





VINAVASAVADATTA
ACT VI

Eortep By DR, C. KUNHAN RAJA.

The first Three Acts of this rare drama appeared in the
years 1927 to 1931 of this Journal serially, and it was later
issued as a separate book as Madras Oriental Series No. 2,
The fourth Act was later edited by me in this Journal in 1936.
Acts V and VI appeared in the Bharatiya Vidya, Singhi
‘Special Number, in 1945, The seventh Act is now published
again in this Journal. The eighth and last Act will appear as
the next instalment.

Th collected verses from the drama, found in a manuscript,
are given separately at the end of the Act. The original
manuscript is much mutilated and corrupt, and so it is
not possible to give either a full or continuous or correct text.
What is available in the manuscript is given here.
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Il gERISE: Il

qral-—Rei? | @ & wadr enenear® wheaR & a&f | [Ra (D))
g & waa: enwdi wfeal i afaf]

US[—@Ha ¥ 8q1a: |

JE—eiT o At Qo [oFa SrefEAHAT ]
US{T—ar |

qIE—ES 37 1 g [&F Al A R
FIFARRGI— 9RO a8 [9&E q91] o g safRFa)

AIRFAIT— (nenad, )-3d° WAy daen g4 (Eﬁliﬁl)-
N g Geaqadd ged |

UT—ATESE AmE et Uz1 ¥ a6 |
AREF—Ed Al (O R ReaR’) aabiem am ag @ |

1. This I conjecture to be the words of Visavadatta.

2. This is how it begins after the break, which extends tc
eight folia in the origlnal palm-leaf manuscript.

3. @1 = A
4. Written &*I0f}
5. <3

6. ‘T

7. [a=waf
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135—21g | CA 2@ &< (wag | @ qEeas:) (@A
U (AFNaH )— i8] g TeadiHanedl aoaEadl | gai—

Ay %Al fMgawgeasiag? €ivaa’ ax a |
aataalsal wear #Ao Svaseat gagaad | ¢

qrg—(mTaq) =B0a & ° YEmg | ®u su YF@a0

RefalR [ & Jigga | @ g7 JenoT fead]

Ag—aR <@ 2@ wogAAdl [wald @1 aEeAEARE:] (W)

greF—eEl |Eae |

fAr—aig g n=iw | NG 30 737G, yaeicl g9 U [ @g

gef | ¥san g 9g: oEWadl §E )

US— FEAa RS seaaaag s, |7
FPRguEEas® s Wafmm® gaa wmaR | R 1

Rg— AR & @ gfkas [wafy o7 aEg@as:] (FM)
HIST— (STFATEA)—ATealRaAT o1 G s ERYO | [wqaiE

T qfted &g quiid]
(Fg—wHaR Fhao o [wat | Eeeeaegata]

JHIFH
fagaaged  Had
zfy: 74

4. asaEagd
5. gAgNT
6

7

N =

58
e

S not clear ; perhaps ¥=7
Vatsarajaprabandha writes & between @ and ST and

scorcs the letter; and has 3% for EEE
8. @ Missing.
9. JQEET in Vatsarajaprabandha
10. ¥
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IEF—ei@rad | qReA: T |

US[— (A, )—39%h o1 SEATdt.... ...
qigFr——(FPEFa)—ad amel aEua: |’

FIE— (U T encANaA )—01 IRETEAEFE 3F [q IRArA-
end g | (ArsF@Eaal’ g RlisaE)

W——Ra AFEAAE (89 39aiFa)

FIRARS — (SAFATAH )-—aIZa AT (G gRE gFadq aFay
uAdl wERER [AgaREl $TF g9eY @EIY Y& erdatdan ()
A |

W—Ih 730 349 YRISWAE: | ¢ Tg FEqarEE: |
qIEF—Hsa1 3591 TEaEgRERs far Vg |

W—3a o o Rreaq | afaggan |

UFT— IEEAATES = |

W3 & JUAAGAL , qERAT don gRegsar 3
AERSARINAT, | GIIaIGS gai A6ad: Fdsd: | ageasy a4 |
UHA——341 RAE |

W—-37 a9 (Rewra:)

FEY—=T FR9AF aqElE | soag 31
US——digai amai@® |

F—I9EEa | o gIfen | (s1RzfR)

JA—E (1 (FFanemafy)

UA—¥F ARITF |

Here there is again a long break of one folio in the ms.
The stage direction about the Kin

But the king was on the stage, a
FiFANTT |

1

§ g’s entry is also missing.
4.

5. s>

6

7

8

Iready.

g&ufg
qREH[
[t
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FIEF—H HJIaAG ag Toa 994, |

qrE—~—3*4 a1 (I9ETIR)

U —dion aEgEigan |

FI5g—-3a T (Aawiea:)

fAg——4 FIslY o7 Wk 5 IaFE 7 | &g | %@’ @t e
auiti—1 A9EeE 3@ (H39@Em@) a1 OpaFgEsr QG
IgqiRger g [@f wusld 7 wofd g sylEw 3§ | wag |
AT WO —] A9peE STET (3g9f) A AAEE
gZA Sgqieqa () |39 | '

qArT—amafa !
o FeE Bad gga weag: staadiad = |
@ daEwIAGUTE, RaaraggRwaT A 1 R 1l

giF—oacagsd  aad | qua...5sa RgE’ g’ q
AEasaEid |

(3

{Fg——Fr @bl ag o [FREEr R |
[Fg— @ & sEg [A At @ SEEd ]
UA——798 |
Sedd geEagAEl JamasfiIEeg: |
oo 9 AENARFIRTAI, SEAE ghamam 1 o2
(FreamEal®)
gfa qEdIsT:

ST pot in ms.
Tz @

S

oq

A few syllables missing

A
Space for a letter blank between W and T.

TSRl

—

N UE v
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The following verses from this Act are seen in the Vatsaraja-
prabandha :(—

¥ @ WUTAMAT AFEAGRIY RBFN(TN) |
T@n Al Yadr aeaal T gl e ImaT | ¢ )

qml 99 glaamRRaaRaIgIRMAg)ukagsa+as |
() IZANTAA G FY g TA J@NRAL..... (2 BIATAEL )

z= Reml Rad(d) g3 - - dgdmadEd 7 )
AP EHAAGUNG, ReaFaggEFas A || 3 |l

(see verse 3)
ReosrEsudEae giR) 4: Aiead: geled Brema awigH |
wfY AESEEUSIRUEANE IgAEHA EFEETRE || 2 |

IgEcMASFA - - FEHUGFERBAMNSAIL |
fatmag I saiRatl RaFmRE=a@Ey 9w | w 1)

an__n

a1 g1 93Ad Wiadid T @vgAFauTEal A |

" n_n

aqr ag1 ¥ aRdla ¥4 BanE agaEST || § |)

L T E A L G LR R |
gTeAadadRaRZIRAT KA |
(RAN@AERY agAaRE: |l
qamagd 9 F9g FEG - - gEar || oo |

FRUFRIGA: I AIIW: FGen Ko () |
wadl Eela gueeiel aFen MewaeR gEmm | ¢ |

T3y 354 (see verse 1)
gEAsiRE] (see verse 2)



THE LANGUAGE OF RAMACARITAM *
BY
L. V. RAMASWAMI AIYAR
(Maharaja’s College, Ernalulam)

Three editions of the work called ¢Ramacaritam’ have
been printed so far. The University of Madras published
several years a text containing 717 verses ; as this edition con-
tains no introduction, little is known about the provenance of
the manuscript or manuscripts forming the basis. The poet
Ullir S. Parameévara lyer had published in 1916 the text of
30 paricchédas with a very helpful introduction and useful notes.
Ullur’s scholarly observations provided the impulse for the
further study of the work. In 1931 there appeared what was
described as the full text of the work in the Travancore Cit-
rodayamafijari series. Three manuscripts appear to have been
used here, but no attempt has been made to define the text after
subjecting the mss. to a scrutiny on the basis of prosodics or
metrics. Subtle points of phonology, relating particularly to
the transitional stage of the evolution of the west coast speech
from the parent language, cannot be solved in the absence of
such a definitive text. The study of morphology is a little
easier, especially if care is taken to envisage only illustrations
common to the mss. and repeatedly occurring in them.

An examination of the morphology of the text reveals four
sets of forms:

: * The system of transliteration adopted in this essay is that of
the M.L.J. Press with the following symbols representing west
coast sounds: 3

nd (Tam. nr)—the alveolar group formed of the nasal
and the plosive. ; : !

it (Tam. rr)—the long alveolar plosive.

#—the blade—dental nasal phoneme of Old Tamil and
Malayalam, to be distinguished from the point-alveolar #.

1 have analysed elsewhere the language of Old Mal. texts
published after iny E(volution) of M(al.) M (orphology) came
out. These texts are Kautaliyam Bhasa, Datavakyam, Brahmﬁ,gda-
puranam, Uttararamayanam and Dévimahatmyam. Ui n Sl
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(a) Old forms which may have been purely ‘“tradi-
tionary” or “conventional®;

(b) ‘<ancestral” forms which the west coast speech
“ inherited ” from the ¢ parent” language and retained for
brief periods in the transitional stage;

(¢) west coast developments which disappeared in the
later growth of the speech (may be, at different stages in
different instances) ; and

(d) developments that have continued down till today.

Those forms which have fallen into disuse in Middle Tam,
colloquials and which never struck root in Mal. (as shown by
the examination of contemporary and later texts) are certainly
Tamilisms employed out of deference to literary conventions.
To this group would belong features like the following:

(1) sandhi changes,as in idarku, ninayane, ondér, varunan-
rica, ticagadorum, mettaram, potian;

(2) Tense-forms, with the augment-azn-, like molindanan .
and old forms like poyinar, etc.;

(3) Prohibitives like zlaikkanmin.

Those Middle Tamil forms which do not have direct
cognates in Early Mal. and which occur sporadically in the
carlier texts may also be regarded as « Tamilisms ”’ introduced
in deference to literary convention. To this group would be-
long forms like adukku, ceyyakkal, ariyamal, etc.

Then there are ‘“ancestral” forms appearing side by side
with forward west coast developments in Old Mal. texts, as in
Ramacaritam. I think it would be incorrect to lay down on
the strength of an observation in the fourteenth-century Lil.
[“pandyabhasasaripyam bahulyéna ‘patt’ iti kéralabhasayam ’]
that all such instances were foreign to the west coast at thi;

stage and that the west coast speech was “ born full-fledged ”
like Urvasi from out of the sea.

In this connection one may have to envisage the import.
ance of another observation of Lil, viz. that « the low castes of

Kerala make use of c6labhisi forms like manga,

; vandan,
ete.

: T.he pr.obability of many of these older forms existing
side by side with forward developments in different parts of the
country can certainly not be ruled out in the earlier transitional
stages.’

The marking-off of the categories (@), (b), (¢) and (d)
enables the student of Malayalam to * place” this work among
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Old Malayalam texts already analysed and fixed chronologically.
Ancillary as the evidence of language certainly is (especially in
the circumstances that obtained in the past in Kerala), it
cannot be altogether neglected. If Ramacaritam shows quite a
respectably larger number of linguistically earlier features than
say, the fourteenth-century Lilatilakam, it could not have been
due to the mere accident of a supposedly regional or communal
dialectic variation. Nor would the theory stand, which ascribes
the work to a comparatively recent date on the ground that it is
composed in a ¢ frontier ”—dialect or ¢ mixed” speech; for
in the first place such a «frontier ”-speech cannot be traced
anywhere, and secondly many of the features mentioned below
are undoubtedly Old Malayalam as evident from comparisons
with other old Malayalam works.

1. Old nominal basesnow no longer in use inherited from
the « parent ’-speech whether as part of tradition or as active
forms in early stages: allal, attal, amar, adal, annal, anna ‘fool’,
idanneru. indal, igal, icai, wvavi, kottal, marakkalam, pagalt,
maiyal, mattam, manbu, marvu, parava, padiniidayiru, com-
pounds like ar-amudu, ondér, edilar, veiijinani, viyangol, celun-
galal, murangilar, val-1-ali, vallidi, vallarivirar.

Characteristic west coast developments: cemmu (cf. Tam.
cemmai and cemmal), pedi ‘fear’, va ‘mouth’ (cf. Tam. collo-
quial 2a), puvi (cf. Middle and Modern Tam. colloqu%al
pivu), muluvan (cf. Tam. muluvadu), cél (cf. Tam. ceyal),
vadil (cf. Tam. vaydil).

2. The second case ending is generally ¢ (cf. Tam. collo-
quial e) but manuscripts evidence hesitancy between ¢ and a
which latter was perhaps a slightly frontalised, weak-accented a.

3. «Separation” (or ‘‘absence of union”) is associated
with the third case endings odu and 0du, as in wyirodu
tala werupadutli, aduttavarodum weérayr (cf. EMM‘. p- 8)
Although no express provision exists in Tolkappiyam _tor_ this
use of the third case, there are instances like the Tolkappiyam
satra mufz'ugaraWWdM porul vérupadaadu ... and Middle Tam.
instances like numarddu piriyadi.

4. As for the fourth case, the new ending-u .(after-@
and-in) appears commonly beside older—f_'t-u.—k/eu anq-izz-u-k/eu,
Older forms of the type of endinku, adinku (without the
augment-u) appearing in Kautaliyam are absent here.

2
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5. The fifth case endings are locatives (or place-denoting
words) followed by ninnu (cf. Virac.)

The ancient 4n «ppcars in adinum mélé with a fifth case
force.

Similarly, -il in adil param, kiittattil évé is the fifth case-il
mentioned in Nanndl.

-in-il (constituted of the augment-ip and il) appears only,
with a seventh case force in this text: wirawvinil, tikkinil,
Ealuttinil, manattinil. This is a descendant of older-in-in used
in certain Old Tamil texts with the fifth case signification,
generally speaking, and rarely with a seventh case force under
the influence of the newly popularised and locative post-
position-il. Tolkappiyam prohibits the use of the augment-
in-before the fifth case ending-in but already Kurundogai
shows kalatiinin) and Pattuppattu has fappinin valdadu (both
with a fifth case force), while Kalittogai evidences a seventh
case signification also for the ending which came (under the
influence of-il) to be regarded as-in-il (in sandhi-affected
positions). :

1i-il is used in many Middle Tamil texts (and in modern
Tamil poetry) only with a seventh case force, but in the earliest
stages of the west coast speech, it seems to have been used with
‘both the fifth case (comparisonal) and seventh case meanings.
Kautaliyam has kiledinil nan-madannu, hani-vannadinil
nanmadangu in the fifth case, adinil tiyittu, Satruvinil, etc.
in the seventh case. '

6. ude is most common, but (#) de and (in) de are not
met with, and wudays is rare. Some mss. show-ide
where 7 represents a neutralized, weak-accented sound with no
lip-rounding: Kautaliyam has udaya, ude and ide (i being
a centralised, weak-accented u).

i 7. il, -kal (-in-gal>wigal) and both the “rigid” and
“loose” postpositions appear for the seventh case: ul, idat
(1da), de, micai (mica), mél, kil, pakkal, etc.

-attu in the instances feruvattu and naduvattu, where this
augment is not normal in post-Tolkappiyam Tamil, may be
compared to-eftu in Tolkippiyam instances like weyilattu,
pani-y-attu, vali-y-attu, mala-y-atiu.

Another ‘archaism’ in the west coast speech is furnished
by kilakku nattu cellumbol which has come down to the present
day in constructions like kolikkottu cennu, where the geminated:
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ttu (without any seventh case affix proper) denotes the
locative meaning. Old Tamil had such constructions, as in
kattu-c-celba-v-enba [Kurundogai].

The association of a locative force in agame poyi, dgasameé
parannu, teruvé nadannappol is due to the analogy of words
like munbeé, kilakké where the emphasis-denoting & was popu~
larly accociated with the locative idea.

8.. edd, the sambddhana word, peculiar to the west coast’
denoting familiarity without contempt, exists in this text beside
eda and edi (cf. Middle Tam. forms <Old Tam. éda and édi),

. The following Tolkappiyam types of vocatives are absent
111 Mal. : nangay (of naigai), parppir and kariyir (of parppar
kariyar), tonral (of tonral), and vocatives with alabedai.

The change of -an to -6 is represented in literary instances
like kulattinu karayay--ulloy-¢ and Siraril munb-udaydy; ramd-
v-6, tanaya-uv-6,, raman-é and the use of -¢ in -ulloy-¢ are all
later than Tolkappiyam usage.

9. The directive ending -¢kk is not common; the only
instance available is tvidékku. Forms with -il-ekku,-ingal,-ekku
alt-skku do not appear, although the terminative expletive & is
found in nagarattile, tarayilé, agatte. adilkku, appearing often
in this text, is perhaps an incipient directive without-é-.

