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VEDIC STUDIES: V. URVA
BY
DR. A. VENKATASUBBIAH

(Continued from Vol. XVIII, p. 15)

This word ﬁrm; occurs in twenty-two passages of the RV,
and only very rarely in the other Vedic texts. It is not
mentioned in the Nighantu; and in the Nirukta, it is mentioned
but once, in 6, 7, where too, Yaska merely cites RV. 3, 30, 19¢
containing this word, without explaining it. Durga, however,
in his commentary, explains #rva as vadava-mukhe ‘vasthitah
#rvognih; and a similar explanation is given by Skandasvamin
and Mahe$vara also in their commentary.

In his commentary on the RV, Sayana explains 7rve
diversely as (1) mahat, wvistrta, bahulaor uru {in 7 verses);
(2) samaha, sangha or gosaminha (in 8 verses); (3) dhana
(=gosamitha or godhana;in 1 verse); (4) badabanala (in 3
vv.); (5) deSa (in 1 v.); (6) samudra (in 1 v.); (7) parvata
(in 1 v.); and (8) anna (urvi himsarthah swrvati ksudham
hinastity arvem annam in 1, 72, 8). Similarly, Bhatta-Bhas-
kara, in his commentary on TS. 2, 5, 12, 2 (=RV. 2, 35, 3)
explains arva as aurvasyagner adharam mahantam ; Uvvata and
Mahidhara, in their commentaries on VS. 33, 14 (=RV. 7,
16, 7) and 33,28 (=RV. 10,74, 4) as anna, and Skandasvamin
in his commentary on RV. 1, 72, 8 as samiiha.

In the PW, Bohtlingk and Roth, guiding themselves by
the derivation (from vr <to enclose’), explained s#rva as ‘(1)
reservoir, place where water collects, basin; hence, cloud; (2)
hiding-place,- cow-stall; (3) perhaps, prison, imprisonment’.
Similar explanations are given by Grassmann in his W orterbuch;
but, in his RV. Uber., he has explained the word as Fass

* (ccask, barrel’), Ort (‘place’), and Raum (‘space’) also, while
Ludwig and Bergaigne content themselves with the explana-
tions of the PW. '

As in the case of goiram, so in the case of this word also
Geldner, in Ved. St. 2, 269 ff., expressed dissatisiaction with
the explanations of the PW, and enceavoured to show that
those given by Sayana are more satisfactory. He divided these
explanations into two groups, (1) those based on the etymology,

XIX—14
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or supposed etymology, contained in RV. 2, 13, 7: urur grvan
abh;’tah, namely, uru, vistyta, mahat, bahula, and (2) those
based on 7#dAt or usage, namely, samudra, badabanala, samiha,
go-samuha, sangha, ‘parvatae, dhana, anra and desa; and he
tried to show, on pp. 269-282, that the riZdhi meanings ‘ocean;
submarine fire; herd ; mountain’ are enough to explain satis-
factorily all the passages in which the word occurs. In the _
RV. Glos., however, he dropped the meanings badabanale anp
parvata, and explained @#rva as (1) a cave, mountain-cave (in
the myth of the Panis) (3, 32, 16; 6, 17, 6. b) the herd incar-
cerated in the cave 10, 108, 8; 7, 76, 5; 4, 50, 2. ¢) herd in
general 7, 16, 7; 6, 17, 1. (2) darkness, hell 5, 45, 2; 4, 12, 5.
(3) ocean 2, 35, 3; 3, 30, 19; 1, 14; and in the RV. Uber,
he has explained wrve mostly as ‘ocean; herd; cave of the
cows’, and as ‘hell’ and ‘hiding-place’ in one passage each,

observing, in his note on 4, 50, 2, that #rva is, originally, the
place where the stolen cows were kept confined by the Panis,
and secondarily, the herd itself.

Oldenberg too, in his note on this word in ZDMG. 55, 316
ff., observed, ‘“@rva is not simply c‘stall for cattle’ as given in
the PW, but the rock-cave, the prison, in which the cows were
hidden”, and also put forth the conjecture that in 3, 1, 14 and
2, 13, 7, arvan might perhaps denote ‘the clouds which hold
the celestial waters confined within themselves’, while Neisser,
in his Zum W orterbuch des RV ., assigns to %wrva the meanings
‘(1) enclosed space, dungeon, namely the rock-cave in which

were incarcerated, according to the myth, the cows stolen by
the Panis (2) ocean, sea’.

That #rva refers, in a majority of passages, to the prison
of the mythical cows (Oldenberg, p. 316 1. c.; Geldner, RV.
Uber., 1, 434; Neisser, p. 183 1. c.; and Sayana’s observation
Yatra panayo ga apahrtya sthapitavantah sa desa #rvah in his
explanation of RV. 9, 87, 8), is a proposition that I do not in
the least desire to gainsay. It does not, however, follow from
this proposition that wrva signifies ‘prison, dungeon’; for, as
pointed out above, this prison is referred to in the RV by five
different classes of words denoting (1) ‘cow-pen’ like zvraja;
(2) fortress, stronghold, citadel’ like pur, vilu; (3) ‘earths’-
like ksama;  (4) <‘mountain, rock’ like adri, parvata; and (5)
‘hole, cave, cavity’ like vala, vayra. The last-mentioned words
vale and vavra are derived from the root vr ‘to enclose’, of



T ] VEDIC STUDIES: V. ORVA 103

which #rve too is a derivative; and it hence becomes clear
that @rva belongs to the fifth of the above-mentioned classes
and denotes, primarily, ‘hole, pit, cave, cavity’. I shall now
show that this meaning, with others derived from it, suits the
context in all the passages in which #rva occurs.

(1) 5.29,12% n::.vagvésab sutz:lsomz'xsa ilndram
d'aéagv'iso abhy :':rcanty arkailh |
g:lwyam cid drvam apidhé{navantam
t;\m cin narah éaéamin:?: E:pa. vran||
«The Navagvas, having pressed the Soma juice, and the

Dasagvas, besing Indra with songs. Exerting themselves, the
men opened that hole of the cows which was covered.”

The Navagvas and DaSagvas are two classes of priests,
who, like the Angirases, took part in the liberation of the
imprisoned cows (see Macdonell’s Ved. Muyth., p. 144).
According to Siayana and Skandasvamin (see their explanations
of RV. 1, 62, 4), they are sub-groups of the group of
Angirases.

(T | [ [
2) L7728 svadhyo diva a sapta yahvi
) i ]
rayo dlfll'O vy rtajfia ajanan |
1 ] |
vid'ad gavyam sarama drlham Grvam

| 1 1, )
yena nu kam manusi bhojate vit ||

«The seven (sons) of Heaven, knowers of (spells of) truth,
longing, found the strong doors of wealth. Sarama found the
strong cave of the cows from which the clans of men derive

enjoyment”.

The seven sons of Heaven are, as already explained in § 1

above (see no. 18; p. 210), the Angirases.

(3) 3.:32,°16; n:% tva gabhlir;lbI puruhiita sindhur
nidfaylab pari santo lva1;anta| :
itth5.|sakhib§1ya igitlo yad indra;t
drlham cid arujo gavyam iirvam ||

«When thou, impelled by the companions, didst thus break open

the strong cave of the cows, O Indra, neither the det.ap sea, nor
the high mountains, stopped thee, O thou that art invoked by

mgn'y""
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The companions referred to in pada c are the Aﬁgirases.

(4) 4, 28, S: elva satyam maghavanla yuvam tad
mdras ca somorvam aSvyam goh |
a dardrtam apxhltany asna
r1r1cathuf_1 ksas cit tat;‘da-na Il

«Thus was that act of truth, O ye two bountiful ones, when
you, O Soma and Indra, shattered the hole of the horses and
cows that had been closed with a stone, and emptied them,
breaking up the earths”’.

This verse has already been explained above in § 1 (see
no. 44, p. 236). ksah, ‘earths’, in pada d, refers to the holes
in which the cows and horses were hidden, to the #7za of pada
b. But while this word #@rva is in the singular, the word ksah
isin the plural.

[ 1
(5) S5, 30, 4: slhlram manas cakrse Jata indra
ve51d eko yudhaye bhu) asa$ cit |

1 1
asmanam cic chavaséa dldyuto vi
1 1
vido gavam firvam usnyandm Il
«“As soon as thou art born, O Indra, thou makest a firm resolve
and goest, though alone, to fight with many. With force didst

thou hurl the stone; thou fourdest the hole of the bright
cows”’

The ‘stone’ (a$man) mentioned in pada c is the thunder-

bolt of Indra, or perhaps the stone that covered the: entrance
of the cave prison.

(6) 5, 45, 1-2. v1da leO VlS)aI'ln adrlm ukthair

1
a}atya usaso arcmo guh |
1
apavrta vra_umr ut svar giad
1
vi duro manm1r deva avah ||
)

1,0
Vi sliryo amat1m na sr:yam sad
LI |

]
or\;ad gavam mata Janatl gat |
dhanvarna=o nadyah khado arnah

1
sthuneva sumita drmhata dy auh I
“Thou, the son of Dyaus, didst

discover the mountain,
unloosing it with hymns,

The splendour of the approaching
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Dawn came forth. He opened (i.e., set free) those that were
in the cow-pen; the sun rose and the god opened the doors of
men.

¢« The sun radiated splendour, like beauty; the mother of cows,
knowing, came out from the hole; the rivers, with destroying
currents overflowing the banks, (sped forth); the sky became
stable like a post that is set up well”,

These verses describe (a) the breaking open, by means of
spells (of truth), of the cave-prison by Indra, (b) the appea-
rance of the Dawn, the sun, and of the rivers, and (c) the
propping up of the sky. Regarding all these, see p. 229 {f.
in § 1 above.

I follow Sayana in believing that the deity alluded to in v.
1 is Indra: this is the opinion of Grassmann also.  According
to Oldenberg (RV. Noten), however, it is the Angirases, or
the Angirases and Brhaspati, that are spoken of in this
verse.

]
In v. 1, Grassmann reads the first word as wida (instru-
5 = . ol
mental singular) while the Padakara reads it as wzidah; this

word z/z'd(lih is regarded as nominative pluralby Ludwig, and
as a verb (third person singular, equivalent to awedayai) by
Sayana. Oldenberg observes (1.c.) that both readings are
possible, and points out in support of the former reading, that

sl : ALLL R e
the instrumental »ida isused in 1, 31, 8: Sakit wad yat te

cak;rmc% ?)idc‘i vd. Further, with respect to 'z/'i,syc;m, he refers
to ZDMG. 54, 170 (footnote 1); 55, 308 and observes that, in
all probability, this word is an epithet of the plural word
arcinah in pada b, although it is also possible to regard it as an
epithet of brhaspatih understood. Padas a-b, therefore, denote,
according to him, ‘Opening the rock with hymns, the knowers
of heaven [o?, Brhaspati, and the knowers of heaven], who
are rich in flames, have gone at the approach of Dawn’, or
«With knowledge of heaven, opening the rock with hymns, they
[or, Brhaspati, opening the rock with hymns, and they], who
‘are rich in flames, have gone at the approach of Dawn’.
Grassmann translates the padas as, ‘With sagacity, he opened
with spells the rock of heaven; there came the rays of approa-
ching Dawn’, and Ludwig as, ¢The knowers of heaven, ip order
to open the mountain, have come with hymns, the praisers Qf
the coming Dawn’,
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For my part, I construe vidah as second person singular;

and I also supply, after diva'h, the word putrah (see in this
connection the observations under mno. 18 on p.211 in§1
above). The anvaye in the first pada is thus, divaj putrah
tvam adrim ukthaih visyan vidah.

]
vrajinih, in pada c, refers, not onlyto the cows, but also
to the horses and other wealth, the Waters, the Dawn and the
sun that were all confined in the hole; see pp. 223 ff. above
in § 1 above.
The meaning of pada d seems to be, ‘The doors of men’s
houses open, and they set about their work’.
gaydm mata, in pada b of verse 2, refers to Usas; and the
#rva or hole mentioned in it is the same as the adri or mountain
mentioned in verse 1, pada a.
] ] 1o )
(7) 6, 17, 1: piba somam abhi yam ugra tarda
1 1 i 1
urvam gavyam mahi grnana indra |
1 |
vi yo dhrsno vadhiso vajrahasta
] 1 e
viSva vrtram amitriya Savobhih ||
“Drink the Soma juice, O powerful Indra, desiring which thou
didst break open the hole of the cows, singing loudly, O valiant
one armed with the thunderbolt, who, by means of thy might
didst destory all inimical Vrtra (—fortresses)”.

) :
vriram="fortress of Vrtra (compare the analogous use of
. OB 5 !
Sambarani to denote Sambara’s torts in 2, 24, 2: utadardar

L ae] .
Manyund Sambarani vi explained on p.222 in§1 above) ;
and vifva vrtram amitriya=all the forts of the inimical Vrtra.

I ] ) 1
(8) 6, 17, 6: tava kratva tava tad damsz:.né.bhir
1
; élmisu pakvém éz'xcyi niI didhah |

aurnor d\IJra. usriyabhyo vli dglb(l)d
ﬁrvz:xd gzlt asrjo allflgirasvin Il
“By thy might, greatness and wonderful powers, thou didst
place the cooked (milk) in the raw (cows); thou didst open
the strong doors for the cows; accompanied by the Angirases,
\thou didst release the cows from the hole”,

This verse is addressed to Indra. Regarding his placing

9f milk in the cows, see the observations under no. 18in § 1
above, ' :
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9) 7, 16, 7: tve agne svahuta

pnyasah santu surayah l
1

yantaro ye maghavano Janz‘mém

1 s

urvan dayanta gonam ||
<« O Agni to whom many oblations are offered, may the sacri-
ficers be dear to thee, the liberal ones among men, the donors,
who break open the holes of cows”.

The words in pada d are reminiscent of the myth of the
Panis; the meaning is ‘who give presents of cows to the
priests’,

1 1 1
(10) 7,76, 5: samana tirve adhi samgatasah
I I VoD
sam janate na yatante mithas te |
1 1 1 : 1

te devanam na minanti vratany

! 1 Sl O

amardhanto vasubhir yadamanah ||
«Foregathered in the same hole, they come to an understanding
and do not compete against each other. Coming out with
wealth, not m;urmg, they do not transgress the ordinances of

the gods”.

Hymn 7, 76, in which this verse occurs, is addressed to
Usas; and in the verse preceding ours (#.e., in v. 4, no. 13 in
§ 1 above), it is said that the Angirases, by means of spells of
truth, caused the sun and the Dawn to appear. The word
1

te in pada b, refers not only to the sun and the Dawn, but also
to the cows, Waters, etc., that had foregathered in the hole;
and padas bcd say that these did not contend against each other

_for precedence, but, obeying the ordinances of the gods, came

out in due order, bringing with thez the treasures hidden in

the hole.

(11) 7, 90, 4: ucchann usasah sudma. anpra
4 uru ]yotxr v1v1dur dldhyanah [
gavyam cid urvam udijo i vavrus

tesam anu pradlvaf_l sasrur apal:l I

«t The unblemished Dawns, that bring good days, dawned;
uttering spells (of truth), they discovered the great light. The
Usijs opened the hole of the cows; there flowed forth for them
the Waters of old”.

See no. 50 in § 1 above.



108  JOURNAL OF ORIENTAL RESEARCH [Vor. XIX

(12) 8, 66, 3: yz'llh éakxl'ol mrkso ;:1évyo
,yo va kijo hiranyayah |
321 ﬁrvzlxsya rejayaty a:pév;tixn
%ndro g:;.vyasya vrtraha ||
« The mighty Indra, who, (as also) the currycomb or spur of

his horse, is golden, who is the slaver of Vrtra, removes the
covering of the hole of cows”

This verse is addressed to Indra who is described by the
RV poets (see Macdonell’s Ved. Myth., p. 55) as golden
(hiranyaya) in appearance with golden arms, golden hair and
golden jaws, and having a golden thunder-bolt (wajra), golden
arrows, a golden chariot and two bay (golden) horses with
golden manes. This verse says that the currycomb with which
Indra’s horses are curried and the spurs are also golden.

(13) 9, 87, 8: esl':?t yayat: paral}]:?lldl antéu‘ e{dreh
kiicit satir firve ga viveda |
divo| naI vidyxllt stanz:yanty abhrailf_l
sémasya te pavata indra dh;’;ré ||

«This came down from the highest (region), and discovered
the cows that were somewhere in the hole, within the moun-
tain. Thundering like the lightning of heaven with clouds,
this stream of Soma, O Indra, is becoming clear for thee’.

The deity of this verse is Soma Pavamina, and the
discovery of the cows hidden in the cave-prison is here attri-
buted to this deity. See in this connection no. 7 in § 3 (p. 172)

above.
I Ll (|
(14) 4,2, 17: sukarminah suruco devayanto
1 (= A

‘yo na deva janima dhamantah |
] A 1 )
sucanto agnim vavrdhanta indram
3l 1 i
urvam gavyam parisadanto agman ||

.I construe padas bed together, and pada a with padas cd of
the immediately preceding verse (i.e., verse 16 of 4, 2) which

: 1 1 1
reads a;s adha yatha nah pitarap 'pdnisah Pramdlso agna rtam
0 Bt A N i '
asusanah | Sucid ayan didhitim ukthasasah k;climd bhindanto

| :
arumir apa vran. This verse has already been explained above
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(see no. 16in § 1), and it has been pointed out there (1) that
padas ab are to be construed with pada d of verse 15, and (2)
that these verses contain the prayer of the rsi that he (and
his companions?) may, like the Angirases of old, become
bards, utter spells of truth and rend the mountains imprison-
ing cows. Padas cd of verse 16 and pada a of our verse (v.
17) describe these feats of the Angirases; and padas bed state
that the gods also were with the Angirases and participated
with them in the performance of the feats. )
- The meaning of verse 16 cd and v. 17 is thus:

““ They attained, indeed, to pure thoughts; chanting spells,
(and) cleaving the earth, they disclosed the bright ones; they,
who were efficient, effulgent and pious. ‘The gods went (there)
making a loud sound in the same way as (a smith) blows upon
iron (in the furnace), kindling the fire, magnifying Indra (with
hymns of prcuse) and beleaguermg the hole containing the
cows"”

The -gods referred to m V. 17b are the '\/Iaruts Compare
1 1 1
2, 34, 1. dharavara marito dhr:s-;_wo;aso m_rga na bhimas
i ] i ] ] [ ]
tavisibhiv  arcinah | agnayo na SuSucand rjisino  bhymim

dh(;manto &pa gc'; avrnvate. ““The Maruts possessing torrents,
of bold courage, impetuous, terrible like wild beasts, singing
with might, and brilliant like fires, discovered (i.e., set free)
the cows after blowing away the protector (i.e.,the demon
Vala)”. Compare also the following observations of Macdonell
in Ved. Myth., pp. 80-81, regarding the Maruts; ¢ With them
Indra gains the light (8, 76, 4), found the cows (1, 6,5) and
supported the sky (6,47, 5). In fact, Indra accomplishes all
his celestial exploits in their company (1. 100, 101, 105; 10.
65) ......they are even spoken of aloneas having rent Vrtra from
joint to joint (8, 7, 23) or as having disclosed the cows (2, 34,
1)”. Asalready observed above (xiv.p.282), the shatter-
ing of the cave imprisoning the cows, the delivery of the cows,
Waters or rivers, and the Dawns, the winning of hght (or
causing the sun to appear in the sky), and the propping up of
the earth and the sky, all form part of the same exploit per-
formed by the Afigirases, Indra, Brhaspati, Agni and others.

It is perhaps the Maruts that are referred to in pada b:

tad esam. Lmye! abhzto mj vocan, ‘those that were around uttered
it loudly’ of 4,.1; 14 explained ‘above (§ 1, no. I5) and in pada
XIX—15
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a, ta :‘d demliudm sadhamada asen ‘ they were indeed boon-com-
panions of the gods’ of 7, 76, 4, likewise explained above (§ 1,
no. 13). Similarly, the DaSagvas who form a sub-group of th(le
[ 1
Angirases are mentioned in verse 12 te dafaglz/dllz pn:thama
00 0 Sy
yajﬁ&m ahire te %o hi'nvanta._s-&so vyustisu | usd ne famir aru-
1

z:a;'r apornute ma;zo jy?)ti._gd $ucata go-arpasa of hymn 2, 34 :
which is addressed to the Maruts. The meaning of this verse
is not clear, but the second half seems to state that the sun and
the herd of cows were revealed (i.e., set free) by the Dasagvas

and the Maruts. S
In padab (of v. 17), the Padapdtha reads devaj janina
which Gaedicke (Der Accusativ, p. 65) proposed to emend to

devadn jc‘mima, and Ludwig (V, 626 to dew'i (=devani) janima.
Ludwig’s proposal was approved by Geldner (RV. Ueber., 1,
377), while Oldenberg (RV. Noten, 1, 266) expressed approval
of the emendationsof both Gaedicke and Ludwig, and observed
in addition that it is possible to retain the reading of the Pada-

1
patha and to look upon devah as referring to the Angirases.

The comparison in pada b (of v'17) is a luptopema, and
we have to supply the word karmarah on the analogy of 10,

1 1o I
72, 2; brahwmanaspativ eta sam Fkarmare tvadhamat. The
meaning of the pada is, ayah dhaman karmare iya dhamanto
devajanah ¢ the gods making a loud sound as the smith blows
upon iron (in the furnace)’. The comparison isa purely verbal
one based on the fact that the root dham or dhma (like the root
phit+ kr mentioned on p. 3 in vol. xv. above) signifies (1)
‘to blow” and (2) ‘to make a loud sound’. The samanya-
dharma dhamane signifies ‘making a loud sound’ in the case
of deva jemima (i.e., devajanah or deyah) and ‘blowing’ in
the case of the karmara.

agmim, in pada ¢ (v. 17), seems to refer to the celestial

. : ! Lol b
fire, i.e., the sun; and the expression Sucanto agnim signifies

‘making the sun appear in the sky’. Compare the observations
under No. 14 in § 1 above.

(15) 4, 50, 2: dhunétayaf_l supraketa:m madanto
b;!haspate abhi' ye| nas tatasn': |
p;:'Santar_n sg'|pra!m a:‘dabdh'a.m ﬁrvafrp
brhaspate raksatad asya yonim ||
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T'he relative pronoun yeI in pada b has for antecedent

) ! e

pratnasae rsayah in pada c of the preceding verse (i.e., of
; 1

4, 50, 1) which reads as ya's tastambha sahasa z/%jmol :mtdnj

! V. - [ ! 0 sl |

brhaspatis trisadhastho ravena| tam prainasa rsayo didyanah

'
puro vipra dadhire maudn'zjihvam. Similarly, gsya in pada d
refers to parama pardvat in pada a of the verse that follows

(i.e., of 4, 50, 3) “and that reads as b_'rhaspate ycli paramé
[ s 1 1
paravad ata @ te riasprSo m seduh| t;tbhyam khdt&' avat’i

;dn'dugdhd m;dhvah .§|co tanty abhilto vimp.s‘clim. The meaning
of these three verses is:

« Brhaspati, who has three abodes, who, by means of a
shout, made fast, in a moment, the ends of the earth, him with
the pleasing tongue, the ancient rsis, the bards, uttering spells,
placed in the front,

« they, who go singing, making a loud sound heard by all,
who battered for us the long hole which is.........and un-
injured. O Brhaspati, watch over this place,

« which is at the farthest distance, O Brhaspati. From
this place did they, being in contact with rta (truth), sit round
thee. For thee do the excavated wells, milked from the
mountains, low with honey in abundance in all directions”.

