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years, are shastraically illegal (so
that for thousands of years genera-
tions of Brahmans and Dwijas have
been bastards from  the standpoints
of Vedic injunctions !) and that the
proposed legislation is most welcome
as it will tend to establish, ere long,
a state of Society akin to that in
primeval vedic age. One cannot
resist & smile when one hears of such
people talking about no less an
authority than divect Vedic sanetion
for their rveligious sermons to the
people at large. Would they now
follow absolutely the life of a
Grahasta etc., as depicted in the
Vedas ? Further, their interpretation
of the Vedas is to be accepted as in-
fallible authority, as if it were an
American or English case law.

They talk of post-puberty marri-
ages as being the right kind ordained
in the Vedas. Do the Vedas any-
where spealk explicitly of marriages
give particulars of the ages of the
couple or the classes that can inter-
marry, relationship to be avoided in
marriage, marital ceremonies and
rites etc 2 Most of the things are to
be inferred from hints contained in
Vedic injunctions connected with the
performance of sacrifices, daily fire-
rites etc, and it is the smritis that
have collated the stray Vedic texts
and grouped them as codes of con-
duct in regard to various practices.
The only reference so-called in the
Vedas to marriage is where they say
¢ A wife should seek a_ husband with
many  children.  This, ordinarily
interpreted as modern leaders would
do, should mean that the special
phenomenon of ¢ ummarried mothers’
who number many thousands in the
famous land' of Miss Mayo, represent-
ed the state of Society ordainedin
our Vedas, so that we could not be
Aryans pure and simple, it we
should revert to that system of mar-
riage. The arrogance of Omni-
science and Self-conceit could go no
further than saying that Manu and

5

other seers could not understand the
Vedas properly, that the codes of
conduct ordained by them conflict
with the Vedas, and that it is given
to wiseacres like the modern
Reformers to intrepret the Vedas
rightly and along really orthodox
lines! Then again, they want to
back up their hobby by quoting the
ancient medical authorities. Here
too, misinterpretation is the weapon
with which they want to fight. They
assert that Charaka lays down that
conception before a girl attains 16th
year is injurious and so, consumma-
tion before that age should be
avoided ! This has been pointed
‘out to be an erroneous interpretation
by an eminent Ayurvedic Doctor
before the Age of Consent Commit-
tee, who found it a bitter pill to
swallow and quietly ignored it. The
same authority says that a man of 25
years of age should seel a girl of 12
for purposes of Dharma, Artha,
Kama and Moksha. Is the author
of Ayurveda so foolish as to say
such meconsistent things in his works ?
Probably, this is research work
carried on in a spirit of critical study
and refined methods of interpretation.
Tt will be interesting to mnote that
persona grata who are wedded to the
modern doctrine of Birth control as
an efficacious remedy for early ma-
ternity and infantile mortality and
who are doing sedulous propaganda
work in that direction with all the
zeal of mew converts to a cause, hail
the proposed penal legislation as a
God-sent and exhort the ignorant
masses to welcome it. ere is
the need for this legislation, when
birth control solves the problem ?

Tre FICTION OF SATI

Lastly this is the common weapon'
in the hands of reformers and others
alike for disarming opposition to the ,
! bills and pooh-poohing the possibility
| of orthodox people revolting against
the legislation, if passed. Of the
many fictions, political, religious and
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FROM THE MIASTER’S LIPS.

Syr. R. KRISHNASWAMY AIVAR,
M.A., B.L.

The several aspects of our religion
and practice have been so exhaustive-
ly dealt with by a succession of
brilliant authors that it would seem
impossible to throw further light
upon them. But one familiar with the
method of teaching adopted in ancient
. India and still preserved in quarters,
where the mania for thrusting ideas
into the brain of the pupil rather
than helping him to think for him-
self has mot yet invaded, will know
that the dialogue is more useful and
of more permanent effect than mere
books however interestingly written.
The intrinsic greatness of Sri Rama-
krishna could have been recognised
and appreciated only by a very few
of his disciples ; but his sayings, em-
bodyiag in the simplest language the
highest teachings, appeal to the heart
and the intellect of even the dullest
of us. To one who does not aspire
at proficiency in dialecties, there is
ample material in his sayings from
which a practical given for conduct
can be made out. Such great souls
who have lived and live the true life
do not care to stoap to the level of
authorship, for they know that their
example and their occasional words
of guidance are more potent to help
the world than any book that they
may write. It is my purpose in these
pages to give a free rendering of
some of such valuable words which
I have heard from the lips of His
Holiness Sri Chandrasekhara Bharati

! Swaminah, the present Acharya of

the Sringeri Mutt. That he now
occupies one of the four seats of

learninlﬁ{founded by the great master |

~ Sri Sankaracharya is the least of his

_qualifications ; that he has realised
the truth and is living it is sufficient

to endow his sayings with incalcula-
le value to us all. ; &

Hixpuism.

