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Trade Guilds

V. RAJAMANI

Some sort of corporate or organised bodies of craftsmen and traders
have existed in India since the earliest times. These industrial and
mercant.le organisation played as big a part in the economy of ancient
India as it did in most other ancient or medieval civilizations.

Even in the vedic literature we find references to Hindu guilds.
The vedic society was sufficiently settled to admit of an elaborate
differenciation of functions and occupations among the people. The
economic environment was favourable to the growth of Industrial and
Commercial combinations in the community leading to the formation
of specialised institution called guilds.? The considerable progress
which the country had achieved in the field of art, manufacture and
trade led to the natural and necessary growth of guilds even at the
very early period.

In the vedic literature the usage of the words Créctin’ and Créc-
tiyal’ which would appear to have been used in the sense of "headmen
of a guild" and "the foremost place that belongs to such a headman
in the presidency of a guild".? The posmon of leadership is indicated
by the use of the words 'Créctiya and 'Créctata .

In the epic age, Ramayanam recognised the importance of the
position held by the traders and crafts in society. During the time
of Makdpdratam, the power of the guild was appreciated by the king
as that of his mercenary army.

Though there are references regarding guilds of various _characters
in the Sanskrit literature they are faint and uncertain and by the
time of the composition of Buddhist scriptures guilds particularly
merchant guilds existed in every important Indian town and embraced
almost all traders and industries. The most useful information about
the guild is provided by the Catakas. The various Cataka stories are
quite helpful in understanding the working of the guilds at that time.
Cataka 1%mentions an office of Cetti (Cettitdna) in a city which
was conferred only to those person who possessed the requisite wealth
and talent.

The Cataks tells us that the trade guilds are eighteen in numberS
which shows that the guild system was quite wide spread at that
time. Each of these was presided over by a Pramuka (foreman), Cé&cétak
(elder) or Créctipi (chief). There were also makdcerectin or supreme
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chief and Anucréctin or deputy chief and the Pandagarika  who

combined the post of state treasurer with supreme headship over all
Cr8ctins  The crafts and traders guilds admitted apprentices called
Antevacikas,B

Even at a very early time the Cetti (merchant) attained a position
of much social importance due to his possession of great wealth derived
from trade. Not only Cetti but even the guilds gained popularity with
the spread of Buddhism and Jainism. '

The Guild system was so much entrenched in India at the time
of Artacdctra and they pleaded for certain privileges such as reserva-
tion of quarters in the city and some concessions to members of the
guild. From the law, it appears that there were guilds of various -
sorts, but the only prominent one in Buddhist literature, is that of
the merchants, those members of the "Third caste" so oppressed by
Brahminism, so liberated by Buddhism.”

The trade organisations were known by various names like , Kula 8
Nana,9 Cati, Puka,10 Creni,'1 Virata, = Canka, Naikama, Camuka,
Campika, Camutana, Paricat, Carona, etc Though we are having
references regarding corporate body liké Masatuvan in Cilaptikaram
and Vanikaccattukal in Akam (Akam 39:10). In Akam only in medieval
period the merchants of Tamilakam organised themselves into guild
and were affiliated to similar association in other parts of India. The
merchant guild was not a different species from the craft guilds or

Creni. It was only an association of those who do the occupation of
trade,

Guilds devoted to the manufacture of the same commodity is called
as craft guild and those engaged in trade is called as the trade guild
or merchant guild. Regarding the -craft guilds we have enough evidence
of the following,'?'the Virapancalas included among them goldsmiths

Akkactika, coiners I"Kam matata acarikal ), blacksmiths. (Kam mara), car-
penters and masons.!3 )

The chief requisites necessary for the rise of a guild were the
following:-primarily the localisation of occupation was possible;secondly
the hereditary character of profession was recognised and finally the
idea of a guild leader was a widely accepted one. Guilds can be consti-
tuted qnly by men possessing one or other of the following qualifica-
tions viz, nobility of birth, practical ability, energy, -proficiency, know-
ledge of currency and accountancy, and physical valour. ’
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Those who are physically handicapped, the unfortunate and destitute
who cannot contribute any capital to the funds of the guild were
excluded from becoming members of the guild. Dishonesty is punished
by expulsion from the guild. Any member of the guild who by his
personal valour protected the common property of the guild from
human a.tack or from natural agencies is entitled to a reward.

Cloth and turbon weavers, oil extractors, bangle makers, potters,
carpenters, goldsmiths, barbers, washermen, tailors, dyers have caste
organisations which to some extent take the place of craft guilds.
Each caste having a number of makacan subordinated to a head leader
called Cautri makacan. The authority of the trade guilds extends
over those who belong to that particular guild.

The merchants guild and the traders guild fix the rate of exchange
and discount and levy fees on certain transactions spreading the
proceeds on religious and humane objects. They levy fines, ordain
public holidays, settle trade disputes, and settle the monetary claims
in cases of insolvency; and even on insurance questions, fix the amount
to be paid for damage to the ship or cargo. These guilds have contri-
buted towards mutual trust of high degree amongst these classes and
the presentation of commercial crises and promotion of industrial
peace, Considerable imcome was also got by the guilds from auction
sale of the right to keep shops open and do business on holidays.
The guild sets standards of work on the part of members,

The members of the guild association act collectively in meeting
and decide that each member should pay some amount as subscription
to religious endowments and charitable institutions.

The epigraphical records do not explain the constitution and working
the merchant guilds.The terms used in the inscriptions to denote the
association of merchants are Upaya Manateci,'¢ the Pananikas,'S the
Natar,the vaffiyar, 16of the 18th centuries teci, Nanateci, Nakara)’
the Vaiciya vanniya Nakarattar,'8 the Pantiya n3tina cettiyar,19 the
Nakartanta,29 Nakaramamuri, the Mammuri tanta, Camcara Nakaramam
uritanta,? the Katrikas, Cavaras, Cettis, ankarakas, Cettikuttas, Kira
vanikas, Vyaparin,?2Viyaparikas, the Ayyavole,23Manikramam?2%etc.,

Of all the guilds the most famous was the organisations of traders
of Ayyavole which occupies a prominent place in the records of the
period. The guild finds mention in more than fifty inscriptions, spread
over more than seven centuries and practically all over southern India.
To illustrate the character of the early medieval trade organisation
a classic Ayyavole inscription may be cited. This inscription, dated
1050 A.D, suggests what the Ayyavole, traders were like.25



A Journal of Tamil Stﬁdies

The merchants of Ayyavole were class of wandering merchants
"born Wanderers" as they call themselves. Visiting all countries,
villages, towns and cities with valuable articles in their bags, they
used buffaloes, asses, and carts for transporting goods Their articles
of trade were the precious stones such as sapphires, rubies, diamonds,
tapaz, pearls,emeralds, corals, cardamom, sandalwood, perfumes, drugs,
elephants, and grains. Through the payment of customs they fill the

rulers treasury with gold and jewels and provide him with weapons.
They confer gifts upon learned Hindu teachers and upon Hindu deities.

The composition, of the Ayyavole organisation, is not clear from
any of its inscriptions. the core of the organisation apparently was
made up of the Manatéci or itinerent merchants and almost always
the Swedesi or local merchants, Commodities were moved by water
or over and on asses or buffaloes; goods were sold at whole sale or
retail;?6and the numerous merchant groups mentioned in the Ayyavole
inscriptions were differentiated probably by the commodity trade or
the mode of transport.

The Ayyavole organisation was regarded by some scholars as a
federation of merchant groups associated with one of the major group-

ings of castes in medieval South India, the Valankai or right hand
division of caste.2”

From prasastis it is clear that the merchants of Ayyavole organi- .
sation were the protectors of the Virapanaflu dharma (i.e) the law of
the noble merchants. This dharma was embodied in 500 Viracacana
edicts of heroes. They had the picture of a hill on their flag and
were noted for this daring in enterprise throughout the world, They
claimed descend from the lines of Vasudeva, Khandali and Mulophadra
and were followers of the creeds of Vishnu and Maheswara. The coun-
tries visited by them were Cera, Chola, Pandya, Malaya, Magadha,
Kausala, Saurastra, Dhanustra, Khamboja, Kurumbha, Parasa (Persio)
Lata, Nepal, Ekapado, Lambakarna and Ghola mukha.

The guild included among them the sixteen Cettis of - the eight
natus who used ascarriers asses, buffaloes and. many other -class
of merchants and soldiers viz., Gavaras, KXatrigds. Cettis, Cettikuttas,
Ankaras, Piras, Pira-Vanikas. Cettiputras, Eriviras, Munai Viras,
Kaptikas, kavuptas and Kavuntacvé?nigs The best among  them all
were the five hundred Cvamis {Lord) of the Auspicious Ayyavole 28
Who among their many other accomplishments boasts a perfect mas-
tery of the mysterious Kuttacactras and who were equal to any emer-
gency encountered in the exercise of their profession.
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We are not able to come to a conclusion regarding the constitu-
tion of Ayyavole but they were more or less a permanent body <and it
may be seen from the references to the "five hundred" inscriptions
ranging from the 8th to the 17th centuries. Motupalli inscriptions
of the 13th and 14th centuries combined with earlier evidance of
the activities of the Ayyavole provide an impression of powerful
and active coromandel trade organisation capable of establishing cen-
tres congenial to their control and capable of elicting co-operation
and protection from Hindu warriors of the age.

The Shikarpur inscription of 1050 A.D. and other inscriptions
refer to important control by the Ayyavole over some of the towns
where it traded and also the town officials who seem to be affilicted
with the trading group. Their influence in towns went as far as ear
marking certain centres as specially their own. Such in fact seems
to be the meaning of the term 'Erivirapattanam' meant with in the
records 9 The town of Eriviras one sect of the community is
found mention in an inscription in North Arcot District 30

The guild Ayyavole had its headquarters in 18 cities 3 It
is revealed from the term 'Actatacapattinam'. The Mahendra Caturvedi
mangalam  Ayyavole was made by the 'Five hundred'. Being the
guardian and protector of grants, their common activities included
declaring a particular town as'Erivirapattanam.

A special congregation comprising of all Camya. and various
sects like Eri-viras, Hafuinka-viras, Munai-viras and ¥Xonkuvelas met at
Siravalli in 1007 and declared Siravalli a Nana-téciya-tacamuti-Erivar-
apattana; and specific previleges and regulations were conferréd to the
residents of the town 32

From the Chola inscription it is clear that in the time of Rajendra
Chola I, they met at Mylapore33 (now a part of the city of Madras)
and decided to convert Kattur which was originaly Ayyapulal into
a Virapattana and thus exempted its inhabitants of all communal contri-
butions thus entitling them to receive the double of what they used
to get till then.

The head of the Ayyavole guild was known in the Kanarese and
and Telugu districts as the Pattanacimi or Cetti 3%  who exercised
some control over the working of the organisation and acted as its
accredited representatives in its dealings with the government. They
also acted as mutal aid societies. '
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Maniliramam, a corporation of merchants of the Tamil Country,
is another important guild organisation. The activities of Marfikramam
located in the central part of Coromandal extended over Kottayam 35, -
Salem38 | Kuttalam37 , Siam, Ramanad and Tanjore. A Tamil inscrip-
tion from the region of Pallava Nandivarman I[II regrets to the
activities of the Manikramam.

The activities of Manikramam seem to have covered the period
from 9th century upto the middle of the 14th century, and it is other-
wise called, as Vanikakramam. (Vanika-merchant)(Kramam--collection).
These merchant associations traded different articles and were .
exempted from certain taxes and enjoyed honours and privileges. A
merchant belonging to the Kodumbalur Manikramam gave five Kalanus
of guld for feeding Brahmins in a temple 38 , The Manikramam was
organised even in Malaya. The Takupa (Talai-Takkolam) inscription
mentions such a Nanikramam. Manipallavam near Jaffna in Ceylon
cauld have been named after a Pallava colony and meant Vanika Pallavam
‘a Pallava trading centre'.

The inscription dated in the reign of Pallava Nandivarman records
the setting of some images and digging a pomd Avyaninarana named
after the king by a mercantile guild-Mapikramam. Their endowment
was placed in charge of a cenamuka. The guild Manikramam was
accompained by soldiers to protect their property. The contacts of
Tamil merchants in South East Asia apparently became even greater
during the period of the Chola Kingdom from which territory, Chola
mandalam, the name "Coromandel" is derived

As regards the membership of the guild Manikramam is concerned
it seems to have been open to all merchants irrespective of their
religion. Along with many other Hindu traders the Manikramam had
Christian merchants in its rolls.39 According to an inscription the
temple and the tank of Srinarayana in Tokupa in Siam was placed
under the protection of Manikramam..

The guild merchants in connection with trade bargained for certain
special privileges. For example Sattan-vedugan and Iravai Sattan belong-
ing to the Manikramam Wwere exempted from the payment of tax even
for the two roomed shops#0 (Iranta muri-pitikar)

Another powerful autonomous corporation of merchants whose acti-
vities took little or no account of political boundaries was the
Manatiecis Ticai Aiyartu Ainnurruvar group. This most celebrated guild
was well organised much earlier than 9th century A.D, and had a

long record of achievement. There were 500 companies of merchants
from a thousand cities in all the four directions.
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The Valaniyar of South Ceylon and the'.Anjuvanam“(meaning five
artisan caste) of Kerala were the other merchant companies in the
neighbour-hood of Tamil Nadu.

The members of the guild in course of their trade -visited many
Countries and were respected and given privileged positions. A fragmen-
tary epigraph in Tamil from Loboe Tolwa in Sumatra dated in the
sakaarafA.D,1080) indicates their overseas trade. In the 13th century
a Vishnu temple was built in Burma by the Nanteci guild and gifts
were made to it,

Next to merchant guilds special mention should be made regarding
agricultural guild, The mercantile Citramé&li guild consisted of both
agriculturist called Natars and other traders called Nanteci Panca—
cactas, The term mé&H in Telugu means plough and Citraméli means
beautiful plough. They were residents of Pattana, Puras and Katikas.
They had the privilege of issuing their prasastis in their - epigraphs.-
Their Cicanas are called " Tripuvana crayapancaita vira cacanas,”

In Citrameli assemblies, merchants were given a prominent place
contributing to their importance as an integrating institution. A series
of Coromandel inscriptions of the late Chola period illustrate the
Close relation between the merchant groups and the agrarian assemblies
of the same nuclear area,

Tittagudi inscription of 1158 A.D. records an endowment by
. a Citrameli assembly to a temple whose deity Bhumi- devi is adorned
with the symbol of the plough of the Citramali. This gift was given
by farmers joining with a large group of some local and some itinerant
merchants. Its purpose was to repair and renovate the temple and
provide for festivals, The farmers are to give a set quantity of rice
for each plow per year and the merchants a quantity of the specified
goods they sell. Another inscription from Piranmalai which contains
no information about the date but begins with a variation the intro-
duction of other Chitrameli inscriptions, names 39 commodities in
the cases of which a group of merchants voluntarily levy upon them-
selves an assessment for the benefit of a temple.

The Mumunitantas  was another corporation of merchants
who claimed to have come from the line of the 'Five hundred chiefs
of 4dyyavole'. but had their headquarters at first in Dvaravatipura and
subsequently in the Bellary district which was like a second Drara-
vatipura to them,
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. Besides these powerful guilds, local business communities had
their own representative assemblies to look after their business
interest, The assembly was called Nakara® and their selected
representative Nakarattdr. They lived in separate colonies which were
called Nakara. They otten participated individually and collectively
in the village assemblies. '

The Manikramattat, the Valanciyar Cankara Patiya, and
Paramtecvarar were the mercantile groups looking after their guild
activities. The natu is also listed as a mercantile Unit and Periyandtu
a large mercantile corporation. The Nakaram was the local assembly
of mercantile towns, Important and serious business were transacted
by Vaiyapuri Nakarottam and Coliya Nakarotam42

These trade organisation which enjoyed great power and impor-
tance had their. decline after thirteenth century and by the seven-
teenth century, the elipse of the great trade organisations appears
complete.

FOOT NOTES

1. Rac;l;akumud Mookerji, Local Government in Ancient India; Oxford, 1919
p. S84, ’

2. ;:;n'sseev;afraell ";i;a:iagoef gf the Bra'r'lmanas the word 'Crer;t:iﬁi' occurs in the
o1 the "Presidoney of (;ni;?illx;?ce - The word 'Crectiva'. is used in the sense

3. Radhakumud Mookerji, cp-cit. p. 43,

4. Cataka 1, 120 - 122.

5. Cataka IV, 411,

6. B.N. Luniya, Life and culture in ancient India, Indore, 1982, p. 239,

7. E.W. Hopkins. 'India old and new', New York, 1902, p. 172.
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and friends, Kane P.V, in his history of Dharmasastra, (Poona, 1973 v.3
2nd ed. pp. 280-81) means it as a grouping of agnetic and cognate Kinsmel;).
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- A Comparative Study of the

Dramatic Element in John

Donne’s Love Poems and
Tamil Akam Poems

M. SOLAYAN

Pierre Legouis in 'Donne the Craftsman' acknowledges the dramatic
power of Donne's poetry.

"It succeeds in creating a voluptuous atmosphere and calling up
in it two flesh and blood human beings who act in relation to each
other. The impression of passionate reality made upon the reader

results partly from the poets artfully concealed art, an art that is
nothing if not dramatic",

J.B. Leishman's 'The Monarch of wit' explicated the dramatic quality
of Donne's poems.

In Tamil Akam poetry also one can find the dramatic element
which could be compared with the dramatic quality of Donne's poems.!

The opening line:

Some of Donne's poems open with hi. favourite shock tectics.

'Busie old foole, unruly sunne,
Why dost thou thus,

Through windowes and through curtaines call on ug?"
The poem becomes most dramatic because of the directness of

the address to the sun., Moreover the lover attempts to prove the

sun to be a 'Busie old foole'. In Canonization' also we come across
the same shock tectics.

"For God sake hold your tongue and let me love."

In the poem 'The Expiration' Donne begins dramatically:
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'So, so, break off this last lamenting kisse'

In the same .poem he. states that separation is death for lovers.
To say 'go' is to kill and also to kill oneself.

'Goe, and if that word have not quite kil'd thee,
Ease mee with death by bidding mee goe too'

This theme is found in Tirukkura]l also. In the same dramatic tone
the lady love states that separation will only kill her.