These verses refer to the freeing, by the Angirases,
Brhaspati and others, of the cows and the rivers (or waters)
imprisoned in the mountain cave, and the propping up of the
earth. The first verse (this has already been explained above,
see No. 34 in § 1) says that Brhaspati propped up the ends of
the earth by means of a loudly-uttered spell (of truth), the
second that the Angirases, with Brhaspati as leader, shattered
the cave (imprisoning the cows and rivers), and the third,
that Brhaspati caused the rivers to flow.

madantah signifies making a loud sound’, a sense : which
‘thasin 4, 33, 10: y¢ hdri medhayokthd madanta indraya
cakﬂ'th. suy:tjd ye asva explained above (see No. 6in§l).
sufraEe‘t&m—-easily perceptible; i.e., that can be heard by .al.l.
Compare the epithets sustubha and rkvata applied to the Afigi-
rases in 4, 50, 5 explained above (on p. .2 in vol. xiv.), and
the epithets s#stubha@ and stubha applied to them inl, 62, 4

likewise explained there.
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prsamtam, in pida c of verse 2 is a hap. leg. and its mean-
ing is obscure; abhitatasre, in pada b of the same verse, seems
to be equlvalent to ajaghnuh. asya yonim Y@ parama ‘paravat,
in v.'2d and v. 3a=yonim paramasyam paravati ‘the abode in
the furthest distance’, that.is, ‘the third or highest heaven’,
which (see Macdonell's Ved. Myth., p. 170) is the abode
of the Angirases, Bhrgus, and other pitrs. This highest heaven
is the abode of rta also, and the epithet rtasprsah in v. 3b
(which denotes the Angirases) refers perhaps, not only to the
spells of truth.employed by them, but to this rte also.

‘ éhdt(;k, in pada d of v. 3;is 2 synonym of awvatdk; and
both these words refer to the hole, #rwa, mentioned in v. Zc.
adrzdugdhah ‘milked from the mountain’=that were contained
in the mountain ‘and have now been opened or revealed. The
meaning of padas cd. of v. 3 is: *This is thy doing, Brhaspati;
from the caves that have now been revealed by the shattering
of their rocky walls have come forth the Waters (or rivers)

. . i 1 ]
that flow with sweetness’. ' Compare 4, 3, 12: riena devir

i 1 ] | S ]
amrtd anirkta amobhzr apo madlmmadbhzr agne | vajinag

sargesu pyastubhanah pm sadam zt sramtaue dadhanyuh that
‘has been explained above (no 14, 81).

(16) 10, 74, 4: atat ta mdrayavah pananta— ;
- bhi.ya irvam gomantam mrt<an |

1 1
sakrtsvam ye puruputram mah:m
3 el Sahasradharam brhatlm duduksan s

‘J‘O Indra for thee they sing this. (pra1<e) the Ayus who 316
~desirous of breaking open the hole containing the cows, and of
« milking'the- ‘great wide one that (though) bearmg once, bas
many children, and flows with a thousand streams”. .

: " The Ayus, are accordmg to Sayana the Ang1rases and
‘-ma‘hz brhaiz, the eatth or the sky. In connection with, the
".epxthet sakrtsvam Sayana also refers to 6, 48, :22: salam.’ dha

"djvaur ajd'yata sakrd bhumw a]ayata
b1rf,h to cluldren once the earth’. 2

. S : - '“_l.u s

‘once did- hea,ven \gwe

(17) 10, 108 8 eh4 gamann rsayah somasua

ayasyo anglraso navagvah [
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0] I ] : I

ta etam trvam vi bhajanta gonam

Uyzer, il ] I 1

athaitad vacah panayo vamann it ||
«There will come here the rsis made keen by Soma, (namely),
Ayasya, the Angirases and the Navagvas. They will break
open this hole of the cows: and then you Panis will vomit
these words (of yours)”.

This verse is addressed by Sarama to the Panis who have
-imprisoned the cows in the mountain-cave and are holding
watch over them. The wacas mentioned in pada d refers to the
preceding verse (v. 7 of 10, 108) in which the Panis say boast-
fully, “The cave containing the cows and other wealth is
watched over by the Panis who are verv good guards, you
have comc on a fru1t1e<s errand (raksanti tam panayo ye

sogopa 7¢/»u padam alakam a jagantha)’.

In pida d, the expression ettlzd vlacah pavlayo 'z/(lmmnn it
‘you Panis will vomit ‘these words of yours’=you will then
reject or disown these (boastful) wordsof yours. Ludwig,
however, interprets the expression as ‘then the Panis burst out
with the (following) words’.

1 1 " I
(18) 2, 13, 7: yah puspini$ ca prasvas ca dhz'trman'z'l-
I 1
dhi dane vy avanir édhirayah |
1, i i N
“ya$ casama ajano didyuto diva
] 1 e i
e SR urur Grvan abhitgh sasy ukthyah [|
"«Thou art worthy of praise, O Indra, thou that didst
'support with thy support the flower-bearing and (fruit-)
“bearing (plants) and the rivers in the plains, thou, that, being
large, didst engender thesmatchless missile’ of Dyaus against
‘the holes”.

This verse is addressed to Irldra In pada b, I follow
Sayana (and: Geldner) in interpreting dana as ksetra ‘field,
plain’. ~ dharmana adharayah “didst support with thy support’
\;dl'dst place. The ‘missile of Dyaus’ is the thunderbolt, and
ajano dza’yuto dival ‘didst engender the thunderbolt’=didst
“bring out” the thunderbolt The holes, @rval, mentioned in
' pada d are the mountam caves that held the cows, Waters, etc.,

1n conﬁnement Lompare m thxs connectlon 2583 'zza]rena

khdny atrnan nadmam[ vrthasr]at ]ﬁaihzbhzr dzrghayatnazh
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sz;masya td mada 1!ndra-é cakara “With the thunderbolt did he
break open the holes of the rivers and release them on their
long impetuous journey. In the intoxication caused by Soma
1 Bpas
did Indra perform these feats”; 1, 57, 6:ivam tam indra
1 ! ] i o Al :
parvatam maham uwrum vaejrene vajrin parvasas cakartitha |
] 1 ) N y
avasrjo murtah sartava apah ¢ Thou, O Indra with the
thunderbolt, didst, with the thunderbolt, cut up the great
“big mountain, joint by joint; thou didst release the Waters

1
that had been confined, in order to flow’, and 1, 52, 5: #ndre
1 L} W
y:zd vajr% dhrgclzmdno ('mdhasd bhinad wvalasya paridhilnr 176
tn‘t(‘zlq. «“When Indra, carrying the thunderbolt and made bold

by Soma, broke open, like Trita, the enclosing walls of the
cave”.

I
(19) 3, 30, 19: a no bhara bhalgam indra dyumalmtam
]
nite degr}z:sya dhimahi pxjareké |

‘ - -
urva iva paprathe kamo asme
I, 1
tam a prna vasupate vastnam ||
“Bring to us, O Indra, brilliant good fortune; may we receive
valour from thee in battle. Our desire has become as widely
expanded as tbe ocean; fulfil it, O lord of wealth”.

desnam, in pada b, is equivalent to dyumna: nidhimahi is
to be construed in a passive sense, as pointed out by Grassmann
(Wérterbuch, p. 670; see also his translation in RV. Uebe;.),
so that desnasya nidhimahi is thus almost equivalent to asmdsu

dyumnam dhehi. Compare in this connection 1,9, 8: asm:?
L 1 ] ]
dhehi $ravo brhad dyumnam sahasrasatamam; 1, 73, 4: a'dlu'

1 1
dyz-amnam n1 dadhur bhury asmin and other similar passages in
which dyumna occurs as object of dha.

i ’.prareka is a hap. leg.: Durga; who explains this RV verse
in his commentary on Nirukta 6, 7, paraphrases it by aiireka,
and this explanation has been accepted by Sayana, Ludwig,
Geldner (RV. Uecber.) and others. It is based on the belief
that prareka is derived from the root ric, and Oldenberg, in
{act, mentions this word, and also the word mireka, as deriva.
tives of that root (see RV. Noten, 1, p. 49). As has been
shown elsewhere, however (VVSt. 1, 227), the word nireka is
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derived, not from the root 7:c, but from the root 75 or 72 ‘to go,
to run’ (77 gatau; 77 gati-resanayoh). It is very probable that
this is the case with prareka also, and that this word, too, like
nireka, is a synonym of vdja.

#rva, in pada c, denotes not ‘hole, pit’ in general, but ‘sea,
ocean’. The sea is, plainly, a large pit filled with water;
compare the Mahabharata passage hradanam udadhih Sresthah
cited in the PW s.v. hrade. It is also related in Ramayana 1,
40 (and in the Puranas also) that the sixty theusand sons of-
King Sagara dug a large hole in the earth in order to reach the
underworld (rasatala), which hole, later, became filled with
water and came to be known as saga7a (sea, ocean). The term
#rva can hence be appropriately used to denote the sea or ocean.
Comipare the words avata (avata), avatu, andhu, kupa, garta
and Aradal all which mean (see Apte) °‘pit, hole’ and are al<o
applied to denote ‘well’.

It must also be borne in mind in this connection that terms
denoting ‘sea, ocean’ are often employed in the RV to denote
the middle world or antariksa, and that this amtarikse was
regarded as a hole by the Aryans of India. See the obser-
vations under No. 21 below.

(20) 2, 35, 3: sam anya yan|ty upa ya:nty anyah
samanam urvam nadyah prnantl |
tam a st|1c1m Sucayo dldwamsam
apam napatam parl tasthur apab”

«Some unite themselves; some draw near (in order to do
so in their turn); the rivers fill the ocean that is common. The

1. Compare avatah kipa-gartayoh (Sasvata’s Anekartha-
samuccaya, st. 664) and gartodapanayoh kipah (ibid. st. 260).
In the RV, krada is used (see Grassmann, s.v. ) to denote ‘sea,

ocean’ also.
The word udad}n, meaning sea, ocean’ occursm 10, 65, 5: vzblzza[ya

puram sa_yathem apaczm m|: trzlm sakam udad}zer akrntat which has been
explained in § 1 above (see no. 30). As the meaning ‘sea, ocean’
‘is not suited to the context, I have there translated udadhi as
swater reservoir’. Is it not, however, possible that this word, like
avata, hrada, erc., can denote ¢hole, pit’ also? This meaning “ould
suit the context well in the above passage.

.
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bright waters surrounded him, the bright and shining: Apam
Napat (Son of Waters)”. " A

This verse is addressed to Apam Napat, the Son of
Waters, which seem to be those in antariksa or the middle

s 1 U= “aillias

world. In v. 13 of this hymn, sa m vrsajanayat - tasu
1 1 e ; s

gcirblzam sa i SiSur dhayati tam rihanti, ‘he, the bull, made

them pregnant; he, the child, sucks them while they, lick him’,
Jt is said that the Waters are not only his mothers, but his
1 1
wives also. Compare likewise v. 9 of this hymn: apam napad
] 1 Ve ¥l 1
'éhy asthad upastham jihmanam drdhvo vidyutam vasanah,
“The Son of Waters, upright, clad in lightning, mounted the
upastha of the (Waters) that are prone”. As already observed
by Geldner (RV. Ueber., 1,290), the poet bas here purposely
employed ambiguous words (upastha=bhaga, and alternative-
ly, kroda or lap) in order that the stanza may refer to both

the relationships mentioned above, namely that of mothers and
son, and of nayikas and nayaka:

As observed likewise by Geldner (L. c.), padas cd of our
verse too refer to both these relationships. This is the case
with padas ab also which form the dystanta and which refer to
the relationship between the rivers and the ocean. The verb
pruanti, in b, means not only parayanii, but, as explained by
Sayana in his commentary, prinayant; alsc;
should be regarded as a verbal form,
pdlana-ﬁﬁranayoh, but of the root pr pritaw (No. 1259;
svadi), or, according to Sayana and Bhatta-Bhaskara,2 of the
root prna prinane (No. 1330; tudadi).

The meanings which the
verse are thus (1) ¢ Just as,

that is to say, it
not only of the root p7

poet intends to convey by this
while some rivers (i.e., masses
of water carried by Tivers) unite themselves with the ocean,

others-are approaching to do so in their turn, in the sanie way
some waters unite themselves with Apam Napat while others
dfa.w near to do so”; and (2) “¢Just as, while some rivers
(1., masses of water carried by rivers) fill the ocean, others
draw near to do so, some waters fill the belly of Apam Napat
by suckling him while others approach to do so”. It seems to

2. The text of Bhatta-B
WERS £2 55 10 0 which is
corrupt. praanti is there ex
as prna frinane,

haskara’s commentary on this vérse
printed ' in the Mysore ‘edition, is
plained as parayanti but the root is given

Sei
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‘be implied in the second meaning that the belly of Apam
" Napat is as capacious as that of the ocean3, that is, that Apam
Napat is, like the ocean (or the aurvdgni mentioned in the
epics and Puranas), insatiable; while, in the first interpretation,
the RV poet, like the later classical poets, compares the ocean
to a nayeka dallying with many nayikast. See the observations
of Geldner in Ved. St. 2, 272,

The.union of a n@yaka with many nayikas, such asis re-
ferred to in this verse (or of a nayika with many nayekas)
is known by the name of gauyiithika, while that of a nayaka
with two ndyikas (or of a nayika with two nayakas) is known
as samghataka (see Vatsyiyana’s Kamasitra, 1,6, 40-41).
Such unions were familiar to the RV poets, and references to
them in the RV are not infrequent. Compare, for instance,

I 5 | Gl o A R
1, 62, 11: patim na patnir uSativ uSantam sprsanit tod Seva-
= ] ] pLH Pl
sauan manisah o Ml Bl 4'1pa pra ji.zann usatw usam‘am
;batzm na mtyam ]anayah samlah 1, 140 6: bhuscm na' yo’dht
I 1
babhmsu namnatc vrseva gbatmr ab/zy b roruyat; 1,186, 7:
f
iam m gzz'o ]d‘nayo na patmh sumbhz;}famam naram nasenia;

2,16, 8: sak_rlt su te Mzmat;blzih Satakrato stllm ‘j):zmib/zir na
zz;'gazw nasimahi; 7, 10, 1 ; v;'gd h(ln’i[[, 5‘1;cz'r c% bhati thsa‘; dhi'yo
/m';wdmlz m‘atiqu ajigah; 7, 26, 3: ja‘nir wa p&tir elleah samdné
ni mamyje pi,'cm zl’ndmh sit s&mdlfb; 9, 86, 16: mc;rya 1a gyuvatil-
bhih S(l‘m/l arsati s(lymah kalase .{atc:ydmnﬁ, patlzdl5 10 30 6:
ewja’ yune yuzzatayo Mamcmta yad e ma'ym usam eiy accha
1, 167, 4: {)ara Subhrd ayaso yavya. sadhamnyewa marwio

memiksuh ; 10, 101, 11: wbhe' diutrau 'vahmr ajnbdamano 1-ztar

3. Compare Geldner’s observations in Ved. St. 2, 272 and
the remartk of Sayana, bakuyo nadyah sarvadodakena plirayaniyopi naikam
api samudram piarayanii cited by him there. :

4. Compare Raghuvam§a 13,9: mukharpanesu prakrti-pra-
galbhah svayam tarangadhara-dina-daksah| ananya-simanya-
kalatra-vrttih pibaty asau péyayate ca sindhiih||

5. The expression satqyamnapatha ‘ina hundred paths’ signifies,
1

1
when construed with the words mar_ya wa _yuvatzblnh samarsati of the
simile, ‘ in a hundred ways’, that is, ¢ employing many ratibandhas ’»
XIX—16
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yoncw carcm dm]amh 4 40505 mdm yuvam Varuna bhwtam
asy\a dhzyah ;brefam vmabheva dlzenoh, and &, 35, 5: stomam

1
]usetham yuyaseva k anyan am.

B2 )R8 Lilds brhanta id bhanavo bha r_ukam
acrmm sacanta v1dyut0 na sukrah |
N ouheva v ddham sada51 sve antar

i |
apara urve am_rtam duhanah Il

The import of this verse is obscure. Sayana explains it
as: apare agadhe arve samudre antah madhye anytam
udakam duhanah ~ksarantah brhanta id bhanavah wniaha-
atah sarya eva Sukrah dipyamanah vidyuto na vidyuta 1va
sve svakiye sadasi sadane antarikse guheva guhayan 190
vrddham pravrddhan bha-rjikam prabhaya dipyamanam
agnim sacanta asreyanti. Ludwig explains amyrtam duhanah
as ‘milking the immortal one; that is, making the immortal
one come out of themselves’, while Grassmann explains
bhanavah as ‘gods of light’ and amytam duhanah as ‘milking
‘the nectar out of Agni’. Geldner, in RV. Ucber. 1,301,
translated the verse as: “Mighty rays accompany Agni, rich
in splendour, as bright lightnings (the rain). (By the side of)
him who had grown as it were in secret, in his home in the
immeasurable ocean, (tbere stand cowsS), milking nectar”.
Very similar to this translation is the one given by him earlier
in Ved. St. 1, 158 where (on p. 169) the opinion is expressed
that the terrestrial Agni is compared with the celestial in this

6. No explanation, however is given of this word in the RV.
Ueber.; and it is possible for one to think that, perhaps, it was
Geldner s opinion- that these cows belong to lhe same class as the

]
mllch-cow mentioned in 2, 35, 7: sva a (]anw mdu gha yasya dlzenuh

svadhm_n pip@ya which is addressed to Apam Napat and which says
that ‘the milch-cow who is a good milker overflowed with nectar
(sudha) in the own abode’ of Apam Napat. svadha here=sudha (see
VVSt. 1,41) which is a synonym of amria; compare AmarakoSa
1, 1, 48: piyisam amriam sudha. It is of interest to note that the
word pz_yusam too is used in connection with Apam Napat in 2,

1 i
ST, [nyusam dhayatz purvasindm € he sucks nectar from his
former mothers’ which is addressed to that deity.
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verse, and that the term ‘cows’ denotes ‘offerings of ghee’
with reference to the former, and ‘celestial waters’ with
reference to the latter.

For my part, I believe thaf, like verses 11-13 of hymn
3, 1 (that is, the three verses that immediately precede ours),
our verse too is in praise of Agni, son of the Waters, that is,
of Apam Napat; and I therefore translate it as:

«] ike the bright Waters, milking nectar, mighty flames
accompanied Agni, adorned with splendour, who grew as it
were in secret in his own abode in the boundless atmosphere
(antariksa)”.

]

na, in pada b, has the force of ca; and the sense of the
verse is: “Apam Napit, resplendent with high flames, grew in
his home in antariksa, imbibing sustenance from the Waters”.

1 ] ]
Compare in this connection. 2, 35, 14: asman pade parame

S | ” | = I i
tasthivamsam adhvasmabhir visvaha didsvamsam | apo napire

i ] TE e Voot e Nt : i
ghrtam annam ovahantth Svayam atkaih pari diyanli yahuvih
which has the same sense.

elh s e A :
bha-rjikam, in a, signifies ‘having splendour as ornament
(prabhabhiisanam)’: rjika ‘ornament’ is derived from the
root rj, riij which signifies (sce Ved. St. 3, 29ff.) ‘to adorn’.
Inb, I interpret vidyutah as ‘Waters’; compare 756976
l ] ) ] ]
_nara gaureva vidyutam trsandsmakam adye savanopa yatam
‘O ye two heroes, come now to our libation as (swiftly as)
thirsty antelopes go to water’.

ﬁrmlz, in d, denotes the atmosphere or antariksa. ~ This
meaning is a particularisation of the meaning ‘hole, hollow,
pit, cave, cavity’ denoted by #rva. The commonest terms
used in Sanskrit to denote the atmosphere are amtariksa,
Bha and @kasa. Of these, antariksa means ‘the room between’,
that is, ‘the hollow room between earth and heaven’,” kha

7. Compare in this connection Manusmrti 1, 12-13:
tasminn ande sa bhagavan usitva parivatsaram |
syayam evatmano dhyanattad andam akarod dvidha ||
tabhyam sa §akalabhyam ca divam bhdmim ca nirmame |
madhye vyoma di§a§ castav apam sthanam ca §aSvatam ||
Similarly, it is said in the Bhdgavata-purana (V. 21, 1-2: etdoan
va bhivalayasya sannivesah pramana-laksanato vyakhyatah | etena ki divo
mandalamanan tadvida upadisanti yathd - dvidalayor nis pavadinam. | ta
pantarenantariksam tadubhaya-sandhitam) that the antariksa is a hollow
space between earth and heaven. : -
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means ‘hole, hollow, cave, cavity’; and this is the meaning of
dkasa also. Mahabila ‘the large hole” is another word used to
denote the atmosphere. Urya thus resembles the words kha
and mahabile (and @kasa also?) in denoting primarily ‘hole,
hollow, cave, cavity’, and secondarily, ‘atmosphere’.

The atmosphere is the abode of Apam Napat and of

1 i
the waters that generate him; it is hence called svam sadaj or

‘own abode’ of Apam Napat in this verse. Regarding the
1 i ;
epithet apare applied to wrzain pada d, compare the words

urablt and anibddhz’ kol Ly LIS M’I’Q‘I,'[ nﬂtahfli\r.; anibddh,le vayardha
‘the great one grew in the wide unbounded (atmosphere)’,
which (as observed above) is also in praise of Apam Napat.
Compare also the many RV passages (see Grassmann s.v.) in

which the epithet wru ‘wide’ is applied to the atmosphere
(antariksa).

In the alternative, one can interpret #rva as ‘sea, ocean’
and understand it as referring {o the atmosphere.

] ]
The expression amytam duhandl, in d, shows that the

1 i
Waters (Sukrah vidyutah) are hexe regarded as the mothers

of Agni; the term emria refers to the food which Agni
imbibes from them.

