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COMPARATIVE DRAVIDIAN RHONOLOGY
AND TOLKAPPIYAM

S.V. SHANMUGAM
1. Introduction

An attempt is made here to study the phonological structure described by
Tolkappiyam, the earliest extant Tamil grammar, in the light of comparative Dravidian
phonology. Theoretically it is the study of the pre-history of a language which
explains the development that has taken place from the parent language to the
daughter languages. Moreover the comparative study of this type would also. be
useful to know the dialectal and the theoretical basis of the grammar.

In general, this type of study involves the comparative reconstruction on the
basis of cognates. The reconstructed form should be able to account all the divergences
found in the daughter languages with the help of ‘kinds and mechanisms of
phylogenetic change which we know to be operative in languages in general” (Hockett,
1958 : 506). As Hockett has noted, ‘to forget this requirement, i.e., realism, is not
just a minor error, it is to abandon the comparative method altogether’. Another
thing to be noted is subgrouping as well as sub subgrouping of the daughter languages
on the basis of degree of relationship among them. This alone would reveal that
the divergence of all daughter languages is not a direct development from the parent
language but by groups which would explain the varying degree of relationship
among the daughter languages.

The comparative Dravidian phonology is somewhat clear and so also pre
history of Tamil language. But there is no consensus about the relationship between
the pre-history of Tamil and the language of Tolkappiyam ,(See for instance,
Shanmugam, 1971 a; Paramasivam, 1980) and hence this paper.

The paper restricts to the discussion of the inventory of pheonemes and the
initial and final occurrence of phonemes. Here again the changes taken place in the
phionetic correspondence are not discussed for want of space and time.

2. Inventory

In PDr. there are ten vowels which are all monothongs (Emeneau, 1970 : 7,
Subrahmanyam, 1983 . 36) and 16 consonants which include six stops, four nasals
(except alveolar and velar nasals) and six semi-vowels according to Emeneau (1970
: 7) and 17 consonants which include the alveolar nasal, according to Subrahmanyam
(1983 : 40).
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For old Tamil and for the language of Tolkiippiyam most of the modern
.descriptive linguists (e.g. Meenakshisundaram,. 1965; 57; Subramaniam, 1962) have
set up ten vowels which are all monothongs and which are same as PDr. However
Tolkappivam has 12 vowels which include two dipthongs, ai and au. Mecnakshisundaram
(Ibid.) has set up 17 consonant phonemes specifically for the language of Tolkappiyam
and many others 16 consonants for the language of the Cankam texts (e.g.
Subramoniam, 1962 : ii, for the language of Puranfntru). But Tolkappiyam has
18 consonants. However, the detailed study of all the Cankam texts and Tolkappiyam
has revealed that there are 17 consonant phonemes (for details, see Shanmugam,
1971a : 33).

2.1. Developments

To understand the developments in Tamil, three things should be noted. One
is the existence of separate graphemes for ai and the alveolar nasal different from
the dental nasal in the earliest Tamil inscriptions which are called Tamil-Brahmi
inscriptions (Mahadevan, 1969). The second is that all the Old Tamil texts including
Tolkappiyam are now found to have been written with twelve vowels ie. 10
monothongs and 2 dipthongs and 18 consonants including the alveolar and velar
nasals. The third is that Tolka@ppiyam has noted that the dipthongs ai is equivalent
to the sequences of a and i (S.54) and a and y (S.56) and the dipthong au to the
sequence of a and u (S.55) only.

As for the vowels, two problems arise out of the above observations. One is why
Tolkzpplyar has included the two diphthongs in the mvcntory of vowels even though he
was aware of their sequential nature and the other is why he has not included the
sequence a + v for the diphthong au. The former reveals his phonological concept and
the latier, the language situation.

2.2, ai

There are a few cases of the sequence of ai in old Tamil. For example,
lyaii ‘having joined Pur, 926

nacau L) ‘having dcswed’ Akam 9.26
If ai is taken as a + i, there will be three vowel cluster of two different vowels,,
(there are three vowel clusters of the same vowel i ‘oh g1r1 fnend’ Tolkappiyam.col..127)
which is not otherwise attested.

Moreover all the words, whether the short closed monosyllabic or long closed
monosyllabic or polysyllabic ending in -ai will have y before another words beginning
with any vowel.

kai+al —  kaiyal ‘by hand'
wlai + @ -~ talaiyal by heag
arivai + um --  arivaiyum ‘thé lady and
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If ai is taken as a + Yy, the first word, which becomes the closed short
monosyllabic word can be interpreted as having the doubling rule as in the case of
other short mongsyllabic words like kal + 3l -- kallal ‘by the stone and the doubling:
in the other two words cannot be explained except by extending the doubling rule
to all the closed syllabic words. But there is not very common in the case of other
consonants. Therefore Tolkappiyar should have taken the diphthong ai as an unit
phoneme. In short, it can be said that Tolkappiyar has not given prime importance
to the distributional criteria but only simplicity in the phonological structure (i.e.,
avoiding the three vowel cluster of two different vowels) and in the morphophonemics
(i.e., avoiding the extension of doubling rule to non-short closed thonosyllabic words
because it is not found in the other consonants),

2.3. au

There arc alapetai with diphthong au, according to Tolkappiyam and the forms
auu and au contrast according to s.766. Therefore au cannot be taken as the sequence
of a and u which will necessitate the recognition of three vowel clusters.

According to the language of Tolkappiyam av means ‘they’ (neu.) (s.604) and
au means ‘interjection’ (s.766), therefore au cannot be equated with av. Paramasivam
has also noted that au and av do not vary in Early old Tamil period but vary in Late
Old Tamil. Therefore the omission of the reference to the sequence of a + v for the
diphthong reflects the language situation of his time. Both of them reveal Tolkappiyar’s
concept of phonology.

2.4. Dental and Alveolar nasals '

The comparatvists do not agree among themselves tg set up two nasal phonemes,
the dental and alveolar nasal in the PDr. The crux of the problem is the contrast of
these two nasals in the intervocal position where the dental is occurring as a non-past
tense suffix, which is derived from -um by Shanmugam (1972 : 80). Because -n- is
occurring as a non-past tense in some of the Central Dravidian languages (Subrahmanyam
1971 : 321) and the derivation of -(u)n from the non-past tense suffix -um occurring
in SDr. languages is unconvincing to him, Subrahmanyam reconstructs these two nasals
to the PDr. But the occurrence of the dental nasal in the word verin ‘back’ is considered
by him a special development in Tamil. Therefore the development of these two nasals
can be explained only when the PDr. situation is clear. However descriptively TolkAppiyam
is right in setting up these two nasals as separate phonemes because they contrast (for
details, see Shanmugam, 1971a). ‘

25. n

The velar nasal is not taken as separate phoneme ecither by the comparativists
or by the descriptive linguists who have studied Tolk@ppiyam and Caxjkam'texts.
Then a question arises why Tolkappiyam has set up it as a separate phoneme. There

R
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may be three possible reasons. One .is that thcee are six stop phonemes. So, if it
* s included in the inventory, there will be six nasal phonemes which will create the
neatness of pattern in the inventory. This would .also simplify the statement of the
distribution as well as morphophonemics. When it is taken as an allophone of /m/,
the bilabial nasal will occur before k and p and there will not be a cluster with
homorganic nasal plus velar stop and hence the structural gap. The recognition of
/i/ as a separate phoneme would fill up this gap and the distribution of nasal cluster
would be simplified. The same argument holds good for the morphophonemic
alternation of /m/ before the stops in non-casal sandhi.

maram + kuritu =3 maram kuritu ‘tree is short
margm + fftu = maran titu ‘tree is bad
maram + c{itu = maranciritu ‘tree is small’, etc.

Here again, there will be regressive assimilation except in the velar stop and
so the recognition of /i/ as a separate phoneme would make the morphophonemic
statement simple that there is regressive assimilation before all the stops in the
non-casal sandhi. T

, In the distribution, all the nasals except the velar have geminated stop. Even

phonetically it was not attested in old Tamil texts. However, Tolkappiyam has
included the geminated in the two consonant cluster. But really we come across -
only in Late Old Tamil, Tirukkural (ehhapam, 251.2) and Cilappatikaram (ihhan
9.38; ibhanam10.49; ehhamam 7.29.2) (Shanmugam, 1980:90). Theoretically the
inclusion can be dome to the concept of descriptive adequacy. This reveals the
theoretical depth of the author of Tolkdppiyam.

3. Distribution

Since there is no problem in the distribution of vowels, the distribution of
the consonants is alone discussed hese.

3.1. PDr.

Subrahmanyam (1983 : 40, 375 388, 419) has observed the following restriction
in the initial ocurrences of the consonant phonemes in PDr.

The retroflex sounds, t,n, 1 and 1 and the alveolar sounds, m, r and I do
not occur initially. The vowels that can occur with R are only a, &, e and less
commonly i and o. Y can occur with the vowels a and & and v with all vowels
except back vowels u, W,0 and ©.

Eventhough there is no specific statements about the initial occurrence of *c-,
Burrow (1947) and Subrahmanyam (1983 : 326), seem to accept the initial occurrence
of ¢ with the following vowel -a.

4
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3.2. Tolkappiyam

There seems to be problems with regard to other consonants except ¢, ¥ and
y and that too about the following vowels and so the statements of Tolkappiyam
with reference to these consonants are noted and historical implication from the
comparative point of view is alone discussed here.

Tolkappiyam states that c- could occur with all the vowels except a, ai and
au, frwith @, e and o and y only with @. But there are words in the cankam texts
with the following initials. The number of words is given in bracket. ca (6) cai-
(4) ira (2) ya (3) yu (3) and yo (2) but of these the native words are with the
initials ca (6), na (3) and ni (2) (for full details, see, Shanmugam 1971 a). On the
basis of the comparative study of PDr. and Old Tamil, shanmugam has concluded
that these forms with initials ca-, »a, and Ti- should have existed dialectally even
in the period of Tolkappiyam. Moreover he has pointed out the possible words used
in the standard dialects for ca- initial words.

Paramasivam (1980) has made a detailed study of native words with initials
ca- and Mi- taking into consideration cognate words and come to conclusion that
ca- words are special developments after Tolkappiyam’s period(p. Viii) and i-
words are due to historical innovation in Tamil (p.x). However he has not attemped
any reconstruction and also not tried to give any explanation for the number of
words with initial ea- in the SDr. languages. Therefore it becomes necessary to
study the problem from the comparative and historical points of view.

3.2.1 ca

Paramasivam has first classified the words in the Dravidian etymological
dictionary (DED) into words found only in Malayalam, words found in SDr. languages
and words found in CDr. and NDr. languages. He has then discussed the 13 words
fould in CDr. and NDr. languages individually and concluded that ‘all thel3 ca-
initial items can be historically accounted for’. This means that ca- forms are not
original but later development. This is not correct from the comparative point of
View,

For example the word cavatu (DED. 1957, DEDR 2356). Paramasivam has
noted the initial t- in this word in Te., Kol. and NK. and occurrence of a. So, he
is connecting it with another old Tamil word tar (DED. 2586, DEDR. 367). This
means he assumies *-t as the original consonant. The long vowel in CDr. is due to
the metathesis and the long vowel cannot be taken as original. Te. tadu clearly
shows the metathesis. Since both the forms are found in SDr. and CDr. both these
should be reconstructed to PDr. The comparativists take c¢- as original and t- as a
sporadic change in many Southern and Central languages (Subrahmanyam 1983 :
321) because the variation is found only in ¢- words and in t- words. Moreover

5
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the ta- form is not in any of SDR. languages and so c¢- should have existed in
PS Dr. languages, and from that only, old Tamil should have inherited. Therefore
cavatu form should have existed dialectally in Old Tamil period.

Ta. calli (DED. 1966, DEDR. 2381) seems to be related to Te. cilu (DED.
2114, DEDR. 2566) and hence ci- is considered as original by Paramasivam. But
the cognates of calli is found in SDr. and CDr. but the cognates of cilli is found
in SDr. only and that too Ta. and Ko. only. The usual principle of the comparative
grammar is to reconstruct the widely prevalent form to the parent language and
other form to a sob-group. Therefore *calli has to be as PDr. form and cilli to
proto Ta. Ma.Ko.To. groups and not even to PCDr. Linguistically there is another
problem. a2 > i after c- is more natural and not i > a after ¢. This is one of the
principles to be followed in the prehistory (see the introduction). Therefore ca- is
original and that is retained in Tamil. The non-attestation of this form is to be
explained only as dialectal. Therefore Paramasivam’s statement that ca- forms are
found in SDr. and CDr. languages are not original, is not correct.

46 ca- items which are found in SDr. only are considered to be ‘a special
development in Tamil’ by Paramasivam. Since the forms, Ta. eakkali ‘flatten’ (DEDR
2271), cakkai (DEDR. 2276), cattai ‘jacket’ (DEDR.2310), carakku ‘goods’ (DEDR.
2353), cavattu ‘destroy’ (DEDR 2387) are found in most of the SDr. languages,
they have to be reconstructed to PSDr. with initial ca-. Therefore ca- forms in those
words in Ta. are inherited and not innovated. This means that this cannot be
considered as a special development in Tamil. They cannot also be considered as
loans in Tamil from other SDr. languages.

The next question arises why these' forms are not recorded in Old Tamil texts
and also included by the grammar. As already noted, these forms should have been
considered as dialectal forms and hence not used in the literary language. In this
connection, it should be pointed out that the dialectology as a separate subbranch
of historical linguistics was developed only because of this reason. In all languages,
many forms which are archaic are found in the colloquial speech and they are not
at all recorded in any texts. Therefore it is not surprising that many ca- forms are
not recorded in Old Tamil texts. However a few forms like cavattu, camai are
found in Old Tamil texts. (Shanmugam, 1971a : 41).

3.2.2. ra

There are five words with initial wa (DEDR. 2901 to 2905); but of these, there
is only one word without a/e alternation and it is found additionally i Mal. only i.e.,
Ta. mali ‘coldness’ Ma. (DEDR2905). The other four words are attested with ale
alternation and also in SDr. and CDr. languages. Paramasivam noted that the B/n alternation
cannot be ascribed either to the Proto-Tamil or to the pre-literary Tamil stage since its
very origin and spread is, so to say, historical (Paramasivam, 1980 : 1). This is not

6
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correct because, unless ® is reconstructed to account the alternation ale in a natural way.
. For example. Ta. itself has the forms frantu fantu and Wentu for crab. (DEDR.2901)
Moreover Ka., Te., and some other languages have mmal e-. These forms can be explained
only if *hantu 1s reconstructed to PDr. Then, nentu can be explained as a vowel
palatalisation and flantu as depalatalization of consonant. Both these changes are atiested
to many words in Tarml But, on the other hand, if nantu is reconstructed to PDr., the
palatalisation (n > lr) cannot be explained by a natural process and so also a>e change.
Similarly nentu is reconstructed. a > e and i > n changes to account nantu and hantu
cannot be explamed That the reconstructed form should be as such to account the other
cognate forms with the known phylogenetic changes. This is one of the principles to be
followed in the prehistory study, as noted in the introductions. Similarly in the case Ta.
words, namili and naviram ‘peacock’., Ra- has to be set up o account the cognate
forms. Therefore na cannot be considered as historically develoed, but only considered
to have existed in the PDr. itself.

3.2.3 ni

*m- has to be reconstructed to the cognates of Ta. ninam ‘fat’ (DEDR. 2921),
nimir ‘to be straight’ (DEDR. 2922) and it should have existed in pre Old Tamil
because the words with mi- are recorded in the Old Tamil texts.

Therefore the omission of the initials ca-, ha- and ni- by Tolkappiyam and
the attestation of some words with these initials imply that the dialectal basis of
Tolkappiyam was some what different from' the Old Tamil texts. Otherwise, the
Cankam poets should have used these words as dialectal words for which even
Tolkappiyam has given sanction theoretically by including ‘ticaiccol’ ‘dialectal words’
as one of the four type words used in the literary composition (Tol.s. 395)

The omission of the initials ca-, na- and ya- by Tolkappiyam seems to have
some structural basis also. So far as ca- is concerned, there is atleast one case
where the sequence is not. permitted paradigmatically. For example, there' are
monosyllabic verbs with long vowel which become short in the past tense forms.

v@ - vantu ‘having come’
@ - tantu ‘having gz:aen'
V€ - ventu  ‘having burnt’
- nontu ‘having suffered ‘
But the past tense of the verb c¢a ‘die’ is not cattu which is found in many
other languages including Ma. but cettu in Ta., and hence the restriction of the

sequence of ca- is confirmed. Similarly the first person pronouns, yan ‘I’ and yam
‘we’ have the oblique forms en- and em-, respectively.

7
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But the oblique forms of nam ‘we’ Tan ‘he/she/it’ and tam ‘they’ are mam-,
tan-, tam-, respectively. So, the change of a e and loss of inital y-, in the first
person pronouns noted above, show that the sequence of ya was not tolerated not
only in Ta. but also in other Dravidian languages and hence the *yan and *yam
had first changed into *yen and *yem due to 8 e sound change before palatal
consonant and then 10 en- and em- by the loss of y-. The loss of intial y- should
have started in pre OTa. in the word al ‘rule’ which should have developed from
PDr. form *yal (DEDR 5157) and continued in more number of words like yaru
‘river’ @ru yamai ‘tortoise’ amai in OTa. (Shanmugam 1971 (a)). Therefore, out of
three palatals ¢, n and y, two consonants ¢ any y have structural restriction for the
occurrence with the following vowel a. Since the structural restriction of the occurrence-
of ca- and ya- is found in Tamil even in the synchronic level, Tolkappiyar should
have omitted the occurrences of vowel a- with the above three palatal consonants.
This, in a way can be taken to imply the concept of neatness of pattern.

4. Finals

_ InPDr, three nasals, m, n and n alone occur finally. According to Tolkappiyam
five nasals, i.e., except B could occur finally. Moreover, Tolkappiyam observes thg
number of words with the finals n and @, i.e., n with two words (b.79) and 7 with
one word (5.80). Tolkappiyam specifically mentions the word verin ‘back’ and so
the commeniators have given porun ‘be similar’ as another word with final -n. wriii
is the word with final ©. Therefore the three words verin, porun and urin should
be studied comparatively to understand the historical development of fian] nasals.

verin has cognates in other Dr. languages (DEDR.5458) and so, it has been
reconstructed as *verim (Shanmugam, 1972 : 82) in PDr. The existence of free
varying forms verin/verik even according to Tolkappiyam (Ss. 304, 301) supports
this. If so, m > n change has to be posited to pre-Old Tamil. It is to be noted that
the sequence-im was not tolerated in Old Tamil and hence in the PDr. It should be
noted that the sequence -im had changed in the second person plural oblique form
*pim which is attested even in Malayalam, into n > m in Old Tamil. Similarly
the non-past tense form of the appelative forms like perum ‘big’, arum ‘rare’ should
be derived from *perim, *arim because the vowel i is found in the neuter singular
forms and adverbial forms like peritu, aritu. In the same way, the imperative plural
form -um historically connected with Kannada - im (ma-du-madim ‘do’ ba - bannim
‘come’) is reconstructed as u/fi by Subrahmanyam (1972:493). Since this is connected
with -min suffix by Subrahmanyam himself, the imperative suffix can now be
reconstructed fo *-im only. So, in many cases the final sequence of Pre Tamil-im
has changed into -um and this is one of the pre- historical changes applicable
only to Tamil.
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As for porun, it should be noted that it is grouped under the etymological
item poru (DEDR.454]) which includes porutu ‘unite’, poruntu- ‘agree’ also.
Therefore poru, poruntu, and porutu are etymologically related. There is another
etymological item, poru ‘fight’ equality (DEDR. 4540) where Ta. porunan ‘warrior’
and Tu. porumbata ‘struggle’ Te. porunicu are included.

It is now made clear in the Dravidian comparative studies that it becomes
necessary to reconstruct more than one root to the Proto- Dravidian.

Here *poru can be reconstructed as the ultimate root and this is found in all
the three major groups. *poruntu and *porutu ar¢ found in SDr. and CDr. languages.
The word ending nasal is found in all the three subgroups, ie., Ma. porun, Tu.
porumbata Te. purupincu, Kur. purmna (purmyas), Malt. purme. Here *porum
can be reconstructed. The change of *m > n (dental nasal) is some what difficult
to explain. However the dental nasal is not found finally in any other language; it
should be taken as a special development taken place in the prehistoric period.

urih ‘rub’ is found to have included under the etymological group urai ‘rub’
(DEDR.665) which also includes uraicu ‘rub’ and urincu ‘rub’. There is another
etymological item uri ‘peel’ (DEDR. 652)under which Ka. urmbo ‘luck’ Tu. urumpu
‘tear’ off are included.

*uri can be reconstructed as the ultimate root and it is found in all the three
major groups and *uraycu and found in many SDr. and CDr. language. " urincu"”
are found in Ko. orj * orinju < *urificu, Ka. ujju < *yrinju *urir cu Kod. ojjuni
and Pa. ujip.

The nasal ending from is found in SDr. only ie., in Ma. urum/uram (DEDR.
665) Ka. *urmbu < *urumbu, Tu. urumbu (DEDR.652). Here *urim can be reconstructed
to PSDr. In Ta. *m, has changed into # after i- and in Ma. and Ka., i has changed
into u before - m. Therfore there is no final *-& in PDr. or in PSDr. and the occurrence
of final & should be due to the prehistoric development in Tamil.
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THE DRAVIDIAN LANGUAGE AND THE
HARAPPAN SCRIPT

CLYDE AHMAD WINTERS

There are varying views regarding the identity of the language spoken by the
Harappans of the Indus valley. One group of scholars believe that the Harappans
spoke an Indo-Aryan language. (Renfrew 1987) other reserchers believe that the
Harappans spoke an aspect of Dravidian.

Contrary to the views of Renfrew (1987,1988), most scholars working on the
Harappan script accept the hypothesis that this script is written in Dravidian. This
hypothesis is supported byl) the fact that Dravidian speakers live in Baluchistan,
Afghanistan and Turkestan, 2) the presence of Dravidian loan words in Sanskrit
indicates that Dravidian speakers probably occupied the Indus Vally before the
Indo-Aryans arrived, and 3) the spread of the black and red ware (BRW) pottery
tradition in the Indo- Pakistan area support the Dravidian hypothesis.

Colin Renfrew (1987), suggested that the arguments identifying the Indus
Valley script as a Dravidian language are not convincing and that the Harappans
spoke an Indo-Aryan language. This view that the language of the Indus Valley was
already Indo- Aryan can not be supported by the archaeological and linguistic
evidence.

Dr. Renfrew (1987), hypothesizes that the Indo-Aryan languages were descendant
from a precursor language 'spoken in eastern Anatolia around the time the first
Indo-European languages of the European branch were spoken in central anc westemn
Anatolia. According to this hypothesis Indo-Aryan farmers from eastern Anatolia
were settled at Mehrgarh in Baluchistan. From here Renfrew (1987), believes the
Indo-Aryan speakers migrated into Pakistan and later North India. The Indo-Aryan
languages were, according to Renfrew (1987), later influenced from the northwest
in the second through first millennia B.C by non-LE. speakers.

D’iakonov (1985), on the otherhand believes that the Balkan- Carpathian region
was the Indo-European (I-E) homeland. He believes that the spread of the Indo-Aryan
speakers was not from Asia minor into the Hindukush region. According to D’iakonov
(1985:143), the Indo-Aryan migration was across forest-steppe and decidious forest
zones into the Hindukush.

The Vedic Aryans are associated with the painted Gray Ware (PGW) ceramic
- tradition of northemn India. (Lal 1954) The beginning of the PGW phase has been
extrapolated back to 1000 B.C. (Raman 1978:119).J.P. Joshi(1978), during his excavations
in Haryana and Punjab found PGW dating to 1300-1600 BC. The radio-carbon dates for
PGW s far too late to support an Indo-Aryan hypothesis for the Harappan language.
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B.B. Lal (1963), proved conclusively that the Dravidians were genetically
related to the C-Group of Nubia, given the fact that both groups used 1) a common
BRW, 2) a common burial complex incorporating megaliths and circular rock
enclousures and 3) a common type of rock cut sepulchre: This BRW industry diffused
from Nubia, across West Asia into Rajastan, and thence to East Central and South
India. (Rao 1972:341)

Zevelebil (1972), has suggested that the homeland of the Proto-Dravidians
was situated in the uplands. Due to the genetic links between the ancient Dravidians;
1) the BRW tradition and 2) African languages the probable ancestral home of the
Dravidians was the Saharan highlands. (Winters 1985)

The ancestral culture of the proto-Dravidians was sedentary - pastorl. They
herded cattle, fished and collected grasses for food. (Winters 1985:3)

Ethnically the Proto-Dravidians belonged to the classical mediterranean type
found in the Sahara region around 7000 B.C. (Winters 1985) There was a continuity
and homogeneity of the classical Mediterranean type form Middle Africa to India.
(Nayar 1977) Skeletons of the Mediterranean type found in the Indus and south
India are analogous to those found at Kish and pre-dynastic Egypt. (Lahovary
1957:37)

Fairservis (1986), Mahadevan (1986b), Parpola (1970), Knorozov (1979), and
Winters (1984a, - 1984b, 1987b), have all suggested a Dravidian identity for the
Harappen language due to their structural analysis of the Harappan script. The
archaeological and linguistic evidence supports this view.

The earliest known language of the Iranian borderland is Elamite. Elamite is
genetically related to the Dravidian group.(McAlpinl1981) It illustrates no evidence
of any interaction with the Indo-Europeans. The same can be said about Sumerian.

The Dravidians were probably early settlers of the Indus Valley. Today there
are isolated pockets of Dravidian speaking groups surrounded by Indo-Aryan speakers.
Dravidivan languages are spoken by tribal groups in Gujarat, Maharashtra, Madhya
Pradesh, Orissa, West Bengal and Bihar.

The International School of Dravidian Linguistics claims that 65% of the
tribals in North Indian states speak Dravidian languages. (ISDL 1983:227)

There are islands of Dravidian speakers outside south India which point to
the former presence of dravidians in areas now settled by Indo-Aryan speakers. In
Afghanistan, Iran and Pakistan we find Dravidian speakers. There are over 300,000
Brahui speakers in Qualat, Hair'pur and Hyderabad districts of Pakistan. There are
an additional 40,000 Brahui in Iran, and several thousand along the southern border
of Russia and Yugoslavia. (ISDL:1983:227) Over a million Kurukh speakers lJive: in
Bihar, Orissa and Madhya Pradesh. In addition, 88,000 Malto, live in Bihar
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To compensate for.the adverse ecological conditions the Harappans first settled
sites along the Indus river. (airservis 1987:48)

The Harappans occupied over 1,000 sites in the riverine Indus Valley enviroments
where they had soil and water reserves. The Harappan sites are spread from the
Indus Valley to Ai Kharnoum in north eastemn Afghanistan. In this area today Dravidian
languages are spoken in Baluchistan and Afghanistan.

The Harappans were organized into chiefdoms, between two and five acres
in diameter. (Fairservis 1987) The Harappans were a sedentary-pastoral people
organized into various corporations such as sailor-fisherman, snriths, merchants and
farmers. Harappans also possessed a social technology of writing and seals.

Harappan sites are small and occupy only a few acres with little depth. This
suggest that the colonists settled the area for only a few decades. (Fairsevis 1987:46)
Fairservis (1987:47), has shown that the site of Mohenjo Daro was occuped for
around 200 years.

The Harappan influence also extended into central Asia. (Winters 1988a, 1988b)
In Turkmenia, at Altyn-Depe, Harappan seals have been found. This view is also
supported by the Indus culture colonies in the luzurite regions of Badakhshan.
Henri-Paul Francfort (1987), has discussed the Harappan site of Shortughai on the
Oxus river.

The presence of Indus culture settlements within the lazurite region of
Badakhshan, has led many archaeologists to suggest Harappan control of the luzurite
and the route to the tin and -copper fields of Central ‘Asia. (Brentjes 1983)

There is toponymic and linguistic data which identifies the Dravidians as the
Harappans who colonized much of central Asia to exploit its metals. Toponyms
provide important information about the past. Important topographical features for
large rivers and mountains are very persistent and resist replacement even after
speakers of an earlier language are replaced.

In central” asia the Dravidians have left many place names associated with
mountains and rivers. (Nayar 1977; Winters 1986a, 1988b) The Dravidian languages
are the substratum of the Tokharian languages formerly spoken in Central Asia.
(Winters 1988a)

Brenjes (1983), believes that the Harappans also controled the Persian Guif
routes to Mesopotamia to insure their domenance of the luzurite trade. It is interesting
to note that forty-four Harappan seals have been found at fifteen sites in the Near
East. (Parpola 1986)

Cultural interaction existed between the Harappans and contemporary”
civilizations in the 4th and 3rd millenniun BC. - At this time an extensive trade
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network connected the Proto-Dravidians of the Indus Valley with Egypt, Sumer and
Elam. (Kohl 1978) Vessels from IVBI workshop at Tepe Yahya, have a uniform
shape and design. Vessels sharing this style are distributed from Soviet Uzbekistan
and the Indus Valley. The mtercultural style vessels show clear parallel between
Indus Valley and Sumerian, Elamite, and Egyptian sites.

It is no longer believed by most researchers that Indo-Aryans drove the
Dravidians out of the Indus Valley. The migration of the Dravidians southward from
the Indus Valley was- probably prompted by declining ecological conditions in this
area over the past 3800 years.

The Indo-Aryans probably entered northern India in two waves: a peaceful
infiltration wave between 1300-1000 BC, and a wave of conquest after 1000 BC.
Due to the patterns of Indo-Aryan infiltration and settlement of India, there formerly
probably existed vast bilingualism.

The Northern Dravidian speaking tribes living in highland areas in north
India/Pakistan were probably least affected by floods or increasing aridity in the
Indus Valley. Flooding was major probelm for the Harappans. The recurring flood
waters of the Indus and Ganges repeatedly laid waste to Harappan cities. The
Harappans may have grown tired of fighting the floods so they moved away.

Recent research in the Indus Valley indicates that the Indus River was much
wider and had more tributaries over 3000 years ago. For example, evidence suggest
that the Sabarmati river or one of its branches once flowed: near the site of Lothal.
(Fairservis 1975) This drying up of rivers in the Indus Valley probably caused the
lowland Dravidians to migrate southward. This would explain the spread of Harappan
culture into Gujarat, Punjab, Haryana and parts of western Uttar Pradesh between
1700-1000 BC. The major centres of Harappan habitation in Gujarat were Saurashtra
and Kutch before they became semi-arid.

