





VEDIC STUDIES: VI. RADHRA, ARADHRA
BY
Dr. A. VENKATASUBBIAH
(Comtinued from Vol. XIX. Pt. 2, p. 123)

The history of the interpretation of these words is of
much interest. The word 7adAra occurs, by itself and com-
pounded with other words (including nafl or privative a—), in
the RV only, in eleven verses, Sayana, in his commentary on
nine of these verses derives radhra from the root' radha
samrdddhan and explains it as samyddha, radhaka or' @radhaka;
in his commentary on 2, 21, 4, he derives it from radha sam-
raddhaw and_alternatively from radha himsayam, and explains
radhrapam as samyddhanam or himsakanam Satranam, while,
in his commentary on 6, 18, 4, he derives it from the root
radha vaSikarane, and explains radhranam as vasikaraniyanam
sapatnanam ; aradhra is explained by him as Satvublir vasikar-
tum asakya in his commentary on 6, 18, 4 and as asamrda’lza
in his commentary on 6, 62, 3.1

In the PW, Roth referred to the above-given explanatlons
of Sayana and interpreted radhra as ‘begiitert, oder derJemge
welcher es den Gottern recht macht, rechtschaffen; der sich in
Gunst zu setzen weiss’ (i.e., as samyddha; aradhaka: righteous,
upr:ght propitiating’), and aradhra as ‘nicht in rechten
Verfassung befindend, oder nicht Genehm’; but later (xee Ved.
St., 1, 124) he explained radira as ‘willing, obedient’.’ Grass-
mann, differing from the PW, interpreted 7adhra as ‘weary,
faint, exhausted, done up’, deriving it from radha vasikarane,
‘and aradhra as ‘not lazy’. Ludwig followed the lead of Roth

1. According to the author of the Dhatupatha (mo. 1193;
divadi, radha himsa-samraddhyoh), this root radh has the signifi-
cation, not only of samraddhi, but of himsa also; and Sayana has
therefore given the meaning of radh as /zimsd-samrdda’fgyoh in his
commentary on 2, 12, 6 and 2,21, 4, when giving the derivation
of radhra. Since however there is a great difference between
himsa and samraddhi, T shall, in order to avoid ambiguity, speak
here of the root radha himsayam when referring to radh sxgmfymg
himsa, and of radka samraddhau when referrmg to radh sxgmfymg
samraddhi.
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and explained radhra as ‘aclive, zealous’ in his translation,
and as ‘pliant, submissive, yielding’ in his commentary
(V, 53); and similarly, Hillebrandt translated radira as
¢rich, fortunate’. Bergaigne, on the other hand, (Eiudes sur
le lexique du R.V., s. v. aradhra) preferred to follow Grass-
mann and interpreted vadhra as ‘abattu (humbled, depressed)’,
and aradhra as ‘indefatigable’.

In Ved. St., 1, 125, Pischel opined that the clue to the
meaning of radhra is contained in 6, 62, 3: ta ha tyéd vart:'r
yad aradhram ugretthadhiya ahathuh $asvad asvaik in which
the epithet arad/ira is applied to the path of the Asvins, which,
elsewhere, is described as go'maz‘ ik hzi'razlyazat (1. 92, 16),
gt;mat...alévdvat...njrpcliyyam (2, 41, 7), t;éz’a“vat...gc;ntai...

Wranyavat (8, 22, 17), irdvat (7, 40, 5; 67, 10), nrpayyam

)
(8,9, 18; 26, 15) and uruvyacastamam...11rp(%yyam (8, 26,

14). He hence argued that the meanings assigned to radhra
by Roth, Ludwig and Iillebrandt were untenable, and that
radhra signifles, primarily, ‘poor, miserable, wretched, unfortu-
nate’, the exact converse of the meaning given to it by Hille-
brandt. From this meaning, he further opined, was developed

- that of ‘miserly, stingy’, and he thus arrived at the conclusion
that radhra signifies ‘(1) miserable, wretched, poor (2) miser’
and aradhra, ‘rich, liberal’,

These views of Pischel found favour with Max Miiller
who (in SBE. 34) translated radhra as <wretched, a sluggard’,
and with Oldenberg who interpreted radira and aradhra as
‘miserable’ and ‘not miserable’ respectively (ZDMG. 55. 322).
Similarly, Geldner too, in his RV, Ueber., translated radhra as
‘weak’, after explaining it as ‘slack, indolent, negligernt: weak’
in his RV, Glossar; and this explanation is adopted by iveissér
also in his Zum Wirterbuch des RV (s. v. aradhra).  On the

- other hand, Pischel’s interpretation was criticised by Ludwig
in Ueber die neuesten Arbeiten im Gebiete der Rgvedaforsc-
hung, p. 131 ff., where, after repeating his formex'- explanation
(given in V, 53), Ludwig, by way of support, connected
radhra with the root radha vaSikarane. A radhra, he said
(p- 133 1.c.), isa person who yields to another, and tile word

signifies ‘pliant, submissive, yielding’

ifies , while aradhra signifies
‘unyielding’.

Similarly, Bloomfield too criticised the views of
‘Pischel in his RV, Rep., p. 287 1, A ‘miserly sacrificer’ (this
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is how Pischel understands the expression radhro yajamanal),
observed Bloomfield, s, in the eyes of Vedic seers, a contra-
diction in terms’; and after pointing out that the expressions

coda radhah and codaya radhal in 1, 48, 2: coda nlid/w mag-

L ' [ I
honam and 7, 74, 4: codaya radho grnate maghont are closely
similar to the expressions rad/irasya codal (in 2, 30, 6: radh-

1

nlzsya stho y!zjamdnasya codaun), radhrasya codita (in 10, 49,
i I 1 1

1: aham bhuvam yajemanasya codita and 10, 24, 3: ast
1 i

radhrasya codita) and radhracodanal (in 8, 80, 3: kim ar'zgclz

1 :
radhracodanah, etc.), he concluded that radhra signifies ‘liberal,
liberal giver’.2 :

As admitted however by Bloomfield himself (p. 288 1.c.),
this meaning does not suit the context in the two verses in
which aradhra occurs; neither does the meaning proposed by
Ludwig; and it follows hence that they- are unsatisfactory.
This is the case with the above-mentioned interpretations of
Pischel, (Max Miiller, Oldenberg), Geldner and Neisser also;
they are all mere guesses and have no basis to stand upon.

For my part, I agree with Oldenberg (I.c.) and Neisser
(l.c.) that the views ecxpressed by Pischel are, in the main,
correct. The meaning proposed by him for radhra, is how-
ever, as said above, a mere guess; and in place of guessing, 1
propose to derive radhra from the root radha himsayam3 and
to intespret it as himsita. This meaning, as I shall now show,
is enough to explain satisfactorily all the passages in which
that word occurs.

>

I 1o
(1):6,:62,3: 14 ha tyad vartir vad aradhram vgr-

I Lo o iz sy
etha dhiya Gihathuh ghévad asvaih |

2. Macdonell, in his Vedic Reader, explained radhra as ‘rich’
and derived it from the root radh ‘to succeed’. It is from this
root radh that rddhah is derived; but it is not clear from Bloom-
field’s observations whether he too derived radhra from ra@dh ‘to

succeed’. ; :
- 3. This is one of the four derivations that (as mentioned
above) have been proposed for radhra. The other three deriva-
tions, from radha samrdddhau, radha vaikarane and radha samsiddhau,
do not, as we have seen. above, lead to any satisfactory result.
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mz'mojavebhir isira;h éayz{dhyai
pzlu-i vy':lthir diét‘:so m;rtyasya[]

Regarding the expression itthé dh;'ya/ﬁ, in pada b, Geldner
observed (Ved. St. 2, 30; n. 2): «When one compares this
passage with 4, 11, 3: z'tllw%dhiye dds"z,;;e nu;rtydya and 2, 20, 2:
dd§1lt§o varattethadhir abhi 50 mlzlezmti {vd, one can almost
believe that ftthd'dh;yalz stands for itth:idhiya{m (which has to
be construed with diéu‘;ah)”. Oldenberg (RV. Noten, I, 406)

agreed that the reading 'itt/z}idhiya[z as also itz"htlzdlziye suited
the context well4; but, at the same time, he pointed out that

the word dd&%m_sa.h in pada d was much removed from ittha
dh;yah in pada b, that it was not necessary to reject the
tfaditional text, and that comparison with 5, 41, 7 (ﬁ;ésdm{fetd
-vﬁ'd»igiva visvam a ha vahato m'arlydya yajﬁ(;m), 10, 64, 12
(tém pipayata <p¢|1yaseva dhen;mz kuy;'d gzl‘ro “adhi r(|1the
vahatha), and parsicularly 8, 26, 15 (asm'abhyam st vrsa-
va;:'; yatain  vartir nypayyam| vz'gu'dmiheva yajﬁclmz ahathur
gira) showed that the reading dhiyah @hathul was a very pro-
bable one. The meaning of the stanza is, according to him,

¢ The Advins, on their path (vartih) drive the dhiyal so that

these ‘lie round’ the wyathi) (‘wavering’) of the worshipping
mortal’’,

- o

) I agree with Oldenberg that the reading itth(zl‘dhiye would
suit the cqntext admirably in pada b. If however the reading of
the Samhita and Pada texts is to be retained, it is better to

1 2
regard duyal as an accusative of goal, and to translate the
verse as:

: “ O ye terrible ones, with your fleet horses, swift like the
mind, you (t.wo)‘ have often driven to the sincere prayers over
that path which is uninjured, in order to lie around the dis-
tress of the mortal who is your worshipper’’.

5 ; [
Regarding the expression aradhram v&rtih ‘uninjured

path’, in pada 3, compare 6, 69, 1: &rig;air nah pathi‘bhih

" ; 4. pglbrﬁck' (_C]:’irestofnathie) opined that 'z'tthdl dhi;ah was a
corryption of the original reading z’tthzz dlz‘igad. A
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1 : s

parayanta ‘carrying us across by uninjured paths’; 6, 51, 16:

| esaiar " =i I

api pantham aganmahi svastigam anchasam, ‘may we go by the
I

path that is secure and without danger’; 6,4, 8:n# 10 agne

(5 AR 1 | ! ! :
vrkebhil svasii vesi rayah ‘pathibhih parsy amhah, ‘O Agni,
thou leadest us now to wealth and across difficulties by secure

5 | |w
paths on which there is no harm’; and 1, 129, 9: yaht pathan
1 | I . 9
anehasa puro yahy araksasa, ‘go by a path on which there is no
danger; go before by a path on which there is no harm’
whe-e the epithets arista, anchas, avrka and araksas, applied to
pathin <path’, are all more or less synonymous with radhra.
Compare also the compound aristagatu ‘whose path is un-

5% ; by 13 0
injured’ that occurs in 5, 44, 3: aristagatul sa hota sahobharil.

| | I

Compare also 2,41, 7-8: gomad @ su nasatyasvavad
g ety 1 s I = 1 ]

yatam a$vina | varti rudra wrpayyam| ma yat paro mamtara

1 Sk 1 £ 4
adadharsad vrsanvasi | dithSamso martyo ripuh «“O Nasatyas,
O Aévins, go well by the path which brings cows and horses
and protection for men, O Rudras, which neither stranger nor
friend nor evil-speaking inimical mortal dares to harm, O
strong ones”, in which the path of the Aévins is said to be

uninjured.

With respect to the ekpression afuaih dhiyah ihathuh,
compare 1, 84 2 mdram 1d dham vahata pratidhrstasavasam |
I

rsinam ca stutir upa yaj nam ca mamtsanam «The two baysdraw
Indra of invincible might to the prayers of the rsis and to the
! e Bl s st e ia
sacrifice of men”; 7, 24, 3: @ no diva a prthivya Fjisinn idam
1 Becda al 1.
barhih somape'ya‘ya yahi| vahantu iva harayo madryaiicam
dﬁgﬁs&m accha t('wasam madaya, “ O thou that drinkest
the Soma to the dregs, come to this sacrificial straw
(barhis) from heaven or from the earth, for drinking
the Soma juice. ~May the bays draw the strong one
who is turned towards me, to the loud chant to the mtox.lcat-

1
ing Soma juice” , 8, 1/,2 a tva bmhmayu;a han vahatam

indra keszlna | upa br ahmam nah $rpu, “May the two bay
horses with the long manes that are yoked by the prayer draw

1
you, O Indra; listen to our prayers”’; and 6, 16, 43: agne
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yuk,wa In yc tadasvaso deva sadhauah | araw uahantz manyaue
«Yoke, O god Agni, thy good horses which draw thee
quizkly to the mantra (prayer)”.

parisayadhgai ‘in order to lie around’, in pada d, seems
to be equivalent to ‘in order to ward off’.

BURIp2)+ 2734, 15 )aya radhram parayathaty ?mho

yaya mdo muncatha vanditaram |
) 1 1

arvaci sa maruto ya va utir

| l ’ | wI . -

0 .su vasreva sumatir jigatu ||

«That favour of vours, O Maruts, by which you carry

over the distressed person across distress, by which you free
your worshipper from blame, may it be turned towards us;
may your good-w111 come to us (as quickly) as the lowing cow

(to its calf)”.

(3) 10, 24,3: yas paur var)anam

a31 radhrasya codxta {
1 1
mdra stotrnam avua vi vo made

dvngo nah pahy amhaso vwaks_ase [l

«Thou that art the lord of desirable riches art the helper
of him who is distressed. O Indra, thou art the succourer of
thy praisers; protect us from the evil caused by the enemy.”

I have left untrenslated the words vi wo made and
vivaksase at the end of padas c and d; these form the refrain
of all such padas in verses 1-3 of this hymn and in all the
verses of hymns 10, 21 and 10, 25. See regarding this refrain
Ved. St. 2. 226 ff.

_codita signifies ‘helper’ here and not ‘impeller’, as beli-
eved by Pischel, Bloomfield, and other exegetists. The word
is derived from the root cud for which the meaning ‘to help’
is given in both Apte’s dictionary (no. 9) and the PW (no. 4);
and though this meaning is not given by Grassmann in his
W orterbuch, he made use of it in his translation of 1, 42, 5.

(4) 2,12, 6: yo radhrasya codlta yah krsasya
|
)o brahmano nadhamanasya klreh |
yuktagravno yo ’vita susmr!ah

sutasomasya sa janasa mdrah il
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“He who is the helper of the distressed person, of him
who is poor, of the priest, of the singer who is crying for help,
he who is the succourer of him who busies himself with the
pressing stones and presses the Soma, he, O people, is Indra"

Compare verse 14 of this hymn (el 2y 1258140 yah

1 1 1 1
sum'antam az'atz yah {Jacan tam wh samsaniam yalz sasamanam
m‘z [ yasya bra/mta vard/zanam yasya somo 3'as3'eda1f_n r&dlza{z

l - -. - - -
sa jandsa indrah, which is in many respects parallel to our
verse.

coditd, in pada a, is synonymous with azitdin ¢ and with
@1 avati in padas ab of 2, 12, 14 cited above.

’

(5) 7,56, 20 imé radhi dm cin martito junanti
- bhrm:m cid )alha va|<a\o Jusalnh[
apa badhadhvam yrsanas tamamsx
dhatt;!t vidvam tan ayam tokam asme ]

“These Maruts help the distressed person and also the
sustainer as it pleases the bright ones.. O ye strong ones, re-
move the evils; confer on us all kinds of children and children’s
children

bh_rlmih, in péda b, is a derivative of the root bkr (formed
with the suffix ms jami, rasmsi, etc. like dirmi; see Lindner’s
Altindische Nominalbildung, p. 95) and denotes ‘sustainer,
protector, bharty’, that is, ‘iord, wealthy person’, the cpposite
of @ radhra or person in distress; vasavah refers to the Maruts;
and the sense of padas ab is, ‘these Maruts help the distressed
person and the opulent person alike as it pleases them’.

(6) 2, 30,6: pra h1 kratum vrhatho yam vanutho

radhrasya stho ya]an.anasya codau |
o

!
mdrasomd yuvam asman dv:Stam

asmm bhayasthe krnutam u ]okam Il
«“You (two) augment the power of mind of him whom -
you favour; you are the helpers of the sacrificer who is in dis.
tress. O Indra and Soma, protect us; make for us free room
in this fearful position”.
Geldner (RV. Ueber.) translates pada a as: ‘You (two)
destroy the power of mind of him whom you overcome’,
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following Siyana. I prefer to translate as above, following
Grassmann and Ludwig. Compare, in connection with these
two interpretations, Mahabharata 5, 35, 51:. na dez./a Yastim
adaya raksanti pasupalavat| yam tu raksitum icchanti buddhya
samyojayanti tam| and ibid. 5, 34, 82: yasmai devah prayac-
chanti purusaya parabhavam| buddhim tasyapakarsantt sova-
cinani pasyati.||®
(3
] bl ]
(7) 2, 21, 4: andnudo vrsabho dodbato vadho
1
gambhirzli rsvo asamastakivyah |
] 0 ]
radhracodz‘th $nathano vilitas prthur

il .0 B0
:ndrah suyajfia usasah svar janat ||

« The bull who does not yield, killer of the impetuous,
unfathofnable, pre-eminent, whose insight is not to be reached,
helper of the distressed, smiter, firm, broad, Indra, with the
fine sacrifice, engendered (i.e., caused to appear) the Dawns
and the sun”’.

