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In this number there are seven articles in English and one
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Prof. P. Thirugnanasambandhan points out some of the similarities
in his comparative study of Sattasai and the Sangam Classics. - In the-,
course of his study, he pinpoints the unique tradition of the Sangam lite--

rature.
Dr. Kamil V. Zvelebil’s translation of the second chapter in.

Collatikaram of Tolkappiyam forms the second place in this volume.
Copious notes and critical observations of the translator to the Cuttirams:

enhance the value of this transtation.

Dr. S. Pathmanathan is working in the Dept. of History, University
of Peradeniya, Sri Lanka is a scholar both in History and Tamil.

A psycho-analytical study of the strong woman in T. Janakiraman
novels has been made by Mrs. Indra Viswanathan Peterson in her paper.
The theme of the study is a novel attempt in Tamil.

Dr. A. Pandurangan, an outstanding scholar in the study of Kamba
Ramayana gives a comprchensive view of the various versions of
Ramayana in Tamil, in his paper on the topic.

A sociological survey of the role . of caste system among the Tamils-
during the 19th Century js made by Dr. P. Subramanian in his thought
provoking paper.

Dr. A. Pitchai in his paper on the “Sanskritic influence on the
Tamil Metrics” attempts to explain his views on Tamil Metrics.

Dr.R. Kumaraswamy, a veteran scholar and physician of Siddha
Medicine has made an exteasive study of the herb Patintigai and
attempts to correlate this herb with the well-known medicinal herb used

in Modern times.
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Contact Between Maharastn Prakrt
and Tamil with Reference to Hala’s

Sattasai and The Tamil Sangam

Classics
Prof. P. Thirugnanasambandhan

Radha Govind Basak (1971) in his Intreduction to his translated
, version of Hgla’s Sattasai in English assigns a period ranging from
230 B.C. to 130 A.D. to the rule of Andhras over certain areas betweep
the rivers Godavari and Xpgpa in the south and west and assigns the first
half of the first century A.D. as the period of King Hala, the 17th ruler
in the line of Satavahana kings. He further states that the culture and
civilisation reflected in the verses of Hzla’s collection may be regarded
as belonging to the rural folk that lived between 2nd cent. B.C. and 20d
cent. A.D, taking into account scarce reference to Buddhism and that
not edifying (IV. 8), reference to purigic episodes about Krspa (II. 14
etc) and treatment of Erotics that would point to the Pre-Gupta period
not far removed from Vatsyayana, the author of Kamas@tra.

The close parallels between the Sattasai and the Tamil Sangam
classics in regard to the type of composition viz. muktakas or self
contained single verses, absence of apy reference by name to the
characters that figure in the verses, types of speakers like hero (Talaivan)
heroine (Talaivi), female assistant (Ta1i) foster mother (cevilittzy) etc.,
indirect reference to heroes and heroines by adopting the convention of
#llurai uvamam (Tolk. Akat. 48), reference to Spatial (nilam) and
temporal (kalam) environment or muftal poru] (Tolk. Akat.4) of the
incident described, separation of the Jover from tihe lady for acquiring
wealih in a different land, common imageries and mode of expression -
all these point to a common poetic convention that was shared by the
poets of the Tamil classics produced in the south and their kindred
folk in the Godavari region also sbeaking a Dravidian dialect but
adopting Prakst for literary purposes on account of the preshge it
enjoyed.

When we examine the type of composition we find Kuruntokai for
instance is a compilation attributed to one PGrikks in the same way as
the Sattasaj is g compilation attributed to Hala, the Satavahana ruler;
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1n both we find a rural setting, depiction of the life of common man,
quite unlike the courtlife described in classical Sanskrit poetry. No
doubt the situation is a bit idealised in accordance with the prevailing
poctic convention that had attained some degree of rigidity even at that
carly period. The language employed in both the types of compositions
under notice js of the literary kind that naturally differed from the
spoken form of the time through closely related to it.

Type of Composition

The poems of the early Sangam period such as dkanar@ire and
Kuruntokai are what may be called ‘dramatic monologues’ in which one
character either the heroine or hero or the female assistant or the
mother of the heroine or the foster mother is the speaker giving

utterance to some aspect of the love of the hero or the heroine for the
other.

In dkam poetry no character shall be identified by his or her
personal name *Makkal nutaliys akanainiipaiyum cugfi oruvar peyar kolap-
perar's says Tolka ppiyar (Tolk.\Porul. Akat. 54), This is a unique feature,
an established convention of the Akam poetry of the Sangam era. The
same convention 15 adopted in Hala’s Sattasai.

The me of Composition

In Kuruntokai (v. 115) a maid, a friend of the heroine addresses the
hero, urges him to end the coolness and be more positive in supporting
his love, for elopement is a traumatic affair, In a verse attributed to
the poet Devaraja (III. 19}, the female friend of the lady in love
{Progitabhar{rka) whose husband is gone off in search probably of wealth
suggests to the latter to return forthwith and put an end to the agony of
separation of the lady as the Spring season is round the corner,

In both of the above illustrations we find reference to fhe
appropriate landscape, the flora and the fauna (karupporul) viz. the hill-
side and deer in Kuruntokai and the spring season marked by the bloom-
ing kuravaku flower in Sattasai which is an cxcitant of love in union but
causes gloom in the minds of separated lovers as ip the present context,
In both the verses we find the maid addressing the hero to bring about ;
happy union of the lover and the beloved. Ta both we find the symbolic
jmagery such as the deer and the kurgioka flower.
reference is to the mountain region (kurinci) whil
reference is to the Spring season (ilavén:l) both comin
porul or basic environmental background, the one is s
1he other temporal (kalamy).

In Kuruntokai the
ein Sattasar the
g under the mumg-"
patial (nilam) and
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We find almost a near parallelism in the thematic content between
two verses, one in Kuruntokai (v. 121) attributed to Maduraip Perui-
kollan and the other an anonymous one in the Sattasai (I1. 25) that
appears to suggest a close link between the poets though separated by
jand and the medium of language employed. In the former, the heroine
asks her female friend to convey to the hero the news that in the forest
adjoining the sloping hills which he frequents to meet her is no longer
safe because in the dark night the tiger which was foiled in its attempt
to kill the elephant turned its rage on the red dog. She further asks
her friend to convey to him that her mother bad asked her to guard the
farm during the day. It is suggested in this poem that the heroine thas
dissuaded her lover from nndertaking the rash adventure of meeting her
at dead of night and that he would do well to meet her at daylight in the
farm when she would be alone tending the crops.

The latter is the famous verse discussed by Abhinavagupta in
Dhvanyzloka citing it asa first class dhvanikavya that suggests the
opposite of what is expressed in the verse. The primary meaning
expressed by the verse is - ‘O holy man, do move about free from anxiety.
That dog (which was a source of fear for you) has been killed this day
by that haughty lion dwelling in that frightful bower on the bank of
Godavari, The message she intends to suggest by dhvani is that the holy
man should not move anywhere near her rendezvous fixed for meeting
her lover and be a nuisance. This message has indeed been effoctively
conveyed to him when she told him that a more ferocious animal, the
lion is on the wait.

1n the Kuruntokai verse cited above the hero is advised in positive
terms not to frequent her place at night as the tiger is at large whereas
in the Sattasai a holy man is apparently told that he could visit her
place to cull flowers as the dog has been killed, the sense suggested
being the opposite one as a lion the killer of the dog is stated to be at
large. The location of the theme is the forest region adjoining the hill
in the former and river Godavari in the latter. The latter of course is a
little more specific in indicating the location and on that account may be
taken as of a date later than the Tamil verse indicating the setting in of
laxity in the observance of the Tamil convention.

George L. Hart commenting similar poems in Sattasaj that it uses
popular language free from the conservatism of classical Sanskrit. The
conventions and techniques used reveal the Deccani Dravidian culture.
They are both suggestive and descriptive.
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The other technique of making no reference at all to the lovers but
only to certain features of the flora and fauna associated with a
particalar region or season, suggesting by implication the feclings anp
behaviaur of lovers is found in common between the verses of Hila’s
coliection and the Tamil collevtion.

Aitkuruniiru (v. 65) refers to the natural phenomenon of a bee
drinking the honey of the lotus that is grown accidentally in a sugarcane
farm. This is cited as an instance of u/lurai uvamai because the idea of
the object compared namely the lover is suppressed and is left to the
imagination of the ‘sahrdaya’, the reader with an artistic temperament.
Such a person is aware of the poetic convention of comparing a lover
to a bee, the flower to a lady and the bee sucking the honey to the
lover’s experience of happiness in the company of his beloved. Here the
sugarcane, every part of which is sweet represents the house-wife, who is
every inch sweet on account of her all absorbing love to her husband;

the tender and beautifu] lotns stands for the harlot who is sweet in
speech with no real warmth in her heart. The co-existence of the
adventitious lotus along with the sugarcane in the farm aurtured by the
landlord indicates the type of society in the ancient Tamil land that

tolerated the co.living of the housewife and the concubine under one
roof.

We find an echo of the above imagery in a verse attributed to poet
Anurdga in Hala’s collection (J1.39). The heroine replying to the
remark of her frisnd about the hero being a libertine sharing his love
with more than one lady on different occasions says with immense self-
confidence that *the bee delights in drinking honey of all other fiowers is
due to the fault of flowers lacking in juice and never to that of the bee’.
The bee impliedly stands for the lover and the flowers to the ladies of
love and the heroine places herself in the position of a flower dupping
with honey that is bound to keep the hero tied up with herself.

A verse attributed to Vakpatiraja (1. 95) is put in the mouth of a
lady in love when her lover while taking leave of her before departure
to a distant Jand tells her that he will always remember her. Pat comes
the retort from the lady. «When You say you will remember me it means
that there will be occasion to forget me because remembrance presup =
poses forgetfulness’. This again has its parallel in the work of
Tiruvalluvar (V. 1316) under the head Pulayi Nupukkam.

Several of the verses in Sattasag overstep the bounds of decorum in

describing the physical aspect of love and illicit love eg. 1.54, 57, 79, etc.
This feature is absent in the Tamil classics.
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Linguistics Features

Turning to the linguistic aspects of interrelationship between the-
two works, one can notice certain common phrases and words in the
two works. The Prikst employed in the Dravidian ares around Godavari
can naturally be expected to betray the influence of the Dravidian
language that was the means of daily communication among the people
including the elites like the poets. Words like ‘artz’ (1.8) and ‘mami*
(1. 93) in the sense of ‘évagri’ and ‘mitulani’ respectively and sippi
(1. 62) in the sense of Suksi are instance of Dravidian words that had
gained entry into the Maharzgtri Prakst in Sattasas.

The word mahilz (I. 48) is a loan word from Dravidian found in
both Prakyt and Sanskrit cf. mako] in Tamil. Similarly the word Kugy
in pana (k) udia in (IIL. 27) is a loan in Praket and Sanskrit alike from
Dravidian Kuti meaning *hut’ ‘Kugdi’ in Prakyt resembles the spoken
form ‘kudi’ in Tamil. The word ‘paj]i’ in the verse ‘appahei maramto...”
is also a loan word from the Dravidian cf, Tam. pa|}i, Kan. ha}}i stc.

A number of phonelic changes noticeable in Prakpts including
Mahzrastri can be explained as those caused by the Dravidian impact.
This is but natural as the speakers of Aryan languages numerically-
inferior lived amidst larger number of people speaking Dravidian
dialects since the Pre-Vedic period in vast areas of North, Central and
South India. One can notice almost similar phonemes particularly in
the spoken form of Dravidian dialects and the Prakyts. To cite only a
few words *kudumba’ (I. 59) «digha* (L. 74), *aggi’ (I. 70), ‘masi® (IL 17)-
‘and ditthi (IL 48). They sound and mean alike in both the Przkyt and
Tamil. It is well nigh possible that these changes in the phonemic
structure in Prakrt as distinguished from the corresponding Sanskrit
forms ‘kutumba’, drdha, agni, mass and dpsti were brought about by the
Dravidian speakers amidst whom the Aryans lived and imbibed the new
forms gradually, for ‘linguistically geographically and culturally,
Maharagtra is situated on the border between the southern Indo-Aryan
region and the northera Dravidian region, and historically is a region of”
overlap of these two systems.’*

That Maharigtri enjoyed the status of a language of prestige inthe
7Tth century is evident from the encomium paid to it by no less a poet
than Daggin who adorned the court of the Pallava ruler at Kasci in the

" Tthcent. A.D. He declares Maharasiri to be foremost among the
Prakyts of his time and the reason is not far to seek because it was the
one which was the favourite language among the playwrights to adopt

«along with Sanskrit. This perhaps was the case even a few centuries
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«earlier when Hila made his collection of seven hundred verses attri-
buted to over three hundred and cighty four authors according to a
commentator of this text, Bhuvanapala. If we understand that the
territory of Hala, the Satavahana ruler extended over the southwestern
‘region of Hyderabad of modern Andhra Pradesh and extended westwards
‘to the Maharashtra region around the origin of river Godavari, we can
-safely agree with the statement of Southworth that <the agreement
‘between Western Indo-Aryan and Dravidian in the relative frequencies
-of retroflex and dental consonants is striking, and suggests that if we are
-willing to think in terms of substratum influence, the possibility of a
Dravidian substratum in the west (in the present Marathi, Gujarati and
‘Western Punjabi speaking areas) must be considered. This area was in
-all probability inhabited by speakers of a Drasidian langnage which
naturally influenced the local Indo-Aryan viz. Maharastri. This is
supported by the fact that the text frequency of retrofiex consonants
"vis-a-vis the dentals is greater in the western Indo-Aryan languages viz.
Marathi, Gujarati etc., than in the Gangetic region.® Thus we find nadi
Tiver'>qai (1. 37), vagasthinim, ‘banyan grove® > vadatiapnam (1. 94)
mana ‘pride’ > mapa (1. 29) kena *by whom*> kepa (4.69) etc.

Assimilation of consonant clusters is a predominantly Dravidian
ithat is found reflected in the Middle Indo-Aryan and it is safe to assume,
apart from the natural evolution of language that results in the decay of
sound caused by economy of effort in the production of sound, that the
inherent Dravidian feature accelerated this phenomenon.

¢.g. agni (fire) aggi of. Tam. akki, dakgipa (southern) dakkhipa (T. 97)
cf. takkipa (Tam), matsara (envy) maccharam cf. Tam. *maccariyam®
‘Initial consonant cluster is reduced to a single consonant, e.g. Ksanam
“moment’ khanam cf. Tam. ‘kagam’ (Tamil has no aspirate sound, hence
*k’). Similarly medial consonant cluster in duhkham ‘grief* dukkam
{(IV. 42) which in Tam. is deaspirated and the spoken form is dukkam.

