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A Wision of India.

SURYAKANTA:

(The Sunflower.)

By K. S. RAMASWAMI SASTRI, B.A., B.L.
A vision shines upon my wondering eyes;
I see a thousand sunflowers shining fair
In this unagitated sunlit air 55
’ And bring by beauty dreams of paradise.
Where'er I turn this sight around me lies
Where’er I be I shall within me bear
“This vision’s splendour bright beyond compare,
True: beauty’s ever-new and sweet surprise.
Agshines the sun in sky with millions rays
Of laming gold that speed from orbed fire
That dark doth seem;but is all colours’ source,
Se shines this flower’s bright and sunlike face
With petal rays that aye flash sunward higher
From central gloom through beauty’s opened.

' »

doors.

Prize-Cempetition Essay.

The subject for this month’s Prize-essas is The
offect on the Hindu Society of the passage of the
Hon'ble Mr. Patel’s Inter-caste Marriage Bill.”  The
subject should be dealt with exhaustively from all
points of view and special stress should be laid on the
Shastraic point of view distinguishing this from
previous legislatiods such as the Widow Marriage Act
the Age of Consent Act and the abolition of Sati and
detailing the dangerous disruption that would be caused
in the Hindu Society by this enactment. The prize
amount is specially raised to Rupees Fifty for the best
and most comprehensive dissertation and the Editor
reserves to himself the right of publishing in the ‘Hixnpu
MBssaGE  essays other than the one that secures the
prize if he finds them worthy of publication. 1f more
than one essay is found to be equally good the prize
will then be divided equally among them. If noessay
comes up to the mark, then consolation prizes only will
be awarded at the discretion of the Editor. The essays
should reach the Editor on or before the 31st March.

Dreams of the Soul.
By Ax INDIAN DREAMER.

XIX

Grive me, O Lord, concentration in the place of
distraction.

Give me, O Lord, renunciation in the place of
desire. :

Give me, O Lord, love in the place of hate.

Give me, O Lord, light in the place of darkness.

Give me, O Lord, truth in the place of illusion.

Give jme, O Lord, wisdom in the place . of
ignorance.

Give me, O Lord, peace in the place of strife.

Give me, O Lord, Thyself in the place of myself.

XX ;

I bow to the Divine Mather again and again and
again.

She is ever gracious unto me her unworthy child
—the most wilful and sinful of her children.

When she tupns her tender divine eyes on me, &
new and soft and brooding ‘and blissful peace dawns
on my heart.

1 see her glimpses of her wondrons radiange:
everywhere.

If at any moment I dose sight of her face or
thought of her love, | am joyless:and'lost in arief.:

O Mother ! I ‘am tired of the shows of life.
Grant that I ‘may always loye Thee and'be by Thy

_beloved side.
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Gvenfs of fHe Week.

g Ml
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THE FISHERMAN AND THE GENIL

THE LEAGUE OF NATIONS:—By the Great God !
‘Why did I remove the stopp’er?

= *®
The international outlook still - continues to be
obscure ; but there are ‘certain indications in it of an
impending catastrophe which all prepare to face, but few
care to avert. The Europe of today bears a curious
resemblance to that of exactly a century ago. If
Matternich enchanted the Concert of Europe in 1819
into utilising the fruits of a War of Liberation to crush
individual liberty and put_into force a policy of cruel
repression, even so does Military France today seek, not
without some success, to enthronme Reaction in the
eounsels of the nations. The bogey of Bolshevism and
German militarist revival has been raised, and it has
everywhere been met with repressive action, executive
as well as legislative, ;

- = *

The ‘freest democracies’ appear to be as much
affected by this fear as the most tyrannical of despots. In
the Unitied States, Government has felt itself called upon
to deport the alien (?) Radicals wholesale, in the most
summary manner and without recourse to regular judicial
trials, There is little of the right to personal freedom,
as such, in Canada; of the right to free expression of
opinions, there ig less. Persons whosa views are
obnoxious to' Government ‘may’ be quietly removed to
unknown destinations under the ‘ Immigration Act and
Regulations of 1919.” Political  literature, such of .it,
that is to say, as is considered undesirable by the execu-
tive, are similarly banned ; possession of the same having
been decreed by Order in Council to be a crime punish-
able with fine and imprisonment for long periods.
Castle government is rampant in Ireland ; and, as if that
were not enough, the Dora (Defence of the Realm Aect)
is to continue to hold sway thére for some time more.
What obtains nearer home it wers needless to tell.
Whether justifiable or not—that is a point which we
cannot lightly decide—the fact remains that reaction

- everywhers reigns supreme.

The pity of this all is that repression is resorted to
exactly on the ground that that alone ean avert revolution;
while the justification, by the revolutionaries, of their
rush to ruinous remedies is that they coald nob by other
meang, defeat tyrannical reactionaries, arrogant despots
and privileged burgeoise. It is agreed that both Reaction
and Revolution are alike undesirable and that their
relation is in many cases that of cause and consequence.
Which is the cause and which the consequence is the
matter on which opinion is divided. The German
militarist feels that the Majority Socialists are revolu-
tionaries. They plan therefore to dethrone them from
power and effect a coup d'etat. The Independents and
Socialist group of the extreme left in Germany on the
other hand, feel, that the Militarists and the Majority
Socialists are alike reactionaries; and they conspire to
organise a social catastrophe and esfablish a proletariat
dietatorship. The vast majority of the people however,
are by convicbion neither the one nor the other class;
they distrust both ; but are forced to range themselves
by the one side or the otber. Out of this general distrust
arises the impotence of the saner elements in society ;
and society pays for this impotence : Humanity is every-
where in shackles.

'\ g

This spirit of Reaction corrodes, not merely internal
and Imperial policy, but also international policy.
Witness the attitude of the Allies towards Turkey. No
one, least of all one belonging to a subject nation, who
bas read the history of the middle East, can withold
bis sympathies from races and religions which were the
subjeets of Turkish atrocities in so far as such atrocities
are true. We do not think enlightened  Indian Moslems
wish to perpetuatie misrule anywhere, least of all Turkish
misrule. But they do hold—and we heartily share in
this view of theirs—that His Imperial Majesty the
Sultan should be given the benefit of the well-known
maxim that the king can do no wrong. . Let guarantees
for enlightened rule over subject nationalities be taken
by the League of Nations, but let the Khilafat be put out
of danger by guaranteeing to Turkey temporal as well as
spiritual sovereignty in so far as it does not interfere
with the inherent rights of subject-races. A settlement
which falls appreciably short of this will only perpetuate
international ill-will and impair the solidarity of the
empire. That is the significance of the almost universal
observance in India of the Khilafat Day in which the
Hindus ave co-operating with their Moslem brethren.

*
®

So far as political circles are concerned, The Event
of the week was the publication of Liord Meston’s award
of 25 seats for non-Brahmins out of 65 seats for general
constifuencies for the Madras Liegislative Council under
the new dispensation. Mvs. Besant and the Anglo-
Indian Press generally take the attitude that non-Brah-
min obduracy was served right. The Hindu, on the other
hand, appears to feel that the only noteworthy ' feature
of the arbitrator's award is its arbitrariness and
roundly rates Liord Meston for his inconsistency in deviat-
ing from the 50 per cent reservation of the Government of
India to which he was a signatory. - This attitude is
not perhaps quite unintellegible. = The line of reasoning
seems to be some-what like this. The award mus
be either fair or satisfactory. If it is fair, then, there
ought to be no reservation for Non-Brahmins ; for, they
constitube the majority of votars. On the other hand, if
it should be satisfactory, then, there should be left no
reason for discontent and suspicion amoug Non-Brah-

.mins, which result, the award is not, in its opinion,

calculated to produce. We do not see, why we must
take an attitude so severely logical. . There is an infinite
number of stages between supremacy and surrender
which it were good that we take advantage of and the
stage Liord Meston has suggested may well be acceptied as
a working proposition. Compromise of this nature is

. of the essence of politics, and we are disposed to think

that the majority, even among the Non-Brahmins will
soon learn to rest satisfied with the award. o

a B
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Philosophic Progress in India—VI.
By K. SUNDARARAMA ATYAR, M.A.,

Having treated in some detail of Samadhs,
its stages of development and its results, we pass
to what is called ashtanga-yoga or the eight
steps leading to the highest form of concentration
known as nircdha-samadhi, and of the preli-
minaries to ashtanga-yoga, known as kriya-yoga
or karma-yoga. These preliminaries are treated
in Yoga-darsana (IL. 1). This Sutra is:—
“Tapas, Svadhyaya, and Isvara-pranidhana
form Kriya-Yoga.” Tapas is the practice of
religious austerities till the mind is free from all
desire of pleasures in this, or in other worlds.
Svadhyaya is the frequent repetition of pure
mantras like Pranava or of the Upanishads which
reveal the Addhyatma-vidya. ' Isvara-pranidhana
is the giving up of the fruits of Karma as a love-
offering to Isvara. The effects of these acts
which are known as Kriya-Yogais explained: to
be (1) to fix the mind on the attainment of
Samadhi; (2) to lessen the power and intensity
of affliction () tending to disturb the serenity
of the buman mind. :

Herein we may fitly explain what -has
already been merely referred to by us,—wiz., that
this faith in, and worship of, Isvara forms the
second . great point of difference between the
Sankhya and Yoga systems which has led to the
former being called nirisvara and the latter
sesvara. The Yogies’ conception of [svara is
different from that of the Veda and Vedanta.
Isvara is conceived not as the supreme lord,
creating, sustaining and withdrawing into himself
the manifested universe, but only as ever-living
and all-knowing Guru—the teacher of all other
teachers, however early in time,—the - Purusha
whose personality is not affected by the limita-
tions of any sort due to Karma or the results
flowing from it, either in.the form 'of tendencies

' yet unmanifested (vasanas) or the endeavours

@

and experiences, joyful or the reverse,
course of manifestation.

The  Klesas (afflictions) to which living
beings are subject are five in number,—viz,
avidya, asmita, raga, dvesha and abhinivesa
(IL 3). Avidya, the first of these, is explained
(LL. 4) to be the seed from which there sprous
those ' which follow.  Awvidya (lgnorance) is
defined as follows :—

EE R o ErBaR i I RBIE eI IGHE DI

*“ [gnorance is the mistaking of what is
transient, impure, pleasant, or intelligent (atma).”
For example, we have first, the regarding of
the earth, moon, stars, &c., as eternal.  Secondly,
the human body is full of frightful impurities
whether we regard its material source and seed,
the quarter where it develops as the foetus before
birth, its various exudations while it lives, or its
frightful condition and transformation in death,

now in

. 3y

- person who sees, acts, and enjoys.

Third, wealth which is usually regarded as the
most desirable of all objects of pursuit brings on
all of us unnumbered troublesand miseries. Lastly,
all except the true jnanis regard their material
body, senses, or mind as the intelligent Atman.
Asmita is the identification of the organs of
perception or the internal organ as the living
Raga is the
desire for whatever gives us pleasure. Duvesha
is the aversion we feel for what is painful.
Abhinivesa is the constant fear of death and the
ceaseless desire to continue to live which is present
in all living beings from the lowest worm to the
highest sage. The Yogis explain that this is due
to instinet (which is ingrained and organised in
all living bodies) resulting from the experience,
in countless previous births, of the immeasurable
and unendurable pangs of death. The Yogis
also explain that the immediate antecedent cause
of all these klesas (afflictions) are ‘the Karma-
vasanas (II. 12) resulting from various forms.
of activity in this birth or in previous ones
and stored in the mind of all. ‘Some of these
Vasanas lead ito pleasurable, others to painful,
results.  But to' the: Yogi, they ‘are all eéqually
undesirable,—* z:&ay q3 [HaE:, ’—as they lead
to rebivth in this'and other worlds and' stand in
the way of Viveka-khyati” which alone leads to
the freedoni ‘of Kaivalya' by destroying the
ignorance (Awidya) which™ is the 'seed of the
sorrow and troublé of rebirth. - With the spring-
ing of Viveka Khyati (or the discriminative
knowledge of : the Purusha as distinct from
Prakriti and its manifestationsor transformations),
the samyoga (or binding association between
them) is for ever sundered, and ‘all the #klesas
which spring from it and which have to be
removed are destroyed, and we reach the bliss
of Kaivalya. %

We now pass to the eight angas (limb~) of
Yoga enumerated as follows in the Yoga Sutra
(IL. 29). They are Yama, niyama, asana, prana-
yama, pratyahara, dharana, dhyena, and 'sama-
dhiy (of the sumprajnana or ekagra kind already
mentioned).

The Yama consists of five virtues:—(1):
ahimsa (von-injury), (2) satya (truthfulness,)
(3) asteya (non-stealing,) (4) Brakmacharya
(chastity), and (5) aparigraha (non-receiving of
gifts). Ahimsais defined as 981 gFEET--
aqf¥z1E:,; ” “not thinking or doing any injury to-
any living being in any manner and at any time. '
This'Ahimsa is the effective source of the attain-
ment of all other virtues.and of the eight-limbed:
Yoga above named. Satya (truthfulness) is the
use of words in order to convey to others what
one knows either by sight, hearing, or inference
and with a view simply to the benefit of all
living beings. Asteyam is the refraining from
taking away from others what belongs to them
by methods ‘which are not permitted in the
Dharma-Sastra. Brahmacharya is the restraint
of the sex-organs from all kinds of impropriety.
Aparigraha  is  the - not taking from others
of anything known to have been earned, possessed, -
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injured, lost, or desired by them. The Yogis
call, by the name of Mahavratam (the great vow
or resolve), the practice of these virtues, irrespec-
tive of all considerations of class, place, time, and
oceasion. \

Nivama consists in Saucha (zi=) Santosha
(#dr8), Tapas, Svadhyaya,and [svara-pranidhana.
Saucha consists of (a) external parity due to the
washing of all dirt by water, the taking of pure
food, &c.; and (b) the removal of all internal—
i.e, mental—impurities. Santosha is defined
as the absence of the desire not to seek any means
of livelihood other than what one has already on
hand. Tapas is the enduring of all dualities such
as heat and cold, honour and dishonour, joy and
sorrow, &ec., and austerities such as krichra,
chandrayana, &. Svadhyaya and [svara-prani-
dhana have already been dwelt upon. The
Yogadarsana explains in Chap. 1I (Sutras 35-45)
the various Siddhis gained by the constant and
unlimited practice of the virtues constituting
Yama and Niyama.