: i Vo ' ]
(8) 1,38,5: svavrjam hi tvam aham indra Susrava-

I ]
nanudam vrsabha radhracodanam |
I i ] .
. pra muificasva pari kutsad iha gahi
) ] 1 '
kim u tvavan muskayor baddha asate ||

«Q excellent Indra, I have heard that thou art easy to
draw (to the worshipper), unyielding, and the helper of the
distressed. Deliver yourself from Kutsa and come here; does
one like you sit, bound in the testicles ?”’

svavrjam=suvrjam; see the observations in VVSt. 1,
41 ff. The incident alluded to in padas cd is thus described in*
Tandya MBr. (9, 2, 22) : kutsa$ ca lusa$ cendram vyahvaye-
tam| so wmdrah kutsam uwpavartata| tam Satena vardhvibhir
andayor abadhnat| tam luso ’bhyavadat| pra mucyasva part

5. The first of these verses occurs in the Paficatantra
(Biihler’s edition in the Bombay Sanskrit Series, Tantra III; no.
182) with the reading wvardhitum instead of raksitum in c.” It is
f_ollowed by the Sloka, na devafr Sastram addya nighnanti ripuvat krudha |
yam tu homsitum dcchanti buddhya vislesayanti tam|| which seems to be a°

» paraphrase of the second &loka cited above. il s
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kutsad ihd gahi kim u tvivan muskayor baddha asata iti| tah
samchidya pradravat ‘“Kutsa and Lu$a invoked Indra in
rivalry. Indra went to Kutsa. He bound him in the testicles
with a hundred leathern thongs. Lusa said to him: <Free
yourself from Kutsa and come here; does one like you sit,
bound in the testicles?’ Indra cut them, and sped away”’.

(9) 8,80, 3: klm ar'xga radhracodanaf}
1 [
sunvanasyavited asi |
1 1 |
kuvit sv indra nah $akah ||

“Art thou not indeed the helper of the distressed, the
protector of the Soma-presser » Wilt thou not, Indra, help
us?”

4] | !
(10) 6, 44, 10: indra tubhyam in maghavann abhima
[ e A
vayam datré harivo ma vi venah |
1 i
nakir apir dadr$e martyatra
J St I I =
kim anga radhracodanam tvahuh ||

““No friend is seen among the mortals. Do they not call
thee the helper of the distressed? O bountiful Indra, we have
belonged to thee the giver; do not disappoint us, O thou with
bay horses”’.

The translation of the second half-verse has been put first
in order to bring out more clearly the meaning of the verse.
ma vt venah, in pada b, has a causative sense and signifies ‘do
not make us yearn, i.e., do not disappoint us’.

(11) 6,18, 4: sad id dhi te tuvijatdsya manye
sa!hah sahistha turata's turalsya [
ugrhm ugr'isya tava{sas tzlwiyo'-
’rachrasya radbraturo babhiiva i

«That strength, I think, of thee that art born many times,
that art the conqueror, swift, powerful, stronger than the
strong, uninjured and helper of the distressed, was terrible, O
most strong one”. . E

1
tavilyah, at the end of pada c, stands for taviyasah: com-

- ! I l i ] 1
pare 6, 20, 3: tarvann ojiyan tavasas taviyan kriabrahmendro

vrddhamahah in which too the epithet tavasas taviyas is
applied to Indra: radhrat@p, in d, is a compound of radkra and
AIX=3y
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of the root fur which here signifies ‘to protect’ (see regarding
this meaning, Grassmann, tar 13 and the PW, tar 4); it is thus
a synonym of radhracoda and radhracodana that we have met
with above.

Regarding the epithet arad/ira that is applied to Indra in
pada d, compare the epithets aista, aksata and anamyrna that

are llkewnse apphed to Indra in 10, 166, 2: aham asmz sapatna-
hendm warzsto aksatah and 1 30, 1. anamy nah kuuzd ad asya

myo g(wam ketam param avar]az‘e nah, These words are all
derived from roots (rise himsayam; ksana himsayam ; mria
hzmsayam) that, like fadh signify ‘to hurt’, and are synonyms
of aradhra.

The above comprise all the passages in which the words
radhra and aradhra occur, and the meaning kimsita, it can be
seen, suits: the word well in all of them.



SARANATH LION CAPITAL AND THE ANIMAL
CAPITALS OF THE EARLY PERIOD
BY
K. V. SounxpiarAa RAJAN
Archaeological Survey of India, Madras.

The earliest sculptural examples of the Mauryan art are -
represented by the animal figures carved on the capitals of
monolithic pillars that Adoka caused to be erected at various.
places in the country particularly in the Gangetic plain.  The.
finest of these sculptures is the Saranath lion pillar at -the site
of the famous deer park where Buddha conducted his first.
sermon after enlightenment. The quadripartite lion on the
capital originally bore a huge dharma chakra or wheel upon it.
The animal figures carved in relief around the abacus of the
pillar are of special interest to students of Buddhist art. They
are the lion, the elephant, the bull and the galloping horse.
While there has been universal admiration of the beauty and
virility of the delineation of animal figures in this pillar, vari-
ous interpretations have been offered as regards the signifi-
cance of these animal representations. Dr. Bloch! was of the
opinion that these four animals symbolise ‘goddess Durga,
Indra, Siva and Sérya—whose vehicles they are—and signify
the subordination of brahmanical deities to Buddha’s Law.
Dr. Vincent Smith thought that they represented the four
quarters of the world2. - Dr. Vogel3 thought that these repre- -
sented the four noble beasts (Mahajaneya) of the Buddhists,
used as mere ornamental motifs. Daya Ram Sahni# held the
-view on the basis of certain Burmese leaf manuscripts and a
terracotta figure in the Lahore Museum that it was a symbolic
representation of the Anotatta (Anavatapta) lake of Buddhist
texts where Buddha used to bathe and with whose waters
queen Mahd Miya was bathed before her _conception. This
lake was supposed to have had four mouths guarded by these

1. Z2.D.M.G. Vol. 1L.XII-1908, pp. 35 ff.

2. Catalogue, Museum of Archaeology of Saranath, 1914,
pp. 29 f.n.

3. A History of Fine Art in India and Ceylon—V.A..Smith,
1911, Chapter 11, sec. 1, pp. 59-60 and footnote.

4, A Guide to the Buddhist monuments of Saranath, V Edn.

1933, p. 40.
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very four animals, lion .on east, elephant on ] south! etc.
Mr. Bells5 also held the view that these four symbolical animals
which are carved on some moonstones and pillars in Anuradha-
pura in Ceylon as well are those connected with Anétat'ta I?ke,
Przyluski® compared the symbolism with a great cosgnc_pxllar
which is represented in miniature scale according to him in the
lion pillar.

It would however be easier and more pertinent to assume
that these four animals stood for four important events in
Buddha’s life namely, conception, nativity, great renunciation
and his preaching of the ‘Law’. The elephant would ‘symbo-
lise the dream and conception of Mayadevi, the bull (Taurus)
the zodiacal sign under which the great one was born, the horse
would suggest his horse Kantaka at the time of the Maha-
parinishkramana and finally, was he not the lion among the
Sakyas? (Sakyasimha). Of these, the elephant and the lion
seem to be more important than the other two, probably be-
cause they represent the first and the last event of Buddha’s
life. :

It would be interesting, in this connection, to study the
pillar capital sculptures of the period between 300 B.C. and
300 A.D. During the early period what we witness is that
single animals like bull, elepbant or the lion7—as at Rampurva,
Sankisa and Laurya Nandangarh, etc.,—found on the capitals
of free-standing pillars and the abacus contains minor decora-
. tions like rows of swans. At Saranath, the sculpture of the lion—

the most important among the animals mentioned—mounts the
capital and the four animals are carved on the abacus, It is
interesting to observe that as if in conformity with four
abacus figures, the capital lion has a quadripartite aspect. As
elephants and lions are the more important among the animals,

5. Archl. Sur. Ceylon—1896, p. 16 ; Ceylon Journal of
Science, Vol. IT, Pt. 1, p. 13.

6. Etudes de Orientalisme—I.e Musee Guimet (Le symbo-
lismse de pulier de Saranath).

7. The horse is not extant, even though Yuan Chwang, the
Chinese pilgrim of the 7th century A. D., mentions a horse capital’
at Lumbini vana, the place of the birth of the Buddha. ‘On Yuan
Chwang’s travels in India’ by Thomas Watters—Vol. II, pp. 14

Yuan Chwang adds that this pillar had been broken afterwards in-
the middle by a thunderbolt from a malicious dragon. '
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we see them occupying the top of stele or side jambs of Vahal-
kadas’® of contemporary Ceylonese stupas like Abayagiri
Dagaba or the Kantaka chaitya at Mihintale, etc. The moul-
dings of the ‘Vahalkadas’ again have asdecoration rowsofele-
phants or swans (or geese) or bhiitaganas—which are obviously
the influences from the Indian school of art of 3rd-1st century
B. C. as at Bharhiit and other places. At Bedsa, near Poona
(2nd century B.C.) in the chaitya caves the capitals of the,
pillars have bipartite horses and elephants with riders on them.
At Karle, in some of the chaitya caves (lst century B.C.)
the capital sculptures of interior pillars comprise elephants
with riding ‘mithuna’ couple and outside the cave, on a° free-
standing pillar we have lion capital similar to the Saranith
one. At Patherdi (Nasik) in the cave known as Pandulena
and in other caves there are variously bulls, elephants and
lions with single rider depicted on the capitals of the carved
pillars in the facade of the caves. At Sanchi, the Torana
gateways are veritable poems in animal life.9 Particularly the
most prominent and the ‘'most arresting among the animal re-
presentations are those of elephant in the round or quadri-
partite (with and without rider) bullor ‘zebu’ (with rider),
horse (with rider) and lion (with rider). They are
found on the pillars, capitals, architraves and in be-
tween the architraves—taken two by two—on the upright
slabs. What one however notices is that in the case of the
bull and the lion, a certain extraneous or exotic influence is
perceptible and these are denoted by the attribution of wings
to arfimals, and human-like delineation of the face etc.10 But
nevertheless, it will be incorrect to assume on the basis of
these that there is a tremendous change brought about by
foreign contacts. It is only a slight variation in the outward

8. J.Ph. Vogel-Buddhist Art in India, Java and Ceylon.

9. A photograph of a fragment in the Torana arch re-
produced by V. A. Smith (Pl. XVIII of A History of Fine Art
in India and Ceylon) datable to the 1st century B. C., from the
Kankali mound near Mathura also depicts in the lowest band,
this procession of animals (of which unfortunately only the bull
and the horse are available) but with this difference that they are
yoked to open carts 'wi}h drivers and also led by men.

10. Even as regards wings etc. we do have the representa-

. tion of Kamadhénu, the divine cow with female face and with
wings, and thus there is an indigenous background to this also.
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appearance of the figures and in the adoption of certainart
motifs. But the main spirit of the objects and the themes are
in existence unchanged and.it is tlie four cardinal eventsin
Buddha’s life that are again represented by the ubiquitious
animal ﬁcures of Sanchi main stupa. It is also easy to see the
analogous development in Bedsa, Nasik and Karle, as at
Sanchi as regards the elephant riders, while there are none in
the Saranath or earlier phases.

Agam at Amaravatiin the Andhra countly also we have
the constant representations as decorative motifs of these
animals such ‘as horse, elephant, bull lion, etc., on th’é"bor'ders'
of the casing slabs!! in the I period (200 B.C.—100 B.C:) on
the uprights of the III perlodl2 (150 A.D.) and as capital
sculptires on the ‘bell’ capital pillars. Occasionally horses
are found with wings. Horses, lions and bulls are often
shown in pairs as decorative sculptures both on the copmg
stones as well as the side jambs at the base of the great stupa.

Tt is this duplication of the animal sculpture for symmetry
that has also resulted in another kind of artistic motif namely
the ‘piirnaghata’ ornamentation, Purnaghata or Mangala-
kalasa would seem to be common feature of the rallmg deco-
ratxons of Buddhistic monuments at Bharhiit, Saranath, Sanchi,
Amaravathi, Nagaqunakoncja and, in Ceylon, at Mihintale and
Anuradhapura. They haye obviously been borrowed from the
Hindu conception of an Udakaptirna-kumbha with mango
leaves or some foliage upon ' it representing an anga of homa
and other yajfias. These generally represent and promote
prospenty In the early dep1ct1ons of this in India, thereis a
mere foliage or a rising plant pattern. From Ceylon comes a
unique example from a stela at Kantaka chaitya, Mihintale.
There a Plirnaghata is deplcted at the bottom of the stela and on

' the high stalk rising from it are set, in alternate pairs, animat -
and human figures—the former comprising the elephants,
the bulls, ‘the horses and the lions in.the order stated. It
would be seen that this is a representation in vertical sequence
of the same animals as are found in the abacus of Saranath
lion capital on a horizontal plane. The dates of both the
Saranith and Mlhmtale specimens are roughly contemporary

3

. 11. Bull. Madras Go.{. Museum (;\"ew,Series) G SING
Pl1. XIV. - L
‘12, Ibid Pl. XXX. -




Saranath Lion Capital
(Courtesp : Archaeological Survey of India)

Stela from Kantaka Chaitya,
Mihintale, Ceylon

(Couriesy : Archaeological Survey
of Ceplon)
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This would go to show that the Anétatta lake analogy might
not be convincing, as it would be difficult to explain why the
animals are placed in vertical scheme and in pairs.

The conclusion would be that the four animals13 under
discussion are very sacred to Buddhists and so get represented
repeatedly in architecture and sculpture as decorative motifs.
They are first found on the capitals of free-standing early
pillars, then on the abacus of the earlier Saranath pillar an@
thereafter are represented constantly and in composite forms
‘again on the pillar capitals at Sanchi, Bedsa, Karle, and Natik
‘caves, individually, to denote the equal importance of every one
of these four. Barring certain superficial foreign influences
‘there is no great provocation to assume much of Persian or
any other influence and to bestow on lhe Indian bull, the
e‘{otlc namme of ‘zebu

3 13, Just as the European cathedrals are encyclopacd:as in
_ stone, so the gates at Sanchi unroll before our eyes the marve]luus
poem of Tndian nature—a very junglebook. . . . . . . . As
we, stand before these scenes with their delicate and” tender
feelmg for nature, Assyrian bas-reliefs seem very conventronal
o and even Greek bas-reliefs almost strike us as cold.’
- The. szlzsatzons of the East—India, Rene Grousset, pp, 101102,



INSCRIPTIONS OF THE GUPTA PERIOD—A STUDY
OF PROPER NAMES AND REFERERNCES TO THE
GODS THEREIN

BY

$ K. V. SouUNDARA RAJAN

An examination of the inscriptions of the Gupta period
(from the 4th century A.D. to the 8th century A.D.) reveals
interesting information regarding the prevailing predilections
in proper names and the various divinities that were prominent
in that period. It is common knowledge that in India, except
in rare cases as in modern times, proper names are mostly after
the various gods and goddesses that are worshipped by persons
or their families. Thus if we come across the name I$ana-
varman in the inscriptions we have some justification in
believing that the kula-devatd of the person is Siva,

Such an examination may be conveniently divided into
two categories, firstly, the occasions on which™ certain signifi-
cant proper names occur and’ secondly those on which refer-
ences to images and names of gods are made.

In the Allahabad pillar inscription of Samudragupta,
a prasasti of great literary flavour composed by one Harisena,
there are names of the various kings of northern and sout.he.rn
India vanquished by him during his “digvijaya’. Frém a
scrutiny of these we can surmise that during the middle of the
4th century A.D. in the Arydvarta, there was the prevalence of
Naga cult as evidenced by the names Nigadatta, Ganapatinaga
and Nagasena; that Nandi, the vehicle of Siva had become 2
divine gana by itself, to merit its acceptance as a proper hame;
and thatin the Dakshindpatha, Mahendra was a popular name;
totem gods like Vyaghra and Hasti were common ; minor ganas
like Kubera (who got established in Buddhism as well by the'n)
were also used as names; and owing to the great valour that
is the characteristic of Arjuna (one of whose attributes is
Dhananjaya) people had begun assuming that name. “That
Naga names have been assumed by men with its variants is
further shown also by the Khoh copper plates of Mahérdja
Satikshobha (of the Parivrdjoka clan, 528 A.D.) whose

N
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scribe was the son of one Bhujangad@sa. The Lahore copper
seal inscription of Maheévaraniga which is assigned to the end
of the 4th century A.D. (contemporaneous with the Allahabad
pradasti) shows a recumbent bull and crescent moon at the
top of the seal and at the bottom a curved line obviously in
" place of a hooded snake. The king is mentioned as the son of
Niagabhatta and might have belonged to a Naga clan and
might also have been a worshipper of Siva as his name and the:
objects on the seal suggest.

The Niga cult which was contemporaneous with the
Vedic times, if not even older, was moulded later into a recog-
nised form of worship with a hierarchy of snake gods.
Buddhism also was not lacking in readiness to imbibe much of
this in its writings and Nagas were included among the eight
demigods of the Buddhist lore. They were generally believed
to be watching over treasures etc., and their king was suppo-
sed to be Virfipaksha in the western quarter, who was probably
the Buddhist form of Siva, whom Hindus know well as Naga-
bhiishana, Naganatha, etc. We have the legend in Buddhist
lore of Muchilinda, the Niga chief, protecting Buddha from
heavy rains by spreading his hoods above his head. A sculp-
ture depicting this is to be found in the provincial museum,
Bhubaneshwar, Orissa. .