Dravidian did not have consonant cluster initially in a word. This
trait affected the Middle Indo-Aryan. Thus the word priya (1. 22) pia
(delightful) cf. piripam (Tam). grama (11.) 60 gama (village) cf. kirdmam
(Tam). It may be seen that though the consonant cluster is reduced to a
single consonant in both the prakrit and Tamil, the latter shows

-anapiyxis, a feature that is in accordance with the speech habit of the
Tamil Speaker,

The dropping of the initial dental sibilant is yet another. Common
ure between the Prakrt and Tamil in our texts. Smaramah,,
ollect’, bharimo (IV. 68) of. miruti in Tam. (Smrti). Srhapavah ‘tree=

feat
“rec



Contact Between Maharastri Priket and Tamil T

trunk’, thagud (111, 32) cf. tapu in Tam. In some other places anapty is.
operates in the same cluster in Tamil eg. Sneha > singha (in the spoken
form) though there is an alternant in Tam. in #éys. Ia .13 we find a.
similar form (Tam). S'peha and in .14 Sgldkapa (Tam. ciliki) used in
Sattasai without dropping the initial sibilant. Anaptyxis plays a greater-
role in Tam. than in the Prakyt. eg. pramdga>pamiga (11 53),.
piramapam (Tam), varga>vagga (11 72), varukkam (Tam.) gramapi>
gamap (IV. 70), kiramapi (Tam.) etc. This phenomenon however got into-
use in MIA and Hemacandra frames a rule to provide for such, forms in.
the sutra- ‘an ksmaslaghayoh’ (Prakjtaprakasa III. 62) and in Srihri ..
(IMI. 61) providing for *a’ and ‘i’ as vowel inciement in salaha, siri etc

The linguistic diffusion that have beep noticed above such as the-
retroflexes are indeed pan - indic in character but yet in relevant in the
comparative study of isoglosses of the Mahargstri and Tamil under
notice. To this class of Pan-Indic" isoglosses nonfinite verb forms also
belong. The verbal participles come into greater use in the place of”
finite verbs eg. nekhanta in the sense of nigeakrama. (1. 11). The Atmane~-
pada and parasmaipada distinctions are given the go by, the latter taking
the function of both eg. kriyamapa >kiranti (IL. 72), tapyante> tavijjanti
(L. 6). lajjamahe > lajjamap (111, 67). The dual number is replaced by the
plural. These are possibly due to Dravidian impact. Thus we have
sprsatah in dual replaced by chivanti (1. 67), manavatoy by md paillapam-
(L. 27) etc.

Syntax is a field in which the Dravidian has profoundly influenced
the Aryan languages right through their long history. A comparision of”
the syatactical structure of the Indo-European languages other than.
Sanskrit like English on the one hand and Sanskrit and allied Indo~
Aryan languages and Dravidian will bear this out. This being an obvious-
Pan Indic phenomenon no illustration is needed from the literary works
of Maharastr1 and early Tamil.

The following conclusions emerge from the above discussion :

1. Sattasat written in Maharastri Priakjt and the ecarly Tamil
classics like Kuruntokai and Akanzniru share a common literary
tradition defined by Tolkappiyar in regard to 4kam poetry . They
contain niuktaka or single self contained verses.

2. Both have for their theme the domestic life of village folk.
regarding ‘love’ though the treatment of the same is more refined.
in Tamil than in the Maharagtri lyrical work which was exposed.
to the Aryan influence as reflected in Vatsyayana's Kamasiitra
and as such betrays lack of sobriety in certain places.
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3. The Mahardstri, the language of prestige since the early
Christian era, the archetype Prakrt of Vararuci’s Prakptaprakasa
like the other MIA languages betrays features of the Dravidian
languages in the fields of phonology, morphology and syntax.

NOTES

1. Sociolinguistic attitudes in India, Madhav M. Despande, 1979,
P. 68.

2. “Linguistic Stratigraphy of North India,’* Franklin C. South-
Worth, 1974, lnternational Journal of Dravidion Linguistics-
Vol. 1IL. No. 2.
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Tolkappiyam Collatikaram

Part 11
Morphology-Syntax
Kamil V. Zvelebil

CHAPTER HI: On Case

They say that cases are indeed seven.*

It amounts to eight if vocative formed
when one is addressed is included.®

They are
peyar (nominative), -ai (accusative), -ogu (sociative), -ku (dative) in
(ablative), -atu (genitive), -kap (locative) and finally vocative (vili).®

Among them
the nominative case is used to denote the subject of an action.*

Pointing out the ‘existence of a subject’?,
denoting wish or order,

indicating the action of the subject,
expressing a question,

denoting the quality;

denoting the noun -

these are the predicates of a subject.®

There are also compounds made up-of nouns;
they too are in 1the same category.”

It is correct, they say, that every noun
be explicitely mentioned in such positions.®

The case-markers mentioned above are suffixed
to the end of nouns without any modification of form,®

Nouns never denote tense,
except those which are formed on verbs - i.e. verb-nouns.

The second

is the case which is named -gi;

whenever it occurs, it has verbs®®, or appelatives'*
as predicates occurring with objects.*?

—
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They say that the accusative case denotes

the direct object expressed as things which are
protected, compared, ridden, made,

scared away, praised, despised,

acquired, lost, loved, scorned,

destroyed, appreciated, learned,

cut, decreased, collected, separated,

weighed, measured, counted,

manufactured, depended upon, reached, hazed,
seen, feared, shattered, ctc.t®

The third
is the case which is named -opu.
It denotes the agent or instrument of action.X*

They say that the case denotes

the object that serves as material cause,

the object that serves as an appropriate cause,
that by which something is done,

that by which something happens,

that by which something is obtained,

that with which something is mixed,

that which acts with another in company,

that which does not act with another in company,
that to which something unsuitable is compared,
that which has -ig and -4z to denote cause,

and other simifar things.?*

The fourth
is the case which js named -ky.
Whatever substance it may be, it [denotes] receiving.*®

They say that the case denotes

the object for which an action is done, .

that to which one subjects himself,

that to which something is apportioned,

that which is transformed,

that which is suitable to something,

that for which something is done,

and to express friendship, enmity, love and, greatness
and so on.**

The fifth
is the case which js named -iz.
It denotes the nature of a thing in relation to another.r*®
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They say that the case denotes

colour, shape, measure, taste,

coolness, hotness, fear,

goodness, badness, smallness, largeness,
hardness, softness, ferocity,

agedness, youth, superiority, inferiority,
newness, oldness, source,

absence, presence, smell, separation,
many-ness, few-ness, absence of attachment
and other similar [qualities].2®

The sixth

is the case which is named ~gfu.

It denotes the relation (kilamai) between things
[which are] either inseperable or separable.®®

Scholars say that the sixth case denotes

the nature, possession, kinship, relationship,

action, maturity, occupation,

instrument, association, document, capital,

limb, group, composition,

state, residence, and such othiers

that come under the category of the species of relation,2*

The seventh

is the case which is named -kap.

It appears to denote place and time
when an action takes place,?®*®

They say-that

kap ‘in, at’, kil ‘near, at’, puram coutside’, akam ‘inside’, ul
inside’, ulai ‘near, next to’, kil ‘under, below’, mél ‘upon, on*, pin
‘behind/after’, car ‘through, near, atthe side of’, ayal snear, nes,;
to’, pugai ‘outside, away from’, tévakai ‘at the place of’, mup ¢in front
of/before’, ifai ‘in the middle of*, karai ‘at the end of*, talai
+in the beginning of, in front of”, valam ‘to the right of”, itam ‘to the
left of* and such other [words] belong to that [case]."s

When one wants to expand the meanings of the cases

it is said that all words which are synonymous

with the words found in the collection (tokaj) at the end

have to be added to the list of words found in each of them.*
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NOTES

1t is noteworthy that in Elut-
tatikaram 115 one reads that
vérrumaiyurupu. i e.
suffixes, are six in number.
What is the explanation of the
discrepancy? Sloppiness on the
part of Tolkippiyar? Different
authorship? None of these.
According to my opinion, in
Elut. 115 the author spoke of
case-suffixes (i.e. markers),and
they indeed are six in his theory
(i.e. without any nominative-
suffix). In Col. 62 hespeaks of
sesca (i. e. morphosyntactic
relationship), and they indeed
are seven according to hi.
grammatical thinking(vocative
‘case’ not being included, see
comment).

*[This reveals the wrong notion
and misunderstoding of the
translator. Tolkappiyar refers
only to the sixth case in this
Cattiram (Edr.)].

The author of Tolk. had a
correct intuition about voca-
tive: the status of vocative as
‘case’ is labile; we should
rather spesk of ‘vocative
sentences’ rather than voca-
tive ccase’. On the other hand,
there may be a mode of gram-
matical thinking which regards
vocative as a case because of
the presence of certain recur-
rent markers; hence Tolkap-
piyar adds sitra 63 as a kind of
gentle after-thought,

3. A better term then‘vocative’ for

the Tamil vi/i would probably
be ‘allocutive’.- Céepivaraiyar
says that along with -ogu one
may use -zp as suffix, and
along with -atu one may use-a.
Tolkappiyar indeed adds -a»
as a case-marker (97, 108)with
out assigning it to any case.
Also, he himself.uses .2 but
doesrefer to it inhis grammar.
The usage of -3¢u in free vari-
ation with -ofu is attested
from the oldest texts of Tamil.

case- -~

The usage -an for instrumen-
tal occurs, too, in ancient
texts.

Al commentators add .-a as
a. genitive (‘sixth’) . case
marker, but Tolkappiyar does
not mention jt. Nacciparkkipi~
yar also adds -amu to -the

.genitive, and Teyvaccilaiyar

and Nacciparkkiniyar add
4l to the instrumental.
Whereas -a probably belongs
to the most ancient strata -
of the language, -zru and
-al are almost certainly later
developments,

Tam well aware of the fact
that the niirpd may have
widely different interpreta-.
tions. The commentators, too,
are at a loss how precisely to
understand it. Among modern
scholars, P.S. Subrahmanya
Sastri translates is wsed to
denote the doer or the sabject
of the active verb”’, whereas
S. Ilakkuvanar translates <will
haie the noun unchanged.’” 1
am rather inclined to accept
Subrahmanya Sastri’s and M.
Israel’s interpretative transla-
tion, in the light of the terms
peyar-p payanilai occufring in
the next sitra.

. Porepmai may be translated as

‘being of a thing’ or ‘existence
of the subject’, or even ‘the
meaning of a thing or subject’.
What 1 betieve is meant is ‘the
statement of the existence of
a subject in an utterance’.

Examples given by Tjam-.
plragar: 1. 8 uptu, [“There] is
(i.e. exists) a cow™ or “Cow
i8'?; 2. @ celka “Let the cow
go, May the cow go’’;3. a1
kigantatu *“The cow lay down’’
4. 3 evan **What is a cow?”’; 5.
8 karitu ““The cow is black’’;
a pala ‘‘Cows are many*’ or
«“|[There are] many cows™.
From the last instance quoted
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it would seem that the final
function of the predicate is to
express such categories as
number, and perhaps, by in-
ference, class, order ete.

. I.e. Not only (simple) nouns

(peyar) but also compounds
(tokaiy made up of nouns
(peyeorin skiya) can occur as
subjects in the neminative. An
instance is given by P.S.
Subrabhmanya Sastri quoting
Tirumurukarruppetai: Palamutir-
edlaimalaikkilavan ‘the owner
of the hill called The Grove of
Ripe Fruits®.

. Y.e. whep thev take predicates.

A stylistic rule, rather.

The siitra is clear, and all
commentators agree. It clearly
and explicitely states that
Tamil is a suffixing language,
and that the case markers=
case suffixes remain unchanged
in the process of suffixing.

Ta. vinai, i-e. finite verb.

Ta. vinaikkurippu, i.e. appel-
lative verb.

There is some disagrecment as
to the exact interpretation of
this aphorism.

The one interesting thing
about this aphorism is the
occurrence of the word celavu
«going’ in this _ sutra which
suggest that in Tolkappiyar’s
language this verb-root was
transitive : one could appare-
ntly avan #raic cellum *he
goes to town”, like in old
Indo-Europen languages. The
commentators and P.S.
Subrahmanya Sastri give Jong
lists of 1iastances for the
various actions expressed by
the predicative verb with a
direct object. .
Examples: aivarotu cinai iraim-

patinmBrum porwty kalattoliya

Puram 2 in allusion ‘to the
Mahabharata) “‘so that the
hundred (lit.  ‘twice-fifty’)

may die in battle being treated
with anger by the five:
agent; perandvay Kagtudkalofu

13

karai céra (Matura kkzpei 18)-
‘‘the big ship reaching - the
shore on account of the strong
wind*’: instrument; nin irum--
rérokkalogu tinm (Puram 150)-
s-eat along with your large:
retinue’®: association, It is.
obvious that the marker -o¢u
was used, in Old Tamil, to
dencte three semantic--
syntactic relationships: agent.
instrument and assocjation.
-Though Tolkappiyar has
mentioned only -ofu in this
sifra (as well as in Elur. 114)
he also mentions -@n in apho-
risms 97 and i08 as a case
marker though he does not
assign it to any case. From
textual instances, and the
commentators, = it must
obviously be assigned to the-
third case. Tolkappiyar uses.
-Bju as an alternant of -ofw
but does not refer to it. The
next aphorism (74), is taken.
by some commentators and
editors as one with No 73.

Different commentators and
translators quote instances for-
all these semantic distinction.
material cause: ponndn iyanra

pagtam (Puram 3  comm.)

< frontlet [of elephant] made-
of gold’s; appropriate cause;
palyanaiyum  ampo fu  tulapki
(Puram 63) “many elephants

shattered with arrows’’; agent

of action: see ftn. 14; that by
which something happens:

kalavipgl akiyavakkam (Tiruk-
kural 283) ¢property origi~
nated by theft’’; that by which
somthing is obtained: ilanku-
talaruviydf-apikopta nin malai
(Kalittokai 46) ““your mountain
beautified by the shining, flow-
ing stream’+; that by which
something  ismixed: palogw
kalanta tén ‘*honey mixed with
milk’® that which acts in com-
pany; With another: see ftn. 14;
that which cannot act in
company with another: malai~
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yotu poruta malydaai “‘the big
elephant which fought with
the mountain®’ (since an
elephant is unable to fight
with a mountain!!; the object
of unsuitable comparison:
Tirukkural 550; that which has
-izand -an denoting cause: e.g.
valimiku vekuliya: vilurra
majnarai (K dittokai 46) *‘the
kings who had grasped [their]
swords on account of their
anger increased with [their]
might*’. For the last case, I
have adopted the interpreta-
tion of Cipivaraiyar (éru
‘cause’ denoted both by the
suffixes -in and -dn), supported
by Naccigarkkipiyar.  As an
instance of -ip dendting cause
one may quote Teyvaccilaiyars
pukaiyupmaiyin neruppupmai=
yarita “know the presence of
fire on account of the presence
of smoke™.

There is variety in the inter-
pretation of this siigra. I accept
the interpretation of [Ilam-
piarapar and P.S Subrahmanya
Sastri. Instances of dative:
nelli tinkani ..emakku Tttanaiyé
(Pugam 91) “You gave me the
sweet fruit of melli*’; taykkuk
katalan (IJam.) “*he is the one
who loves mother’’. The term
‘dative’ does not exhaust all
semantic possibilities and the
whole range of meaning of the
Tamil dative, but itis retained
for the sake of convenience.
The (statistically most preva-
lent)‘chief’ meaning of dative-

"relationship is, though, even

according to Tolkappiyar, that
of the recipient (ka!/lum). The
marker is -ku in @lternation
with -kku after vowels, semi-
vowels and ~r. Personal pro-
nouns take the increment -g-
before the marker -kku.

Instances of these meanings :
the objett f or which action is
done: karumpirku véli (Ijam.)
¢-fence for sugar-cane [field}’;’
that to which one subjects

18,

19.

