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THE KETAKA -IIL
By K. S. RAMASWAMI SASTRI, B.A., B.Ii.
1 love thee thus but love thee more than all
When thou dost shine upon the radiant form
Of my sweet Goddess whose love calms the

storm °

And stress of passion on this earthly ball

And makes us hear the sweet symphonious call
Of Truth 'midst Death’s recurrent dire alarm
And Passion’s din and hatred’s fatal harm

From which hath come man's universal fall.

Thy heart of ashes holy, fragrant, fine,
Enclosed by thy effulgent faultless frame
Well-guarded by thy thorny coat of mail

Do fit thee on my Goddess’ form to shine
Like cool and bright unwavering golden flame
Unguenched by gusts of Death’s unceasing gale.

Prize-Cempetition Essay.

The subject for this month’s Prize-essay is “ The
effect on the Hindu Society of the passage of the
Hon’ble Mr. Patel’s Inter-caste Marriage Bill.” The
subject should be ‘dealt with exhaustively from all
points of view and special stress should be laid on the
Shastraic point of view distinguishing this from
previous legislations such as the Widow Marriage Act
the Age of Consent Act and the abolition of Sati and
detailing the dangerous disruption that would be caused
in the Hindu Society by this enactment. The prize
amount is specially raised to Rupees Fifty for the best
and most comprehensive dissertation and the Hditor
reserves to himself the right of publishing in the ‘Hinpu
Mpssaen ’ essays other than the oue that secures the:
prize if he finds them worthy of publication. [f more
than one essay is found to be equally good the prize
will then be divided equally among ther. If noessay
comes up to the mark, then consolation prizes only will
be awarded at the discretion of the Editor. The essays
should reach the Editor on or before the 31st March.

Greaf FYhHoughts.

(From Ruskin.)
Liet us not forget, that if honour be for the dead,
oratitude can only be for the living. He who has
once stood heside the grave, to look back upon the

companionship which has been for ever closed, feeling,
how impotent, there, ave the wild love and keen sorrow,
{o give one instant’s pleasure to the pulseless heart, or
atone in the lowest measure to the departed spirit for
the hour of unkindness, will scarcely for the future
incur that debt to the heart which can only be dis-
charged to the dust. But the lesson which men receive
as individuals, they do not learn as natious. Again
and again they have seen their noblest desend into the
grave and " have -thought it enough to garland the
tombstone when they had not crowned the brow and to
pay the honour to the ashes which they had denied to
the spirit. Let it not displease them that they are
bidden amidst the tumult and the dazzle of their busy
life, to listen for the few voices, and watch for the few
lamps, which God has toned and: lighted to charm and
to guide them, that they may not learn their sweetness
by their silence, nor their light by their decay.
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Svenfs of fHe Ieek.

The motion which Mr. Khaparde brought in the
Imperial Legislative Council for an enquiry into vhe
condition of Indians in British Africa was well thought
out and most timely. Mr. Khaparde's motion as it was
finally amended and accepted was to obfain permission
of His Majesty's Government to empower the Hon'ble
Sir Benjamin Robertson to study the status and condi-
tions of Indians settled in British Africa and to instruct
him to report to the Government of India and ‘sugge'sz
remediss, We have no doubt that Sir Benjamin
Robertson will fully utilise the opportunities opened to
him and render a report that must reveal things as they
are. The Government accepted Mr. Chanda's motion

that early steps be taken for the appointment of an
Indisn High Commissioner in London. If the office is
%0 be of any use whatever it should be distinctly under-
stood that it should be in the hands of Indians them-
selves and we are glad to find that this a8 usual would
receive the fullest consideration from the Gover_nmant.
We utterly fail to see “the base insinuation” which Mr.
Macpherson found in Mr. Patel's motion that the
Government be pleased to give the fullest effect in letter
and spirit to the Royal Clemency. Mr. Macpherson
made a most coneiliatory speech however and said that
1,235 persons in India as a whole have benefitted by the
amnpesty. He discreetly failed to giva the number still
in prison. We are glad to find the Government are
quite willing to consider individual cases. We must
however repudiate the suggestion that the response to
the generosity was not very gratifying. It is a pity that
Mr. Sarma’s motion for the removal of restriction on
gold imports into India should have been lost. Mr.
Sarma effectively replied to Mr. Hailey’s arguments and
said that the very reasons adduced by Mr. Hailey
for restriction of the imports only strengthened his
own position. Thus the premium on gold in India
and the fact that India cannot absorb all the
gold output were two strong reasons why the
restriction should be removed. Though there was much
gympathy with the motion it was defeated, we ‘presume,
on the ground that Mr. Sarma could not accept the
amendment for the insertion of the words “ as soon as
possible.” We know what this would mean and the
insertion of it would not have meant a different thing
than the loss of the motion. We are immensely gratified
to find that “ Food Control ”’ is to be abolished in the
pear future, Mr. Patel's Hindu Inter-Caste Marriage
Biil was referred to a Committes, the composition of
which threatens a favourable reception of the universally
opposed Bill.

I.'

The Government of Bombay have very generously
returned the securities deposited by a majority of presses
and newspapers. Our readers may still remember the order
which the Madras Government sent sometime back to
Magistrates but up to now we are not aware of any
definite action taken upon that order. Why this
tardiness, we wonder.

£
LI

It is time for people to guess who Liord Chelmsford's
suceessor would be. There seems to be no great
probability of Lord Haig coming out as the next Viceroy.
The latest of these guesses fixes the office on Liord
Selbourne. If this turns out to be true nothing
could give us greater happiness. Lord Selbourne has
distinguished himself as the Chairman of the Parlia-
menfary Joint Committee and possesses that thorough
Parliamentary reputation necessary to start India on its
path of responsible Government. As one who has
helped to shape the new Government of India Act there
could be none better, we venture to think, than him to
put that Act intio practice. We would heartily welcome
him as our next representative of the Sovereign,

*
© * ¥

The Privy Council in the appeal preferrad by
twenty-one Amritsar conviets held that the appointment
of the Commission was not ultra vires, that the Gommis-
sion had jurisdiction to try and sentence appellants and
that the Governor-General was empowered to make the
Ordinance under which the Commission was appointed.
In the result it dismissed the appeal. We haven’t yes
received the full text of the Judgment and so could not
see how the Right Honourable Councillors arrived at
their decision.

i*i

The assumption of European names by Indians,
especially merchants, is receiving soma attention at some
quarters and it is quite probable the Legislature may be
moved in the matter. Some of the reasons alleged for this
partiality which some of us evince towards European
names and habits are as curious as they are stupid. But
it is, no doubt, stupider still to parade under outlandish
names. Whatever the reasons may be, we would strongly
urge our countrymen to drop the base and most
denationalising practice of assuming names. Goodwill
apart, one could do as well in one’s own name as in any
other's and we would question people “ what’s in a rame
after all 2

E ]
; et

The British High Commissgioner in Constantinople
has, it seems, been instructed to publish the fact thas
the Allies have decided not to deprive the Turks of
Constantinople. A whirlwind of opposition is arising
against this decision in England. Ecclesiastics including
the two Archbishops want the Sultan to get out of
Constantinople, probably with a view to getting back the
splendid library of Christian literature still believed to
be there. There are yet many others who would nos -
tolerate the smell of an Asiatic on European soil. These
people by uniting together and opposing the decision to
let the Sultan remain at Constantinople are producing &
situation of the gravest concern and embarassment to
the Government. They do not seem to have the slightess
regard to the religious and patriotic feeling of millions
and millions of our Moslem brethren. Sir George Roos
Keppel, that great man of the North Western Frontier,
in controverting the statement that there is no danger
from Todia and that Constantinople is not a sacred city
of the Moslems says that if the “ Bag and Baggage '
policy is reverted this will be regarded by Moslems as a
betrayal and will be resented universally most bitterly.
The Right Hon’ble Amir Ali is no less strong in his
denunciation of the opposition and says that the fanatical
agitation started in England will inevitably result in
inflaming the bitterest hatred and animosity on both
sides. We do not wish to put the case stronger than
these two eminent men have done and would implore
the Government to show the same strength and
resolution as they sometimes*show in less worthy causes.

* K

The great developments that are taking place in
India and the resulting change in conditions of life in
India bave forced into prominence certain problems
which were hitherto absent or only in the shade and
which demand immediate consideration at the present
moment. One of such problems is that of the Poor and
Beggar classes in capital cities, Already something
has been done in Bombay, Calcutta and Ceylon to meet
the problem but the measures adopted are still
inadequate to wipe out the evil and give suitable relief to
the sufferers. The problem, like many others, i3 a
knotty one in India where religious considerations enter
into every department of life and begging is looked upon
by some classes as a privilege. Recently Cochin has
worked out a scheme for a Central Poor House with an
experimental Cocoanuf farm where able bodied beggars
might carry on the coir industry, In Caleutta too, the
Government are going to appoint & Committea to work
out a scheme for an infirmary and an industrial school
and we are glad to find that one of.the terms of reference
will be about the treatment of religious mendicants.
Only Madras sleeps over the question,
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Philosophic Progress in India—V.
By K. SUNDARARAMA AIYAR,M.A.,

The Prakriti’s activity on behalf of the
Pursha is explained as follows in V. 58 of the
Sankhya Karika :—

ScgFATAIRTS TAT FAG qET a1 |
e [FHEE 535 qgaea I

“Justas men engage in various acts in order
to get rid of their eager desires, so does the Un-
evolved (Pradhana) act 1o secure the Purusha’s
emancipation.” ”

To the above explanation, the following
objections are made :—(a) In the world we find
that one’s activity is for one’s own sake; and
there is no activiry for others, unless one gains
thereby some advantage for one’s self ; (b) when
once the activity of Prakrici has begun, there is
no reason why it should cease. To objection
(a) the Sankhya replies as follows :—

AR EGARRIHROTITFT: 8: |
QUAGINE FARAEATIFI

“The beneficient (Prakriti), endowed with
Gunas, adopts various expedients for the good of
the Purasha who is without Gunas (and there-
fore unconcerned) even without any benefit to
herself.”

Sri Vachaspati explains this by instancing
the conscientious and well-behaved servant who
always works for the good of his master, even
though the latter is indifferent and unapprecia-
tive. To objection (b), the Sankhya replies :—
(Sankhya-Karika, V. 59)—

™ FAMEAT [Fada Ta%H J91 TG |
VT TATHA SHRT [Faad 95: 0

“As a dancing woman, after having ex-
hibited herself on the stage to the spectators,
ceases to dance, so the Prakriti, having shown
herself to the Parusha, withdraws herself »

To this reply it may be objected that a
dancer, after once withdrawing from the stage,
might return to it, if so desired. The Sankhya
rejoins that Nature, when once seen (by the
Purusha) with knowledge (Ra%eanad), does not
like to show herself again to the same person,
but only to others who have no such discrimina-
ting knowledge. But, how can the Purusha,
who is unattached and unrelated to the Gunas
and their modifications be emancipated? The
Sankhya’s reply is,—(verse 62 of the above)

JEMA THASST 7 =4 w119 GEUT HEA |
T TA =G T AT GBQ: )

‘Really no Purusha is- bound, or emanci-
pated, or even subjected to transmigrations due
to Karma. It is Prakriti which has many abodes
(z-e., souls), and so transmigrates, gets bound,
and also is finally released (from bondage).”

That is,—the various forms or modifications
of matter originating from Prakriti become as-

>

sociated with souls as their bodies, and also get
dissociated from them when they attain to self-
relisation.

Lastly, what is the nature of this final re-
lease in the Sankhya doctrine, The 64th verse
of Sankhya-Karika suys ;—

Ud asreArETAE T 8 aEfiaRame |
HAAATZYE ST FH N

“By the frequent and devout contemplation
of the ancontradicted doctrine of reality, the
realisation of the pure absolute knowledge—viz.,
‘no activity existes for the Ego, no objecs owned
as mine exists, no Hgo exists as the produc-
ing cause of any effect —follows.”

The soul’s bondage is due to the associxtion
between Prakriti and the Purusha arising from
the activity of the former and from the latter’s
identification of that activity as his own through
self-forgecfulness.  Vachaspati says :— “ geug
QUIAGNRT I €S9 JAEA@ANAT FHGEAT qeafir-
FEREE=SmT FMYERATTT WA TR-Sa IS |
RIS RIKEISE LIS (LR L B N SR REE e
fa ©” “The intelligent Purusha isnot really astached
to pleasures, &c. Being reflected in the Buddhi,
which receives his image, the intellicent Purusha
seems to be the actual experiencer of its cogni-
tions and pleasures, and so is said to be favoured
by the Buddhi- By receiving the (reflected)
image of the intelligent (Purusha), the non-intel-
ligent Buddhi and its volitions appear endowed
with intelligence. So also Karika sloka 20 saysi—

SIS SRINICEREIE GRIEEE ME - U
TUFFAEST T T WA N

“From thi§ proximity in position to the -
Purusha, the unintelligent Linga (Mabat, &e.)
seems to be intelligent. So, while the Gunas
are engaged in activity, the unattached Purusha
seems fo be the (active) agent.” Thus it is that
the Purusha gets into bondage,—a bondage
which ceases as soon as the knowledge above-
mentioned viz., the Viveka-Khyati, the dis-
criminative knowledge of Prakriti and Purusha
in their true nature, is gained.