Equally promptly have Jain legends claimed the Naga
cult and thus we have an explanation of the origin of the name
Ahichchatra, the capital of the Pafichalas of yore, by Jina-
prabha Siri, in his Vividhatirthakalpa, wherein Parsvanatha,
the Z3rd Tirthankara, was about to be destroyed at Samkhya-
vati by heavy floods which were caused by the demon Kamatha
and the serpent king Dharanindra protected the Lord by coiling
himself around his body and canopying his thousand hooded

"crest above the Lord’s head. The Udayagiri cave (Central
India) Jain inscription, ascribable to the reign of Kumara-
gupta, records the installation of an image of Par$vanatha
(whose Lafichana or en:blem itself is Seshanaga) at the mouth
of the cave,

Some of the celestials constantly brought in for compari-
son in all the Imperial Gupta inscriptions are Dhanada

(Kubera), Varuna, Indra, Antaka (Yama), and the Allahabad
prasasti slso compares Samudragupta in intellectual and
, artistic cminence to Tridadapatiguru .(Brihaspati), Tumburu
and Narada., These might show that these aforesaid divine
XIX—35
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beings had not been metamorphosed into iconic forms at that
time and thus were freely compared with mortals.

The Mahadandaniayaka mentioned in the Allahabad
prafasti is one Dhruvabhiiti. We have a Dhruvasarma occur-
ring in the Bilsad pillar inscription of Kumaragupta; and one v
Dhritisvami appears as the diitaka of the Khoh copper plate
grant of Maharaja Sarvanitha, of the Uchhakalpa clan—
Seudatory to the Imperial Guptas—(523 A.D.) All these are
roughly synonymous names which are not real proper names
as such but epithets which have gradually evolved into proper
names.

There are many names or groups of names which suggest
that consecutive generation of a family keep up one half of
their names—generally denoting their presiding deity—intact
and only the other (often the first) half undergoes any change.’
These, of course, are very common in modern times. But in
Gupta times also, we seem to have them. There are Indra-
vishnu, Varunavishnu, Harivishnu, Matrivishnu and Dhanya-
vishnu in the Eran pillar inscription of Budhagupta (485
A.D.); Madhavaraja and Gopardja and Sarabharija in the
Eran pillar inscription of Bhanugupta (510 A.D.); Somila,
Bhattaséma and Rudrasdma in the Kahaum stone inscription
of Skandagupta; and Maltritula, Matridasa and Matrichéta of
the Gwalior inscription of Mihirakula. Besides, whether
devotees of Vishnu or Siva, the same morphological feature in
the names is’kept up as in the case of Matrivishnu in one of
the aforesaid records and Matrisiva, the diitaka of one of the
Khoh copper plate grants of Maharaja Sarvanatha (516 A.b.)
That Prakritic or dialectal changes have been taking place in
the proper names is evidenced by the fact that in the Khoh
inscription'mentioned above, -the father of the: Mahasandhi-
vigrahika Manératha is Varahadinna, which is evidently the °
dialectal variation of Varahadatta, just as his uncle’s name is
Phalgudatta. The names Gallu (alias ManGratha) of the
above, Kakka (father of Vasula) in the Mandisore pillar
inscription of Yasodharman and Dudika (the father of Hari-
trala) in the Indore copper plate grant of Skandagupta,
indicate that the secondary names or pet names of address, not
having any morphological connection with {heir original
names (if any) have been in vogue in the Gupta times. So

{nucb xc:garding the peculiarity of proper names in the Gupta,
inscriptions.
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- What information do we get about the devatamandala in
worship and in popular currency? The imprecatory verse of
the Allahabad prasastil describes Siva beautifully and indicates
that He was the tutelary deity of that Gupta king. The Tusam
rock inscription in the Hissar district of Punjab, a Vaishnavite
record assignable to the end of the 4th or the beginning of the
Sth century A.D., deals with the construction of a reservoir
and temple for Vishnu Bhagavin. The Mandisore stone
“inscription of Kumiragupta and Bandhuvarman has three
opening stanzas dedicated to Sirya, here called variously as
Bhéskara, Savitd and Vivasvian respectivey. The object of the
inscription is the erection of a temple to the Sun god by a
guild of silk-weavers who migrated from Lata Vishaya (Guja-
rat) to Dasapura (Mandasore) or Dasore in Gwalior state in
the year 437 A.D. and a mention of the renovation ef this
temple thirty-six years later. This is important since we have
here in this early period a specific and clear mention ef.Sun
worship and a temple to him, In the same inscription .ifiva
comparison of the city adorned by the Sun temple, Vishnu. as
Sarngin adorned by the Kaustubhamani is referred to.2

The Bilsad stone pillar inscription of Kumaragupta (417
A.D.) refers to the temple of Svami Mahasena whom it also
calls Brahmanyadéva and tells about the construction of a
gateway, Dharma sattra (choultry) and the erection . of this
pillar at that temple. It isa coincidence that the-name of the
king also is Kumiragupta, the same as Mahasena and we
come to know that the God had been known. as Brahmanya-
deva even in the north at that period corresponding to- the
.southern variant Subrahmanya. The syncnyms of Mahasena
or Senapati and Skanda were well known earlier even during
Mahabharata period, as we hear Krishna in His Gita identify-

" ing himself amidst other gods, divinities etc,, with Senani
Skanda.? The Indore copper plate grant of Skandagupta is
another instance of solar worship, where donations for oil
for lamps in the sun temple at Indrapura are made.4

1. Puniti bhuvanatrayam pasupatér jatantarguhi-
nir6dha-parimdksha-§igram iva pandugangam payah|

2. Kaustubha-maninéva Saingind vakshah (v 42). :

3. Senaninam aham Skandah sarasim asmi sagarah| Gita

o (X.24).
4, Pratlsthap:taka—bbagavate savitré dipdpaydjyam.
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The Bhitari stone pillar inscription of the same king
refers to the king restoring the stability of the kingdom which
he found badly shaken soon after the passing away of his
father Kumaragupta and compares his approaching his mother
after that act of resuscitation, to Krishna approaching Devaki
after the killing of Kamsa.5 This shows that the composers
of the inscription and others as well were quite familiar with
the episodes in the avatar of Krishna. The same inscription

“has a reference to the erection of the image of Vishpu in the
form of Sarngin, i.e., weilding the famous bow Sarnga.s

The opening verse of the Junagadh rock inscription of
Skandagupta (455-58 A D.) is dedicated to Vishnu wherein an
allusion to Bali and so indirectly to the Vimana-Trivikrama
avatir of Vishnu is made.” The second verse deals with the
effect Skandagupta produced on the various other smaller
kings puffed up with pride and hauteur and says that he was
‘a veritable Garuda to those bhujafigas (in the form of kings)
who raised their hood of hauteur’,8 thus happily associating -
Garuda with his master Vishgu. At the end of the inscription
the building of a temple to Vishnu in the form of Cakrabhrit,
by Cakrapalita is mentioned.9

The Gadhwa stone inscription, allotted to the time of
Skandagupta again, records the erection of the image of
Vishu, this time under the name of Anantasvami and a grant
of some lands in the village for flowers, perfumes, etc., for the
the temple of Chitrakiitasvami. This would incidentally
indicate the manner in which some of the synonyms of gods
like Rama (for instance in the word Chitrakiitasvimi) are
evolved. Even the places associated with Rima with an addi-
tion of svami will be popular synonyms.

The Saranath stone inscription of Prakataditya which can ;
be dated to the end of the 7th century A. D. is also about

Vishnu worship and deals with the erection of a temple to

Jitamiti. . ..|Hataripur iva Krishno Devakim abhyupétah||
Karttavya pratima kiacit pratimam tasya §arnginah (v 10)
Sriyam abhimatabhdgyim naikakalapanitam|
Trida§apatistikhartham y6 Baler ajaharal|

8. Narapati-bhujaganam..
cavakarta|| (v 2).

9. Karitam ..,cakrabhritah
(part II), . e

5
6.
7

- |pratikriti-garudijfiam nirvsim

cakrapalitena griham (v. 6) «
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that God in the name of Muradv't (or Murari). This shows
how Vishnu worship has been developing unimpeded in the
region sacred to the Buddhists and was actually supplanting
the latter slowly.

The Gangdhar stone inscription of Viévavarman, son of
Bandhuvarman, (5th century A.D.), informs us how he was
comparable in the qualities to Rima and Bhagirathal0, This
indicates that the exploits of Rama and Bhagiratha were
particularly familiar to the people. One of the of cers of the
king Viévavarman; by name Maytraksha, built a sthina
(temple) {ir Vishnu which was as lofty and beautiful as the
Kailasa peak,1! and also a temple for the divine mothers
(saptamitrikas). The inscription thus deals with a person of
partly Vaishnava and partly Sakta faith and the comparison
of a Vishnu temple with Kailasa which is the abode of Siva
reveals the absence yet of any orthodox religious demarcation
between Vaishnavites and Saivaitcs. That the Kailasa peak
was considered sacred and majestic generally by people is
further revealed by the fact that this simile is just an imita-
tion of a similar comparison made in the Mandasore inscrip-
tion of Kumaragupta and Bandhuvarman,12 the latter of whom
was the father of Visvavarman.

The Eran pillar inscription of Budhagupta records the
erection of the dhvajastambha in the Janardana temple on a
Thursday (Suraguror divasa).13 The opening invocatory
stanza is to Vishnu with four hands, sleeping on the seas and
whose vehicle is Garudal4 The reference to vishnu ashaving four
hands can be taken as suggesting a good textual familiarity, at
least with the Vishnu icon by that time. Another case of a
dhvajastambha to a Vishnu temple is the Mehrauli iron pillar
inscription of Chandra (most probably Chandragupta II) and

10. Aupamyabhiita iva Rama-Bhagirathabhyam| (v 5).

11. Vishnd sthinam akarayat bhagavatah $riman Mayfirak-
shakah (v20); Kailasatunga-§ikhara-pratimasya yasya drstvakritim.
(v 21).

12. Kailasatunga§ikhara-pratimani chanyani (v 11).

13. In the Allahabad Prusasti we have the word ‘tridasapati-
guru’ for Brihaspati.

. 14, Jayati vibhu§ caturbhuja§ caturarnava-vipula-salila-
paryankah| Jagatah sthityutpattivyayadihétur garudakétuhl|
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the hill itself is called the Vishnupada in that inscript.ion.15 The
general prevalence of Vishnu worship is further. evidenced by
the many terracotta figurines and plaques of this God, got at
Ahichchatra and ascribable to the period between 300-850 A.D.
The Eran stone boar inscription of Toramana the Hun, is’
very beautifully dedicated to Nardayana as \/ar.’?tha.li6 The des-
cription of the boar image as the pillar of the mansion, namely,
of all the three worlds is apposite as the various deities of the
three worlds such as Yaksha, Naga, Chandra, Strya etc., are
all on its body. The sculpture is a good example of zoomorphic
representation of Vishnu from North India. Toramana’s son
and successor Mihirakula on the other hand, as his name itself
symbolises, would appear to have been a sun worshipper and
we see that his Gwalior stone inscription is dedicated to Siirya
and records the erection of a stone temple to the Sun God by
Mitrcheta. 17 The invoc:tory verse beautifully describes
Siiryal8 riding his chariot drawn by horses driving out dark-
ness by his rays. The final verse throwing out a pious hope
for the immortality of the temple that is built, compares it to
Vishnu eternally enshrining in his chest Sri or Lakshmil? which
indicates how the devotion to Vishnu which his father had was
imbibed by Mihirakula also, even though he isa great Sun
worshipper. '

The Mandasore inscriptions of Yadodharman (alone) as
well Yadodharman-Vishnuvardhana (A.D. 533) which have
been dedicated to Siva reveal the names of Sambhu, Stlapani,
Pinaki and Sthanu for Siva, and Yasodharman compares his
own valour with the valiant deeds of the tough Bow of
Sarngapani?0 and thus shows how he treats Vishnu on a lesser

15. PramSur vishnupadé girau bhagavatd vishnor dhvajah

sthapitah (v 3). .
16. Jayati dharanyuddharané ghanaghoraghata-ghiirnita-

mahidhrah| Devo Varahamiirtis trailokyamahigrihastambhah||

i 617. Karitavan $ailamayam bhanoh prasidavaramukhyam

v 0). :
18. Jayati jaladavaladhvantam ntsarayan syaih|
Kirananivahajalair vyoma vidyotayadbhihi|
Udayagiritatagram mandayan yas turangaih|
cakitagamanakhedabhrintachafichatsatantaih||

19. Yavachchdrasi nilaniradanibhé vishnur bibharty ujj-

valam| Srim tavad.....(v 13)

20. Yasyakshma Sarngapanér iva kathinadhanur jyikinane
kaprakostham (v 2). 5 ; jyakinar
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pedestal as his equal in valour. It is the proud boast of the
same king that his body had not bent in submission to anybody
except Siva.2l Incidentally it may be nientioned here that in
the Gita, Sthanu was used in its general meaning not parti-
cularly, as a synonym22 of Siva, but by the Gupta period it had
apparently become a synonym of Siva. The later of these
two inscriptions also says ‘May He Sambhu employed by whom
in the work of continuance and destruction and the production
of all things that exist, Svayambhu is obedient to command
etc. etc.,,” and in the third verse refers to Siva himself as
Bhavasrik, This would suggest that while the traditional
duties of Trinities were there, the Saivaites and Vaishnavites
had invested their own special gods with all the three attributes.
In Vishnupurana, Book I chapter 1I, Vishnu is described as
Himself becoming Brahma and so engaging the creation of the
Universe. The invocatory verse about Vishnu in the Eran
stone inscription of Budhagupta mentioned already is again
proof of this. Asregards Siva, Alina Grant of the Valabhi king
Siladitya II1I (A.D. 766-67) mentions (line 51) Siva (Para-
mésvara) clearly as the creator. Also we have Kaliddsa in
Kumairasambhava®23 saying that <the same miirti divides himself
into three parts with comparative elevationaccording to circum-
stances’. The opening verse of the former of the above two
inscriptions also has a reference to Devi.2%

The inscriptions of the Guptas of Magadha also reveal the
general popularity of the Solar worship in their time. Parti-
cularly the recordsof Adityaséna and Jivitagupta II are mostly
about *Solar worship and dedicated to that God. Actually, the
name of the former itself is Aditya. Only the Aphsad stone
inscription of the former is Vaishnava, one recording the build-
ing by the king of a temple to Vishnu and a monastery by his
mother $rimatl. and the digging of a tank by his wife Kona-
dévi. The Shapur stone image inscription of the above king,
on the other hand, is actually on the pedestal of a standing

21. Sthanor anyatra yéna pranatikripapatam prapitam ndita=
mingam (v 6.)
22. Nityah sarvagatah  Sthipur achaldyam sanitanah|
(II. 24).
23. Ekaiva miirtir bibhidé tridha sa]
Samanyam &sam prathamivaratvam||
24. Kshitidharatanayadatta-paficangulankam.



e

276  JOURNAL OF ORIENTAL RESEARCH [Vor. X1X

image of the Sun god. While the nature of the grant is not
legible, it is fairly clear that Bhatadhikrita §ilapaksha installed
the image and granted what is most likely to be the agrahira
of Nalanda (15 miles from Shahpur). The image probably is
dislocated from its original position somewhere near Nalanda.

From the Chammak (ancient Charminka) copper plate
grant of the Vakataka king Pravaraséna II we can glean some
facts regarding the absence of any disruptive or aggressive
sectarianism in the religious life of the Vakataka kings. Thus
in line 4 of this inscription, there is a reference to Rudrasena
I, which calls him a devout devotee of God Mahibhairava.25
We also know that the Vikatakas derive their origin from the
BharaSivas who had been noted for their spectacular display
of religious fervour, the reference26 to which is repeated in
every Vakataka-inscription. Conceding this we are refreshed
to find that line 13 of this Chammak inscription referring now
to Rudrasena II speaks of his having accumulated $ri (pros-
perity and fame) through the blessing of God Chakrapani, i.e.
Vishnu.27 There must indeed have been a remarkable freedom
from religious rancour or fanaticism in those eras. We also
note the advent or existence of the worship of Siva in the form
of Mahabhairava (as indicated in line 4) which we know
through the terracotta plaques of Bhairava at Ahichchatra as
having first started at the time of the Imperial Guptas whose
contemporaries are the Vakitakas.

The Nirmand copper plate grant of Mahisimanta and
Maharaja Samudraséna belonging roughly to the 7th century
A.D. is a Saiva inscription which records the grant :)f the
village of Sulidagraima by the king for the purpose of the
worship of God Tripurintaka who under the name of
Mihire$vara had been installed by his mother, Mihiralakshmi

at a previously established temple of Siva with

pre the name
Kapale$vara.

The occurrence of Mihira as the first com-
ponent of the God’s name would indicate that some form of
solar worship combined with Saiva rites might have been
practised at that place and that a part of the name of the

45. Siindh atyanta-svimi-Mahibhairava;bhaktasy:i (line 4).
26. Arhsabhira-sannivééita-éivali1'1g6dvahanaéivaparilU§ta
...... dasasvamédhavabhritasnitinam Bhirasivinim.

27 Maharaja-Sri Prithivisenasya sinor bhagavatascakrapanéh
prasadoparj ita-§risamudayasya. (line 13D
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king’s mother herself has been fixed to the God. That Sirya
worship was .at the height of popularity in Gupta period and
upto mediaeval period is illustrated further by the countless
terracotta plaques depicting this god, that occur at Ahichchatra
in levels pertaining to the time of 450-750 A.D.

The Dev-Baranark record of Jivitagupta II (about the
8th century A.D.) is a charter issued from GoOmatikottaka
regarding the continuance of a grant of village to the Sun God
entitled as Varunavisin in the inscription. This indicates the
continuing presence of Sun worship in that area at this late

period.

