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Editorial Notes.

Tave our rveaders taken into account what that
marvellons lefter from Swami Abhayinaca, of
America, to the members of the Ganranga Samaj of
Calenita (vide The Hindu of Jan. 10), means to ns
all? To our mind, it is the most practical form of
showing to ns how we, Aryas, Lave fallen from onr
high estate. Isvara himself came down and trod
upon this holy land and moved among his chosen
people to make them the loly instrnments of the
spiritual elevation of our race (vide Bhagavad-gita,
chap I1X] vs. 11-13, el seq.) Have we fnlfilled the
trust 2 Not at all, and that is why many of our
people despise and hate each other, and the
great Rishis, Acharyas, and Gorus of fhe past,
why we are so lethargic, loveless, and servile. Have
we among ns oe man who can love the Tord as this
Western lady—Swami Abhavinanda—does?  When
Swami Virekananda wasin America, he gave Sannya-
shsramam to this lady. She has since heen a fine
Arva; and she came to tlis Punya Bhumni, and her
Bhakti, already gennine to the full, hecame ripe by
her contact with some of the followers of Sri Chai-
tanya Deva and, throngh them, of Sri Chaitanya
Deva himself. She and her companions in America
have dedieated themselves to the service of Sri
Krishna in a way which few or none of us can imi-
tate. Their words and the spirit pervading them
are worth quoting and, still more, of being deeply

* pondered over:—< I hereby dedicate to the Holy
Krishna my bodily organs, my life, my inmost soul
and its faculties. With these I dedicate my husband
(wife), my children with all the wealth I may ac-
quire here ov hereafter, and also my own self.
Krishna ! T am thy servant.” Is this not the spirit
of the blessed Gopis revived again as it was in the
grand heroic age of Arvyavarta’s past ? Can Arya-
varta be herself ngain without the acquisition of this
God.intoxicated Bhakti for Sri Krishna ? Swami
Ablayfnanda and Ler American companions cry

out, to use their own words, * Sri Krishna Saranai
Mama.”  Shall we not echo and re-echio these bless-
ed words of truly divine raptore, and introduce into
our daily lives {he exalted and blissful spirit of
loving resignation to Isvara which breathes in them
and endows them with the power to stic the inmosf
soul of our being ?
&

That great Hindu patriot and scholar, Mr. Tilak—
one of the glories of modern India—is again actively
at work for the welfare of humanity and the pre-
servation of the Sanatana Dharma. Iere is a prac-
tical refutation of tlie idea that the modern Hindu
mind is essentially lethargic and moved by fear and
celfishness in its dealings with God and man. This
is the second time that Mr. Tilak has utilized his
attendance as a deleaate at {he annnal meeting of
{he National Congress fo deliver to his Co-religion-
ists and others the divine messige of the Rishis,
Trom the meaare report published in the Hindae
newspaper, we are able to eather bnb ihe hare
ontline of what must have been a most weigh-
ty ntterance. Bnt the little thaf we are allow-
cd to know is most valnable. We wish fo
make brief reference to same of the topies mention-
ed in the report. Mr. Tiluk pointed out that the
superiority of Hinduism to otler religions lay in
the point that ** the Hindu Sistra allowed a choice
among the different means of salvation, viz. Juan,
Bhalti, Karma, and Yoga,—a choice allowed by no
other religion.” All other religions,—and especialiy,
Christianity—refuse to take into account differences
in the spiritnal endowment and development of
men. All are treated in the same way and ilie
result- is that in Christian countries—to use the
words of a recent writer,— there is very little of
the real spirit of Christiauity” and Jesus is the
most discussed, but least understood person in
history.”” The great Methodist preacher, Mr. Hugh
Price” Hughes, has said that “ the manhood of
Furope las heen glienated from the Christian
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religion.”” The modern iden is that Christianity is
not applicable to politics; and so Mr. Price snys,
“ A profound instinct has taught the masses thnt
if Chrisvianity is not applicable to politics, Chris-
tianity is an antiquated delusion.” And so it is, as
it is abt present taught and applied by modern
Christians in the practice of daily life. ‘I'he Obris-
ian ideal of a Procrustean uniformity in religious
faith is foredoomed to failare, “1'he mosses in
every country are fetish-worshippers, ”’ says Mr.
W.S. Lilly, and so the masses of Furopean coun-
tries are avowedly fetish-worshippers. Christian
Missionaries cannot long keep this truth hidden
from onr people. There are more real heathens
in Europe than in India—A second point in Mr,
Milak’s lecture was, what are the enemies of
Hindnism at the present day? *They ave science
and materialism, Christianty and other religions,
and poverty which enabled Christian Missicnaries
to take into their fold a lakh of children during the
last famine.” ‘The Christian Missionary never yet
has met. the Hindu in open argument. In India,
especially, Christianity has been preached for at
lenst fifteen centnries, if not longer; and still it has
made no advance among the Ligher classes,—and
not even among the lowest classes. 'I'bis is due to
the fact that it aims at a dead level of uniformity
and entirely relies upon the denth uand resurrection
of Christ asa means to salvation. So long as the
unhistorical fact of the vesurrcction-miracle is
offered as the sole means to salvation, Christianity
must fail with the thinkers of India. The Vedantin's
Jidea that by the death of the lower eqo, the higher
.80 1S realised, and in this way the human soul
reaches its highest realisation is in fact the real
resurrection of the lost knowledge of itself.—This
is the Tallvamasi of the Upanishads. A purely
physical resurrection—apart from the worthlessness
of the evidence in the casc of Jesus—can never save
any human being.

¥

We bave of late been veading in the newspapers
.8ome explosions of jubilant feeling at, the increase
in the number of Christians as revealed by the
late Census. We liave 1o objection to any body
réjoicing in any way over this or any otler
circamstance. Bot in South Tndia, there is n very
important fact to be noticed with regurd: to ghe
ncrease in the number of Christians vouchsafoed
o us. Betsveen 1871 and 1881, there was ouly one
famine, and yet the increase durine that decade
Wwas 64 per cent. Between 1891 and 1951, we have
had two famines and yet the increase is loss than 20
per cent.—18 per cent. only if we mistake not. Wil
onr Missionaries and others explain this intevestine
phenomenon ? Moreover, whore are ihe real, Chiis-
tians, men who live the life led by Christ himself, in
India ? Let ns have the exact number of them ’&”
counted too. If we are not to have such men, it is

G 311 the same whether any converts ave made or nof.
- Bug put ye on the Tord Jesns Christ, and make
- 1ok provision for the flesh, to fulfil the lusts thereof””
=—Rom, XTII1. 14. Js there any such thing as a real

.
pntting on_of Jesns in the sense of “ making no
provision for the flesh ” 2 In this senze Indin and
thie Hindu community can show some real servants
of God who, in the words of Isavasyopanishad
“enjoy life by resigning” everything which savours
of “ making provision for the flesh.” India is tho
Jand of spiritnality, and Europe the home of material-
ism. Liet Mr. Stead, of the Review of Reviews,
speak for us :—¢The materialism which dominates
the Western world may some day haveits corrective
in the purified spivitual plilosopby which has ifs
home in Trndin.”  Let India live for that < spivitnal
philosophy.” orv let it die. 1lere is oar Lrue mission
in the world. e

A Hindn writer in the first number of the new
Bombay Muguzine, Iast and West,—Mr. H. Nuraina
Rao—mentions some examples of persecution of
Christians and Missionaries by Hindn rulers. It
seems Lo us that thissmode of treating the subject is
utterly inconsequential. The cuestion for consi-
deration is whethvr there has been systematic and
legalised peiseention. We deny that Hindus or
their religion can be capable of such treatment. Onr
attitude towards Mlechchas is purely passive. We
avoid all defiling co=tact with those who do not
belong to the four castes and orders who form the
Arya community. Any man may belong to the Arya
religion, and any community may adopt our ways
and ideals of life. But the orthodox tradition is
maintained only by those who have never varied or
hesitated in their allegiance to the Arya Dharma.
Tiiese form the real support and the lasting source of
inzpiration for all mankind. During all the misfor-
tunes and revolutions of the Middle Ages of India, it
is Lhe nnswerving allegiance of the orthodox commu-
nity to the teachings of the Sruti and Smriti that
kept up the civilisation of the sages of the past. It
is because we have adopted this policy, that it is now
possibie for us to influence outsiders. \We must still
pursue the same policy of continuity which has
proved so useful and beneficial in the past. T.et
ambitions men and let misguided men follow their
inclinations. We have no quarrel with them and we
shall not persecute or say evil things of them., All
we care to preserve is (lic integrity of onr own sogial
and spivitual organization, and for this we need not
take any active measnres of persecution againsb any
one. This has been the Hindn rulers’ policy in the
past. Stray instauces of persecuticn prove nathing.
In this connection we shall do well ¢o quote the
clognent ntferances of Swami Vivekinanda at the
Parliament of Religions in  America at irts opening
session :—*“ I am proud to bhelong te a nation which
has sheltered the persecuted and the refugees of all
religions nnd all nations of the earth. [ am proud
to tell y mu that we hase aathered in our hosom the
purest remnant of the Israelites, a remnani which
came to Southern India ard took refuge with us in
the very year in which their holy temple ias shat-
tered to pieces by Roman tyranny. Iam proud fo
belong to the relizion which has sheltered and is
still fostering the remnant of the grand Zoroastrian
nation,” e,
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: An Educational Address.*

We may now take up the criticisms offered
on the present system of Lnglish education,
Much has of late been said and written on the
sub}ect, but it is best to begin by making sure
of our facts from the moest trustworthy source
that is available to ns. Mr. Baines, the Census
Commissioner for all' India in 1891, made the
tallowing deductions from the educational
ficures before him,—* First, the insignificant
number of pupils that carry instruction bzyond
the rudiments ; the remarkably unprepared state
in which the minute remainder appear for
Matriculation : and lastly, the relatively infini-
tesimal number that obtain a university degree,”
As to the first point, Mr, Baines writes : —*“ T'he
class is numerous that learn a certain amount
of English at school, but carry the use of it no
further than the last examination, and cease to
be able to read and write it after the lapse of a
few years,” Need we wonder at this 2 Amony
a purely Tamil people, for instauce, what chance
is there of large masses being able to read and
write English ? Mr, Baines himself pointsout in
regard (o onr own Presidency that*in Maidras
where education has made most progress eighty-
five per cent, of the male, and ninety-rine per
cent, of the female population are illiterate,”(z.e.,)
do not know even their own vernaculars, With
this fact before us, how canit be a surprise to
us that our people do not learn the English
language in large numbers, or that, even if they
aet about to leara it, they do mnot continue its
study beyond the bare rudiments ? These figures
prove beyond a possibility of doubt that Indian
society to-day is top-heavy in the extreme. A
-society in which a few men are highly educated
in a foreign language and altogether neglect
“the cultivation of their own language, a commu-

nity of whom 85 per cent. of the male popu-
lation and gg per cent, of the female population
are illiterate, is certainly top-heavy, forthe people
at large cannot sympathise with the aims of the
educated classes and wvice werse, What Mr.
Thomas predicted at the time when LEnglish
was adopted as the medium of instruction has
actually come to pass with the direst possible
results to our social and material well-being,
Mr, Thomas wrote :—*“ I will first express my

% Concluded from our !ast issue.—The address was
delivered on Nov. 30, 1901, at the second anniversary 0
the Teachers’ Association, Sectupati High School,

Madura.

decided conviction that a system which contem-
plates only the imparting of a high “measure of
education to a few, exclusively through the
meadium of English, must fail to produce any
great or general effect upon the national mind.
It appears to me to reverse the natural order of
things,—and that the attempt to educate and
enlighten a nation through a foreign language is
one opposed to the experience of all times and
countries. linglish must ever be, in this land, to
the mass, an unknown tongue,”—And again :
“The people (the women as well as the men) will,
as a whele only think and speak and read in their
native tongues; and their general enlighten-
ment or edncation must—and, I believe,.can
only be obtained through this channel.” Mr.
Thomas also pointed out that nnder a system of
English education only “a smatiering of Eng-
lish may be actquired by a considerable number
about our towns, or in direct communication
with the few Eonglish residents in India,” and he
then proceeded to ask in languvage ominously
signilicant ol the present condition of popular
education and popular culture in India :—*“How
is this mass wholly unprepared by even an ele-
mentary education in Western learning, to
understand and appreciate the acquirements
of the highly educated man? Or how is
he to communicate his high attainments
in science and literature to them? And
what possible influence would he therefore
exercise over them?” Is it not time that
we realise the truth and wisdom contained
in these utterances ? The large extepsion of
primary education is the first need of the coun<
try, and simultaneously we must have anumber
of men who possess with a /Z/g/ degree of ver-
nacular scholarship a sufficient knowledge of the
English language to be able to create either by
means of original productions or by translations
a new and modern literature of beauty and
power in the vernaculars. Only thus can we
lay the foundations on which our successors are
to build up for our country a future era of indus-
trial and political progress, Let us always lay
to heart the wise teaching of the German philos
sopher, Professor Bluatschli, that ‘‘language is
the n-ost peculiar possession of a people, is the
stronges! bond which unites its members, and
the chief means by which it reveals its charac-
ter.”

Mr. Baines' second poiat is © the remarkably
unprepared state in which the minute remaindec
appear for Matriculation,” and the consequent
heavy percentage of failures ysar after year, The
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Hon'ble and the Revd. Dr. Miller has recently
written on this subject. with the unrivalled
weight of his great experience, knowledge, and
authority, and his general conclusion is stated
as follows: *I hold it to be certain that the

uality of our secondary education is deteriorat-
ing ;' ““ declension has been marked and steady.”
He has brought examiners, managers and
teachers impartially before his judgment-seat
and pronounced his decision against them all.
1t is, indeed, a very great advantage to us to be
able to have the benefit of the experience, guid-
ance, and counsel of so great a man and so
great a teacher, one who towars above all the
leading figures of the educational world to-day
like a Meru or Atlas among mountains.