‘The qualificatory ¢ is also very rare; there is one instance:
kilileé ttolilgalellam = pécinapoludu. Directional words like
kilakké are sometimes coupled with visesyas, as in kilakke-ttica.
cf. Kautaliyam. |

10. Directives with—nokki (cf. instances like hastinapuri
nokki-p-ponar in the prose portion of the Middle Tam. text
Perundévanir’s Bhiaratam) and @mmari appear: vadakkunokki,

, manpmel-ammari and kilakkig-z'ddilkkaldwwndru.pe_t;u, as a
directive ending, occurs in melpettu, Filpetiu (cf. Tam. mél_-
pattu and kilpatiu) and in purattattu (for the # of which, cf.
EMM, p. 15.)

11. Curung-ida-mar ‘women with slender waists” (with
the plural ending mar) the old plurals palava (pal and pqlg)
and cilava, (cila), av and iz, an-gal and pen-gal (later anunnal
and pennunnal in view of the semantic alteration suffered by
an-gal and pengal) and traditional forms like nalvar and

enmar.
12. In the use of wugments in nominal inflexions, the

following may, be noted.
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idam-odu, kunam-odu, aram-odu, without the augment -att
illustrate a usage which is as ancient as Tolkdppiyam Eluttu.

The augment-in- is often used in the inflexional forms of
bases with -1, -@ and consonants, in the second and third cases:
cadi-y-in-al, cida-y-in-e.

The non-rational plurals aze and iva take on always the
augment -(a)tt- but ella-y-ilum evidences a west coast develop-
ment in which the augment is left out. This ella-y-ilum is
often heard today heside ellattilum.

Kowil-kku, viralklkw, kalalkku, kalkku, without the augment
after bases having final -/, are unusual in modern language.

13. Noteworthy old forms among pronouns are #annal
(both as nominative, and as an ‘oblique’ stem as in 7annal-il),
nimmil (nim- being the oblique stem of the second person
plural), emmil (em being the oblique stem of the first person
plural pronoun), and engal-.

nim- and em- are purely traditional forms; nim- may be
compared to Old Tam. num-; and em- to Qld Tam. em-,

engal- has its counterpart in Middle Tam., while #anznal
(and fiannal) evidence - as a west coast peculiarity,

14. Old verb-bases that form part of the “inherited’,
stock but that have now gone out of use: #lai-kk-, orumanapp-
ed-, ond-, kilar-, kadav-, kol-, kudar-, cag- ‘o attack’, ceru-kk-
cepp-, tav-, tuyar-, péc-, pudai-, pugal-, meti-, mil-, vagai-’
kai mey mara-kk-, por kidai, etc.

Early west coast ““developments” (structural, semantic or
both), that have fallen into disuse today: id-, ular-, £g-‘to
order’, kilai-kk-(as in kilaicca navinodum with gasping, weak-
ened tongue’), ceni- ‘to be reddened’, tilkk- (modern tikk-)
nann- ‘to cousider deeply’, kél-, karer-, pidiped- and véz'-iri-/el;
used as transitives.

Developments that continue to exist till today: adar-,
ulavag- (for all persons and numbers), orumbed-, kudai-, .tall-,,
teli-kk- ‘to drive chariot, cattle etc.’, pagar- (cf. Tam. peyar-
and pagir-) pédi-kk- ‘to be afraid’ cemmu-var- <o be beautiﬁe(i
or sanctified, (which exists in modern cemmartiy of christians).

15. The so-called ‘‘defective” verbs belong to different
categories: (a) Kurippuvinai bases iike ul, al, il and val; (b)
terinilai bases showing only a limited nnmber of verb-forms
from the beginning, like vall- and ol (or oll-); (¢) old verb:
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:bases, of which only certain forms were popular in later stages
of speech-evolution, like ar-, ir-, mig-, pol-, en-.

In Ramacaritam, apart from wundu and ulla, the old
forms ulan, ulal, ular, ulan-ayan, ular-ayar, ariitit-ulan are met
with.—One instance of #lén (in kand-ilén) is available but
alén, alay, alap are not available. There are the participles
illadu and the west coast development illayadu, alladu and
allayadu, the conditional 1llaygil, illayaygil, allaygil and allay-
“aygil (beside older allal and allagil and allayil) ; illayaygil and
allayaygil were perhaps formed under the influence illa-y-ag—
and alla-y-ag-.

The old participle anri is, in compounds particularly,
represented in this text by endi (and enni), while inri appears
as indi (inni), endi (enni) and also as wdi (inni), the long 1
in the last-mentioned being due to the analogy of west coast
ila isolated from forms like kitfila < kittilla < kigti-y-illa.—
Kaut, shows endi for anri numerously but ¢xzz7 is only indi.
The works of the Panikkars show endi (enni) both for anri
and inri. Possibly, the course of change was that a of anri was
first changed to e through a frontalized weak-accented stage and
that later (through confusion between andi and indi) the ¢ was
transferred to indi also. Dissimilation was perhaps also opera-
tive here in the change of i to e. The form enni (_’}'f:;) was
very common down till the New Mal. period. It represented
andi and indi alike. To-day, enniyé is an archaism (often
appearing in poetry).

alla and illa have been used in Mal. also as bases of forms
with negative tense-endings annexed to them : all@iiiiu, allayumn,
illaitiiu, illaywm.

Similarly, arudu (the kurippuvinai non-rgtional si{ag_ular
.of ar) has given rise to west coast forms like amday.nmu
(negative present finite), amddﬁﬁ‘u (neg. past), arudayum
(neg. fut.), arudayvan (neg. part1c1p1'e). .

val- as a kurippuvinai base underlies forms llk(.i vallavannam
¢in some manner’ (for the roots of the semantic change,.cf.
Old Tamil vallaingn and valla-v-aru), valladum ‘somethuzg’
vallavaréyum ‘some persons’ and the negatives_ gco,lla) vallen,
vallom, valladu ‘not being able’, wallayma ‘inability.

vall- as terinilai verb-base is represented Dy kidannal
vallindidiamilla,

cf. Kautaliyam instances

vam, and vallila in a citation of Lil.

like walli ‘having learnt’, valluma-
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Examples of forms of wall- are available in Old Tam.:
vall-i, valluvon (Kurundogai) wvallumar, etc. :

The forms of wal- and of wall- sometimes govern accusa-
tive objects both on the west coast and in Middle Tamil.

»

ol- (or oll-) is also a “defective” terinilai verb-base, re-
presented in Mal. by negative forms like ollaiiiiu, ollade,
ollada, ulollada bhiimi; and the prohibitive-oll@ which continued
down till the 19th century. This text has many instances of
olla. Tam. has olluvadu (Puranan.), olvei (Kurundogai),
olvadu (Kurund.), ollum, and the negatives ollan, ollay, ollen,
ollar, enmar, enman, enmadu, enmédam (ennumédam) represent
old forms of en- in the present text. .

16. The type of wvalar-kk-, wyar-kk- exists here beside
that of walartt- and uyartt-

17. Tense-forms with and without personal endings
occur. The expletives-idu and -udu are also common.

The personal endings (with the augment- an-an-) -an-en,
-an -ai, -an-an, and those like vananginar, todanginan appear
to be Tamilisms.

The y of the second person singular ending -ay is often
elided : maranna, ulava, kanda,

-an as the personal ending for the first person future
singular is quite frequent: kalavan, etc. (see below).

18. The present tense ending is -ind-. There are no
instances showing g-ind-.

19. ayinen, poyinar, ayinae, ana, pona are old forms.

Past stems like tann- (< talnn-< talnd-)ann-, vann-, and
aminn- occur. i

The mss. show kudar-i- and kudar-nnu- as the past stems
of kudar-; similarly the older eluninn- and elunett-appear side

by side. The possibility of scribal interference cannot be ruled
out here.

The occurrence of non-palatalised and palatalised stems
like waiit-and waicc-has to be explained (as in other instances
of the existence, side by side, of old forms and new develop-
ments) as due to the fact that both sets of forms may have

been current in parts of Kerala in the transitional stages; cf
observations made Supra.

20.. The ffuture with -um is used only for the third person
non-rational singular and plural and third person rational
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singular. For other persons, tense-forms with personal endings
occur: First person: konniduvan, olippan, uraippan [with the
singular ending-an corresponding to Middle Tam. -az and old
Tam. -al.], ariyittu-kolvom, odukkuvom, igal kittuvom [with
the plural ending -0m, also Middle Tam.]; second person:
kolvay, ulava(y); ilavay third person “rational” plural: enmar,
(emmar), ular-agvar.

21. The mss. show besides @ and e for the final vowel of
the infinitives, a long @ also, particularly in pausal positions:
kan-punal tulumba, uraceyya.

cey-y-arudu, cey-y-a, and cey-y-olla are common ; the elision
of a of the infinitive is noteworthy. OId Tam. shows the first
type in instances like odukku-arum-, tunn-aruii-curam, enm-
ariya, etc.—Negatives like ceyyam-alla also occur in this text.

22. The Relative Participles in constructions like the
following are miniature predications and they have assumed
their present function as the result of original non-rational
plural predicates having been prefixed as viSesanas to their
subjects: civandana muligalodum, ceydana tolilgal [where
original past forms appear as relativals], fiyo cilava [where
an original kurippuvinai participial predicate f#yava is contract.
ed to t@yo and used as a relatival], nadamaduvo cila kékinam
[where a future participial does the duty of an adjectival].
Campu constructions like pariccé cila paragalum, karanifio
pillagalum where minor predications are effected through the
prefixing of past participials which were originally predicates
belong to this category. Ditavakyam, Brahmér_ldapurigarr‘i,
Dévimahatmyam and Uttararamayanam Gadyam show this
type of construction with the present, past and future forms.
‘The earlier Kaut. has forms in the future only: avd, ¢eyvo, etc.

(as predicates).

These forms appear as participial subjects also: hastigalavo
kalingadigal. If the analogy of av-v-av0 <av-v-0va (a o on
account of the bilabial, and lengthening of 0 owing to empha§1s)
was active here, ceyvd, avo, etc. of Kaut, were from non-ration-
al plurals ceyva etc. (¢f. Old Tam. ceylfa, Middle Tam. ceyva)
which were at once finites and participials. :

- 23. Another type of west coast construf:tion.s in t!’nis text
is furnished by illustrations like the following in which the
relative participles (with final @ cleded) are followed by oru
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(or 6r) and non-rational nouns (as visésyas) : (ntla-p-) poyorw
(cariyodu), connoru (néram), eluvor (néram).

In later stages of the west coast speech, both singulars and
plurals, rationals and non-rationals came 10 be used as
viéésyas. Though theoretically the combinations of past rela-
tive participles and oru are possible in Tamil, such combinations
are non-existent in the literary dialects; on the other hand, the
usual type of construction is the combination of the non-rational
participial noun and orx (or 0r) followed by non-rational (very
rarely, rational also in Middle Tamil) = visésyas. Thus Tam.
type is represented in this text by instances like mikkador
tuyaram, muluttadoru cilamudayor, padarudador, etc.. There
is no future relative participle as such in Tamil, and the west
coast combinations of the type seem to have been due to
analogy. The Tam. counterpart is of the type of ceyvadorun.

24. The concessive ond-énum beside ennanwm is note-
worthy. Both—anum and enum exist in Middle Tam., and -1
consider them to be modifications of ayinum,

25. Neuter future participial nouns with a gentle horta- -
tive force (as in Middle Tam. colloquial and in Kanada):
koduppude, tirivudu, pividu.

Participial nouns show -adu,-1du,-udu,-adu (for future
forms like 0dadu, and analogically for others) and -idu (for
forms like kittidu < kitti-y-adu, and by-analogy for taruvidu and
ceyvidu).

The types of kolvavar (cf. Tam: kolbavar) and ceyyum-

avan (cf. Tam. ceyyumon and ceyyumavan) find representa-
tion here numerously.

26, Except in a few old forms like #an ulen, collavallén,
adiyen, adiyéennal, iruvirum ‘you two’, this text shows only third
personal  appellatives: wallor, pollar, ollar, wmunnévar,
kilakkédu, annanadayal, mencollal, alagudu.

27. The old “indeterminate” negative tense-forms with
personal endings appear: otten, teray, aliyan, toladu, aviyar,
ariyom, (iva) copiya. :

Unequivocal instances of tense-forms with-a only (without -
personal endings) are ceydadw patta and wdambu caliya. The
form (#2) ariya may be due to elision of y in ariyay. The
following instances in which the subjects are singular in form
- though capable of being interpreted as plural in meaning (accor-



Part 1] THE LANGUAGE OF RAMACARITAM 17

ding to the spirit of an Old Tamil rule laid down in Tolkappiyam)
mark a transition stage which helped forward the association
of negative forms (without personal endings) with singular
subjects and then with rationals too: kannir nilla, vanal cella,
nayanam ilaga, tuyaram vard, wvavi curunnd.

28. Other west coast forms: ceydilla (cf. Middle Tam,
ceydilen, etc.), vannilla, unarnnilla, kandiléen. Future negatives
like kolgilla, kurugilla and ceygilla.

ceyga-y-illa (denoting the future) : cf. the Middle Tam.
collocations ceygai-y-illai and ceygai-y-undu (common in the
Vaisnavite commentaries) : i7ikka-y-illa, uraikkayille, moliga-
yille.

ceyvilla (denoting the future) : the Middle Tam. counter-
part shows only ceywadillai, but collocations formed of ceyvu-
kanbu, nadappu with illai are possible in Tamil. ceppuvilla,
varuvilla, kanmilla are Mal. instances.

29. Negative forms with tense-affixes annexed to bases
with -a: arudayinnu is the only instance here. Kautal. shows
no instances of this type at all. L

There are non-finite forms in this text: aliv-illayum-oru
mayam, illayumbaol, artv-illayvan, cerukk-arudayvan, viday-
vadu, kodayvadinmu.

por ilaikk-an-min looks like a Tamilism.

30. Miscellaneous.

(i) alavu and -alavil for denoting ¢(measure of) time’,
besides -alavum, -alam, -aid, -olam, and the development
-olam, all rﬁeaning «ill’ ‘up to the time when’. The hesitancy

of forms continued down till the period of the Panikkars.

(ii) adé-y-um-alla (cf. a similar foim in Kaut.) shows
a restrictive é&. In modern adé, on the other hand, ¢ originally
was restrictive, then became an emphatic particle without
special referencc to- things restricted, and then faded out into
an expletive.

The difference between térram ¢ and pirinilai & becomes
conspicuous only when the contexts bring out the restriction_or
exclusion prominently. Since emphasis is always on negation
(or -exclusion) of the opposite of what is posited, the. el.ement
of exclusion is always inherent in emphasis. This is why
Neminddam regards pirinilai 2 asa branch of‘.the category of

>

terram.
3
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(iii) The mss. show ittana, itlina, ittira, attana attina,
attre; orikkal (cf. Tam. orukkal) and orikkal.
(iv) allo, alle and alli (as in ill-alli, all-alli) are all here.
(v) Tne help-verb-id- appears as such when associated
with past stems having final-u#-m as in cenn-id-, and as-id- when
associated with past stems having-7 as in fonnid-. Analogy has
given rise to forms like cenn-id- also. Certain mss. show collitfu,
etc. where counter-analogy has been active (cf. Middle Tam.)
(vi) mads ‘sufficiency’ ‘satisfaction’ is perhaps the mean-
ing in two contexts: madi vannudilla, and wudal muluppu
madi-y-illa, madi has other meanings in madi kett-, madiye-
nniyé (madi-y-illada viravodu ‘with incalculable haste,” madi-y-
illa vidavagal “widows besides themselves (with grief), ennullil-
idum-attal madikku ninnudilla ‘the sorrow accumulating in my
heart could not be contained.) The collocations madi-y-ag-,
madi var-and madi por ‘to be sufficient’ and the word madi
used alone for ‘enough’ are not to be found here. madi ponnu,
madi vannu, madi-y-ayi were originally used as intransitive
constructions with #madi as subject but later became associated
together as cobmpound verbs with other words as subjects, as
in madi porwm ninnude vilayattam (KR) and madiporum
ninnude viryannal (El).
The occurrence, frequency or absence of grammatical types
in long texts' like Ramacaritam and Kautaliyam do provide a
presumptivg value {for their antiquity. If these texts, along
with the fourteenth century Lil., are examined together com=-
paratively, the perspective emerges that Ramacaritam has
linguistic features neither so old as those of Kautaliyam nor so
“late” as those of Lil. Here are the relevant data:

Kaut. Ramacaritam Lilatilakam’
Fourth case forms -n-Rut, -tn-ku
like enku, endinku - absent.— -p-u-kku only-n-u
beside marattinukku -in-u-kku beside 17018
and marattinyg -n-u and -71-u 2
Fifth case in-il, 1n-il only in
also used in the the seventh case ‘NO-111-
seventh case =il a—f all
Sixth case udaya only-ude and e
and ude, ide rarely-ide ide, -"n-d-e
Rarity of qualificatory ¢ Rarity \

Frequency,
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. Present tense -

endings g-ind- only-ind- -ind-
and -ind ; :

No negative tenses arudayinnu, tarayum-os
with tense-affixes . aruddyvan etc.
annexed to neg. base  illayum, etc.
with -a.