The three cave inscriptions of Anantavarman Maukhari;
all of which are undated though they must belong roughly to
the 7th century A.D., reveal that Vishnu as Krishna, Siva
as Ardhanari and Sakti as Katyiyani were popular deities in
worship at that time. The Barabar cave record of this king
mentions the installations of a Krishna image. One of the
Nigarjuna hill caves known as the Vadathi cave alludes to the
setting up of an image of Siva as Bhipati and his consort
Parvatll as Dévi, as a kind of Ardhanari form.

The second -record from the same Nagarjuna hill, from
the Gopi cave is concerned with the setting up of an image of
Sakti as Katyayani and a grant of some village to this goddess
under the name Bhavani, The period ¢.550-750 A.D. was
the time when goddess Katyayanl as a form of Durga enjoyed
great‘popularity as the constant literary references to her by
poet Bana show. This further indicatés a developed state of
Sikta or Tantric worship in this part of the country which
was conlemporaneous also with the steady evolution of the
‘Bhairava and Bhairavi cults in this and other parts of " Indxa

through the Pasupata sects.

o

The foregoing mvestxgation has shown how in the Gupta

times (as far as revealed through the inscriptions ranging
“from ‘the middle of the 4th century to the end of the 8th
century A.D.) we find a general prevalence of Vishnu, Siirya,
‘Giva and Sakti worship, more pledommant over any other
form of woxshlp and we know that during this period litera-
ture and iconic representation go hand in hand with i 1nscr1p-
‘txonal references, in dealing with that stage of evolution in

early Indian Art commonly known as Puranic Hmdmsm. /
XIX—36



BUDDHAGHOSA—HIS PLACE OF BIRTH
BY
Dr. R. SUBRAHMANIAM, M.A,, PH.D.,
AND
Mg. 8. P. NAINAR, B.A., A.M.R.S.T. (Lonbp.)
Archaeological Survey, South-Eastern Circle.

The name of Buddhaghosa, the great commentator and
exégesist of Buddhist literature, has been the subject-matler qf
great controversy in recent times. While some doubted hx§
very existence as a historical personage, others like Mr. Nagai
attempted to identify Buddbaghosa’s “Visudahimagga’l with
Upatissa’s = ¢ Vimuttimagga’, But, thanks to the labours
of Dr. Bimal Charan Law, it has been proved beyond doubt
that Buddhaghosa was a historical personage, and that he was
himself responsible for the numerous Buddhist commentaries,2
which are now current in his name. Though much has been
written about his work, still some points regarding his life are
obscure and debatable. The place of his birth has not been
definitely located and identified by any scholar so far,

Buddhaghosa was one of those many Indian celebrities
who left no records pertaining to themselves, except the record
of their inner life and experience. But for the stray references
made in his own commentaries, and the meagre account given
by Dhammakitti in the Ceylonese Chronicle, there is nothing
authentic to go upon for reconstructing an account of his early
life and parentage. An attempt is made in the following pages

Sokn TN Visuddhimagga or “The way of purity” js Buddhaghosa’s
independent work. The teachings of the Buddha are treated
_ here systematically and thoroughly in a philosophic way.

2. The com nentaries written by Buddhaghoga are : (1)
Samantapisadika commentary on Vinayapitaka. (2) Kankhavi-
tarani comm. on Patimékkha (Vinayapitaka). (3) Sumangala-
vilasini comm. on Dighanikaya. (4) Papaificasidani comm. on
Majjhimanikaya, (5) Saratthapakasing comm. on Samyutta-
nikaya. (6) Manorathapiirani comm. on Anguttaranikaya. (7)
Paramatthajotiki comm. on Khuddakanikiya, (8) Atthasilini
comm. on Dhammasangani, (9) Sammohavinodini comm. on
Yrii::aéh:nga. (10) Paqcappakaragitlhakathi comm, on Abhidhammé

xa. ‘ ?
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to identify the place of his birth from the information supplied

by these sources.
The Mahavamsa,? while recording the events of the reign
of Mahinama, who ruled in Ceylon in the early years of the
_5th century, records that Buddhaghosa, a Brahman youth, born
in the neighbourhood of the terrace of the great Bo-tree, being
well founded in all the branches of ¢Sastras’ and the three
‘Vedas’, soon attained great fame as an indefatigable schematic
disputant. A certain Mahithera Révata* finding in him the”
qualities necessary for an expounder of the ‘ Words of the
Buddha *’ initiated him into Buddhism ard charged him with
the work of translating the Sinhalese version of Atthakathis
into Magadhi for the ‘welfare of the whole world.” It was
in that connection that he went to Ceylon. Thus, the details
regarding the place of his birth in Mahdvamsaare quite meagre
and vague. Curiously the Burmese tradition seems to
strengthen the version given in Mahavamsa. Bishop Bigandet
in his ‘Life and Legend of Gautama’ alludes to the voyage
which a Religious of Thaton, named Buddhaghosa, made to
Ceylon in the year of Religion ¥43 (400 A.C.). The object
of his voyage was to procure a copy, of the scriptures. He
made use of the Burmese or rather Talaing characters in
transcribing the manuscripts etc. Dr. B. C. Law accepting
the version of Dhammakitti considers Buddhaghosa as a native
of Magadhab Prof. Dharmananda Kosambi also discussed
this point at length in his preface'to Visuddhimagga.6 While
discussing the relative merits of the accounts preserved in

-

3. Mahavamsa: Turnour, pp. 250-253; B.C. Law. “The L:fe
and Work of Buddhaghosa® pp. 3-6.

4. One of the Prakrt inscriptions at Nagarjunakonda,
Palnad Taluk, Guntur District (Epi. Ind. Vol. XX) refers to one
Révata and his daughter Bodhisiri, wife of Buddhimnaka, and the
building of Chaityagriha with all the necessaries for the
acceptance of the theras specially of Tambapanni or Ceylon.
This is dated in the 14th regnal year of Mahairija Virapuru-
shadatta of the Ikshviku family who ruled in the Krishna and
Guntur districts during 3rd and 4th centuries A.D. and patronxsed
Buddhism after the fall of Satavahanas.

5. Life and Work ot Buddhaghoca—B C. La.W.

6. Visuddhimagga: PartI Text publxshed by Bharat;ya
%/idya Bhavan, Bombay, p. xii ff. :
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Mahavamsa and Burmese tradition, Prof. Kosambi observes
that «“from the narrative of 3/ ahavamsa one fact remains—that
Buddbaghosa came from India to Ceylon in the reign of
Mahanama” (end of 4th century A.D.). This is confirmed
by Burmese authorities but the latter say tbathe went to
Ceylon from Thaton, being a Talaing by birth. Prof. Kosambi’
believes that he wasa Telanga from the.Telugu country of
South India and not a Burmese Talaing, that Telaing was
only a corruption of the original name, that Buddhaghosa
was a Telugn by birth and came from Telugu country

Andhra, in Southern India) and that an archaeologist familiar
with the Telugu country should be able to identify his place of
birth. In support of the above surmise, he adduced much
internal evidence?, from Visuddhimagga and other books of
Buddhaghosa. His pointed reference to Thera Visakha's
story and his absolute silence about the North Indian tradition
of Patafjali, observes Prof. Kosambi, “give evidence to my
belief that Buddhaghosa was a South Indian by birth”.
The gedgraphical knowledge displayed by Buddhaghosa, speci-
ally hii‘s definition of Dakshinapatha, his elaborate descriptién

!

g7 Buddhaghma could not be a native of Buddhagaya for

not a smg]e scene of the numerous contemporary stories is set in

Magadhd On the other hand e pointedly referred to the story

of Thexa Vlbakha, rich merchant of Patna, who lived at Visakha-

Batnam, a sea port town on the east coast, domg business before
he salled for Ceylon for Ordination.

8 Page 580—1, Suttanipila commentary, Pt. II, P.T.S.
Edition. “So Assakassa visaye Alakassa samasane ti brahmano
Assakassa ca, Alakassa ca ti dvinnam Anohdkara]anam (dvmndm
ratthinam abbhantare rajanam) samasanne visaye asanne ratthe,
divinnam pi ratthanam (rajjanam) majjhe ti adhippayo; Godha-
varikile ti Godbavarinadikiile (nadiya kile), yattha Godhavari
dw:dha bhijjitva tiyojanappamanam antardipam (dipakam) akisi -
sabbam kavitthavanasanchannam, yattha pubbe Sarabhangadayo”
(] A.V.p. 132):

“evam _me sutam, Godhavarmre yeva kira so evam assosi’’ page’
602, 1b. \

“Atha Bhagavata. anunndto ninagamaneneva Godhavaritiram
yntva padagamanena assamabhimulcho agamasi” page 604, Ib 3
‘“Dantapuram Kilimginam Assakanafi ca I 6tanam
Mahissati Avantinam Soviranaii ca Rorukam)|
" 'Mithila ca Videhanam Champa Angesu Mipita
Baranasi ca Kasinam, ete -Govinda-mapita ti.|| - g o
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‘of the island in the middle of the river Godavari,® which only
an eye-witness familiar with the land could give, and the
details regarding the Andhra gkingdom given by him,
lend support to his South Indian origin. All his con-
temporaries and associates, Buddhadatta,® Dharmapala,10
Buddhamittia 1 Jotipalal® are without exception South Indian
Buddhist scholars. The places and .Viharas in which he is said
to have lived are allin South India: Mayarasultapattanald
(Modern Mylapore near Madras), Kanchipura (Modern Conjee-s
varam in the Chengleput district), etc., and there is absolutely
no evidence forthcoming except the vague references in M aha-

(P. 662, Mahagovindasutta Vannana, Sumangalavilasini,
Part I, P.T.S. edition).

Tattha Kambojo Assanam ayatanam gunnam dakkhinapatho ti
safjatiyam vattati safijati-tthane ti attho.

(Page 124-5, Brahmajalasutta Vannana, Sumangalavilisini,
PTS edn., Pt. I.)

Esa nayo sabbattha ; Anga, Magadha, Yonaka, Kamboja, Assaka,
Avanti ratthesu pana chasu na vyakaroti.

(Page 637, Janavasabhasutta Vannani, Sumangala Vilasini,
Part II, P.T.S. edition.)

9. Buddhaghosuppatti has given an account of the meeting
of Buddhaghosa and Buddhadatta. The learned Pali scholar,
Rev. A.P.Buddhadatta, Mahathera of Ambalangoda, Ceylon,
in his note on ‘Buddhadatta’ also has shown that Buddhaghosa

. and Buddhadatta were contemporaries and fixed Bhiitamangalam
(Palivritti) six miles from Mannargudi in Tanjore dlstrxct as the
birthplace of Buddhadatta.
" 10. Sasanavamsa informs us that Achirya Dharmapala
dwelt at ‘Padaratittda’ in the Kingdom of Damila near Ceylon.
T.W. Rhys Davids, B. C. Law, ‘Life and Work of Buddhaghosa’.
11. Ayachito sumatina therena bhadanta-Buddhamittena |
Pubbe mayiirasuttapattanamhi saddhim vasantena ||
Paravadivadaviddhamsanassa majjhimanikayasetthassal
Yam aham papaficastidanim atthakatham katum araddhol]
(Visuddhimagga B. V. B. Edition, Preface, Page xvii).
.12, Ayachito sumatina therena bhadanta-Jotipalena |
Karfichipuradisu raaya pubbe saddhim vasantena || -
(Visuddhimagga, B.V.B. Edition, Preface, page xviii).
13. Tatahpral rstau carametarambudhes-
tapodhanau pascimatirasimani |
Mayiiranimo nagarasya mandanam
tam6paham kairavatirthamapatuh'j| - t
5 : (Divyasiiricharitam, Canto III, Sloka 13).
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vamsa, pointing to either his associations with North Indian’
Buddhist scholars of his period or his personal knowledge of
the places of Buddhist learning in the North4, Prof. Kosambi
therefore seems to be not far from truth when he said that
Buddhaghosa was a South Indian.

His colophon in Fisuddhimaggal> informs us that he
was a native of Morandakhetaka and that he lived at
Maytrasuttapattana or Maytrarupapattana for some time.
"And from there he proceeded further south to Kafichi-
pura where at the request of Jotipila he composed
Manorathapirani, Atthakathda of Anguttaranikayae. This
village Morandakhetaka, which he says was his native
place, appears to be the Prikrit form of the name of
some. local village. During our recent study tour in the
Guntur District, we had occasion to visit a number of
Buddhist sites like Amaravati, Nagirjunakonda, etc,, and in
our itinerary we happened to touch two places in close proxi-
mity called Kotanemalipuri and Gundlapalli in the Palnad
taluk of the Guntur District. These are situated at a distance
of 51 miles from Nagirjunakonda and 58 miles from Amari-
vatiasthecrow flies. ‘Nemali’ is the present Telugu equivalent
of the original ‘Mora’ ( Sanskrit- Mayira; Pali: Mora; Hindi:
Mor) and means a peacock and ‘gundlu’ or ‘gudlu’ means eggs.
Morandakhetaka appears to have been the original name of
the modern Kotanemalipuri and Gundlapalli. These places are
full of antiquarian remains and their proximity to the powerful
centres of Andhra-Buddhism temipts us to identify it as the
birth place ot Buddhaghosa. Andhra country proved very

- =)0
14, TInall his works there is no description of N. India such
as an eye witness would give. “\While cominenting upon the
protection against heat given by a Civara:
HEAT :—“Unhass3 ti aggisantapassa. Tassa  vanadihidisu °
sambhavo veditabbo”. “The heat of fire such as occurs at the time
of forest fire, etc.,..is. ridiculous. It is not known to Indian
southerners that a bare skin sometimes  blisters in the northern
summer.” Visuddhimagga, B.V.B. Ldition, Preface, page xiii.
1i5x Paramavisuddha-saddhé-buddhiviriyapatimanditena Sa
theravamsappadipinam théranam mahivih.é'ravésinam
vamsalankirabhiitena vipulavisuddhabuddhini Buddha-
ghoso ti garfihi gahitanamadheyyena thérena Moranda-
- khétakavattabbéna kato visuddhimaggd nama, -
(Visuddhimagga, B. V. B, Editiom_page 506).
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fertile soil for the growth and propagation of Buddhism and
peraaps that explains the existence of numerous Buddhist.
monuments. Right from Silihundam on the Vamsadhara on
the north to the Krishna or to be more precise Chinna Ganjam
in the south, and from Gooty in the west to Bhattiprolu in the
east, the soil of Andhra was trodden, by the selfless monks and
nuns from centuries before Christ16,  Most of these Buddhist
foundations continued till as late as the time of Huentsang’s’
visit.17 Telugu language, literature, architecture and sculp-
ture developed under Buddhist auspices. The discipline and
regulated life of the Buddhist monks, their normal and in-
tellectual pursuits and their missionary zeal made them enter
into the very heart of the people and moulded the characler of
the Andhra race as such. The celebrated Acharya
Nagarjuna, the founder of the Madhyamika school of Maha-
yanisim, made Nagarjunakonda his seat and by selfless efforts
propagated the creed of the Lotd.

Buddhaghosacharya who thus had the benefit of two
mighty centres of Buddhist thought soon entered the novitiate
learning, accepting Buddha, Dhamma and Sangha. The Bhikku
Sangha of the Vihdra (probably Sihala Vihara at NaOarJuna-
konda) gave him the name of Buddhaghosa. He composed a
treatise called Nanodaya and a commentary on Dhamma-
sangani known as Atthasalini, whence Mahathera Réveta
charged him with the {ask of translating the Ceylonese Att/ha-
EathaslS for the benefit of all. While in Ceylon he composed
his Visuddhimagga, an epitome of Tipitaka to qualify him-

16. K. R. Subrahmanyam, Buddhist remains of Andhra-
desa, Page 12.

s 17. Ibid. Page 28. According‘ to Huentsang there were 10
monasteries with 500 monks in Kalinga, 20 monasteries with
3,000 monks in Andhra, 20 monasteries with 1,000 monks in
Dhanyakataka.

18. The Atthakathis which existed at the time when Buddha-
ghosa lived in Ceylon, are no longer extant, but the names of
some of them havecome down to us mainly in Buddbaghosa’s own
works which supplanted them elsewhere. The names as given
by Mr. Rhys Davids are—The Andha Atthakatha handed down
at Kafichipura, the Samkhépa Atthakathi or short commentary
which is being mentioned together with the Andhra commentary

* and may possibly also be South Indian.

B. C. Law: “The Life and Work of Buddhaghosa.” /
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self for getting access to the Buddhist lore in Ceylon winning
. the acclamation of the Ceylonese order. “Sitting in that pure
Vihira, rich in all such books, he translated them from Sin-
halese into the original language for the benefit of all people”
and his work was honoured as a sacred text by all the tea-
chers of Théravada.

His colophon in Visuddhimaggal® informs us that he was

“a native of Morandakhetaka and that he lived at Mayﬁrasutta—
pattana or Mayfirarupapattana for some time.

19. See fn. 15 above.



TANTRIC CULT IN EPIGRAPHS
BY
P. B. DgesA1, Qotacamunl

The origin and growth of the Tantric cult is obscure; but»
it seems fairly certain that it had gained popularity by the 10th
century A.D. The Kaulajaananirnaya, the earliest treatise of
the Tantric school so far discovered, is ascribed to the anthor-
ship of Matsyendranatha who is acknowledged to be its
founder.1 Matsyendranatha has been placed in the beginning
of the 10th century2; but it looks probable that he flourished
about a century prior. This fact is indicated by the famous
Bhérghat temple of sixty-four yoginis with labelled sculptures
which have been assigned to the carly 10th century.? It
is interesting to note that the sculpture of a deity in the
above temple bears the name Gahani.* According to
the Marathi work Jfidnéévari Gahani-natha was a grand-disci-
ple of Matsyéndranatha.5 References to the Mahi-yoginis in
Somadéva’s Yasastilaka,® composed in A.D. 939, lend further
support to the prevalence of the Tantric cult prior to the 10th
century A.D.