In his first article of the series recently con-
tributed by him to the Christiarn College Maga-
sine, he deals with the examiners and wriles as
follows :—** Certainly all teachers in Colleges
know well that severe as the Matricnlation exa-
mination may be held to have bzen for several
years, it has supplied them with a mass of hope-
lessly unpromising material. It is probably
rot too much to say that the proportion of such
material in Colleges at present is greater than
it was when the University used to send on to
them not 20 pscgent,, but something more like
40 per cent. of the entire mass of Matricalation
candidates.” As having been connected with
College work for over 21 out of my 28 years of
service as a teacher, I can endorse every word
of this passage. Dr. Miller also points out that
*‘every school-teacher who is well-acquainted
.wlt_h_his sixth-form pupils knows how large a pro-
portion of themwho are rejected by the examiners
are qualified to the full to profit by the instruc-
tion which Colleges afford.” Though [ am
nnable_ to speak on this matter from personal
knowledge, there can be no doubt of the fact
now, Dr. Miller proceads to summarise his
view of the Matriculation results in the follow-
g sentence : — Hundreds pass who ought to
fail, while perbaps an even greater number of
“hundreds fail who ought to pass.” Thus we see
that the disclosures of the Census of 1891 are
confirmed after the lapse of another ten vears
by the experig{\ce of the greatest educational
expert of the time. We remain exactly where
we stood ten-years ago, and no one szems to be
able to mend matters. ‘¢ llast is East”
changes, and will perhaps remain
_Fﬁangiug East” to the end of time.

; it never
“the un-
Mr. Rud-

- yard Kipling can at least point to education as

proving his memorable thesis ; and as education

X -

lies at the root of all social progress, his critics
must submit in silence to the wisdom-howl of
Hooliganism, But let us tura to Dr, Miller’s ex-
planations of the situation in which we find
ourselves. He chiefly condemns the examiners
in physics and chemistry and says of them,
““ Too often theic questions have been such as
to make it only a possibility and no miore that
an intelligeat pupil whe is reasonably well-
prepared should answer them sufficiently.” But
Dr. Miller also adds, “ these particular examin-
ers do not however by any means stand alone,”
In anothar place, also, he condemns the
examiners in general as follows :—* The pre-
valentidea appears to be that the way to test
intelligent knowledge is to set questions of such
a kind and to value answers in such a way
that a good average candidate—one who
deserves to pass—shall be able to get just the
percentage of marks which is appointed as the
minimum, and no more.” This may seem vague
language, but Dr. Miller explains himself in the
following passage:—* It is the little corners
of a subject, the out-cf-the-way things which
figure in old examination-papers, not the
simple central things which caanot be re-
membered unless they are understood, that the
unintelligent student succeeds in getting up.”
In other words, the examiners encourage
crammiong, and we know that in this country
there are abundant facilities for cramming in
the shape of what Dr. Miller emphatically
denounces as ‘“‘notes and answers to old ex-
amination-papers and such other rubbish.” In
his third paper, however, Dr. Miller writes as
follows on this subject of the misdeeds of the
examiners, and I beg you to atcend closely to
the import of his words. ‘“I have an impres-
sion indeed,” says Dr. Miller, * thatif exa-
miners were more successful in discriminating
between the fit and the unfir, the amount of
failure would not be quite so frightful as it has
been of late, But I do not possess, nor do I be-
lieve that any one possesses, materials for deter-
mining whether this impression is correct or
not.,” I do not know how you understand this
passage, but to me it seems as if Dr, Miller has
in it spbstantially withdrawn his indictment
against the examiners, for he speaks only of
an ‘““impression” and not a proved fact, and
he tells us further that he is unable to say
whether his impression is correct or not and
that there are no materials accessibie to any
one who wishes to arrive at a proper conclusion
regarding this matter, Under these circum-



JANUARY 1902.]

THE ARYA.

233

“ stances, it seems to me that the wickedness
of examiners rzmains unproved and that it
would have been well for Dr. Miller that he
had not'in his first paper framed his power(ul
indictment against the whole body of examin-
ers.—Secondly, as to the managers of schools,
Dr. Miller points out that, *“with too few
exceptions, managers tend to care very much
about the number in artendance and to care
very little, if at all, about anything else what-
BV ey This unfortunate proclivity of managers
is the main cause of the low state of discipline
in schools.” T'hirdly, Dr, Miller condemns the
teachers as follows :—* Our teachers have got
intothe way of giving instruction almost entirely
with a view to the next public examination,”
In other words, our teachers have forgotten
their proper vocation as educalors of our youth
and have come to be largely actuated by
mercenary motives, Dr, Miller says on this
subject :—'* Doubt is hardly possibie for one
who investigates the matter that this way of
making teaching simply and directly a means
of getting pupils through the wnext public
test contributes niore than any other single
cause—possibly more than all other causes put
together—to the state of matters which the
Eatrancz Examination is revealing.” And
again :-—“ If half the energy that is misspent
on pushing boys by the cradest, shortest, and
easiest methods through the primary and
Jower secondary examinations were devoted
to teaching how to gain knowledge for them-
sclves, the results of the Matriculation
Examination would be very different from what
they are.” All this is certainiy true; and it comes
mainly to this that our managers and teachers
are after all human and that, like most men,
the great majority of them know how to pros-
per by availing themselves of the existing edu-
cational conditions of the country. The fault,
as it ceems to ma, is with those conditions, and
not with the men who take up the profession of
teaching, Dr. Miller pays the following com-
plimeut to the teachers of our high schools, and
they may well be proud of the recoguition they
have obtained from so high a quarter, Dr,
Miller’s words are :—¢ Taking the world as it
is, I am convinced that, for willingness to put
their strength into doing what they undertalke
to do, our teachers will compare favourably
with any body of men of similar siz2 in any part
of Tndia,” If they have not the moral perfec-
tions of the ideal Hindu Gurus, it is because
the modern educational system in India has no

place for such men, and our social and political
aims are far differeat from those on which
ancient India had set its heart. But, for accom-
plishing our present aims, we have Dr. Miller's
assurance that, ““ laking the world as it is,”’ we
cannot find a more competent body of men than
we now have, Why, then, have we our present
troubles ? The plain answer must be,—the fault
lies not with our men, but with the conditions
under which they have to do their work, We,
therefore, want guidance for changing what is

wrong or mischievous in our educational
conditions, Has Dr, Miller anything to offer

us in the shape of guidance here ? That is
for us the all-important consideration i our
present situation. ] will read what Dr. Miller
has to say on the subject. ‘“ For the evils
which [ have now pointed out, I have no heroic
rzmedies. In things which affect a large com-
munity, [ have no faith in heroic remedies, |
do not believe it to be possible to set things
whotly right without patient effort continued
through many years. The chief consolation is
that to which [ pointed at the close of my
second paper. Tae disease has not yet gone
very deep. The constitution of the patient is
still sound. The people of South India are
entirely capable of understanding, and of highly
valuing real education, if it be courageously set
before them. If examiners, still more if mana-
gers,—most of all if the teachers,—will remove
the causes from which our present troubles so
plainly spring and if those by whom education
is directed and controlled will support their
attempts to do so, the cure is certain thoughit
caunot be immediate. If only the right course
be taken, there is no reason whatever why
signs of improvement should not begin to ap-
pear comparatively soon, and no reason why
University education should not become more
and more with each succeeding year the mani-
fold blessing that it ought to be to the whole of
Southern India.” 1€ Dr. Miller has no “ heroic
remedies” to offer us, can he not beenvolently
suggest to us at least some mild ones ¥ In what
directions are we to spend our * patient efforts”
for improvement ? After freely distributing
blame all round, there is surely some bathos
in the way in which our great educationist
retires without offering us a single suggestion
to improve the situatinn, if not to remove alto-
gether the existing evils. There is also not a
little bathos in those closing words of his
third and last paper which enshriné the pre-
cious axiom that if only the right coursg
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be taken, there is no reason why signs of im-
provement should not bexin to appear.” But,
what is the “right course” to take ? That is what
concerns us most now. Here we are left inthe
lurch and have to shilt for ourselves as hest we
can. Dr. Miller only offers us what he calls  a
consolation,” viz, the people of Scuth India
are entirely capable of understanding, and of
highly valuing real education, if it be courage-
onsly set before them,” But how long is this
¢ capability ' of ours to bz allowed to rust ?
Consolations are not remedies. Consolations
do exist for men in every situation ot lile, and
the knowledge that they exist tends often only
to disturb men’s imaginations and drive them
to desperate courses. Do we not know how, in
the eacly ages of Christianity, men frightened
by the announcements made to them in the
name of Jesus of the rapidly-approaching end
of the world and offered the consolation of the
Kingdom of Heaven, showed themselves ready
to give up what faith they had without waiting
to know exactly what they were invited to put
into its place and without even stopping to in-
quire whether indeed the end of the world was
at hand, and, if it was at hand, whether they
-would be any the better for accepting the new
faith ? Dr. Millerassures us that * the consti-
‘tution of the patient is still sound.” Why,
.then, does he not undertake to prescribe a
mild, if not a ‘ heroic,” remedy ¥ For over
135 years he has stood among the foremost of
‘the men who have sought to provide South
India, with a healthy system of education.
If the systemhas in any measure proved {aulty
or broken down, we have a right to look to him
for guidance, and let us hope that he wi'l soon
- come to our help.
~ Meanwhile, without at all seeking or wishing
to take up the rdle of an educational authoritv
_or adviser, I desire to say that, in my view, we
must, before proceeding to apply any remedy,
- make the effort to remove some of the exislir;g
- conditions which have largely contributed to
‘the growth of the evils from which we are noyw
suffering. In the first place, it is necessary to
_abolish all public examinations below the Matri-
~culation. Surely thisis no heroic remedy or
. Utopian scheme of improvement. There was a
‘tlm‘le‘—;-‘not yet quite 20 years past—when-these
- examinations did not exist, and wa can very
well go back to thattime. The late Mr. Porter
—decidedly the greatest of South Indian Edu-
- cationists—once spoke of the late General Mac-
~donald asd the late Mr. Grigg as usurpers of

g

the Director’s Chair. The numerous and mis- -
chievous public examinations of to-day were in-
troduced by them. Having never been teachers
themselves, they could not realise the enormous
evils arising from the irntroduction of too many
public examinations. Dr. Duncan reigued as
Dirzsctor for seven years, and now we have had
the Hon’ble Mr. Stuart for two years and a
half. Things have gone on very smoothly and
tne old days of incessant chasge and disturbance
are gone, we hope never to retarn. But the evil
that bas been done remains and the attempis
made to minimise them have not been attended
with much success. For instance, attendance
at the Middle School Examination is no longer
compulsory. But somehow the old noxious
tradition continues to influence men's minds.
Teachers and boys il not also the parents, still
value the passes at the Middle School Examina-
tion. So long as the Examination is kept up,
it will in most cases be found impossible to
exercise the option now allowed by the
Department. Sonme people argue that, as many
discontinue their studies at the Middle School
stage, a certificate examination is needed Jor
them. We need not necessarily object to this,
In old days we had what used to be known as
the General Test Examination. No Middle
School pupil of those days ever dreamed of
appearing for that examination. But then, no
doubt, the prospects of educated men were
better and most of those who sought English
education intended to study for the higher
examinations. But our present complaint is
that even boys belonging to the latter category
are now going in for the Middle School Exa-
mination, almost without an excepticn. So, it is
necessary o knock that examination cno the
head. The name and the tradition must go,
the inspectors of schools must once more begin
to hold their examinations and call for the re-
sults of the promotion examinations, Oanly
then will the weariness, the fever, and the fret
unnecessarily caused by this examination
cease, The Primary School Boards and their
examinations must also share the same fate.
There can be no doubt that the abolition of
these examinations will be a great boon and
will be gladly welcomed as such by the
people, Of course we cannot stop here, We
must also attack other recognised evils, such
as the multiplicity of subjects, the too early
and mischievous introduction of English
study in the Primary Classes, the indiscri-
minate promotion and admission of boys, and
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so on, In the second place, the salaries of
teachers are generally at present very low in
both primary and secondary schools, The
officers in the Government Department of
TEducation, are certainly well off, and I am not
referring to them, 'T'he first grade of the
Provincial Educational Service carries with it
a salary of Rs, 700 a month. That enchanting
vision is certainly open to every one who en-
ters the service of Government, while each of
the intermediate steps, though hard to climb,
carries with it its own share of golden gratifi-
cations, DBut there are many men of high at-
tainments who labour for 20, 235, and 30 years
in the various high schools in the Presidency
and never in their lifetime can hope to rise
peyond a pittance of 100 or 120 Rupces a

month, Some of these are nien of the highest
culture and would have risen to distinction

and wealth if they had chosen any other pro-
fession. ‘They are infinitely superior to the

. great majority of the men who, as Government

servants or Vakeels, enjoy in abundance those
comforts and enjoyments of life which flow
from opulence, Tne fute of men like these is
entirely made to degend on the resalts of our
public examinations. 1I these results are not
up to the mark, their classes will be deserted,
How, then can we expect teachers and mana-
gers of schools to devote themselves to giving
what is called real education, without caring
for the results of examinations ? Some means
must be fourd for adeguately remunerating
our teachers and making them independent of
the tyranny of the results of public exam na-
lions, and one of such means is, in my view,
simply to abolish these examinations. 1 do zot
also see why the certificates and recommenda-
tions of the Head Masters of High Schools
should not be deemed enough for appointments
to which men who have passed the Middle
School Examination are now appointed. As
matters stand, (hese appointments are now
conferred on two considerations only,—the
recommendation of interested persons and the
passing of the Middle School Test. There can be
no doubt that the recommendations and cert:fi-
cates of the Head Masters of High Schocls
would in thelong run prove a more satisfactory
test of fitness than either or even both of these.
There is no reason to suppose that they would
be weighed by corrupt influences in granting
their certificates, and certainly there is no reason
why they should be more likely to be weighed
'by corrupt influences than those who dispense

patronage. This view may seem cld-fashioned,
but certainly T am no¢ ashamed to own that I
have more faith in the character and efficiency
of the brethren of my profession than in the
infallibility or reliability of public examinations
and interested persons,

To pass, lastly, to the t2ird of the points men-
tioned by Mr, Baines, z7z., ““the relatively in-
finitesimal number that obtain a University
degree. This may be matter for regret and
complaint, if the people of Tndia spoke English
as their mother-tongue, Bnt when we consi-
der what openings there are for English-know-
ing men to earn a livelihood, there can be no
question that there are already too many gra-
duates. We know what bitter disappoint-
ments are daily experienced by our University
men, The necessary effects cf the over-pro-
duction of graduates and undergraduates
have for some time heen felt in almost all the
available walks of life, and especially in the
Public Service and in the profession of law,
The outlook for many has been very gloomy,
and the future is certainly by no means more
hop=ful than the past. There can be no doubt
of the fact that many of our people have begun
to feel that the craze for English education has
been carried too far,—for, during the quin-
quennium, 1892-97, the number of secondary
schools declined, as also the number of pupils
receiving upper secondary educztion in the two
localities which hitherto have been considered
{he most advanced in this respect, wis , Madras
and Tanjore ; and the experience of Madras
and Tanjore is likely 1o be repeated in other
places, too, in the not remote future. This
decline in secondary schools and pupils must
cooner or later affect the numbers attending
our Colleges and consequently, also, the supply
of graduates in future years, Whether or not
(his should be a matter for regret need not now
be determined. But this present and prospec-
tive decline in high English education seems to
furnish another ground why, if the future of
South Indian progress in education and popu-
lar culture is to be safeguarded, we must look
to the advance of our vernacular studies and
the development of our industries, and these are
also among the mast fruitful of the methods
which many a fallen European community has
adopted to accomplish the rejuvenation and re-

covery of its faded national vitality.
K. SUNDARARAMAN.
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Sri Sankaracharya.