Asana is defined as “such posture as is
steady (Rwx) and pleasurable (g@), such as
Padmusana, Bhadrasana, &c. Asana also helps
the person who practises it to endure the dualities
already mentioned.

Pranayama,—which comes fourth in order
among the eight angas—is the controlling of the
breath, both in taking in the air which is outside
the body (ar@) and in expelling the air within
the stomach (34@). Sri Vyasa, the commentator,
gives the following explanation :—* Where, as
a result of expiration, there is no movement, the
air outside is stopped (from going into the body);
where, as a result of inspiration, there is no
movement, the air inside is stopped (from going
out) ; where there is no movement of either kind,
we have the third kind of stoppage, and it is
attained by one and the same effort.” These
three kinds of stopping breath are called
respectively Rechaka, Puraka, and Kumbhaka.

Pratyahara. When the mind is withdrawn
from its object, the senses of perception (jnanen-
driyas) are also thereby controlled and withdrawn
from the same, as if directly by a separate effort.
No such separate effort is needed,—as it is in the
controlling of the senses of action (karmendriyas).
This withdrawal of the senses of perception from
their objects is called Pratyahara.

We now pass from the five remoter angas
or limbs of Yoea to the three which are nearest
to the attainment of nirodha-samadhi. These
three means (or Upayas) are (1) Dharana, “the
fixing of the mind in a locality (é.e., object within
or without the body). Within the body, the
places intended are the plexus at the navel, the
lotus of the heart, the light within the brain, the
tip of the nose or the tongue, &ec. Outside the
body, we may have any object from which the
mind receives impressions. (2) Dhyana is the
continuous flow of one and the same impression
from the object meditated upon without the
interference of any other. (3) Samprajnata-
samadhi is the realisation of the object only in

the mind which seems to lose itself in the com-
pleteness of its absorption by it.—Where all three
(viz, Dharana, Dhyaua, and Samadhi) are com-
bined together and directed on the same object,
the method of concentration is called Samyama,
and then the mind has a continuous flow of clear
cognition of the object.

We have already fully dealt with this kind
of Samadhi,—known as samprajnata-samadhi or
sabija-samadhi. [t leads to the higher kind of
samadhi known as asamprajnata-samadhi or nir-
bijasamadhi, and this also has been fully treated
above. This later is the highest form of samadhi
and leads on to viveka-khyati (the discriminative
knowledege of Prakriti and Purusha) which
finally leads to kaivalya. .

In conclusion, the Yogis point out that this
branch of knowledge consists of four parts. As
in medicine, we have to deal with (1) disease,
(2) the cause of disease, (3) the removal of
disease, (4) the remedy which leads to the re-
moval of desease,—so in this Yoga-sastra we
have to deal with (1) samsara, (2) the cause of
samsara, (3) moksha (freedom from samsara),
and (4) the means leading to moksha.

The following is Sri Vyasa’s brief summary
of the truth established by this Darsana :—

FEage: QAT 3T | SAAgETAr: GAET 3R
SATEATARAA MIEY | gRIAT: GERIA |

‘Samsara which is full of sorrow is heya,
that which has to be gotrid of ; the association or
identification (samyoga) of Pradhana and Purusha
is the fAeya-hetu, the cause of samsara; its
removal (hana) cousists in the final and absolute
destruction of this samyoga ; the means to this
removal (hanopaya) is samyag-darsana, z.c, the
practical realisation of the distinctness of the
Pradhana from the Puruasha.

Wofes and gomments,

Our contemporary, New India, has in its issue of
the 8th inst. dipped the pen in gall of very deep
dye against what he calls “some Hindus.” He eclaims
for Theosophy the —merit of having been a ‘‘reviver of
Hinduism all over India,” and “saving the younger
generations from being submerged in materialism. The
editor makes other charges, too against those whom he
calls “bigoted Hindus’ and others whom he condemns
as “‘Neo-Nationalists.” We will deal with several of these
fulminations which are altogether unjust and unfounded.
He says that ‘some Hindus (of Madras) hate theosophy.”"
We make the retort that it is not only some, but most,
Theosophists who “hate” Hinduism and misinterpret it
in every possible manner so as to discredit it. Only the
other day we quoted Professor Mackenzie's candid recog-
nition of the fact that ‘‘the religion that is most nearly akin
to a philosophical construction would seem to be that of
Brahmanism.,” The Theosophists of whom we speak
ignore this fact, and have largely imported the doctrines
of Buddhism from abroad and palm them off on cre-
dulous and gullible Hindus who know little or nothing
of the Sanatana Dharma, their own religion. The Iate
Colonel Oleott was a professed Buddhist and knew little
or nothing of Hinduism. He learned what he knew
from one who bas been called ‘“‘the greatest liar that ever
lived and no wonder that the movement of which they
were the apostles should have played such strange parts

.
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and passed through several episodes which haye brought
to it very little credit.

* e

If in South India “some Hindus hate Theosophy'' —
via only criticise its methods and expose its follies ; for
we, as Hindus, are incapable of hatred,” and we do not
llka western peoples, compose “hymns oi hate” or glorify

“exploitation’ as the gospel of evolution, or claim the
oredit of being ‘'the representatives of a belligerent civi-
lisafion’—Theosophists who make a grievance of it have
only themselves to thank. From the beginning they
have adopted what the Hindw newspaper bas rightly
and aptly called ‘missionary meshods.” Mrs. Besant and
her followers of all kinds have written or circulated a
vash literature which has had the effect—whether they
intended it or not--of inoculating the minds of several
Hmdu veaders with the poison of alien doctrines and
‘misinterpretations’ of Hinduism. The Findus bave
always been a meek and gentle people, easily disposed to
be forgiving and be thankful for even small favours,
For instance was not Mrs. Besant for a comparatively
small amount of . political work, made the President of
the National Congrsss ? And yet, in one of*her writings,
she charged the Hindus with ‘having fallen through
sloth, selfishness, and the taking of the unrecompensed
service of others.” The editor of New India speaks of
a crusade of calumny, Indeed ! The world ought to
kuow now who is, and who is not, ¢apable of’ embarking
on ‘a crusade of calumny,’

* o *

The Bditor of New Indiw's claim that Theosophy
is ‘a reviver of Hiuduism all over India’ is nct at all
justifiable. The truth is that Mrs Besant has promulga-
ted many un-Hindu and utterly unfounded doctrines,
such as, (1) that there are innumerable’ Personal Gods
or Paramesvaras (2) that all avataras of 'Vishou hage
once been  jivas like ourselves; (3) that' even mukias
have re-births (4) that there are distinctious of caste
even in sukshmasarira, &e. These are all uvn-Hindu and
unfounded. Theosophists have also eirculated unfounded
stories aboub various persons—that Blavatsky and T.
Subba Rao have already been born in  Brahman bodies,
though care has been taken to concaal from us who they
are and where they ars and though they must by this
time ati least in the case of Subba Rao be nearing or even
passed man’s estate; that it was Jesus who was born as
our great Sri Ramanujacharya; that the previous life of
‘Aleyone’—alias J. Krishnamurti—during 16,0000 years
and of Mrs. Besant for 12000 years has been read
from Akasic records by Mr. Leadbeater. Mrs. Besant
herself—when Col, Oleott lived and when he
insisted on the removal of Mr. Leadheater from the
Theosophical Society for certain alleged malpractices—
once declared that ‘she thought that her experiences
with ‘Mr. Lieadbeater, on the higher planes were due
to glamour’ (vide Madras Mazl, 2nd April 1907.) DMrs.
Besant has also declared that there -are two sources of
Theosophy or Oceulsism:—(1) the Senzar Scriptures,
hidden in underground libraries in Himalayan caves;
(2) the' Akasic records, containing the events of the past

photographed, as it were, as they oceurred. The former
have never been produced, as the Hindu Rishis have
produced their Vedas, before the world. Moreover,

they are not in Sanskrit, but in some language unknown
to the world. So, for the Hindus af least, they have
no authority of any kind. Our sacred books do not
recognise them, or the Mahatmas who are stated to live
in unknown caves and to have charge of them, So long
as we know nothing of these so-called Secriptures, we
must reject them as utterly without praetical value for
any of us. Sri Sankaracharya has also more than once
ridiculed the idea that there can be any empressions of
anything recorded or impringed in the Akasa.

* ¥
Moreover we consider that the moral foundations
of Theosophy are nof s&blsf&eborv Mus. Besant herself
has declared ag follows:— ‘A man may do most evil
things and yet remain a ' fit person to be a member of

® )

. for moral and spiritual advancement.

the Theosophical Socisty,” In our view, this is an in-
tolerable doctrine. According to the Hindu religion,
Sat-Sanga, the company of the good, alone is wanted
Moral forees and
barriers exist ‘everywhere, and are wantéd to proteef
virtue from vice, and civilisation from barbarism’. If &
sinner or evil-doer repents, we shall by all means do
what we can for him' But, until he reforms, he must-
be kept at a distance so that others may nof
be contaminated. Mrs. Besant also saysi—Aections are
the least important part of a man’s life from the occalt
standpoint—a hard doctrine to many, but true.
Truly, occultism covereth a multidude of sins, Hinduism,
on the other hand, insists on Tyikarana-suddhy, puvity
of thought, word, and deed. We entirely agree with
My, Mead—once a highly esteemed Theosophist and co-
editor ‘along with Mrs. Besant” of the “Thesophical
Review’ now defunct—when he says that ‘thought and
motive are nob more important than action, all three
are equally important in truth,"”

* *

It is because the question of morality bas stood on
a more or less dubious footing in the Thesophical move-
ment that, we have had many strange and striking
episodes in its history, and the latest of them is the
story of * Adyar’s Ways " recently brought to light in
The Hindw. The Brahmins, in this Presidency, form a'
small community, and till now they have avoided danger
by their strict adherence to the precepts of the \adas and
'Smllhls That a society and movement c]a.lmmg Yo huve
been  a riviver of Hinduism all over India " should have
encouraged what The Hindu rightly called ** missionary
mathod ' is strange indeed ! If Tluropeans in India are
freely to contract marriuges with Brahmins, how dangerous
will it prove to Hindu society ? Hven a missionary of
Christ has declared of Hindu *Society,—' The Society
which lived 3,000 years ago still remains.”’ ‘Such a
Society must not be allowed to lose its vitality or its
power for good by mixing with foreigners who have for
untold ages and generations been bred and brought up on
habits and modes of life alien in every respect from ours.
Sri Krishna has, with his divine voice, proclaimed thaf
Varna-Sankara should not be allowed and that it will
“do harm to these people "—those who belonged  to
Hindu Scciety. If the Theosophical movement ot ifs
leading spirits place themselves in opposition to Sric
Krishna's teachings in the Bhagavad-Gita, how can they
claim to be * revivers of Hinduism " with any show of'
reason or justice ? :

*
**

The Hditor of * New India” says:—The missionary
crusade in the time of Colonel Oleott has never ceased
to sbir up hatred against the one great barvier between
them (Hindus) and the Christianisation of India.”” In
the first place, we do not believe that the exposures of
Col. Oleott and Madame Blavatsky in the local Chréstian
College Magazine were made as a partiof * the missionary
crusade’ against Hindus at least, Then, we must not forget
the fact that the scientific researches of “‘The Psychic
Research Society ' conducted by Mr. Hodgson confirmed
the substantial truth of what appeared in the Christian
College Magazine. Thardly, the leaders of the Theoso-
phical movement whom! the local Christian missionaries
exposed refused to clear themselves of the charges
against them either before the courts or at the har of
public opinion. Fourthly, the Christian ‘‘ missionary
methods ” have been also often made use of by the leaders
of Theosophy, at least by some very well-known
personages among them. The Hindus of South India
have always been fully aware of the fact, but they are
incapable of united action, Let us hope that they will
soon be forewarned if they would avert future peril and
dlsaster !

