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DHARMA.
)

Our DHARMA is totality,—the totality
of our reasoned convictions, our beliefs
and our practices, this world and the next
all summed together. India has not splif
up her Dharma by setting apart one
side of it for practical and the other for
ornamental purposes....Dharma in India
is religion for the WHOLE of society,—its
roots reach deep under ground, but its
top touches the heavens; and India has
not contemplated .the top apart from
the root—she has looked .on .roligion as
embracing earth and heaven alike, over-
spreading the WHOLE LIFE of man,

like a éigantic banyan tree,

Sir Rabindranath Tagore,
34
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{Deleome

To

Sir Rabindranath

To our historic town we welcome thee

‘Gagore.

With eagerhearts and hungering ears and eyes.

Thou bring’st the sweets of love’s bright
paradise,

C

The liquid sounds of poésy’s melody,
Thy song’s divine and rhythmic witchery,

"Thy blossomed prose wherein abundant lies

The honey sweet whose sipping makes us wise,

On which our mind doth fasten like a bee.

Such sweetness great is not thy only charm.

And serve her gladly in a thousand ways,

(
@ Thy hands are eager for cur land’s true weal
% And in thy school secure from inner harm,

9 The children’s hearts and throats in music peal

fl
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ln joy of manward love and godward praise.
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Extracts from -Gitanjali.

[m Where the mind is without fear and the head is held high;
Where knowledge is free ;

Where the world has not been broken up into fragments by
narrow domestic walls;
Where words come out from the depth of truth:

BXX)
Where tireless striving stretches its arms towards perfection

Where the clear stream of reason has not lost its way 1nto
the dreary desert sand of dead habit;

, @M@W@Gﬁ

Where the mind is led forward by thee into ever-widening
thought and action—— :

Into that heaven of freedom, my Father, let my country
awake.

&
This is my prayer to thee, my lord—strike, strike at the
root of penury in my heart.
Give me the strength lightly to bear my joys and sorrows.

Give me the strength to make my love fruitful in service.

Give ine the strength never to disown the poor or bend my
knees before insolent might.

Give me the strength to raise my mind hlgh above dally
trifies.

And give me the strength to surrender my strength to thy
will with love.
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Welcome tosSir R Tagore.

We offer to our greatest Indian Poet
of today a cordial welcome- to=South
India.  His is a name to conjure with,
and the very wmention of it raises
a fervent emotion of mingled admira-
tion, pride and thankfulness in all
truly Indian  hearts. His literary
glory and reputation once Indian has
now become world-wide.  Hence, it is
one of India’s greatest assets today.
Tndia is no longer a decadent land,
whose people have no future, but only
memories of a great past. [ndia is no
longer a Lilliput or Laputa, interesting
only in fable or satire, but a land which
has a mission in the world and is an
influence for good which all lands must
attend to and seek. Indians are no
dreamers, but can combine in her men
of genius the fruits of practical insight
with the longings after spiritual
perfection which are inseparably asso-
ciated with the names of the hely
sages, saints, and teachers  who, from
the dawn of time down almost to the
coming of the Moslem settlement and
even later, have shed an imperishable
lustre on our ancient” and holy land.
The revelation to the Western world of
this new [ndia isin no inconsiderable
measure due to the genius of Sir
Rabindranath  Tagore.  Rammohan
- Roy, Keshub Chunder Sen, and—to a

less degree,—Mahurshi Debendra Nath-

Tagore, the father of Sir Rabindranath,
had gained a name throughout the
world as the prophets or representa-
tives of a new age of Indian history,

-unicne:
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but they offered nothing to the

- Western world which it could value

and treasure up as conveying inspira-
tion or delicht. Swami Vivekananda,
indeed, offered it the cternal message
of the Vedanta as interpreted to him
by Sri Ramakrishna’s noble inspiration
and example but the movement is still
in its infancy, though the seeds sown
by Lim and his fellow-missionaries
show every promise of a mighty
growth. But Sir Rabindra Nath
Tagords genius i3, in ‘one respect,
As a poet, he carries with
him «w power of instantancons appeal to
human  hearts which is  simply
irresistible,
of a kind which steals, as it were, un-

His influence over men is -

perceived on all, and wins by its gentle- -

ness, sweetness, and as by a subtle
magic. It elevates us into a higher
region of purity, or irradiates even the
common phases of life with the sparks
of a higher light or the strains of a
sweeter music in such a manner as to
bring content and serenity, if not also
en and rapture, to those who are
depressed in feeling or lethargic in
movement,  If he is not a prophet

- who can raise the rare souls of those

that ave ripe for it to the realisation of
the incffable glory and Majesty of the
Kingdom of Heaven, he is the
enchanter who, by the gentle strains

of his radiant and simple verse, carries

light and love into the hearts of the
luckless and hard-worked tens and
handreds of thousands who fill the
serried ranks of the world of toil and
suffering we know so well and hear so
much of in every country and com-
munity on earth. The Nobel Prize
came to him as of right, because he
was recognised everywhere in the West
as a universal helper in the sense just
explained, as a true brother and



 benefactor of men who brought a rare
balm to heal men’s wounds,—a maui-
cian and a wizard from the Hist who
carried with him the nectar of his song
and its loving opiate to bring
deliverance from suffering- and the
delightful sense of beauty into the lives
which common men lead in the work-
day world.

It is mot to be supposed that Sir
R. Tagore is valuable to us in India
only ndirectly by what he did as a
King of men and of poets to the men
of the Western world  Whut he took
to the West were only the translations
into English of the immortal works of
Bengalee verse and the marvellous
Bengalee dramas and stories which
had for years deliohted the hearts and
lifted the minds of millions on millions
of his “Indian fellow-countrymen.
His genius is redolent of the environ-
ment of the Holy Land of Bharata,
and his Bengalee poems and dramas
have a flavour purely Indian which
only the Indian mind and heart can
appreciate aud enjoy at its intrinsic
value and worth. But they have also
the universal uspect on which we have
dwelt, and it is this circumstance tht
gives to Sir R. Tagore’s genius its
unique place of elevation and subli-
mity in the muster-roll of modern
India’s worthies and heroes,

It may be thought that, as a Brahmo
Samajist, Sir R: Tagore's genius owes
a8 much to the influence of the West
as to the Holy Land of Bharata for
the efflorescence and ripening of his
genins, But to those who have read
his work on Sadhana and his lectures
in America such an idea would cer-
tainly appear unjust and even in-
correct in the extremc.  Tagore
gays:—“The text of our everyday
meditation js the Gayatri, a verse
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271

which is cousidered to be the epitome
of all the Vedas.” Moreover, he has
drank deep of the wisdom of the
Upanishads, and none can appreciate
better the wvalue to [udia and the
world of that “harmony that exists
between the individual and the uni-
versal 7 which he speaks of as “the
endeavour of the Forest-d welling sages
of ancient [ndia.” He condemus the
civilisation of the West which, accord-
ing to him, “divides nation and
nation, knowledge and knowledge,
man and nature.” Lo 1s cevtainly a fact
that Zhe Hindu Message stands for
the maintenance of the Sanatana
Dharma through our social system of
Vanasrama. [t is true also that, as
a Brahmo, Sic R Tagore is likely an
opponent of our Dharma and the
“ancient social organism  which has
helped to preserve it. But we think
-we ought not to be blind to the value
of those aspects of Sir R. Tagore’s life
and work as a modern Indian to which
we have referred above. We must
remember, also, that if he, like several
other modern I[ndians, has failed to
appreciate the merits and glories of
our Aryan social organisation and our
system of Dharma in their trie im-
port, its champions and custodians are
greatly to blame for not guarding the
ancient citadel of Hinduism with the
zeal and wisdomm which it demands
and deserves. Moreover the attacks
made by foreigners and by Indians
who have passed under their influence
on our Dharma and our modern social
organisation have 'he']ped to show how
they have deteriorated from the ideals
of the past. We believe ‘that the
future alone can show how far we
shall succeed in the effort at renovat-
ing the present social fabric and
making it efiicient for the fulfilment
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of our divine mission in the world.
Sir R, Tagore aund others . who have
left the fold of the Sanatana Dharma
represent only a transition stage in
the history of Modern India. The
divine wisdom of the Veda and the
Vedanta is sure to re-assert itself in
all its transcendent glory and gran-
deur, and then all the failares of the
petiod of transition will be made nup
for and all Bharatavarsha will again
be lifted up .into the lofty and lumi-
nous vision of a bright and united
Arvyan Nationality.

Tagore’s Place In Indian
Poetry.