'Cellimai yuntél epakkurais marrunin
Valvdravu valvarkkurai' ‘

"Inform me only when you cancel your journey. Convey the details
regarding your return to the people who live even after your departure.
For 1 will die at the moment of your departure."

The opening lines of some of the Tamil poems also strike a dra-
_matic pose. For instance in a Tamil poem a beloved asks the ocean
by whom it was troubled. For even during night the voice of the
ocean was heard continuously. Hence it could have been troubled
by the separation from its. lover.?

Yarapan kurranai katalé piilliyar
Cirutalai vellait tdtu parantapna
Mindr kurukin kapalam perunturai
Velvit tdlai tiraiyalai

Nallan kankulun k&tku nipkural€&

"0, mighty ocean, by whom are you troubled? For your mourning is -
heard throughout the night."

It is well known fact that ocean could not be troubled as the
human beings. Therefore when the poet begins the poem with his
strange questiony it becomes more dramatic. Yet another poem begins
as follows:

"Yayu Adyum y3rd kiyard' (Kuruntokai)
"Your mother and my mother have never met before".

In another poem the beloved was suffering from the pangs of
separation. She was spending her night sleeplessly. Then she did not

know whether she would attack the people who sleep without
sympathizing with her state of mind or whether she would shout.3’
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Muttuvép kol takkuvén kol
Oren yapumér perri mélittu
Aollenak kiru vén kol

Alamara lafaivali yalaippa ven
Vuyavu nbyariydtu tuncu mirké,

"May I attack others? Or may I shout aloud? For the people are sleep-
ing without sympathizing with my state of mind."

Wooing by false syllogisms:

- According to Frank Ker—ode, Donne used to make a new and strik-
ing point by a syllogism concealling a logical error. This is Donne's
commonest device.® The poem 'Flea' is an example of his original
way of wooing by false syllogisms: According to Leishman,

"In almost every one of his poems there is some kind of argument,
an argument which is sometimes conducted in almost rigidly syllogistic
form. These arguments are sometimes deliberately outrageous and .
paradoxical, sometimes playful, sometimes mainly or wholly serious."S

'Oh stay, three lives in one flea spare,
Where wee almost, yea more then maryed are
This flea is you and I, and this .
Our marriage bed, and marriage Temple is;'

In a Tamil poem also a poet uses the technique of wooing by false
syllogisms. Here the lover embraces the beloved. He argues that he
has embraced her as it is a pleasing act. Then the beloved asks whe-
ther it is alright to trouble others for the sake of one's own pleasure,

Yet the lover argues that the thirsty people drink water just to please
themselves and not to please water.p

Tamakidpitenru valitir pirarkkinna
Ceyvatu nanrdmd marTUeeessess
Véttarkkigitayi nallatu Nirkkini tepru
Unpavd nirunpavar

"Is it alright to trouble others for the sake of your own pleasure?

Don't you know that the thirsty people drink water just to please
themselves and not to please water?"
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In the form of a speech:

Every poem of Donne is in the form of a speech addressed to
the other character. No poem of Donne is descriptive or narrative
or reflective, Most of the poems in Tamil Akam poetry are in the
form of speeches. We find the terms 'Thou' and 'I' in Donne's poetry
and no other specific name is mentioned. Even ifi Tamil Akam poetry
_no-specific name of the character is mentioned. *

Psychological Analysis of the human heart:

In Donne's poetry one can find the psychological analysis of the
‘human heart,

We can find cynicism in 'Love's Alchemy":
'Hope not for minde in woman; all their best
Sweetnesse and wit, they are but Mummy possesst.”

We find irony in 'The Funerall":

"Who ever comes to shroud me, do not harme

Nor question much

That subtle wreath of nair; which crowns my arme;
The mystery, the signe you must not touch

For 'tis my outward soule......"

We find utter exasperation in 'The Expiration.'

"So, so, breake off this last lamenting Kisse,
Which sucks two soules, and vapors both away.'

We find the psychological analysis ot the. human heart in Tamil
poetry also.

The anxiety of the beloved is expressed in the following poem:7

'Ni kantaniyS kantdrkkéttapaiyS
wespon mali patali periyar
Yar vayk kéttanai, k3talar varavé.'

"Did you see my lover yourself? or did you hear about his return
from others? From whom did vou hear? 1 will award you the rich
Patali city".
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We find the beloved's Pangs of separatjon here: 8

'Muttuvnkol Takkuvénkol....'

"May 1 attack others?"

We find cynicism in the following poem:g

"Poyy& kamam e’

"Love is false™

We find utter exasperation in the following _poem:m'

'Nir nitatir kannum civakkum
Arntdr vayurenum pulikkum
Tanantanai ydyinem mllluyttuk kotumo

"[f we bathe in the river f2r a long time, our eyes will turn ‘red.
If we drink honey too much, it will be sour in taste. Similarly it
you are satiated with my beauty, leave me at my parent's house"

Thus the dramatic quality of John Donne and the Tamil poems

could be compared on the basis of the foregoing aspects.

1'
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10.
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The Notion of Dhamma
in the early Theravada

Buddhist Tradition

A.K. ANANTHANATHAN

I will confine myself in this paper to a brief investigation of the
notion of Dhamma in the early Theravada Buddhist tradition with special
reference to the Dhamma - Cakka - pavattana - {utta. The discussion
will be from a philosophical perspective in the broad sense of the
term in so far as historical or textual questions are not addressed.

In discussing Theravada Buddhists perspectives on Dhamma as seen
through the Pali sources, the initial consideraticn will be of commen-
torial definitions of the term. In this regard Dhamma - Cakka will
be considered and subsequently, passages that depict the Buddha's rever-
ence for Dhamma and the preaching of Dhamma by all Buddhas. From
this discussion of the Buddha and his quest for, attainment of and
preaching about the Dhamma that he revered, attention will be turned
to the purpose for which the Dhamma was taught,

Where a reader of the Buddhist canonical literature often comes
across the word "Dhamma”, it not only appears very frequently in
the teachings of the Buddha, but also in many connections. It is
a weighty and challenging notion - a multifaced one - which is trans-
lated into English variously as Ghilderslsuggests as "nature, condition,
quality, property, characteristic, function, practice, duty, object, thing,
idea, phenomenon, doctorine, law, virture, piety, justice, ethical instru-
ction, ethical philosophy, ultimate truth, righteousness, the law or
truth of the Buddha, the Buddhist scriptures and religion". Similar is
indeed the list of meanings suggested by Monier Williams?2in his
Sanskrit English Dictionary . The Pali-English Dictionary, compiled by
Rhys Davids and Stede, gives a more methodical treatment of the
word classifying the various meanings in which it is employed in
Buddhism But even here the treatment fails of its purpose in as much
as it does not set forth the reason why and how the word came to
comprehend such a wide range of meaning without any fear of contra-
diction or inconsistency on the part of those who had used it.
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W. Geiger and Mrs.M. Geiger“‘have made an attempt to solve the
uncertainty which still prevails about the meaning of the term Dhamma
(Pali Dhamma W. Geiger Munich - 1921), They have drawn up a concor-
dance of almost every case where the word occurs in Pali canonical
literature, and established a great variety of meanings. Among them
there is indeed only one that really matters bearing on the specifically
Buddhistic technical term '‘Dhamma’. The other significations which
Buddhist literature shares with the Brahamanical do not present any
serious difficulty. About this specific meaning the authors rightly
remark that it is a "Central coneeption of the Buddhist doctrine which
‘must be elucidated as far as possible". They also contend that the
method followed by them is "purely philological". This is also an indi-
catiori of the limitations of their work, because the central conception
of a highly complicated system, a conception, which is its varied
connotations includes almost the totality of the system, cannot be
expected to be fully elucidated by "Philological" methods and their
presuppositions only. Therefore, it became reason in addition to Geiger's"
most valuable collections of data relating to the term to consider
the matter from the Philosophical standpoint. Our chief source will
be the Pali cannonical literature (Dham ma-Cakka- pavatana-Cutta).

The whole history of Buddhism is Dham ma. Where does one begin
a study of Dhamma? One way is to begin with a given time in history
rather than that with one particular Cutta; such a method of approach
would enable the reader to note the assumptions that might begin
with the life of the Buddha but one might ask, 'which account of that
life?" One might propose to avoid this and begin with the Pali canon.
Perhaps one outside the Buddhist community might choose to begin

with the last two Vaggas to be a portion of a very old stratum of
the canon, '

The discussion that follows is a study of Dham ma, which propose
to begin with a focus on the four noble truths which was undertaken
and carried through to completion by the Buddha and held out before
-Buddhists for centuries as that with which one should become engaged.
Immediately one is confronted with the inadequacy of the tcrms

"doctrine” and "teaching" to catch the depth of meaning of Dhamma
in this context for Buddhists.

Th.is line of inquiry though of interest and of value in lexico-
graphical or Philological studies of the term, is perhaps deemed inade-
9uate for gaining an understanding of the remarkably significant role
Dhgn{ ma' has played in the course of the development of the cumlative
tradition of the Theravada Buddhists. This may be the case but defining
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the meaning of a term is not everything to limit it. Defining. the
term Dhamma as to how it is used and what it means is interesting
but it should serve as a means for understanding the underlying
broader question. This calls for discerning a perspective for life-how
it is to be lived - what it means which is of far greater importance
from the Buddhists perspective The Buddhists have been and are com-
cerned with the meaning of Dhamma not primarily to facilitate textual
translation but as a means to transform life itself.

The Dham mapada5- commentary suggests that the word Dhamma
has been used in Pali in one or other or in all of these four meanings,
all of which have been bearing on life and its transformation:

(1) guna (quality, property, characteristic)
(2) désna (discourse, instruction)
(3) Pariyatti (worded doctrine of{Buddha, scriptures) and

(4) Nisattd - nijjiva - Dham ma. (mental states, conditions or phenomena
without involving the notion of ego or entity).

(Dham mapada - com mentary - Vol 1.P.22) What we here have is no
definition but a statement or cataloguing of four different meanings
in which the word or terms has been employed in early Buddhism,

This difficulty in understanding Dhamma / Dharmma is to be found
not only in Buddhism but also in Hindu orthodox philosophy. Dham ma
means a law of nature, but it is also means a social law, the Varnicra-
madharmma or rule of caste and Asrdma; the moral ought, for the
Dharma for example of Ahimsi or hon-violence; good acts like charity
etc... Is there something common to all these meanings? Why have
the Hindus and the Buddhists alike used the word  Dharmma / Dhamma
in so many different senses? How could the disciples of Buttha under-
stand him if the word bore so many different meanings?

In 1927 Th. Stcherbatsky® says"What is Dhamma? it is inconceivable!
no one will ever be able to tell what its real nature (Dhamma -
Svabhava) is It is transcendental "The central conception of Buddhism
P.75). It is inexpressible inconceivable transcendental. This conception
is namely its incenceivability recognition in Abhidhamakosas But aithou-
gh the sense of Dhamma as an element of existence has given rise
to an imposing superstructure in the shape of a consistent system
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of Philosophy Dhammas in most nature ever remains a riddle, Some
guidance and clarity are provided by Rhys Davids®and Th. Stcherbatsky
in the matter of understanding and appreciating the Buddhist conception
of Dham ma. (Buddhism, First and Revised Editions). (The central con-
ception of Buddhism). The latters noted her husband's interpretation
of Dhamma as "good form" and guiding rule or norm.

The integral relation between the Buddha and Dhamma was seen
by some western academics when they considered the passage wherein
the Buddha said, "He who sees Dhamma sees me". The Pali commen-
tarial tradition, although varying in its explanations of Dhamma and
kaya (body), are consistent atleast in stressing the continuity of that
which the Buddha rediscovered and what he said about it. Rhys®Davids
showed deep insight into when she said, over seventy years ago that
"the function and hall-mark of a Ruddhe was not to devise, or create
a new Dhamma, but to rediscover, recreate and revive that ancient
norm". (Rhys Davids, Buddhism,P.33). During the course of the remain-
ing years of her work she demonstrated that the Buddhists had subse-
quently made Dhamma external, formulating it into a body of doctrine.
She was convinced that Dhamma, when the Buddha first spoke of
it, did not mean "an external code of doctrines".

I have sopken of many meanings of the word Dham ma, I have
suggested in which of these it will have been implied in the first
utterance nay, must have been implied, if the words as we have them
were to have any driving power at all, Dhamma could not have been
left unsaid in the first Sakyan teaching, even though the term may
not have been used. Infact the notion of such central importance
as to stand for the entire teaching itself. "What is that Dham ma'™
it might be more literally rendered "what kind of Dhamma is ~that
(K6-ndma so Dhamma)?- which your disciples when trained therein,
finding comfort, confess as their choice and marking the beginning
of the God-life' (4ti- Brahmacariyan) unfortunately if was not suffered
to be left in this meaning of* "basic principle of holy living", a term
by which we might very truly define conscience, Instead it came to
mean the principle that was made articulate the inner guide that
was brought outside in formulated teachings, in sayings, rules, sermons,
discourses, and what not. So that, in reply to such a question as that
quoted, the usual reply is, that the Dhamma is in nine parts, enume-
rated somewhat like the above. We even find the founder himself
made to discribe Dhamma as a thing of these nine parts which the

monk learns! (Majjhima Sutta 22). Such scholastic schedule only serves

tcé mar the reply to the simple question of Dham ma that was asked
above,
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Externalised though Dhamma came to be in what we might call
its church meaning, it ever remained that which implied a teaching
of the "things that ought to be done”, the word thus meant may be
rendered it by, or translated "law" or "norm" than by "doctrine". Such
a rendering would bring out the rich import of the term as it was
intended by Buddha when he asked the above quests. Doctrine is true
only of the later Buddhism, the Buddhism of the monasteries, of the
schoolmen. But even law and norm are not clean equivalents; law,
is for us either too satutory or too scientific, norm is too much the
"good average". Neither term has the suggestion of the secret of
the way, the "coming to be", stage by stage further than we were
before, which is reflected in the call through early Cakya., Dhamma
was in his teaching carried the sense of that which ought to be as
above and beyond that which is. It transforms the nature of the early
records sometimes, if we read this meaning into Dham ma. Take the
passage in the unique (Vinaya) account of the beginnings of the move-
ment, where the word occurs, [ think, for the first time. The Founder
is like Jesus, sending his early disciples out two by two from the
first settlement at Rajagaha for the day's missionizing. He is no longer
leaving Dham ma vague or implicit in what they have to say, but says
exphcltly. ™Fare in a round that may be for the good of the many.....
teach Dham ma, beneficent in the beginning in the middle, in the end...".
This description recurs often in a famous formula in praise of the
triad, Buddha, Dham ma, Sangha, and we may some of us have vaguely
imagined it reterred to periods in formulated doctrines, much as we
refer to periods in a man's, a poet's, a composer's work. But it cannot
here have meant a system of doctrine, when for the first missoneries
there was not yet any set form of words. When We€ take Dhamma
as the working of the inner controller,(Antarayaiiin) ?we get a thing
true for all time and for every man at every stage in his life, we
get that which is present to guide for his good the man as child,
as adult, as aged. We have the very spring of the holy life. Yet no
Buddhist, no writer on Buddhism, so far as I have seen, has noticed
this. They do not even transiate the passage as if they had. The usual
rendering is inapt. It is not "Dhamma which is beneficent or "good"
or "lovely" - Kaly¥na may be rendered by any one of these but it
is "Dhamma ({doctrine) which is glorious", which does not seem to
be not the meaning at all.

Still less suitable is "doctrine" or Dham ma, suitable in the case
of the very first five converts, who were we read, after the utterance
of the Message, instructed and admonished in Dhamma:. The right
way to read this is surely to see in it a very ancient link between
the way as the message to be taught to the many and Dhamma or
the inner guide in choice of the way, by which alone, urging him,
a man would know how to choose what is right,



22 Journal of Tamil Studies

The quintessence of the Buddhas teaching about Dhamma is to
be found in the verv first sermon. The sermon itself hears the signi-
ficant title (The Dhamma - Cakka - pavatana-Cutta)'® the foundation
of the kingdom of Righteousness; containing the four noble Truths
and the noble eight fold Path, which ends in Arathatship. The symbol
of the wheel incorporated in the compound, Dham ma-Cakka, reflects
a sense of conquering authority. LO. Horner,'? in, "Early Buddhist
Dhamma" FP.120 - 121, interprets Cakka in terms of solar symbolism
and writes, the Cakka was at first a symbol not. for the Buddha but
for Dhamma, Because he had thoroughly penetrated Dhamma, the
Buddha was able to set it rolling forth,

Childers interpreted the force of the compound, Dham macakka,
with the verb pavatteti as "to inaugurate the reign ot Religion" or
"to set on foot the domain of the law". It is most important to bear
in mind that this famous phrase is used not of the whole period of
Budgha's ministry, but only of his first sermon, in which he ‘began®
or 'set on foot' his religion by importing the knowledge of it to the
five Brahmins, DPL.P,116. T.W. Rhys Davids interpreted Dhamma=~
cakkappavattana to mean "To cet rolling the royal chariot wheel of
a universal empire of truth and righteousness". It should be noted
that the Pali commentaries note the use of Cakka. in canonical passages
and demonstrate that in differnt contexts it is interpreted differently.

The commentanial tradition interprets Dham macakka as two-fold
in the sense of "Knowledge of penetration and knowledge of teaching".
This knowledge of penetration is a more personal realisation where
by the fruit of the noble ones is realised personally, for oneself. This
process is illumined by wisdom (Pafifia).’8The second dimension, that
of "Knowledge of teaching", is oriented to others and, being illumined
by compassion (Kar'upa),,”brings the fruit of the noble ones to those
who hear. Both aspects of knowledge reflected in the notion of Dhamma
cakka, are themselves tvofold; firstly knowledge of penetration
being both "in process of arising and arisen", and secondly, knowledge
of the teaching being "in process of rolling forth and rolled forth".

The "knowledge of penetration" was in process of arising from
the time of the Buddha's departure from his family life up to the
path of Arahantship. At the fructifying instant.(Phalakkana)'® the know-
ledge, of penetration "has arisen". The commentarial tradition seeking
comprehensiveness proposes alternative intepretations, This process
of arising could also be seen as being in force from the time that
the Buddisatta was ir Tusita heaven up to the path of Arahantship
at the base of the Pdti tree or from the time of making the vow
to attain Enligtenment standing before Dipafikara, a former Buddha,
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up to the path of Arhantship. In all these cases at the fructifying
instant, knowledge of penetration "has arisen”.