*
* ¥ 5

The Editor of ** New Indza  says that * it is only
in Madras that some Hindus hate Theosophy.” The
truth is that it is only in South India that Hindus are
weak and disunited. On the one bhand, the greatest
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Acharyas have been born here and done their work here;
oo the other hand, there are too many divisions and
heresies here which bave made us weak. Faith in
religion is apt also, to take the form of constancy in
adhering to exterpals and neglect of what is vital.
Hence, it is easy for those who wear the cloak of friend-
ship to entrap gollible men and 1emove them from ail
healthy indigenous influences, In other Presidencies,
the Theosophic movement has made very little beadway.
Moreover, some very influenial and rich men in South
India with very little real knowledge of the Veda and

Jedanta have always been the pillars of this alien
movement, and they have acted to a large extent like
decoys of younger men and men who have no grounding
in the principles of Hinduism. In several localities, one
iofluential man adbering firmly to the Theosophical
movement has used every meansin his power to advance
its cause, and gashered a large number of adberents and
rasources of all kinds on its bebalf. In other Presi-
dencies and parts of the Indian Continent, all these helps
and influences have been wanting, and so Theosophy has
not advanced. It is in South India that the movement
has found the environment suited to the progress of its
obscurantist ways and influences.  After all, if it is true
that in South India, only ‘' some Hindus hate Theoso-
phy,” why does the Editor of New India indite such a
bitter and envenomed attack upon them ? Wa hold that
the Theosophical movement has not been ‘ the reviver of
Hinduism all over India,”’—that it has not “ saved the
younger generations from being submerged in  Material-
ism,"—that it has not * saved us from the Christianisa-
tion of India.’ We have shown that it has given
curreney to numerous non-Hindu doctrines and palmed
them off as Hindu doctrines on credulous and gullible
minds, that its moral foundations and principles have
been most unsatisfactory, that it has allied itself with
many mischievous novelties, unverifiable absurdities, and
indefensible and roten practices and personages. Mr.
Mead has said of it:— ' If the truth must be confessed,
T have far more frequently heard the word brotherhood
invoked in the Soeciety as a cudgel wherewith to break
heads and hearts than as the condition of an honourable
peace and unhypoeritical amity, as a cloak for the
covering of the indefensible than as a steady light to
revenl rottenness.”  Mr. Orage has also said:— To my
mind the Theosophical Society has shirked the problems
of morality in the most cowardly fashion and has, under

Mrs. Besant’s leadership, preferred nearly always
perorations to common sense.” Mrs. Besant herself has
said:— " T do not consider that the Theosophical

Society has any moral code binding on its members.”
Hine ille lachryme !

Social and AReligious.

Hindu Culture.
1. A general survey of its past up to recent times.
BY L. K. RAMACHANDRA IVER. M. A.

Tver since the dawn of human life on this planet
of ours, there has been, or ought to have been, inces-
sant activity and struggle going on the part of man,
against the limitations imposed by nature, for obtaining
a more prosperous and healthy state of life. But,
evidently from the circumstances of the case, we are
unable to have an authentic and accurate record of the
various details of such activities and struggles. Any-
how, we can only guess that the path covered over
between each successive step of advance must have
been long and arduous, though we are mot realising
the exact immensity of the efforts as we are accustomed
to an advanced stage of progress and ecivilisation.
There is also this undeniable fact that, however less
removed man might have heen at first from animal
life, there is still in him that spark of human principle,

the funetion of reasoning, thinking, conscience, and
the like.

During such early stages of man’s life, his
attention being almost wholly absorbed with preserving
himself from the adverse influences of nature and the
animal kingdom outside, and the life of each one-
having to be individually used for getting each one’s
physical comforts and happiness, there would not have
been much time left for him to think of the higher
purpose and pursuits of life. So, then, it would have
taken a long time for man to have come to anything
like a well regulated group of society for the more
secure protection, defence and comforts of all the
members.

We are in utter darkness as to how such groups
of societies came into existence and how races came to
have a common bond of union and sympathy furthered
by the interests of a common tongue and a common
aim. We also know very little about the prehistoric
races, their adventures, mutual conflicts, their attempts
to make headway against great obstacles, and their
achievements in the realm of higher and nobler aspects
of life.

Though we are able to catch glimpses here and
there to a greater or less extent about the (relatively)
primitive stages of some of the races, which now claim
to have very far advanced in civilisation and culture,
so far as we are concerned with the race type known
as the “ Hindu race,” History is openly diffident to
lead us back to its primitive stages and can only begin
to throw light on the highly evolved and advanced state-
of society and civilisation which it manifested
through its life and activities. But some are disposed,
ount of the inherent prejudice of seeing the
primitivity of races very near before the historic period,
to think that the outpourings of the Hindu thought
through the Vedic Riks are merely the ebullitions of a
savage state of mind, bewildered by the wonderous
phenomena of nature, and obsessed by the inability
to explain the phenomena. But though there may be
some passages which may, superficially seeing, offer
some standing ground to such critics, the Vedic
passages considered as a whole do wot fail, as has
to be reluctantly accepted even by such erifies
themselves, to exhibit a highly developed view of men
and things and an emphasis on the function and
mission of life apart from the purely physical and
mundave view. Even from the materialistic point of ~
view, there ave various references which go to bear
out, without a shadow of doubt, that the Hindu race
was greatly advanced in all departments of worldly .
life and activity. In the face of such evidences, it is
simply preposterous to suppose that we come at the-
very early undeveloped state of the Hindu mind, when
it poetically expresses its admiration for, and appre-
ciation of nature outside.

So then, there is the fact that the Hindu race
and civilisation are only greeted by Dame History in
the period of its greatness and advancement, even
though she had the opportunity to greet other races
and civilisation just at the earliest periods of their
formation or development. Nevertheless, the Aryan
or Hindu civilisation might have taken long efforts to
come to that high level, wherein she was able to worlk
out her well thought-out scheme of life in a fully
vigorons and successiul state.

This vigour and success of the Hindu civilisation
is testified to, by the way in which it was able to
defend itself from aggressions on all sides and to
preserve its inherent peculiar individuality amidst all
vicissitudes, and also by the fact that it was able to
subdue other races and bring them under its fold and
absorb them by its genial and eonobling features.
This inherent vigour to withstand outside attacks and.
to preserve its individuality, and tbe soothing and-

o o
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ennobling influence which it silently exerts on those
who come it contact with jt, can be seen even by the
course of its history during wave after wave of foreign
conquest, which in the case of any other race and
civilisation would have ordained their complete
destruction. i

Hven after the Vedic period, we find the steady
development and progress of our civilisation asa
process of natural growth ; and we find that the
Puranas portray in a most admirable manner a perfect
order of society with a correct ordering of life and
activities directed towards the individual well-being of
man and also the safe-cuavding of the interests and
progress of the society of which he torms a part.

So, in spite of vast political and other changes

which were going on, the Hindu society kept its soul -

of culture unscathed, and thus came to have a
disturbance only on the surface waters of its life.

The Greeks came to conquer, but then went back
as disciples in the philosophy and wisdem of the
Hindus and enriched their philosophic ideas and
principles therefrom. When, later on, the Muham-
medan conquest came on, though at first there seemed
to be a conflict of interest and ideas which occasioned
fanatical persecutions and destructions, the calm and
persuasive force of Hindu culture and the grandeur of
its philosophic ideas with those of the Hindus, they
found the hopelessness of breaking the solid phalanx
presented by the system of Hindu society, and they
Jater on began to feel themselves sons of the same soil.

Passing on to later days, we have now come to
another great onslaught on Hindu
civilisation, which is the greatest that can be imagined,
and by which the Hindu society is put to the severest
test and is hard pressed to find out the way tosuccess-
fully grapple with and succeed in the present crisis, so
as not merely to preserve itself but also to help to
preserve other nations from suicidal follies of material
ambitions and cut-throat competitions and exploita-
tions unguided by any nobler impulses of life.

We shall, in our next article, consider the nature
of the onslaught against Hindu society and culture
and the real grounds of danger, and as far as possible
suggest constructive ways and means towards the
complete overpowering of such destructive onslaughts.

Essays on Bhagavad-Gita.

By TaE HonN’BLE V. K. RAMANUJACHARIAR.
( Continued)

Three questions may arise in connection with
avatara and these the Lord answersin Chapter LV.
verse 6:—

‘Remaining unborn, imperishable and the Lord of
all beings and seated in My own prakriti I come
down of Mine own will,

The first half of the verse answers the question
whether the Lords’s powers are in any way limited in
avatare. The reply is—No. The term ‘unborn’
difterentiates the Lord, as stated before, from matter

* and from Selves associated with it under the influence
of Karma; the term ‘imperishable’ from the Selves
whose connection with matter compulsorily has ceased;
and the term ¢ the Lord of all beings’ from a class of
Selves who were never bound by Karma. The term
‘san’ rendered as remaining’ shows that the Lord’s
nature in avatare remains unimpaived in any way.
The third quarter of the verse is reply to the question
what is the Lord’s body made up of in avatara. The
body ie His own prakriti, aund this is explained to be
the body which He assumes in the place of bliss called
Vaikuntha ; and a portion thereof i3 taken and put
dnto the particalar form that is needed for the occasion.
“This interpretation is based upon the Vedic teaching ;

° 3

culture and

but if it be permitted to depart from it, prakiiti way
be taken to mean the lower prakriti, i.e., matter; the
Lord would then take of this what He requires to
form His body, without the need to be born as we do.
Or it may mean the bigher prakriti i.e, a Self. The
Lord would then influence a persou already in the
world and work throngh him. The last quarter of the
verse is a reply to the question—why does He come
down—does He become bound by Karma. The
answer is No.—He comes down of His own Will
The term maya, being a word of many meanings,
should be understood here as knowing, and this in-
cludes all mental operations.

By knowing the Lord as He is, the disciple is
greatly helped :—

¢He, who knows correctly the Lord’s aspects of
immanence and transcendence, reaches yoga (bhakti-
Yoga)and can never be shaken from.it. There is
no doubt on this point.” (X. 17).

There is no doubt—the disciple will himself
perceive the fact. As to knowing the human aspeet
and the trath about evatura the Lord says :— :

‘He who correctly knows by divine birth and
action, as explained above, will on abandoning the
body not be reborn ; He reaches Me.” (LV. 9)

The body is the body dwelling in which he knows
the Lord ; in other words, He will at the end of the
present physical existence attain liberation, The
steps which lead to this result are stated in the next
verse ;—

‘H'reed from desire, fear and anger, with mind
fixed on Me only, taking refuge in Me and purified
with the fire of wisdom, many have reached Me.”
(Zbad. 10)

The first step is purification ; the wisdom here is
the correct knowledge of the Lord’s  divine birth and
action. This removes all impediments and makes him
worthy to begin bhakiéi-yoga. This is the second step
and is indicated by the expression ‘taking refuge in
Me.” The next step 1s to be full of devotion to the
Lord. This 1s indicated by the phrase ‘freed from
desire, fear and anger.’ Being full of devotion to the
Lerd, the disciple does not desire anything else ; free-
dom from desire leads to freedom from anger. The
reaching of the Lord is the only thing welcome to the
disciple, and its opposite the only unwelcome thing.
Hence, he is freed from fear. The last step is indicated
by the phrase, ‘with the mind fixed on Me only,’” and
no other thought intervening in this meditation, the
disciple may be said to be full of the Lord, which is
the literal meaning of the term Manmaya in the verse.
The result is reaching the Lord.

(VI) Gop axp Devas.

The Lord pervading the whole universe, and
being in every thing, He is that thing. This is true
of the Devas also. This is stated in the following
verses :—

‘With their wisdom carried away by various,
desires, worldly men resort to other Beings, bound
by their own natures and performing various obscr-
vances’ (V1L 20).

‘On any one, who loves any body (of mine) and
desires to worship ‘it with zeal, I myself bestow
unswerving zeal’ (Zbid. 21.) i

“Those, who full of devotion to Devas worship
them with zeal, worship Me only ; but not with a
knowledge of the instractions on the subject’ (X L. 23)

‘For I am the ‘eater of all sacrifices, and the
power that grants their prayers’ (IX. 24.)

‘The eater of sacrifice and of tapas (V. 29)’

‘By all theeVedas I alone am to be kanown; °I
alone give the frait taught by the Vedas’ I .alone
know the Vedag’ (XV. 15.)

From these it is evident that the Devas are the

Lord’s bodies, the term body being used in the sense
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already explained, and that one who worships a Deva,
really worships the Lord, without knowing it. The
Lord receives the worship, bestows zeal, and gives the
druit desired. The Vedas enjoin the worship of various
Beings—Indra, Akasa ete., the last verse states that
all those terms refer to the Lord only. To remove
any suspicion that this may not be a correct view, the
Lord adds in the same verse °I alone know the Vedas’
There is this difference between the worship of the
Lord directly and that of a Deva, not knowing him
to be the Lord’s expression :—

‘Finite indeed the fruit reaped: by those of small
intelligence; to the Devas go the Deva-worshippers ;
My devotees come to Me only’ (VIL. 23).

“They who worship the Devas go to the Devas ;
they who worship the pitris (ancestors) go to the
pitris; to the elementals go the worshippers of the
elementals ; but My worshippers come to Me’
(TX. 25.)

The worshipper thinking only of the Deva goes
to him ;5 but as the Deva lives for a finite period of
time, and has but limited enjoyment, the worshipper
cannot have more enjoyment, and must in any case
return with the Deva, when his world comes to an end.

Why do people resort to Devas? The question
is answered by the first verse quoted (VII. 20.) Their
wisdom—knowledge of the Lord—has been carried
away by various desires. Their ignorance as to NSri
Krishna’s being an oevatare is specially noteworthy.
What is the cause of the ignorance ?

*The foolish think that I hitherto uumanifest,
have (under the influence of Karma) obtained a
human form, not knowing My supreme nature,
imperishable and most excellent’ (VIL. 24).

‘L am not discoverable by all, being enveloped by
Foga-maya; This deluded world does not know Me
the unborn and imperishable (Zbid. 25.)

‘The foolish treat Me, the great Lord of beings,
with contempt, being clad in a human body, ignorant
of My supreme nature’ (IX. 11).

‘Having a rakshasi or asuri nature, and deluded
thereby, they are of fruitless desires, of fruitless
actions, of fruitless knowledge and devoid of mind’
(IX. 12).

One’s nature is rakskasi, when he is dominated by
tamas (inertia). He cannot therefore think and recog-
nise by means of His works, and by the spiritual
influence that He exercises that the Lord is not like
others. Even when he has outgrown mertia, and is
dominated by rajas (activity), he runs after worldly
things for himself. His nature is asuri. The glamour
of material things blinds him and he cannot see.
Persons of these natures ave therefore deluded. They
see around the Lord a human form, and at once con-
clude that he is like other persons. Yoga here is the
human form found in all, and is called maya, as people
are deluded by it. That this is the meaning is clear
from the reference to the human body in the third of
these verses:. The expressions ‘My supreme nature’,
‘unborn’ and ‘imperishable’ refer to the Lord’s aspects
of immanence and transcendence, and have been ex-
plained under these heads. of jrudtless knowledge in
the last of the verses—their canception of the Lord and
of things connected with Him, being incorrect, is
fruitless. Devoid of mind—when the mind does not
do its proper function, it may be said to be non-
existent.  Of fruitless actions—actions done with
reference to the Lord, which are fruitless, being done
under misconeeption.