While His Holiness was ' campin
in a village in Southern India in 192
during the course of his tour, an
European gentleman accompanied
by his wife and child and a friend of
his came to see him. He seemed to
have studied some popular books on
the Vedanta philosophy and felt
attracted by its teachings. Soon after
they took their seats, the following
conversations began. As I did not
ascertain the name of the gentleman,
I have to call him simply as A.

A : Swamiji, may I know if you
are prepared to take converts to
your religion? Personally I find
much worth in it and I have known
very many friends who so love your
philosophy and religion that they
would like to call themselves Hindu
if that is possible. . :

H. H: The Hindu system of phi-
losophy and religion is bound to
attract all thinking minds but we do
not take any converts. :

A: If you think that your system
is an invaKxable one and is _bound to
be useful to all mankind, does it not
follow that you must be prepared to
take in converts ? °

H. H: It does not necessarily
follow. Conversion is possible or
necessary only when the person who
desires to be a convert does not now
belong to the religion to which he
desires to be converted. y

A: How is that? Do you mean
to say that no formal conversion is
necessary as those who desire to be
Hindus are already Hindus by virtue
of that desire itself ? :

H. H: No. Imean that all ar
Hindus, irrespective of their desire
to be called Hindus. g

A: How can that be ? 3

H. H: Hinduism is the name
which has now been given to our
system but really it has always been
known only as ganatana Dharma or

‘Eternal Law. It does not date from

a particular date or begin froma -
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condition of salvation, we must be
prepared to say that all those persons
who have lived before the time of

Jesus have been denied the benefit:

of salvation for no fault of theirs and
simply because they happened to be
born when Jesus was yet unborn.
The same reasoning would deny
salvation to those who have lived at
the same time as Jesus and since
that time but have not heard of him.
Further don’t yow think that it was
very unfair of God that He should
suddenly wake up on a particular
day and presecribe’for all mankind a
necessary condition of salvation ? Did
He forget that the people who had
the misfortune to be born before that
date had souls to save? If he did
not forget, did He take care to pres-
cribe for them the means necessary
to enable them to attain salvation ?
If he did so prescribe, His preserip-
tion could not possibly have included
a belief in the Jesus to be born. The
only jogical hypothesis therefore
which any reasonable man can

aceept is that God when He created.

the first man (if there was such a
time) sumultaneously prescribed also
the means for /s salvation, for even
he the first man was certainly in
need of salvation and being the first
man the teaching could have been
conveyed to him only by the only
other Being that then existed, name-
ly God. We accordingly say your
Vedas that they were co-eval with
the first man (not in the sense that
they were created together for we
believe that there was no first
creation but that everything is
beginningless but in the sense that
they were co-existing) and that they

are the revelations from God Him-

self. Any religion which traces its
origin from a later time, any time
after creation, and from any teacher
oother than God, is bound to be short-
lived and imperfect.

Gy NVEVELATION

 A: Tunderstand your point but,
Swamiji, you have made the assump-

tion that man. is not capable of
finding out the means of salyation
himself and that he requires some-
body, be it God, to point them out to
him.

H. H: Before he can possibly
find out the means, he must first
know that there is something to be
striven after' at all. That there is
such a something can be known by
us only if somebody who partakes of
that something or has realised it in
actual experience informs us about
its existence. This information
coming from beyond the range of
our experience is itself in the nature
of revelation. Further how can one
possibly know that a particular
course of conduct does lead to salva-
tion, unless this is taught to us by
somebody who" fas pursued that
particular course and has attained
salvation or by somebody who by
his omniscience is able to visualise
at the same time the pathway as well
as the Goal or by somebody who is
the Goal itself.

A : Certainly we need no revela-
tion to teach us that God exists?
The means of knowing Him may be
a difficult matter and some guidance
may be necessary from those who
have known Him. But the fact of
God’s existence does not require any
revelation for we can ourselves' infer
it by the aid of our reasoning faculty.

H. H: If the existence of God is
50 patent a fact and so easily infera-
ble; how do you account for the
atheists and the agnostics in the
world? Do you mean to say that
their powers of intellect and capacity
for reasoning out are in any way
inferior to yours? On the other
hand, you will find that the thinkers
who have taken the trouble to thinlk
out the existence of God and failed
are all men of extra-ordinary intellect
and vigour. Their failure to prove.
God is not due to any fault in their
intellectual equipment but due mere-
ly to God; being essentially uninfe-
rable. Further assuming that you

1
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changeles’ Being, we will accept the
fact of the changing world as it is.
The changing world will remain the
ultimate fact for us. It requires mno
explanation, for itids there. Ifitis
changing, what else is there to
explain ? It is its nature. If it ceases
to change, it will cease to be a world.
If however we have heard of a
changeless Being, explanations are
necessary to justify the changing
‘character of the world, to point out
the relationship between that Being
and the world and to prove that
relationship.  Revelation is  thus
necessarg to put us on the track of
enquiry by positing the existence of
that changeless Being. Reason will
be of great help to us in that enquiry.
In the absence of the sure guide of
revelation, reasoning is mere groping

in the dark.