The knowledge of the teaching is also twofold in the sense of
being both "in process of rolling forth and rolled forth". This "know-
ledge of the teaching" was in process of arising up to the part of
Afifid  Kondafifia,'9one of the five who heard the Buddha's first ser-
mon. At the fructifying instant, it "is rolled”, The commentaries make
the concluding remarks; "of these, knowledge of penetration istranscen-
dent (lokuttara),?®xnowledge of the teaching is mundane (lokiya), both
(these forms of) knowledge are natural only among Buddhas and are
not shared with others".

The force of this discussion might be caught should one see in
the comments about the "knowledge of penetration" a gradual dawning
and subsequently a full illumination., In this sense Cakka "wheel -,
might be understood, perhaps, in terms of solarsymbolism. With regard
to "knowledge of the teaching", one might interpret the discussion
in terms of a wheel formerly rolling and subsequently launched., Trans-
lating the compound Dham macakkappavattana as "setting in motion
the wheel of the law or teaching" misses, on the one hand the twofold
dimension of the one who inagurates and the others who participate
and, on the other hand, a differentiation of process and fulfillment,
once the Dham mascakka is arisen, or rolled, it remains so and no-:
foree in Camcara 2'can roll it back,

Another interpretation of Dham macakka preffered in the commentary
to the Patisambhidamagga sees in Cakka a reference to Paharanacakka,
a discoid weapon, and likens it to Dhamma because it moves forward
for destruction of attachment to difilements. In the Patisambhidamagga
- Dhammws in the compound Dham macakks is interpreted as meaning

the entirety of the process of salvation including Nibbdna .22

In this qontexts the nearest English word for Dhamma in the sense .
of authoritative teaching is doctrine, which is derived from the Latin
'docere' 23 meaning 'to teach'."But, then, what does the Buddha teach?
He teaches....... a doctrine amongst doctrines not traditionally heard
of before ....." Again he had personally gained a super-perceptual
knowledge of the doctrine, according to the Buddha himself. The
Master's personal knowledge by way of super-perceptual knowledge
(abhifffa) significantly gives good direction to our task- the exploration
of this unfrequented philosophical territory the conceptual structure
of the Dhamma.
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Returning to our question as to what Dhamma Buddha teaches,
the following reply is possible. "He teaches a doctrine which claims
to have been known by him by way of his own super-perceptual know-
ledge; and is unique being non- traditional! in comparison with other
traditional doctrines. This doctrine by and large consists of a moral
system which prescribes a procedural guide and in turn is structured
on an ethical code" 2 The eightfold noble path is the name given
to this moral system. It evokes a 'means' in the matter of conduct.
The Samyutta-nikdva by its "the truth lies in the middle", emphasises
this point. It has been said, very often, that the Buddha, without
falling into the two extremes everything exists and nothing exists-
preaches the doctrine that embodies the middle mode of conduct.

Hence,then, what is the truth criterion ? The 'truth' that the
Buddha discovered or rather rediscovered are 'noble truths' (Ariya-
saccani). The 'Truth' it is said flash>d into his mind, and he became
the Enlightened one. The Majjhima Nikaya notes that the Buddha left
the household life in his youth for the noble quest (Ariya pariesans)?®
By and large, the noble quest aims at realising happiness, immortality,
perfection, security and Nibbana. My own belief is that a verification
of this universally valid principle is not possible logically. It steers
clear of any kind of empiricism (seuse empiricism) because it ‘'runs
through' the doctrine of the eightfold noble path,the only noble ethical
principle that opens the doors of immortality and Nibbana. The claimed
irreversibility of the Dhamma which was rolled fort., together with
the ascription of a necessary characteristic (avitathata) to this univer-
sally valid principle elicit the idea that the ncble "Truth"’is rather
eternal than empirical. It is but one constantly true and valid moral
code. It does nct vary in time and location. It is apprehended and
not created by the Buddhas. In the whole doctrinal context, the verbs
'discover', and 'comprehend' in a modern (scientific) sense ? This ques-
tipn should stimulate further research in this subject.

Even if the eternal ethical principle which manifests itself by
way of 'noble truths' is claimed to be discovered yet this discovery
may not be of the same logical footing as a discovery in the area
?f. the Physical sciences, That is to say, the use of the word
'discovery” in Buddhism, therefore, is not possible by way of a possible
usage of the word "discovery" in the Physical sciences, The reason
being the marked difference of use of them one in an ethical Philo-
sophy and the other in science. The ethical universalist who implicitly
affirms the notion of a priori admits that values or norms exist a
priori and are understood, not created by man. They are characterised
as unchanging, eternal truth. Characteristically, the Buddist 'truths'
~ noble 'truths' - are similar to the truths of the ethical universalist.
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The Dhammic 'Truth' has no basis in empiricism or positivism or
pragmatism or science, where epistimologically, the statements are
characterised as true or false. That is ethical statements, which embody
the universal ethical priniciple or truth are neither true nor false.
A difference between the category of value and that of fact is, there-
fore, evident, The category of value is the key that unlocks the nature
of the conceptual structure of the Dhamma. The Buddhist doctrine
of the true philosophy of wholesome volitional actions and meditation
embodies the universal norm of "dependant arising" (Paticcasamuppada)
which is not only eternally valid but is also tonstant according to
the canonical literature. From the enlightenment flowed the truth
of the entanglement; "He who sees dependent arising sees the Dhamma;
he who sees the Dhamma sees dependant arising". The Udana contends
that having won the highest knowledge or wisdom, the Buddha gave
close attention to dependant arising that comprises. "This arising,
that arises; from the arising of this that arises., This is not arising,
that does not arise; upon the cessation of this, that ceases also".
(The Majjhima 1. 262-4),

If the above mentioned canonical contentions in respect of the
enlightenment of the Buddha are in conformity with what actually
happened on the night of enlightenment, the quest for Nibbana as
indescribable and inexpressible, needs its consummation in permanent
rest. (We cannot agree with Capara when he says; "The Eastern sages,
therefore, are generally not interested in explaining things, but rather
in obtaining a direct non-intellectual experience of the unity of all
things. This was the attitude of the Buddha who answered all questions
about life's meaning, the origin of the world or the nature of Nirvana,-
with a noble silence".2® Again nowhere does the canon say that the
content of the enlightenment is non-intellectual (cannot be thought
of). The enlightenment consisted of wisdom, later flowing into commu-
nicable ideas as unassumingly made explicit in the Dham macakkappa-
vattanacutta the Cutta about the rolling forth of the wheel of the
Dhamma by the Buddha, The knowledge of penetration culminated
in the enlightenment, though basically implies the fruit of the noble
one, is necessarily a personal realisation, for oneself.

The theme of this paper makes explicit, in outline, the nature
of the Dhammic conceptual structure. The exploration reveals certain
conceptual components together with notions which by nature are
characteristically ethical and not empirical. The eight fold noble path
is ethical because of its very soteriological ingredients - Sila, Samadi
and Pafifa. Doctrinally, therefore, it is incorrect to contend the
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Dhamma implies theoritical problems. Theoritical question can have
arise, if the key notions are carelessly employed outside its conceptual
structure or uproot them from it., Admittedly, once the characteristi-
cally ehtical nature of the conceptual structure is elicited the problems
press thought to be of theretical notion remain spurious. An attempt
to get at genuine solutions to them. As theretical issues is futile
there are no genuine solutions in respect of such ostensible issues.
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Evolution of Gopura in Temple
Architecture of Tamilnadu

A.VELUSWAMY SUTHANTHIRAN

Gopura (Tamil : Kopuram) is a Sanskrit word meaning a town or
a gateway to a temple!The first unit in the temple complex, command-
ing one's attention is the Kdpuram not only because it provides the
entrance in to the temple, but also because it is an imposing structure
dominating the landscape. But in the early stages of the evolution,
the Kopuram was modest in structure occupying in this size a place
secondary to that of the Vimanam though a process in the reverse
direction took place at the later stage in the architectural history
of Tamilnadu. In the initial stage it was essentially a Tavaracilai
i.e. a small structure ornamentally raised over the passage providing
entry in to the temple. The shape is always rectangulars?

Kopuram in the Cilpa - texts

Cilpa texts like Vaikidnasa, Mayamata, Isdnasivagurudva Paddhati

etc.refer to the Kopuram though its treatment in them is not elabo-
rate.

Manasidra devotes a few chapters from the twenty-ninth to the
thirty first to the subject of Kopuram and mention them #n varying
gradations or sizes up to the twelve-storyed spire. ‘The twelve storyed
Kopuram is styled as Uttama Ko&puram.Particular names are given. by

Manasdra to denote the various parts of the Kdpuram structure and
they are detailed as follows :

First structure is styled as Sowrakanta

Second Chandrakanta
Third Chandita kantsa
Fourth Bhushanai kanta
Fifth Vivrita kanta
Sixth Supratika kanta
- Seventh Viswa kanta
Eighth Bhikanta
Nineth Bhuvanakanta
Tenth Isa kanta
Eleventh Magadha kanta
Twelfth Aryakanta

Further it mentions five classes of Kopurams.The K&puram belonging
to the first court (antar-maptala) is technically called Tavaracapaj.
or the beauty of the gate that belonging to the second court is
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known as the Tavaracdlai (gate house), the gate of the third court
is called the Tavarapracitam and that of the fourth court is Tavara-
karmiyam. The gate house of the fifth or outermost court Makamari-
yatam is known as Mak3kopuram (the great gate house). They are
further divided into ten classes, A kSpuram is thus technically called
CripGkam when its Sikai is like a Sila and it has circular surrounding
Ctidpikam and is furnished with a Gala-kfta four Xchutta-nacis, and
eight Makanacics The remaining nine classes are called respectively
Srivicalai,Vichnukanta, Intrakanta, Brama-k3nta, Skantakanta, Cikkara.
and Caumyakanta.

Mayamata gives a detailed account about the kopuram structures.
Large temples built with live courts or Prakdras, each commanded
by an entrance tower, the breadth of the outermost kopuram which
is said to be of about twice that of the principal shrine, and the
breadth of those erected on the inner enclosures of the temple which
would belong to the inferior kind to be 6/7, 5/6, 4/5 and 3/4 of
that of the main shrine in the order they lead inwards, It also gives
different names for these k&puras.

1. Tavarakopuram consisting of séven to sixteen storeys.
2. Tavara Karmyam consisting of five to seven storeys.
3. Tavara pracidtam consisting of three to five storeys.

4, Tavara calai consisting two ‘to four storeys.

5. Tavara capi consisting one to two storeys.

Reference to the Kopurams in Tamil Cankam literary works :

Cankam Mterary works only refer to the gateways of the
ramparts and palaces., No references is found about the temple gate-
ways. The work Akandndru reveals the gateway of the ramparts of
Pukar which surrounded the tall mansions, had a Makara tdrana lintel
with a Cikara resting on it.3 In the work Netunalvitai, Nakkirar
mentions a few architectural details like the Karpakirakam. In the
same text is also found an elaborate description of the entrance
gateway or Kopuravali of the palace at Madura., The door of which
is wrought with massive iron plates and nails and painted with red
ochre, The double door well joined and provided with bolts, levied
in the middle of its a representation of the goddess Lakshmi with
an elephant and a blossoming lotus on either side fitted together
by skillful carpenters, the great doors showed no srevices and were
strong and remained fixed to strong stone beams carrying a similar
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representation of the goddess of victory, Lakshmi in the middle
and bearing the name of the constellation ultiram. Further they were
smeared with oil and white mustard to propitiate the gods. The tower
gates resembled tunels cut through a mountain and were large enough
even huge male elephants bearing high victorious flags to passthrough
with ease .4

Kopurams as referred to in to the Tamil Tévdram works :

The hymns of Sambandar, one of the sixty three saints refer
to both the palace and temple gateways. In two hymns he refers
to the tall gateways of the palace.’ The temple gateway is referred
to in only one hymn.b

K6purams of the Pallava period :

There are no monumental evidence for the Cankam period,
eventhough there are references about the Kdpurams in the Cankam
literary works. The reason might be the perishable nature of the
Kopurams as they were entirely constructed out of bricks and mortar.
Only from the Pallava period onwards, one ‘can see the K3dpurams
intact, The proto-types of later developed Kdpurams are found in
the Pallava period. There arz different views regarding the Proto-
types. Heinrich Zimmer was of the view that the PTfmaratam is the
earliest proto-type of the Kopurams.” Raghavendra Rao says that
the finished oblongd® plan and the two storeyed waggon roof of }'{agé~
saratam is the proto-type of all South Indian KSpurams.BPercy Brown
considers the three Ratams viz. Pima, Cakateva and Kanésa are
not only the proto types of which was evolved the later developed
Kopurams, Ye says that it is possible to see here the beginnings
of those towering pylons forming the entrance gateways to the
temples. A,H. Longhurst says that the Kailasanatha temple entrance
Tavaracalai is the proto-type of all later KSpurams 10°The Tavaracalai
in the Kailasanatha temple is rectangular in shepe and projects on
the outerside beyond the Prakaram wall. The presence of Tavaracalai
in the shore temple at Mahabalipuram is also attested by many
scholars,! whatever may be the difference of views, it seems that
the foundation for the proto-type was occured only in the Pallava
period. The Uttaramerur temple contains three Karpakakirakams and
in front each of them is noticed a small K&puram like structure.
After -that no Kdpuram of the Pallava period are noticed.

Kopurams of the Chola period :

, The early Chola period witnessed the presence of the
Kdpuram like structures in many temples. The Sundaresvara temple
at Tirukkattalai, Trichy district, is said to have a K&puram 12 The
gateway of Malappaluvar temple is of particular interest, as it is
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not a Tavaracalai but almost a full-fledged Képuram- rising in domi-
nishing tiers, This Kdpuram has a flanking Tavarapalai on each
of its sides! 3Inspite of it, it is inconspicuous, the dominating structure
in the context being the Vimanam rising over the central cells. It
is learnt from an inscription that the temple of Kadambavaesvara
at Erumbur, South Arcot District has a K&puram 14An epigraph of
a Rajakesari, identified with Aditya 1, at Tirunagesvaram refers to
the renovation of the Tiruccurralai (surrounding wall) and the
Képuram in Milatutaivar palli at Kumaramartandapuram !5 Another
inscription of Uttamachola at Vrdhacalam mentions the construction
of a complete temple including a Kdpuram by his mother Sembiyar
Mahadevei.16

The Muktesvara temple at Kaverippakkam, North Arcot Dis-
trict! ’lhas a Kopuram, One Képuram was added during the period
of the king. The King Parantaka I in the Thiruvalandurai Mahadevar
temple:‘-BThe Agastyesvaram temple of Killaiyur contains a Kopuram
with a gateway, whose jambs and lintels are decorated with scroll-
work. There is a Putakanam frieze above the gateway proper. The
gateway is of stone and the superstructure is of brick. The western
face of the gateway is guarded by Tavarapalai who could be assigned
to the ninth century A.D. The Kdpuram seems to be an integrated
part of the old Chola temple. It is one of the best preserved among
the temples prior to the days of Rajaraja 118 Eventhough, number
of XBpurams are quoted as the best examples of the early Chola
period, they are less ornamented and are less in height.

In the middle Chola period, Tanjore Big Temple occupies the
foremost place and the temple was constructed during the period
of the King Rajaraja I. The temple contains two K3purams infront.
The outermost is called the Keralantakap Tiruvdyil and the inner
most one is Racaraca Tiruvayil. The outer was constructed in momory
of his own victory over Kerala and the inner one is named after
his own name. It is the first time that one can come across two
Képurams infront of the temple structure, The Plan of the great
temple is a very simple one. Praccatam, Mantapam, Nanti and the
two Kopurams are exactly_alinged on the east-west axis. Both the
Képurams bear inscriptionsznof A.D. 1014, by which year they had
presumbly been completed. They measure approximately 90 feet by
55 feet, on plan with entry way about 15 feet wide. The lower
portions are of stone and the upper parts are of brick, pilaster and
stucco. They are very squat in comparison to the later Kdpurams,
But anyhow they have more interesting features which are not noticed
in the K&purams of the early Chola period.
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Each K&puram contains a pair of two-storey vestibules with
access to the second storey provided in the outer Kopuram by a
simple type of open stair. The lower vestibules are at ground level.
The architraves dividing the vestibules, the columns supporting the
architrave are all plain and massive. An extraordinary feature of
both these KSpurams is a circumambulatory passage or corridor inside
the building and round each of the vestibules. These corridors are
approximately on the level of the second storey vestibules. In the
outerspace a large window admitted light in to the corridor. Pitams:
and Yalis figures on the corbels supporting the great beams which
form the entry way celling and the intervals between them are cor-
belled. Squatting Nantis are depicted in basrelief,on the large blocks
above the facade pilasters nearest to the entry-way opening. The
inner Képuram has an exceptionally a large sub-base with a spacious
platform above it.

There are other interesting features about these Kopurams.,
The first upper storey of the outer Koépuram along with its pavilions
is built of stone instead of the usual brick. Again many of the stucco
or brick and pilaster figures on the upper storeys of this Kd&puram
are superb The exterior niches are all empty. In the exterior pas-
sage-way, behind the pavilions of the first storey are two life-size
seated figures in stone facing the large openings on the end facades.
The finish is very rough. The image on the northern end is a bearded
Brahma fairly rare in South India, on the other end, Dakshinamurthy.

The iconography of the inner K&puram is much more elab-
orate. The outer facade contains two mammoth four-armed door-
keepers. These well known figures are proportionately the largest
figures ever set in to the facade of south India bu11d1ng "The high
Upapftam (sub base) is decorated with bas-reliefs. Those on the outer
facade, and on the south west corner of the inner one consist of four
strips one above the other each with many small figures, They are
supposed to depict incidents from Kiratari Juniya.220n the north-east
side of the inner facade are some large panels which are very badly
worn. The outermost one appears to represent Pikcatanam or Kan-
kalamurti , the next kacacura while the next may possibly depict
Vrcapantika or Artandri. The niches of the KG&puram contain statues
of a male, two armed figure standing in the samabhanga position
and wearing a Karantamakuta. The right hand holds a Nilotpala the
left placed on the hip. A contmporary inscription in the Koépuram
records the installation of an image of Curyan23but no aureole is
shown here.