It would follow from this hypothesis that by the time the first waves of
Indo-Aryans arrived in the Indo-Iranian borderlands ecological conditions had imporved,
and Indo-Aryans began to settle areas formerly occupied by Dravidian speaking
Harappans. Other Dravidian speaking groups living in isolated villages in the Punjab
and Haryana, probably allowed Indo-Aryan tribal groups to settle in their urban
centres. This would explain the association of BRW with PGW in the Punjab dating
to 1000-1300 BC. (Singh 1982:xli) It would also explain-the mention of the highly
developed civilization of the non-Indo-Aryan speakers in the Rg Veda

The second and major wave of Indo-Aryans probably- entered northern India
around 1000-800 BC. This would explain why almost all of the dependable PGW
dates cluster around 800-350BC. (Agrawal & Kusumgar 1974:132)
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The- earliest Tamil speakers probably represented the Harappan
sedentary-pastoral-mining groups which spread across Central Asia and China with
their BRW. V. Kanakasabhai, in The Tamils Eighteen Hundred Years Ago, has
highlighted the entry of Tamils into south India, from southeast Asia and East Asia.
Winters (1985c, 1986), has outlined the dispersal of Dravidians into Central Asia
and China, and their migration into south India after the raise of the Qin and Han
dynasties of China.

The Kannada speakers probably represent the bearers of Harappan culture,
who settled in Gujarat and Punjab between 1700-1000 BC. From these centres they
were pushed southward due to progressive aridity and Indo-Aryan raids.

The recognition that Dravidian speakers probably produced the Harappan seals
suggested the possibility that the comparison of the Harappan script to known writing
systems of the 4th and 3rd millenniums BC could help in the decipherment of the
Harappan script/writing. The soundness of this hypothesis was supported by the
evidence of a genetic relationship between the Dravidian group and the Elamite,
Manding and Sumerian languages and scripts.

Comparative and historical linguistics support the hypothesis that the Dravidian
languages are closely related to Elamite, Manding and Sumerian. David McAlpin
(1974, 1981), has been able to illustrate a genetic relationship between the Dravidian
languages and Elamite. K.L. Muttarayan (1975), provides hundreds of lexical
correspondences and other linguistic data supporting the family relationship between
Dravidian and Sumerian, In addition to this, there appears to be suong genelic
relationship between the Dravidian, Elamite, Manding and Sumerian languages in
grammar, syntax and vocabulary. (Winters 1985d)

Graffiti, on the pottery from Baluchistan agrees with the Harappan signs.
Graffiti is also a regular feature of South Indian pottery of all types found on many
megalithic sites, especially in the southwestern part of Kamataka and the easten
section of Tamil Nadu. The megalithic pottery was found in pit- burials/circles and
round barrows. This graffiti tradition is associated with the BRW tradition.

The graffiti on the BRW also supports the Dravidian speakers as the ancestors
of the Harappans. Lal (1960), illustrated a link between the Harappan writing and
the south Indian megalithic BRW. Lal (1960), found that 89 percent of the marks
agree with the Harappan script.

The survival of the- graffiti/Harappan symbols from the Harappan- Chaicolithic
pottery to the South Indian megalithic ceramics suggest the survival of cultural
elements from the Harappan period to the South Indian megalithic period. (Lal 1960)
These graffiti marks are talismanic symbols engraved on the pottery. (Winters 1984a,

1984b,1987)
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Evidence supporting the Dravidian character of the Harappan script was
discovered by Russian (Knorozov 1979) and Scandinavian (Parpola 1986) scholars
utilizing computers to decipher the Harappan writing and B.B. Lal. Dr. Lal (1960),
after comparing the graffiti marks on the South Indian megalithic black-and-red ware
discovered that the script was written from nght to left. This view was later confirmed
by 1. Mahadevan (1986)

It is clear that a common system of record keeping was used by people speaking
related languages in the 4th and 3rd millenniums BC, from Mesopotamia to the Indus
Valley. The Harappan script is analogous to Linear A, Proto-Elamite, Manding and the
Uruk writing. (Winters 1985c) Fairservis (1986), has suggested a neolithic origin for the
Harappan and related scripts.

Fairservis (1986:106), has pointed out the borrowing of graphemes from proto-Elamite
into Harappan and the common technique used by the Harappans and Elamite to use
afixes, by compounding one or more signs to create new words. In addition Fairservis
(1986), listed 35 signs in Harappan that agree with the Proto-Elamite symbols.

The fact that the Harappan signs share the same sound values as the Manding °
script made it possible to ubtain a phonetic reading of the Harappan script. (Winters
1984a, 1984b, 1987) Parpola (1986), has suggested that the method of equating similar
looking symbols in other pictographic scripts and reading them with their own phonetic
value is a dead end method of decipherment. This may be true in relation to pictographic
scripts, but the Harappan script is a logosyllabic writing system. Thus, syllables which
retain constant phonetic values can be used by different groups to write their own distinct
languages.

This view of a common yllabic script for the Elamites, Harappans and Sumeriang
is supported by the use of cuneiform by different groups in West Asia. The cuneiform
script was used to write many distinct languages including, Akkadian, Elamite, Hurrian,
Hittite and Sumerian. The key to deciphering the world of cuneiform writing was the
fact that each sign had only one value. Deciphers of the cuneiform scripts early recognised
that reading a particular cuneiform script took only the discovery of the language spoken -
by the authors of a particular group of cuneiform tablets. (Pope 1975:85-122) Therefore
the decipherment of the Persian cuneiform script provided the key to cuneiform cognates.
(Pope 1975:188)

In conclusion, the Harappans probably spoke a Dravidian language. The Dravidians
as evidenced by the numerous place names they left in Iran® (Nayar 1977), and Central
Asia (Winters 1986,1988b) and the Dravidian substratum in Indo-Aryan all support the
presence of Dravidian speakers in the Indus Valley before the Indo-Aryan migrations
into the Indo-Iranian borderlands. The dates for PGW support the chronology for the
Indo-Aryan culture in India, no earlier than 1200 BC. The evidence of the Rg veda
would place the upper limit-of Aryans in India to around 1100 BC, or as late as 1000BC.
The Harappan dates are much too early for an Aryan presence in the Indus Valley before
the decline of Harappan civilization.
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THE DRAVIDIAN AND MONGOLIAN LINGUISTIC
COMPARISON

JAROSLAV VACEK

1. Since the publication of Caldwell’s Comparative Grammar of the Dravidian
or South-Indian Family of Languages (1856), a number of linguists have discussed
the problem of Dravidian linguistic links with other languages. There is substantial
bibliography on the topic which may be found in some of the works mentioned
below. In recent years, the problem attracted the attention of S.A.Tyler, K.H.Menges,
D.W.McAlpin, Susumu Ohno and myself. We have little space here to go into great
details of what has been done by the individual scholars. Suffice to say that their
contributions are in a sense complementary - they deal with Altaic-esp. Turkic
(Menges) and Mongolian (Vacek), Uralian (Tyler), Elamite (McAlpin) and Japanese
(Ohno).

It is only natural that research verging on such "unsafe” grounds may call
for criticism, sometimes even severe criticism, while many scholars just adopt a
reserved attitude. The basic problem is not only sufficent and persuasive material
for a comparison and its evaluation, but also the question of the historical links of
these languages. We do not have sufficient knowledge of the "external history” of
thé Dravidian languages which would permit linking them with Altaic. It may only
be inferred on the basis_of archacological evidence which is linguistically rather
anonymous. ’

My material on Dravidian and Mongolian reflects similarities and parallels on
all the linguistic levels -esp. morphology, lexicon and phonetic correspondences.
However, for my taste, the similarities are not sufficiently systematic and therefore
1 think that we have to be very careful in drawing conclusions concerning the type
of relationship between Dravidian and Mongalian. But considering the number of
parallels in lexicon and morphology, it is not probable that they are just coincidental.
Therefore we are confronted with the question in which- way to interpret them -
there are two possible ways: either these parallels reflect an ancient language family
or they are a result of a language contact (possibly mixing of languages) in an
early linguistic area (which might have existed some-where in Central Asia).

2, Finding the lexical and morphological parallels is always the first step in
comparing languages. The lexical parallels (Vacek 1981,1983) represent a great variety
of both individual lexical units and whole etyma. As for the lexical classes, two of
them have not been found similar at all - the numerals and the pronouns. A ‘possible
similarity is the indirect form of the Mo. 1st pers. pron. na- and the Ta. pronoun
nan 1. But it is uncertain. -
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The lexical parallels include over a hundred and fifty verbs and nouns which
are semantically and phonetically either identical or derivable. I have also paid
attention to the semantic aspect of the etymologies. It seems to me that at the
moment the semantic dimension of lexﬂcal paraliels is very essential from the
probabilitic point of view - there may be~coincidental lexical parallels between any
two languages and they may sometimes be very near semantically, but if their number

is sufficiently high, the similarities cannot be considered coincidental.

The parallels between Dravidian and Mongolian include some basic verbs (to
do, to think, to forget, to laugh, to be tired, to say, to open the mouth, {0 bite, to
1est, to cut, to climb, to bend; to grasp, to adom, to fry, to cool etc.), some basic
kinship terms, some words for the parts of the body and a few other lexical units.

Ta. amai- (DEDR 161)
to become still, quiet, be satisfied;
abide, remain

Ta. amar- (DEDR 161)
to abide, become tranquil, to rest

Ta. ahka- (DEDR 34)
to open the mouth

Ta. kala- (DEDR 1299)
To mix; unite in friendship

Ta. tavu- (DEDR 3177)
to jump up, skip over, leap over,
cross, etc.
Ta. tekul- (DEDR 3405)
to be full, increase, overflow
Te. tegu- be finished, ended, die

Ta. meluku- (DEDR 5082)
10 cleanse floor with cowdung
solution, smear as the body with
sandal paste, gloss over

Ta. mel- (DEDR 5077)
to chew, masticate
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Mo. amu-

to rest, ralax; feel contemtment or
Jjoy; be relieved

Mo. amara-/amura-
to rest, relax, feel contentment

Mo. anggaji-
to open the mouth + Mo. onggoji-
to be open, to open

Mo. xoli-
to mix, mingle, blend

Mo. daba-

to climb (over), cross over, ascend,
overcome, exceed elc.

Mo. diigiir-
become filled or -full; fig.: expire,
finish, end
Mo. tegiis- be finished, completed,
fulfilled

Mo. milaga-
te anoint, smear with oil; perform
the ritual of anointing

Mo. mere-

to gnaw, chew
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Ta. appu, appan (DEDR 156) Mo. aba, abu
father father, grandfather
Ta. akka, akkaicci (DEDR 23) Mo. egeci
elder sister elder sister
Ta. kal (DEDR 1479) Mo. kdl
foot, leg leg, foot
Ta. wlai (DEDR 3103) Mo. tolugai
head, top, end, tip, hair head, top, tip

Some of the verbs are represented even in clusters of several etyma (e.g. to
e cold, freeze: Ta. kulir-/Mo. koldu-; Ko.korv- /Mo koOri-; to cut: Ta. ari-/ Mo.
ru-; Ta. kiru /Mo. Eliu_ kidu).

The Mongolian words may not always be related directly to Tamil. They often
1appen to be nearer to the Central or North Dravidian languages both in the phonetic
hape and in semantics. Sometimes we find etyma which are only or exclusively
North Dravidias. Considering the geographical position, this is not too surprising.

Ta._ari- (DEDR 314) Mo. eri- 1/ere- 1.
to know understand, perceive to seek, look for, search, to beg, to
Kod. ari- to find out inquire
Br. hamri-fing to inquire, ask
Ta. @ (DEDR 558) Mo. oxu-
to be glad, pleased, to desire, to have sexual intercourse +Mo.
hanker after ogi- to be animated, lively,
Ko. og- desire strongly sexually optimistic, to jolt
Ta. cey- (DEDR 197) Mo. ki- (Kh. Xij-)
to do, make, create Ka. key- id. to do, act, perform
Pe., Konda, Kuwi ki- id.
Ta. ney- (DEDR 3745) Mo. neke- 2.
to weave, string together, etc. to knit, weave
Kui nehpa to build a fense
Kuwi neh-nai to interweave
Kur. arg-na (DEDR 231) __ Mo. Orgu-/6rgs-
to climb, rise (as sun,moon), to get to raise, lift up

puffed up
Mait. arge to climb
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Kur. alkh-na (DEDR 254) Mo. elegle-
to laugh (at), mock; seduce to poke fun or laugh at, ridicule,
Malt. alge to laugh satirize

Koya nor- (Subrahmanyam 1971,p.271) Mo. nor-
to wash to become wet, soaked etc.

To. nol- to get wet (ibid.,p.48)
cf. Ta. nanai- become wet
(DEDR 3630)

In the Bhong@c_coqe@ngegcgs (Vacek 1981), there are some relatively stable

sounds, among them m,n (Ta. amm3a, ammai/Mo. emege mother, old woman; Ta.,
Ma. neram/Mo. nara(n) sun, time; Ta. n&r/Mo. narin thin, fine).

Initial voiceless stops in Tamil correspond to voiced stops in Mongolian
(tavu-/daba-, tekui/diigiir- above) or to voiceless stops or fricatives (Kal/k$! above;
Ta. karukaru/Mo. xar-a black; Ta. kila-/Mo. kele- to utter words, speak).

Other consonants are less stable. The Dravidian liquids very often correspond
to Mongolian dental stops beside liquids (Ta. maram/Mo.modu(n) tree;
Ta.maruvu-,Pa.mer-,Ga.(Oll.) mar-/Mo. mede- to learn, know, meditate).

Some liquids are retroflex in some Dravidian languages or in all the attested
Dravidian forms (Ta. ul,Kod. oli/Mo.6ri,6ru inside, interior, heart; other Dravidian
languages have 1., Ka. morgu-, Pa. mork -,Ga. mulk-/Mo. morgu- to bow, bend; salute,
pray).

Some intervocalic stops may be doubled especially in the South Dravidian
languages (Ta. kappu-kavvu-,Kod. kabb-, Pe.kap-Kui kappa-, Kuwi kap-, gab-/Mo.
kebi- ruminate, chew, seize with ~the mouth; Ta. kaccu-, Ka.
kaccu- Kol .kacc-,Pa.kacc-,Gakas- etc./Mo. xaza- to bite, gnaw, nibble).

The vowels show a variety of correspondences. Some of them are straightforward
(a-a.i-1), but there is also variation, e.g. Dra - Mo. a,0,6; Dr. 0 - Mo. &; Dr. ife
- Moe Dr. u/o - Mo. & etc. At first sight the number of correspondences of Dr. a
may appear suspicious. On the other hand we may observe a similar set of
correspondences between Sanskrit and other JE languages. I leave it open whether
this typological parallel has some significance.

Each of the phonetic correspondences is attested by at least two etyma, very
‘often many more, the average being threc to four.

In morphology there are some parallcls on the level of the verbal temporal
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Ta. verbal (or adverbial) participle -tu/-ttu -Mo. converb -zu /-cu (with the
same meaning and grammatical funcation)

Ta. verbal noun -tal/ -ttal, Mo. -dala/-tala (D.-L. of verbal noun "-dal/-tal)
and some other forms.

The verbal noun and temporal suffixes appear to be very essential for the
functioning of the grammatical structure of both Dravidian and Mongolian languages.

3. A systematic survey of all the similarities between the two language families
is under preparation. Therefore it may still be premature to give a final verdict as
to the character of their relationship. It is obvious that the parallels are not so
systematic as e.g. those found in the IE languages. On the other hand they represent
more than we would expect if the similarities were due just to coincidence. The
problem requires first of all a possibly complete stock of all the parallels and then
a reconsideration of the methods and criteria to be used in the interpretation of the
material (cf. Vacek 1987).

It is obvious that we deal with a linguistic link of a different order than that
of the IE languages as far as the characier of the relationship and its historical
depth are concerned.

As for the validity of the data we shall have to reconsider the importance of
the various lexical classes (esp. the numerals and pronouns) in the comparative study
of languages. 1 should also stress the importance of semantics in such studies,
particularly if we deal with languages whose relationship is yet to be ascertained.

Without implying that in case of Dravidian and Mongolian we deal with a
language family I should like to stress that we must be completely openminded and
try to see the facts and interpret them properly.

References

McAlpin, D.W.,1981, Proto-Elamo-Dravidian: The Evidence and its Implications,
Philadelpia, TAPS 71,Pt.3

Menges, K.H.,1964, Altajisch and Dravidisch, Orbis 13,66-103 Menges, K.H.,1977,
Dravidian and Altaic, Anthropos 72,129-179 '

Ohno, Susumu, 1980, Sound Correspondences between Tamil and Japanese, Gakushuin
Series of Treatises 8, Gakushuin

Subrahmanyam,P.S.,1971, Dravidian verb Morphology, A Comparative study,
Annamalainagar

Tyler, S.A.,1968, Dravidian and Uralian: The Lexical Evidence, Lg 44, 798-812

VacekJ.,1978, The Problem of Genetic Relationship of the Mongolian and Dravidian
Languages, ArOr 46,141-151

26



The Dravidian and Mongolian Linguistic Comparison

VacekJ.,1981, The Dravido-Aliaic Ralationship - Lexical and sound Correspondences,
Proceedings of the Sth International Conference-Seminar of Tamil Studies,
Madras, Vol.I,159-170

Vacek,J.,1983, Dravido-Altaic: The Mogolian and Dravidian verbal Bases, Journal of
Tamil Studies, No.23,1-17

Vacek,J.,1985, The Mongolian and Dravidian Verb phrase (Its Pattern and the Underlying
verbal forms), Studia Orientalia Pragensia XIV,26-45

‘Vacek,J.,1987, Towards the Question of Comparing Dravidian and Altaic. With Special
Reference to Dravidian and Mongolian, in: Information Bulletin, International
Association for the Study of Cultures of Central Asia, No.13, 5-16 (Moscow)

Vacek,J.,1987, The Dravido-Altaic Relationship, Some Views and Future Prospects,
ArOr 55,2,134-149

27



A TYPOLOGICAL SCHEMA FOR THE
NIKANTU TRADITION

GREGORY JAMES

Peter Mark Roget, in the introduction. to his Thesaurus of English Words
and Phrases (1852:16fn.) added the following footnote to his discussion of precedents
for the lexicographical typology of semantic classification:

The following are the only publications that have come to my knowledge in which
any attempt has been made to construct a systematic arrangement of ideas with a
view to their expression. The earliest of them, supposed to be at least nine hundred
years old, is the AMERA COSHA, or Vocabulary of the Sanscrit Language by
Amera Sinha ... The classification of words is there, as might be expected,
exceedingly imperfect and confused, especially in all that relate to abstract ideas
or mental operations. This will be apparent from the very title of the first section,
which comprehends "Heaven, Gods, Demons, Fire, Air, Velocity, Eternity, Much";
while Sin, Virtue, Happiness, Destiny, Cause, Nature, Intellect, Reasoning, Knowledge,
Senses, Tastes, Odours, Colours, all are included together in the fourth section.
A more logical order, however, pervades the sections relating to natural objects,
such as Seas, Earth, Towns, Planets, and Animals, which form separate classes;
exhibiting a remarkable effort at analysis at so remote a period of Indian literature.

Note: "as might be expected” and "a remarkable effort” - essentially nineteenth-century
Eurocentric perceptions of Indian philosophico-literary endeavour, hardly redeemed
by the grudging admission at the end of the extract, still without concession to the
fact that the whole is "imperfect and confused”.

The Amarakosa, composed perhaps early in the sixth century A.D., is not unique,
but the first of the series of metrical works (kosas) which became the tradition of Sanskrit
lexicography, classical dictionaries existing generally as collections of nouns and
indeclinables, showing .synonyms and homonyms. They were in verse, to facilitate
memorisation, and were constructed primarily to assist poets in composition. There was,
however, a second strand to this lexicographical tradition, founded upon a preoccupation
with religious liturgy, which gave rise to the study of disciplines associated with Vedic
knowledge: that of the nighanu, based on the content and interpretation of the texts of
the Vedas (hymns, prayers, charms, formulaic verses etc., chiefly composed over he final
.two or three centuries of the seconid millenium B.C., and wherein is reflected a pre-Hindu
polytheistic sacrificial religious sysiem which developed amongst the Aryans in India).
The nighanfus were metrical collections of Vedic vocabulary, both nominal and verbal
forms, intended mainly for assisting in or teaching the interpretation of the texts of the
Vedas.
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The nikantus of the Dravidian south are of an alternative tradition, more akin
to the kosas of the Indo-European, in that they were not confined to Vedic sources,
and the coincidence of nomenclature (Tamil borrowing from Sanskrit) must not be
taken necessarily to reflect a coincidence of type, content or purpose of the works
so denominated. Hart (1976:320), writing of the development of Tamil poetry during
the Cankam period (second century B.C. to third century A.D.) avers:

The evidence ... suggests strongly that both Tamil and Sanskrit derived their shared
conventions, metres, and technique from a common source ... Tamil did not borrow
from Sanskrit because many of the conventions appear first in Tamil, the metre
is not native to Sanskrit (but is to Tamil), and the related elements are not identical
to their Sanskrit counterparts. And Sanskrit did not borrow from Tamil because
clearly the Sanskrit writers were not acquainted with the Tamil tradition ...

I suggest that a similar phenomenon obtains with respect to the nikantus.

Whilst the nikantu does not represent the first lexicographic production in
Tamil - the accolade of the first exiant glossary goes to a chapter in Tolk@ppiyam
- it remains the principal style of dictionary writing from the earliest times until at
least the sixteenth century. However, not only in the metrical arrangement of lexical
entries, but also in their lexicographical structure is Tolkappiyam’s influence discernible
in subsequent compositions, in particular in the adoption of the synonym approach:
. a word, followed by a synonym sufficing for explanation of meaning and/or use,
which has characterised Tamil dictionary compilation until the present day (see James,
1989b).

Gold (1981) proposed four basic typological systems for lexical entry in
dictionary classification, cited by Landau (1989:33) as: alphabetical, morphemic,
semantic and haphazard:

The great advantage of the alphabet is that everybody knows it. A morphemic
arrangement, which links words sharing a common form, such as mishap and
happen ... would be of interest mainly to linguists. Semantic arrangements are
employed in some thesauruses that, however also have extensive alphabctic indexes
to refer the reader to the various conceptual categories associated with each term ...

How, then, can the arrangements of the nikantus, the traditional pre-sixteenth-century
metrical lexicons of Tamil, be accommodatcd within this typological schema? They
are not alphabetical; they are morphemic (or grapho-morphemic) in certain sections
only, e.g., onomatopoeic forms, homonyms, they are macrostructurally semantic
(except, perhaps, in thé homonym sections) and microstructurally haphazard as to
entry arrangement. However, this apparent haphazardness merely implies random
entry from a  lihiguistic (semantic- etc.) viewpoint. The content or other linguistic
aspects of the lexical items are subordinated to the suprasegmental demands of the
regularity of rhyme and metre, and order of occurrence is thus certainly non-random
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in this respect. The microstructural randomnes of the nikantus however, is unrelated directly
to the information retrieval capabilities of this lexicon type. The system is only very
loosely structured in the very termg which provide the rationale for its existence.
Qua dictionaries or thesauruses, the nikantus do not fit neatly into any of the
systems posited by Gold, and I would venture to suggest that given the conventionality
of organisation of these works, a specific ‘classificatory epithet is called for, to reflect
the unique features of their composition. '

It is important, perhaps, to distinguish the linguistic (semantic, conceptual,
ideological) or semasiological framework of thesauruses, from the non-linguistic
(thematic, topical, systamatic) or onomasiological arrangement of Vocabularies. The
semantic basis of the classification of the nikantus which modelled themselves on
the first of the genre, Tivakaram, is that of three major linguistically defined
sections: synonyms, homonyms and collectives. Within the synonym .section, there
are traditionally nine or ten chapters (tokuti) arranged hyponymically. Tivikaram
was written in about the eighth or ninth centuries A.D., roughly contemporaneous
with the compilation of non-alphabetical gloss collections (such as the Leiden
Glossary) in Europe. The Leiden Glossary, in fact a collection of smaller glossaries,
represents an intermediate stage in European lexicography between text arrangemient
(the order of entries in some chapters paralleles the order of occurrence of the
lexical in a given text to be glossed and alphatical arrangement (the order of entires
in some chapters is alphabetical, notwithstanding the order of occurrence in the
glossed text). The Latin-to-Old English glossary appended to Bishop AElfric’s
Grammar - a "comprehensive- glossary with a quasi-systematic topical arrangement”
(Hullen, 1989:112) - extant in an eleventh-century manuscript, is much closer in
arrangement to Tivakaram, however, in that, in spite of some inconsistencies.

a sensible sequence of words was attempted by the glosser, ranging from the

universe to the world of human society and activities, the animal and vegetable

kingdoms, and finally man- made objects. This is, in a modest way, an attempt

to recreate the world in words. (Hullen, 1989:113)

No less in Tivakaram composed in this vein - t0 a certain extent with a

different socio-religious world-view, perhaps, but with striking similarities in macrostructural

semantic organisation, itself an interesting phenomenon in the comparison of the

lexicographical histories of Tamil and English, geographically without contact yet

intellecually bound by a common interpretation of perceptions of hierarchies in natural
and spiritual phenomena as well as synthetic artefacts.

TIVAKARAM BISHOP AELFRIC’S GLOSSARY
Tamil Nadu, C8th-9th A.D. England, MS of Cl11th A.D., composition
probably earlier.
c. 9,000 lemmata ¢. 1,300 lemmata
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Semantic classification .i__Semantic classification (in order of
(in order of occurrence) OCCUITENCE)
Teyva-p peyar: names of gods Nomina: God, heaven, earth, mankind.

and hecavenly bodies.

Makkat peyar: names of the ranks Nomina membrorum: names of parts of
and orders of men, and parts of the body. the body; persons and church offices;
family relationships; persons in socicty;
intellectual work; personal characterstics;
natural phenomena, the weather and

Seasons.
Vilankin peyar: names of birds, Nomina avium: names of birds.
beasts, insects etc. Nomina piscium: names of fishes.

Nomina ferarum: names of animals.

Marap peyar: names of plants, trees etc. Nomina herbarum: names of plants.
Nomina arborum: names of trees.

Itap peyar: names of places and countries. Nomina domorum: names of houses,

Palporut peyar: names of utensils, including monasteries and churches;
tools and weapons. utensils for church services, clerical
Ceyarkai vativappeyar: names of vestments etc.; arms, tools, towns, castles,
natural products metals; miscellaneous, including qualities

Panpupparriya peyar: names of qualities. and theological terms.
Ceyalparriya peyar: names of actions

Morphemic classification (in order of
occurrence)

Oli parriya peyar: onomatopoeic terms.
Oru cor palporut peyar: homonyms.
Palporut kuittattu oru peyar: collecives.

Within each section of Bishop AEMNric’s Glossary, the arrangement of the
items is individually haphazard in each sub-group (except the entries under nomina
ferarum, which begin with wolf and lion and proceed in decreasing order of size
of animal): a paradigmatic macrostructure, the ordering of the topics of the whole
glossary reflecting a semantically organised scale within. which the lemmata are
arranged in related sense-groups (the metastructure). Microstructurally, the arrangement
is onomasiological but haphazard.

Gold (1981) does not distinguish easily the levels of structure in dictionary
arrangment in his discussion: Bishop AElfric’s Glossary is semantically classified at two
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levels, but not at the third; Tivakaram is similarly organised, with the difference that
at the third (microstructural) level, that of the individual word entries, arrangement is
not haphazard but referential, govened by the constraints of rhyme and metre, that is,
by other than features pertaining to the lexemic quality of the items entered in each
section. Given the long tradition of the nikantus following Tivakaram, and the conservation
of conventions that have obtained in their composition (discounting their more recent
adaptation to alphabetisation), it is not, I feel, inappropriate to coin a term to supplement
Gold’s schema, which can be used to designate the particular structure to which they
have adhered. My suggestion in this context would be "measured”, which reflects not
only the metrical organisation of the mikantu microstructure, but also the dcliberateness
of arrangement at each of the other structural levels of composition. In particular, it
allows for the intrepretation that the ordering of the individual lexemes depends on criteria
other than Gold’s linguistic ones of graphemics (alphabetisation), morphemics or semantics,
but on those associated with the internal, non-morphemic construction of the lexeme
(number and length of syllables; position and selection of phonological elements etc.),
and permits a less uncharitable focus upon the positive aspects of Tamil nikantu structure
then, for example, that adopted by Roget towards the Amarakosa. )
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THE NOTION OF ARETE (VIRTUE) IN
GREEK ETHICAL THOUGHT IN RELATION TO
ARAM (VIRTUE) IN TIRUKKURAL

A K. ANANTHANATHAN,

I have confined myself to the notion of Aram (Virtue) in Tirukkural and some
Plato’s dialogues and to some relevant questions. But within these limits I have tried to
expound and examine what seems most interesting in Tirukkural and Plato’s central
ethical themes (Aram and Ar€t€) to show to what questions they provnde the answer to
see the similarities and the dissimilarities that appear in Tirukkura] and Plato’s different
dialogues and to assess critically the strength and plausibility of these explanations.

First,] would like to explain their cultural background. What is culture? Culture
has been described by a writer as a "Way of life" as "Sweetness and light", as "Activity
of thought and receptiveness to beauty and human feelmg" These brief descriptions are
sufficient to show the comprehensiveness and the indispensability of culture, for one must
have a way of life, and that way of lifc should be combined with sweetness and light,
with activity of thought, and with beauty and human feeling.

Tamil and Greek cultures are nothing else but their way of life a pattern of
gracious living that has been formed during the centuries of their history. Both
cultures have their worldwide outlook, trade and navigation, the Tamils eschewed
insularity and developed a remarkable universality of outlook and the Ideal of the
expanding self,

Two verses often quoted of Tamil poetry induce one to examine the development
of the expanding self within Tamil culture. A similar idea we find within Greek culture,
through Socrates and Plato’s dialogues. One is a verse from the Puram2 The poem
outlines a philosophy of individual dignity ‘and personal responsibility:

“This world entire is my home,

All mankind my Kinsman,

Nor good nor ill can others do to me,

Sickness and death are nothing new

Elated we are not by success

We fret not in defeat, for

Life is a frail boat in a perilous stream

Following its destined course

Seers divine taught us thus - and so

We marvel not at the great

Much less do we despise the low.”  Kaniyan Punkunran.
(Verse 192 Purananiru)

3
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The above verse sums up effectively the important aspects. of the social,
cultural, religious and Philosophical traditions in Tamil,

'I"lrukkugal_4 also proclaims this truth as a well accepted one. "Yatanum naamal
uramal......... " (T.K. 397). Since all towns and countries are one's own, How may
one discontinue learning until death? The implication of this distich is that since
there are so many different countries, each with its own language and since these
various fields of learning regarding each country are to be investigated, if each
foreign country is to be understood as one understands one’s own native country
and its cultural heritage, the duration of life is so short that one has to continue
learning so long as life lasts.