I i I
(22) 4,12, 5: maha$ cid agna enaso abhika
1 1 el
trvad devanam uta martyanam |
] 1 i e
ma te sakhayah sadam id risama
i 1 I I i
yaccha tokaya tanaydya sam yoh ||
“O Agni, may we, thy friends, be atno time harmed by the

besetment of great distress, by affliction caused by gods and by
men. Confer good fortune and prosperity on our children and

children’s children’:.
Wrog, in pada b, signifies ‘hole’ in a figurative sense, that

It resembles
in this respect the words vivara, randhra, niryy athena, chidra,
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all which signify$ primarily ‘hole, cave, cavity, pit*? and
secondarily, ‘trouble, difficulty, distress, affliction, badha,
vyatha'. Compare the English word ‘hole’ which signifies
not only ‘opening, hollow, cavity’, but also ‘trouble, difficulty’;
compare also the word gakama which denotes ‘hole, cave,
cavity’, and also ‘trouble, difficulty, distress’.10

8. Or, is it possible that nirvpathana (whichis obviously derived
from the root syath) denotes primarily ‘trouble, difficulty, distress,
afiction ?, and only secondarily ‘cave, hole, pit, cavity’?

9. Compare randirain tu disane chidre (Medini); chidram
randhre ’paradhe. ca disane to ajayo *bravit (Kesava’s Ninartharnava-
samksepa 2, 5, 445) ; chidram disana-randhrayoh (Medini); chidram
vivara-randhravat | garle dose (Hemacandra’s Anekarthasamgraha);
and vivarac-chidra-randhr@din ahur dasana-gartayoh (Sisvata’s Anekar-
thasamuccaya, 584). ;

It is thus plain, especially from the last-cited passage, that
words like vivara, chidra and randhra (note also the use of the word
adi by Sasvata to include other synonyms of vivara and randhra)
signify (1) garta (that is, hole, pit, cave, cavity) and (2) dizsana.
This word da@sana seems to have been interpreted by Bohtlingk-Roth
(in the PW) and Apte as ‘weakness, blemish’. But one of the
meanings of disana (and dosa also) is ‘harm, evil, injury’; and this
sense too is to be given to these words in the passages cited above.

The meaning ‘evil, harm, injury (Uebel, Schaden)’ is given in
the PW to vivara only (and not to chidra and randkra) by Bohtlingk
and Roth who cite, as example, Markandeya Purana 126-14: etan
mahat fe vivaram kriya-hanya bhavisyali. It is, however, evident from
what has been said above that the words c¢hidra and randhra tco have
this signification. Compare randhropa-nipatino hy anarth@h and chidresy
anartha  bahuli-bhavanti (cited in the PW from the Sakuntala and
Mrcchakatika respectively) which mean ‘evils multiply in distresses

(i..e., when one is already in distress)’; Mahabharata 3, 296, 7-8.
asit salvesu dharmaima Fksatriyal prikivipatih | Dyumatsena iti khyatah
pascac candho babhiiva hal| vinasta-caksusas tasya bala-putrasya dhimatah |
samipyena hrtaw rdjyam chidre smin phiroa-vairing || “In the Salva
" country there was a Ksatriya king known as Dyumatsena who
later became blind. In this affliction, his former enemy who was
near took the kingdom of that sagacious king whose son. was young
and who was blind”; and Bhagavata Purana 3, 31, 21 : bfityo yatha
vyasanam etad anckarandhram m@ me bhavisyali “so that this evil, causinyg
much affliction, may not befall me again’.
70. Compare the passage gahanam vana-duhkhayoh | gahvare
Falile capi cited by Bhanu Diksita in his Sudhd commentary on
‘Amarakosa 3, 1, 85,

-



122 JOURNAL OF ORIENTAL RESEARCH [Vor.XIX

The expression devanam wta martyanam sirvah, in pada b,
isexactly equivalent tothe expression devakrtammanusyakyiam
=l 1 s s kel

amhah in 8,19, 6: na tam amho devakrtam Euta§ cana na

! . : 0

martyakriam nasat, “May not distress beset him from any-
where, neither distress caused by gods, nor distress caused by
men”’; and to the expression dc'uavya mariyasya ca aratih in

I
2 7 2: ma no arahr iSata dcvasja martyasya ca | [Jar.n tasyd

uta d"'tsah ¢ May not harm caused by god and by man over-
come us. Mayst thou protect us from it and from the enmity
_(of god and man)”.

Regardmor the expressxon mahah enasah, compare 7, 20, 1:

frata na mdm enaso mahas cit, Indra is our protector from
great affliction’; compare also, in re<pect of pada c ma te

sakhdyah sadam id risama, 1, 94, 1: agne sakhye ma risama

—,ayam faua ‘O Agni, in thy friendship (i.e., having thee as
friend), may we not suffer from any harm’.

This closes the list of RV passages in which the word
sirva occurs and it can be seen that the meanings: 1. hole,
hollow, pit, cave, cavity in general; particular hole—(a) sea,
ocean; (b) atmosphere (antanksa) 2. hole in a figurative
sense, that is to say, trouble, difficulty, distress, badha, vyatha,
are enough to explain the word satisfactorily in all these
passages.

(23) The word arva occurs further in TS. 5, 5063
iman stanam ur;asvantam dhayapam

1 I
prap\ atam agne sanrasya madhye |
utsam jusasva madhumantam urva

I e 1 1
samudriyan sadanam a viSasva ||

This stanza occurs in the VS also (17, 87), but with the

reading prc'zpitam instead of pré\pydtam in pada b, and the
reading arvan instead of #rva in pada c. In the opinion of
Geldner (Ved. St. 2, 270, n. 4), the reading @irva is <undoubt-
edly more ancient’ than the reading a7wan; but there does not
seem to be any solid basis for this opinion. In any case, it is
plain that @rva is a synonym of arvan as prapyatam is of.
prapina, and that the stanza has the same meaning with either
reading, namely, O Agni, suck this breast of the Waters
which contains refreshing food and which has developed in the
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midst of water. Take pleasure in the spring containing honey,
O horse; enter into the oceanic abode”, @rva here is thus
equ1valent to arvan; that isto say, it represents aurva (‘born
from the ocean’), the affix an that should have been added to
firva in order to form aurva being lacking.11 The epithet aurzva
is applied to the horse ‘because it is born from the sea (com-
pare Sata. Br. 13, 2, 2, 9: apsuyonir va asvah); and Agni is
called horse in lhlS stanza in the same way as he is in, for

1 1o
1nstance, 1, 149, 3: a yah puram uawmmm aa’zded atyah Favir

]
; nabhanya narva; 3 27, 8 va]z w]esu dhiyate ’dhuaresu /Jm

niyate | m{)ro ya]nasya sadhanah and 4, 15, 1: agmr hola 70

I
adhvare ua]z san /)mz niyate.

1
11. S1m11a11y, the word mudgala is used in verse 5 gavam
mudgalah pradlzane Jtgaya and verse 9: gavam mudgalah prtanayesu of
hymn 10, 102 for maudgaiya; that is to say, the suffix yaii is lacking
in this instance. See in this connection the observations in VVST.
1, 66.
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Panini, author of the Ashtadhydyi, is the most shining
star in the intellectual horizon of ancient India. Seldom has
the influence of a single person been of such a far-reaching
character in moulding the language of a country as that of
Panini. He may be regarded as the starting point of the
Sanskrit age, the literature of which is almost entirely domi-
nated by the linguistic standards fixed by him. His methodo-
logy, logic and the very apparatus of thinking have disciplined
for about twenty-five centuries Sanskrit authors of all classes.

Panini’s grammar is superior to all similar works of other
countries by the thoroughness with which it investigates the
roots of the language and the formation of its words, by its
precision of expression and above all by its marvellous inge-
nuity in using a concise terminology and a style marked by
profound concentration to cover the entire material of the lan-
guage within the shortest possible compass. In the words of
Professor McDonell, “The results attained by the Indians in
the systematic analysis of language surpass thosec arrived at
by any other nation, and the credit of this achievement entirely
goes to Panini”’. Panini marks the climax of a succession of
distinguished teachers, devoted to phonetical and grammatical
enquiries, many of whom have been quoted by him. A date
about 500 B.C. would seem (o satisfy all available evidence
bearing on his chronology.

PaNint's Text.—Panini has written in the saira style.

. The siatras are grammatical rules framed with the utmost
economy of words, to an interpretation of which the key is
supplied by Panini himself. The text of the Ashtadhyayi, a
book divided into eight adhyayas of four sections each, con--
sists of about 4,000, or to put more precisely 3,983 sutras.
Their extent as recorded by Yuan Chuang and in agreement
with reality is equal to 1,000 verses of 32 syllables each. To
this text are appended two supplements: (i) Ganapitha or a
list of 261 groups of words (gamas), the arch-type of each
being referred to in the Ashtadhyayi itself, and (ii) Dhatu-
patha or a list of 1944 roots of the language comprehending
both the classical Sanskrit and the Vedic language. Panini
must have taken great pains in collecting this material by tapp-
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ing the two-fold sources of the current language and the
literary texts. The task seems to bave been performed with
amazing thoroughness, displaying powers of minute obser-
vation to which tribute is paid by subsequent writers (mahalt
sibshmeshika vartate satrakarasya). The linguistic material
both in the Dhatupatha and in the Ganapatha is full of great
interest and value for the linguist and the historian. In the
{ormer we come across a comprehensive list of the roots in the
spoken language of Panini’s time including the northern and
the eastern divisions of the country as well as the many dia-
lectical regions corresponding to the areas of modern Indian
languages which have inherited substantially the roots listed by
Panini. For example, the root prasnu (mod. pamhand) must
have belonged to the eastern and payasyati (pavasna) to the
western dialect, but both are noticed by Panini. Similarly in
“the Ganapatha we find representative lists of : (1) towns, villages
and janapadas, (ii) Vedic $akhas and charanas, and (iii) im-
portant family names (goiras) as prevailing in the wide area
from Sind fo the easternmost limits of India. This historical
material gives to the Ashtadhyayi a special value for the his-
torian of ancient India, more so as the evidence in the Ashta-
dhyayi is of the same authoritative nature as that from epi-
graphic or numismatic sources.

BiograPmIcAL Drrarns.—Patafijali and Yuan Chuang

are our trustworthy sources for details of Panini's life. A
traditional legendary version is also available in the Mafjusri-
milakalpa (c. 800 A.D.) and the Kathasaritsagara (11th cen-
tury A.D.). Yuan Chuang recorded his material about Panini
after a personal visit to Salitura, the grammarian’s birth-
place. He states that Rishi Panini who composed the Sabda-
vidy@ was born at Salatura. In Sanskrit literature Panini is
called Salaturiyae. Salatura is modern Lahur, a small town
four miles north-west of Ohind, situated in the angle formed
by the junction of river Kabul with the Indus. Salatura conti-
nued as a celebrated centre of Paninian studies: “The children
of this town who are his (Panini’s) disciples revere his emi-
" nent qualities and a statue erected to his imemory still exists’.
About Panini himself Yuan Chuang proceeds to say: “In
most ancient times letters were very numerotuts. In the process
of ages...... the Devas descended spiritnally to guide the peaple.
Sucli was the origin of the ancient letters. From this time and
after it the language spread and passed its (former) bounds...

XIX—17
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...... Rishis belonging to different schools each drew up forms
of letters.........students without ability were unable to make
use (of these characters). And now men’s lives were reduced
to the length of a hundred years, when the Rishi Panini was
born; he was from his birth intensively informed about men
and things. The times being dull and careless, he wished to
reform the vague and false rules of writing and speaking...... S
to fix the rules and correct improprieties. As he wandered
about asking for right ways (wisdom and knowledge) he en-
countered I$varadeva, and recounted to him the plan of his
undertaking. ISvaradeva said, ‘Wonderful, I will assist you
in this’.  The Rishi having received instruction, retired. He
then laboured incessantly and put forth all his power of mind.
He collected a multitude of words and made a book on
letters which contained a thousand Sslokas...it contained
everything from the first till then; without exception, respect-
ing letters and,words. He then closed it and sent it to the
king (supreme ruler of the land), who exceedingly prized it
and issued an edict that throughout the kingdom it should be
used and taught to others.........and so from the time masters
have received it and handed it down in its completeness for
the good of the world” (Siyuki, pp. 114-1I5).  This account
about the origin of grammar, Pianini’s eminent intellectual
qualities and his'literary method essentially agrees with that of
Patanjali. He also refers toa period of thousand divine
years during which time Brihaspati expounded letters to Indra.
“In this wide world there is the rich literature of the four
Vedas with their angas and mystic portions and a host of
Sakhas, etc....all this constitutes the vast sources of language”.
In such a picture different schools of grammatical teaching in-
cluding such illustrious names as Sakatiyana, Gargya, Sakalya,
Bharadvaja, Apifali, arose and composed their systems.
Patafijali then says that there was a lessening of men’s lives
and a decline in their mental powers. I{ was to reform such
dull and careless beings that Panini wrote his sysiem. About
Panini’s method in chartering extensive sources for the collec-
tion of his material, we have already referred to the internal
~ testimony of the Ashtadhyayi demonstrating his extremely
penetrating vision. Panini’s extensive peregrinations in search
of fresh material and the method of personal discussion and
interrogation which he followed to eljcit facts were in
the true tradition of the Takshasila University, to which Panini
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was indebted for his intellectual discipline and higher training.
Panini did not work haphazard but devised for himself a well-
conceived plan of his undertaking. Both Yuan Chuang and
Patafijali agree as to Panini’s intense labours marked with pro-
found concentration and high mental powers: “the teacher of
established authority, holding sacred grass in hand and seated
in a holy spot facing east, composed the sziiras with deep en-
deavours”.l - According to Yuan Chuang Panini’s work was
a complete digest of everything known from the first till then
respecting letters and words. Patafijali also designates the
Ashtadhyayi as a mahat-Sasirangha (an extensive ocean of
treatise), hails it as ‘the great system of Panini perfectly ac-
comglished (mahat suvihitam paniniyam) and records that
Panini had brought together in his treatise the phonetical and
grammatical material relating to all the different Vedic schools
(sarva-veda-parishadarn hidarin Sastram), a position similar to
that taken up by Yaska for the Nirukta.

Yuan Chuang’s reference to Panini’s visit to the court of
the king and to the latter’s approval of the Ashtadhyayi, is
corroborated more explicitly in the accountof the Mafijusrimila-
kalpa, Somadeva and Taranatha, who relate the story of
Panini’s friendship with the Nanda emperor arising out of the
former’s mission to the celebrated capital of Pataliputra, where
in the Great Synod (rdjasebka) Panini’s work was accorded
universal recognition and approbation. Both Katyayana and
Patafijali refer to Panini in terms of the highest praise (bhaga-
vatah Panimeh siddham viii, 4, 68), and the latter specially
styles him as an Acharya who was auspicious (wmangalika),
authoritative (pramanabhita), highly intellectual (analpamati)
and conversant with the grammatical operations of words
(vrittajiia). :

CoMMENTARIES.— Panini himself seems to have taught bis
pupils the treatise he had promulgated, as is evident from Patafi-
jali’s reference to two alternative explanations, both having
the sanction of Panini’s own instruction.? The earliest com-
mentaries (uvyadkhyanas) were of a simple character comprising
charcha (pada-vigraha), wudaharana, pratyudaharana, and

1. Pramanabhiita  acharyo darbha-pavitra-panih  SuchGvavakase
. pravimukha upavisya mahata yainena sittram pranayati sma—Bhasya.
2. Siitra, 1, 4, |; ubhayatha hydacharyena Sishyah sutran prati~

paditah; cf. also Kasika V. 1, 50; V. 1, 94; V. 4,21,
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anuyritti. In course of time the literature based on Panini
‘underwent great expansion and the following commeniaries
cover almost a period of 2000 years: Kuni, M athuri-vritii,
Patanjali’s Bhashya or Charni, Bhartrihari’s 7ripadi, Bhaga-
vritti, Kasika, Nydsa, Kaiyata’s Pradipa, Padamaiijari and
Nagesa’s Uddyota. All of these continued an older and un-
interrupted tradition of Paninian interpretation. Of these, the
Kasika is the most exhaustive, lucid and authoritative com-
smentary, a veritable mine of information, both historical and
" linguistic. In the domain of grammar, Panini ousted all his
predecessors by the excellence and comprehensiveness of his

work, just as Yaska had supplanted them in the field of
exegetics.

GEoGrAPHICAL DATA.—We have already alluded to the
geographical data in the Ashtadhyayi, specially the Ganapatha.
The place-names in the Ashtadhyayi were the result of one of
the following four factors: (i) this object is found there; (ii)
the place was founded by such and such person ; (iii) the place
was the abode of such a person or a community; and (iv) the
place is located in the proximity to known objects (sulras
VAR, 57-70). Added to these were some other factors, all of
which together resulted in a voluminous quota of geographical
names in the Ashtadhyayi, exceeding in richness even the
accounts of the Greek geographers and the Bhuvanakosha
chapters of the Epic. Panini’s geographical horizon extends

“from. Kamboja (Pamir) in the north to Stramasa (Stirma
Valley of Assam) in the east, to A$maka on the Godavari in
the south and to Sauvira (Sind) in the west. His reference
in the s#tras include such names as Prakanva (Parikanios,
Ferghana), Gandhara, Sindhu, (Sind-Sagar-Doab), Sauvira
(Uppe\r Sind) with Sarkara (Sukkur, an important town),
Paraskara (Parkar), Kachha, Kekaya (Jhelum, Shapur,
Gujerat), Madra (capital of Sialkot), U$inara (a part of the
Vahika country), Ambashtha, Trigarta (Pathankot, Kz‘lngré),
Kalakita (region from the Upper Yamuni to the Sutleqh)
Kurg,_ Pratyagratha (Pafichala), Bharadvaja (upper Garhwal),
I?OS&I?{_,‘ K?.éi, V;iji, Magadha, Kalifiga, Avanti and Kunti
(Kpl_l@\y:_;.lj jnr(}walior‘State). Panini is acquainted with the
Qtt_z_zmapathq, the Northern route, which traversed as an artery
of communication the whole of north India from the rmouth
(_)f th‘e ‘C_.}f?,nges to Bactria and of which a detailed account with
stages is given by the classical geographers. Pinini also refers
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to Varana (the hill fortress of Aornos stormed by Alexander),
Sankasya (Sankissa), Hastinapura and Kiichavara (Kiacha).
An important reference is kanthd, a word of the Saka lan-
guage denoting town, which was used with the place-names in
the Udinara countrv and in the Varnu valley. Sten Konow
identifies kantha with Sogdian ‘kanda’ “city’” and Saka kaniha
«“city”. Panini’s acquaintance with the Prachya and Udichya
divisions of India seems to have been very thorough, specially
of the latter.1 ‘

SociaL LirE.—The Ashtadhyayi also throws important
light on the sociallife of the period including important details
about food and drink, games and amusements, proper names,
personal dress, etc. We learn that a special kind of wine
known as Kapi§ayana madhit was being imported into India
from the ancient town of Kapisi or Begram in north
Afghanistan.2 Reference is made to mahavring (VI, 2, 38), an
excellent variety of rice grown in Magadha, ‘“the grains of
which were largeand scented and of an exquisite taste, specially
remarkable for its shining colour”, with which Yuan Chuang
was entertained during his stay at Nalanda. Another equally
famous variety of rice was that grown on the banks of the
Devika river (VII[, 3, 1; mod. Deg) flowing through the
ancient Madra country (Sialkot, Gujranwala and Shek-
hupura districts) on the banks of which an excellent
variety of rice is still grown. - Reference is made to
blankets called pandukambala used for upholstering chariots
(IV, 2, 11) which were 'manufactured in ancient Swat
or Uddiyana country and from there imported into North
India for the use of the army (Jat. IV, 352; VI, 500).
cher special chariots mounted with the skin of tigers
and leopards known as d@aipa and waiyaghra were also in use
‘during the period of the Jatakas and the Mahabharata (VI, 2,
12; Vessantara Jat. V1,503 ; Sabhaparva, 51.35, 61.4). Specially
interesting is Panini’s mention of a kind of garden-sports pecu- -
liar.to East India, the names of which are regulated by no less
than three satras (11,2, 17; IIL,. 3, 109; VI, 2, 74). These
sports like the Salabhanijika, Uddalakapushpabhaiijika,
V_i_.ranapushpaprachdyikd, possess ‘a long and wide-spread

1. Sten Konow, Corpus of Kharostht Inscriptions, p. 43.
"+ R Panini, 1V, 2,99 as read with Kautilya, II, 25,
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tradition both in art and literature. True to the conception of
$ilpa prevailing in the Jataka period, Panini regards music
both vocal (III, 2, 146) and instrumental (1V, 4, 55-56) and
also dance (IlI, 1, 145) as §ilpa. Amongst the star names
(enumerated in 1V, 4, 34), the list begins with the name of
the star Sravishtha which agrees with the system of Vedanga
astronomy and must point to a time anterior to the revision of
the nakshatra list. This period lies at the close of the fifth
“century B.C. in 405 B.C., which would thus give the lower limit
of Panini’s date.

EcoNomic Coxpirions:—Of the economic condition in
the Ashtadhyayi, the datarelating to the punch-marked coins is
most important. The numismatic evidence in the Ashtadhyayi,
the Jatakas and the Arthasastra relates exclusively to the
punch-marked series. Panini knows the standard Karshapana,
Half-Karshapana (Ardha, also Bhaga), Pada and Madsha
(one-sixteenth Karshapana or Raupya-masha). One of the
most interesting facts of Indian numismatic history is Panini’s
knowledge of two kinds of silver punch-marked coins: a
standard weight coinage of 32 rattis, which seems to have been
introduced by the Nandas and heavy weight coinage of 40
raltis weight standard, which is named Pimsatibain two satras
(V, 1, 27. 32), from its weight being equal to 20 mashas. He

- alsorefers to Satamama, a very early coinage of 100 ratti
weight identified With the bent-bar silver punch-marked pieces,
and also another coin named Sana SOV 15535 Waliea 17)
which according to the Aranyaparva was one-eighth of a
Satamana (Poona edition, 134, 14). A great mass of evidence
relating to agriculture, flora, fauna, arts and crafts, labour and
wages, trade and commerce, exchange and barter, banking and
loan, measures and weights, is woven into the texture of the
Ashtadhyayi and lends great interest to the study of this
treatise as a picture of ancient Indian life. The practice of -
branding cows, an ancient custom referred to in the Maitrayani
Sarhhita and other Vedic literature, with marks denoting
ownership, and the special breedsof Kathiawari bulls (Kachha-
gauk) are two important points relating to fauna. In flora,
Panini incorporates a peculiarity of the Punjabi language in
naming the fruit of the Pilu tree as Pilukuna (V, 2, 24) which
even today is called pilakna.

EpUcATIONAL DATA:— In the field or education, learning
and literature, the evidence of the Ashtadhyayi is specially,
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rich in the mention of different kinds of teachers and students,

_methods of learning and rules of studentship, and of the Vedic
schools known as the charanas. Ample light on the activities
and constitution of the Vedic schools is forthcoming, ¢. g. the
name of a charama was also the name of the students and
teachers who constituted it; a charana was not a static institu-
tion but subject to the laws of growth and expansion; each
school secured accession of its strength by fresh admission and
branches (V, 1, 134, Tadaveta); the intellectual ideal and,
high reputation of the charanas conferred on its members a
sense of self-edification ($lagha, V, 1, 134). These Vedic
schools were mostly organised on the basis of free and willing
association of their members. Panini fully reflects the ideal
of learning prevailing in his time, leading to the freedom of
mind as a result of the methods of disputation, conference and
discourse. The art of book-making and the knowledge of
writing were also known. The word lipikara and libikara
denoted a writer and Yazanani a form of Greek writing.