Again, if you find that everything
in the world is changing and if you
want to infer something from this
perceived fact,. your inference can
only be in this way. ‘Every thing
is changing. If there is another
thing it must also be changing.”
That is, in the region of inference
_ you cannot get away from the per-
ceived relationship between a cause
and a phenomenon. In fact, inference
is based only on that perceived rela-
tionship. If your experiences tell
you that whatever is changes, your
inference cannot possibly tell you
that that there is something which is
but does not change. On the other
hand, it will tell you that in as much
as that something s it also must
change.

Finally the utmost that yeason can
take you to is that something change-
less may exist ; it cannot tell you as
_a positive fact that it does exist nor
can it tell you what it is. .

~ A: Iam greatly obliged to you,
Swamiji, for presenting before me
the value of revelation in this light.
I have never heard it so expounded

OrHER RELIGIONS ;

A : But again my initial difficulty
in understanfing the need for, rather
the fact of, several conflicting reli-
gions all purporting to point out the
path to the light remains unsolved.

H. H: T told you that the princi-
ple of Adhikara or competency rules
the world. As there are various
gradations in competency, there are
various faiths suited to those particu-
lar gradations.

A: I can quite understand this.
But no religion is prepared to. admit
that it is intended for peo;I)le of a
particular gradation alone. In faet
every religion claims to be the high-
est and the only true one.

H. H: Suppose a young boy is
simultaneously asked by feur persons
to light a lamp, to trim the wick, to
fill the oilcan, to put out the lamp,
he will be in a hopeless mess and
will not know what to do at all. All
these things cannot be done simulta-
neously but each one of those persons
insist upon his command being
obeyed first. What is the poor boy
to do? If a fifth gentleman turns up
and says “Bring me a pair of
scissors,” he is adding one more
command. The boy is already per-
plexed by the option which is given
to him of choosing from among four
alternatives. Now he has to choose
from among five alternatives. That
is, his difficulty is increased by the
advent of the fifth gentleman and not
at all lessened. If however this
gentleman is kindly interested in the
boy and does want to help him out of
his difficulties and if the boy with
unbounded faith turns to him for help,
the gentleman has to tell him empha-
tically “ Bring me the pair of scissors.
You need not obey the other com-
mands.” That is, to serve as a
Eractical guide to the perplexed boy,

e has to say that his command alone
is the one to be obeyed and that the
others are not. Similarly, any reli-
gious teacher claiming at the practi-
cal guidance of those who have faith
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ordinary eye. Touch and taste require
the immediate contact of the objects
‘to be sensed. The senses of sight,
hearing, and smell can operate at a
distance, but only up to a limited
extent. Objects cannot be seen,
heard or smelt from an indefinite
distance. We cannot disaffirm the
existence of anything, because it is
‘not divectly perceivable by any of our
senses. Such non-perception may be
due to the imperfect capacity of the
senses, or to separation by a distance.
To sum up (a§) direct sense-percep-
tion constitutes Prathyaksha Prama-
na; (b) the testimony of sense-con-
tact is not always infalliable ; it is
liable to be superseded by some
other means of knowledge, which
make out the thing to be different ;
(¢) Direct sense-perceptions have a
very limited sphere of operation.

With the fund of knowledge and
experiences which we possess through
our sense-perceptions we extend our
field of knowledge by whatis known
as Aumana Pramana. Where Praty-
aksha decides, Anumanam has no
scope. A man sees smoke at a dista-
nce. He infers that there must be firve.
If he approaches and finds the fire
there, then his knowledge becomes
Pratyaksha. Till then it is only Anu-
mana. In a series of facts orhappenings
where we have known a uniformity
of co-existence or sequence, the
presence of one fact or set ot facts
in the series, leads to the inference
of the existence or the ha.pgening of
the other facts or events which con-
stitute the series. We make the asser-
tion that the Sun will rise tomorrow
morning, because it has been the case
every morning in the past. When the
moment of sunrise arrives tomorrow,
what was a belief due to Anumana,
becomes certainty by Pratyaksha.