The followers of the Veda put forward the
following objections to the Sankhya doctrine :—
The intelligent Purusha is asanga (unattached)
and merely sakshi, a seer or spectator, and so he
never acts. The Pradhana, being non-intelli-
gent matter, cannot act, too, in such a manner
as to secure the aims of the intelligent Purusha.
For in our experience we see that it is only
when an intelligent person makes use of various
materials that we see them arranged so as to
achieve the purposes he has in view. To this
the Sankhya replies that the bringing of Prakriti
and Purusha into association (F¥m) is caleulated
to secure this end. It'is this association of the
two that brings on creation ; and, hence, also the
Pradhana first becomes an object of enjoy-
ment for the Purusha who thereby becomes
bound, and it later also works for his liberation
from samsara (#F=). In order to make this
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clear, the Sankhya adduces (see Sankhya-Karika,
verse 21) the simile of the blind man who carries
on his back a lame one who is able to see and
direct his activity. Professor Keith points out
two “difficulties” so-called, in this simile but
fails to establish them, as he clearly misander-
stands its import and aim. Hirsf, he says:—
“the two men with which it deals are both
possessed of activity and 50 can co-operate.
Spirit cannot act, and on the other hand nature,
being unconscious, is not capable of receiving
directions from the conscious spirit.” The simile
is intended to show that, as the blind man can
move and the lame man can see, purposive action
of some kind can rake place. Similarly, as the
unintelligent Pradhana can move and the, intel-
Jigent Purusha can see, the former can usefully,
engage in the endeavour to carry out the latter’s
aims.  Professor Keith is also mistaken in hold-
ing that ““nature, being unconscious, is Dot
capable of receiving directions from the conseious
spirit.””  But, as has already been poiuted out,
the Sankhya holds that, “by receiving the
reflected image of the intelligent Purusha, the
non-intelligent Buddhi and its volitions appeat,
as if endowed with intelligence” (Vachaspari’s
Sankhya- Tattva-Kawmudi). Secondly, Professor
Keith says,—Still more serious is the difficulty

that, while the aim of the union of the lame and ;

the blind is obviously the serving of a useful
purpose, no such purpose can be conceived for
the umion of spirit and nature. Unconscious
nature cannot experience misery ; spirit in itself
does not experience misery, and the union of the
two which results in the apparent experience of
misery by spirit, which wrongly thinks that the
misery which it brings to light in‘hature is misery
which it itself endures, thus creates the very
misery which it is the object of the union to
abolish.” This passage clearly shows that Pro-
fessor Keith has failed to comprehend truly the
Sankhya doctrine. We have already pointed
out above that the union of the two brings in,
first bandage, and, later on, liberation, for the
Purusha. At the same time the Sankhya holds,
as we have pointed out, thatthere is really
neither bondage nor liberation for the Purusha,
but only for the Prakriti (with its modifications)
which has the Purushas for its abodes. The
Purusha, by his want of the true discriminative
knowledge of himself and the Purasha, wrongly
imagines that the bondage and freedom (which
really belong. to the Prakriti) belong to himself.
It is this ignorance which Viveka-Khyati (the
discriminative knowledge of Prakriti and Puru-
sha) removes and thereby leads Purusha to the
freedom of Kaivalya.

The real objections to the Sankhya system
are far different. First, the doctrine speaks of
the union (samyega) of Purusha and Prakriti,
—and without such union neither the evolution-
ary transformations of Prakriti nor its endea-
vours to fulfil the Purusha's purposes can be
successfully accomplished. This argument is
put forth in the Sariraka- Mimamsa (I1.2.—1):—

AT TGN

« The inferred (Pradhana) is not (the cause
of the world), because we cannot thereby account
for the orderly succession of cause and effeet
which we see in the universe; and moreover we
cannot account for the springing up of the asso-
ciation between external phenomena and the
internal feelinzs of pleasure and pain to which
they give rise.”

The significance of the second part of the
above Sufra is pointed out as follows by the
Brakma- Vidyabharanam:—* The same sound
makes for pleasure at one time and to one person,
aud for pain o anorher at another time. In this
martter, the co-operating  cause (G=FIN) 1s the
difference in the Vasanas (inonate tendencies)
evoked (in each person.) '[n whom the rendency
to agreeable feeling is evoked by an object, for
him it makes for pleasure ; when the tendency
to disagreenble leeling is evoked, rhen 1t makes
for pain. Hence, no material object is, by its
inherent mature, an assured and fixed cause of
pleasure and pain; and so, that which is by
nature uncertain as a source of pleasure and pain
canmnot be inferred as being inherently of the
nature of pleasure and pain.” Hence, such a
union between the Prakriti and the Purasha as
is the cause of the orderly succession of the
phenomena of the universe and of the vise of the
innate tendencies in man which make objects
pleasurable or painful can only be due to the
action of the omniscient and omnipotent Being
who has supreme control over matter and who
knows what are the material fruits appropriately
to be conferred on men in accordance with their
Karma. Moreover, there is no universal induc-
tive law that whatever is found associated with
another is its material cause. A class-attribute,
for instance, is found associated with all the
objects forming the class, and yer is not the
cause of them. Nor is it richt to assume that,
where one object is found associated or co-exist-
ing with another, it is its material cause. For
this applies to ewdernal objects only, and
not to the inner feelings of pleasure and pain.
Furthermore, a finite material objaect like clay is
associated as cause with all the objects made ous
of it,—and thus a material cause is found -associ-
ated with all its effects, and not wice versa. Such
effects are nor found to pervade the cause,—i.e;
they are not fonnd wherever the material cause
is perceived to exist. The three Gunas of Pra-
kriti are found in all material objects, and so
forms their material cause. Even in the pralaya
condition of the world, they exist, though in an
undifferenced condition, in the Pradhana. More-
over, the three Gunas pervade each other, and
so they cannot be recarded as material objects of
the ordinary kind. For the same or similar
reasons, they cannot be regarded as connected
with an intelligent cause by the material relation
of cause and eftect, but only as brought together
by the will of an intelligent being in certain
proportions for his own purposes. Moreover,
in the. pralaya condition; they are, as already.
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stated, in an undifferenced condition in Prakriti;
and hence, no purely material cause can make
them pass from the state of homogeneity into
the state of heterogeneity (or commingling in dif-
ferent proportions) needed for the coming into
existence of various kinds of material objects at
the time of creation. We do mnot find, for
example, that the undifferenced clay passes into
the differentiated forme of pot, &c, without the
intervention of the intelligent potter  So also,
the Pradhana (consisting of the undifferenced
Gunas) cannot be the cause of the world without
God’s will. Tt is no doubt true that the activity
of which we speak is only visible in a material
object, still the activity belongs to the intelligent
Person,—for the activity exists so long as the
intelligent person is at work, but ceases when he
is not at work. No doubt we do not see the
omniscient [svara at work, but it is not necessary
that activity should be seen in the agent bhefore
we can assure ourselves of its experience. The
sight of a beautiful form in repose may often
lead to action of one kind or another oun our part.
Sri Sankaracharya says:—“Though he has no
activity, [svara, being omnipresent, all-pervad-
ing, all-powerful, and all-knowing, makes all
things active.” In reality, [swara is eternally
active and vigilant in order to measure to each
person the fruits of his Karma. But we need
not enter into further detailed argumentation
here to establish Isvara as the cause of the world.
Our present aim is only to overthrow the
Sankhya doctrine that Pradhana is the cause.

It will be well, before we conclude, to
answer some of the other points in the Sankhya
system. - [irst, if the Purusha is unattached,
and inactive and merely a witness how can he
have bhoga (enjoyment) or liberation ? Secondly,
the Sankhva speaks of the eager desire (sicg=?a)
in the Pradhana for the accomplishment of the
Purusha’s aims. How could the non-intelligent
Pradhana possibly have such a desire? Therdly,
the Sankhya makes the highest aim of the
Purusha a purely negative conception,—viz.,
freedom from misery. Fowrthly and lastly, the
‘Sankhya doctrine of innumerable individual
Purushas is unphilosophical and un-Vedic, as
the inner organs and other elements coustituting
the Upadhis form the limiting conditions which
make the One Eternally Pure and Absolute
Being (the Atman) seem many to the distracted
-and perverted vision of all who are unenlichten-
ed by the true Vedic doctrine and its practical
methods of spiritual peace and freedom.

POCKET SANSKRIT CLASSICS.
THE VALMIKI RAMAYANA

A series of handy volumes of the standard works
Each volume is well printed and
-attractively bound in cloth with gilt letters and would
_go easily into one's pocket. The readings adopted are
purely South Indian and each half of' a sloka is given
in one line. Several illustrations adorn the volumes.
Price of each volume As. 12.

Eooliselling Department, Sri Yani Yilas Press, Srirangam.
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Wotes and gomments,

The Hon. Mr. S. Srinivasa Iyengar, referring to
the so-called non-Brahmin movement, says:—* The
problem required skilful gnidance on the part of lea lers
of both communities to infuse gool will and a feeling
of brotherhood between the rank and file of both
communities.” Nothing can be a grosser misrepre-
sentation. There is no disturbance of harmony and
good will among “#he rank and jile,” but only among
these so-called  leaders ” who have received English
education and whose one aim in life is to monopolise
all wealth, comfort, and power at the expense of others.
It is only the men who want lawyer’s briefs, lucrative
state offices, and leaderships of all kinds in society and
politics that want to jostle each other down in the
race for superiovity. The so-called * rank ond file”
of the two communities live their normal lives without
treading on each other’s legs and have no complaints
of any sort against each other. For onr own part, we
would let the non-Brahmins have more of the prizes of
life than they have had hitherso. We do not think they
ave inferior, intellectually or otherwise, to the Brah-
mins,—though they may not be able to go through the
present system of examinations with all the racking
pains and peualties in which it involves us all through
life. We do not, also, see why they should not have
all the 38 or more seats they want, instead of onily 32.
This fight over four seats {or more) is the most ridi-
culous and dishonourable one we have heard of in
history or fable. Are these wonderfully “ educated ”
men and leaders mere * Kilkenny cats,” or better ?
After this insane squabble over a few seats in the new
Couneil, it 1s, in our view, proper that we puat forth no
more claims for ** responsible government.” We can-
not regard, as in any sense “ responsible,” these men
who have lost their heads in this business or any
system of government in which they are permitted to

have any lot or part.
*

* %

In one part of his address, the Hon’hle Mr.
S. Srinivasa Iyengar smothers us under the over-
powering weight of his interrogatives. A running fire
of explosives is more easy to endure than a volley of
intervogatories, borne on' the wings of the forensic
eloquence of even so great a lawver, leader, reformer,
and what not, of these days ! The truth is,—not that
the Hon’ble Mr. Srinivasa Iyengar has no solution of
his own—but that the passionate outbursts of his
flowing oratory assume the vivid form of a dialogue
of some kind. When his battery of interrogatories is
exhausted, he answers:— The answer mnst be found
in the social welfare of the people.” The Hon’ble
My. S. Svinivasa Iyengar is ‘evidently anxious that
¢ public-spirited ” men of all castes and communities
should find full scope for their activities under the new
scheme of reform. He says,—“otherwise the franchise
would set back political progress. it would frustrate
even social welfare and economic improvements of all
kinds, &c.” Though it is true that all public-spirited
and efficient workers in the land should find proper
fields of activity, we do not think that, if non-Brah-
mins get elected in large numbers to the new councils,
the Brahmins will have to be inactive or that * the
social welfare of the people” will suffer. If the
Brahmins - get largely excluded from political -or
official life, they can enter the fields of industry and
enterprise, which they have so far neglected. They
can serve the public and themselves far better by
transferring their endeavours and endowments to these
virgin soils. We have of late frequently heard of
enterprising, but  uncompromisingly © orthodox,”
Brahmin merchants who have grown rich beyond ' the
dreams of their secular and  reforming ” g¢astemen
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within the last three or four years. The time has
come for many of our educated Brahmins to desert
“ the corridors of the High Court” which the Hon’ble
Mr. S. Srinivasa Iyengar mentions with such a
swelling glow and gusto of pride and animation. This
change of venue, though forced on us by the new
ambitions of our non-Brahmin co-religionists, will
work both for * social welfare,” and our own. We
know a time when Brahmin graduates and others were
unwilling to enter the medical profession. Even now
the prejudice has not quite died out. But there was
2 time when, under the older conditions preceding th,e,
introduction of Bnglish education, many ¢ orthodox
Brahmins prospered as medical men. Each new phase
of social change brings its own evils, too. It is wrong
to suppose that the new reform dispensation of which
the Hon’ble Mr. S. Srinivasa Iyengar is the leading
apostle among our “happy trio” is to bring only a
new heaven on earth. But, anyhow, we think that
Brahmins will have no cause for regretting that this
non-Brahmin agitation has come on even without their
bargaining for it. The game of *swamping the
Council ” which the Hon’ble Mr. S. Srinivasn Iyengar
protests against the Brahmins’ attempting is, in our
view, not worth the candle. He asks, “ was it n;_%h,t7
that he (the Brahmin) alone should have power ?
In the great ancient days, the Brahmins never cared
for power, but did their work under the rule of others.
Now, all the power is transferred to the Anglo-Indian
bureaucrat, whether sun-dried or not. Hven ‘under
the Reform Scheme, it is the Anglo-Indian who will
vule, and all the rest will have to practise knee-crooking
as best they can. ¢ Power,”—there is yet nothing
like “ power ” entrusted to our keeping. Our educated
men often interlard their speeches with words bor-
rowed from our rulers’ refined and vich vocabulary
without realising their full force. The Indian public
man often appears to us to be more or less like the
proverbial jackdaw or turkey spreading its ugly
feathers in imitation of the peacock. Let not the
Hon’ble Mr. S. Srinivasa Iyengar at least, the
brilliant man he is,—give himself away in this manner
under the intoxicating spell and soporific influence of
his youthful audience in its listening and applauding

moods.
I7 ®

® ¥

The Hon’ble Mr. S. Srinivasa Iyengar has on the
whole, dealt rather gently and light-heartedly with
what he calls “¢he Varnashrama Brafmin.” This
proves thav his genial Brahmin nature and nurture is
alive in him after all the over-weighted imposition of
heap on heap of lawyer’s briefs and bags, and of
lawyer’s laurels and lakhs. He says he wants to
““bow ” him out after “saying that he (the “ Varnash-
rama Brahmin ) was unable to run his business in this
Presidency.” We rather think that the time is
tavoarable for ¢ bowing ” himself—i. ¢., the Hon’ble
gentleman himself—out of the Brahmin community.
At least, it is easier for a single person, however high
in station, to perform this piece of somersault or
legerdemain than for a whole community to leave this
Presidency altogether. As for understanding the
problems ” of today, we who have stood for ages can
understand them hetter and also  adjust ourselves to
changing conditions "—as he calls on us to do—than
the jackdaws of the Madras Marina or even of ‘the
corridors of the High Court” whose swmmum bonum
in life is to fill the head with foreion ideas and
¢ crops,” to pant for < light refreshments® in order to
sustain their prematurely decaying frames, aad to run