Sri Sankaracharya is said to have silenced
the Charvakas by stating that what the Char-
vakas admitted to be a soul ina body he called
the Paramatman ; for a soul was nothing more
than a reflection of Paramatman in Antahkarana.

When Suddhantahkarana destroys the Linga
Sarira then sonl’s misunderstanding that it is
a soul different from Paramatman, disappears.
This disappearance is called Moksha. It being so,
the theory of the Chavvakas that the fall of the
hody is Moksha was incorech.

The Acharya laid down thaf killing in sacri-
fices was religions; it securved its performer
Svarga and other worlds. Those that accept
Srati must accept this proposition. He refused
to nceept the existenco of Vishvaksena in
Vaikuntha, as mno such person was men-
tioned in Narayanakanda. Nurayana should be
warshipped by those who wish for his Loka. He
being Sagana, his worship indirectly contribntes
o Mukti and’ is not the direct way to it. One
wishing for Muakti shonld worship him as one
with all souls, 5

In point out that the Indra-mata was
false, he is said fo have remarked that the
Devas enter into Brahmi, he enters into Nara-
yana ; he into Rudra; Rudra in Mahat-tattva ;
Mahat-tattva into Prakriti; she enters and re-
mains infto the attribufeless Paramatman. He is
called in‘the Vedas the A’kds'. The Acharya is
said fo have remarked that for Brahmanas tapas
alone has been prescribed in the Vedas and not
Ankanam, having marks on one’s body. This is
prescribed to others than Bralimanas.
quering the materialists, the
that Smritis consistent with
are anthorities.  Materialism is nowhere sanc-
tioned in the Veda. By practising Pranayama,
Praftyaliara, &e.,. emancipation is not obtained,
but the body is cleansed. By Yoga, one’s body
alone becomes pure. By praclising preseribed
duties, one’s mind is purified. The pure mind
deciphers tiie eternal and non-eterual ; it gene-
rates contempl for the pleasures of this and
other worlds. This enables one to possess the six
virtues ; they enable him to bear with equani-
mity all pairs, that is, misery and happiness, and
the like. Then he secnres the mearts of the final
emancipation, such as Sravana, &e, Sravana
-means hearing from the mouth of the Gurn the
four Mahi-Vikyas. The examination of these
sentences is called Manana ; the thinking of that
which is determined by Manana is called Nithi-
dhyasana, ~Then comes the Sihshitkira of

In con-
Acharya  said
the Veda alone

s

Brahm which is Moksha, The only eternal is
‘* Paramesvara,” and ull the rest is non-eternal.
This is the Siddhanta or final decision-

The followers of Mimamsa ¢uoted (he Veda
and rvelied on Jaimini by stating that Karma,
is the canse of everything, .of creation, e, and
that there is no creator other than Karma, It is
stated in the Sankara-vijaya that this sect was
silenced by the Acharya, by explaining that the
Veda quoted by it meant by the word Karma, the
acts of God and not of souls. Tle quoted a
portion of the Veda to show that the word Karma
meant the acts of God. The sole and only one
cause of the universe is therefore Ciod and nat
Karma.

The Acharya fuarther said that the only
Brahm shonld be worshipped and not any other;
and those who worship it obtain emancipation,

On the subject of Sraddhas, the Acharya is
said to have held that by performing Siiddhas
no emancipation can be attained, for no action can
secure if ; that the Vedic Mantras have 3 mean-
ings, ©2z, ordinations or Vidhi, Arthavida and
Mautras ; that daily worship should be performed
is an ordination and it must be obeyed ; that he
who wishes fo be likerated shounld become a
Nistraignnya ; that therefore all shonld give up
the worship of Pitaras and learn the Mahivile-
yas and thus become emancipated.

The Acharya is said to have told the sworship-
pers of Sesla that by worshipping Sesha they
would not become Muktas, bt by worshipping
Narayana they wonld by degirees attain God.

His disciples Anant, A’nandagiri and others
once expressed theie donbt as to the correctness
of Advaitiam, inasmuch as two Sratis appear to
aphold  Dweaita ; the Acharyn is said to have
remarked thah the twn Sroties maintain Duality
nob of the sonl and Bralhim, but of Buaddhi and
Brahm, that it is a nolovions fact that a sonl is a

reflection  of  Kshetrajna E‘Iaﬂ' in Boddhi and

that these two are always different from one
another as the sun and its reflection in a pot of
water and one’s face in a mivror are, that if the
water on the mirror is dirty the reflection
looks dirty though there is uwo divt in the
snn or in the face, that as the water-pots and
mirrors are many, so the reflections hecomes
many, though the sun and face are only one in
number, thas thus mnon-difference alone is true.
He added that the Veda having said that he whe
having created and then entered into the created
is Kshetrajna, he who entered is one ard the

same, &3F Kshetrajua and Paramatma are syn-
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onimous terms, that therefore non-duality is true,
Duality being a result of Maya or ignorauce.

That Ishtipoortiseelas SEIF,!J'??W@I:, enter
through smoky way into Chandramisa world,
they there remain till their Punya is exhausted ;
that at the point of exhaustion they fall down as
vipe fruits and continue to be bound, that others
however suffer in hell, and that the Acharya’s
followers should become one with Brahm and
thus become emancipated.

"Thus Acharya instructed his own disciples the
way one should get one’s self emaucipated.
Seéing that there are certain souls unfit to fol-
low the Suddba Advaita, with a view to protect

such souls and to maintain Varnasrama J713Al:
the Acharya wished to establish other religions.
He therofore called upon one of his trusted dis-
ciples, Paramatakalanala IHAFHRIBIES to pro-
pagate that religion in which he bad implicit
faith, it being a  religion which maintains that
the soul and Atmau are different and that Deva
should be worshipped to obtain Moksha. This
religion maintaing six differences between God
and other things.

Seeing that some souls are 7Traigunyas, the
Acharya then thought of creating Vaishnava reli-
gion, authorised his two disciples Liakshmana and

5
Hastamalaka @&AVIREATA®ESHR]  to propagate
areligion, called Vishnn Matam in which six sorts
of differences are acknowledged and which throws
everybody in ignorance.

One of these two great disciples Lakshmana-
charya established a religion in which he had im-
plicit faith and it is Vishnu Matam, in the east,
and the other Hastamalaka who was a faithful
disciple of the Acharya went tothe west and cs-
tablished a religion is which the wearing of
Panchamudra in prescribed and the Japa of
Ashtakshara Mantra is ordained. He established
in Rajatapita and other places the images of
Krishna and others according to his own belief.

In the same manner, throngh another trusted
disciple by name Devakara he promulgated
Souramatam, having first initiated the disciple
“into it.

The Achavya then through another famous
disciple Tripurakumara promulgated Sakti-
matam. Gapdpattyam was similarly promul-
gated through Girirajakumara, and Bhairava-
matam through another disciple Vatukanath,
both these having been faithful disciples of the
Acharya.
~ These six disciples are said to haye been emi-
‘nent disciples of the Acharya and yet holding

2

six different religious views opposed to one
another and also to the Vedanta or Advaitism and
these were directed by the Acharya to propagate
each one of these six religions in which each had
confidence and each is said to have conguered
the other five and the Adyaita and established
his own ! !

Thus says the Sankara-Vijaya by Ananda-
giri, edited by Sri Navadveepswamin Sri Jaya
Narayuna Tarka Panchinana.

R. RAGOONATH Row.

The Beatings of our national pulse :
Revivalism. e

Our lot is thrown in an era of light and lifera-
ture. Volumes have been said and written abont
every couceivable object vnder the snn. Dragged
into” the avena of progressin the light of Eng-
land’s onward march, India and her people have
been weighed iu the balauce, and opinions freely
pronounced on India’s wortb. Those there have
been o partial to our shortcomings that they
fiud nothing but giory in our past and greatness
in our fature. Others there have been who depict
our avcestors as semi-savages acd predich a
moral and national death as onr future lot.

Only the other day the Marquis of Salishnry
spoke of the living and dying pations of the
world. The insinnation possibly was that poor
India comes under the latter category of nations.

Dr. Pearson in his famous pablication of
¢ National life and charaster” tries to work oub
the idea that there is an important, inherent dis-
tinction between the white and dark races of
the globe, and that the dark skin is the
natural eoemy of progress and civilization
all the world over, 1t seems that the globe con- .
sists of the white belt and the dark, that all
enlightenment takes shelter in the one and all
darkness shelters in the other. Merciful Leavens!
Where is the soap available to wash onr skiug
into the requisite buc that we may claim onr
share of God’s blessings allotted to mavkind !

One Hundred years ago Abbe Dubois, a pious
French Missionary, carsed Southern India and
said thab this was a doomed country and that
no length of British rule however just and
wise could possibly bring us civilization.
He said * To make a new race of Hindus
you must begin by undermining the foundations
of their civilization and polity and taorn them
into atheists and barbarians and then give them
new laws, new religion 2nd new probity. Bug
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even then the task will be half accomplished,
for we should still have to give them a new
nature and different inclinations ; otherwise they
would soon relapse into their former stote and
worth,”

More than a century has gone by since the
above was written. Have the prophet’s words
come to be true ?  Have we chown ourselves so
ubterly destitute of eivilized life and so incapable
of assimilating new ideas, that our‘only hope of
salvation lies 1n effacing all memory of the past,
so thaf there may remain no vestige of the old
footprint on the sands of time to delude us and
our posterity ¥ Alas! that people should pose
48 prophets withont the wisdom of the prophet.

More moderate tian Abbe Dabois but still
quite as weurly unjust to us, there have been
other critics strenuousiy denying to the Indian
people a siugle spark of national life. They
say as crowd 1s not company, a mob is not
“society, so these people living in Indin are not
a commanity deserving to be known, as a nation.
They say that diversity of language—of creed—
laws and habits, keeps us apart from each other
as a vast cougeries of discordant units with no
claims to collective ideas or corporate aclion.
They think that owing to difference of caste or
creed we are ever ready to cut each other's
throats. Oritics vituperating in this strain are
“a legion.

PFrom the Himalayas to Cape Comorin, from
“the Avabiun Sea to the Bay of Bengal, the country
1s however iuhabited by a race or races whose
character and thoughfs such as they are, bear
the strong impress of an individoality traceable
‘nowhere eisc in the world. If our disabilities,
failings and weaknesses have been great
,a'nd numerous, they form at the same time
common  chavacteristics that mark us out as

- unique. The foundation of -all our diversified
. Creedsds the same.  Common is the background
of our traditions and superstitions. Common
agminare our virines and fanlts—the characteris-
‘tic tenderness to aunimal life, intensity of

- family obligations, the same metaphyscial cast

of mind—theidolatry of symbols, the same inborn
- pessimism of life and its ills,

A strong sense of nnify in diversity is binding
togetl:er these vavious units into a band of fel.
'}owshnp and brotherhood. Common grievances
and;"wants, political: subordination to a common

* sovereign, the development of intellectual

social fraternities, of uniform
‘i&eg.ls‘ aud a standard of right and wrong—
] _.“a:dqpb}dtl of common language for exchange
of thougiits  and, what is more, growth of a

&

common langunage of ideas, common tastes and
sentiments, the participation of common joys and
sorrows, and beyond all, the beritage of a
common faith, and a valuable literary treasnre—
all tliese operate as a powerful cement to weld
us into a nationality.