The great poets of each era, while
they bave an incommunicable and in-
explicable endowment of individuality
which -constitutes the chief charm of
genius and which is above all ages and
beyond all territorial limitations, are
partly the products of their age and
largely the children of the racial
culture, 1f their individuality consti-
tutes their charm, their being a
symbol and a shrine of the racial
genius and a blossoming of the racial
energy constitutes their abiding power.

In India poesy has been valued and
even worshipped from the remotest
times not merely as a rvevealer of
natural beauty but also as a revealer of
the elements of beauty in individual
and in social life and of “that fair
Beauty which no eye can see and that

“sweet Music which no ear can mea-
sure.”  No other poetry in the world
has set before itself so lofty an ideal as
Indian poetry has done, and none has
fulfilled its ideal better and more
strenuously in the whole world.

Taking a brief and panoramic viet#
of Indian poefry we can well see how

THiE HINDU MESSAGE.

it has had a distinet evolution of its
own. In the Vedic literature the
sources of interest are inany and
varied and it naturally appeals to a
born Hindu® and to others in different
ways. But the universal appeal of
poetry is there in abundance. Some
people lay the flattering unction to
their souls that it was the poetry of a
primitive people and that the viyid
and intimate realisations and expres-
sions of beauty therein were due to
primitiveness. But we know that it
is the poetry of saints and seers whose
thoughts and words were bathed in the
eternal shower of loveliness over the
entire cosmos and who felt and spoke
in terms of beauty because they had a
ceaseless vision of the Eternal Beauty.

In the Ramayana we have the pro-
longation and expression of the same
inspiration in a perfect work of art in
which the beautiful reigns supreme,
and . other elements are subordinated
to it and harmonised with it. The
beautiful ‘story which gives us the
origin of the Ramayana is one of the
most moving stories i the world and
shows us how pity melts the mind to
love and love leads it to the lotus feet
of God. This looks like a reversal of
the usual conventional description of
the evolation of Indian literature but we
think that the time is now come to
speak out the Indian point of view
and fto cease to repeat in a parrot-like
way what our Western sawvants have
been filling our minds with for nearly
half a century. In Valmiki we find
the fragrant breezes of pure emotion
that came straggling from the eternal
springtime of pure Vedic thought.
The next great figure in the realm of
Indian poetry is Vyasa. In him we
enter a more sophisticated world where
however the wrestlings of the soul
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with the inner promptings of desire
and the outer seductive calls of wealth
and power and physical enchantments
result in a robust manliness of psychic

endowment and the victory remains on -

“the whole with the soul in its eternal
war with sense. God incarnate as
Krishna guided that development and
was not merely the warrior and the
emperor and the statesman and the
thinker and the philosopher and the
saint par excellence but wasalso the ideal
child and the fascinating youth and
the perfect poet and the heart-enchant-
ing musician. The Mahabharata is
as wide as life, as deep as the human
heart, and as high as the Throne of
Grace. * In Tagore’s words the two
great epics contain “the eternal history
of India.” He says further: ¢ The
history of what has been the object of
~India’s devoted endeavour, India’s
adoration, and India’s resolve, is seated
on the throne of eternity in the palace
of these two vast epics.” .

The next supreme figure is Kalidasa.
In him we have the supreme poet of
@sthetic emotion, describing the joys
and glories of a more sophisticated
but highly refined and variegated world
of individual and social life. He was
the supreme exponent of the national
life inione of its most glorious epochs
and his works ave not merely the
scripture of the lovers of beauty but
form a  storehouse of Indian concep:
tions of domestic; social, civic, and
political perfection.

Later Indian poetry in Sanscrit fell
ipto grave dangers in artistic realisa-
tion \and expression by ‘its isolation
from the electrifying impuises of reli-
glous emotion and from the crowded
simplicity 'of the thoroughfares of life.

'he various vernaculars fared no better,
though fortunately for India the posts

Y0k 2
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who  expressed themselves in the
vernaculars were mainly oceupied with
translating  and  adapting the two
national epics—a task which by its
intimacy of touch with the great past
of India prepared the field for a
rebirch and a re-blossoming of the
highest Indian culture. :

[t was into such a realm of life
there came the sublime combination of
supreme philosophy and great splen-
dour-winged poetry that we see in
Sankara, and the pregnant rapture of
devotion with overflowing tears of Jjo¥,
tuneful tongues, and adoring hearts
that we see in Ramanuja, Madhwa,
Chaitanya, Kabir, Tukaram), Ramdass,
and others. At once as if by a magic
touch the inner transformation neces-
sary for a new springtime of song and
poesy was « eftected and a flood of
music and poetry came with divine
forcefulness and fertilising power.

We cannot understand the great
elements in Tagore’s poetry if we do
not see it in such a setting. This is
not the occasion for dealing with this
matter with the fulness and thorough-
ness which it richly deserves. In
Tagore we see the fulfilment and sum-
mation of “various |contributory ener-
gies of poetic power that have been
born in this land from the most ancient
times. In him we see also an added
richness, a new subtlety of emotional
expression, a fuller vision of life’s calls
of duty and of love, due to the inspi-
ration of the great and noble English
literature. We see in him not merely
the sense of the pulsating divinity of

'things, the 'ideals of duty, devotion,

and wisdom, the note of harmony in in-
dividual and ' social life=——which were
the dominant features of Indian life at
its best—but also the vision of a uni-
ted motherland, the econception of

SR
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freedom and * democracy and progress,
the humanitarian striving, which are
the dominant features of modern life
in the West. The chief features of
‘Tagore’s poetry are however their
simplicity and their intimate and rap-
turous sense of the Infinite DBeauty
and Love in the finite things of the
world. Mr. C. F. Andrews has said
well: “ Rabindra appears to arrive at
the universal not like Shakespeare by
many different roads, but always by
the one pathway of simplicity.” We
shall ‘quote in conclusion, as in this
brief sketch, nothing more could be
done, two poems in (Gitanjali which
illustrate in a perfect way the two

great traits of Tagore’s poesy as
referred to above. 2
“My song has put off her

adornments. She has no pride of
dress and decoration.  Ornaments
would mar our union. They would
come between thee and me; their
Jinghing would drown thy whis-
pers.”

“The same stream of life that
runs through my veins night and
day rans chrouagh the world and
dances in rhythmic measures.

It is the same life that shoots
in joy through the dust of the
earth in numberless blades of
grass and breaks into tumultuous
waves of leaves and fowers.”

[tis the same life that is rocked in
the ocean-cradle of birth and of death,
in ebb and in flow. g

I feel my limbs are made glorious
by the touch of this world of life,
And my pride is from the life-throb
of ages dancing in my blood this
moment.”

———
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‘“The Message of the Forest.”

By SIR RABINDRANTH TAGORE.

[This summary of the Lecture deli-
vered by ihe great Poet at Trithino-
poly last Monday was kindly given us
by the Poet himself for publication in
the Hinduw Message. ]

The greas thing to remember is that
each one of the great races of the world
has some high aspivation which runs
through its own history, springing out
of its own past and  fashioning  and
shaping its ideals. It may be that
certain primitive races have no such
divect inherited aspirations and nosuch
persistent ideals; and for them imita-
tion is the hest and safest means of
progress during their early stages of
advance.  Buias for the great nations
who have had a great and glorious
past behind them,—these have eachs
a  serious  confribution = to  make
which humanity needs.  For any one
of these great nations to/leave its own
distinetive ideal behind, aud merely to
copy others, —this is spiritual death.
The fundamental aspirations of the
different countries of the world have
each of them a direct connection with
the physical surroundings in which the
races themselves have been nurtured.
The Northmen of Burepe, for example,
had the sea around them for a barrier,
The sea was to them an object of
danger and dread,—a hostile ‘clement,
This aspect of nature oave to thei!
Nocthmen the spirit of fight and the
determination to overcome the exter-
nal forces of nature by the forceful
power of the human will. . This spirit
still continues in these’ countries of !
Northern Burope, - This has been their
contribution to. humanity. * But the -
Aryan emigrants, when they came to |
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the flat plaing of  Aryavarta, with the
infinite expanse of sky overhead, felt
the influence of nature, not as a barrier
to be overcome, but as a friend and
companion living with them, growing

with them; embracing them on' every

side, and helping them in every way,
widening their spiritual ‘horizon with
the sense of the Eternal in man. Thus
it was a liwing Nature, not a hostile
Natare, which they! felt aronnd them;
and 5o the ideal, which.slowly grew up
and took shape in' [ndia, was the ideal
of union with Nature;—the ideal of
sympathy  with| all creatures.  The
mind of [ndia more and more became
imbued with the thought that there is
a Universal Love which surrounds all
creatures, and into which all enter, and
of which all form a part.
This ‘ideal of union-with the All has
come with peculiar and special close-
ness to India in all ages of her long
history through her forest retreats,
and the life that was spent there age
after ace. It is true that the Message
of the Forest was lost again and again
for a time. Centuries of pomp and
maguificence followed the simpler ages
of remote antiquity ; yet all the same,
the ideal of the forest life,—the ideal
of unioi with all nature, lay hidden
deep down in the sub-conscious mind
_of the Tndian people. and made itself

fels in- eyery. age. ‘In the time of
~ Vikramadityay! for instance, when life

had" 'become ' luxuriously sumptuous
and complex, the ideal of the union of
mankind . with  all Natnre remained,
and its: message iy enshrined in  the
great poems of that itime which have
survived.