The attributes of a mature personality are reduced to three by Gordon W.
Allport. The first is the avenue of widening interests (the expanding self) the second
is the avenuc of detachment and insight, according to which the individual sees
himself as other see him (self-objectification) and the third a unifying Philosophy
of life, which gives life an integrative pattern (self uniﬁcation)s. If a society is to
function with energy and success and provide maximum happiness to its members,
it has to be nourished on ideals. It was the fortune of early Tamil society and the
early Greek society to realise that a man or a society without ideals was an empty
shell. T would say that the line of thinking which is the main ethical thread in
Tirukkural and Plato’s dialogues are quite similar. It is well reflected through their
central ethical themes (Aram and AfGte), their respective moral discourses.

Like in the case of Tamils as described earlier the Greek cultural heritage is
also one of the richest culture in the world and in fact indeed constitutes one of
the foundation of western culture. They reveal a marvelous conception of life, gives
us glimpses of a remarkable civilization. Let us turn from the historical Greece to
the Greece that was Plato’s past, from the Greece of the modern historian to the
Greece in Plato’s own perspective, Greece as he understood it, how Greece and
Greek culture looked to him. Now Greece is distinguished among human societies
as one that managed to achieve a remarkable degree of self-knowledge; it produced
a number of men. capable of extraordinary critical reflection upon Greek civilization
and Greek experience, who in the process worked out ideas capable of application
to any civilization, any social experience - ideas of universal validity. These ideas
were developed by thinkers working with particular ways ‘generated by Greek
experience; and of these distinctive ways of thinking the Greek writers in general
ways of Plato himself, were keenly aware. In the last analysis, this was the meaning
they gave to the antithesis between Greek and the "barbarian”.

The Greek tools of reflection formed the ‘central core of Plato’s thinking. They
provided him with certain intellectual attitudes, certain controlling intellectual aims
and values, that the Greeks sought to attain, and with certain basic concepts that
grew out of these intellectual attitudes and aims, There is first ah openness of mind,
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an intellectual receptivity to the wealth of cultural maerials the Greeks had at their
disposal. These materials, they were conscious, exhibited an extreme diversity. Every
element seemed to be there, from the most "primitive” to the most "modern™ drawn
from every great culture in the eastern Mediteranean world. There is no "Greek
view of life" that can be statistically established in Greece itself though there have
been many, and diverse, "Greek views of life" in different societies since.®

There is, secondly, the sense of Greek life and culture as a human achievement.
It had not seemed to the- Greeks a growth or a natural evolution or development.
These ideas are quite alien to the Greeks and their experience. Now this is a
fundamental attitude shared by Plato, and given consummate expression in his
dialogues. The Athenians felt themselves the masters of their social and cultural
material, not constrained by it. They regarded their cultural materials, correctly
according to our deepened knowledge, as richer but as no different from those of
other peoples. The important difference lay in the handling, and the Greeks were
keenly conscious of this fact, of their distinctive way of treating their cultural
traditions.

This sense of human achievement was the basis of the sophists distinction
between "nature” and "art", between Physis and texng. To the Greeks, everything
significant was the product of "art”, of intelligence shaping natural materials; the
city or polis, religion, the moral life, were all products of art. Hence "art” is a
fundamental category in Plato and Aristotle. It led to a concern with the potentialities
of things as intelligence discerns them, with the ends or perfectings of things, with
what man can make of them, if not in practical activity, at least in imagination.
Compare what the Greeks did to the festival of Dionysus, the age old ritual of
fertility, the most primitive of materials. The Christians made out of that ritual
Easter, the supreme hope of escaping from life. The Greeks made out of it tragedy,
the supreme vision of the possibilities of human greamess.7

This same attitude lies at the root of the Greek idea that all activity must
aim at something definite and intelligible. The worst punishment is an activity that
is not art, that continues without end or goal: the labors of sisyphus, the culture
gnawing at the liver of Prometheus. The very idea of infinity, endlessness,
indeterminateness, was intolerable to the Greek mind. Only the finite, the limited,
the determinate, was worthy or divine. Even the eternal circular motions of the
heavens must have an eternal end or goal - the basic conviction of Aristotle’s
Metaphysics. The world to be intelligible must be a process of art, an intelligible
striving toward an eternal perfection and completeness.” Perfection, to teleion, is
completeness, determinateness; finitude, being finished and limited. Thus the circle
is complete, and in that sense perfect.

Modern religious thinking has been dominated by the notion that what can
be grasped and understood is merely natural. Only the unknowable, force, energy,
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the infinite, the unconditioned, only what eludes scientific and rational explanation,
can possess religious value and be trule divine. To the Greeks, the unknowable was
mere chaos, mere formless material, a challenge to art and intelligence, but not the
occasion for religious acquiescence. That which is clearest to intelligence, that which
most fully reveals the intellectual shaping of materials, is most divine. Nature in its
constitution is divine, not because the ways of God are mysterious, and His judgements
past finding out; but because to a discerning mind nature can be understood, as an
orderly process aiming at definite and intelligible ‘ends, because nature can be
understood as the supreme example of art.

This power of man, for the Greeks, was not Baconian, not modem. It aimed,
not at dominion over the forces of nature, but at controlling human nature-at the
Good Life. It was directed, not toward man’s environment the Greeks were content
to take that pretty much as they found it. It was directed toward man himself,
toward self control and self-discipline. It was early embodied in the sayings of the
seven wisemen, who came bearing the first fruits of their wisdom as an offering
to the Gods at Delphi: "Know thysel{”, "Nothing in excess”, "Self-control”, "Excellence
is knowledge". This was why the Peloponnesian war seemed so important, and so
tragic; were the Greeks in the end to fail in their chosen aim? This social experience
is the immediate background of Plato’s dialogues. In them he is endeavouring to
vindicate the faith of Humanism, the faith in the power of man to achieve the Good
Life by human intelligence and art.

A reader of the Plato’s dialogues often comes across the word "Argtg”, it not
only appears very frequently in his dialogues, but also in many different contexts
and connections. It is a weighty and challenging notion - a multifaced one-which
is translated into English variously as A Greek English Lexicon suggests the following:
"moral virtue, forms of excellence, active merit, goodness, good service, good nature,
virtuous, of any kind manly qualities, love the good, God, display of brave deeds,
glorious deeds, wonders, kindness, reward of excellence, distinction, fame, praises
of God worship, to grow in goodness, "the health of the soul”, "knowledge is
ArgE" . One may here observe in passing following the same kind of meanings are
also what the reader of Tirukkural comes across the word Aram. The Dravidian
Etymological dictionary and the Tamil Lexicon suggest as “ethics, customs, Justice,
duty, merit, gift, God, religion, virtue, piety, wisdom".?

When we speak of "virtue", "temperance” and so on in the Greek contexts
we are only using common stock translations for Greek terms. We must not at once
apply all our beliefs about virtue to Plato’s term "Aréte", we use English terms only
roughly equivalent to Greek terms, attaching to them only these senses specified
and suggested in this paper. In the -early dialogues Socrates wants to know what
courage Or termperance, or piety is. These questions are connected because.each is
agreed to be about a "virtue" (Aret€), one of quite a short list of virtues; courage,
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temperance, piety, justice, wisdom; with variations, the list is used several times to
specify the complete virtue of a man. Not everyone agrees that the list is complete
(M. 74a 4-4); but it allows us some rough idea of the extension of virtue. When
Socrates and Plato try to prove that the virtues are all the same; or that each requires
the others, they argue about this list, and suppose that if they- prove that these
virtues are related in the appropriate way, they will have proved all is needed about
virtue.!? First of all, then, we should ask what is meant by speaking of virtue and
of the particular virtues.

Whatever is good (agthon) has a virtue or excellence in a particular function
or role (ergon) (R. 35 3b 2-dl) and Plato’s explanation here matches the normal use
of "Arcte".

[Fer the functional view of Arété and agathon, see M. 72 a 1-5, xen. Mem

382-3.HMI. 372 c6 the passage shows the problem raised by the extension of

the functional view from Arete of a man in general; but unless the extension
seemed natural, Socrate’s arguments would lack the prima - facie plausibility
they are clearly supposed to have”],11

Dogs, horses, athlets can all be good or bad, possess or lack a virtue, in so
far as they are good or bad at what is expected of them, in their particular role
(R.335 b6-c2). However, Socrates is interested in one subset of virtues, those on
his short list. Unlike other Arei€ these are particularly human-not the excellence of
horses or dogs or hammers but !..ong to human beings apart from their other roles
ang [..ictions - not to carpenters or mathematicians as such. These excellences belong
to someone in his life as a whole.

Socrates accepts the standard connection between virtue and doing something
well. A hammer has an excellence when it does well its characteristic activity of
hammering and Socrates infers that a good man has an excellence when he does
well his characteristic activity of living (R.353 d3 - el1). But a clearer description
of this characteristic aclivity raises problems. A hammer is a good one if it fulfils
our legitimate expectations of a hammer and serves the purpose for which a hammer
is used. But it is hard to specify the analogue for men; men are not normally used
1o puiace some definite product, except in their roles as carpenters, doctors, and
so on, who conform to the functional pattern. What are the relevant legitimate
expectations about a man? It is natural to reply that since a man is not used for
other people’s purposes, and his function is not defined by them, the relevant
expectations in this case are his own; a good man will live as his own legitimate
expections of a man requires and his virtue will be displayed in doing this well.
But are they legitimate expectations here which everyone will have for himself?
Socrates tries to find them; he maintains that what everyone wants is some final
good, a condition of "doing well" (eu pratiein) or "happiness” (eudajmonia).12
Someone who acts in the way that achieves this final good is a virtuous man. We
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damage dogs or horses or tools by making them less capable of performing their
functions; but we ‘damage’ or ‘harm’ a man by damaging his interests, failing to
do what is good for him.

Let us now turn to the scene of Tamil. The whole text of Tirukkural in a
sense is about Aram (virtue), in a similar way we may demonstrate these by beginning

to the introductory part on the strength of virtue (chapter 34) on the preamble
chapter occur the following couplets:

“Virtue will confer heaven and wealth; what greater source of happiness can
man possess?” (TK. 31)

“There can be no greater source of good than (the practice of) virtue; there
can be no greater source of evil than the forgetfulness of it". (TK. 22)

"Spotless be thou in mind! this only meriis virtue's name. All else, mere pomp

of sound, no real worth can claim.” - (T.K. 34)
“Needs not in words to dwell on virtue's fruits, compare the man in litter
borne with them that toiling bear.” (TK. 37)

"Only that pleasure which flows from domestic virtue is pleasure; all else is
not pleasure, and it is without praise.” (T.K. 39)

"That is virtue which each ought to do, and that is vice which each should

Shun.” (TK. 40)
"Defer not virtue to another day receive her now; and at the dying hour she
will be your undying frie (TK. 36)

“If one allows no day to pass without some good being done, hzs conduct will
be a stone to block up the passage to other births.” (TK. 3813

Tiruva]luvar (the suthor of the Tirukkural) speaks of virtues relating to the
householder’s life and those relating to the ascetic. It is worth bearing in mind that
although the Tirukkura] analysed into sections and subsections, these are not, so to
say, water-tight compartments. Like Plato’s Justice in the Republic Aram (virtue) is
the main thread too that runs through the text, all the sections in Tirukkura] It is
not as if we have a stratification of society into well - defined classes and mdmduals
labelled as house-holders, ascetics, kings, ministers, friends-good and bad,
women-chaste and unchaste, and so on. It will be strange to argue that because the
chapter on Education belongs to the section on wealth and the sub-section on
Politics-relating mainly to the king or the Ruler, that therefore it does not apply to
subjects or ordinary folk. Likewise, because the chapter on non-killing comes under
the sub-section on asceticism, it will be ill in keeping with the spirit of Tiruvajluvar’s
teachings to say that he exempts householders from the practice of non-killing,
Monarchy must have been the prevailing type of government in Tiruvalluvar’s days.
Hence he speaks-of the qualities necessary for the ruler. But in these days when
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democracy or republicanism is the dominant type of Government the world over,
these qualities are as necessary for the people who, atleast in principle, are the
sovereign, and of whom any individual or group, may be called upon to assume
the reins of Government. Again in the sub-section relating the ministers of the state,
we have chapters relating to Power of speech, Purity in Action, Power of Action
etc. Not only in the event of being associated with Government of one’s country
are these qualities and qualifications necessary for every one but they are also
necessary for that other Government which is the Kingdom of one’s own self. The
body politic is, so to say, the individual writ large. Each individual has to govern
himself, be at once in himself, king, minister and subject.

The Tirukkura] is a book of life-of the whole of life. Chapters on ethics,
politics, economics and human enjoyment are all actuated by one underlying purpose-vi
development of the human personality in terms of love and compassion. The Tirukkural,
is ethics in the sense of a practical Philosophy. -

To understand how a work dealing with ethics and politics may be concerned
with something more comprehensive and deeper, we may recall the words of Sir.
R.W. Livingstone about Plato’s Republic;

“He (Plato) created in the intellectiial chaos of the fifth century a clear and
closely reasoned Philosophy of the supremacy of the spiritual life, out of which
all later Philosophies of the spirit ultimately spring and which most people will
feel to be not only the first but the greatest statement of the belief that the
things which are seen are temporal, but the things which are not seen are
eternal.

Plato lived in two worlds and his intense sense of the world of the spirit
drove him on to create a state in which the spritiual life may be possible on
earth. Hence his masterpiece, the Republic (or the state) into which he put all
his thought on life and Politics and almost all himself - the greatest of all
secular prose works, equally remarkable for the wealth and depth of its ideas
and for the superb literary art which has combined them to a whole. It is
characteristic that its real title is ON JUSTICE - so far is Plato from the
modern view that Politics is not concerned with ethics. The aim of the Platonic
State is to embody justice, the condition of its existence that it should succeed
in the attempt."14

The question, "why this preoccupation with the spirit?” may very well be
raised at this stage. Is not a humanist ethics enough? Why should we talk of the
spirit? The answer depends on what we mean by a human being. If we mean by
a human being just his body - muscles, bones, and glands - even a humanist ethics
is uncalled for satisfaction of physical wants will be all that is necessary. Each one
can go his or her own way, not caring for anyone else. If however, man is something
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more than his body, if he desires other thap the mere satisfaction of his Physical
wants,what is it that will satisfy him? Thus, even those who accept pleasure as the
only thing of absolute worth, are sooner or later, forced to distinguish between
higher and lower pleasures. Intefiectuai pleasures may be rated more highly than
Physical pleasures. Again, granting that pleasure is to be sought is it one’s own
pleasure or the pleasure of others? Thus we seem to be forced from pursuit of lower
pleasures into pursuit of higher ones, from pursuit of pleasure for oneself into pursuit
of pleasure for all. The pursuit on analysis seems 10 be, for living a full or perfect.
life - "to have life and to have it more abundantly™ and 1o share this abundance
with others. But this will be successful only when he recognises the spirit. A total
picture of man includes his body, mind and spivit. Life must include ail these. To
stop at the level of the mind alone or to stop with an enthysiasm for mere humanity
is not to live full life. Life has to be atfeast fuman - no¢ almost buman.

In this context let us consider the fundamental Philosophy of Socrates and
Tiruvaljuvar’s knowledge is a virtue; its converse that wrongdoing can only be due
to ignorance and must therefore be considered involuntary; and “care of the soul”
and "The health of the soul® as the primary condition of living weu SOcratcs says,
that "Justice and all the rest of virtue is knowledge” (Mem. 3.9 5.5

In a secnon (Ch. 36) of 1he Tirukkwral calied "undersianding the truth”.
(Meyyunartal), Tiruvalluvar sets forth the Value of Philosophical inguiry, The
discovery of reality is the main task of Philosophy. The Philosopher ia he who is
able 10 tel} what is real and what is only appareni. It is ignorance that is resporsible
for indiscrimination. Those who are under its sway mistake the unreal for the real;
and as a consequence they become bound to the cycle of births and deaths. Those
who on the contrary, gain the cleag vision of truth are freed from transmigration,
and atdin liberation (Moksa). Error and doubt do not assail them. Thase who depend
for their knowledge on the five sense - organs, and take that knowledge to be the
ultimate, come to no good. The true nawre of things is not obtained through sense
knowledge. The senses are decepuive because they hide the outh in a maze of
appearances. Wisdom or true knowiedge consists in discerning the one in the many,
the permanent in the fleeting, the constant in the changing. It is the way of inquiry
that leads to wisdom. It consists of three Stages: study, ratocination, and meditation.
He who is in quesc of wisdom muast first learn the truth from 2 teacher. Then he
must reflect on what he has learnt. If he merely believes in the teaching he has
received without being convinced of s wuth, he will not gain wisdom, what he
Jearns on suihorisy must Pecome intelligible to him in the light of reasoning. He
cannot stop even here. A theoretical understanding of the truth is good so far as it
goes. But the goal is 1o realise it, to directly intuit it, so that the entire life gets
exalied by U, and there is new life. Such realization is the fruit of contemplation
and meditation. At the dawn of realization, ignorance is destroyed, and one wakes
up from the slumber of delusion. It is only when the truth is realised that one gets
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rid of the accretions of the whirlpool of life its repeated birth and the death (Samsara).
He who has intuited the supreme reality on which everything depends is not bound
be Necessity (Karma), and is not afflicted by the Karma caused misery. He has no
desire, aversion; and so, for him there is not the disease of Samsara. He is released
even while tenanting a Physical body; he is a liberated while also existing in the
world (Jivan Mukta).

In the decade of verses, constituting section 36 paraphrased above, Tiruva]luvar
expounds the essence of Indian Philosophy. Philosophy is not satisfied with the
things as they appear; it probes them with the view to understand their basic truth.
He who rests content with first look of things is not a Philosopher. Sense perception
and reasoning based thereon can yield knowiedge only of the particulars of the
world. In order to gain the wisdom of reality, one should turn to the experience of
sages and saints. it is the study of their teachings that should form the starting point
of the Philosophic quest. But the student of Philosophy is under no obligation to
believe in the truth of those teachings blindly. He must investigate and discover the
truth for himself. It is not the satisfaction of the mind that is the aim of Philosophy.
Philosophy’s goal is immortality. The cycle of births and deaths is what binds the
soul and makes for its finitude. This is caused by ignorance which veils the real
and projécts the non-real. When the intuitive wisdom of the supreme reality is
gained, ignorance disappears and the soul is released from the bondage of finite
life.

Let us turn now to the text of the Greek view and see what influence Socrates
has upon Plato. We shall discuss Socrates view of the soul and his equation of
virtue and knowledge. While it will always be a matter of dispute to what extent
Plato’s Philosophy owes to Socrates there can be no doubt that Socrates was the
source of Plato’s Philosophical inspiration. Plato acknowledges his debt by making
Socrates the principal speaker in most of his dialogues. Socrates was convinced that
it was possible to achieve knowledge by intellectual equation of virtue and knowledge,
which led to a new emphasis upon the place of knowledge in life; people may
think that they know what is conducive to their own happiness and misery but, he
says there are objective standards according to which people can be shown to be
right or wrong in these beliefs. Wrong becomes the result of ignorance and moral
wrong lies in ignorance of these absolute standards. The basic assumption is of
course, that people act to promote their own happiness.

His (Socrates) doctrine of "caring for the soul” stresses the role of knowledge
in a man’s life; to care for the soul is not a question of obeying ascetic principles
or ritual activities but involves acquiring the kind of knowledge which will lead the
knower to a better life. the doctrine that virtue is knowledge is an appeal to the
use of reason in determining our behaviour in making our lives as happy and as
good as possible. Thus Socrates seems to integrate "Psyche” as the emotional
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personality with man’s intellectual capacities. If we are right in this, the doctrine
of "caring for the soul" comes to mean much more than "having a prudent regard
for one’s well being”: it acquires the meaning that man must work towards knowledge
to gain happiness and that a man’s safeguard is his reason. Finally, we may note
that, whatever Socrates religious views may have been, this doctrine of care for the
soul is not based on the hope of rewards after death. It is a doctrine which is
concerned with this present life and the reward that it offers is the happiness of
living a morally good tife.!”

We have already noted the emergence of a strong emphasis upon ethics and
upon knowledge as the basis of ethics. Plato’s acceptance of the view that ethics
must be founded upon knowledge and of the Socratic emphasis upon universal
definitions led him to seek the postulates of an absolute ethical system. He had to
provide the epistemology, metaphysics and Psychology upon which he could found
an ethic securely and he had to achieve this by means of a more adequate logic.

We learn from the early dialogues that the Socratic emphasis upon ethics and
knowledge together with the consequent search for universal definitions in ethics
influenced Plato deeply. The method of inquiry is essentially one of question and
answer. An answer, or opinion is considered adequate if it meets with the approval
of the interlocutors and if it does not contradict in any way any other opinion held
as (or more) strongly. Moreover, there is a further characteristic of some of the
early dialogues that is significant for the development of Plato’s methodology. The
Gorgias indicates that there is a "good" above the particular virtues, like "Piety”
and "Courage”. The Lysis claims the %ood as man’s highest purpose, a purpose that
cannot be subordinated to another end.'® This assumption that there is a good which
unifies as it were, all virtues, would seem important when considered in the light
of Plato’s development of the method by which we are to attain knowledge. For
the conception of the good as an unifying factor leads to the establishment of levels
within the realm of moral ideals. The realization that there are such levels would
in turn lead to a theory of how we can attain knowledge which takes into account
these levels.

The implications of what a definition was for the Greeks are described by
A.E. Taylor as follows:

"From the Greek point of view the problem of definition itself is not one of
names, but of things. If our moral practice good, we must approve and
disapprove righily. We must admire and imitate what js really noble and must
not be led into false theory and bad practice by confused thinking about good
and evil. The problem of finding a definition of a "virtue" is at- bottom the
problem of formulating a moral ideal.”
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The search for real definitions is significant in trying to determine the nature
of "Knowledge". J. Gould applies Ryle’s distinction between "knowing how" and
"knowing that" to the role of knowledge in the socratic ethics.'’

Aristotle summarises Socrate’s ideal of knowledge as follows:

"Socrates believed that knowledge of virtue was the end, and inquired what
Jjustice is and what courage is and so with each of the parts of virtue. And he
did this with good reason. For he thought that all the virtues were forms of
knowledge so that to know what was just was at the same time 1o be just.
For to have learnt geometry and house - building is at the same time to be a
geometer and a_house builder. That is why Socrates inquired what virtue is,.
and not how and from what conditions it comes into being. In that Socrates is
inquiring into ‘what virtue is’."

We have shown above that Socrates is searching for "real definitions” by a
systematic method of inquiry. This emphasis upon definitions upon "knowing what
a virtue is" clearly indicates that "knowing that" is a part of the Socratic "episteme".
N. Gulley, arguing against Gould writes; "one thing that seems quite clear from
Xenophon’s and Plato’s accounts is that Socrates did not distinguish "knowing how"
and. "knowing that" and that his conception of "episttme" included both. A father

can teach his son a "techne” but no one can teach knowledge. Thus -"episteme" is
no longer a "knowing how” on a par with the arts, but a "knowledge of what is".?°

The ostensible question of the Meno raised by the question, "is virtue teachable?”
is "what is virtue?" but the problem to which the Meno is more directed is that
raised at 80e, where Socrates says:

"Do you realize that what you are bringing up is the trick argument that a
man cannot try to discover either what he knows or what he does not know?
He would not seek what he knows, for since he knows it, there is no need of
the inquiry nor what he does not know, for in that case he does not even
know what he is 1o look for."

The passage at 81c5;

"Thus the soul, since it is immortal and has been born many times, and has

been all things, both here and in the other world, has learned everything that

is. So we need not be swprised if it can recall the knowledge of virtue or

anything else which, as we see, it once possessed. All nature is akin, and the

soul has learned everything, so that when a man has recalled a single piece

of knowledge there is no reason why he should not find out all the rest"*

This relieves the monotony of the discussion with Meno and marks cleverly the
change of approach which Plato is adopting a change that culminates in the adoption of
the hypothetical method and the drawing of various conclusions about virtue.
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Finally let us consider the theme of good life in Tirukkural and Plato’s
dialogues. The Aram (virtue), Porul (economics), Inpam (love) pattern of analysis
of the theme of Good life that is found in Tirukkural. Porul and Inpam become but
extensions of Aram. Looked at from this point of view the concept of Aram holds
in it the key which unlocks the theme of Good life in the Tirukkural. Aram pervades
the enure life of man - both the personal and the inter-personal aspects and makes
him truly human. Aram concerns of man paradoxically is responsible for the presence
of the warmth of feelings and depth of emotions that are seen in human action,
suggests the classic.

"Aram will burn up the man who is devoid of love, just as the sun burns up
the worm which is without bone”. (TK. 87)

The extending principles at work at the personal level to inter - personal life
situations constitutes the very essence of the ethical and spiritual life of man. The
concept of Aram.extended thus offers us the concept of Porul and Inpam.

The concept of Aram being considered as the main thread in the Tirukkural
shows that the emphasis is on Aram itself. The concepts of Porul and Inpam are
accordingly considred extensions of Aram and this accounts for the fact that the
this worldly concems receive a more explicitly important treatment in the Tirukkural.
Tiruvalluvar brought to the aspect of Philosophizing on the good life that which
was inherent in the Indian rcligio - Philosophical tradition. That we are not just
“reading” principles of Indian Philosophy into the Philosophy of good life in the
Tirukkural would be evident from the fact that the text refers to both types of
categories, the ethical and the metaphysical, but with great emphasis on the former.

Tiruvalluvar’s concept of the good can be explicated not through references
to doctfinal definitions but through his exposition of the good life for the simple
reason that he does not enter into a discussion of the concept of the good as it is
usually done in the Moksasastras of Indian Philosophy. The good therefore is
presupposed as the basis of good life. This is evident from the contexts in which
Tiruvalluvar refers to the Good as such in cotradistinction to the good life, ie; he
has made use of specific terms which in Tamil mean the good. It needs 10 be recalled
here that while referring to the methodology adopted by Tiruvalluvar while
Philosophizing on the good life, were two aspects of the Philosophic activity in
ancient India, viz, having the focus of concern on meltaphysical categories and also
dwelling on a system of values which cohered well with the former.

To wm to the other question, what was this concepiion of the good life that
had emerged in the fourth century Athens, and that was accepted, elaborated and
clarified by Plato? For the Greeks the good life is a conscious human achievement;
it an art, guided by vision and skill, a masterpiece to be created. Socrates is constantly
appealing to the experience of the craftsman, the shoemaker, the weaver, the
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carpenter,the wagon-driver, the navigator. How can we find a techn, a skilled craft
for achieving a good man, like their skills? Argtg in Plato means "skill", "craftsmanship"”,
and its converse, hamartia, means "missing the mark”, failing to achieve, clumsiness.
Man, is neither naturally full of some original sin, nor is he naturally good. The
good man is not developed by putting the child in a flower-pot, watering him, and
just watching him grow in goodness. The good man is a work of human art, not
of nature.

The good life is what man can be made into, his possibilities, his idea, as Plato
would put it - what our presentday existentialists call "man’s essentialbeing”. To see man
as suggesting it to the artists’ imagination is to see man as he really is. There follows
naturally the importance of knowledge of the good: it is the knowledge of man’s
possibilities. A good man is like a good horse, a good ax, a good ship: to know what
is a good specimen of any of these things, you must know what that kind of thing is
good for. To know what is good ax, you must know what an ax is good for. To know
what is a good horse, you must know what a horse is good for. To know what is a
good man, you must equally know what a man s good for. This is the kind of knowledge
of the good Socrates.and Plato are looking for.

Mow to- know what a man is good for is not an easy question to answer. For a
man is obviously good for so many different and incompatible kinds of thing. Just so
it stands with the question, what is a man good for? That question raises the same
problem of selecting and harmonizing; and it likewise demands the search for a principle
of adjusting and adopting to each other the many different things a man is good for.
And since the highest object of knowledge is.what a man is good for, man’s possibilities,
what a man can become, we cannot help "loving™ this highest object of knowledge and
aspiring to it. For it is the ideas, or as we should say, the ideals arrived at by a realistic
analysis of human nature - of what a man is good for. Hence "knowledge is Ar&z".
For o "know" what we might become is o want to become it - it is to "love the
good".22

This is the theme of the earlier, Socratic dialogues. The several AretZ discussed
in the Charmides, the Lysis, the Laches, the Euthyphro, and the Protagoras are
different human Ar@€s; they are all particular kinds of skill, appropriate to the
occasions to which they are suited. To find the fitting Ar&t€ in any particular case
implies an intelligent direction and ordering; it is a matter of measuring, of correct
proportion, of adjustment and adaptation to the occasion. It is thus a matter of what
‘Aristotle was to call finding "the mean".

Knowledge thus enters into every ArEtg, without being identical with it. This
knowledge is four fold:
1. of what the possibility is, of its end.

2. of its worth, the sense of feeling of it from within, in that sense of
knowing in which to know self-control is to practice it.
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3. of skill in attaining it.

4. of the occasions on which ‘it is appropriate.

To know a good ax, we must know what an ax can do, the worth of doing it,
how to do it, and when to do it It is the same with these human excellences. But
knowledge is only one factor in the good life; there must be impulses and enjoyments
also. Knowledge is so important because» we need both the vision of perfection, the
imaginative insight into the possibilities, and also intelligence, the skill, the ability, to
harmonize the impulses and get the right admixtre, fitting to every occasion. >

The fundamental problem of the good life of ethics, thus becomes, the problem
of adjusting all these excellences, through a principle of organization in the soul, which
Plato calls dikaiosyne, "Justice”, in the light of the totality of human excellences (ArTes)
which he calls "the idea of the good", The moral or point of the myth of Er at the end
of the Republic is that the fruit of human experience is to have leamed how to mix
and harmonize them properly. The "mixed life” taken as the ideal in the Philebus seems
to be an explicit statement of what is dramatically implied in the "earlier" Socratic
dialogues. In the Philebus it is said, the good life is an intelligent and artistic blending
of many materials, an affair like weaving, mixing, harmonizing and adjusting, involving
nous both as insight, vision and also as intelligence, ordering the ingredients in the right
measure and proportion.

In comparing the Tirukkural with the thought of the Greek Philosophers, it
should be neted that we are comparing condensed book of maxims or sutrams with
works whose style is diffuse, leisurely, and lengthy, works in which opinions are
discussed elaborately and in detail with illustrations from life and history. For instance,
Plato deals with the state in many of his dialogues, but especially in his Republic
and in his Laws. But the Tirukkural deals with the state in about 600 couplets or
1200 lines. What is remarkable is that the Tirukkural contains the quintessense of
that level of thought and supposes an ethical temper and age, in no way inferior
to those represented by the Greek Philosophers. Tamil society at the Tirukkural
period was as ethically conscious and cultivated as Greek society in the fourth
century B.C.