-kaikkiyapputaiyaty

‘himsélf: canror kolaiklku ugam-
paggar (P.S.S. Sastri) <‘the
great fell victims to slaughter”;
that to which somsthing is
apportioned: oru niyayinai...
nir perricingrkké (Puram 125)
“you have become the only
resort for those who came to
you'; that which is transfor-
med: vilaikkuppon vanku (P.S 8
Sastri)’buy gold for bracelet’”
that  which is suitable:
kayakam
(IJam) ¢ bracelet is fit for the
hand’’; that for which some-
thinz is done: kilukkuk
Kurréval ceyyum (ljam.) “‘doing
menial service for pap*’;
friendship; keggarkku nagparil
(Tirukkural 1293) “there are no
friends to those who have be-
come poor*; enmity makkagkup
pakai pampu (llam.) “‘snakes
are enemies of men’’; love:
taykkukatalan (1}am.)*“he is the
one that loves mother’’; great-
ness: yam numakkuc cirantanam
(Kalittokai5) **we are superior
to you."’

A broad enough definition (in
Ta. original, itaninirr{ulitu-v-
ennum atuvé) to account for a
broad range of semantic possi-
blities covered by a case
which is only very approxi-
matively termed ‘ablative’.
According to the commen-
tators (except Teyvaccilaiyar),
the basic relationship this
case expresses are the follow-
ing four Ijam.:  aintam
vérrumai napku porul ugaittud:
comparison (poriuporul).
separation (njikkam:, limitation
(ellai) and cause (éru). The
poru (comparison) i1s twofold,
of similarity, and of contrast,

Here the master enumerates a
number of meanings, opera.
ting either on the level of con-
trast (e g» newness : oldness)
or simple enumeration colour,
shape...taste .. smell...). The

" commentators give instances

for these various meanings,
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e.g. “‘kalam- fruitis blacker
than the crow” (Ilam} for
vappam (‘colovr’), arppu-elu
katalinum perivu (Puram81):“the
noise was bigger than [the
roar] of all the seven seas*’for
perumai(‘greatness’), malarinum
melitu kamom (Tirukkural 1286)
«love-passion is more tender
than even blossoms’’,

The relation between two
members of an uvtterance is
defined as either inseparable
tan-kilamai)- ie. a relation
between something and its
part (the °‘something’ can of
course also be someone)s, or
separable (piritin kilamai)- i.e.
a relation between two separ-
able things {or persons). From
this definition and the instances
quoted we may agree with the
term ‘genitive’ used to denote

this sixth or -atu case. To
illustrate: car‘an-atukai *‘Cgt-
tapg’s hand® is tarkilamai;

eattanatu vitu *Cattag’s house’
is piritip kilamai. All com-
mentators add -a as the plural
genitive marker (e.g. Cattana
vanaikal ‘Cattag’s elephants’).
Nacciparkkiniyar considers
-dtu, too, as the genitive
marker. Tolk. itself neither
mentions nor makes use of
either -g- oF -atu: thus "they
seem later developments (see,
however, Comment).

Some of these sémantic rela-

tionships are well comprehen- -

sible and quite- clear to us,
some are odd. The first four,
e.g., are very clear: ‘bature’
(Canapatu iyarkai <Ciattap’s
nature’), ‘possession’ (Cattan-
atu vigu ‘Catlap’s houser), “kin-
ship’ or ‘relationship’ ‘avinatu
kanru ‘a cow’s calf), ‘relation,
connection’ (Cartanatu kilamai
«Cattag's [family] relation’);
those which sound odd cease
to be so when we read the
instances, e.g. ‘habitation®:
yanaiyatu kagu ‘the forest of
elephants’ (i.e. ‘where

22.
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elephants live’), or ‘composi--

tion’:. Kapiluratu pagiuw
‘Kapilar’s poem.’
We are faced with severall

problems. First, the statisti--
cally most frequent in Tolkap~
piyar’s time) marker of the
seventh case, -kap. Two
etymologies suggest them-
selves: to take kcp as a root.
which, indeed, means ‘place,
site’ (TL 683, e.g. ir-i-kep ma
figlam, Kural 1058), or, with.
Jules Blcch (The Grammatical
Structure of Dravidian
Languages, Poona, 1954, p.21),
asa composite form apalys—
able into -kju +ap. cp mean-
ing ¢in the midst of. place’.
Another problem is the
phrasing of the siirra:  why
kurippin 10ngum? 1 believe it
alludes to the very broad
semantic range of the locative
(for that is how the seventh
case may be termed in
Western terminology) and
especially the vague inclusion
of many postpositions under
this case - relationship;  the
suffixes, of which Tolkappiyam
enumerates nineteen, have to-
be chosen according to the-
context, connotation, stylistic:
considerations, wish of the
speaker etc. The expression
vinai ce -)- tettmn  1lattiz
k& lat-tin I interpret with Tey-
vaccilaiyar as “the place [and[
time where (or when) an
action takes place’’.

The English meanings of these
postpositions do not exhaust.
their whole semantic range.
The annapiravum ‘and other
like [that] may refer to such
postpositions as vayin ‘place,
at’ vali ‘by way of®, il *in’ (?).
ete. Téwakai is probably
desa > téyam > tém+  vahai
(P.S. .Subrahmanya Sastri).
This is a very difficult stanza,.
and neither the commentators.
nor the translators (including
the present translator) have:
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yet unraveled its mystery. The of course, means ‘compound”
meaning given above is that most often in grammatical
given by Civafianamunivar and - terminology. Here, however,
‘P S. Subrahmanya Sastri. Al. it may indeed refer to the
most all the commentators ‘collection* of case suffixes
consider this sitra to deal with and postpositions, found
co>mpounds of the tapurusda “finally’, i.e.in surras 72, 74,
andlor bﬂhuv’ihi type. If 80, it 76, 78, 80 and 82 (as 0pp08€d~
would have no place at all in o R
this otherwise perfectly struc- to, e.g., sitras 81, or 79 which
tured chapter on cases. Tokai, are ‘initial*).

<«Comment on Chapter 2

The Tolkappiyam discusses cases in three chapters of the Collatikaram:
in Vérrumaylyal he deals with the case-markers and the seven cases,
‘with the basic and sscondary meanings of th: cases, in Veérrumaimayasn-
Aipal with the functional syncretism of cases, and in Vilimarapu with the
‘vocative. Whereas he includes the nominative uader vérrumai since it
-denotes a definite rélationship of the actor or the subject of the verb in
4 sentence, he does not include the vocative in the main treatment of
-cases reserving a special chapter for it (mentioning, though, in. s 63 that’
it may be enumerated as ‘case’) because the vocative does nol denote
mxy relation between a noun and a verb.

The term used for ‘case’ is vérrumai (< DED 4564 Ta. varu), lit.
“difference; characteristic mark distinguishing in individual or species.»
“Thus, ‘case’ is that which differentiates one form of the noun from
another form to express a syntactic relationship.

Vetse 64 is of course of crucial importance, for it gives.us the forms
of the case markers current in the standard literary language of
Tolkappiyam: zero-marker for nominative (termed peyar, viz, ‘noun [with-~
out any modification or addition] *); -ai for accusative (‘direct object)
~otu for the case of association and instrument; -ku for dative; im for
‘ablative and related functions; -kap for locative. Vocative, mentioned
In 5. 63, is again noticed here as ‘the last’. Itseems that this usage -
i.e. the naming of case-relationships after their markers-was current
before Tolkappiyar; while adopting "it, Tolkappiyar innovated (on the
model of Sanskrit usage) by arranging the cases and naming them
accordihg to their number (‘first, second, third'...etc., case, cf. Sgtras
11, 73,75, 77, 19, 81). '

Sttras 65-70 deal broadly speaking with the nominative. From s. 65
we infer that the ¢first case’ (nominative) is also denoted as eluvay
vérrumai, i.e. *‘subject case”, and this shows that Tolkappivar attempts
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(in s. 66) to define it semantico-syntactically. As M. Israel very
correctly observes, ‘‘with a view to make it more clear, i.e., that
the subjects cannot exist without predicates’’, Tolkappiyar at once
proceeds to enumerate the types of predicates which the subject takes.
s. 66 may be misplaced here, but in fact shows a very deep philosophical
insight of Tolkappiyanar: there is no subject (e/uvay) without a predicate
(payanflai); subject may exist only as something which is being
sspredicated about’’.

The following two aphorisms (7! aad 72) deal with the case of direct
object, termed the -ai or ‘second’ case by Tolkappiyar. For convenience’s
sake we may use the term accusative. According to the opinion of the
author of Piraydkavivekam (Cuppiramapiya Tacikar, 17th - 18th Cent.),
the designation of cases by numerals is an imitation of the Sanskrit usage
(cf. dvitiya vibhakti etc.). We agree. Ina former aphorism (Elut. 157),
we were told that the marker -ai was obligatory with rational and
common nouns, and optional with non-rational nouns. In further s@tras
(108, 109) we shall be told that in poetry -a may be appended to -zi with
rational nouns (see discussion with the respective aphorisms). A separate
aphorism is dedicated by Tolkappiyar to different shades of meaning in-
which accusative occurs. This we find superfluons and unnecessary,

The next two sitras (73 and 74) deal with the sociative-instrumental_
Here, semantic considerations are necessary, and Tolk2ppiyar discusses
different shades of meaning of the third case by enumerating their
varieties in sitras 74. Tolkappiyar gives the suffix ofu as the standard
suffix of the instrumental-sociative case, though he himself uses -6fu in
his text (without listing it), and though he quotes -@p as a case-marker
(aphotisms 97 and 108). Thus it is apparent that at the time of
Tolkappiyar, -ofu, -6fu and -gn were in free variation in old literary
Tamil though -of4 might have been considered as the standard norm.
Numerous examples from the texts show that ofu/-0fu and -a5 were used
both in the instrumental (i.e. agent and instrument) and sociative
meanings: nirotu nirainta kap (Puram 164) +eyes filled with tears’ is
semantically certainly different from irum pérokkalogu tinm (Puram 150)
“eat with a wide circle of relatives’’; the first ofu denotes rather an
instrument whereas the second denotes clearly association. Similarly,
tiyinan cugta pup (Tirukkural 129) “wound caused by fire’’ is semantically
different from tadkukaiyin 0iku nagaiya (Puram 22) “those walking
haughtily v&{ith [_their] Wav}ng hands*’. In the time of the commentators,
the.semfantlc differentiation was already in force; they use -otuf -otu
man}_ly in the sociative meaning, and -a2 in the instrumental meaning,
Cenavaraiyar says cle-arly: “Thc.-. suffix -ofu is not now used except rarely
to denote agen_t (vinaimutal) or instrument (karuviy.

3
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An unconnected but interesting point is raised by Cgpavaraiyar;
defending Tolkappiyar, he says that the aintiran@lar have counted
vocative as the eigth case, and that acmyar (i.e. Tolkippiyar) has
followed their usage; and Capdvaraiyar adds, *‘this point is supported by
the statement, in the Preface (to Tolkappiyam), aintira niraintd
tolkappiyar. '

Aphorisms 75-76 deal with the fourth case which is the case of the
recipient and, for convenience’s sake, is termed by us ‘dative’. Its
marker is -ku| ~kku. The term dative does not exhaust all semantic
possibilities expressed by the marker. Tolkappiyar in 76 describes some
of them. For a detailed study of Old Tamil dative cf, my paper ‘Dative
in Barly Old Tamil’, Indo-Iranian Journal 11 (1958) 1, 54-65.

Aphorisms 77-78 deal with the fifth case which seems to have
originally been the case of comparison; at least of the instances in early
commentators indicate this, and also the usage foundin Tol. jtself and
the early poetry points in this direction. Tolkappiyar formulates it with
beautiful abstraction: the fifth case denotes the nature of an object in
relation to another. All commentators (except one) say that- the -in
case denotes comparison of similarity and contrast, separation, limita=
tion and cause.

The sixth or -afu case. denotes, too, the relation between two
elements in the sentence; there is, however, a difference. Whereas the
-ip case was based on a relationship of ‘‘comparing” the qualities of
two objects, the -atu case is based on a’ relationship of “belonging’’;
thus, whereas the-in case, indeed can be termed a *‘case of comparison’’
ora ‘““than” case, the -afu case can be termed *‘genitive” or an ‘of**
case. The semantic details are then in part dealt with in the subsequent
sgtras. The further specification of the “relationship of belonging”’ into
“inseparable”-and ‘‘separable*’is ingenious: one describes an **internal”
or **organic” relationship, as of an object and its parts, or a person and
his/ber qualities, whereas the other describes an ‘““external’’ relationship
as of a master and his servant or a proprietor and his property etc.

The -g which is mentioned by the commentators as plural genitive
marker is found in early poeiry, e.g. Puram 15 kaliru avara kipputalya
kayam patiyinai “‘you have enabled the elephants to plunge into their
(avar-a) well-guarded (kapp-utai-y-a) tanks’*. Cf..in somewhat later
language, Tirukkural 1299 tam-uai-y-a neficam ‘their hearts®, i.e. ‘the
heart(s) which they possess’, lit ‘they-possession-gen. -a’.

Aphorisms 81-82 are dedicated to the -kapn-or seventh casc: locative
jn our terminology. It denotes place and time of action. Tolkappiyar, in
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82, deviates from his usual procedure to enumerate the meanings
(semantic relationships) of the case, and instead enumerates a list of
nineteen postpositions (including -kap, in the first place) which are used
to express the locative sigmifications, These nineteen locative case~
markers -many of them may be designated with Hockett as ¢ impure
markers’’-are kap, kdl, puram, akam, ul, ulai, kil, mél, pin, car, aval,
putai, tévakal, mun, talai, itai, kagai, valam, igam. Many of them are
full-fledged free nouns; mamy of them are no more productive in the
Language.



The Strong Woman in the Novels of
T. Janakiraman

(A New Conception of Feminine in Contemporary Tamil-literature)
Mrs. Indra Viswanathan Peterson

In the year 1879, in the preface 1o the first novel written in Tamil*
the author, Samuel Vedanayakam Pillai, wrote :

The principal personages who play important parts ia
this novel are the hero’s mother, Sundara Anny, and his wife
Gpanambal both being ladies of high birth and fortune, with
every accomplishment both personal and mental, and endowed
with every estimable quality that could adorn the female $efeesd

-The conception of woman characters in the Tamil novel has changed
little since Vedanayakam Pillai. Upto the 1970’s the main concern of
- Tamil novelists has been the family life of the South Indian middle class.
Most of the women in their novels are modelled on Gnanambal and
Sundara Anny: they appear either as the chaste, submissive wile |
fiancee or as the equally gentle, self-sacrificing mother; their actions,
aspirations and interests are completely subordinated to those of the
men in their lives. They are ideal women because they are passive.?
Dynamic and strong-willed women are rare in the Tamil novel; and
these too are cast in stereotyped roles, the most common one being that
of the wicked mother-in-law, who, through her aggressive and malevo~
lent behaviour, destroys the peaceful life of the family. Thus we find a
clear polarity set up between two stereotypes; the passive, gentle,
benevolent woman vs, the dynamic, aggressive, malevolent woman.