The speaker at this point went on
to give some examples from Kalidasq’s
works and alsor from  the great epic,
the Ramsyana, showing closely and'in
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detail, how it was the ideal of the
forest that remained constant in Indian
Literature. He compared this, in the
course of his analysis, with Shakes-
peare and Milton, showing how diffe-
rent was their conception of Nature. _

At the end of his lecture, the Poeti
pointed out that the great need of

“India to-day was to return to that

ideal of simplicity and unity amid all
the complexities and clashings of the
modern world,—the ideal of co-opera-
tion and union, not that of separation
and competition. It was for India to
ghow orce again that the true unity of
man lies in the soul and not in exter-
nal things.  °

Other people had made great ad-
vances in other directions; but this
supreme conseiousness of The One,
who is greater than all in the heart
of the all, was the great achievement
of India. The question remained to
be answered:—whether this ideal was.
still a persistent, unifying force in the
country, whether it was strong enough
to day to present the same message of
universalism,—above the hoarse cries’
of sects and creeds,—which India gave
in ancient times.

The Spirit of Reconciliation.
A glimpse info the writings of
Sir Rabindranath Tagore.

[BY THE REV. ALLAN F. GARDINER., M.A.]

The nineteenth century in England was an
age of revolution and change. The birth “of
democratic freedom and the advance of
seience created almost unparalleled unrestin
the realms ' of politics and industry. The
foundations. of the existing social and
economic structures were shaken, and men's
minds were filled ~with bewilderment and
doubt  which:  expressed themselves in
criticism and enquiry of the most revolu-.
tionaty kind. ~Agelong barriers: of time and .
distance « were swept_away | by @ tha

-
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vailway, the steamship, and the telegraph,
and the relation of Hngland to the rest of
the world 'was traneformed by their ageney,
whilai the  fruits  of = national ‘education
vavolutionized England within.  Men boldly
challenged the old values in personal and
social life. . Material prosperity and ambition
geemed likely to swamp the spiritual life of
the nation in a flood of mere materialism.
But the waters of this flood subsided and,
in spite of the hayoe wrought by it, the old -
spiritual values of human life emerged
purified and = strengthened by the ovdeal
through which' they had passed.

Perhaps nothing contributed more ‘to this
vindieation and rehabilitation of the spiritual
values of life than the voice of the posts: of
England in whose sweet tones were harmo-
nized the deepest feelings and aspirations of
the iatticulate and distraught people of the
Jand. Tennyson, himself almost engulfed in
the maelstrom, understood as well as any the
danger that threatened national life. His
personal experience had taught him sympathy

~ with those who had almost given themselves
up for lost. His penefrating insight enabled

him to see that the mighty forces which wene™=gently protests,

tending towands disruption, if brought under
gpiritual and moral control, could be forced
into channels of blessing.  Another poet, of
greater vigour and more uncompromising
ontimism, if not also of !desper insight ‘and
firmer grasp, threw himsslf fearlessly into the
fray. . Robert ' Browning 'had a clear and
compleate vision of reality, He; looked ouf
upon the universe and saw it, as far as man
can see it, as & whole of which every part
rested in mutual dependence on the . rest.
He saw it-ag the expression of the will of One
who is greater than all things; he saw His
energy present in every part of it and Love
reconciling in perfect harmony its several
elements. Men recognised at once the old
truth which he set ‘once again ‘befors their
eyes; and wondered how they had ever besn
tempted to:forget ifi orfio barter it for Whmt
worldliness had to offer.

Tna fime of upheaval the masses of a na,mon
imparatively but almost uneonsciously- de-
mand the elear and sympathetic gnidance of
greaftimen to lead them whither they: would go
when thepath to the goalis obsetred. The task
of adjusting the old and the new is: one that
makas the greatest demand upon: the heart

and mind of man, for it cannot be laccom:
plished ‘without unflegging faith; unerving»

.

reflection.
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wisdom, indomitable loye, and infinite
patience. The forces of *‘raw haste’’' arg
ever popular and strong, and a stronger foreq
must be found to prevent revolution from
running away with itself. Revolution is a
distorting mirror in which spiritual’and moral
values cean hardly be recognized by their
Vital values, onece honoured and
revered, are liable to be derided or forgotten
unless a man be found fto present them
faithfully reflected in the glass of Truth,

This is a time of upheaval in India. A
host of conflicting forces ave fighting for the
mastery of man, but above the confused din
of the conflict the, silvery voice of a poet is
heatd, and the song of his heart is a song of
reconeiliation and love, brodd-based upon the
eternal verities of divinely-created humanity
and nature, which can find their complete-
ness only through union. For instance, how
often among 'us the spivit of the West is
forced  into conflict with the spirit of the
East by antagonists who summon fto their
assistance the devils of suspicion and dis-
trust, of discord and confusion. * We are
complementary to each other,” the poet
** because of our different
aspeets of truth...and when in India we
become able to assimilate in our life what is
permanent in Western ecivilization we shall
be in the position to bring about a reconcilia-
tion of these-two great worlds.” A cleax
answer is given to the guestion which natur-
'mﬂv frames 1itself as we read the protest.

‘ Blurope is suplemely good in her benefici-
ence where her face is turned to all huma-
nily; and Europe is supremely evil in her
maleficent aspect where hev, face is turned

only upon , her .own  interest; using all her

power of greatness for ends which are
against the infinite and the eternal in. Man."
Bub the present upheaval is by no means
confined to a' conflict between Eastern and
Western ideals; far from it.. We are te-
minded  that the wreal  problem in India
is, internal, and the social wrongs and
weaknesses, resulting in the failuve to achieve
the harmony of reconciliation, are tenderly
buf ‘unflinghinhly laid bare by the poet
The solution of the 'problem lies in reconei-
liation, and mutual forbearance, and help,
and to the triumph. of co-operation over
competition. Competition is the intruder ;
co-operation is natural and therefore divine.
The basis of this unity is not, and ecannot hey:
politioal, for union can:only be achieved by a:
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yast adjustment that is monal; nationa-
lism is a great menace, not an aid to such an
adjustment. T have no hesitation in saying
that those who are gifted with the moral
pc v of love and yision of spiritual unity,
who have the least feeling of enmity
. agninst aliens, and the sympathetic insight
“ to place themselves ip the posifion of others,
will be the fittest to take their permanent
place in the age that is lying before us, and
those who ave constantly developing their
instinet of fight; and intoleraneé of aliens, il
be eliminated.” 2
Tyverything is brought to the supreme tesh
of those moral and spivitual aspirations of
man which belong to his higher nature, and
the poet persists in believing that 'there is
such a thing as the harmony of complete-
ness in humanity, where poverty does not.
tuke away riches, where defeati may lead
him to victory, death to imraortality. Truly,
“a man’s life consisteth not in the abund-
ance of the things' which he possesseth .,
Dehumanized  individuals = will  emile
fatnously and dismiss such ideals as ‘un-
practical’ | and ‘ academic’, but in doing so
fihey condemn only themselves. The most
" practical’ man, in' best ssnse of the word, is
nofi the man who merely does things or defs
things, but the man who by his life and works
makes us love Nature and Humanity the
erown of Nature, and God theloving Creator
and Father of all—the man who, inspired
“by the love of God and Man, has striven 'to
get at naught all  difference of man" by the
overflow of his'consciousness of God.’
As another  of the company of poets has
sungi— ¥
We are the music-makers,
And we- are theidreamers of dreams,
Wandering by lone sea-breakers;
) And sitting by desolate streams);
! World-losers and world-forsakers;
On'whom the pale moon gleams,
Yet we are the'movers and ‘shakers
Of the world for ‘ever, it seems.
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-every week to any |addressin  India, Burmai and
Ceylon on payment of Rs, 6_only per snnum; For
all foreign countries within the Postal Union it ‘Wll;l‘
be' despatiched on' payment of 10s.'6d. ‘per annunl.
All subscriptions are payable in adyance and shou,l’d
l‘e_,temitﬁaﬂ to the Manager i \‘The Hindw Message'’
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From the East to the West.