Old Indeterminate  Beginnings of Nega- piratti tara

negative finites with tive finites with a@.

personal endings

ceyvidoru type ceyvori beside ceyvi- Both types
’ doru

Other details roughly fit into the above picture. So, one
has to “place ¥ Ramacaritam somewhere between the period of
the language of Kautallyam and that of the linguistic evolution
of the native elements of the manipravala envisaged by
Lilatilakam and reflected in early works like Ugyinilisandésam.



THE CONCEPT OF PRAUDHOKTI IN
ALANKARASASTRA
" BY y
K. A, SUBRAMANIA TYER,
Professor of Sanskrit, University of Lucknow.

In the development of any system of thought, fine distinc-
tions play an impor'tant part. This is as true of the alankara-
sastra as of any of the darsanas. In the Dhvani system, for
example, certain fundamental distinctions are made and one has
to understand the full implication of these distinctions if one"
wants to understand the system at all. The distinctions between
HAEAGTIFT  and [FIEAEARITT ; JAGSEIFH and  GoETHT ;
TRIFIRT and FINFART ; T, FOFR and W@NY; AMEES
and FEIMS ; - FAFAEHNT and FAACEET ; FWA[, S and
AT, all these distinctions are fundamental in the Dhvani
system. Another distinction which is mentioned in the earliest
work on the Dhvani “system, namely, the Dhvanyiloka of
Anandavardhana, is that of the suggestive element in poetry into
wE: qafy and QiERRfASTE. What is the basis of this dis-
tinction and how is it related to the other distinctions and
principles of the Dhvani system?

Before answering this question, let us consider the distinc-
tion between % and ISFR. By ¢ vastu’ is meant any plain
unvarnished, idea or thought or statement. It may or may not
be thought or statement of ar actual fact existing outside the
mind. The essential thing about it is that it is just a plain
thought or statement. When we just say something about
something else, we are giving expression to <vastu’. It does
not matter whether what we say is positive or negative,
whether it is true or false. Both affirmations and negations
would come under ‘vastu’l. It is easy to see that a good *
proportion of our statements in everyday life and those of poets
in their poems give expression to ‘vastu’. This can be
illustrated from the works of any Sanskrit poet. « King

~ o~

(1) 8 = REEANOEFIFR Sigmesai=Ty

Locana on Dhvanyiloka, p. 50 (Kashi Samskrit
Series No. 135), ) :
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Dilipa'and Queen Sudaksind touched the feet of Vasistha and
Arundhati who, being pleased, gave them their bles;1:ng5 1,
This is a good example of ¢vastu’. It just states facts or
presents certain things as facts, without adorning them in any
way. "' The poet here has not used his imagination or fancy to
beautify these facts in any way. “While the divine sage Ar'xéiras
was speaking thus, Parvati, seated near her father with her bent
head counted the lotus-petals with which she was playing”. So
says Kalidasa in his Kumarasaribhava? and the whole of it is
syastu’. It is not necessary to go to poetry to find examples
of ‘vastu’. No matter in what language we speak, we are
most of the time giving expression to simple thoughts or under-
standing simple thoughts from the words of others. Usually
we express them in sentences consisting of two or more words,
but this is not a necessary condition. What we understand when
somebody says ‘yes’ to our question is as good a ‘vastu’ as any
which we may understand from a long sentence consisting of
many words.

What ‘vastu’ is can be better understood if one contrasts it
with ‘alankara’ or a picturesque idea or statement. An idea
which has been made picturesque in any way by the fancy or
imagination of the speaker is an ‘alafkara’. Ideas become
picturesque when they involve some kind of striking com-
parison or contrast between any two things in the world. Thus
when Kilidasa, after having first declared his own inadequacy
to the task of describing the exploits of the kings of the solar
dynasty says that perhaps he would be able to accomplish it by
following the path made for him by earlier poets as the thread
enters the diamond 'through the hole made by the borer,3 he is
giving expression to an idea made picturesque by the striking
comparison which it contains. It required the imagination of

2

(1)

qarSTEg: TR AST T T AT |

A gedeaet o dian afaaaeg:

! Raghuvariisa, I. 57.

(2) s Al 3l ard @geE |
ASFASIAN AOATE qrEdt |

‘ e Kumarasafibhava, V1. 84.

(3) Al FAAFER GASRAL gaaRf |

quiy astagE gAeaa # w1
; Raghuyamsa I, 4,
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a Kalidasa to see the resemblance and it is the resemblance
which makes the idea picturesque. One can quite see the
difference between this and a plain unvarnished idea such- as
the one given before. For an idea or a statement to become
picturesque, it is not always necessary that it should involve
comparison or contrast between two things. In what is called
IHIRH, there is a deliberate misunderstanding of the question
followed by a witty answer. The question: ¢<«Who in the
world made your heart so bard?” ({W’TT) evokes the answer:
«“We haye heard that the heart is made of the three gunas, but
not that it is made of wood (Z®WI)L. This idea does not
involve any comparison or contrast between any two things in
the world. With all that, there is in it a certain picturesqueness
or MG=3fd,2 as our writers sometimes call it and &SR
is just what is lacking in a mere ‘vastu’. The mere addition of

a significant epithet as in 97,3 the presentation of a relation
of cause and effect as in FEA@H+ and FHMATSTS, of some inner

contradiction or incongruity as in [5@6 and SIEMA7 can also

(1) S8 I JEIRW qF [iFar |
R 533 A g el W= |)
Alankarasarvasva, p. 221. (Nirnaya Sigar Edition).
(2) FSFA BRsM: T @z seIssafdamssm | g
SRMIRASA  AGARRSHFINT aRaqsaan FGAFGSAT |
T FfAr=SINBASHIT T |
(Sarhpradaya pradarsini on Kavyaprakasa, Vol. I, p. 152
(I8S. S, Editioni):
(3) BUgHfEIEEANT g T T |
(Kuvalayananda, p. 71. Nirnaya Sagara Edition).
(4) [dIsf #eg F=27 afEvska M@= |
(Ibid, p. 127).
(5) T3+ B wEEda fags 3mn )
(Ibid, p. 17).
() =4 B9gEsr  aEE agasaw |
(Ibid3p. 105).
(7) SR GSYAFE QAEAIST 9w | :
F T A AOGSA |)

(#bid, p. 102).
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haYe a picturesqueness which would entitle it to the name of
HASHN.  The ‘vicchitti’ which distinguishes an ‘alankira’ from
‘vastu’ is the result of the poet’s poetic gift, his *pratibha’. An
idea possessing ‘vicchitii’ is IRAMAMT.  That which does not
possess 1t is CIELTEICE SARAT:, “as it is in the world”’, The
poet’s imagination has done nothing to it.

Both these things, ‘vastu’ and ‘alafikira’ can be the first or
the second or the only meaning of a passage. Both can be
conveyed by W4l or by AL When they are conveyed by
SIHET and are the first meanings of a passage they become
responsible for conveying the second meaning. They are then
said to be ¥S% and the second meaning which they suggest is
3. Thus there are four possibilities: (1) both the &%®
and the ¥ meanings are ‘vastu’ (2) both are alafkira (3)
the first is atg and the second alankdra and (4) the first is
alaikira and the second ¥&. In their capacity as A,
i.e., when they happen to be the first meaning of a passage, the
dastra makes a further distinction. They can be either
@a:gafs of FAMSIFHAGH.  Itis this distinction which we
have now to grasp. We saw above that ‘vastu’ is something in
the production of which the poet’s imagination does not play a

great part. It is a simple unvarnished idea. It presents a
thing as it exists in the world and not as the poet’s imagination

shapes it. How then can it be FEASIHES ! This is one
question. Secondly we saw above that ‘vicchitfi’ is the very
life of an ‘alankara’ and ‘vicchitti’ is the result of the influence

of the poet’s imagination. It is always Fraafranaa[dd.  And
. yet an ‘alafkdra’ can also be @a&AMA or FRRIRRAS.
How is this possible? Is there any difference Dbetween
FaaunadEa and Ffadidifwi-a= ! Apparently not. Consider
how Mammata explains FIeIfFaEE g | He says: HiEar

myaraEo afeEan fafaa:  Thus there is a close cqnnectlon
between the two ideas. But there must be some difference too,

because an alankira which is always qiaarf4diaa is sometimes
not QIEIF‘FWI"’H;[W":I

To understand these distinctions it is necessary to see what

meamng has been given to the word Tl by the dlfferent
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writers who have used the word and who have given illustra-
tions of it. The word is used in different contexts in the
$astra of which the following three are noteworthy :— :
1. TItis one of the alankaras recognised by such writers °
as Jayadeva, Appayya Diksita and Jagannatha.
2. It is used by Ruyyaka (or Mankhaka) while he is
explaining the views of Bhattanayaka on poetry.

3. It is used in Dhvanyaloka, Kavyaprakasa and other
works explaini'ng the Dhvani system in connection with the
explanation of the nature of the meaning which is suggestive
(&s%) in Dhvani.

1. Itisonly in comparatively later works that qreTE
is recognised as a separate ‘alankara’. Jayadeva in his Candra-
loka, Appayya Diksita in his Kuvalayananda and Jagannatha
in his Rasagangadhara do so and their definitions of it sub-
stantially agree. For Jayadeva, it consists in attributing to
something a capacity which it does not possess. “Growing on
the banks of Kalindi, the Sarala trees are dark.”! For
Appayya Diksita, the essence of it is to declare something as
the cause of a peculiarity while it is really not so. ¢“Hair
which is dark like tamala trees growing on the banks of the
Kalind’2. 1In both these examples, the darkness of the trees
is attributed to the fact of their growing on the banks of the
Kalindi. This is just a free 'statement of the speaker
and .does not correspond to reality. Jagannatha, with his
passion for analysis and accuracy, puts the whole thing
thus: For him, it consists in imagining a relation with
something known to possess a certain attribute in order to ex-
plain the presence of that attribute elsewhere. To explain the
reviving and compelling qualities of the king’s glances, the poet
says t.hat they have been made of drops of nectar mixed with
med}cmal herbs. Nectar possesses reviving properties and
medicinal herbs possess compelling qualities. As the kiné’s

(1) SRIFERTE FswAaHETq |
FSICEET: TIHST: @A ||
; L Candfl:ka,\ P. 53 (Gujarathi Printing Press Edition).
(2) YIGSlIHEHART SEGEEETrE e
FAN: FlsTTAARGASATTHT: ||

Kuvalayananda, p. 135 (N. S. Edition).



Part I] PRAUDHOKTI IN ALANKARASASTRA 25

glances possess both, their mixture is conceived of as the mate-
rial out of which the king’s glances were produced. This parti-
cular relationship of material and product does not exist out-
side the poet’s mind. It is his invention.] Jagannatha adds
the significant remark that the peculiarity in one thing which is
due to contact with something else must be suggested and not
expressed. Otherwise the whole passage would become an
example of AT®FMR.2  The only thing which we have to
note in the treatment of this dlankara by these three writers
is that, according to them, the speaker makes a statement
which does not correspond to facts. He makes hold state-
.ment, M&T S | Hence the figure is called MEIRE: |

This is certainly an old meaning of the word, even when
it is not used as the name of an alankara. In the Alankara-
'sarvasva, the author sums up, in a very brief manner, the views
of Bhattanayaka on poetry. He says that Bhattanayaka who
had declared the 8% which he accepts through HicIfis to be
only an element in poetry maintains that it is the =qrqrz which
is the most important thing in poetry, words and meanings
being subordinate.3 What is meant by accepting wqwq
through gl ¢ On this point, there is an interesting remark
of ]a) aratha, the commentator of Alankdrasarvasva. He says

that SISYFAT means: “without defining it”. The iz of ‘a
statement consists just in this that it accepts something as true

~ ~ o ~ ~ [ S
(1) wRatazd FFagig@REag@EnETET mysaaasar a9
IR TR Lo eveens
WIS HATEAET F e
FIgHERIa=ud: 914w | ; £ Biam
RFqETTaE T 5358
giar @ast a9 <d AT | e
(Rasagangadhara, p. 671, N. S. Edition 1939)
(z) eﬁ . snmwwwnamh AU AARI AT
ASHIC | TEATAN COGTHAANMEAR FASHREAT B9 1, -
(Zbid. p. 671).
(3) qzam%{ g A NEFRARIIIAET FAI2E FaaT -
AAmeIIAESTE SAGIEAT MEFEgwA L
(Alankarasarvasva p- 10.. Nirnaya Sagara Press).

‘ 3
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which cannot be defined ! Apparently, Bhattanayaka was one
of those who held that Dhvani or &Sl may exist, but it is
undefinable and therefore does not come within the range of
speech. Anybody who undertakes to speak about it and define
it and describe it is indulging in I, he is talking about
something which he does not know very well, he is making a
bold statement, MeT AR | So the meaning which we saw
before can be traced here also.

But it is the use of the word in the context of Dhvani with
which we we are really concerned. The first suggestive mean-
ing of a passage can be, first of all, a &g or an ‘alankara’.
Each one of these can be TW:&AM or AeIwfWd. If the
thing described can have an existence outside the speaker’s mind

also and is not merely a creation of his mind it is ¥&d: 9.
If otherwise, it is HGIRGMSTA | In the verse @R(E GUTATE!
etc. the main idea is that the spring merely gets ready, but does
not deliver cupid’s arrows whose targets are young ladies and
which consist mainly of mango blossoms.2 This way of
putting it or this statement (3‘['\?5) that spring, the arrow-maker,
merely gets ready for Cupid the archer, but does not deliver

the arrows in the form of flowers is particularly capable (ﬁ'\m

or WI) of conveying the suggested meaning that love is just
coming into being and will gradually increase in intensity.
The basic idea, free from all embellishment by the poet, is that
in spring mango blossoms come out together with tender leaves.
But this idea has not got the same suggestiveness. It had to
be transformed by the speaker’s imagination and the transforma-
tion consists in making spring 3 (though it is really ST=qA )
cupid an a:rcher, flowers into arrows and young ladies into
targets. Anandavardhana gives another verse where a similar

A n ~
(1) IEE@  TEAEEESeTETw AR geaaat |
HRIFAN | 7 GBI | o0 CA: Need Toafgaasd qend-
T ||

Ibid. p. 10.
(2) 9T RAE T T AL AT |

ARIEGAARER TIZIITS AT T (|- &
Dhvanyaloka, p. 235 (Kashi Sanskrit Series, No. 135).
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idez} is expressed, but without thisT@ITE: “Once the spring
begins, all of a sudden appear longings of lovers together with
mango-blossoms.”® What is suggested in the previous verse by

2
the S1&I% of the poet is here openly stated (Imfﬁmimiﬁl:)
and that accounts for the comparative dullness of this verse.

As Abhinava puts it: FeEIEsHA F TAA 2  Even though the

[.JaSiC idea. hi].S been transformed by the SEMF of the poet, there
is no ‘a:lankara' here. On this point, there is agreement among
all writers. The verse in question is an example of the
suggestiveness of I¥g, but r?‘ra“rfm“em. In the other examples
of the same thing given in the Dhvanyiloka or other works on
Alankarasastra, there is usually a description of something
non-human acting like a human. In one of these examples, the
lover, on seeing the parrot bite the red ¢bimba’ fruit, asks the
beloved “On what mountain did this parrot perform austerities
and of what kind and for how long that he should now be
able to taste the fruit red like your lips”3. Here also the idea
of a parrot performing austerities on a mountain is a product
of the speaker’s imagination and there is nothing correspond-
ing to it outside his mind. With all that, it has not become an
walafikira’. But it is clear that such bold statements (STeifm)
presuppose a certain amount of AfqHT on the part of the person
who makes them. These statements are, therefore, not only
WARKEIT , they are also TMIFENA. We have seen how
some bold statements came to be recognised as ‘alankaras’ in
later times, those in which something which is not a cause is
presented by implication as a cause. In the examples which
we have just now considered, this has not taken place and that

is why this SIEIf is not an alafkara. It only brings about a

(1) GuvEad sEa e mgHafa @ |
QUAATEHGE: E’F FERITHEH: I
Dhvanyiloka, p. 528 (Kashi Sanskrit Series, 135).
(2) Ibid. p. 528.
(3) fraRfr w3 A FAE
| frAraarAEEEEIE: |
qETEr A FATATEE
2t faaee gFEs:
Dhvanyiloka, p. 138 (XK. S. S. 135)
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‘vastu’. 'But this may only be the convention of a particular
culture.  Such bold statements may be looked upon as an
‘alankara’ or figures of speech in another critical tradition.