Four classes of literature are distinguished: (1) drishta or
«revealed,” to this class, belong the Saman literature; (2)
Prokta or “enounced” literature, comprising the Chhanda and
Brahmana works, ¢.g. Sakhas of Tittiri, Varatantu, Khandika
and Ukha; works of Rishis like Kasyapa and Kausika, of
Katha and Charaka, etc. These were developed under the
auspices of the charanas which were also evolving special
subjects of study like the Bhikshu-satras propounded by
Paradaryaas well as the Natasatras (atreatise on dramaturgy)
as propounded by Silalin and Krisasva; (3) Upajiiata or
sediscovered” literature, viz., works of such original authors as
Panini and Apidali; (4) Krita or ordinary compositons like
the books of stories (akhyayikas). In IV, 3, 83, Panini
refers to poetical and dramatic literature like the Sisukrandiya
and the Yamasabhiya. The growth of specialization before
the time of Panini is demonstrated by his reference to the
literature of commentaries (wyakhyana, IV, 3, 66), on a
variety of subjects, as rituals and sacrifices, methods of pre-
‘paring purodasa, and sections of grammar like nouns, verbs
and krit affixes. :

“GRAMMATICAL THEORIES:—Panini’s views on leading
grammatical topics like the eternity of word, the meaning
of prepositions and on onomatopoeia have been traced
in the Ashtadhyayi. The keynote to Panini’s point of view
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in relation to the practical side of his grammar is reflected
in the oft neglected but highly important section known'as
the Satrakanda (1,2, 51-58). Here Panini rises up in defence
of LOKA or current usage which alone determines the mean-
ing and definitions of words. The authority of current usage
(samjiia) is always superior to that of a grammarian’s hypo-
thetical derivation (Yoga); e.g., Pafichala, the name of a
janapada must be understood to refer to that part of the
country, irrespective of the fact whether the Kshatriya tribe of
that name still lived there or not. The reverence for current
nsage much widened the scope of Panini’s enquiry. Instead
of restricting himself to the treatment of such traditional and
strictly grammatical topics as accents (natanatika), cerebrali-
zation (shatva-patve), vocalization (samprasarana), composi-
tion (sandhi, samasa) and declension of nouns and verbs,
Panini extended the field of his investigation to the entire
range of the language and the result of this approach is visible
in his exhaustive treatment of the taddlita suffixes and in the
rich harvest collected in Books IV and V of the Ashtadhyayi
comprising the manifold @rittis or meanings in which secondary
suffixes are added to form words. Yaska too noticed the
writtis, but he informs us that the subtle distinctions in the
meanings of words are not always {ree from doubt (ziSayawvatyo
hi writtayo bhavanti, Nirukle, ii, 1). In his laboratory, Panini
collected and classified all possible meanings in which words
were formed and grouped them under suitable headings as
hita, krita, arha, rakie, vikara, and hundreds of others. The
activities of all grades of persons and classes in society, viz.,
musicians, hunters, artists, shoemakers, cooks, salesmen,
traders, ferrymen, authors, mendicants, farmers, cow-herds,
princes and councillors, etc., were .observed and recorded.
Extraordinarily wide and liberal must have been the interests

of Panini in the lives of the people, to which the Ashtadhyayi
holds a mirror, as it were.

Panini’s genius was based on synthesis....; heshows a rare
capacity to strike a balance between two extreme views, or
controversies, which had torn his predecessors into fierce
rival camps. He is always cautious and balanced, keeping his
doors open for the views of differing schools. We are expli-
citly told by Patafijali that Panini looked upon the Unadis as
underived words (ewyutpanna-pratipadika, VII, 1, 2.'5), a
view different from that of Sakatayana. At the same time he
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has approvingly subscribed to the principle of verbal derivation
of nouns and has therefore accorded a cursory approval to the
Unadsis. »

Rericion :—The Ashtadhyayi also furnishes a bost of
details about the religious life of the people, throwing light on
the gods and goddesses worshipped, the new cult of bhakti or
devotion to deities, worship of images, performance of yajiias
and the institution of ascetics. His reference to the bhakts
cult of Vasudeva and to Maskari parivrdjaka, a name of °
Mankhali Godala, the founder of the Ajivaka order, are of
historical interest. Maskari was a determinist (niyati-vadr)
who ascribed every cause to fate or destiny and ruled out the
clement of human action or effort. Panini refers to the fol-
lowers of this school as Daishtikas (IV, 4, 60). Of the other
two Lkinds of philosophic beliefs mentioned by him, the Astika
philosophers correspond to those whom the Buddhist books call
the Issarakaranavadi or the theists, who held that everything
in the universe originated from the Supreme Being. His
Nastika philosophers correspond to those mentioned under
Naithikaditthi, including the followers of the several materi-
alistic schools like the Annihilationists or Uchhedavadins.
Panini’s reference to unmarried Sramane nuns is clearly a
Buddhist institution.

Pority i—Of political and administrative data, Panini
mentions the institution of kingship with its council of minis-
ters (mantri-parishad), king-makers (raja-kritva), chief
minister (arya-brahmana), secret " counsel (ashadakshna
mantra), urgent bhusiness (@tyayika), king’s council (raja-
sabha), personal body-guards (ra@ja-pratyena) and civil atten-
dants of the king. Amongst administrative officers, we find
reference to adhyaksha, the mainstay of the steel-frame of the
later Mauryan civil service, and yukta and pale officers. There
were two kinds of states in his time: (1) monarchies (¢karaja)
and républics (sangha, gana). The sanghas were a special
feature of the Vahika country or north-west India, where in
the Punjab there was a hegemony of ayudhaejivi-sanghas,
martial tribes following varying constitutions. The demo-
cratic traditions were in different stages of growth, ranging
from full-fledged ganas, like the Kshudrakas and the Malavas
to the piigas and the vratas who were only bands of mercen-
aries living by violence and also the grameniyas settled on the
banks of the Indus, each organized under and named after one

XIX—18
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leader or Gramani to whom they owed personal loyalty. The
more advanced republics on the other hand were organized
with a developed party system, an inner executive body with
rules of quorum and fixed coat of arms (sangharnka-lakshana).
Panini knows some of the Kabaili tribes like the Afridis
(@pritah), Mohmands (ma”humantah) and Pavindas
(Pavindagana).

This picture of cultural and historical import portrayed in
the Ashtadhyayi enhances the depth and interest of that great
book whichisa compendium of ancient institutions, The lasting
value of the work, however, consists in the grammatical laws it
has formulated with a masterly grasp rarely equalled elsewhere.
Panini's grammar nourishes the tree of Sanskrit language
like its taproot. ~Codification of the laws of that language has
conferred upon it the boon of immortality. Whatever may be
the passage of time, the Sanskrit language as fixed by Panini
remains intelligible for all ages.



THE GAJAPATI BHANUDEVA IV
BY
N. VENKATARAMANAYYA, M.A. PH,D.

The events of the reign of the Gajapati Pratapa Vira
Nié$anka Bhanudéva or Bhanudéva 1V, the last monarch of
the Eastern Ganga family, have not yet received the attention
of scholars which their importance demands. It is generally
believed that he succeeded his father in A.D. 1414 or a little
earlier, and ruled the kingdom up to A.D. 1434 when after his
death Kapilé$vara of the solar family usurped the throne. In
this paper, an attempt is made to describe the events of his reign
in their proper perspective, and estimate the part played by him
in the affairs of his age.

(i) The problem that deserves consideration at first is the
date of Bhanudéva 1V’s accession. On the strength of two
epigraphs at Simhichalam dated Saka 1336/A.D. 14141 1itis
supposed that he must have come to the throne either in that
year or a little earlier; but an inscription at Srikirmam?2
" equates his 3rd anka with Kali 4512 (=S. 1333), and this
points to Saka 1331 as the year of his accession.? The reign of
his father Narasihha IV must have come to an end in A.D.
1409 and Bhanudéva 1V must have ascended the throne in the

same year. 4

(ii) Though severalinscriptions of the time of Bhanudéva
have been discovered, they hardly throw any light on the events
of his reign. What little is known about them is gathered from
the records of the contemporary rulers of the neighbouring
kingdoms, Muslim histories and the tradition preserved in the
kaifiyats of the villages in the coastal Telugu country. The
first important event of Bhanudéva’s reign after his coronation
was his invasion of the Reddi kingdom of Rajahmundry
which must have taken place during the regency of Allada
between A.D. 1417 and 1422. It issaid in the Vémavaram
grant of Allaya Véma that his father Allada made friends with

TR STE 51 S A5

2 ST v 205
3. M. Somasekhara Sarma, The History of the Reddi Kingdoms,

p. 189 n. 48.
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the Gajapati and the king of Karndta who came upon him. 4
The circumstances in which the Gajapati and the king of
Karnata attacked Allada are not explained in the inscription,
Nor is it clear whether they made the attack jointly as allies
or came there independantly of each other for {he purpose of
conquest. An alliance <between the Gajapati and the king of
Karnata at this time was utterly unlikely. To understand this
point clearly, it is necessary to have an idea of the history of
the Reddi kingdom and its relations with the neighbouring
states. The small but rich kingdom of the Reddis excited the
cupidity, both on account of its wealth and strategic importance,
of the rulers of neighbouring states. Situated in the fertile
deltas of the Krishna and the Godavary, it served, as observed
by the poet Srinatha, - as a hangman’s noose around the necks
of the kings of the three kingdoms of Vijayanagara,
Bidar and Cuttack.> The Rayas of Vijayanagara _were eager
to appropriate the Reddi dominion so that they might,
make the Krishna and the sea in the northeast and east
the boundaries of their kingdom. The Sultins of
Gulburga and Bidar and their subordinates, the Velamas of
Rachakonda and Dévarakonda cast envious glances at the fertile
deltas of Gédavary and the Krishna and were unceasing in -
their efforts to reduce them to subjection. And the Gajapatis
were’ anxious to re-establish their authority over central and

- southern Kalinga which formed an integral part of the western
kingdom of Venei since the time of the Eastern Chalu-

- kyas. The Reddi kings were no weaklings. They were sturdy
warriors, and they carried warfare frequently into the enemy’s
territories. Like all kings, they were eager to extend their
dominions. Unable to extend their territory in the west and
north owing to the powerful opposition of the Rayas of
Vijayanagara, the Velamas and the Bahm
turned towards the petty principalities in {he east which owed
allegiance to the Gajapati, and began to reduce them to sub-

jection gradually. This naturally brought them into conflict
with the Gajapati, and war with :

Gaj ‘ Kalinga became one of the
characteristic features of the Reddi history almost from the

beginning of their power. War began in the reign of Anapéta

any Sultans, they

bhﬂﬁ:;;l 6}]{::;.1 X1ii p. 241. Mitrikritya sam-agatam Gajapatim Karnata-

s ¢ Muguru-rasulakunu mohambu put tinchu eurui— g SR s
o b 2 / il=q, = =
Kogzgiavzgiu —Sources of Vijayanagara History, p\’g 60. e _t'm(’{l(. :
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(A.D. 1353-64?), who after the conquest of the delta of the
Krishna and the Godavary led an expedition against Kalinga.
Anavéma who succeeded Anapota on the throne of Kondavidu,
continued his Drother’s policy of aggression and invaded
Kalinga about A. D. 1375; he pushed forward his conquests
up to Sirmhachalam in the Vidakhapatam district, which thence-
forward became the eastern boundary of the Reddi kingdom.
The succession fo the tnrone of Kondavidu on the death of
Anavéma was disputed. Kumaragiri who succeeded hind
ultimately could only do so with the help of his brother-in-law
Kitaya Véma, who became his chief minister and de facto
ruler of the kingdom. Taking advantage of the troubles which
disturbed the peace of the Reddi kingdom, Harihara Il of
Vijayanagara conquered the provinces of SriSaila in the west
and Addanki in the south. At the same time, the Gajapali
Narasimha 1V seized some territory in the central and southern
Kalinga and made himself the master of the country in the
neighbourhood.

Though beset with enemies both at home and outside,
Kumaragiri was able to stabilise his power .with the help of
his brother-in-law and minister. Kataya Veéma was a good
general and capable statesman. He persuaded Kumaragiri to
cede to Harihara II the territory conquered Ly him and
conclude peace with him, It was cemented by a marriage
alliance between the royal houses of = Vijayanagara and
Kondavidu. A daughter of Harihara II, was given in
marriage to Kata II, son of a Kataya Veéma; and very probably
the Vijayanagara emperor agreed to help Kataya Véma against
his enemies. Having thus freed the kingdom from the danger

. of an attack from the south and the west, Kataya Véma
accompanied by Kumaragiri hastened to Rajahmundry, whence
he set out at the head of an expedition against the Gajapati in
A.D. 1390. The expedition was completely successful and the
Reddi army penetrated to the shores of the Chilka lake,
subduing several important local chieftains on their route. Tt
was probably on this occasion that the Sultan of Panduva sent
messengers to the court of the Reddi Ring with presents
suggesting perhaps the advisability of an alliance between them
against the Gajapati. - :

~ The death of Kuméragiri in A.D. 1402 and the partition
of the Reddi kingdom between Peda Komati Véma and
Kataya Veéma hrought abouf a great change in the political
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situation. = A civil war broke out in the Reddi dominions bet-
ween Peda Komati Véma and Kataya Veéma; and all the
southern powers with the exception of the Gajapati joined one
side or the other. Dévaraya l, who ascended the throne of
Vijayanagara in A.D. 1406, warmly espoused the cause of
Kataya Véma, and sent his armies to fight for his ally on the
banks of the Godavary. The Velama chiefs and their over-
lord the Bahmany Sultdn joined Peda Komati Véma. In the
‘war that followed Peda Koémati Véma and his allies were
successful at first. They penetrated to the banks of the
Godavary, killed Kataya Véma in one of the battles during
their advance, and captured his family in A.D. 1416. But
Alldda, the commander of the forces of Kataya Véma, retrie-
ved the disaster with the help of Deévaraya 1, liberated the
family of his master and placed his master’s young son
Kumaragiri il on the throne of Rajahmundry. It was at this
time that the Gajapati and the king of Karnata, as stated in
the Vémavaram grant, arrived in the Rajahmundry kingdom.
There cannot be much doubt about the intentions of the former.
He must have come there to settle old scores with the Reddis
and wrest from them as much territory as he po: sibly couid.
The arrival of the Vijayanagara forces could not have been
due to any hostile designs. Deévardya I, it may be remembered
was an ally of Kataya Véma, whom he supported until his
death- in A.D. 1416 and helped Allada to destroy his master’s
enemies subsequently. It is utterly unlikely that he should
have changed his attitude suddenly towards the son of his old
ally whom he helped to regain his throne and come upon him
with his forces with hostile intentions. What actually happen-
ed seems to be this. On hearing of the Gajapati’s invasion of
the kingdom of Rajahmundry, Dévaraya I who was still
engaged in fighting with the Bahmany Sultan in southern
Te:Iinana sent an army to help young Kumaragiri II in
driving back the invaders; and Allada took advantage of the
timely arrival of Vijayanagara forces and, pres‘enting a bold
front to the invader, persuaded him to give up his bellicose
attitude and retura to his kingdom. Allada maintained friend-
ly relations, according to Srinatha, not only with the Gajapati
but with the king of Karnata and the Bahmany Sultin until
the time of his death.6 2

62 ~C0 avana-kamdja-lca_taka—bhﬁdhavulatéda chelimi v ati e hi
yeliniche Telugu-bhtimi®.—Bhimésvara Puranam 1. 6.

-
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(#1) A few years after his invasion of the Reddi king-
dom, Bhanudéva IV fell into the hands of Sultin Hoshang of
Dhara and purchased his freedom by offering him alarge
number of war elephants. This event is described in several
Muslim histories. The brief account of Abul Fasl which
enumerates all the relevant facts may be cited here with
advantage:

“On one accasion, cunningly disguised as a merchant, he
(Hoshang Shah) set out for Jajnagar. The ruler of that
country accompanied by a small retinue visited the caravan.
Hosbang took him prisoner and hastened back. While jour-
neying together Hoshang told him that he had heen induced to
undertake this expedition in order to procure a supply of
elephants and added thatif his people attempted a rescue, the
prince’s life would pay the penalty. The prince therefore
sending for a number of valuable elephants presented them and
was set at liberty”’.7

This event, both according to Khwaja Nizam-ud-Din
Ahmad and Ferishta, took place in A.F. 825/A D, 1421.8

Sultan Hoshang did not, however, escape scot-free. The
Muslim historians give us but a partial account of the adven-
ture. The inscriptions of the Reddi kings of Rajahmundry
and the contemporary Telugu literature present the other side
of the medal. It is said in the Vémavaram grant that Allada
defeated in battle the mighty Alpa Khan.? This is confirmed
by the evidence of Srinatha and Ni$Sanku Kommana, two
great poets who flourished at the court of Allada and his sons.
In the introduction of his Bhimeésvarapuranam, Srinatha refers
to Allada and his sons as the destroyers of the enterprise of
Dhara Sultan’ invasion.10 Similarly, in his Kas§ikhondam he
alludes to the destruction of the pride of Dhard Suratrana.ll
Kommana, who also alludes to this incident in his Sivalila-

7. Awm-i-Akbary (Eng. Tr.) Vol. 2 p. 219.

8. Tabath-i-AkbaU) (Eng. Tr) iii pp. 475 ff. Briggs’ Ferishia
iv. p. 178 £

9. EI Xiifis Pt 241 ]ztv—-analpa-mkalpa-kul[nta balam lam ch=
Alpakhanam rane’.

10. 1: 28. ‘Dhara-suratrana-dhati-sam=drarbha-garva-pathorasi
" KalaSajulaku’

11. 5: 337 “ Dharapaltana-sarvabhauma-surathn=darp=apahara=
kriya| dhaurandharya-patishtha-nishthura-bhujG-dambholi samararnbha’

6:-309 ‘Dhara-suratrana-darpa-dharanidhra-pavy’,
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vilasam, adds an important fact not mentioned in the Véma-
varam grant or in Srinatha’s works., ‘Allada’, says he,
‘defeated the Sultan of Dhara in battle and caused his horses
to be plundered.’2 These epigraphical and literary allusions
refer 1o one and the same event. The Alpa Khian mentioned
in the Vémavaram grant was the son of Dilavar Khan, the
Sultan of Dhara. After the death of his father in A.H. 810/
A.D. 1407, he ascended the throne, and assuming the name of
Sultan Hoshang Ghory, he ruled until A.H. 838/A.D. 1435.13
During his long reign of twenty-eight years, Sultan Hoshang
led an expedition to the east coast only once, and that was, as
noticed already, in A.H. 825/A.D. 1421, when he came to
Jajnagar disguised as a merchant to procure elephants. It is
said that ‘in order the better to conceal his object, he took
with him horses of different colours; wiz., bright bay, bright
chestnut, and different shades of grey, such as the Prince of
Jajnuggur was known to admire most.’14¢ It must have been
on this occasion that Allada and his sons came into conflict
with Sultan Hoshang. The exact circumstances in which this
came to pass are not definitely known. Srinatha, no doubt,
refers to the invasion of the Dhara Suratrana; but this inva-
sion was not probably directed against the Reddi kingdom of
Rajahmundry hut the Gajapati himself. For Sultan Hoshang
planned the expedition of Jajnagar to secure elephants with
which he wanted to fight against his enemy, the Sultin of
Gujarat and not to conquer fresh dominions, Having fulfilled
his object, he would have returned to his kingdom direct,
instead of attacking the Reddi territory which was far
removed from his path. 1t is more likely that Allada, who is
said to have maintained friendly relations with Gajapati,
might on hearing the news of his abduction by the Sultan have
marched with his forces to Kalinga to oppose him there on his
way. The intelligence that the Sultan had with him a choice
collection of excellent horses might have served as an

12, See _M. Somasekhara Sarma, “ The Redd: Kingdoms ”,
Appendix, p. 551 v. 42, ‘Dhara-suratranu bora-nirjitu-jési kolla-vattinche
tad-ghdtakamula. :

+ 13 Tabagat-i-Akbary (Eng. Tr.) iii pp. 468 ff. Briggs’® Ferishia,
IV. pp. 171 f. . ;
: 14.." Briggs’ Ferishta iv. p. 178 £ cfs Tabagat-i-Akbary (Eng.
S r ) Pp. 475-6. “He took some silver grey and iron grey
horses which the Ray of Jajnagar was very fond of’, - ;
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additional inducement; for Alldda and his sons loved horses;
Dodda was an expert horseman, and his skill in horsemanship
was praised both by Srinatha and Kommana.l5 Whatever
might have been the circumstances in which Allada came into
conflict with Sultan Hoshang, it is certain that he succeeded in
inflicting defeat on the latter, and seized all the horses in his
possession. The release of Bhanudeva from captivity by Hos-
hang on the frontiers of the former’s kingdom was perhaps
the direct outcome of the defeat sustained by the Sultan at the
hands of Allada and his sons.