By P. TUSriNtvasa TrmNeaR, o, duyinm

Consequent on the capture of Byzan-
tium by the Turks and'the flight thence
of the custodians‘of ancient Greek culture
which ' had been hibernatimg in = that
beautiful city for nearly a thousand years,
hegan the great movement called tle
Renaissance. This was' ‘the rebirth ‘of
Barope, "its reawakening after the long
deep sleep of the Dark Ages. = The
light (ofi: the old-world Paganism as em-
bodied. in Hellanic avt and philosophy
relighted the torch of (civilization and put
an end +to  the darkness - into ' which
Europe was plunged by, the extinction of
the Roman Enwpire by the savage  Huns
Grothsiand Vandals. o

In these Dark 'Aces men had turned
their eyes from the light of the material
world : they set at naught, the delights
which.  the  bodily: senses  can  furnish ;
they regarded the ) life of asceticism, of
renunciations of  pleasutes as, holier, than
that! of- indulgences; the life of  the
Francisean, the  Benedictine appealed . fo
the people as a noble ideal and that of the
worldly as! despicable ;. they reverenced
the motherhood of woman and placed lier
on'a high pedeéstal : a) distressed maiden as
an object for whose suceour a noble Knight

felb proud . to; ficht and sacrifice his life

they estimated the honour of the Kunight,
thoueh illiterate, more than the wealth of
the Tettered merchant. ;

The result of the ontburst of Greek
Pagan Culture on Clristian*Europe was
men pebelled against the authority of the
Chuvch ; they -enthroned, 1n its stead,
reason,. z.e., the unfettered, individual
judgment ; took theix stand on the princi-
ple—it is better to attempt to stand on
one’s own legs even at the risk of fall and
injury than to be propped up on the crntch
of autliovity. Protestantism m its Protean
manifestations was the first fruit of this
new-lorn .- triumph of . reason :* Modern
Science, thenext. The courage born of free-.
dom has led man to. measure the earth and
woioh, the sun, to resolye all their denizens
into matter and motion, to. explain the
mind of man by fhie laws of the dance of
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atoms: The world—such as can be
reached by the has come by its
own and the larger, the more real world of
the unseen has retreated to the bacl-gronnd.
Nay, Science with its cracibles and its
balance has ttied to pursue the world of
spirit 3 and on its failure to dissolve in itg
test-tubes or measure with its foot-rule the
verities of the spiritual world, has attemp-
ted to argue them out of life and being,
and has failed.

What Hellanism has driven out of the
purview of Europe, Indianism is compe-
tent to restore, for Tndian culture from the
oldest days has been based on the reality
of the unseen. From the early days when
the Rishis went about making Mantras te
Varuna and Mitra, to Indra and Nasatyas,
down to our own when we prefer to
wrangle whether the Pura Brahman is
Nirguna or Saguna, and to confine within
man-made Fformula ¢ the Truth, the Infi-
nite, the Wisdom, the Great who is to be
known in the great Silence of the heart,”
India has recognized that the world of
matter is the shadow of the world of spirit,
that God matbers and nothing else does,
that He is to be reached by love and by
meditation, by effacing the little spirit of
man before His Infinite Effulgence, by
recognising the spark of the Divine Fire as
the great veality of onr mundane ex-
perience.

Buropean science can be rescued from
the morass of materialism only by "the
recognition of this truth and Indian
thinkers can play a noble part in expound-
ing to Europe TIndian thought which has
never cut itself off from its spiritualistic
moorings.  Indian poets can sing to
European materialists the reality of the
experiences of the life spiritual; and
India ean thus take an honoured place in
the future republic of letters. Tt is this
aspect of the work of Sir Rabindra Nath
Tagore that appeals to me. Indian art
differs characteristically from Greek art.
That latter is noted for its truth to nature
and self-restraint, the former for wealth of
decorative details such as will emphasize
the triumph of the conquest of matter by
thesspirit, the material by the workman.
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The world has had artists in plenty §
hence it is not whether Tagore presents
the principles of Greek art to Indians or
Indian art to the West that will matter for
the future growth of the world ; but it is
Tagore’s deseription of the spiritual ex-
periences of the Bhalcta and the Jnani that
will enable the West—not to know the
East, but to know itself.

Sir. Rabindranath Tagore
on Education.

BY A. S. BALASUBRAMANYA IYER, B A, B

What man is, what is the be-all and the
end-all of his life and, how best to educate
the child towards the attainment of that goal
are all-engrossing questions that have
engaged the attention of all civilised nations
from the dawn of time to the present momaent.

° These topics have not: escaped the limelight

of Sir Rabindranafh Tagore's searching
vision. Highly striking and significant are
the sublime suggestions that he makes.
They are likely to prove of invaluable help in
the Post- War revision of the ideals and
foundations of education which is now under-
taken by all the eivilised countries of the
world.

The Doctor will not aceept - onr exis-
tence as a momentary outhurst of chance
drifting. on the current of matter  towards
an efternal nowhere but as being possessed
of an individuality each of its own with
all its instinets ready for the next stage of
the great pilgrimage in God’s Creation.
Man is born into & world which is
intensely living where he as an individual
occupies the full attention of his surroundings.
He grows up to doubt this' deeply personal
aspect of reality. Hs loses himself in the
complexity of things and separates 'himself
from his surroundings often in a spiritof
antagonism  He places himself in a state of
civil war with the outer world but is unable to
discover the truth in interminable discord.
He eventually has to come back to the
simplicity of truth—his union with all in an
infinite bond of love. The first and - funda-
mental thing in & sound scheme of education
is the recoguition that the child is. nof mere
dead material to be ecut and shaped into.
symmetrical conveniences by Society that
has grown a shell of habit between itself and
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its heritage in God's Creation, that the child
has a subconseious mind more active than its
conscious intelligence through which sub-
conscious mind most of the importans lessons
have to be instilled into its nature without
~ causing any fatigue but giving it all joy, and
that the child has not only to know every-
thing about the Universe and God but also to
accept them as being a human universe and
a divinily in harmony with its own
-experience. He condemns our regular types
of schools as ignoring these elements in the
education of children and as maintaining a
mere method of diseipline, which refuses o
take into account the individual, having been
designed for grinding uniform results. All of
a sudden the child finds its world vanishing
from around it, giving place to wooden
benches and straight walls staring with the
blank stave of the blind, to be transformed
into a creation of the schoolmaster instead
of attaining fulness by sympathy and natural
growth. The child longs in vain for a time
for sunlight and air and struggles to' respond
to the constant invitation to establish direct
communication which come to their senses
from the Universe, but eventually succumbs
to serve the full penal term which cultured
Society imposes for entrance into its fold.
Sir Rabindra in the infinity of his love
proposes a change from the school room to
the forest colony of great teachers of the
Golden Ages of our Motherland, which
consisted of homes where with their families
lived men whose object was to see the world
in God and to realise their own lives in Him,
bringing up students not in the academic
atmosphere of scholarship and learning or in
the maimed life of monastic seclusion but in
the atmosphere of living aspiration.- He
would have the students live in their master's
home like the children of the house without
having to pay for their bread and lodging or
tuition and the teachers prosscute their own
study living a life of simplicity and helping
the students in their lessons as a part of their
own lives and not of their profession. The
first lesson to the child should bs an
Introduction to the final truth that he is born
In & human world in perfect harmony with
the world around it. Though the learned
Doctor would not underrate the value and
advantages of books he is in favour of lessons
of truths being given especially to children
through natural processes from & living

teacher in order that they may not get into
the habit of covering the windows of their
minds with pages of books and plasters of
book-phrases sticking to their mental skin
making it impervious to all direct touches of
truth in God's Creation. He does not believe
in set methods of teaching or in text books
but would give the teacher a free hand in
studying his students and improvising suitable
methods of teaching from out of his own
compositions as he himself made most of the
verses of Gitanjali for the boys of his own
school, in order that the literature
that the students study should not
have the least smell of the library about it
and that the students cultivated the power.
to see ideas before them as they could see
their friends with all the directness of form
and subtlety of life. The teacher is called
upon to recognise that in the matter of educa-
tion, gaining and giving is the same thing, as
in a lamp to light itself and to impart 1i#ht to
others, and that the teaching of children is
not like the lighting of a lantern that can be
lighted and trimmed from outside but like
the production of the light that the glow-
worm possesses by the exercise of its life-
process. The Doctor’s sapient observations
on the manner in which subjects are to be
introduced to the student are worth their
weight in gold. The teacher should talk and
read to the students about whatever was the
subject in which he was himself interested
and give them ready access. to the room
where he reads new things for himsslf with-
out any feeling of distrust for their capacity
of understanding as it is not at all necessary
for the boys to understand the subjact
literally and accurately but only for their
minds to be roused by the new subject or the
method of studying it. The students will
learn to utilise this privilege without the
least pressure put upon them, feeling ag-
grieved when not invited. i