% We have seen that an idea is looked upon as eI € E
if it is merely the product of the speaker's imagination and has
nothing corresponding to it oatside his'mind. If, in addition
to being such a product, it also assumes one of the forms which
have been'recognised asalafikiras, then it becomes MENFATTSFR.
One of these forms is called IJ&T, the essence of which is that
in it the speaker makes an imaginative interpretation of reality,
Nowhere is the play of the speaker’s fancy or imagination so
clear as in IHAAT. And yet even an SM&T can be EA:FAM or
E?T'@lf‘ﬁfﬁi. The following example will make this clear:
(1) ““When he rose to embrace her, her pride (mana) as though
afraid of being squashed, quietly slipped out of her heart’.l
(2). “Hail to the Poetic Muse, seated on the lotus of the
poet’s mouth, who, as though to mock at Brahma, presents a
different world altogether.”2 In both the above examples, there
is on the part of the poet, a fanciful interpretation of a natural
fact. In the first example, the disappearance of pride under
the circumstances mentioned is the fact which is interpreted. In
the second one, the deviation from reality of the poet’s creation
is'the fact which is interpreted. In both, the interpretation is
such that there cannot be anything corresponding to it in reality.
Pride being afraid of being squashed can only be a poet’s fancy.
The Poet’s Muse wishing to mock at Brahma is equally so.
Both these ideas have the form of interpretation (W:ﬂ)
They are, therefore, both SIRIRERERSST. But such an imagina-
tive interpretation may yet have some reality corresponding to
it. When the lover says: “Your feet are red as though

(1) TRNSTREESY IFAET I FAET |
wTfaofior @relr diemadtsr @ RstanfE ) &)
Kavya Prakasa, p. 141. (Bhandari(af Oriental
Research Institute, Poona).
(2) 3t F TEdT FITALEEAIOTIET |
AT YATAIESH [T AL &7 Ay )
o A% Kavya Prakasa, p. 142 (B. O. R. L, Poona).
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through constant stamping on the ground’l, we can see that
even outside the poet’s fancy feet can become red through cons-
tant stamping. It is clear that only he who has ‘pratibhin" is
capable of producing a beautiful interpretation of a natural fact
but when it is allied to fancy, the result is an interp‘retatior:
which has nothing corresponding to it in reality. It is not only

Siﬁm which can be the product of I?Tifll'\ﬂi, Riipaka can also be
one. When the poet says to his patron, the king: «“ Your sword,
the snake which takes a delight in drinking milk in the form of
the lives of your simple enemies”,2 the identification of sword
and snake con only be a product of fancy and ithas assumed the
from of a Riipaka. The identification of two things which are
different from each other is the essence of Riipaka and it is only
natural that the poet’s ‘praudhokti’ should play a partin it.
The alankira Hetu can be IFHAE too. < The necklace,
being of a good jati, does not budge”.83 The necklace is made
of pearls of good quality (jati). This is identified with the
idea of belonging to a good caste (‘jati’) and is given
as the reason for not budging. Such a reason can only
be the fancy of the poet. But sometimes the ‘hetu’ can be
&Fa:fs. “As I am born in this world, it is clear, O Purari,
that I did not worship you in my previous existence. Please
excuse me for the sin”4 Here not worshipping Siva in the
previous existence is presented as the cause of the sin. It is
not a mere fancy of the poet. That one who is not ‘mukta.
may be born again in this world is an accepted idea and the
poet is only making use of it.

In all the examples given above, one can see that the
concept of NRIW®HER differs from that of @a:gAd on the
one hand and from that of FrAafaAI=afad on the other. This
is the position which is accepted by most writers. The only
exceptions are Hemacandra and Manikyacandra, who see

GiRITE even in egq@:@afd and developing this idea, they v1rtu—

(1) S RGEIE aaa grara%wra g4 | -
(Kuvalayananda, p. 32, N. S. Edition).

(2) g*srﬁmgwmmsrammn oS- |
‘ SnL (Rasagangadhara, D 171 (N S Edltlon, 1939).

B la@aliﬁ—ﬂﬁ % Tl
( ) 3 I&avyaprakasa p- 160 (B O Rals )‘_

W4y ‘Kavyaprakasa, p- 678 (B. O. R. 1. Edition).
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ally do away with the distinction between SfI¥I and i
while explaining the alankara called Jati (another name for
@AEF. Hemacandra points out that the pratibha of a poet is
like TI9%I9@E. It sees the distinctive features and char-
acteristics of a thing and the description of these as seen by the
poet constitues what is called ¢Jati’. Besides these distinctive
features objects have also common ordinary features (GTHFE[)
but a description of these alone would not constitute poetry.
They are really the 3I®EH, the thing to be adorned. So,
even when a thing is described as it is in the world, the poet
has to describe its distinctive features and not its common
features. It requires the imagination of a poet to see them.
For one who is not a poet, these distinctive features are as
good as non-existent. If what is called &J:89fT 9% stands
for these distinctive features of an object, perceptible only by
a sensitive mind like that of a poet’s, then it is also the product
of the poet’s ‘pratibha’, it is FIAMTHIMARA. It is this pratibha
which is called FEMRE and it plays a part, not only in seeing
the actually existing distinctive features of a thing (Fa:&afy
qﬁ) but also in creating purely imaginative features. The
distinctive features of an object, visible only to a gifted poet,
constitute its TMHE and their description is what is called
@WERG.  For Hemachandra what is called  &3a:89fy
9% is this @AM and therefore, it is the product of
FANZ. In this way of looking at things, the distinction between
ME and TRYAT disappears. The earliar ‘alankirikas’ had made
a distinction between the gift of being able to see actually
existing distinctive features of a thing and that of creating
imaginative features. For Hemacandra, this distinction is not
sufﬁci:ntly important for making a distinction between SfIT
and qlig. In putting forward this new way of looking at
things, he quotes some verses from the Vyaktiviveka of
Mahimabhatta, where the recognition of ®UIANE as a distinct

alankara is justified. Mahima explains @Wd 15 the distinctive

features of a thing visible only to a poet.l Hemachandra

(28), Fiaufawar FfSFewaEFaa fvfwa FEgETATT -
wﬁ-—d ¥ SAEYE: | T = ¢ sewRsal awi EAEIEREER: |
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applies this definition of WA to the distinction between
@A:EA and ASHIE, Manikyacandra does no more than
repeat the words of Hemacandra on this point. According to
both, the principle of MRS will explain all the suggestive
meanings of poetry and there is no need for dividing it into

three as the early Dhvanivadins do or even into two as some
writers like Jagannatha Pandita do.

serlaar A feaacafey || SR 3 Fq gReRad afi-
w@hg | 9 R aWEAE AT fesisaisegid: | HEEfaAEEE-
AR SIRITUAISTEOIHK | qar | (SSAd  JEAEEg
Seafe fray | aFEIEEE ARFIHEIEG | 8@ TF gl
fug: oRFRa: | wd EnadER aEe Auadged, | EREaE
g ¥ qEEERT M=G | & T3 GHEART A= AL, () 79
¢ AT R aNTE: | g asTeEdien g3 @ 9 |
a1 f& Sgeagegda dfda | 3 AU :Ira-éﬁ:jsqaﬁa: |
e enEeliEal gegRaAr war | gd:  GrEnigEran-d  aAwer:
gfqariaar: |

Hemacandra—Kavyanu§asana, p. 330 (Nirnaya
Sagara Edition, 1934).



A QUOTATION IN THE LOCANA OF
ABHINAVAGAPTA

Dr. V. RAGHAVAN

In his Locana on Uddyota One of the Dhvanyaloka, p. 48,
N. S. Press edn., p 245, KSRI. edn., Abhinavagupta makes the

quatation ‘A4 Y& 9¥A . While preparing the Index to the
KSRI. edn. of the Dhvanyaloka with Locana etc., (Uddyota One),
I gave for this the reference ‘Atharvaveda 8.7.11’, where such a
line occurs. The identification caunsed some difficulty and I was

not quite satisfied with the reference to Ath. V. 8.7.11 which
alone I could give then,

I have now been able to find the source where from
Abhinavagupta must have quoted it. It is in the course of his
commentary on the expression ‘ATSHATAHATAN: ASKRAT FIAH ?
in Anandavardhana’s text that Abhinavagupta quotes this pass.
age. Abhinavagupta’s characteristic mano-dharma comes into
play here, and he interprets the original as meaning that all the
four are called Dhvani, the Vacya, Vacaka, their Sammiéra or
the Vyangya that results from the union of Vibhiva, Anubhiva
etc.,, and lastly Sabda or Sabdana, i.e. the Vyafijana vyapara,

“aegamaaia: e s Aanegerdy gaE: | ¢ AR
39 97’ gfiag Hgazfrssr THA @I | 3 asdsh
R, A TERISH A, v x GRa: (or Gz RwagaE-

Gaaaa% oq;»;ms‘q Eam. *x TRA [AEE AN * * QIS
faﬁarq S | % x

For such an interpretation, the word ‘ca’ would appear to

be necessary to join the expressions I=ANAFEHAH <A T |
But Abhinavagupta says that there are -expressions giving a
cumulatwe sense even without the use of ‘ca’ and it is to 1llust-

rate this that he cites the  expression ‘@ gESI agy’

wuh the explanatlon mfmaiqrssr aam‘tm fafa |

" 1In view of the pomt mvolved in this 1llu§trat10n I thlnk it
is from the Mahabhasya of Patafijali and a verse quoted there_
fn that Abhmavagupta is making his citation. In Panini 2.2.29

......
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9T 88:  and the Varttika thereon =14 EEIAASTATISHY
ATAGITAETEF:, Patafijali says:—
Y FrEaAsgaEs IdqaFaRFe g |
HgTgAaarAl WA JRY 94 * |

FJaedr 9 g guar @ gad |
Keilhorn’s edn., Vol. I. p. 431.

il This line is quoted anonymously in Ksirasvamin’s Nipata-
vyayopasargavrtti (Madras MS) also.
5



A NOTE ON THE REIGN OF KHOTTIGA
BY
ProF, K. A. NILAKANTA SASTRI

It is well-known that in the reign of Khottiga the Rastra-
kata capital Manyakhéta was raided and plundered by the
Paramara king Harsa Siyaka. A clause in the celebrated
Sravana Belgola Epitaph of Marasirmha II, the Ganga Feudatory
of Khottiga, states that Marasirhha protected the emperor’s
camp on this occasion. Fleet read it as followsl:—

Bhuja-bala-paripalita-Manyakhéta-praveésita-
cakravarti-katakasya

and translated into “Who by the strength of his arm protected
the encampment of the Emperor, when it was located at the
* city of Manyakhéta”. He added a note under the word “Pra-
vesita” saying: “Mr. Rice’s text has <“Pravésita, which of
course, at once suggested pravasita ‘expelled (from Manya-
khéta)’. The real reading is quite clear”. The lithograph

accompanying Fleet’s edition clearly shows the reading ‘pra-

vasita’ and, pace Fleet, I prefer the emendation ‘pravasita’ to

‘pravédita’. For the latter would mean that the Rastrakiita

camp was made to enter Manykhéta, but Manyakhéta .was tl-le

capitalof the kingdomand the regular residence of the Emperor.

Fleet’s translation that the encampment was located at Manya-

kheéta does not do full justice to the word. It may be suggested

indeed that Khottiga was compelled to confine himself within

the walls of Manykheta by the invading Paramira armies
but then Marasirhha is said to have successfully protected the
Emperor’s camp which is exactly what no one was able to do to

Manyakhéta which on that occasion had to be abandoned to the

enemy and was thoroughly plundered by him, So we have to

assume that as a result of the Paramara invasion the Rastrakiita

king was compelled to abandon his capital and remove his

camp to some place further south where Marasithha was able

to stabilise the defence. Pravasita, ‘expelled’, seems therefore

to be the correct reading of the word.

i EL V.p.176, line 12.



A TEXTUAL NOTE ON BRHATKATHAKOSA
B. Cu. CauABra, Ootacamund

Acarya Harisena’s BrhatkathakoSa is a collection of 157
edifying stories that glorify the Jaina faith. The work dates
from 932 A. C. Its language is Sanskrit and composition
metrical throughout. Here and there it quotes a verse from
elsewhere by way of illustration. Verse 78 of the tenth
story, entitled Somasarma-Varisena-sthirikarana-kathanaka, is
one such quotation. In the printed text,! it reads:

Yan=tha dattani pura narendrair
. danant dharm-artha- yasaskarani |

Nirmalya-vat samprati manitani
ko nama sadhuh punar adadita ||

The third line of this stanza is plainly a misfit here. It
does not make a good sense. Possibly the reading given in
the available manuscripts was doubtful, and the editor obvious-
ly had no means of restoring the correct text here. The verse
in question, it may be pointed out, occurs in its correct form in
many an old copper charter, along with other exhortative
stanzas customary to land grants.2 The genuine reading of the
third quarter, as found there, is #nirmalya-vanta-pratimani tani.

It may readily be recognised that the word vanta was
elusive in the manuscripts. The context of the story will
further show that whatever aptness of the quotation there is

_depends solely on this very word vanta, meaning ‘vomit’ or
‘matter vomited’, as without it the verse will be altogether out
of place in its present setting. The story aims at conveying
the horrid feeling of repulsion by painting a picture of a boy
indulging in the eating up of vomited food ( chardi-bhaksanaka)
and that is what occasions the quotation.

1. Dr.A. N. Upadhye’s edition, No. 17 of the Singhi Jain
Series, Bombay, 1943, p. 16.

2. See, for example, Epigraphia Indz‘ca,_.Vol. XXII, p. 85, verse
41 ; Vol. XX VI, p. 203, text line 42. : < R



THE KUPPUSWAMI SASTRI RESEARCH INSTITUTE
THIRD FOUDATION DAY

The Third Foundation Day Celebrations and the Annual
General Body Meeting of the Kuppuswami Sastri Research
Institute, Madras, were held on Thursday 21st August, 1947,
at the Ranade Hall, Mylapore, Madras. A distinguished audience
was present. In the unvoidable absence of Prof. M. Hiriyanna,
Sri. T. R. Venkatarama Sastriar, President of the Institute,
presided. Dr. B. Ch. Chhabra, Government Epigraphist,
Ootacamund, delivered the Foundation Day Address.

At the General Body Meeting held earlier on the day, the
Annual Report, the audited statement of Accounts and the
Budget for the coming year were presented by.the Secretaries.
Duly moved and seconded by Dewan Bahadur K. S. Ramaswami
Sastri and Sri T. Chandrasehkara Dikshitar, the Annual
Report, Accounts and Budget were adopted.

Rao Bahadur K. V. Krishnaswami Iyer then moved the
following resolution:

« Resolved that this meeting condemns the dastardly attack
on our distinguished Vice-President, Sachivottama Sir C. P.
Ramaswami Aiyar, and prays for his speedy recovery to
normal health.”” Sri N. Ragunatha Aiyar seconded and the
resolution was passed.

Sir T. R. Venkatarama Sastriar then moved the following
condolence resolution from the chair:

‘““Resolved that this meeting records its great sense of
sorrow on the death of Sri T. R. Seshadn Sarma, former
Librarian of the Institute,

Sri T. R. Vriddagiri Sarma, a Fellow of the Institute.

Sri B. Sitarama Rao, a Fellow of the Institute,

~ and Sir P. S. S1vaswam1 Aiyar, a Vice-President of the
Institute,

and begs to express its high appreciation of the valuable
services rendered by them to the Institute and cause of oriental
learnmg

The resolution was passed the members standing.

. On the motion of Dewan Bahadur K. S. Ramaswami
Sastri, duly seconded by Rao Bahadur A. ~A. Venkatarama
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Aiyar, the following resolution was passed rais ng the annual

subscription of the Journal of Oriental Research by Rupees
two. 2

: “Resolved that the annual subscription of the Journal of

Oriental Research be raised to Rs. 8 (Foreign 14 ‘shillings)
from volume XVI onwards, in view of the increased cost of
printing and paper.”

On the motion of Dewan Bahadur K. S. Ramaswami
Sastri, the existing office-bearers were re-elected for another
term with the addition of Dr. Rm. Alagappa Chettiar,
D. LiTT., LL.D., Bar-at-law, as a Vice-President.

Sri V. Swaminathan, B.A., G.D.A., R.A., who had audited the
accounts of the Institute, was then thanked for his free service
and re-elected auditor for the coming year.

The Third Foundation Day Celebrations then began with
the singing of prayer.

Dr. V. Raghavan then read messages received for the
success of the function:

Dr. Sir C. P. Ramaswami Aiyar, Shrimat Pant Saheb
Pratinidhi Raja Saheb of Aundh, Srimati Sophia Wadia, and
Raja Babadur S. Aravamuda Aiyangar sent their best wishes
for the success of the function.