(VII) SUPERTORITY OF THE TRUE DISCIPLE.

‘But the mahatinas having satvika natures, know
Me as the source of all beings and as imperishable,

and meditate on Me with an undivided mind.

(IX. 13).

The term mahatma means one with a large mind ;
and not being deluded, he can see things -as they are.
Satoika nature—nature dominated by Satva (barmony).
He therefore has correct knowledge of the Lord.
Imperishable againrefers tothe aspect of transcendence,
With an undivided mind—a mind not divided between
the goal, and the Lord as the means thereto. To him
both the goal and the means are the Lord himself. In
Chapter VII. 19. the Lord observes : —

‘At the close of many births one becomes « jrani

and comes to Me thinking ‘Vasudeva inall.” Such
a mahatma is very ditficult to find.’

Many births—many births full of meritorious
deeds. Jnani has the special meaning here of loving
the Lord only. In the term Vasudera the first member
means one who is in every thing and on whom every-
thing depends.

Siferarp and Educafionaf,

India—an Ode.

BY PROF. V. SARANATHAN M. A.
(concluded.)
v

Stars roll, descend, and heavy-armed arrive,
"Tween Earth and Sky inalienably throng |

Each fastness bonds! And there invading long,
Deluge sweeps richly honey and the hive !

On changing plains the waters build and break :
Thrones, wisdoms, pillars, fantasy, and flowers

Of sympathy, elegizc stones,—now wake,

Now cease upon ths view, (the flood o’erpowers.)
Yet Stories, of kings’ delight and harm;

Of Beauty adventurous in alarm

(Imperial, round with clouds arrayed).

Sound along incantation of the Waves !

Nurjeban’s light is there, and braid

Of those by tender hands unloosed (which pure fire laves}
‘Whose dedicated lives fly to the dwelling

Of the sunrise! Those unconquerable souls yet hear !
The flood hath passed to sound of stars revelling ;
While towers and headlands, art and time, remain !
Bus still are heard those tramplings on Her plain
8till bound with planetary travailings of one Fear,
Whirl hopes and renunciations, holy, slain !

v
O Wild unceasing Terror of our days,
O Power of deep importunate skies and seas,
O Voices, what may your dread hour appease,
Tears, pain or innocence of lonely ways,
Or calm unprofitable disdain of Time,
And building of fhe minarets of rhyme
And geeking of the shadow-land of aim,
Where the Moon holds her silver life and climé ?
The Sea has come from far to mingle,
And our world-streams and stones do tingle
With leavings of ancient floods and hills et
Our soul dissembles, outr hands fail, we die,
O Brothers, uncompanionsd Wills ! ;
While stranger sails from western oceans’ flow, here lis %
Sheltering our ills! O Western Suns, inspire ! /
O clothe ye with soft healing and array,
These puissances! Around the ancient fire,
We stood in kindred under oblivious skies,
And swept in early light the world ! Arise,
O gatherers of midnight fruit astray,
Children of India, wake! Hare are God's BEyes !

TEE HiNpu MessaGe will ba posted regularly every
week to any address in India, Burma and Ceylon on payment
of Rs, 6 only per annum; For all foreign countries within the
Postal Union it will be despatohed on payment of 20s. .per
annum, All subscriptions ave payable in advance and should ba
remitted to the Manager *‘The Hindn Message’® Srirangam. -
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"The Madras Elementary Educatioa Bill.
By Sox or INpIA.

We have long been made to understand that a
member of the Heaven-born Indian Civil Service
~could < fill with distinction,” and efficiently discharge
the daties of, any office in whatsoever department of the
government of the country. He may one day be a
Sub-collector, the next day a Seftlement officer, a
Divector of Civil Supplies, a Director of Survey or
Liand Records, a District Judge or a Census Commis-
-sioner, a Political Resident or a Director of Prisons,
a Director of Agviculture or a Director of Police, a
~Censor or a Director of Tndustries. [n fairness to our
~Government, it must however be conceded that with
officers belonging especially to the European Section
of the Service, they are thoroughly impartial, vacancies
-do not certainly go by favour, nor, shall we add, by
merit. Vacancies are shuffled, lots are cast, and he who
gets a job is givenit. Two departments have however
been thus far braving the I. C. S.—viz., medical and
Education. The appointment of Mr. Painter, a
member of the service to a Chair in the Presidency
-College has hitherto been considered to have been
based on questions of personal merit. But the Madras
Klementary KEducation Aect just published in the
garette gives the cue.

If the Reforms are to come into force next January
at all, we fail to see the rationale for rushing the Bill
through at this stage. ~ Whatever be the merits of the
present Bill, The Executive Government mnst stand
self-condemned for their apathy towards the spread
of Elementary Rducation in the country.  This half-
hearted, half-way-house Bill introduced at a stage
when the bureaucratic form of government is burnine
10 the socket will avail them nothing, will not go any
way towards exhonerating them from their cnlpnbility.
In the words of the Montagu-Chelmsford Report,
“the government declined to support the former
(Gokhale’s Elementary Education Bill) for financial
and technical veasons.” The same Government in-
voked their official majority to reject Mr. Sarma’s Bill

-of a later day. The Government of [ndia and the
Provineial Governments tossed between them, as they
would a lead coin, the responsible Indian leaders, who
nothing daunted, brought up this question time and

- again,

Now that a sort of responsible Government is in
sight, why should you try to fetter its hands with your
Hducation Acts? People strongly objected to the
passing of the Oity Municipal Act, they objected to
- the introduction of the District Municipalities Bill, and
they will certainly protest against the introduction of
the Hducation Bill as well. We are aware at the same
time of the extent to which their protests will be of
avail. The Reformed Council will certainly have an
suphill work before it in coping up with the latest
! legacies of the bureaucracy. Will it not be wise, will it
not be politic, will it not be in consonance with princi-
ples of chivalry and etiquette to withdraw the Bill,

vand allow the new Government to have its own way

‘unhampered, unfettered ?

Districr EpvcarioNar CoUNGILS —THEIR
CONSTITGTION.

The Act is not to be applicable to the whole
Presidency, but is to be brought into foree in such
-areas as the Hxecutive Government pleases. And for
~every such area which goes by the name of a District,
by ne means necessarily conterminous with the Revenue
District, an Educational Council shall be formed,
whose strength will be prescribed by the Governor-in-
-Council, presumably in accordance with the require-
ments of individual areas. The Collector of the
District who at present happens, in twenty-three cases
-out of twenty-six, to be a civilian, “shall" he ex-officio

9 )

member and president of the District Educational
Council— subject of course to the usual proviso that
a non-official member may be nominated or permitted
to be elected president. We know what this proviso,

will be worth. The Local Boards’ Act of 1884
contains exactly the same proviso and in the
year of grace 1920 we find a handful of

the Presidents of District Boards being nominated
from among the noun-officials, election being out of the
question. The Inspector of Schools and his Assistant
and the President of the District Boards if a non-
official are to be members likewise ex-officio. The
District Board is to elect two members if its President
is the Coliector, or only one member if he is a non-
official. Each Taluk Board and Maunicipal Couneil
will elect such number of members as are preseribed
by Goverament. Any private educational body main-
taining Blementary Schools may be antherised ¢ to
nominate or elect one or more members.” The Govern-
ment may facther nominate one-fourth of the total
namber of members excluding ex-officio members.
The strength of the Council and the proportion of
official to the non-official, or the nominated to the
elected members are thus left extremely nebulous.
But what puzzles one is why there should be so many
ex-officio officials, or why of them all the collector
should be the President. If an official is to be
the President at all, the Inspector of Schools
would be the best person for the place: Why should
the lay Collector be placed over an: Inspector of
Schools in educational matters ? Can ‘it be said that
the duties of the Council are such}as ‘cannot be dis-
charged by the IEducational officer 2 TIs it mot a slur
on the department to hold that a lay Collector should-
be placed above him ?  *
Durres or e CouNciL.

The principal duties of the Council consist in
prepating in consultation  with the authorities con-
cerned—whatever that may mean,—schemes for the
extension of Elementary Education in each Taluk
Board and Muaicipal area, arranging for opening more
schools, or expanding the existing ones, granting
recognitions, considering applications for grant-in-aid,
disbursing sanctioned grants-in-aid and advising ”
upon all matters relatiny to Elementary Education
referred to the Council by the Director of Public
Instruction. Does this require a civilian Collector to
preside, and that over the head of an Educational
Inspector

( To be continued. )

Sbisforical and Scientific.

Modern Law and Social Grder.
By N. 8. VisvaNArms AIvAR.
(Concluded.)

Thirdly as a consequence of the change of view-
point and instruments of administration, a language that
conld suitably stand as the medium of exposition of the
Western view-point and its application to Hastern condi-
tions of living rose in importance. The result was thab
there was an enthusiastic rush for FEinglish University
Education and for the legal branch of it especially bacauge
that was the passport o some berth wherefrom one
could give the * New dispensations.” Fourthly as a result
of the Phenomena deseribed above, standards of life and
ideals of eo>nduct had comé to vogue, in strange dis-
sonance with the inherent native standards and ideals.
Vernaculars—the original maedia of instruction, came to
be neglacied.. In the desirs of the people to assert rights
and exach duties, there was no desire ‘ to give and taks,”
to * forset and forgive ' but instead, village after village
wera fast gotting disintegrated, infinite details of diffe-
rence which could not possibly have arisen under thsold
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village communism or which even if they did arise could
not stand long, assumed the pompous rame known as
itigation and at considerable cost and mental strain,
were being adjudicated on, in tune with the Western view-
point of ‘Progress and Individualism.’ That Justice is costly
now, is what nobody can dispute. But whether it would
be wise to make it cheap, without the purifying influences
of various other environments is open to doubt. Fifthly
a study of the South Indian village of the present day
discloses how every day a number of documents come into
existence, sham and real, which become the subject-
matter of litigation in Court, and how in a good many
cases the village people array themselyes info factions
interested 1n the litigations.

Sixthly it is also interesting to observe how patties
easily oscillate from the criminal to the civil and from
the civil to the eriminal side with final conclusions more
pregoant with litigious pitfalls than the premises with
which they started. To execute decrees is certainly far
more difficult than to get them and both the winner and
the vanquished stand on the same ground from a material
standpoint.

Seventhly—apart from lawyers learned in the law, a
growing body of people familiar with urban life and
institutions are coming into existence to facilitate the
business of litigants: These do not come under any
statute but that they are absolutely necessary under the
present complexities of litigation is obvious as they are
increasing in number. These help parties in the conduct

- of eases or are busy canvassing votes in an electioneering
campaign in a municipal city and contribute to a lot of
wild sensation amongst the public.

Bighthly, One may find in modern litigation an
intoxieant which, the more you use the more you need.
“Once a mortgage always a mortgage’ was the old
English Law that has changed with time. Butit is sadly
true ‘ once a litigant—always a litigant’” Tt would nob
be difficult to pick up claims litigated for tems of years
and families litigating from generation to generation.  °

Ninethly, From the stand-point of ‘ Higher culture’
that commands higher angle of vision than what we
ordinarily eommand, Modern-Law as applied to South
India has not been a success.

It has accentuated and raked up several superficial
differences in some points of religious ceremonial and
observance amongst some groups of the Hindu com
muoity and the case law of the last half a century bristles
with learned disquisitions on matters of religious
ceremonial and observance at the hands of Indian and
FBluropean Judges. But for opportunities, the disputes
would not have arisen or would have reached an order! y
easy settlement. The points for real contest between the
Tengalais and Vadagalais nre few substantively and
possibly none and yet hundreds of villages where
there are Vaishnava Temples bave something to do with
disputes of this description. It should be confessed that
whenever litigations of -this deseription are found,
animosity and rancour naturally clond public activities,

Tenthly, There is an excess of departmentalism in
vittue of application of Modern Law. In village, depart-
mentalism and routine can never be of use. The instinet
of the Indian villager is only to do substaptial good, He
does not mind who does it. Hence local self-govern-
ment experiments in villages do not appear to me to have
succeeded well. More often  than not, Unions and
Municipalities are forced upon the people against their
wishes. Itis nof that people do not like corporate
action for doing good but they have no faith in
machineries where spirit is little, rules are all, and cost
is prohibitive.

The foregoing is a short summary of the phenomena
that anyhody conversant with litigation, litigants and
Scuth Indian village conditions does observe do-day.
There is order in the sense that there is no hreach of
peace and peovle do not rush to eut one another's throat
but in the sense that there is an inner mentality also that

is'in peace, I do not think that Modern Law has been a |

HUCCHSB.

There is no wisdom evidently in denying what is g
fact. Prudence would rather be to work into the present
system whatever we think necessary for the moral and
material health of the society. Let me suggest a few
methods.

In the first place, attempts should be made to start
advisory Boards whose functions and powers should be
to advise and persuade people on grave matters of religious
import where the susceptibilities and sentiments of people
are likely to assert themselves and give rise to violence
but for careful intervention. How many boards there
should be and how they should be constituted &c. are
matters of detail. Ordinary Courts of the land might be
empoivered to exercise jurisdicticn only when the
advisory Boards cettify that the matter is one in which
their advice and persuasion have failed and there is need
for the decision of the ordinary Courts.

