the gronnd
Was as hard,
That a yard
Was as long,” *
That a song
Was as merry,
That a cherry
Was as red—
That lead
Was as weighty,
That fourscore
Was as eighty,
That & door
Was as wooden
As in England—

So he stood in his shoes
And he wonder'd,
He wonder'd,
He stood in his shoes
And he wonder’d.

Travel has its own good, but has its
limitations also like many another good
thing of the world. Travel may extend
one’s knowledge but isnot essential for it :
or rather, knowledge that can be acquired
without travel is so much greater than
knowledge which can be acquired only by
travelling. Let us consider an analogy
from pedagogy. In the edacation of
children the use of concrete ohjects or
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pictures in the teaching of most subjects s
considered nsefuly but it is also recognised
that after a certain degree of intellectual
development has been reached. dependence
on conercte objeets is a sevions handicap to
mental absorptien of knowledge.

It is quite possible to study the history
of Bnoland and the literature of TFngland.
and obtain wastery over them, without
ever seeing England. But visiting England
in this connection will amount to the same
benefit as that conferred hy seeing a
songster in addition to being ahle fo. hear
his or her voice.

There are certain indisputable benefits
conferred by travel. The sight of an extra-
ordinary landscape, the enjoyment of an
exceptionally healthy and brating climate.
the knowledoe of some special educational
or industrial. laboratory, or apparatus may
belong only to certain regions on earth.
But quite apart from all® this, a cerfain
liberalising effect or. broadening of the
mental vision is associated with foreign
travel. By coming in .contact with a
diversity of peoples, many peaple lose their
ordinary prejudices, eultivate a cosmopolitan
sense which extends not only fo sym-
pathising with various other peoples but
also to cultivating a purely scientific method
of reasoning and living. At the same time
it must be remembered that the possibility
of cultivating a thoronghly cosmopolitan
sense and a scientific attitude of reazoning
and living is not denied to the imaginafive
persons of the world who have however not
had ilie benefit of wide travelling.

As'a recreation, it eannot he denied that
travel is very attractive. The sense of
curiosity is continually eratified and there
is hoth'a mental and physical exhilaration.

In this cotintry there are certain obvious
prejudices against foreion travel. Tt is too
late in the day to mention the elementary
disability of losing caste. Many of the
acknowledged religious leaders have given
their verdict in fayour of permitting and
countenancing foreign travel. But there
is another prejudice aronsed generally
against people who have veturned from
foreign countries, by their contraction of
outlandish habits, designated by zealots as
< denationalised.” In some instances this
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outlandishness © may extend ‘to
recklegsness™ and it  was a similar
phenomenon in England which Ascham
attacked, when he said that an Ttalianate
Iinglishman was a devil incarnate.

It is always pathetic to come across
young men who cannof take their place
easily in the soeicty to which they helong,
after they have returned from foreign
counfries, These young men. put on un-
warranted airs towards people who have not
travelled like themselves, but are perhaps
superior to them in many instances in their
mental and morval calibre. Such young
men gradunally realise their folly when they
hayve been disowned both by the foreigners
and the natives of the country.

At the annual meeting of the Indian
officers’ Association sometime ago, the loeal
Indian member of the Executive Council
said that the bestowing of scholarships on
young men to go to England for education
would no more he 'so important as before
in view of the larger vecrnitment to he
thrown open to the produets of indigenous
education.

moral

Varnasrama, Theosophy,
and Politics. .
(py W. DORAISWAMI ATYAR.)

Of late the Hindu Theosophists who have
turned their activity into political fields
manifest a tendency to undervate if not to
undermine Varnasrama Dharma and acouse
it as antiguated and undemocratic and  point
at it as the chief cause of the Anti-Brahmin
crusade. But some non-theosophical people
abfribute the same (not unreasonably) to the
personal enmity incuvied hefiween the two
opposing chiefs re the Avatar Cult in' the
Law Courts. Whatever that may be the
views and opinions of the  pre-political
Hindu Theosophists ftowards Varnasrama
Dharma were ° entively  favourable and
convineing. Again it'is my sincere view that
the fact that influential Hindu Theosophists
have now taken intense interest in worldly
affairs (leaving ' Mahatmas ' alone) is well
and good politically. So also T think theve:
is 'a good many Varnasramites who: are
nationalists in the truest sense of the term
and who sympathise with and work for the
present political agpirations of the conmtry.
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The unfortunate thing ahout all this is the
popular misconception of confusing Religion
wit_h Politicz. Justice' Telang once read an
able, long, and convincing essay fo the
elfect the social reform need nofi precede
political reform and indeed the History of
Bingland herself taught us that political
powers paved the way for social betterment
since the problem of politics such as sduca-
tion, sanitation, frade and industry, are com
mon to all clagses and bheyond coniroversy.
Indeed aven in India the Social Gonference
only fellowed the National Congress and not
ofherwise. As it is impossible to have ane
Religion or one Raj for the whole world, so
the best thing that we ought to do in
our country is to live and let live. The
italicised duty must not conveniently he
forgottien by those at the hottom. Of course
our ultimate ideal, perhaps spiritual, musf
be to create a ecommon level for all but it
must not he in the bottom or in the middle
but on the top and so to do fbis we must
build up slowly by the Gokhale's process
of Hdueation and not puil down hastily like
Patel or Sastri. If you run down heredity