Dr. Pearson says of the Roman Empire that it
fell because there was no sense of national life in
the community, Dr. Martimen says of Rome :
** The most compact and gigantic machinery of
society fell to pieces and perished like a mamoth
becaunse the sanctities of life were dishelieved
even in the nursery. No binding sectiment
restrained the greedivess of appetite, and the
licentiousness of sell-will, the very passions
with whose submission alone society can begin,
broke loose again attended by a brood of artifi-

-cial and parasitic vices that spread the dissol-

ute confusion, Speaking of the same subject,
Gibbon says: * Religion as a moral force died
away with the establishment of ' the Roman
limpire and with it died probity, patriotism and
human dignity and all that man had learnt in
nobler ages to honour and to valve as good.”
Through all vicissitudes of fortune, India 'bhas
fortunately preserved the embers of the religions
flame so as to avert the fatal resmlts that fol-
lowed in the wake of Rome’s untter godlessness.
Homer spealks of society in which charity played
a most important part in life—when the stranger
and the poor man were regarded as the patri-
mony cf God, when the prevailing creed was
that angels and immortals often mingled with
men in society and dined with mortals, when
1t was considered a great sacrilege to turn away
from the gate whosoever asked for hospitality.
livery Hindu knows by heart and is coming to
realize more and move the simple lessons of piety
and charity taught in onr epics. Those lessons
are our common property handed down to us'by
our common ancestors. They appeal home to us
with a saoblime clearness; and as inheritors
thereof we are brethren paying homage to the
same principles of right and wrong, of good and
evil. The empire of Rimayana and Mahi-
bhirata, the empire of the Upanishad-philosophy,
the empire of piety and purity—the empire
of ancient ideals—holds sway over all our minds
and has rendered it possible to touch a common
spring in the national mind to evoke impul-
ses of the highest emotion. In the increasing per-
ception of this religious unity and aspirations,
in the growth of a nniform spiritual life lies the
one important nationalizing force of India,
Physical facilities introdaced by European cul-
ture, ana the genius of the British Raj have uni-

-
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fied a vast mass of other differences. It is mnot
merely religious unity—nor political unity alone,
bat one of no less importance than either is the
moral unity to a sense of which we are gradnally
awnkening, The heroic period of Indian history
and the heroic literature of Kurope have com-
bined together to give a powerful impetus to our
moral sense and inspire in usa love of the good
and great. As Sic W. Hunter remarks, ¢ Whatever
the nltimate sanction for human conduct, what-
ever the influence of religion, whatever the fear

of punishment in a futore state, whatever the

present fears of the criminal law may be, the
best safeguard for a man against the temptation
of wrong-doing is his self-vespect.” Tofty is the
ideal held forth by Shakespeare in the words:

To thine own self be true

And it follows,

Asthe night the day,

Thou canst not be false to any man.

The genius of English literature is teaching
as with great force that the universe is governed
by a moral law and that all salvation is self-
evolved and self-developed. The beatings of the
national pulse, thongh still feeble and faint, have
beer steadily getting londer and louder under
these influences, so that it is no longer pos-
sible to say that Hindn Society is but a corpse
and that all its vital force, if it ever had
any, was spent out long ago. Mother India
was once a matron of surpassing hbeauty.
Her majesty had an imperial grace which
shone on her radiant conntenance as a halo
of glory. Her beauty was sublimelike the Divine,
Fond memory loves to dweil on this fair face
across centuriss of intervening gloom. As the
wheel of time rolled on, this angelic personality
‘was prostrated on a bed of illness and from a
dire disease she is still most acutely suffering. Af-
fer the peviod of the epics, the malady got worse
and worse, Ier organs and limbs ache from a
thousand ailments and lacerations. Hyen at the
time of the Smriti-writers her health was failing.
The Hakim and the Vaidyan both tried all their
healing art in vain, Alberuni the Mahomedan
historian speaks of her condition 1,000 yearsago
as deplorable. Dora Skakeo conid feel no polse ab
all in the 17th century. Abbe Dubois prosounced
the body a festering mass of decay and corruption.
Bat she preserved the spark of life all through.
Providence sent the English doctor who came
down with a novel method of treating the case.
The spirit of the new age, the inflax of new ideas,
steam and electricity, physical and moral, galva-
nized her frame so as to make even her

dead hones heave with mew life. The long
and fedious trance, which pdralysed all
vitality is thawing away urder the influences
of the new light and civilisation, Renovated
India has come to be possible from the
new blood so freely introduced and the new
diet so abundantly given. She walks, opens
her eyes ever so little, and the sense of recollec-
tion is 8o overpowering that she closes her eyes
again uvable to support the crowding memory.
The healthy sympathy of British coutact is de-
lightfully invigorating and, Giod be thanked, her
convalescence appears to be herealter only a ques-
tion of time. Butjudging however from appear-
ances, the time is far fardistant indeed when this
country by right of a general npleaval all .';lonq
the line, wiil be in a position to take ler place
among the nations of the world.
{(To be conlinued.)
C. M. PADMANABHACHAR.

Translations.
BRAHMA-GITA
CHAPTER 1i1.
(Continued from p. 221),

14 & 15, And also the vital breaths, and like-

~ wise the external sensory organs aud likewise

the body, and likewise the external objects of
sense shine throngh the associaticn with the Ege
(i-e., the Witness) arising from the contact with
the mental state, and not in themselyes.

[And also the vital breaths.—Tre meaning is:
The assemblage of the vital breaths, the sensory
organa and the body, &e., shines not. in itself bat
owing fo the contact in succession with the
sentiency of the Witness in the form of the Eye,
and from the quality of its being pervaded by
that mental state which is encompassed by the
Tutellection through contact with its material
cause, the spiritual ignorance.

And the external  objects of sense.—The  col-
lection of external objects, snch as a pok, cloth,
shines owing to the contact in suceession wibh
the sentiency of the Witness frem the quality of
its being pervaded by the mental sfate which is
in the shape of the object of seuse which s
encompassed with the Inteliection throngh the
contact with the sensory organs such as the Eye,
that are joined to themselves. | 4

16 & 17. Oh best of the celesfials | The sen-
tiercy remaining in the states of inference, &c.,
manifests certain objects; therefore S'ankara is
called the Tlluminator of.everything. By Him

.

> &
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the whole universe has been illuminated. There-
fore by him a human being sees the forms.

[Remaining in the state of inference, §ec.—Iit-
cetara ivcludes resemblance and the rest. The
sentiency which, in the manner previously de-
seribed, remains in the mental statewhich is gene-
rated by universal concomitance and the logical
yeason, such as the quality of having smoke, be-
vomes the manifestor, by contact in succession,
of cevtnin entifies, such as the fire, which are
the invariably concomitant attributes of the logi-
cal reasons, such as the smoke, that are the
causes of the states of mind that form their seat.
The idea of the author in using the words ‘re-
mairine in the states’ is that in the objects of
sense relating to direct knowledge, {here is the
invariablevess of the result as well as the invari-
ableness of the (mental) state owing to the occur-
rence of the vibration of the seat; whereas in the
objects of sense relating to indirect knowledge
such as inference, there is no such invariableness
of the result,

By him.—The anthor congludes the all-witness-
ing character, which has been propounded, of
Paramas’iva, whois in the form of pure Lustra-
tion, t

Thus has been established the claracter of a
witnessing Intellection in the case of the Supreme
Spirit who remains after having entered in the
form of Spirit (Life). And likewise, to the ques-
tion that was previously raised by the S'7ut:
“Which of the two is the soul,” the answer has
been obtained that it is only He who is in the
form of an all-wituessing Intellection, but not
the vital breath. The S'7uti itself proponnds this
idea in the form of a reply : ‘ By which he sees
or by which he hears, or by which he smells the
smells, or by which he articulates speech, or by
which he knows the sweet and {he non-sweet
(objects). By the words ‘ Therefore the forms,
&e.,’ the aufhor gives in abstract the meaning of
this S'7uli. For by the force of the vensoning
above given and from the S7ut7, “all this shines
by means of His lustre,” the Universal Spirit is
the illuminator of allthe objects, in the form of a
Witness. Therefore by Him who is in the form of
the all-illuminating Supreme Spirit and who re-
maios in the middle of the heart as the Witness
of everything, one beholds the forms, only
through the illamination of the Intellection that
18 manifested by the mental state caused by the
forms in canfact with the eyes. ]|

18, Through Him a human being hears the
t}opnds and smells the agreeable smells ; throngh
Him he always articulates speech. Through Him

a human being perceives the sweet aud the non-
sweet (substances).

[Likewise he perceives the sounds by means of
this Illumination of the Intellection that is mani-
fested by the mental state caused by the sounds
in contact with the ears. The sentences such as
¢ He smells the smells’ should be applied in this
manner.

¢ Aiways...speech’—He  transacts business Ly
means of speech which "is uttered through the
organ of speech by means of the self-same 1llu-

“mination of the Intellection that is manifested

by the mental state with respect to the sound
that has to be articulated. This is a symbol
intended to include the other organs of action,
such as the hands and the feef.

¢ And through him the sweet.’—He perceives the
difference between the sweet and the non-sweet
substances by means of the selé-same Illumina-
tion of the Intellection that is manifested by the
mental state caused by the tastes such as sweet-
ness, &c., in contact with the organ of the sense of
taste, The word ‘07’ found in the S'ruti is used
in the sense of ‘ and.” The following is the idea
expressed : That 1llumination of the Intellection
which uniformly accompanies in the perceptions
of forms and the rest that are produced by the
different organs of sense such as the eye and the
ear, is the Spirit in the form of a Witness,
Now from the Szuti such as ‘He is the seer,
the hearer, He alone has been meant that has
been described as the uniformly accompanying
Illumiuation of the Intellection; and inasmuch
as He has been denoted by the verbs such as
¢ sees’ which denote agency, how has there been
the indication by means of the instrumental
suffix, such as * anena’ (by him) ? This is no error,
owing to the secondary application of ‘ organship,’
depending upon the difference made between the
mind and the mental states, And therefore: it
has been handled in the Kathavallis:—"By
whom he perceives (only by means of this,) form,
taste, smell, sonnds, touches, and sexual plea-
sares, what is left herein ? This is this’ [Buat
the Achdrya [S'rimat S’ankara], for the purpose
of showing tbat the vital breath is not the Spirit,
inasmuch as that one and the same inner sen-
sory, under the nomenclature of Prajnd, remains
in the form of the diverse organs of sense, such
as speech and sight, (as it appears) from the
Kaushitaki S'ruti—‘Heving ascended speech
through Prajnd (mind), He atrains all the names
by means of speech ; having ascended sight
throngh Prajni (mind), He beholds all the forms
by means of sight,” and on account of ifs having
become subordinate thereto in the capa-
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‘oity of the organ of perception, on the strength
of the S’ruti denoting the identiny between the
mind and the vital breath that entered through
the tips of the toes, (to the effect) ¢ what is the
vital breath is Prajnd (mind), and what is Prajnd
(mind) is the vital breath,” interpreted the word
with the instrumental termination in the passages
such as ‘or by him he beholds’ as denoting the
mindasdistinguished from fhe eyes and the rest ;
and being of opinion that by the words ¢ heart’
and ¢ mind ’ in the passage ‘It is this which is
ths heart and the mind,” is meant the inner
sensory which is (respectively) in the form of
resolution,and in the form of thought and doubf,
and which iscommon toall the organs,—explained
it with the desire to emphasize the imporfance of
the limitation consisting in the mental conditions
generated by the eyes, &e. But the words ¢ heart’
and ‘mind’ in-his [Sankardchdrya’s] passage
where he says ¢ By means of this one inner sen-
sory, (when) in the form of the eye He beholds
the form, (when) inthe form of the ear He hears,
(when) in  the form of the organ of smell He
smells, (when) in the form of speech He speaks,
(wheny in the form of the tougne He ftastes,
when) in the form of its own thought He wills
with (by) the mind, and (when) in the form of the
heart He resolves ; therefore this one inner sen-
sory pervades all the organs of sense,” are used
as names like the words Samjndna and the
rest, with a view to emphasize the importance
of the limiting Intellection. And all those names
are thus handed down in the S'ruti :— This
which is the heart and the mind is Samjnina,
Aljnana,  Vijuina, Praindna, Medhdi, Drishti,
Diwriti, Mati, Manisha, Jynti, Smriti, Samkalpa,
Iratn, Asw, Kdama., All these are the names of
- Prajndna.)
219, The knowledge which is called S'ankara
is expressed by the wise in many ways. Oh best
ofithe celestials | Some Brahmaias call it ¢ heart.”
[Being of opiuion that these names are also the

so many names of the Supreme Spirit whose form
consists of troe Intellection with reference to
the differentiating qaality of the person trans-
acting business, the author gives, in abstract, by
the words ¢ But the knowledge which is called
Sankara, etc.,” these names with reference to the
several persons transacting business. The worl
“u’ is used in the sense of caution. The meaning
is: What has bee:i previously described as the
lustration called S’ankara which is in the form of
the eternal, self-illaminating and witnessing
Intellection and which always renders all objects
manifest, is sung by the wise in several ways
" by the words *lheart,” ¢ mind," Samjnana and.

the rest,—Dby the respective vames on the
strength of the relationship of the particolar
limitation (condition) ; but that the mind, the
heart and the rest do not form a different entity
from this which is in the form of Intellection.
* Theycall it “ heart.-~TFrom the derivation fir/d-
ayale (he goes fo the heart), the word 7Lr1'(ldya
means the inner sensory that is in the middle of
the heart, and flat is 1iended fo express resolu-
tion, inasmuch as that qnality has been
illustrated from fhe , passage already quoted
from the Bhdshya of (Srimat S'ankara) Achdryaw
¢ He resolves in the form of the heart. The
meaning is : Thns by the word Jiridaya (leart)
they denote the characteristic of the Supreme
Spirit, .e., the mere Intellection, that is thereby

limited, on the strengih of the material canse, 27z,

the inner sensory in the form of resolution.]

90. Some call it manas ({he mind) and others
Samjngna. - Oh denizens of the celestial region !
some wise men (eall it) Ajndna.

[Thus the mind, Samjnd and the rest foo, being
the different conditions of the inner sensory
which isthe transformation of Suftva (Existence),
are the limitations of the Wifuess in the form of
pure Intellection. Therefore they must be applied
tlns :—these are iis names on accountof their
heing the material canse. For ifi has been said
by the Achdrya ¢ Thus these and the rest, being
the conditions of-the inner sensory, are the limi-
tations of the perceiving agent, the Supreme
Spirit that isin the form of pure Intellection ;
and Saemjndna and the rest are the names of the
qualities generafed by those conditions. The first
of these is the mind which is the sfate of the in-
ner sensory, in the form of thonght and doubt.