In the following two centuries the cult appears to have
spread in many parts of Maharashtra and Karnataka. This is
largely attested by epigraphic evidence. An inscription frem
Ankalgi in the Jati taluk of the South Satara District, Bombay
State, dated A.D. 1179, refers to the village Ankulage as ihe
abode of Mahayogésvari Ugrachavunde, the presiding deity of
the sixty-four yOgapithas.” Mahasamanta Chimundarasa, a

1. Kaulajii@nanirnaya, Calcutta Sanskrit Series, edited by
P. C. Bagchi, 1934; Preface, pp. vi-vii, Introduction, pp. 6fF.

2. 1Ibid., Intro. p. 28.

3. Smith, Ind. An¢t., Vol. XXXVII,p, 132 ; Arch. Surv. Memoir,
No. 23, p. 78.

4. Ibid., p. 83.

5. Kaulajiiananirnaya, Intro. p. 21. Tt is obviousthat the
teacher took his name after the Yogini.

6. K.K.Handiqui: Yasastilaka and Indian Culture, Jivaraja
Jaina Granthamala, 1949, pp. 204 ff. and 396.

7. Bombay-Karnatak collection, Na. 93 of 1940-41, B
XIX—37
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subordinate of the Western Chilukya King Vikramaditya VI,
is described as “‘one who had cbtained the gracious boon of the
sixty-four y6ginis” in an epigraph from Halagondi$ in the
Hadagalli taluk of the Bellary District, Madras State, dated
in A.D. 1093. The expression “siaty-four yogapithas” is of
frequent occurrence? in the prasasti of the great mercantile
corporation Ayyivale Five Hundred figuring in the inscriptions
of Karnatak.10

c

The numerical figure sixty-four of the yoginis or their
pithas appears to be rather conventional though it is met with
in the earliest Tantric treatise named above.}l This is seen
from the number of sculptures of the female deities which is
eighty-onel2 in the so-called “sisty-tour ydgini temple” of
Bhéerghat. Anepigraph from Terdal in the Kolhdapur District,
Bombay State, containing the prafasti of the Ayyavale Five
Hundred, noted above, mentions the yogapithas as sirviy-fwold
instead of sixty-four. 1t is gathered from the works on Tan-
tric literature that the number of pithas which were only four
to start with, varied according to different versions and
attained the maximum' of one-hundred and eight’* which is
again a conventional figure.

Inscriptional evidence is available to show that with the
growth and popularity of the cult there developed fresh centres
of Tantric worship and all such places do not find mention in
the extant literature on the subject. This may be illustrated
by a few instances. Ambé Jogai in the Usmanabad District of
the Hyderabad State was a stronghold of the Tantric schbol in
the period 11th to 13th century A.D. This is revealed
from a scrutiny of the antiquities of the locality including in-

8. South Indian Inscriptions, Vol. 1X, Part I, No. 163. -

9. The terms Yogapitha, Saklipitha and Siddhapitha are used
synonymously in the Tantric literature and they denote the seats
of the Sivasaktis or Yoginis; see Ankalgi inscription cited above,
Kaulajiiananirnaya, patala viii, etc.

10. South Indian Inscriptions, Vol. IX, Pt. I, No. 139; Vol. XI,
Pt. 11, No. 148, etc.

11. Patala viii, verse 14.

12. Arch. Surv. Memoir, No, 23, pp. 78ff.

13. Ind. Ant., Vol. X1V, p. 19, line 60.

~ 14. D.C. Sircar; Sakta Pithas, 7.R.A.S.B., 1948, pp. 11ff,
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scriptions?® one of which contains a reference to the shrine
dedicated to the deity Yogésvari. Ankalgi in the South Satara
District wasanother centre of Tantric worship as noticed above.
These two places, it may be noted, do not figure in the known
lists of Sakti-pithas. Karavira or Kolhapur was an ancient
and important seat of Tantric devotion. It is mentioned in
the Kaulajiiananirnaya' and also met with in the inscrip-
tions.’” A list of eighleen = Sakti-pithas, ascribed to the,
authorship of Sankardcharya, but ostensibly a late compilation
contains a reference to the deity Yugala of Alapura.? This
Alapura may be identified with Alampur in the Raichur Dis-
trict, Hyderabad State, and Yugala with Jogalamba of local
fame; who is'said to be the consort of the god Brahmeésvara.1?
This place too does not occur in the enumeration of Sakti-
pithas by other sources. Kukantir in the Kopbal District of
the same state is described as an inspired stronghold of Siva
and Sakti (Siva-Sakti-sphurat-samputa-kshelra) in an inscrip-
tion20 in the local Mahamaiya temple, dated in A.D. 1178. The
present-day deity Mahamaya2l 1is praised under the name
Jyéshtha in the epigraph which records other interesting
details about the Saiva divinities and their merits. This place
has not found recognition in the Taniric works.

Highly illuminating is the information furnished by an
inscription22 from Dévihostr in the Ranebennur - taluk,
Dharwar District, Bombay State, dated A.D. 1148, After
narrating the legend that king Janaméjaya made a gift of the
village as an agrahara to the Brahmanas following the per-
formance of a sacrifice, the epigraph states that the place which
had been only a yagapitha (sacrificial seat) formerly, attained

15. Arch. Suro. West Ind., Vol. IIL, pp. 491 ; Sources of Mediaeval
.History of Dekkan, Vol. I, p. 75. T had an occasion to examine an
epigraph from this place, which contains allusions to the Tantric
divinities, Bhiicharanatha, Kamakhya and sixty-four Y&ginis.

16. Patala viii, verse 16.

17. South Indian Inscriptions, Vol. XI, Pt. II, No. 137.

18. Sakta Pithas, op. cit., p. 19, n. 1.

19. Prabuddha Karnataka, Mysore University Journal, Vol.
XXV, No. 2, pp. 25ft.

20. Author’s own collection (unpublished).

21. Mahamaya, it may be noted, is the name of a Tantric
Jdeity ; see Sakta Pithas, op. cit., pp. 35, 49, etc.

22. Bombay-Karnatak collection, No. 34 of 1932-33.
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greater eminence as a pitiia of the goddess Milachi. Now this
Malachi, Sanscritised into Malati and known in Maharashtra
as Malasa, is the consort of Mallari Martanda23 who is be-
lieved to be an incarnation of the Bhairava form of Siva and
whose cult is widely prevalent in Maharashtra24 and Kar-
nitaka. Dévaragudda in the Dharwar District and Mailir in
the Bellary District, are the two renowned centres of the
Mallari Martanda23 cult in Karnataka. These places are not
5 far away from Dévihostir. Thus the cult of Mallari Martanda
appears to be an offshoot of the Tantric worship and from the
instance of Dévihosir we see how ancient places of sacred
associations were being transformed into popular centres of
devotion of the later Saivite divinities. This light, we ‘have

to observe, is shed for the first time by the above inscription
alone and no other source.

23. According to Mavigaraja-nighantu of Abhinav
Malachi was the wife of Maylari (i.e,
Kavicharite (revised edn., 1924),
English Dictionary, p. 1246.

24. Mallari
Maharashtra.

a-Mangarija
Mallari); Karndiaka
Vol. 1, p. 417; Kittel’s Kannada-

Martanda is commonly called Khandéba in
A famous shrine dedicated (o this deity exists in
the village Jejuri near Poona; Ep. Ind., Vol. XXV, p. 229.

25. The account of the incarnation of

said to be found in the Kshétrakhanda of Brahmapurana. For a

description of the popular aspect of the Malliri festival, see Bellary
District Gazetteer, 1916, pp. 252-54.

Mallari Martanda is



PRABHAVALI
(A Rare work dealing with Sanskrit Rools)
BY
Dr. K. KuUNJUNNI RAJA

The Prabhavali in Mimarsi is well known. A hitherto
unknown grammatical work having the same title is quoted”
as an authority by the scholar-poet Ramakhadra Diksita, who
lived towards the close of the seventeenth century, in his
Unadimanidipikal which is an elaborate commentary of the
Paiicapadi text of the Unadi Satras. No manuscript of it is
available, and I have not come across any reference to it
through quotation elsewhere. So 1 give below all the
quotations from it found in the Unadimanidipika.

1. “ gaRuEhnnard &9 a8 7 vl 3 gqEea-
WA (Discussing A under Un 1—10)
2. g | “qd qeuaFaRlE SF s | gsmi =6

g8 ‘giew Aeadl ze’ @A efy J9I3%915 T |
(under Un 1—28),

w

ST QU AR Wy | s AgeFIgea
RWME | A qUEAAE—"C iR mEae  agEa
FTIGIGTIAGHA ? 4 W QTG RATIII A0

. AT | BTN SAFATFATOAR | A SSoE
wgfid  wd  mdww 10 R gegoReT)
(. 1321,

4 CaFEEi R ) AR R gapd R |
(Un 1-37). :

(2

TAEEA| & “ SReram: aEa” sgzean (Discussing
the root A& GRAG under Un 141

6. “gumdmRdr dRfw | awmE gmEy S gty
IAFAF | (Un 1—36),

1. S. M. Library, :I‘!.mjore, Ms. No. 5675. I am obliged to
« Dr. V. Raghavan .fOf giving me a copy of it. It isan incomplete
manuscript extending only up to the middle of the second Pdda.
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7. “zg 7R 3l agigsaeanE ¢ slegiaG w1 gan
 emdl " ER™ TAARAA | (Un 1-119).
8. gAE@i “d gEA” FIHL | (Under IS @N

while discussing Un 1—125).
9, 3 fogwsl: V' g ywigen g | (Un 1-127).

From No. 7 of the quotations it seems that Prabhavali
is a work discussing the roots in Sanskrit. And from 3 it is
clear that its author was Ramabhadra Diksita’s preceptor. We
know that Ramabhadra DDiksita was the pupil and son-in-law
of the great grammarian Cokkanatha, author of (a)" Sabdc-
Raumud?,l a commentary on the Sitras of Panini arranged
under several Prakaranas, (b) Bhdsyaraindvali,? an elaborate
commentary on the. Mahabhasya of Pataiijali and (¢) Dhatu-
ratnavali,? a short work in 430 verses dealing with Sanskrit
roots and their meanings. Quite possibly the Prabhavalz,
discussing the roots in Sanskrit elaborately, like the Maddhaviya
Dhatuvrits, is also from the pen of that great grammarian,

1. Madras Govt.  MSS. Library, R. 3316; Tanjore No.
5855; Travancore Curator’s Office Ms. No. 547.

2. Hultzch, No. 1063.

3. Tanjore 5697-99. '



GELDNER’S RGVEDA*
BY

D. D. KosAMBI

This long-awaited translation of the Rgveda should have
appeared twenty years ago, to have saved many a scholar’s
travail over the years. One volume containing the first four
mandalas in translation did appear in 1923 being, even by itself,
of immense help towards the understanding of the oldest Veda.
The history of this publication is long, involved, not always
pleasant nor edifying. The translator, the first editor, as well
as the whole academic tradition in which they grew up, have
passed away in the interval between Geldner’s translation ard
its printing. Even so, the work is not really complete. It was
promised in the foreword to the first volume that the third and
concluding volume would contain a retrospective introduction
to the Rgveda, with a set of indexes for words, names, etc.
This has yet to appear, presumably in another volume. The
helpless reader can only hope that the wars, revolutions,
economic crises and other upheavals of the contemporary world
will not further dclay the publication of this indispensable
guide.

The work has been attractively printed. Geldner’s
successor J. Nobel is to be congratulated for supervision in
press after the death of Geldner. No attention in this respect
could be excessive, for this translation, without any doubt, is
the best in existence in any language. The older German
translations of Ludwig and Grassmann, besides being long out
of print, are unsatisfactory. The former is often inconsistent,

. though a meritorious effort for its time and place. Grassmann’s
is better in many ways, as he had made a complete word-index
of the whole Rgveda. Nevertheless, his insistence upon

- reproducing the Vedic metres meant use of German archaisms,
shifting of emphasis, and at times serious change of meaning.
Many passages, whether individual rks or entire hymns were
summarily relegated to the appendix because Grassmann

~ * A Review-article on Der Rig-Veda aus dem Sanskrit ing
Deutsche iibersetzt und mit einem laufenden Kommentar versehen,

« von Karl Friedrich Geldner. Harvard Oriental Series vols. 33,
34, 35; Cambridge (Mass.), 1951, i



292 JOURNAL OF ORIENTAL RESEARCH [Vor. XIX

considered them late; thus reading the whole of any really
interesting hymn in that translation meansa search over a
considerable number of pages. Then there are some deliberate
mistranslations, such as Buffel for ugtra. In English we have
the rendering of Griffith and another by Wilson, neither of
which can be relied upon in the really obscure passages with
which the Rgveda bristles; without an accurate or at least
_convincing interpretation of these passages, a great deal of
India’s past will remain hidden.

Geldner generally does not gloss over any of the difficulties.
His profound study (a great deal of which had been demons-
trated in the Vedische Studien in collaboration with Pischel)
along with mastery of all that had been published by his pre-
“decessors enabled him to point out the parallels hetween any
given phrase and several others. His footnotes, the ‘running
commentary” of the title-page, are in many ways the most
valuable aid towards the study of the book, which 11ccéssari]y
means comparative study. The Rgveda is without.any doubt a
viry difficult text; to grasp its meaning unaided is virtually
impossible. The best-known aid, the commentary of Sdyana, so
persistently interprets in the light of $ankara’s doctrine that it
is a poor guide for drawing any material, historical conclusions
from the document.  Yet Geldner was careful enough not 1o
discard Sayana altogether, deriving many useful interpretations
from the great Indian commentator; these had been missed or
scorned by othet western scholars, less careful or less metj-
culous th'an Geldner, who was one of the last (but for Liders)
to work in the great German tradition. ¢ ,

When all this is said, we come to the salient i
reviewer can ignore. The thirty years that hav
Geldner’s translation was first ready for the press have
been full of discoveries that materially  affect Rgvedic
studies, though not in the direct line. These have been in the
field of anthropology, and even more archaeology. To Sivana
the Veda was a mysteriously worded document for Spi;itl:!;i
guidance. For Geldner, the Vedic puzzles were purely a philo-
logist’s affair, problems to be solved by word-interpretation
though on the human level. To-day we go much furthe;
§tudying ritual and sacrifice in other cultures; weask ourselves
a new but absolutely fundamental question: what js the‘ rela-

ti_onship of the various Rgvedic people to the extinct civiliza-
tion of the Indys valley cities, which had a

act which no
¢ passed since

greatness compara-
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ble to the Mesopotamian. Were not the Rgvedic Aryans just
the people who destroyed this great civilization? But if <o, is
the conquered people represented by dasa or pani in the Veda?
Harappa is obviously the Hariyfipiya of RV. vi, 27.5, presu-
mably Sanskritized from some pre-Aryan name. But what
then is the city Narmini of i. 149.3, lighted up by Agni, which
might mean burned down. Vaa Advya says in viii. 46.32
{ataw dase Balbathe vipras Taruksa @ dade. The locative is a
very difficult usage here, but Grassmann takes Balbiitha and
Taruksa as two separate king-names, while Geldner has passed
the rk by without comment, translating “Hundert bhekam ich,
der Redekundige, bei dem dasa DBalbtutha Taruksa”. The point
in either case is that a brahmin of the Bharadvaja gotra
served, and received gifts from, one ddsa king, or two. What
happens to the caste system in that case, and the origins of
brahminism? It is clear from viii.102.19-21 that <come
brahmins would pray for release from abject poverty; there
the indigent scer bumbly prays Agni to accept the sacrifice of
wormeaten firewood, as he has no cow, not even an axe. Yet
Geldner ascribes iv. 18.13 to Indra, making the dread god
proclaim that at one time he cooked a dog's entrails from
need, found none among the gods to take compassion on him,
and beheld his own wife in degradation. This is quite pre-
posterous. On the other hand, the brahmin tradition is
uniform, whether in the Manusmrti (10.106) or Sayana, that
the speaker is the seer Vimadeva, who suffered this extreme
poverty ; the verse is thus a danastuti of Indra. The answer to
suchquestions is closely bound up with the axioms, the tacit
or explicit hypotheses which one makes as to the origin of the
Rgveda, and its main function at that period when the text was
fixed. If it be admitted—as seems beyond the possibility of
-doubt to the present reviewer—that the function was liturgical,
that the sacrifice as ritual (not as philosophical symbolism)

was essential while the hymns were chanted as accompani-

ment, it then follows that the mysterious RV.x.95 (Urvaséi

and Purfiravas) cannot be labelled a bailad as Geldner has

done, that some deeper significance attaches thereto.

To illustrate how this affects the translation now being
considered, take the word ibhya, which occurs just once in the
book, where Agni eats up the woods like a king the 1bhyas:
.RV. 1.65.7 ibhyan na raja vanani etti. This is translated
following Siyana, as “‘wie der Konig die Reichen, frisst er

XIX~38
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die Holzer auf”; in the note, Oder, wie ein Konig seine
Vassallen. This means that the b/iya is a rich man, one who
possesses elephants. Now bhya is again found in the
Chandogya Upanisad 1.10.1.2, where the famished priest
Usasti Cakrayana passes a night in an ibhya-grama, refreshing
himself with some leavings of Zulmasa-broth given by an
ibhya. Samkara’s commentary again takes bhya as rich,
. 1§vara, one who owns clephants; in this sense the translators
Deussen and Hume seem to accept it. But this does not
make sense, for kulmasa means wild beans or rotten beans,
food of very low quality. The point of the story is that the
brahmin had to accept the poorest food soiled by a person of
low caste, in the hour of need. Thus Gopilinanda Svami
comments on the same passage, taking ibhya as elephant
driver, which makes real sense. The word is again found
in Asoka’s fifth rock edict, clearly as antithetical to brahmana,
hence denoting a person of low caste. Presumably, these were
originally tribesmen with the elephant totem, who had been
degraded by conquest. It is thus that we find, for example,
the Matangas. A king with vassals who are rich in the sense
of possessing elephants but powerless against the king’s ex-
actions, surely cannot belong to the Rgvedic period. Geldner
would have been justified in examining the word more closely.