~ Assertions and beliefs based on
. Anumana are weaker than the know-
: - based on Pratyaksha. All Anu.

ams to
‘make

their ultimate appeal to

be valid must stand on,

Pratyaksha. Any application of Anu-
mana which does not rest on the solid
basis of actual expevience in respect
of the premises and the fixed correla-
tion ( Vyapti ) between the premises
and the conclusion, will be the projec-
tion of a mere fancy—a bare play of
imagination and not the means of at-
taining valid knowledge. We can pro-
ceed only from the known to the un-
known Drushtachcha adrushta siddhi-
li. A valid Anumanam must rest upon
facts and experiences within the cog-
nisance of all, or which are accepted
without dispute by those who are
called upon to aceept the result of
Anumanam.

The facts and experiences which
can form the basis of Anumanams
are infinite in number and variety.
Hence there is a vast field for the
play of Anumanam. But we have also
to realise its limitations. We should
be alive to the chances that are likely -
to affect its validity, or make it erro-
neous. I stated that the correct
application of Anumana depends
upon the existence of a known series
of facts or events, with fixed or
uniform correlations. Under such
circumstances, a premise leads toa
valid conclusion. But the exact
nature and the total number of all the
factors which go to make up :a parti-
cular series cannot be predicated
with certainty by our finite under-
standing. Supposc one hundred
factors constitute the true make up
of a series, but we are aware to
certainty of a smaller number—whe-
ther fifty or ninety-nine. The igno-
rance as to even one factor may
vitiate the Anumanam based thereon.

The statement that the sun will rise 2

tomorrow morning, philosophically

speaking only a surmise of a proba- ;
bility—however high such probabili-

ty may be. We cannot—strictl
?eaking**am‘ert it has a cert:

Some factor may intervene
beyond our knowledge ar
tion, and prevent the
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dates and the bald facts which have
no bearing upon the passions, pre-
or the interests of the parties. But
histories are written and taught
more for developing feeling of
national pride and patriotism, than to
serve as lifeless records of the bare
events as they occurred. All the
infirmities which are liable to affect
Prathyaksha and Anumana are also
liable to  affect Sabda Pramana in a
greater degree, because Sabda Pra-
mana rests ultimately upon  the
Prathyaksha or Anumana knowledge
had by the reportérs.

THE ROOT CAUSE

By T. K. J)

The earliest and freshest period of
our life must be devoted towards the
Study of Sanskrit Literatare. There
must be a healthy and rigid discipline
in all the courses of our education.
The literature, indeed, offers food for
thought, but, discipline alone could
transform it to practice and give a
satisfactory meaning to it. It is not
very much difficult to recollect our
experiences that sometimes our body
does not obey the mind; we are not
able to do what we earnestly long at
times to do. Want of discipline is
alone the cause here. Let us quote
an example. Rising up early in the
morning is, no doubt, healthy and is
also a mecessity for us who haye to
perform our daily religious routines
before Sun-rise. We know it and
also desire to follow it. Itis sure,
that, unless our body had fostered a
habit, by a rigid control in the early
days to pursue such a thing, we

~ would not be able to do it in spite of

our seriousness or earnestness about

it. A person, though uneducated in
_ the sense it is understood in these
“days accustomed to this early
ising, would be found to easily stick

it without any effort whatso-

LSo.eiety‘.r; o o

ever, what a supposed highly-educa-
ted gentleman of now a days, could
not achieve even by any amount of
exertion. In the same manner, a
grown-up glutton, who is accustomed
to a varieties of dishes, five or six
times a day, however strong-minded
he may find himself to be, would find
it very much difficult to effect a
change in him. Let it be imagined
a while, how many of our English-
educated advanced men and Sans-
krit-educated Vaidiks are continuing,
even to-day, the Coffee, Tea, and
Co-coa drinks, though it must un-
deniably be held that they are not
unaware of their disastrous conse-
quences. How many of us, who may
be presumed to have fairly under-
stood the usefulness and the neces-
sity, as a religious injunction, of
fasting on Ekadasi days, have
courage to submit ourselves to that
worthy and holiest of habits? Shall
we say, that the Sanskrit-learned
Purohit or Pandit, or an aged Kng-
lish-educated Hindu, who is con-
vincéd of the nature or necessity of
preferring Sanskrit to English langu-
age, is bold enough to engage his
somns in the study of his own Sanskrit
Literature before giving chances for
alien ones take root in them ? Haye
the educated rich realized that wealth
is not the standard for measuring the
greatness or worth of a man and that
they should not exploit upon poor
men, by standing in competition with
them or by being less sympathetic in
any way towards them? Is it an
exaggeration to lay down, in brief,
that the purpose of Education has
not been properly served in these
days? Aund is it erroneous to con-
ceive that the want of discipline in
School life is alone responsible for
this unpleasant result? Tt is there-
fore that we often insist on the main-
tenance of a perfection in the syste
of our Schools for effecting ;
a reyival or a preserva
order, in the frame and flesh «

55
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