Samjndgna is the good nnderstanding by the pre-
sence whereof a person is considercd as sentient.

Ajndna is command, the (mental) state in
the form of capacity to command. ] %

91. And others call it Vijndna and some
¢ Prajngna’ ; sare Brahmanas call it Medhd and
other wise men Drishti, :

[ Vijndna is the (mental: state pertaining to
minnfe worldly raatters. Prajudna is Prajnaplz,
nnderstanding. For it has been defined : ¢ Smrits
(memory) concerns the past, and  Mafi has
the future for its scope ; Buddhi is said to be for
the time being. Prajnd velates to the fhree times
(the past, the presenf and the futare).

Medhd is the abilily to retain works read.

Drishti is the (mental) state that has trans-
formed itself in the form of the objects of sense
such as a pot, cloth, &e., through the organs of
sense snch as theeye.] z e b

- 4
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_22. Other wise men call it Dhpilt, and  some
eall it also Mati. Those of great wisdom (call it)
Manishd, and other wise men Jyuti.

. [Dhriti is the ability to support the body, the
organs of sense, etc. ;

Mati is reflection, the (mental) state regarding
the future. ¢

Manishd is the wish of the mind ; that is to
say, independence with regard to it. .

Jyiiti is the miserable condition of the mind on
account of disease, etc. ]

23. Some deistic people (call it) Smrilz, and
some (eall it) Samkalpa. Other wise men (call it)
Kratu, and other people (call it) Kdma.

[Smeiti is the mental state pertaining to what
is experienced, and sprung from the reproductive
faculty.

Samkalpa consists in the proper idea of the
differentiation to the effect ‘this is wkite, this
is black.

Kratu is the fixed resolution to the effect ¢ this
thing is thus.’

Kima is the desire regarding nbsent objecis,]

24. Some deistic people call it Vas’a, and
there is no doubt that-all these have always been
the names of S7iq, Intellection,

. [Vasa is the desire regarding near objects, such
as garland, sandal, women, food and drink.
‘What is recited in the S'ruti as Asu, is not men-
tioned separately; inasmuch as, being well-known
a8 denoting the vital breatl, it isnot well-known
as signifying the Projnina Brahmd that is condi-
tioned thereby.]
. 25. This 18 Brahmd, this alone is Indra,
this alone is Prajipati. For He alone is the
celestinls, the elements and the worlds.
26, The oviparous, the Jirajas (the mamma-
lian), (he sweat-born, and also ‘the sprout-born,
—the horses and the cows, and the human beings
and those having the elephants for their first.
a["]."hgx_sx it has been expounded that the Supreme
Spiritiis only the eternal and self-illuminating
Infellection of the Witness, that is limited by
tl'}'? mind and its states and which manifests ail
things such as forms, sounds &c , For the parpose
of ﬁisyglling the illusion rezarding limited space,
the S'7uti propounds its ubiquitousness, for the
renson-of _lt.f remaining everywhere, in the form
of the individual Soul, and of the material, in this
universe, which consists of the immoveable and
the moveable objects and which commences from
Brahma (the creator), and extends up toa clump
9& grass :—* This is Bralmd, this is Indra, this
is ij:.ipqti, all these'celestials, these five grent
elements,—the earth, wind, ether, water and
fire—these small and mixed seeds, and those others

{

and others, the oviparous, and the mammalian, "
and the sweat-born, and the sprout-born, and the

horses and the cows, the human beings and the

elephants, and whatever has animal life, is

moveable and has wings, and whatever is im-

moveable,—all that has the Intellect for its Kye, -
and has been established in the Intellect.’

T'his is Bralmd, §c.—The author gives in ab-
stract the above S'ruti. He only that has been for.
merly deseribed as the Supreme Spirit in the form
of the self-illuminating and witnessing Intellec-
tion, is Brahmd. The meaning is :—He is Brahmd,
otherwise called Hiranyagarbhae, who is limited by
the aggregation of the five great subtle elements,
and their effects, 7.e., the subtle bodies. Or, the
word is split as Brah+man in the nenler gender.
The meaning is :—That Sapreme Spirit, charac-
terized by Trutb, knowledge, etc., and who
has entered into the limitations of the inner sen-
sories of all the animals, like the reflection of the
sun that has entered into the water, wave, bubble,
ete., is this Brahman and none else. Thas is the
connection in the succeeding passages. He is
called Indra, on account of the uuion with
superior wealth. Or, He is Indra who, being the
Witness, directly perceives the Spirit that con-
sists of itself saying ¢ this’, just in the same way
as the pot, ete., to which the word “his’ is appli-
cable. For it has been heard : ‘ for the reason
that I saw this (universe), therefore 1 am ecalled
Idamdra (the perceiver of this), and him who in-
visibly remains Idamdra, they call Indra ? Or,
Indra is the lord of the celestials. The meaning
is :—In consequence of remaining in his  Indra’s)
heart in the form of the Witness, He is only that
(Indra). .

Prajdpatiis the Virdt whose body is the first that
remains within the Brakhmdndu (the sphere of the -
universe) that is made of the gross elements that
have been divided into the parts. I'he celestials
are the God of Fire and the rest. He that
remains within (onr) body in the form of Inteilec-
tion, also remainsinthe form of the Witness with-
in the bodies of Indra and the rest. The meaning
is :—From the the recognition of the identity in
consequence of the similarity in the Illumination
of the Intellect, the appearance of difference is
caused by those limitations.

The elements and the worlds.—These five great
elements such as the earth, which are the mate-
rial causes of all the bodies, and the Bhuvanas, i e.,
the worlds which are their eifects, and those that
remain  within them—the oviparous, 7.e., the
birds and the rest, and the Jdrajas, ie., those
born from the womb, namely, the human beings
and the rest, and whatever is sweat-born, i.e., the -
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‘lice and the rest that are the transformations
of sweat-drops, and whatever is sprout-born, 7.e,,
the trees, shruis and the rest, which spricg up
breaking through the earth.

The horses.—Having thus generally indicated
‘the whole universe by means of the four-fold
division, the author points cut their particalarity,

Having elephants for their first.—The meaning
is: he animals such as the elephants.]

97. And the immoveables and the moveables,

- and likewise whatever else,—all that is this
S'ambhuthat is in the form of a ‘mass of Intellec-
tion.

28, This Intellection of the Supreme Lord is
the basis of all objects, and the perception is tlie
Spirit, called by the names of S’wva, Rudra, &ec.

[The tmmoveables, i.e., the trees and the rest that
ave motionless.

Moveables, i.e., those that can move by mcans of
their feet.

And likewise whatever else.—By the word else it
isdesired to inclade what isdescribed in the S'rule
—_¢And the birds that are accustomed to fly with
their wings in the sky.’ 3 3

The meaning is:—Thus the whole universe
which consists of the immoveables and the move-
ables; ‘and which is in the form of the elements
and the objects sprung from the elements, is the
Supreme Spirit Himself in theform of the pervad-
ing Intellection, and is not different from
it, inasmuch as it is attributed by spivitnal ig-
norance to the form of the Prajndna-Brahmd
that is the Witness of everything aund which is
the seat of creation, preservation and destruction,
and inasmuch as it is brought to the path of
perception by Him inthe form of an Eye, and in-
asmuch as, in fact, He is nothing else than that.

The sentence ‘ The uviverse has for its eye In-
tellection,” has been used for the purpose of ex-
pounding the promised theory that everything
has the eye of Iatellection. For the whole world
has Intellection for its Eye ; inasmuch as having
its course subordinated to Iuntellection, it is seen
to have but the Eye of the Witness in the form of

Intellection.
T.V. VAIDYANATHA AIYAR.

(To be continued).

Anecdotes of Kamban:

(Ooncluded from p. 94).

Kamban retarned to Urayur and recounted,
in detail, to Sadayappa and to the Sovereign,
his trials and difficulties in the way of getting

< his work acknowledged by the Aiyengars of

Srirangam, When he came vpon the Muni’s
objection to the insroduction of Sadyappa’s
name once in every hundred stanzas and the deci-
sion thereon to curtail the number of occasions to
twelve, blood mounted to the cheeks of Sadyap-
pa. Kamban conciliated him with the shrewd
observation that the good Muni had eorrected
bis mistake and laid Kamban under deep obliga-
tions to Sadyappan by rating him one in every
thousand, He proceeded with his narration
and wound it up with an account of the diverse
bounties showered on himn with a liberal hand
by the kings who bad attended the royal dvrbar
and of the panegyric verses given by the Pan-
dits without stint or measure, g

Fortune is the sun of life—

All is warm and bright then ;

Every step with pleasure rife—

Time is all delight then!

Kamban reached the full meridian of his glory,
‘had his blushing honors thick upon him’ and
passed his days in a regal fashion, In all his
trips, he went on a palanquin with a retinue of
three hundred brother-poets and was honored
by the Government with the dednction of all
expenditure incurred by the people on his behalf
from their annual tax as Kamban’s passage
money. Fortune was merry with him and in
that mood gave him everything, Bat the merry
mood did not last long. She grew sulkyand soon
placed him in the king's
nccasion of it was this. Y

Kamban in the course of oue of his interviews
with his Sovereign is related to have observed
that his kingdom was within the belt of his rule
and himself under bis sway, The Rajah incensed
at the poet's presumptuous arrogance retired to
the palace and refused to dine or sup. The
Ranee got the clue to it and put the king’s
keeper in possession of it. She encouraged Chola
‘that she would by hook or crook get a writ from
Kamban to the effect of his bondage to her
mean self and thus lower him a peg or two. Ae-
cordingly, she apparently won over Kamban by
her wheedling arts and bronght to the king the
desired writ with the words z78 Curar sgasi
umigeneo (“ To the dancing girl Ponnee, Kamban is
2 bondsman’), The Rajah grew jubilant over
her success, convoked all the learned men of his
realm, set in their midst Kamban’s writ and
asked him in a tone of sneer if it was his. . %9
humbly acknowledged it and interpreted the
line as © to the world-mother Lakshmi, Kamban
is bound as a slave’ This unexpected play of
wit told heavily on the kiug's mind_2nd he said

2 4
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that no confidence could be reposed in poebs,
double-edged swords, who would exhul‘ their
donors to the skies or run them dowa if they
withheld their purse or twist the signification of
their words to suit the times. Such heartless
creatores are poets, more cruel than Yatmu. the
Destroyer. To these he added thav 'Ixamb.an
must lay down all trophies he had won from him
and seek other lands. Theu Kambauu perhaps
felt like the statesman Wolsey 3
0, how wretched
Is the poor man that hangs on princes’ favors,
and replied instantly that beyond twenty-four
Kadams (300 squave miles approximately), the
extentof his territovies, all other land was not “in
the flat sea sunk” and that he could find pro-
tection elvewliere, Saying so, he stavhed abraptly
without any inlimation of his departure to his
wife or any coins for his expenditure and went
on his travels ¢ncognifo. After a day’s journey
or btwo, the penniless Kamban was oppressed
with want.

Il clad and i1l fed, Kamban felt the misery of
life.

Poverty is the night of life

All is dark and dreary then;

Every step with sorrow rife
fid Every day is a fear then.

+ I he valtare grasp of poverty, Kamban could
not long be. He, therefore, cutered the services
of Veli to raise & mud wall in retwrn for a mea-
sare of, paddy. 1t tumbled down before he re-

* ceived the wages. However he managed to get
the measure of paddy with the couplet :
oG s S mmsarar Casd F(HBed
L QEpQs1an D Ceimanans Hevevrisr Qpl GEuC,
and salisfied his hunger. Then he recommenced
his travels and was again sharp set. To take the
edge off the appetite, Kamban requested a Ko-
mutti Chetti for aval (flattened rice) and a Bral-
man for water to quench his thirst; but in vain,
He proceeded on his way and overtook obe that
ad been tuking cold rice and conjee to a Vellalah
hard * at  the plough. Kamban stretched his
{m;.gds to the ploughmau when he ruised his con-
Jjee to his lips. The poor ploughman fed the
weary traveller to his heart's coutent with the
conjee brought for him, in returu for which kind-
heartedness and benefaction the poet gave out
the following stanza praising the good Sama-
ritan:— i
Qeiywsser areanal QesCorCuw Quasryl
‘.Q;VIA.U'II‘;L}LDG.?&’Ia}ﬂ'&é‘\)&lwcuncsﬂ'ew—@qu@u}
'H'&Quﬂflﬁﬁm‘g Ou_u_q.u UnQynGw O.u/é;ﬁrr@u',
S1uunCr Saerreriane,

U L

‘commence bis travels.

The remainder of the conjee the ploughman
himself took and continued his agricultural ~ope-
rations. Happily his plongh turned up a trea-
sure-trove, aud the plonghman in an ecstacy of
delight took the poet home and gave him the best
entertainment possible. The merry feasting last-
ed two days and Kamban addressed himself to
The ploughman remon-
strated with Kamban that he must live his life
with him and that, if he could not make that
concession, he must receive one-half of his ¢ find.” -
Declining those.offers, Kamban asked his bene-
factor to give him two pieces of cloth each two
yards iu length. The ploughman readily com-
plied with his request and offered him two cloths
as desired.