Such examples can be multiplied, and some more have to
be given if only to stimulate the reader to think for himself
when rea_ding Geldner’s generally satisfactory translation. In
commenting on 3.4.7, he gives a comprehensive note op the
seven sages of legend as exemplified in Rgvedic citations, and
represented in the seven sacrificial priests with different func-
tions. But then why did he not consider whether these were
related to the original of the adityas, the saptardhagarbhah of .
1.164.7. Were they not also the seven killed by Indra, who
b'rags of being saptaha in x. 49.8; in viii. 96.16 Indra is from
birth the enemy of ‘the seven’ who had had no enemy., Why are
these not to be identified with the other seven
en.emies and finally surviving as “priests” of the’
this assumption goes a complete theory of Rgvedi

beginning as
Aryans. With
cdevelopment,

Both Grassmann and G
Sarama for return of cattle
is very clear from the hymn
cattle but there is not one

eldner take x.108 as the demand by
stolen by the Panis. Actually, it
that Sarama bluntly demands the.
word in the hymn itself of their
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having been stolen or Indra’s having any title to them. The
story belongs to the later period when Indra had become
established as the undisputed chief god, his enemies the Panis
as thiefs: on the other hand, the hymn derives from an earlier
period when the aggressive demand for wealth, uttered in so
many words, had come downto a ritual, somewhat like the
simollanighana and ““looting of gold” at Dasard commemorat-
ing the fortunately brief period of Maratha robbery.

Nevertheless, Geldner brings the Rgveda within the reach
of all of us, and makes a really critical study possible for the
first time. As such, this translation is to be welcomed by all
interested in Indic studies, whether for their own sake or in
the comparative field. Even more welcome is the resurgence,
under the editorship of Prof. D. H. H. Ingalls, of the Harvard
Oriental Series which had so long been dormant,



THE KUPPUSWAMI SASTRI RESEARCH INSTITUTE

On 23rd April 1951, Prof. D. D, Kosambi of the Tata
Institute of Fundamental Research, Bombay, spoke at the
Institute on ¢Manuscripts and Textual Problems”. Sri
N. Raghunatha Aiyar, Asst. Editor, The Hindu, presided.

Dr. V. Raghavan introduced the lecturer as a distinguished
mathematician who had taken a keen interest in Sanskrit
research and referred to his most important work in this field,
the critical edition of the Subhisitas of Bhartrhari.

Prof. Kosambi dealt with the question of n?;umscript and
textual problems confronting research in Sanskrit, with special
reference to his work on the Bhartrhari Satakas, and said that
in all such work one should start with the manuscript evidence.
It was necessary to collect as many manuscripts as were
available and that too from different localities, and group
them together on an appropriate regicnal basis, in order that
a picture of the textual variations resulting from provincial
influences might emerge. There were, in respect of many
Sanskrit works, North Indian and South Indian versions,
Therefore, in research work or critical study, tradition was a
factor which should not he ignored. Proceeding on such basis,
it would be possible to arrive at correct versions and also find
a rational explanation for variations in or additions to texts
wherever these existed. t

Prof. Kosambi related his experiences in collecting
manuscripts and pointed out that this was, in the case of a
writer like Bhartrhari, an endless quest. In this connection he'
acknowledged the great help he had received from Dr.
V. Raghavan and the New Catalogus Catalogorum prepared by
the Madras University, ;

Mr. Raghunatha Aiyar referred to the superb work Which
Prof. Kosambi had been doing and said that he had brought
to the work the “critical imagination of the
Mr. Raghunatha Aiyar commended P
to other workers in the field,

mathematician.”’
rof. Kosambi’s example

Mr, K. Balasubrahmania Aiyar proposed a vote of thanks‘u



OBITUARY
Dr. C. Acavyura MENON

It is with a deep sense of sorrow that we report the sad
demise of Dr. Chelanat Achyuta Menon, B.a., PH.D. (London),
Reader and Head of the Department of Malayalam, University
of Madras, on the 6th of February, 1952, after a brief illness.”
Dr. Menon joined the department in 1927 when the Oriental
Research Institute was started in the University and he had
been the Head of the Department of Malayalam up to the time
of his demise. '

He did valuable work in the field of the folk-lore of
Kerala. Ballads of North Malabar and Kali Worship of
Kerala may be considered his best works in that branch. His
thesis for the Ph. D. Degree of the University of London,
24z, ‘Bzhuttacchan and his Age’ is a scholarly study on a poet
in Malayalam ever written in English. Dr. Menon’s contri-
butions to Malayalam literature embrace all the fields, short
story, drama, novel, essay and poetry.

Te served on various official and non-official committees:
As member of the Film Censor Board, Honorary Presidency
Magistrate, member of the Translation Committee of the
Indian Constitution and various other academic bodies,
Dr. Menon earned the love and regard of everyone who came
into contact with him.

Jie could write simple and lucid prose in a flowing style
in Malayalam. HHe had been elected President of the Dravi-
dian section of the 17th All-India Oriental Conference to be
be held at Ahmedabad in 1953.

In Dr. Menon’s death, the world of Malayalam letters has
suffered irreparable loss.

S. K. NAIrR



BOOK REVIEWS

\A NeEw LicHT ON THE GATHAS OF ZARATHUSHTRA:
) By Ardeshir Framji Khabardar. Author,
114, San Thome High Road, Mylapore, Madras,

Pp. 780. Rs. 25.

S Mr. Khabardar’s book shows him to be an extraordinary
man. The learning that he has been able to acquire in an
advanced age of life, this monumental work on the Gathas, the
glossary of equivalent words in the Gathas and the Rgveda
added to the work occupying forty-five pages and containing
about one thousand five hundred words, the further volume on
the Avesta he proposes to bring out evidence remarkable
energy and youthfulness. It is all the more remarkable that an
-eminent poet in Gujrati like him should have engaged himself
in a work of this nature requiring prodigious, scholarly
industry. This book calls for examination and appraisal by
competent scholars well equipped with knowledge of both
Rgveda and Gathds. Few are such scholars and the reviewer
cannot claim to be among them.

This book, however, in not the first one to draw attention
to the early connection between the two branches of the eastern
Aryans, the Mazdayasnians and Devayasnians. The history
of the words Asura and Sura holds the key to their early
relation and subsequent parting. ‘Asura’ in the Veda, like the
corresponding Parsi word ahurg, had an appreciative meaning.
The word Sura does not occur in the Vedas but was a litely
coined word under the mistaken impression that ‘¢’ was a
negative particle and that asura was meant to be the opposite
of sura. Later lexicographers like the author of Amarako$a
gave suradvisah as a synonym of asura. The real derivation
was asu plus ra, asu, ahu, meaning life and the root 7g meaning
‘to give’, a sense which that root still retains in classical Sanskrit.
The word meant ‘life-giving’ as an epithetof God. Agni, Rudra
and Varuna among others are given the epithet in the Vedas.
The modern bad meaning of Asura is late.
became degraded and sura was coined, the schism was complete.
In the Vedas the conflict is described as between Devas and
Asuras which meant the conflict between their respective
worshippers, Words passed through strange vicissitudes.
Indra was nota good god in Parsi religion. Vrtraghna,

When asura
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another name for Indra in the Vedashad a good meaning in
the Parsi books.

Incidentally I may say that during their common period,
women had initiation as well as men and when they separated,
the Indian Aryan dropped initiation for women, while the
Parsis retained it as the Kusti ceremony in which the girdle
was important and not the sacred thread which the smrti, and
not the $ruti, prescribed.

’

The author puts the age of Zarathushtra at 6500 B.C.
The Avesta and Rgveda come, according to him, two thousand
yeas later. Haptanhaiti Yasna is put in between, but nearer to
the Gathas because in language it partakes of the peculiarities
of Gathic and later Avestan forms. The western scholars give
him a date not earlier than 1000 B.C. but some regard the
Gathic language as more archaic and the author points out the
inconsistency.

The author conducts a calculation of dates on the lines of
the “Orion’’ of Bal Gangadhar Tilak. The Krttikas begin the
list of asterisms in the Taittiriya Brahmana and there is
a Satapatha passage stating that Krttikas rose due east. Perhaps
without much justification the meaning of that passage is
disputed. The Krttikd equinox period is put thus on 50"
precesion.

Uttaraprosthapada years 792  past

Revati period earlier 3560

Asvati period 960

S Bharani period 960
Krttika period 960

4632

That is, it started 4632 years ago or from 2680 B.C. and
lasted 960 years. The equinox in Mrgasdiras is derived from
the Gita which says that Sri Krsna was MargaSirsa among the
months. Mairga$irsa is so called because the Full Moon of that
month falls in Mrgadiras or Orion. It is said that Margas$irsa
was a mistake. fle cannot be Spring among seasons and
Margas$irsa among months and what he should have said is the
equinox in Mrgasiras or Orion. As that was his intention add

o two 960s for that period and you get near 4600 B,C, Then
Aditi period is conceived as about 6600 B,C,
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I think the author accepts the same Punarvasu period for
Zoroaster also. Apart from this what scripture did Zoroaster
revolt against? What the author himself implies is that
there were hymus in use for ceremonies and it is against that
system he rebelled and after his Gathas, the Deva-worshippers
collected their hymns and added to them and created their Rgveda
canon, The hymns in use, the sacred mantras, were surely not
‘changed into current language before the canon was formed.
Gathas, the author says were composed in the then spoken
language. If the hymns then in use were not altered, it cannot
be that the scripture controverted is later, whatever refinement
in language there may be in the controverted literature. The
place in which each scripture was composed may account for
the difference, or if the Rgveda composition was by a class

already engaged in Samskritising the language, its language

might be more developed. In any case schismatic Gatha cannot

be earlier in time than what it differs from. Reason {for

their difference in language though contemporaneous in time

must have some other explanation. Tamil is spoken now in
Jaffna and in Madras. They show so much difference that they
may he said to be different. Differences of dialect exist in the
southern districts but Jaffna does not speak adialect of Madras
Tamil. Vast differences may arise at different times or in
different places at the same time. It {s nothing to me if the
Githas were earlier. I only point out difficuliies in conceiving
the priority of the critic to the system he controverts.

Lf both were of the Punarvasu period, their priority and
posteriority become a very difficult question. I am not ple#ding
for the priority of the Rgveda in its present form. Iam only
saying that it requires examination by compelent scholars.

I am not sure that the Rgveda has any reference to the
equinox in any asterism. No reference is given for verifi- '
cation.

I know even less about the Gathas and cannot say about
references in them. I can only say that the suggestion that
Ahura and his companions represent the Solar Sysiem seems
far-fetcled. Was there any reson to conceal the reference to the
Solar System? During the long period of 8500 years none
suggested the interpretation of the Solar System. All other
explanations given are rejected as due to
Aditya interpretation is rejected.
suggested after 8500 years may

ignorance. The
An unthought of meaning s
not clain ready credence,
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I recognise the strength of the author’s conviction on the basis
of the inspiration he has derived from Zoroaster himself and
from Ahura. As the author himself says itis to be examined
and judged as to what is valuable and what is not.

There is the contention of the author that astrology is the
foundation of the Gathas and that it was on the knowledge of
astrology gathered in South India that the true interpretation
came to the author. 1 am not going to discuss the credibility of
astrology about which experiences differ and cases are cited on
both sides urging belief or disbelief. I have not heard any one
say that the Rgveda required an astrological key to unlock its
secrets. Of thelecture at the Darbhanga Conference about astro-
logy in the Rgveda, Ilearn only from the book under review. The
first reason for doubting it is what reason can there be for not
disclosing it clearly? The reviewer has no doctrine or
theory of his own to push forward. Astrology is sure to
affect before all else the sphere of marriage by suggesting com-
parison of horoscopes. The Smrtis have no reference
to it in their elaborate instructions for the choice of a wife. I
am inclined to infer that either astrology was not then so well
known or that if they knew of it they attached no
importance comparable to our judgment now in its favour.
It it hasnever been thought till now that the Gathds were
based on astrology; it might be a case of reading a modern

- thought into an ancient subject innocentof any such idea.
What was the asterism under which Sita, Rukmini, Draupadi,
Damayanti or Savitri was born? The great sages who con-
ducted those marriages do not seem to have compared horos-
copes nor even to have asked for them. Those are my reasons
for not readily accepting an astrological basis for the Gathas
or the Rgveda.

The Gatha script of 8500 years age is referred to as
unknown. As the author himself says, oral instruction from
teacher to pupil has been the mode of preserving the text as well
as the rhythm of both scriptures. Even as to Panini’s time
within 1000 B. C., Max Muller and Goldstiicker differ as to
whether there was writing known. Whether 8500 years ago
there was any script must again be decided by those who know
the subject.

° From the beginning, the interval of 2000 years between
the Gathas and the Rgveda, the contemporaneity of the Avesta
XIX—39
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and Rgveda seem to be the theory which the argument
works towards.

As to svaras, I am under the impression that the same
words in different passages have different svaras, udatla, anu-
datta or svarita and they are not permanent accents of words
in the same way as English words. I can only 1'ecite’as I have
been taught. Mr. Khabardar has corrected texts in accord-

< ance with the number of letters of the metre employed.

Whether the Dasturs will accept the corrections of text and
svara, I should be curious to know from a Parsi Priest. As
for the Indian Vaidikas, I know they will not alter one
syllable or intonation for anything in the wor’ld. Itis an old
saying that by mis-rhythming the word Indra-8atru Vrtra was
destroyed because instead of the killer of Indra the actual
meaning became one killed by Indra and its effect was accord-
ingly that the Vrtra was killed. As for statement that Yaska
or Panini regretted the loss of tradition it will be answered that
they corrected the errors andall isrecited now as settled by them.

There are passages where alteration is indubitably indi-
cated but no one will agree to change. The reading in the
Tamil districts is ‘dpadatalamastakah’ while the Maharastra
recites ‘dpadatalamastakarh’. The latter is correct grammar,
but each keeps to his version. .Another more flagrant case is
‘sa Brahma sa Sivah sa Harih Sendrah so’ ksarah paramah
svarat’. The verse is anustubh and consists of eight letters.
The first line contains eleven letters and either sa Sizaj or sa
Haril should be omitted. Lest omission of either degrade the
omitted deity or raise him above the other, the eleven létters
remain in our version uncorrected.

By the by, are the week days bearing the names of the
Sun and Moon and the planets referred to in any hook of the
Parsis? What is the date of the book in which they are first”
referred to? That may have a bearing on the astronomical and
astrological theory of the Gathids. I may have to return to
this interesting subject after a more intensive study of the
volume.

Nothing here said detracts from my statement that this
laboriously prepared book demands examination and appraisal.

What has been expressed here is only the tentative ideas in
the mind of the reviewer after reading the material part of
the book.

Q@

T. R. VENKATARAMA SASTRI
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TrE HoLy LAKE oF THE Acts or RAamA (A Com-
PLETE TRANSLATION OF Turasi DAs’s Rama-
CARITAMANAS): By W, D. P. Hill. Oxford
University Press. 1952: Rs. 15.

A poet, as we know, isnot only the mouthpiece of the
people but also an inspirer, a guide and a teacher. Tulasidas
was one of this type. He brought out the epic Ramacarita-
manasa and eleven other works. His purpose was beyond
doubt the preservation of the Vedic Dharma in all its perspec-
tive. Though the poet was a master in Sanskrit versification,
he took to the medium of Avadhi, the spoken dialect of Hindi
at Ayodhya, which would readily be understood by the
common man. His language is homely, idiomatic and full of
poetic suggestion.

The story as set out by Tulasidas differs from that of the
Valmiki Ramayana, the original story of Rama over which
the superstructure of the work under review stands. This is
due to the fact that this work echoes the influence of more
than sixty works (cf.” Growse's translation, Introduction,
p.ii). Tulasidas has, however, absorbed the spirit of the
Adhyatma Ramayana which goes to give it a highly spiritual
fervour. The digressions and differences brought in by
Tulasidas go to give a new glow to the work, and make it an
epitome of Ramayanas. We cannot but relish very many of his
original touches in several significant places. As an example,
the element of parvaraga (pre-matrimonial love) may be cited.

So far as characterisation is concerned, the Réamacarita-
manasa is a reservoir of ideals. We find in Rama the consum-
mation of an ideal son, hushand and king, master, friend and
foe. Tulasi has identified Rama with Visnu and even with
the Absolute Brahman.

Ramayana is something more than a master-piece of
letters. It is a teacher of morals in the ideal sense of the
term. Very many people whose mother-tongue is Hindi take
Tulasi’s work as their Dharma Guru, religious teacher, and
worship it.

The place of Ramayana in Indian literature, in all langu-
ages of India, stands supreme. Truly speaking, it has a
message for the whole world. Hence it is all the more essen-
tial that translations rendering the true perspective of the
epic should come out and make available to the world at large
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the memorable morals and minute shades of the Man of India
in Oriental Mythology.