+ and Varnasrama in India the same applies

to the King and Lovds of England too. [
think the genius of hoth ‘these countries is
stited only to the limited monarchy system
which is indeed the happy medium between
anarchy-kindling Autocracy and the so-
alled Democracy which was ridiculed
by Kingsley as meve Arvithmocracy. Thati
the Western Christian Democracy is not a
panaces for all evils, soeial or political, ean
be very well seen from the problem of the
Ethiopian Depressed Classes in the greatest
Republic of the New World. Christianity
does not believe in our Karma or reincarna-
tion doectrine even though advocated by
some of their best scientists and hence
this simultaneous mad rush of all for seizing
worldly power, ithe  new ngme of which is
Bolshevism.

As regards indireriminate inter-dining I
think eating is not the only promoter of social
feeling. . The only real socialising agency is
intellectual intercourse, This eating business
socially and in company so-called, without
caring for scruples of cleanliness or comfort
or privacy is rather of the lower kingdom
which is gregarious and glutiunous, Now as
vegards intermarriage iti is highly uneugenic
and debasing. Indeed blood is thicker than
water or even liguor for that matter, and
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only the living hmman flesh is very much
more valuahle than the dead animal flesh!
That is why we oppose Basu-Patel’s Bills of
promiscuouns unions. No douht soaial evils
are everywhere present, he it Hast or West,
and so shall we not be hasty to get vid of
them only to get worse ones instead. We
have the young widow and the illiterate
woman, they have their old maids and divorce
court troubles. Wa have the dancing girl
question here and there they have their
white slave: trafie.  As regards woman's
libexty we have not, fovtunately erred on
gither extreme and that is why we are nof
confronted by the Muslim Pardavashin lady
or the Western suffrage of the woman.
But the West have certainly copied some of
our besti social eustoms and institutions such
ag Temperance and Anti-tobaceo Reforms,
Vegetarian movement; Flumanitarian “League
and Crematory socioties though we are aping
fihelr vices and introducing promiscuous
marringe billg swhen they themselves advocate
in - due earnest endogomi¢ pringiples in
their eugenia societies. - Heve we  have our
depressed classes and there they have their
Nihilistic socialism ultimately leading fo
Inhour-capital dael.  Here bivth and caste
decide the social status in a vertical way hut
there wealth and class  distributions do fhe
sume in a horvizontal way. And so each
nation has ifs own peeuliar social ills which
must be cured gradually, nob . cerbainly by
imifation or grafting but only by internal
seli-conseiousness and wise rveformation as
was effected in. the times of our revered
Acharyas,

Lagtly a word about our Chaturvarnya.
The original .arrangement of four castes is
quitia rational and workable or . possibly by
the permufation-combination process we
may have 4 X4 or 16 cazieg—that is. four
subdivisions in-each of the four castes but
fihat now they havg assumed the proportion
of four digits -even four thousends—is
simply deplorahle and intolerable ftico to a
cerfain extent. There must bs a gradual
and willing fusion of sub-eastes but of course
it must only begin from the bottom and work
up slowly and imperceptibly without seriously
interfering with the existing broad divisions.
Speaking in a very general way we have but
two castes or jatis in the world as observed
by that grand old wise lady Auvai—'' man
and woman physically and naturally and the
knowing: and the ignorant mentally end
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spiritually.” But of course even this is denied
by the modern . femininist fanatic and the
bolstered np Bolshevik who both aim ata dead
level of human nature miseonceiving it for
unity. All these strange creeds have becoms |
common in_this cynical Kaliyuga, which
by the way, is 5000 years old but yet only
an infant of 14 months ecomparing its wholg
duration of 432000 years with a man’s age of
a cenfury. What more is in store we know nof.
Bub our path and duty are elear as day for
our Vedanta philosophy is truly democratic
and univérsal cien as our holy Himalayas is
hroad-hased with many castes and differences
at the hottom but as we ascend on if
decreases until it culminates in the monistic™
glory of Gourichiankar which is the highest
heaven-reaching pesk of the world and which
is in mighty majestic solitude far far above
the misty clouds of cur earthly maya! T say
il 'out'nationalism is divorced form our graded
Hinduism and non-aggressive Vedanta then
woe te our siered Ind ! Bubt Tam suve that
which Iastad f:¢ conntless centuries in epibe
of very runde afbbacks of varied dynasties
eannot he erushed in & generation or two.
Indeed our Hinduism is as immortal and
immutable as our very homvy Himalayas, yet
ever young with verdnre ! Peace he to oun
Punya Bhumi !l