He reachied the palace of Chera and managed
to secure the appointment of an adappai kiran (a
menial). In his new capacity, be was present
when a Pandit delivered a lecture on Ramayana
with the Rajah in the chair. Kamban attended
the. lecture closely and showed signs of disappro-
val when the l2cturer inlerpreted a stanza in a
wrong way. The king observed his servant’s
gestures and asked him whether he could do
better. The menial replied that, as Kambar’s me-
nial before, he had attended hislectures and, with
the permiesion of his lord, could venture a little
to express the author's meaning. The king
nodded, and the menial in disguise waxed, elo-
(quent over the passage. The king and the
assembly were taken aback, and Chera raised
him at once to the rank of the poet of poets in
his palace and dined in his compauy. g

Men of a trade seldom agree, This sudden ele-
vation of a Dbond-servant to high social raunk
stirred up the jealousy of the long-standing court
poets and caused among them a good deal of
Leart-burning. They felt their degradation very
keenly and concerted how to drag him down in
the estimation of their lord. They bribed a
varber with two thousand pagodas to accomplish
their end and told bim-to embrace Kamban when
be would issue out of the palace. The pre-
airanged barber did accordingly and shed tears
of joy as if delighted with {he sight of his bro-
ther after a long separation. The quick-witted
Kamban made out the circumstance and, without
feeling auy shock of grief or surprise, hugged
him closer and asked him a thousand things of
hearth and home. He bought tit-bits and hasten-
ed along with the barber to his house to see his
sister-in-law and ckildren. Dainties for supper
were ready and Kamban was asked fo partake of
them. Kamban agreed to do so, provided that his
brother would give him half of his earnings
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during the past so many years and allow lim fo
do hisservices to the king for the same period, as
no partition had been made, before his separation,
of their ancestral property. The barber offered
Kamban the two thonsand pagodas of the Pan-
dits as the half of his accumulated savings
and consented to abide by the second condition
also. Kamban urged that the king’s consent
must be cbtained before they wonld ratify their
covenant nnd took the barber to His Majesty
before whom he read out the terms of their
agreement, The king’s countenance fell and the
barber was in a state of trepidation,

At this crisis, the Goddess of Learning drop-
ped a Chilambu (precious ankiet) which Kamban
picked up and presented to the king praying him
to get the other of the pair from his brother-
barber so that both might form a fitting orna-
ment to the Quneen. The poor barber blinked
and denied its possession- The king ordered him
to be bound to a tamarind free and flogged. Un-
able to bear the severe stripes, the barber sang

“in tribnlation and gave onf the whole design.

His Majesty deep in the depths of sorrow and
shame clearly perceived the intricate plotfing,
and with blood-shot eyes ordered the treacherons
court poets to be pilloried,

0, what a tangled web we weave
When first we practise to deceive.

The wives of the Conrf, poefs prostrated at the
feet of Kamban and begged him for their hns-
bands’ lives. ¢ T'he guality of mercy is not strained.’
Kamban’s mind melted at the sight of so many
weeping women and he pleaded to the king for
their lives and saved lhis enemies from their
fall,

Pleased with the magnanimity of Kamban,
the king engnired into his previous history
which he related with Shandean exactness omit-
ting no incident of any importance. His thrill-
ing and pathetic narration of the circumstances
of his life made such a strong impression on his
mind as he regretted for having had him asa
menial in his conrt, Kamban's star was once
more in the ascendant and the king ‘held him in
greater honor and respect than before,

While he had thus throngh clonlds and heavy
gales ascended from the nadir to thezenithin the
royal favor, a message was received from Chola
requestingito send Kamban back fo his dominions.
Perhaps absence—the conspicuons absence of
such an illastrions poes—made him grow fonder.
As regards Kamban, his short retirement in a
foreign conrt urged him to make a sweet return.
But Chera wonld not abandon him. Kamban said

3
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and bade farewell to Chera. Kamban reached Cho--
Ia country and was received by the sovereign witk
demonstrations of joy and respect. The king seated
him on his throne and Leard from him of all the
adventures he had come across after his departure
from the Chola dominions, In the fag end of
his narration, the king interposed and in a tone
of mockery reminded Kamban of his bet to
return home with a wealthier king dancing atten-
dance on him, Kamban, was tickled inwardly
but cheerfully replied that he wovld realise it in
a week, and quickly despatched a niessage to
Chera stating whaf had transpired on his retarn.
Chera in the gnise of a menial attended on Kamban
in the royal assembly of Chola with rolls of betel
in his hands, served them ount fo him and dis-
appeared with the rapidity of a lightning flash.
Then Chola came to know of Chera’s attendance
and felt the trne measure of Kamban’s power
and importance,

However glorvions had his career hitherto been,
in the latter end of his life Kamban drank the
bitter cnp of sorrow and disappointment. His
son and poet of no mean fame, Ambigapati, fell in
love with the princess and was therefore condem-
ned to death, This sad loss left Kamban discon-
solate and he was on the look-out for an oppor-
tunily to wreak his vengeance on the sovereign.
One day the king’s son frightened by an elephant
sought refnge in Kamban’s. The revengeful
Kamban seized and despatched him with his
pointed iron style. The murder of the prince so
irritated the king that he aimed an arrow at
Kamban who had a hair-breadth escape and fled’
for life to the kingdom of Pandiya. Shorn of
courtly pomp and worldly glory and broken by
the chequered fortunes of life, the Great Kamban
who had in his palmy days‘sounded all the
depths and shoals of honor’ at last laid his weary
bones in a foreign land at Naitarasancottah im
the Ramnad territory, The following lines on
the vicissitudes of life will, it is hoped, be an apt
summary of Kamban’s life :—

To live and struggle on for wealth or fame—
To strive t0 gain on earth an honor'd name ;*
To be deceived, and, tken, perhaps, deceive;
To be the canse of grief, and then to grieve:
To love and raise an idol in the heart,
Which, for a while, doth happiness impart;
Till change ordeath with blighting breath comes near,
And snatches from us all that made life dear:
Then, when the heart has cold and careless grown,
And all bright visiofs of the foture flown,
- J.
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To turn st last to fairer worlds than this,
Theve, only there, to find:unfading bliss.

_ The intelligence of Kamban's death reached
Ottacooshan, who in
Bermpatan et sen ofiade
Qarenstan Qacrsdms CuUiGET— @St nsCar
ng_léem;ﬁ ampll QUImpLL S SpAzas
BUDL_ 55 ETVIpE S BTeT
expressed the depth of his sorrow for the loss of
Kamban, the foremost. in the file of Tamil poets.

Besides Ramayanam, Kamban’s other works
ave Arelupatloe, Silar yeluthw, Thirnkai: valakam,
Kanchipwranam, Kanchipillaithanil, Sadagopar
Andadi, Cholakwravanchi and Saraswaii malai,

T'ke age of Kamban is said to be indicated by
the following stanza which places the date of the
composition of his epic in the first decade of the
ninth centary:
ere el QLT & HC DG Clodeanl LZraipay
meTeniQalery Qerrll maaUl el o @bLIpT T
Liereal priz&ne gl LEGEILS 5 F16fD
sarely anmsipatar saluimts s eCar.

M. S. PURNALINGAM PILIAT,

———emass

Religious Notes.

—

IN THE HERMITAGE.®

44, In the Angust number of the 4rye, we saw
that man is linked to this world, in which he
geeks the fulfilment of the innumerable desires
which spring up in him when the elevan Indriyas
(senses) come in contact with the world, The
world to many is a dish much too allnring to be
disposed. 2

45. Bat this nniverse is consfantly changing,
EBverything in it grows, multiplies, transforms,.
decays, dwindles and dies, It has no real exist-
ence but only the appearance of it. Standing
before a mirror I see my image reflected in itf.
I move away from the mirror, the image vanishes,
It has no real existence. But I think ifi has, for
it 18 my exach facsimile and is entirely dependent
upon me, Similarly this unreal, everchanging
Universe depending on me and connected with
me, the one constant factor, has also the appear-
ance of reality of existence, I am hungry, I
turn to the world for its satisfaction. Suappose
I throw away hunger and I will have thrown

* These notes are from the lessons given by Swami
Ramakrishiananda to his weekly religions class ab the
Y. M, HiA., Madras. =

nway the Universe, for the Universe is nothing
to me or will have no reality for me when I
throw away my desives.

46, The same result, can be arrived af from
another standpoint, We know the Universe is
made up of form, touch, taste, smell and sound;
and these could not exist withont me. Thus the
Universe is within me and has no separate exist-
ence as we have already seen. But depending as
it does on me, the highest truth, this false, fickle
Universe appears also real. The knowledge that
the world has no real existence, that it is of my
creation, that it is not the food of my desires,
strikes the chains of my limbs and frees me from
the bondage.

47. How is this knowledge to be acquired ?
When donbt gees, knowledge comes, But doubting
is the prerogative of the mind; and as long as
man lives in the mind, so long will doubting,
which is synonymous with reasoning, continue,
Doabt can only cease when a man goes back to
his own self, The self, the ‘I,” the HEgo, or the
Atman is the only terra firma in this ever-chang-
ing universe. The donbter cannot be donbted.
Tvery trune philosopher starts with doakt bub
ends by battling with it and vanguishing it.

48. Agnostics and scepfics, ever vestless,
tossed and whirled abont in the sea of donbt and
nncertainty, needs must be a sorry set of philo-
sophers. A mind foll of donbts is dead, and
scepticism is the death of the human race. They
have started in their enguiry froma wrong point,
viz., that the wovld is real. The attempt to com-
prehend the infinite universe with the finite mind
is boand to re<ult in a wild goose chase. If they
did not go oub of themselves, if they had begnn
by examininz the self, if they had only for'a
moment stopped fo ask Why shonld T believe the
world is veal, they wonld have seen, a3 Descartes
saw ‘“In this onreal universe I am the only
thing real.”

N. NARASINGA ROW.

THE WORLD'S ADVANCE-THOUGHT
AND THE
UNIVERSAL REPUBLIC.

Rdited and published by Lucy A. Mallory,
193, Sixth Street; Portland, Oregon,
U.S.A.

Per year to any pavt of the
3 shillings.
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Educational Notes.

The growing intevest of the public in topics edu-
cational has not left untouchied the important ques-
tion of training and insbruction te our arvistocracy.
In Northern India this subjecu is the ove which
engages the nitention of the Government and the
nobility of the land. In {his Presidency, however,
we have no such grand insticutions as the Rajkumar
Colleges, althongh our Rajas and Zemindars are not
fewer in number. Hence public attention has con-
stantly been dirvected to Newington, where the
minors under the Court of Wards are educated under
the Court’s direct supervision. Newinglon has been
coming in for a good sbare of public criticism.  The
false restraint which would not admit even the near
relatives of the minors into the sacred precincls
of Newington, the English training under M.
Morrison  which develops expensive tastes and
Labits without the coanterbalancing expansion of
-the intellect, the denationalised appearance they
are compelled to put on in order to satisfy Juglish
tastes and serve as figure-heads in social or public
functions, the elementary education given them
and the enormous cost of the establishment—all
these have received a severe and scathing treatment
in the press. As the result of this public eriticism
and mauy private representations by those immedi-
atcly interested in the minors the Government of
Madras has passed an order of very doubtiul
ubility.

The G. O. ruus thus :—

e subject of the educational training of the
minor wards residing at Newington House, Madras,
lLas recently engaged the attention of the Govern-
ment, and with the object of enabling those interest-
ed in the welfare of the boys to have opportunities
of making themselves generally acquainted with the
course of instruction followed in the institution and
the domestic arrangements, His Ixcellency the

Governor in Council considers that any native
sgentleman who, in the opinion of the Court of

#\Wards, may reasonably claim to be interested in the
up-bringing of a ward wight be given permission
to visit the institution aund afford the Court the
benefit of his suggestions cu any point which secms
to him susceptible of improvement. Of course,
these visits would be restricted to such times as may
be convenient and be subject Lo such conditions as
the Court may see fit- to impose. His Hxcellency
the Governor in Conncil commends the matter to the
consideration of the Court.”

Tt is evident that the Goverament has in its view
only the admission of the near relatives of the minors
and such others who arc closely interested in their
‘welfare and up-bringing; and even this doubtful
privilege is hedged in by so many condisions.
The question of admission of such persous is lefb
entirely to the discretion of the Court of Wards
which, if it likes, can defeat the very object of the

‘purely English training they

resolution. Again, the G. O. does mnot touch any
of the important issues raised by ‘the press iu
connection with the education of these minors.
These criticisms and suggestions can be sums-
med up thus : The system of private ® instruc-
tion is a failure. Though our public institutions
are nob all they can be, slill there is no serious
danger in sending the minors to them for instruction

.while maintaining a private institution for the in-

struction and up-bringing out of the school. If the
Court of Wards cannot see its way to send the
minors to public institutions,” some changes at least
might be effected in the management at Newington.
Retaining the Luropean supervision, an Indian
from the higher grade of educational service musb
be appointed as a check, to a certain degree, to the
al presenb receive.
T'he Jast is the appointment of a committee by the
Government Lo visit Newington periodically and re-
port on the management with such soggestions as
they might be willing to make. In the above sug-
gestions there are many which the Government,
tliough not in their entirety, but at least partly, can
adopt. As it is, there is no sufficient supervision
over the superyision at Newingbon and such useful
measures, as the Indian press unanimously advocate,
descrve the serious consideration of the Government,

The subject of the education and up-bringing of
our minors leads us to that most interesting and
statesmanly speech of the Viceroy in the recent
Conference of Chiefs’ Colleges. Lord Curzon’s views
on Indian Education in general and the Education
of the Chiefs in particular are widely known. To him
Bducation meavs, an all-round development, phy-
sical, mental and moral, which would enable one
to discharge successfully the responsibilities that
lic before him in this age of constant change
and ever-increasing competition. And in the case
of the sons of the Chiefs, the responsibilities thatlie
before them are in every way greater. Their little
states are so many links in the chain of the: great
British Bmpire and uuless every link in the chain is
sound ib is likely to snap in the onward progress.
Phe Government of India is therefore, as much in=
terested in the well-being of these states as the im-
mediate vulers themselves; and it is (o this purpose
thiat the Viceroy has shown the deep concern in the
graining and education the sons of Chiefs receive in
those institubions.

o

Lord Curzon in his speech pointed oub the: main
points of difference between the English public
Schools and the Chicts’ Colleges in India. Thesonsof
Chiefs were taken away from their narrow and often.
demoralising existence in their homes and -thrown
{ogether in the boarding-house, the class-room and
the play-ground. “ Instead of beiog the solitary
sons of petty firmaments, they became co-ordinate
atoms in o larger whole. They learn that there is
2 wider life than that of a Court and larger duties
than those of selt-indulgence.”” But here the slender
analogy ceases. Iu its essence the spirfvof English

> J
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 institutions is contrary to the traditional spirit of
TIndia. This, lowever is rapidly undergoing a change.
In Buglish iostitutions thie number of students
brought togethier is very large and consequently the
play of o.ie character upon another is very wide and
perpetual. How cin a college, whose students only
range from 20 to 60, be compared with a school of
500 or 1,000 ? Again, Eton is an aristocratic school
organised on a democratic basis. There isnotking to

prevent the son of the parvens from being admitted. ;

Bub this is impossible here. The distinctions are more
stubbornly maintained-in the Bast than inlthe West.
Again the fiye or six years of education in public
schonl is followed by a cavcer of as many years,
perhaps more, in & University. But here it is not
the case. ‘L'his is a handicap which unavoidably re-
vavds a satisfactory progress. The last point of
difference which makes a Chiefs’ College fall far
behind an English institution is the dearth of those
influences which are associated with the board-
ing-house. In England a boy is continuously exposed
to such intluences, from morning till night. * He is
not only taught in the class room or the lecture
room, for brief periods at stated hours. His house-
master who is really respousible for his bringing
up, is always teaching him too, teaching him mnot
~merely by tasks and lessons but by watching and
training hiscombined moral aud intellectual growth.
16 is the house-master, far more than the class mas-
ter, thab is, as a rule, responsible for the final shape
in which the public school boy is turned out. Bub
~in your Indian Chiefs’ Colleges the reverse plan is
~ adopted, You bring the boy info coutact with his
teacher during the few hours in which he is being
taught ; and then you take and shut him up in a
boarding-house where he is surrounded by molamids
- or Musalaibs, or native tafors or guardians who may
be the best men in the world but who are separated
Q# from the staff, the corrizulom, and the educa-
tive influence of the College. In fact, you divide
his College career into btwo iater-tight compart-
ments. The boy is transferred from the one to the
other af stated intervals of day or night: and you
sacrifice the many advantages that accrue from a
single existence with au undivided aim.”