Secondly, an investigation should be made into the
arrangements that various communities bave set up from
time beyond memory and save where they are distinetly
repugnant fto modern conditions, such arrangements
should receive statutory recognition with some healthy
cbecks on the capricious exercise of their powers. Even
to this day, there are villages where people meet in*the
village-chavadi .and arrange matters of various detail,
relating to village agriculture, matrimonial matters, and
various other disputed claims with considerable ease and
cheapness.

Thirdly, vernaculars should be the media of official
communication. This saves a lot of expense. Parties
are in a position to know then and there what it is they
want. Oftentimes parties have to go to towns and
enlighten themselves even with regard to matters of
trifling interest such as a transfer of Patta, or an
application for certified copies, Of course, there are
expert tramslators to translate vernacular judgments,
orders &e., into Eunglish for the use of the judges who
are not familiar with the vernaculars.

Fourthly, there should be an empbatic recognition
on the part of Government and those cultured in urban
ways that the Indian village is the npatural original unit-
of organic life, and administration should grow out from
the village into the ecity. Co-operative societies have
been a great success in India and people have really
benefitted by them That is a strong proof that where
there is really a will to belp the people, there is a way
for it.

Fifthly,—a good many of us, who bave something to
do with one village or other, may organise village societies.
Village societies so organised, may federate; the federal
constitution, having jurisdiction over ¢ivil and criminal
matters up to a certain limit, under the Statute.

Sixthly, retired men of leisure and wealth can do
remarkably good work in villages, couserve the already
existing communal organizations and regulate their work
and prevent exclusiveness and parochialism getting
accentuated.

Seventhly the lawyers have got rather a delicate
duty to perform under the Reform Act. There is fear
amongst the people that the new Councils are likely to
interfere with very mueh of what is beld saerosanet now
in virtue of ‘ Religious peutrality ;' and some legislators
in their enthusiasm for certwin pet fads may possibly
impose them upon the legistature, to the resentment of :
the Country. Tt is time for lawyers to keep their heads »
cool and aveid stranding the country in quagmire of
social tronbles and wild sensations. ’

I bave done. It is evidently not possible for me to-
suzgest a broad constructive programme. It is sufficient
if T bave provoked some thought. I thank you for the
indulgence you gave me and the patience with which you-
listened to me.

Our Social Problem and the Bhagavat Gita
By K. S. Ramaswamy SastriB.A., B. ..
Price per copy Annas 3 only,

For 50 copiex’ Rs. 10 only.

v
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The Wrize @'z»say.

Humours of a Municipal Election.
By Dr.T. V.. S. SHASTRI, L. M. R.

While thinking of writing about the humorous
side of a Municipal election, [ came to the conclusion,
that perhaps there is no other side, to a present day
Municipal election. This might 'be due to iy having
been successful.  But, certaioly in India at any rate,
it cannot be otherwise, since Municipal administration
itself, weh the safeguards of the vetoing powers of the
Government, and the system of nominated councillors
is nothing but a farce, and perhaps a Dickens might find
more matevial in a Madras Municipal election than even
in the celebrated Eatonswille one. 1f Dickens is dead,
is a Madras election to o to the Dickens for it ?

Stand to sit:—The first thing to do, with reference
to an election is for the candidate to determine to
stand for the election, in order to sif in the council. [
determined to stand. As is usual, with most people,
who have once for all made up their minds todoa
certain thing, oon as I resolved upon standing, I
went to all my friends for advice. As usual on such
oceasions, some friends advised me not to, while others,
pressed me to stand. Some of the former class, said I
was too young, Them I bad no hesitation, in purting
down as conceited old asses, who possessed more of
(3) ears, than brains. Some said I had no chance of
success ; of course they were a hopeless lot. Some
that—but why repeat, all silly reasons quoted, by those
whose advice went contrary to my inclinations, and
whom 1 easily disposed of as people suftering from
jealousy, want of clearness of perception etc. etc. But
I must acknowledge, that there were a good many
friends of mine, fine fellows, who well understood the
needs of our eity, whonot only felt glad at my decision,
but told me straightaway, that they had long since felt
the need of a man of my stamp, to set the rotten
municipal administration right, that they had been
thinking of beseaching me to stand, and that they were
hesitating, simply because they were not sure of how I
would view it.

Nomination: —After this first round of advice-
seeking, [ mext sought advice as to how to proceed.
« First procure a voters’ list and see that your name is
in it,” said an old friend of mine, who, after several
defeats, succeeded in getting elected by a narrow
majority, but whose election was subsequently set
aside as his name was somehow absent from the voters’
list. Making myself clear on this point T got myself
nominated not once by two voters but about eight times,
by twice as many voters. That was how I safe-
guarded against a senrvy trick played by a certain
Chairman, interested in a particular candidate, who
after the last date of nomination was over, declared
that the other candidate’s nomination was invalid as his
signature was not put in the proper place. In fact, the
eight nominations that I sent in, consisted of two
copies of the correct form and six other permutations
of filling a nomination form, so as to circumvent, the
ample powers of interpretation, possessed by the
Chairman. Tn this matter—we must leave nothing to
chance.

Vaters list:—Then I began to study the voters’
list. The voters’ list is a funny book. It contained a
lot of things not quite useful to the buyer, while it
omitted many essential items. For example it gave
the names, age, and profession tax amount of a certain
gentleman (and perhaps the number of teeth in his
erandmother’s mouth and number of hairsin his grand-
father’s beard) who happend, to have the same name
as a dozen others in the list, without giving the initials,
street, door number, or profession of the voters. And

3

. full from © the scorpion,” for the same.

when [ was naturally looking for a young man of
thirty summers, the voter happened to be an old man
of about sixty winters, whose age at the time of the
preperation of the first list, was somewhere about
thirty. Again I found, quite a large number of
people, whose votes I had no chance of convassing
unless I got a standing in the other world, being elected
thereunto by my doctors, or nominated by God or
Satan as the case may be.

But the most amusing thing that I saw in the
voter’s list, was, the number of vespectabie people,
against whose names, was written the not very comple-
mentary legend  father’s name not known.” That
this simple confession of the failure of the municipal
¢ pavent-hunters,” could convey a very wrong idea,
at any rate when put into a vernacular tongue, was
brought home rather forcibly to me, when I narrowly
escaped from the maniacal assault of a not too-respect-
able voter, whom 1 asked as to the meaning of
the phrase opposite his name !

Lu spite of my untiring efforts, I could not recognise
move than forty names out of the seven hundred and odd
in the list, and the task of remembering the names,
seemed to me to be, as hard as learning the whole of
the Euncyclopedia by heact. It was then, that my
well wishers urged on me the necessity of somehow
securing, the good offices of the celebrated Mr. « x.”
who, under his electioneering soubriquet of “The
Fiery scorpion ” was a veritable walking vuters list.
It did not take us long to understand, how he camne to
have the name of *¢ Fiery scorpion” and I can sufely
sny that the name was not a misnomer, nor even an
exaggeration, though the sting in this case was in a
different extremity.

Electioneering Campaign:—Many were the mis-
takes, that I committed daring the days of our
convassing campaign, and We never failed, to get it
How often,.
have I broken the spell, at one stroke, by addressing
as Naidu or Pillai, some insignificant. Chettiar, whom
the scorpion had been propitiating for many minutes,
by tales of my eager efforts, to secure his influential
support and get him to lend our party the weight of his
name? Once [ went, a little further even, and addressed,
a silk weaver as Chettiar, hearing him introduced as the
son of suchand sach Chettiar. *What! Don’t you know,
that this is Mr. Rumasamy Bhaghavather, the younger
brother of Mr. Venkatrama Iyengar and the son of
Mr. Kuppusamy Chettiar!” was the withering remark
made by “the scorpion” at this exhibition of my in-
advertant mistake, accompanied by a look that would
have pierced through a dread-nought’s armour-plate.
Even when such incidents, as our opponent slipping
over a plantain peel and kissing mother earth with
more haste than affection, happened to greet our eyes,
or even at seeing some of his myrmidons being kicked
out of a house, along with the ghee or kerosine oil, he
had taken to a voter, to be used as a lubricant in the
task of rubbing his ehief’s claim into him, we had to
look solemn, and proceed sedately as if attending a

“funeral, so that no voter, might think that we langhed

at him ; such was the iron rule of the dread scorpion ;
and the sting of his tongue, came heavily down upon
any unfortunate bloke, ‘who transgressed these rules.
Tnstinctive, involuntary acts too were tabooed. Thus
when one voter, who | am sure had not the remeotest
intention of voting for me took me to a eertain eorner
pear his house, so that I might acquire personal
knowledge, regarding an evil odour prevalent in that.
place, the intensity and unpleasantness of which, was
by the way, not a bit exaggerated, and I put my hand-
Jkerchief to my nose, he came down on me, as the
Assyrian of old, like a wolf on the fold. “If you close
your tiose” he oried “how can you realise the poar rate-
payer’s difficulty, and how can you satisfactorily make
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him feel, that you would remedy it, if you get elected.”
When we heard of our securing some votes, by devices,
which ara considered mean by the manly, and tactful
by the Whsg, such as for example, hanging on to a
voter’s and assuring him, that they are not his hands
but feet, and praying that he should be pleased, to
show mercy (as if he is a judge and the poor candidate
a criminal under trial), our ‘fiery director’ came down
on us, for exhibiting such squeamish sentiments, as
self-respect ete.
The Voters :—Strange are the ways of voters,
like those of God. Many a voter, gave us, the indis-
pensible information, that, he was a poor man with a
large family, that elections came, (like comets) only
ouce in thvee years, and that they had to make the
best use of such a rare, though welcome visitation ;
‘but we were slow to take this hint. There were many
voters, who without giving us any assurances, or
giving us the same promise that they had given to
each and every candidate in the field, oot promises
from us to do all sorts of impracticable and unconseion-
able acts, like sanctioning large encroachments, or
recommending for wholesale reductions of house or
profession tax. Some voters informed us that they
had urgent business in the most distant districts of
the Presidency at the time of the election, but that
they wouldn’s mind running up to our city for the
election if only their trainage etc., was made good and
one gentleman want so far as to say, that a man of his
status could not travel in anything less then a second
class compartment 3 but the carious. fact about most
of these business engagements is, that geunerally after,
recieving the trainage etc. from some purse-dependant
candidates—(not one—), they are saddenly postponed,
gine-die, perhaps, until another election.
One feature which was noticeable with almost all
voters was their being influenced, to vote for me for
reasons other than my possessing any intrinsic merit.
The commonest reason was my being supported by the
Great GREAT one and perhaps by the Great lesser
one, as two well-known councillors, were reverentially
called, TIndeed in the course of the campaign some
other man was often pointed out as the candidate,
some one older, fatter or thinoer, than me, in accord-
ance with the whims of the voter, and he blindly
agreed to record his vote opposite my vame. It was
thus that I learnt, that in municipal elections, it is
preferable to have strong supporters, and good workers,
than to rely with a foolish confidence, in intrinsic
merit or good record of unselfish public work.

Ensuring votes:—As the date of election approaches
nearer, the excitement becomes greater. 1t is then
that the chances are discussed and it is then that des-
perate attempts are made to pull up the chances by a
systematic flushing of ready cash, which sweeps away
the cobwebs of hesitation from the minds of most
people. I have seen in some towns, many people,
whose minds have been fixed down to a candidate,
with the glue of gold, being penned up, in a well-
gaurded and inaccessible place, the whole night long,

and the next morning led forth under ‘a strong

escort fto the polling hooth, thas
secure from the lure of higher offers. Though
no such wrongful restraints, were necessary in
our case, our spies had plenty of work, and they
have had many eye-witness experiences of transfers of
illegal cratifications, and the subsequent ratifications
of promise by blood-curdling oaths in the temples of
violent and vengeful gods and goddesses. There are
other ways of assuring oneself of the bonafides of
suspicious voters, whose sympathies have been bought
by shelling out hard cash, and the surest of them is
that of asking the voter to bring the pallot paper
outside the cubicle, and subsequently send many such
in, filled up properly, through a reliable man ; Of

being  kept

course, when such things happen, the best thing to
outwit the wrong-doers, will be to spirit away or
prevent from entering in, the man who carries a dozen
votes or so in with him. When this happens, a look
at the facial contortions of the nnfortunate candidate,
who has had the pleasure of footing the bill, is a cure
for melancholy.

The night before the date of election, is a very
busy one for workers, the dispersings of bribing
parties, the summary lynching of poster-defacers, the
surprise attacks on secret night consultations, giving
them no time for rest.

The Election:—The Blection is a gala affair, to
the man, who has not spent much, and is sure of
success and to the onlookers. The crowd is enormous,
consisting of voters and non-voters in the proportion
of about one to ten. And it is thickest at the refresh-
ment stalls. Tf only the number of people who partalke
of refreshiments vote conscientiously, most will have to
vote for all the candidates, and each candidate might
feel sure of success. Nor would there be so many
complaints about want of time for polling, if only all
the carriages hired for the occasion, fly for voters
diligently, instead of quietly taking extra fares. or
resting in bye-lanes under pretexts of fetching votes.

The miserable plight of voters, being dragged to
pieces, by enthusiastic partisans, will be amusing to
witness if it were not so pitiable, and I have known
disgusted voters leaving the polling booth, without
exercising their franchise, vexed at the spoliation of
their clothes and person, in the vigour of this close
convassing. It is sometimes very touching to see the
solicitous attention, and fraternal devotion, displayed
towards, blind, paralysed and even leperous voters,
before they vote. Once they give their votes, Oh ! let
them go to—a polling booth.  There is always a great
scramble at giving the first welcome. In one such a
funny incident took place.