from one platform to another, to applaud and lionise

every representative of every school of “ politics™
in Lilliput without being able to form a single

influential school of truly national opinion or mationdl

grganisation to advance the welfare of the Indian

people. The Howoble Mr. S. Srinivasa Iyengar
himself admits that ¢ from the date of Buddhism to
the present-day religious reformers, Hinduism had
been in a state of evolution and adjusted Iitself to
changing circumstances.” Still, the “ Varnasrama
Brahmin ” has remained and is still fully alive and
active. The Hon’ble gentleman professes contempt
for him when he wants him “ not to quote mere ancient
scriptures ” and calls him “ neither rationalistic.”
Sankaracharya has pointed out in a noble passage of
his writings that there is so much of “ rationalism > in
the Vedas that every professed rationalist in India has
borrowed all his arguments from its unlimited
repertory of cogent reasonings. The Hon’ble gentle-
man only objects to our quoting ‘ mere ancient
Scriptures,” but not to our quoting a master of
dialectics who has won numerous admirers in the West
even in this purely “ rationalistic ” age. He says:—
“ JRTAT ARAIRIASTI  ARIRTAS R SRATIL TG
QIR AiATAET TS SAER = SR -
Al #eTEl qEra SEREgaaErif ) ¢ When
the existence of the Atman is learned from Agama
(Veda), and such secular arguments in proof of it as
are specially taught in the Veda are also known, the
Mimamsakas and Tarkikas, having feund them worthy
of acceptance, imagine that these Vedic reasonings
which establish the consciousness of the ego are
discoveries emanating from their own minds, and
declare that the existence of the Atman can be
established by sensuous perception and by independent
ratiocination. Let not the Hon’ble gentleman, then,
suppose that the “ mere ancient scriptures” of India
are pure nonsense and superstition. Our civilisation
still stands in spite of all the work of destruction done
since the “age of Buddhism.” The ¢ Varnasrama-
Brahmin ¥ for whom the Hon’ble gentleman has so
much contempt still remains, and may remain even
“in this Presidency,” and even * run his business ” in
spite of his torrential eloquence of denunciation.
What the Buddha himself failed to accomplish, the
Hon’ble gentleman may not live to accomplish. He
himself refers to “ Pandit Malaviya * as “ an orthodox
Hindu ” who is still “in favour of the caste system.”
We have also alveady referred to the facs first brought
to public. notice by the Hon’ble gentleman in this
speech that ‘Sir Sivaswami Aiyar, one of their
learned conntrymen was of opinion that caste was
fundamental to Hindwism and without it Hindu religion
could not exist.” Ts the Honourable Mr. S. Srinivasa
Lyengar going to make * this Presidency ” too hot for
Sir Sivaswami Aiyar too ? He says that “any one
who rose from a real and honest perusal of the highest
religious literature must come to the conclusion that
caste was not esseatial to Hinduism.” Thisis a clear
statement that the knowledge of our religions litera-
ture possessed by men like Pandit Malaviya and Sir
Sivaswami Aiyar was not “ real and honest.” What,
we may ask, are the Hou’ble Mr, S. Srinivasa Iyeugar’s
own credentials in the matter of a * real and honest”
knowledge of Hinduism ? We have heard that, when
lawyers have no case, they are apt to abuse their
opponents ! And the practices of law have clearly
made the Hon’ble gentleman perfect in this useful ars!

*
* K
We are thankfal to Mr. S. Stinivasa Iyengar for
even small mercies,—as when he says,—%let them
treat the Upanishads, &c. in a revereatial spirit.”
The question is,—arve they. to accept the truths
contained in them, or are they simply to show them
reverence, because they have become a venerable relic
of the past ? From what we have learned from them,
we can assure him that they support fully the two
Hindu objects of the Hon’ble gentleman’s condemna-
tion: “ Luet himréad. the account of Dripta-Balaki’s
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interview with Ajatasatru, and judge for himself
whether caste is sanctioned or not in the Upanishads.
The Mundaka-Upanishad even goes so far as to sug-
gest that the Brahmius are the most eligible men for
the gaining of a knowledge of the Brahman—at least
that form of it which is contained in it. But this
does not mean that other castes cannot gain the
Brahma-Vidya. The Gita, while insisting on caste in
several passages, distinctly says that women, Vaisyas,
Sudras,—even though they are “born of sinful
bodies ”—*-qrajian: '—can attain to the supreme state
of bliss. It is simple * fanaticism of egalitarism "—as

‘it has been called —to attempt the impossible task of

accomplishing © the absolute equality in wealth and
position ” which another great modern apostle of
South India is constantly preaching to his countrymen.

A Waodras diaxp.

(Frov ourR 0OWN CORRESPONDENT.)

Mr. S. Srinivasa Aiyengar made his fivst political
speech early in the weelk since resigning his Advocate-
Generalship, Some of his opinions struck me as very
sensible and wholesome.  After eloguently pleading
for the supremacy of the Congress Mr. S. Srinivasa
Aliyengar speaking about the Government interference
in politics said that he did not think the Governments
here or in Emngland  would gain anything by such
interference 1n our affairs. The policy which he
himself would advocate was one of non-intervention.
“ It the Government,” said Mr. Aiyengar, “wanted
the whole country to be Modervates with reasonable
views, the best thing would be not to try to manufacture
Moderates.” His suggestion that dissentient leaders
must retain their position in the Congress and
counteract the sinister influences of rival parties
struck me rather as an impracticable oue under
modern tendencies, when everyone desires to have a
following of his own over which he could dominate as
the presiding deity. The spirits of compromise and
toleration have yet to be learnt by some of oar so-
called “ leaders.”

&*#

Mint Street since last week is presenting all the
flurry and stiv of a Stock Hxchange for the reason
that the price of the Sovereign is sinking. Marwaris
Chettys, Komatties and all those who deal in gold
might be seen standing in bunches of 10 or 12 all the
way down Mint Street, discussing the latest rates and
endeavouring, to make the best of a ‘gamble.” Mean-
while the man-in-the-street is busy with his own
opinions abouf the Currency Committee Report
which must be of great diversion to an economist.

*

* *

The steamship ¢ Matheron ’ which entered Madras
Harbour one day last week struck by accident a sister
ship the * Coloquohon ” which however ought not to
be fraternised in that way as she was carrying—
what >—a cargo of dynamite ! Fortunately, as it
pleased God, the dent was made a little way off the
magazine and Madras thus escaped experiencing an
explosion reminiscent of the Great War.

x
Rk

Almost the first thing the President of the new
(lorporation had to do was with the seavenger’s strike
which he referred to in his speech at the last meeting
of the Corporation. Mr. Harisarvothama Row the
President of the Scavenger’s Union, he said, wasa
“ nice 7 man who could bring about a settlement by
himself but Mr. Theagoraya Chetty was afraid of
certain mysterious “ wirepullers” and in a most
parental way he exhorted the people not to play into
the hands of these mysterious beings by throwing
about dirt and not co-operating with the Mumicipality

5

during a strike. His advice that people should nof
accumulate too much of dixt and that what they
accumulate they should carefully preserve in a
particular place is an advice as impracticable as it is
insanitary and utopian.

Social and Aeligous.

The Bhagavad Gita.
With an English Exposition
By K.S. RAMASWAMI SASTRI, B.A., B.L.
(The substance of the lectures delivered at the
Students’ Sanatana Dharma Sabha Trichinopoly. )
ADHY AN A IV

(continued. )

(3 AP :
TAFAT FARSIEAR (AITAT fFrTrrT: |
FATATHTT NS T PRI & | 0 |
abandoned eclinging to the fruits of
actions, full of eternal contentment, not dependent
on anything else,—though engaged in doing action,
he does not do anything .

NOTES :

1. He does his work to help the world orsto pre-
vent ceusure by the pure. He is contented and self-
dependent.

2. When work blossons into worship and worship
fructifies into realisation, bondage of work ceases.

@At SwaaTRa: |

A_e - (3 N

WUT K& HA grérsrmna TehTeasa Il RE I

 Without desiveful expectation controlling the
mind and the body and the senses, having relinquished
allacqusitiveness, doing only such acts as are necessary
to maintain the body, he does not commit any sin.

Nongs:

L. &, I(%, =, and @R are aspects of mind.
They are reason, determinative faculty, memory and
egoism. ;

Having

2. In the case of ascetics various abstentions are
enjoined.
: & . : =
a9 q7F T 49 T S TS |
RAISAAST ATEUTAT F=T T B ||

ATSSIE AT FrETA Al (STHea<T |
qa: fasraiaer 3 Sy F fFae 1R
Content with what is got without effort, unfet-
tered by the pairs of oppusites, free from envy and
hate, even-minded in attainment and non-attainment—
he though doing actions, is not bound thereby.

Norps :
I. The same idea is conveyed in the verse:
ERIEGRRE LR LR Rl
2. Ascetics should have the minimum of posses-
sions.
FIATIINS TG Fe T AR, |
g AT TR §A |
3. These verses give us the key to that power of
transmutation by which actions lose their ironness of:
binding power and become the gold of bliss.
TAAFET GFET FARTIAAT: |
qErETETE: FH q9% afyeEa |30
In the case of him from whom attachment has
gone, who is liberated, whose mind ig centred stead-
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fastly in wisdom and who does work in a spirit of
sacrifieial offering to God, all action dissolves away.
Notes :

1. The same idea is expressed in this verse also.
These verses teach us the mystic secret of making
actions means of liberation.

2. It is well said.

=

L2 IR NG PRI ACRICI R NI EIERE]

AieFcaEdd 9 seedrsi fg=a |
. x
aZq0l SF SN AT T |

N -~ . {3 o,

ST 9F Teqsd SFARHFHTTAT || B 1

The means of oblation is Brahman ; the clarified
butter offered is Brahman, the offering is the priest
who is Brahman in the fire which 1s Brahmwan ; the
plan of attainment is Brahman through the realisation
of action as Brahman.

Notes :

1. In the case of the wise who work for loka-
sangraha, the realisation of God in everything is full
and perfect ; and in their case karme is really
akarma. This is what is called gyrFg=gm™ (the motive
determines the fruit.)

2. In him there will be no distinctions of desires
or expgctations, no ideas of FryHRa and g, Such is

3. The Vartikakara says well:
FRESIIEN & & 787 7 AT |
T aEgiw 198 T HEFEAGR: Fa: U

4. Sri Ramanuja, consistently with his philoso-

phy, explains the underlying idea thus: mgEAFAAT
FATNTACREET TG | GRAW AT FH AR AT
IYGETAITIAT TAFR  GIEIECAFSFRGIET T -
AT |

5. Svi Madhwa appropriately quotes the following
verse from Padma Purana:

FEdE Ja: GaA q4r WA |

6. The difference between the school of thought
which says gggg and that which says ggd« is in
relation to what the former calls the gyrrgr- So far as
the negation of egoism and the affirmation of bliss
through realisation of God are concerned, both agree.
In the present verse it is the latter aspect that is
stressed and we should not briug in discussions about
the former.

S s e
AT 4§ AW 9garET |

o N ~ =
SEIAANT A ARATOIFT 0 =N

Some yogis perform sacrifices to the Devas (gods),
others offer the seli as sacrifice by the self alone in
the fire of Brahman.

NonEs :

1. The former half refers to the performance of
Dursapoornamasa, Jyotishtoma, and other sacrifices.
The latter refers to the realisation of the identity of
soul aud God through meditation. Sri Sarkara says.
A IEFEITHEA REGIEFT [EERARIE J2I @ qieEE:
T FAFT AgHTAIAAE: FR: |

AR RNFZANET GIATAY Fgia |
o = s, oo 0 g
SEFTRTFANGITE IEEANNT FaiE I & )

Some offer as sacrifice the ears and other senses
in the fires of self-control.. Others offer: sound -and
otler sense-objects in the fires of the senses.

NorEs :
1. g3@ is gpor, =9, aud  gxify. The Homa

stated in the first half of the verse is perfecting
SR 1nto 9, 14, and 119,

2. The homa (oblation) stated in the second half
of the verse is the sensing of permitted things by
excluding forbidden things. Sri Sankara says:

AT AT &IH 777 |
3. These are the gradations of self-control, re-

sorteu v so that we may become experts in self-control
which alone leads to the bliss of self-realisation.

4. Thue different forms of self-control lead to
different attainments is thus stated in the Yoga sutras:
JAFg0H G GIEI=E TR F0EHY FRIATEA: |
1t the ear is self-controlled in the Anchata Dhean:,
Dasanadas (10 sounds) are heard.

FAUTEZIFRANG STUFATT (9L |
ARAGTAAEIAT FE i FEETTT RS I
Some offer all the actions of the senses and of the

vital energy as oblation in' the fire of the yoga of
self-control, kindled and illumined by wisdom.
NoTEs :

1. The five joanendriyas, the five karmendriyas
and five vital energies and Manas and Buddhi
form the Linga Sarira. The homa of this in Nirodha
Samadhi means the absorption of it in the Atman,

2, Sri Ramanuja says: gag =7 3q0@r w0
I EA: |
(To be continued.)

Upasana.
Worship in all its phases.
BY SwaMI DAYANAKD.

According to the Sanatana Dharma doctrine, the one
Supreme Being or Self is to be conceived in three
fundamental states or aspects, viz, Brahman, Iswara
and Virat Purusha.

The highest state is that of the Brahman which is
ineffable impersonal, transcending mind and speech,
actionless, beyond the conception of creation, and one,
non-dual. It can be indicated by thiree attributes: Sa¢
(the purest Being!, Chit (the purest essence of Conscious-
ness) and Apanda (the purest essence of Bliss eternal.)
1t is nevertbeless in its essential character Nirguna or
void of attributes.