The dichotomy above described arises from the traditional Hindu
male view of feminine power. Recent studies on the subject have
abundantly demonstrated that Hindu men conceive of sexuality as the
source and essence of power in women and that they look upon this
feminine power as a potentially dangerous force which must always be

kept under control, the principal means for such control being the
subjugation of women by men.®

The dual character of the Hindu female, based on her
essential nature, her gakti (power) and prakrti (Nature),
provides a backdrop for understanding the rules, ideals, and role
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models for women in South Asia. A major concern of tho norms
and guides for proper or ideal behaviour is the maintenance of
control of women and their power by men.*

The role-model of the good wife demands absolute sexus) fidelity and
submission in respect to the husband; likewise, that of the good mother
demands total self-sacrifice and submission of self-interest in respect to-
children, in particular to somns. Thus woman’s actions are rendered
completely other-directed, and her power is either suppressed or drawn
away by men, It is only wheo woman puts—as does the wicked mother--
in-law—her own interest above those of her husband [ son that she can
actively manifest her strength. But then she becomes ‘out-of-control’,.
aggressive; her power is dangerous, and her behaviour results in
destruction. And in the stereotypes of the Tamil novel we see a reflex.
of this deep-rooted ‘association of feminine strength with malevolence.

In recent years, however, a new type of strong woman has appeared.
in the Tamil novel, particularly in the works of progressive’ writers-
such as P. V. Akhilandam, D. Jayekanthan and Ipdira Parthasarathi.
These novelists deal with the themes of social change and women’s-
rights, and they attempt to evolve a conception of feminine strength
that is free of unpleasant connotations. The new strong woman is
presented as a potentially ‘good’ character, the heroine of the novel.
She does not fit into the traditjonal role-models, for she issingle, edu-
cated and economically independent:a self-made, self - supporting.
_woman. Her strength is manifested in her ability to be aggressive and.
to rebel against societal restrictions. For instance, Gangd in
D. Jayakanthan’s Some times, some people (Cila Néraikalil Cila Manitar-
kal) and Bhanu in 1. Parthasarathi’'s The Helicopters' Have Landed
(Helikaptarkal Kile Iranki Vijjona) initiate love-affairs with married men.
By so doing they are rebelling against those laws of orthodox Hindu.
society which forbid sex to single women and dictate a passive role in
courtship/sex to women in general. The novelist treats this rebellious
attitude with sympathy, there by suggesting that independence and
assertiveness may be positive strength 1o women as wefl as ino men.
However, many of these novels end on a note of ambiguity with regard®
to the positive character of this feminine strength. The love - affairs
almost always end in disaster for all concerned, and the failure is only
partly attributed to social reality. The married man is full of fears and
his vacillation destr>ys the relationship; on the other hand, the novelist
implies in subtle ways that there may be something intrinsically
destructive about aggressive strengthin women and that it.is barmful
to the women themselves as well as to their lovers., In ideal and
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practical terms, a nagative conception of feminine power seems to
persist in the contemporary Tamil novel.

The novels of T, Janakiraman show a prepondera_nce of strong
women characters, and yet, few of them fall into the negative stereotypes
-described above. Oa the one hand, unlike the independent women of
-other contemporary novelists, the central female figures in Janakiraman’s
novels are neither single, nor educated, nor economically independent:
‘in short, they do not functiom under the conditions -that prompt and

help the single women to assert their strength against societal control.
On the other hand, though they are cast in the traditional role of wife/
mother, they do not fit the virtuous and submissive’ stereotype. They
are not ‘virtuous’ in the traditional sense because they do not hesitate to
violate the code of chastity; and yet the author presents them as comple-
tely positive and strong characters. Janakiraman’sidea of feminine
power seems to be quite different from that of his predecessors and
<ontemporaries in Tamil literature. In this paper I have studied four of
his nyvels with a visw to understanding his conception of the strong
woman.

I begin with a brief description of the four novels. Ths Thorn of
Passion (Mogamu])® is the story of the enduring passion of the hero,
Bibu, for Yamuna, an elder by woman® who is also socially
inaccessible.” The theme of Mother (dmma Vantal)® is the slow and
painful disillusionment of the young Vedic scholar Appu with his mother,
Alapkaram. Appu finds out that his mother...whom he adores as a
g>ddess, and who had sent him away to study the holy scriptures...is an
adalteress, and his father, an obliging cuckold. In the process of thls
disillusionment he first tries to resist, then accepts, the affection and
sexual advaances of Indu, a beautiful widow who has been in love with
him for many years. In 4 Taste of Honey (Uyirttén)® we have two men ..
Bhiivarigan and Pajagi...attempting to come to terms with their powerful
attraction to Sengamms, the wife of a small-town clesk. Finally, in
Tne China Rose (Cemparatti)*® Cattanathap (Cattam), the hero, tries to
aaderstand the paturs and meaning of his relationships with three
w)ymza : his wife, Binvans, and Kuiija mma and Periyangit?, the wives
-of his two elder brothers. ’

All four novels are concerned - with the nature of the relationship s
that develop between men and women. A close examination reveals a’
definite pattern. The mojor women characters—Alafkaram, Indu (M),
Yamuga (TP), Seagamma (TH) and Bhuvani (CR)~lack formal education
and econo mic indendence. At the same time they are strong women
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who exert a powerful influence on the men in their lives. They are
portrayed as seen by these men, who fall into two categories ! the
passive, tolerant husband or Platonic friend, and the sensitive, restless.
lover. Dapdapsni. Alasksram’s. busband in M and Gane’sa Pijlai,
Sengamma’s husband in TH are examples of the former type, while Babu
in TP and Palaniin TH exemplify the latter. Tt is the second type of
min who is the true protagonist of the novel, and he engages in am
active, exploratory relationship with women 1like 'Sengamma. He finds
such women attractive and desirable becawse they are strong. At its
deepest level, each novelis a study of the process tbrough which the
hero tries to understand apd come to terms with this strength in the
women he loves. Janakiraman’s men are intelligent, sensitive and
extremely articulate. 1shall let them speak for them:selves about the:
strengths that they admire and respect-in their women.

Intelligence is certainly one of the qualities which xﬁakes a woman
strong in the eyes of Janakiraman’s man. Here is Cattam speaking of his
wife Bhuvansa’s intelligence. He marvels that :

She can listen to anything, understand ‘everything, under-
stand everything exactly as it was meant.*®

He loved listening to her talk when they were in bed..he
marvelled at the wéy she absorbed e\}erything that he said,
mind and senses drawn together in intense conceptration. And
he would say: ‘sometimes I am jealous of you. How doyou do
this? Store every-thing away and bring forth from your store at
just the right moment?” **

The feeling that emerges in this passage is one of wonder, of admirationm
for a keen inteliect.

A razor-sharp intelligence is characteristic of Janakiraman’s women -~
Seagammi in TH so impresses the ‘men in the town of Arukatti with
intelligence that Bhuvaragan—the most influential of her admirers—
persuades the towns people to elect her as head of the town committee,.
an office which is strictly the privilege of men in the villages of South.
India. Seagamma’s intellect is of a refined sort. Consider the. ‘passage
where she climbs up on the temple gopuram to look at its newly-
execated friezes and sculptures. She comes down hours later, and
speaks of the beauty and meaning she had felt in the sculpture as she
stood alone at the top of the gopuram. The men—and none more than
Bhiivaragapn—are awed by the sensitivity with which she reveals cosmic
dimensions in a sculpture which to them had scemed a simple represen~



2% Journal of Tamil Studies’

tation of a familiar legend of the gods¥* Sepgammd is strong notl
merely because she is as efficient in public office as any male, but
‘because she has a special sensitivity to the world around her, rather
-similar to the quality that makes Cattam envy Bhuvags in CR.

The awe-inspiring tenor of women’s intelligence is perhaps best
‘brought out in the character of Alagkaram in M. Alaskiram and her
husband Dagdapagpi lie on the roof-terrace of their home on summer
nights, gazing at the starry sky. Aladkaram is forever seeing exciting
and wonderful shapesin the stars—people and events and beautiful
apparitions. On one such occasion she describes to him, in minute
-detail, an elaborate picture she sees in a constellation : the figure of a
mustachioed man with a sickle in his hand and a turban on his head.
But Dagdapagi lacks the imagination to follow her soaring fancy. Try
-as he will, “he could never see the turban or the moustache or the sword
that she could see so clearly.’**® Alaiikaram also has vivid dreams and
visions, and when she tells Dapdapapi about them, he feels the gulf
‘between her sensibility and his own.

Her dreams and imaginings were intriguing, filled with colour and
-sound, full of marvelous visions.

“While his are forever grounded, limited to the things of this earth.

She had no book-learning of the sort he had. But her dreams
did not czater on eating or standing neck-deep in salt-pans, as
his own did.*®

Looking at her lying next to him, he often felta pang of
jealousy, and always an awe, of her. When she spoke in that
vein, he felt too awed to touch her.r”

1t is the creatively of her intellect that staggers him. Dandapani,
Cattam and Bhivaragan feel that their women possess something that
they themselves lack:a combination of wisdom, common sense,
competence and creative imagination that has nothing to do with formal
-education. It is' significant that none of the women has had anything
more than a rudimentary education, while Dapdapapi isa Sanskrit
scholar, and Cattam and Bhuvarégap are well-educated businessmen.*®

A finely-tuned intellect is only one aspect of a complex of qualities
in women that draws admiration from men like Bhavaragan. Especially
admirable in the eyes of these men is the ability the women have to love
without reserve or inhibition. In T'H, Agusuyd, an educated woman
friend of Bhuvaragan, says: ‘I want to embrace the whole world and
flow in a flood of love.”*? Bhivaragan himself says something very
similar about Sengaitimi :
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sngammi is a being who is above all the ‘separate’ nesses
and pluralities of this world This is her goal in life : that the
whole world should smother her in love so that she might
disintegrate into nothingness. Then alone will she be fulfilled...
But the world doesnot oblige her. Rather it is envious of her.
And so she overwhelms the world with her love that she may
empty herself, lose her Self in this love.*®

Bhiivaragan not only admires and envies Sengamma’s boundless ability
to love, but wants to emulate her, to learn this skill from her :

I want to be like her. I want to be able to love humanity in
the way she does; to love, and to melt like a8 lump of sugar in
that love; to become nothing.®*

Such an ego-destroying love overwhelms the man who receives it. In.
that poignant moment in M when the lovely widow [ndu unreservedly
and fearlessly offers her love to Appu, he is stunned :

What have I done 1o deserve this? That a human being
should pour out such love for me? For a while he gasped for
breath, over-welmed by the stream of pure and complete joy
that was flowing all over him.?®

Again there is a definite sense of something Jacking in the men, which
renders them incapable of reaching the intemsity with which the
women give their love. Always at the receiving end, the men are denied
the sense of total fulfillment which derives from such an ego-effacing act
of giving, the feeling of ‘*melting like a lump of sugar in that love.”
Janakiraman suggests that the women have a superior ability to love
because of the sureness with which they approach human relationships.
As we watch the'development of the relationships between his men and
women we find that the women is always dynamic and self-assured, while
the man is passive and full of doubts.

Most often it is the woman who initiates the relationship, as does
Indu in M. Her sense of cértainty about her actions is clearely brought-
out in the first two encounters she has with Appu. In an openly sen-
suous scene which is quite revolutionary for the Tamil novel®®, Indu
embraces Appu and tells him that she loves him., Appu shrinks back in
horror and rejects her advances, although. deep in bis heart he knows
that he isin love with her. He is simply following orthodox Hindu
morality, which would frown upon the union of a Vedic scholar with a
widow.2#+

—l—
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I can’t, Indu. No.
No to what?

I can’t commit this sin. X am ashamed when I think of
auntie. Must you think of auntie even now? Can’t you think
of me for a change? Why do you go on so about “sin’*?
Yes, this is a sin.

I don’t see anything sinful about it. What you say and do
against your conscience—that alome is sinful. 1have thought
of no one but you, pined only for you, all these years. And all
I did was to tell you the truth...Are you telling. me not to tell
the truth, not to act by what I know is true?s*

Appu is firm in his rejection.  Later, when Tudu entreats him again, he

says that he cannot desecrate his mother’s trustin him by having an
affair. At this point Indu revealsto him that Alasikaram is an adulteress,
Appu will not believe her. Only after finding out that Indu’s report is
true does he open himself up to her love. Both Appu and Indu have
always been aware of a strong physical and emotional attraction tor
each other. Throughout the relationship Appu is confused and hesitant.
He does not want to commit himself; he understands neither Indu’s point
of view, nor the needs of his own sexuality, nor the complexities of his
attitude towards women. Indu, on the other hand. is ever certain about
all these things : her se zuality, her emotional commitment to Appu, her
role in the relationship. She initiates the affair tecause she knows that
Appu is unsure of himself. She is at peace with herself, and by
unambiguously expressing her love for Appu she is standing up for
the truth asshe knows it.  Her vision of the world is unclouded, calm.
It is only at the end of the novel that Appu catches a glimpse of this
vision, of what it means to be fulfilled in one’s truth. When he does 50,
he feels a sense of release and of oneness with the world. ;

His heart was overflowing; he wanted to hug the whole
world, to bury his face deep in the leaves and shoots in the
garden, to rub against them. He felt like stroking the yellowing
leaves of the weeds. But he was brimming over, and, at a loss
for what to do, he just stood looking at the garden.®®

This self-assurance characterizes all the women who are truly
admired by the men in Janakiraman’s novels. This is how Babu sees
Yamugz at the end of TP:

He did not feel like looking at the scenery; he could not
take his eyes off her face. The expression on her face was a
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blend of wisdom and peace and an unshakeable sense of calm;

and the same imperturbable serenity reigned over her every
limb.2*

Bhivaragap perceives the same certainty in Sengamm3 on the very first
day of their acquaintance :

She moved about in their midst as though she were an old
friend or relative. Sometimes she would come upto him to ask
his opinion about something. Her voice rose, free and unhesita-
ting, the voice of one who had known him for a long time.2*

Whence this self-assurance? Janakiraman tries to answer this ques-
tion, sometimes as omniscient narrator, at others, in the voice of one of
the men in his novels. We have observed that the men are attracted to
the women physically, emotionally and intellectually. But since they
are unable to reconcile these diverse aspects of their love satisfactorily,
they are never quite able to fulfil their role in the relationship. The
women are strong precisely where the men are weak. They not only
understand their sexuality, but are able to accept it as part of their.
complex nature as human beings. We have already seen that this is the
fundamental difference between Appu and Indu. To Indu, the physical
and the emotional aspects of love are the two sides of a coin and thexe-
fore she sees no coniradiction in accepting both. Appu, on the other
hand, is caught in the traditional conception of uncontrolled female
sexuality as a malevolent force. He seeksto sublimate his physical
attraction for Indu by idealizing her as an unapproachable goddess—
precisely as heidealizes his mother. In 7P Babu has the same problem
with Yamupa. He sees her dichotomously—now as a goddess, now as an
object of desire.

He looked at Yamupa’s face, her eyes, her loveliness...she
does have something indescribable, unique...a glow a wholeness
that is quite beyond one’s reach...But was she really not accessi-
ble? What did one do with this gorgeous, golden body?**®

But then he tries to erase all such thoughts about her.

Forgive me, Yamupz. You are a goddess to me, no
ordinary human being, His conscience begged forgiveness, his
heart muttered the prayer his father had taught him.®®

Eight years later, even after entering into a physical reiationship
withYamups, Babu still sees her as ‘the pure brazenimage of a goddess”.
.He is still not comfortable in his heart about accepting her as a
sexual being. Yamupa sees through his uncertainty and sadly tells him that
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‘er response to his love can never be complete, fulfillingin every
respect, until he has learned to see her not as two different entities, but
as a woman and a complete human being, which is the only way in which
she can rightly view herself. At the end of the novel, Babu comes very
close to the realization that true fulfilment in human relationships can
.come only from a totally-integrated view of humanity such as Yamuga’s.