#

- * ¥
The Viceroy then proce:ded to mark the broad
outlines of reforms to be effected with regard to the
Indian institutions. The number of students attend-
ing the College has to be increased and this can be
done only by the Chiefs who must make up their
minds to support the institutions not only with their
purse but by sending their childven. The idea that
the eglucabnop is costly is false wlen compared to
that in English public schools. Again, the education
18 neither safficiently practical, nor sufficiently
serious. The pupils have to be given such education
as would fit them for the life that awaits them; aund
the Provincial, Educational system in some of the
olleges has to be replaced by special courses of
study. Of course, such reforms mean more funds
and in thisjrespect the Viceroy proffers the assist-
\ance of the~Government provided the Chiefy also

-a monument of their

come forward with their sympathy and support, -
leaviog their attitude of “ hanging back.”” “'I'he
passionate cry,”’ said the Viceroy, ‘‘of the 20th
Century which is  re-echoing  through the
Western world is that it would not suffer dunces
gladly. '"Lhe prophets of the day ave all inviting us
to be strenuous and efficient. What is good for
Europe is equally good for Asia; and what 1is
preached in Mngland will not suffer by " being
practised here.” 2

=

These ave noble words, indeed, uttered with that
sepse of greab respousibility, vhat feeling for the
subjects of all classes which Lord Curzon has dis-
played in Lis public career in this country. 'L'hese
are not words uttered only for the Chiefs of Nor-
thern Tndia. "Uhey are eloquent words addressed to
all the Chiefs. We have in our presidency a pretty
large number of Rajas and Zemindars. Bubdo they
feel their respousibility as important units in the
progress of British administration and the future
of India? There has, however, been no taugible.
proof of any such consciousness. It is a standing
disgrace Lo the aristocracy of this presidency
that it can boast of no such institutions as are
found in Northern India. Ou the vther hand, the
miserable make-shift at Newinglon is supposed  to
equip the Zemindari Minors with those accowplish-
ments so necessary for their own well-being and that
of the people whom they will have to serve in the
near future.

* * :

We require a Lord Curzon among us here to infuse
life iuto the dead bones of our aristocracy, toawake
them from the lethargy of ages and make them con-
scious of the fact that they can no more afford to be
the solitary sons of pelty firmaments, but must train
themselves to discharge the duties of important units
in the composite citizenship in the British Empire.

The Voice of Sarada.

REVIEWS OF BOOKS.

The Seven Creative Principles by Hirwe Erasiivs
BurLER. Hsoteric Publishing Company, Apple-
gate, California, U. s. A.

The subject of Creation is as old as Creation
itself. From the dim, mythological ages of the past
to the present, highly cultured scientiftic period, the
human mind has ever exercised itself over the great
mystery of the universe and the relation of man to
it. The Aryan sages of old grappled with the ques-
tion and have left in the Vedas and the Upanishads
intellectual acumen and
high spirituality. In ancient Greece, from Thales
down to the great Neo-Platonist, this problem
was in one way or other the centre of discus-
sion. Later on the Old Testament theory grew to
be the generally accepted theory and ever ' since
Christian conceptions have ruled in the intellectual
arena of Hurope and tiuged all its speculations. We



January 1902.]

ARYA. 949

have before s a collection of nine iectures, seven of
which treat of the subject of Creation. Mg, Hirax
BErasMus Burier has presented the old problem in
a new light, though this method of study might nob
be quite foreign fio sbudents of Indian philosophy.
I'he lectures contain many ‘‘ central thoughts,” mnew
to the general run of the public. In the opening lec-
ture on “ The Idea of God,” Mr. Butler gives us some
of his very suggestive thonghts. Unlike the modern
scientists, who commencing with man in their inves-
tigations trace down to the lower forms until they
ave lost in the maze of manifold creations, Mr. Butler
proceeds to investigabe the question by the method
of ancient philosophers ; commencing with the human
hody he seeks for the conse inward and upward.
1'his leads him o the highest atbribute of man, the
will, his dominant power and ruler, <“Lhoughtis the
co-worker of the will aud submissive to its power.
Thoughb has fovm called into existence by the mau-
date ot the will formnlated from the essence of the
body.”’ Bach of us is a thonght-form of. the solar
mind, through whicl the God of the universe ope-
rates. * How truly John expressed this wheu he
said, “in tbe beginning was bhe Liogos’—the word ;
and the word was God, or power; and all things
were made by i, ov him; when the thought was
formed, & world was born and in that world was the
essence of being that brought us here.” All that
we call space is filled with this, we call God:
Heve are some lines which faithfully reproduce

the great melaphysical formula of S'ankara,
«Thow arb that’. **You ave of God” says
Mr. Butler, “ God is within you; all that you

are; all that you can be, all that yon may abtain to,
is of God; and without the God within you, the es-
sence of the Great Soul of the universe, which ani-
mates and inspives you, what would you be 2., ...
When you know how to take hold upon yourselt by
the power of your own superior will and then begin
to think about that God ; begin to imitate and try
to be like Him, and endeavour o bring your body and
all its parts 6o bhe utmost pertection, you commence
to be like that Infinite.” Hxact reproduction of the
ancient conception of our great Rishis. The succeed-
ing lectures deal with the Seven creative Principles.
- Jihe object of cousidering those principlesis to briug
the reader into a mental condition where evil will
cease to be an absolute principle, and the good will
be recognised to prevail in all. The first of the cre-
ative principles is force. * It s the first, negative
conservative maguetism and is a principle of pond-
age or binding.” The second is discrimination. It
is the principle in nature that discriminates as to the
velation of atom to atom and pervades every other
form of life in the long list of creation, between man
and man, man and beasts, between beasts and beasts,
and soon. © Itis the principle that keeps in parity
all things that ave,”” keeps things distinct from one
another. The third principle is order; the fourth is
cohesion, This is the mother principle, the love-prin-
ciple, the principle embodying preservation. The
fifth is fermentation. Lt is the adversary of organic
life, and the destroyer of things unfit to survive in

the struggle; and transmutation is the sixth principle
which enables us to progress and tc unfold. The
seventh is sensation. It lies at the multiplicity cf
all organic life. It isa mode of consciousnvess. It is
the principle which preserves from destrugtion. Lt is
the germ of all thought. Thongh this is a necessary
principle in the initial stages, yeb it must be the uli-
mate aim to conquer sensation. We bave to conquer
that which gives rise'to thought. The great precept
is to conquer sensation and turn the attention towards
cause. T'he body begins to take cognizance of
purer thought, the thought-emanations of the crea-
tor. “'There can be no effort without a desire.
Desire is the method of prayer. Prayer is the sin-
cere desirve of the heart, Love is a form of desire
and God is Love.! The last chapter is devoted to a
lucid exposivion of the theory of colors, In every
way, the book under review, is a moslk interest-
ing study, stimulating the mind to bigher thoughts.
Mre. Butbler vepresents the New Thought Move-
menb in its best and most learned aspect, and
his highly instructive lectures deserve a most care-
ful study by those who would like to know those
mysteries of life locked up in secrecy by the Orient,
but finding slowly their expression in America and
obher parts of the world.

Ideal Gods and other essays and poems. Br
WiLLiay SHarpe, p. Published by Hy. A.
Uopley, Canning Town, E. London.

This is a collection of poems and essags. The
learned author, Me. WinLiax SHARPE, possesses des-
criptive powers of a very high order, in addition to
the vast erudition which his essays and poems un-
doubtedly indicate. In dictiom,in poetic fantasy and
in high,’excellent thoughts, some of the poems in this
hook deserve to taice a hizh place in English litera-
ture. We cannot do more here than quote some of
his brilliant lines. ©The Ideal Gods of Ancient
Greece” is a long poem describing the rich
gallery of Grecian mythology. Llie poeb deseribes
the nobility of pure love as symbolised in the story
of Artemis and Eudymion, in lines whose exquisite
beauty cannob fail to impress even a basty reader :

In such guise as Artemis beheld
Her dreaming love, the young Eudymion,
When she conceived a passion for the youth ;
And filled with longing for his chastened love
So worthy of her maiden purity,
Came unto him alone up the hills
By moonlight, and unveiling as the moon
Unveils, emerging from a cloud, drew him
Night after night in ravishment to gaze
Upon the beauty of her peerless form
And feel her passionate embrace and take
Her virgin kisses on his eager lips,—
Such kisses as for true love are reserved,
Which loveless passion knows not nor can know 3
For loveless passion sates itself and finds
No relish but with blunted taste still feeds
On empty husks, nor ever knows the joy
Of love’s pure kiss, for love to loye responds
In sympathy and waves not, but sfill grows
And mingles eyer, not ty2 souls byt a9

L J : -

J



THE

ARYA. [JaNusRY 1902.

Tior dear companionship, expressed as twain
In complemental mode, each unto eaup
A polar force, that life ana love snstains

. And binds in rythmie harmony like two
Revolving orbs in equal balance poised.

“The Tdeal Gods of Ancient and Mediaval Rome”
is an iuteresting piece deseribing the ancient R..o-
man faith, the advent of Christianity and the eurl!cr
corruptions in the Christian Church. Humanity
and the Man” is a beantiful allegory. The leading
idea of perfectibility of human nature and the great
futuve that lies befove it arve placed in lines ol exqui-
site grace.. The grandeur of the theme is much
heightened by the vich poetic imagery which cha-
racterises the whole piece. o

It is not possible in a review of this kind to do
justice eitlier to this beautiful allegorical poem or
the wide erudition and the high poetic gifts of the
antbor. We ave sure thay * Humanity and the Man "
will be read with that wide juterest and appreciation
which it so well deserves. Hereis a description of
the promised land with ‘which this great poem
-closes.

But far beyond a glorious land appeared
* And shining seas and lakes and happy isles
With Howery fields and choral woods and groves,
And wafted theoce upon the air, the sound
Of music aud the voice of angels rang
Harmonious and fell upon the ear
And filled the soul with ecstacydivine.
Then taking leave, the Angel, smiling, said :
“Now I depart unto the laud thou seest,
But stay thou here ; complete thy present course;
And I to thee a fair guide will send,
Even thy partner in the Realms of Light
Who shall instruct thee in a higher lore.
Then bear thee with Ler to ancient home
In Isles of Light and worlds beyond the sun

_ Blysian fields where toiling is unknown,

““The Hindu Idols” By Paxpir Keparyatn Vipya-
VINoDE. L'he New Town Press, Bhowanipore, Cal-
cutta, v

~ Dhis is a most effective and scholarly awswer to

the Durga theory of the late Prot. Max Miiller, by
oue, whose attainments and scholavship are in every
way fitted to challenge so eminent an orientalist.

Tle late professor held that there isa non-Vedic

spirit in the conception of Durga and her .consort

Siva and that this conception was borrowed from

the rude mountain tribes and included by the

Bralimins in their pantheon. Pazpir KEpaRN ATl

refutes these statements with authorities quoted

from the Vedic lexts. He proves that the early
sacrificial altar developed into Durga. In ancient

India there was a time when the Rishis had to pub

out the sacrificial tire. T'hey, however, prescrved

the altar before which they sat in deep meditation. A

revival took place. But instead of the fire being

kindled once more upou tlie altar (the daughter of

Daksha), an image to represent the fire was placed

~on iband called Havya-vihini. “The image is our

Durga, hey ten hands representing the ten direc-

~ tions of the altar. Her Saraswati is the knowledge
of the Vedagincarnate, Her Lakshmi represents the

G <

wealth needed for the performance of a sacrifice.

Kartika the warrior preserves the sacrifice, whils

Ganesa begins if, his four hands representing the

Hota, Ritwik, Purohita and Yajumanarespectively.”