The second state or aspect is that of the Iswara in
which the Supreme Self is conceived as touching the
plane of the personal Consciousness, as becoming,
Saguna or invested with attributes, and controlling the
Maya Sakti, a mysterious power of its own which
presides over the creation, preservation, and dissolution
of the universe. In this aspect it is called Iswara, the
Supreme Lord.

In the third aspect Iswara manifests, in which He is
known as the Virat Purusha, standing in the immensity
and infiniteness of Eis physical forms, embracing the
totality of the visible cosmos in all the diversities of its
creative design, in all the varieties of its types of life, .
microcosmic and macracosmie.

The trinity 1n Vedas. The great Rishis, the Seers
of the past, express this trinity as the trinity of Adbyatma,
Adbidaiva, and Adbibhuta, the state of Brabman being
called Adbyatma, of the Iswara Adbidaiva, of the Virat
Purusha Adhibbuta., Corresponding to Adbyatma, Adhi-
daiva, and Adhibhuta, the Vedas are interpreted as-
containing special portions of their literature under the
title of the Joana Kanda, Upasana Kanda and Karme
Kanda, the three paths of spiritual advancement.”

N. B.—This article will form a Chapter in the World's
Eternal Religion—a book which will be shortly published by the:
Bharata Dharma Mahamandal.
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Upasana is the effort to realise the proximity or
presence of the Supreme Self, and consists of all those
observances and practices, physical and meutal, by which
the candidate makes a steady advance in the realm of
spirituality so as ultimately to realise in himself the
presence of the Supreme—of all those things which
.conduce to spivitnal progress. Upasana is not only
beneficial but vitally necessary to all classes and grades
of people.

Take for example, the case of dana and tapas. Both
are duties prescribed for one’s advance in spirituality.
Both these must be of the sattvie character to ensure
that advance ; both must be founded on the principle of
worship ; dana or charity must have faith as its back-
ground ; faith is an essential characteristic of worship.
s0 that dana without this principle of worship underlying
it becomes fruitless. Tapas (religious austerities) similarly
must be inspired by love for the spiritual goal, which is
the same ag the spirit of worship. Pursued thus tapas by
continued practice results in an accumulation of power
of the safitvic character and leads to a command over
spiritual illamination.

Tn Karma Yoga as distinguished from Jnana Yoga,
worship is a pre-dominant factor; when one performs
Karma and dedicates them wholly to the Godhood,
believing in the tenet that Vasudeva is all, such Karma
leads to the spiritual goal. Joana Yoga similarly, faith in
the divine guidance comes by worship ensuring the
advance to the knowledge or realisation of the ultimate
sternal Bliss. One proceeding to attain to this state of
Bliss, merely with an external endeayour, cannot com-
mand ease for want of enlivening faith, and becoming
lost in confusion finds it very hard, if not impossible, to
reach that goal, described as the Nirvikalpa Samadhi
(the state in which the trinity of the knower, knowledge
and knowable merge into unity.)

It should be noted that in the well-known Prasthana-
Traya of Vedanta, or the triad of starting stations in
philosophy is the Upanishas, the Bhagavad Gita, and
the Vedanta Sutras. These are usually understood as
leading to a common goal, that of the attainment of Jnana,
20 as virtually to lead to the realisation of Brahman. But
it can be shown that among the three, the Upanishats
have worship as their principal aim. This can be easily
seen from the following facts: The Gita has been
emphatically declared as enjoining and propounding the
performance of Karma aven on the part of the person
possessed of Jnana. The Vedanta Sutras starting with
the enquiry into Brahman (ST4rdT @) aims purely
at elucidating the nature of and the attainment of Joana,
so that both these two Prasthanas mainly having each a
distinet aim, the Upanishats have for their aim worship
.only. Ervery student of the Upa.nish_ftt'i will call to mind
the first precept of the syllable & (Om) should be
meditated on. This sort of worship of the sacred syllable
is enjoined, because it is taken as the name of Brahman,
as directly expressive of it, By worship of this syllable
.one comes to realise the goal of Nirvikalpa Samadhi. So
that worship is a fact recognized as enjoined in the
.ending part of revelation itself. ;

The spirit of worship is a guarantee of safety in the
path of the aspirant. Without the spirit, ho is exposed to
immense difficulty and even danger. Charity breeds
vanity, tapas gives birth to wrath, Karma fosters
hypoerisy and arrogance, and Jnana engenders pride,
which defects of character are all to be considered as
phases of madness (I=H[T), inebriation. Humility which
_characterises the spirit of worship being absent, there is
nothing to arrest the distemper that ingidiously gains
mastery over the aspirant’s mind, and instead of
advancing him, only burls him into the abyss of
despondency and despair, the main cause of which is
temptation, because while it is true that the systematic
observanes of dana and other angas of Dharma lead fo
material prosperity and even to Liberation, it carries
with it the inevitable seeds of a fall, if the candidate
depatts from the rales framed in their wisdom by the
Rishis to regulate their observance. A spark of ire by

the co-operation of time, place and other confributory
helps may blaze into a universal pralayic fire.  But the
least 2ccident may go to put ous the small spark itself
?.nfi leave no future for it. Similarly the human soul, if
it is not stationed on the solid rock of worship, will at
any time find its footing as one of Blip{)ery sands and the
result would be his total discomfiture and despair.

Bhalti as Life principle. Bhalkti may be called the
Prana or life-prineiple of worship and yoga its bodily
organism. Bhakti is that astractive force of love by
_which the presence of the Lord is reached. Yoga
includes all those processes physical as well as super-
physical, wheraby the modifications of the mind (antah-
karana) heing restrained it is fitted to realise the presence
of the Supreme.

Bhakti appears in thres principal states or stages.
In the first and lowest stage, called Vaidhi the neophyte
having heen initiated by the Guru in bhakti perseveres
in the practice and makes a steady advance. The nest
stage is called Ragatmika characterised by ardent
devotion. At this stage the devotional practices having
matured themselves by repstition and resularity the love
of the Lisrd enters upon a higher stage and becomesa
permanent mode of manifestation of the heart. The
neophyte is now a regular bhakta, a devotee ; he selects
a particular aspect or form of the Supreme, clings to it
with passionate ardour and enjoys the indeseribable joy
of the bhakti emotion. And when the bhakti had by
ceaseless devotion reached that lofty stage at which be
has no more desires (these being all Tulfilled) and realises
the Supreme at all times and everywhere with the eye
of knowledge in Nirvikalpasamadhi (a transcendental
gtate of abstraction in which the distinction between the
knower and the knowledge and knowable ceases and the
trinity becomes unity), he is in that exalted stage of
bhakti, called Para Bhakti. Bhakti in one or other of
these three aspects informs and vivifies every practice
and every observance as the Prana (life-principle) does
the body.

(To be continued.)

Siferarp and Gducafional.

The Value of the Mahabharata.

By P. K. KauvraNaraya SASTRI, B.A.

If thou wouldst see how Virtue Shines
O'er all the,worlds which it enshrines
Making its way through obstacles

By deeds so full of Miracles

Then daily make it thy Vrate

To read the Maha Bharata.

1f thou wouldst leara how Vice is caught
As in a vice, by mischiefs wrought

By its own evil agency

That khows nothing of cogency

Then daily make it thy Vraia

To read the Maha Bharata

If thou wouldst find how patience stills
All anger and its countless ills
Preserving fame and honour fair

And all the manly merits rare

Then daily make it thy Vrata

To read the Maha Bharata.

If thou wouldst value Valour true
Spent in a cause where it is due
Which made Mahesvara to test
Its mettle in a bot contest

Then daily make it thy Vrato

To read the Maha Bharata.

If thou wouldst honour Chastity
Which moved the Lord’s supreme pity’
That in the shape of garments fine
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Protected it from evil eyne
Then daily make it thy Vrata
To read the Maha Bharata.

In fine, if thow wouldst have thy Lord
Befriend thee in thy battles hard
Pouring the Giia in thine ear

‘Which brings thee lasting joy and cheer
Then daily make it thy Vrato

To read the Maha Bharata.

The Tyranny of Free and Compulsory
Education,
BY G. HARISCHANDRA ROW.

1. 'Compulsory —Democracy is in these days,
synoymous with the worst form of tyranny. It has
especially exerted its influence on logal self-government
in Tndia where athiests and materialists control the des-
tinies of their unfortunate brethern who, being otherwise
occupied and more profitably occupied and being also
not educated in the sense in whieh their worthy self-
elected representatives are educated, allow them a free
hand in the management of their constituencies, and
awake when too late to a sense of the danger thab
threatens them from all sides. There is no doubt the
‘discreion and authority of the Government, to check
and carrect the wild excesses of our pseudo-patriots ;
but being ignorent of the true heart and civilization of
this land and further anxious to preserve the populariby
of its rule, the Government sometimes allows itself to be
checked and corrected or rather corrupted by the howl
of public opinion which in reality is no more than the
opinion of a handful of self-seeking and self concieted
Indian members. The will of the majority (or more
. correctly, the minority) is atrociously imposed upon the
unwilling minority (or rather the majority) of the nation.
Tlven where there is a clear and indisputable majority
upon a certain question, it has absolutely no right to
compel the minority to accept the opinion, If for ins-
tance, a greater number of members in a Municipal
Council want to introduce compulsory education in their
city, they can make it compulsory to themselves and
their blind worshippers only ; there can be no shadow of
justification for making it compulsory in the case of
others. The tyranny of the majority is, as Swami
Vivekananda has pointed out, one of the most unbearable
forms of tyranny, and is in my humble opinion, one of
the darkest and most terrible features of modern civili-
zation, since it deprives a man of his most elementary
right of humanity and citizenship, making him eat and
drink what he does not want to eat and drink, marry
whom he is not willing to marry, fight with those with
whom he has no cause to fight, and lastly to learn what
be would not and should not learn. The very word
ecompulsion must be repugnant to the heart of every
sensible and self-respecting human being, arouse in
him a strong feeling of indignation, and raise a storm of
protest against any encroachment upon the saered
ground of human right and independence. ' I admit the
right of society to limit the freedom of individuals, but
it is only that freedom that positively interferes with the
freedom of other members, as, for instance, when a man
desires to commit theft or murder he ean be justly pre-
vented from committing the crime, for it ig calculated to
destroy the right of enjoying one’s own property or body.
But when a person refuses to learn the alphabet of a
language, or the rudiments of arithmetie, or the funda-
mental principles of doggish and dogmatic materialism,
or the arts of cheating and shooting a fellow-being, no
community is ever justified in foreing the refuser to
learn apny of these precious things; for individual igno-
rance, being negative, causes no grave danger to the
community, whatever may be its effeet upon the indi-
vidual, so that, if any one has the right of enforcing the
acquisition of knowledge, it is certainly not the commu-
nity, bus the individual himself,

9. Free:—When we hear our patriot prophets.
proclaim from the house-tops that they are going to offer
us free education, we feel devoutly thankful to' them for
their over-flowing kindness. We exclaim “Karnas come-
for charity from the ashes oft Kurukshetra!" But when
their bills appear at our doors for additional taxes, we
come to realise the stuff of ‘which our benefactors are
mnde.
they can afford to do so; bubt let them not do it by
lashing and tazing us. It is no charity to extort meney
by the rod and then force into our throats a few slices
of bread. Theve is tyranny again. First, to compel
people to learn is tyrannical; secondly, to compel them
to bear the cost—in addition to the burden—of learning,

that is to say, to compel them to recieve education free.

is much more tyvannical. Another point to remember
is that o impart free education is to squander public
money ; for it is a matter of luxury. People cannof
live without food, and money spent upon its supply may
be justifiable, whereas they can very well live even
without reading and writing, perhaps they can live much
better without such arts or artifices, so that no expendi-
ture under this head can be justified.on the score of
expedieney,
it; few people desire education ; and any supply with-
out demand causes indigestion and various other ail-
ments. Surely, knowledge is not a thing to be stuffed
into our heads ; there must be first an ardent desire for
learning— there must be jigjnase as an important
condition precedent to all education; and those dema-
gogic pedagogues (demagogic because of their profession
of devotion to the cause of the demos, and  pedagogic-
because of their profession as teachers of fortunate
pupils), who are so fond of innovations practically ignore
and injure hoth democracy and pedagogy. What sober
school of political thought favours the infringement of
human liberty, and what sound system of education
tolerates eompulsory education? Itis the tendemey of
modern civilization to create new wants and impose new
taxes. to satisfy them ; and most of the so-called
civilized countries of the world are groaning under
heavy taxation. Our reformers generally complain that
the Government is spending upon education less money
than it should, though the fact is that it is spending:
more than is necessary. It is expedient, nob to establish:
new educational institutions, but to desestablish most
or all of the existing ones, so that the elimination of this
item may contribute to reduction in the amount paid by
the people and the money thus saved may be utilised:
by them in a more useful way.

3. Hducatton :—TFirst, what is called education

may not be education, and what is regarded as element-
ary may not be really elementary at all. Akbar, says

Mr. Vincent A. Smith, was -able to manage a whole:

empire without your elementary arts of reading and
writing; these may be non-essential: for one may be

otherwise educated and capacitated for other professions-

than those that absolutely require a knowledge of the
letters, so that it is a blunder 1o proclaim, as it is gener-
ally proclaimed by our social blunderbusses, that Indian
women and Indian peasants are generally uneducated
and that, as a first step towards their redemption, they
should be driven to the public schools as cattle are driven

to the slaughter-houses, in both of which places the-

of the
your

innocent is so scandalously common.
educational curriculum necessarily

slaughter
Secondly,

includes such dangerous elements, as the imbibition of

materialism, the cultivation of rowdyism and the acquisi-
tion of certain half truths, untrutbs and full falsehoods.