By contrasting the positive female characters in his novels with the
negative ones Janakiraman points out that he sees feminine power as
involving much more than unbridled sexuality, that the integrated
.attitude we have spoken of is essential to his idea of strength in women.,
Consider, for instance, the contrast between periyappi~~the wife of
Cattam’s elder brother, Gopalu—and the temple-dancer Apdajuin CR.
Periyanpi is passionately aware of her sexuality : she is in love with her
brother.in-law (Cattam) and at the same time goes through an infatua-
tion with an astrologer. But she is fiercely proud of her physical
fidelity to her husband and will not act out the sexual aspect of her
.attraction to other men. Meanwhile, however, she torments her hus-
band with her loveless attitude towards him and makes no secret of her
frustrated passion for Catgam. This drives Gopalu to seek a more
fulfilling relationship with the temple dancer Apdalu, This patient and
generally passive man confesses his feelings to Cattam in a rare out-
burst of anger at his wife’s hypocrisy :

What differeace does it make whether she (Periyayni) sleeps
with other men in real life or only in her heart? What is the
trath or treasure she is guarding in the rame of ‘chastity?®*

Must a woman brandish the truth in the air and wildly
shout it out in the marketplace? She (Apdaju) knows much
more about the ‘truth’ than she (Periyagpgpi) does. And she
tells it softly, gently, bat firmly. Here is a refined humanity, a
femininity that comes closer than anything I know to what we
are used to calling true *manhood* 32

In Gopalu’s eyes Apgdaju is a strong woman and a better human being
than Periyaggi because she has the courage of her convictions and is
able to act with sincerity, while Periyanni can neither come to terms
with her physical passion nor enjoy the emotional aspect of human love,
but wastes her energies in frustrating herself and the' men with whom
she deals.

This, then, is Janakiraman's ideal strong woman. She is dynamic
and knows her own mind and has the serenity that is born of self-
assurance. She is intelligent and outspoken without being aggressive of
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‘belligerent - she does not shout the truth out in the marketplace. She is.
powerful because she has a total, not partial, acceptance of herself and
the world around her. From this sure center of her personality she
reaches out and gives uninhibitedly of her love; she does not feel threat-
ened by men - or by any of her fellow-human beings - and so she can
“tell the truth gently but firmly’. Awesome as her power seems to men,.
our final impression of it is not one of malevolence but of sustaining,

positive strength.

Our positive view of Janakiraman’s conception of femlinine strength
is confirmed by the positive terms in which he presents the effect of the
strength of women on the men in their lives. In practical terms, the
relationships are successful. Appu gets over his idealiszic, one-sided
view of women and learns to relate to women as complete human beings.
by accepting Indu both physically and emotionally. Bh@varagan
proceeds from his understanding of Sengamma to 2 better understanding:
of human beings in general, while Palapi finds the most fulfilling
experience of his life in his first- and last- private encounter with.
Sengammi. As we have seen, Bsbu learns to resolve his dichotomous-
view of human nature through his relationship with Yamuni and Cajfam.
grows as a human being by confronting the different aspects of human
strength he finds in the women who play siguificant roles in his life.
With each of these men, the intimate selationship he has with a strong:
woman leads him to a better understanding of himself and humanity.

Janakiraman speaks of the voyage of discovery uadertaken by his-
heroes in terms of the most profound experience in the Hindu world~
view : ultimate union with Godhead, non-duality, Bliss.®® The memn
find their encounters with feminine power in 2ll its dimensions-physical,
intellectual and emotional-to be transcendental experiences which can
be spoken of only in religious terminology. The experience itself
proceeds from the sensual to the sublimely spiritual. When Indu tells
Appu of her love for him : '

His face and arms broke out in goosebumps. A chill spread
aver his head and through his stomach and the soles of his feet...
For a while he was gasping for breath, overwhelmed by this
pure, total flood of happiness that was flowing all over him.. A
shiver ran down his spine, How could he bear this? They say
that God is Bliss. But how can one bear such bliss? How do
men live on in the flesh to speak of something which is total
Bliss?s+

Daggapapi reflects on a unique sexual encounter with his wife :
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He thought of Bhartrhari’s words ¢ They who have pever
known the communion of merging with woman, it is they who
go about speaking (in vain) of supreme Bliss, Surely, he thought,
Bhartrhari must bave written that verse in the wakeof a
duality-effacing union such as this one that he, Dagdaptni, had
just experienced.®®

Bhivaragan’s most intense awareness of his attraction to Sengamma
.comes immediately after an actual religious experience.

He was lying on the floor, prostrated by his religious experience.
When he opened his eyes he was aware of all the townsfolk in
his living room, but then, among all those women he could see
Sengamma alone, like a lone blossom. It was as though her
presence flled the entirehouse,®®

“Words fail him when he tries te describe the strength of this woman,

the fulness of her love; langnage and imagery prove to be entirely
-inadequate in expressing his feelings.

The way Sengamms rtelated to him and his family, with what
could he compare it? Was it like a shower of blossoms? Like a

stream of diamond-pins raining on one's head with the softness
of down, the coldness of snow?8?

Palagpi, the second protagnnist in TH, reacts to his encounter with
‘Sengamma with the same intensity of feeling. After years of admiring
Sengamma from a far, he gets to meet her alone when she comes to take
-over the town accounts and finances from him. For one long moment
be holds her in his arms, andin that moment becomes a supremely
‘happy man: magy misunderstandings are cleared up in the brief but
intense talk he has with her. He dies a fulfilled human being, free of
‘the sirife and bitterness which characterised him before his enlightening
meeting with a truly compassionate woman. Palani writes a letter of

-of farewell to Sengamma and her husband, andin it he tells them how
much that meeting means to him :

When I think of that moment I was granted, I feel as though
I have drunk a handful of pure honey. Honey is sweet as you
swollow it, but for a long time after, it sears the walls of the
heart like fire. Itis this feeling that Y have now, for I have
drunk of all the fulness of life. It burns lika fire, and I have
burned my bundle of old rags in it,..It is that fire which tastes
sweet. It tastes sweet because it burns,®®
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' in the conclusion to Pajagi’s testament we find the essence of Janakira—
man’s view of feminine strength :

What a privilege! What a rare privilege it is to have met a real
human being/?®

Strong women like Sengamm3 are able to express the admirable humam
feelings of compassion and love at their fullest; they are able to do this-
with calmness and grace. In this respect, such women are not just
relatively good or strong-i.e. not sirong merely in comparison to men-but.
are strong in an absolute sense, for they are complete human beings
Janakiraman is clearly saying that feminine power is positive and nou_
rishing because men like Palapi and Bibu, why seek to understand it,.
can thereby become ‘whole’ as human beings.

CONCLUSION

Tn the four novels under coasideration here, T. Janakiraman is-
expounding - often in a clearly didactic tone - several ideas about
feminine power that are new to the Tamil novel. He defines feminine
strength not in terms of negative concepts such as aggression and.
malevolence but it terms of the positive idea of self-assurance. In coing
5o, he is rejecting the dichotomous view of women that has hitherto
dominated Tamil literature, the view that woman is either a passive
sufferer or a powerful aggressor, In particular, by severing the associa—
tion of female sexuality from malevolence, Janakiraman is able to
portray women characters and their role in male-female relationships.
less defensively and somewhat more realistically than any other Tamil
author of our time. He has given a new dimension, that of psychological
depth, to the treatment of human sexuality in the Tamil novel. Further—
more, he dispenses with the notion that feminine streagth is dependent
on external circumstances such as economic independence, and that it
can be regulated by societal control. He internalizes the source and.
Jocus of power in women: as he sces it, it lies in their ability to success~
fully integrate the diverse aspects of their complex nature as human
beings.

Janakiraman writes in Tamil, a Dravidian language; he was brought
up in the largely Sanskritic (Aryanized) Brahmin tradition of South India
and he is well acquainted with the literary cultural traditions of the
West. We can discern all these cultural influences’at work in his treat-
ment of women characters. His positive conception of female sexuality
no doubt derives in part from the influence of Western, individualistic
views of femininity. The view. that woman-—as an individual—has as
much of aright as man to make her sexual choices and decisions is a
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‘western idea; and under the present conditions of South Indian society,
it is clearly an idealistic and unrealistic view. While standing up for
quality and freedom for the sexesin emotional and sexual fulfilment,
Janakiraman is operating ia a social vacuum: we hear nothing,
-or very little, about the censure and turmoil that must neces-
sarily arises in a Tamil village or small town over the kind of relation<
ship that is portrayed as developing - in the open—between Sengamm3
-and Bhavaragan or Aladkdram and Sivasu. Even when social criticism is
mentioned, as in the case of Indu and Appu,it remains at the hypothetical
level and is ultimately disregarded. However, we cannot accusel
Janakiraman of hypocrisy in this respect, since he makes no secret of
-the fact that he is painting an idealized picture of feminine strength.s°

For all its ‘modernity’, its Western emphasis on individualism and
freedom of choice, in some important ways the author’s ideal of femi-
ninity is drawn from some basic notions about femininity in the Hindu
‘tradition. Janakiraman appears to hold that there is a feminine
mystique, that women are naturally and inexplicably endowed with a
‘mysterious kind of power thatis not directly accessible to men. He
‘speaks of this power in mystical terms and maintains that it is awesome
and dynamic. Here he is drawing on an ancient indigenous idea of
feminine strength : the concept of Fakti, feminine power as the dynamic
‘principle of the universe, best articulated in the Tantric tradijtion of
Hinduism.** In common with the Saktas and others in the Hindu tradj-
‘tion who believe in the ‘feminine mysteries.” Janakiraman also belives in
the “transformative character” of the feminine.** Like S'akti the strong
woman in his novels helps the inquiring man attain final release—
~mukti—from the ‘parrow separatenesses and pluralities’ of human
-existence.

In the final analysis, however, Janakiraman’s view of feminine
-strength is too complex, too much a product of diverse culturalinfluences
ona writer of great creative talent, to be neatly reduced to any one
«<ultural - religious equation involving feminine power and human
liberation. His views of §aksi and mukti are qualitatively different
from those of the Hindu cults and systems of thought where they
originated. In Hindu Tantra §akti isa potentially violent énergy:
.it can be destructive as well as creative. Janakiraman, on the other
‘hand, emphasizes, the positive nature of Sakti and rejects its aggressive
aspect. His ideal woman is strong, but she does not *'shout the truth
out in the market place’. Again Hindu orthodoxy views release “from
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transmigratory existence as a total effacing of the ego through a final

- merging with Godhead. To Janakiraman, to be ‘liberated’ means to be
strong, to become a more complete humaa being. He presents his
strong women as people who have attained this end, and who reach out
—from their strength~to others to help them attain it.

Janakiraman looks upon feminine power as praiseworthy notbecause
it is feminine but because it is a human strength.*® He suggests that
though to begin with,it is naturally and clearly manifested in women,
it need not be confined to them and that men can and must assimilate it.
Janakiraman’s conception of human strength is a normative one: it
advocates the idea of a common humanity in which male-female diffe--
rences will be merely biological and incidental. The strength of women
as he perceives it—is his norm for human strength. While Janakiraman
may or may not be justified in holding such a view of humanity, this-
must be said of his work : the treatment of women characters in his-
novels strikes a positive note in a literature which bas long painted-
a grim and dismal picture of feminine power.

NOTES

1. From the preface to Vedanaya- 5. abbr. 7P.
kam Pillai’s Piratapa Mutali- 6. Relationships with elder by
ydr Carittiram, as quoted in women are taboo in Hindu
Clark, P. 185. Brahmin society.

2. For instance, though Gnanam- 7. She is from a different caste;
bal performs heroic deeds in inter-caste marriages are not
Piratapa Mutaliyar, these are permitted.
considered praiseworthy only g abbr. M.
because they are performed o abbr. TH.
with her husband’s interest in 10, abbr. CR.

view,and because she acts under 11 Periyapni =lit.‘elder brother’s.
‘a fortuitous. combmation of wife’, sister-in-law.
circumstances over which she

. 12, CR.P. 295.
ln'n.as no control’. Clark, P. 186 13, CR. Pp. 297-8.

. . . 14, TH. Pp. 113-14.
3, Hart, 1973, is the pioneering |5 M. P. 84.
work on this idea. See also: 16 M. P. 86.
Babb, 1970; Roy, 1975 (Pp. 50, 17. M. P. 87.
94, 120 et passim,); Yocum.,

18, Janakiraman clearly states in

1976 and Wadley, 1976. his novels that there is no

4. Wadley, 1976,12. I am grateful correlation between knowledge

to Ms. Wadley for permitting and formal education. Thus

me to gquote from the draft Sengamm3d in THis respecied

copy of her article. The words for her intelligence no less

‘power’ and fnature’ in paren- than  Anasuya, her highly~
theses are mine. educated counterpart..

—5
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19. TH.P.267.
20. TH.P.153.
21. 1bid. Pp. 156-7.
22, M.P. 3.

23. In spite of Kamil Zvelebil's

24

25,
26.

27.

29,

30.
31.

32.

contention that Janakiraman,
“though brave enough to
choose a delicate and explosive
theme, is mnot courageous
enough to be entirely frank-e.g.
in dealing with Indu”s sens-
uality, with sex in general.”’
Zyelebil, P, 298.

In orthodox Hindu society 2
woman’s sexual life ends with
the death of her husband. Indu
is a victim of the institution of
child-marriage, and was wido-
wed before  she reached
womanhood.

M. P. A7,

M. P. 178. Thisscene is remini-
scent of the description in D.H.
Lawrence’s Sons and Lovers of
Mrs. Morelin her moonlit
garden (though the emotional
context is rather different
there). Lawrence, P. 24.

TP.P. 806.

. TH. P, 46.

TP.P. 294,

Ibid. P. 295.
CR. P. 436.

1bid. p. 438,

33,

34,
3s.
36.
37.
38.
39.
40.

41.
42,

3.

Best exzpressed in the philo-
sophy of advaite (non-dualistic)
Vedanta.

MP. 34.

1bid, P. 95.

TH.P. 45.

1bid, P. 105,

Ibid, P. 287.

1bid. P, 287.

This is particularly interesting
in view of the fact that Janaki-
raman is praised for the fidelity
with which he portrays the
everyday life, the dialect and
customs of the villages of
Tanjavur, a district in Tamil-
nadu.

See : Bharati,
Tradition.
Neumann, Pp. 24-38. <«In the
transformative character, the
accent is  on the dymamic
element of the psyche, “which,
in contrast to the conservative
tendency of the elementary
character, drives toward
motion, change, and in a word,
transformation. Ibid, B, 23.
“The message he has to convey
is always a message of good-
will, an exhortation to more
homan humanity.”” Zvelebil,
P. 3C0.

The Tantric

N.B. All tianslations of passages

from T. Japakiraman’s novels
are mine.
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South India and Sri Lanka, A. D.
1450-1650, Political, Commercial and
Cultural Relations

S. Pathmanathan

In the history of the relations between South India and Sri Lanka
the period selected for the present study has been a most important one
as it witnessed the developm:nt of an atmosphere of close cooperation
in politics and commerce on an unprecedented scale. SriLanka and
South India formed one trading unit and the trade of this whole region
was largely in the hands of Muslim and other traders operating from the
ports of Malabar, Coromandel and the Sri Lankan littoral, during the
period of nearly three centuries preceding the Portuguese conquest of
Maritime Sri Lanka. The pattern of this trade which had developed

into a system was slightly altered after the establishment of Portuguese
power in the region.