The Kopuram of the great temple at Gangaikondacholapuram
helongs to the middle Chola phase. The Képuram has three storeys.
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The entire structure with the exception of the top most: calai appears
to have been of stone. On' plan the whole edifice forms a rectangle
approximately 60 feet by 33 feet. Large Tavarapalais were placed
on the outer facade. Each one measures seven feet high, The unique
Tavara as at Tanjore, is on the outerside of the entryway. The vesti-
bules have two storeys, divided by a crude and massive architrave,
in the lower, an exposed, stair is built against the backwall. Yet
another Xopuram was also constructed during the period of Rajendra
I in the temple at Laddigam.24"

In the late Chola period, normally X&puram® becomes the
highest and the most impressive features of the temple complex
oftén dwarfing the Vimapanm itself25But there are some exceptions.
The inner Kdpuram at Taracuram, and Tribhuvanam, are of the late
Chola type and they are shorter than the Vimanas. But anyhow, they
have large basements and tall entry way. Prossed and carved stones
are used for building them up to the Kapotam and above it, the
construction was done with brick, mortar and pilaster. Calais with
Cimhalalatas are provided in each of the Tavarams in rising talas:
The towers are decorated with designs of calais and kutais besides
many sculptures, The Kdpuram of the Tiribhuvanam temple measures
57 feet by 39 feet, On the outside facade, two Teverapalas stand .
inside the porch, with Kumpapanjaras behind them. There are two
Tavaras. The outer Tavara contains the larger Nanti . The vestibules
are plain with two storeys and no columns. The architrave consists
of a Kapotam with a Yali  frieze, There are a pair of pilasters one
on each side, in hoth the .inner and other portions of the entryway.,
The figures are mainly dancers or musicians but there is a ~ala-
paucika on the south-east side, a Phairava on the opposite one and
a figure of Vishnu on the north-west side. In the outer proportion
of the entryway, between the pilasters and the Tavara are small
rectangular recesses, containing in very high relief the figures of
an elephant, on the southern side and of a horse on the north. Roth
animals are depicted in motion,26 as if proceeding in to the temple
and hoth appear to have riders now padly damaged. The eastern
Kopuram of the outer prakaram is of medium height rising to five
talas and like all gateways of later periods, it built of brick and
decorated with stuco work.27

The east and west Kopurams of the Chidambaram temple
are also helonged to the late Chola period. The two K3purams are
highly advanced comparing with the K&purams mentioned earlier.
These 'Kdpurams are highly ornamented and they are more in height
due. to the presence of seven tiers. Inscriptiops of the temple refer
them as FElunilaikGpurams. The western K38puram- was constructed
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during the period of the Chola king Vlkramachola and the eastern
Kopuram was by the Chola king Kulottunga 1128Both Kdpurams almost
have similar characteristic features. The portion up to the cornice
is of stone and the superstructure is made out of brick and mortar,
The stucco images of the superstructure is related with saivite
panels. The basement is devided in to two bases called the upper
Yase and the lower hase, due to the presence of two cornice portions.
The upper base contains beautiful sculptures like Gajasamharamoorthy,
Ardhanarisvaramoorthy, Rishababtikamoorthy, Kalyanasundaramoorthy,
etc. The Caitya windows or %utus of the cornice portion contain
heautiful sculptured panels like dancing Kali, dancing Vinayaka etc.,
The lower base is also decorated with heautiful sculptures. On both
sides of the entrance is found the Cankaniti. and Patumanili one
on each side. The notable feature of the two Kopurams is the pre-
sence of sculptured panels illustrating the Karanams of Paratanatyam
They are hundred and eight Karanams described in the  Natyacactram
are found reflected in an identical number of moods mentioned in the
Civagamams. In the case of the panels in the western Kgpuram,
the relevant verse of the Natiyacictra, relating to and defining the
Karanam is inscribed below the corresponding panel, thus indisputably
establishing a lithic text, as it were, on Paratandtyam..

During the period of the Pandyas number of XKépurams made
its appearance. Jatavarman Sundarapandyan contributed much for
the development of Kopurams. The best examples of the Pandya
period are the Sundara Pantyan Kopurams of the temples at
Chidambaram, Tiruvanaikkaval and the Jambukesvaram,

(1) The upper base of the southern K&puram of the Chidam-
baram temple is beautified with the presence of sculptures like Gaja-
samharamoorthy, Ardhanarisvaramoorthy, Kalyanasundaramoorthy etc.

(2) The Kdpuram of the Thiruvanaikkaval temple is noted
for the superb stucco images which are related with saivite stories
Tavarapalaks decorate the  Tavaras of the superstructure. The
Kopuram stands as a best testimony to the Pandya period. 29

(3) The Xopuram of the Jambukesvaram temple was con-
structed in the year A.D. 1350.

During the Vijayanagar period, the Képurams, reached its
maturity, The Kdpurams of this period are called as f‘lraca Xopuram
since they are big in size. Most of the Kpurams of this period
are more than 180 feet high. Krishnadevaraya was the most important
kmg who contributed for the development of ‘the Kopuram structures.
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The best examples of this period are found at Madurai, Kanchi,
Thillai (Chidambaram), Thiruvannamalai and Thiruvarangam (Srirangam)
The front eastern K&puram of the Ekambaranathaswamy temple at
Kanchipuram is noted for the beautiful sculptures. It contcins nine
tiers. The basement is decorated with pillars and pilasters. Tle capi-
tals have pendant drop designs. The northern Xgpuram of the Chidam-
harm temple was constructed by the King Krishna Devaraja, in
memory of his victory over Orissa. “lis portrait image is installed
in the Képuramr. The Fast Akalankan Kopuram of the fourth enclosure
of the Srirangam temple of this period contains nine tiers. It is also
called as Vellai Kdpuram or the white tower, It's stone basement
measures 92 feet by 8Q feet with a prominent central offset, which
contains the gateway or passage 12' broad and 25 feet high. The
tapering brick structure is 155 feet high and maintains a greater
angle of elevation than any other Képuram of the temple.30-

The Atictigam of the Kdpuram' has the following members
viz., Upana patta, Atapatma, Broad Patta projection containing semi-
circular Kumnta, Kala cut in to compartments by Pilasters, Patta,
Kala again with pilaster designs, lrtavapatma and Alinga Pattika.
The tapering tower above has nine talas each of which carries the
Kuta pancara and Calai designs, which correspond to the pavilion
ornaments below:- '

These designs are reputed in the reverse order, on the otherside
of the Tavara.,EBach Talam is of the same order. The central offest
which is very pronounced is .continued up to the Cikaram where it
branches off cut right angles from the main Cikaram with its own
row of Kalasas and gables which appears in a wide sweep and are
crowned by Cimkalatatams. Thus the entire structure appears to
have a central projection on each side from bottom to top. This
and the series of lesser projections and recesses as well as the clus-
ter of pillars and pilasters of the Tavarams the Kutas, pencaras
and calais leave an impression of souring verticalism. The  Kopuram
of the Vellore temple is in the Vijayanagar style, as shown by. the.
execution and disposal of its various traditional forms such as the
foliation of the pedestal (patmam), the pavilion-canopied niches, the
voluted | chaitya antefixes (Kutu) and the flamboyantpilasters (Kumba-
pancaram) in the alcoves3'Mostly the K&purams of Vijayanagar period
have figures Ganga and Yamuna holding the creeper with one hand
and the other resting on the tip. The tradition of depicting in human
from the holy rivers of India is present in the K&purams- of this
period32 Moreover, the stupi ver the Xopuram of the period is much
larger than those of the ‘Cholas of Pandyas.33
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The Kopurams of the WNayak period are concave in shape

and are highly ornamented. Thirumalai Nayak was the important
king who contributed much for the construction of the Kopuram
structures. The eastern main Kdpuram of the Meenakshiamman temple .
at Madurai is the best example of the WNayak period. The Kopuram
is in eleven storeys and the superstructure is decorated with beautiful
- stucco images related with saivite stories. The Kodpuram measures
150 ft. high. The incomplete southern main Xdpuram of the Srirangam
temple is aiso the best product of the Nayak period. Had it been
finished according to the wusual proportions it would have attained
the supendous height of nearly 300 feet, equal to that Glotto's Cam-
panile Florence and the rather less than the dome of St. Paul's,
London, The eastern main Kd&puram of the Thiruvarur temple is
as good as an example of Dravidian art as can be seen elsewhere.
The three lower storeys are particularly well produced, the lowest
with its broad pilasters, alternating with sunken recesses containing
rearing hippogryphs, being bodily conceived, - while the two above
have magnificient role mouldings and plinths carrying pillared niches
in which are enshrined black basalt images remarkable for their treat-
ment. The eastern Kopuram of the Ramesvaram temple is in eleven
storeys, 150 ft. high with good proportions and the contours of its
angles straight and strong, the scheme of decoration Weing of the
architectural order without much figure work. The Antal temple
at Srivilliputtur, Ramanathapuram district, is the tallest one in the
Tamil country, constructed by the WNayaks of Madurai. There are
two different views regarding the number of storeys. T.Y. Mahalingam
accepts the presence of eleven storeys only, but ®ercy Brewn says
that the Kdpuram is in thirteen storeys,- 'whatever may be the diffe-
rences regarding the number of Sstoreys, the archittectural execution
of the Kopuram is superb:f“'lt’s slender appearance is largely a deriva-
"tion from the Pandya mode of constructing tall and slender towers
deviating from the Chola preference for a rather heavy and squattish
form. The super-structure is an excessively tall composition resem-
bling a hall with a chaitya-roof elaborately ornamented with a great
Suraj mukh or sun-face above its gable end, and a row of immense
vase pinnacles along its ridge. Its belongs to the class of Kopuram
with the contours of its angles slightly concave a structure expedi- -
ment giving a curved outline to its mass which, while adding to

the sweeping effect of hejght and grace deducts from it virillity
and strength, :
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After the period of Nayaks, not much of attention is meted
out for the development of the Kopuras. The kings of Setupati dy-
nasty constructed some Kdpurams in the Rameswaram temple. But
they are less significent comparing with the K&purams of Vijayanagar
and Nayak periods. Nattukkottai Chettiyars of Tamil Nadu contributed
much in renovating the Képurams of the temples of Tamil Nadu.
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Worship of the Mast Deity

NAGAPPA, NACHIYAPPAN

The union territory of Pondicherry comprises four regions which
are coastal and which were once occupied by the French. One of
these regions, Karaikal, came under the Cholas when they reigned
supreme. Later, it was ruled by a few petty Tamil princes or chief-
tains, until it came under the Marattas from whom it passed on to
the British and thence to the French. The last-named had under their
occupation all the four regions mentioned. During all these periods,
maritime trade flourished in Karaikal and in place around it like Tran-
quebar, Tirumalairayanpattinam, Nagapattinam and Velanganni. These
traders did not belong to any particular community, but were drawn
from all three religious communities of the region, Hindus, Muslims
and Christians, Hence we are able to find along this coastal area
places of worship which belong to all the three religions. The Velan-
ganni Church and the Durga at Nagore are situated close to the
sea. The Hindu festival of Maci makam celebrated here is closely
associated with the sea.

In Karaikal and in many surrounding villages we come across not
only Temple worship of the Agamic tradition but also certain folk
cults and Nature worship which may be traced prior to the Agamic
tradition. Besides, we find the Islamic religion here and Chrisitianity
which had been introduced by the French during the Maratta period.
The types of worship practised here can thus be classified under three
heads.

1. Those connected with folk cults that have a strong native flavour,
2. Temple worship of the Agamic tradition.
3. Worships that belong to religions other than Hinduism.

In respect of the first category, we are able to see that some
of these cults do not belong to any particular religion. In Karaikal,
and in places around it like Tranquebar, Tirumalairayanpattinam, Naga-
pattinam and Velanganni these worships are still practised. One notable
worship is that of the Mast Deity (Kotimarattan Valipatu) -and it s
this that is taken up here for presentation.
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The worship of the Mast Deity has been very much in vogue among
the coastal people. Later peasant communities adopted it and now
it is one of the significant worships of the villages, In the beginning
the Mast of a ship, which formed the central part of a ship which
played a significant role therein must have commanded much respect
from sea-faring people and thus to become an object of worship.Later,
with the passage of time, single palm-trees on the sea shore were
worshipped as Mast Deities. Toddy, mutton, chicken, white rice, bread
and cigars are given as offering to the Mast Deity. The ceremonies
of offering take place on Tuesdays and Fridays in the months of July
and August each year. The fishermen offer worship to the Mast Deity
before going to sea. Also when they face trouble during deep sea
fishing, they hurry back to the shore to worship the Mast Deity. Kola
fish in Tamil (Flying fish) (Cypsclurus) is available mostly in deep
sea and only from April to July. This fish has a very good market
providing a big source of income for the fisher-folk. Therefore it
is that fishermen go far into sea in search of this fish despite the
encounter with Sharks and Whales whi¢h are a grave threat to the
fishermen at sea. Thus it is that the fishermen folk encountering
these killers at sea immediately think of their Mast Deity and start
worshipping him on the vessel, Thereafter they turn back and reach
the land. There is a folk song among the fishermen folk (called Ampa's
song) which runs like this.

"The Friend

and customer
came and accepted
our offering
erecting the mast
and singing

and dancing

Step carefully

to end our sins,

Here is a clear cut reference to the Mast Deity, It is also seen
that there was the custom of singing songs about the sea which was
" considered feminine those days, :

It is sald that the Mast Deity was a tall white figure with a cigar
in one hand. However, the deity has no distinct image., The Mast
of the ship itself or a single palm tree or an erected trident becomes
the object of worship. The deity has been worshipped by the <isher-folk
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as a Guardian and a Giver of rich produce. Only later it came to
be adopted by the peasant, These people worship the deity while fre-
quentirig their lands during dark nights,  and during the period before
harvest when they prayed for rich harvests. They either build an altar
or erect a trident to worship the deity. These practices (building the
alter or fixing a trident) must have been borrowed by the peasants
from their original worship of deities like Muneeswaran and Karuppan.
Like the fishermen folk the peasants also worship the deity by making
offerings. These offerings are generally made during the months of
April and May, though this is not strictly adhereed to. These people
believe that through accepting their offerings the Mast Deity becomes
their guardian during night visits to the fields and blesses them with
a rich produce during harvests. The Mast Deity of the peasants is
no different from that of the fishermen,

This worship is done by the fishermen folk during the months of
July and August which are months of stormy winds and a season for
rich catch. They pray for favourable winds and a fishing rich and
successful. But, for the peasant community, April and May are harvest
months and they enjoy their produce whilst having some relief from
the hot sun. Hence, folk worship takes place during these periods.
Peasants shed all fear of the sea of natural calamities, But, whenever
they have leisure, they worship their deities,

It is interesting to note that fried bread is offered as one of the
offerings. Normally, the practice of offering cooked rice, meat and
toddy to the folk deities is widely prevalent, but offering bread is
a rarity. In certain places (Moolangudi, for example in the District
of Pudukkottai) people who worship the folk deity called Pattanisamy
have the habit of offering fried bread.

There is a view that this practice of offering bread came from
the christian sailors who were also once engaged in the worship of
the Mast Deity. Another view is that practice came into being after
the fishing community was converted to Christianity. However, this
practice clearly shows that the folk worship of the Mast Deity cut
through religion and became a cult that belonged to a trade.

The notion that Sudalai Madan, is the god who came with the
Mast is prevalent in the District of Cape Camorin. We find that in
the villages of Pooviyur and Poosaipuraivilai of the Cape Comorin
District, a white man (a European) is deified and worshiped as a Folk
God, and that his story is sung as "viliup&ttu” known as the. ballad
of the Whiteman'. A long robe trousers, hat and boots are left as
the dress offerings at the shrine of this white man-god. Also a pistol
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isi placed there.as a weapon and other offerings are arrack (country
fnade spirit),brandy, whisky, cigars, roasted chicken and roasted mutton.
A story is told that a certain white man incurred the wrath of a
_folk god Sengidaikaran and was punished with his life though he himseif
became a god later on. The natives believe that folk gods like Sengi-
daikaran, Isaki, Neelan, dwell in trees such as the Banyan, the. Peepul,
the Neem, and the Fig tree. Yence they worship these trees well.

The ballad of the white man contains interesting lines which des-
cribe the Mast in which Sengidaikaran dwelt as a god.

"The valient Sengidaikaran was born in the sacrificial fire of Lord
Siva's Mount Xailas. This hero was -blessed by the gods and the Mast
in which he came to stay was tall and straight. And on top of this
tall Mast which was made out of a Sandal wood tree he dwelt"--
(143-147)

This tree in which Sengidaikaran dwelt was cut down by the white
man who later took it away to London for making a Mast out of it,
Still the Folk god stayed with the tree. And later on, wien the chip
with the Mast returned to Cape Comorin, the white man's life was
taken as a sacrifice for the sin he had committed. From that day
onwards the whiteman also became a god, worthy of worship. Here
it is interesting to compare this story with the folk people's belief
that folk gods dwell in trees and that they do not leave them even.
after the trees are cut and mutilated.

There is evidence of tree worship even in the Indus Valley civili-
zation. A. Vellupillai is of the view that the worship of the Bodhi
tree had been in existence even 2000 years before the birth of the
Buddha. Trees find a significant place among deities of the Tamil

people. During the Cankam Age trees were considered the dwelling
places of gods.

"The Godly banyan" ( Nar. 343, Puram. 199)
The big trunked neem tree in which god dwelt "( Akam. 309)
The big trunked palm tree of the village square in which god dwells
(Nar. 303)
'god tree' (Akam. 270)
'god vakai' (Patirr. 66)

Pattinappalai (246-249) tells wus of the worship of the tree trunk
(Kantu). It is common belief that ghosts haunt trees. The Neem tree,
the Tamarind, the lluppai and the Muringa are the kind of trees which
ghosts like to haunt. 'The genie has got back on the Muringa tree'
is a saying which is born of tlis belief. Country folk believe that
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there are tree fairies, dwelling in trees and that it will be wrong
to shake the trees during nights when the fairies are asleep among
the trees. Among certain communities the wedding chain is first tied
found the trunk of a tree before it is tied round the neck of the
bride.

Among ancient Tamils the worship of trees was nothing but
worship of nature, but later this evolved into .the worship of trees,
not as part of nature, but as dwellings of the gods. After this. ttee
trunks and even logs of wood fixed to the ground (Kantu) came to be
worshipped.