Thirdly, there is every likelihood of your raising the-

standared of knowledge to a high fever degree so as to
sap out the vitality of the candidates completely. You
will insist upon post-graduate .courses even as you are
now insisting upon post-puberty marriages, with the-
result that many pupils reach the grave before legitimate
consummation. Fourthly, your compulsory schooling:
will remove children out of their natural or bereditary
environments or oocupations,y so that, bheing unable fo-

Let them give us education gratuitously, if

Neither is there a universal demand for-
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adapt themselves to the new, they are apt to lose their
hold upon the old. Pavents are the hest judges of the
requirements of theiv children, whom they choose to
educate at home and at schools patronized by them.
People of the trading and banking professions and those
belonging to the artisan: classes acquire considerable
suceess in their professions, not by passing through the
drudgery and tyranny of your elementary schools, but by
receiving domestic or private training ; and they can pick
up necessary knowledge of reading, writing, and counting
quite outside your proud ipstitutions, without in the
least sacrificing their hereditary interests and voeations ;
as witness Marwari or Parsee boys at their shops. Your
system of education, on the other hand, makes ' traders
raiders, bankers bankrupts, artisans charlatans, land-lords
land-less, and princes dunces! Compulsory education !!

Fiftbly, you cannot insist that your standard of
education alone is the proper one; for yours may be
defective in many particulars. Perhaps you ask “ Is
not knowledge worth acquiring 7 My question to you
is “‘Ts not millt worth drinking ?” Milk may he good for
health, but to make it compulsory is absurd. Similarly
knowledge may be good, but to compel one 1o acquire it
is absurd. Your milk may be adulterated with water or
with poison; and your teaching may include worthless or
dangerous stuff. Your method of teaching may be equally
ridiculous— veading without writing, thinking without
memorising, learning language without grammar, and
science without religion! One can take milk at home
instead of at your market places or perhaps, Dharma-
salas; another can dispense with milk altogether and
drink some nectar instead. /

Sixthly, your elementary graduates will be putfed up
with pride and prove obstructionists in every matter,
abusing their * a littlo learning,” They will damage the
interests of both the rulers and the ruled by committing
forgery and perjury, misinterpreting the laws as well as
sacred scriptures of the land, forging silly and dangerous
political Acts as well as those on morality, defying
authority, insulting the nobility, iojuring the innocent,
invading the sanctuaries, deifying the Devil. Bhartri-
hari says:—

¢ @3 GEARTE: GEAVHRIEIN (RIS |
BIEE LT i B 1 € G L B

(One who is ignovant can be easily satisfied; and
one who knows mueh can be still more easily satisfied.
But even the Creator cannot please the man who is
puffed up with eonciet on account of a particle of
knowledge)

Pope’s lines are i(—

“ A little learning is a dangerous thing:

Drink deep or taste not the Piervian spring.”

In conclusion, I earnestly appeal to the Govern-
ment to save this ancient land from the mischievous
projects of our budding politicians; since Hree and
Compulsory Edueation is, to say the least, indicative of
lunatic barbarity.
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SHistorical and Hcientific. *

India’s Place in the World.
By M. K. AcHARYA.
(continued.)

India’s contribution to the worlds culture
been yet more profound though necessarily more
silent. The conclusions in many branches of  know-
ledge arrived at by Ancient [ndia, came, in later ages,,
and in other countries, to be blurred over., misunder-
stood, ignored:; they are being re-discovered by
modern Europe. We find this frequently exemplified
in the mathematical, the physical, and the biological
sciences. But above all else in philosophy and religion,
Ancient India to this day remains unsurpassed. The
Heligion of the Rig-Veda has been the genesis of all
the existing religions of the world, excepting perhaps
Judwsm.*  The Vedic religion has been entively mis-
understood and misinterpreted by Opientalists, The
Vedas, as they are now current, were the compilation
of the great sage Krishna Dwaipayana, who lived
about 3120 B. O. :

There were other versions current before and i
his time. Some of these came to be vegarded as he-
terodox. Sage Sukra was one of the earliest heterodox
teachers. On one of the heterodox versions Zovoaster's
teachings were doubtless based. Another version,
naturally had been taken with them by the Yavanas to
Babylon ; for Vedic hymus are uncarthed there alsos
and the “Sumerian culture shaped the thought and
life of Ancient Syria, Ancient Egypt and Ancient
Greece. The Sakas had, in all likelihoods yet another
version of their own which travelled onward with
them, ultimately appearing as the Norwegian “Edda.”
These old versions more and more deviating from the
Indian, appear far more archaic. How much of Ju-
daism was Aryan, it 18 perhaps difficult to measure,
but Christianity doubtless was a revolt and it was
regarded at the time as such against the Mosaic law 3
1ts eastern origin is too patent; and the Gnostics have
long preserved its teachings in their original purity.
Within India itself, the Vedic culture gave rise to-
many contending schools. The Vedanta survived
in the struggle, But the essentials of Vedic philoso-
phy were accepted by all heterodox schools as well;
such as those of the Jina, and the Buddha. None of
them affected Iudian culture radically; though the
last of them, Buddhism, was sufficiently potent to
minister to the spiritual aspirations of millions of
human beings outside India. Awnd no special religion,
ever since, neither the flasling scymitar of Islam, nor
the flaming torch of the Cross, bas made headway
against the Universal Religion of India, which finds
as listle difficulty in providing a piche for Mahomed
or for Jesus, as it provided for Buddha, within her
boundlesss sanctuary. The bloodless conquest of the
world by Vedanta is irresistable.

The same law has operated in various regions in
various forms— in the physical, the political, the in-
tellectual, and the spiritual spheres. India has that
within her which by adaptation can persist and con-
quer. Storms have swept across her. Tides have
beaten upon her. Iarthquakes have shook around
her. She has stood them all: Other parts of the
earth have been overthrown, deluged, convulsed; some
have died : others have been born. India has endured.

How has this come to be ? The devas and 7ishis,
and pitris, the guardian angels of Bharata-Varsha
and of the world, -have so designed it all. This is no
ancient mythology. The trath may easily be tran-
slated into the bald language of the modern scienti-

has:

*I havnot investigated this point yet. . 5
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fic homo; only in the translation it will loose its beauty
and its force. The seers of Ancient India, that laid
the basic foundations for her future growth knew
well the eternal laws of being and becoming, of life
and change ; they knew the inter-relation of the stable
and variable, of persistence and adaptation. They
were not specimens of an infant humanity but the
mature survivors of an older world, inaugurating the
newer, ere they disappeared. It is the simple truth
that the western scientist either cannot or will not
grant. There never is a gap in evolution, nevera
beginuing from nowhere. From the uni-cellular to
the multi-cellular, from the amaeba to mau: this is
well, so far asit goes. But never in time did the
uni-cellular, the amaeba alone exist. From infancy
through maturity to old age ; from savagery through
barbarism to civilisation—is true enough, so far as it
coes. But the infant never dropped as such from the
sky ; neither did barbarism spring up as such from
the bowels of the earth. Nordid the simplest cell,
organic or inorganic, ever originate from the disintegra-
tion of some earlier complex unit. Progress and Re-
trogression are as inseperably correlated as light and
darkness. A new cycle never starts from nowhere ;
it always succeeds an old. The Elders never disap-
pear before the infants are well poised on their feet.
So it has been with regard to the world’s life and
culture. And each pars of the world lives longer
o shorter according as its foundations at the begin-
ning of its career do or do not conform to the general
laws of life and growth. India has long survived
because her first builders, the wisest survivors of
an elder humanity organised herin strict conformity
with the eternal laws of progress.

Other old countries did not comprehend, 'did not
adhere to those eternal laws, and so have not survived.
Europe, with all her boasted scientific advance, has not
yet learnt completely the true principles of world-
organism. From city-state to nation-building in a
variety of ways, Huropean thought has progressed.
A modern European nation isa well-organised well-
armed political unit, armed and organised to contend
with every other unit, to struggle in peace and in war,
for commerce, colonisation, or congnest. How long
modern Buropean nations, thus organised and armed
will survive without destroying one another, it is for
the future to decide. India has been organised on other
principles. Her ideals are not those of the city-state,
the country or the nation. She has been made to con-

form to the laws and ideals of Humanity. India
has ever heen not a country but a continent ; nota
nation well-armed against other nations but a complete-
“ly organised, living, growing humanity. Her politics
_have always been inter-national, her culture universal.
Never for one five hindred years in the world’s his-
tory has she been isolated. If by history be meant
the record of the rise and progress of any one state,
.or country, or nation—and this is perhaps the highest
~conception of the critical “historic sense” of Europe—
then verily “early India wrote no history, nor indeed
made any.” And thisis a circumstance of which we
may well feel proud. For all the “historic™ countries
have had their beginning, and either have had or will
h'ave their end. But India hasclived on, and will
live on as long as she strives steadily to realise not the
temporary ends of national profiteering but the eternal
ideals of human well-being ; as long as her daily
prayer is ‘“lokas-samastas-sukhino bhavantu”—may
all the worlds be happy |

These principles of India’s organic constitution,

these currents in her historic developmeut, these ideals
of India’s évery-day thought and life, modern Furo-
_ peans ‘with their “classical training,” their limited
historical standards, their one-sided philosophical con-
ceptions,could not comprehend truly. Their measure

of India’s history has thus come to be stunted ; their
interpretation of India’s culture perverse. The general
European presentment, thus, is not of India as she
really has lived and struggled and fared, but of Orien-
talia that is of India as she is imagined to have been by
Orientalists. And curiously enough, yet vot inexpl-
cably, “educated Indians” know very little about India,
but a vast deal about Orientalia. Thé reason is simple.
Ou account of the present political domiation of
Great Britain over India, and the Government’s strict
control of Indian education, Buropean versions and
valuations about India have gained a currency they
do not intrinsically deserve. But this intellectual
enslavement of ‘modern India is bound.to’ pass away
very soon. The progress of Truth cannot be impeded
by the most powerfal of military empires. And Wes-
tern nations themselves will be forced, sooner or later,
to revise their present notions of history, their current
standards of international justice, and ideals of world-
conquest.

For modern civilisation is entirely hollow ; it is
worse ; it contains within itself the germs for self-
destruction. The Western nations, armed to perfec-
tion with a view to maim and kill one another, afraid
to perpetuate militarism in the ageregate, more afraid
still to abandon militarism individually, have already
received an eye-opener in the recent world-war, have
already rveaped the fruits of their boasted ecivilisation.
For the truth is that modern Europe has advanced
not in intellectual capacity over Greece, not in legal
conception over Rome, not in spiritual power and
moral endurance over early Christendom and in none
of the above respects over ancient or mediaeval India ;
the vaunted superiority of modern Europe has lain
entively in the field of mechanical manipulaion, in its
abundant use of coal and iron. And literally indeed
the progress of Hurope has been from the Stone Age.
But Iron can never create a tithe of whatit can eut s
it can never produce or sustain life, it can only des-
troy. And this was amply exemplified in the recent
world-war ; and another and more dreadful world-war
will not be slow in coming, if Europe and America
still persist in' holding to and acting on the creed that
the peace of the world is to be maintained with ma-
chine-guns and dreadnoughts.

This inevitable change in ideals is coming on.
India will then trivinph, egain as of old in ministering
to the higher needs of humanity. Itis a great task
that awaits India, huger in magnitude perhaps than
any she has accomplished in the past, but in character
the same. From nowhere else can any great .powers
successfullv work to inaugurate Peace on Barth. The
Shanti that the Vedie seer pronounced, that Zoroaster
repeated, that Sri Krishha revivified, that Buddha
exemplified, that Jesus suffered for, that Mahomed
enjoined—that humanity pants for, now as of old,
nay more now than of old—that blessing can go forth
to the world only from mother India, unto whose
bosom all the children seem to be gathered, drawn te
meet apparently for common citizenship, but really for
common family worship of the One Lord of Peace.

And modern Indians must prepare themselves for
the task, must qualify ‘themselves for the great pri-
vilege, the Ffulfilling of their hereditary function.
And for this purpose nothing is more urgently re-
quisite than that they must know, in some measure
at least, their past aright. For in its full measure
that past cannot possibly be unearthed. Aud in order
to know if, to intuitively grasp its connotation, to feel
its inftuence in any measure however small, it behoves
us first to disabuse our minds of the illusions arising
from Orientalia—from -the distorted presentmant of
ancient India which doubtless with the best of inten-
tions, but through false perspectives, Europeans have
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dressed up for us. The next step will be to read our
ancient records aright, with the help of astronomy,
geology, anthropology. in the light of the latest resear-
ches bearing on physical,i intellectual and spiritual
evolution, for much of our older literature records not
the history of Indis, somuch as the history of the world.
The historian of ancient India, unlike the historian of
ancient or modern Hurope, concerned himself not
wholly with the rise and fall of any particular States or
Dynasties ; but only partially. only so far as the pro-
gvess of these exemplified the laws of human progress
in general. History, to the ancient Aryan, was only
the torch-bearer of philosophy. Reading thus aright,
we shall find in our Vedie and Puranic literature a
great deal of valuable information about the past
not only of India but of many other countries as
well.  And all this information, we shall have to
verify in the light of the most up-to-date conclusions
of scientific historic research. Lastly asIndians we
cannot rest contented with simply putting together
the dry bones of the dead past, in patching up its
bare skeleton. The study of dead anatomy must lead
to the study of living physiclogy. We shall have
to discover the great laws of human growth by confor-
ming to which India bas survived, by not confor-
ming to which Babylon, Egypt, Assyria, and Rome
passed away, To these laws the eyes of Europe, and
America and Japan and of ourselves must once again
be unerringly drawn, for humanity is mightier than
the mightiest Nation yet evolved. And not by ag-
grandisement, not by conquest, not by open destruction
or covert deciet but by service of humanity alone can
any mndiwidual or nation survive and progress. This is
Sanatans dharma, the Tternal Law.

Wiscellaneous.