T'his is the theory of the Pandit and doubtless the

truth. He shows where Prof. Max Miiller lost the

clue. 'l'he latter missed a Rik of the Samaveda
which proves Durga as baving beén the Agni of the

Vedas and therein lost the chance of indentifying

Sati, the Puranic daughter of Daksha, who was

married to Siva, with the sacrificial altar or the Vedic

daugliter of Daksha. The Pandit then traces the deve-
lopment of Sati into Uma, of Uma into Ambica and
of Ambica into Durga and explains the non-Aryan
names of Durga. He also throws some light on Siva
as the Vedic conception and turns next to explain the
esoteric meaning ot the goddess Kali, whose external,
hideous aspect has completely upset the mental
equilibrium of our Kuropean critics, “ Kali repre-

sents Prakriti or nature, Siva Purusha or God. A

Buddha sees in Her huwan sufferings which can only

end in Siva the Nirvana. A Vyasa thinks Her to be

anemblem of JivAtma coming into contact with Siva.
the Paramatman. A Sankara finds in Her, the

Supreme Being with a coating of Maya or illusion,

While a Gauranga admires Her love and affection

towards Ler husband Siva.” The antbor has, in the

end, a few words in answer to the methods of criticism
adopted by our Christian Missionary friends. His
remarks are extremely pointed, but no less true. We
are in perfect accord with the Pandit in the closing
sentiments which he so forcibly expresses. “'I'lie
doctrine of universal love,” says he, ‘ must stand
opposed to all sectarian ideas. A sectarian mission-
ary preaching universal love is but a great inconsis-
tency. The only love he can lay claim to is a mor-
bid love of self, as has actnally been shown by him
in his desire to gain bis pointby arguments not
always scrupulously fair. [ is often represented to
us that Christianity is the only.way to salvation. It
cannot, however, be ignored that the followers of

Islam too affirmed that theivs was the only way.

Had the Hindus iwbibed the same selfish idea of

religion, the struggle might have been very different

indeed, the position more trying, and the whole
history of India considerably cbanged.”

Dayanand Sarasvati by Bawa Awriay  SINGH,
editor, drya Palrile, Punjob Printing Works,
Lahore.

“There is, perhaps, no object of sbudy more
elevating, more brimful of suggestive hints for Self-
evolution than the life of n great soul’, saysthe
learned author of this book. It is true; but one of
the many truths which few of us care to realise in
our own lives. Perhaps wo country bhas produced
such a vast number of great men who in their
days revolutionised the thought, reformed  the
people and brought peace, higher life and pros-
perity to them. RBuddha, Sankara, Chaitnaya and
Ramanuja arve some of the great men who have
been justly apotheosised as Avatars; and to this
galaxy might well be added the revered name of
Davaxaxp, He appeared at a time wheu the spiris
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“{aal and intellectual state of the conubry was atb ils
lowest ebb. His vast learning, his stern, sterling
character and his love for truth and for bis couubr;
made him a stupendous force. ;

He fought the evils of his age, evils petrified by
centuries of mental and spiritnal darkness, often
endangering his very life, fearless, undannted. But
he was too soon for nisage, as all great men general-
Iy are. He was a reformer of the most radical type,
and a lessev intellect would have been smashed to
pieces in the strnggle. The intellectnal revolution
which Swadr Davayayn bronght about by preaching
and disnutations is skill going on, Bat 1o judge of
his work, it is a litkle too soon. As far as we have
known, there has not yet appeaved in Iinglish an
anthoritative work on the life of this great Indian
reformer. We welcome the publication under re-
view. Bub wehave still to express the opinion felt
by many that a more exhanstive volume is an
imperative necessily.

PERIODICATLS.

The Review of Reviews :—The
ber of the Review aof Rervieirs has a brilliant
character sketch of Canon Gore. The (fanon is
one of the few ecclesiastics who can keep their
wits abont them in an atmosphere of general
excitement and muster courage to speak ont their
convictions when rowdism is the order of the day.
His vigorons letter to the Times protesting against
the death-rate in the Concentration Camps and the
iniquity of the whole arrangement, was the only
clear Clhristian voice that sounded from the ahysmal
gilenceof the Chureh since the heginmng of the war.
“Less than a weelk later Canon Gore was appoint-
ed Bishop of Worcestor, with episcopal jurisdiction
over Mr. Chamberlain’s kingdom and Mr. Stead
has some very amusing remarks to make on
this strange appointment. ** Now Mr. Chamberlain,”
says Mr. Stead, *“is the King Herod of our times,
and Mr. Knos-Little is a kind of political pocket:
chaplain attached to the modern Herad’s poliey, if
not to his Conrt. The new Bishop of Worcester has
hid Cathedral in the city famons for the vietory which
Cromwell regarded as his crowning mercy, bat the
real centre of his diocease is  Birmingham. Imagine
John tl:e Baptist appointed by Pontius Pilate to be
Bishop over Galilee when Herod was in his glovy,
and we have some faint iden of the mature of the
appointment by which Lord Salisbury sent Canon
Gore to be Bishap of Birmingkam.” Canon Gore
was born at the beginning . of the Crimean War
of a well-known old Whig family. His maother
who still Tives was also of the same political connec-
tion. In Harrow, Charles Gore was the brightest
student and a shining light of the Debating Society.
At Oxford his bent was towards asceticism. Here he
took a fellowship and acqunired asufficient reputation
“both for personal piety and for sonnd scholarship to
canse him to be appointed Ixamining Chaplain fo the
Bishop of Lincoln. From thence he was transferred
to Credesdon. So signal was his soccess here that

December num-

he was placed at (lie head of Pusey House. Charles
Gore was bronght up nnder the infiuence of T. H.
Green. He knew what eriticism was; and his know-
ledge of the difficulties which beset the path of belief.
The work in the Pusey Honse was consummated in
“ Lux Mundi,”" a collection of essays, in which
Charles Gore’s Essay on Inspiration created n good
deal of stir and elicited much adverse criticism. "It
sonnded the destructive note which differentiated
the Broad Chuarchman of Dean Stanley's school
from what may be called the Broad Church school
of which Canon Gore was the mosk conspicnons
representative. [t was during the hmbbub created
by Lux Mondi that Lord Roseberry appointed him
as the Canon at Westminster, Of his work there,
of his power in the pulpit, of his genuine catholicity
nothing nob already known to the people can he snid
lere. The question is what he will do as the Bishop
of Birmingham, with snch views in the midst of an
atmosphere so deeply infected with the zerms of
blatant militarism. Of the South African War his
opinions arve notso explicit as in the question of
social reform. He sees that a war for vengeance, a
war entered upon a spirit of over-bearing arrogance
is a war indefensible on any Christian standpoint,—
a war which can only bring in its train of disaster
upon disaster and national hnmiliation. But upon
other issnes of the war his voice has mob led the
nation. Bub he is oneof the very few Christian
divines who serve, in these days, the Chnrch with a
devotion and earnestness so rare. ‘T him the spiri-
tual life is eversthing and the true believer whose
veligious life is a reality enabling him to live in
conspicnons commnnion with his Malker, iz a brother
Christian with whom he stands side hy side withont
any of the arrogant spirib which is the bane of 8o
many eood men.  No Non-Conformist. who has
worlked with him has ever felt for one monent the
existence of that invisible, but very palpable wall of
disision, which separates many Anglicans from
those who do not belong to the Anglican communmnion.
His fearless expression of the revalsion of feelings
esnerienced on the conduct of the war has already
told npon his prospects. It is said that the oraain-
ing ceremony at Westminster lias heen postponecd.
For what reasons it is nob yet quite evident. Bat
such petty persecntions by the powers-that-he
will never influence a man like (Charles Gore to
compromise with his conscience. b
The topic of the month in this issneis ** The dis-
tribution of Nobel prizes,” and the hooks of the
month which receive the learned reviews are Mr.
Well's “ Anticipations” and Mr. Rowntree's * How
the other hali lives.” }
The Arena.—Tlhe Hon, W. A. Northectt opens
the December number of the Arena with an interesfi-
ing article on “The Rights of Men.” He buiefly
traces the different 1ights won from the puling
powers by the liberty-loving men of yore; and, finds
in the modern phase of monopaly and trast in the
commercial world a cartailment of rights which is
nor quite flattering to the advanced civilisation of
the twentieth century.: The solutioa=of the cen-
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tury’s problem will come only, he says, when the
trusts and combinations of capital co-opemte.wwh
the federation of labour. _““The crescent promise of
the 20th century,” says he, “is the harmonious and
fair partuership and co-operation of labour and
capital, Tt is the heir of all the nges in the foremost
files of time. [t is the genius of American institu-
tions, in the fulness of time, to wipe the last appro-
brious stain from the brow of toil and ta crown the
toiler with the dignity. luster and honor of a full
and perfect manhood. I wiil give yon the toast qf
the twentieth century : - Here's to Labonr and Capi-
tal—the organisation of each and co-operation of
hoth.™ »
« Revolutions in religions thought daring the
nineteenth century’’ is a rapid survey, by Mr. B. O.
Plower, of the various forces that went to modify
the religions thonght of the last century, The
prevailing religions conditions in New England at
the close of the eighteenth century were typical. The
Chureh clang tenacionsly toits gloomy theology.
Tt frowned upon normal life and innocent amuse-
ments. And as a resnlt seepticism and abheism
spread on all sides. The Paritan colonies prior fo
1he Revolution were noted for singularinconsistency
in conduct and for a casnistry at once artificial and
misleading. Unitarvianism as proclaimed by Dr.
Channing came as a rvefreshing ruin on a parched
soil. Tongfellow, Bryant, Towell and ‘Holmes sang
the songs of new time. Tt wasone of the great factors
which broadened and humanized the Christian faith
in Americaand to a certain degr=e in England during
the last centary. Then came the scientific revelations
of geology, paleontology, and biology, and the
evolutionary theory for a time well-nigh enconntered
the solid front of united Christianity. Much might
have heen gained by utilising the services of this
new theory. Bnt it was long before Dr. Savage
boldly and in masterly manner defended the Evoln-
tion theory; and Henry Drommond, while accepting
the theory, went a step further and pointed out
a vital fact, viz, the fundamental law romning
parallel to the strnagle for existence, the struggle
for the life of others. Tt took so long however to
enlist the services of sciences and the question has
now been set at rest by the Rev. Charles Parkhurst
who said in a signed editorial that Darwinism was
neither atheistic nor agnostic. Then come the in-
finencesof areat men wholived and preached a higher
life and noblar thought. Victor Hugo singing the ideal
loving humanity, believing in progvess and praying
toward the infinite, Carlyle with his “ Sartar Resar-
tus,” Mazzini proclainiing the shallowness of philo-
sophy that failed to minister to the religions side of
life, Richard Wagner declaring the higher mission
of music, Jean Francois Millet' preaching twith his
brash and discovering to the people the hollowness
of modern religious professions, Ruskin unfurling
the standard of ““ All for all,” and lastly., Browning
- singing the broader and higher concepts of deity, of
life and of the interdependence of nll living things—
these are fhie influences that, leavened the religious
thought of the century: Among other -articles of

interest in this issue arve “ Christian leadership and
economic reform,” “ Evolution and Theology,” and
“Capital and Labours,”

The Metaphysical Magazine.—The handsome
Ohristmas number of this Magazine opens with a
frontispiece of the palace of King Pal. Mr. Alexan-
der Wilder writes a short articleon the ¢ GGenesis of
the Kevan.” Mr. Wilder takes a highly ecatholie
view of Tslam and the great book of Islam. It
is true,” says he, ¢ that there are what we must con-
sider radical fanlts and blemishes. We can find
them in profusion by looking for them. Yet it is
far belter to have our eyes open to discern what is
good and useful, and Lo see things as they are. In
this view of the matter we must place the great
Arabian in the voll of benefactors of the humari
race.”” Surely, this is the proper spirit in which we
bave to look at other religions. For, has it not been
said by onr Lord, ““ All paths, all ways lead to me.”
Mys. Arvthur Smith presents a pleasant description
of Gwalior, the Jaina metropolis. Among other arti-
cles of interest in this issne are : “ From Savage to
Civilian,” “Charbonnel’s Victory of the will.”

The latter is an interesting. exposition of the
T'rench anthor whose chief life-influence seems to
have been the greati American writer and philoso-
pher, Emerson. ‘T'he French idealist, instead of
presenting will as a hlind, nnmanageable force, like
Schopenhaner images a trner reflectior. “In thislies
the power, the sunny stimulus, the mystic insight
and practical value of the work.”” The central idea
is one with which we are not unacquainted in other
forms. “ We are emanations of the Great Will, with
which we may attune onrselves by wmeans of an
harmonious onter life and by inner aspiration ; and
that in direct ratio as we rise into a comprehension
of the will of our Over-Sonl and snbjugate the
will of the flesh, we inerease the ehigher light and
life within us, and bhecome heantiful; the iden of
beantiful being an exalted perception of rhythm and
measure, the harmony of all parts, proportion and
perspective.”’

The Mind.—The December number of Mind
opens with a frontispiece of Mr. Horatio W. Dressor
and an interesting article by him on ‘“ The philose-
phy of adjustment.”” Mr. Dresser is one of the
ablest exponents of the New Thonght. He inherits
the New Thought bias, the control of mind over
matter, from his parents, who were themselves
ardent believers in it and whose conviction per-
meated the whole family. Mr. Dresser dates
the beginning of his life-work from 1883, when
he took up the study of Emerson and other
great writers, at which time he also copied Dr.
Quimby’s  manuscripts for his father. It was
daring this period that he began fto practise mental
reading in connection with his parents. Mr. Dresser’s
public tenching became aregular feature of his work
in 1889 and in 1893 the sphere of his usefulness
enlarged at his fatlier’s passing. “ The power of
Silence’ is his first hook. Here is apassage which his
biographer gives, so full of truth and sublime con-
ceptions. “To know that everything we need is



	E 9846_000235
	E 9846_000236
	E 9846_000237
	E 9846_000238
	E 9846_000239
	E 9846_000240
	E 9846_000241
	E 9846_000242
	E 9846_000243
	E 9846_000244
	E 9846_000245
	E 9846_000246
	E 9846_000247
	E 9846_000248
	E 9846_000249
	E 9846_000250
	E 9846_000251
	E 9846_000252
	E 9846_000253
	E 9846_000254
	E 9846_000255
	E 9846_000256
	E 9846_000257
	E 9846_000258