It goes to the credit of Mr. W. D. P. Hill to have brought
out such a true and readable translation. Readers are already
acquainted with Mr. Hill through his translation and com-
mentary on the Bhagavad Giti. The present volume is an
English prose rendering of the greatest Hindi epic. Various

* translations have come out practically in all the well-developed
languages of the world and especially in English. Mr. F. S.
Growse brought out a complete English translation for the
first time in 1877 <under serious disadvantages.” (Introduc-
tion, p. xxiii). Recently in 1951, another complete translation
was brought out by the well-known scholar Sri Hanuman
Prasad Poddar from the Gita Press, Gorakhpur. Hill’s
translation is the latest attempt to show the importance of the
epic to the English world at large. He deserves our sincere
congratulations for this scholarly work,

The Ramacaritaminasa with the peculiarities of Oriental
expressions and the onomatopoetic magnificance of jts diction
cannot easily be dressed in an occidental language. One
cannot but appreciate Mr. Hill fora greater degree of accuracy
over the previous translations, including that of J. M. Car-
penter and Sir George Gricrson. Mr. Hill had before him
practically all the important editions
and has based his translation on
Poddar. He has taken much pains
the original in true colours and has
great extent. His language is chaste, lucid and flowing.
Another remarkable characteristic of the translation is that it
is wholly unbiassed. Mr. Hill has endeavoured to express the
Hindu spirit exactly as it is. The Introduction gives a fairly-
elaborate account of the life and worksof Tulasi together with

a concise exposition of his philosophy. The work, on the
whole, is very commendable.

of the Ramacaritaminasa
the commentary of Sri
to bring out the ideas of
achieved success to @ very

The Oxford University Press also
praise not only for the neat get-up and pri
a work of this nature and value for public

deserves a word of
1t, but for taking up
ation.

S. SANKARA Raja Namu

(Senior Lecturer in Hindj, Madras Uniyey sity)°
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THE INWARDNESS OF DBRITISH ANNEXATIONS IN
Inpra (Sir William Meyer Endowment Lectures,
1948-49): By C. S. Srinivasachari. University of "
Madras, Madras, 1951. Rs. 10/-

This book is devoted to a full, critical and documented
discussion of the grounds and circumstances under which
British annexations in India, other than those resulting from
wars and conquests, were made by Lord Dalhousie during the.
period of his Governor-Generalship. It is based on six
lectures delivered by the author under the Sir William Meyer
Lectures Endovrment for the year 1948-49. The publication
of this work has a melancholy aspect, for the author passed
away while the book was in the course of printing.

Though there is some truth in the remarks that the foun-
dation of British power in India ¢“was an unconscious lapse
into greatness” and that England acquired this country “in a
fit of absent-mindedness” so far as they relate to history of
the British East India Company up to the middle of the
eighteenth century, it is not true of the subsequent period, for
from the years following the end of the Carnatic Wars the
Company definitely worked with a resolve to acquire territory
and build up revenues. In spite of Pitt’s India Act (1784)
which contains the following preamble, namely, ‘“whereas to
pursue schemes of conquest and extension of dominion are
measures repugnant to the wish, the honour and policy of this
nation” and discountenances unprovoked and unauthorised
hostilities, the Secret Committee of the Court of Directors
departed from it even so early as 1786 and asked the Governor-
General ¢to unite our Indian possessions by an acquisition of
Cuttack if any favourable moment, should arise for obtaining
it by negotiation”. The Charter Act of 1793 reiterated the

- policy of non-annexation proclaimed in 1784, but at the begin-
ning of the next century Lord Wellesley justified his annexa-
tion of territories in India on the ground that ‘no inference
can be drawn from the letter or spirit of the Act of 1793 to
preclude the extension of British territories in India by just
and legitimate means unconnected with schemes of conquest
and irregular ambition”. The policy was pursued by Lord
Hastings also though his dictum was one of non-interference
in the internal administration of the Indian States and
scrupulous regard for Indian laws and usages and the letter of

° thetreaties which should be interpreted in favour of the princes,
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In 1834 the Court of Directors passed a resolution that
when a Hindu prince in subordinate relation to them died, his
territories and revenues should escheat to the Company, but
they might at their discretion, permit the adoption and suc-
cession of the adopted heir to the masnad, and in 1841 they
resolved to ¢“persevere in the one, clear and direct course of
abandoning no just and honourable accession of territory or
revenue, while all existing claims of a right are at the same
time scrupulously respected”. The highest watermark of this
policy, quite contrary to the parliamentary enactments, was
reached during the Governor-Generalship of Lord Dalhousie
who was clear about the duty of the British Government “not
to put aside or neglect such rightful opportunities of acquiring
territory or revenue as may from time to time present them-
selves”. During his time Satara, Jaitpur in Bundelkhand,
Udepur in Bengal, Nagpur, Jhansi, Tanjore and the Carnatic
besides Oudh and Berar were annexed. The author discusses
in detail the political, moral and legal aspects of the annex-

ations and says that no paramount power, Mughal, Maratha
or British had the right to refuse to recognise adoptions. The
policy of the recognition of adoptions and successions by
Indian princes was reversed from 1841 with the annexation of
Colaba by the application of the doctrine of lapse. When
Appa Sahib of Satara died in 1848 after adopting a son to
whom he wished the rajs to be transmitted, Dalhousie
refused to recognize it and annexed the state though the
Resident at Satara and the Governor of Bombay were both
of opinion that the adoption should be confirmed. Degpite
the fact that the ruler of Jhansi had rendered great services to
the British in 1825, when the raja died after adopting a
son, the state was annexed with the words <the adoption
was good for the conveyance of private rights, though not .
f(?r t!le transfer of the principality”. When Raghuji 111
died in Decem_ber, 1853 without leaving or adopting an heir,
Lor'd Dalhousie declared that the sovereignty of the Bhonsle
Raj had consequently lapsed to the paramount power. The
annexation of the Carnatic is dealt with at some

length.
When the last titular Nawab M

: . uhammad Ghaus Khan died in
1855 without leaving any son, the Carnatic was annexed on the

ground that Azim Shah had no title to the Nawabship, and the
de.ceased Nawab had abused the dignity of his position. Like-
wise the death of Sivaji, the last Raja of Tanjore, in the same
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year leaving only a daughter led to the mediatisation of the
raj on the ground “by no law or usage has the daughter of a
Hindu raja any right of succession to the raj”. Oudh was
annexed in 1856 on the ground of bad administration, as a
result of which the country swarmed with disbanded troops
and supplied fuel to the rebellion of 1857. The acquisition of
Birar in 1853 destroyed the cordial relations between the
British and the Deccan nobility. All this drama of annexa-
tion is dealt with in all thoroughness and mastery of detail in
the course of six lectures. The volume contains a detailed
bibliography and an analytical index,

T. V. MAHALINGAM

EARLY GANGAS oF TALAKAD: By Dr. S. Srikantha
Sastri. (R. Hari Rao, 10-11, Cenotaph Road,
Bangalore 2). 1952. Price Rs. 2 8-0.

The history of the Gangas of Talakad has not so far met
with proper and full treatment at the hands of historians.
Basing his conclusions on the evidence of some spurious grants
of the dynasty Dr. Fleet thought years ago that the Ganga
grants were in general undependable and doubted the histori-
city of the early members of the dynasty. DBut since then the
discovery of a number of Ganga grants has rendered a re-
examination and revision of early Ganga history possible and
necessary. One such is the Hebbata grant of the Ganga
king Durvinita which is edited by Dr. Srikantha Sastri in this
booklet under review with valuable discussion and notes. In it
the author attempts to reconstruct the history of the Ganga
dynasty from about c. 300to 600 A.D. in the light of all the
Ganga records published till now with special reference to the
Hebbata grant of Durvinita and the chronology of the

“important dynasties of South India during the period. On an
examination of the Ganga records he comes to the conclusion
that “it is possible to accept some of the chronological data
found in early Ganga records as reliable in spite of slight
differences which apart from other considerations need not
invalidate the charters”.  According to the author, Durvinita
must be assigned to the close of the fifth century and the
beginning of the sixth century (491-535). But this seems to
be too early a date for him in view of the fact that Chalukya

o Vikramaditya I, the grandson of Durvinita is said to have
restored his dynasty in 655 A.D. with his grandfather’s help.
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Further if Bharavi is taken to be a contemporary of Pulalkesin
11, Vishnuvardhana, Simhavishnu and Durvinita, the last of
them has necessarily to be placed about the first half of the
seventh century. So Dr. Sastri’ssuggestion that Vishnuvardhana
whose court was visited by Bharavi was not Kubja Vishnu-
vardhana, the brother of Pulakesin II, but Vijayaditya who
fought with Trilochana Pallava (p.29) requires further
“investigation. Itis not known why the author should identify
Panarashtra with the Pandya country. He suggests that
Durvinita’s wars with the Pallavas and Kadambas were fought
after 510 A.D,, twenty years subsequent to his succession. But
there is reference to the battle of Andari fought by him
against the Pallavas even before his fourth regnal year
(M.A.R., 1942, No. 31).

The last section in the booklet is devoted to a careful ex-
amination of the palaeography, language and orthography of
the grant under consideration and an account of the chrono-
logy of the reign of the king. At the end is given a
synchronistic table of the different dynasties that ruled over
different parts of South India between 300 and 60J A.D. such
as the Gangas, Kadambas, Punnadu chiefs, Vakatakas,
Pallavas, the Chalukyas of Vatapi and the Eastern Gangas.

T. V. MAHALINGAM

THEe Lire AND TmHoUGHT or AvIicENNA ABU ALI
Ar-UsaiNn Ien AsppaArram Isu Sina, 980-1037
A.D.: By H. J. J. Winter, M.sc.,, pH.p. Indian,
Institute of Culture, Basavangudi, Bangalore.
Price Re. 1.

It is very unfortunate that in these daysof mutual mis-
understanding and lack of goodwill we are not only preju-
diced against each other politically but in the sphere of learn-
ing also. An average Hindu scholar does not like nowadays to
study the classical literature and philosophy of the Muslims.
Similarly Muslims do not care to study the ancient lore of the
Hindus, altogether forgetting that learning is a sacred thing
and one should not be prejudiced against any literature or
school of thought. 2

Avicenna was born at Afshana near Bukhara in 980 and
died in Hamadan in 1037 A.D. His erudition revealed itself
early in life, for he was thoroughly familiar with the Qoran
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and the standard classics of Arabic literature at the age of
ten. After eight more years in which he directed his efforts
mainly to the understanding of Greek astronomy, mathematics

and deductive logic, and also Muslim philosophy and juris-

prudence and the advances made upon Greek Science especially

in medicine, he presently found himself with a reputation as a

physician. Avicenna was a founder of medical science and

psychology. In short there was no branch of learning ine
which he was not interested and to which he did not contribute

his own adequate share.

He was a profound thinker of his century whose original
thought continued to influence scholars of the subsequent ages.
It is the genius like Avicenna who transcends all restrictions
of race and creed and breaks down all geographical frontiers,
that may be rightly said to belong to the whole of humanity.
His literary and philosophical output was vast, and there exists
much valuable material in Arabic and Persian manuscripts
requiring careful translation and evaluation. What we do
know of Avicenna and his stupendous work are sufficient to
occupy most modern scholars a life time.

Dr. Winter has laid us under his obligation by writing
this valuable brochure. It gives us some idea, however faint
it may be, of the wonderful range of knowledge which Avi-
cenna possessed and which later on served to develop various

branches of learning.
M. HAriz SYED

Tag BANAS 1N SouTH INDIAN HisTORY : By DTSV
= Mahalingam, Reader in Indian History and
‘Archaeology, University of Madras. 1952.

While small local powers that rose to eminence and built
.up empires have been fully dealt with in major books of
history, there are those that played throughout only a sub-
ordinate role, and kept themselves up by changing their allegi-
ence from one sovereign power toanother, and whose histories,
forming part of the history of the imperial dynasties, require
to be written out in detail. The Sankara-Parvati Endowment
of the Madras University had usually borne excellent fruit and
thrown into full view the histories of these local powers and
smaller principalities. Dr. Mahalingam’s two lectures undgr
this endowment in 1950-51 represent the fruitful use of this
cendowment for the elucidation of a chapter of South Indian

history-
XIX—40
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It is interesting and highly enlightening to trace the
fortunes of the Banas, as Dr. Mahalingam has done. Coming
into view in South Indian politics in the 4th century A.D. in
Kolar and Kurnool Districts, the Banas shift not only their
allegience, but also their territory, till they fade out in
Southern Pandyan country as petty poligars. Discussing their
original home, the author explains clearly the significance of
the Tamil territorial name Perumbanappadi in North Arcot-
Chittor area which the Digambara Jain work Lokavibhaga
also calls Panarasira, and rightly discounts Rice's suggestion
of any connection between the Banas, who claim descent from
Mahabali, and Mahabalipuram. The main part of the account
is devoted to the political career of the Banas who began as
feudatories of the Satavahanas, then of the Pallavas, and then
of the Kadambas of Banavasi; after a gap of about two cen-~
turies they are seen again as subordinates of the Calukyas of

Vatapi; more eventful periods follow, and the author traces
the part played for three centuries by eight important Banas
in the politics of the Pallavas, the Gangas, the Rastrakiatas
and the Cdlas. As an illustration of how such a detailed exa-
mination of the subordinate powers helps the study of the
events of the sovereign dynasties may be cited Dr. Maha-
lingam’s successful identification, as against the inability of a
succession of writers, Keilhorn, Bhagavan Lal Indraji,
Bhandarkar and Altekar, of the Meru defeated by Rastrakiita

Indra III as Vikramaditya 1 Jayameru of the Banas
(pp. 178-9). =

2
Some of the general considerations on the career of the Banas
reveal the significant facts of a fair amount :

which the subsidiary powers and territorie
under the ancient Indian empires, and of the fair share they °
had in the patronage afforded to cultural activities, l
art and letters. The author draws attention {o the fact that
the earliest mention of provision for singing Devaram in the
tefnples is in a Bana inscription in the Bilvanathe§vara temple at
Tiruvallam ; not only do epigraphs mention their Brahmadeyas'
to scholars, but we may add that from the side of literature
too, we have evidence showing their Tittakudi or Vasisthabuti
as a centre of Sanskrit literary activity, Devaseﬁa ';;u il c;f
Bhavanandin (who has nothing to do with the la’te l\?orth
Indian navya-nyaya writer Bhavinanda) who was the spiritual :

of local autonomy
s always enjoyed

in religion,



Tre SociAL PrAy 1N Sanskrit: By V. Ragha-
van, M.A., pH.D. Indian Institute of Culture,
Bangalore, 1952.

In this brochure entitled “The Social Play in Sanskrit,”
Dr. V. Raghavan has compressed new and valuable material,
from published and unpublished sourccs, which is not easily
accessible to the students of Sanskrit drama, The point of
view that the Sanskrit Drama has not neglected the social life
in preference to the court-life has been clearly brought out in
this lecture by a critical analysis of what is known as the
Prakarana form of drama and its specimens actually in exis-
tence as also those that are available in stray allusions only.
Every student of Sanskrit Drama will read with profit and
interest the views expounded herein by Dr. Raghavan.

Dr. Raghavan includes Prakarana, Prahasana, Bhana and
Vithi under the social type as different from the heroic under
which are classed Nataka, Vyayoga, Samavakara, Dima,
Ihamrga, Anka, the Prakarana and the Nafaka being the best
representatives of the two types respectively. According to

. him “ the aim of the poet in the Nataka is to present what
has been conceived as the highest type of human personality,
whereas in the Prakarana, it is to hold up the mirror to the
world, to depict society asit is in its rank and file”. In his
opinion, the sources upon which these two types draw
are also different, the heroic upon the Ramayana and the
Mahibhirata, and the social on the Brhatkatha.

Compared with the Natakas, there are only a few well-
known Prakaranas available, such as the Mrcchakatika and the
¢ Malatimadhava, and Dr. Raghavan has retrieved from oblivion
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some of the most important dramas of the social type by
piecing together bits of the remnants of some of the lost
plays, by filling in the details and raising the super-structure
with the help of his powerful imagination. [is reconstruction
of the plot of Devicandragupta of Visakhadatta is an instance
in point. He has also cited many interesting examples
from various sources, not easily available to the public, of
.about a dozen dramas of the Prakarana type and other minor
varieties, furnishing many interesting details wherever possi-
ble. This is the most valuable part of the lecture both for the
scholars as well as for the general readers who will ever
remain highly indebted to Dr. Raghavan.

If it is granted that in this most intellectual and artistic
form of literature, the drama, the mind and movement in
society is deeply reflected, the representation of the different
phases of life in society depends upon the dominant factors of
that particular epoch or the evolutionary stage of that society.
When the King was the irresistible centre of attraction, power
and patronage, Court-life was being prominently represented
on the stage, but when the accent was shifted from royalty to
aristocracy and thereafter to bourgeoisie and proletariat, we
find consequential changes in the stage also. \What is impor-
tant from our point of view is that the original conception of
Hindu Drama takes note of the ever-widening field of the
complicated social life and allows a free play to the genius of
the artist. At the request of Bharata, Brahmi explains in
unmistakable terms: “Enriched with varied emotion s, depicting

all kinds of states and imitating the life of the peopley this

Drama has heen created by me. It encompasses within its

purview all the actions of men, whether they belong to the
Higher, the Middle or the Lower class in Soelety In short,
whatever is worth imitating in this world, which consists of*®
the seven islands, should he considered fit for representation
on the stage.”1

European scholars, however, have judged Sanskrit
dramatic literature from their own point of view and not from
the point of view of the standards laid down by Bharata. The
most crying need of the moment is therefore the study of our
own theatre from our own point of view, both in theory and
in practice, and the writing of a History of Sanskrit

1. Natyafastra of Bharata, K.S.S. .60, p. 9, (I.108-109¢
and 116). e
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Drama. How long are we to teach, at our Colleges and
Universities, Keith’s book on the subject and ask our students
to reproduce the prejudiced and disparaging remarks of that
author? It is high time now that a scholar of such great
erudition and mature genius as Dr. Raghavan should undertake
the work to vindicate our authors.