Olla Podrida
I read some days ago about the compulsory pro-
duction of foodstuffs. We will, I suppose, come scon to

spoon feedings. Humanity is entering on its childhood
and will have to be taught to eat !
t *

* ¥
Do you know where is Zagerb ? The papers say
that it is fast becoming an English city. Why! Every
town brings an Enbglish city. OCowis Eomanws Fum
It seems that they are acting Hamlet in Zagerb. Why
should they act Hamlet ! Each one there seems to be
a Hamlet already. .
* =
‘We are now hearing about red victories. The black
lists are over. As for the blues everyone seems to be
having a bit of them. The world is becoming full of pretty
colours. Somehow we do not hear much about the yellow
peril now-a-days. o
i
The Mad Mullah has been madder than ever.
March is not yet come. Perhaps he is the first cousin of
the March hair. The air foce came down on him and
naturally he fled before the ti]ast;!

* ¥
But is the Mad Mullah only in Somaliland ? The
battle about the reservation of seats is going on. Each
man is an air force. Innumerable speeches are being
delivered angd the air is constantly agitated by eloquent
tongues, Goon! Goon! %

. x |
The Government Attenders have formed an asso-
It is something

ciation. This is the latest of our uniong,
t0 know tbat though there is no union there are at least
unions in this happy land.

* ¥
The Madras Liberal League is beginning to send
forth missionaries. Soon there will be more speakers

than hearers in this land. Ave we'coming to the times
when each speaker shall have only one hearer viz.
himself ? We shall wait and see the fun.

*

*  F

Meantime the Hindw and the New India are
sparring. Hurrah! Goon!
*

*

Did you read about Mr. Atmanatha Iger's invention
of a propeller which will make smroplanes rush through
space at the rate of 1000 miles an hour ? Kindly send
me one. With such a machine I can leave my place now
and go round the earth in one day and come back home.
This is what Vali is said to }iave been doing.

* * 5

At an election speech by Mr, Asquith a questioner
turned vy and wanted to send 30 pieces of silver and a
rope to Mr. Lioyd George.. When promptly asked for
the silver, he preferred to keep it and send the rope,
These are evidently days of questioners, or rather
questionable days. In Madras the questionableness of
public men has been proclaimed and admitted. (I am
of course using the term only in aliteral and Pickwickian
sense).

5
* *

It seems that recently in Jerusalem a gallows-tree
was blown down. The local superstition is that if it
falls down the Turkish BEmpire will end. Indeed the
Turkish Empire seems to be setting in a fiery blaze of
universal talk. There is Khilafat; thereis the crusade ;
there is the cry of Europe for Europeans. The Turk is
to have his bead in Asia and his feet in Constantinople.
EBurope will he constantly twisting bis tail till he carries
off his tail also to Asia. “;ba.b a funny world !

* ¥
Meantime the Hon’ble My. Patel is immortalising
himself. He bas already saved India from FEungland.
He is now saving India from herself. But when can he
save her from himself ?

E I 2

He ably analysed the unanalysable cnnfusion of
opinions about the bill. But where did he get any
warrant for dragging into the discussion the modern
Frankenstein yclept Brahmin-non-Brahmin (whatever
this may mean)? Some years ago the big butt-end of
alleged sedition was being used to knock down any one
whom you did not like. Now B—N-B is the new
weapon. What silliness !

* 3k

Mr. Sarma would not vote on the bill—so he said.
This is the new theory of vote. Orhers pleaded that M.
Patel should allow a period of grace till the new Councils
came in., The new Councils are going to be veritable
Kamadhenus !

l'**

Meantime the arbitrator is come to Madras, I am
reminded of a cartoon in Punch where a bag is shown as
carried suspended from a pole. The illuminating deserip-
tion of the contents of the bag was: ‘' The remains of
the umpire.”

%:**

I found in New India dated 28th February 1920
something very curious, Josephine Ransome says:
‘ Something of India’s long ages of spiritual intensity
seems to emanate from the personality of the Hon.
V. S. Srinivasa Sastri.” Spiritual intensity indeed !
These Westerns seem to have very curious and
rudimentary notions of spirituality. I bave never seen
people so incapable of judging the deeper things of life.
You may as well extract sunbeams from cuembers.
Spirituality indeed !

*
* ¥

Nor is‘ this all. Just read the next remarkable
sentence:  His very carriage, with high-held head
indicates an inherent sense of the right to rule and be
obeyed.” 1 now see a clue to the meaning of the phrase
* gpiritual intensity.”

SCRUTATOR.
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gorrespondence.

A lecture by Professor Karve.

The Madrasees in Poona of whom there is quite a
colony just now through the kindness of the Military
Accounts Department are indeed to be congratulated on
the opporbunities they are now and then providing for
velieving the monotony of life. There is a Madias!
Association with cosmopolitan sympathies with a view
to promote social intercourse, and latterly some Dramatie
Sabhas have also come into being. These by turns
arrange for the amenities of social life amongst the
Madrasees, while occasionally some high-placed indivi-
dual genblemen organise similar diversions. Under one
of these auspices, a lecture was delivered this evening to
a large Madrasi audience by Professor Karve of the Indian
Women’s University fame, on the condition and educa:
tion of Indian women.

The history of this University, if I understood the
learned lecturer aright, has heen the history of the
development of his ideas as to the condition of Indian
(I suppose, Hindu) widowhood frst and womanhood
next. The Professor began by referring to the condition
and status of Hindu women in Vedic times, how they
held a position of esteem and regard, of pertect equality
with men, how they were thoroughly educated and
participated in the deliberations and assemblies of the
sages and seers of old, how several of them were authors
of some Vedic Hymns themselves and so forth. There
were women-Acharyas just like men- Gurus and he cited
evidences from ancient Hindu literature. and quoted
Kelidasa and Bhavabhuti in support. Two words, the
Professor pointed out, occurred somewhere in old
seriptures or texts, viz, Acharya and . Acharyani
(=1, syrATelt) which only meant thaft women were

as much Acharyas as men in olden times, even as late as
the Buddhist eva. He went on to explain the underlying
object of Hindu matrimonial system, how the wife is hut
2 supplement of the husband and his equal partner in
life and how both occupied an equal place in the affairs
of the Society. Then the times changed and what is
called the dark era set in bringing in its wake all its
concomitant inequity and ignorance with the result that
the once brilliant Indian womanhood sank low in the
social scale and now stands in the way of the onward
march of the Hindus along with the rest of the civilized
world.

This is a state of affairs which ought not to be ; and
the Professor began to think of the problem in all serious-
ness about more than a quarter of a century ago when he
became a widower. This incident in his life furnished
the necessary impetus and a vidorous inquiry was started
with a view o collect the best and most authoritative
information from men and books which would help him
in the task of ameliorating the condition of Hindu women.
But he could not make much headway, for Poona was
the centre of orthodoxy and the society was not yet
prepared to receive and respect innovative ideas on
socio-religious matters, However, he went on persevering
in the cause of Indian widows and women— to which he
had dedicated himself and ventured to marry a widow
himself with a grim resolve to face all the conse-
quences that might flow therefrom, They were of course,
excommunicated since then and he has held on neverthe-
lags ; He bad the courage of his conviction and was
thoroughly satisfied that eternal widowhood was a clear
gocial injustice unwarranted by the precept and practice
of ancient times. This idea grew more and more with
his actual experience, possibly, of his remarried life and
the Professor thought that some serious effort must be
made to popularise the widow-marriage scheme he had at
heart, and that he might succeed in his attempt by
promoting the education of the widows Thus the idea

of a “Widows' Home” sprang up and the usual method of
—collecting funds and widows was adopted for the
proposed institution. There was yet a suspicion that
#he scheme of education of widows was only a pretext

. matrimonial

for the advancement of the cause of widow- marriages,
especially because the Professor had himself married
a widow, and the general society took naturally some
long time to get convinced of the Professor's sincerity in
the cause of widows’' education independently and
irrespective of their marriage scheme. The institution
was anyhow started and kept up, and steady bub slow,
very slow, progress has marked its growth. By and by,
unmarried girls also offered to join the Institution,—
mostly sisters and relations of the widow-students, and
thee Professor considered that the Home might take them
in also but the Widows' Home Committes which had
apparently been formed in the meantime would not agree:
But the Professor in his turn would leave no stone
unturned, when once he was convinced of the absolute
justoess and righteousness of a cause, and wished to so
arrange matters that unmarried girls and women too
might be admitted into his femple of education. Then
he set ahout the task of establishing a Women’s School
and College, I believe, whi¢h bas in course of time
developed into the Women’s University. This institution,
it was explained, is purely private but an all-India
pational one. A regular course of instruction in all stages,
(Elementary, Secondary and Collegiate) is being given
through the vernacular of the place, English being taught
as a second language. The syllabus is said to have been
so arranged as to suit the needs of Indian women,
domestic economy and Hygiene also being included.
Bub the institution which owes its inception and develop-
ment to the single-minded efforts and devotion of the
Professor, stands in need of public support’ and funds, if
it is to achieve its objects and aims in any really
satisfactory manner. The Professor emphasised the
necassity for the establishment of women's educational
institutions in all parts of India, with a view to promote
the intellectual eminence of women on a par with men,
enabling them (women) to have a broader outlook and to
live a life of harmondous equality as members of the
home, and of the society beyond, and thereby paving the-
way for the easy and zapid march of India as a whole in
the race of nations. Any more neglect in this direction,
the Professor urged and assured, would simply leaye us
considerably behind in the race and India would be
trampled upon ; He wound up with a suggestion that
any financial help of which the Institution was indeed
in sore need would be very much appreciated and go a
great way in the matter of advancing the great causs
with which he and as he thought, every true lover of
India identified themselves.

Speeches followed from some of the audience expres-
sing thavks and eulogy for the lecture and supporting
the need for help, and with brief remarks from the
Chairman (M. B Ry Rao Babadur P. A. Vengu Ayyar)
and the garlanding of the learned lecturer, the proceedings
came to a close.

The above seems to me a faithful summary of the
learned Professor’s lecture, though not a verbatim report
of it nor exactly in his language. There could be no two-
opinions on the necessity for women's education. With
the Professor's discourse on the ancient eminence of
Hindu womanhood and on the conception of the Hindu
relations, no Hindu would - disagree.
Ancient codes and facts are there and every loyal Hindu
is bound, or at least, expected to know and recognise:
them. So far, the Professor sails in smooth waters; but ©
in deductions and conclusions based on those ancient
facts, the Professor, like others of his way of thinking,
would seem to drive and dash against breakers,
Referring to the words Acharya and Acharyans, parbi-
cularly the laiéer, to say that it meant or might mean
also women-gurus might be acceptable, no doubt, but
certainly it does not, or need not necessarily mean so.
Just as Grihastha and Grohinee (T8@, 'IT'EVI'T) mean the
householder and his wife, ‘the wife of an Acharye is-
Acharyani—, as the Professor himself explained in his-
lecture. Further, just as Her Majesty the Queen-
Bmpress shares the social dignity with His Majesty the:
King-Emperor, just as Her Excellency shares the
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THE NECTAR
on the Earth

THE PANACEA
of the World

. There is no hook of the Hindu religion which doos not contain eulogistic words about ‘Brahmi.” The Vedas, the Puranasand
all Vaidyal: literature extol this ‘Brahmi’ with one voice. It is very diffioult to give a complete account of it here and therefore only

one of the Sanskrit verses of the well-renowned and universally respected Sri Bhava Misra, the Rishi of the Ayurvedais given below
with its English translation:

AR FATTH T AATGE GTERIA | FIFFTU AOFHRT 090 Fean AL |
A&t fearaTr e Fgiar T diast | KU AGUENE WHREGST Q0= 0
T THAITT FETTHIARTANT | TR TSR agFARTHIAT |

English translation of the above.

“Brahmi has been designated by various terms such as Kapotbanka. Somavalli (having the power of making one as beautiful
as the ‘Moon), Saraswati (the gtver of wisdom and kuowledae) Manduki, Twastri, Divye (the giver of brilliance and sanctity), Mahawu-
shadhs (bhe best and greatest of all medicines), and Sharada (capahle of making one’s voice Very melodious and improving the art of
music). Brahmi is cool refreshes the beain, It is mild and improves one’s digestive power. It is efficacious in constipatiou, hysterea
dyspepsia, and is sweeb, It prolongs one’s life and is the best of all alchemies. It makes one’s voice sweet and clear, and lungs so
powerful so as o enable him to sing at the top of one's voice. It increzses intelligence and understanding and improves retentive
faculty. It cures leprosy, purifies blood and does away with any ailments relating to blood; cures cough, poison, any poisonous fatay
condition and every kind of fever,”

. Thus run the praises of this erudite Rishi. I the holy Yajurveda we find it well expressed thati by the use of “Brahmi”
aven barren womsen produce intelligent and beautiful sons. We quote that portion from Yajurveda in the following:

Conf AN N o E e o L
AAr FIYT GRSHAAIT GEETAT | wean TAIeAETeRT e ghrfaEera |
o~ Sl 2 o i . Braiad v i
AGIAT ATH ATHIS AT | TFeagra: (HIseFTeRT ALFT I '
Now, T want to luy emphasis on this fact that ‘Brakmi’ is the giver of strength, wisdom, learning and longevity and malies
voice sweet and elear.  Shill more T want to emphasise the fact, as has been stated by the leatned Rishi, that ¢ Brahma ’is,the bespof all

alchemies (i.e. Rasayan).

The following Sanskrit couplets of the learned Rishi. Bhava Misra, will tell you what an alchemy or Rasayan is:

& S - oSS
TSTTTTMACTR TTEACARE 00 | T FTOT F°T AT SETHITH

“That remedy which cures all kinds of fever and obher afflictions, estabiishes one’s life and prolongs it, efficacious fto the eys .

and makes the body strong and muscular, is called an alchemy.”

RO 5 = > £L. ==
 AdargEaty A qEn I9: | FREFIAS TS adt freggaTr |
shacper their memory, keep their stomachs in order

¢“By the use of this alch: > an and women gain longevity. y :
’ . e b s i : brightness of their bodies and limbs.”

become immune from maladies and get enhanced youbh, strength, beauty and

~ o s &
SRR AR | i gt et swa HUETEIR: )
By the use of this alchemy, » man being immane from dissases and uatimely death, becomes strong and attains the igh and

eminent pogition of a God.”