The Hindu Marriage Bill.
(By'@. A VATV M) AL T L, By

The Hon’ble Mr. V. J. Patel's proposed
legislation  to validate intercaste marriages
among Hindus ' is too wide as it extends
to all marriages that may possibly take place
whether  Anuloma or Pratiloma = hetween
persons of diverse castes. It ought to be
borne in mind that these marriages arve
entirely against the express precepts of the
Hindu law, especially Pratiloma marviages;
such as the marviage of a Brahmin ow a
Kshatriya woman with evena Bhil or a
Chandala man which Mr. Patel seeks to
validate. In my view this is not only most
opposed to the Hindw Sastras but s
objectionable on the score of utility also. T
will discuss the religious phase of the question
in another lecture. I will try to show here
thati this Bill. will not only not aftain the:
object which Mr. Patel has in view, but will
be positively injurious. Introducing the
Bill Mr. Patel urged the great hardship.
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caused to individuals who contract marviages
against the present law. Is it not absurd to
urge bardship in defence of those who act
against Hinda law and swho still wish to
remain and pose as- Hindus? Hardship
alone s in the case cited by him will stop
marriages performed against Hindu law, if
that law is to be maintained. The Hon'ble
Mr. Jinnah laid stress on liberty of conseience
in supporting the Bill. But that is also
absurd. There can he no liberty of
conseienca in matbers of veligion, or law.
Individual liberty has to be limited by
considerations of fthe henelit of bhe com-
munity. I suppose the real motives which
are working at the back of their minds is to
remove cagte restrictions altogether which in
their view and in the view of many are a
hindrance to the political progress of the
Hindu community. 1 have the highest
respact for this motive and even though Mu,
Patel i going against the Hindu veligion, he
would be entitled to a hearing if indeed by
transgressing our sacred precepts we can
secure worldly blessings. But this is exactly
what is nob the case as I proceed to show.

The cause of this wrong notion lies in the
most absurd conceptions which people have
formed of the origin and nature of caste in
India, Some have even gone fo the length
of believing that these caste restrictions have
been intreduced by Brabmins to impress and
goufirm  their own importance. Many
believe that caste in India is due to clannish
fondencies or  tervitorvial  jealousies  or
occupational idiosyncrasies.  Caste in t‘a‘ct'is
very imperfectly understood and hence wis-
conceptions like the above "are met with,
The roal origin of caste must be sought before
we give it up as a useless and troublesomo
adjunct of the Hindu society.

Custe exists in- Indin alone in the whole
“history of the world. Classes ' exist every-
where, but' easte was developed in this
country only, Tbis must bherel‘ore' be due
to the peculiar circumstances of India. The
history of this country must be compared
with the histories of other countries in ovder
that the origin of caste may be disoovergd.
That origin lies in my view in the comiug
together in this country of two diametrically
opposite  races; a phenomenon nowhere
witnessed in ancient history; and a parallel
tio it can be found only in modern history in
two countries viz, South Africa and in
America, In order to understand the origin
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of caste we must study and comipare the
history and the circumstances of these two
counbries.
" You well know that anthropologists have
classified the vaces of the world into four
principal races viz., ‘the white, the yellow, the
broww and the black. These races strangely
enonugh occupy principally the four continents
of the earth. The white races occupy Buvope
and a part of Asia. The yellow occupy the
north, the centre and the east of Asia. The
brown oceupy America and the black occupy
Africa, These races are distinguished by
different physical and mentul characteristics
and are in different stages of civilisation, the
white being in the highest stage and the
hlack in the lowest, The original inhabitants
of India arc called Dravidians by anthropolo-
gists. Sir V. Smith doubis the propriety of
the nawe, but it is a name which the people
tuke from the most forward of their race the
Drayidas, who inhabit the south-east coast of
Iodia. The Dravidians helong o the black
group of races. It is believed that there was
a continent stretching from Austvalia up to
Africa in some. ancient period. The
Dravidians, whatever that may be, are
properly classed among the black races: They
arve dark in complexion ; have short broad
noges; are very low iu civilisation, some
being even canuibals, and most being in the
savage state, 7. ¢,, of hunters living in jungles,
And they extended into India from the south
towards the north, 3
- (o be continued.)