The thrust of Portuguese power in the sixteenth century and the
threat it posed to ths political and economic independence of the states
in Sri Lanka and South India forced a pattern of close friendships and
cooperation among imaginative rulers who soughtto preserve their
security and safeguard their economic interests. Sri Lankan rulers
engaged in warfare against their local rivals and the Portuguese had to
obtain mercenaries from the South Indian kingdoms. As in the past
South Indian traders and artisans settled in the island in substantial

numbers and their settlements made some impact on social and cultural
life in the island,

Political Relations

There has been no major South Indian invasion directed against any
Sinhalese kingdom after the reign of Devaraya 1I (1422-46) when
Lakkappa Daggiyaka organized an expedition against the Sri Lankan
kingdoms. The claim of ‘having levied tribute from [lam’, ilam tirai-
kopta, made conventionally in inscriptions, on behalf of the three
successive Vijayanagara rulers, Krishnadeva Raya (1509-29), Achyuta
Raya (1529-42) and Sadasiva (1542-76) may be construed as one made
with reference to the kingdom of Jaffna in the northern part of the
island as that kingdom was considered as one falling within the orbit
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of the tributary overlordship of the Vijayanagara rulers. How regularly
and in what form that tribute was collected from the rulers of Jaffna.
could at present only be a matter of speculation,

The Arya Cakravartti, Kanagasiriyan, who was dispossessed of his-
kingdom around A.D. 1450 by the armies of Parakramabahu VI (1412-
1467) of Kotte, after a long sojourn in South India, regained possession.
of his kingdom around 1467 largely with the support of South Indian
princes. His dependence on Tanjore for the periodical supply of’
mercenary troops may perhaps explain the overlordship claimed over
the king of Jaffna by the Nayak of Tabjure since the mid sixteenth
century. Portuguese presence in the island and the threats posed by
their activijies made the king of Jaffna increasingly dependent on.
Tanjore. The kings of Kandy and Sitawake also obtained periodically
mercenary troops from Madura and Tanjore.

The Zamorin of Calicut, the principal ruler of Malabar who resisted!
Portuguese attempts to secure a hegemonic position on the Malabar
coast provided military support to Sinhalese rulers during a period of
twenty years since 1518. The Zamorin’s support was sought and
obtained by the Sinhalese monarch against the Portuguese and their
allies. The Zamorin was perhaps the only South Indian ruler to have:
realized from the very beginning that the Porluguese presence repre--
sented a great threat to the security and economic independence of his-
state. He was therefore only too keen to assist any ruler in the region
who opposed the Portuguese and the extension of their influence. Some-
of the Sri Lankan rulers discovered that the strength of the Portuguese
lay in their superior fire power and sea power and realized that they
counld not combat the Portuguese without the support of a sea power.
In the Zamorin they found a worthy ally whose fleet could en occasions.
match Portuguese naval power and provide reliefin times of stress,
The Zamorin found that the treaty of peace he had concluded with the-
Portuguese in 1513 during the Viceroyalty of Albuquerque could not be:
in force as the Portuguese were violating it and indulging in hostile acts-
and he decided on a vigorous anti-Portuguese policy once again.®
Intervention in the local conflicts in the island from his point of view
offered the prospects for the diversion of Portuguese war efforts beyond
the confines of Malabar.

The first Sri Lankan ruler who is known to have sought and obtained
assistance from the Zamorin against the Portuguese was Vijayabghu VI
(1513-1521), the ruler of the kingdom of Kotte which comprised the
western and south western parts of the island. -The Portuguese who had
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-obtained permission to put up a factory in Colombo had constructed a
fortress which caused annoyance to the ruler of Kotte and the local
population. The local Muslim traders who saw in the Portuguese
fortification a veritable threat to their interests convinced the ruler of
Kotte that the continued existence of the Portuguese fort constituted an
dnfringement of his sovereigrity. Vijayabghu, on his failure to have the
fortress dismantled through persuasion, had recourse to force and in his
-attempt he was supported by a force sent by the Zamorin. In 1518 the
tuler of Malabar had sent to the island eight galliots under the command
-of Pachi Marakkar. Once this Malabar force reached the island a con-
-certed attack was launchzd against the Portuguese fort but its defenders
inflicted heavy losses on their assailants. On the failure of this attempt
Pachi Marakkar returned to Malabar after assuring the rulet of sitawake
‘that he would be back with a much larger force. In the meantime the
Portuguese in India who had beea informed of the events jn the island
‘had sent reinforcements from Cochin to Colombo, Antonio Miranda
de Azevedo who was taking these re-inforcements encountered Pachi
Marakkar on the Malabar Coast and destroyed three of his ships,®
Vijayabahu had to reconcile himself with the failure of his attempt to
-dismantle the Portuguese foitress. Some years later, in 1521 he lost
his life in a rebellion organized by his three sons on the suspicion that
they were threatened with disinheritance, The three princes divided the
kingdom among themselves and the struggle beiween two of the three
rulers of the divided kingdom provided opportunities for the Portuguese
to gain a foothold and ultimately become its rulers towards the end of
‘the sixteenth century. Bhuvanekabalu, the eldest of the three brathers,
who received the main portion of the kingdom of Kotte could not
aintain his position against his able, warlike and ambitious younger
brother, Mayadune, who was the ruler of the newly created kingdom of
Sitawake. He was therefore inclined to lean towards the Portuguese
from the beginning and in due course entered into an agreement with
‘them by which the Portuguese were bound to provide military support to
‘the king of Kotte while the king gave them substantial concessions with
regard to commerce and Christian missionary enterprise.

The Zamorin, presumably with aview to prevent the new ruler
‘succumbing to Portuguese pressures, sent to Bhuvanekabahu one of his
sea captains Ali Hassan, with four galliots and a promise of support
-against the Portuguese in case he commenced hostilities against them
Bhuvanekabihu, not only declined this offer but took stern measures
-against the local Muslims who sought to promote an alliance between
him and the Zamorin against the Portuguese.®
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Consequently, the Muslims threw in their lot with Mayaduas who
received them and exiended many favours in the hope of securing their
support for his political designs. On the persuasion of the Muslims and.
the Malabars, he sent a mission to the Zamorin with many presents and
offers of tribute and facilities for his ships in the ports of his kingdom..
The mission sent by Mayadune was received with great enthusiasm at
Calicut and the Zamorin who did not want to miss an opportunity of
avenging the Portuguese for all the losses they inflicted on him decided
to respond favourably to Mayadune’s request for military aid. In 1535
he organized an expedition under the command of Pachi Marakkar who
was provided with a force of 8,000 men. Kuficali Marakkar and Alf
Ibrahim were also instructed to join the expedition but eventually both
of them excused themselves on grounds of jllness. The expeditionary
force assembled at Ponnani from where it set outin ti e direction of Sri-
Lanka. When Mayadune was informed of the Zamoriu*s preparations
he put his armies on a warfooting and made preparations to invade the:
kingdom of his brother to whom he is said to have sent an ultimatum
demanding that Bhuvanekabghu should submit to his overlcrdship cr
else be prepared to face the consequences of an ipvasion. The king of’
Kotte who was naturally disturbed by the threats of Mayadune and the
information regarding the movements nf the Malabar fleet immediately
applied to the Portuguese in India for support. In response to this appeal
the Portuguese authorities sent Martin Affonco de Melo Juzarte and others-
with eight large sails, a gulley and two galliots towards Colombo. In
the meanwhile Mayadune besieged Kotte with an army of 30,0C0 soldiers
which was soon joined by the Malabar army under Pachi Marakkar. The
Portuguese soldiers under Freyre, Captain of Colombo, fought with such
valour and efficiency that Mayadune and his Malabar allies failed to
carry the day. When they learnt of the arrival of Portuguese reinfor--
cements from Goa, Mayadune and his allies decided to retreat. As
Mayadune insisted "that a stronger army had to be assembled for
resuming the war Pachi Marakkar returned to Malabar with his force
evading in the process Portuguese attempts to intercept his fleet.*

Despite the failure of this attempt to reduce Bhuvanekabzhu to a
subordinate position, Mayadune did not give up hopes of achieving his.
objective and made further appeals to the Zamorin for support. In the
following years Pachi Marakkar visited Mayadune on a few occasions
and urged him to resume hostilitics against the king of Kotte and
assured him of the Zamorin*s support in the event of war. Mayadune
on his part corresponded with the Zamoria again requesting for military
support, He also promised to pay the Zamorin the cost of the expedition
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-and the losses that might be incurred by his forces. The negotiations
between Mayadune and the ruler of Calicut resulted in a resumption of
‘the war in the island. In the beginning of October 1536, the Zamorin
sent an expeditionary force of 4,000 men with 45 rowing ships under the
<command of Ali Ibrahim. When this force reached the island it was
Jjoined by that of Mayadune and tbe city of Kotte was soon besieged by
the combined army. Having learnt of these developments Martin
Affonco de Souza set out to Colombo from Cochin with 300 Portuguese
:soldiers and eleven ships.® Mayadune and his Malabar allies, disheat-
‘tened at the prospect of Portuguese re-inforcements reaching Colombo,
taised the sicge and made peace with Bhuvanekabzhu. Apparently the
allies did not want to risk anopen confrontation with Portuguese
-garrison in the island which was strengthened with re-inforcements from
India.

On the cessation of hostilities with the king of Kotte Ali [brahim
Teft with his fleet to Malabar only to be pursued by the Portuguese fleet.
He was forced into an encounter off Mangalore and in a bitterly fought
battle with the Portuguese his fleet was defeated and virtually destroyad®
Yet, this defeat did not deter the Zamorin from espousing further the
-cause of the Sinhalese monarch. Mayadune who was highly shaken by
the news of the defeat of his ally sent a mission to the ruler of Calicut
o convince him that the security of his kingdom depended on the
continuation of the war.

As considerations of honour and strategy demanded the continuation
of the war effort ths Zamorin responded favourably to Mayadune’s
appeal and another large fleet was assembled and placed under the
<command of Pachi Marakkar, Kucali Marakkar and Ali Ibrahim. The
ficet consisted of 47 ships manned with 8,000 men. Ali Ibrahim set out
from Pudupattanam and joined Pachi Marakkar at Ponnani. They were
Joined by ten other ships which had set out from Chale. The combined
fleet set out from Ponnani in the beginning of December 1537 and
Pproceeded to attack all the Portuguese vessels they came across. In the
‘meanwhile Mayadune repudiated his agreement with his brother, the
- king of Kotte, and threatened to invade his kingdom. The Portuguese
‘were duly informed of the developments in Malabar and the island and
Bhuvanekabihu made a fresh appeal for the supply of Portuguese troops
o secure the defence of his kingdom. The Portuguese decided to fore-
stall the war in the island by launching a major attack on the Zamorin’s
fleet before it could reach the island and provide support to Mayadune.
On the 20th of February, 1538 the Zamorin’s fleet suffered a catastrophic
lefeat and most of his ships were captured or burnt.”,
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Still, Mayadune lost no hopes of getting further aid from the ruler
of Calicut. He maintained close contacts with the Zamorin and urged
him to send another force to support him. The Zamorin had remained
resolute inspite of the defeats suffered by his fleets at the bands of the
Portuguese and by this time was not driven to desperation as he was in
alliance with Cambay and was encouraged by the prospect of the arrival
of the Turkish fleet under Sulaiman Pasha of Egypt with whom he was in
friendly correspondence. Moreover, as Mayadune was in a position to
mobilise a larger army than in previous years on account of his
acquisition of the principality of Raygama on the death of its ruler the
Zamorin was prompted to send out yet another expedition to support
Mayadune in his wars against Bhuvanekabzhu and the Portuguese.

On the Zamorin’s instructions Pachi Marakkar and his brother
Rupcali set out from Ponnani with sixteen ships and reached Puttalam on
the west coast of the island where they disembarked. The Portuguese
who had the advantage of receiving information about the movement of”
the Malabar fleet soon followed up with their vessels. While Pachi
Marakkar and Kuscali had moved inland with a part of their force their
ships were unexpectedly attacked and destroyed by the Portuguese. The
two generals fought in the armies of Mayadune but the war did not
proceed according to Mayadune’s expectations. The forces of
Bhuvanekabzhu and his Portuguese auxilliaries advanced in the direction
of Sitawake the fall of which seemed imminent. The invaders threatened
to destroy his capital and take Mayadune prisoner unless he agreed to
surrender the Malabars. Mayadune urged Pachi Marakkar and Kuficali
to go into hiding but by a curious circumstance the heads of the Malabar
generals were delivered to Bhuvanekabahu and his allies.® Thus ended
the career of two of the most remarkable sea captains who had served
under the Zamorin, Their tragic fate also terminated the alliance
between Mayadune. and the ruler of Malabar. The ruler of Calicut who
had suffered heavy losses in warfare which had interrupted commerce
and had adversely affected the economic prosperity of his subjects was
convinced of the futility of continuing the war against the Portuguese.
Therefore by the beginning of 1539, he began to entertain proposals for
a peace treaty which was signed after protracted negotiations in 1540.°

Although the Zamorin had sent out five expeditions to support the
Sinhalese rulers against the Portuguese and their allies his armies could
not claim any sensational victory in the island. The expeditions sent-
out to Sri Lanka had been very costly affairs and on two occasions the.
Zamorin’s flects sent out to Sri Lanka were almost virtually destroyed

st ] e
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Such defeats indicated that he had lost mastery over the sea on the
Malabar coast. The strategy of his naval commanders was to evade an
-open conflict with the Portuguese fleet which had the decisive advantage
of superior fire power, and harass and damage Portuguese shipping on
the Indian coasts. Pachi Marakkar and his colleagues who led the
Zamorin's fleet to the island always adopted the same strategy. But, in
their case, thisstrategy had a great disadvantage as the Portuguese
based at Cochin were always kept promptly informed of the movements
of the Zamorin’s fleet and whenever it sailed in the direction of the Sri
Lankan littoral the Portuguese were always ina position to send their
ships to pursue the Malabar fleet and send re-inforcements to the
Portuguese garrison in Colombo. Despite the failure of the expeditions
he had sent to Sri Lanka and the enormous losses he suffered on their
account it cannot be said that the Zamorin’s efforts were altogether in
vain. His measures amounted to an escalation of the conflict originally
-confined to Malabar. They created a diversion and may be said to have
reduced in some measure the concentration of Portuguese military
effort in Malabar. Mayadune, however, could not achieve his ambition
even with the Zamorin’s support. If there was any Jesson which (he
Sri Lankan rulers could learn from the experience of their alliance with
the Zamorin against their rivals supported by the Portuguese it was
that the Portuguese could be faced and defeated in straight battles only
with the support of an adequately strong naval power, a one much
stronger than that the Zamorin could provide. The Zamorin had,
however, proved to be a trustworthy ally and does not appear to have
made any specific demands ih return for tha support he had provided.
his primary aim being the curtailment of the expansion of Portuguese
power in the region.