After religions became established and worship in the temple
became popular, tree worship turned into worship of the holy temple
tree. Thus,in every temple trees or the woods that once were near the
temple hecame worthy of worship. Here, let us remember the words
of K. Kailasapathy that the two gods Siva and Vishnu evolved into
major gods by drawing so much into their concepts such as religious
beliefs, gods and methods of worship of an earlier period.

When temple worship spread, not only temple trees were worshiped,
but in every temple a tall Mast came to be erected. During festival
time, flags belonging to a particular god were hoisted on the Mast
and worshipped. It is said that the five kinds of trees suited to make
the Masts are: Karam, Vakulam, Ceeram, Dalam and Handalam.
Further, mention is made of Bamboo, Rose-wood, Deodar, Jack tree
and Coconut, as also being suitable. the Mast is divided into seven
parts. The main three parts are named after the three “indu gods
Brahma, Vishnu, and Rudra. It is believed that .goddess Sakthi occupies
the pedestal and that the DJig-baldas stand around her. It is also said
‘that the principles of Kundalini yoga is contained in the Mast.

While expounding the doctrines of their religions, Savants of
the olden days had the habit of hoisting flags as symbols of their
creeds. St. Ramalinagar of Vadalur set up a House of Charity to feed
hungry people. We learn from his life-histroy that he had a flag of
white and yellow hoisted on top of the House of Charity.

Kings proclaiming their victory and sovereignity used trees to
hoist flags of victory on them. When religions achieved importance,
temples became as important as the palaces of kings. The word temple
Ko + i1 £ itself means the house ofthe king Hence, temples came to
have strong and tall parapet walls in the same way as palaces and .
the chief god surrounded by petty gods was conceived after the fashion
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of the king surrounded by Courtiers. Like the kings, gods also had .
conveyances or carriages for their movement. The Mast and the flag
assumed significance during this period. Philosophic explanations of .
religious practices connect the flag and the flag Mast with certain
yogic achievements. Like the kings the savants made use of the flag
and tha Mast to proclaim their creeds. It is this practice that later
developed into the worship of the National flag. And it is this that
inspired poet Bharathy to sing in praise of the National flag thus.

"Hail. the beautiful flag of our motheri
Come let us pay our homage to it."”

- Thus we se2how the ancient tree worship of the Tamils, had
developed into the worship of the Mast in Hinduism. In other religions
also, we find Mast worship during festival times.

According to the history of the Velanganni Church, certain sailors
from abroad who had been ship - wrecked near Velanganni, were saved
by the grace of Mother Mary. The sailors by way of thanks-giving
erected the Mast of the ship on the shore, built a chapel near it,
and paid their homage to Mother Mary. And it was this chapel that
later developed into the present Velanganni Church,

The Muslims of the coastal region also were engaged in maritime
trade. The Muslims from Nagapattinam., Nagore and Karaikal have
many divisions among them according to the nature of their trades.
Even today there are among them divisions such as Nakutas, Marikars
(Marakkala ravars)), and Malimars (Malumi-Sailor). These communities
pay homage to great and devout muslim saints like Nagore Andavar,
Mohindeen Andavar and Mastan Sahib by building monuments on their
tombs and worshipped them. The custom is prevalent in all parts of
Tamil Nadu. A fourteen-day festival called Kantori (Urus) or Cantana
Kotu is celebrated in the Dargas. This festival starts from the birth
anniversary of the Saint and goes on for faurteen days. A Mast is
erected either on the birth anniversary of the Saint or on the first
day of the Muslim month (day of the first phase after the moon is
sighted) and a flag is hoisted. On the tenth day the monument is
annointed with Sandal-wood paste and on the fourteenth day the flag
is brought down. The Muslims from the coastal regions fetch a ship's
Mast for this purpose. '

In the Nagore Darga, the flag to be hoisted comes from Singapore,
Tradition says that once a ship from Singapore was caught in the
storm, and it was saved by the grace of Nagore Andavar. Hence the
traders from Singapore have set up the tradition of sending a flag
from Singapore every year.
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The Shiya Muslims of Madras also celebrate a fourteen day fes-
tival in the same manner. It is celebrated in memory of Mohideen
Andavar and Nagore Andavar. The object of these festivals is to re-
member their Saints and Savants. In some places this ceremony of
erecting the Masts and hoisting the flags on memorial days of their
Saints is found even among the Christian community.

But this Mast-erecting and flag-hoisting are not found in many
Islamic countries. In countries where Islam is the State religion, no-
workship of the Dargas nor any festival is allowed. But, the flag-
hoisting ceremony takes place in Tamil Nadu, Kerala, Andhra and
in Ajmeer in the North. And in places such as Singapore and Malaysia
which have cultural connections with the South Indian people, there
are no monuments to the Saints. However on memorial days of the
Saints, flag hoisting and recitals from the Koran take place. The
Islamic reglion and Religious books condemn worship and rites such
as these as unislamic and ungodly. However, Muslims who in some
way imitate Hindu ceremonies and customs in domestic matters hold

these festivals. They hoist the flag in the ship models and take them out
in processions. This reminds us of the car festival of the Hindus,

called 'The Great festival'. Pramortcavam during which flags are hois-
ted in Hindu temples. Though among Muslims, the Mast is not an
object of worship, the Mast of the ship has a prominent place in
the religious festivals of the coastal Muslims.

The shrines of folk gods and some of the Hindu temples were
later converted into Christian or Muslim places of worship when these
religions became dominant and power came into the hands of rulers
belonging to these religions. In such places, religious beliefs inter-
mingled and created mixed practices in religious worship. Hindu ways
of worship and Hindu beliefs entered into other religions and caused
changes in their modes of worship.

From all these it can be safely concluded that irrespective of
their religions maritime traders and fishermen who go out into the
sea for their livelihod, had the habit of worshipping the Mast on their
vessel Even after they came to live on land, they still kept the
Mast either as an object of worship or as one of the sacred things
used in worship,

Having its origin from the folk worship of the Tamil people,
the Mast deity came to be adopted first by the coastal people and
later by the peasants. Usually beliefs in deities arise from the people's
way of life, their material and psychological needs and are shaped
according to the type of society they are. These beliefs serve to
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create confidence in people's minds about the work they do, and stand
as an image or a symbol of their thoughts and feelings. These beliefs
give rise to rites and ceremonies which reflect their ways of life,
Thus, the worship of the Mast deity has originated from the social
structure and social belief and in fulfilment of peoples' social needs.
V'hen beliefs multiply, they grow out of the bounds of religion . Thus
worship such as these cut across religious faiths ‘and rise above religi-
‘ous differences. As such, the worship of the Mast deity can be r.
garded as a relic of the Ancient Tamil worship.
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Karai - an Explanation

V. MANICKAM

'Karai' is a Tamil word ordinarily denoting the shore of the sea,
the bank of a river or the border of a cloth. But the word also seems
to have a wider significance revealing an important stage in the evo-
lution of civilization. An attempt is made in this paper to explain
it in the proper cultural perspective through the help of some medie-
val epigraphs and late traditions.

Winslow explains the word Karai and related ferms as follows:
Karai - the natural bank or shore of a sea, river, tank,
etc., border,extremity of a field; border,edge of a cloth.
Karaipata - to be divided by lot

Karaipéta - to cast lot, to divide land. Winslow's explanation reveals
chat the word Karai has a wider connotation which requires an in-depth
study.

Mankind has passed through several steps in the evolution of civili-
zation consisting of two main stages namely of food-gathering and
food-producing. During the food-gathering or hunting stage itself social
groups or tribes emerged. At this juncture mankind was faced with
a problem as to how the gathered food or booty was to be apportioned
among the members of a particular group or tribe. Particularly, when
the booty was an animal there would be a clamour for the nicer parts
from all sections. Though there emerged the group leader, the future
king, who supervised this distribution work was confronted with the
need for a device by which equality could be maintained. The answer
was the 'casting of the lot'. The booty was divided into equal parts
depending on the number of members in the group and the shares
were allotted by a system of leots. Thus, the system of lots was
invented to maintain impartial distribution of the booty without causing
any friction among the members of the group or tribe. This device
persisted even in the later stages of the history of mankind.?

When a tribe migrated from one place to the other, land in the
newly-occupied area was divided among the members by this system
of lot. In this- connection, we can cite the Biblical reference to the
migsation of the tribes of Israel to the Promised Land and the method
by which land was first distributed among the members. It is ordained:
"Notwithstanding the land shall be divided by lot: according to the
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names of the tribes of their fathers they shall inherit. According
to the lot shall the possession thereof be divided between many and
few".3 That the division of land was completed is referred to as:
"By lot was their inheritance, as the Lord commanded by the hand
of Moses, for the nine tribes, and for the half tribe".’

Among the Romans there existed a practice by which meals was
alloted by the draw of lots, after everything was decently arranged?
Similarly, among the Greeks booty was distributed in the same way.
The Island of Rhodes was alloted to Helois as his lot. The act of
drawing lot was known as Moirai', and there emerged a deity by
the name 'Moirai' (Goddess of Fate), governing the fortunes of the
people.® Since the draw of lot was beyond human control, it was

regarded as magical and the people appealed to 'Moirai', who deter-

mined ‘each man's lot or portion. In Inaian tradition alse there are
references to deities, Bhaga and Amsa, both meaning 'share', the
economic function of both being comparable to the 'Moirai' of the
Greeks.! Hence, it is not unlikely that the use of lot was in vogue
for the division of wealth among the [ndians as well.

In other parts of the world also, the custom of distributing land
periodically by the system of lots was quite common. During the time
of Chuaesar, this system was in vogue among the Germans, who had
not yet got any fixed settlement, cultivated their fields in common,

. The whole of the land under cultivation, arable and meadows, were

redistributed, not annually, but every three, six, nine or twelve years,
when the entire land was thrown together and parcelled out into a
number of Gewanne soil. Each Gewann was again divided into as
many equal parts, long, narrow strips, as they were claimants in the
group. These were shared by lot among the members, so that every
member received an equal portion in each Gewanne.8

Even today the system of lot does have an important bearing on
agriculture, the use of it being designed to ensure equality or impartia-
lity in the periodical redistritution of cultivable land among the back-
ward peoples surviving in the world. For instance, Lal Denga, the

. then .Chief Minister of Mizoram, is reported to have said that his

government would encourage the cultivation of the soil in permanently
carved out plots instead of the traditional method (called 'zoom')
in- which land was redistributed annualy.® It is apparent that the Mizo
people used the system of lot in the annual redistribution of land.

These collective evidences give us to understand that in the distri-
bution of food, booty and land, the idea of casting of lots was followed
by mankind through three successive stages in the evolution of civili-
zation. Oldest of all was the distribution of food, which goes back
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to the hunting period. Next came the distribution of cattles and in-
animate movables acquired by warfare and loot, the division of land
for the purposes of agriculture, The draw of lot was impartial since
it lay outside human controls and was guarantee of equality.This is
in brief the history of the ancient law of division by the casting of
lots. Now, we can consider the use of this technique in the medieval
Tamil country as revealed in some epigraphs,

First, let us consider the use of lot in connection with land, which
seems to have survived till recently. In the medieval Tamil country
there existed two types of ownership in land, viz. private and common.
Historians have noticed two varieties in the latter category such as
complete ownership in common and part - rotation and part common.
In the first ins..nce the community as a whole owned and cultivated
the common land, each member receiving a share of the produce,.
In the second category, though land was owned by the community
in its entirety, a considerable part of it was distributed to each mem-
ber of the community. The individual had also a share in the profit
accruing from the unapportioned common land controlled by the
community. While land ‘was allotted to the members, care was taken
that land was divided into plots, taking into consideration its fertility
so that a substantial degree of equality to the shares can be maintain-
ed. After a few years, this portion of the common land was again
redistributed among the members.10

That the system of lot was in vogue in the distribution of land
is clearly indicated in some medieval epigraphs. A record of Kulothunga
HI dated in his twelfth year,'! states that "the Punjai and patham
lands in Tiruppalatturai and its hamlets which appear to have been
apportioned (Karaikkuru) individually among the Saliyanagarattar from
early times with their boundaries define, had to be redistributed in
the twelftn year of Kulothunga HI".'2 1t is mentioned in the record
that the shares (Kuru) were assigned by the casting of lot (Karai
olai etutta-pati). This record clearly indicates the existence of the
system of periodical division of land by the draw of lot.

Another record of the same ruler'3 jated in the twenty fourth
year, also lends support to the above view. It is stated in this record
that land was assigned to hundred temple servants (Antars) for render-
ing some specified services in the -temple. Since the land was not
properly distributed and every year there was redistribution, there
arose quarrels among the temple servants with consequent loss of
interest in the cultivation of land. Hence, the land was distributed
among the temple servants properly according to the orders of the
deity. In another instance it is stated that the land was one fourth
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of the individual's share, which was part of one among the four divi-
sions of land (karai) owned by their group (Enkal kani) 14 The above
instances reveal that a tract of land held in common by a group was
called Karai (share) and the system of demarcating land into several
such shares was known as Karai-kuru, while the draw of lot for allott-
ing the share to a group or an individual was call~d Karai Olai etuttal.

This system of Periodic distribution of land by the draw of lot
. was in vogue in the Thanjavur region till recently and has been descri-
bed by Stoke in detail.)S A village in which this arrangement was
followed was known as PasunkarailSor Kareiyid village. The process
of division took place before the seed was sown in June-August. The
lands of a village were to be divided into so many shares, these again
were embodied in four Karais, The names and extent of the fields
composing the Karai. were written seperately in four palm-leaf pieces
called Karaiydlai.Four other small slips containing the names of the
Karaikaran i.e. leader of a group were also prepared. All the eight
slips were placed on the ground. A child was asked to pick up a large
and small slip at a time. Thus the Karai (share of land) and the Karai-
karan (the leader of a group that was allotted a particular Karai)
were chosen. It is interesting to note that the same terminology,
Karai olai., which we find in the medieval epigraph, cited above, was
in vogue in the Kareiyit system of later periods.

Epigraphs reveal that the system of casting lot was followed in
other walks of life as well. For Instance, the right to performm pujas
in a temple was usually allotted to a group of Brahmins and a member
of a particular family in the group was to perform the services during
the specified period in a year. It is obvious that the draw of lot was
used for earmarking the specified period in a year assignable to a
family or individual in a group. This is hinted in a record of Kannara-
deva who won Kanchi and Thanjai that the donor of the perpetual
lamp was a certain Baladevan, the Karai Utaiyan of the temple:'?-
In another instance'®it is mentioned that the sale deed was written
by the order of an individual who was the chosen person (Karai pariccu
pattul, This is very clearly revealed in another record, in which ‘it
is mentioned that lot was conducted (Karaiyittu) on the order of the
sabha, and a certain Peralattur Narayanan was chosen (Karai pdntu)
on whose order the recod was written.19 )

It is well known that the system of the draw of lot was followed
in choosing the office bearers of the village administration, known
familiarly as the Kutavélai system. In the Uttiramerur record of Paran-
taka I, which describes the election procedure in detail, the system
of thedraw of lot is referred to as Kutavélai parittal.2%It is mentioned
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in this record that while choosing the representatives for the Viriyams
in subsequent years, the members of the unrepresented Xutumpus
in the previous years should be chosen, In this instance the recora
uses the term Karai parittu to refer to the draw of lot. There is
another interesting reference to the lot system, Karei parittal, in
a record of a Rajakesari.?!It is mentioned that a gift of three Karun-
kd3¢u every year was earmarked for the purpose of rewarding the

person who successtully recited a portion each (turu) in the first section
(m&l patam) and last section (Kilnetam) of Samaveda, to be selected
by the draw of lot (Karai pariccu, on the specified occassion.

The foregoing discussion reveals that the system of the draw of
lot was a device invented by mankind in as early as the food-gathering
stage to maintain equal distribution of the booty and avoid disputes
among the members of a group or tribe. This device was also applied
in later stages in other walks of life wherever the problem of equal
distribution was involved. In the Tamil country also the casting of
lot was followed in various matters of day cto day life which is referred
to in medieval epigraphs as Karai parittal or Karai olai etuttal. In
short the word Karal means share or division by the draw of lot and
this usage forms the basis for the other explanations as visualised
by Winslow, cited above.

FOOT NOTES"
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A Grammar of Dravido
Harappan Writing

Introduction CIYDE AHMAD WINTERS

Scientists have the responsibility to make scholars aware of the
decipherment methods used to assess ancient records. As a regsult
we can never fully understand Harappan society or history for that
matter, without an understanding of the Indus Valley/Harappan writing.
The purpose of this monograph is to help the student of Harappan
writing/history obtain an understanding of the Harappan script and
show them how to interpret the signs.

Harappan writing is written in an aspect of Dravidian similar to
Tamii, This supports Mahadevan (1986)and Fairservis (1986:115), view
that the Harappan language might be related to the Tamil-Kannada
tongue. Moreover Parpola (1986), has also discussed the homonymy
between Harappan signs and Dravidian words.

The Harappan seals are amulets or talismans requesting soi» : form
of blessing for its bearer, from his personal God. These request senten-
ces were formed by a simple verb,or by the addition of introductory
elements. In the Harappan script the same sign can serve both
as a noun and verb.

The discovery of seals in almost every room in many exacavated
Harappan buildings of archaeologists, suggest that the knowledge of
writing was probably widespread in the Indus Valley. This view is
supported by the fact that inscriptions are found on many artefacts
discovered at Harappan sites including pottery, axes and copper plates.-
(Parpola 1975)

2.The Harappan Signs

Although 62.4 percent of the Harappan inscriptions are found on
the seals; the Harappan writing is found on many portable artefacts
from the Indus Valley. They include 272 miniature tablets, 135 copper
tablets, 29 ivory or hone rods, 11 bronze implements and 119 groups
of graffiti.,(Conway 1985)

Out of a total of 419 Harappan signs there are only around 60-70

basic syllabic Harapg{an signs and 10 ideographic signs. (Winters 1987).
The remainder of Harappan signs are conjuct signs formed by the

joining of two or more basic syllabic signs.