The Tirukkural is not restrictive in its ideals or its definitions of virtue. It
also accepts that standards, norms and patterns of behaviour are provided by the
great, the good and the wise men of the present, and the codices which are the
repositories of the wisdom of the past. But it fosters a general critical attitude
towards every opinion, and exhorts to the highest morality irrespective of time and
place and station of life.

Examining the Greek Philosophers and the Tirukkural, it is evident that the
former write and discuss as Philosophers, while the latter enjoins maxims and
reflections like a practical moralist. But a great deal of high Philosophy and speculation
are pre-supposed and are basic to the maxims of Tiruvalluvar,
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A COMPARATIVE STUDY OF EMERSON'S NATURE
AND TIRUVLKA'S MURUKAN ALLATU ALAKU.

M. SOLAYAN

Nature remains as a rich source of inspiration for the great Writers. At the
same time the writers have varying attitudes to nature. According to N. Subramanian,

"Writers represent nature in various ways: as a mysterious force that alienates
man: as an enigmatic creation that offers a8 challenge and induces the scientific
curiosity of man who wants to explore more and more and finally conquer brute
nature; as a thing that is divine in itself and therefore much more significant than
man, from which man must learn moral lessons and as that which must be
subordinated to the interests of man who is the supreme mortal in the world."!

The above quoted observation comes true, when one reads the works of
Emerson and Tiur.Vi.Ka. In his philosophical essay ‘Nature’ which is partly sermon
and partly elevated language, Emerson’s important inquiry was into the meaning of
hieroglyphic of nature. Nature purports to be a philosophical statement of
Transcendentalism. Yet it is wrtitten in the language of poetry as stated by Holmes;
"It talked a strange sort of philosophy in the language of poetry.”

In his treatise ‘Murukan Allatu Alaku’. Tiru.ViKa. intertwines man, nature
and God. The two great philosophers veiw nature in the same perspective as they
enumerate the different -roles of nature which makes an impact on the lives of the
human beings. Nature’s ministry to the mankind can be interpreted in different ways
as an apparition of God, as an entertainer, as a preacher, as a nourishing mother,
as a physician and as a benefactor.

Nature as an apparition of God

The two great sages define God in the samy wgy. According to- Emerson,
‘God is the all-fair. Truth and goodness and beauty are but differnt faces of the
same all.’

According to Tiru.Vi.Ka. sweet smell, perpetual youth, divinity and beauty
are but different faces of God.

"Muruku enpatu palaporul kurikkum oru col. Avai manam, ilamai,
katavuttanmai, alaku enpana."

The transcendental theory upholds the view that the spiritual growth in this
world depends upon the coming together of the ‘God within man’ and the God or
spirit pevading the outer world. The over soul is both above man’s comprehension
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and also within man, an incamate logos in every human being, though in most
people it slumbers and is never awakened. Acgording to Emerson, ‘The noblest
minisiry ,of nature is to stand as the apparition of God. It is the organ through
which the ufliversal spirit speaks to the individual, and strives to lead back the
individual to .it.’

Tiru.Vi.Ka also feels in the samé way. If the human beings concentrate on
the natural objects, the coming together of the God within a man and the spirit
pervading the outer world is possible.

‘Murukaip parriya ninaivu kufutarkup purate iyarkaip porubkalin miltu
karuttaip paayavatttal véntum. Akattil onru nilai perutarku atan totarpayulla
puramum atanutan on__rutal ventum.

Nature as an entertainer

Emerson feels that the love of beauty is a nobler want of man which is
served by nature. According to him, "The sky, the mountain, the tree, the animal
give us a delight in and for themselves; a pleasure arising from outline, colour,
motion and grouping.”

Similarly Tiru.ViKa also feels that the beauty of the evening sky which looks
like the moulten gold, the beauty of the moving clouds, the beauty of the rain, the
beauty of the waterfails, the beauty of the fields and the beauty of the flowers make
the people happy.

Cemponnai urukki vartfalenak katci alikkum: antivan cekkar alakum, kontal
kontalaka otum ptoulin alakum, atu poliyum malazym alakum, aruviyin
alakum, paccaip pac?l enap perun kaici alikkum poldkalm alakum, pacun
kotikalin alakum, malarin alakum mgkkal ullattulla inpa Urrait
tirappanavallavo? C

Nature as a preacher

The mystical ways of nature makes one become more pious and religious.
The following passage from Emerson’s ‘Nature’ obviously supports this idea:

"What angels invented these splendid ornaments, these rich conveniences, this
ocean of air above, this ocean of water beneath, this firmament of earth between?
This zodiac of light, this tent of dropping clouds, this stripped coat of climates, this
four fold year, his work yard, his play ground, his garden and his bed?"

The following passage form Tiru.Vi.Ka.'s Murukan Allatu Alsku sheds light on
the same idea. i

"Who invented the hill, the river, the forest and the ocean? who made the sun,
the moon and the stars? Who added heat to the fire? Who made water so cold?”
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‘malaiyum, Grum, katum, katalum, evar kaiyal akkappattana? Nayiurm,
tinkalum, vin minkalum evaral ceyyappatiana? Punalukkut tagmai thtavar
evar? Neruppukku vemmai Yttinavar yavar?’

Nature as a mother

The two great philosophers consider nature as a loving mother. Emerson says that
the mother nature has the obligation of nourishing and feeding man.

Tiru.Vi.Ka. also states that man becomes the som of the mother nature.

‘Manitan lyarkai annaiyin makanakirsn.'

According to Emerson all parts of nature incessantly work into each other’s hands
for the profit of man. "The wind sows the seed; the sun evaporates the sea; the wind
blows the vapour to the field; the ice on the other side of the planet, condenses rain
on this; the rain feeds the plant; the plant feeds the animal; and thus the' endless
circulations of the divine charity nourish man."

Tiru.ViKa. also talks about the nourishment of the humanity by nature. According
to him, ‘God arises as ‘the sun; stands as a hill; flows as a river; remains as a forest;
sounds as an ocecan and thus he nourishes the human beings.'

‘Murukan nayirakap purappattum, malaiyaka ninrum, araka Stiyum, katika

vilankiyum, katalaka olittum, utelaka utaniruntum uyirkalaik kirtu varukiran.’

Nature as a Physician

Accroding to Emerson nature in’ her entirety is medical and restorative and can
purge man’s eyes like a physician. “The tradesman, the attormey comes out of the din
and craft of the street and sces the sky and the woods and is a man agian, In the
eternal calm he finds himself.”

Tirw.ViKa states that the medicine for the suffering people is nature itself. He
sees God as the physician.

‘Avarkku maruntu iyarkai; maruttuvan murukan.’

Nature as a benefactor

According to Emerson the sun illuminates man’s eyes but shines into the eye
and the heart of the child. The lover of nature is whose inward and outward senses
are still truly adjusted to each other, who has retained the spirit of infancy even
into the era of manhood.

Tiru.Vi.Ka. also feels that man can have his inward and outward senses united
together on account of the sunshine.

“Nayirrolium ulloliyum onru patappata manitan tannoli ennum onril milkum
peru perukiran’
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Moreover Emerson opinies that the man casts off his ycars in the woods, as
the snake his slough, and at what period so ever of life is always a child. He also
states that one can find perpetual youth in the woods.

Similarly Tiru.ViKa. considers that the man who realises God in nature will

find perpetual youth,
‘Iyarkai vali murukal yunarvon enrum ilaiyanayiruppan’

Brave New World

The two greart' thinkers dream about the brave new world. Though Henry James
asserts that Emerson’s eyes were thickly bandaged to the evil and sin of the world,
Emerson dreams of a world where no evil exists. He dreams about the kindgdom of
man over nature,

"Build therefore your own world. As fast as you conform your life to the pure
idea in your mind, that will unfold its great proportions. A correspondent revolution in
things will attend the influex of the spirit. So fast will disagreeable appearances, swines,
spiders, snakes, pests, madhouses, prisons, enemies vanish; they are temporary and shall
be no more seen.” '

In order to build a brave new world, Tiru.Vi.Ka. exhorts the people to see God
in nature. He also asks them to build colleges and charity institutions. He pleads them
to write books depioting the beauty of God as revealed in nature. Kéeping off the
superstitious beliefs, one must sing songs praising the beauty of God as revealed in
nagure.

‘Iyarkai, murukan vativayiruppatu unkatkup pulanakirafa?......iyarkaiyilulla
avanalakai nulkalaka elutuhkal; pattakap patunkal’

To sum up Emerson’s ‘Nature’ and Tiru.Vi.Ka.’s ‘Murukan Allatu Alaku vividly
portray the different beneficial roles of nature and the two books remain as suggestive
books which make the readers fall into fits of severe meditation.

FOOTNOTES

1. N. Subramanian, Robert Frost And Subramaniya Bharati,
M.K. University; Madurai; 1984; p.5

2. Oliver Wendell Holmes,. Ralph Waldo Emerson,
(Boston: Houghton Mifflin & Co; 1884) p.91.

3. Henry James, Partial Portraits, London, 1919, p.31.
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THE SAPTANGA THEORY AND THE STATE
IN THE CANKAM AGE

V. BALAMBAL

The earliest society was the tribal society. When man’s wants increas:d, when
he had his own property and family, he became its head. Later when there were
many such families and groups, they, to protect themselves, their property and
territory chose the mighticst as the leader, giving him enormous powers. Though
cattle was their initial property, when agriculture became the main occupation, the
head received from his subjects a portion of the produce s tax. This tribal lcadership
slowly turned to be state leadership when the mighty ruler conquered the nearby
regions and annexed them also to his territory becoming the overiord of the conquercd
regions too. Then the defeated ones became the fcudatories and served their master.
Independent rulers becoming feudatories and feudatories becoming independent were
common features.

. Two secular treatises on administration in ancient India are Arthasastra of
Kautilya and Kural of Valluvar. The former one deals only with statecraft but the
latter deals not only with state craft but also about other aspects 100. (Aram, Porul
and Inpam). This may bc because Valluvar belonged to a later period than of
Kautilya. When Kautilya insists the importance of state alone, Valluvar gives equal
importance to ali aspects of life. The Saptanga (the scven elcments) theory of
Kautilya and the elements of statc pronounced by Valluvar form the important
aspect of study.

Kautllyas Arthasastra states that the state consists of seven clements (ic.)
the Saptanga The seven elements arc Svami, Amatya, Janapada, Durga, Kosa,
Danda and Mitra. These are mentioned in almost all the texts dealing with polity.
Svami was the head of the state. He was as same as the king or emperor who was
omnipotent and he should be endowed with qualitics flowing from. noble brith,
wisdom, enthusiasm and personal ability. Svami also means god which amounts to
the fact that king or Raja was respected by the people as God.

Amatya was not minister alone. Chief priest, ministers, collectors, treasurers,
officers engaged in civil and criminal administration, envoys and other officials
formed the amatyas. Hence it could be understood that like the modem civil service
the amatyas played a major rolc in the state affairs.

Janapada referred 1o in Arthasastra may mean both territory and population.
Some symbols of well established state are the demarcation of the boundaries and
the people living in that area. The territory should be well utilited by the population
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in such a way to bring income to the state. Hence agriculture and industry in the
state were given much importance and their growth depended much on the people’s
and. state’s contribution.

Durga in Arthasastra may mean Pura (fortress) in Manu.? Each king was
fortifying his capital to safeguard it from invasions. Capital was the meeting place
of traders, envoys, officials etc., Hence it was a busy and important place as it is
in modern times too. Most of the_intellectual exchanges and commercial transactions
would have taken place in the capital only.

Finance is the backbone of any state. Hence Arthasastra refers tc Kosa or
treasury as an element of state. in a well developed state, there are various sources
of income and the state should regulate the same. In ancient period, state treasury
was filled not only with the tax amount but also with spoils of war, booty, tributes
from feudatories, presents from neighbouring rulers, etc. The king had to safeguard
the interest of his people during famine, flood etc. Hence Kosa forms an essential
element of state.

A state needs a good army to protect and defend its people and conquer the
enemies t0o. So Kautilya refers to it in the form of Danda which consisted of the
infantry, cavalry, elephants and chariots.

The seventh element is mitra, ally. The allies would come to the help of the
king during wars and send presents to him and have matrimonial alliances with his
family. Having a good ally is a virtue and fortune. It is v1ewed that the saptanga
concept of state was the product of brahmanical school®. This may not be very
correct because Chanakya, himself being a brahmin could have made the chicf
priest of the state as a main anga instead of including him among the amatyas.
Even Plato and Aristotle have not given such a good and complete definition of
state. Kautilya has covered the modern constituents of state such as sovereignty,
government, territory and population in svami, amatya and Janapada

These seven elements were predominant in every-state, But when a monarch
lost his power, his state disintegrated and the fragmentary states came under chicftains.
To the possible extent, the feudatories also followed the saptanga concept. The
villages were adminstered by the local authorities and so long as they didnot cause
problem, the state did not interfere in their routine. Ofcourse, the state was also

~vigilant in watching the procecdings of the village assemblies.

In the Tamil country, the ancient state was the Cankam state and it was a
well developed state as known from TolkAppiyam and other Cankam litcrature.
Tolkappiyam itsell refers t0 Aracar, king, which denotes that he was the head of
the state. If kingship had been well cstablished even in the age of Tolkappiyam,
the tribal state would have existed earlier. The tribal society in the Tamil country
was perhaps based on the five land divisions- Kurifici, Mullai, Marutam, Neital
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and Palai. The people of these five divisions had their own distinct culture, occupation
dress, food habits etc., As in any part of the wor)d, each division had its own leader
to safeguard the interest of the people living in that particular area (ie.) the property,
region and families. It is even felt by many scholars that the origin of state and
kingship took place in Mullai because in the earliest days the cattle was the wealth
of the people. So slowly the head of the cattle became the head of the state (ie)
Gopathi became Bhupati. It cannot be denied that each region, perhaps with the
exception of Palai had ils own special characteristics and tried 0 over power their
neighbours and enemies and succeeaed in establishing their own state. In the Tamil
country there was a well developed state in the Cankam age and though each ruler
was all powerful, he was not an autocrat. Even though they overpowered their
enemies and reduced them to the state of feudatories they were benevolent and
distributed the power to the local bodies too. Whatever changes that had taken place
in the state had not affected the land divisions of the South but it affected the
feudatories. The Co- existence of the feudal state and the major state along with
the village assemblies was a common feature in ancient India.

In contrast to lineage systems, the establishment of a :tate points to a different
kind of society. A state registers the evidence of a political authoritiy functioning within
a territorial lum[ and delegating its powers to functionaries. This is financed by the
ir-ome collected®. A state is a collection of specialised agencies and institutions both
formal and informal, which help in maintaining an order of stratification. Hierarchy is
acceptable. The state has to defend the citizens and a monopoly over the use of force.

Tiruvalluvar and Kautilya were two great scholars who had contributed political
treatises. Kautllya is identified with Chanakya, the chief minister and adviser of
Chandragupta Maurya (322-298 B.C.), the grand father of Asoka. His Arthasastra is a
monumental vork on administration. The Sapatanga concept of state finds an important
place in it

Tiruvalluvar, the author of Tirukkural was a great Tamil scholar. Some scholars
who view the Ten Minor works as Post Cankam works have placed him after 3rd
century AD. This may not be an acceptable statement as the Tiruvalluvar era started
around 30 BC (1989=2020). If that is taken into consideration, it could be stated that
the Saptanga concept was earlier than the Kural concept. As the Aryanisation of South
India, especially Tamil country, had taken place even in the time of Tolkappiyam, the
Aryan elements have been well assimilated by the Tamils of the Cankam age. It may
not be an exaggeration to say that the Tamil state of the Cafikam age was mainly based
on Saptanga concept There is references to the Southem rulers in Asoka’s rock edict.

Having the king (wyga) at the top Valluvar gives the six elements of state
(i.e) army, people, food, minister, ally and fort (e, @G, & (0. IYowis
BL Yy, <Sygewr). Separate chapters are allotted for these elements of state in  Kural
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The order in which these seven elements are stated in Arthasastra and kura,
is not the same. Svami/Aracu or the king finds the first place in both. The second
element Amatya, who formed not only the ministers but other officials is stated
differently in Kural. Amaiccu or ministers rank only fifth in Kural and they refer
only to one single catagory (ie.) ministers. Janapada ranking third, refers to both
the territory and population in Arthasastra whereas people (@) were placed next
to the army in Kural. Durga (fort) in Arthasastra was the fourth element. But fort
{«ygeiwr) forms the last element of state according to kural. Kosa (treasury) was a
powerful clement because without finance, the wheel of the state would not move.
But this does not find a place in Kura]. A powerful state like that of the Mauryas
delinitely necded a strong army but it is the sixth element. In the Tamil state, the
army [inds the secpund place, next to the king. The seventh element of state
according to Arthasastra was mitra (ally) which finds the last but one place in
Kural. The Kural makes a special mention of one element (i.e) food (s p). It may
mean that agricullure was given much importance and as a part of the produce went
to thc king as tax, as it was the main occupation and as in those days the officials
were paid in kind, the food grains formed an important element of state, as finance.

In both the statcs (North India and south India) king was respected as the
first clement though ‘the nature of kingship differed in both. As Chandra Gupta
Maurya fought and cstablished the state, Kautilya insisted on centralisation of all
powers, whercas in the Cankam state, the king was not an autocrat.

A surange coincidence one finds in Arthasastra and Kural is that prominence
was not given to purohit in the list of promnent elements of the Government. But
some scholars opine that the ministers might include purohit.7 But this view is ill
founded. Similarly Valluvar also doesnot seem to include the purehit in ministers.
Arthasastra states "In the happiness of his subjects lies kings happiness; in their
wellare, his welfare; whatever pleases himself, he shall not consider as good; but
whatever pleases his subjects, he will consider as good”. The same thing was relevant
to the Tamil State too. It is quitc clear that the monarchs of India, north or south,
cared for the weclfare of the poeple.

Cankam polity was made by more than one monarchy and several feudal
princes who tried to assert their independence whenever the kings lacked the power
to hold them down®

When a big state disintegrated, it resulted in fragmentary states. Sometimes
they were feudatory states. This feudal system was different from that of the European
feudal sysiem. In Europe the feudal lords had their vassals service both in agriculture
and in the baule ficld. But in India, it was not so. Though it had become a practice
that the feudatory assisted his overlord in warfare and gave tribute eic., the overlord
was not the lord of the lands of the feudatory. Hence the feudal system (il 1t could
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be called so) in India was reaily very liberal as far as the feudatory was concerned:
when the overlord lost his power, the feudatory became the lord of his state paying
no tribute or assistance to anybody. Then he also had control over the six elements
of state. '

. Another important feature of the Tamil State was that the lowest unit was
left to itself and adminstration was carried out smoothly by the local elites. So long
as they caused no confusion and headache to the king, they were not disturbed. If
the king followed the Rajadharma, there was no need for the people to rise against
him. Hence the success of the rule rested in their benevolence and strength with
which they ruled making proper use of the other six elements at their disposal.

It may be concluded that the earliest state, both in the north and the south,
was the tribal state which was formed due to utter necessity (ie.) to safeguard the
families, property and territory. Later on the mightiest of the lot formed the state.
The order in which the Arthasastra and Kural explain the seven elements of state,
though different, covers almost all spheres. But once the king lost his control over
the above said elements, his state disintegrated. The power with which he brought
the feudatories under his control was no more his and the feudatories, in a smaller
area, prossessing the other six elements, even in smaller measures, established their
state.

FOOT NOTES
Arthasastra,
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Ibid, p.38
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Kural, 381; T.V. Mahalingam, South Indian Polity, p.103.
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THE MARTIAL CHARACTER OF TRADE GUILDS.

V. MANICKAM,

Merchants had to travel long distances through insecure roads. They had to
face critical situations in which they had to fight even for their lives. That they
were always exposed to dangers.is revealed in -an inscription from Viriicipuram
(North Arcot District). It is mentioned that a merchant who traded in pepper, halted
at a place on his way to Kafcipuram and promised an offering of ten bags of
pepper to the local deity if he reached Kaficipuram without being robbed.! Hence
the need for armed guards to protect the merchants and their goods. The armed
guards, whose help was sought by the merchant community, may be grouped into
(i) those maintained by or part of the Trading Corporations and (ii) regular armed
groups with whom the merchant community was associated.

The martial character of the trade guilds seems to be very old, referred to
in some ancient texts and in the Mandosar inscription.” The references to Vira
Valafciyar, Vira Peruniraviyar and Virapattanam, etc., amply reveal the military
character of the trading corporations. Epigraphs make particular references to armed
men such as the eri virar, munai virar, ilaficinka virar, vira kotiyar, etc., as
associates of the merchant community and having been present in their conventions.
The body known as the sixty four mufai-mufai Vﬁ-a Kotiyar is referred to as the
children (nammakkal) of the trading commumty In the Piranmalai record they
are referred to as the twelve classes of servants of rare hcrlosm ( ontiral virar),
capable of executing anything that is demanded of them.> The most interesting
epigraph from Shikarpur (Kamataka) attributes the herioc acts to the Five hundred
Swamis of the auspicious Ayyavole, that is the Aijfifurruvar, cited below.

Vira Kotiyar: The Vira Kotiyar, that is, those of the heroic flag, were a
military group serving the merchant community. This is very clear from an inscription
found at Ratnagiri (Tiruchirappalli District). Where a big gathering of merchants and
land lords is found.to authorise the Virakofiyar to kill anybody transgressing their
joint resolution regarding payment of govemment assessment.

Eri Virar: Regarding the eri virar, Hall considers them to be heroes of the
path (eri), that is, warriors who “accompanied the merchant caravans’ Indrapala,
though agrees with the view that the erivirar were associated with the merchants,
explams the term as warriors who are adept in the art of throwing (eri) javelins,

Though these explanations appear plausible, the term eri can be explained in
a more suitable way, keeping in mind that marketing centres (ermra pattanams)
were established by the merchants in honour of their warriors, discussed in the
sequel. When a person eamns a victory by defeating his enemy, it is referred to in
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Tamil works as erinta.” Hence the term eri has to be taken as a reference to the
victory or the brave acts of the Virar.

Epigraphs also reveal the existence of other armed groups such as ilaficinka
Virar, mumuritantam and Konkav__las1 The Polonnaruva (Ceylon) inscriptions
reveal that the VelaikKara regiment was associated with the merchant community. ‘
The Attikocattar, who may be identified with the Hastikosa, i.e., officers in command
of the.elephant corps, are also found to be interesting with the merchant community
in the Konku Country. 12 In the epigraphs from Kohku country, there are references
to Atikkittalam, where both the merchants and some armed groups were associated.
One such Atikkittalam was located in the Txrumurukan Ptinti arca (Avanashi Taluk)
and can be identified as an Ayyapoli seulement.l> A typical epigraph from Tirumurukan
Punti refers to a convention of the Caliyanakaram, Vanikaimatikai and Akkacala:ka!
of Vataparicaranatu along with Mutta Camakkattu alias Amattamkantan terinta
Kaikkolar, Camantar Cenapatikal and Ilaiya Camakkattu alias Virarajentra
terinta Kaikkolar in the Atikkittalam of Manniyur (preqcm Annur near Avanashi)
alias, Meitalai Tancavar.'? Considering these references it can be surmiscd that
Atikkittalam was merchantile cenire, where some armed groups interacted with the
merchant communily.15

Their Military Activities

That their names were not mere emply boast is known from their brave acts
referredlgo in epigraphs. One epigraph from Kamataka mentions their brave acts as
follows:

"like the elephant, they attack and kill;
like the cow, they stand and kill;

like the serpent, they kill with poison;

like the lion, they spring and kill ...."”

In this connection, an interesting record from Vémpatti (Periyar District)’I7
which gives full details about their bravery, is worth mentioning. "Most of the
members whose names are enumerated, are described as having killed one person
each, apparently flaunting those as brave actions on their part to distinguish
themselves in the service of the ValaRciyar. These actions might have been taken
by them to defend themselves against enemies who provoked them". The brave
actions referred to are, "Pirantakatevan alias Uyyakkontdn of Konkumantalam
who killed (Vettina) Natalvar; Pilaikantali who killed (Veftina) Cuntaracola‘
Muttaraiyar at Muciri alias Mummuti Colapuram; Eriyum Vitanka Cetti who
killed (Vettma) Atarvan at Curanallir in Tontainatu, Virakalamatalai who killed
(Kuttina) Kakkalyan Tulaketai Colaiyan, a Patainayakan at Kallakanatu in
Pantinate and Cittirvalli who killed (Kuttina) Muttan".
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Similar instances from other regions can be multiplied of which one from
Kamataka is of some interest.’® It is an -inscription from Bedikal in which Revenna
vowed 1o kill Samnaka (who had murdered Malenga Chetti) in the presence of the
Five hundred Swamis of Ayyavole. Revenna duly fulfilled the oath by killing the
murderer, seven men, four children and two infants. In appreciation of this brave
act, Revenna was given the title Pageya benkola (the chaser of the enemies) by the
guild along with other wade privileges. Thus the armed retainers of the merchant
community had to resort to arms on many an occasion. But it may not be said that
they always took arms in self-defence or for a right cause. The decision of the
Mylapore Convention of the merchant community that the community (people) was
to be protected from merchant classes who threatened the residents with drawn
swords or by capturing them or those who wantonly deprived the people of their
food, may be seen in this conext.'® The act of Killing even infants and children
with vengence, cited above, is also highly unbecoming of a warrior.

Erivirapagtanam: Erivirapftanam is explained as a fortified mart’® or a

market-town protected by erivirar”' A correct understanding of the term will also
reveal the interaction between armed men and lrading corporations, Paftanam was
a wrading centre of international repute where itinerant traders could be found and
such centres could be located both on the sea- coasts and in strategic places in the
interior 2% like Narttamalai (which was_known as Kulothuhka Cﬁlapaﬁanam in
the the medieval epigraphs).®’ If so, Erivirapattanams can be taken as international
market centres, somehow associated , with the erivirar. Epigraphs reveal that some
existing centres of trade were conferred the status erivirapaftanam, in honour of
the erivirar. The record from Vempatti, cited above, forms a typical example, in
which the Perunivavi (the great assembly of the merchant community) conferred
the status of erivirapattagam on the nakaram of Vikramapalavapuram in Caiyamuri
Natalvanatu. "It is apparent that the description of the place as erivirapattanam
is an indication of the honour bestowed on the heroes (Virar) who attacked or
killed" 2* Thus it is obvious that egiv?_rapa;;apam was trading centre of high repute
like the pattanam, and not simply centres of trade where the erivirar conducted
trade, as explained by Hall 2> At the same it cannot Be ruled out that in these
centres of trade the heroes, of the trading community enjoyed some privileges and
honours.

‘Sculpture in Trade Guild epigraphs

The martial character of the merchant corporations may also be established
by a study of the epigraphs containing sculpture. They portray auspicious
symbols/objects, animals (horse and elephant), different types of weapons and tools.
In one of the epigraphs a female deity in dancing posture, killing a demon beneath
and surrounded by auspicious objects, toofs and weapons is sculptured.
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The foregoing discussion on the martial character of the trading corporations
throw welcome light on an important aspect of the medieval polity, viz. the role of
the armed groups in the socio-economic life of the people. It is of interest to note
that the Hanseatic League of the medieval Europe, maintained regular army and
fleet to preserve peace in the merchant towns affiliated to it.?” The king, at times
of exicengies, could have obtained the help of the armed regiments of the trading
corporations, besides his own sources. This nexus between the king and the merchant.
community is amply revealed by the role of the Velaikkarar regiments in the Tamil
Country and Ceylon, cited above.
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CONDITION OF HINDU WOMEN IN TAMIL
SOCIETY (Pre-British Period)

N. JAGADEESAN

An investigation into the condition of Hindv women in Pre-British Tamil
society is sure to reveal certam prominent ladies who have played significant roles
in literature and rehglon But it appears that the celebrity gained by individuals
among the womenfolk has no relation to the lot of womankind in general Regarding
the reduced status of women, there prevails a view that physiological handicaps and
psychological complexes generally conditioned the posiiion of women. It is for the
Biologists and the. Psychologists to explain this point of view. However, a close
study of the Hindu society might enable the determination of the true condition of
women. In the patriarchical Tamil society, father was the head of the family. Therefore
an enquiry into the treatment of the female members of the household becomes
indispensable. Mothers are always respected everywhere. That too, in a land where
the Mother-goddesses, whether Minakshi Amman or Mari Amman, are highly
venerated, it stands to reason that mothers who beget and bring up children are
naturally held in high esteem. Yet, one question surfaces to the mind. Were there
cases of matricide, and if so, what was the raison d’etre? There is very little
evidence for matricide and the reasons for this are quite obvious. The Hindu mother
had neither the position of primacy at home nor the property of her own.?

It is well-known that the Pur@nas say that Lord Siva gave one half of his
body to his spouse. Did the human husband observe the egalitarian principle in the
Hindu home? The normal practice seems to have been for the Hindu wife to be
relegated to the kitchen. Even there she was probably not in supreme command.
The Hindu legends have only Bhima and Nala as the master cooks. This debunk
apart, the wife in the Hindu home prepared the meny only to the taste and desire
of her husband as described in a verse in the Kuruntokal She was happy to see
him eat more. Only after he finished eating, she parlook of the remnants. The dutiful
wife went to sleep only after her husband had slept, but got up carhcr than him.
Then, chastity was specially enjoined upon the womenfolk only Moreover, the
condition of the Hindu widow was deplorable € The Hindu ethics was tilted ensuring
the dependency of the womenfolk,’ Possibly child marriage, dowry system and sati
further accentuated their subordination. I how many Hindu homes there is elation
when the new offspring is a female?

Religion, the moulder of the Hindu society, perhaps had the lion’s share in
lowering the status of women. Although it was not unknown that in the eyes of
god both the sexes are equal, at the purely mundane level egalitarianism was
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X v . e ele g ? C Ould
conspicuous by its_absence. Did the Hindu woman get religious initiation

she perform ceremony? Did she conduct any religious funfztion in an mdepf:nde;ln‘
capacity? Replies to these queries are not in the z}fﬁnnauve. A daug}_ucr in the
Hindu home was forbidden from two things to which the son was entitled. One,
the daughter had no Sanction to light the funeral pyre of her parent or perform
obsequies. Two, she could not inherit property. The second was 2 corqil_ary of the
first. Thus, bereft of property and degraded by religion, the real position of the
Tamil Hindu woman was far from .enviable.