The Malabar fleet seems to have appeared on the Sri Lankan coast
-on two subsequent occasions, many years later, in an effort to oppose
the Portuguese, In 1591, Puvirgja Pandaram, the king of Jaffna,
launched an attack against the Portuguese fortifications at Mannar with
the support of Kata Musa Marakkar of Malabar.'® Once again a small
Malabar fleet appeared in the Gulf of Mannar, in March 1619. Dom
Pedro Rodriguez, a cousin of the last Kuficali admiral of Calicut appeared
off Jaffna with five armed vessels, presumably at the request of Sankili,
the last ruler of Jaffna, and was inflicting great damage on Portuguese
shipping. When the Portuguese under the Captain of Mannar attacked
the Malabar flect they were badly defeated by Dom Pedro and lost three
hundred men and twelve out of the eighteen boats they had engaged in
the fighting.** Yet, Dom Pedros’ victcry did not provide amny political
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gain to him or the king of Jaffna who was soon defeated by the
Portuguess and his kingdom was absorbed into what was then called
Portuguese Estado da India. :

With the decline of central authority in Vijayanagara and the
emergence of the Nayaks of Tanjore and- Macura to a position
}ndependence in the Tamil country the overlordship over the kingdom
of Jaffna claimed earlier by the Vijayanagara rulers had devolved on the
Nayak of Tanjore. In the mid sixteenth century when Bhuvanekabahu
VII of Kotte had sent a mission to the court of Jaffna demanding that
his claim to suzerainty should be accepted by the ruler of Jaffoa he was
promptly informed that this demand could not be accepted as it would
lead to hostilities with the ruler of Tamjore who was the suzerain.®?
Bhuvanekabihu had to acquiesce with this reality. 1hz Kings of Jaffna
recruited most of their mercenary troops from South India and in the
sixteenth century Tanjore provided most of such troops to Jaffna. The
Hindu Tamils who inhabited the kingdom of Jaffna had close cultural
and commercial ties with Tanjore and Madura, The conflicts with the
Portuguese made the ruler of Jaffna lean heavily on Tanjore for support.
The Nayak of Tanjore had supplied troops to Sankili (1519-1561) and all
his successors in their wars against the Portuguese during the sixteenth
century. In the last stages of the conflict between the Portuguese and
the rulers of Jaffna, in the early seventeenth century, the Nayak of
Tanjore became directly involved in the conflict. Raghunatha Nayak
made a strong bid to defend the Kingdom of Jaffna from the Porfuguese

conquest.

Towards the end of the sicteenth century the Kingdom of Jaffna in
Northern Sri Lanka had declined on account of internal dissensions in
the form of succession disputes and factionalism among the landed
aristocracy which held positions of authority and influence in the
administration of the kingdom. The wars against the Portuguese had
exhausted the limited resources of the ruler and by 1951 the Portuguese
had established their claim to suzerainty by a treaty concluded with the
ruler Ethirmannasingham, who had the throne name Pararajasekharan.*®
In 1617 the regent Arasakesari and most of the members of the royal
family were killed in an uprising led by Sankilikumaran who seized
authority in the Kingdom and claimed the regency. The Portuguese
acquiesced with the new sitnation and confirmed Sankili in the regency.
He was soon ousted from power in a rebellion organized by Dom Philip
and Dom Lnuis, two local chieftains who had been converted to
Christianity, with the connivance of the Portuguese settled in the
kingdom. Sankili fled to Mannar and requested the Portuguese Captain
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posted there for help to recover his authority. The latier unwilling to -
support Sankili against a movement that was led by pro-Portuguese
elements. Saukili therefore turned to the Nayak of Tanjore for support.
Raghunatha Nayak espoused the cause of Sankili and sent a force of five
thousand men under Varupa Kulattan, the veteran leader of the maritime
" people of the Coromandel coast, with instructions to put down the
ﬁprising against Sankili. Varupa Kulattsn landed in Jaffna, crushed the
rebellion and restored Sankili to authority, defeating the attempts of

the rebels to invite a prince of Jaffna who was sojourning in
Rameshwaram,*®

The success of Varupa Kulattan had, for the time being, reduced
Jaffna to the position of a protectorate of Tanjore and thereafter
Sankili’s authority was dependent primarily on the Tanjore army. The
Pro-Portuguese Christian minority in Jaffna did not reconcile itself with
this situation nor was it acceptable to the Portugucse as the Nayak’s
successful intervention amounted to a challenge to their authority and
was deemed very prejudicial to their political authority and military
power in the region. Although the King 6f Portugal had instructed the
Viceroy de Azevedo (1612-1617) earlier to con quer the Kingdom of
Jaffna as it was a route for the supply of South Indian troops to the
Kingdom of Kandy in the centre of the island the Viceroy found that he
wasinot in a position to mobilise enough forces to accomplish it. The
new Viceroy Dom Joao Coutinho and the Portuguese authorities in the
island decided in 1618 that the conquest of Jaffna was by then an urgent
need and a task that could be accomplished.’® The Captain General
Constantine de §a and his deputy Filipe de Oliveira invaded the
Kingdom and occupied it in 1619. Sankili was captured while attempting
to escape and was taken to Goa where he died later.®? Yet, it took

some time and more effort by the Portuguese to consolidate their
-authority in the conquered kingdom.

The Hindus of Jaffua did not reconcile themselves immediately to
Portuguese rule and could look forward to the Nayak of Tanjore for
_ support. Even Dom Louis, a Christian convert who earlier led the

revolt against Sankili soon found himself disillussioned, turned against

the Portuguese and led the resistance against them. Dom Louis
proceeded to Tanjore with two princesses who had been under his
custody and urged the Nayak to intervene in the affairs of Jfaffna and
raise to authority the only surviving prince of the Jaffna royalty wha
was sojonrning at Rameshwaram. Raghunatha acceded to the request
of Dom Louis and organized an expedition to Jaffna. Dom Louis
Pproceeded with a force of thousand men and landed at Talaimannar in’



South Indiz and Sri Lanka...Relations 45

March 1620. As he proceeded to Jaffna his force grew in strength day
by day in numbers and finally he attacked the Portuguese with a force of”
three thousand men at Nallur bit was beaten by the Portugaese with the-
sapport of local Christians and re-inforcements sent from Colombo.®
D%m Louis escaped to Tanjore and appealed again to Raghunatha for
aid.
Raghunatha sent a larger force again, under the leadership. of”
Varupa Kulattan who landed at Tondaimanaru on the 5th of December
1620 with an army of two thousand men and was welcomed by the local
inhabitants. The encounter between the Tanjore army and the -
Portuguese proved to be indecisive at Nallur and the Portugusse retired
. to Jaffna to await re-inforcements. After the arrival of a relief force:
consiting of ninety Portuguese and one thousand Sinhalese lascarins on.
the 14th of January 162! D: Oliveria attacked and destroyed the Tanjore
army at Jaffna and Kopay and Varupa kulattap also was killed. Another-
force sent by the Nayak to re-inforee Varupakulattan’s army landed at.
Achchuvelly only to be ambushed and destroyed by the Portuguese on.
" 11th, February 1621.2° Thereafter Ragunatha seat no further expedition.
to Jaffaa and the Portuguese wire able to consolidate their power in.

that Kingdom.

Jaffna had close political, commercial and cultural contacts withr
Tanjore aud it was decidedly in the interest of Tanjore to have it under-
her influence and even comtrol. Yet, it would appear that religious-
sentimsnt was the prime consideration which prompted Raghunatha to
send expeditionary forces to Jaffna. The establishment of Portuguese
power represented a grave threat to traditiona! Hinda cultare which was-
suppressed in Jaffna as soon as the Portuguese conquered that kingdom,
Althsugh Raghuagtha’s armies had enjoyed popular support they had
three major disadvantages. They were not sufficiently strong in numbers.
and equipment to sustain a prolonged campaign and the Nayak who was-
pre-occupied with his struggles against powerful neighbours in South
India was perhaps not in a position to send out an adequately strong
force. Another serious drawback was that Tanjore, unlike the Zamorin,.
had no naval power and the Portuguese who had a decisive advantage
on that score could send re-inforcemeats from Colombo and their bases-
in South India. The Tanjore army was by no means a match to the
Portuguese in discipline and the use of fire power and the small and.
open plain of the Jaffaa peninsula could b2 held under control without
much difficulty by a small Portuguese garrison with its superior military
technology and the support of sea-power. The consolidation of
Portuguese power in Jaffna, however, did not by any means constitute a
threat to the security of Tanjore.



46 Journal of Tamil Studies

South Iadiins migrated to Sri Lanka in substantial numbers during
-this period as in the preceding ones and were gradually assimilated into
‘the local population in different parts of the island. Their absorption
‘within the fram:work of the local societies tended to accentuate further
ithe impact of South Indian influea:es on social and cultural institutions.
Much of the available informatio 1 relating to the settlem=at of South
TIndians in S:¢i Lanka concerns m:rcenaries, sea-faring communities,
traders and Brahmins who came into contact with the administrative
-and religious establishments. So ne of them had risen to positions of
-authority and influence within on: or the other of the kingdoms that
flourished in ti1: island. In the fourteenth century two of the influential
families which held positions of authority ia the Gampola Kingdom,
‘these of 4lakakkonars and Senilaikadhikara, were of Malayalam origin.
The post of Chief Minister in that kingdom was for sometime confined
to the Alakakkonars family which had established ties of kinship with the
uling family. Two members of that family Virabihu and Vira Alakésva a
had assumed royal power. The ancastors of the Alakak'ongrs were
merchants who had gone to the island from Vascipura in South India.st
Senalankadhikara who held the post of chief minister and his descendants
who had titles which were of Tamil or Malayalam origin were menavar
©of Malabar origin.?*

Two Sinhalese texts, the Mukkaru hatana and the Malala kathava
seem to record in a confused manner traditions concerning communities
-of South Indian origin found in the Kotte Kingdom. They were
presumably intended to serve as iinstruments of legitimation for the
claims made to rank and so:ial precedence of chiefs of commauities of
South Indian origin assimilated into a society based on the hierarchical
scheme of social organization and administered by a government
-dependent on rajakariya or customary services for the discharge of its
functions.

The migration of some maritime communities from the Coromandel
and their settlement on the island’s western littoral during the Kotte
period is borne out by the follow:ng account of Mukkara hatana.

When the monarch Parskramab8hu was ruling from the city of
Kotte the Mukkaru established at Puttalam became hostile and fought a
war against him. The King had consultations with his dignitaries as to
how effectively he could deal with them and on their advice he sent
Tmessages to Kancipuram, Kaverippatyinam and Kilakkarai with requests
for the supply of mercesaries. In response to his appeal large numbers
of warriors came from those localities and Pacakramabahu received
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them and employed them against the Mukkaru of Puttalam. After
eavy fighting that continued for several days and resulted in th ¢ loss of
hundreds of lives on either side the Mukkaru were defeated and their
hortress was occupied.

As a reward for their services the mercenary soldiers were granted
as hereditary possession lands in the villages of Madinnoruwa,.
Ananlundava, Munnesvaram, Kammala, Periyamulla, Kolopiti and
Meagamuva. They were settled at Negombo and were given the privelege
of trading at the ports of the Kingdom without the payment of taxes and.’
port-dues.??

Three important historical facts emerge from an examination of the:
account of the Mukkara hatana which records the traditions relating to.
the origins -and settlement of the Ciriya clans of Negombo; The first is.
that King Parakramabihu of Kotte had employed large numbers of
South Indians, mainly from the Tamil country, in his armies. Secondly,
some of these imercenaries were employed in his war against the
chieftain of the principality of Puttalam. The third is that the South
Indian mercenary troops employed by Parazkramabghu were settled at
Negombo and several coastal villages where they were granted lands)-
presumably on life-tenure in return for military service. The reference
to the war against the Mukkuvar of Puttalam in the account helps fo-
identify King Parakiramabghu of Kotte as the sixth ruler of that name:
as he is known from the testimony of other sources to have fought and.
defeated the chieftain of the Mukkuvar.®* It may be suggested that.
Mukkaru hatana was written on the basis of some local tradition during
the seventeenth century in order to authenticate the claims to land.
holdings, social status and administrative rank made by some of the
maritime communities inhabiting the western littoral confined to the:
Kotte Kingdom. Inscriptions also testify to the employment of South.
Indians in the armies of the Kings of Kotte. For instance an epigrarh
of Vijayabahu VI (1513-1521) mentions a person called Vepdarasa kopda
perumal who was a Captain of the King’s body-guard.2® This nan.]e
suggests that hc¢ was of Tamil or Malayalam origin. The Kings of”
Kandy g]so employed South Indian troops in their atteupts to build up-
their military power against the Portuguese. The Nayaks of Madura
and Mylapore had sent contingents of Vadugai (Canarese and Telugu .
troops to Vimaladharmas@riya, the King of Kandy out of politiCa;
sympathies and because of the tra i i .
e reitorios and Kandy.+o de relations that existed between their

The Malalakathiva,

another Sinhalese text which ¢ i
on the wlseations Nave, hrows some light

uth indians to Sri Lanka, was written Presumably
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-with the same motivation with which the Mukkaru hatana was written,
“While the Mukkaru hagana relates to the migrations of people from the
“Tamil country to the island the Malala kathava confines itself mainly to
-the social activities of people who Lad gone to the island from Malabar.
It has as its main theme the description of the fortunes of the fortunes
-of mercéenaries, and persons associated with the noosing and tethering
-of elephants. This text claims that the Malalas (people from Malayala)
.came to the island in the reign of King Bhuvanekabghu. It states:
<When prince Malala appeared before the King, the title of Si{!ha
Rijagury mudiyanse was conferred on him and lands were granoted to
“him from the Siyana Korale, ﬁdugampo]a. Kirawela, Mahara, Kandane,
"Wattala, Kelaraya, Nogoda, Bampane, Yatihena and Mudulupitiya’.#”
"The text relates also about the assignment of soldiers to several
‘Malaya}a chiefs, one of whom was Panikki Rala who was made the chief
the Veddas of the four Vannis (Hetigamana, Wenda Kaduwe, Magalla
-and Olupukare). 1. also mentions that elephant hunts were conducted
by the Malalas who were Commanders-in-chief of the Vanais.. King
‘Parakramabahu is said to have rewarded them for their skill in noosing
-and tethering elephants by conferring on them privileges and insignia
-of rank (Camakatsu). Itis also claimed that the four pattu of the
Vanni were granted to the Malalas.®® The names of the two kings
‘Bhuvanekabshu and Parzkramabahu are not easy of identification. Yet,
.as the Malala kathdva refers to the association of the Kings with Chiefs
-of the Vanni involved in the elephant hunt and because the Vannis were
subjugated by Parakramabahu VI after a period of nearly one hundred
and fifty years when they had enjoyed independent status may suggest
that the main events alluded toin the Malala kathava could be assigned to
the Kotte period. The account of the Malala kathgva may be construed
as a confused version of some traditions concerning the employment of
-peaple from the Malayala country as elephant hunters and soldiers some
-of whom in course of time rose to the positions of rank in the traditional
schems of admianistration and were granted lands in the outlying
provincss of the Kotte Kingdom. Evidently the Malayali origins of the
‘people in whose interest the text was written and who were subsequently
absorbed within the framework of Sinhalese society was not forgotten
and was common knowledge in Society so that it could not be
suppressed in an account which was primarily intended to authenticate
<laims to ranmk, property and social status. The employment of
Malayalis and different capacities during the Kotte period is well attested
by other and more reliable sources. Persons of Malaya]i origin held
positions of high rank in the administration and were even connected to .
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the royalty by ties of kinship. Tiruvararikam Perumal for instance, was
the minister in charge of royal charters in the reign of Bhuvanekabshu
VII. According to the testimony of Portuguese chroniclers Sapumal
otherwise called Ceppakapperumal, the adopted son of Parakramabahu
VI, who became King of Kotte with the throne name Bhuvanekabihu,
was the son of ‘Panical’, a soldier and horseman who had come from
the hills of *Tulunar’ in Malabar, Sapumal’s father, presumably,
belonged to the stock of the Nair aristocracy.