Messages were also sent by the following Research Scholars
and Sanskrit Professors: Dr. B. C. Law, Prof. G. H. Bhatt,
Baroda, and Prof. M. Lakshminarasimhiah, Mysore.

The greetings of the Ganganath Jha Research Institute
were conveyed in a message from its Secretary, Mm. Dr.
Umesh Misra. Dr. R. N. Dandekar sent the following mess-

- age on behalf of the Bhandarkar Oriental Research Institute,
Poona: “ We are happy to see that the Kuppuswami Sastri
Research Instituteis doing excellent work in the field of Sanskrit
studies and feel no doubt that your Institute will soon occupy
an eminent place among acamedic bodies of the country.”

Along with his message, Sri K. Nilakantan of B. G.
‘Paul & Co. sent a donation of Rs. 1,000 to the Institute from
his sister, wife of the late D. Balasubramanya Iyer.. This and
‘her further promise to effect improvements to the Sri C}fandra-
sekarendra Sarasvati Mantapa where the Institute is now.
‘housed were applauded by the gathering. SR
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Sri K. Balasubramanya Ayyar read the report of the
work of the Institute for 1946-47. A consolidated Report of
the work of the Institute from its inception in 1944 upto 1947,
containing audited statements of accounts and a list of the
Patrons, Fellows and Life Members of the Institute was
published on the occasion of Third Foundation Day.

Sri T. R. Venkatarama Sastriar then welcomed the gather-
ing and requested Dr. B. Ch. Chhabra to deliver the Foundation

Day Address.
Foundation Day Address

R Dr. B. Ch. Chhabra delivered the Foundation Day
Address, first in Sanskrit and then in-English.

Om
Sarasvatyai namo namah
¢ Jayati sa bhagavan Krsno
jayat-Iyam Bharati bhamih |
Tadanu ca jayati jagatyar
$ri-Kuppusvamisastrinah Kirtih ||
“ Balye yena giram avapi vibhavo matamahasyantikat
pascad yastam avardhayac ca nitarim aciryasusriisaya 15
Yasy avardhata sarvadaiva bahuso dediyamanopyasau
Kuppusvamisubhabhidham $rutadhanar dhanyarth

i namasyami tam ||
459 guEagiEy !

Sqftuan vl s,
NI AT 985 7 97T A K. S, R, I SETA:
gilswmTan afadd aiisgas aARg gAAAn @ |

WARSAL IR,  FOIAA:, BEATEds:, -
FR[Ia:  HREEIEEEE  sipgEnRTyy:  GerqaEEn

WA AW AEEE 90 wd aia maciaRisa geagEi
g (hi"d a%d oot )

a G ghaRgT aniieast S@Ra
WA U9 F ARSI SAET | af ewmaqEarmaai
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TR TUE gSREAn 9A0e | 9 @y UgH QASMIEEATHOA |
qeg gAISUsEA: B wdsd aq FhiEq Fadian | @Al
qF: GEEENAENE @ wElAuR: aanla, § Fdlgagaa
gAY Syimaeagdiesd 9 | 9gAY @y awd axg-
gqf;ggﬂqu o wofad | qErAR: a9Ed fAawsa | [wsa
SEadfardian | @3l @ & =9 g §91gad | a7 FER-
qwAqROE agenrm UsfizE ABkEcl faled  wdagg
a3, aEauears qifAaEl GEd gUadl 8¥aar , siag-
aoERann JIREEE | agasguedud | AISEE R AP
Syesd adld WRY  qIE@Essaaan gvedasan  a9gi-
wEgaIE:, EEEi vl G aiaEfa, g9 amadRafa,
SYEFY, oA AFA AT AEEGAEEA KO, @[ @S-
gREAREMIET ||

garaggs ARG | JE aEcEEm AR a9 | $
qESISAFRE  gaFh ganimmamamn | adigEda aal
o Ban sawER g 98 gueed dided 5@
Rrarg | AR goIS SEFATIIE S STAR  GRFAFIAl
qe: @g RN AR | 3T B mEiagesaETTER |
gana 9o gaatg A

S N WAl | R ugEngEad qAua  GERTIINIEL
gathaﬁrsi?r gd AEl | JF gomify: dEAT SEAGT  FAER
gH SAR T EIEeIE A0 S gft arzRadsit e
o MR Crui M2 agwag: | [ERaEa oA 991 AR

ARy a4 srszresal @A fAFd | gAAEEA TREagIEId |
Aadaaa FrAFEATETR NaRAeTEdd TR ° | aF FWERT
areEt W ataara | e qizal ARG qE @UEAARIEG-
gosoea | qaaI—" FARgRIAd AR G | wm
@R) | fifa (@@) | f ana (Qra) | e wzal@ (3fd) | A &=
an (qR) | § Qarw, 4 3 aedacEEE fFaread, Cqed

QrasisiE: @ A8 aaRash | #AgEd A (@) | TRE
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gIRAlEH  WET GOAl BSAT T A@AT A Gl FEE high
qERaR | FE@ Al AR AESEsEl | R A gag | aEea ¢
9 93 BF gWRAT q9ad @d @@ g=RaEl ) agei
qUIFHR F3de AR FalaasT9 3 |

“«Worthy President, Ladies and Gentlemen !

It is very pleasant indeed to meet for a celebration like
this in an atmosphere surcharged with the lingering fragrance
of the great national rejoicings over the Independence that is
ours now. Just a week ago, this very night, the shackle of
India’s bondage was finally snapped and India declared inde-
pendent. India is free. We Indians are free now. As cool
breezes, refreshing showers of rain and glorious sunshine are
in the nature, even so are now the sweet fruits of freedom
available to all of us, to those who struggled, suffered and
sacrificed for freedom, and to those who would ‘only stand

and wait’, and even to those who would scoff at the freedom
movement or actively oppose it.

Liberty is smiling benignly
at all of us without distinction.

It is, however, one thing to
attain freedom, and another to retain it and enjoy its blessings

for ever to the fullest extent. The first step in that direction
is at once to banish bag and baggage disease, squalor, poverty
and ignorance from our midst, and to restore in their stead
health, cleanliness, plenty and knowledge. When these sound
foundations have been laid, we have to raise the superstructure
of a courteous and most refined society, a nation of which each
individual is progressive and yet self-denying, thereby making a
magnificent contribution to the well-being of the whole human
race. That I call peace, lasting and complete. India is nota
stranger to these fine things of life, She has partaken of them
to her heart’s content, and has made even others partake of
them. But
Sukhasy=anantarari' duhkhath

duhkhasy=3anantararh sukham |
Cakravat parivartante

duhkhani ca sukhani ca || ' ‘l
or as Kalidasa puts it: i

Nicair gacchaty=upari ca dasa cakranemikramena ||,
‘Good and evil, weal and woe, joy and sorrow :follow each
other in rotation.” Happily for us, the wheel h:_is_ now taken
the upward turn. The tide has turned in our favour. And we
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have to make the best of it. And thatis where cultural
institutions like the Kuppuswami Sastri Research lnstitute
come in. I shall presently have occasion to demonstrate what
an important part such institutions play in the nation-building
activities. It is therefore but” meet that this celebration should
have followed so close on the heels of the grand national
jubilation.

We are gathered here to honour the revered memory of a
worthy son of India, that great Indologist of world-wide fame,
Kulapati, Vidyavacaspati, Daréanakalanidhi, Mahamahopadh-
yaya Professor S. Kuppuswami Sastri, by celebrating the third
anniversary of the foundation of the Research Institute that
has been named after him. Itis a very great honour indeed
on such an occasion to be called upon to address a distinguished
gathering like this. And if that honour has fallen on a
total stranger like me, it is to be attributed not to any outstand-
ing merit or ability ot the stranger, but to the magnanimity and
large-heartedness of the organisers of the function, especially
of Sri T. R. Venkatarama Sastri, the President of the Insti-
tute, and of Dr. V. Raghavan, one of the Honorary Secretaries
of the Institute. I have had the privilege of knowing the two
last-named personally, though not yet very intimately. It was
from them that I received the call for delivering this Founda-
tion Address. The royal ascetic Blhartrhari must have had

. such personages in view, when he remarked :

Paraéunaparaménﬁn parvatikrtya nityath
nijahrdi vilasantah santi santah kiyantah!

Seeing just a particle of virtue in others, they_ make a moun-
tain of it and take delight in doing so. Rare indeed are such
benevolent souls.’ Otherwise, what virtue is there in me to

> deserve the honour so graciously conferred on me? As for my
acceptance of it, it is more of an obedience to a command, an
obedience with alacrity and humility. I am grateful to the
Governing Body of the K.S.R.I. for afford.ing me such an
exeellent opportunity of associating myself with all of you in
paying homage to the Kulapati.

My tribute to one who held Sanskrit so dear and whose
life was dedicated to the promotion of Sanskrit learning would
have been purer and more appropriate, were ifc couched in that
divine language. And I would certainly have loved to address
you in Sanskrit. In fact, when I received the call I took it for

6

o
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granted that I was expected to talk to you in Sanskrit itself.
But I was later disillusioned and was advised to adopt this, at
present more familiar, medium of English for obvious reasons.

I may add here that on further consultation with Dr.
Raghavan this morning, my wish was partly granted, and, as
a consequence thereof, I have had my way by thrusting a brief
speech in Sanskrit on you before beginning this address.

The privilege of coming into personal contact with the
Mahamahopadhyaya was denied me, but I conceived a sort of
hero worship for him as early as 1926, when I first had the
pleasure of seeing him. This happened in Calcutta. The
occasion was the Akhila Bhiratavarsiya Samskrita Sahitya
Sammelana (All-India Sanskrit Conference), which was
presided over by the Mahamahopadhyiya himself. The con-
ference was attended by a large number of representatives,
scholars and students from various provinces of India as also
from some neighbouring countries. I was then a student of
Sanskrit. I followed the deliberations of the Conference with
zealous interest. The thing that impressed me most and
excited my admiration was that the entire proceedings were
conducted through the medium of Sanskrit. The presidential
address, which was in pure, fluent and melodious Sanskrit,
was a literary treat. Even as a junior student, I could appre-
ciate and enjoy it. I was seated next toa monk from Nepal,
with whom I could not talk except in Sanskrit. And we talked
quite a lot. I then realised the greatness and universality of

Sanskrit and wondered why the Indians were so loath to adopt
it as their lingua franca.

To an up-country lad that I was then, the name Kuppu-
swami sounded rather strange, and for that very reason it
stuck fast to my memory. Even to this day, I do not know
what the Dravidian word Kuppu means, but my boyhood’s
fancy explained it in its own way and to its own satisfaction.
It recalled to my mind the Hindustani term Kuppu which means
¢a large leathern vessel for holding oil or ghee’. And by the
association of ideas, I began to look upon the bearer of the
name Kuppuswami as a vast repository of Sanskrit learning.

Was he not that? Was I wrong in my estimation of him? He
was that. I was not wrong. '

The literary career to Professor Kuppuswami Sastri -
started from his very infancy. It is said that even at the
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. tender age of three he learnt the entire Miukapafica$ati, com-
prisin\g 500 stanzas, from his maternal grandfather, and used
to recite them with ease. This affectionate gift from the
matamaha surely carried with it the blessings of the Goddess,
whose praises the child sang in reciting those stanzas. That
was a decent capital to start with. It multiplied itself manifold
as the young learner grew in years. Before he was twenty, he
had, we are told, mastered such abstruse branches of our ancient
learning as Kavya, Nydya, Vedanta, Mimamsa and Vyakarana.
He had become an exponent of them. It wastrulya prodigious
attainment for a young man in his teens. Nor was his modern
education neglected. He passed the Matriculation examination
in 1896 at the age of sixteen. Four years later, in 1900, he
graduated with Philosophy as his special subject. At this stage
there came what I should call a crisis, which happily did not
end in a tragedy as, alas, it often happens in India—I wish it
would not happen hereafter ! The young man with such high
attainments and promise accepted a petty job of a clerk in the
Board of Revenue, possibly under the pressure of circumstances.
Would it not have been a thousand pities had the young scholar
been allowed to continue as clerk? His hard earned wealth of
learning would have simply been cast to the winds. Even if the
clerk had risen to the position of a Member of the Board of

Revenue, the loss to the scholarly world would have been
colossal. Our prayer is always: tejasvinav-adhitam-astu
¢ Whatever we have learnt, may that shine forth!” And how
can it shine forth, when we take leave of it when it is just time
for it to shine forth? I dare say, even in this gathering there
may be some whose talents have been misplaced, who have
willynilly been doing a job ill suited to their achievements. But
no such thing in the case of our hero. He was constantly

‘guarded by the Goddess Whose favour he had won even as
a child. Thanks to the passing illness of the clerk’s mother,
which was a blessing in disguise, the crisis was averted before it
could prove harmful. The clerk must attend on his ailing
mother, but he was refused leave. Stung by this callousness,
he gave up the job and rushed home.

Hamsah Suklikrta yena
§ukas-ca haritikrtah |
Mayiiras=citrita yena
sa te vrttirh vidhasyati||



44 JOURNAL OF ORIENTAL RESEARCH [VorL. XVI

¢ Why should you worry about your livelihood? He Who has
made the swans white, has made the parrots green and has
made the peacocks variegated, will surely look after you.” And
then there is the assurance from the Lord himself:

Nahi kalyanakrt kascit
durgatim tata gacchati ||
¢ A right-doer never comes to grief.’

I have taken the liberty of enlarging wupon this,
seemingly insignificant, episode in the life of Professor Kuppu-
swami Sastri, because, for me,it does have a significance,and a
tremendous one at that. In my own life I have had a similar
experience. It seems to me that mothers have mysterious ways
of benefiting their children. In my case my mother’s death
proved a turning point in my life. But for that event, I would
not have been what I am today. I would have been a shop-

keeper to day, not knowing even Hindi, let alone’ Sanskrit and
the rest.

To continue our hero’s exploits, after resigning the clerical
post, his mother restored to health, he struggled for a more
independent living. He started studying law, but somehow
did not qualify himself as a lawyer. Instead, he wound up
this new venture by becoming a Master of Arts, in 1905. His
studies in law stood him in good stead during his life there-
after. By this time he had established his reputation as a great
Sanskrit scholar and teacher, and soon his merits gained due
recognition. He became -the Principal of the Mylapore
Sanskrit College and was there from 1906 to 1910. From 1910
to 1914 he was the Principal of the Trivadi Sanskrit College.
Thereafter he became the Professor of Sanskrit and Compara-
tive Philology at the Presidency College and Curator of
the Madras Government Oriental Manuscripts Library which
exalted post he held till 1935 when he retired from the ,Govern-
ment Service. This period of thirty years was the most
productive of his activities. South India is already famous for
its traditional Sanskrit learning, and the Professor added lustre
to that glory. He combined in himself a Pandita of the hoar
tradition, a modern educationalist and 4 research-worker Hﬁ
took a leading part in the activities of the University of Madras
so far as they related to the teaching of Sanskrit and research
in the oriental subjects. Most of the Sanskrit scholars in
South India at present, I understand, have been his pupils. The
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. prevailing elaborate system of examinations in Sanskrit at the
University of Madras with their carefully thought out curricula
is mainly his creation. He was connected with several other
universities in the country in various capacities. Equally
intimate was his association with the All-India Oriental Con-
ference and the All-India Sanskrit Conference as well as with
the premier religious institutions. All these and the Govern-
ment of India, in recognition of his meritorious services,
honoured him with befitting titles and distinctions. The
courses of lectures he delivered, the articles he published and
the works he wrote and edited, a list of which you may find
elsewhere, all testify to the amount and quality of the research
work he turned out. Apart from this, there ‘'was a band
of research workers whom he diligently guided. He was
throughout an inspiration to others. The Oriental Research
Institute of the University of Madras owes its existence
largely to his energies. The results of all these activities are
published in the fourteen ’ volumes of the Journal of Oriental
Research,.of which he was the founder and the editor, and
which set a high standard for the type of journalistic enterprise.

It is not my purpose to present herea precise account of
the Professor’s activities, backed by facts and figures. My
humble attempt is to read the message his life imparts to us.
From the brief outline given above, he stands out as a torch-
bearer of India’s ancient culture which requires to be revealed
to each one of us in its full glory, to be studied, imbibed and
re-lived by every Indian. By his own example, he has shown
that India’s past is not a thing to be despised, it is something
to be proud of, and, adapted to modern conditions, it
enriche: and ennobles us so as to raise usin the estimation of

, the world. So,my friends,

Uttisthata jagrata prapya varan nibodhata! ‘Rise, wakc?,
and secure your glorious heritage!” Let us carry the torch, lit
and passed on to us by our leader. Let us carry it to every
nook and corner and dispel the gloom of ignorance.