—The probe may be extended to the sphere of public life also. Whether women
held positions of public importance is a relevant question. Were there women members
in the Council of Ministers? Was there any woman army general? Answers to
questions of this sort are ne:gau've.9 Avvaiy8r who visited the court of Toggaimﬁy
on behalf of Atiyaman is a unique case. But she seems to have been a self imposed
envoy rather than an accredited ambassador.!? Since the father was the bread-winner,
the question of women seeking a job or public position never arose. Not only that.
Restriction on the movement of women is glaring in sayings like ‘Pati t2nva Pattini’.
A dharma that curtailed women’s position and a polity which protected that dharma
were in league with a society which was allowing inequality. As a climax, this
combination- was reinforced by the Hindu women themselves. After all, steeped in
conservatism, they have been the custodians of this iniquitous tradition.

REFERENCES

1. Avvaiyar, Kakkai Patiniyar etc., contributed to Tamil literaturs. Aut3l,
Karaikkal Ammaiyar etc., attained sainthood. Cempiyan Matévi,
Kuntavai etc., excelled’in the domain of charitable endowmenis.
Mankammal and Minatci even wiclded the reins of the government.

2. "The fact is that while legally the written constitution of today grants to
woman a certain condition of equality with man and says that she cannot
be excluded on the ground of sex alone from the rights and duties of
public life, there is no knowing if that grant has materially and factually
altered the condition of women in society; and in ancient Tamilakam
there was no statement of legal and social equality between the sexes;
on the other hand, it was clearly understood that the duties- of a woman
in socicty are different from those of a man: and by implication, therefore,
wunanismtompimmme‘mplaoemsmietyasman“ (N. Subrahmanian :
Sangam Polity, P298).

3. "The institution of patriarchy, patrilineal succession of property,
man-dominaung family eic., are known to societies all over the world.
The house keeping wife is disabled for long periods of time from effort
and competition by having 10 bear, nurse and bring up children;and man
who is free of these commitments has naturally a sustained hold over the
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family. The bread-winner thus assumed overlordship in a company in
which the other parmer is biologically handicapped but in Hindu Society
things went far beyond that anthropological point. It was a studied attempt
to reduce their status in as many ways as possible. They did-not inherit
property. They received only settiements of property....... -~ A woman
belonged o the caste and gotra of her father till marriage and thereafter
she assumed those of her husband. Legally she was a perpetual minor”
(N. Subrahmanian : History of Tamilnad (to A.D.1336/P.347).

Kuruntokai : 167.

"Dharma prescribed a single partner in life for women while men had
a variety of choice”(N. Subrahmanians History of Tamilnad (to A.D.1336),
P.347). "The numerous textual references Lo the ennobling quality of karpu
and the many mythological references to miracles performed by chaste
women belonged to the familiar pattern of social myth generaied and
spread for the purpose of ultimate peace in society rather than justice”
(Tbid, P.347).

"The last that could happen to a married woman was to predecease her
husband for if she had the misfortune to survive him and had not the
courage on prudence to commit sali, she was confined to widowhood.
This was a rather unpleasant status for a woman. She was to live the
life of an ascetic, shave her head, shed her omaments, torego edible food
and sufficient sleep, and in bargain be wreated with contempt all around
and shunned as inauspicious. No doubt the wise women commited sati”(Tbid,
Pp.347- 348).

"By modern standards, the total submission to the male spouse prescribed
and recommended by Valluvar would be one of humiliation. But evidently
it was not felt as such. The willing and unquestioning submission of wife
to husband was of the same order as the atiitude of obecisance expected
of a sishya towards his guru or the one of genuflection of a subject 10
the ruler or in general terms of the creature to the Creator” (Ibid, P.346).

“Generally in Hindu tradition women are on a par with the Chaturttas
or the non-Dvijas for they have no initiation, cannot learn the vedas and
the dsrama evolution does not apply to them. The Buddha, however,
founded nunneries which though' subordinate to the monasteries gave
women the opportunity to monastic life. Bug it was only rarely and
reluctantly that it was done. It is well-known that while Sankara approached
Buddhist metaphysics insofar as personal God has become a superfluity
to both, Ramanuja approximated to the Buddha in his democraiic
predilections and thought of an equality in the social sphere (without
seriously disturbing the Varpasramadharma steel-framej sufficient to
make bhakti to a personal god meaningful. By the same token he gave
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women more opportunities than the smritis would normally permit. FO{
example, the samskdara Mudra Dharapa is basically sacred to Sri
Vaishnavas and women are permitted to enjoy it......... ‘But, even the
liberalising activities”of Ramanuja and his successors could not go to
the extent of permitting women to become ascetics or creating nunneries.
But very rare instances of determinated women like Siriya Andal, wife
of Embar, becoming ascetics are on record. But surely women did not
preside over mutts; nor did they found religious hicrarchics exclusively
managed by women" (N. Jagadeesan : History of Sri Vaishnavism in
the Tamil Country (post-Ramanuja), Pp. 151-152).

9. "Women had no claim to the royal throne. There was no question of thier
holding public office” (N.Subrahmaniam : History of Tamilnad (to
A.D.1336), P.347). "Valluvar issues a stern warning to those who wish
to be guided by women. It is difficult to see what he really means in
his chapter on ‘being guided by women’. He says definitely that it is
shameful for a man to be guided by a woman while it is his duty to
guide her. No sane advice, it seems, can be tendered by women. Perhaps
this was an ancient prejudice against women which denied common sense
and wisdom 10 them. The Cilappatikaram (XXI : 24) says, "the wisdom
of women is only huge folly". It was perhaps this view that made Valluvar
put a ban on female advice to man. The later day dictum, ‘do not listen
o what women say’ (Attictiti), was also a reflection of this idea"
(N.Subrahmanian : Sangam Polity, Pp. 299-300). "But, women bodyguards
are much spoken of. These women belonged to the courtesan class and
constituted the king’s Urimai Curram” (Ibid, P.302).

10. "Avvai’s embassy to kafrci was not official but personal® (N.Subrahmanian
: Sangam Polity, P. 302).
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awhzemens &gmw yowsBar  wglgs | NIFREGSE G)argy,slﬁswa'
peiCeur  &rrwhiseflgyn  eeter aflwenr Femsedr. ghE, TG Flevmiser
Qewasaaflar  ojerey, OCuplauengw ef Gurerp semsgsmer ‘ygajem
Peowssend eap grewrt owusBoieTi. Gwgyh, LDiTw  IyeveisEsb
flos aevsgsoar oaugoig NsaUy eaf wgedige.

BQuouvsrert srwgfids wgldslul L efsarmoies

g, g, s, srapesafller LBy aNPSELURD efaer Lereugpomgy
& SUEE o. Y PEBep A gridsmy  Pemew G mEr G- @ep
sLeow  a5pFos 9.GolGaL g " wrl@EBep  &.podama
&&. Glpiallep ae.BroEss) af. freflaw &@ uEFuNgDd & LI TeDDESITERTID
st Ourarefleop se.lgrégL e &9. ypeaud & . ygey 20 Ul gaésmg

s allowalgoes) oo Cgrimss oy o, owM@ob e ofF surriaipEss
2. emiGuellenp.

Cmfleomeniiaer  UBgib Sjeuradt  vwerL@gE  s@elsedr Bz
alf@éaliu@o eufasr Nereugory &.e7CQu mer o.@eo LiLy 8 W Ayl 6
®bler Qunes . suG &)  er.gl (RésTwid 9. uereTTyliunep, &gmw
Y& Geaalar pa Oup Cwerrgw o o hser wugeNdai ( ex.
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apBTd UpNEss Bemper snwgg Pewugami apep

’5..670?(3077@/ 2. g 8 mgy sumalleflGuran 8. geewmep
@-Prisdr  Gemgy wrsalled  Quggs  Guyesw.

N @Qeru gieru  flapsfsalaGung - Hossa0egygalii. Ceueabrigw
o fgeir.

& osenswTewlIGunedr £. &ESTL®UUTL_LID

@eieufismeng gally Gpphisoer allenfgg SugmTeepd, BF ETDIIS6T
upmofysésTeeid U  afisds  Gegygsluilier.  Semes  SSEILLD 2.
@DDId A, WETQILITR

afNeflwsg: Gsmuflevsafled yreoer yMureyin™® oeopBui g b
I pseTisense oewuelssayn'' Poalpr Gumerp  Sply  BlepdFlse
Spss weopuled  peL@Qupeyn't  Hessdsr GQereLwres Gsmullgrss
Seflgsliul Lar.

@ereungy epmslulL  feodserée S S GBporigefley e
aNewsseNsariul L gy, Q@pfwksersss Csgrigs Caemyw HoveMeow s
Bsmuhews@ear  ghp  SIsEGF  GeguiPuewews sev0as LB safleS) G Eg!
< B&Bpmib.

1. Gep QereasBurer @ueal Fa). DoEOempBlyT Gasmufleflev S0
shsr  alerdGafiu  qpuug  SpEss  Gurar  yeflgs. @Qewer Qupms
Qaner.  Qasmulldy HNpower i Bugld s Gleusg). Flewg g 6&&
Qogugsii. Qeemqu eufows &flégs Qerew®  (Bgapsiremr e (Hey T
aflersGlafiasL vweru@gsluuL.  Guerqug a6 &Gl (B
QuirBpgi”’

2. Pegoss Csmuflgysgs GEreoLwrs wpmenBung Heefssrer
Qsrewaaw Beosoguaigs QsroLwramy gmo SHowEGF OFguis
Sauerqug. Bumw o IF Csresmwy Qups CaTET® WG
aeriefg S msemrex  flgmngs Smsgse. of @mhseoeard &ESD
Qoiig  SupuUGggsw, Fiuurses  asfamen Cupsess  GursTp
SYssLLafsafles WSUILEG HGE ey peumulley (ansmq'rafaf)d)). Hleveu M
Qegysgige. Beapgmamer BlepGappsa Bursrpeupeme GCuigart gaBsmein
ciem  EgrwgBle BeLsgn Qe CLrerg’’ fdisdr umfles esruart
QunpengLiumssd &Fmw S@aurh_tb eSTEIQIsTY Gl Sy eflggm.
@8 @@ omese BTGy BT Ope  ewp swlgufles BevL_s@  BTYY
smg  Qpe GurpegliunssDd ghows &S5 Qeunwls LweTU@SSLI L L GI.
Bgewrmsy  efleveryy b NP sLILgumes afleperrd FeL &gmo  peveumpallDaTes
Geewaflli_ i’ L_g. @oer epwid LLBaip  WEHEEES Beuewev  eumuILIL)iD
SoL_ss ggumlipy. @esl Gurep U s@euL RaaT Koo, Sjevas s
Qunmermgmy Qb PéS6 QoweLl Lo allaréaRaTDes.
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@i wererr srewghe Camuesedr  Gummensg mmu{tita;srmats'r
QeweriL L er. seses wrwL L ghigyerer Ceugmpeauiib, Searg i, ﬁqg@fmmvm
yearg, Posfgmiustel) wreL L SSgyeTer SeUgyTT, BRIGTEIID, QQJQJQQ/-GDP.
Qgerermisn® wreL L gHgyerer gibedu, SGETLOFOGITT, &gmoi, G)Jm?ssu
ULl ® wrul L ghgyerer SoOeuTpPluyt, L. iET® eyl L SHgsTer
NpbwlBgsb, Pmwreyp, sdése, srugud Qumearp @i niseflgyerer
GamuNevsefler sl (a6 Bamuleser eTfgs ISeralpEs Sumwl GuUmTmeTTESTT
svmpalldy wuhg Gsrear@eararer eeruegs gpblpey e ewiggBerper. e
Basmullévsar &pmw NowsSGL LSS UWTS @NGHSE.

grerprae &.J). 917 - & FpSrCuwemss sgiGauPlomsarh  erelrp
8gmw e Peaghsn GemllGig BrETD  SPEFLT  Quimerenews
s_ensl  Quppg. U ea@Lkissr Romo e el gew oL GHGW
Cegugh eupsg. &..0.1080é0 @é Humw Hyeves geral_lGss wp Coval
Blevgeng Gamullgyssafigg oSL_ener a[sm_,sggﬁ' Bamuilevaer  eumS serTEea D
Qowebu L er ee&TUSHE @G SO FDHs TRSHSSTL(B.
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urgSufesr yFwev Gl ur®

F. PSHFEISDLITD

@ougmd  grpprea®g sblp seflegyelér  g@mewser  LITIS,

Lgievwésall, yoLl §ssal), Gshw safl, wvguweriifasall, wésedar saf
star@peveurid L.  Gumfalermd yuer S PEEILRE pTEr.

IR eTTLIG TE, S WL, poLpesp, QEFwHUNE,
Np Sypsslan® U@ Gpnsse, pfwe s fadr, Noggm o feow,
Qungy Flieursd, La&seT HBSHG. HNoFwe Frsewin, [Fliewmss &Ll b,
S ohwev  gggiauip, Geuellgm B o peyser @eeu wppPlw  HDdley  eTeTgy
somevs saeiflwin  alulsSpg. Sgs sepsshler ymaswns eleTm@e gmel
@& @ priiger wsseller CGuw Fleud o.pey WPEPEETUID LOSBEHHSLD
S rssGn @er_CGuw Hewd opey peopaseeryd, @G IHossEHSG Qe Cuw
Blawn o.pey epepsdeTy, &GEEe OETaT@ADg.

ung@ufler eoflwed Gamum L. SoueT euMPphs SMTe SL_ L GHersups
9 & L Neremrenflufley HUND  spsgasmens Glgefla)pisgih sL_(Rengaerfes
epwaps salegaaflar apeoapin Gprégeug Cgevarwnfpg. HpGsTsRe) @)g
PO QuUHE. @He ump®uler  sypPwed LTGLb,  Sjeuewr S rHlwen
GasrumpsEsD, HEBaTL_LiTRSemer  wesefen_Gw wellypigs — Bjeusr
Cupllsrer_. o gSaepd muli@GEeTper.

1. ungfdfler Qarewwsstew HyrFwer urTSlpw ygFwe GFTLALND

ung@uiler @ererwl UGeSSY Sag Siog Hearersmbl  guit
e aresfes  apeugern HuLuds esstsmfléer geopulds @Qpaermi. 1880
i Y@ LU e w IS uUghsTow gatep Bgelend. pyuller g
Qufe s Qewg sHuflerner Ggmeall s&r® WY BSH (IGETSET 1982:
Us. 34-43, ewaswmsuf 1984 wué. 18 - 14, mlBlprger 18648, 220).
soL_fuflsr  esQurmer Sjoearsegyid @i, epuegr®,  geTuaptd
glwogpis  eumL.  wumpfullér  ghess smeownemi. KUGQUTWE UTIPDES
wwug ufernp. @pBlepsfadr umgHuller eer werghe HLBe HEEsZOSL
upPu Qegileny eflmas@mssn eerug Ogeafley. @eafloare sir wpym&e
@Qumpfluiler Bgip Gegilieou eewLnsller. gear gpog  GClungellpns
Aeoewulled ger swallows Gsr_mn GprégLer e el wigsg wererfi_ib
Qunpessall Garfl ungf ewd Ngudlu saleguldar eeab @lg SDlw
wuGlRerpg. QP& ump® NBPpPegur @eflu sblp OCumpflews sps
Bariggeuriaer Qmpg pTLQel Sl yh gallawud sSLs sTLRIpEr.
98 swib yewr GQumflews spps Csrpseurser ger HTL g6
SoL_uip peeLOUS SGBPSSTEYID IHbOwTHemws SHPSDUY L FSUIUBD
Heoawsg pyomaags GOss woOHS we geTigprer (IGpTSeT 1982
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us. 43 - 47). @ssr epevd  ung@ufller  @ereniol) o] ﬁaweé’lm

. PP ; : Qumfldr Gugyid GeugulieoL
YiBCoww HPsssPar Cugyd guBe GumA 8
aNeerallgger serugy Ozefle).

@ssr  Nery  prige  Hepis  Soflued .ma;gbé&?&.a'f SouemarLi
unr®sg Spfweurd Qugse. 1803 b Y@ BlEpLs 8 7B
Blapss ST tuTSss @wsSw | sL_L 1bmGL. @mmnsw@ ,@glwr@uu?
Slgaingwrs QuiE eps sTaBgen warsel HuEBeowggy He G)a‘rlu
ossarTe)  Cupiuypps QErTSiCswiss. B80S _@wsrrgawwfreﬂ'mm‘ a.)mr@
siseg Hqrflwew Gunrigser. Nyauppide qgeoraugy @pSwu FIE L@ S5
SQULRE S HEeurTewmige) gpmd eI L.  LoeTeT(reL_W @Lg_@._@
aflpreney L g Péeluflés  epur® Qsuig  Friumgrah. @g’asm’gn'ra.@/
9B vy Haar Cgeoadary) GCpuresPear Bg e 67@,5,55./.
Qevallgew® plepsfisalarmed gpur L Ggoauwpp OCeeeysellesmes srm& e
warseL JuBBowr By KPS Qeugulyppg. @oss GHINCEG U
1909 o ySI@ Ol L. gerg Ggerw Yyl eerp sG8ss Ess
QanePuller wgesule  (g@preew 1983 wu&  51) Geearp GG BS
wBL-gSe NgTeugy 190360 LITIE FALIgET &riey FLIBIGEHSGLD APSVTETILOMTET
eF ¥ DT &SI &T65TD pealer LDFTIT&8piD Carerlwgrns sTp &I 5 prresr.
el Sl i esrid Hlevw & Sueners SETL__ 61 L_&iT sTupLe 8 HITEGHIGE
sul@&prer.

ufler  umgQunrfer  wersHed SEHHT  Frageg afleggos syear
190560 ar®lufled B s sTESpssms CearpGungr  FGufsr Cgalleows
SHBEHTG. HEEHHPUN piRusgiesens Souer (IGETer 1982: 49)
Soeysmrer  oisaguie aflevagpLud STQuwgn® U  HCuBgr Ggal
umgg Ggalluler o Bogoss FHEGE ST wnes GOUN@Eprer.

Qger Nery 1905 YD yeT®  yE@  wrsd 7 24p G
Bl amsl NMefloaou afigg TWhs Kerii&lub yos yHHw
YPs50 N s CuHOsTERTL. SR ewTeT By seoxsepd 5838 @Quissid
ufweflés el w@sser. eumial Niefleveredwg Gar k& sTEEr
srfiemt_Gu  GalgeunSser  erewgih, BlgeunBaer  ererpuin @@ LAPafew
sibgear. @Qulfeloaeou ely Bally GsPweins S oPweewuys 3 He
powefls g rsare  afleTi&u Bevsit, ypaflfst, efller FH&TLimeurT,
wreT  eguUBoTy  @Qeursemenyd  UTES  NerupplE ST @ Gallg
S gfluainBuns afermearmer. (s@eprser 1982: .. 195)

vmg@dflesg o r@wed Qamumpeer Sjeuer 1804 @pged 1906 oueny
egall  gyhhugres  ueflurplu &Qgs 858 per ugBheaulgyn, Gs
sreughér S Rwgrsl uesflwmrp plw FE&g6u TGS ek ugglfensultgyip, Nedry
1906 @pger 1908 ewewy yPAwpns vesflumplu  @pSurr ug@henauflgy o
TWHPw s _Degsafler apeuid SPlws B sBerpes. umgunifler &L (Henysener
Bersns wessflus eir, LI GLOGE T LI 68T, &).afleneuFrger, Qubwemlggr e,
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ump@uiler o pfrwed Bam_im®

u.Ganger_gmwer wsllGunit GQgnessalsfoiflarpart. yewrissr Ho amew
&I L_riserfley CaipClasd s s (PengsenerBus Q&M@ GG eTerren .
% ULigB e sseiley, Ben _ssmody Gumer @@t U, Hgermey LmpHuirhesr
e7606LTE S _(PengaEnly KL gRnsSleTper  eTaTmy  Swp  PGUTE. T
&L gg OgnagPsalelmig Mewewg  Sufhwp Casmlumle.  sPw
Boopupns  Bupblareareniiul Rerengl. @RspEg Bwer umgHuller o ewriel
@SR B  sallzdt  yssre ' wgys seflsemery Quoerg — Fw
STVSE (e rigenenyd WL TELBseenuyd AIUFSD @ped &P LT AE,
FLET  euTpains [BlapsFamens saflegl  Qumpentas Ganew(Denened.
Qivppupslufler  unglw  epsed  QpuwpHBwrerew;  ypl Dwmerer;  euflam .
Bjemel eugeTHL @@L L (b UpPluyd sapss QuUm@erTsmy oflwed LipPluyib
umrBse Qops OCgelainer yPleveus T QHeTpar. SHeupPléd L wIrihg
Boug  all@geoew Gl esynm (Csflwl uvemywmd. HgearColw wmg®
CGahlws seafl eredrpedPp&sILIBRDTES.

@& &rreir i seir Apev D ung@ufler S gflwed @am_Limp severuyid
S HBHML_ 1 TRSNET  (DEBET  DTSHV  PUOLTEL  LIPEE I EURT  eSUWITERTL
o gHlaemeruytd &Tew P S pE.

2. wugBuler spHwe Ceriur@eer

2.1. wugSkar aNBsewa G swsgus GEEMLI LIRS
vumpPufler  Spflusy  Figmgstc eOseel) UL geTR. S rwe
FriPmssin sapss FriBnssse e Jeralll JNeewdsiul® e G
ppewTey  FapsfiHnssauTPurs  efleTsBeTTer. [OF3] I EETe  SI(H e
gnap  Gardg. . Frigmss ewnfselds Qu@ibuineareswBuirfer  GsmLim@id
9Gib. @pi_ P flamsserTgyid, gapas OETRSLSOTTEYD WL WEOEE &G
peuer U Flwumen L O)Ghg. o Mevwssveryh Fgyemaseneruyd e1LiLig s @up
eppuyld  ereirig  Sjeursepemiw Gaearal). yuiler e3p@ wselli_ibv Qen(és
QeuerRin eteTLIBeL Heurdseflen CGu  asmey Qeupgpenw @ussg. wngs
@enes QTR GETD L FTUEFNes TNy e eigh (wexfl 1088:
u. 45) Ggbw semriey @y HgFlwe ellPgeoe Qoo FTH e ewriey
Aosall_gPe Gshwu eemria Qe eaam GOHUN@@prear. umgg
TV  FAPSTw  HpFlwe Sjedwisaller  yig eyl N FFWPESTWSEE
aurqpin gefl wellgriseng gpH@ewRiserGu enifnsSpg eern Hofermer.
FL L gReT apeowns g pH UG Nl g @afisee. HHHTLUR
aser GL@em daarisarTseah, Fpeevaliaarmaan QuliuReigTar QU
oL Bpg. ecowler Oovakiaer NoaTgengs ST gD wesBer  BSaeayh
wly Heéssutdsdar. @pPumeller @Goeeeerenwu Cpfiggis  GlemerTy @s@h
osawus enew.. Gaublprmedr @B HyeooswullerTed gHURD @DdTGQF[D?Lb
sTebeUTD WENILDDENS.  HNSTT — FeNTewaperer, gevempLllsens g 6Ter,
afiPges Gl s o, weaflzs gaew seer, &9y welgriseer
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sourigag SNofus FiPOsssBPE NyLUSL WTPPLOTE .quu:.:
Cawew(in esrp asoDams. unpPules 9 pPGas Qusuts sterp GlaTETEESTET
SHugoLu SHrfue) Fps FiPmsps Qamiassgrs® SMPPTS o siTengl.
Qs owasfp Oarew® sgp@oi,. swggabd, FO&TIoSGIeD 6TeTD
sermwamer  awiEPe mon egurigufs fSallgurs FOULLTE.

sgpfoges welypgPs smpun umgPuler s (peogsen sallevgaEsd
upue. Nuphlds e e FTrEERISET QampsauL_Dererer.

1980¢) &Bgsligfpeleds HFTISPmEE warseu eerp  s_(Regulle)
(wexf) 1988 wu. 51) ump® QReenry sap@prer. “powedsst GEwwib
Erivnehismar Heaplaupp Guearquedsesd piweisGarweagll fphdene.
I Parfsafles gue CaueamguPieme. Quellay umialbliodng & SHEEHT U LD
Gpoas QFoww. @Fs pr8o epd Gl @ prBw Gesrhss Cee@id
FEEHusHexr  GuGenLW e GG D saflaer  lsliuw. @6
GHEETLGL@ew ey um_lléd (Feumlblprger 1964 u. 46)
Qyaspsigw Ceewy perprr  Ueresr
CasGipresry  GauesmPaislym?
eTeTQID, SBHHIL  LI6TEE  6TéND ume el (seumblpmger: 1964 ..

46-47)
grmdlps @b Qupsl Sk psilerem
eurgngl- Gure  eups  wrwesieows  CgrpCGumrlur?
ereargyid, SFHHT Sre ewry seflogullédy (aeumblprser 1964: 1.47-48)
aany gefy @Bps SSEEY STHH?
TaIn  wguud  aser  Sygewuller Qurswn?
etengid, &3EHlr e emiafloer OaelluRSEUUDIE Sy L
eoaleow’ Qumerp &g68u pwésg GeueTBid (seumblprger 1964: u.
158) ﬂéf@j.Lb RSP b BeTprer.  @RESFFHT  pemiogsEG I QUUSLS
G,s.a»af' Foggieud. Qg wpHPUIE  SSHHT  cewieas  1EEGID LI6BaTL.
@‘f-engg/w o eIty ST GBSl o emrievey Gueren oLy LB SISO .
@gam,sg/m- o emriiey &ME  DGID, e, LISRTESTIN,  LITeL LIT@U g el
suery QeueBid eteiyy ywer  ewely g S prer.

FTPWE  UNGUTLpD  eepUL L @BBw  sapsruwi
CeverRGlossrn  Brrs&len, : . @f “e o
aqaBarme i Gewd, ereGeummp QT Eemd

sraCanm @pHw  wesear
steargn  (geumSprger  1964: o 37) g ; 5 .
' e : . p uewssTger  eteTp
Supgieow gflu Cuen®i e 685 (GeumBpnger 1964: L. 36)
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ump@ullesr sypFwus Cam _uinp

. 3 " Y. SR
wmgw TSl &L e
guildeanrs Fupgruw
L QSFFECSTW  LygIeow
steirgyih  uM@&prek. @Fswggan Oprég | yew, Ques e
ungunbseeards s g fps Cues® &P SOGHPY NS SO
SalpunPuns elemi@ermey. @1 Gewemwg s FpgTUEPe) eI SCIETTS
8. CusagnaGarmy BS SISND UNGUTL L & SHLWTET QNTEIEeTTgY D
saflevgsermgy (n &@wu&aﬁwrrgyw sy exmed. sFéaguigSaflls g8 Memauwlé
spLeLew eerp gooldld) (g@prser 1083 1.80-81) QU eTsErES SpL
flewe ersieuarey JwSWBT YETETEESGD NS HauPwibiow TR
Bleovaiiuegls Gumed ap_ggard Ceug Bev_wrg). euamguilssn wmBaefGe
®0 TR ssroerTy by eaw GQgniurfoése UL e  wWHRPTE WG
ereueueTe [pEDTE @NBEHSID 6TeNew Lweh? yewasT puellgresr &L (RLILITED
@eewrwelpsgn Myl Gueassdr parGlaBlulCe Fpug ersPudlédene
CIKTLIGI WET ApLgEGE oL aaflfe efllaias Mm@ eearp Eesmsos
wellypgg&prer. Gugyin Quesr al@goevignflule) (sFeumblprser 1964:
. 183),
‘spy  fleew o Gerew  epsti., B
SUFEGE  HMog OGurgiale ewaiGurd
ererg/in, elPgoe edrp safldléd (Feumbigmger 1964: u. 49-50)
&7 Camr®  GClsEaEnw
shifsa FWIWTS
unyplamp @ps priiyle
srerpid FapssHer LB GpraSigyid sFwggiend Bauedrgl) LTS prer
g,

2.2 umpBuiesr Cprsg - GUUITLE

RQeveung  H3HPuD Syl gy gpuBSs Caemrgw  Soflwed
Sowiy Guumls aepluw ee&Tugd umgBullesg  eiggidseT  apevld
I Plw uGHTpg. sSwpbfléemauyid SEDTEAPD SLFGIUAPLD L 6Ter  DESET
eump g@pPsgeu  INrflwuéd wyowlulBu w) wEsEGh eTD sGEE
SeuadT swETVGHS Hewew prRsaflés  Blephs Nrflwud Feps&seear
5fse ewhu s Peossellsr aped NPw wpSeipg. uTIFs B g ed
Gywm ' & gpeop gpuiL eg ysfsgy (eflseugnger: 1985 . 157)
| S euaT

Bssemsu ger evauFpBy evgrus Guengd
Qua wpwpbeow efygwnss Gorew® uaefs

QSTUmIGeET  BISTHE eV gTRuGmS. LTgelssSe Blevev  prLlig e

&g afgiserner warevsdr @eiessBe  evaESr  aflseunsepetar  gpers
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Qeurrgs (zegsau i w (apsElE&SD w[aﬁstrjsg/é@.m un&&?gwr:rﬁprrﬁm
srerg erqpg@prer. @BsCune Farmafle SRS & oD ghULL-®p
Hsfsg (Genens weswer 1976 11.246-347) epBlwemwuyid @ésnsas
oSy S5 ST DG

2.3 unpgilenr QunisGiigener

ump® Syofluey wTPpgwsy yoU.Sufer apeepy  Bundlar  gpeapd
sTRés ellgpblemmer STENUSPGSGE STENQISST LI o 6TeTeN.

Baly Cghuw args s Beows &mips Heer @Es. Flg geeeurisenmes
Devat, soalpst. elfler ex@r umerdr epedlBurepl GumaBes erepw
HoOws» s SLUL gHw sngafls sI@unTUueUYld URapsTT @usssengu D
peovurs msheg- Beprear. KBz swwd sngswrer  Gpflevey b
Gaeoauyd gHudnd CQuTwg wsssTHRY  Bumgmi geos Guplblsrerer
QeuessT(R D N SDS L EHEETE  FWITTTES Gouestr (R b ST&TD H(BGMBEG
QGTEBTIYBHSTHT (JGSBTSET 1682: L. 287), @Q)pwer Jeush 6i(pHw SL_(hevgser
wellypiggSleTpes. Swer emphs sTewghHer sSiGumieumaléd  Lg Sgi
whs  guumer  pL@  wremeurisever  Hewfdsr  Gesn@eswlu®SEwg.
guumer YL Criigs wpsgr. germer IHFHe IHaWAEET Qoalsmidsalsvee.
ermey  guimer GuUm FL ey s eBRHG ererm Kevew o eumewr Gungs
S Quodisar glunefler i Ceugfpes Gsallomigag. @esgl bl ungd
@QrBwr ugfesuiled) (@enres wesflwer 1877: w. 188-189) sy o goyeugs
Cume) yeremrer bS] eges WILL MW e  erupg&prer.  Ggyib
HRECowgg &G pedpser SspSIY ol few  Bunuliu@ g @erper
(Qerens  wexflwer 1977: u. 187-188) ereiguid  erapg S e prres.