4 F9% AT TEEE g @ 7 | wigEgartRaEat gar aeaT aa g ST |
“One who uses this alchemy in various ways, does not only gain longeviby but also attains salvation and the auspicions
position of a God.”

Maharshi Bhagwan Atreya has also spoken very highly of this alchemy in the following ma.nnar; : i

.. . o ~ L3 ~ (a4 2
ARG ETATALEATE TLTTAT u‘rsarﬁ{ra%‘gr-gcraatharrwsnamrawﬁaaqaa;tammq
« A person who uses this alchemy (Beahmi) guins mamory, immunity from all muladies, youth, brightness, fair colour, power

in voice, strength in body and limbs, politeness and brilliance.”’

Gentlemen, such are the wonderful qualities of ‘Brahmi’. L
of this priceless nectar-like panacea, it will be a matter of great surprise.
the power of bestowing wsidom, and by the use of which Sri Swami S‘;ankatacharya;, 5 s
svery ently morning, gained wisdom, never-failing memoty, wondsital gibiof elodnende, Au lgma b Iwhibchpari Raja Rammohan Roy
the grand old religion after overcoming all his oppnments. This is t}la same ‘Brahmi, G,ﬂ_““ﬁ;’.’“‘." "g’e Soniel . b Bra.Jhmi ' which was
and Sri Bwami Dayananda Saraswasi, establishied the Brahmo-Samaj arfd the Ar_y»l-Sa:m‘»l»J 5 ;\SI' 18 e i e
incessantly used by saints like Sri Swami Vivelananda and Sci Swami Ramatirtha. Ev?n ! “Th' ull B‘mhmi e
profound Huropean scholar of the Vedas extolled it and urged every mao and womaa o use 1t. 18 2

Hnglish ¢ Indian Pennywort” and in Latin ‘Hydrocotyle Asiatica

Friends, make up and use it yourselyss and get your wives
and children as beausiful, free from all diseases, strong, ingelligant, e
a paradise on this Earth. Hrisnds, ifi is an inhecited propsrty of Tndians, ;f,_n e
of opinion of all the Vedas, the Puranas and othse Saastras thab even A mrat (.ule_cbai_r) 1‘1‘ :
place in the world where this ¢ Brahmi * grows and even' in India there are certain 1‘1’m_;. P
sfforts we get this ¢ Brahmi > collected from those sacred places _by _se,l_:tdmgl_gle(:lver : Aslaz’l?‘i;io naE
himsalf examines every pact of it minutely. Afcer 16s examination it 1S [)l;l.gl ig a‘?sauh e
containing one Ib. or forty tolahs, plus As. 7 for posbage. Lzs_s than one Ih. 18 ngmr,fo 5
but it is simply introducing to the public at only ecost price hhils _Long»for_gowfeu Et,m e S
Panacea and it manifests its efficaciousness immsdiately, and }b ls‘so dehgl}f ul P(i ;:Se* i;f}er o >
mark that no regulations as to diet, etc, ate required while usiog Bra.}:rm" : ¥ ?{ 3 e e
« Brahmi * can do for humanity; ** bo do good o obhers is a great service " ake Up ¥ : ' ]

The Yogasram, No. 2, Jhansi, U. P

Kuowing this much about it if you delay in commencing the use
Gentlemon, this ‘Brahmi’ is that great remedy which has
whose name is worthy of being remembered

and children to use if in ordec to make youcselves and your wives
Jearned and wise as Gods and goddesses,and thus _tu make Ind a
d therefore we should be proud of it. Itis a consensus
comparable before it. India is the only holy
places that can boast to grow it. With great
oxperts in Ayurveda. Then the Yogiraj
mers. Lts price is Rs.5 per bag
as it iz no sale for profits sake

© the good of others. ¢ Brahmi ’is a nectar-like.

friends also of the good thabt this °
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dignity with His Excellency, in a limited sense, and not
as exercising the powers and duties of = State of His
Majesty and His Bxcellency, so a mistress might be
viewed with regard as wife of the master who is the
real worker and incumbent. There might be women-
mistresses themselves buv they only are exceptions to
prove the rule. There could not always. be a Queen
Vietoria of blessed memory or & Quesn Wilhelmina, but
they appear and exist under civcumstances other than
the ordinary, ~Likewise India produced in the past
exceptionally intellectual women-prodigies and even Now
India may not perhaps be wanting in such instances,
though rarely come to light, but in purely Hindu way.
To deduce that all the women in ancient India were
Mastreyis and there was no assembly of learned men and
pandits without a commiogling of women-savants and
scholars is, to my uninformed and illiberal mind, to over-
draw the picture. To plead the esception asa. generality
is not a safe position to accept. But the outstanding
fact remains that ancient Hindu Women had a thorough
practical education fitted for the duties of the household
which has been deemed to be her legitimate sphere, fisted
for discharging her duties as a spiritual help-mate i a
life-long union of sacremental matrimony, bub never
intended to vie with man in all aspects of his secular
activities. The whole scheme of Hindu Society, its
fourfold composition into varnas, its matrimonial ideals
and relations between man and woman have all been
clearly basad on, and reyulated by the solid and no less
scientific principle of dzvision of labour and mutual co-
operation. Similarity of place and functions in opposites
must lead to confusion and chaos and the Society
concerned will be deranged and disrupted. The law of
child-birth and the law of labour are the respective
distinetive elements which govern the woman's and
man's life. The absence of recognition of this principle
in man-woman relations by the Societies of the West
(and here by the modern. Indian imitators thereof) is
responsible for the suffragette movement and for the cry
and elamour of women to compete with men in Parlia-
ment and place-hunting everywhere. But the learned
Professor assured his audienca that his' views on widow-
marriage and women's education were of distinet
indigenous growth and were in no way influenced by the
ideas of the Nations of the West though, the English
education opened the eyes of the modern Hindus to the
glaring defects of their system. He did uot, nor had he
the time to, enter into the discussion of propriety or
otherwise of widow-marriages, but there he stood as a
practical living authority in support of the question. In
bim, as in every other Social Reformer, the peculiar
ideal of & Hindu's life was entirely missing or had lost its
significance and utility and the whole superstructure is
always erected by them on the flimsy coneeption that
man and woman are ushered into this world for securing
the best possible material comfortsand for mutual intel-
leckual (occasionally physical too) wrangling and wrestling
alone. The ultimate spiritual ideal which actuates their
lives and the manner and methods by which it can be
achieved and which have been laid down for observance
from time immemorial are lost, as it were, to them,
Otherwise there wouldn't. be this mania for secular
education on modern lines for Hindu women; It is
gearcely recognised how the modern Hindu by reason of
his education has ceased or is rapidly ceasing to be
Hindu both bodily and mentally, how thera is still of
some Hindu grace and eharm, modesty, simplicity and
spivituality in the Hindu women nob yef initiated into
the sacular education with its militant and aggressive
ideals (nob necessarily progressive), and how this ancient
relic of glory of the past in Hindu households is likely to
he wiped out altogether if our women are pushed into
undesirable positions ; Education is needed and needed
most effectively too, not of the type in vogue for men,
but distinctively becoming a Hindu woman, retaining her
place in the home and her utility in the realisation of the
ideal of the race. May all frue and loyal Hindus
congider deep and act well !
s J. 8. R. SarMa. ~

READY FOR SALE.

RUBBER TYRES & TUBES

Dunlop Cyele Roadster Covers

28x 15 W. O. Rs. 7—14—0
Do Do 98 %1% B. E. 8— 7—0
Do Do 2813 B. E. 8— 7—0
Do Do Tubes'28x1% | 3—11—0

D2 Tubes 28x 1% 9E Rl ()

Magnum Tubes 28x 1} 4—10—q
Dunlop Motor Tyre Covers

30x3% NJf S. each Rs. 87— 8—0
Do Do Do Plain each 76— 0—0
Do Do Do 8l0x9 N/ S 82—12—0
Do Do  Tubes 30X3% each 17— 4—0
Do Do Do 810x9 , 16—12—0
Do Do Do 815x105 , 23— 4—0

Dunlop Cyele & Motor Cyele
Jyre Kceessories.

Motor Cycle Repair Outfit—Large, with

solution Rs. 2 14 O
Cycle Repair Outfit—Large, with
solution SI0S TS0
Patching Rubber, prepared, each
square feet st Leati =0
Rubber Solution Midget Tube DS
& Small Tube » 004 0
o Medium Tube 5 050
5 Large Tube 0770
Valve Tubing No. 1 Dozen yards 52 4.0
Celluloid Pumps 15x 11/16 S 2RI
Rim T'apes and Clips »0 6 6
S. B. Connection Large. o ()
Do Small. ., 010 0
Inflator tubing per yard o Bl

Dunlop Motor Jyre Accessories

French Chalk No. 1 in 1 b Tins Rs:#0; #1240
Do No. 2in 7 Ib Bags SR et (30
Tyre Lever 18" )
Do 124 L q-oip

Motor Tyre Repair Outfits No. 2 with

coePePcoccns

solution ,, 8 8
Motor Pump No. 3 B. Sldnaas
Do No. 3 A. o l6 8
Pocket Tyre Pressure Tester 5 a0
Surepatches in tins of seven assorted o0
L 1tb tin of Rubber Solution Extra strong,, 1 9
1 b Do Do el 4y
Valve Parts Large Bach packet 5004
2 tbs Tin Tyre Paint white Sl
1 th Tin Rim Paint A
Apply to

THE TRICHY MOTOR SERVICE,
, Srirangam
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ALEMBIC

VEGETABLE TONIC SYRUP.

A puarely vegetable prepavation highly efficaci-
ous in general complaints suth as dyspepsia, loss of
appetite, indigestion debility etc. V. T. Syrup stimu-
lates the lever, regulates the bowels, improves diges-
tion, enviches the system with pure blood and makes
the weak feel quite a new man.

Re. 1-2-0 per bottle.

Syrup compound Glycerophosphates A ftrue
nerve-vicour and tonic for the body and beain
Re. 1-6-0

Syrup Hypophosphites of Lime. TInvaluable
remedy in consumption, Bronehitis and other Lung
diseases. ! Re, 1-2-

Sarsaparilla.  Most effactive preparvation —in
treatment of troubles arising from impurifies in the
hlood—acquired or constituted. Re. 0-13-0

Febrolene. A preparation well known for its
properties, Curative, Preventive and Tonic combined;
~for treatment of fevers-malavial, Ague ete.

Musk Lavender and Eau De Cologne
as articles of Luxury and necessity
— combined with

have been much appreciated by the people of refined
tastes and fashions

Alembic Chemical Works Co, Ld.
50 Princess St. BOMBAY No. 2.

economy —

GOLD MEDALS
AMARELI & CALCUTTA EXHIBITIONS

CERTIFICATE OF MERIT

BRONZE MEDAL 5
AND | GWALIOR EXHIBITION.

MYSORE EXHIBITION

Keshavkant
Hair Oil.

( Free from white Oil)

is specially prepwed from) PURE vegetable
oils and fragrans flowers. Lo stops Hair falling
and helps to grow smooth and black.

RUPEES ONE THOUSAND
will be given away to those who will prove that
white oil ( which is injurious to Hair) is used
.in the * Keshavkant.”

PRICE RUPEE ONE PER BOTTLE:
and free of all-chargesy to your home  per
V. P. Post. ‘ ‘

. KESHAV PERFUMERY WORKS, .
"Agents: MULJIBHAI HARISCHANDRAO RAO & Co,
¢ 147, ABDUL REHMAN TREET,

~ BOMBAY !No. 3

All Keshavkant packats contain prize tickets.

; l i

BOOKS FOR PATRIOTS

The Hon. Pandit Madan Mohan Malaviya
His Life and Speeches
2xu EprrioN (REVISED AND ENLARGHD)

The speeches which are embodied in this volume are not mere
speeches but they are the fruit and flower of a soul deeply
rooted in a sense of the eternal verifies of life, of a character
distiagnished by simplicity and self-control, of an intellect
given to an honest study of facts and an imparbial a1d fair-
minded presentation of therm. The publishers are convinced
that they ate supplying the Indian reading public with a
i record of activity exercised on behalf of the country which
| will serve to infuse moral seriousness, honest study and
strenuous endeavour into the life hoth private and public, of
all who seek to take parin [ndia's public life. 700 pages-

Price Rs. 3-0-0

Mahatma Gandhi
(Enlarged and up-to-date edition).
His Life, Writings and Speechs with a fareword by Mrs.
Seroyint NAIDU, Over 450 pages. Tastefully bound with an
index. ““The Commonyweal writes’:—The byok is well got up
and very handy to hold and it should prove an acquisition to
every Lndian’s Library. Price Rs. 2.

The Ethics of Passive Resistance

A complete treatise on Passive Resistance by Mr. M. §. Maa-
rice and Stayagraha by M. K. Gandhi. Price As. 4,

| Lokamanya B. G. Tilak

I 9nd Edition, Revised and enlarged.

TIn this volume of the speeches of Lokamanya Bal Gangadhar
Tilak, which is tha first of its kind, is given an ‘‘eshaustive
and up-to-date collection ” of all the soul-stirring speeches of
this apostle of Home Rule which he declares to be our birth-
right. Among other subjects the speeches deal with the
present Political situation, Swadeshi movement, Shivaji.
Tenets of the New Party, National Education, Swarajya,
Self-Government or Home Rule and Gita Rahasyam. The
book opens with & vakuable appreciation by Babu Aurobinda
Ghose. S Price Rs, 2-0-0

I Mohomed Ali Jinnah:
These valuable speeches,; now collected for the first time,
cannot fail to arouse profound and vivid interest in the minds
of all who are concerned with the vital issues of contemporary
political events and activities in India.