This view is also supported by a statistical analysis of the Harappan
signs and their corresponding use in writing seal inscriptions. An ana-
lysis of the Harappan script indicates that out of the 419 Harappan
signs, 113 occur only once, 47 occur gwice and 59 occur less than
5 times. This means that around 200 Harappan signs, many of ihem
ligatures,were in general use.
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This suggest that the Harappan syllabic script may have had many
other signs used in writing inscriptions on perishable items such as
skins, leaves or wood which have now disappeared. The presence of
additional Harappan signs so far undiscovered would explain the lack
of complete agreement between all the letters in the Brahmi semi--
alphabet and the Harappan syllables. (Winters 1987)

The Harappan signs are found on both seals and copper plates/tab-
lets. There are around 200 copper tablets, and 4200 seals. The Harappan
seals have been found at 60 different sites :

2090 Mohenjo-daro 140 Kalibangan
1490 Harappan 83 Chanhujo-daro
240 Lothal 44 from 15 sites in the Near East

400 broken and therefore illegible

The copper tablets were found only at Mahenjo-Daro. There are two
major types of seals, one type is square with a short inscription above
a carved animal motiff. The second type of seal is rectangular and
contains only an inscription.

Sixty percent of the seals are carved in steatite. Ninety percent
of the seals are square, the remaining ten percent are rectangular.

The seals range in size from half-an-inch to around two-and half-
inches. The Harappans perfected a unique technique of cutting and
polishing the seals. The seals have raised boss on the back pierced
with a hole for carrying or being placed on parcels.

The Harappan seals carry messages addressed to their gods request-
ing support and assistance in obtaining Aram (benevolence). (Winters, 1984)

Many Harappan seals were found in a worn condition and show
signs of repair. Archaeologist have found holes on the back of the
seals that suggest that they were tied with string and hung around
the neck or from belts. Some seals may have been put in a small
cases which may have served as amulet holders. (Parapola,1975)

The Indus Valley writing is logo-syllabic. This means that the writing
contains signs illustrating both logograms ( a sign for .a complete
word ) and syllabograms (set of phonetic syllables).

The sound values of the Harappan script and open syllables are

of the CV (consonant-vowel) type and CVC type. The Harappan words
were monosyllabic,
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In the Harappan script there are very few ideographic signs. The
most common ideographic signs are Q Min. and k Al.

The Harappan signs are clear and straight rectangular signs. The
script shows little evolution in shape and style. The average length
of the seal text is half a dozen signs, the longest inscription consists
of 26 signs. (Parpola,1986 : 400 )

3.Phonology

3.1. The Harappan language is a member of the Dravidian group.
It is closely related to Tamil.

3.2. The order of the basic constituents in the Harappan language
are subject (S), verb (V), object (O). The writing system is syllabic,
The Harappan signs are of two basic types consonant (C), vowel(V)
and CVC. In some cases words have the ligature /a/ and /i/ prefixed
to the initial consonant to form the VCV type, e.g., dga 'Mayest thou'
and 'to become', and ile 'in this place'.

3.3. There are five Harappan vowels. The vowels have threefold
distinction of lip rounded and unrounded.

3.4. The vowel in most Indus Valley CV constructions is long,
especially in relation to nouns. The suffixial elements on the otherhand
such as -a.-e, and -i are primarily short vowels. In the Harappan seals
short and long vowels occur initially, medially and in the final position.

3.5.Vowels
High i u ii uu
Mid e o ee 00
low a aa
3.6. There are six positions of articulation for obstruants : labial,

dental, alveolar, retroflex series and velar. The retroflex series compri-
sed a nasal /n/ and a lateral /1/ .The Harappan roots are monosyllabic.

3.7. There are thirteen consonants in the Harappan script.
p t s k
m n (D)
v y
o ()
1

The consonantal system of the Harappan language is as follows :
k-
g- -8
s- -8-
t- -t
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n- -n-

_r.]-
p- -p-

-
1- -1-

(-1)

m-
V-
y -y

3.8 My analysis of the Harappan consonants indicates that k,g:si.
and p» occurs in both the initial and medial positions. The r and 1|
are found mainly in the medial position while m and v occur only
at the beginning of a word, The y,» is found in the initial and end
position, and the phoneme l.occurs in the medial and final position
of Harappan words.

3.9 The Harappan inscriptions are read from right to leftf.
4, Morphology

The evidence of the Harappan script makes it possible to make
statements concerning the morphology of this language.

4.1. The Harappan inscriptions have only one personal pronoun.
Also it did not distinguish the masculine or feminine.

4.2. The Harappan pronouns are independent, The form most-
commonly found is that of the second person singular -i- .The first
and third person pronouns are absent.

4.3. The Harappan roots are monosyllabic phrases or compound
words formed by adding affixes to the underlying position of root.

These compounds can be formed by the addition of a vowel element
or a monosyllabic element.

4.4. In general,” the Harappan language is characterised by suffixial
agglutination. This means that the root morpheme is wsually initiai

in simple words. For example, é 'virtue,

)’\)} td-tu. 'give (continually) virtue’, and % min
M nin zta 'glowing'.

verbs

fL.S. There are two types of Harappan verbs. The first is usually
a simple root. The second type of Harappan verb is a participle.
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4.6. The Harappan verhs are formed by a simple syllable consisting
of a vowel and consonant. The verb is usually combined to a preceeding
noun. This pattern may not always be the rule, because in subordinate
compunds the verb preceeds.the noun. (Winters 1987 )

4.7, The most common verb particles are -i and -& . The 3 particle
means to come into existence, happen, be, be fit, be like, become'.

ﬁU‘) TERRR

Z.L P ZL " - a: ”Nss
"Abundant purity to become (my) Fate",

T Y f Ym

d-ka &I ta Uss tutu alSS

"Give Balance to fhou servant, bring God's justice, much
Virtue to be come (my) Fate"

AF )

"That which is pure excellence to become (my) Fate",

g‘f@ xm) ><{<\

Pa pa -p4 4 mé 3l ippo ti -ti .
“(You art) Indeed the Dispenser of Mercy to all. (You) bring into exis-
tence excellence. Increase now your servant's virtue",

} /‘7 A

‘ %_ i [>q4—‘

" a véy pa pa mi mige koG

Come into existence prosperity. Indeed much eminence (for me Oh

Great) God". f (4 >> U

I uss ms i pad 3 ti -ti
"Thou (art) Fate, Dignity.Thou the Dispenser of Mercy “to all. Bring
about abundant purity".

TG mé a Uss

4.8, The most common verb 'to give' in Harappan was ~i ‘and

/fta .These verb forms were used because the people wearing
the amulets were of a lower status than the gods who they are
requesting blessings from. And as noted by Tolkappiyam , Collatkaram
445-48, the root kotu is only -used when the recepient of a gift is
of a higher status than the giver.
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The other common verb is l ior giveit'. This verb can appear

independently or be appended to a noun. 'For example i-po i

“Thou flourishing condition give it'; |1 po "give a flourishing condition”

an@ &l pa i 'to your servant give knowledge'.

The majority of the Harappan verbs are monosyllabic, These verbs
are usually placed after the noun.

GIVE }/!
/ T
il

~ul sy 84Give (me) rectitude and salvation”.

V ul

me ta, "Give (me) Excellence”

il 37O

o tda veéy -ga appal ti ta
Give (me) much awareness, rightousness, bring me purity".

2 Y

. i.~po ta pa -i s3y s3
"Give (me) a flourshin iti  say
cond ivi .
merit", 8 ttion, do not divide (my) rectitude, (my)

BRING U ~
QW |

iu-imi,_]_a

n A
Thou bring here glowing admiration®
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U Ny

me* -u
"Bring Excellence™

o T

u —th ta ta pd 4
"Bring continously virtue, here thou distribute it."

PR

Po vy pa <1 min ta
"Create prosperity give (it} distribution and illumination".

Blossom () ___J
O L3 A/O

" ka véy Uss min Pukal Uss
Balance blooms God's justice --a shining glorious Fate".

Make é/

CREATE

AS At

tu ga tu vey Uss

59

"Make virtue (my) Fate, to become illuminated to see Balance"

Dispense. 4%,
A AL

P& kumari Uss
"(God) Dispense Kumari (Paradaise) (as my) Fate",
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NOUNS

4.9.Mahadevan (1986a :21), has proposed that thg f‘larr:ﬁape;a roc;it:
2 i i i tica .
basically substantive or attributes in grammatical : .
2;r>zculated tﬁat the nouns (substantives)follow. the ad]ecnve.(attl&putwe
This hypothesis regarding Harappan substantives agrees with Winters
' (1987), coordinate compounds.

4.10. The Harappan nouns are monosyllabic. Some of these nouns.

p '
can also serve as verbs, e.g| | lsay 'to do, create', and []

pu/po. 'birth, to go, proceed’, ar_xd" l ) ti ‘'to see’.,
to experience, purity ,

4.11 In the Harappan language the noun

phrase. To give sense to the noun it is regularl
or plural elements,

4.12 The Hara
as follows :

1.Personal pronouns such as l -1-

Faul |

liu - min-a ,
"Thou bring here glowing admiration".

050 |

i &l ippo thGth
“Thou increase now your servant's virtue"

1Ol

i ta ye
"Thou bring (to me)Elevation"

o)

.1: u 7 sdy ta
"Thou bring here high character continually"

is the subject of the
y suffixed by pronouns

ppan nouns can be classified into three categories




A Grammar of Dravido-Harappan Writing 61

- 2.Nouns denoting quality, state of thihgs, form, etc., e.g.

TRR

) . _ mip -2 ititTmip ta ,
Glowing admiration, much virtue- give it and illumination (continually)’

_— , say mn ta
Rectitude and illumination” or Righteousness Glowing”"

4.12 The negative is formed by adding a particle to the verb.
The negative particle i, is frequently used e.g., ‘

é \p» “todivide, to distribute"

. /& pd ~i }do not divide"

5.Sentence Formation

5.1. The corpus of Indus Valley seal inscriptions used in this paper
.provides a basic outline of the Harappan sentence structure, An
examination of the sentence pattern of Harappan syntax confirms
the view that the Harappan seal script is an aspect of Dravidian not
to different from Tamil. :

5.2. A feature common to the talismanic messages contained on
the Harappan seals is the terseness of expression, which allows consi-
derable grammatical licence, sometimes even ignoring the normal
rules of Dravidian syntax :

god 10 g Ly /
%//{\2 ot U’iuf N

Modeed o1 - Papa tatd -1 e sdy min -ta

ndeed give abundant virtue give it, (and) i ing" i
' . ] ) propriety glowing", (Lit.
"Indeed abundant purity give (and) increase propriety glowigng") g Lt
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5.3 The Harappan seals are amulets or talismans requesting some
form of blessing for its bearer from his personal god, the imparative
mood is used in the sentences. Request sentences are formed by simple
verbs or by the addition of introductory elements.

5.4.The inscriptions are primarily written in the second person
since they are request sentences. Like Tamil cave inscriptions, the
Harappan sentences are substantive sentences composed of a topic
and a comment.

5.5. The order of the Harappan sentence is VOS, The Harappan
sentence has a noun phrase (NP), verb phrase (VP) and article (Art).

As a result the pronominal suffix stood independently. The pronomi-
nal suffixes were a later development in the Dravidian languages.

5.6.Many Harappan expressions are formed by joining two or more
Harappan bases to make compound signs. These compound signs are
compound phrases, The base(s) of these signs represent either a noun
or a verb. Often, the same Yarappan sign can have the value both
as a noun and verb,

5.7.There are three Harappan compound signs : coordinate
compounds, subordinate compounds and synthetic compounds. (Winters
1987). The coordinate Harappan compounds have two parallel elements.
The replication of the same element without change denotes plurali-
zation. Thus the effect is reduplication.

5.8.Most Harappan compound signs- are subordinate compounds.
In this type of compound the base is formed by a noun or verb.

5.9. Below is an exampiér‘ of/ the Harappan VOS sentence pattern.
The inscription is read from right to left, top to bottom.

% NI TINE R
AU RE S S e

Papd tdtie s8y s3y pip-ta
S...

v‘p N‘P Vp Art, NP VP
\ - 1

B | | | \

a a e e ) -

pap tata i i say sav minta

This inscription can be in rpreted as, follow " §

' i ] . s : i

virtue and propriety glowing.’"‘ K ndeed give sbundant .
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The request sentence on the Harappan seals is aimed at the deity
represented by a zoomorphic picture on the seals. This makes for
interesting pattéerns among the many Harappan seals. The Harappan
sentence pattern depends on how the inscription is read. Inscriptions
read from right to left are VOS, while inscriptions read from left
to right are SVO.For example reading from right to left we have:

P U

Po uss sdy sd@y tu-ta

VP: NP VP’ NP NP

po Uss " , say sdy tii-ta

[} . .
'Give birth to Fate, create rectitude (give continually) virtue",
Below we read a seal passage from left to right "

UW‘L’_! <

NP VP NP Art, Art.. VP Np
Uss u tatat -lu i i w3

7" 3 H V
Fate brings greatness in abundance, thou give (me) Balance"
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6.Grammatical Rules Generally

6.1. No examination of the grammar of the Harappan script can
take place in isolation from the research of numerous scholars that
have worked on the interpretation of Harappan writing over the past
20 years. Mahadevan (1986a), Parpola (1979) and Konorozov (1965),
have been concerned with a structural analysis of the Harappan script
and texts. Any decipherment of the Indus Valley script should be in
accordance with many of their findings. The insight of these scholars
helped in our interpretation of the Harappan writing system.

6.2. The Harappan script is read from right to left.

6.3. These signs are of two types CV and CVC. In the CV con-
structions the vowel is usually long in relation to the consonants.
In the CVC class the vowel is short. The suffixial elements on the
otherhiand such as-es -i» -u and -ta are primarily short vowels. The
Harappan writing is monosyllabic. (Fairservis 1986 : 121)

6.4. A few Harappan signs can be read ideographically, since a
few signs represent pictograms and/or logograms which can be inter-
preted as the object it represents, but most signs are read phonetically,
The monosyllabic hature of the inscriptions fits the logosyllabic nature
of the Harappan script.

6.5. The pictograms or logograms are given a phonetic value. Once
this is done, the resulting words are assigned a sipgular cr homophonic
value,

6.6 The most common logograms are % min 'fishjillumination,

glitter' i al 'man] ‘servant'. Parpola (1975) has suggested that

i is also a pictogram and calls it a 'pointed end' *koti/kStu and

assigns it the homophonic meaning kotu/kBtu ' to give, giving'. This
o 2 : . . . :
It most interesting, because it coincides with the actual meaning of

this Sign % ta ’to give"

Harappan Particles

6.7.There are four particles used in the Harappan writing. They

include the interrogative i (y) e 'what, which, and three demonstra-

. . C s
tives : 1 'this' close to the speaker', U u.'this, that' at a
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certain distance from the speaker', and) a ‘that' remote or being
outside of the speakers view.The grammatical examples used in this
paper are taken from among the seals illustrated in S.R. Rao,Lothal
and the Indus Civilization,. F.J.H. Mackey, Further Excavations at
Mohenjorfaro, John Marshall, Mohenjodaro and the Indus Civilization

and M,S, Vats, Excavations at Harappa.
6.8. The l i sign is ligatured to many Harappan signs. This

ligature is the causal particle 2 literally it means 'give it' or 'to

let, permit'. ,
(] Pl
éﬁ Q 11 u—/—"" M

Papa titd < € s3y shy min -ta. "Indeed abundant virtue--give it (to
‘me) (and) create rectitude and glowing propriety". In this sentence

i is appended to the sign LL“'U, L, totd 'abundant virtue', i.e.,

tt[j:‘, ‘abundant virtue give it',

F1N) RHDZ]

a.gpaln— lu min -i u-i sey-ta "Much righteousness let “it shine here
virtue". In this inscription the causal particle < js written inside of

Q m i]_’l,‘i.e '&\ mfr_y—i »

6.9. The Harapp@n conditional particle used in the script is the
suffix ‘.H -e , Wthl’.l is appended to the root of the preterite. This
{1 -e, is usually suffixed to a noun and is used to give the preceeding

word strength.
ﬂLf 2( L_LT_U o T
~. /Y\«A‘ .

ta (r) ya e tu ka vey itu al annal uss. "Ye who binds (man) make
(my) virtue bloom/give rectittde. Manage (your) servant's Fate",

PRI ) TS A

V'ey pue -i mih -1 pu a &] tu a uss 3] pa - tata tu-ta. "Create prospe-
rity, give (me) illumination- a flourishing condition. Come into existence

n G
1 ( )
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%Jé)?jé;{’lnc/\

Ta vev e ta ippo Uss pi -ta. "Give me awareness, give (it) now. Fate

give its distribution ".

56

Demonstratives
6.10. Mahadevan (1986a), in Rule #5, of his proposed grammar

) )
of the Harappan script noted four signs / ! / .{ ) and
which he identified as case markers. These signs are demonstratives

or verbs. The / I (y)e / i ) ‘a -and l) i (pronoun
and verb) can be both a demonstrative and verb.

6.11. There are three demonstratives in the Harappan script. They
are L) u ! i, H e .The U ‘u  demonstrative base

expresses a person, place or thing occupying an intermediate position
neither far or near. Below aic several examples of its use.

(Marshall, plate 'Cll, letter C)

U ita &l pa -a td td. "Brmg here (and) distribute to your servant
a flourlshmg condition and purlty“.

‘

Ta (r) ya i u -td ta. "Ye (who) binds, thou bring virtue here”.

i
6.12. The particle e - ‘which', is also frequently used in the
Harappan writing. It seems that when i\ is used as demonstrative
it is written small, for exémple: (Mackay,plate LXXXv1,n0.68)

U W ek

Ta (r) ya e itu &l kd-ssu *Ye bind (your servant) to that which is
pure supreme God". (Marshall, plate: CV, no.51)
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~ON —
\(/ | ré%"/ NIRRT

Td ta “vey ki e td a  "Virtue. Blossom that which is pure God is’
that which makes (one) pure".

K7

N :
‘ The '’ sign can be read ye, y&, the y is merely an euphonic addi-
tion to the root e.

6.13 The third common demonstrative is \ i» e.g.(Mackay,-

plate LXXXV, no.154)

T ti ti-ssu/T ti td Uss"So much virtue/So much virtue (and) Fate".-
(Mackay,plate XCV,no.443)

Ita i-ssu tata td."Here thou bestow greatness and virtue"”.