QCBsCBinergs  Hyeusr amewgPed ye&wem prsermes  gepwmallgyd
CuegusBerin FHapss HrPwer Lol Heeer ys5Meg  seuet  erepBuy
s Qepsenin (Geres wexflwer 1875 w. 820-236)  eumpgSl  Lmgw
UM _eiEEpid  (Seumbprgey  1964: L. 76-78) sjeuerg Soued Il &s
Cem_um e  euellypigFSRerper.

3. umgBuiler  syyfwe 2 gGser

Qeieumprer gerg S rflwed Gamun@eever wosafl b wgliu uags
CupisneT_ o PB6T L. jeuppreT psBurarea, gname @ Aleeew
Qepigemggge, geallowwnes e§isTwSms ETEEET QPSTSHTL L6, LTS
CergPer Lippd QUG LGDeT TRSSOTSHW, LITIS DTS T <8y ST Wi TSy 1D,
sLejernaEed o @GeulBlggd, Gumid Qpsoearsmenyn  afg 26007 74 &) 560 6 LD,
grere Gurarpesy. Qewasmer wyeer o Gsits wer@ue B ewmerts
Cumergy safllevgsafler  apeapid . SLU_(Devgasefer apeoapic LAgQunRS& predr.
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ump@uler 9 pPud Gam_in®

3.1. spsre  @Yflecew  @episierssa

AP UL [paa/b SemTgy (b, 9 LGOS seTSPermgy (b, FapFIw
TDOPESTPSSTRYL  FTPpyPR.  sTpepPGsSGpTn e p  Hlevevey Sl
Garfl eunqn waseflen Bu alflujeié® egpun Qaemy umg® spsme
flovew @aphgagsfapredr. SHyeaws Ggreax® Gouyn Heweows ‘Gr
QeudTgy gerer  Cuer@Owery um@Rerpmer. (saumlpTger 1964:u.17)
APL_LILIPSSMSETTRID,IEHD  Fewmenioufer gyin, Qs semgPergy b,
Sy Plurewuleragyn, @fiflewdlgydier  waselldr Heow seE® COpess
Curpsg HBoewelu eaerg um®Berpresr. . (seumbprger 1864  u.
23-84)Cun&erp ungsd edrp sallegdle (aundpnger U&.34-35) @5
Bleowssrer Sy lueL & stgemmeser Gur GumQesdry aflgLl @Serprer.
Sjyew feoweow pri Gumerp ampses edary  @ap@prer.  Guwgiip
ungsFnell sUSGH e apevid (FeumBlFrgesr 1964:
L5.312-327)aL_@UUL_ RSEI_&GID UNTE FAPSTUSDS WTTLIKS URSSIUL L
unerenellsg eo@esy UBSE R pTer.

3.2. ea§lhisresseray

spare)  @fifleawsu  @opigeriusne Gt afigrs  geflownmer
aflisne @pPureeyid ger sallevgs PpssnBe udL ggié am_igall L mey
umgd). @pSwr yerelugm Eufléd Hyewliul REEL_Fg pIL safle eumpis
SfjouerT gar saweywle) &gy @rFwmelles eunppgi  sT el mer.
&350 HeoLyupearaly Hywiss sefllyL&r Qeuppd apos el @8 prer.
(&mrruﬂmrrga'srlt?ﬁl} s 49-50)
crru@w sgpsyw eauBs Guds - pmbd
Geur &IOD  eTEHILY, 2 TES;
msf@ éﬁofr G’)mpg%l m%tr@w = @eoss
sresflsGlaanry  ahss gsiGarle.

iy  LTRBerprer. Qemfléy wwnrer &3pSI QpPunees sevafle
sexi(p), &r& pailyet Gueah seyg Gslaes small GswBeamd, ugh
@susBeurrp, pevew an@gin  OFiGeumbd., yewsdr easi@urd, FHED
wer_wifue saw® Cselaumbd ey (sembprser 1964 us.) ewGpm
BL_&&L) Gun@ip " aflenerTer g Glgmfles . euenmsEmeT Sy&r@p
oL pgallL_gnessmsd wEpPpEprar. spuser owfly empig T @&prer
(seumblpnger 1964: . 178). Gugynd yBPw CereriBluns g gppepedL.
ei@rares @QpPuree aRSHw by Elaprar (sumndllpiger 1964: u. 187).

Qg grife HLsgn QpSu wssele Cu ew EHEGsToms
Qesmhggy  Seuramer Yiwaper Haellosows Cprad el pLgs
o gaflDpi.
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3.3 umrgs G555 I QTOETULITS 2 sl UBSIS

ungs GssgPe  Quekeesig — $TWTESE)LD, 3 eref) &G G)uai'sr
Quweumsayb GuUTHY eETRGD Uy aps&ld n_dmrg./. J/G,?Gun'w
@BpTL g @@  BYSETD  QITPHS wesevemutp Gl Qa;tueumm:s
WPU@D  wpssd e eTengl (Berenel) 1937 wus.  178-181). ansr'rrsu
unpslgsrgms Seoawunsayd Guer  Glguabraaln Qumpgitd UL
sgpfg  epsfufler  Cumg gl L UullL &, @G apeutd  LIEEND
58y sLLrigh 1888 e@Pw HEHH WLLD D  FTAOTGD. 2P
Seurr  yp Hsgorer  Hleo  gpallur (FeTumPaeT) euemm@G &Teflenw
Qereapy @Pss HeoeoyoLwu @ifuralpe B @eyswmeRlermt. ggpellwi
S saTefleow I FHeowse HeTTsHu L Humaeg eTHNGgL g e Grss
ST Qagn@d i awdu prwud. Hsgpaluder aff i (Garaptd)
‘wiGs WIsgn” TG STeow aeTw@GSe b’ eTenIBTEGLD. (Berevall 1987:
ue 181-183) ey &0 QuéssgPer Qumuwg ewpGs wrggh 580
s Ligluler ewpls wrssd ewp Sgseoss sOfld Q)  Quwrigg
waesafent_Gu  uglifermer. Nerysygeoers fetupr) soguin  @erGlermas
suiBs ey wdl e @upnlermer.

Ggeurgd, Pmermesnd, Peelwllflgubgin el usHS  uréser
Sllp wesermey QuomerPFgis Gun@erPumogyid UM LCUDLY b
UL mssaflar e Gesewleu UwesTU®SS ungs wigmeag Cgwiawmasl,
QasrusPeowsg Ogueusfwurs  wrpPermss " ungl. wreflds eumsst
Aepamarg GGl Soliueara?) epsfll Ugueeisean]  Lmg.ex e,
wumpg  Cegsgeng ungs  wrgneuns, — gimBs 8L SGiD UTTISHSS SLY
eipUIL uTggonsT Boluedrall egpsH umgermer ungd. Gugyd sL_eyersailer
ugs Smshisefler GQuewsser a@pefléGd D (FuUsSEMSL  LUwWErGIETeRI(
ungg Ggeluilesr Spggemmesd umgermi. HBsCund ApPes@u  umesilufléd
UMTISDITST  [peu FSEFLDITEN6Y  LITLG. ST Tel.

@eieurgy wungs (psgeng IETOMTWTS D I [GETNEGLD EL_eyenTEe D
o BaslLIPSgug Idaamauler wEsaTTEL @FBw WEsET  SemeTeiHLD
&g wg Cusblery) GSTL weser erarp o ewiGum® eerpiul. Gae( b
earp Ggflu e@GoLUUT L YD oo IQug. @eaemisfléE aiganTs
LITTSLOTSTeD U Sjeusr, yeer GQFdy Gy LU SClew L (D e _usrreir
sefle Fligemer peEpeLwirer D emelsSprer (Geumblsrser 1964:
us.  24-25). Q@pflur  @Qpfuwsser HoEuBEGD QEFTEEGWLETLIS
QBflw  waaser Lasaraflls veweeuls swrmafl, GueessL e e gitb
suuealll_@. shesowuybd stalfeowyn Keerdg G FTLGerT  eTerD
e ewid FBwr® eamp Ceuaw@i earg T @8prer (Feumbprger 1964:
us.  24-85).
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urguiler 9pfwer B

@eveung eEUIUILUL L. @GETY weéser eerp CgFlu  uenLLILTR
BzPwr) Bumpm L & sTegley @pSlu WEsET INeTUBLD JHGET ©.L 6
Gunmer Hyelluewergemgyd gésFwrs wWHEE &spHol Cumam L gheé GF&s
Gevemr(pio ererp 6ff e eIisFlenw oML LD HNUGTTE) ENBWTOTLILIL L &I

@eeuryy ungs Ggsgomgl wungy wigreuns eouSsss. QpFu
BT UeTys@ QUL GSTE IHOLHIDLWTR WwEHsaTe  6algTs
gpps Oamererlici L g

3.4 priger UGG Sape

Sy ereflumpssgors @pBwralledy GgFuw e ewisf allfigtswrs Cuog
@Bwur seag Bghwu Qeempuges Hew prysbaraar  Ceemgw
Sufwis gpulig. sdle QEPuses Csfu Sypsveos Salds
wpEs YREBvumssg Q@F BTLger  Qu@ew  WOGHS LTI e
e eiggs Qauergqusmllpp. @uesi_rmeug QiSw BTG WWEIEHES I euTseT
vesumLger Guuewew aRSHeISs Iursefler gememibifldemsenwiyyid,
swoOsageugmsy b Gurpmii eewieeayid gre. @g Cseoewrdlpgy.
Qsve @sPwurellar gellggarevew QFerdssm® g GgeaGupui L &I
Qeoer L3 usuglag gellu  greserdg ellosas  eflundwmes miser
S DUILIL L 6. @bapw pElenus HLig umgguip ungg Ggogper
LphQuUEBessmeTy UM _esafler apeid ST L. @ppuUL-LTe. @QFFw  FrR
erargPguid, GuresgBgyh, ITNFTTGEYID, STGEIQY D, saflenguilgyib,
E058 gD, 2 1 cevallerwuflgy .o erergSeiTen wuflgy b SpisEm® eTeiT Y
(Geumbliprger 1964: us. 19)&mp&larprer. Gugyin @bprL ger Gligewenw,
@g eudL gprevsdr 55 HTE, wmepefleurisar et eumphs BB, (€HTEVD
Qumellss B ereguin (Heumblprger 1964: us  21-28) Cunpg&prer.

@ereuryy @pw  prLger upbGugeawew GRSHE Spib o8
g8y @QuéssPer Qumg wéseller gerwmer eemisSlew erWULI LITTGuIT
sa)esu.(rrmuul;L_gl.

3.5. wssaflew_Cu CunygrliL o ewmewals SITEIGS

umg® wésefler Cu Qumuml L. oewienes FreRTy Seurseen e1wss)
1586 TEeTTSS (P & & DITEHT. @eveu gy LDEEEEIT S BITERTL_ LTS
veruml GLr® eLgufloeis wiyaomerl UwsTU@SHEpTar. @ubwrflp®
Syouer g&r oewmiEs) Veps sellogsomed oul@rmlL i GsTREEprer.

Peos gLy umrs Seewaowd Gumislsten  OereTL_evamns
o U BSHIGST G &ITer. FRISETOD WP SGHUILS) CeranRepg CaTHpee
wpspCarean® @eTpeuenguléy LU gDp  eupid Lorfwbwesr, smeflw owe,
Qumerp  HlevayheuTes (Bsp Qemmunner) e Guer Qgueukser
wemmsliuL @eugis bl smiige, (gsgesgs armefl  eugealle Dwiss
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QemmLiunas SsPise ephgug UTTPES crefligmaab. SUOIP W”——@_
woyse Qeupssrenn Qobss. Qeeatu @Pu  Ggesesu  UTISS
smougeld se® UTIR  umgw Gsfw Bprser U LG
o EWTGHDTPET. STWTE WETRGD LUTTSSHTU F@eRTD eupSTer yerallweny
HNPlgaw Guuwnseyd wrPefl@eaumer  eTeNLIOS (seumblipmgear 1964  ué.
25-36)
Quuwedr STES CTUSET  MeTener-GIUBLD
Uggieowner  Sres.
sTer QD
ufufless  sriQuTET  SjLEET
HfblewsQu  esmraurar
STETgYLD Souemar uwmsfwurs  eunieflaRprer. Gugyib  Sfeuer
gpPUGESD B SREET SeveSFIn apeveni @pSlw  wekesiley (e
@Pare srwisalid IyfPeou e BFeow floe MLl ULETURSSUILIL
Leoa SIS, T Qlunies I IS S flggaflebguid  smessig LD
opPu Ggmesis unpswgrefllgyeL wee  (Saumlgrger 1864 L&
83-24)erermitp  eurienfl&S prretr.

Guguty HWECow@sCsfgrs @ifwisdr pL gsallgognd Cumag
WRDTUMISSHP® unarL eiiser ygPeow eafiiga pLgan  HpUIumyrss
smgSprer. sy QGuai pwpllew Puruciu®s® EGgruGseid
Qe pres. UTEwETel FUSHPY SFEIDIEGL eWEAULGE efwelldr LIRSS
s wighs el B8prey. serg selloguler  apeud, FSpul Fleurgl) ger
afpriserss gerisfeou aBigas GumiiLg gremy segégin afsaepenuwt
umG&prer. @@ QGamallisr ger FLrssr geeg efy o emiadsgh Swuns
cemiaydgy  QumpmL  Glpplég  gppeuriasdt grem ey Qenflgg
I OGS apepenw L MREDme. @Cs  Gumergy Rssredw BT 1g 6r
aGgendstaad ppomwsstesan Qurrmgw ofger wrgefluller sugsdFY D
uT@Bprer. plger shmgowuls UMD e NP LPDWESD LGIOLEGD
@ e gapir elerngsmg BEPwl gyl Humemisens@ld g wnHsepsgid
QoL Buw P eeleungwnss sy, gyl flew FumuiiiBEg 8 prer.

4. @pyeey

umg@dler  Genesw e Blapsfsdt yEEGw  ySsssSer Bgid
45'5’@‘_” Qumflufler  Bgih  Seugyde CQaigleu efloaralgger. Liery
‘B’T'._.Lq'd, Papps Ho  Hrhwe Hepsfedt ywoer ST we  LuTey
RgEeT. wri® aisag Nfwe Cursgserd umg® PlauPsr Gsafleows
ssg10 QeuppPlér wéluwraemer. ey ks fNfalearaus Q@ITL_rig
smi@pev  Balperguergs  BgangQuergin NS Qumwa  wungd®
Sdipaungs QGamunPaever Newrpherme.

88



urg@uller ogflwedr Basm_um®

oG pTger Hrfwe FiPwmgsd sapss FriPmsssgier  Nerafll
Nevesrdas il QeTeng eerp LMgE &BGHeTEN. NEFWPFTWE FIPGESSOEE
gl  weflgaflL b  Hle ewips Gerwesmer o Gunsgugsr apewTsBe
oL w puyedgy umd epPluryaistdr. @SPE QUL wTelg
GSHET oeRTe). HEGFHET o eXiwal YL U BESTIOTETE  DPeuIE
sepHly o ewmiees WHPEGID FLGFML Uewy. @FFwsgiu ey FTH,
gL, Genp, L'e&ETgT, unun@Gumgery ety Qaekr@Owern  8yeueT
& eSluy gy &S e metr. Lfletresrt BQEHw T T S L[5S LNer Fw
pocNsanasyL gilh,  SETWLTSISHIL_GUID  FFHeuGHIL gD Ty  GRuwr g
@o'wa)@u ) s HeGuwrl Rewls ol Qulér  apeuepid
Qumher apevgptdy FrHes Qeauew@bwergpn Sjear aflggibSlermer.

QeveumpTeT  gergl S rfwer Gar umPasver wassT weTEHe UBW
eeuss gl Cupllesreri_ o gl . apl_i UPSESHSTUD FUpgTw

THDS BTpey ZETTGY (D srpeypBlGEGD  @pSwraller plevevedws
Espsgegsferprer. @speé Gpiumprs sssPrweL s afisre @bSwroeas
PENDWIOITETSTE  (DBFHET  SEIPRT LIS GGId srearLf) & & 6T D TeT. s
Ggogeng B TS LI THG LD & perefl G &L_aemT&a LD, 2 @ouBGg

IeveueTenerullesr waseTTEW @BPwiisdT ST SW STL DSEETTS
e ULL® Quits Guer®nh eerp semielloe eel QEEDTET. I BHUGSS
e1glgms @ pEUTH Fw QEengeugens HlenevBm L @ESwmaller
Uph@upewaeeTy b  usTUTL - @L  GuGewseTyD  TRSE DL BSTDTET.
Beeveuriu L mev unggsPer a@sowssns waser GumisBsmed  Glmerer
GeueTMQweirn SGHDS Blwirwd URSHEETL B & prerT.

@eveurrprer sevg SOGEGISOOT. UMIE G srpsfIb S &1L R epserer
wmulleonseyn safleogs HDIHET  PLOTHED UL _ggisé ST O Rerpmer.
ST G/ Sy g&Flwed Qe Limp sener Lo & &6 LTS 6V U e G&
@R wssewTenEls® i g ufledups U semary Lwer URSSuB Souerdl
QeupBlufler NgUUueL wrss SEpEngl.

A Y Y
1. Qerens wesfluer (Cam.gy). uTyH sheend (urgGunilier '@_a’s@uﬂr’
ugPhessd s Geogsear) 1906 D YOGS Qesaflaupgenal,
s ursw GloaTeve: PyOesesaf s apayev  fegBa
el -, 18765,

2. @erens wesllwer (O)ST.4) umg® gheern (unp@wnfes '@;jﬁ}urr'
g flenss SLU_(RengsHeir) 1907 YLD B4 65T wHUGH Ul
Qevafleu ppemas, @UERIL_MD LTHD, Qlaarenes: HuyQeesaf s
goayen  NempgQGeur. &l 1877

3. osarsuS & gl e ser. GlFaTene: Py@eersd yé apayed

(ReopGeut. ... 1084
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smApnger (U.g). el urgBumi saflengsar. wgeg: UTgH
ygss pleeewd, [964.

QuiusmAggnoes, apu. urgBuy eeusepd. (Qu) Glsareaer:
wrerd uflusd, 1081 '

wefl, Gu.s urgPurgw FepsFIBGESWL. (@U.) OseTeer:
Bowasr feveowin, 1982.

rEpTEer, ury® Ereupd  SGEHHDL, Ly SerTl 8 L gss
Flewevwip, 1883.

Qlsauprgen. Fafl (Qar..q) urgSuier @BPur s Qeogsar GseTenes:
! yeGerseudl wFlusbd, 1988.

Kinsley, David. Hindu Goddesses;- Visions. of the Devinine Feminine
in the Hindu Religious Tradition. New Delhi; Actives Publishers,
Distributors, 1987.
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BOSST GOvumsefler Gurmetgay  Blevev
P Yua

@grr. wpoerf!
@ur.  ewrwlsseuf

smaflfl yopler eaeriSesmed  FpasPer  QlEppeenEpFluid  eTerL)
Quappliu@®i sesoms wemenfles  Ceuertnemenw Hplypgy eallaieHpg.
Geasenmesmenwufley WL PUler eupwmpgs  Oplfgund  wmwerert  @ors
@oreeher  yepum®in  geesl  Quaeyer wrr  Gamufle,  sevds (b,
WoTSST  Siumt &t (b, yspGupp &gseul waeme grewsty (GureTpenesu)id
o dreresr. @eweu gafly sFidsemg g, grourtee, sWlgy OCgmflpomene
whHn geerw g Hyovsesd -werdds Qupmus Gamhley  giepudlgyi
SEHF uenTihg BRSPS @ippleeuiled sEpensullgyerer R S50
ehuunisaigydarer Qunmermgny  Flevewullever  SPBgeTggiD  Gpra&e
sLU_Reg eiwsLL Bererg.

Fapsmu  Hew Sl Cum@menTgTy gHDS STpeyser W&  apEEwinmes
ur@u lewearg GarppreNs@erper. gHBumemgw 1) GweBlemevullgysiter @B (oL hiser
2) pRssré @@budssr 3) Epfleoulgrdater  GRUUMIGET  eTeTLET
Qunmenmgny SNy luemL ulwmes Bleneusera o eTered.

Cuaglewravs GEHUOLIBISET
S Pepiaer  Mwr  smevwr  (Rima Kashyap) wpgitd oy gfigNerener

(AjithPillai) @ Qurit Cueaflevevs @GR OUGHQueTen e, Qi @@umeTengLt
upp GOINGesulsr  Nerauwrp &L 19 &&TLU Deurt.!

1. HET(R @GN SO Qe umisg Cuwed  @QEESLD.

2. afl @ Geveneusamgiser (wpp Gmob)

3. @evemsafler  Geaeflliypn  Hwg eLyph SO [IERIGS
QauspwLILATRS6T N dFHBEGLD.

4. alGeenn prlsefledd sEGuFIHEG @wEPwTs SLDSOT  GIGIGET
Sewg wewgLsTL T HNGaTewuled GUuIGULSser e gHs
@l rressr(heir@ermrr.

5. Quiiw swGueilsefldy vLkigGaTiseTne @agsed. (Share holders in
bluechip companies)

6. wIEs gy e _resarL_i(R-2000 arfenesr o ent Guird.
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7. yspQupp pefer asfHawars (AYTC o ey &iisafle)
U @&é@MBumi. (Being greeted by name in Five Star restaurants)
Neaupnd @usselle Goappss Quergeorug epudlergrs
Qosse: 1. elowelbisr, 8. wbumd ghosmam 3. Goibiiiey
QueelQir Qpédser @qp (Chambers/Belvedre Nelson Club)

8. @eursafler Gpomgast sdall sHSUILAisdr @er el (Doon
School) GereNBL e (Lovedale) fef) e maf) (Rishi Valley) &rmgGlgr” gmev
(Cathedral in Bombay), Seéellulgyeirer pafer wuerefl pgefluevesrs
Sy dLOUYLD.

Qeuiserg Gphossear Quevuns swr soallsg Guweew FTHEEFEGE
QleieuseTasE  @YbLILITTEsT.

9. aaLipBr al@eepsailes yspOupp pofar  usHseren_w
o eTeuGRIZET WG Lewg ST I msreowulgyerar @) diseflév
SHsR; PSS SopunexPaer OGeuaflgriasaflgyerer £ pellesrigenerd
arews  GFeeved.

10. Gsomgser NwrBearm yeoeg S mi ewrHFS®, Uggs BT guid
SVRG P gowTer @esSw  puid  emlfs @evsullenens
SpOPpeD.

11 gpogurm  @luupgme e (Golf) gnunmd @epal  Cunwbgieur.
Bulew PN LU L. awusueswiysemers  Qamesr(RenQemmengl)
Gugm. Mwr  sewwmy (Rima Kashyap) wpguo <y gflgferener
Guerglwend @GRbUSHgyerQernt etews GPILLNRE T,

Epfleos  GSOLLTISST

Sylue g Ggmeseears s i1 (Basicneeds) Qup Quers Hevevuleh
serer  @RLUMERTS Spfleowd GROHUBSEST eeTeTh. @)d@® b isafley
s awe e ewe, o(Rss ee., Qnés @b HOu @ivepeTgy SiglILELG
Ggomeusatamr_  @eéeng fleowuled sremrliu®Berper.

wri® umil @i edrgyh NPT sGsgLLY SpPewsd GRS
esume  ageowns Bsrliypes Sweter GRLULIST eaTE @SV,

p@ssy ewoLy (Middle Class)

. BRGS0 @@L D @B SOSSL  Uigeuld Qurgreunrs  Hev
oTPPTRIRESES — wpeTuTeg  Bgrerplugngib. GDIIums 14-16 BLb
prppes@aafley gGrriumalled pe Qupbp see @esw wg werrEHy b,
goaw Il fsephd s@Rssr eweullert o @meunss smgeromuler. 9@ whss
LD@@ij. Ulgesel Yol Saer  @Qseer  eueTigge. sipgaflgwrer  wggeguid
FTPTLOED) weflgerg Elpgoversmenyd, welg o fevwameryip &g @)5s
VG .suams Cgm_mBwg. @nBewrsPe Csrerlu  @sé Hpgeverser,
@Alemig. seldar U UGHaoer cg&@guﬂﬁl@@[ﬁgﬁhd). eTeerw b seflgyip

92



"p@ssr S@hudksefler Gungettgty fee - ef  wey"

ugwewrdlpgy. @Qserug  QiPunelldy @ésmpsgsdr Quearps GCaT_mSes.
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LpHEib sevafl 1 iesf) Qeuiyip B DLDLIL S6IT Guirerpeu pmilev
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GQuudisafl_ib gausdisar Geafisaliul L exr. Ggfeyser (Selections) ugeueras
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peuGlum@ern wargPeyd vswrsgsTeGurd UPwé Qeilgmunarmd @)Fss
Qoergeuts  gsflever  epGas  enpng. ceyplygtdr  Gaergen. Qs
peuGlermamy o ergBauem(Pid; s exiigs SeusT(®id.

3G gsré SR umsamer GlUTpSguenT eI d PEHPHDESL LIOPD
51558588 Glewer@io QunmpeTngmps SU L mugPp@r ol eised, fuwmiorer
Coowauserse @i Qasmdsgsl Qunmenngnps Hésdselld gupbgal mos)
SR DLIBISe6rT BL_Gg8& Clreves Bavrssor®) ib. peullasme @@ bLiapid,
&R ousBgiereraraailear Swor eeplfler argestwra erQGerSlewmed, FTR
wa@eargun. yiggupeiter  Ggoawms LPpw  WIY PpsT  WWHSGE.
Ggevasw pp ‘Logqmerrg? @148 Pzl ®, QzmesBspu GueaTagyn
"BMsET GRULUSGHDETE sepss apereugBeseTRiD.
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sl egrdsaile aflloasgiu  FmawsFGFre

PHGI. FRTUPGET

sl HysgnPaeflar eugwrppler alemearéQompearsas gows GFmpsamens
@snpLuBe @ues®algwres Gurigast smewliL@Serpeas. QaTD  LPGSE D
wpy. wpepregy Bueesr i mr wpy. @delger® Gunsg Sedeery
uwsowispss sUlp Nepr@ule (gblp OCwsfaear) svjy yBPw egeuid
porfleers GCupgetarg.. @desrPegl ey eps sllp  IegTHeer
g irpopllover LNerupps CgmmBe. mibLg Hehearns @g G ipg
woplapg. @swer vy uffosa  @Quwlaudryw  PHowuld @
@osEC8pmd. wrrhd @Qesl uphlé SiBissres Qsfualdee.
QsmfipGuur  sdFtlFTaTSR

afleoasCerpamer sjoupdlar GempCuwsme GGG LpFSLAPD
wiy. Q@eeerg Ggresruflur QgndBewsRerprt. syeur o fulwald
aeoadCerpaaag Gemflpuwi eyalBalu AUNGERpTT. Sy
Qsmwre) yullgar@n &wpoHs (13) Brigguin Bigsguid el e @QuUITGL L m@in
(20) eréueyr Qurerp ggfomsefles ellwaramars GQamPflpuwi eigalBaBu
ePlu@ge srememd. @Fs woflleesl ety eups [EaaSTRosErD B SHEGL
Nery Cgrerflu @ Gwmfl  HNegrHsesn  dAeruppler.  enli_meugy
pipprerged CGgnearplu qpged Beewr® - Grpser Pesmapn, Gswed vpPu
Quuiigbigmes earp gearugnag cfaflé eflearsaer yeuppar Ggmblp
Quur ewyalBaBu GCTRSSmsRDE.

(er.00)
Grugeler Guwr

Suiged Gulppd Yopd @epsge
swemerg OlFugey wLIHPLTGD (1765)

wseflt  eflwemuriger  Guwr
gy uegaesr GlsLeaige) Gliige
s m_(® &Sl oy Gaefl
wew_e Ggr__ee wseli elleerwo @
allworgemer  ediugid Hyeuralleerwm B (1767)

Culss smigw eRggsaTL Raarrew, gefl allmeraener  SjeupDI6T
QemPpeuwr  wyallgyd, o7 HOsH, s&TLTLB KOs, Slo
Qeuiger ereruew Gunerp H LB afleazams goaraloa @ar sapper
gooitsmor@u  Quuis@smpaamgrnd GOUNPudgs sremeumb.
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o HeamPsaidr oeaseréCsas sl L) @s’usmw.
@Qsmpfp OGuwr euyelles wHP QuursGern® ..q@;()utrs. wes, ussenflp
Qrigaeir ugSwess Oumsrp LaCag ¢ Nfefld  alowsoers gl
Qws@pnr. efgwmapeflar  eTeTgy D “Quen® um@Awund 1738-@Qe sgpsITH
ceagid  paoumfls  sUlp sdgrfeu  psdpsd  GOsrepsmi.  @gi
Quupsgr®., Qunuersgm®, Geneswuagn®, OCgreL wsyn§ eED  FIEEG
uGDsamers Caresr_gi. oo afiarurs i Garevemery b
s@wsCerdwrss GQemPésalivew. . alweasomenyd Guurt g eI GuCuw
QanpsPmaRenpri. g ewvuer  Qumep  Qenpsst  Guwgnseyd
Nearunsap wgusmgyd, By soesPembonss QanBPiy. g ofesuns
wpues HNpGuerlarass (g  oeTguid gaw) eerp  Cunmper s ple
Qesspea@8pri. Qesgssally Oug epgaligorer QeiseTegpliyn eHes
Qenegragly  @asmpssUuuLelvew. Jporpeflar - afleardblsTigy sgs
sowsQere QamRsgy oNarégh agsaps S8 edeT  TQSHESTL Q6T
aleré@h. wpp NsrrPsefer Quniemas efdmsgusped HCs aleardGlompser
Ganpsaltup@erpes- ULl RésTarugess eefllewssTs.

e - pgrisew, difigsh

e - IHuge, safl, [PiossrgyGueed

>8P fisss, aNigpe

3/ 9-9 3 CuaaCareued, KB, ame), GlrdyesgULNClemeTy
9 195360~ 9] 195G S0.

sgipagrPuiler  Neéry  wps  aQumll  sysgrPer  syeveT gD
@iepepeoulu feauppler. @UCunig swri BGEID NETRseT CFTL ifg
wpfpsfapg. NPaswre Cenpsemers Qorliugl. pree/ s IUmTGUm g6
o @GopiPouug - Qoo gl Caug a5 Gm@/un@a.a Qeupiem.
Qoo Qs peopdld wis sol® NeyTd ogegs sBpl  GupssTd
(1937). eeflgyips ell@ardgs CsmpPlp Quui wyeas seWVEQFTOQTES
QerRé@n Lpssnd QT gy «wpsCsTeryBsRps.

wpGpre Bursg - Qaafpm L ai Qupdlu DuGuwmS) (sup-gykBein,

sllp-Noess.  sllp-CuriggBen) sagTRsefiey sreTULBIG.