A protestant missionary, happened to be a vater,
and had already promised to vote for me ; but, his
butler had lined his pockets, by assuring an illiterate
rival of mine, that he would bring him round. The
gentleman came. As soon as the prey was sighted my
rival quickly put on his most engaging smile (or what
stood for that), swooped down on him, and capturing
his hand exclaimed: “Come on Father, Please vote for
me father etc. etc.”

The astonished clevic simply said “I am not your
father.”

“No, no, Sir. Pray vote for me” wailed the miser-
able candidate only now realising, that all missionaries,
ought not to be addressed as “Fathers” and that there
is a difference between a black and a red waist
band. : 4
“Go to”—said the other trying to shake him off,
and stopped short there, being a eclergyman, with-
out mentioning the destination.

But my rival was a believer, in the parable of the
importunate beggar. “They said you” he continued,
T know not the Huylish. 1 know English, very
English soe how, I tallk the English, using high words.
I am caundidate for Electrocution.”

.. This was too much even for a reverened gentle-
man! ‘ Electrocution! You be hanged!” he cried
and broke away !

TheCubicle.—My rival’s canvassing very often
led him, to peeps into the cabicle, and thus violate its
privacy. Very often the privacy of the cubicle is a
myth, the municipal peon posted at its threshold often
acting as a spy. A theosophist friend of mine, while
recounting to me, how he vebuled my rival for peeping.
in, said. Do yon know what T did U T just asked
him, why do you peep in, do you think, this is a bath
room | That floored him.”  The poor old gentleman,

(Coneluded. in page 546).

0
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AReviews.

National Reconstruction: By J. J. ROBINsoN. Pub-
lished by Messrs HURST AND BLACKATT.

This book is a study in practical polities and states-

_ manship. It is an attempt at '‘the effective application
of progressive knowledge to national development.”
Politics is the science of the use of power: Itis by the
service of our iand that we best learn the lessons of cor-
porate life. 'We should assimilate the knowledge of the
world and adapt it o the aptitudes and the instinets of
our race, so as not to injure our social organism but to
improve it 50 as to fulfil the highest ideals of the race.

So far as the state legislature is concerned we must
have a clear vision of the proper objectives of all legisla-
tion. Mr, Robinson says that the legislature is the
Whispering Gallery of the empire, It is the focussing
lens concentrating the universal sunlight of life. Even
if we err, we learn by error. We want freedom play the
fool, and by the exercise of such freadom to become wise.

We bave to attend also to National Defence. “‘An
Empire that is not secure cannot be either constructed
or developed.” The author then deals with agriculture
and manufactures. Beri-beri has been traced to polished
rige. Agricultural improvement has to be supplemented
by the scientific relation of the food to the body. The
chemistry of power has to be supsrseded by the chemistry
of service. “ Earth is the oldest machine known to us
and is yet brutally used and misunderstood.”

The state reconstructors should attend to the re-
source of the empire and see that “healthy life is possi-
ble in healthy homes, young life is sheltered from
unnecessary poisons, and adult life is accompanied hy
adequate reward for enferprise and at least a modicum
of permitted leisure.” *‘ Nine-tenths of the work of the
doctors is trying to remedy and cure easily preventible
disease.”

Hence we have to reconstruct the reconstruector,
More and better edueation is the crying need of the
times. As Lovell says:

“What use in addin’ to the tail

When it's the head’s in need o’ strengthening ?

Uneducated power has degrading tendencies: ‘* The
history of civilisation up to 1917 is the history of power
in unfit hands.” The constructor is the ‘unit of
Power.” National expenditure has to be wisely guided
and controlled. “We learn the use of power through
function. After function comes the form of growth.”
We must not be mesmerised by phrases but must get
into grips with facts. We must study the anatomy of
institutions. We must be the scouts of God and learn
* the right use of the gift of life and the courageous
_personal development of all its highest powers."”

Wiscellaneous.

Olla Podrida.

Lady Bonham Carter says that her father (Mr.
Asquith) opposed woman suffrage not because votes
were too good for women but because women were too
good for votes. That is our view. But the women

* want votes. Let them take them (and oats as well)
and be damned. Let us have more spoutings about
the Reforms.

*
* k

Belgium has duly admitted the Indian Olympic
Association. Hurrah! I congratulate the Indian
“Olympians. 3

s . -

Do you realise the importance of the great excite-
ment at the Poona District Conference, or rather at
the description of it with flaring headlines in New
India? IE not, watch and see the fun. {

* ® 4 e
The Madras ladies want compulsory education.

Let them have it—let them have all that they want.
I cannot bear to see a woman ery.
Az -

*

Many women followed a Besant photo procession
at Chintamoni and offered flowers to the photo. How
can we deny them anything after this? Will not even
this melt your heart, O bard-hearted man ?

: .
I saw recently a father’s notice inviting applica-
tions for his daughter’s hand and announcing that the
applications will be closed soon and then considered
on the merits. Well then, what next?
=

= =
Patel is makiog himself a nuisance again. But
he has fought a big battle iu England and so we must
bow before him, He has already abused us right and
left. But what a privilege it is even to be: abused by
such lips divine! Go on! strangle us with your bill.
But what a privilege it is to be strangled by such
divine hands ! =
=
The Adyar convulsions are over. I donot propose
to trouble myself about the marriage proposal by
G. A. 8. I suppose that plenty of these marriages will
come on as soon as Patel’s bill becomes law. But
what right have guardians to force a minor girl into
marriages of their making ? Ugh! The whole thing
is sickening.
.
The Calcutta barbers are threatening to strike.
I hope not with the razor.

A new epidemic call;dﬁbhe brain influence ‘has
started on its tour. There is at least one consolation
in it for us. Itshows that the world has still got
some brains despite wars a:d orators.

L 3

The Adyar affair is daily becoming more interest-
ing. G. A.S. wanted to marry a miss (amiss?) A
fratricidal war followed thereupon. That was very
auspicious. Then followed an editorial war. Then
followed a social war and a racial war. Will a
universal war follow? But it is after all a waste of
energy. The marriage is only post-poned. The black
clouds are threatening still‘! :

* ok
One side is hurling freedom of contract, sanctity
of love, sacredness of domestic life ete. The other side
is hurling impropriety of inter-racial marriage, undue
influence on minors, coercion by spiritual adepts, ete.
Goon! Goon! This promises to be the best cinema
show which we have seen. 5

The real evil is in *th’e pew evil edueation of
women. Get the women this wretched ansexing, un-
settling, self-destroying, race-destroying, Godless
education. Sow bad education and reap inter-racial
marriages. Goon! Go ori! §
1

Let us work for wholesale freedom. - We wans
free love. Let every man mate with every woman
when and where and how he likes. Let us have trial
marriages, probationary marriages, marriages for: a
term, marriages terminable at will, ete. ete. ete. Why
have marriages at all ? ;

.*, "

In Milan it was recently held by a court that the
absence of children is a ground for divorce and dis-
solution of marriages. WVery good ? What is marriage
for? For getting children. What are children for?
For the state. What is the state for? To crush
other states. That is the millencium.” Is it the
millennium or damnation * of

i SCRUTATOR.

B
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The Inter=-Caste Marriage Bill.

‘Speech of the Hon’ble Mr. K. V. Rengnswamy
Aiyengar at the Imperial Legislative Council
when the Bill was referred to Select committee.

SIR,

T quite endorse what the Hon. Mr, Sastri said that
Mr, Patel was wrong in saying that the majority of the
Hindus are in his favour while the Brabhmans alone
.oppose it. Knowing Mr. Patel as T do, I cannot take
offence at bhe strong Janguage and at the lond and
empbatic manoner in which he put forth his case yester-
day and condemned a certain section of bis countrymen
for being prominent in opposing the Bill. Had Mr.
Patel been apprised of the honest and pure intentions of
the class of the people who oppose the Bill and who are
used to voice forth the feelings of the country in all
subjects concerning the welfare of the country, and had
he been made aware of the spurious and got-up nature
of the confederations and leagues on whose authority
Mr. Patel relied to base his opinions that Brahmanas
oppose the Bill while the non-brahmanas support him,

The Vice President :—Order, Order, I will not allow
the Hon. member to go into the Brahmin question.

Hon, Mr. Ayyangar:—Mr. Patel based his argu--

ments on this point that the majority of the non-brah-
* mins support his bill and T have to meet flien.

The Vice President:—The Hon. member must obey
my ruling or resume his seat.

" Hon, Mr. Ayyangar:— Had Mr. Patel been apprised
of the real nature of these institutions, then I am sure he
would revise his opinion and not attach much importance
to the opinions of those associations. My Hon. friend,
when he represented the Indian views on political
aspirations before the Joint Committee in England, had
taken a diametrically opposite view of the very same
institution which he said yesterday represents the
majority of the Hindus.

Hon, Mr, V. J. Patel:—Whieh Institution ?

Hon., Mr, Ayyangar:—The very same Madras
League which he said yesterday supported his Bill. My
friend cannot maintain his position if he should really
think that that institution represents the majority of the
Hindus. In these days people fax away from the scene
of acbivities ave led away by reports and misrepresenta-
tions and I may venture to suggest to Mr. Patel to take
his co-members into confidence before arriving at any
conclusion as to what these institutions are really worth.
I am happy that the Council has been enlightened by
the Hon. Sir William Vincent on the hollowness of the
charges brought against the upper classes.

- To come to the point. My Patel through some
process of reasouing or other has coma to the conclusion
that the majority of the Hindus are for his Bill and I
would not admift the truth of this assertion. The majoriby
are not for this innovation and the most violent of social
yeformers would admit the accuracy of my statement, I
may even say that the question of majority or minority
does not arise at all as the people pressing for this reform
form only a microspopic section. The only method  of
sattling this contention of Mr. Patelis to take areferendum
on fthis question. When the new electorates are formed
it will be very easy to take a referendum and this subject
may be the first to be dealt with in that way. T agree
with some one member who urged that this Bill may wait
till the new Councils are formed not bscause that would
be a better assembly with more conservative elements
than this to discuss this question, but because the voters
will be many and a referendum may be easily made.

The peculiar structure of the Hindu society rests on
its social features ‘and on the members of the society
having faith and paying willing obedience to the magters
who founded it and laid the basic rules for the guidance
of that society. I cannot understand why any one

- :ghould profess to belong to a society not being able to
loyally follow the rules of that society. If Mr Patel
should attempt to define the term ‘° Hindu” correctly,
then he would not, I think, force his Bill. It is ane
thing to find out texts or to interpret the texts of the

founders of the society according to her own purposes
but it is quite a different thing to say that this Bill
validates marriages, swhatsoever be the texts or interpre-
tations of them to the contrevy. Tet Mr. Patel attempt
to found a new society as Buddha or Dayanand had
done and I will support him in all rational laws that he
may frame for bis institution. The common law is that
a resident of one geographical unit should be loyal to ite
temporal authority so long as he remains in it and he
should be naturalised and declared as the subject of any
other country before he wishes to transfer his loyalty to
it as being more comfortable. This principle holds good
not only in political but other spheres as well.

In my speech, when this Bill was introduced, I have

: quoted chapter and verse from Maunu to show that be is

against inter-caste marriages. There are some texts
which show that Anuloma marriages were in vogue, bub
my quotation definitely preventing inter-caste marriages
is there ; but it has been explained away by the learned
Law Member that Manu's code is a conglomeration of
different smritis. The Hindus do not believe that it is
g0, Manu was a law-giver. If a rare eventuality of am
Anuloma marviage should be taken into account by himn
for the purpose dsfining the share of inheritance in such
cases, it should not be concluded that the text I quoted
was borrowed by Manu from some other Smritis. T have
not the least objection to follow Manu in whatever he
has said about the subject and the whole of my conten-
tion is to follow him.

There are so many ditficulties about the law relating
to succession in Pratiloma marriages and the law relating
to adoption, as pointed onti by My, Sarma. One other
difficulty struck me and I put it before M. Sastri
yesterday, The dwijas or the first thres classes selech
their brides from a gotra different to their  own
Gotras or clans, and sagotra marriages are illegal.
Some castes have lost their Gotras and how could
marriages be allowed between those who have lost the
connection and who, if traced, might belong to the same
Gotra? Members of the same Gobra are supposed fo be
the brothers and sisters and among ‘Hindus it is
considered as something like the worst form of incest to
wed with one of the same Gotra. Mr. Sastri says thab
law should also be amended to permit sagotra
marriages, I cannot treat the subject as lightly as Mr.
Sastri does. REven if it is contended that the fourth
caste has no Gotra, then how fo solve the present
existing custom sbout marriages being performed in the
Gotra different from one’s own. What is to be the
varna of the progeny ?

‘T am one of those who think that the Bill is
conceived on fundamentally wrong basis and nothing but
dropping it would meet the wishes of the majority of the
Hindu community. It cannot at all be amended in the
Select Committee. As a Pandit put it yesterday it is as
impossible to straighten a camel’s back as to amend the
Bill. Further, as one who opposes the principle of the
Bill, I am not sure if it is consistent for me to accept
membership of the Select Committee which is intended
only to improve the Bill.

[The following petition has been submitted by Mr.

N. K. Venkatsa Aiyar M. A. to His Excellency
the Viceroy—Ed.] o\

May 5t please your Bacellency,

‘I have followed the discussion in the Imperial
Liegislative Council on the Inter-caste Marriage Bill of
the Hon'ble Mr. Patel with care and anxiety. I beg to
submit that, from the reportis published, it appears to me
that orthodox Hindu opinion on the subject has not been
placed before the Council in the proper manner. Sir

- William Vincent has stated that the Government has an

absolutely open ‘mind in the matter, and the orthodox
Hindus have always believed that the British Govern-
ment ig strictly neutral in maftters conneeted -with the
social and religious customs of the Hindus. T beg

_permission fo state that in degling with guestions of thig

sort, purely orthodox opinion should have been allowed
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to be represented to the Council by men spacially co-
opted for the purpese. My humble opinion is that
several statements have been made in the Council
regarding the relation between the progress of India and
the socio-religions system of the Hindus, which do not
truly represent orthodox Hindu view. For the presenti
purpose I beg fo place before your Excellency the
authorities which may be considered by the Select Com-
mittee while dealing with the Bill. If your Excellency
is pleased so to ovder, I am prepared to place before the
Select Commifiiee, what I eonceive to ba the orthodox
position in relation to the Bill. I set forth below merely
the authorities relating to the subject: —
I. ABMISSIBILITY OF INTER CASTE MARRIAGE,
Meanw. Ch. IIT.