6.14. This sign (i), is also used as the past verbal particle,

when not being used as a demonstrative or pronoun,it is also the causal
particle as discussed earlier. (Marshall, plate CVIL,no.128)

ﬁm ‘\{_/ W
Vey -tu td pa -i .- "Blossom that which is pure, do not divide {(my)
purity". :

suffixes

6.15. A common feature of the Harappan inscriptions is suffixation.
Many of the suffixial elements identified by Mahadevan (1986) Rule

= <A -
#7 :?\f "‘r Eagrees with our findings. The Harappans used

non-finite verbal forms (particles and imperatives) rather than finite
verbal forms. The most common imperative suffix in the Harappan

. . . AN
inscriptions is 6’ ~ta ,e.g.,
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PR S

anpal -lu mip -1 u -1 53y -ta.
here virtue !"

68

"Much righteousness,let it shine;bring

TR W e

Papa itdtd e say say min -ta.

"Indeed give abundant increase Propriety
glowing" !

Ko tatz -ta. "God bestow on (me) greatness!"

6.16. Q and D< are signs that can be read -ke, -ge, or

-ka 'to be, to do,' etc.,This is also the imperative or infinitive. This
form was popular in classical Tamil and Malayalam.

6.17. The locative suffix ka8, had three signs in Harappan:

8/ Q ,y/\/? aka, 1is the infinitive- of -the verb 't

become',

1t is added to nouns of quality to convert them into adverbs. Literally
aka, means 'may it that thou will do'. This point is expressed several
times in Vats', sign manual. For example: (Vats' no.10815)

TAK

Aka ta ., "Mayest thou give (Veda)" or Vey ka ta 'Blossom Perfection".

E X o K

Aka vey tu -ge &l agpal -ssu td. "Mayest thou blossom virtue and
righteousness on your servant and that which is pure". (Vats, no. 3170)

o}

—

=

L~ (D)
Ta -é agatd. "Mayest thou give abundant virtue".

The g tu/du sign is also used as a suffix,e.g.,
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S

I al td di“Thou servant to become pure".

Plural

6.18.The Harappan script used several signs to denote the plural.

A common plural sign  was ) a , this i} the neuter plural suffix.
This sign is restricted in use to neuters. It seems that just as this
sign ‘was popular in classical dialects for pluralizing the neuter
compound it was also used by the Harappans, e.g.,

VAN

R

112 mip -a. Brightly Shinning".

6.19,Sometimes the plural is formed by reduplication e.g.,
L1 1y
T

6.20. In other cases the suffix L<{ lu, is used to form the

plural, e.g., ﬁ> /// U & L" N

appal -lu mip -1 u-i sey -ta. "much righteousness, let it shine, Bring
nere virtue!".

tdtd "anundant virtue".

6.21. Another common plural element in the Harappan script is

7 / ;'ga ge. This suffix is usually joined to nasal Harappan signs

such as /Q\ min  and \(é mi-mi "eminance'.
VAR U

‘_)I—po :ﬁ uss( -1 ﬁ!; ;:n‘ln ga Uss,, "Give (me) a flourishing condition,
ring thou (goo ate to give birth to h ht (illuminati
(my) Fate (Wonderful)". ; ation ) make
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A vey pd pa mi -mi ge Ko. "Come into existence prosperity, indeed
much eminance (for me oh) God".

P

Ta vey -ga anpnpal ti ta."Give (me) much awareness, righteousness,
bring (me) purity". Or, Ta vey -ga annal me ta. "Give (me) much
awareness, righteousness, bring (me) excellence".

70

Pronoun

6.22.The Harappan seals are written in the second person. Thus,
only one pronoun affix / i wthou, you-~is mainly used in Harappan
inscriptions.

6.23. In Rule #8, of Mahadevan's grammar he discussed his so
called circumgraph which he read as a plural marker or number, Our

i
findings suggest that the circumgraph sign \ : is not a plural

marker or number. This sign represents the multiple use of the sign
1 as a pronoun 'thou, you' and the verb 'to givel. A substantive is
placed between the four vertical 1i-signs forming the circumgraph.

Reading from right to left preceeding the substantive sign we
have i-i 'thou give', after the substantive the first i is the pronoun
'thou, you', followed by the causal particle i 'let, give it or permit',
at the termination of the substantive e,g.,

X

11 appal 7-i. "Thou give Righteousness. Thou give it now".
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Q. ogorm FTEES shoT T dgiser
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F, Qsrifsoupsnp FTTHS USH ST Fo S SHIEET
D, PWMETHME FITHS UFBESHI Fo SHIS€r

o, SMBIMUD UFPHBHET  Fo S HISET

o1, edlemerwir"(HF Frips usFbSeT In bEHISsT

fijeoresr bs SBjgserri  Guur sisaflsr Qurmsir vy Cwrésd wWHS
Beogaud Qaadasr ammeusw, GHesP Heodmsd QOFidssr onmeusr, O\pLHsL
PoogemnssE Fripsomeas, QUTrgniril oJmeust eTaTNINGHIE o Py omenionyib
@ préspumsog).30

8.1 eusghsmrrest Ganmey

uFHs STuSHd G bCumb Senevselsy  eUFBSHST Sl (PGS EmIo
WrsaT g, misuenl. (Pl bl BISST LT Ssmiuefld@gi areoupt  BgGeu,
DSg_er BUnirGsss Hrmibw wasafisdr  Heotorssiuws FUpSTW  DiewLornTsh
Bevsy_smwrerd ‘Gumguird®  erewdt QUi QumsuGUd, Beud QUMD Faps
pEHw S seuepd ssusslidsiinn . Geusstrig wisor, CGurg wird emeuflsst (parenie S
sug et e purt’ g CeoCui suspBSaiT gL 1k LIPS Sad BT HECS HmISsuLd HeLp 60
aIPSSTEGD. TeTBo, ausrhs srvogdener ‘@Qrrasr’ ear @ meuddgib, bs
o meusdHeoysirGer  Cuirgwrsnyujin 2 sTewL_&HB, Dourg Ceusr HEHTEHES
Bewrdid eusmy wApaflé@in UTrGL(H euFrpssit  Qpt TUBSESTDH ST D
ursoiush L CiuEih  suFBBT  fpLawb LT G  C‘eusrbSIrEsir  Glsray’
P L_Lom (GLb.

smvdHimpudss Geudduist, Qurgielwsd stradrp o Ylayasmersd S
ueatrur(® GONIHEST DG, CoudHuid smev TG CoubBHUSHD  B|ousnsHT &
GSPsEBESD  BroanioreG  goprp Curdimy  Bepssiu@eusT (i,
Qur mefwst ssmev Tt Lig CoudFuwish semsvsmus sTallswwliuhsd wssafleant Gui
urtnf &smsv eUENE 6TEIT M BT, TSI GHDOGPHauri3l orsal g uw
BaPredypr il Bissmsr @SN THSSidSTLL_T5& STovmi9dSatr peot i, st
QT tyQaTsrL. Semevdsit GouB Suwislayid, U HIUEGS FTILIL W  SIVSET
QT gewelsyiLh emeu S Hevtrevor LU, Frsen wssafl_apsirer ‘CGarson’ ‘Gersaif’
AW PLSTRISET T FevlisT (psTaflamaoudd L Ssludin  ursisnsruIGaoCu
Ay rndisefs seoL Quodlss par 32 «Garsud’ FapsAufsL wso susmasluc L. Bahey
ssmerd HFSINESGL plariisst @ bQupd, HHCUTHICY ‘usrps e’ BEpdd
wspid HmHSSL Cupuli. HESpeSmsT Dg CFUISSEMOT LI sUsHET
yfpg &ri(Bib eurpssiray’iL disefi_ b QumiBST . ST Pud  susF b
. $HOLDQUIMID, ‘eUFHSITIH C&TY BLITS0B Cprsds, DS UFTe6a
wretgrdu Swe GOLUSmST SeOFiuBssn CpragLGarGuw sus bt
s g Bapsfow pL.sPorr@rr stord Cararpdpg. Peieusmauish Hiiser
aifisir QFrésf, Garsoth Bl PLSTRISEHD SAPAST auFbSer o Spih Catdb
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Huwspse v ursausmneTuds sLTHSUILH S0 G AT &GHGUT S, OBSTL SSHTVS B0
Bip_smsst Qurgefugd@ s s supBd, DsTeri oy Fiseflsr aflmi
urieusHsir elsmareurs  GoudHissd AoedE o widsiul g.opdss Geusdr(hib
staTugb, Wpsmp prefisd CGeaupst o seleowupd ugrwftsouuph Qupbs b
sL_swmissr (B Qurgieilusd Homedds SeirariuL_eorufeor 6Te6T M S Sah
AL Gupuh B . ;

8.2 anfuri’ L &t AmrLfyeL w sue k6T

wials @reo wrpHfed oL BiGaefisr FuIS e paEesrT & FLmgF Swirsor
Srmfw pLsTRsSEEL ST QFTLiyuBSS GpréaGeusrH. 2-cwrey GsLgib,
BoriQumsaywC  GHECarertes Osreaw® eurphs wiais 10601 & i B6iT
DeupDS Ség Cuibul L OgleSs o HpsdarrCoGuw QuOMIS CIET L. ST 55
S@HSTE, DbESST DS Ogliefsd ssHomwd Sib MFLOTSET  Lwistr QU
wpHuC L pupfeGer swwdE FLBIGsH TR .33 BFFL BIHGT  BEOL (PO DS,
DEG SSPSSLLL L. R_EHFUITL_COSHT LITL OSET 6TETLST 60T w6t b5 &m0
SsHUNH FLoW BLOTRIGATTSD, FLOU BIL SRS TIOD 2 (BUGL peorufter, G
1937 sor smufluded e PUT L (BL.6ST QS ML FLENL W ST ST OT 6UF BB Fo SGHIb G BT dsLs
UL_CeauestiTig W ST@HW. suerts Ceouetry.  BLISHND  Bldda S Heir QBT &dH Hsb
st smemrsny $ G@n(ph LT tor &L 1 Fsiremerwind sush et L iubE p .

1Qsir soeruir i S 63T 6T S pLomiasenarh GleriBi@GauCs Arrifuw udsefissr
aUpSSLT @D, SsumEuTN UFSBHT Pl SQABTL_KGD CUTH (PBOTAISTBL
Fer memrwreny $ FHHUTHD 1Tremarwiri susF heemet G(Heud. Reoeas Card Sy
1ITL_soBemerd QST T alUTS BeniebHhE@HD. TN 6UF b ST UTL_svsaflspid
apSH urisorss (Gerenarwrit sHY Lr_Geor HLG & DT W G FUteumiE e L1
upPw GFrrL oEGerr SEOWBSBOIUGID GO GF5EE5. E)S DS Q- STJ 60T
WrEs GPdd usrhsold Wwsehd arrd urtamns GIIL sori,

“opbd whdumars QsTpGasit
wommsit FQsr yGsur
WS bCsretr HHL(BHET
apads eurssortGeor.” (ssrdsu spwiii, 1. 80)

Bevsurgy, CzriHyiursmiuish DemopLieTor oUFHSHT LUTL_soSaflsT  apsoLh
BulrBss wssargl suful sliumdsit, sufurl’ @ pepSsT. L BIGHSST
FIn9F ST WIBIGET 6TOTLSTaL <y PwI(h o1 peor.

NFBST QL ey UTL eith, Seorsowrd  enfurlBsir B Qp@mhiIEw
OSTL_TUTL WeT T&dE STeorI(hdEsT par, waemgenwt erfgsd GarursHsfl
Gaerfw gpuwi Coflow dLHs s BéE JoL_wi wasefll QFlig Galidd
afpr  euursrs, e wuid @oF PAmeuisend  Heo  eflemerwirt (Hissoer &
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sevorsoor Audehr  perefiameoudGs  ower gt Gerup sallbs o_sn B (HENHwT 4
Q) BT @y 667 mith, DeuHmsiT Gswiby sfswerwITLZ(Bid, aue b ST L_sd (SINT. S
FESO T pib o PLILIHET P&y 3

o Ldssrtiy Syrfuw  wésaflH GimLbUIT 66T soLows T BeoT T 60 uwiuégHuyL s5r
ascremrd sufur® GuHosTsreTiil () aumAEST DSl &evaremord  pybiosvfledt GErmHp
aIFsor g suF BT LTl _svsafiGs g pUILIL_(DSIToT Sl priL ot Geosdwl s
w6y ST fuissr CarHpd LpD Nl BETTE SWBHBGH  (LPY 6UT T 60T susmaUFsh
AUFHBET LT 6O Db aIeireT . e mausoflsst QpHPé @er QuIH LoTRiGs
wrd, oubriissfudfnmECs SetTsTd DaUSTTLr BT DI,  IFBHET UL
sorenor Bulsst CaTPnSHp@ OplieIas soToow OsT(HidAET D, OUL Ssari
@b euphigt sotrerd upPw  geweTw  proomd @eosdwmisepth @Hs
Byt Ciuenl_uiGBWr  Byewinh SHieiT 6 ST

wrged Gareusvsr Qprifuyssr ‘wrgel pLETD SSID UGSUTD g Pl
LBRST per. GaTousvensdt 10T B6d Ser BHL T GSTe0 sTeiouryy Heud 5ST6T 61650
ueng &S someuul . auBewflSRGBT DS M LUTL 6D,

S : ** gmeor TSeor G6oT W sor T G 6ur
ST BHBT HhHTH ST’
LITL6D “asrily sme adlysh BLg.$

Hsm6v ST _1g S H65T (1PEELSTL g
Qo )péar i’ ig.s G&TeUs0sT F 6B
Sussayud pmewd (pC g erBar.
(rarHsu gguii, u, 64)

8.3 euyemrphgtr Weararent s pib ous k% e

sursor Dmé QFPasmerd QETANLDWES UFFSET UTL sLsafsBBES GeT S
ENF  sursor DoITsoWass e yeoluGBS par.  ‘wl L Ssariild SBPpSSSTT S
MUFHSTTL 60, prLU(DEdn Sgl (pSEOTSTeNa, STOHEST DL FEISET LO6H & iF SsiT
sabTiguid BL$H eups Ouilu elrssmer SBP@GLD, UWEID o igF  Fpud
195 GisiT TeDNEGS ST QBT Bom. Hbimer wTETH  HoF  DEBIWEV ZpL6D
smaTd STENSHSS STCWL w1 _ssarining Cpid supg QFeh D euysOrHud
@D SEHD GBI PRI QIS S6T LTL_s0E6T FeveuHpred <y Puwin(p B esr peor 28
STIg. & FUEIGET L0 6OT T B6T L _SSarlimunid GBI Sy Pt SIS HuTsh
SBjsuiseir AP wssemenujh sFwwrel Guenll Ppsliss eupsowrsd S8
s609Eni o ppuF@merss GrFrcily sUFbSs  Uri shaerish urcsorufsrd  sTerd
Q& siT e sLm L.

8.4 asos Gallug sTHUG LTWT WSEHEGS wsCBThs @B SNV, UTTH

QrrioTwaTs SHFEAT ST Prev 15s peuGsur(h efmpiGe GaLum i &siT. §)genesr
Dlg. 3T HLoT &S OarwrGL FUwiorwenTd s sulsd numd e est, QB NS,
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OBEE ST TH D BSTUTSIyRSEBL6ST  QBTL_FyOL W QFI HEeneT U b BT
UTL do@afisy oSS urQueTerard.  eureDuiST  LESTIOT BB BT
Grraeii_h  FUTITATS  STHURTTS  AHDNS  anoudsBssr o sbr Ay miossr,
BrreleTst  FUsGHF QFaTn HRSSTUSGL QT eu s &G J.zoYIRATEE 1))
AT EGUT SHBCT  JBSSST  usFSFT LT sbaarisd s HRssOu (e erer,
AsDF srerprad Ho uri_svsamar Gprassord.

B|BIE BT
“grurer FepsurdTd - Hplg.eor
Br@uwp Gawsmorw!
surufsog Lusr L1 - AGsL L
o dunBso Guire ™’
Biyrsusmredr -
LoTL_QIsOT 60T 67 F RS Mrils - @657 &(F
wsGHaubh Shoousorri? ‘
e efp LpRISHLPSOTST - FiF 53l Hemus
sTsT suF T HHE Q& svdr GL_oBT.
LIS F T

a_siteusrs Tl L rsit - EsrGsed

o 1@ ECsTi QBmUI;

D657 0T susir  H6i A pewws - a(Had(h

Spvevs PHSHauris” (& sr fsuggur, L1, 55)

8.4 siepunwsit eus i 3 edy

wl dseriyy  WyCgsrs v ysmwrd  eufurGi  GHLGL Ssdes5TE
oerengy. SPLUTS srddIdame austGurpis wriffssd ameepmn @sianf
url g sSHuren Cuirgreud. BT snies Fool ‘SIUOTH sursuuid’ QUDDeuUT T HaLd
srewrliupaut. GCaamawrp Garudivasailsy FLmig FeugnGurs ybiosr,
oSrugHri., smrord apgporst Gsumsssiisn 2 BCauplQuIB YTy s Ayt L_tb
Baupssd Buisoy. Fsueusmaudss pguori 2. ool Quipsui Qgiiend < (Hip
Gurg, o>aows IBGCUTH D syetry.luiig S5, UTiISH, ssTers, s
GollenLasdr yifigs WpaBuapmpsd QFnig aupssd. BEHCursrCn wmioTssr
WEBSH i barFin B b HIsunseaTs yips ari(Hss epLILY
Crrésdssssgl.

85 Ozmpe memp eusphzeir
BrliLni somesdr Ogsrifhs@ar® OsriLfy QsrsurL sma. pric i

UrLsbsshid Arrifw pLsTmisend O srfdiyf wr s euuures GarsrGL
PpESYDL GFwsb sersmwond QumBsiTpsar, Qs wEseTTsy 2_enip sl
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CuUIGST LG BT YT Crr  FEBMEVBST  DSUT SEHEGL LIS LI(HLD
ST EDLOWIGET. DpieISDL_ (tplg g HDSS WrsBEais @EHH SMVSST  Byeui
&MY HlapS SR HsL OFUTGLD.