Olla Podrida.

Iu New Iudia the fivst exhibil hanging
o the line on 17th Mareh 1919 is a com-
ment onwhat “ our Poet Laureate " said,
Tt seems that Tagore wrote a letter to
(. S. A, saying that the latter had made
avrangements for his lectures very well.
The comment is: It is pleasant to see
that the much-despised Theosophists are so
useful when work is wanted,..... They
certainly return’ good for evil.” What a
wonderful comment. So G. 8. A. worked
as a Theosophist when making arrange-
ments for Tagore’s lectures. T suppose
that he works as a Theosophist wlhen he
arranges the National Education weel
dramatic - entertainments, So  Tagore’s
Vetter has earned the Theosophists a certify
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cate. May we ask a guestion 2. Who has
given the certificate ? Ts he a Theosophist ?

*
* *

Meantime the N. E. week (weak, is it ?)
is giving its mayht (mite, is it ?) Every day
in the week is crowned by a dramatic per-
formance, Why is the affaiv s0 very
theatrical ? This also is returning good for
evil, I suppose.

*
RS

Mrv. Manjeri Rama [Lyer is haunmeriug
away at Vavoashrama Dharma at Calicut
under the pretext of conducting a pollution
case.  What is a pollation case? Who has
polluted the case? Mr. Rama lyer has
heen abusing Dharma to his heart’s con-
tent. [ suppose that this also is an
iustance of returning good for evil.

-ﬁ
* ¥

Punch and Judy shows ave very much
in evidence everywhere. People resigu
and withdraw resignations in a trice. The
persons hugging each other in one camp
today are seen in opposite trenches to-
morvow. The patriot of today is eried
down a slanderer the very muext day.
What is the difference between comument
and slander? What T say is comment ;
what you say is slander.

-
L s

T'he Madras Mail pointed out a few diys
ago a noteworthy development in the life
of Indian women. It pointed out that
hitherte only English, French,and Awmerican
ladies hunted big game while to Russia
was reserved the honour of forming a
Battalion of Death consisting of women.
In India on 18 8-19 the Mahavani Sahiba
of Dhar shot a big tiger. Happy India !

Ls that all? The ladies are doing much
mbre. They are going to work for Natio-
nal Education and are concerting measures
to walke the week a success.

¢ * ¢

* ¥
Eyen Matadbipathis ave getting moder-
vised. The Karavic Peeth Sri Sankara-
charya has become the Chairwan of a
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Reception Comumittee, Pandit  Malavya
presiding over the Confercnce (Sahifya
Sammelan Conference).

-
* *

The National Prayer Union is holding
exawinations in prayer. The examination
foe is 4 annas | The examination is to be

te
on 6th April.  lxamination on prayer !

5
The Vidwans aud Sirowanis of Tivuvadi
Sanskrit College have received their prizes
from Mr. A. J. King 1.¢ 5., ou 22nd March.
Happy men !

L

But the most happy uews of all is that
the order of Brahmacharis has been
founded by C. Mahadevan, Secretary of
the Order at the Y. M. I. A., George Town,
Madras. Boys under 14 are to join it
Mahomedans, Christians, and Parsis are
specially welcome.  Vide New India, 25th
March 1919, page 3. C. Mahadevan says
with feeling of (self-complacent pride or
humility, which is it ?): ¢ What Manu
could do in His insight can'again be done
by meaus of public opinion, at least toa
certain extent.” Mavk the capital I in
Ilis. What reverence! This Neo-Manu
is going to do onc better than the old
Manu. He is going to make Mahomedauns,
Christians, and Parsis true brahmacharis.
The New India Editor has given the new
movement deserved prominenco by saying :
“Ovder of Brahmacharis: a new move-
ment.”’ This is of course in the fitness of
things.

*
* ®

O Hindu religion ! thou art sunk to
this.  Thig is not all.  Alida E. De Leeuw
winds up her educational notes in New
India, 25th March 1919, saying that
Brahman is all. We are thankful to her
for this. Her exposition of Brahman,
Mahadevan’s Order of Brahmacharis,—
everything is Brahman. Be it so.

SCRUTALOR

Printed and Published by 'T'. K. Balasubrahwanya
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