On the introduction of Fine Arts in &
school the Doctor would propose the holding
of meetings of liferary clubs and fagilities in
the shape of illustrated magazines conducted
by the school authorities and occasional re-
presentations of dramas written by students
and music parties. When a number of boys
bave shown remarkable powers in drawing
and painting developed not through the
orthodox methods of copying models bub
by following their own bent of mind, the help .
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of oceasional visits should be secured from
artists to inspira the boys' with their own
work. - When‘a number of students who had
the gift took advantage of the opportunities
in the shape of music parties and could
exercise their musical culture after training
their ears and showed a strong inclination
and love for musie, the  time would come for
the employment of 'a'music teacher to sub-
jeet them to a formal teaching of music. In
dramatic performances the students skould
never be directly trained in the histrionic art
but should be left iastinetively to enter into
the spivitiof the plays in which they take
part - without interfering = with their own
representation of the characters. L -
Sir! Rabindra is parficular about the regu-
lation of student life even to the minutew.
He realises that the soul and the body of the
young student have ‘to develop before hig
intellect | which, alone weceives too' much
attent®n in our schools,  He -presctibes to
all students and teachers’ as well simplicity
of life with baveness: ‘of furniture and mate-
rvials. He emphasises the fact thateven a
millionaire’s son has to bz born helplessly
poor and 'has 'to walle ‘like the poorest of
children to' leavn the lesson’ of life from
the beginning, He advocates wulking bare-
footed in order fGhat that natural source of
direct touch with the universe may not be lost
to the learner of the universe. The savoury
dishes of icoffee - hotels -and social gatherings
and of speciel kunches in.hostels have no
place for him in student life. He insists on
students rising very early in' the morning,
sometimes before ifi is light and attending to
the drawing of’ water for their bath, the
making up of their beds and the doing of all
things that tend to ecultivate the spirit of
self-help. He refers to the students in the
ancient Asrams taking cattle ‘to pasture,
collecting firewood, gatheving fruit, cultiva-
t‘.mg kindness to all creatures and growing
in_ their osyn spirit with their own teacher’s
spiritual  growth. He is & firm believer in
the, power of meditation ~and would ‘set
aside fifteen minutes in. the morning and
fiffeen minutes in the evening for that
purpose; insisting in the  case of stu-
dents, on this period of  meditation, not how-
- ever expecting the boys to be hypoerites and
to, make believe they. ave meditating but'

fraining them to remain ‘quiet and exert the

payver of self-contirol eyen though instead of
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contemplating on God they may be watching
the squirrels rimning up the trees.

The Doctor’s views on religious instruction
are highly sublime. He believes in a spiritual
world not as anything separate from this world
but as its innermost truth, and feels the
truth that with the breath we draw we are
living in God. Religion is not thevefore a
fractional thing that can be doled out in
fixed weekly or daily measures as one among
the various subjects in the school syllabus.
That can only be obtained by living during
the early days of our lives in a place where
the truth of the spiritual world is mnof
obscured by a crowd of necessities assuming

- artificial importance, where life is simple,

surrounded by fulness of leisure, by ample
space and pure air and by profound peace of
nature, and where men live with a perfect
faith in the eternal life before them. News-
papers which introduce the fevers and frets
of life have therefore no place for him in
student life.

Sir Rabindra’s scheme of education is the
provision of place and facilities to give the
students Shantam, Shivam, Advaitam—the
All Peace, the All Good, and the One—and
to leaye them to realise the truth not by the
monastic seclusion of a sehool ab the cost of
dissociation from life but by gathering know-
ledge through'love of life and then renounc-
ing their lives to gain knowledge and then
again coming back to their fuller llves with
ripened wisdom.

Sir Rabindra's theories have not ended in
the mere realisation of truths but were put
intio practice by him in spite of the whole
current of the prevailing system of education
with dreadful penalties for taking liberties
with its ‘arrangements. He tried the experi-
ment first on his own son. I would state
what he did for his son in his own inimitable
words. “The first thing that I did was to
take him away from the town surroundings
into'a village and allow him the freedom to
primeval nature as far as it is availabls in
modern days. He had a river noted for its
dangers where he swam and rode withouf
any check or anmehy from his elders. He
spent his time in the figlds'and on the track-
less sand banks coming late for meals with-
out being questioned. He had none of those -
luxuries that' are not ‘only cuetommy but are
held as prope%: for boys of his mrcumsta.nce
For' which privations I am sure he Wa§
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pittied and his parents blamed by the people
from whom Society has blotted out the
whole world. ~ But I was certain that
luxuries are burdens to hoys. They are
burdens of other peoples’ habits, the burdens
of vicarious pride and pleasure which parents
enjoyed through their childven.” But being
an individual of limited resources he could
do very little for his son in the way of edu-
cabing him according' to his plan, The
thought however recurred to him later on in
life when he suddenly felt that it was not
only his own -soul but the soul of ‘his
country that seemed to be struggling for
breath through him. ‘He at once retired to a
spot where hie had no enmity with thoge that
must {ight, no competition with those who
must make money, where he was beyond all
attacks and above all insults, and started his
Shantiniketan Ashram. That school has
heen growing up for over 15 years passing
through many changes. and .often grave
crises with its maturity like the ripening fruit
that not only grows in bulk and deepens in
colour but uudergoes change in the very
quality of its inner pulp. Though like the
attainment of all our deepest ideals it is
difficult to measure by outward standards the
ideal attained by this institution the results
achieved are given in the poet’s own words
thus :—" We have fully admitted inequalitios
und varieties of human life in our school.
We never tried to gain some kind of outward
uniformity by weeding out the differences of
nature and training of our members. Some
of us belong to Brahmo Samaj, some fo other
sects of Hinduism and some of us are
Christians. Because we do not deal with
creeds and dogmas of sectarianism, there-
fore this hetorogeniety of our religious beliefs
does noti present with us any difficulty what-
ever. This also I know that the feeling of
respect for the ideal of this place and the life
lived here greatly varies in depth and earnest-
ness among those who have gathered in this
Ashram, [ know that our inspiration for
& higher life has not risen far above our
greed for the worldly goods and repumtlog.
Yet I am perfectly certain and proofs of }b
are numerous that the ideal of the Ashram is

 sinking deeper and deeper into our nature
every day. The tuning of our life's s_brmga
into purer spiritual notes is going on without
our being aware of it
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This sublime scheme of education is no
doubt oo ambitions for adoption or adapta-
tion by those that have to deal with public
instruction. The learried Doctor himself is
not blind to the limits and limitations of the
scheme that, he propounds. He recognises
the different degrees of receptivity in. hoys
and admits that there are good chances of
inevitable failures. Mediocrities do not re-
quire such a costly scheme demanding the
mumber of teachers to be so large in propor-
tion to the number of students in order to
ensure small classes an individual attention,
Such men have also to specialiss, driven
by circumstances and by need of social
uniformity. But his special plea is for
inshiﬁgtious of this kind for bringing up
children in their impressionable periods of
life, to develop what is “best in them before
they are relegated to fit themselves for the
ordinary services of Society. But without
institutions like Shantiniketan providing for
the fullest development of the faculties of
man, no University or scheme of public edu-
cation in any civilised country can be
complete. Without some such arrangement
for the encouragement of geniug there would
be no place in such Universities or cultured
Societies for bright particular stars like
Mr. Ramanujam of Madras or Dr. Sir
Rabindranath Tagore himself, *

Sir Rabindranath Tagore:
His Philosophy of Love.
[By K. N. Ravscoravay, Final Hons.]

O Mad, superbly drunk ;
If you kick open your doors and play
the fool in public ;
If you empty your bag in a night and
snap your fingers at prudence ;
If you walk in curious paths and play
with useless things ;
Reck not rhyme or reason ;
If unfurling your sails before the storm
you snap the rudder in two,
Then I will follow you, comrade, and be
drunken and go to the dogs.
For I know ’tis the height of wisdom to
be drunken and go to the dogs.
Lhe Gordener.