It was to fulfil this mission that the friends and admirers

of the late Mahamahopadhyaya KuppusWa_mi Sastri ?stablished
a research inétitute and named it after him, of which we are

now celebrating the third anniversary. ,
The leading personalities, themselves deeply learned and
_steeped in the ancicnt Indiam culture, that are the sponsors and
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patrons oi the Kuppuswami Sastri Research Institute, are a
guarantee of both its soundness and its excellence. Its Govern-
ing Body and Research Committee include scholars of eminence,
One of ‘its aims and objects is to publish the works, lectures,
articles and other writings of the late Mahamahopadhyaya
S. Kuppuswami Sastri, of which the following have already
seen the light of the day: (1) Chapter I of his edition of the
Dhvanyaloka, (2) his lectures on Highways and Byways of
Literary Criticism in Sanskrit, and (3) his lectures on Com-
promises in the History of Advaitic Thought. Another token
of esteem that the Institute has shown to the late Maha-
mahopadhyaya is that it has revived and taken over the Journal
of Oriental Research, which had to be suspended owing to the
paper scarcity and other restrictions during the war. Its
fifteenth volume has just been co'mpleted, with the issue of its
fourth quarter. It has, however, to gather momentum to come
to the standard set by its originator. y
Speaking of the high place that Sanskrit has occupied,
from the very beginning, in our Aryan culture, I may as well
touch upon the part it has played also in what we call Greater
India. In fact, this is an independent subject and Professor
K. A. Nilakanta Sastri was to have given us a talk on Sanskrit
in Greater India this evening. It is greatly to be regretted
that he is too unwell to come here. I shall therefore fil up the
gap, witha few observations. We shall no doubt all miss
the learned, authoritative, informatory and detailed talk which
Professor Sastri would have given us; but thinking that

something is belter than nothing, I may

give you a scrappy,
account, -

The name (ireater India applies to those lands and islands
outside India proper, especially those lying in the far east, that
came into cultural contact wich the Aryans from India and
maintained that intercourse for centuries on end. This move-
ment might have started much earlier, but in the case of most
of the countries of Greater India, we have evidence that the
Indians went there in the early centuries of the Christian era.
They settled there, married the native girls, and made those
lands and islands their homes for ever. The Aryan culture
was then at its peak and whosoever came into cout'act with- it
was naturally imbued with it—got absorbed in it. The Aryans
‘who then migrated from India took with them their culture and
spread it far and wide. Those were the days when arts,
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science,” trades and governments were in very flourishing
conditions in India, and these were all strung, as if it were, on
Sanskrit, their transactions were carried on through the
medium of Sanskrit. The same happened with the Aryans who
migrated from here. The spread and popularity of Sanskrit
in those far off countries and its influence on their native
languages is abundantly clear from the inscriptions, both on
stone and metal, and the literary works, that are found there
_in their hundreds and thousands. By way of illustration, I
would mention a few. ;

In the eastern part of the island of Borneo, we have
. Jiscovered seven inscriptions incised on stone Yupas,
vecording in chaste metrical Sanskrit the charities performed by
rulet Milavarman by name. The charities consisted of
thousands of cows, heaps of sesame seeds, lamps, etc., which we
find enjoined in the Manusmrti. These inscriptions are
assigned to the 4th century A.C. Of a little later date are
several inscriptions on rocks, in the western part of Java,
which belong to a King called Piirnavarman. They are the
earliest composed in equally chaste Sanskrit. The earliest of
this catagory are perhaps the stone inscriptions of a King
Bhadravarman in Campa, i.e., Indo-China. This is with
reference to the earliest records. Late ones are numerous and
quite lengthy ones and in pointof time they extend to the tenth
century. About this time, the indigenous languages also make
their appearance in such documents, as is the case in India also.
Side by side, the literature also flourished. In Java, for
instance, we have Javanese versions of Sanskrit works like
Mahabhirata. I have in my possession a copy of its
Adiparvan. [ have also a copy of a manuscript of the
,Bhagavadgita in Sanskrit, as it reached Java in those days. It
is interesting; further it is much smaller in extent, only a
hundred $lokas or so. The work is worth further investigation.
There are works in old Javanese such Nagarakritagama, Para-
raton, Arjunavivaha, Smaradahana, Vrittasaficaya, Amaramala
etc.—some versions, some commentaries and some adapta-
tions of our Sanskrit works—Time does not permit a further
elaboration of this most interesting subject.
With the advent of freedom, this Institute is bound to
receive ever increasing support and stimulus from the public
in its undertakings, and the demand on it for more and mani-

fold production must correspondingly be high. The nation is

2
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keenly alive to its fine heritage and is determined to profit by
it. Already the Dharmacakra is once more in our midst, on
our banner and on our hearts, the wheel of Law that was set
in motion, two thousand and five hundred years ago, by the
Sakyasirhha, Gautama, the Wheel that kept revolving down the
centuries, in the times of ASoka, Samudragupta and Harsa.
The nation is out to revive old traditions, and the institutions
like our Institute have to shown her the way, to light her path
and guide her. We have to run our administrative system
once .more in our own way, on our own pattern, in our own
language. The same thing in respect of eur education, our
pursuit of modern sciences. For all this our first requisite is
a proper terminology. The I[ndologist has a great task to
accomplish. But you will see that there is nothing wanting.
You have simply to unravel, to lay bare, these past treasures
that are hidden in the ocean of Sanskrit literature. There you
will find everything that you require to suit your purpose.
The cultural wealth for which we are thirsting now is to be
found there in abundance, in our own Vedas, Vedangas,
Brahmanas, Aranyakas, Upanisads, Ramayana, Mahabhirata,
Puranas, Smftis, Kosas, and the vast classical literature, the
Buddhist and Jaina scriptures, and last but not least, the
thousands of ancient inscriptions on stone and metal. I assure
you that a peep in to this vast store-house will open your eyes.
During the last century and a half, Western scholars first, and
scholars of own country later, have time and again drawn our
attention to this our opulence. But it was of no immediate
concern to us, so we did not pay much heed to it. Many, alas,
turned away from it in disdain. But the time has now come,

when we have got to take stock of our bequest, our property
and possessions.

I am glad to observe that the work has already been started
in many a sister institute in the country asalso by certainscholars
individually. The University of Nagpur, for instance, has
resolved to adopt Hindi as medium of instruction, from 1949,
if my information is correct, and for that purpose they have
secured the services of an eminent linguist and Indologist in
the person of Dr. Raghuvira who, with a band of scholars
working under him, is busy compiling dictionaries—mind you,
not @ dictionary, but dictionaries; for, in this modern age of
specialisation, we require a separate dictionary of terms
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peculiar to each and every branch of art and science. And
Dr. Raghuvira is doing that. His dictionary on Chemistry is
already out. And where is he drawing his material from?
All from the Sanskrit literature, of course. If you listento a
discourse by him on the subject and see the way he is doing his
job, you will, I am sure, yourself remark: Sanskrit is not dead ;
it is we who have all along been dead to Sanskrit.

Owing to reasons of health, Professor K. A. Nilakanta

Sastri could not be present to give his discourse on Sanskrit in
Greater India.

Vidwan M. Rajamanikkam Pillai, B.0.L., L.T., M.0.L., then
delivered a speech in Tamil on the Cultural History from the

Periyapuranam. ' An English version of the lecture appears
elsewhere in this issue.

Sri K. Balasubrahm'anya Ayyar then proposed a vote of
thanks.



CULTURAL HISTORY FROM THE
‘ PERIAPURANAM.
VibvaN M. RAJAMANIKAM PILLAI, B.0.L., L.T., M.O,L.
Vivekananda College, Madras. :
~ INTRODUCTORY.

The Periayapuranam deals with the lives of the sixty-
three Nayanmars who flourished approximately for about six
centuries from 300 to 900 A.D. Sekkildr, the author of that
illustrious work, flourished in the first half of the 12th century
A.D. Thus though there is an interval of about 300 years
between the date of the author Sekkilar and the last date of
the Nayanmars, we may yet take that Sekkilar who was the
Grand Vizier of the Imperial Chola, Anapaya, depicts mainly
the trend of events and cultural movements characteristic
of the age of the Niayanmars. As such, one can safely assume
that the cultural aspects dealt with in the Periyapuranam are
the same as those evident during the glorious Pallava
Period.l In other words, by a reference to the Periyapuranam,
one can definitely have a view of the nature and character of

the culture that existed in Tamil Nad between 300 to
900 A.D.

SocIAL ORGANISATION.

In the Tamilian society of that age, we find a social
hierarchy with the Brahmans, the kings, the merchants, the
peasants and other occupational groups, corresponding to the
various rungs of the social ladder. Though these distinctions
were in existence, yet so far as religious and social spheres of
human activity were concerned, there was a ‘unity in diversity.’

The. Brahmanas: The Brahmans were held in high
esteem by the Tamil monarchs, and those who were well-
versed in the Vedas were given grants of small villages which
went by the name of ‘Brahamadeya. These Brihman villages
were singularly marked out by the various names they bore like

1. Vide my thesis for M.O.L.

“A Critical Study of Sekkilar
and His Historical Material.” : =
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¢ Brahmapuri’ 1 ¢ Brahmade$am,” ¢ Aharam’ or ‘ Agrahiram,’
¢ Mangalam’, ¢Caturvedimangalam,” ¢Pudiir’ or ‘Putir.’
These villages were brilliantly adminstered by the Brahmans
themselves residing there. For example at Tiruvannainallar,
Tillai (Chidambaram) and Seignyalur (CGslicseperi), we
find adminstrative courts or offices under the guidance of
the Brahman intelligensia of those localities. These courts
rendered justice after hearing the yarious cases that came up
to them.2 Most of the Brahmans were well versed in Sanskrit,
but it should also be noted that some DBrahmans like
Tirugfiana Sambandar were not only masters of the Tamil
language but were also adepts in composing hymns in Tamil.

Kings : In Tamil Nad, thereis no separate caste like
¢ ksatriya’, as we find in the north. Hence we find emperors
or kings of kings like the Céras, the Cdlas, the Pandyas and
the Pallavas, as well as petty tributary chieftain clans like the
Kurumbars, the Kallars, the Malaivinars or Mountain-
dwellers. - But in all these royalties, one could find the six
angas of kingship existent.

Merchants: During the age of the Nayanmars,
Karaikkal, Negapatam, Kavérip-pim-pattinam and Mailapar
flourished as emporiums of sea-borne trade. Merchant
magnates lived in these cites 3 and carried on a prosperous
trade with Ceylon, East Indies and other lands overseas.
Inland trade was also carried on vigorously; the merchants
were sufficiently trained in the use of weapons so as to guard
themselves and their merchandise from the attacks of pirates
and robbers; they possessed almost all the weapons of
warfare usual to the warrior.4 :

Peasants: These people were engaged in agriculture
and they fromed the backbone of the _country. Tf%ey enjoyed_
the unique privilege of giving their daughters in marriage
even to Kings. Saint Tirunavukkaradar belonged to this
Vellala group. At first he embrased Jainism and for about

fifteen years strove hard in mastering their religious scriptures

1. ‘Berhampore’ of today isonlya corruption. of ‘Brahmapup_,f

2. Tadut-taitkondapuranam, St. 49.64. Tirunilakantapura-
nam, St. 30-24; Candesarpuranam St. 40-43. St
* 3 Vide the Puranams about Karaikkal Ammayyar, Amar
Nitiyar, Sambandhar and Iyarpabaiyar.

4. TIyarpahaiyarpuranam, St. 1424, ¢ il it
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and even received the title of ‘Dharmasenar. But, if such
a great protagonist of Jainism were to embrace Saivism later,
due to the marvellous fascinating influence of his eldest
sister I Tilakavadiyar, one can very easily deduce how much
that lady must have been well-educated and well-endowed
with 'moral calibre, Of the 63 Nayanmars, 13 are Brihmans,
and on a par with them we find another 13, all Vallilas by
birth; from this, is it not clear that Vellila Niyanmars also

attained a high level of mental and moral development as the
Brahman Nayanmars?

Other Occupational groups: The other occupational groups
also were well-informed .and well-educated ; e.g:, - *Nandaja
paraiya, was able to attain a position of equal eminence
among the enlightened society of well-educated and well-
informed Brihmans, as is attested by his Puranam. Note in
this connection that untouchability was prevalent during
Nanda’s days. The Banars who were adepts in the arts of
musical symphony, were also to a certain extent treated
as inferiors in days gone by but, we find Sambandar, a
Brdhman, treating Tirunilakdnta-Yazhp-panar and his consort
with the greatest respect and courtesy; from this, it is crystal

clear that in religious spheres, when one attained the height of
perfection, caste-distinctions held no sway.

2. WOMEN AND MARRIAGE,

During the age of the Niyanmirs, women enjoyed an
equal status with that of men. The cordial treatment
accorded to the Nayanmars of both sexes by their devotees and
their worship bear witness to this equality. Besides, the
religious services and temple services rendered by them also
point to this same direction. But one should not forget the
fact that this enjoyment of an equal status by women in those
days was solely due to their own making, because they had
reached the heights of culture, moral code and religious life.
Take for example, Karaikksl Ammaiyar, the emerald of the
merchant community. She was capable of reciting hymns
in divine ecstasy, which brimming full with ‘Bhakty’ found
a place in the Saiva Tirumurais, We have already mentioned
how Tilakavadiydr was able to make her brother Appar
embrace Saivaism and one should not forget that Appar was

1, Tirunavukkarasar Puranam, St, 39-69.
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the most highly cultured individual in religious scriptures of
those days. Similarly, Mangayakarasiyar, the Pandya Queen,
tried to convert her husband, Kian-Pandya, to Saivism with
success. The wife of Tirunilakanta-Yazhp-panar followed her
husband in his sojourns with Sambandar to places of pilgrimage
and kept company with him. Do not all these above statements
indicate the high status that the women-folk of our land
enjoyed during the time of the Nayanmars! It is not exaggera-
tion to say that Saivism reached the height of its pre-eminence
solely due to the unstinted co-operation rendered by these
illustrious women to their consorts.

Some of the women-folk dedicated their lives for the uplift
of religion and remained in maidenhood for ever ;1 some
éven wore the yellow robe and became nuns; most of them
enjoyed the privilege of marriage, if they wanted to lead a
married life.2

In those days, wives used to mount the funeral pyre along
with their dead husbands; in other words, self-immolation
was prevalent, This can be attested to by the act of self-
immolation by Appar’s mother when her husband died.3
Leaving this apart, we find wives abhoring their husbands
even to the verge of untouchablity if they were to perpetrate
debauchery or adultery.4 :

Marriage Rites: The would-be bridegroom, of his own
accord, used to send ‘the elders’ to his ladylove’s house for
betrothal.? Or the parents of the bridegroom wused to
approach direct the bride’s parents for fixing the marr.ia‘ge.ﬁ
If both the parties were to agree, then only the auspicious
day for the marriage would be fixed. When' de‘cu‘hng a
marriage, greatest attention was focussed on the integrity of

. character of the bridegroom concerned. In spite of .suc_h
scrupulous scrutiny and care, the husbanq of Karal_kkal
Ammaiyar went astray and spoiled her conjugal affection.”
Sambandar’s marriage was celebrated according to Vedic

Sambandar Puranam, St. 1117 ; Kalikkamar Puranam,

(=i

Ibid St. 260.

Appar Puriaram St. 28

Tirunilakantar Purdnam, St. 5-6. ;

Appar Purinam, St. 23. Sambandar Puranam. St. 1162.
Karaikkal Ammaiyar Puranam, St. 81.

NUA NS
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rites, Sundarar’s weddings were nothing but ‘love-matches’ and
were celebrated in temples; one should not forget that
Sundarar was an Adi-Saiva or Gurukkal. This Adi-$aiva
married a dancing girl and a Vellila girl; nay one, Kotpuliyar,
a Vellala, entreated this Adi-Saiva to marry his two daughters.
Then again one Sivane$a Cettiyar requested Sambandar to
marry his daughter. From all such incidents, it can be safely
concluded that great importance was not attached to caste-
distinctions among the Saivites of those ' days, so far as
marriage was concerned. Leaving this apart, one can also
find another customn that existed wiz., that a betrothed girl
used to immolate her own self or agreed to lead the rest of

her wretched life in widowhood if her betrothed husband were
to predecease her.l

3. Political Institutions.

Kingship:—As already stated there is no separate
kingly caste like the Ksatriyas in Tamil Nad. Succession to
the kingship was purely hereditary either for the imperial
throne or for the tributary chieftaincy. In case their was no
heir of the royal blood, then the ministers and the state
subjects would let loose the trained royal elephant (v 58
w1%er) with a garland in its trunk. The elephant in its sojourn
would pitch upon the proper man to the ¢ gadi’ by garlanding
him and carrying him on its back., This strange custom,
seamingly supetstitious, can be attested to by the incident that

Mirti Nayanar, a merchant, was in this way installed: as a
Pandya ruler.2

The King ruled the country very well, bestowing the
greatest attention upon his subjects. He tried his best in
alleviating the distress of his subjects which might occur in-
any one of five ways, viz.., by his own self, by his cour
foes and by wild beasts.3 The King
attention to the promulgation of his own
those who resisted his religions views. Moreover, certain
Kings like Gunadharan and Nedumiran began to show a
fanatical hatred towards their old religion itself, after their

tiers, by
devoted the greatest
religion; he punished

1. Appar Puranam, St. 32-34.
2. Mirti Nayanar Purinam, St. 27-42.
3. Nakarac cirappu, St. 36.
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convesion to a new one, viz, Saivism. Thus on the whole, we
can say that the King followed the rigours and disciplines
enjoined by his religious tenets and punished offenders against
them with a stern severity. If the King died, some of the
members of his militia also perished with him.1

Popular Institutions.