Verse, 12. Marriage in the same varna (caste) is
mwost praiseworthy for a Dyija (twice-born).

13. Any later connection for the satisfaction of lust
must be in the order:—Brahmin— with Kshatriya,
Vaisya, or Sudra woman: Kshatriya—with Vaisya or
Sudra woman. Vaisya—with Sudra woman. Sudra—only
with Sudra woman.

14, Even under the worst of circumstances, the
marriage of Brahma, Kshatriya varnas with Sudra woman
is not acceptable (even though girl of the same varna is
not procurable), In any case marriage of any of the
#hree varnas with Sudra woman is not sanctioned at all.

Yagnravalkya. Ch. ITIL. V. 56,

As one's own self is incarnated in one’s child,
marriage wWith a Sudra woman is not at all acceptable
to me.

- Manu. Ch. TIL V. 15, 16.

By lust directed towards a woman of a lower varna,
both the varna and the off spring are drawn down. Atri,
Gauntama Saunaka and Bhrigu consider Brahma, Kshat-
riya, Vaisya united to a Sudra woman as Patite (fallen).
Such un-shastraic marriage brings dowu varna and makes
all religious karma performed ineffective. The off-spring
of such marringes remain ever impure.

Mahabharata: Anusasanika and Asvemedha parvas.

Condemn marriage of Dvija men with Sudra women
a8 productive of the worstiresults, racially and spiritually.

Parasara-Modhaviya quotes Manu. Ch. IV. V. 244,

Ag marriage conserves the purity of race, asavarna
(un-equal caste) marriage is prohibited, as marriage
between the higher varna and the lower varna pulls down
the higher varna.

INibandhana Granthas.

In the Kali-Yuga asavarna marriage under any
circumstance is prohibited.

II. INHERITANCE.
Monu. Ch, 9 V. 1562, 153 & 154.

Property divided into ten parts—son by Brahmana
woman, 4 parts, by Kshatriya women, 3 parts, by
Vaisya woman. 2 parts, by Sudra woman 1 part.

Even if the son by Sudra woman is a Sat-putra i.e.,
4 pure and faithful son, be cannot getimore than 1/10 part.

Yagravalkya on Chapter VILI V. 125 agrees with Manw.

This division applies only to moveable property: as
for smmovable property—

Immovable property obtained by géft should in no
case be given to any son born to an asavarna (un-equal
oaste woman)., A son horn of a Sudra woman to a man
of any of three varnas gets no immovable property.
/) If immovable property obtained by gift is given to the
" son of a Kshatriya or a Vaisya woman, such property
_reverts to the Brahman son of the donor, on the death of

the asavarns son of the Brahman.

In the Kali-yuga, anulome marriage itself being
complstely prohibited under any circumstance, the
question of pratilome marriage, that is, marriage betiween
2 man of a lower varna with a woman of a higher varna
does not at all arise. This being so the question of
inheritance in the case of asavarna marriage in Hindu
soeiety in the Kali-Yuga has no place at all.

I heg that I may not be considerad impert;ingub or
presumpbuous ip placing this matter before your Hszcel-
lency.

—

‘“ Hindu-Mahomedan Unity.”’
Mr. M. K. GANDHI.

Mr., Candler some time ago asked me in an imaginary
interview whether if [ was sincere in my professions of
Hindu-Mahomedan Unity, I would eat and drink with a
Mahomedan and give my daughter in marriage to a
Mahomedan. This question has been asked again by
some friends in another form. Is it necessary for Hindu-
Mahomedan Unity that there should be interdining and
intermarrying ? The questioners say that if the two are
necessary, real unity ean never take place because crores
of Sanatanis would never reconcile fthemselves to
interdining, much legs to intermarriage.

I am one of those who do not consider easte to be a
barmful institution. In its origin caste was a wholesome
custom and promoted national well being, In my
opinion, the idea that interdining or inbtermarrying is
necessary for national growth, is a superstition berrowed
from the West. FEating is & process just as vital as the
other sanitary necessities of life. And if mankind had
not, much to its harm, made of eabing a fetish and
indulgence, we would have performed the operation of
eating in private, even ag one performs the other neces-
sary funetions of life in private. Indeed the highest
culture in Hinduism regards eating in that light and
there are thousands of Hindus still sliving who will not
ealb their food in the presence of any body. T ean reeall
the names of several cultured men and women who ate
their food in entire privacy but who never had any ill-
will against anybody and who lived ou the friendliest
terms with all.

Intermarriage is a still more difficult question. If
brothers and sisters can live on the friendliest footing
without ever thinking of marrying each other. I ean see
no difficulty in my daughter regarding every Mahomedan
brother and vice versa. I hold strong views on religion
and on warviage. The greater the restraint we exercige
with regard to our appetites whether about eating or
marrying, the better we become from a religious stand-
point. [ should despair of ever cultivating amicable
relations with the world, if I had to recognise the right
or the propriety of any young man offering his hand in
marriage to my daughter or to regard it as necessary for
me to dine with anybody and everybody. 1 claim that
I am living on terms of friendliness with the whole
world, T have never quarrelled with a single Mahomedan
or Chrigtian, but for years I have taken nothing but fruit
in Mahomedan or Christian households. I would most
certainly decline to eat cocked food from the same plate
with my son or to drink water out of a cup which his
lips have touched and which has not been washed, Buf
the restraint or the exclusiveness erercised in these
matters by me has never affected the closest companion- -
ship with the Mahomedau or the Christian friends or my
sons.

But interdining and intermarriage have never been a
bar to disunion, quarrels and worse. The Pandavas and
the Kauravas flew at one another’s throats without com-
punction although they interdined and intermarried.
The bitterness hetween the Evglish and the Germans has
pot yet died out.

The fact ig that intermarriage and interdining are
not necessary factors in friendship and unity though
they are often emblems thereof. But insistence on
either the one or the other can easily become and ig
today a bar to Hindu-Mahomedan Unity. If we make
ourselves belisve that Hindu and Mahomedans cannof
be one unless they interdine or intermarrry, we would
be creating an artificinl barvier between us which it
might be almost impossible to remove. And it would
seriously interfere with the growing unity betweeh
Eindus and Mahomedans if, for example, Mahomedan
youths consider it lawful to court Hindu girls. The:
Hindu parents will not, even if they suspected any such
thing, freely admit Mahomedans to their homes as they
have begun to do now. In my opinion it is necessary
for Hindu and Mahomedan young men to'recognise this
limitation. sl e
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T bold it to be' utterly impossible for Hindus and tolerate. 1 heartily dislike drinking, meat-eating, and '
Mahomedans to intermarry  and yet retain intact each | ismoking, but I tolerate all these i Hindus, Mahomedans,
other’s religion. And the tiue beauty of Hindu- | and Christians even as [ expect them to tolerate my
Mabomedan Unity lies in each remaining true to hisown | abstinence from all these although they may dislike i,
refigion and yet being true to each other. For, we are | All the quarrels between the Hindus and the Mahomedans
thinking of Hindus and Mahomedans even of the most | have arisen by each wanting to force the other to his view.
orthodox type being able to regard one another as natural B (Young India.)
friends instead of regarding one anobher as navural | L :
enle'mies as they have done hitherto.

.~ What then does the Hinda-Mahomedan Unity : .
consist in and how cap it be best promoted ? The answer WANTED.
is simple. It consists in our baving a common purpose, 5 F
a common goal, and common sorrows. It is best promoted
by co-operating to reach the common goal, by sharing
one,another's sorrows and by mutual toleration, A
common goal we have. We wish this great country of b
ours to be greater and self-governing. - We have enough | SU bscribers for the HIN DU
sorrows to share. And today seeing that the Mahomedans 2 ; 3
are deeply touched on the question of Kbilafat and their | MESSAGE. Liberal CommiSSiOH
cage Is just, nothing ean he so powerful for winning ; t
Mabomedan friendship for the Hindu as to give bis whole- | =
bearted sflpport- to the Mahomedan claim. No amount allow ed to Competent WO]"kei‘S.
of drinking out of the same cup or dining out of the same 3
bowl can bind the two as this help in the Khilafat
question.

And mutual toleration is a neeessity for all time and
for all races. We cannot love in peace if the Hindu will
nof tolerate the Mahomedan form of worship of God and
his mapners and customs or if the Mahomedans will be

THE MANAGER,
impatient of Hindu idolatory or cow-worship. It is not

necessary for toleration that I must approve of what I The Hindu Message, Srirang‘am.
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VEGETABLE TONIC SYRUP.

_A purely vegetahle: preparation highly efficaci-
ous in general complaints such as dyspepsia, loss of
appetite, indigestion debility etc. V.T. Syrup stimu-
is_ttes the. lever, regulates the bowels, improves diges-
‘tion, enriches the system with pure blood and makes
the weak feel quite a new man.

Re. 1-2-0 per bottle.

Syrup cempound Glycerophosphates A true
nerve-vigour and tonic for the body and brain
Re. 1-6-0
Syrup Hypophosphites of Lime. Tnvaluable
remedy in consumption, Bronchitis and other Lung
diseases. Re, 1-2-
Sarsaparilla. Most effective preparation in
freatment of troubles arising from impurities in tho
blood—acquired or constitnted. Re. 0-18-0
Febrolene. _A preparation well known for its
properties, Curative, Proventive aud Tonic combineds;
for treatment of fevers-malarial, A gue cte.
Mask Lavender and Eau De Cologne;

as articles of Luxury and necessity 1
— combined with economy — l|

have been much appreciated by the people of refined

tastes and fashions
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@ (] {
Hair Oil.
» ( Eree from white Oil)
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oils and fragrant flowers. lc stops Hair falling
-and ‘helps @ grow smooth and black.

RUPEES ONE THOUSAND
will be given away to those who will prove that
9Whine oil ( which 18 injurious to Hair) is used
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BOOKS FOR PATRIOTS

The Hon. Pandit Madan Mohan Malaviya
His Life and Speeches
2xs EpirioN (Revisep AND EINLARGED)

The speeches which are embodied in this volume are not mera
cpeeches but they are the fruit and flower of a soul deeply
rocted in a sense of the efiernal verities of life, of a character
distiaguished by simplicity and self-control, of an intelleot
given to an honest study of facts and an impartial and fair-
minded presentation of them. The publishers are conyinced
that they are supplying the Indian reading public with a
record of activily exercised on behalf of the country which
will serve to infuse moral seriousness, honest study and
strenuious endeavour into the life hoth privats and public, of
all who seek to take part in India’s public life. 700 pages-

Price Rs. 3-0-0

Mahatma Gandhi
(Bnlarged and up-to-date edition).
His Life, Writings and Speechs with a foreword by Mra.
Saroyint Natpu. Over 450 pages. Tastefully bound with an
index. ““The Commonweal writes’’:—The book is well got up
and very handy to hold and it should prove an. acquisition to
every Indian’s Library. Price Rs. 2.

The Ethics of Passive Resistance
A complete treatise on Passive Resistance by Mr. M. S. Mau-
rice and Stayagraha by M. K. Gandhi. Price As. 4.

Lokamanya B. G. Tilak

9nd Edition, Revised and enlarged.

In this volume of the speeches of T.okamanya Bal Gangadhaz
Tilak, which is tha first of its kind, is given an ‘‘eghaustive
and up-to-date collection ™ of all the soul-stirring speeches of
this apostle of Home Rule which he declares to be our birth-
right. Among othsr subjects the speeches deal with the
present Political situation, Swadeshi movement, Bhivaji.
Tenets of the New Party, National Education, Bwarajya,
Self-Government or Home Rule and Gita Rahasyam. The
book opens with a valuable appreciation by Babu Aurobinda
Ghose. Price Rs. 2:0-0

l Mohomed Ali Jinnah:

These valuable speeches, now collected for the first tims,
cannot fail to arouse profound and vivid interest in the minds
of all who are concerned with the vital issues of contemporary
political events and activities in India.

The volume opens with a Foreword by the Raja of Mahmuda-
bad together with a biographical appresiation by Mrs.
Sarojini Naidun.

Over 320 pages printed on Antique paper and abbractively
bound wifh a portrait and an index. Price Rs. 2,

India’s Claim for Home Rule
This book contains & ecomprehensive collection of speeches and
writings of eminent Indians and veteran BEnglish publicists,
with an attractive appendix and exhaustive Index. <“New
India’’ writes :—The growth of political liferature in India
is, in recent times, becoming very rapid and remarkable, and
with the great National awakening in this land also has arisen.
a keen and fervent desire to spread it by means of cheap and
useful books. Messrs, Ganesh & Co., the enterprising pub-
lishers of Madras, stimulated by this desire, have brought ont
meny popular books on Indian probloms and their recent
venture is ‘“India’s Claim for Home Rule.” Price Rs. 2

India for Indians
(Second Edition revised and enlarged.)
This is & collection of the speeches delivered by Mr. C. R. Das
on Home Rule of India wherein he has also tellingly exposed
the fallacy of Anglo-Indiao Agitation against Indian aspira-
tions. The Book opens with an introduction by Babu Motilal
Ghose Editor, “Amrita Bazar Patrika.” Price As. 12.