RealgCumfl  HsgrPegpd CQuEbUTgrd e@OWLTY  yarTHser
Gorespw K03  arws’i e CarapPueaGu. Qu@iningyn  @eveu
fpsga  urPhwriserme  Qeelpr @s DpPigge s slleps  spus
-Glameremls LweTLID populley eupsULL L . NagTRulsr Oprésto b
Cumflews sppsCsmdier, NQLMPE  Ppsegl OuimsR aG\amsivery)
vwsruBs Y. wpepBwrd, Np@uwmPurrerd, sulleips a&ppiEdlsmereufled
&feex s0lFrhaefley @riqpd Rasd) uTdps @i . arewdsm (@b
Qo fowvsaliar  apargpaplu @b, Gergin BaCas Hiasr “Peopps
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sl yerrPseflé elmerdgiiu geawsGsme

uGs. Ol 4 Fleag) & Beuriaer Leapes paefley eflen_&mer
pweT PSS T pearrt.

g oo flaranye FoVFEFTOMTSW

grew  leflled Qulmflwen  stewueur  apgeapseSlen 177 9-@ev
S8 p- ,%fﬁ/@aub—g;uﬂ‘b sewp @aowmf) NsgrPews Qeressmi. Bseear
Bren@, (peop HBSHL u@uiggmpsRearpart. QUOLINE pwee @ueTL_Taig
u@dyip  (1910) se Hwns eups presateg uPlyD LD _sBerpe.
BTET& T Gl uﬁ?uu Cu@urgyd 1933-@éb Geefleauts apepresgs uPl e
B &b GPUALOUCL  Quiw WTHPD  STEQYLD  ([BTETSTeUE
uBUiilés @evener. aperpreugy By, aflarenGeur 3 sTTE NS (B HE/ D,
1932 eeg Oeellups Gt UOSOVESPEHS sy Geviflaaflsd
Qoign Gerpsemenyld Qenppr_raseeryid  Qsriggereras. @)ressi_rreu gy
uglay 1910-@eéb Gevefllesfpsg. @pges By A Malabar and English Dictionary
ereTp  Quwder Qerefeubzg. @gasm_rrsugj vy Tranquebar  Tamil-English
Dictionary erérp  Gluswfiev QeverfleufEg. Qe alleersQempaer Qg &mev-
EdL_flepevaeners GD)&5, &lyrre VYT gup UGG eFsemens
CemRsSnsSpgs. e Qepel ey  eps prledr  eysgm@Cwm,
afleren@eor  Hyepr@Gum  @ubapespeowss  LNeruppaldenev. @resr_meugs
uBliflarg, Gulnluey eflleasberpaars® gaud prow alleara yeeGu
geoewsblsmiewnss Car@RsPnes@prr. wpaspuSgin @iiugé QeTR S BT
ey dapieugpDBeer. [@BremL meug S Ner (z,oasr@/smguﬂw @oesT_meug)
vglflée yesPw @Quevseafls SIS (4) The imperative being the root of
Tamil verbs, they are presented in that “form - g efleer, eafloarsGlerpsafier
Geaupns @oUugmes oo HyUgGu Qe ssliuL_ g GEHeTDer  eTeTLY
& g&pri. Cupspu apeérgy efloaserieh @dwsrnd  @rekr meugs
uBlfle QMRS @éG efllensabisamens. &TeaTs.
30, HNsgy. 1 vi. leave, retire from
B5@; 2. widen, extend, wgey
sspg. I vi. (9ase) put away, remove, Piws,
2. expand, increase, extend, spread, af)f
<y, VI vt beat, flap, strike, wyeop; 2. (with Gsmer)
obtain by contention or force; 3. v.i. blow as wind,
4. fall as rain; 5. emit as a scent. Added to the infi.
of intr. verbs it makes them transitive, as
Szpy. (dor Bgp ) upssy.
put to flight,
Cuiesflwen oyig. syemfl Gunmerp OGempser Quuwprseyd efleesu meea
w@oblurwyg salgsall gowsberdawnsBar Qem@sHGSEDTT.  Bevme
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Qerpserés Geugril L. LUQeugy G@urmgpeTeer @@;isg;rrgzub..a(mibmms ,Saoﬁ‘é!
Qrrewrss Gsthsseflvew. walag G)un@q;rmmu/m sifiens  eTess
Qarpig 980 sowEQFTLeld & fle@Bpm.
aNersn@r Gersés A Comparative Tamil and English Dictionary (1862)
6TETLIGILD gus poow afloaugoalu soaitsrovrss CaTPsPGSED.
sysead QErils Qap STRSPPSGD
asrewdisn_ @ Qe floowsBar® gaew SO
o Llmeryd QEOSTESGS QenPsPoasBpg. by mm aﬂanesm@m
apergr STVSHEND KN TORUGD ST o GLseear aflensmuCs @,ssw(igsrrssm.
o aloaaersssd soow HOOW  @PEsET allewes@ppp &6y
pwgiwrss QemRsPCsApy. [Eurss GQriw eterp eumiunl (B eflever
ersggemgyid Gen@sEWEE DG
oy — o, &Cpsy, IysarGper, Gauer, 936U
To leave, yield to, retire from, gas.
2. To propose, increase yBa&fss.
3. To remove from, become distant (1w

4. To-spread, widen, extend, sspes. 1. To escape, get away, afllevs, X &
width

Sjapy. SBpsw, HspPQersy, Qeuedr. SysHP va.

To remove, put away, expel, disperse, dissipate, chase away, banish, f&s
2 (p.) To extend, augment, increase, €X. widen

Sy, &HCGper. §8ger. UGuer, &s. va. To beat, lash, smite, scourge,
stamp, blow or beat as wind «fs.2. To defeat, overcome, wash away,
carry away as WaveS..........

QU irpwen sTewmSTURW e LseeT eflNEGsD@ Somew UGHHS
CarRss eSappsmards GCETHSD@HEEDTT. YTV HFOW (DTl _Teugl
uBuillegner (1010)  QenerRep@aaRpad. eeaGa epgd uUdled
arwnsT_. R el alloézguspe alldadlur easwreme.  gpenpenwGus
&0 RuoéesBesem@id. gmiien (1834-1841) alerenGeam & agTHSET 6TLOTD
QuimPuey SyegrPewlu Neaupld Eoéferper. Qeas Hgemer “The
Old Dictionary" ereiiy @pOUuI@Beper. QGuwle sder 1RSI GSTL. (D serfled
QpissTag gHOW HOOW WHH WYANDT APUPIGIOTE I SFY-IETBDe,
S spp-SyspPfiCeares erirp g QueR eowsemisn QsTRSSHGEEDTT.
RYSTTR),  SBjlG 6Te&TD
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sU8p HesgnPaelle aflmardgiu gaeibleme

apeTpraug ellosdg wpp Qren® sTVREEEEGL C&ETHUILIgCLiI T,
BpigsresPpGid sTwBsT @G0 2 @lleer eem umd eGUTE Qeewils
(5Bger) QarRSPHSpri. SaPlyn Gsvw edp afloa eayalpEe s
Quen® oeoasamisd puayaloas CeaT@sBnss 94 eap oloase.
G eetp Seiaflevem 616 e@ous Oer@g@ns@aérpri. @eaglGLime
Heaewr, HPsf. o.@ Gofl, Ger® Gurenp afl@asgssls @eiblssnamen
ss ererp a@BwnBatw PufIE&erpni. & - sw  eaerug  Gunerp
aeasmsd GFuGger easssgeog w earugme GOUNE&pTT. @u-@uuw,
@y és, ug-ugw, Ugss eu-pyw, puss Curagy ealearsd @B m
Qurgeau@burwea @nlaugp edsugellmaynb Iydealawaaier Sp w,
s eerp eaNlgSsemens Car@sl8s GPIN@&erprd. em  gm  Gurerp
aflerear S@55S 6y, o0 eTarp aflenerreu Ly ai k6T APDELDUL THEF
Qar@semaBpri. QGum eerLgHEG & ewasblETRESDTIT.

alewers Qenpseaflss Hése @mups UGEH STVMRSTL (RO L (5LjS6TL
GQupip SygULie ey eflloersomer UGSES &Pl KGO,  SFeyd
spuuTs @pissre eguseers Gupid uGuy Blas §lése eumupsgl.
&gmeb  snew o museer allods eflwarsemer e leyserrsl  LGSHIE
QeThsPmastpri. @seer 1910-gtp gy Geealleuss Glulgpfluen
Ssgr@uiler @uem_meug wuPlfldgrer pgeepsr LweETUBSS @ws8 .
Suurgur® @dens Blewdld, st o@lupg wepsoer  afllaéss
QL ds aneg s wsrTPeer eBsgsQsrem . wpupflufler NgHuelliGu
Qwa. Seadpar, HNepHilaar adp weyaloas CemPUUSDSGE 5 .
aNPs@enr srgemons @mséswmn. Qeuw eerp awmuum B alloaadsnsafler
(infinitive) @sQwigiugomsy QuUBmHuD o ewifPasSarpTT. & garmGauluw
BSOS @ mGlaT® ). N BHS W 2 (5L s@eTY] D LNAgg GamL L
qpueaTDIGSBpTT. W (PY-gpu), 5/0‘55 (Bum-Gunas: Sig-IQss) ETeTD
e puseeary LAfggdam _quwert, & e@UYD (IHEU-IHER, eaT-ag)
Lﬂfﬁé@é@&ﬁ@ﬁ&@é&ﬂ)nm. Geuw  eewp wmUum® el  aFssPew
wpsRuggugamg s Ny elaréglamb.

Sy Bumi ergp®w A Compendious Tamil-English Dictionary 1805
P Qualaisg. @@wid gud poow afloawyoalu goiblaToanas
QaErPsHmsRpg. Gurmdy THSEF Glarrégy &@Lb QedsesTagplliL]
Qarhssaldew. Qeelprl (U um@fwriser gy sppsdsTeens Smib
swhu preaesse QewsimPeawus G GESTT. I pEreseaid @éGlFmpaer
W@ @ rseser sy &g s  QewBpnr. NI  QesSseTs
oLy egowerytn @Ques spaldee Gurgun. @r Geme Guwgrsey,
allevesw raay b w@LOUTLHG @eurt 6 pHen D gafleQEmVTEE
Qanpésafiieme. Gurl epeows EBp sTETs.

sae» become wide; separate from
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y&pry extend, put away
oy stroke, foot, base
g eerug efleoauns G Qunger GerPésiL_afldee.
NEPewerm oo Qflesrippp SOVFOFTOMTSR
G5 1§ GuTyen LISCISTErLISTD grppresy et (18665-88 PSS
R@séaembd) @ uugPule)  CETSGSS sllp-LNoess  Syao.  plapanew
Sdpmer poon  aloaeppeps SEOVFCIFTORTES O3 O3 T 12] Y
soeitlsTiae HNESE, cwd poew feadlda sl  seosowu
pECa T L_Msd QaTear.. DDESHTE sTPieme e OusBerT(d FETOLD GO
c&gw ume st elePewwyn Goiggs CemPsPGESDE. @eemey
pasmwgPpes efu  swiBeew IdPloes  afloappry oy eumsmer
NP pgOarerer apy8pg. Hgeafleany gud aloaufler @S Iy essmenyLb,
Qsuw eesp emounl ® eoflea o B HossBGarm® e GUHEWw
aNwaruller Qo Hosow paGerm L Ts ([EeeRTggi D Qar® P BSRDEI.
NeQBpe., SHew8py. oaQpew, sguleer, &gy, &0, s
Hspp8pg. pOGesr. pplusr. pp.  DP
g &8pg. 19 sCser, 1B, 1§, 948
By sRpg. @slzew, wWUuGuer, ., wuw
QuéBpg. ©yglsew, yoBuer 4.  9és
elaérsnBeumr  Qempseer UGHGISCETREGD  WPEDEGD,  GILITYE
UGSSBeGL wepse Wleghs Gupurhssr @unsSerper.
+ se&iGper "> ysaGper (&)
+ sglasr P yagulas (@)
dagy + QGuer > yaoguGuer (afl.)
+ sgn TF degy (@)
+ &b "> e (@)
+ s > gse (F.)
& + pPGaer > yappPilerer ()
& + pplausr > gysppQess (g.)
yepg + Guewr "> yappBeuer (afl.)
s + po "> Nepw ()
s + pp > yepp ()
9 t+ 9gGger > yusGsar (@)
oy + F8geaw > uilzer (af).)
aflarenGerr, gumyen @oamr eoasQerpasaiear g 6u LQ 6\ MBI 6T

£ %

£ 06
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S0P yagnPseefle) efloarsghiu gamesbsme

Syoargogy aflarés guarfgéfarpest.  guoyenw Nz wep
QunGEsLHPSTE  QBSEDS. S 3 flen e BB afleerappeps

FORF0IFTORTES QanPggonumed | . IjouGEGF Flev @_rrSum® seir
gpuUGReTper. aflarev@eurr, gaiey aflemererwg FoedQlFmVTsEs
Q&MR gFenLow me, <3 6T g LIrem ufled’ woHP 6/ LG GBI BEWETT &

Qer@sPoslearpmt. gumyen HdPleer eafloswpep FowsGFTLTes
Qanpggewumed), gasw alaaows st L Query QOsRpg. Hs0 @Y
TRSGGOIETETL_M)  @WaJ, evagwns wriPugpe el &p Querwe,
ser@per  ererp ST _BR&pnri. eGper erergy ST gulGigmed ysterGper
crerg e pQauerBid. HUICIMTWE SHae L) perar ewagd eeTereu T pg
stergy  wwas @nésGauem@n. sarBas sear@per erergy NALUE HuBES
ereflgmuflpgy. erlQumg selper  etergy Nfgg el nGpm, ey
Qgrrits aguCeer, &gy, &w ety Nigy aflerdg@prd.  syapp)
eraTLI@ed K& + pPleser edrgy JNfdRKearpri. kg Gulew saflw
sgs Bsae ergeyd @evemev. Qungeuns @eurt, g eafloardler QS
sywseowls fgg. st @ PeowsBarm® weatamlydé Cer®ég.
aNlewesauiga smer aflleaTsgBprT erareuTin. @)gesmey &5 aflPsermds gpU®D
wrpplllétewew  aalife STHOSTaTenPIy R DG

gl Gergss sUlp ise Negrd (1834-1841) e Ceuener
gunysseg  eflsriquns QOEPGaEswTDd.  griler  CEr@SPGEGL
uPeysewers SCp  sTRTS.

3 eL8PG OF Iyegy8pgn vIPL asrGper, Ful. sd@eaer and sgyGeser,

Imp. &é» and agy, Inf. se

Sspp&pg, va Pr. phGerer. Fut. pguGeer, Imp. ppr.” Inf. pp
9 s8pg Pr. $8ger, Fut. UGuseyr, Imp. 9. Infysds

a6, Hyepp ey @uen® elloasErsclh guTyey GCETRSSGUUG
CureBar gl ewmd udlaugy ofeaauyabsams GCasTRsHrsSarp.

e, Sy eeusHe Gumyer Gune 14 gGger 1 Cuer, ererp
wyensmars GOempssallvee. $8ser, JCuer & @pEs aPTETR
Qe diseenyd, 4&& D GEUOgET 655 wgaugoguyd STLREPT.
@eéaury pgrier Negm@uld  g@eLUIUTR  @Qéewns @ medT L.
sumyey @Qapops sST® @ @sapepUuBss yslsdr.  glGuer,
yaés eery CETRSPGSEPTT  ETEFETLD.

sPQsSser GHrRsGw FoustlETd

Clesaenerll LILSORESHPELD (G)é-.u.) Qevefluli L. FBlp  NsgTH
QemipQuur ellgPsmeary NAsg, g apeL Nigaer GOQPLG.
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G’ﬁ"xﬂb@u«;f’r wyealu gowiQembarss QanPsPBEBpg. SdasyTd
g gpseyesgufléd :

Verbs are given in their radical forms only, though suffixes tal or tal is added
with a hyphen. They are not 1o be confused with Verbal nouns, which, if given, will
be found in their strict alphabetical places.

Reravartd eperpy efloarsamign CETRSFHESGHD LPysamens &res.
Syawl-gab  akal-3 vintr. 1.To leave, vanish; fu@seér 2. To separate, part;
Mg, 3. To pass beyond, cross, leap, over;  &L-$5%. 4. To increase,
develop, grow, progress, aN@s@eL wse. 5. To spread, widen, extend;
aflemeaflgge.

S sp-$ev akarru-,5 v.ir. caus. of akal. 1. To remove, expel, vanish; @&
@ge. 2. To widen, broaden, extent aflerewraggen.

Sp-ggev ati- 11 V., int 1. To emit fragrance, blow, as wind; afsge.

Q.. HNaprh LEsPW eNevassbleregyighu @BésmasCend gpevpavu
spEl Ay gy  syaprfesr  eaaemd (QUumeeg  OeveNesgg
Cuanery (p68eTp  HEPL USSR  CUEHEDFT I arTH o1l )
theruphp)  auBSEDa. QF.U.HNesgr®  GgnesmiNud wgllesy L@
aflwaayd . werléewnoss, Hevmi ST gHURRETD @ iluT@eeser
LepEsajd QUwTLd @ues®in Gsl.rernsg OgmilpOuwess,  yg&r
Quuprés emeul Ufiggsamn yg sowsQeriwnas QsTRIE. T
Sygeery Guuprad Qensrerngi, gud oo alea  egeursle
QETeiTEsAIGET  ETET LD, Qgmfls  QuUuITss &g IOLTIpG 2 FEmenr
siogaufimsufle Hyspefu @ 90 Can@sBGULSTE allaréaaplh & DIBDG.
sreGeou, Glauefipmi i eud Fled @aowmf’ sjsgrsefle uwuesTu@GHW e
poow  elosauywayn, uepu slp wieuyl @eeTSEl  ySw
v gpEQp eGuTsE JIigemer allmaiGlsmilledt  s@eFQFTRIQITHE
OLIUCK 7 2L 7T

aeGas, QURumepgr  SWp  HNeTTHSN6r augeonppley,  aflleners
G)&rr;i?as@é@g's sowstleme)  QETREGL  upHRUY  prEE allgiomes
Buindgaamens snerS3prrip. ATV Qg p@I . au g emeuGus
sowdclenvenad Gar@ssn  epop. @@l  UpeLwTE gublp  wpy.
Gﬁn@aﬂumwﬁ Clgm_mi@lenaugs  @bapenpews, SIgpeu ey V] 73
ge@agso. peanfemis] Uy wis sdp e6 Qury) ssrmSaeso
- uc..uq_Gtu cheru piler. $@r. Glsme Guugraeay allverw nsea;n
m@w@:_{rr@g/m Qoar Napap galgsells soREGlFTRTEd Qer@Rég
spalomw.  Quem regy epap Q.. Sagaf)  SeaupBlug.  @a
37 ey e arwnse b, Quugrse i wGLRUTWES Hsmeg sellgsels
powd  Oendwrass  Osrdss, eoasgs Qemflp@uwr 6Ly DeUG
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sl SaprPseie eflmardigiu soestsmd
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sredisT (Rt epeapulenes eaflarés LLBaigy penpEeneTs &L T (FSEET
P, YTV MO JysgrEaeT yeovgliuppld EpSsss1580 Ggfwaldame.

Qs.u.agrd powsQeriallpe JPEBSPYID FBPgrid  @Qumger
QasmRsSmaspng. eflomarsg wwBwise To leave, To remove, To emit fragrance
eTGT Qi ryeir SGEDG. & &6, S &HEI. Iyig ereirier ey Hen pBuw
SOVFCIFTOVTESE GIETETL.TRYID IV INEGYFD, HNEDDISD, I GF6V
aer e heops SowsGFmiewnss GlsmemL_mgyid  yABegHer  @eras gy
Qunger sGeug QuUnGisng. HYRVD Qunoerse Gporer gllp esgeasld
DGV, HNEDPD, IHGEGS eeTeaGa. HHBVFHL ealloaw  TO QU Bssrer
eOlULNL. Qeem@m. leave,blow,increase stergy Glam@ggmer @ewew Guwgnsad
@ummeruL_svmd; eflenerwmseytd GumrgseruL_ewms. etewQGeau, aflewen Gl Tremers
sUGegpe HwBwgde To srgls ewpsBauea®in. @oenr meug,
Qepplpes sUlfled  Qumer eIwGLEUTWE BRGse, Fécsd. efsg6d,
afl(pSSwent_gev, eflemewnsgge) sTeT D/ GigmB el w svig.a/lGeuCuw
CETRSEEEEDG. QTIPS I SsosFnhamensg GFmflpGwugTassTGer
&08 QosSpd. egwed afleoarwrss Gerewr_me)  @uUiuigls  G@oimaser
QarRuug Quraignds. Souejn @ allomersemenrg . Ggmfl DWW TS
QamRsGy @L_gParn slfle Q@uUuygsrer Gunamer CemRsSpm. [
@ gy Queewwns wwglRpg.

sl flev afleoverssiiu goewdblamed erliug @BSSQTHD 6TeNg SaDieSDG
epery, Geu.egTd eefleadégiiu  gowsitsrome @l ds Qe SSEOGS
snpgexTin etewew etewUengll uUnmUGumbd. gpery smPlugy Cume  upEsSip
wge  aflPeughH@ werbldeurod, Hermeh et EpUGBSETD Hésow
cemihg @UU SGuewus CQsTav@epserT eeTwmD. KBy  -F,
-gge0  eteTp QeTApQuwi e.@useT  e1SlEsTRSSEE  eusgw G@lLipiip
Quevaleweredwuytb, @u g gs U&Egh Qugyib asevallenered wuy b
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LImT@ LI mL_ 1 6 [P ] Sjg e Ceugrrm®. pleuT Tel &gred
wGSHECETRSs ealleosrsaflar urgum (B aegseard 6aTHULISTELCW
Ba HSe sDpg.
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Qeww eswp wmOurl® . efloa  aFsiopd SoOVFGIFTITERE
QsTRssTe wEOewsPe to0-leave, to vanish, 1o separate, to imove, (o
expel, to beat erevgy @ QaTR&S> U, sousGlrmGam®
QurapPa@mh. WEPwsPe aloaeusegpudic  To srer iR
Boevsg dgsmen spBurBi, HNEIQTD s peuBzs Wy sETLISS
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I SQY S, N 19 SHeV stesr 1B meD @QamB pOUIwIT Bsameugd
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sTeT U@ RTpG. e Gsww - eTerp urUUTL® efloaruesd
SlgPunrasls vweTU@ESLILIBEDE.

srs, Qoués, Bess Qgfu, vBEs asflés flps g ss
(@@  eterp  Qummefles) ereruesr  Qunep - e alleneTSEFSSG
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@minml B eflaererssin  aupsfley @Q@ERpg. GFuwbedr €15
psBe @Rewrs elmeaGu Qe  eTereTLDd.

Qi eTeD umMULITL(R eflevewr e1F5gemg NS egeued allemew
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calPer sSTB@ETETeTND. suwaflweavwruller erésgHeL &S eTelTD
£ oL Qumpit. Queellmearuledy  yeieay@By @LIpTgE. e
CISTREGSIIL G ((BSGLD LI I1QUEIVs &TES.

ulgue -~ 1
Sy ss  (Ifig) ¥ PIRNIEINT 219 &BCper  (eu.afl.)
aN@sEs (aN®) QNECuer aNGEECpsr (su.afl.)
afl.  (afl(d) all®Ceuer eNGHRBper (Giw.afl.)
uPss (LI@®) uBUGuer u@sSBper (as.afl.)
L. (@) uPBeuer u@ECper  (Glw.afl.)
BL-E&(BL_) BL_i@rier pL-&8per (es.afl.)
BL-$5 (BL_Sgl) B sgGeuer pLSHBACper (Glw.afl.)
Cluss (ClL@wES) O apEGeu e Qu@psaSGper (Glw.afl.)

pallunn afllwaré@id g gpoenw afleder ageaiud, oL
Coriggs smpeugl eallgn@pg. em g7 eerp e afloars@anm®
8H eerp flapsten e @mews e, S €D OIHLGLSBETTE
CoriesPBprip. & aflenex aers . < BTG @leuiu eTeiTm
wTwurl e &5 Gugd efloaserss. QEuw  aeTn  armdiuml (R
afleablwesgBsm® @Qp eap flepsTer e geUwn (g és  +
@y + ger . LRsRGper. a@ss + @b + aer
= a@s8Cps). wHpp elmasErss gwe eoow eloarGurd
8p eaarp flepate o @eLwyid Beris@B@pmb  (afi®@ + ap

odry aNG&Bper; u@ss + @ + owrYyu@ECper U@ -
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Sagb, @apgPer wer Gl PalG8ps. @eargy QungefPume
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(e13) eIl alP-2IPss UP-uBEs UL (LTTEE-LL W
1). Qeeumy ewBarp eflwearsst e @péBeTper.  GauwGeusy
s6F augeumy Gummer Gaugum e enfiPer  aT(REEmEERUMD.

7. Q@eww ererp wmiur @ elleer assgems  HYUueL wres
Qarnem® 61w &L (D aloearsdr Lw. armd g afloeraiq e
Sy LU unss Ceran® &i@aloarssr o Daiew.

Cureallpé@prer (Cuns + Qws&prsr)

Clererevemeuggrar ~ (Qemie + asSSTET)

Fnsy sgner (sna + 99 gsmew)

STeULILL_Ter (&Tew + LU _me)

GunaGaues@®ip (Burs + Qeew@ib)

Qurawm _mar (Cuns + - u')rn;;n'a'v)

CGursL_®w (Cums + L @)

Guraewmn (Bums + yeb+ gyb)

Cumrsewmwr (Cunas + v + Ko + )

Cumasamnng (Curs + i rmgy)

Bunsssm @ (Bums + & @)

Gunasagpyyin(@urs + apyyib)

Cunaswpuyurg (Buns  + qpwrg)

CuwlBew odrer eRSgssTRa6T, &L Palloar HissH0, Geww eTéirp

wmiunT_ @ eofleer 6450 eteieuene) HNPawrer QL gegl QuPPGSEDG
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o &L allmarsefls Qeruw eep eumicTl @ aflever e1F&D
gowstsriwres QOBEGLOUTWS BO Qummpenn, Goug eeTp
wroum @  DoaQuisn  gawstlsmiers B@éaELeILITH
Gau@prm Guroess Do s2pg. GG gun® Bles g@uons
SowiasSpg- (1) . cu@&m Qam@gguunigsmesr  (8) euEhFid
QamRéss umigsmey seirp @oeweL_wid UL @& SmegyGlLITWg
e oNariign. sid wrsRugPe wepsh CETRsGD alloer
PappPosSpg. QoswLnaug wrsSugld G Blapaflsvene;
e NSPGHw  gpupPser  peL Quppes. QEseswu QU rrapeir
CagunBesvers aress, QealgCug eleaabuds ayeayd
@BUTESD PHPSD s glGLpPlGEsBaam@ib.
Qeug esrp wmOuTl® eflleer CEsSOSE FEVEGIFTRRTSS
QereaBi i (B efloarsdr U eIpEETDET.

ug gmeBprer (U gg + QEsE prer)

L9 SGI G0 TeBTLY (5 (uu;.g?@ + Glasreriggs)

Uy SzsQarer (Lggy + Ganmer)

vy sgel® (ugsgy + @)

vy ssrdlpy (uiss + yuilpgn)

QanGsgssissnes (Par®sg + Briggrern)

WwysHsal® (pyss + &S_@)

n@gﬁ@é@srraim_rrdr (e + Glamesri_meir)

o Pggeren (L@ + gerep)

Qan@gsw (Cer@ss + W)

Gempigstlareae (CasmRdgs + Ggneve)

Qam@ggiene: (CarRsés + )

e _faBumllpp (secfy + Qumllpgy)

sBSsTU®H (s + &TL@)

Garew@Cur  (Casrasa + Gum)

Garasr@eur (Cares® + o)

spPsgeTEr (1P + gergn)

siwBsBifigsner (el + Hfigsmer)

vy gguuniggnes (L gg +  umiggmer)

a_@alloer yssgHe  Geuw, GCeug  eerp Quew®  afleves
siFsmsEnid psBluwney @ dsemery GupBarpar. & Gellever sullifled
wluwrer  Gummer  Guppewsoai sn@aéTpes. Seupher QEwpUM®
perg Ogfipgmeigner sullp Gumfleows Goberwwrsl yfsg  etwpsey.
Cueayid  @piguyib.
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Culw &S glu Sresurnsenen g LI WITeEE G)a;rrm@ e QLI g/,
s8p Qumpuie eguelud, Osrgelud HOu 8o Peoesaligyn
NPawrer  yorey QruwpuPeg Gsuw, Gsug eeap Foaes edsisQer.

QupBpr@® @pssrwl GluwGgFsgemgyn Ul Pé sem_md Ggafley
CsrRsGD. Yemw afloeruler Gurg Grmeller Gewpur® e peumdigy,
Qereefier SgUueL ou SOEgosTaagn Ggamalu@leapg. Geuger
adaepin, @ogsren QuuGgsswd @pisene e @luppeeyn afleTég.
oeCes GQouw eerp erTUUTL® efloes  adssmgs soastleTawTss
QEmPguall ® wpp esr wyedsos HeaalysGpldigyer GaTRgse
pevth. BGuwBe &g aflewersEndese fiu SOWVFQFTHEGT TGS
Qam@sésliuLwmd eeruemgss S8p &1L @&Bpro.

B (HHD, HEHD, IHEED)
HSPD (H&PL. KNsppl. Sspplu)
9GEE (Y. HESF. HNGES)

HNEgTR, Mo GPléBasrendlapu paiblang CorigydGy (Qevssemid,
Qurper HFw Qo pewsallgin e Naggogynd Q&R sspUR) G
Beuar@o. gnuQumblungusg sruGwmluilar GeruaPpgegl OGCumaseayd,
NpGwmflurgyée 3 b flenw s sppIILUETURSS o gaflunaeyid
IdoovwlBauear@n. @Gealpréswrdldar Gulew &mlgw gowsGlsmd wep
LIwgNenl _wEns  QEEGSD.
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ety Qeeas GOUN@ent. QéaaiBeoert wfBwud Sgub Gt
e ey wis LRy gTs ‘9 @ Qumir eeTp  sevgufley
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1. "Values are feelings about what should or should not exist - Bertron,
Quoted by Hans Nagpal, "The Study of Indian Society”, p.39.