3¢
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Love is the expression of a hope. Ttis
a divine instinct planted in Man. It points
the right road to happiness, in elimination
of the sense of difference. It begins in
the ¢ tender relations of one to one’:

Hands cling to hands and eyes linger on

eyes:

Thus begius the record of our hearts.
It passes through various phases of incom-
plete fulfilment and disappointment, and
finally expands into love for the Universe,
in complete and joyous self-surrender to
Grod. - Here the soul finds its final haven,
peace and bliss in the recognition of its
oneness with the All

Poetry is the true valuation of the
wealth of life, and love is intensely poetical.
We live truly but in a few moments of
‘passionate emotion ; the rest of our days
are void.

Do not say, father, that life is a vanity.

Bor we have made truce with Death for
once, and ouly for a few fragrant
hours we two have been made im-
mortal.

These gleams of brightness are short, but
how big with perennial significance | Then
love is impetuous, overpowering. It is as
a tornado, an avalanche, It plunges head
long into its domain of ecstasy.

Come as you are ; do not loiter over your
toilet.

If your braided haii has loosened, if the
parting of your haiv be not straight, if
the ribbons of your bodice be not
fastened, do not mind.

Come as you are; do uot loiter over
your toilet.

And
When my love comes and sits by my
side, when my body trembles and my

eyelids drop, the night darkens, the-

wind blows -out the lamp, and the
clouds draw veils over the stars,
I'rue love communes in silence :

I will ‘let loose my hair. My blue
cloak will cling round me like night.
I will clasp your head' to my bosom ;
and there in the sweet loneliness mur-
mur on your heart. I will shutmy
cyes and listen. I will not look in
yourface,

forth in an
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In love's presence days gone by were
vever and days will never be again. Tt is
eternity in'an instant. g

No mystery beyond the present; no
striving for the impossible ; no shadow
behind the charm; no groping in the
depth of the dark.

It stirs the being to its inmost depths. Tt
will leap rivers, shift mountains, toss the
worlds. All is light save love. It wells
unquenchable stream, and
drowns all lesser on the way. It can dare
death but not cleavage.

If you must. be mad and leap to your
death, come, O come to my lake.

Love is a transfer of centre. It is com-

plete abandonment of one’s individuality to
the intoxication of its honey. For the
lovers each is all the world to the other.
They drink deep of the manna of self-
effacement. It is an outward progression
of the soul in that it seeks joy in another.

Tell me if this be all true, my lover, tell
me if this be true.

When these eyes flash their lightning
the dark clouds in your breast make
stormy answer.

Is it true that my lips ave sweet like the
opening bud of the ifirst conscious
love ? g

Do the memories of vanished months of,
May linger in my limbs ?

It is also the expansion of a point. The
geography of love regards not measure and
compass.

My heart, the bird of the wilderness,
has found its sky in your eyes.

Let me but soar .in that sky, in its -
lonely immensity.

The whole existence is merged in the gaze
of the beloved. e

Numberless beautiful fancies lend en-

chantment to the life of a lover.

He put a flower in my hair, T said, “It is
useless ’; but he stood unmoved.

He took the garland from my neck and
went away. I weep and ask my
heart, “Why does he not come
back 2” :

Uhildlike and of the essence of human love:

When I say T leave yon for all time

accept it as true, and: let-a misto
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tears for one moment deepen the dark
rim of your eyes.

Then smile as archly as you like when
1 ¢ome again.

The black lightning of her glance strikes
the lover to the earth.

That gleaming look from the dark came
upon me like a breeze that sends a
shiver through the rippling water and
_sweeps away to the shadowy shore.

When once the heavenly rage enters the
heart, it rejoices in itself. The soul is
many steps ahead in its march when it
loves unknown.

I know well he did not pick up my
chain ; T know it was crushed under
his wheels leaving a red stain upon
the dust, and no one knows what my
gift was nor to whom.

But the young Prince did pass by our
door, and I flung the jewel from my
breast before his path.

This stage is necessary and urgent for the
evolution of the soul, for herein vanishes
all dross of self, and love ripens into a
genuine holy emotion.

And in ‘the mundane world it is a
natural and inevitable development. For,
one day the self-imposed thraldom must
cease.

T am lost in you, wrapped in the folds of

your caresses.

Free me from your spells, and give me
back the manhood to offer you my
freed heart. :

The first mighty onrush of youth carries
the rapture of love far past the mark. In
the eager search: :

I try to grasp the heauty, lit eludes
me, leaving only the body in my
hands.

For

Dreams can never be made captive.
And

From my heart comes out and dances
the image of my own desire.

The gleaming vision flits on.

I try to clasp it firmly, it eludes me and
leads me astray.

T seek what I cannot get, T get what I
do not seek.

The maduness of love, the sensuous frenzy,
endows the beloved with a million absent

graces, and worships its own imagination
rather than a reality.

Why did the harp-string break ?

I tried to force a note that was bayond
its power, that is why the harp-string
is broken.

And the consequence is

I plucked your flower, O world !

I pressed it to my heart and the thorn
pricked” When the day waned and
it daykened, T found that the flower
had faded, but the pain remained.

The soul is baffled in, its quest, and
sadly turns to another field. Tt is dis-
appointed but not soured. ~ The eall is not:
to death but to completeness.

O traveller,what | sleepless spirit has
touched you from the heart of the
midnight ?

The soul is © restless ; it isa thirst for far-
away things.’

My soul goes out in a longing to touch
the skirt of the dim distance.

O Great Beyond, O the keen call of thy
flute ! ;

The ringing call comes again, insistently.

He stopped  before my door and agked
me with an eager cry, “ Where is
she ?”

For very shame I could not say, “ She ia
I, young traveller, she is T.¢

Basing its desires ‘on the limited, it met
with failure and defeat. But realising that
the finite matter has not the means to
satisfy the aspirations of the infinite spirit.
the soul rises to' a wider apprehension and
a- nobler sentiment. Its love becomes
world-wide.

I often wonder where lie hidden the
boundaries of recognition between
man and beast whose  heart knows no
spoken langnage.

Through what primal paradige in a re-
mote morning of creation ran the
simple path by which their hearts
visited each other. .

The youthful phase is made into a vantage
ground for further progress. In the at-
tempt to drown itself in loye for All Else,
it finds that All is its Self. Here again its
first out.pourings recur: :

Love, my heart longs day aud night for

the meeting with you—for the meet-
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ing that is like all-devouring death.

Sweep me away like a storm: take
everything T have; break open my
gleep and plunder my dreams. Rob
me of my world.

TIn that devastation, in the utter naked-
ness of spirit, let us become one in
beanty.

But the reply is that of experience:

Alas for'my vain desire ! Where is this
Tope for union except in thee, my
God ?

Union with the Eternal is the true seat of
peace and joy 3 immutable. imperisha:ble,
unfading. Tt bégins with the apprentice-
shin of human love, and through the
fruition of universal identity attains the
reward of utter bliss. )

Thus the fresh dawn of love grows into

its meridian splendour. The earlie; works
of Sir Rahindranath are the natural pre-
cursors of his later ones.  His Gitanjali is
the logical ontcome of the Gardener. Tt
represents a growth from the personal
through the impersonal to the universal,
from the immediate to the farthest remote,
from the tentative to the serene. And all
his works reveal a life beautifal in its
symmetry and completeness.

Shantiniketan.*

BY K. S. RAMASWAMI SASTRI, B.A,BL.

Tt will not be onut of nlace if I make
brief studv here of W. W. Pearson’s book
entitled Shantiniketan for two reasons, first,
because it shows how Tagore’s experience of
achool life as recorded in his Reminiscenses
led him to achiave the regeneration of India
by a new typa of educational institution, and
next because the book containg an infrodue-
tion and two concluding addvesses by Tagore,
a story by Tagore's beloved pupil Satish
Chandra. Roy, and a deseription of
Shantiniketan a3 approved by Tagore. The
opening posm by Tagora strikes the keynote
of the sehool and of the hook:

' She is our own, the darling of our hearts,
the Shantiniketan.

*Thig articla forms a Chapter in the second
volume of the biography of Sir R. Tagore by
the author,
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Quyr dreams ate rocked in her arms.

Her face is a fresh wonder of love every

time we see her,

For she is our own, the darling of our heart.

In the shadows of her trees we met,

In the freedom of her open sky.

Her mornings come and her evenings

Bringing down heaven's kisses,

Mnking us feel anew that she is our own,

the darling of our heart.

The stillness of her shades is stirred by

the woodland whisper; 7

Her amalaki groves are aquiver with the

the rapture of leaves.

She dwells in us and around us however far

we may wander.