(iv) The friendly relations between Bhanudéva IV and
the Reddis of Rajahmundry did not outlast the time of Allada
who died probably in A.D. 1423.16 Soon after Allada’s death

15. Kaskhandam 1.52; Sivalilavilasam 1. 77.

16. There is considerable difference of opinion about the
date of Allada’s death. The Government Epigraphistis of opinion
that Allada Reddi “was alive till A.D. 1431’ (ARE 1937-38, part ii,
para 58). This is hardly likely; for, as pointed out by Mr. M.
Somasekhara Sarma, S. 1341 (A.D, 1419) is the latest known
date of Allada after which no record of his reign has been so far
discovered. (Zhe Redd: Kingdoms, p. 1:5). He could not have,
however, died in the next year. Though the installation of Allad-
éSvara-linga at Palakol on Sunday, 5 Magha, Vikari of S. 1341
(February A.D. 1420) (SII.v.135) may at first sight seem to
support this view; there is good reason to believe that he was
alive subsequent to that date. In the first place, another inscrip-
tion in the same place dated Saka 1345, Sobhakrit, Pushya, ba 11.
Tuesday, Makara-Samkranti, registers a gift by a certain Potu,
son of Babu, a gift for the merit of Allada Reddi; and his sons
Kumarayya, Anavola Reddi, Véma Reddi, Vira Reddi, and Anital-
lamma, the queen of Virad Reddi (SII v. 104). As all the persons
mentioned in the record excluding Allada are known to have been
alive at the time, it is reasonable to presume that like the others
he was also alive. Secondly, the Vémavaram grant of Allaya
Véma (EI. xiii, pp. 237-50) and the contemporary Telugu writers
of the Reddi court refer to Allada’s victory over Alpakhan, the
Sultin of Dhara. This must have happened, as pointed out
already, at the time that Sultan’s attack on the Gajapatiin
A.H. 825 (December 26, A.D. 1421 to December 15, A.D. 1422).
Therefore, Allada must have been alive at this time. 1t is obvious
that Allada was alive until A.D. 1423. He probably died in that
year, for the inscriptions from that date onwards refer to Anital-
lama, her husband Virabhadra Reddi and his brother Véma Reddi

as the rulers of the Rajahmundry kingdon.
XIX—19
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Bhanudéva IV seems to have invaded the coastal Telugu
country and reduced it to subjection. . According to the tradi- _-
tion preserved in the Gangavams$anucharita, Kajjala Bhanu-
déva having made his kingdom free from enemies went on an
expedition of conquest to the south; and taking advantage of
his absence from the capital, his ministers set up on his throne
Kapiléndra. On getting the news of the revolution in his
capital, Kajjala Bhanudéva conquered the Gudari-kataka
country and established himself there.17 Bhanudéva’s expedition
appears to have penetrated to the southernmost limits of the
Reddi dominion. Several kaifiyats of the villages in the
coastal districts of Telugu country allude to this invasion,

“Then the Reddis from the time of Prélaya Véma Reddi
to Racha Véma Reddi ruled until Saka 1318 for a period of
one hundred years. Then the country passed under the sway
of the Gajapati. ~The Praudha Dévaraya, the lord of the
Narapati throne, defeated the Gajapati and annexed the land”.

“Then Langtla Gajap:ti, thelord of the Gajapati throne,
conquered all the hill and the land forts from Cuttack to
Udayagiri. He ruled for a period of twelve years (S.S.
1342-53). Then the country passed under the sway of the
Narapati kings of Anegondi’.18

Though the dates mentioned in the Eaifiyats of the Gaja-
pati conquest and the duration of his rule over the coastal
Andhra country are not quite accurate, the events described in
them are substantially correct; and they occurred in the same
order in which they are said to have taken place. The account
of the kaifiyals is indirectly corroborated by the evidence of
the inscriptions. Peda Komati Véma was ruling at Konda-
vidu in December A.D. 1419, as shown by his Rudravaram
grant.19  As this is the latest known record of his reign, itis
not unlikely that he died soon after, probably in A.D. 1420.
His son and successor Racha Véma is said to have ruled for
four years, after which, according to the kaifiyats, the Reddi
rule at Kondavidu came to an end. Therefore, the fall of the
Reddi kingdom at Kondavidu must have taken place in AD.
1423. The history of Kondavidu, between this date and A.D.
1432, the year in which Dévaraya II set up his first inscription

17. Kalitiga Savichika, pp. 342-44.

18.  Further Sources of Vijayanagara History, TI1. 49-50.
19. ARE. A. 7 of 1919-20.
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at Kondavidu, is a blank.20 Similarly, the affairs of the
Reddi kingdom of Rajahmundry are shrouded in obscurity.
Allada as stated already, died in A.D. 1423; and Anitallamma,
the daughter of Kataya Véma, and her husband Virabhadra
Reddi supported by his elder brother, Allaya Véma Reddi
began to rule the kingdom in the same year.2l During the
next five years, no record of their rule is found anywhere in
the kingdom, but their inscriptions make their appearance once
again at the end of this period, and they run in a series up to
‘A.D. 1438.22 Tt is evident from these that between §. 1345/
A.D, 1423 and S, 1350/ A.D. 1428-29 the power of the Reddis

of Rajahmundry suffered an eclipse. The only cause which
can account for this state of affairs both at Kondavidu and

Rajahmundry is the conquest of coastal districts of the Telugu
country by the Gajapati, as described in the Gangavariisanu-
charita and the village kaifiyats.

The Gajapati does not appear to have taken the field
against the Reddis alone. The Velama chiefs of Dévarkonda
and Rajukonda, the implacable foes of the Reddis, seem to
have joined him and rendered him valuable assistance in redu-
cing the kingdom of Rajahmundry to subjection; for, several
verses in the Velugotivarivamsavali are devoted to the des-

20. It has been suggested on the strength of a few Vijaya-
nagara inscriptions (ARL 125 of 1925 dated S. 1344 and ND.
ITI 104 dated S. 1346) that the Vijayanagara conquest of
Kondavidu began as early as A.D. 1420 and 1424. These inscrip-
tions do not, as a matter of fact, indicate any acquisition of fresh
territory by the Rayas. The region in which they are found
passed into the possession of Vijayanagara kings even during the
reign of Kumaragiri Reddi (A.D. 1386-1402).

21. SIL iv. 109, 114, JTA ii pp. 93-112.

22. ARE 447 of 1893 S. 1350 Kilaka.

s 224 of 1899 S. 1351 Saumya
., 226 of 1899 S. 1352 Sadharana
225 of 1899 §. 1352 Sadharana
EI V. pp. 53-69 S. 1352 Sadharana
ARE 423 of 1893 §. 1355 Paridhavi
55 223 of 1899 S. 1355) Pramadicha
S
S.

—~

EI. xiii. pp. 237-50 S. 1356 Ananda
. 1356 Ananda
1359 Pingala
1359 Pingala,

ARE 461 of 1893
, 424 of 1893 S
,» 426 of 1893
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cription of the victory of Madaya Linga over Allaya Véma
and his younger brothers, Virabhadra and Dodda, the devasta-
tion of their territories and the conquest of Simmhadri. One of
the verses makes a special reference to the capture of the fort
of Rajamahéndravara by Madaya ILinga, and the re-instate-
ment of Allaya Véma and Virabhadra as its rulers after
their submission to the victor.23

(0

23. Velugotivarwamsavali 112-118—The following deserve
special notice.

“Ganga s@kshiga miri kadisi Rajaemahéndravaramu  chiiralugoni

vachchinadu’.
““chatul= 0 gragati raya-Sarabhamaiy— avalila-diruga Sivihadri sadhir-
chinadu®. S
“Virabhadruni  Doddavibhu  Véma-nripatula  rattadai  kal-ande
bettinadu. (126)
Ajimukh=atibhitul= agun= Allaya-V émana- Virabhadrudun
r@ja-kul=abhirdma rana-Raghava Liviga-nrsipala ni maha
rajata-patra damma dini rajyamu-nilpiri yinkan= emanan
Rajamahéndra-durgamulu rajulu-gaikonak-undan= undure ? (116)
It has been suggested that Lingamaneédu won these victories not

as an ally of the Gajapati, as stated here, but of Dévaraya I1, who
invaded the Visikhapatnam district, in A.D. 1423,

“Lingama Neédu, son of Kumara Mida Nédu of Dévarlkonda,
is credited in the Velugotivarivarnsavali, to have defeated AT.l.a.ya
Véma and Virabhadra in battle, ravaged Rajamahéndra Rajya and
captured Simhachalam. The invasions of Telungariya (one of
the officers of Dévardya II) and Lingama Nédu do not seem to
have been two different campaigns. The Récherla kings main-
tained friendly relations with Vijayanagar rulers f1om Saka 1339
(A.D. 1417), the date of the siege of Panugal. Hence it may not
be wrong to suppose that Lingama Nedu as an allyof Vijaya-
nagar, took an active part in this eastern campaign (of Dévaraya
II) and his exploits in the coastal tract have to be assigned to this

period (M. Somasekhara Sarma, The History of the Reddi Kingdoms,
p. 191). '

Lingama’s participation in Dévaraya II’s campaign in the
coastal Andhra country in A.D. 1428 depends on the assumption
that friendly relations continued unbroken from the time of the
siege of Panugalin A.D. 1417 between the Récherla kings and the
rulers of Vijayanagara. This, however, was not the case. Friendly
relations, no doubt, existed between them for some t;me. They
even joined Dévaraya II to oppose the invasion of Vijayanagara

-
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The Gajapati could not, however, keep his hold on the
coastal Andhra districts long. His authority was soon chal-
lenged by the Vijayanagara emperor. Deévaraya II, who on
" succeeding to the throne in A.D. 1422, had to face an invasion
of the Bahmany Sultin Ahmad Shah, prevailed against him
ultimately and after inflicting a defeat on the Muslim forces,

drove them back to-their- own kingdom. - He then turned his
attention to the affairs of the coastal Andhra country and sert
his armies to the east to expel the Gajapati, annex Kondavidu
and re-establish the authority of the Reddis in the kingdom of.
Rajahmundry. The events of the Vijayanagara campaign are
not known ; but there is no doubt that it was completely suc-
cessful; for it is clearly stated in an epigraph at Mudabidire in
S. Kanara district dated S. 1351 Saumya (A.D. 1429-30) that
Déyaraya, son of Vijayaraya, defeated the enormous and
powerf{ul Muslim cavalry, destroyed the numerous elephant
forces of the Gajapati, and the ocean-like army of the king of
"the Andhras.2¢ © An inscription at Simbachalam in the
Viéakhapatam district of Telungaraya, one of the officers of
Dévaraya II, dated S. 1350 confirms the evidence of the
Mudabidire record and shows that the Vijayanagara con-
quest of the coastal Andhra country was completed
by A.D. 142825  The. revival of the authority of the

empire by the Bahmany Sultan Ahmad Shah in A.D. 1423; but
for some reason unknown at present they deserted Deévaraya II
in the midst of the wat and retired to their country.

“Dev Ray’’ says Ferishta,  collected his troops, and inviting
the Ray of Wurungole to come to his assistance, marched with a
numerous army to the banks of the Toongbudra in the hope
of extirpating the Mahomedans....

«It is proper to mention that the Ray of Wurungole had
previously deserted his ally, and withdrawn his troops”. Briggs’
Ferishta IT pp. 400-401.

Deévaraya II would not have forgiven the treachery of the
Velamas so soon, and sought their alliance in his campaign in the
coastal Telugu country in A.D. 1428. It is more likely that
Velamas helped Bhanudéva IV to conquer the Reddi dominions;
and it was perhaps for this purpose that they deserted Dévaraya
1T in A.D. 1424 and retired to their country with the object of
belping the Gajapati.

24. SII. vii. 202.

25. SII. vi. 905.
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Reddis of Rajahmundry from A.D. 1428 onwards, as
shown by their records,26 points in the same direction. Ahmad
Shah Bahmany contributed indirectly to the success of Vijaya-
nagara arms; for, according to Ferishta, he invaded Telingana
in AH., 828 (A.D. 1424-5) and attacked the Velamas, the
allies of the Gajapati, in their home territory. ¢In the year
828’, says Ferishta, ‘the king in order to punish the Ray of
Wurungole for joining the Ray of Beejanuggur (during
Ahmad Shah’s war against him) marched into his country,
with the intention of conquering Telingana. On his arrival at
Golkonda, he sent an army before him under Khan Azim, and
halted with the main body for twenty-seven days. During
this time, he received accounts that Khan Azim, notwithstand-
ing the small force, had defeated the enemy, killed seven
thousand Hindus, and obtained possession of Wurungole, the
Ray having been slain in action. The king moved to Wurun-
gole, took possession of those treasures, the accumulation of
ages, which had till then been preserved from plunder. . .
after which he detached him (Khan Azim) to reduce the
remainder of Telingana which he effected in the space of four
months, and returned to join the king at Wurungole’ 27 This
must have been a staggering blow to the power of the Velamas.
They could not have offered under the circumstances, any help
to the Gajapati in opposing the advance of Vijayanagara
armies. Without their assistance, he was unable to maintain his
authority in the coastal Andhra districts, and had to retreat to
his own kingdom abandoning his conquests.

What happened to Bhanudéva 1V after his defeat at the
hands of Dévaraya II is not known. An inscription at Sirmha-
chalam dated Saka 1352 shows that notwithstanding his defeat
and loss of his recent conquests, he still held sway over Sirmha-
chalam and its neighbourhood.28 He was, however, soon
driven out of this region by the Reddis sometime before S
1356 (A. D. 1434); for it is stated in an inscription at
Sithhachalam that Véma Reddi son of Allada Reddi conquered
by the strength of his arms Kaluvalapalli, Oddadi and Potnir
with the territories dependent on them.29 It was probably

26. SII. iv. I381, VI. 675, 225 and 226 of 1899,
27. Briggs’ Ferishta I1. p. 406.

28. SIi, vi. 784.

29. SII, vi. 1168.
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after the loss of this region that Bhianudéva, unable {o return
to his capital owing to the machinations of Kapilésvara,
retired, as stated in the Gangavam$anuchariia, to Gudari-
kataka, identified with Varanasi in the Parlakimidi Zamindari
and established himself there.30 His subsequent career is of
no interest to the historian, for with his retirement to Gudari-
kataka the sovereignty over Kalinga and Orissa passed into
the keeping of the rulers of another dynasty.

30. Kalinga Samechika p. 333.



SOME NEW FACTS ABOUT CHOLA HISTORY1
BY
N. LAKSEMINARAYAN Rao, Ootacamund

In the beginning of 1950 I obtained for examination a
valuable copper-plate charter, consisting of 55 inscribed plates,
of the time of Rijéndra Chola I. The plates are in the pos-
session of the Karandai Tamil Sangam, Tanjore, whose
Secretary was good enough to lend them to me. The charter
is a unique find both in -respect of its bulk and the valuable
historical information it furnishes. As usual with Chola
grants the genealogy of the line up to the donor king, i.e.,
Rajéndra Chola I is given in Sanskrit verse embodying the
achievements of the rulers of the line. Of particular import-
ance in this prasasii are some verses which disclose a few
hitherto unknown facts regarding the exploits of some rulets
of the family. Reserving a full discussion of all the facts
contained in these verses for my forthcoming edition of the
copper-plates in Epigraphia Indica, 1 shall briefly review here
some of the new facts revealed by the inscription.

Of Parantaka I who ruled from A.D. 907 to 955 our
record gives the important information that among the kings .
that he vanquished and whose dominion and wealth he appro-
priated, the Pallava was also one.

* Nirjjitya Simhala-patirih yudhi Pandya-rajam
prakhyata-kirtim=atha Kéralam=apy=ajayyam (jéyam)
viras=sa Pallava-nripafi=cha ya$arsi tésham :
rashtrani ch=adi(dhi)ta vasini cha vahanani ||

Hitherto it was believed that Aditya I had wiped out the
Pallava power by defeating Apardjita and annexing his king-
dom. The mention in the present grant of the Pallava asa
foe of Parantaka I also would indicate that either the latter
helped his father in defeating the Pallava king or that the
Pallava resistance continued even during the time of Paran-
taka I who had to deal the final blow to the family. This
raises two issues, viz,, (1) the date when the Pallava kingdom
finally and completely passed into the hands of the Chélas and
(2) the identity of the Pallava king whom Parintaka I defeat-
ed if Parantaka’s encounter with the Pallava was a different
engagement from the one his father had with Aparajita.

.. L. This paper was submitted to the History section of the
Sixteenth Session of the All-India Oriental Conference, 1951 St

is being published here with the permission of the President of
the section. :
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The prevalent opinion amongst scholars is to the effect
that the annexation of the Pallava territory by Aditya I took
place before circa 890 A.D. But recent discoveries impel us to
revise the dates of the later Pallava kings descended from
Nandivarman 1I Pallavamalla,! who must have come to the
throne somewhere about A.D. 731. Tt is well known that this
line of Pallava kings from Nandivarman Il to Nripatunga
held the Pallava kingdom in continuous succession without any
interrupiion. Since a record of Nripatunga dated in the 41st
year of his reign is now available, the last date up to which he
ruled would be A.D. 910-11 and this date falls well within the
reign of Parantaka I. As the connection of Apardjita with
the main line is still not ascertainable, it cannot be said with
any degree of certainty whether by defeating him Aditya I
gained possession of the entire Pallava kingdom or-only a part
thereof, the other part continuing to be under the administra-
tion of the main Pallava line represented by Nripatunga. The
statement in the present charter that Parantaka I defeated a
Pallava and gained possession of his country, wealth and
paraphernalia coupled with the fact that Nripatunga continued
to wield authority even during the reign of Parantaka I would
strengthen the surmise made above that Aditya I, his father,
had not completely liquidated the Pallava power by his victory
over Aparajita. It is thus possible that Pardntaka I completed
the conquest of the Pallava territory begun by his father by
finally overthrowing Nripatunga in or about A.D. 910-11.
Probably it is this subjugation that is referred to in our grant
as the achievement of Parantaka I. It should be admitted,
however, that this new fact does not help us in determining
either the position of Apardjita in the Pallava genealogy or
the exact dates of his reign.

The next important event of Choéla history recorded in the
plates is that Parantaka Il Sundara-Chola defeated Vira-
Pandya in battle and put him to flight.

1 It has been shown in Ancient India, No. 5 (1949), p. 54,
that the accession of Nandivarman II Pallavamalla must be placed
subsequent to A.D. 730-1. Even assuming that he ascended the
throne in 731 A.D., Nripatunga may be considered to have begun
to rule about 870-71 A.D. This date is arrived at by adding
up the known regnal years of the Pallava rulers from Nandi-
varman II to Nripatunga (ze, Nandivarman IT, 65 years,
Dantivarman, 52 years, and Nandivarman III, 23 years, making a
total of 140 years; A.D. 7314140=871 A.D.) ¢

XIX—20
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Y'6 mandal-agra-parikhandita-vairi-shandafi—
‘chandarh vijitya tarasd yudhi Vira-Pandyam |

« Lo aropayat sapadi Sariihya(sahya)-nagéndra-tunga-
“éringan =divafi=cha vimalan=nija-kirtim=uchchaih||

ﬁ‘hough i't‘\'vés,known that Parantaka II had- encountered a
Pandya king, his name had not been found in any of the
records. That Vira-Pandya was killed by Aditya II, son of
Parantaka IT, is well known. The information revealed by
the Tailjore plates that Vira-Pandya was also the adversary of
Parantaka 11 would show that both father and son fought a
common foe. It would follow from this that the father’s, i.e.,
S\:md_a:'_r'a-Chélla’s, fight with Vira-Pindya which resulted only
in’ the rout of the latter wasa different and apparently an
earlier conflict. The second combat in which the Pandya lost
his Head at the hands of Aditya II was fought later. This
“confirms the very sotind and sagacious suggestion made by the
Tate Mr.'A. S Ramanatha Ayyar that the Chola kings Paran-
taka IT ahd his son’ Aditya 1I bad each a separate encounter
with this samé Pandya king and that the second of the two
fights resulted in the Pindya’s death.

Rajaraja, the Great, is credited with a victory overa
Bina chief whose name is not given and with cutting off the
head of a certain Bhégadéva.

Bana-rajam samutsirya baneé Banasura-dyutim |

-Bh%gadéva-§i1'aé-cllhédam:akarét: sa mahabhujah ||
What necessitated Rajaraja I to fight the Banas who had been
completely subjugated by Parantaka I many decades ago
cgnndtﬁ@:,ascertained. It may, however, be observed that we
do know of'a few Bana chiefs of this period in the Telugu
country who have issued their records without mentioning any
overlord.  One of them was Aggapa whose inscription dated
Saka 930, Vaiéakha, Punnama, Friday (A. D. 1008, April 23,
Friday), is found at Sannamiru in the Podili taluk, Nellore
District.1  Whether it was these Banas of the Telugu country
‘with whom Rajardja I had to wage a war is not certain.
Similarly, the identity of Bhégadéva remains undetermined.
We know ‘that Rajardja I defeated a Telugu Chéda chief
called Bhima and' perhaps killed him too. The name Bhoga-
déva is quite common among the Telugu Chdda rulers. But

1 ARE. No. 99 of 1947.48,




Part 1] SOME NEW FACTS ABOUT CHOLA HISTORY 151

as Chéda Bhima is not known to have had the surname Bhoga-
déva, it would be too much to hazard that Bhocadeva and
Choda Bhima were one and the same.

Coming to the donor of the grant, vis., Réjéndra-Ché]aI,
the first notable event of his reign recorded in the plates is that
the Kamb6ja king sent his ratha as a present to the Chola
king aspiring for his friendship.

Kambojarajo ripu-raja-séna-jaitréna ycn ﬁjayad_

ahavéshu | Soher wid

tarh prahinot prartthita-mitra-bhavo yasmai 4t ]

ratham rakshitum—=atma-lakshmim ||
Apparently, Kamboja here referred to.is Cambodia in the
Eastern Archipelago as the Chéla did pot go as far as
Kamb6ja in the north-west of India. " As the Chola mer s,
expedition to Kataha (i.e., Kedah in Malay Peninsula) is
referred to later in the present grant, the Kambo;a ruler
figuring here seems to be different from the Sailéndra king of
Kataha. Attention should, however, be drawn to the fact
that there were a few rulers belonging to the Kamboja-variisa’
in poscessmn of parts of Bengal before the time of Mahipala.l
Since it is known that the ruler of Bengal whom Rajendla
Chéla’s armies defeated was the Pala kmo Mabhipala it is very
doubtful if the Kamboja king subjugated by the Chdla was
one of the Kamboja rulers of Bengal.

Another noteworthy fact mentioned in the plates is that
Rajéndra Chola I proceeded against 1 \/Icmyakheta in ordér to
fulfil the vow of his father Rajaraja I, who had declared that
he would not have any recreation until he captured that city:.
Evidently the father died without fulﬁ]lmg it as the son
Rijendra Chola I is herein stated to have accomplished' his
father’s vow and to have burnt the city.

Tavan=na kurvve girik@-vihdaram yavan=na
grihnamy=atha Manyakhetam e
iti pratijiam sa samapaylshynl b1tur—nr1pas_
tat(d)-grahan-otsuk6=Dbhat ||
Tt thus becomes known that the attacki‘on Manyakheta was
being planned even from the time of- Rajaraja i o

These new bits of information obtained ffom the-Tanjore
‘plates will, it is hoped, enable scholars to utiderstand more
corrcctly and fully some aspects of- Chola lnstory b

1 Ep. Ind. Vr)] XXH PP: ISZf



SOME KAVI-RAKSASAS, THEIR 1DENTITIES
AND WORKS?

BY
Dr. V. RacuAvaN

i

The Kaviraksasiya is a well known minor poem of South
India. It isa collection of 105 subhasitas in anustubh verses,
employing the device of double entemdre, Slesa. Aufrecht
notes only some South Indian manuscripts of it in the Oppert,
Hultzsch, Rice and Burnell Catalogues. The work takes ifs
name after the author who is given as Kaviriksasa. The work
has been in print in Telugu and Grantha Charactersin South
India, together with a gloss on it by one Naganirya, a Telugu
writer, son of Revanaradhya, of Bharadvaja gotra. It has
also been published from Bombay. Some years back,
Sri Y. Mahalinga Sastri began to publish the work with his
English notes in the Calcutta Oriental Journal, (II. 9, June
1935 and following numbers), to which a Sanskrit gloss was
added by the editor of the Journal Sri K. C. Chatterji.