Cultural Centres :—A peep into the Periyapuranam shows
that during the time of the Nayanmars Tirup-padiripuliyfir
figured as a stronghold of Jainism and centre of spiritual
learning and culture. It was in a Jain monastery there that
Appar studied all the Jain scriptures and received the title
of ‘Dharmasenar’. Similar Jain centres were found at Tiruva-
riir, Tiruvotiir and Tiru-Mailapir, and these also served as
torch-bearers of culture and learning. So -also the place
‘Bodhimangai’ flourished as a seat of Buddhist learning.
The city of Kafici was famous as the repositary of four
religious cults viz., Vaisnavaism, Saivism, Buddhism, and
Jainism. Appar also testifies to this aspect by eulogising
Kiafichi as a city of unbounded culture (seaflie serdars
sre@wrssi). In those days, the Pali, the Sanskrit and the
Tamil languages held high sway among the people’s minds and
this fact can be proved bv the utterances made by emiment
luminaries like Buddhadatta and Hiwen-Tsang. i

Monasteries —Attached to the temples were the monas-
teries which imported religious instruction and fostered religious
education. The student in the monastery received religious
as well as general education of a wide nature. Further, these
monasteries served also as lodges for the Samayacaryas like
Appar and Sambandar during their religious tours. Such

. monasteries as those existed in various places like Tiruvizhi-
mizhalai, Tirumarugal, Tirumaraikkadu and Tiruppuhaldr,

Village Adminstrative units:—Reference was already
made to the existence of village courts and assemblies. Oanly,
those who possessed the requisite qualifications of learning,
culture, good behaviour and experience were eligible for
membership in the assembly. In the ‘Grama sabba’, all the
documents pertaining, to that village were preserved and
guarded in an apartment set apart for that purpoese; and this

1. Vellanaic~-carukkam, St. 37,
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went by the name of ¢ Arantarukappu’. In every Grama
Sabha, there was an accountant. All cases were decided after
fully hearing the parties to the suit, the documents pertaining
to the suit, and the witnesses involved.! For the crimes
committed by youngsters the parents were held responsible.2
Similar to these legal codes which were in existence, we can

also infer the existence of forest laws, specifying the rules
for the game of hunting.3

4., RELIGION,

During the age of the Nayanmars, Jainism, Buddhism,
Saivism and Vaisanavism thrived in Tamil Nad. The
Digambara sect of Jainism was wielding a very high influence,
as a result of which Saivism was not able even to lift up its
head. Later Appar was able to make Tondai-Nadu a Saiva
Nadu; and similarly Sambandar was able to spread Saivism
in Pandya Nadu, after defeating the Jains and Buddhists in
Samayavada or religious discussions. Those who suffered

defeat sought gallows of their own accord or were sent to the
gallows.4

Among the Saivites there were diverse sects like (1) the
Kapalikas (2) Pasupatas and (3) the Kalamukas. ~The
followers of these sects were mainly immigrants from the
north; they spread their religious customs and practices in
Tamil Nad and had their own monasteries in some places.

There were about 300 temples in Tamil Nad dedicated to
Siva and festivals were celebrated in them. Of these Saiva
temples, those at Chidambaram and Tiruvariir were held in the
highest esteem by Saiva devotees.

5. OTHER DEeTAILS,

Chidambaram and Kafici were big cities. = Places likéL
Tiruvannainalliir were only villages. Besides such cities and
villages, there were the ceris or the habitats of the Paraiyas,

1. Tadut-tit konda Puranam.

2. Candesar Puranam St. 43.

3. Kannappar Puranam St. 86.

4. The sculptures in Vaikunta Perumil Koil, Kviﬁci, attest
to a similar treatment accorded to those who suffered defeat in

the - Samayavada against Vaisnavism. (Vide Dr. Minakshi’s
Administrative and Social Life under the Pallavas).
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tht hunters and the Paravars. Reference to any city like
Kafci or Cidambaram in the Periyapurinam will give the .
reader an idea of the structure of a typical ¢city’ during
those times; similarly, reference to any sanctified village with
its temple in the Periyapuranam will give an idea of the
structure of a typical ‘village’ during those times. In this
connection it is very interesting to note that Geddes, the
famous expert himself, vouchsafed for the fact that the
structure of the city of Kafici must have been planned by well-
skilled town-planning architects.

The Per\iyapuréx_lam also refers to minute details like the
kinds of dress, ornaments and weapons worn by the people of
those days; it makes reference also to the excellence of the
fine arts like music and dancing. These details are borne out
by the authentic testimony of the exquisite specimens of art at
Sittannavasal and the marvellous sculptures of the Kailasa-
nitha and Vaikuntaperumal temples at Kafici.

CONCLUSION

To understand really the cultural and social life of the
Tamils of the Pallava period and after, one must necessarily,
refer to the Tirumurais, the Nalayira Divya Prabandham and
‘the Periyapuranam. Of these three, the last mentioned is of
utmost utility, as it helps us a great deal in reconstructing the
history of the period and in studying the social and cultural
advancement of the people of that age. To conclude, let us
pay our humblest homage to that great savant of Tamil
Literature Sekkilir for having bestowed on Tamil Nad such a
gem ‘of purest ray serene’ as the Periyapuranam.



¢«SANSKRIT AS LINGUA FRANCA”.*
H. E. Dr. KaiLas Nata KATJju, M.A., LL.D.
Gowernor of Orwissa and Chancellor, Utkal University.

I

« I would strongly recommend that just as English was
the official language in the Law Courts and under the Govern-
ment of India Act in the different Legislatures and in
Government administration departments, so also the Indian
national language-Rashtra Bhasha—should be made the Official
language to the same extent. Unless you do so, I see great
difficulties in the development of an Indian national language
as a vehcile for exchange of ideas and for national communion
and intercourse. The aim should be not merely knowledge, but
also the acquistion of proficiency in the national language by
the largest number of people imaginable.

¢« That brings me to the very difficult question of what the
national language should be. I know this is very delicate
ground and I must tread it cautiously with great discretion.
The lahours of learned men, literateurs and poets have built up
provincial languages which have great traditions behind them.
Leaving Hindi and Urdu aside, the modern Bengali, Gujerati,
Marathi, Oriya, Tamil and Telugu and other languages have
cultural treasures of which their inheritors are justly proud.
This is just the problem which I would like this eminent Board
to consider in its disapassionate and far-sighted wisdom.

‘“ As a layman, if I were bold enough to hazard an opinion,
my first impulse would be to consider the claims of Sanskrit as
our national language. Sanskrit is the mother of all the
Provincial languages of India, which do not derive their inspi- i
ration from Arabia and Persia. Provincial vocabularies have
drawn vastly upon the storehouse of Sanskrit words and
phrases. And then all people do Sanskrit reverence. All our
sacred books on law and religion, and all our literature and
text books on Art and Science and Medicine and technical

subjects such as architecture are in Sanskrit, The adoption

* Extracted from H.E. Dr. Katju’s Inaurgural Add
Inter-Uni.versity Board Meeting at Cuttack oi 5-12-47re::1ctlo iﬂi
Convocation Address to the Utkal University on 3-12-47. Repro-
duced here by H. E.’s kind permission, g
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of Sanskrit will not raise any Provincial jealousies. Indeed it
will be widely welcomed because Sanskrit is already so familiar.
Every year an ever-growing number of people, boys and girls,
read Sanskrit in Schools and Colleges. The script of most of
the provincial languages is based on variations of Devanagari
in which Sanskrit is written and Devanagari is well-known
throughout India. The Sankrit starts, therefore with definite
advantages in its favour. DBut then it is said that Sanskrit is
not a living language; it ceased to be a spoken language
centuries ago, and it is said it will be impossible now revive it;
I am not so sure of that myself, but of course I am not
competent to pronounce an opinion upon this matter. I bhave
heard many people talking and speaking in Sanskrit with the
greatest ease and confidence. Then it is said that Sanskrit is
difficult to learn and to impart knowledge of. I am not sure of
that either. But these are all points worthy of your careful
consideration. I am sure, however, of one thing that if
Sanskrit were to become gradually the language of our superior
law courts, of our Laws and Regulations, of our State
Documents, of our great State Departments, it will make a
wonderful appeal to and raise enormous enthusiasm among
the vast teeming millions of this country, and be in itself a
powerful unifying factor in our national life. Tt will forge a
link with our ancient culture, and the wider diffusion of
Sanskrit as a national language will in its turn prove a
powerful instrument for the development of the great provin-
cial languages in India. The progress will be smooth because
all sense of rivalry and jealosy will be completely absent.

¢« If what I plead for is not feasible or is not practical
politics, then you will have to choose between other languages,
.not only for the purpose of intercourse in the market places
of India, but for intercourse among learned men, as medium
for instruction in arts and sciences, for drafting laws and
regulations, and for conducting legal proceedings and debates
in our supreme law courts and  Legislatures. A nation_al
language must be rich in its contents, must, by its allusions, its
similies and metaphors be capable of arousing a sense of
national pride in those who use it. The question of scr?pt ?s
an important factor and the fact that the Devanagari script is
already familar to the vast masses of population through their
Sanskrit literature is one of prime importance, In Madras
and Malabar, in Utkal and Bengal, in Gujarat and Maharashtra,

<
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Devanagari script is equally loved everywhere and any other
script would be regarded as a strange innovation.”

II

¢ We must acquire proficiency in the use of the national
language to the same extent as we have endeavoured to do
with English language. In this connection I have already
elsewhere drawn attention to the merits of the Sanskrit
language and its suitability for adoption as our national
language. I was speculating as to what would happen if there
was no active effort on behalf of the State for the propagation
and enforcement of any particular language as the national
language. What would be left as the linguistic tie between
the different parts of the country? The answer to that
question is not in doubt. The Sanskrit language is the only
cultural bond between vast masses of Indians. It is the
language which is being increasingly studied in our Pathshalas,
schools and colleges, and a man from Madura and Rameswar,
in the South well-versed in Sanskrit does not find himself a
complete stranger in Prayag or Kashmir. It seems to me that
the difficulties in the acquisition of Sanskrit are very much
exaggerated. In fact, Sanskrit possesses the most scientifi-
cally constructed rules of grammar and these rules once

mastered make the command of the language fairly easy. Its

vocabulary is vast. Its literature in arts and sciences, mathe-

matics and astronomy and medicine is magnificent.  And it has
further the great merit of being the mother of all provincia}
languages in India. I am convinced that the development of
Sanskrit will lead automatically to the great encouragement
and development of all the provincial languages of India.



BOOK REVIEWS

Further- Sources of Vijayanagar History. 3 Volumes.
Prof. K. A. Nilakanta Sastri and Dr. N. Venkataramanayya.
‘University of Madras. Rs. 7 each.

The Department of Indian History in the University of
Madras has enriched further the literature on South Indian
History by publishing in three volumes the ¢ Further sources
of Vijayanagar History.” :

The laudable iwork begun by the late. A. Rangaswami
Sarasvati has been very ably completed by Prof. K. A. Nila-
kanta Sastri and Dr. N. Venkataramanayya, joint authors
of the ¢ Further Sources”, selected and brought together
from Sanskrit, from the South Indian Vernaculars and
from Persian. The main work donme by the Vijayanagar
Scholar, Dr. N. Venkataramanayya, has been helped by Prof.
K. A. Nilakantha Sastri with the English translations of
Sanskrit extracts and pertinent passages from works in Dutch,
written by Macleod and the Dagh Register etc., :

Of these three volumes of ¢« Further Sources” the first
volume is entirely devoted to a Summary, in fact a veritable
compendium, of the History of Vijayanagar written by Dr.
N. Venkataramanayya, and the second volume contains the
extracts about 253 in number written originally in Persian,
Canarese, Telugu, Tamil, Malayalam and Sanskrit. A
majority of the extracts are in Telugy, and only about 70
are in other languages, of which 7 are from Persian, 17 from

Canarese, 6 from Malayalam, 18 from Sanskrit, and 22 from

, Tamil.

Dr. N. Venkataramanayya has added another feather to
his cap by the compilation and publication of the very valuable
source-material and by making most of it avaliable for the
frst time to all scholars engaged in research in the History of

Vijayanagar and laid them all under a deep debt of gratitude.

These three volumes now published further embellish his name
he had already established

and fame, richly deserved, which : =S
by the publication of the “ Studies in the Third .'\_/'ua.yanagar
Dynasty,”” «“ The-City and the Foundation of Vijayanagar”,
« The Muslim Expansion to the South”, and last but not the
least, the editing and publication of the «Velugotivarivamsa-

2
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vali >—works embodying his patient Jabours over a number
of years which eminently fitted him to undertake the work
under review. The work ¢ Further Sources” is really an
achievement which its authors may be rightly proud of.

The sources in this work fall, broadly speaking, into four
distinct categories, namely, chronicles, literary works, inscrip-
tions, taken particularly from the Mackenzie Manuscripts which
have not yet been published, and Catus. The kingdom of
Vijayanagar was specially fortunate in having many chronicles
in vernacular, a kind of unclassical historical literature, both
general and local, like Kérala Palama in Malayalam, Koyilolugu,
Karnatadésarayakkalincaritram, Ramappayyam Ammanai in
Tamil, and Rayavacakam, Vijayanagara Samrajyam, Karnata.
rajyavrttaintam, Narapativijayavrttantam and Rayadurga-
aradara-vamsavali, etc., all in Telugu, accounts very valuable in
their own way which are either local tracts, or accounts of
reigns of kings, or general accounts of the kingdom and its
kings. One or two of these in Telugu were published long
ago in the Telugu journal Bharati by the Doctor himself, and
a few by the late J. Ramayya Pantulu, one of the pioneers of
Historical research in the Telugu country, in the Journal of the
Telugu Academy. Besides these chronicles there are some
beautiful poems describing the valour and exploits of Gani
Timma Nayaka, Kasturi Rangappa Nayaka, and Yacama
Nayaka, a few of the noted chiefs of the Vijayanagar period,
and the lineage of the Tondaimans of Pudukkotta which was
first published in the Journal of the Telugu Academy long ago.

- These poems are very valuable to us in as much as they
furnish a good deal of historical information about these

chiefs which is either not available otherwise, or which goes to
corroborate the evidence already known to us.

It is not unreasonable to expect a .short critical review of
the four kinds of extracts, discussing therein, if possible,
their date and nature of composition, their authorship, and
other peculiarities if there are any. Of these Rayaviacakam
is a short account about the reign of Krspadévaraya. It
was already published in the form of a book by the
Telugu Academy, Cocanada. Of course I am not unaware
of the fact that it is difficult to ascertain the date and
authorship of these chronicles. I do not know what Kérala
Palama is; similarly, about Haridasa and his work Irusamaya-
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vilakkam, little is known to the students of history. At
least a short introductory note at the beginning of an extract
taken from each such particular source would have been
very helpful to the student. I am aware of the fact that the
first chapter of the valuable introduction has dealt with the
general nature of the sources. Therein the development of
the praSasti and birudugadya into a chronicle in Telugu has
been shown. I do not know if this was the case in Tamil and
Malayalam languages. Except tracing the growth of the chro-
nicle nothing more has been said about the extracts. Some
extracts have been taken from kaditams also. The student of
history should know what a kaditam is. It would have been
proper if some explanation of the term was given in the first
chapter, what it means, how it was prepared, kept and so on.

It is interesting however to note that the date of compo-
sition of Rayavacakam, one of the many Telugu chronicles,
is given. It is said, perhaps for good reasons which are
mentioned, ‘that the Rayavacakam must have been written
sometime ' after the foundation of Bhagnagara, i.e., after
A.D. 1581.”