She weaves our hearts in a song making ug

one in music,

Tuning our strings of love with her own

fingers,

And we ever remember that she is our

own, the darling of our heart.”

In his famous Bolpur school Tagore has
sought to carry forward the great but inter-
rupted traditions of Indian education as
adjusted to modern conditions and require-
ments. As he says in hig Introduction to
this work by Mr. Pearson: *The greatest
teachers in ancient India, whose names are
still remembered, were forest-dwellers.”
They ‘‘lived in the hosom of primeval
nature, medifated upon the deepest problems
of the soul, and made it their chject in life
to grow in sympathy with all creation and
in communion with - the Supreme Being.
There students flocked round thery and bad
their lessons of immortal life in the atmos-
phere of truth, peace and freedom of spirit.”
These forest sanctuaries have no doubt dis-
appeared but their ideals and method are a
light and an inspivation for all time. As
Tagore says: “All our great classie poets in
their epic verses and dramas looked back
with reverence upon that golden daybreak of
the awakenment of India’s soul.”’" In modern
India we have to build the ideals of that
great age of ‘' simplicity and wisdom of pure
!ife" into the fair fabric of the future India
if we are to retain our energy of distinctive-
ness and preserve our beloved motherland
unsubdued in her soul. The mission of
India is the unfaltering purpose which hag
alwavs shone in her heart and which she has
tried fo realise and express in the heaven of
her religion and art and in the peaceful earth
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of het ao-ordinated and self-protective social
and secular life.  Tagore says truly and well
where lies our true work today and how the
modern era in ity passion for mere change
has forgotten or ignored the basie attempts
at  regeneration. He says: “I gseemed
choked for breath in the hideous nightmare
of our present time, meaningless in its petty
. ambitions of poverty.: and felt in me the
stiruggle of my motherland, for awakening in
spiritual emancipation, Our endeavours
after political agitation seemed to mo to be
unreal to the core and pitifully feeble in
their utter helplessness. I feel that it is a
blessing of Providence that begging should be
an unprofitable profession, and that only to
him who hath shall be given. T said to
myself that we must seek for our own in-
heritance and with it buy our true place
in the world.” What does it matter what
betterments of outer life we haye if we have
lost the graces of our inner life, Tagore felt;
the urgency of our Mother’s call and his
hearb leapt to the call with elation and
readiness and the true dedicatedness of a
noble and strenuous life. Tieb me state his
feeling in his own words as stated in the
Introduction ;

“‘The truth beeame clear to me that
India had cut her path and broadened
it for ages, the path that leads to a
life reaching heyond death, rising high
above the idealisation of political
selfishes and the insatiable lust
for aceumulation of materials—My
heart responded to that call and I
determined to do what I could to
bring it to the surface, for our daily
use and purification, the stream of
ideals that originated in the summit
of our past, flowing underground in
the depth of India’s soil, —the ideals
of simplicity of life, clarity of spiri-
tual vision, purity of heart, harmony
with the universe, ‘and conscicusness
of the infinite personality in all crea-
tion.” ;
The remainder of the foreword is a touching
tribute to the genius of Satish Chundra Roy
Who dedicated his life: to the school but was
cub off in the flower of his youth, whose joy
in life blossomed as renunciation, who was
aglow with love of beauty in nature and in
art, who was not a mere vehicle of text
hooks but hore their riches on the current of
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bis forward-moving personality, and who
Was not a pedant but a human perfection.

Me. Pearson’s gketch is written by him ag
a fitibing introduction to Satishchandra Roy’s
story entitled The Gift to the Guru. He
visited Bolpur in 1912, Bolpur is “remote
from the distractions of town life and yeb
within easy reach of the stimulating aetivities
of an intellectual centre.”” He felt that he
was ‘o pilgrim visiting the shrine of a saint
rather than a visitor to a school” He says::

There T knew was an atmosphere ia which
self-realisation wag possible, and a place
where I could feel the throbbing heart of
Bengal, the land of poetry and imagination.’'
The place is truly an “abode of peace "
where time seems to hold its breath “in the
expectation of the daily wonder of the sun-
rise” and at the mystery and rapture of the
sunsef.  The tranquillity of the place passes
into the heart and shines there with a steady
flame which the fitful gusts of life's joys and
Woes ean never extinguish. The educational
ideal is the combination of the best traditions
of the ancient Hindu system’of teaching with
the healthiest aspects of modern methods.
The first aspect that deserves prominent
attention is the high and noble concepfion of
the scope and ideal of education that is
understood and practised there. Mr. Pearson
says: ° Hducation assists, not in giving
information which the boys will forget as
soon as they conveniently ean withouf danger
of failing ini their examinations, bub in
allowing the boys to develop their own
characters in the way which_is natural to
them.” His indictment of the Indian system
of examinations is as just asit is severe. He
says: The' younger the boys are the more
original they show themselves to he. It ig
only when sthe shadow of a University
HExamination;hegins to loom over them that
they lose their natural freshness and origina-
lity, and beeome candidates for Matrienlation.
Wihen the small boys take up an idea and try
to pub it into practice then there is always a
freshness abou$ it which is spontaneous and
full of the joy of real creation.” Mr. Pearson
refers to two charvacteristics of the Bengali
boys: which are real traits of all Tndian vouths
from the farthest Norvth to the farthest South
—their peaceful and affectionate nature and
their receptivity to spiritual things. The
second aspect which is prominently men-
tioned by Mr, Pearson and which deserves
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our ghtention is the ides that the spread of
education and the bringing of higher
influences into human lives are of infinitely
8reater importance than followmg the modern
fad of efficient and expeuswe equipment
Which is ra.med to the rank of a fetish and
which, in its’conjoint action with our loveless
and soulless system of education, has been
an enemy of light and love and progress in
our beloved Motherland. M. Pearson says ;
' The emphasis on efficient and expensive
equipment which is a characteristic fentme
of institutions of lenrning in the West has
- never heen nceepted in India, where simpli-
ity of living is regarded as one of the most
important factors in true education.” While
it is true that science should be largely
studied in well-equipped Ilaboratories the
present insistence on vast buildings and other
matters which are unimportant or only
slightly important has been the cause of wanb
of extension in education, while intensive
education has been rendered fruitless by the
banishment of Indian culture, art, rveligion,
and history, by the neglect of Indian
languages, by the unrelatedness of education
to life, and by the prevailing commercial
conceptions of lifa and education. We must
also remember the truly demoecratic spirif
and the constant encouragement of self-help,
self-confidencs, and self-respect that are such
noteworthy featuras of the noble edueational
institntion at Bolpnr. Tt i3 not possible to
deseribe in this brief sketch the daily routine
of the school life at Bolpur, but I must nob
omit to mention heve that the classes are held
in the open air and encourage a spirit of love
and rvesponsive sympathy towards nature,
that thers are only annual examinations, that
thera are frequent excursiona arranged hy
teachers and punils, that the Bengali is the
medium of instrnction whila English is
taught as a seeond landuage, thaf the hovs
ars encouraged fto conduect magazines in
Bangali, that they ars induced to taka an
active interest in field sports, that the
bovs are allowed to punish all improprieties
and transgressions by holding a juvenila
court,” and that the general atmosphers of
trust and happiness is such 8s to make edu-
eation a love-bringer and a jov-bringer to tha
heart ag well as a light bringer to the mind.
A few facts however deserve special and
prominent mention. Tha younger 1hoys taka
their maals in tha homss of the married

- definite dogmatie
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tenchels. thug reviving the old Gurukul
gystem in some measure. Only small classes
are held go as to ensure the individual atten.
tion to each student by the teacher. There
is no headmaster, and the school is managed
by an executive committes elected by the
teachers themselves, {from among whom one
is elected each year as the exeecutive head.
“In each subject one of the masters ig
elected as director of studies, and he
discusses with the other feachers in that
subject the books and methods of teaching
to be adopted, but each teacher is left to
work out his own methods in the way ha
thinks best.” Mr Tearson says further that
‘“ one of the things that strike visitors to the
School is the look of happiness on the boys'
faces.” The prominence given to music is
another very noteworthy feature. The boys
are awakened to the sound of songs by boy

choristers singing in the early morning the
supremely devotional lyries of Tagore, and
go to sleep each night after the band' of boy-
singers g0 xour\d singing his songs. Mr,