I

In the Madras Government Oriental Manuscripts Library,
there are nine manuscripts of it, D. Nos. 12000-5 and R.
Nos. 384 a-b and 385. Of these, D. 12004-5 have two anony-
mous glosses, the latter showing the bare anvaya; of the other
manuscripts, three have a commentary by the same Naganarya
who says that his was the first commentary on the work.

4 qENaRgNiY HA
saeaifd &ied wEuEEaa |
A=Al g@ged aq
sARGAIRIAN g ||

R. 384-b gives us the information that a scholar-minister
named Giriyappa finding that the Kaviraksasiya verses were in
a disorderly and scattered form, collected them and after
scrutinising them with the help of scholars, codified them in

1. Paper read in the Classical Sanskrit section of the XIVth
Session of the All-India Oriental Conference, Darbhanga, 1948,
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si# Paddhatis; R. 384-a names these Paddhatis, enumerating
seyen,—Satprabhu, Dusprabhu, Sajjana, Durjana, Saddvija,
Durdvija and Stri, and the total number of verses is given as

105.
R. 384 2. EATIIESAgHAGEI AN, |
TZadISAA BLI9AAT |IRTATE: 1)
R. 384 . (IRAGQ FEa@amEgaemeEEo |
FfFtEaaand FiolE g2r gu |) :
gaogiamate G2l Fgyeag |
Fdlfd ai [Fgs gev gdkam = ||
While the total number of the verses mentioned by the Giri-
yappa agrees with that found in the printed Grantha and
Telugu editions, the order of the verses adopted in the Pad-
dbatis into which Giriyappa classified them, is not the same
as is found in the other manuscripts or in the printed texts.

In the Jatasankar collection in the H. P.T. College,
Nasik, there is a ms. (No. X. 1) of this work of Raksasa Kavi
bearing the name ‘Stktisarhgraha’, and said to be complete
in five paddhatis. It is this name and text that appear in the
N. S. Press edition of the work of 1901. I ami collating a
number of manuscripts of this poem! and hope to present the
textual problems in a contemplated critical edition of it.

From the third fasciculus of the new Bikaner Catalogue,
p. 232, we come to know of two manuscripts of this work
preserved in the Bikaner Library, containing a different com-

mentary by probably a Svetavanavasin of Tiruvisalir in
Tanjore District.2

1. Collations have so far been done for the Madras Govt.
Oriental Library and Travancore Universily manuscripts. For
some Adyar Library Mss. with different and more verses, see Ad.
Lib. Bull., X. 3-4, pp. 195-8, 264, Mss. Notes by H. G.
Narahari.

2. I am thankfulto Mr. K. M. K. Sarma, then Curator, Anup
Sanskrit Library, Bikaner, for the extracts supplied from the
Bikaner manuscripts, but the verses referring here to the com-
mentator’s name and parentage are corrupt.

Commentary: Beginning :—

NFgamIarEicE AR ETS R |
gt FAEEIg HHT AFE0A FagRaa ||
3G AT TAAFGG. ...
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It has been pointed outl that, as the opening verse of

the poem, QUR\TE?T 41 IFA ete., has been quoted by Appayya
Diksita in his Kuvalayananda,? the date of Kaviraksasiya
s hould be earlier than the 16th century. Nothing more has
been known about this author or the work.

‘Kaviraksasa seems to be a well-known name in Telugu
literature and the following interesting facts are known about
him from this source:3

1. Kasturiranga Kaviin his work on Telugu prosody,
Laksanactidimani or Anandarangarat Chandamu, (A.D. 1750)
refers to Kaviraksasa' as one of the earlier poets (I. 68)% and
as one of the authorities on Prosody; Kastiiriranga quotes
from Kaviraksasa’s prosodial treatise in Telugu six times.
(I1. 45; 111. 4, 52, 62, 193, 211).5 Kasturiranga quotes also a
Sanskrit Subhasita of Kaviraksasa— '

ARG A TIGATE & |
g1 g geiaedr 9 gSEgy Ak | @)°

which however is not found among the verses of the Kavi-
raksasiya. :

2. Appakavi (A.D. 1656) mentions the Kaviraksasiya
among works on Telugu Prosody (I. 5. p. 14).7 More

. 9ARFA R FEUEat G @)
NGNS ()4 9f@EaT ()
FIGA)AY GIMR Boa: 99 uRfaeumaan |
SN IE Ny [ SN A0 N n
qFa SRATA() 9EA ANGSUE G QA |
TAWRGIEE AFA AFAIGIN G8 FAHT: |
g B AaERaE saeat saaEia sEuEdEE 12 ol
Probably the genealogy of the author is : In Atrigotra Gomatisa>
Satyagiri > Svetavanavasin or Svetaranya.
1. Cal. Ori. Jour., Opt. Git.
2. ' See under Upamilankara.

3. See Veresalingam Pantulu, Lives of Telugu Poets, Pt. T,
p: 604 (Revised edn. 1917). I am thankful to Sri N, Venkata Rao,
’ll‘lelugu Dept., Madras University, for drawing my attention to
these. S !

4, 5, Vavilla edn., Madras, 1922.

6. Ibid, p. 38.

7. Appakaviys, Vavilla edn., 1951,
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important than this is a further reference that Appakavi
- makes (Intro. v. 46, p. 6, 1b.) to Kavirdksasa when he says
later that Daksavati Kaviriksasa made a rule that only words
authorised by the usage of Sebdasasana should be used. It is
well-known that Sabdaldsana is a title of Nannaya Bhatta
(1050 A.D.).

3. A still more useful reference occurs in Vennalakanti
Jannayya’s Devakinandana Sataka.} Jannayya says that ‘Kavi-
raksah-§restha approved of his poetry. According to Jakkanna, -
the author of the Vilkramarkacaritra in Telugu, Vennalakanti
Jannayya was honoured  highly by Devariya of the first
Vijayanagar dynasty (A.D. 1378-1404). And Jakkanna too
mentions Kaviraksasa among Sanskrit poets.2

We may therefore take that a celebrated Kaviraksasa
flourished about A.D. 1400, and that he hailed from Daksavati
(Draksarama) in Andhra deSa. The author of our Kavi-
raksasiya Sataka may be identical with this Telugu writer.
The gloss on the work that we have already noted, one that
expressly describes itself as the first gloss on the work, is by a
Telugu writer.

This date of Kaviraksasa is important for the consideration
of the date of the anthology, Siiktiratnahira of Kalingariya
Stirya who cites two of his verses (pp. 42, 132, Tss. edn.). In
my article on this anthology in Vol. XIII of this Journal (see
especially pp. 305-6), I brought down this date to the begin-
ning of the 14th cent. Now, on the evidence of Kaviriksasa’s
date this anthology has to be brought to the 15th cent.

10%

There is also a verse found at the end of the manuscript
of the Kaviraksasiya which attempts to explain the poet’s
name Kavirdksasa.

qIENy wadle Sl @9 O gl mEh: |
el HEATAY J37 31k T HAWTGHE )

‘Siksara’ means one highly learned or eloquent; but the world
is always jealous of such a man; finding our author the most
learned among the poets, the malicious world called him, in a

1. See Satakakavulacaritra by V. Subba Rao, 1924, Andhra
Patrika, Madras, p. 72.

2. Vikramarkacarita, Vavilla edn., 1913, p. 12.
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perverse manner Kavi-taksasa; by reversing the word
‘Saksara’ we get Raksasa.

In the commentary in the Bikaner manuscript we have a
different explanation of the expression, though it is also based
on the reversal of Siksara, or the idea of ‘the perversion of
the learned man.” We have this there at the end of the poem,
as its hundredth verse:—

gl EURsT qieteg fama: |
g1 FTdErd gar @ Hasa |)

The gloss on it runs thus:

...... AN QEEEgERNar 9 Flgsaq | PR Fa3q
& g T3 WE—aEW Fgig: Fodar s saeaa

S

UGH QT URTAT_ GIFASH FAR | g0 3 avsg  Aqq@a
9fés wg el a9 @EAld | g Bgy geEgEs  atE-
TANIIRSE Fdsa@a aagad |

It is suggested here that the learned should not be the thwarted
lest they become perverse and incorrigible, verily like a demon.

In whatever manner the name was given to him, it was
only a title, not his real name. We have the well-known
expression Brahmaraksas applied to scholars who we y-
lay as it were other scholars, put to them impossible questions
and find fault with their answers; they are indeed great
masters of learning, but are a nuisance to fellow-scholars; the
expression Kavi-vaksos may have the same origin and signifi-
cance, as applying to a poet at court or at large cross-examin-
ing and criticising every other poet. As shown below, a
Vidisaka in one of the plays produced in the Tanjore Mahratla
court is given the name Kavirdksasa. On the semantics of the
word Kavi-raksasa, we may add this also: The words Raksasa
and Asura are used to show extra-ordinary skill, labour and
practice in an art or in doing a thing ; ‘esura-sadhana’ is a
common term used in musical parlance for the prodigious
training and practice one has put forth. Kavi-Raksasa there-
fore meant also a title of praise given to a highly gifted poet,
and this poem of a century and more of verses in double
entendre might have secured for our poet this name,
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Whether one got this name for his falling foul of brother
poets or for his high skill in difficult forms of composition, it
is clear that Kaviriksasa is a title. That it is so is further
strengthened by the other Kaviraksasas who flourished earlier
as well as later.

V

The earliest poet now known to have been accosted by
such titles indicative of formidable proficiency is the Jain®
Apabhraihda poet Puspadanta whose literary activity lay in the
latter half of the 10th century. Puspadanta had not only the
title ‘Kavi-Raksasa’ but also that of ¢«Kavi-Pidaca.”’1

In his Catalogus Catalogorum, Vol. I, Aufrecht notes
a lexicographical work against the name Kaviriksasa, and
refers to Burnell’s Tanjore Catalogue. The work is Sadartha-
nirnaya, a brief lexicon of words bearing six meanings each,
described under No. 5066 in the new Descriptive Catalogue of
the Saraswati Mabal Library, Tanjore.

Beg: =5 Al S &) (G s =man |

End: samg Rl =8 g4 = gie |
Al B ges @ gRe: gR=da: |l

Col: =Ry wEUEEINaTeAtTewEaE: |

Though a homonymous lexicon like this is quite in keeping
with a §lesakavya, like the Kaviraksasiya, we have no evidence
to clinch the identity of the Kaviraksasa who compiled the
Sadarthanirnaya..

There is a Bhana called Rasikatilaka of which a single
manuscript is preserved in the Curator’s Office, Trivandrum;
See Des. Cat. VIII. pp. 3049-51, No. 1328. Its author is a
Kaviraksasa, of whom fortunately we have ample information
from the author himself. The prologue and colophon in this
play tell us that the author styled Kaviraksasa was really one
named Rama or more fully Muddurama, that he was a native
of Tanjore, Coladesa, that he was the son of Janaki and
Raghunathadbvarin of Kaundinya Gotra, that King Sahaji of
Tanjore patronised him and presented him with horses,
elephants, a gold shower, necklace, a village and the title Kavi-
Raksasg. Sahaji, eldest son of Ekoji, ruled from 1684 to
1710 A.D.

1. Sea'P. L. Vaidya, Intro. to his edqy. of Puspadanta’s
Jasahara cariu, Karanja, Berar, 1931, p. 19 A
XIX—21
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GAIG—  (QEEIEH) ARIEReE, A 4ITH—
S (LG IRIEEIET AR e
ERPERHRATLEAATY: |
UFIEAr I989 waar 9 tha-
ZAE YAREFUETE T ||
fd 59—
AlgangAataRTFA I
gUUAlE RISy |
{GFRQ@ERTE 37 Rive-ThT
safy ®iERaEET: &Sy wisigasg: ||
* * *
BRI EHA-Z AR A R [T
siEidTeEmn: sgiRomaoi; |
* s o
I shailierage... ... ... q gAERaaTe
SAFTATAT: HEFAGEATIT GILF: T
WidSHA: q91g: |

That a Kaviraksasa like this flourished in Sahaji’s court,
and was a celebrated author, is confirmed by another, external,
evidence too. In the Madras Government Oriental Manus-
cripts Library, there is a muanuscript of a play on King
Sahaji called S;ﬁgiramaﬁjarI-ééhajiya, by a poet named Appa
Kavi or Periyappa Kavi. In the prologue to this play, it is

said that Kaviraksasa and Veda were greater poets of the
court than the author,

ARqEdF:—  aPadsh fgoaa: afy HEAUFY-
4EHE-9993: ||

Mad. Trien. Cat. R. No, 1843,
Kaviraksasa mentioned here is the author of Rasikatilaka-
bhana, and Veda, the real author of Vidyaparinaya and Jiva-
nanda, two_allegorical plays ascribed to the Tanjore Mahratta
minister Anandaraya. It is significant that in the play
Kantimati-Saharajiya of a Cokkanatha produced ’

et o in the same
court, the Vidisaka is given the name Kavi-Raksa

sa.l

1, See Tanjore Descriptive Catalogue? No, 4339, p, 3370.



MATRDATTA, A FRIEND OF DANDIN?
BY
S. VENKITASUBRAMONIA IYER, M.A., B.SC.,
University of Travancore, Trivandrum

Among the different Matrdattas known to the Sanskrit
literature of Kerala, the earliest is the one mentioned in the
Avantisundarikatha of Dandin,?2 a fragment of which along
with an anonymous and incomplete metrical summary of the
work has been brought to light by the joint efforts of S. K.
Ramanatha Sastri and M. Ramakrishna Kavi.3 The reference
to Matrdatta occurs in the introductory portion of the work,
A great architect by name Lalitalaya comes to Dandin in the
Pallava court at Kaficipura (modern Conjeevaram) and tells
him that he has rejoined a broken hand of the idol of Mamalla-
pura (modern Mahabalipura or the Seven Pagodas some miles
south of Madras) and requests him to examine it and see
whether he has done the work properly. The son of the com-
mander-in-chief, Ranamalla, who is there with Dandin, per-
suades him to accede to the request of Lalitalaya, for by doing
so the poet can have the pleasure of meeting his friends like
Mitrdatta who have gone there from Kerala and are awaiting
him there., The portion in the Awvantisundarikathasara reads

as follows:

1. - Paper submitted to the Classical Sanskrit Section of the
XV Session of the All-India Oriental Conference, Bombay,1949.

2. The other Matrdattas are: (1) the father of Melputtir
Narayana Bhattatiri, (2) the brother of the same author, (3) the
teacher of Narayana, the author of Dhdturainavali. A separate
paper on the subject is under preparation by the present writer.

It may, however, be stated that it is only with some uncer-
tainty we can speak of the last named scholar as a Keraliya.

The authorship of Bhaktisarvardhana is attributed by some
scholars to a Matrdatta, though there is adequate evidence for
showing the name of its author to be Brahmadatta. A paper on
this problem also is under preparation by the present writer.

3.  Avantisundarikathasara and  Avantisundarikath@, Dakshina
Bharati Sanskrit Series, No. 3, Madras, 1924. This pubiication
was based on a palm-leaf manuscript procured from Malabar.
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FA| AT g FSER@ITS: |
qrEEd i Wi fAazPeanrag |
AT GRISTFMET 9 qUIFETA |
afT = €3a0d § geamil agaq |)
WA AgE=E: Feeear Fear |
ARAARATRTARA, AR |)
(Pariccheda I. Slokas 44-46).

The corresponding portion in the Katha, the original text, is
full of lacunae in the printed edition and ljttle can be made
out of it.1  But there is an old palm-leaf manuscript of the
work in the Travancore University Manuscripts Library, in
which this portion is more complete, It reads:2

18 §eA1d [qaEa RiRgaws qo: | FZIAN0 MREgaHI-
Al | (e = qa e Herasdemwre gFReEA -
R Faf [ qaa RraRwiEaaaksaes AIASGATE AT~
TE: G YA eqaEag Reaarat Bea: 7jzama (Sidasar)-
g FEaEi A(Eda: genahSnraezar TEIRFAGT GLEAL-
AU FHATROAIT FOAMY TG FeamaaaNarar geage -
SARAIR AT, B4 [MggaFema Halgaa: aa 3]....
(FE@ER TgaTaesTNfuamEi. . -AfizafaegemivrEamd
ARAAT S AL SxTEl AEFAIRB (ST [EAR..... )

From these passages we -are able to gather certain facts
about this Matrdatta, IHe belonged to Kerala and was the
second son of a Brahmarsi by name Bhavarita, who was a
very great scholar and who had commented on the Kalpa-
sutra(s) and performed numerous sacrifices. He was un-
equalled in his knowledge of the Vedas, Vedangas and Itihisas
and in his poetic powers. He had mastered the four Vedas
and was an able commentator of the mantras. He was a great

1. wvide p. 8.

2. Ms. Trivandrum, N
indicates lacunae in the printe

manuscript and the simple hracket portions lost in this manuseript

filled up from the printed text. Some expressions here are not
quite intelligible. :
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devotee of Siva and was full of love for humanity in general
and for his friends in particular. He was a friend of Dandin.

Since Mitrdatta was a friend of Dandin, he must have
been his close contemporary and must be placed towards the
~close of the 7th century A.D. Ana that scholars and writers
of Kerala like these Bhavarata, Matrdatta and Devasarman
should find mention in one of the most important works of
such a great -author as Dandin and in such terms as these;
clearly indiactes the high standard of scholarship and literary
activity there, particularly relating to the Vedas, even in such
early times, and of their wide popularity.?

Five works with Matrdatta as their author can be noticed:
three on religion namely SeatyasadhasSrautasitravriti, Saiya-
sadhagrhyasatravritti and Rudrasiiravyakhya; one on philo-
sophy tentaiively named Sarvamatasarigraha;2 and a poem by
name KamasandeSa3 Of these the last two works can be
proved to be by the 16th century writer Matrdatta, the father of
the famous scholar and poet Melputiir Narayana Bhattatiri.#
The other three works do not contain much detail about the
author except that his name was Matrdatta, as indicated by the

expression ATIETIAT in the colophons. Cf:
I AmzgAEe Baagse agadar gl aianat |
; (Ms. Madras, R. 4119 b)

1. We are aware of two Vedic commentators Bhavasvamin
and Devasvamin. Bhavasvamin is the author of the commentary
on the Bodh@yanasrautasiiira (Nss. Trivandrum, 8611; Madras, R.
3781) and Devasvamin is the author of Swvardstaka dealing with -
accents in the Vedas (Ms. Trivandrum, 5206 b) and of com-
mentaries on ASvalayanasrautasiira (Ms, Trivandrum, P. 37, C.
305; Madras, R. 4), ASvalayanagrhyasiitra (Ms. Trivandrum, C. 380;
partly published in the Adyar Library Series, Madras) and the
Saikarsakanda in Plrvamimamsa (Ms. Trivandrum, 12395;
Madras, R. 2695). They are believed to be Keraliyas and may
be identical with the Bhavarata and DevaSarman mentioned here,
though we should remember that there are Vedic commentators
with the names Devatrata and Devasvamisiddhantin who are
different from this Devasvamin.

2. Ms. Trivandrum, 9846.

3. Ms. Trivandrum, 1028 g.

4. vide note 2 above.
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,Q(I\ﬁ A agﬁq\asqr@m qaiEr |
(Rudrasttravyakhya)
But when these works are considered in the light of the account
of Matrdatta given in the Avantisundari, the possibility of
their being his are immense indeed. We are also not aware
of any other Matrdatta of equal eminence in Vedic lore.

The two commentaries respectively on the Srauta and
Grhya sitras of the Satyasadha or Hiranyake$i school of the
Black Yajurveda are authoritative treatises, and can well be
the productions of our author who is described as ﬁg\éiﬁi
and #FAGTEARAMAIT.  The Srautasatravyakhya for chap-’
ters 19 and 20 (which really constitutes the grhya portion)
has been published in the .Anandasrama Series, Poona (No.
53, Part viii) and extracts from the Grhiyasatravyakhya publi-
shed by J. Kirste in Vienna (1889). Manuscripts of both
are mentioned by Aufrecht who also gives the information that
the Srautavrtti is called Maniramalal. Dr. Kirste observes
that the four manuscripts he has used for his edition seem to
go to a Grantha original and that the author sometimes refers
to the reading of the Northerners.2 This Matrdatta must
have been, therefore, a South Indian and this is another

evidence in support of our identification of this Matrdatta
with the friend of Dandin.3

The Rudrasatravyakhya* is a treatise in the form of a
detailed commentary on four siitras, presumably belonging to
some Saivite Agama, and dealing with the detailed worship of
Siva in the Vaidic manner, and the epithet GRARAL given to
our author lends support to his authorship of it.

There is a work by name Jaiminiyasatravyiti written by
Bhavatrata and forming a commentary on the Srautasiitra of
the Jaiminlya school of the Simaveda.5 This Bhavatrata

1. vide Catalogus Catalogorum, Vol. I, p. 766.
2. vide Kirste’s edition, Introduction, p- Vi.

3 3 ’Fhe writer is indebted to Dr. V. Raghavan for the
information contained in Kirste’s edition.

4. Ms. Trivandrum, 9846.
5. Ms. Trivandrum, L. 321, Madras R. 5507.
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was the son of a Matrdatta and it is worthwhile to examine
whether this Matrdatta can be identical with the scholar
referred to by Dandin. There is nothing in this work to decide
its exact date, but it appears to be old. The following verses
in the beginning of the work deserve our close attention:

anfaoiAEg Saras-aa
fAst=as SeAmarEay |
AARARIRITAFAGHGH(-

AFgARIAITAFATY (| ¢ |l

* * *
azdial RrEamiaRegs = fEam )
ael fagaad aq: afages | u |
AIIETATE QAAKOAIEaH |
JEAFARI A1 A0 =347 29 (] & 1l
GAAR AT FRATET g |
9gq: gEal 9z @agaa gaima: || 9 )
39 FWAMITTRSY A0S 9 |
ageaaeauEa afo: ®OTaRT || < |l
AR G} a3 qaar goiea: |
fgar g7 Aol Hoama e || @
g afgez@ am 9@ SeEamad |
dastaaa A gasoia aFga || 9o ||
A1 PoNA(TET eRaiT 339 |
g FI@IET GEEANFN AL 22 |l
g€ gl 998 qIEIggaqe: |
FAFFREA: REr gazmE: || 2R |l
giaegadatas| gasag o |
BeragaemE G-aEsasa: | 93 )
IEigguardiE: ady @g gy |
ArgaEARAl AEl AT 7 FT: 1l 29 )
@i FIB Tqaa: § gar AFEHAG: |
ﬁmiﬁaag@fﬂ AITE F=qAF 1| % ||
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qEaAa atad g qasd gE |
g wanEaa (@) suE@aEnnad | 28

In these verses the author gives much information about his
family. In the village of Vasisthakuti in the ColadeSa (modern
Tittagudi in the South Arcot District in Madras) there was a
family of great Siman scholars belonging to the line of
Mathara descended from the sage Kasyapa. In that family
there was a scholar by name Hastiarman who migrated to
Kerala. He had a son by name Matrdatta who was a profound
scholar well-versed in the three Vedas, Saman, Rk and Yajus.
Matrdatta had also grasped the truth of the Vedas and Smrtis
and was an adept in performing sacrifices. He was esteemed
by Brahmins and attended to even by kings, and he had always
a motherly affection for all living beings. His son was
Bhavatrata, the author of the writz.