The volume opens with a Foreword by the Raja of Mahmuda-
l bad together with a biographical appreciation by Mrs.
Sarojini Naidu.
Over 320 pages printed on Autique paper and attractively
bound wihh & portrait and an index. Price Rs. 2.

India’s Glaim for Home Rule
This book contains & comprehensive collection of speeches and
writings of eminent Indians and veteran English publicists,
with an attractive appendix and exhaustive Index. ¢‘New
Tndia”? writes :—The growth of political literature in India
is, in recens times, becoming very rapid and remarkable, and
with the great National awakening in this land also has arisen
a keen and fervent desire to spread it by means of cheap and
useful books. Messis. Ganesh & Co., the enterprising pub-
lishers of Madras, stimulated by this desire, have brought out

¢ books on Indian problems and their recent

many populal 2
) Price Rs. 2

venture is “India’s Claim for Home Rule.”

India for Indians -
(Second Edition revised and enlarged. )
This is & collection' of the speeches delivered by M. C. K. Das
on Home Rule of India-vharein he has also tellingly exposed
the fallacy of Anglo-Indian Agitation against Indian aspira-
The Book opens with an introduction by Babu Motilal

tions.
Price As. 12.

Ghose Editor, “Amrita Bazar Patrika.”

GANESH & Co.,

PUBLISHERS, - i
MADRAS.
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AMBIKA & Co.

China Bazaar Road,
Teppakulam, Trichinopoly.

Realers in
School & College J3ooks,

: JBooks on
Indian National literature,

'SRI VANI YILAS & OTHER
SANSKRIT PUBLICATIONS.

In addition to these We also stock

Fighly-Seented Perfumery

from Sukandakari Mysore
Salem & Bangalore Saries, Lace cloths
Checks and good Slmtmg cloths.
Agents for
Diamond Soap Company Bombay,
and various other Swadeshi articles.

We always charge moderate prices
A trial order is solicited.

ARYA DHARMA.

(1) A High-class Tamil Monthly Magazine devoted
to Hindu religion, philosophy, Dharma and Iiitera-
ture.

(2) It is patronised by H. H. Sri Jagadguru Sankaracharya
Swami of Kumbakonam

and H. H. Bri Jagadguru Bankaracharya Swami of
Sringeri.
(3) Itis conducted by the Dakshina Bharata Dharma Man-
dalam of T'richinoply of which it is the official organ.
Annual Subscrlptlon is R@. 2 per annum.
The current volume is the 5th and begins from Siddharthi
Vaikasi (May—June 1919.)

THE GENERAL SECRETARY,
Arya Dharma office,
TzpPARULANM, Trichinopoly.

SWAMI VIVEKANANDA.

His Complete Works— Vol. II-IV, Re. 2-8 each, Vols,

Land V, Rs. 2:12 each.

From Golombo to Almora (30, inspiring lectures on burning

problems of the day) Rs. 2,

Raja-Yoga (2nd Ed.) Rs, 1.4.

Jnana-Yoga (21 Vedanta lectures) Re. 1-6.

My Master As. 8.

Epistles, Beries I.V, each 4s. 6.

8ri Ramakrishna’s Teachings (Mainly edited by Sister
Nivedita), Part I, Re. 1.

The Life of the Bwami Vivekananda, Complete in 4 Vols.
Price, vols. L.III, Rs. 3-4 each. Vol. IV, Rs. 2-8. Popular Fdi-
tion Vols, I-IIL. Rs. 2-5. each. Vol. IV, Re. 1-18.

Brimad-Bhagavad Gita. Text, Eng translation, para.
};taraa and notes by Bwami bwazupnnanda (2nd Ed.) Cloth.

Vairagya-8atakam of Bhartrihari. Text, Eng. translation
and notes, As. 8. Most of the above books are oﬂerad at conces-
sion rates to subscribers of the

RABUDDH A BHARATA

A high-class religious mouthly, (34th year).
sription Ra. 2.

Works of Swami Abhedananda and Bister Nivedita are also
avilable. For complete catalogue of books and photos please
apply to—

The Munager, Pmbnd&ha Bharata Office,
P. O. Lohaghat, 4mora Dt.

Annual Bubs-

BOOKS FOR NEW INDIA.

1. Swami ¥ivekananda: B Sketch. - Re.060

To serve in the spreading of the Bwam1’s message and reli-

gion, the grand truths of the Vedanta, is the author’s modest

ambition. And he has undoubtedly succeeded in describing the

life and teachings of the swamiin a very simple but forceful way.
—Voice of Hreedom, Sam Francisco, U. S. 4.

2. Swami Vivekananda: His Sanyssa Re 03 0
The significance of the orange garb donned by the great
Fuirio’-Saint of Modern India is clearly told in this little boolk.

3. Swami Vivekananda’s Prayer to Sri
krishna Re.01 0
This prayer, hitherto un] ublx\hed is punted in two colours

and econtains the Mahamantrani.

4. The Purpose of the, Prophets Re. 0 20
The book constitutes the subject of a lecture delivered to a
crowded audience on the Bii Krishna Jayanti day 1916. The
author holds that man in his despondency looks forwu'ta'wr,h
eager expectatlcn to a greaher power to cope with him: lin the
struggle for existemce and hé always does geti that help. Hence
the great prophets, the dvataras, An examinafion into the les-
sons to be learnt from certain of the great leachers is made
throughout the lecture.—The Commonweonl, Madras.

5. The !livekananda. Annu{ersnry Its signi-
ficance Re.0 1 0
6. Theosophy and Hlndulsm Re.0 1 0
7. Jesus the Christ: His Mission on earth—A
Hindu View of the Galileean Teacher Re. 0 6 0

8. History of Trmhmopoly pmor to the British
Occupation e. 010

‘9. Pre-Mussalman India: A H)story of the Mothal‘-
land prior to the Sultanate of Delhi. Rs.1 80
T'his book 1s written from - the Hindu standpoint of view
and contains no matter to which historical objection can be
taken. It embodies the author's researches in the field of ancient
Indian History during'a periodiof ten years and original sources
are largely quoted from. The author makes bold to say that he
has aimed at a standard of accuracy much higher than that
.attained by historians in the past and that this publication, the
first of its kind, does supply a real desideratum.

The Vivekananda Publishing House,

TEPPAKULAM, TRICHINOPOLY, S. India..

Malaria—How propagated ?
FROM THE PEN OF
BHISHAGACHARYA
Pandit H. SUBBARAYA SASTRY

Kavirathna,
Gold Medalist, and Expert'Nadi Examiner etc.
With three flashes of thought Regarding origin—development
and propagation of Malari. and 21 specific recipes
Mosquito theory—Kxploded,
The only book for one and all.
Free from Malaria—Buve doctor’s bills
Price’ Ag. & each. English Edition.
Apply to the Author,
4165, Musakhan Street,
Secunderabad. Da.

SRI RAMAKRISHNA M}SSION PUBLICATIONS,

MADRAS.
1. Btray Thoughts on Literature and Religion of India
Cloth 1— 4—0

Paper 1-- (—0
2. The Soul of Man by Bwami Ramakrishnananda .
Cloth 1— 8—0
Paper 1— 0—0-
3. Isha Upamshad ve o 0— 4—0
4, Kena . A - 0— 40
5. Katha 5 o0 oo 0—10—0
6. Prasna oo o 0—10—0
TAMIL PUBLIOATIONB
7. Gospel of Bri Ramakrishna Pa,pe: 0—14—0-
8. Bhakti Yoga .. 5% 0— 8—0
9. Principles and Purpose ef Vedanta 0— 20
Concession given on all books Except No. 7. to
Bubscribers of Vedania Kesari a high class religious
and philosophical Review. - (annual subscription) 2— 80

Apply to
MANAGER,
Yedanta Kegari,
MYLAPORE, Madra.
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LOOK SHARP! LOOk SHARP! |

A Rare and golden opportunity
for buying
the BEST FOUNTAIN Pens.

JUST ARRIVED A VERY LARGE FRESH
STOCK OF ALL KINDS OF PENS

If you miss this chance, you wil never
get it in future.

Neptune Fountain Pen No. 210
with strong 14ct. solid gold nib
and icidium tipped. Rs. 3 8 0
The “T. S. V.” Fountain Pen with
large barrel, good vulcanite
strong l4ct. solid gold nib and
iridium tipped Price greatly
reduced. Rs.
The ‘Venkatachary-Compacto ”
Fountain Pen with nickel cases
and clips Rs. 4 0
Swan-Blackbird Fountain Pen.,, 3 0
Waterman’s Ideal Pen No. 12. ,, 6 0
The Swan Fountain Pen. o 50
The ParamahamsaFountain Pen,, 5 0
All these pens are available in Fine,
Medium and Broad points.
Grenuine Silver clips, nickel clips, Swan
and Waterman’s [nks are always kept and
supplied at the lowest market rates. Spare

S oS o

parts are available forall Pens,  All sorts
of repairs of Pens undertaken and charged moderately.

W holesale Agents :
T.S. VENKATA CHARIAR,

Bookseller, Stationer and Cloth Merchant,
Olive's Bildings, TEPPAKULAM P.0. Trichinopoly.

Just Published!
THE HINDU

PHILOSOPHY
OF CONDUCT

‘BEING CLASS LECTURES ON THE

BHAGAVAD GITA
BY

‘M. RANGACHARYA, M. A. RAO BAHADUR

% Eormerly Professor of Sanskrit &
Comparative Philology, Presidency College, Madras

Vol. I. (Revised Reprint) Nearly 600 pp:
Bound in Superior Cloth, Gold lettered.

Price:Rs. 5, Postage etc., extra.
Note: Volumes II & III in preparation.

The Law Printing House,
Mount Road, Madras.

“GO0ODS NOT APPROVED
TAKEN BACK.””

SILK PITAMBER Co.,
BENARES CITY.

Plenty of Variety!!
All of the Choicest

Silk Pitamber Sarees or Salais in all colours 16 X 3%
cubits price Rs. 20 to Rs. 200.

Sarees (spotted body) laced Howers.
o Rs. 250.

Splendid array of new petti-coats in all colours or
plain Rs. 2 to R3. 8 Butta body Rs. 2% to Rs. 25.

Stylish, desirable and well-made Duppatas in high

Silk Goods !
Ty

o s

Price Rs. 25

. class laced work availablein all colours.

Shining Silks, tables for C»ats, Pants and Shirts, ete.

Superfine white milk Dhoties with thin borders,
available from Rs. 7-8 to Rs. 16.

Select your favourite while there is pleaty.

See it First, Buy it First, Wear it Hirst, Enjoy it ever.
Stocks are better; Varieties are better,
Qualities are better, Prices are Lower.

Specia! display of our famous Brass Toys, for
Children play with beautiful small shining utensils, 32 in
number. Big set Rs. 4 small set Rs, 2.

Send for price lists and samples for coating and
shirting Silks.

Superior genuine Musk Price per tola Rs. 35.

Goods Securely packed in neat card-board boxes.
All orders and communications, ehould be addressed fio:—

THE MANAGER,

SILK PITAMBER COMPANY,
BENARES CITY, U. P., (INDIA).

Kaviraj A. C. Bisharad.

Prepnietor, BISHARAD'S AYURVEDIC
LABORATORY.

AYURVEDIC PRACTITIONER OF
15 YEARS' STANDING.

Specialist in Chronic Diseases and Diseases of
Women and Children.

Special Consultation by letter free.

Calls Attended on Arrangement.
S. Pramanik, B.a., 20, Amherst Row, QGaleutta:—“Really I am
mueh indebted to you, and Idon’t know how to repay yow.™

Dr. Wickramestra, Giriulla, Ceylon: —“The patient has got back
his power, which he has not had for the last 10 years,
during which time all medical skill failed.”

Girindra Nath Roy, Saabioore: —'‘Your treatment is macvellous.””

Dr. 8. N. Ghose, .x.8. Jamhara:— ‘T have used your medicine
in & case of Psoas abscess with a marvellous effect.™

2, Horo Kumar Tagore Square.,
(off Corporation Street, CALCUTTA.)

SRI BHARAT DHARMA MAHAMANDAL.
The All-India Hindu Socio-religious Association.
" @eneral President: H. H. the Maharaja of Durbhanga Bahadue.
Subscription for General Members each Rs. 2 a year..
Membors have the privileges of (a) the Mahamandal Benevolent

Fund; (b) the Mahamandal Magazine (in English),—a High Class
Monthly free; (c) all the Mahamandal Shastréc Publications, at

three-fourth price. : ;
Prospectus and Epecimen copy of the Magazine sent FREE. .
AcmNTs wanted in all important towns. Gommission handsome.
The General Seoretary, Sri Bharat Dharma. Mahamandal
Benares Gantonment.

s
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THE RUSSA ENGINEERING WORKS'

Mount Road, MADRAS.

welr-

The Hudson Super Six

"The Best of American

Cars.
The Roamer
The Rolls Royce Car of
A merica,
%» The Paige
\ The Most Beautiful Car
? in America.
& The Essex
v The Car that speaks for
itself.
/ The Hupmobile
The Car for comfort and
hard wear.
and

The Albion Bus.

The Best and the most Satisfactory Cars on the Market.
The DELCO-LIGHT—the complete electric light and power plant.
Before purchasing a car, Enquire for full particulars.

Sole Agents for the TRICHY, TANJORE, MADURA, and COIMBATORE Distvicts.
THE TRICHY MOTOR SERVICE, SRIRANGAM.

JOHN DICKINSON & Co., Ltd.

(INCORPORATED IN ENGLAND)

9, Jlaclean Street, Qeorge Ferwon, |
MADRAS.

ALWAYS IN STOCK.

Paper, Printing Machinery,
Printing Ink, Type, etc., )

~E s
i . Indian  Branches.
Telegrams : LION BRAND. : CALCUTTA. :

Telephone No. 23.
Post Box No. 77. ﬁ%}gﬁgﬂ

“Everything fOr: the Printer.”

Printed and Published by T. K. Balasubrakmenya di, " 4. at the Sré Vani Vilas Press, Srirangan. I
|

n
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