Pearson says:  To be able to spread the
spirit of song is a great gift, but when together
with it one is able to spread the ideals of a
areat spiritual teacher then the gift is one
precious heyond words.” The hoys thus sing
Tagore's songs, enact his plays, hear his dis-
courses, and wabch his saintly life. As
Pearson says very well: “In this way the
ideas of the poet are assimilated by the boys,

without their having fo make any conscious
effort. In fact they are belng educated into
his thought through the sub-conseious mind,
and this is one of the root principles of
Rabindranath Tagore’s method of education.”
Each boy is induced to acquire the habit of
meditation as Mr. Pearson says: ' There is
no instruection given as to the method of
meditation, the divection of their thoughts
being left to the influence of the idea of
silenea itself and to the Sanskrit texts
which are repeated by the boys together at
the close of the period of silent meditation.
That many hoys form the habit of such daily
silefit worship is enough.” The most attrac-
tive and imvporbant feature about this ideal
school i3 its general spiritual atmosphere.
Ahout this Mr. Pearson says well; “T say
religious atmosphere because there is no
teaching, and for the
development of the spirltual side of the boys’
natures the ideal has always heen to leaye
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that to the natural instinet of each individual
boy. In this considerable help is expected
from the personal influence of the teachers,
and from the silent but constant influence of
close touch with Nature herself, which in
India is the most wondexful teacher of
spiritual truth.”
The beautifal idyll that follows the above-
seid deseription of the Bolpur school by Mr.
Pearson is a translation of Satis Chandra
Roy’s The Guft To The Gurw. This -idyll
narrates the well-known story of Utanka and
makes that an occasion for reconstructing
imaginatively th Ashram life of India's great
past. I shall quote hers only Utanka's
words to his Guru. Would it were possible
for every pupil to say bhe Same when leaving
bis school and college: “ Today my time of
discipline has been finished. I have by your
love gained strength. My body has bscome
strong and, my mand bright and happy. 1
have seen the glory of the sun and the moon
and have felt a Power in the glowing fire.
I have tasted the joys of the six seasons of
the year. The peace and tranquillity of
the forests have taken up their abode in me
and the fresh living spirit of the birds and
beasts, of the trees and creepers, has entered
my ham(’. I have come to understand that
the food which we eat and the wood of the
trees which we burn in the fire are to be
deemed sacred because they do us good.
Air, water, sky, and light are sacred also,
and all ave fitted with divine sweetness and
goodnes.”” Equally heautiful is Satis Chandra
Roy's closing benediction which breathes the
very spirit of Indian life and culture.
‘ My prayer is that you also may learn
to appreciate the deeper mysteries of
this universe, that you may be able to
admire the beauty of a pure and noble
life, and treasure at times the blessing
of your teachers. May their blessing,
uniting with the elouds, fall upon you
like gentle rain. Miogling with the
sunlight every day at dawn may it
manifest itself to your eyes. Breathing
in the wind may it bring deep peace
into your hearts. May your minds be
happy and fitted with the joy and
energy of the universe. May your
lives in the world be fruitful,—may
nobility of purpose ever blossom in
your hearts. May you also be strong,
fearless, and purs, andl may yoy ac-

“meet in the unrealities of life.
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complish your spiritual destiny by
devoting yourself to God. Om
Shanti, Shanti, Shanti. Om Peace,
Peace, Peace.

The book concludes with two exquisite
discourses by Tagore called Paradise and
Parting. The former is an address by him
before the Japanese students in Tokyo. It
represents the ideals of Shantiniketan and
describes the spitit in which Tagore comes
into touch with those who teach and learn
in his School. He says there : “T believe in
an ideal life. T believe that there is an ideal
hovering over the earth,—an ideal of that
Paradise which is not the mere outcome of
imagination, but the ultimate reality towards
which all things ave moving.” The words of
advice given by him to teachers should be
engraved in letters of gold on the tablets of
every teacher’s heart. “‘One thing is nuly
needed to he a teacher of childven—it is to
be like children : to forget that you are wise
or have come to the end of knowledge, In
order to be truly the guide of children, you
must never be conscious of age. or of supe-
riovity or anything of that kind. You must -
be their elder brother, ready to trayel with
them in the same path of higher wisdom and
aspiration. This is the only advice I can
offer to you on this occasion,—tc cultivate
the spirit of the eternal child, if you must
take up the task of training the children of
Man.”

The second address is conceived in a lofty
veligions Key. He says that in God’s
creation there is no end to anything. *“All
that is true is continuous....In all true rela-
tions, all true happiness are continuous.”
But in his purblindness man enters upon
unmeaning activities. ‘Our energies are
employed in supplying ourselyes with things
and pleasures: They have no eﬁemiﬁy in the
background. Therefore we fry to give things
an appearance of permanence by addmg tio
them.” But truth does not die by coming to
an end, just as a poem does not die but ful-
fils itself by completion. Men are real when
they meet in truth but are shudows if they
‘ When wa
meet each other in God, then our life is
continuous in truth...The tirue relationship
with man is creative...From death, lead us
to the Deathless. From all that is perishe
able, lead ys fo the truth thaf is sternal,’t
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It will not be out of place if I say afew
words here on the ideals and methods of
education in India. The two fundamental
concepts that influenced the scope and inten-
siveness of education in India were the
rareness (g®WeA) of the humun embodi-
ment and the essential divinity of human
nature. Hence an attempt—systematic and
sustained—was made to develop harmo-
niously all the faculties of human nature on
a spiritual basis, Personal and social life
was so regulated as to develop the satture
nature which was not the negation, but the
blossoming and fulfilment of an active life.
From this followed all the distinguishing
traits in ancient Indian education. It was
spiritual in conception, mefhod, and aim.
It ook equal and simultaneous notice of the
here and the hereafter. It was in touch
with the cultural life of the everyday world
and the higher culsural life enshrined in the
scriptures. [t ensured a ‘decent wage and
soclal status to the teacher without poison-
ing the springs of education by commercia-
lising the aims and ambitions of the predo-
minet partner in the great nationalenterprise
of education. It ensured conbinuous disci-
pline and freedom of self-development to the
student, keeping his eyes always fixed on the
spiritual life as the point of convergence of
secular life, The corrective and inspiring
and joy-giving influence of nature was always
near to prevent narrowness, bookishness, and
joylessness, Tne education of the people
was in the hands of those whose racial culture
depended on it, It was in harmony with the
past, full of intimate touch with the present,
and full of infinite potentialities in the future.

But now education, though it had infinite
possibilities by virtue of the- larger life
brought to us by HEngland, has hecome
inimical to our racial culture. It is not a
blossoming of the national spirit and has led
tio various cleavages between our life and the
realities of the spirit. It has led to a distaste
for Indian art and literature, and the neces-
sary result of it, the decline and decay of
these perfect self-manifestations of the Indian
spirit. It has ignored and killed by neglect
the courtesies and eceremonials of our social
life. It has created a tradition of barrack
life amidst dirty and erowded surroundingg
and consequently generated a morbid and
melodramatic attitude towards life even during
the impressionable period of youth when
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mental habits, moral tendencies, and
emotional preferences are formed, for ever.
Tt is costly ; it is examination-ridden; it "
does notpay any attention to the abiding
joys andreyerences of lifs; it is not subjugated
to the control of those who lare the most
atfected by it, and it moves on like a machine
that turns out what are fondly regarded
and advertised as finished produects but what
are really misshapen masses of diverse
degrees of uselessness.

We want many, many schools of the
type of the Bolpur school where the
deficiencies of the modern system would be
set right, where the traditions of ancient
Indian education would be carried forward to
higher stages, and where the new enlighten-
ment of the modern scientific democratic
age would be welcomed'#ito our sanctuaries
of learning as an equal and as an ally and nof
ag superior and as a tyvant, The young men
and women of the land must he taught the
greaf spiritual institutions of the race, and
the greati languages, literatures and arts of the
land ; they should have the heaven of the reul
Indian history opened to their loving and
reverent gaze; they should he taught the
graceful courtesies of Indian social life; they
should be taught the value and meaning of
the beautiful ceremonials in which are
symbolised and enshrined the spiritual ideals
of the race, the inter-relations of the teacher
and the taught should be based on love and
reverence as before; the agcetic ideal of
renunciation as the fruitage of a fulfilled life
of regulated enjoymentishould be ever kept
before the eyes of hoth as the consummation
and glory of life ; the lavger unities of though
and love must be proelaimed and realised to
assimilate all differences in an all-inclusive
national feeling and universal love; educa- -
tion must attain to the dignity of a synthetic
appeal to all the elements of our nature;it must
lead to the aftainments of our immemorial
virtues of balauce, serenity, simplicity, and
refinement which would he in harmonious -
combination with efficiency and power; and
it must enable India once again to reattain
‘her ebhical and spiritual leadership of the
world while bringing to her all the sweets of
a higher nationallife in a full and abundant
measure.
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