There is so much similarity between the accounts given in
the Avantisundarikatha and in the Jaiminiyasitravriti relating
to Matrdatta that they strongly suggest the possibility of their
relating to one and the same person. The expressions
qgaead, AAMIEAEAFTAGE and  §ITAAGIFENER:  in
Avantisundar imaybe compared with @ rmﬁgamm:, gfﬁfﬁé’iﬁﬂ%qm
and (-1?(3 gg SgY AIGIEIT: . in  the Jawminiyasairavrtie,
Matrdatta in Avantisundari was a great devotee of Siva
(cf. paramamahesvarah). Bhavatrita was also a devotee
of Siva.. His work commences with a prayer to Siva and
similar prayers to the same god are seen at the commencement
of every section in the work. Dandin who was living in
the Coladesal keeping friendship with this Matrdatta whose
famlly had moved from there to Kerala not long before,
is also quite understandable. And though this Matrdatta was
a Samavedin, he might have commented on works belonging to
the other Vedas as well and the commentaries on the Hiranya-

keSi Srauta and Grhya siitras may be the only works known at
present.

But there is one difficulty. While the father of the
Matrdatta in Awaniisundari is Bhavarata, the father of the
Matrdatta in the Jaiminiyasiiravrtti is HastiSarman. Can this

I. Dandin was living not in Coladesa, but in Tundira-
mandala.—Ed.
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Hastisarman and Bhavardta be identical with each other?
Thete is only one possibility. HastiSarman of the Colades$a
must have assumed the name Bhavarata when he settled in
Kerala. This is quite likely because his son is named Matr-
datta and grandson Bhavatrita, names which are widely
current in Kerala even today while they are not met ith in
the Tamil country. On the assumption of this identity we may
also suggest that the name in the Avantisundari might have
been Bhavatrata and not Bhavarata, though the manuscript now’
available reads it so; for the author of the Jaiminiyasutravytts
might have had the same name as his grandfather’s, in which
case it should be Bhavatrata. This is quite possible since in
the Malayalam script in which the manuscript is written, the
difference between ra and t7e is only a curve, the omission of
which is not improbable in a manuscript containing numerous
scriptorial errors.

AN[X—22



DATE OF VAIDYAHRDAYANANDA, A WORK ON
MEDICINE BY YOGI PRAHARAJA — LATER
THAN C. A.D. 1550

by
P. K. Gopg, M.A.

Sri T. Chandrasekharan, the Curator of the Government
brienlal MSS. Library, Madras, has published a new work on
medicine called Vaidyahyrdayananda in the Bulletin of that
Library (Vol IV, No. 1, pp. 1-46) 'l'or.1951. -The. editor
supplies the following information about this work in his short
note preceding the text:-— :

‘ (1) The work deals with certain diseases and th_elr

: remedies. It is divided into five Prakasas, viz.,

(1) Joarapratikara, ii) Atisarapratikara, (iii)
Kasapratikara, (iv) Arocakapratikara and (v)
Rasadijnana.

(2) The work consists of verses in different metres.
The author says that it was composed at the re-
quest of his wife. It isin the style of conver-
sation between husband and wife.

(3) The author of the work is one Yogi Praharaja, son
of Nilakantha of Patse family. We learn from
this work that this Nilakantha was the preceptor

of the Queen of Vikrama of Nandapura and was
called Jamadagnideva.

(4) Yogi Praharaja wrote another work on medicine
called Vaidyalambkara (p. 2 — *¢ BTW@H-?RJIEE&

[MFEAT %) which is unfortunately not available.
The author says that he is well versed in
medicine, music, art and astrology.

The editor says nothing in the above rem

arks about the
date of this work on medicine.

Having published several papers on the history of Indian
medical works, I got interested in the contents of this work
and their bearing on its chronology. Unfortunately the
author does not mention or quote from any previous authors
or works as I found on a cursory reading of this work. This
fact makes the problem of its chronology more difficult than I
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anticipated. The identification of King Vikrama of Nanda-
pura, to whose queen our author Yogi Praharaja was a precep-
tor, may settle the question of chronology finally ; in the mean-
while | note below a reference in this work, which gives us the
carlier limit to the date of Yogi Praharaja and his Vaidya-
hrdeyananda:—

On page 20, versc 45 of Prakasa 11 refers to “qargerafa’?

or nose-ornament in the following lines :—
“ eI e A A
FHEFLFeREAEEaRsT AggaL A

It has been already pointed out that the work is in the
form of a dial>gue between hushand and wife. In the above
lines the hushand addresses his wife as “one with face made
beautiful by the sparkling nose-stud”. T believe that the
a2 or nose-stud mentioned here is a typical orna-
ment of South Indian ladies as contrasted with the elaborate
nath of Mahirastra ladies. Evidently Yogi Prahardaja hailed
from South India, where the nose-studs have been current for
some centuries, since the introduction of the ‘nose-ornament
in Indian life and culture about A.D. 1000 as I have proved
in my elaborate paperl on the bistory of the Indian Nose-orna-
ment. No scholar has been able to record so far a single
reference to the nose-ornament in Indian sources prior to
C. A.D. 1000. For the present any work of Indian literature
referring to nose-ornament may be safely assigned to a period
later than A.D. 1000. In accordance with this chronological
criterion I am inclined to fix C. A.D. 1000 as the earlier limit
to the date of Yogi Prabaraja and his V aidyahrdayananda
which refers to the female nose-ornament.

The 5th Prakdée of this work contains recipes of the
strength-giving and passion-exciting type with fanciful names
such as — :
STIEGARH, HAATHEE, JAITAINOSE,  RRIGH,

AT, FHIBASH I, TAATGAE, FTHACN, qG-IT G-

1. See Annals (B. O. R. Institute, Poona, 1939), Vol. XIX,
pp. 313-334. For my other papers on <Nose-ornament’, see B. L. S.
Mandal Quarterly (Poona), 1940, Vol. XXI, pp. 1-9; Ratnadipa
(Rajapur), 1941, pp. 22-24; Indian Historical Quarterly, Vol. XXVII
(1941), pp- 506-511: Four. of Kalinga Hislorical - Res. Society, Vol. I,
No. 4 (March 1947), pp. 281-283, : 0
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AR, TRIfEaan, aﬁnqmia-'fam, FAFagganigs, Uaasa-
A3 etc.

We find such names in profusion especially in medical
works composed after A.D. 1000 such as the Sarngadhara
Sahilad. 1f we can trace the exact history of these names
we shall be in a position to fix up the relative chronology of
the medical texts mentioning these names. 7
. The reference to Caraka in the following lines is not of
any use for chronological purposes:—

Page 13.—STEO®STA (11, 4)
“ sraniar EEera e
JEAGHAT, FTRT F=A || ¢ o

Lolimbaraja (C. A.D. 1550-1620) of Junner in the Poona
District has written some medical works like Vaidyajivena,
etc., in which he addresses his mistress Ratnakald, a Muslim
lady, everytime while giving recipes for diseases. In the
present work also the husband in the dialogue mentions some
recipes to his wife and addresses her in vo:ative adjectives
such as —

i, (99, GBI, WA, FEE, DR, Aoais-
=, T, e, IS4, AT, GIN, gav, gz, gif,
g3, IS, I, A3, fineaf, qIRSFY, AR
qggaam[aaﬁraqegﬁacgvaa g4, gaIram, a0, 1'\ ERIEIES
FAT, FGTTIHRN, TFARRE, eggavnrqwm@a?r, X,
(ﬂi’(l'ﬁ"ﬂl%{, AMAER, fgeay, figgensy, g=f, gz,
QUSFARITRTEEY, gy,  gaaw, TIAagRABIFS,
SRUAM, qnmwrreﬁ, SIAANY, GO, AR, Sy, IZAMR,
Afﬁ(ﬂlﬁl‘iﬁl‘ll%liiﬁ?ﬂ FRIA0], FHSHS, AT, wgwua
Fiee@y, at, FAIAIARY,  AHE, A, qRang,
foraqn, awﬂaﬁ ea-agl: mtgma\ggeraragnz faaga
cﬁmranm aqrﬁq\t@awqam, AT, gfﬁm@mngaaﬁua%%r:
ﬂ(wnaaxﬂram, TIFEaIaR, W!Q{Il’;‘T FeA0], Rag-
AHARY,  aguas, w:ﬁ"ﬁﬁumemnaarww FAGAA
\mﬁrma, ﬂﬁ&‘q’vﬁ@vﬁtgl@, eas‘ﬁaﬁa lmg, qﬁﬁ‘aﬁe?:

2
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ASIeEN, AotREARIFNIEY, Axrealy, 990, dEsE,
Maas, faaafEon, gaeefeaaiiogR, TaT@d, aFgel-
sFugwRsAEIRBaaeT,  AeREAIRaMEaTied, qeg--
casraufaE (Mg, deEl, agaFae, giad, FEdiRE,
FATFGRIAAAET, ARG, HARHFUTIOIH, AT,
AT, CFA-3EIHIZHRISA, RASHE, FFAUMR, SISFI-
RiSAEFaeaieaeH, Faeaas, fRauagE), drirsge-
A2, TG, FERUTIEIS, gagraa, FATREaE R, 37,
gaviF@Ieald, SgmeAEl, ggely, 99Fd, TGS,

=~ =

GG, AIFTHBEEMIAN, ¥Aule, SAA@TA, W,
FeFEaBEAqL, AE@UES.

The foregoing collection of romantic epithets in a work
on medicinc prescribing recipes,! some of which are of a
bitter type, adds a little sugar-coating to these recipes. The
title of the work, viz., Vaidyahrdayawanda (<delight to the
liearts of physicians’) 1is, therefore, significant.

One of the numerous epithets recorded above 1is
¢ SgagRgudldt 7’ i.e.,  proficient in AFFLF . We know as
a matter of fact that there is a work on erotics called
“ mggis . Possibly this workeis referred to in this epithet
and the epithet means that the lady addressed as
¢ agAgaell ») was proficient in the art of love as prescribed
in ATGIF.  If this suggestion is accepted we can definitely
say that Vaidyahydayananda is later than Amnangaraiga.
About the author of the Anangaranga we get the following
information in the Madhyayuging CaritrakoSa by S. Chitrav
Shastri, Poona, 1937 :—

Pace 206.—¢ Kalyanamalla (about A.D. 1172)  of
Kalinga country. In the Kawicariira he is mentioned as a
Brahmin but some regard him Ksatriya owing to the epithet
smalle’ afbixed to his name. He was in the service of Ananga-

1. It is worth while preparing a Dictionary of Ayurvedic Recz’[ﬁex
with exact indication of-the sources in which they are found.
Such a Dictionary would be useful not only to the students of

" the history of Indian medigine but also to the manufacturers of
_Ayuivedic medicines, '
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bhima, a king of the Kalinga country. He is the author of a
work called Anangaraiiga (about Saka 1094 = A.D. 1172)—.
(Kavicariira)”.

If the date of the Anangarange given above, viz., aboul
A.D- 1172 is correct we can definitely say that Vaidyahrdaya-
nanda, which appears to refer to this work, is later than
about A.D. 1250 or 1300.

I have already referred to the fanciful names of certain

* recipes in the Vaidyahydayananda and the necessity of study-
ing the history of these names with a view to fixing the earlier
limit to the date of this work. In this connection I consulted
by learned friend Shri D, K. Shastri of the Zandu Pharmia-
ceutical Works, Bombay, inquiring if he can give me the his-
tory of the two recipes mentioned in the present work, viz.,, (1)
Anandabhairava-rase and (2) Vasanta- Kusymakara-Rasa. In
his letter to me dated 1-4-1951, Shri Shastri observes:—

“There are 12 diffcrent formule of Anandabhairava-
Rasa in different Ayurvedic books and 4 formulae of Vasanta-
kusumakara-Rasa, but the most used formulae of both are in
‘Rasa-Raina-Samuccaya’, which was probably written in the
14th or 13th Century. Anandabhairava again contains o piumn
and hence both the formulae may not be older than the 1314
Century.”

The foregoing remarks also enable us to conclude that
I“aidyalv dayananda is later than C. A.D, 1350.

N. K. Basu in his Introduction to the At of Love in the
Orient (Calcutta, 1947), pages 13-14, gives us the following
information about Anangarariga of Kalyanamalla .—

(1) Kalyanamalla was * Brahmin Court-poet of a pro-

vincial governor under the Lodj emperors of
India”. -

(2) Anengeranga can indubiously be ranked as the most
authoritative mediaeval work on the subject in the
whole of the East. The time of its composition
has decidedly been placed somewhere within
the closing decades of the 15th Century A D.
though a section of scholars would like to put’
it back towards the latter half of the 12th Cen-

turyl during the reign of the Kalinga King
Anangabhima’’,

1. See the extract from Madhyayugina Caritrakosa given aboye,

according to which C, 4. D. 1172 s the date of Anarigararige,
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If the Anangaranga can be decidedly assigned to the
.closing decades of the 151k Century, ie., between about A.D.
1475 and 1500 as asserted by Shri Basu we may easily fix
C.A.D. 1550 as the carlier limit to the date of Vaidya-
hrdayananda.

In closing this paper I would request brother scholars to
identify King Vikrama of Nandapura, 1o whose queen the
father of our author Yogi Praharaja was a preceptor as stated
in the following verse at the close of Vaidyahrdayananda,

“a7ig: gRUTSAIGTE: SAq|SR13: g4
o = N~ " ~n
AMFeTIRAEAFRATT [ ] ZIRENE L
The evidence recorded in this paper would, I hope, facili-
tate the identification of King Vikramae of Nandapura and

would enable us tc fix the date of Vaidyahydayananda finally
within very narrow limits.

The later limit to the date of the Faidyahrdayananda
cannot be fixed as the age of the manuscripts on which the
edition of this work is based is not known. In this connection
I inquired of the editor, who wrote 10 me on 27-5-51 as
follows :—

«“1 wish (o inform you that the copies of the manuscripts
on which the edition of the work Vaidyahydayananda was
based, were transcribed from the manuscripts of cne Magoni
Misra, Kandachuli, Rajasimhapuram, Aska Post, Ganjam
District. The copies were taken in the years 1923-24 and
1926-27. The ori_ inal manus:ripts arenot available in this
Library and it is, therefore, not possible to throw any light on
the age of the manuscripts.”
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Lire or His HiGHNESS RAJA SEREEMANT SIR RAGHUNATHA-
RAO, S, Alias BapasaHREB PANDIT PANT SACHLYV, K.C.LE.,
Raja or BEOR (By Rao Saheb V. G. Ranade, m A, LL.B,,
Ex-Dewan, Bhor State), 1951, :

Bhor was a small Maratha State to the west and south-
west of Poona with a population of about 14 lakhs. Since its
merger in the Bombay State, its ruler gets an annual privy
purse of 89,042 rupees. But the slate has had a long history
_very much more important than its size or income in modern
times would indicate. The Pant Sachiv of Bhor took a lead-
ing part along with the Pant Amatya of Bavada and the Pant
Pratinidbi of Aundh in rendering heroic services to the
- Maratha cause at a time of great peril; these chiefs together
won the fan.ous war of Maratha independence against the
mighty and determined Mughal Emperor Aurangzeb.

The present Pant Sachiv known as Shreemant Sir
Raghunatharao aligs Babasaheb has, like many of his predeces-
sors, gained the love and esteem of the citizens of his state by
the nobility of his character, the liberal nature of his political
views, his humanitarian outlook and bis constant readiness to
help forward good men and causes. A. full length biography
of this cultured and noble ruler was written in four volumes
in Marathi by Rao Saheb V. G. Ranade, a.4., rr.B., Ex-Diwan
of the Bhor State. The fullness and the authenticity of the
Marathi life and the excellence of its Marathi style are borne
out by the opinions of several scholars and publ
duced ir.l th'e present volume which is an English abridgement
of the. life in one volume. Its aim is to present to the English
knowing public, the history of the Bhor State and the achieve-
1Txents o.f the present Rajasaheb up to the 74th year of his
life, wh1c.h be entered on the 20th September, 1951. The
reader will ﬁnd her_e a loving and sympathetic record of 2 quiet

_and useful life led in the path of Dharma under the guidance
of the great Tehglous and ethical ideals enshrined in the Gita.
B e
gives a full account of lh:literary ac(:ivei}t\ce lfelit llszlS_tratlons. -
contains extracls from his strikine s eechy . \aJaSaheb' .
It carries appropriately a very a CJriciat'eys o? S.everal occasmbns.
veteran historian of Maharasl{tr:lP B”e e th'e
» Rao Bahadur G. S. Sardesai.

Sri V. G. Ranade.deserves a word of congratulation on {he
successful completion of his labour of love

icists, repro-

K. A. N,
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INTRODUCTION

The most interesting stanza of the empirical calendar
printed herewith (for the first time) is 15 of the final section,
which reads without emendation:

S FgedEl Feal g agon 99
BE)EIR 97 @:E:) GeaegIETsAEa: |
fedafal AU aas: Grgd R
FusamogEEIRaaicaeal au: aroita) I 84 I

The custom of Indian astronomical writers of working from
the current year dates our author, for he bases his calculations
on $aka 977 (1. 15, 4.1, 6. 1) as the initial point. This began
on March 1-2, 1055 A.D. according to L.D. Swamikannu Pillai’s
Indian Ephemeris (vol. iii, Madras 1922). Thereby, we obtain
two interesting byproducts.

The first is that Bhoja still ruled from ocean to ocean in
1055. The locative absolute and the present tense leave little
doubt. This identifies the king as Bhoja Paramara of Dhara,
the great Bhoja who left so deep an impression upon classical
Sanskrit literature in its last great phase. The Paramara
copper-plate grants are dated in samvat years which began in
karttika, not caiira like the $aka years. For, Bhoja speaks
(Indian Antiquary, vi, 1877, pp. 54-35) of making a land-grant
in caitra of samvat 1078 after having conceived the idea in
magha of the same year. The first known grant of Bhoja’s
successor Jayasimha Paramara is dated at Dhara, as on asagha
vadi 13, of samvat 1112, which is June 24-25, 1056 A D.

The final years of Bhoja’s reign are supposed to have been
disturbed by an invasion led by the kings Karna Kalacuri and
Bhima Solanki, who took Dhara just after Bhoja’s death.l

1. D. C. Ganguly, History of the Paramara Dynasty (Dacca,
1933), chap. iv, pp. 88-122, especially 118. Also, H: C. Ray,
Dynastic History of Northern India (Calcutta 1936), vol. ii. The
records are unusually full at the period, but hard to date through
the flights of poetic fancy. Merutunga’s fables and the Kalacuri
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The question is whether Bhoja was alive when Jayasimmha
made the grant, and secondly whether the sack of Dhard could
have taken place within the sixteen months to which our
evidence restricts us. The latter is most unlikely, particularly
as one of the invaders is supposed to have been the Solanki
king, a neighbour of our author Da$abala, as it were. There
is nothing to lead anyone to believe that Jayasimha could make
land-grants from Dhira, saluting Bhoja along with other
ancestors, in the same style, if Bhoja had been alive. The
conjecture comes from some negligible poetic references, and
from Udayaditya claiming to be Bhoja’s successor in samvat
1137. But the reason for this is quite clear, namely, that the
invasion and ‘defeat occurred during the inglorious reign of
Jayasimha. The traditional season for campaigning is just
after the rains have stopped; the period between October 1055
and June 1056 hardly leaves time enough for the capture of
the capital and Jayasimha’s re-establishment on the throne.
One would be justified in concluding that Bhoja had died just
before June 1056, when hostilities were expected or had com-
menced, but that the major actions of the war were fought
later.

The second cenclusion derived from the Cintamani
Saranika needs some emendation of the second line of the
stanza. As taken in my final text, it indicates that {he author
was an inhabitant of Valabhi, the younger brother of Ratna-
sambhava (in both of which T have the support of the com-
mentator), and had a patron or gu7u or progenitor named
Vairocana. Both personal names are famous in the Mahayana
Buddhist tradition, as is Dasabala; the title mahakarunika-
bodhisativa and the reverent phrase samsmrtya Sauddhodanim
leave no doubt as to the author being a Buddhist. On the
other hand, his tag line (1. 62) akridante tridasaramani-tuiga-
pina-stanesu is hardly the ascetic Buddhism of Gotama, and
the dedication to Sarada reminds us of Harsa’s Nagananda,
with its Buddhist theme surcharged with Gauri worship. In
any case, ther'e'shrvived Buddhist families near Bhavanagar
in the 11th century, probably because they had come to terms
with Saivism, : i e

_inscrip.tions leave no room to doubt the fact of the conquest, but
it seems obvious that by Bhoja, the latter means Bhoja’s successor,

though the campaign may have been planned and even started
when Bhoja was alive.
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The work was first known through Theodor Aufrecht’s
. catalogue of Bodleian Sanskrit MSS. (viii, Oxford, 1864) p.
327 b, No. 776. Aufrecht’s meticulous report that the author
was a Buddhist who wrote during the reignof Bhoja of Dhara,
with a date probably $aka 977, went unheeded in the absence
of systematic Indian epigraphy, which was then just beginning.
A second MS. of the wotk was found by P. K. Gode
at the Rajapfir Pathadala; it .was he who suggested the editing
of the text. His photographs and the microfilm supplied by
the Bodleian library form the basis of the text. The Rajaptr
codex is older, being dated asadha Suddha 2 of samvat 1558,1
and by far the more intelligently transcribed, but lacunary,
having lost its initial folio, and being in a badly wormeaten

condition. The Oxford copy is dated Fkaritika Suddha 4, of
samvat 1596,2 and in good condition, though the scribe was a
professional who didn’t know what he was copying. DBoth
undoubtedly derive from the same source, as they show the
same omissions, identical mislections, and reduplications. It
further seems to me that the Oxford codex is a direct copy of

the Rajapiir MS. for the scribe repeats some slips of the other,

without noticing the mintite cancellation marks above the

wrong letters; also, in 5. 3, the final devowelizing stroke on

the preceding prithak has been mistaken to be a matra on the

line below, to give the word aisa, which is actually the appear-

ance of the Rajapir copy at a hasty glance. Unless the

Rajapiir scribe managed to duplicate the common model letter

for letter and line for line, the Oxford copyist must have been

directly influenced by him.