GANESH & Co.,

PUBLISHERS,
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Continued from page 540,

did not guess, what the boys, who laughed at this
narration, thought of his own inquisitive, key-lole
tendencies ! ’

Announcement.—The hour of announcement, of
the success of an election, is always a momentons one.
But one curious feature is the invariable presence of
my friend “Rosad Garlandullah,” a gentleman, who is
present at every announcement, and whose proud boast
is that he is the first to garland the successful can-
didate. Indeed, be does not seem to be much put out,
if the candidate, for whom he brings the garland,
does not succeed, but whoever succeeds, Ads must be
the first garland.

Objections —After election almost as a routine
measure, nowadays comes, the objection petition sequel.
This is often an additional source of income, to poor,
anderpaid Deputy Collectors, and some of them don’t
£ail to avil themselves, of such opportunities of secur-
ing extras, like cows, horses ‘or carriages. If we are
able to overcome such proclivities, in the Deputy
Collector, even then a Pentland-day Collector, might

_ wish to set aside the election, if you happen to be a
miserable brahmin or pro-brahmin home-ruler. 1f you
surmount this also, a new District Municipalties Act
might come, and make a’ clean sweep of yon, as well
as all other Coungillors. Thus municipal election, 18
not an easy affair to enter into light-heartedly. It
is often like a blind man, searching in a dark hall,
at night, for a black pin, which is not there—and
after all, once in the Council, you realise your. insigni-
ficance, in the presence of:a perverse Chairman and
belligerent co-councillors and the game was not. worth
half the full candle you spent.

r * * ARYA DHARMA.

(1) A High-class Tamil Monthly Magazine devoted
to Hindu religion, philosophy, Dharma and Litera-
ture.

(2) It is patronised by H. H. Sri Jagadguru Sankaracharya
Swami of Kumbakonam

and H. H. Sri Jagadguru Sankaracharya Swami of

Sringeri.
(8) Tt is conducted by the Dakshina Bharata Dharma MMan-
dalam of Trichinoply of which it is the official organ.
Anpual Subscription is Rs. 2 per annum.
The current volume is the 5th and begins from Siddharthi
Vaikasi (May—June 1919.)

Apply to
THE GENERAL SECRETARY,
Arya Dharma offlce,
TwprakvraM, Trichinopoly.

SWAMI VIVEKANANDA.

His Complete Works—Vol. II-IV, Rs. 2-8 each, Vols.

1and V, Rs. 2-12 each.

From Colombo o Almora (30 inspiring lectures on burning

problems of the day) Rs. 2.

Raja-Yoga (2nd Ed.) Rs. 1-4.

Joana-Yoga (21 Vedanta lectures) Re. 1-6.

My Master As. 8. .

Hpistles, Series I-V, each s, 6.

Sri Ramakrishna's Teachings (Mainly edited by Sister
Nivedita), Part I, Re. 1.

The Life of the Swami Vivekananda. Completein 4 Vols.
Price, vols. I-III, Rs. 3-4 each. Vol. IV, Rs. 2-8. Popular Edi-
tion Vols. I.III. Rs. 2-5. each. Vol. IV, Re. 1-13.

Srimad-Bhagavad Gita. Text, FEng. translation, para-
lli:ﬂ;s;’ and- notes by Swami Bwarupananda. (2nd Ed.) Gloth.

Vairagya-Satakam of Bhartrihari. Text, Eng. translation
and nofes, As. 8, Mosh of the'above books are offerad at conces-
sion rates to subscribers of the

RABUDDHA BHARATA. -
A high-class religious monthly, (24th year). Annual Subs-
eription Rs. 2. 3 AR
; Works of Swami Abhedananda and Sister Nivedita are also
avills,bie. For cumplete catalogue of books and photos please
2PD Nl Os
The Manager, Prabuddha Bharata Office,
Mayavati, P. O. Lohaghat, Almora Dt.

BOOKS FOR NEW INDIA.

Swami Yivekananda: A Sketch. Re.0 6 ¢
To serve in the spreading of the Swami’s message and reli-
gion, the grand truths of the Vedanta, is the author’s modest
ambition. And he has undoubtedly succeeded in describing the
life and teachings of the swami in a very simple but forceful way.
—Voice of Freedom, San Froncisco, U. S. A.

2. Swami Vivekananda: His Sanyssa
The significance ot the crapge garb donved by the great
Fotriot-Saint of Medern India is clearly told in this little book.

3. Swami Vivekananda's Prayer to Sri Rama-
krishna = So Re.0O1C
This prayer, hitherto unpublished, is printed in two colours
and coutains the Mahamantram.
4. The Purpose of the Prophets Re. 0 20
The book constitutes the subject of a lecture delivered fo a
crowded audience on the Sri Krishna Jayanti day 1916. The
author holds that man in his despondency looks forward with
eager expectaticn to a greater power to cope with him in the
struggle for existence and he always does get that help. Henco
the great prophets, the dvataras. An examinafion into the les-
sons to be learnt from certain of the great Leachers is made
throughout the lecture.—7e Commenweal, Madras. -

5. The Vivekananda Anniversary: Its signi-
ficance o . & Re.0C 1 0
6. Theosophy and Hinduism Re.01 0
. Jesus the Christ: His Mission on earth—A
Hindu Yiew of the Galileean Teacher Re.06C
8. History of Trichinopoly prior to the British
Occupation ES = Re.0 2 0

%

land prior to the Sultanate of Délhi. ;

This book is written from the Hindu standpoint of view
and contains no matter to which historical objection cam be
taken. It embodies the author’s researches in the field of ancient
Indian History during a period of ten years and original sounrces
are largely qucted from.. The author makes bold to.say that he
has aimed at a standard of accuracy much higher than that
attained by historians in the past and that this publication, the
Arst of its kind, does supply a real desideratum.

The Vivekananda Publishing House,

Malaria—How propagated?
FROM THE PEN OF
BHISHAGACHARYA i
Pandit H. SUBBARAYA SASTRY

~ Kavirathoa,
Gold Medalist, and Exliel't Nadi Examiner etc.
With three flashes of thought Regarding origin—development
and propagation of Malaria and 21 specific recipes
Mosquito theory—Exploded,
The only book for one and all.
Free from Malaria—Save doctor’s bills
Price As. 4 each. English Edition.
Apply to the Author,
¢ 4165, Musakhan Street,

Secunderabad. Dn..

SRI RAMAKRISHNA MISSION PUBLICATIONS,
MADRAS. :

1, Stray Thoughts on Literature and Religion of India
SR Cloth

Apply to
T % ? MANAGER,
Vedanta Kesari,
 MYLAPORE. Madras.

Re 93 0

9. Pre-Mussalman India: A History ofthen Mother-
-Rs. 180

TEPPAKULAM, TRICHINOPOLY, S. India..

s

1— 4—0
Paper 1— 0—0'
2, The Soul of Man by Swami Ramakrishnananda
Cloth 1— 8—0
Paper 1— 0—U
3. Isha Upanished o - - 0— 40
4, ena o : i 0— 4—0
5. Katha 5 0—10—0
6, Prasnu (0 o . 0—10—0
TAMIT, PUBLICATIONS. R
7. Gospel of Sri Ramakrishna Paper 0—14—0
8. Bhakti Yoga .. o8 .. . 0—8-20
9. Principles and Purpose ef Vedanta .. ca 0— 2—0°
< Concession given on all books Except No. 7. o
Subseribers of Vedanta Kesari a high class religious
and philosophical Review (annual subseription) 2— 80
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LOOK SHARP! LOOK SHARP!

A Rare and golden opportunity
for buying
the BEST FOUNTAIN Pens.
JUST ARRIVED A VMERY LARGE FRESH
STOCK OF ALL KINDS OF PENS
If you miss this chance, you wil never

get it in future.

Neptane Fountaiu Pen No. 210
with strong 14ct. solid gold nib
and ividinm tipped. Rs. 3

The “T. S. V.” Fouatain Pen with
large barrel, good vulcanite
strong l4ct. solid gold nib and
widiam  tipped Price greatly
reduced. Rs.

The < Venkatachary-Compacto ”
Fountain Pen with nickel cases
and clips Rs.

Swan-Blackbird Fountain Pen. ,,

Waterman’s [deal Pen No. 12. ,,

The Swan Fountain Pen.

The ParamahamsaFountain Pen,,
All these pens are available in

Medium and Broad points.

Genuine Silver clips, nickel clips, Swan
and Waterman’s Inks ave always kept and
supplied at the lowest market rates. Spare
patts are available for all Pens. All sorts
Jflepaus of Pens undertaken and charged moderately.

Wholesale Agents :
T.S. VENKATACHARIAR,

Bookseller, Stationer and Cloth Merchant,
Clive’s Bildings, TEPPAKULAM PB.0. Trichinopoly.

Just Published!
THE HINDU

PHILOSOPHY
OF CONDUCT

BEING CLASS LECTURES ON THE

BHAGAVAD GITA
BY

M. RANGACHARYA, M. A. RAO BAHADUR

Formerly Professor of Sanskrit &
Comparative Philology, Presidency College, Madras

Vol. I. (Revised Reprint) Nearly 600 pp:
Bound in Superior Cloth, Gold lettered.

Pprice: Rs. 5, Postage etc., extra.
Note: Volumes II & III in preparation.

The*Law Printing House,

ST
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Fine,

“GO0DS NOT APPROVED
TAKEN BACK.”

SILK PITAMBER Co.,
BENARES CITY.

Plenty of Variety!!
All of the Choicest!!!

Silkc Pitamber Sarees or Salais in all colours 16X 2%

cubits price Rs. 20 to Rs. 200.

Sarees (spotted body) laced Howers. Price Rs, 25

fio Rs. 250.

Splendid array of new petti-coats in all eolours or

plain Rs. 2 to Rs. 8 Butta body Rs. 2% to Rs. 25.

Stylish, desirable and well-made Duppatas in high

clags laced work availablein all eolours.

Shining Silks, tables for Coats, Pants and Shirts, efc.

Superfine white milk Dhoties with thia borders,

available from Rs. 7-8 to Rs. 16.

Select your favourite while there is plenty.

See it First, Buy it First, Wear it First, Fnjoy it aver.
Stocks are better; Varieties are better,
Qualities are better, Prices are Lower.

Special display of our famous Brass Toys, for

Children play with beautiful small shining utensils, 32 in

number. Big set Rs. 4. small get Rs, 2.

Send for price lists and samples for coating and

shirting Silks.

Superior genuine Musk Price per tola Rs. 35.
Goods Securely packed in neat card-board boxes.
All orders and communications, should be addressed to: —

THE MANAGER,

* SILK PITAMBER COMPANY,
BENARES CITY, U. P., (INDIA).

Kaviraj A. C. Bisharad.

Preprielor, BISHARAD’S AYURVEDIC
LABORATORY.

Silk Goods !

AYURVEDIC PRACTITIONER OF
15 YEARS' STANDING.

Specialist in Chronic Diseases and Diseases of
Women and Children.

Special Gonmltation by letter free.
Calls Attended on Arrangement.

S. Pramanik, B.a., 20, Amherst Row, Caleutta:—*Really I am
much indebted to you, and I don’t know how to repay you.”

his power, which he has not had for the last 10 years,
during which time all medical skill failed.”
Girindra Nath Roy, Santipore:—‘‘Your treatment is marvellous.”

‘Dr. 8. N. Ghose, ©.3.5. Jamhara: —¢F have used your medicine
in a case of Psoas abscess with a marvellous effect.”

2, Horo Kumar Tagore Square.,
(off Corporation Street, CALCUTTA.)

SRI BHARAT DHARMA MAHAMANDAL.
The All-India Hindu Socio=religious A ssociatiomn.
General President: H. H, the Maharaja of Durbhanga Bahadur.
Subseription for General Members each Rs. 2 a year.

Members have the privileges of (a) the Mahamandal Benevolent
Fund; (b) the Mahamandal Magazine (in English),—a High Class

three-fourth price.
Prospectus and Specimen copy of the Magazina senn FREE
C

AcErTs wanted in all i towns.
The General Becrefiary, Sri Bharat Dharma Mahamandal

Mount Road, Madras.

Benares Cantoriment.  ° !
P < e

~rm -

Dr. Wickramestra, Giriulla, Geylon:—¢‘The patient has got back -

Mouthly free; (c) all the Mahamandal Shasiric Publications, at
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THE RUS‘SA ENGINEERING WORKS

Mount Road MADRAS.

The Hudson Super Six
= The Best of American
Cars.
The Roamer
The Rolls Royce Car of

A meriea.
The Paige
The Most Beautiful Car
in America-
The Essex
The Car that speaks for
itself..
The Hupmobile
The Car for comfort and
hard wear,
and

The Albion Bus.

The Best and the most;Satisfactory Cars on the Market.
. The DELCO-LIGHT—the complete electric light and power plant:
Before purchasing a car, Enquire for full particulars.

Sole. Agents for the TRICHY, TANJORE, MADURA, and COIY $47ORE Districts.
THE TRICHY MOTOR SERV[CE ! ;*kRANGAM

JOHN DICKINSON & Co. Ltd.

(INCORPORATED IN ENGLAND) i
9, Jlaclean Street, Qeorge Foron,
J MADRAS.

ALWAYS IN STOCK.

Paper, Printind Machinery,
Printing Ink, Type, etc.,

’
W

Indiaﬁ Jranches..

Telegrams LION BRAND : ‘ CALCUTTA.
Telephone No. 23. £ : ‘ B%MB};YT
Post Box No. 77. RANGOON

“Everything for the Printer.”

Printed and Published by T. K. Balasutralimanya Aiyor B. A. at the Sri Fami Vilas Press,

Srircmgam.
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