2. "Values can be defined as the principles or standards people use in
determining their behaviour. People express their values when they do
what they feel ought to do, when they act according to ethical standards"-
Reace McGee, "Sociology an Introdution”, p.174.

3. "Ethics seeks to point out to man the true values of life. What ethics
asks and attempts act better than another? No person can live a satisfactory
life who has not setup for himself some scales of values. It attempts to
stimulate the moral sense; to discover the values of life, and to inspire
men to join in the quest for these values". - Titus Harold,, "Ethi¢s for
to-day”, p.ii. ,
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BOOK REVIEW

Book T "POEMS TO SIVA" - The Hymns of the Tamil Saints
Author : Indira Visvanathan Peterson

Publishers : Princeton University Press, New Jersey

Year : 1989

Pages : 362,

The author is an Associate Professor of Asian Humanities at Mount Holyoke
College whose Faculty Grant helped her to complete the manuscript of this book.
In a special way this book is an authoritative interpretation of difficult texts originally
set to music in Tamil whose poetry would be out of place except in the muscial
and strictly religious context. It is in the muscial rendering that the meaning gets
awakened in the- consciousness called psyche ..

The author appropriately refers to the long tradition of Otuvars who preserved
the poetical and musical tradition whilst keeping thc sanctity” of the poems not
merely alive but deeply felt as well as realized. The Tamil tradition in literature,
music and dance was a tremendously powerful factor in proving that psychic wholeness
can never be attained empirically. Thus in the kingly tradition itself was inextricably
rooted the belief that man has to submit himself to the laws of his own being and
that 1s where his stronghold all the time lies.

These poems in the Tamil form set to music have no bearing on things modern
which are only accelerative and therefore reveal the spreading only of a throw-away
culture. They were throughout in memory because they could not be contained in
writing. Writing is an exercise in the modern world bclonging to things singularly
outside the reach of the psyche. In the ego there is always the tendency to
self-assertiveness which in turn gives expression to a sense of personal power.

The disadvantage in taking up the task of translating and interpreting Tamil
poetry is that the third dimension in music is lost in its entirety. The expansion of
life that should be there yields place to an expansion where the ego has to protrude.
In the Tevarams here translated the ego.finds scarcely any place where the original
in Tamil goes but has of necessity to protrude in the translated effort. The author
speaks of Bhakthi Movements in Tamil regions which threw overboard Buddhism
and Jainism as being alien to Tamil culture. Sampanthar inveigled strongly against
Jain and Buddhist monks of his time in terms such as "corrupt rogues who speak
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neither good Tamil nor the Sanskrit language but mutilate both, whilst babbling in
the Prakrit dialect.” (Page 10)

The Tevaram compositions of Appar, Sundarar and Sampanthar are marvels
that speak to the validity of the psychic consciousness more especially because these
were rendered in poetry set to music and therefore stored all the time in the Tamil
memory. The same applies to Tiruvacakam. On the Tevaram hymns the author has
rightly commented that these "were set to music in 23 out of 103 pan scale-types
of the ancient Tamil stringed instrument, now extinct, known as the yal. Though
the ancient tunes have not survived, the musical dimension of the hymns plays an
important role in Tamil-Saiva apprehension of them; it is also the key to a clear
understanding of their metrical and rhythmic aspects." (p.23).

In a great way it is the cosmic nature and power of Siva’s Dance which
produced the best in Tamil poetry - nay, in anything to be called poetry in any
significant sense.

The Tamil mind, steeped in musical poetry, was pro-foundly and in the true
sense learned. Thus it was well described that Tiruvacakam alone had the power to
move even the stoniest heart. There was fearlessness and great determination in the
minds of true Saivites. The author has translated beautifully the song of Appar giving
expression to this majestic frame of mind:

"We are slaves to no man,

Nor Death do we fear.

We know no deceit.

We rejoice; to disease are we sirangers;
We bow to none.

Joy alone is ours, never sorrow,

for we belong forever

to Sankara, the Supreme Lord." (Poem 240)

The inextricable blending of Tamil with poetry and music is brought out by
Sampanthar by the simple identification of Siva with "the pans, the seven notes of
the octave and the many extended ramifications of Tamil in music." - "pannum
patam elum palavocait Tamil avaiyam” (I.I1.4.). In substance Tamil upholds a religion
of intense divine love not found anywhere in the world’s literature. The author,
therefore, correctly points to a “shared vocabulary and imagery” in the poetry of
these mystics. In the single staight path, the Ativar of the Tevaram poets enabled
“the entire range of Tamil Saiva religious experience"....."accessible to their fellow

devotees, across space and time, with remarkable vividness and immediacy.” (Page
49).

The author refer rightly to "the institution of the Otuvars, now in danger of
S .
extinction.” The pan method of using the ragas has to a great extent been irretrievably
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lost due to foreign influences percolating through an alien education system. "The
Otuvars (of today) are largely unacquamted with the intricacies of Tamil Saiva
theological and philosophical texts." (page 73). The result is that they have become
incapable of restoring the tradition of keeping the Tirumurais alive through music.
The author is correct in her view that "the Otuvars, just as much as the commentator
or philosopher is an ‘interpreter’ of the tradition" (Page 74).

The displacement, consequent to some serious’ decline, of pan music by the
songs (Icaip Pattu) found in Cilappatikaram (Epic of the Anklet) represented in folk
song and dance, is a.matter to be noted with regret. The author, however, feels
consoled that "some of the Cliappatikaram songs consist of four-line stanzas that
have a regular, musical beat and are linked to their neighbours by a refrain” (Page
77). The resonance of sound and meaning is the outcome of deeply-realised outpourings
not found in any poetry of the world. The author rightly finds in the Tevaram poetry
"a vitality of the religious and cultural experience embodied in the words of the
Tamil saints." (Page 91).

" Siva becomes the entirety of experience in the poetry of the Saiva poet-musician
who, like Sampanthar, sees the circum- ambulating female devotees sing -round the
Prakaram of Tiruvaiyyaru temple which made the monkeys run up trees fearing a
downpour of rain. All these experiences come out of the music which unfortunately does
not belong to the English language even in its poetical forms..The Saiva mystics lived
in the community as beacons to an unsurpassed and illumined devotion which is peculiar
to the Tamil language. The unfortunate political®and other corrupt influences of today
have ‘made the Tamil people slaves to cheap propaganda and vulgar political thinking
which are the most retrogressive to progress, if any, of mind and spirit.

- C. RAJASINGHAM

gmv Bl iLjeny

&ITeL gy Bleaflwe Cprefed QesBw everidd
Y FAwiri > 8. @ugrem

Qeuefl IR D umig@uer UBUUugh, wgeT

HET® ;1987

U&sLh > 14 + 88

aflenev : e5.10

Slpg  Gpermiiey @g;ﬁ?uﬁaﬂ' weri&d  @ergyip  Guermii mlept
sGogissmer Qum9Bu Heowlpg aHTUSHG QHETeND @ smep.
Qs euessEpd eeTiefuyb LpPu egwTpE ErwsT U (sremrmsefle
ghgisirer  s@sgissmarGu @ipreonffud  yPellue Cprég egyh ySw
Qpplufles  gpgierermi.

125



B/OGUGD FoewUsefld) Ijeowyb @BETD, @sva'sj@tu@.(o a,;d?a{?wgyfb
T s sL Regyer @esBwi, oullflard egyh @ gy 2-BULTDPCPID.
aeriéfuyd QT iypy Hpuess sU@HpTT. @i QesKuauas DEBEFEE
S Plpswrele Ggm_ssflee (Germination), g wssefler e gBeaspeoi
Cupetp weriss Feev (€Xpansion), Hygevmer ©FTL g ampey @uu@s&rp
werisf) Pevev (effloresence), wasefler pmL (b @GODiG HTVTSSD GODESETD
gorief)  Heoew (decay) eigyin preig Hlewsealldy  ggysGspL.  eeriés
@i Gupews ‘e @QsRw wearEflyn' egup HBSS SL_(Peyg
ST RE D).

Qevadw euensseflar . o meuTsshd SH PSS sL_BeTwTeNG @w$
Su apovssgy eigun GsThpilee, @sva’;@u.: APV G, I FEIT  FITETEYLILITI_ 60T
Qupp wesdwsaTTs QuEEGHD [Flow, @EERAW UGS UMSEATTS
e @un@ld [flevev erar epetrp g flevevaafley QVSRWSHST o (HeuTESFS
QuivyBerpgy. Glgmevsriflun wpaspblenar@L. @gmerd saxflés @ug)eeguyd
Fllg @evsGwid o (peuTer I BT eueTTHlenevenw euenGLPET, euen sufler
wenrrifleney  eTew  @QUEHL_MTEL  LIGSS sreTgiLer  afleraGE D

swppsmu ey QeugniysGspu @QesSw  wenssEar  wmHDLD
OupBerpes; @sOwu eumsser weriefSlNGTCUTE swsE epereri Beaw
uessafledr  LeTLs@er  gpmid, SwsGL Neveril  udGeugy  euensger
Cererpueugpeiiu  usrysmer a)@aflggih. Geofdmer: @easRueumasamar
U ISP DES 21 LIRSS afglpespaer FTev Gura&sy
Cp&psflueL_Kerper; @wsSw euamsuler ‘Bl smpiseT Qlemeniig LSSTH
gt Soaullfltsre QesBu amsdldr Ho smpslan® @oenrig
Bwu Caroppld  sTTLGID o &R eetuew  GUTETD SFSGIGHEET  cUdS

auerigfls  QenetenssaTTSS ST HE DT

@esu  wenssafler QTG T uGLLyD  etguid  @uBlést Hevg
Q@eveog sBlfler  euphgieTer  @QESRWAISDET 66U TGNDIGITD UGSHS
spgieTeneri  ereeng  pafloBleTng. - wrly,  Qumgen  &mevib, &/ig e D,
S Yeuwguedn, 258, oewiey, Gpnés, Fwwib, LTI 1 uieDEelT  eTeorLy
Lveaejuepsmars  GLBL  yffwd, g0 QrrsBer oy smoug <9 Plafluwsw
urieeaufle)  @eeiumarssyd iR emggL Hw ugludeers s
GpupBleowyd GO ST (B5ESTLD.

G oFlwus, sepsmwls erywsfe  H8p Bevssw  eugwrhen  wpsalle
Seflgs L.ma i &y GeugylifNerenenufler ‘BT KBS  eTguid FEIDe
greon&ifwi GrreRud@liNer B s@sgIssmer Cugid Geliueahll g @asami.
Spaflud @Quibu  guialHEn -BIOETBI DG THTD SIS EIemen a]s&u/@jggjm
Bleosvulleh  @bpmed wyGeu PesLIL@ Bpg.

- L&t & Heusm)

126



BTV W& jeny

e : GapGupgrt

;%mm : alugGuraper sEiGauf (egisg apevid)
QoA Gl wi ity Lirentt Dot prpnwest  Geumdl ‘sfidener  @@ra
Qeuelluf@ D en&lgBu  Hssnesl), g Seel),
S4BT . 1987

UGG | 8 + -80

aflemen .5

Qirdw QevsBlus Bpllear gre whmewle., wL Bwmfll @eisRwl
weoL Uumengmer  &.fl. 10-11-gyb gropreerges ewmpps Geagluipslog e
Ao prv  wergps BprésHe - P epss QELRSIDE.  peTguenTenL S
Qg uBQermg LGSselley (SGwmuid) »eud eumpeyld Q&R b
SgBMsa G @erper. @pBullsy syenwwyd ‘Y ELIFSD @eueni_wEib, Been
upBlugomes ETHCDTOFLTE Y60  CQUDHD/6TETE. .

olwnsgner  eewp yemerGUwi Qarer  @esr @eésRws  Hlplifa
elure  gpeleiempBu o1y o) R&ernri’ 1w '@s&r@;mg’ eNapCaTEHESTDS!.
Qevengls  upBlyd @eud weC yseT @FTLUTSD L HUWey BIULSET
Sow&sp Cungd Oungwssernd ofikg wwerGlaTargsd eafleow LD
@5 preo ewss Quppeow GO OLGEETDg.

‘CarsBosgi ereTgyd Quuwir eTeveurry @pUL LG EIEYD  UJRTDEDE

&IPSLTE, P @Gy, @i Quwderd 6T 2 aTeTELEWL S &I BPeu g,
sllfler L  SesHur, geTaawTEyg -Bleveran BERTDG. @si/m-ﬁé?/ﬁmri'
Sg prevser SyeversSain, GCsrLss558eyn  wpualgyn CasBwpEIT eers
e Quuegs GRUIGwg sellss SpsmersGiug. :
4 ‘absLgUT  egud @uerLmbd UGS, SusBpsuuThul B  @eurt
agenrm  Gaefleuns ojenibey ewss 5m.L@@a’rrgug1. Gl @LoLimev mesr saflepm &b
BT®. &mei, ‘enbsiy wupy gerbw UM r@pss  @eurt  S8jeupesp
s grasefleds sl guflpluug Suguringn. §)é Spllyssalelnss Qe
@per@errir  SMEST  ueTerSSTERw Ceumphs GFwelld UL S  eNrTJeneu SL
Npmbwesr  @agherm eerLg  OshEaTnG.

@eur, Sy Npuglusher S gy o ewmew, ‘GOBSOyw UgbUSr
aeuid HBHSS LGSl soluPeugiLer, smsst, Geamor, Bgeuggr Gumergy

127



BTy b e jaiiSg GlFeaunsEs CI&T e LeLow LD BB S50 ULGRSRET DG!-
Cugy b @eur & Lit @uaui ubhbw GCl&F WHlSEsD <& 1) wia (BERIE5T (DEOT.

‘qperiss iy’ e ucBule, CapGuBEBrT e BjJFOaIs sallepymi
GBurgib @rrsBuUngi, b BTV LeVa HDOIGTEHLD, 2L 6ST&T6L STRYLST jJF T TET
SBBSTTMEORTU D SR S JTEEORTYD SOIUUIGUG aflaufésIL@RST D!
B ympsyraaeLy srausge srar GapGuwpGlyher GlLbbLITET6mLOW 6T
Qu@ mrevsarrer FrwTwesr, UTTS JlGans 56g WEEFMNSET; LW OTHEBSHT,
HEUBTRT BB HENIGT 2465610\ HDET.

CougBop@yi 990-upgev 1070 S, auedy eumppSTiT eTeTH (WY&, L6V
smssTUSEREGL Uty ‘emprs stwn’ awrp ugbuld eellypissi
QupRerpg. ‘U ppswesr’ syl  weoTLeud  aTRTUG  OSTLIBG
ey SsLLEEETDG. @)BBlev LpM& salleri BPLILSgIs dagiib LTL 6D alflger
DI BHT 3G eI LD, Ljedoraosilw pEHwrent ‘aflgevgn’, OFeaud GlF iy Blwal b
Oeuel LUUGSZILT D STL L L OUNRSTDGI.

Qe Qubdlusres proug @revsar yplwoul L Bungn uB6TLE
mTeusBer (gl Heorgg Oeuefleu haeT 6TedT LG, yeval LbHw afl Naflersaptb,
Glen_samgarauDuer UBleTrny e Ggmiurer ElQIGMH LB ‘BTeVSeiT 6reT D
ueSuler sriupalg @asfler el iyl Qusasyh CLIBEEILEWUD 2 60T TS
G COGTOT UL TERGST (DG,

‘CoprGup@yi e o wipssreads OsraLeanurs o, @eusEwLD,
ssFain &wer aflflaslud&earper.  oarlibaen, eudwi, Sew, GLUTpeEWw
(Wpaell S0 GETRBEST YDWTSHE SBBTTT (Ud 62), Qurmer (Uesrd) LHD)
Gapsblears seflss urioe @QEEsg. #ran Bw seeal Gurestpesa
erLiuner SmsgsFeT el &6t DT, @evsEs FDLLyEE QLI
‘@aTEIGWLD TR FSRWE FEAU, GO, < DGVEIGHTLD ENIGT  E)SHEOTTED
FIDSHGT DT eTHTID STLEESIDIT. USGaoms ‘FwsHTIn’, ‘FHs SSHED
QumrmensEL 2 eten @eneworLiy (weellw syef), wrtiys Qs ser B ys Flphs
Bevetlws Cariurorernes T GH&TDer. Fww ssgies ybalgyb @aurt
Fop@opsemn  veurl Gurppl QUpBeTpg. ‘T  LDNISSTS
eI TSEWD" GTETUBIN SHTRT LWIDETEWw TRTLG 2 cioT(R): ‘@afpGuBp aumpaller
Gp&Csrer (us. 75) Gunarp (wyayser F\neEesr pe. (5 HITTENTIWEnesT yaieT
umLUyseT eurdlevrs wpuewwrst: yipg Gamarer pySerperw Gaalwese
Glavef) L1 LESsT D).

‘CapBup@rmeiw  sralwsssemey’ SITUSTID  @uedler Gl wer s Gib.
saflwss S ubd et emplw Cariur@s@pts TEFUTISS o Witk
@uwevys@mic oyar QeusBumsafleoypyewwnrs Qurmps ayrewew Blevafluwsey
alloreeRpg. ‘Fr88)y Bre) TWwss seweony b, ‘FTRGL HTe TYHS

128



gafl  @pepUD DESUTHTRGTDAT: (PeTeTPe HBE6LT66 apigew (présiors,
Neres@ev Ggafleyid ereflepwwid @GueurSerper. oL ersmel yeeurd (e
va,smﬂu,:sws'msrm':ilan;@ @euri  @psETEOL yefgQeri. ‘ghgmGmears Gesallw

apeopuflev sweu@sauBe @t wahewegTs SewEep.

L Glomfh QosBAusSE DS BagBuopflot Gsrigg pevd'  ergud EIOLY S
uGs Qe o sallersns wl Gwers) O SoeTmieTergrea)h (aflwor
&&7) W FSDSL youuPggReTng.  safls@L_TLgeRTLD, e G w
aNemy &rnden, &all@es Heosw, salsriahe Gunerper @eugg ‘aflwfses
EAELSET. [BEOES FEOa, ‘Q@matyn. Sar_d, Gsafl Hyewhs Fresemar @eurt
spsow LG QshusBpes sfls Qaren_wAGn. ‘Fapashe
WweSlFgIeTeT  eeUpOSTIIEEETE &I wasamer afluys Qamererd  Glewg
et @our. @arg TR SGES eTL(BF GElyer aped U L pprissaflesher
Quu@n ur @i Gpfuapsowyn  Epbs Gl Tem LW ITGLD.

‘GagBLopBrhar QumerGwmflasr  oUFoISTETDE Geripgy OsT@sg
Qoe Que sSOREDG. Fgiieutés SHAISD, SHAUUSOV D, GenvewBeneys
o 1IBgsd, sewmallemenid, BsBsmiBgehn, MLW WLITHGET, gn@sium Gumerp
U [TVSET ST eupRIGHeTDes.

‘gar  yevenwuller  Siblgmed e Qumprew  QaTRTH  EOGL-THU
NpiGuwerew  Gupemss Qa@UunGeTT, SYSFOSUMTE LD, WITDE

ywBumew @eflug Gumey afermar@s Yo (U$.95)
aetugl GG GureTelwmg.

Qurssssv @ps Grev  GEllepuTs Syowssiug g  Qeugés
Qe weTs IHOETDS - ufler, QumAGLw i wL_Quwmpls sauLy
He@n STw SO L @erdlytd  SydEIETDG- wpggeopling (U&72),
o OPSEL UMTESD 2 D& (5.66) PO 2L Ureuenensraen  (1L16.86)
Qurergy eflewssliul. Guergu SéaL Nevip oer. srélby prG. &raly
sr® (ué.1) Spey@L (Us.54) Syger@L (U8.59) Qumergy gperwuflereno
2 &R

QumACLwrurSfiw, llp  uTESTHTES smFew @B HEsD,
wLQumflé Qeiuyer  eorewesii B Qupesreg  gioenr  GlFLeGID
Bpliuns  gjennFg eTeTes. spgs safles (U6.28) Gumerm &Hlaov eflaréaid
QupBGuiler FeTRI. ‘I EILES grevser  Gumfleumiiunss s65. mB
gresear eurlp Sbgl Qgafley eupmBullGEsTD.

‘ - syeel  srws

129



T T g

&ITeY : aNpuerern  Qeugpmuser g  Spermie;

S F Bt : salleyt  wgID {ijL_ﬂA

@mqﬂu]d : Bameyeel pleoww  Seald®.
aN@emeyi - 606 203
G@)%. . LDTeUL I (D.

TR ;1989

U&Sh : XVI + 264

aflleneu D@5 286

BAL_sR&EET, Saflengser, Fw  BIOSET LI DEDD m@@g guﬂgpgﬂ@rr
ser wewfler Lmpm_@Ggeowl @Qupp salleyt wgigth po) eguh  eTupggmerher
s Spermiey g alpuesert Geugprwed g Spermiey. @igieseny
uetelger(®  grevsemear By uaBaugy QesBw Fapsfseeiles LmGGILDDID
s @epsar useupley yflu  ue e Ligser  erp@uys  GuUlpiiiesd)
Qeuigiu@m@pri safleyt wgign poll. Cugpruefer grpprem® pleeareuns
@sgpreser  @eurd  GleuafluflL_Rerermr.

Geugprrusengs wupyh SOlPp oesld pETEDlUD. YeuTS um.gt_'}qas'sir
uew Bpermie; @euwlul @derer. praud- @SBy wgwsSHe  alsgie
Aoggmu @gaﬂwrm sMgHign, s@euspsf HHw BB Freucser @g@pmrﬂums@
a@gg&@asrrmmu Qu pguererer. Bugiin GeuspTwsfer &hes &by &LIEE
Engseersedr, FEgIv, QueTwBuorew,  Guekrsdall, Quemwmerty  Ew
BTOSEHD YUY SG LB SSUL_ReTener. omidFls i _gHpHEG eupms @D
B ® Cumerp yeowlifle) @pprevsmens Gpermiiey GEFww PHUL G GBLIUS
umpr B SH@& M s

Caugprwsher sww, &wgs Heveullener wrmips yPRwr, Geaugpmusi
Clurgie eoL_eowsd FGSHOL W et pueysE wGHEDTr  ‘CGarulliGmaser
Glgrguw  wreyn, Oen@allepdGumey  QeugiGumbd’  eTeweau@Hd  FrieuFLOw
FLgss Eissmen Sy serTel 2 pf Geww L Pereng); cgl/g)@w (LPSEIT 66 LDILL [TV il
sow @ewrL.mb  Bleveule a%y,s@!u CunHPES5EHI. 6TLVTE  FLOWMISEHLD
S Do gl (pgmws Glaraessanas GQEITIRETeTaT CTRTD HBEEI_ Wl TTE
alardi&weyr Qeugpmwan. &rieu  &low  FWITE Bigsmevsmerg Ggeurg,
Sounss’ unsserL e  guumiey Qsdw  wppUBpri  wgigod sk
Jpgong wWLEGL egeTwTes GemaTugiL e  ggies gl ullgih

130



FLW POOIHLEIWE &TERT appuL L euit Qeugpruai. QLBbUNTer &Fowmissr
PSS Q& mTaTEHLD @)em pev exfler w0 gmbler QFwey s Geugprw s
oL arU@EpTi ety Sousg Eijgeeradt aped Bgieulil (ererg.

Qeugpmuw s ier ugeLTgy @esrL_rrip uGBwrs S LD/ eiTerg).
Swefuriuearaieoaw G5 Gosgrhid &..0.1826 b HST® KB
Sriser 14-gun pmer Appgri. Geugprust. 8Hlggeu FOWGDFS SMIBSUTTS
@QopsdurBgiin ‘garlp G, poauGar Cgaugr earp CSTET®S £ L W Tsg
@qugrrrr Bunslfletever et b wpepuns spps OsrewL. Geussmust
uew - gllpPesisesLer  Ggmiiy  Ganemgsgmt.  &.. 1848 @
Smefloaiuenel) eupd® WLETDSEN PaeRTs STUUTTITSL  Ueslumhslei.
Syganler $8 werp CuwmAeuwriumergTel - uewfl swriey Gup @euss
Ymfle oow e pgieer GFugg. &.0.1857-@d grmanumguly 39
werng seoewarrsly ueflurpdermd. @eurs wsw prawr&u  Ngsmtu
wglwmi  FMgGgn  &H.UN.1872 @ ymBeo Guwmbluiley  Geueflebsg.
waraflggeurear WBSearml Qapggn fNerevery_er Qp@a&w Gy ®5rrszfmq.@[r;§
Caugpruer 8..).1889-gyub e O Briiser 81 b prafle @Qupos

eTiGlermiT. @66y gevmhpled @p@orrrum;é QFugser BlGEwnss srenT Ll aflsvane.

‘Geu gpmu sifier QumfpenL_ser eTeTEILD uaBufled Qe B ser
@QemeliL@h  apeopuyb HFAwT G SMEmss SpL LweTURSEID G&me
QgmL_ri cm/mwul_(a@w il Qupgererar.  Geaugprusher  Gwmflpenr_
umop wasEEDd LW SHU Qurger eewripg Garereswetalpe eeflugs 4G
Gavemeruflaey, LI 6BITLY SITSEIT LG S&IF GBI GG FalG UIG. ererBou FTesr
BeugpTusfer preoLewl Ugg PeOLub  UTLI FOLYD  SVHS
peoL_wrs greorfdur epluN@&pri. Caugsmuser pevi_uller el Glmfls:
sy WBGHwTss sTeTILBSGTDS. HSDGS STISTD  Ious STVSEH
sllfler euL_Qmyfl grésts  BGHEBHSENOWTEVITLD.

HeeswgSp  Ceugpmusfer yowew CGpréBeé Bpermie; Gedwl
Ul Qerengl. e@GeTeard Qe WHEETY yeew, Qesfu sydley HHw
Snergever  Qeugpruafer ue UyselealGig S Dbg0sTeTaT  (PY-EDGE.
@s&perser fNp QesSubserer guumdelpE oL @SS Gererg.

Gugpruspesr UeT@IOLOOW srelu@aeas HHAwur  wallapd
Qeugpmi. Qeugprwsr Bmes@peTumy WBGrks oswerd Glegysfuerw Bjouns

grevserme Mg G\ETeTer AP EDE!.

Qeiiyer eygallsy  y@whHFETET UM  LQeUTSER®LW  LITL_GU&ET
wasEpsE erefGer LMpgiGamarepwrgy @eovwrsgmid GegpTwsi o B

131



weriePuNery Quigns syssep Gogrs@uyerearni. FHCFDIsmer  euenigge,
Qsuieus Qarerensevw AT B gew, Frifmsss Qamearen s w &
Ol rwebBgGigw W Cprésmsepguid &b grevseer  Qeugpmwst
et _ggietermi.  QueeTgenw, @erenw  wedrd, SewLmew, Nfaleer,
T @uupblereaw wpsdlu Gepessers searuBe) GeugBmussm @penewEg/ererm.
FLOW L eRTTSENSSG HUUTHUL L.  Qurgiews HGEE SEmers Q,su)sués
OlamenenaseTTseyid,  eumpaller .n_séwmwasamwm sploveng  Beugpmw sier
prevsearmey  HyPlEgGETeTeT  WPYBpg e'wgu wggn  modl  aflerésweaflS&prT.
i

&R fer @evEwuss per @a)a@u Crrésev ydwEpg. Cougmmwesher

sHUeesSEIDer Gl ey QeI RPererg. @resler
NereNeo®riflev  pgmu  apgelwri  sfgBob,. s@ewspsf  sfgHon
H&weu priler &en G HSSLD QETRSSLILIL (D eTeng . Beugmmu sier

ueL Lijsefleodflerpieumio Revers sogaer, amgsEesGsar Culam rss
& pLILIL (DelTermen. ANpsmu apgeSlw Fhg&lussed @) oGl Hgyeirer

upbompbleesn, oemwsesnd @oiuledr Csnasgs Qam@és iUl (ererer.

Gasgprwafer wvepallsr prpprer® aflpreves qperal B  @)FpTe
yeuFgBsmewnms Cleueflar g eirengy eTeLIeng RBgreflev SITeRTLILIR LD
pogUflenpsdr o p@CsiReTpear. HPfui wggn soufler YBw  wpupHs
umpm _Qéchugl. @e Sjaury s QupRlurs QOUusTd He @G pser
msris @garul_z__rrgxm deugg sger eeplLyd, Bpermie s Gumeglo
FreSled Qmaﬂuu@&)armw. Qefluph Hwugm Dpermiey preser wpoHBIgY D
HIMUEE 9 ESrapaasL g GpflpepasesLgin Qeefleumn  eTar o g
s perd. Sedeurg Guellupghd wggn polfldlér Spermie; greseers
sUllpspid pegrevad appll Gumpp Qeuem(id.

- a1 sufiapsgl.

132



wHIemrsE eyuGuppemes (1989)

< D6 TESTET.&.L4 ., 51671,9&,516 wpussw, urf  Heewd, OGseaTemer.

S PeypoLN.. BILEUYDS SeTNGST, S(PSH FIVGD, STOFEGY.
SUDPHO.FT., (P  umpses, sarell Lflush,  sTEEID.

owr grefleu. , utgBuiler seg wsalli, SEfeoerry LFLIUED,
Glearenes.

5. Gsmw swsr, GsanGs. swpsafww GCpréfd BB Gesfwo,

goy ulealGseyeren, Gueusyib.

6. @Qwmsgmsear, Qsm e enpuilumd e.wnGaumb, @6 UBLULSD,
Qe arene.

A G o M

7. srer@gmper.@erwng. Cuflen  Guwampey, e0esH  uBlus,
Lg&Gam.

8. sUNgwenflub.65. uryBular &Tif), ygeal Udsoad  SPBLD.
L FQaM.

9. Qeoagrep, swsalwe Oprs@e sbp wyyser, vurh  Fleewob.
Glreirenes .

10. srwmpiQswal.y., aenapes Fasdsar,  giSesdy  USUISD,
Gsareer.

11. (pOGSTIFSD.F. IDSHAT  QUPSSTHELE, gifemenl  uBLUSD,
QlreTeme.

12. auns®.@ur. gepsusd Ukreer  SsyEwe Ppsewenser, ames
yss5 Hleewwid, Gleareer.

Book Published by the 1ITS during July to December 1989.
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With Tolkappiyam and Cankam literature as source material, this study has
come on the vocation of the early Tamils. The different types of occupation as per
the division of land and labour are given here. Physical and mental labour are
differentiated. Agriculture, fishing, salt-making, pottery, weaving, fighting (in war)
were some of the important occupations. The Brahmin, the Monarch, the tradesman
were the main occupational classes. Poets and artists were also seen. Women are
shown to have their own share in engaging in various works for the family and
socicty.
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