Similarly, a short account of the Telugu literary works
from which extracts were taken into this collection, would
have also been of great value. The reader of these ‘“Further
Sources” knows neither about the authorship, nor about the
date of composition of a great many of these works from
which extracts were given. Many extracts were taken from
works either printed and published already, or from those
copies of which are either preserved in the Mackenzie Manus-
cripts or noted in the Triennial and Descriptive Catalogues
of the Madras Government Oriental Manuscripts Library.
"No references are given generally to published works; but
references are given to unpublished works as to their sources.
Owing to some discrepancies in noting these references it
is not quite possible to know which of the works have been
already published and which are not.

A note about the Kumudvatikalyanam seems to be neces-
sary; for, this work has been brought to ligat for the first
time now. Its existence is not known till now to any of the
scholars or students of Telugu literature. ’I"here are no
copies of this work either in the Government Oriental Mant:}s-
cripts Library or in the Tanjore Palacg Library. Not even its
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name is found in the Catalogues of any of the Manuscript
Libraries. Only one copy and that too an incomplete one
consisting of only three or four aswvdsas and not the whole
work, is preserved, strangely to say, in the Adyar Library,
Madras. Ananta, the author of this work is a later member
of the Matli family, a descendant, probably a grandson if I
remember right, of the Matli Chief, Ananta, the author of the
Kakutstha Vijayam, and a vassal of Venkatapatidévaraya II.
The Siddhavatam inscription of this latter Ananta is dated in
Saka 1527 or A. D. 1605. A short general account about
these Telugu works would have enabled the reader to understand
properly and assess the value of the material used.

The whole of the first volume is, as stated already, a
short account of Vijayanagar primarily based on the extracts
given in the Second Volume. The author has utilised other
Sources also, chiefly inscriptions, Muslim histories and Dutch
records in writing this account. This account is very valuable
as it contains very many new facts which were unknown till
now to students of the History of Vijayanagar. Robert Sewell’s
Forgotten Empire more are less stops with the battle of
Raksasa Tangadi (Talikota). What was stated therein about
the Aravidu dynasty is very little. Father Heras brought his
account to a close in his work, the Aravidu Dynasty of Vijaya-
nagar, with the reign of Venkatapatidévaraya II. Now. Dr.
Venkataramanayya has given a complete account of the
Aravidu dynasty of Vijayanagar till the end of the reign of
Sriranga III, the last Vijayanagar ruler. Hence we can
unhesitatingly say that we have here for the first time a comp-

lete_history of Vijayanagar, for which we have to thank
the author.

Dr. Venkataramanayya’s account develops itself into a’
regular history, particularly in the latter half rather than in
the early one. The treatment of the reigns of early kings is
very concise and meagre and the treatment of those of later
kings is much elaborate. = Of course, the latter portion of the
account shows how the author has mastered the subject; he is

now the proper Scholar to undertake to write the History of
Vijayanagar. :

Dr. Venkataramanayya has thrown, by his discussion on
some of the knotty problems, a good deal of light in his
‘introduction. Some of his opinions may not be conclusive, but
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undoubtedly they are very helpful to promote furth& research.
Particularly, the author has very ably and thoroughly discussed
the great battle of Raksasa Tangadi. The author has added
many valuable footnotes correcting the dates and explaining

and elucidating a number of other things which enhance the
value of the work. ;

Though the number of extracts is very great it may not
be all exhaustive. There may remain some more which
patient research may yet bring to light. In fact there are
some. However, it may not be possible to ransack all the
Source-material. Judged by the number of extracts in these
volumes one will not fail to appreciate the work that the
authors have done.

As stated before, a great number of the Vijayanagara
chronicles are in Telugu. The language in which they were
written is the Spoken dialect of the later Vijayanagar period in
the Telugu country. The spoken Telugu language has much
changed since then. Some of the words in these chronicles
have become obsolete; the meaning of some of them is not
known; some words are nmow used in a different meaning.
There are many words in these extracts which have dropped
out of current usage. Any attempt to explain such terms
means a regular study of this language, the spoken Telugu
current in those times. These extracts from the chronicle
thus open a new vista of linguistic and philological research,
~which some of the Telugu linguists may well take up in
earnest in the interest of the Telugu language.

M. SOMASEKHARA SARMA,

Pafica-prakriya of Sarvajfidtman with the commentaries

of = Anandajiana and Piirnavidaymuni. Edited by T. R.
' Chintamani. M. A., Ph. D. University of Madras. 1946,
Price Rs 2/8-.

This is a short manual of Advaita Vedanta by Sarvajfidtma
Muni, who is a well-known exponent of the doctrine. The
work, as indicated by its title, is divided into five sections.
The first of them deals with the different kin_ds of meanings

" which a word may have (Sabda-vrtti), and shows how the
suitdbility of these meanings depends upon. thf’. context in
which the word is used. The reason for beginning the Vfork
with a consideration of this topic is the fact‘ that the Ved:_mta
system, as acknowledged by all its adherents, is based essentially,

; 9

o { -
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on the Veda, which is a form of verbal testimony. The next
three sections treat of what are described as ¢ the great sayings’
(mahavakyas) of which Tat twam asi is a familiar example,
and point out how they should be interpreted in the light of
the preceding discussion of word-meanings. The last section
is devoted to the elucidation of the ideas of bondage and
release. Dealing thus with the fundamentals of Advaita and
being written in a simple style, the book will be of particular
value to those who begin the study of the doctrine.

There is prefixed to the Sanskrit text a very interesting
Introduction in English. It discusses chiefly two questions,
the date of the author and the identity of one of the
commentators, viz, Aanndajfiana, The discussion of the
former question is much the more important of the two. It
has been held since, at least the time of Madhusitidana
Sarasvati, the author of the adwaita-siddhi, that Sarvajiatman
was a direct pupil of SureSvara ; but the editor was all along
contending that this tradition concerning the relation of
Suresvara and Sarvajfiatman could not be correct. Here he
brings to our notice fresh evidence, which all but finally
establishes his contention. It is the citation in this work
(p. 69) of a passage from the [stasiddhi whose author is
known to have flourished considerably efter Sureévara.

Before concluding this review, it is our melancholy duty
to refer to the very sad demise of the editor a few months
ago, and the great loss caused thereby to Sanskrit scholarship.’
Dr. Chintamani had a genuine interest in Indological research.
He was a frequent contributor to Journals and his contribu-
tions always evoked wide interest. He had a close knowledge
of  unpublished manuscripts in the various public libraries in
South India and has edited several of them, some like the
“Prakatartha—a commentary on Satikaracarya’s bhasya on the
Vedanta Sttra—being of great importance to students of
ancient Indian thought. He would surely have brought to
light more works of the same type had he been spared; but

that was not to be. He was only about 45 years old when he
passed away.

M. H.

Critical Word-Index to the Bhagavad Gita. By Rao
Bahadur Prahlad C. Diwanji, Retd. Judge, Bombay. New
. Book Co., Ltd. 188/190, Hornby Road, Bombay. Rs. 12-0-0..
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Busy as he had been as a member of the Judiciary of the
Bombay Presidency, Mr. P.C. Diwanji has been an active
research scholar and author throughout his official career,
and during his present period of retirement too, he is conti-
nuing his research persuits despite his advancing age. Besides
some legal works, he has produced a few literary pieces too
in Gujarathi. In the [eld of Sanskrit research, he is well-
known for his many papers on Philosphical problems and
classics and for his editions of the Siddhanta Bindu and
Prasthianabheda. Recently he has been persuing the intensive
study of the text and recensions of the Yogavasistha.

The book under review is a substantial production of his,
having been compiled with great care and diligence. Itisa
complete Index Verborum and Dictionary of the Gita, giving in
a compact form the complete critical text-material of the
Gita with all the variant readings of the Vulgate, the Kasmi-
rian version and the differences as found in the severel well-
known commentators.

The work is in three parts, Primary Word-Units, Secon-
dary, Tertiary and Quaternary Word-Units, and consolidated
Index of the Primary and Subsidiary Word-Units. Under
each head, there are two sections, noticing separately the
Vulgate and Kasmirian recensions. In the Primary word-unit
Index, a word is given, described grammatically, rendered into
English and provided with reference to the place or places of
its occurance. Sometimes, the note on the meaning and signi-
ficance of a word is found in some detail. In an Indroduction,
he explains the origin, need and plan of this Index of the
Gita.

Sri P. C. Dewanji deserves the thanks of all Gita-students

. for this most valuable compilation.

Vi R,
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Dr. T. R. CHINTAMANI.

It is with deep regret that we have to record here the
pre-mature demise of the well-known Sanskrit scholar, Dr,

T. R. Chintamani of the Sanskrit Dept: of the Madras
University.

Dr. Chintamani hailed from a family devoted to Vedic and
Vedantic studies, two of his near kinsmen being the well-known
Pandits Sri T. V. Ramachandra Dikshitar and Sri Venka-
tesvara Dikshitar. A student of the late Mm. Prof. S. Kuppu-
swami Sastriar, Dr. Chintamani passed out of the Sanskrit
Dept. of the Presidency College, Madras, with medals and
prizes. He then worked on Semantics as a Research student in
the Madras University, and later worked for some time in the
Adyar Library and Saraswati Mahal Library, Tanjore. He
was then appointed Senior Lecturer in Sanskrit in the Oriental

Institute qf the University of Madras, which post he held till
his sad demise on 24th August, 1947.

As examiner and member of Boards of studies, he was
connected with most of the South Indian Universities. A
member of Oriental Conference Committee for some time, he
also presided over its Indian Philosophy section at its recent
Nagpur Session. He was actively connected with the Sanskrit
Academy, Madras, the Ranade Library, Madras and the
Kuppuswami Sastri Research Institute, Madras. For several

years, he was intimately connected with the Journal of Oriental
Research.

Dr. Chinamani wrote many articles in Research

Journals, but his concentrated work was mainly on the editing

of Sanskrit works from manuscripts. Editions of the following
works stand to his credit :—

1. Unadi Sitras in various recensions—4 Vols.
2. Prakatarthavivarana—2 Vols.
- 3. Nanarthasarhgraha of Ajayapala
4. Sarasvatikanthabharana of Bhoja
5t Sahityaratnakara of Yajfianarayana
6.

Raghunathabhyudaya of Ramabhadramba
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7. Sarvatobhadra of Rimakantha
8. Sarirakanyiyasammgraha

9. The Kausitaka Grhya Siitras with Bhavatrita’s Com-
mentary

10. The Paficaprakriya of Sarvajfidtman with two com-
mentaries

11. Vyavaharasiromani

In the J. O. R, Madras, he published the following notes,
articles and editions of fragments and short works:

1. Date of Srikantha and his Brahmamimamsa

2. Note on the authorship of the Unadi Sttras
3. Fragments of Bhatta Nayaka
4. > Matrgupta
5. Note on the Carvaka system
6. . Manoratha
7 e Mahodadhi and Mahavrata
8. v Date of Tattvasamasa
9. Z ,». Samkhyapravacana Sitras
10. i ,» ~Magha
11. Skandasvamin’s commentary on Nirukta
12. Works of Prabhakara
13. Sri Satyayana Brahmana
14, Date of Sankaracarya and some of his Predecessors
15. Mahratta Hill Fortresses
16. Laksanaratnavali of Appayya Diksita

17. Amarakhandana of Sr1 Harsa
18-19. Adhikarana Sangati and Adhikarana Maiij Jarl of

Citsukha (with T. V. Ramachandra Dikshitar)

20. A commentary on Amarakosa

21. Subhifticandra’s commentary on Amarakosa

22. Vidyavinoda Nardyana’s 5 i

23. Praminalaksana of Sarvajiidatman-unfinished (with
T. V. Ramachandra Dikshitar).

24, Fragments of Sumantu Dharma Sttras

25. Citrapata of Appayya Diksita

26, Fragments of Kasyapa Dharma Sfitras
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For his Doctorate, he wrote a thesis on the Literary
History of Pirva Mimdmsa, two instalments of which appeared
in print in the J. O. R. He had also collaborated with the late

Mm. Prof. Kuppuswami Sastri in his edition of Dhvanyaloka
(Ud. I).

He contributed also some papers to some of the Oriental
Conference sessions and some Commemoration Volumes. Among
his contributions in other Research Journals may be mentioned
his two contributions in the THQ, Calcutta, the Yuddhakinda
Campti of Rajaciidamani Diksita and Brahmananda Yati’s
Brahmasitra Bhasyartha Sarhgraha.

Rao BaHADUR C. R. KRISHNAMACHARLU,

Rao Bahadur C. R. K. Charly, Retired Epigraphist for the
.Government of India, who had been ailing for sometime,
passed away on the evening of August 1931 at the age of 60
at his residence in 18, Ramanujam Street, Thyagarayanagar.

Mr. C. R. K. Charlu made his mark in research by
orginality and insight. Besides the numerous inscriptions which
he edited for the Epigraphia Indica and the Hyderabad
Archaeological Department, he made valuable contributions to
the interpretation of ancient Indian History. He wrote a
monograph on the ¢Cradle of Indian History’, in which he
drew pointed attention to the mass of historical material that
lay embedded in our Puranas. Besides his published works,
he Jeft behind two manuscripts, the Telingana Inscriptions,
and the Mahabharata Index, ready for the press.

: Dr. M. H. KRISHNA.
On 23rd December 1947, Dr. M. H. Krishna, Director of
Archaeology, Mysore passed away, at Mysore. He was also

for several years one of the Secretaries of the All-India
Oriental Conference.



Prize for Book on Hindu Culture and Religion
in Tamil

A Prize of Rs. 1000 will be awarded to the person who
writes a book which will be an incentive to young boys and
girls taking interest in Hindu Culture and Religion.

The book should be in Tamil and be suitable for reading
by boys and girls between the ages of 12 and 16.

The manuscript should be written on one side of the paper
only and the number of pages of the manuscript should be
such that when printed it will extend to about 128 pages of
Demy Octavo size.

Two copies of the manuscript should be submitted so as
to reach the undersigned on or before the Ist October 1948.

All manuscripts received will be examined by a Board
consisting of the following gentlemen :
1. Sir S. Varadachariar
2. Dewan Bahadur K. Sundaram Chettiar

3. Sri K. Balasubrahmanya Ayyar
4, Sri C. K. Subrahmanya Mudaliar
5. Dr. V. Raghavan

The selection by the Board for the award of the Prize
* will be subject to the approval of His Holiness Sri
Sankaracharya Swamigal of Kanchi Kamakoti Peetham of
Kumbakonam. The selection so approved will be final.

The manuscript selected for the prize will become the
absolute property of the undersigned who will have the rights
‘to translate and print and publish the same.

The rejected manuscripts will be returned to the authors
but it would be open to the undersigned to purchase any of
them on terms to be mutually arranged,

«AMRITA VILAS” M. SUBRAEMANYAN,

Mabras 10. Accountant General
i (Retired).

14th November 1947.



OUR OWN PUBLICATIONS

Rs. A. p.
1. Vibhrama-Viveka of Mandana Misra—edited by
Mahamahopadhyaya Vidyavacaspati Prof. S.
Kuppuswami Sastriar, M.A., LE.S. (Retd.) and
Vedantalankara Prof. T. V. Ramachandra Dikshitar,
Sanskrit College, Mylapore, Madras s 0012+50

2. Vinavasavadatta (an old Sanskrit drama), edited
by Mahimahopadhyaya Vidyavacaspati Prof. S.
Kuppuswami Sastriar, M.A,) L.E.S. (Retd.) and
Dr. C. Kunhan Raja, M.A., D.Phil. (Oxon,),
Reader in Sanskrit, University of Madras 0 48350

3. Tolkappiyam with an English translation, by Dr.
P. S. Subrahmanya Sastri, M.A., L.T., Ph.D,,
Principal, Raja’s College, Tiruvadi (Vol. I) SRS 50

4. Tolkappiyam Do. Do. Vol. II, Part 1 & DA 00

History of Grammatical Theories in Tamil, by
‘Dr. P. S. Subrahmanya Sastri, M.A., L.T., Ph.D.,
Principal, Raja’s College, Tiruvadi 0

Dhvanyaloka & Locana of Anandavardhana and
Abhinavagupta with Kaumudi by Uttungodaya and
Upalocana edited by Mahidmahopadhyaya Vidya-
vacaspati S. Kuppuswami Sastriar, M.A., LE.S.
(Retd.), Sri T. V. Ramachandra Dikshitar and Dr.
T. R. Chintamani, M.A., Uddyota I .. 8

7. The  Kuppuswami  Sastri

Commemoration
Volume

o310 .0
Highways and Byways of Literary Criticism in

Sanskrit by Mahamahopadhyaya Prof. S. Kuppu-
\ swami Sastri ;

9. Compromises in the History of Vedanta by Maha-

mahopadhyiya Prof. S. Kuppuswami Sastri =i 450

The Primer of Indian Logic by Mm. Prof.
S. Kuppuswamy . Sastri .6 0 0

10.

- - Copies can be had of : The Secretaries,
The Kuppuswami Sastri Research Institute,
Mylapore, MADRAS.
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