The Indologist’s great obsession is the study of the
language, its grammar, interpretation and translation, but.
it requires the gift of imagination and a poetical mind to be
able to appreciate a piece of dramatic art and it would be very
interesting in this connection to quote the impressions of one
of the greatest French poets, Lamartine, who had a different
appreciation altogether of some of our Sanskrit dramas:

« La vertu, et non la passion, est le but moral des dramas
poetiques de I'Inde; leur poesi’é, plus philosophique que la
notre, tend a calmer ’ame du spectateur, etnon a la troubler.
L’equilibre des sensatious, qui est la sante de I'ame, y est
promptement retabli apres les peripeties moderees de la curio-
site. Les regles de leur litterature theatrale...revelent, dans ces
temps recules, de profondes notions sur la maniere de "'emou-
voir, d'interesser, de tendre et detendre lesprit des hommes
rassembles, et de les faire sortir de ces representations dans un
etat d’edification morale en le plaisit meme profite a la sante.”
(Cours Familier de Litterature-Entretiens iii-iv, 1856, Page
437.)

« Virtue and not passion is the moral aim of the poetical

dramas of India; their poetry, more philosophical than
" ours, tends to soothe the mind of the spectator and not to
disturb it. The equilibrium of the sensations (feelings),
which is the health of the mind, is promptly established
therein after the catastrophe tempered with curiosity. The
rules of their dramatic literature...reveal, in those far-off
times, the profound notions on the manner of affecting,
interesting, stretching and loosening the spirit of the
assembled people to make them come out, from these re-

presentations in a state of moral edification in which even

pleasure profits the mental health.”

In Dr. Raghavan ripe scholarship is combined with
d if he undertakes to write a History of
ould be meeting a desideratum.

R. G. HARSHE

(Regisirar, Deccan College Research Institute, Poana)

poetical talents an
Sanskrit Drama it W
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Note 2. This satra classifies aran-ena-p-patutal mention-

ed in'line 41 of the 24th satra of Kalaviyal.
" Note3. The reading tokaiiya v-zu found in the Ilam-
piiranam seems (o be a misprint. ;
205. o poy woe g Jerae efaauwue
20Qur ger Cai enss Byald eyenriv.
Urruli y-allatu colla l-inmaiyin
A-p-porul vétkai-k kalaviyi n-unarpa.

Since it is not expressed except at the critical situation,
the lady’s love towards the lover is inferred by others through
her features etc.

Note 1. The subject of urruli is inferred from the con-
text. Arattiyal is taken lrere also from the sitra 11.

Note 2. The subject of unarpa, according to Ilamptiranar :
 is toli, cewili and marr@y and according to Naccinarkkiniyar,
tolyar.

206. Gs ey Henpaycs Qeioeniol)@s Qrdyn
ode w@ewb GueTur ener.
Cerivn niraiv-aii cemmai-y-uil cepp-um
3 * Arivw m-aruniai-y-um penpa lan-a.

Fullness, modesty, siraightforwardness, skill in speech,

keen knowledge and depth of mind are the qualities of women.

207. Quraps wirom sniyGuwer fap e
apd @Fw GHPE STLL Qb

porler wifl g v gl pEeord
@raeyn usalaib fan? Qaer peyid
SupCaner peiter aml Qeer peuid
serewyl Bewyn I8 5%é & poyo
e TuL @f 5 a/draTaal Srayn

Qe T &6V Calests Quraen Qaserrus.
Polutu m-arun kappum-en r-lyarrin
Valuvi n-akiya_kuryan kattal-um
Tannai y-alital-w m-0v61-i r-afical-um
Travin-um pakalin-um 1i-va v-enral-um
Kilavon rannai vare l-enral-um

N aumai-y-wm 1imai-y-ust piritinai-k kazal-vm

° 1. gaer (@ori.); Yur (B&.)
2. ar (@orib.); «red (B¢.)-
= B

»



124 TOLKAPPIY AM

Purai-pata vanta U-aunaval pira-y-uim
Varaital vetkai-p porula v-enpa-

They say that the: ‘mention of the dangers due to moppor-
tune time, inconvenient path and watch, mention of her dlfﬁd—
ence, mention of the difficulties she (lady-love) will be ptit to,

telling him to come at night and at day, asking the lover not to
come and mention of the merits and the defects, etc., at the
¢ kalayu stage are intended only to make him appioach the
bride’s father to give her in marriage to him.

: Note. This satre is the supplement to 1l. 29 to 34 of
the satra 112,

208 Qai' s wy b sé Bors s @IS ge
wf@u w8 afls@sear Gwrifu,
Vetkai marutiu-k kz,lanta,n‘k uraitial

- Maruiya marunki n-uriti-ena molipa.

They say that it is also proper to avoid the suggestion of
paraital vetkai and to express it clearly when kalavu exceeds
the time limit.

Note 1. Vetkai means wétkai-p-porul.

Note 2. Naccinarkkiniar's interpretation is totally diff-
erent. It is this:—Tt is proper for both the lover and the love
tonarrate to the other their sufferirgs during separation in
kaiklkilas and  peruntinar.

209. Cs@! Wunlarym L@ I ne

veri b ger Mukesy @pfw Oreru.
Téru m-i-yanai-y-un kutirai-yum piravum
Urntona r-iyaikal-u m-uriya r-enpa. 4
They say that the lovers may come riding on chariots,
elephants, horses, etc., (during kalazu).
210. e p @il eeend QL @2
el ar Cures & mey wrGu.
Untar-k-uriya w-alla-p porulas
Untana polak kuralu marap-e.

There is tradition to describe an object which is not cap-
able of eating, to have eaten.

Ex. Pacalai untatu (Beauty spots on the skin of a woman
ate.)

1. Csm Buwr@oruyn (Qori.) Gaswib wr &b (Bé.) = G
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211. Qur@Q@enar Quryf s g e 7 6% uﬂmc/n
snliysé eswdEGs eleenn wrQer,
Porul-ena molital-um warainilai y-inre.
Kappu-k kai-m-mikuta l-upmas yan-e.. .. L
When the watch is severe, it is not forbidden to mention
about wealth to the lover. : '
Note. Telling the falsehood that the parents want
money when she is under strict watch is sanctioned by this R
Sutna. =

N

212. yenQu wpler Weru snCUew®
- spbg Qargasn vy gser aaalar

garmis Caverinm ancid gyen Car.

Anp-¢ y-aran-¢ y-inpa nanoii
Turanta v-olukBam palittan r-akalin
Onrum venta kappi n-ul-l-e. £
Behaviour beyond *the limits of anpi _(love), aran
(dharma), inpam (pleasure) and man (modesty)is not objec-
 tionable (in kalazu) and is hence admissible. Hence considera-
tion of them is not necessary when there is strict watch.. . .
. Note 1. This sitra is tacked on to the previots one in
the Ilampiiranam. ‘ i s b
Note 2. The subject of onrum is aiu (understood) which
stands for turanta olukkam and the subject of wéntais 'a"idp'u;
aran, inpam and nan. R
213, &#rQuar Quiy sein aer s Q@ pa -
o Curam-ena wolital-um yardi-mles y-inr-2. . A

Tt is not prohibited to say that itis the desert ({0 pass
through).
Note. Ilampiiranar tells us that this: s@i?a sanctions the
lover saying to the love that it is the desert that he has to cross
when he goes to gather money. According to this, this siitra
becomes the supplement to s#ira 44 of the Akatlinaiyiyal.
Nacciparkkiniyar takes this sanctioning the lady-love and her
friend dissuading the lover from going away by saying that'it
is the desert he has to cross. ' Vi b gy
- 214. ewis@pri Genafl @yé@&irr@ Ljawr (i g afler
 apseayliu@se OsiyLedeler. T

= SO

1. &ara (@Grrd,); &oradufid ('Ea‘-,)f AREE
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Uyarntor kilavi valakkoiu punartalin
Valakku-vali-p patutal ceyyutku-k katan-e,

It is incumbent in Poetry to take recourse to the ways of
the high class people when the' ways of the world are described.

Note 1. Satra 14 of the Marapiyal tells us that valakks
mentioned here refefs to #yarntor-valakkw. 56th siitra of the
Akattinaiyiyal tells us that the description of akam in Litera-

“ ture should be based on ndtaka-zalakki and ulakiyal-valakki.
Hence this s@tre may be taken to suggest that in puram also,
uyarntor-valakki alone should be described. :

Note 2. Valakku, in this sa@ira, is inferpreted by Nacci-
narkkiniyar to refer to Veétg-ners (ways sanctioned in the
Védas).’

215. gpésyf @ wer Our@l uwn v aflen?
s Qe aypmsaub Su sser Operu.
Arakkali-v-utaiyane porut-payam pata-varin
Valakk-ena valankal-um palittan r-cnpa.

It is not to be despised to take under walakks that which
is against dharmaif it comes under akam.

Note 1. The readings of Ilampiiranam and Nacei:
narkkiniyam are diametrically opposite. Since in Poetry the
ways of the low class people also are described, Naccinarkkini-
yar's reading alone_ is sound. Only then um in zalankalum has
appropriate meaning.

Note 2. One may think that this s@ire sanctions that a
king may attack his enemy to get wealth by taking porul to

mean_wealth; it is not correct since it is taken un

der the
dharma of a. ksatriya,

216, dés Quragalar’ Quigerams Lo ées
srem & &% 1900 Ib‘éualéé?ﬁ u@,g;@’ﬁ.
Mikka porulinut porulvakai punarkka
. Napu-t-talai-p piriya nal-vali-p patuti-e,

15 When akam is described, attention is to be paid not to
dispense with modesty (of women ). :

. Note 1. This suira suggests that, even when the incidents
against the rules of dharma are described

modesty 1 :
should always be preserved, ¢ Z B

-2. afi@er (@erd.); '-"—‘!’;Wﬁd[(eé.)
3 ofdss (Boril); usssrg (ee)
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217, wepl@uui w@es p Osepsmats Qurgs@ere
Ewea wrl eflga po @l sCs.
Mur@-p- peyar marunksy kelu-takai-p poti-c-col
Nilaikk-uri maraps n-tru-virru m-uriti-¢,

When word of relationship is to be used, an appropriate
common word may be used both by men and women.

Note 1. Commentators say that the word elld may be,
used by the lover to address the lady and by the lady to
address the lover.

218. srwsp e wr Swe Oran
S%reul p prsn Spmé Qsnerdir
QainGuwear amen Fyomws Cerprv
seel ardaib Yo e aerCa,
Tayattin-ataiya viya-c cella
Vinai-vayir rankd virru-k kola-p.patd
Vem-m-ena variun kilamai-t torram

Alla v-ayinum >ulluva v-ula-v-é. !

Objects which one cannot claim to be his, since it is not
inherited {rom parents, it is not given to him by others, it is
not earned by him thrcugh his own work and it is not got by
him by other ways, may be described to be his or her own if it
suits the context.

Note, Lady’s companion referring to the Ilady's
shoulder to be hers is an instance in point. :

219. p@unp B e Culeiump? ecw gmi
aga®s 31w aysPear G fu.
‘Oru-par kilavi y-énai-p-par kan-n-um
Varu-vakai tam-¢ valakk-ena molipa.

Valakki (usage) is that which is universal.

Note. According to Ilampiiranar pal refers to class
and according to Naccinfrkkiniyar it refers to number.

220. aavor eyaise deru Query s
 srenwit s ame Cuap GESL.
Ella v-uyirklkw m-inpa m-enpatil
Tan-amarntu verau mevar ra@kum.

Pleasure for all beings is in the region of mind.

l o (@ori.); aser (6£.)
; w&vruu:m: (@ordt.); sr?@nuzm) (m#)
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Note I. Naccinarkkiniyar’s meaning is this:—Unlike
dharma and artha, kama is in the reach of all living beings.
221, Lrias anl @eaiss @l s
Ao @0 Jeir p& Qpero@i Yevard.
Parattai vayi nalvarkku m-writi-2
Nilattiri p-inr-a °. t-enmandr. pulavar.
g Utal due to the lover’s connection with courtezan is found
among the women of all the four castes. They say that it
happens in the same region. i :

Note 1. This may be considered. to be the supplement of

11.22 & 23 of sutra 44 of the Akattinaiyiyal.

222. o@s% yfeow Qaeny el wsBGed

Uiflp evse apamenio wir et
Juue we @ s @)la e L@EGOwer o
2DEHE Qb g enEE @ s ayw
Cené@an® ait 5 ey o Cur@eigyi.
Curé@w aemre wlkrals QL rer gio.
Ory-talar y-urimai vénfiny makatiou-p
Pirita l-acca m-unmai Yan- wimn .
Ampal-a m-alar-un kalavw veli-p patukkum enri
Aiica vania v-ankiry vakaiyinum b
Nokkotu wanta v-itaiyizu porulin-um
Pokleum waraivu manasvikat tonyum,

It may happen that the wife volunteers to go along with
the husband or to ask him approach her father for marriage
when she wants to decide her right of becoming the wife,
when she fears his separation and when she fears that ‘heir
intimacy may become known to all through ampal and alar
and when there are obstacles for their meeting in the for“n of
other’s observation,

_Note 1. Thoughit is against the nature of women to °
take the lead, it is allowed in these cases.
223. amé s W@ 8 & @ &%
2 f80ser Ouwrifu angsman oflré s,
Varulte mikuti cuttun kala
Uritt-ena molipa valkkaiyu I3 akkam.
They say that the married life deserves to be pmed when

the 1msunderstand1ng between the hucband and the wife is very
great: e e : s FoE R

1. Gaewygub (@orct.); Gq:w'mf'u.ld_a (mc’.)
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224.  w%wel ywiem pRanar el ajw
A% wye &l yealy @i,
M anaivi y-uyaroun kilavon panizum
Ninaiyun kalai-p pulaviyu l-uriya.

Wife’s getting the upper hand and husband’s submission
are found, on examination, during love-quarrel.

225. Asiipes v@afar Ca'ams e Hdar <
ysip gews asrwri &8 genCer.
Nikal-takai marunkin vétkai mikitiyin
Pukal-takai varaiyar karp. n-ul-1-¢.

They do not prohibit the husband and the wife after
marriage to speak in eulogistic terms at the height of ‘passion.

226. @eops@ srler lyfiyps s5Ca.
Iraicci tan-e-y-uri-p-purat tatu-v-e.
Iraicci is that which is not related to uripporul.

Note 1. Ilampiiranar tells that izaicci denotes the adjunct
of karupporul. But Naccinarkkiniyar takes the reading porul
in place of u7i and takes it to be the literal meaning and hence
_sraicci, according to him, means the implied meaning. In the
sitra classifying wllurai he {fells us that utanurai and sraicci
are one and the same. But in the following two siiras he
takes iraicci in the sense of karupporil.

227. Repsfdp Jpss Qur @ eereen @arCa
: 8 psBuer w@e8p Opfy QurisCs.
Iraicciyir pirakkum porul-um-a r-ula-v-¢
Tirattiyan marunkir reriyu morkk-e.

_‘There are meanings suggesied by draicci and they are
_ understood only by the learned at the proper context.
228. sayp seoa dopsfyl s g
werYeop wr@n ags fu Curwls.
Anpuru takuvana v-iraicciyu cuttal-um
Vanpuras y-akum varuntiya polut-e.
When (the lady) is in distress, it is a source of comfort
to her to point out in iraicci the love of the husband towards’
her.

1. e (@ord.); Qurger (v4.)
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229. QeiiQun s onéx@ps % adp lflayn
) QuiiBup ajewi §mm Byel un:rm__@A_
Cey-poru l-accam-um; vn_zawayzr pivivym
Mey-pera v-unaritun kilavi parait-e.

Fear to do a thing (lest she should meet with an obstacle)
and separation to gather wealth clearly tell us kis love for'the
lady.

Note 1. Kilavi-pardtti is the object of unpartium accord-
ing to [lamptiranar and the subject of wunarttum according to
Naccinarkkiniyar.

230. spyafld vl aer ur e gew Qué Hayib
o aors gri eyesa OLar Qwmiflu.

Karpu-vali-p pattaval parattaiyai y- ettmum
Ullat t-nita l-untena molipa,

They séy that a wife after marriage, though she extolsa
courtezan, has in her mind the feeling of jealousy and the
consequent love-quarrel with her husband. \

231. &uCane Y por@er doaOuas & Hé
SyCaner GALS%r yewiare aplflwe .
Kilawol pural-kuna m-iyai-y-ena-k kari-k
Kilavon kurippinas y-unartarkuw m-uriyal.

~ She deserves to gauge the mind of the husband by extol-
ling another woman.

Note. This is a supplement to the suira 6 of the
Karpiyal.

232. puw@pm dwuwn ur g swi & P ey
Quiiew wis @aiaul eyewssn =
pWsg1 swppo QugitQurwy B p
wed g 9 Pl QI L@ALNE el Bu.
Tam-m-uru vilwmam parattaryar kayinum
Meymmai y-aka v-avar-vaysi n-unarnium
Talai-t-tat kalarram m-elir-p-polu t-inrée
Malstal-w m-ital-wm-avai-y-alan katai-y-e.
Though the wife considers the complaint effected by the
courtezan against her husband to be true, she does not openly

accuse him when he goes before her,  She does so only when
she isnot in a happy mood and in love- -quarrel.

Note. This is a suppleinent to satra 24 of the Kar{nyal
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