Thus, these two copies supplement each other only to the
extent of giving a single somewhat corrupt manuscript. The
text has necessarily to be emended, which was done with the

1. Colophon—Rajaplr Ms.:
ot || g wAg || R A gF (uke I SIS IE R qu
fefad s |4 S AR || fEaneg @gsmd | 3 1 3 0
| 2 1 sheeg | o 1) eReuE a3 s oAl )
[by a later hand]
3T gEH WA HFTA (A -G ARAA-TH AL |
2. Oxford Ms.:
aftg sft daq Quk§ a8 ®fwa R ¥ = ga || o
feegrae areft ||



Vi CINTAMANISARANIKA OF DASABALA

powerful aid of my friend Prof. Dr. V. V. Gokhale. The
scribes were Gujarati, as shown by the regular substitution of
sa for Sa, interchange of kha and se, writing Fksunna for
Bsunna and an occasional anusvara before a following nasal,
as bamna. These and other slips of the type have been silent-
ly emended. Extra letters to supply the gaps have been
inserted in square brackets. Plenty of doubtful readings have
been left as they were, either because I do not know the correct
reading, or because the emendation is unnecessary. One real
gap still remains after 2. 8, which we have not even attempted
to supply.

From information supplied by Dr. V. Raghavan of the
Madras University—an essential step in any modern Sanskrit
text criticism, as his Catalogus Catalogorum has already
become indispensable to all workers in the field—a commentary
on the work was discovered. This is MS. No. 9518 of the
Baroda Oriental Institute’s collection. The commentator was
one Mahadeva, son of Acyuta Liiniga. The colophon reports
the work to have been composed in Saka 1180, which is amply
confirmed by an example worked out for that year. The actual
copy is dated samvat 1495, $aka 1360, by the hand of a Vaispava
scribe Mahadeva. This scribe uses prsthamitris so unintel-
ligently, in marked contrast to the original text, and makes his
na so close to the Maharastrian, that he may be taken as from
Maharastra. But the commentator himself was a Gujarat
man, The name Liniga would seem to prove this, for we
know of a Liinigadeva, father of the Vaghela hero Viradha-
vala, whose name is also variously reported as Liinapasaf,
Linapasaja, Lavanaprasada, and Lavanyaprasida; of course,
place names like Linayada still remain in Gujarat. This shows
that the whole of Dasabala’s tradition was confined to
Western India, as is natural. For, the Islamic conguests
made it difficult to spread his methods in Bhoja’s former
empire, and the Mohammedans, in any case, could utilize the
work of a great contemporary of Dasabala, namely, Al Birdini,
who had mastered both Greek and Indian methods, along with
Arabic contributions thereto, In the south, the Siddhanta-
siromani naturally took its place at the head of Indian works.
Dasabala gives nothing of any theoretical importance, which is
the reason why his calculation methods for finding the tithi,

naksatra, additional month, etc., could not match the Strya-
siddhanta tradition,
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This is one reason for not making much use of nor pub-
lishing the commentary, which 1 have nevertheless copied out
in full. The text is very badly written, and the paper in poor
condition, with the first folio again missing, the folios to seven
written in a different hand from the rest, and many other
folios so badly worn as to be often illegible, - The final folios
are even worn through completely in spots, which in any case
proves that the copy and the system had been used heavily in
calculations, Mahideva supplies no new details about Dasa-
bala, is ignorant about Buddhism, which he doesn’t mention at
all, and glcsses the text without quoting it in full, or even
quoting it extensively. Though he refers often to Brahmagupta,
Vairocana is taken as ‘son of Virocana’, to apply to Dasabala
himself, without explaining the locative absolute.

1t follows from the inflection of both components that the
title of the present work is ‘the saranikd named Cintamani’.
The phrase yogimam apy agamye may be derived from
Bhartrhari.

The Cintamani-saranika findsno mentionin S. B. Dikshit’s
Marithi history of Indian astronomy, but another work of
Dagabala is mentioned there (bAdratiya jyotisa Sastraca
itihasa, 2nd. ed., Poona 1931, ps. 239-40), namely, the Karana-
kamala-martapde (KKM). Dikshit noticed that the KKM
follows the Brahmasiddhanta, with close points of contact with
Bhoja’s Rajamrganka-karana, and praiseworthy tabulated
methods of rapid computation. All of this might equally well
have been said of the Cintamani. But Diksita’s conclusion
that Dasabala was a king of the Valabhi dynasty seems to me
unjustified, being based only upon KKM 10.10:

geqFagEsdl [Euaaga: g4t |

ed gTAw: AAA TH FOFEIHE || Lo I
The actual MS of the KKM (20of 1870-71, at the Bhandarkar
Oriental Research Institute, Poona) is a clear though com-
paratively late copy of a defective codex with prsthamatras.
I feel justified in taking the real reading to have been Vairo-
cana-sutah. We must now agree with Mahadeva that Vairo-
cana (not Virocana) was Daéabala’s father. But Valabhdnvaya
need not mean king of Valabhi, or descendant of such a king;
descent from any prominent citizen of Valabhi would suffice.

The KKM is dated $aka 980, all its calculations being
based upon that year, There are no bright tag-verses such as
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those found in the Cinldamani, for any of the ten KKM colo-
phons; nor any mention of Bhoja, nor of any other king, nor
of Buddhism. ~Yet the identity with our DaSabala is not in
doubt, for the stanza ubove is followed by our 6.16 with slight
variations, and preceded by the identical 60-year cycle
of samvatsara names in the same stanzas. Some of the KKM
colophons say that it was ‘part of Dasabala’s jyotih-Sastra’,
which would, if taken seriously, indicate a larger work, or at
feast a larger scheme of which nothing else is hitherto known.
The soberer style could denote less discriminating patronage,
following the death of Bhoja, just three years after the
earlier work.

Itis a great pleasure to express my gralitude for the
valuable enendations suggested by Dr. V. Raghavan, and for
his indispensable help with the proofs.

D. D. KosAMBI.
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Besides,

153. @y smaer Apise) val sTGW
Byagn By By vaiaer 6 pelar.
Itittu-var ai-niruital-u m-avare t-akum
Kilavan-un kilatti-y-u m-avar-varai nirralin.

Since the husband and the wife obey their words, they are
entitled to set them right forcibly if they go wrong.

When are they in love-quarrel short or long? 5

154. eemitiyaer ¥ pidae Qrigh Yoyl ab
e se apl aum EuCamp @ilw.
Unarppu-varai y-irappinufi cey-kuri pilaippinum
Pulattal-u m-atal-un kilavor k-uriya.

Husband is entitled to be in love-quarrel shortor long
when the wife is too obstinate to yield to his sweet persua-
sionand when he mistakes the time and place of meeting
suggested by the lady-love.

Who is to intercede then?

155. Yevg ey epr o wr&lu s g

Qerev s 5@ Ferad @ srifs @fw.
Pulattal-u m-atal-u m-akiya v-itatium
Cola-t-tabu kilawi tolik k-uriya.
The wife’s friend is entitled to have her say when they
are in love-quarrel short or long.
What else can the wife’s friend say?
156. luriems wwsge Casny ya &ygal
UL § 3@ Byen YL e Wi
oyl % Qs eow Quer p g @pMiwsr.
Parattai maruttal venti-y-un kilavi
Mata-t-taku kilamai y-utamai yan-um
Anpilai kotiyai y-enral-u m-uriyal
"The wife’s friend is entitled to tell the husband, ‘you are
not attached to your wife, youare hardtoher’, since she wants
to prevent him from having companies with concubines and
since the wife is too credulous not to suspect him.
What is the wife entitled to say then?
157. gasrgdl vl se Coeny us Byal
sl YL espfs s aid
Qaipmavwé Boral @ srprejn QupCu.

1. Lrges..9pd (Aab); urdosow...Bpss (zé.)
2.  gswed (@orid.) ; gsarwe] (5F.)
N
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Avan-Burip p-arital véntu-y-un kilavi
Aka mali y-wta l-akarci-k kap-n-um
Vérrumai k kilavi torra-v-umnt perum-e
The wife is entitled to use even harsh words when she
wants to know the mind of the™ husband at the words of her
friend and when she, being pleased, is to end the love-quarrel.
What is the husband to do then?
158. srwe stfeul uenfls g Beral
sremm sr%s BpCanp &M sC s
@ flu@ Bpew wal’ Hw evrer.
Kama k katappinut paninta kilavi
Kanun kalai k kilavor k-writt é
Vali patu kilamai y-avatk-iye l-an-a.
The husband then is entitled to use soft words if he is in
urgent need of union, since the wife is always devoted to him,
What is the wife to do then?

159. gmenart smés @cry@Qurg) Goral
Qurgseru. Quriflger L18wCar @M sC 5.
Arun-mun t-urutta v-anpu-poti kilavi
Porul-pata molital kilavot k-uriti-e.

The wife has to speak in such a way as to suggest her
reconciliation and deep love towards him,

Note:— This sifra suggests that it is not nice for the
wife to express in words her attitude,

What happens when there is long love-quarrel ?
160. sorem &py veviaomr afar® p.
Kalavu-n karpu m-alar varai v-inr-é

It is not possible to avoid the public talk about the love-
quarrel both during kalavu and karpi.

What happens when there is alar?

161. gefp Carerom 2snw s s e 6.

Alarir ronrun kamattu mikuti,
Love towards each other is sharpened through public talk
Does the same happen in another situation?
162. @uCamar af%rurl Lreg wil p.

Kilavon vilaiyat t-ankw m-ary-é

1.

FpCarl g (Qarit) ; SpCar @ (B5.) = \
2 '

s s Wgs (Qerk.); srwsSH SmiBw (G&-‘)
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The same happens when the husband is engaged in sports
in river, garden etc.
Note:— Naccinarkkiniyar takes this satre with reference to
concubines, It is not necessary to restrict it so.
Are the interceders entitled to inform the wife of the
husband’s wrong deeds?
163. wlarad 5% s SyCanear Qar@ww
BIDAPET @I F6) anevsr Hev%ev. i
Manaivi talaitiat kilavon kotumar
Tam-m-ula v-atal vayilkat k-illag
The interceders are not entitled to speak about the objec-
tionable conduct of the husband before his wife.
Is it always so?
164. w%wel gpareris eawm Goral
wZreds gob yaay wyem L.
Manaivi munnar-k kai-y-arw kilavy
M anaivilk lk-uruts y-ulvali y-unt-é.
Such words as will unnerve the wife may be used when
she is at the point of being reconciled.
What is the form of address adopted by intereceders?
165. @penerfi%ots 4y p@uwryl) Queerr eirdd peio
Ierefi2e & @ srear oy Ouerweyi Levar,
Munnilai-p pura-moli y-ella vayirkum
Pinnilai-t tonry m-enmanar pulavar.
Learned men say that all interceders are used to address
persons in third person at the latter balf of their mediation.
How do k#ttar intercede?
166. Osreeema yersse psisd Cus seynl
LS p ey epedp pes s s eb?
e 28 srlL gy whe@wit Hlwss ey
56 s ss el Ssanlus a1l L gib
et % el & seyE &% gi Cuer.
Tollavai y uraittalu nukarcc y-ettal-um
Pal-I-ar ran-u m-italsy rakaitialum
Uruti Battal-u m-arivu-mey-w niruttal-um

1. agsab (@ord.); oppyb (54.)
2. semsgsgyb (@orib.); SelsEayib
3. s=fiu (@@nb); oefle (pe.)
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Etuvi n-uraittal-un tumya-k Battal-um
Ani-nilai y-uraittal un kattar men-a.

Kiattar are used to quote previous instances; to speak
highly of their union, to end their love-quarrel in diverse ways
to convince them of the aim of life, to correct their thoughts,
to tell them what their action wiil lead to, to tell them why
they should consent for the union and to tell her that the
present mode of wearing her ornament will serve no useful
purpose.

Note:—1. Naccinarkkiniyar says that the first four are
with reference to the wife and the last four with reference to
the husband. Aninilai, according to him, means “the form
of decoration on the breasts, shoulders etc., of the wife”. -
But Ilampiranar seems to think that all the eight may be with
reference to both the husband and the wife. '

~ Besides, i

167. AoQuuits seor s s aacsf¥% el &gl
& § HIE@L LTET (@ WIS seva) Lyflw, 7
Nilam peyarn t-uraitte l-avanilai y-uraittal
Kattarkkum panarkkum yaltaves yuriyae.

Both kattar and pamar are entitled to go where the
husband resides and tell him his wife’s condition.

Note:—1, According to Naccinarkkiniyar’s reading the
first line means “telling him her condition so that he may
change his residence.” '

- 'What are the duties of ilaiyor (youngsters) ?

168. PP S USTHE &L S S @%@y 2
aaer oy fe@ees GFdLn
gy phleo & smrl Qurgers Weops@yn
Qs ppes srarp acaoa W pajb
@2%rCurié @i Seral Cueiw.
Arratu panp-un karumatiy vilaig-um
Evan mutip-uin vina-v-uil ceppum
Arritai-k kanta porul-u m-iraicci y wm
Torrai canra v-annawas pira-v-un
Tlaryor k-kuriye kilavi y-enpa.

e el s s cvaenlite (@ori.) ; e P Fe) @enr [f%. -

2. oty (@eri.); sftrays (vs.) el (“)
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They say that youngsters are entitled to describe the nature
of the route, the result of their action and the end of their
order, to ask him what they have to do and to tell him the
necessary things unasked, what they found on the way, the
karupporul and other things that came within their view.

Note:—1. The reading wilaspun: is better than vinayum.

Note:—2. Details about iraicci will be found in Porul-
iyal. , ;

Besides,

169. eeyseas Ozrfom sy apuig@ gmil

sLses Quear vaisl LeCuw.
Ulai-B-kurun tolil-un kappu m-uyarntor
Natakkai y ella m-avarkat patum-e

They are entitled to do personal service and to watch, and
do other acts which may be done to the great.

170. Y& @pop wrew QueiCurme o s®as

Qzrey @pap woaf Qu @idunr Lrudepis
@erafeogl | saaler ardeQsian® LE g
26 Qe aflpt 5.5 %7 @) WiE sewT

samsgy apiflu Caanweyi Levar
Pin-murai y-akiya perum-porul vatuvai-t
T on-muy @ Manaivi Yy-etir-p-pa t-ayinum
Innilar-p putalvanai vayil-kontu pulinum
Kilawo n-irantatu nina y-ankan
KalaniBal-u m-uriya p-enmanar pulavar.

Learned men say that the husband noting his wife receiv-
ing the other wives married after her with lamps etc. and
getting into their houses with her son provided with ornaments
may think of the past and feel troubled in his mind.

What does the wife do then?

171. sri@Qurp sppd s s5@8 Casriev
giwlers BpsHiE apifs0sear Qurfu
saQar@ wue@w sr% Wrer:
Tay-por kalari-t talii-k katal
Ay-manai-k kilattikku m-uriti-ena molipa
Kavavotu mayankiya kalai yan-a.

1. ewis@gni (_@mdz.) (p_run';i@,amn'ég (;5,'-.)'
2. @pis sy SpGarar (@ertt.)

. .G@Ganr' aﬁpi‘,s,;g B2 g (Bs.)
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When the husband is in a troubled condition, the wife may
admonish him like his mother and embrace him.
Note:—1. The wife may act the part of a mother to
kama-k-Bilaiti if she is in distress. |
Besides, i
172. oaer@siia) &g ge s Qar ety UG sefer
I&eT @ YWTYb &6 e Lir @
Qeevaier wenfl @il Ywewrs evrer.
Avan-corvu kattal katan-ena-p patutalin
Makanra y-uyarpun tan-p-uyar p-akum
Celvan papi-moli y-iyalpaka lan-a
Since it is the duty of the wifenot to disclose her
hushand’s objectionable ways, she may consider, in obedience
to the husband’s advice, the honour of kamakkilatti to be her
own honour.
Where do husbands not meet their wives?
173. ecirem@i unsemplt QuarQen@! Lo rar.
En-p-arun pacarai-p pennotu punardr.
Husbands do not meet their wives in the tents of war.
Note:—1. Naccinarkkiniyar’s reading is better.
May they meet other women?
174. ypsCsr rmsl yoora O geru.?
Puratto r-ankat puraiva t-cupa.
They say that union with women other than srkilatti and
kamakkilatts is allowable.
How do parppar (brahmans) intercede?
175. srwd% yer s seis Ceifite yams s e
SpCarer GALI%r 3OLBS 56 & peid
9Par@ ulc Ad s sm & paui>
Qreveym Beralyn Qrevapee Soralub
serareal W paw uriliunié @nlw.
Kama-nilas y-uraitial-un ter-nilai y-urasttal-um
Kilavon kurippinas y-eiuttu-k karal-um
Avotu patta mimittan kiral-um
Celay-wrw kelovi-y-um celay-alunku kilavi-y-wm
Awnavas pira-v-um parppar-k k-uriya.

1. @uaa’w@@@b (@orin.) ; G’ucs'af@@ (B&.)
2. yewiagrgw (@erib.); yeoral®saru (5&.)
3, 0fam &pob (Qab.) a@sseni Qurysein (/50'.)
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Brahmans are used to tell the husband of his amorous
condition and of what is worthy of him, to openly express in
words his mind and to encourage him to proceed or discourage
him from proceeding on account of good or bad omens etc.

Note 1. The meaning of Fkama-nilai-y-uraitial and
celavurukilayi, according to 1lampiiranar is ‘telling him of her
amorous condition in his absence’ and ‘the words that he has
gone.’ B

Note 2. It seems that Tolkappiyanar uses the terms
antanar (suira 144) and parppar (satra 175,190) (o denote
‘brahmans who are doing the six duties assigned to brahmans’
and ‘brahmans who are in service under chieftains, richmen,
etc.,’ respectively.

What is the general duty of all interceders?

176. eTeveV T Elfrll.gg] uﬂ@ﬁwf @ﬁﬁﬁgi
yovalw wdpeFts Qurgen Qaverus.
Ella vayil-u m-iruwoar téetium
Pulliya makilcci-p porula v-enpa.

All interceders, they say, have the ddty of creating amica-
bility between the two-—husband and wife through pleasing
words.

What do they do in special cases?

177. o6t & %L A6 5 Sorad @gna&rﬂeﬁr
Pavpiiype M $ s Open ey Levair.
Anpu-talai-p pirinta kilavi tonrin
Cirat-p-puran kurittan r-enmanar pulavar.

Learned men say that, if they have to use harsh words,
they are to use them in their learing distance out of their
sight.

Is the wife allowed to speak highly of herself in the
presence of the husband?

178. spysy Geonald Oypacrapp Bor g g6

Ts6ps sram EpsHi Ee%

@l as s i an oL Cu.
Tar-pukal kilavi Rilavan-mur kilattal
E-t-tivat tgu-ui kiloiti-k k-illay
Mur-pata vakutia v-itant-alan katai-y-e.

The wife does, under no circumstances, speak highly of
herself before the husband except on two occasions mentioned
above.
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Note, The two occasions referred to are different
according to Ilampiranar and Naccinarkkiniyar. According
to the former, they are, when he begs his wife and convinces
her of his love towards her after being in the company of con-
cubines mentioned in the lines, 22 and 23 of the 44th sitra of
the Akattmaiyiyal and according to the latter those which
gave room to Sutras 32 and 33 above.

Is thie husband allowed to speak highly of himself before
his wife?

179. &gl qperani & EPUSW Ban @l

SpQarer ol el Qaicru.
Kilavi munpar-t tar-pukal kilavi
Kilavon vinai-vayl n-uriya v-enpa.

They say that the husband speaks highly of himself
before his wife when he starts for war.

Who has the right to refute him?

180. QurfQugi Quryl se Lrmsp @&fsC 5.

Moli-y-etir yolital paikar E-uritt-e.

The husband’s friend has the right to refute his statement.
Besides,

181. P 50:87 Qurfls a%E s @ srer b,
Kuritt-etir molita -a." ki-t Lonyum

e

Rarely does he: refute him, understanding his mind
through suggestion.

What does the husband generally do?

182. merym Qurepfley Quevers &paer
Qs oes C&p afe .
Tunp-uru polutin-u m-ellan kilavan
Vanp-urut t-allatw céra l-illai.

The husband has to force his wife, on all occasions of

separation, {o give her consent.

183. QrevaladL wapmss Qrovaredw wer @ mp
e mp Ghss palisd witb.
Celav-itai y-alunkal cellamai y- any-é
Vanp-urar kuritta ravirecs y-akum.

The pain at the time of separation for war is not dis-

pensed with by not going, but by pressing the wife to give her
consent.



SELECT OPINIONS

Hermann Jacobi, Professor of Sanskrit, University of Bonn, 14tk
December, 1926.—I have perused your new Journal of Oriental Research
with great interest. I heartily wish you success in your meritorious
undertaking. '

L. D. Barnett, School of Oriental Studies, London, 19th Decem-
ber, 1926.—It seems to me to be a good beginning to the enterprise which
I hope will be very successful. Some of the matter is very good indeed.

J. Jolly, Wurzburg, Germany, 20th December, 1926.—This evi-
dently is a periodical of great promise, with every chance of success.

0. Strauss, Professor of Sanskrit, Kiel University, 1st January,
1927.—Being very well pleased with the first number of your Journal of
Oriental Research I ask you to enrol me as a subscriber.

Sir Richard Temple, Editor, Indian Antiquary, London, 6th
January, 1927,—Your excellent Issue. :

‘ F. 0. Schrader, Kiel, 9th January, 1927.—I have rtead with
absorbing interest through the first number and find its contents quite satis
factory.......... A Journal of this kind has been undoubtedly a need
in Madras since long.

Dr. Wilhelm Frintz, Librarian, D, M. G. Halle, 14th January,
1927.—...... This fascicle contains many very interesting and scholarly
articles: a very pretty start!

«Bombay Chronicle.” :2th December, 1926.—........cvcensae
The Quality of scholarship displayed is of a high order.

« Indian Review.”” November, 1927.—We welcome this new Quar-
terly of Oriental Research.....c... A .The influence of Professoz
S, Kuppuswami Sastri, the Professor of Sanskrit and Comparative Philg-
logy in Presidency College, has been ceaselessly exercised in furthering
- the cause of such learning........

«New ILadia,” 20th December, 1926.—..............The desighn
and the get-up of the Journal is very good, and we recommend the Journal
to all loyers of research and scholarship.

 «Hindu,” 9th Feburary, 1927.—............The Journal will nok
merely maintain the high level reached in its first number but frequently,
transcend itself.

« Madras Mail” 21st January, 1927.—.......c.c..... . The
contributions are from persons who have specialised in particular brancies: .
and show striking evidence of original work. ...

Dr. Sylvain Levi, Paris,—......It deals with so many sides of
Indian Science, and in such an interesting way. What I like most ia it, is:
its genuine and regular Indian flavour, its proper ‘Rasa’. Many of your
contributors, if not all of them, know how to combine Pandit-learning and

Western standards.
Dr. H. Luders, Berlin Universityo—...ccove..l was greatly

impressed with the high standard of scholarship, the orginality ofrthougbt
* and the soundness of critical methods displayed in your contributions.. ...
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