UFHSHT S SHC s Qerifisoapsnp Frips  Bapeysamer  BEpd gueui.
Dsiiaiemaudsd efeusriud P epsiGeury Hapoysemearujin ASHTs@HD aus b sHeir
AU Saafiss atpddeis om s,

Cisrifed wemp eushseait LTML_svsaliG L dseriiy WwHEefls eflsusrw
gpemp&eHd, LsLBaum sumBLILIL L QB susma&EEhd, ‘GUTig wrd’ (eSS TY 55138
apgsBur Beownresflus Fupsriu Dewwliy panpaEeHl edardslin . (Rererer. ol L &
seroyl urgoufiu efeusrw wpsopudst LOGamUL L FLBKGHSST FITY ST WBissT
Asstuppliu@Bsr peor.  Gemer upPuw GpUieySandn  BIOILITL OSEHD o STTLOT
BT merr. @y(H WHSG LrBesmerd FTsGCurg BddHamy ofiiinjssr seytb
ser ety Gurésajd, sy srur g dusne ufspnd Qureddurl B0 ur(Beuri
ST, BSSOSW  LOF HLIGUISOOTLD efler dbimeussr  GILITL 0&6IT. R SHTTEOUTION SF
@HCUTL sbeuFhSHevflsL euepd e UTL v GETHSHS !

S S SETOTL_ T WTLU L e SSLT

Goribusd ST FMmB S SWI_WILF

urlent 0 UrL LT Wwrl e, & - Frur

USIT e J et sul  BysmSOT SU(BHLL’ ' (ssrauguii, u. 74)

Curigwiri oI Hé (psumsudarysst 1BiFClaresr(h Cur@id supdsitd B)eirsouth
QB sorsPssirergy. Curipwiri OGsdiigs o salsepd@GHL, TG HsodI
Beausmev Q&ligs Qupp eowHuGHmeHh oororsriors G pOLCUDADS.
QU P&Gemev, SUIFLILTEDST, GB60 6T 65T USTeuHsODE &1 S Biguld sy b CsrefsL
FHWhgH Oarewr(H Qg  supdsh. Blomer  amlh  euFbBelT L L
G BfdBesr .

Cuns S (Hd I e8SSTTT apsSTmy SUT ePE(SHEMEVILILD
gpsosmevallh gneldaTrelr apsiiml SUIFOUTENsTUHD
s 6T Sr&Qaream® RnsACerr wesdrGemr

DUQY BiE@hBGHF QFuis 19ysaoro_ &7 Gaemid.’

b4

(@7 Heugnuri, U, 76)

L sseriiyll 17 CasxsHsv smsusm_ BaapoGur g, @S S@H UTI_svEemerLs
LT BeusHosss o efiGeusny BuNBliiLg alpdsid. auwielsd T (B Fsveogr UGB
Gui Bfey Geu(heul. DoFEHEGS @aTUL gHUL TS Fopdsapd .5
Franh owlC L aph @l 19557 orenll Jomnd Gis CarBHESLUED. @Uhsul tnd Hemih
Dg.dbs BSTQETTmeut ustauSWITET GF UTL &L UrBeur. gn bt
UTL_so&siT, UFHSHT  UrLsbesit, FBHIL  UTL OE6T  WpSAUNOTE  HBIGL

ure_Cia(Rib.38
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Blies saelés Camtrpw Wadw pbsh eTe Qeusaflsh Armiflws sLsory
UTL_o@sT Djouiser g Qasrifpsery (Gererenflulish  LwsiTUGD & 60T ELWIT (G
Carfhsm5Cs G THr W UTL LEWBESHS SMsvaug.aith QsrHEsTuL (B Djemey
pLswdEisaflp vweTu@Ssiul @, Bar@ HUuri_svser Qsrfinser 5Cs Semsv
HhFrFCsrH wwSTUHRSTD Q@ Fpsd eulL ) GuUrSHaTi|nd @ 6v0Ty &dn. 19w
SrE  @QhE AT .

UFHBHT  m SHL QarfQsPNOule . pL_THISERST  euutsd Gousmeoi)l 65T
Qpridysm_w plLerd@mer GproehGurg Wiefsd smevsr  eufurl®
(Fertility Cult) fpgemerasr, BopGurBausmss sarsfidassrth. ‘Ll eusris
SN BL_OTLOTS Qi S&TC (Rsuser  apsvid Lufsmy  euemd Sauele_  wpig ujGliossr
sLswid  ayBusuigsir  mbiPord. @sarsdt yrresm  sreodHedr  1wp Iy SEssr
DG OUDL TG T EApTT O@Tibevsy 3® auspssr  Fa $HBso  euwmid
Gevar revtn smosuF B aaud Gelrsusmaulsdy Ll isuertd QumaECGeauetr(b sTsdT D By
uL_ & (GOHSCHreT QBT STS BB DSG 6707 s0M1h,

vilisusTd, HHafiss olamerdssd sTaorm g liment ulsd efeurruissr b
GO SinIGMSL UTayH eaupdsh. Srd QT Bpudd  Curgy [Lr(b urLsb
saflspis QS5 CeusdrHsevser QL b QUIPHS 5.4 HHCurasT@p afsusmrud
&SI HTih Py SN suFrbsedt urisvsoflonh HSH@ everth Geuetrig.ls
ur(ie urL_soEst G rQumsed $alf S (P WTSSTGD. CalsTreabrenisd O Smyl
WL QaTL iDL aushssr urL s s_aemarsd sHPiums G
1958 o7 swfufs> G BT S Hed QU BSSITaTCS. G (Housseoileo @I hOUmMID LTL_sd
By Fadi(h o STTenTSHEGHE STLL_oTLD

“SHAD Srower CaQuBIEsT BT SS
Srsow sustorid(n  eFrsLGsur @b

b Bpdsemesw gy snurapsd e
SpTessr  swsurOsmilp G s mHindi.”’

“Apss sHudorwr HSHB s

HHE s QandPHsbgs

COETEgG FoDHSE &P L surSlyr{H

snlg. pwibyfl Gaurwdphay.” (sor oy spuit, 1. 97)

8.6 pewmamsarenas susgmer

UFBFOT Fn G0 UTTOLTSERESES Bensddaranal & HUL SFn1g ul suensuTsh
Dbt DuBHeusstGsy par DIy UF BB, QFsvsornlsir smerr SUF B BT 6T6OILIGOT, H6ir
Smavrefuj st Goremed@UCUTl sofl wrhisait sl UPSs o abreor odu
PEBUMST L PuIHO DDUDLISIT  GolpbS) Blg.H&E, D) %67 T 60 Bieusdr L L. Geu %0607 sout

povadaemar Casrsrpl ury PHECS WPHFDD UFHSE. @ FTTWTIS QU
UTL_8060% &TLLL_60TLD.
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“upPOwpFHB LA - BT

ur &e8GsoMl LG sTIu’s GurGeor sir

CarHHCus aumBHg wpulm - 6Tssr

gisnL_puig gren g Cerons mevsor@r.”’ (Fordsuggut, 1. 97)

(5®: SOTDGOTLD - HOT STRIT - 60T
SISO HOTT ST - STeoflesl STOTT . H60rid)

L GSarL &SI UDPW oL ewflmst, Herenanrd @shedsm m
o S G LpODEST TEOTLRT UHPH HyPeusHHD Qé o &g LTL_sOasir S ST T LOT &
SDLURT DT, BT HigmISSh QFHBES uFFSET UTL OGMET (pe»DriLig. UL
susLeLT (HLD, BjeuDDetTouL) Byt 6 LIUPsbouT (B L L_E&eT NS SemevFOFsvaIi Gsir
sTeor LoHEsLLDApr i s,

9.0 emsrkEmear S Na:ipeyser

BTLTT  SO6VEST WEEET eurpdsmauilsy vwsTuB  ursiTenLotd GG
PP eul hoyth wpdBwGgieueph shdwsirergs. Garuds Hmalpr, sBpf
Fmpricer, sotrenrd bt enfurl (Bé ersomiss, ssmevalprssst, o
ausvBigsT Gyl shsilutisaliler uFbsST gu s @ OHAUDSIGTH. B
BurQ@gsveorh @pbEL soriuEsT Qumub (pSBE SH16UE e BULh DieUPDEST LIS LT
LUD R VT lg WHTS D 6T6TH. L 60 DL Fowmssiiab QUILgg
Gurésraajd QGsusmed sBisansd 2 NFrsdIHDETEa D, 66T g LI IsToT BIGeTIapih
aUFh ST LTl sosenaTiury. wdpdearpsri @uIrCss whkssr,

B s sz, saweanrd eafurl HL T BSeUD OBSTL FLDL W 6 Fw
psoror &G ey LIGTHT DL BTSIr (1p OOT & (% SO (D 61115 ZUSTT 6T Bl H6vbT 60T R HpLDLOSHT
Carudy FLmp Sreomiseaflayh, wWHoD Ssoorerd eufLrC (B e QST
Qa@ribypPs s, Cafdasdwrenrd s edw FLBGsalaud suFpsHssr pHas
aipdson . wasst @ sl dulsryrel INEs s Ssb  QsTibypDE S6d
LB QeupPOupm s fMuleri swg Qeuphé salinfsr HBFg sz @rrd
QLTS UFBSET T SST(HouF. HUCLTrGH Bl LUBD uF b Fflsd B&sS o awel
QFNHS LITL sbEEHd @ 1bGUmIsUSIsT ()., Sebreord syibwsst Carufsvsaist Wl (B
weT® generwy Garufs HmalprSasruBiEalisud euFbST Snddy L GiIm B0
anpdsar G, Ppwg GCpisdisLdr gl ulBaor stsvg @aniuBspey
sTeirm (pewpulGeor aUFBSHT . G&H [l LI(HID,

Fuowl (Sdretemiiupn saps FapsAaaiain susbssr g @pom pre
&eflsv @ EQUDHMY aUBEST DSl SWVANPTESNE 6uF B&H6T T Sgib @ BapFd
wras Gsisos QararsrUuBBSTngG. QURAGWITT &smer 2 i auelors B S HIF
QFeniGuUr Gith uF F&HT e L SSTTH  (perGer g FQFedsuh loFLh By E
a&riiCs @ hQupmister gy, Gusiih Cslwi afipr SsrevBisellant eusBESer Fnd i
A BGuppsIpa (. apuigus Geropu Bamouls B St Papayss e
SNBraCGsy @ 1hGlL BT m6or.
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D13 &S 1L & eir
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10. o sryewrors, eorsr sus b Beofled AL 1b0ugnh

“SHBNBEST ST SigoarsT - &5
OIS GOOTL_1T 65T LI 14 b 1T 63T SSILOT 657
QB NG Hr 19965 -

QoL wE OsrBDS BTt Bjsmoresr

STSTm  uriemeols ur@BGurgl,  EHGeuri SBieyLorsneor s Quuresr gy
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BOOK REVIEW

Title of Book : ‘“The Irulas of the Blue Mountains’’
Author ¢ Kamil V.Zvelebil
Publishers : Maxwell School of Citizenship and Public Affairs, Syracuse

University. New York.

(Foreign and Comparative Studies / South Asian Series 13)
Year : 1988.
Pages : 186.

The author is well-known to Orientalists engaged in Dravidian studies
and, in this instance, the interest of the author in an obscure and out-
landish region of Tamil Nadu makes the theme most valuable and signifi-
cant. Here particular emphasis is given to the Irulas mainly and to other
tribal communities living in the Nilgiris—their Janguage, folklore and myths
in the light of the positive dangers arising out of alien infiltrations.
These dangers stem from the natives of the plains as well as from the
white men (mainly missionaries) who, according to the author, ‘‘opened
the Blue Mountains to our precarious civilization and ruthless exploitation.”

Zvelebil had entered the field of Nilgiris research only after aperiod, nay
a life-time, of study of the language called Tamil, as well as its literature and
culture. The changes brought about by ‘civilization’ has been devastating in
terms of cultures so-called ‘primitive’. What is know as ‘civilized’ man’s attitude
towards time is both neurotic and paranoid but the tribal milieu ‘‘remains an
unalienable part of nature.”” The indictment is brought home that the Indians
from the plains treat the tribals as worse than what their erstwhile white masters
did with the Indians themselves. The author’s indictment is that ‘‘the so-called
primitive tribes are still persecuted in many areas of India.”” Zvelebil therefore
feels that the ‘primitive’ life in the jungles by its very simplicity can be ‘‘the
sort of antidote needed to combat a civilization that threatens to enslave us.”

The greatest dangers to makind’s survival “‘as free and dignified human
beings,”’ he feels are “’scientific and technological accomplishments as nuclear
fission, genetic engineering and sophisticated computers.”

Among the Irulas of the Nilgiris, the author has found through iati-
mate contact, life ‘“preserved, atleast to some extent, in its pristine form and
meaning.”” The missionaries endeavoured {through many devices to convert
the Todas but failed to secure even one. These tribes are strictly vegetarian
herdsmen. They worship the river Bhavani as one of the manifestations of
Sakthi. All evidence points to a Saiva-Vaishnava syncretism among these diff-
erent tribals. The Irulas live in close symbiosis with the entire nature around—
deciduous and ever-green forests, savannas as well as grass and shrubland. In
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the words of the author, it is '“a land of complicated topography.” The people
too speak a language every close to old or middle Tamil.

The Toda language is esoteric, according to the author. The Irulas are
taught Tamil, though, out of school they speak Trula. Their life with Nature has
been communicative of many truths such as are found in the vocabulary of
these primitives that ““all animals are open to truth.”” The more ‘civilization’
grows, the more its superstructure has to rest on untrutk. Though Tamil may
be close liguistically, the distance culturally and socially is wide.

Irula life is tied up with an entirely complicated topography aswell as
variety of flora and fauna. The author says that the “Irulas grow at least 54
species of plants in their garden’ excluding those found wild such as fruit trees,
mushroom, medicinal herbs etc. Due to this reason probably, the Irulas, both

men and women, were found to be ““far more industrious and reliable than
Tamil coolies.”

The author finds the Irula attitude towards sex and love rather similar to
the old Tamil society and differing drastically from that of Hindu India. The
ears of boys are pierced and earings inserted at the age of seven or eight. The
Irula family being patrilineal and patrilocal, the female comes to live in the

husband’s village. Though most marriages are arranged, marriages by ¢lope-
ment are also comimnon.

The language has been influenced mainly by Tamil, Bagada and Kannada,
The language is repleie with songs, riddles, stories and myths. The narrative
element together with dance and music promotes a group feeling of solidarity.

Where religion goes the highest level is conceived of in Parvadi-Paramaciva.
Therafter some elements of Vaishnavism also follow. ‘

The intrusion of the new influences coming from the plains may be said to
have been destructive among all the tribes - the Trulas, Todas, Kurumbas
and Mudugas. In the words of the author, ‘‘Foreign pseudo-revolutionary,
disruptive ideology were imparted into tribal areas which ‘*depleted and deva-
stated the forest, played havoc with the tribal sexual mores and social safe-
guards, and imposed values of Hindu caste-society. Money lenders, peddlers.
merchants, usurers and political agitators followed the contractors®’. (Page 79)

The book is a valuable contribution to the field of social studies and
anthropological research. What influence such exposures can have to any
reversal of present trends and developments is one that is best left out because
everyone knows that these influences are irreversible and the devastation is
entirely writ into the thing called ‘modern progress’,

C. RATASINGHAM
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BOOKS PUBLISHED BETWEEN DECEMBER 1988 AND JUNE 1989

1 Tamil Reader

Dr. S. V., Subramanian

Dr. Jaroslav Vacek

P.N. 143, Rs. 65(- US $ 5, Pages, Vol. I -viii +lvi +136,
' Vol. Tl -iv +132.

This work has been planned to cater the needs of the learners
of Tamil language and literature. In the first volume there is a comprehensive
introduction divided into two parts. The first part gives a vivid account of the
history and conventions of the classical (Carkam) literature of the Tamils.
The second part points out the significant grammatical aspects of the Old Tamil
in the light of Modern Linguistics. This Reader begins with Tamil Texts and
the Transliterations and the Translations of the select Poems of the Carkam
literature in Roman script.

. The Second volume of this publication contains vacabulary of the
literary terms and copious comments on the literary terms and sensations of the
Carikam literature. 1t is worthy to note that it is an outcome of Indo-Czech
Cultural Exchange Programme.

2 Tiraniayvu Anukumuraikal

Editor. Dr. K. Bhagavathi
P.N. 144, Rs.”45, Pages, viil + 416.

This_ work is a compilation of twenty seven papers presented by the
faculty members of the International Institute of Tamil Studies at the Friday
Seminar conducted during the year 1987-1988. The articles cover a wide
range of topics such“as Moral, Psychological, Psychoanalytic, Aesthetic, Histori-
cal, Archaeolog‘ita&_ S‘dciolbgical, Anthropological, Folkloristic, Formalistic,
Linguistics, Stylistic, “Marxist, Reconstruction, and Theory of Genres, Appro-
aches to Literature. No doubt thi,sp_vk?z‘k] will be of immense help to those
researchers who would like to ‘d'q ,Q_reEQércl@_ in literary criticism.

Famil Course Cassettes

Interpational Institute of*Tamil Studies (;ogid'ucts Tamil Courses for
Non-Tamils. In addition to this it has also prepared 6 cassettes for Auto
Instructional Course to learn Tamil. The cassettes contain Written Tamil,
Spoken Tamil and Drill material which are to Je found in the course
Text Book.
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Books Received for Review

1. Krishnameorthi, V. Hemachandra Barua (Tr.), Sahitya Akademi, New

10.

Delhi, 1989,

Kulottungan, K. Pattallikal Parri Anna, Gukan Patippakam, Madras,
1987. '

Kutumiyamalai Sankaran, Kanci Matattu Accacriyarkal Varalaru Catya-
meva Cayate Piracuram, Madurai, 1989.

Pakkiavathy Sankaralingam, Carika Ilakkiyattil Mayil, Ualkattamilk
kalvi iyakkam, Madras, 1989.

Pandurangan, A., Nookku, Tamil Department, Pondicherry University,
Karaikkal, 1989.

Paul Baskar, J. Mathew Francis, I. Curruc cilal valakkukal,
New - Ed Publications, Dindigul, 1989.

Prema Nandakumar, Vituralai, (Tr.), Sahitya Akademi, New Delhi
1989. ’

Sarojini Packiamuthu, Makkael Kural, (Tr.), Sahitya Academi, New
Delhi, 1989.

Sectha Raman, K. S. History of Kolar Gold Fields, Elushun Electronics
Publications, Karnataka, 1989,

Srinivasa Ragavan, T. Sankara Narayanan, S. Kanci Kamakoti Matam
Oru Katiukkatai, Catyameva Cayate Piracuram, Madurai, 1989.
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