The Paravans were one of the sea-faring communities who migrated
to the island in considerable numbers during this period. Their
migration to Mannar was effected uander peculiar circumstances and in
pursuince of a policy of colonization and settlement conceived asa
means of securing Portuguese political and military power and the
Jabours of missionary organizations. The activities of Francis Xavier
had resvited in the conversion of large numbers of Paravans on the
fishery coast of the Coromandel. The Christian converts were & source
of support and strength to the Portuguese politically and economically
as their political allegiance was transferred to the King of Portugal.
Through the Paravans who were engaged in the pearl and chank fisheries
the Portuguese sought to control the pearl and chank fisheries and
monopolise the trade ceatred on the fisheries. The agents of the Nayak
of Madura whose political and economic interests were threatened
tended to retaliate against the Paravans by continual harassment, The
Portuguese made vigorous efforts to seitle the converted Paravans at the
island of Mannar which they had conquered from the King of Jaffna in
1560. As a result of Portuguese efforts large numbers of Paravans left
the fishery coast and proceeded to Mannar where they were settled and
integrated with their kinsfolk who had been living in that island from
earlier times.*® Portuguese efforts to settle people from the fishery
coast at Negombo and Chilaw did not meet with any success as the
Paravans of the fishery crast could not be persuaded to migrate to such
places in large numbers. They were able to settle only a few families of
fishermen in like manner at Kalpitiya. The settlements of Paravans and
other Tamil communities of seafarers that were found on the western
littoral were the result of a gradual process spread over a long period of
time and was linked with the corhmercial and seafaring activities of the
people of the fishery coast in the period prior to the Portuguese
conquest.

) Ano.ther group of South Indians who migrated to Sri Lanka during
this period were Brahmins. The development of littoral towns such as
J
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Devinuvara where Hindu institutions flourished and the solicitude
evinced by court circles were among the main attractions that induced
some groups of adventurous Brahmins to leave their homes in India and
settle down in the island. The Kudimirissa inscription of Parakramabahu .
records the names of a number of Brahmins who received royal favours.
“Their names suggest that they were of Tamil or Telugu origin.
Vengadutturawaran, Taramalanadaran, Timmayaran, Savaiyaran, Bala-
chandra Papgita, Subrahmanya bhattar, Tenuvarapperuma!, Ananda bhattar,
Ulakudaiya peruma 1, Seppakapperumga I, Timma avadhinin, Srirangarayaran
and Tirumaraikka tu mudaliyiran Nardyapa bhatiar are said to have been
among the Brahmins who were granted the village of Koswinna in
Siyane Korale.®® There are several other references to the activities of
Brahmins in inscriptions and literary texts belonging to this period.

Commercial Coatacts

The Kingdoms of S>uth India and Sri Lanka had very close trading
connections during the whole of this period. All these Kingdoms had
in fact formed one trading wait. The products of Sri Lanka which had a
market in India were elephants, arecanuts, chanks and pearls and among
them arecanuts and elephants were the two major items exported from
the island. Almost the entire quantity of arecanuts exported from the
island were consumed in South Iadia which was the principal supplier of
rer requirements in rice and cloth. |t may not be inappropriate here to
hecall the following observations of S. Arasaratnam :

*But the trade which may be truly be termed the life-line of
Ceylon’s economy was that with Madura and the Coromandel
coast. ln fact, it may be said that Ceylon and South India
formed one economic unit. The fertile and prosperous lands
of Tanjore and Madura had always provided Ceylon with most
of its necessities in food, Oxen were imported from there for
the island’s agriculture. These lands supplied the entire needs
of Ceylon in clothing, In return Ceylon could give only
arecanuts. But these nuts were consumed in large quantities
all over South India that most of the imports could be
paid off with this article. Owing to the small distance
involved, this trade was in the hands of petty traders,scatte-
red along the coasts of South India and Ceylon.’For the greater
part they were Muslims, but there was also a strong Hindu
section,consistingof Chettiyars...These traders brought the cloth
and such other goods as were needed and sold them wholesale
to the middlemen who were chiefly Muslims from Ceylon. These
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middlemen took the cloth into the villages and sold it to the
villagers, collecting all the arecanuts in exchange. These nuts
were brought back to the ports to be disposed to the Indian
traders as they came. The trade has been carried for long and
with such harmouny, that there had grown up a community of
interests between the people of Ceylon and the Indian traders...
The coming of the Portuguese to Ceylon had not greatly
changede the cours of this trade.’®*

Sri Lanka which was more or less self sufficient in rice until the
thirteenth century became deficient in food supplies after the abandon-
ment of the major irrigation works in the north central plain. There-
after there was a steep fall in rice production and large quantities of’
rice had to be imported to meet the requirements of the island’s
population. Sri Lanka was found to be dependent on Vijayanagara for
its supplies of rice. Varthema for instance asserts: ‘Rice does not grow
in this country but it comes there from the mainland. The Kings of
that country are tributaries to the Kings of Narsinga ou that account.®?
Even in the sixteenth and seventeenth centuries most of the island’s
requirements in rice were obtained from the lands of Madura, Tanjore
and Golconda. In 1589, for instance, the Qutb Shahi ruler of Golconda
entered into a contract with the Portuguese authorities to supply each
year 300 Candils of rice for provisioning the island.®®

Cloth was another important item which was imported into the island
from South India where the textile industry had flourished from very
early times. The lands of Madura, Tanjore and Golconda had large
concentrations of weavers and painters of cloth of many varieties of
fineness and quality. It was the cheap variety of coarse cotton cloth
that was in great demand among the inhabitants of Kotte, Jaffna and
Kandy. The main ports of all these Kingdoms had been flourishing
centres of cloth trade duridg the whole of this period. The trade in cloth
which was free and open to allon the payment of customary dues to the
King’s officials was handled by Muslim and Hindu traders operating
from both sides of the Gulf of Mannar. The use of the word redi in
Sinhalese to denote all types of cloth in general may also, perhaps,
suggest that most of the cloth required within the island were obtained
from South India.®* Redi is believed to be a word of Dravidian origin
having the primary meaning of coarse cotton cloth. 'fhe word renda
which in Sinhalese isa name for lace, is also a word of Dravidian
origin.®® The possibility is that these words were introduced into
Sinhalese usage by weavers brought from South India and assimilated in
to the Sinhalese population. Fabrics of fine texture and superior quality
required for the royalty and the highest dignitaries of state were some=~
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times designed and produced by weavers brought from South India,
Local traditions claim that some of the Kings of Jaffne had brought
weavers and painters of cloth from the Tamil country duting the
fourteenth and fifteenth centuries with a view to promote the textile
industry. In the seventeenth century the Dutch sought to promote the
weaving and dyeing industries in -Jaffnapatnam by settling South Indian
-weavers and painters of cloth.®®

Elephants were another important item of merchandise in the Jucra-
tive trade between South India and Sri Lanka. They roamed in herds of
hundreds in the jungle covered tracts of the island and were to be found
in all the three major kingdoms. They were caught and tamed in
substantial numbers through an elaborate orpanization based on
rajakariya service. The elephants of Ceylon were considered to be of a
superior breed and valued for their size, stremgth, intelligence and
adaptability. There was a demand for them in India where they were
used for dragging loads, in ceremonial processions, and in war. They
were supplied to the Sultans of Delhi, the Moghul emperors, the rulers
of Vijayanagara, Golconda, and the Bahmani Kingdom, and to the
Nayaks of Tanjore and Madurai.®” The catching and sale of elephants
within the island was a royal monopoly but the trade outside the island
was free and open to all. The great Telugu merchant Avachi Tippaya
Chetty of Nellore who had commercial dealigs with the courts of
Bahmani, Vijayanagara and Golconda, in the fifteenth century, is said to
have taken elephants from Ceylon to India.®® In the early sixteenth
century the chief market for Sri Lankan elephants seems to have been
Tanjore but during the early seventeenth century elephants from the
island were sold to Vijayanagara, Bijapur, Golconda, Tanjore and the
Mughal empire. In 1633 the Portuguese negotiated a trade agreement
with the Nayak of Madura to exchange Sri Lankan elephants for
Saltpetre. In the agreement that was concluded it was agreed that the
Nayak would sell saltpetre to the Portuguese at a price of twenty seven
and half Xerafims a bahar in exchange for elephants delivered at
Taticorin prices averaging six hundred and sixty Xerafims each.*®

Cultural Impact

South Indian influences on the development of social and cultural
intstiutions in the island were profound during this period and such
influences operated chiefly through Hinduism. The settlement of many
groups of people who had gone from Kerala and the Tamil country and
their assimilation into the Sinhalese society in the western and south
western parts of the island resulted in the incorporation of Hindu
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religious beliefs and practices into the fold of Buddhism. A considerable
number of Tamil or other Dravidian loan words crept into Sinhalese-
usage while some poetic forms and literary themes were adopted into-
Sinhalese from South Indian literature.

Two cults which became popular among the Sinhalese during this.
period were those of Skanda and Pattini. A temple dedicated to Skanda
was constructed at Gampola in the reign of Vikramabzhu IIL.*° Two
other such shrines comnsiructed in the 14th century were those of”
Madagama in Sibaragamuva and the Uggal Alutnuvara Devalle.* There:
was a shrine of Skanda just south of the City of Kotte. It was during.
this period that the shrine of Kataragama attained great fame and.
became a pilgrimage centre of national importance. Mention is made-
of that shrine in the Jinakalamili composed in Siam in 1516.** The
great mystic and Tamil poet Arunagirinathar has composed verses in.
praise of the deity enshrined at Kataragama.

Skanda came to be considered as one of the national gods of the
Sinhalese, aand was referred to as one of the four guardian deities of”
Lanka in inscriptions and literature since the fourteenth century.*® The-
popularity of the cult of Skanda in Sri Lanka since the fourteenth
century was undoubtedly connected with the revival of Muruga worship-
in a pronouncedly Hindu seiting in South India during the post-Cgla-
period.

The goddess Pattini, whose worship formed such an important part.
of the religion of the Sinhalese up to modern times, is referred to for
the first time in the reign of Parakramabahu IV (1412-1467) who is said.
to have consiructed a three-storied temple dedicated to her in the
vicinity of his capital. Although there are many references in later:
sources to temples dedicated to Pattiniat many localities in the island it
is difficult to determine precisely the periods of their origins. Yet, it
may reasonably be assumed that the Pattini cult was gaining ground in.
the fifteenth century. Rajasingha I of Sitawake is said to have been a
great devotee of Pattini. It is said that he made a special thanksgiving:
ceremony to the Pattini devale at Medagoda on the eve of his accession.
to the throne. Besides, there were 48 Pattini devales erected during his.
reign.4? :

The introductory stanzas in the Kappaki valakkurai kaviyam in which
the Jegends perfaining to the Kannaki cult as developed in Sri Lanka
have been incorporated suggest that this text was written under the
patronage of a King of Jaffna. An examination of the traditions
recorded in the different versions of the Kappaki Valakkurai suggests
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that the cult was primarily confined to sea-faring and trading communi-
ties in its early stages of development in the island. It may be suggested

-that it was introduced into the island by mercantile or sea-fa;ing ‘
communities of Kerala origin.

The popularity attained by some of the Hindu gods among Buddhist
‘Sinhalese led to the assimilation of the cults associated with them into
-the Buddhist religious tradition. The provision made for subsidiary
shrines dedicated to the worship of such gods and the iconographic
representations of Hindu gods within the architectural scheme of
Buddhist establishments is symptomatic of this process of assimilation.
The temples of Lankatilaka and Gadaladeniya constructed by Dravidian
o1 Hindu Craftsmen in the fourteenth century are the two most outstand-

ing Buddhist establishments which are representative of this process of
-development.*® At the Lankatilaka Shrine subsidiary shrines dedicated
to Skanda and Ganesa also were constructed and endowments were made
separately for conducting worship regularly at these shrines. At
Gadaladeniya the figures of Natargja and dancing Krishna were
represented.*” A notable feature of worship conducted at temples of

gods meant for the use of Sinhalese Buddhists was the adoption of some
Practices that were to be found at Hindu temples.

During the fourteenth and fifteenth centuries Brahmin influence at
court was strong. Parakramabazhu VI is known to have had as his
Purohita a Telugu Brahmin pamed Avuhuja Ojjhalun who performed the
funeral obsequies of that monarch.*® As referred to earlier a land grant
‘was made during the Koite period to a pumber of Brahmins for settle-
‘m:nt at Koswinne jn the Siyane Korale. A large number of Tamil
Brahmins were settled at Devinuwara where {they were engaged in
<onducting rituals and worship at many shrines which flourished in that
<ity. It was chiefly through them that the Sinhalese court circles and
literati became acquainted with new developments in Indian literature,
in the fields of medicine, astrology and other branches of secular
Jlearning. Brahmins were employed for conducting worship at Sinhalese
-devales. In an earlier period, a Brahmin had taken the lead in establi-
shing a shrine for Saman in Sabaragamuwa. The employment of
Brahmins as officiating priests at some of the temples dedicated to the
Siohalese national gods had led to their transformation to those of
Hinduism. The metamorphosis of Upulvan to Vishnu had taken place
during the Kotte period. The increasing influence exerted by the
Brahmins in the religion and culture of the Sinhalese was not left un-
noticed by tBuheddhist Sangha. Vidagama’s denunciatiop of Brahmins
2nd their religious beliefs was, perhaps, part of an attempt made by the
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community of Buddhists towards arresting that influence.*® Tt does not.
seem to have been successful and until the Portuguese conquest of the
Kotte Kingdom in the late sixteenth century the upper strata of
Sinhalese society were fast becoming Hinduised. Hinduism and jts-
institutions were supported in preference to Buddhism by Rajasinghe L
of Sitawake who became a convert to Saivism. .Inthe perjod of the
struggles against the Portuguese there was a need to-cultivate the heroic:
ideal and as Hinduism supplied this need in cousiderable measure its
impact on society inevitably became fore pronounced.

The ideas of Kingship and government came to be modifizd further
during this period due te the impact of South Indian influences. A
belief in the divinity of Kings was further stressed by the adoption of the-
title Tribhuvana cakravarttiz by Pargkramabahu VI in imitation of the
practice followed by the Cala and Papfya courts since the late eleventh
century.5® Another instance of South Indian influence on Kingship is-
recorded by the Caracotimidlai, an astrological work composed during.
the early fourteenth century. In that work it is said that while the King.
was praised as Dharma (Yudhistra), four puissant brother kings gvarded.
the four quarters. As pointed out by Paranavitana this is evidently the:
Pagtya practice of the joint exercise of sovereignty by five brothers
which in turn was modelled on the Pagca-piptava tradition of the
Mahgbharata. In conformity with this tradition is the praise of the:
King as Dharma, for Yudhistra the eldest of the five Papgavas, was a-
son of the incarnation of Dharma.®*

The epigraphic documents of the Kotte period are reminiscent of
South Indian influences. In drafting the texts of some of the Tamil
inscriptions the court officials adbered to the Papyya practice, with
respect to the manner of recording the regnal years. The Naymmaga
inscription of Parakramabahu VI mentions the regnal year in the
following manner: Yaptu 20 avatukku etiravartu, *in the year opposite the:
20th’. Such a manner of recording the regnal years, which is followed
also in the Tamil inscription of Pardkramababu VI from Jaffna, is
undoubtedly an imitation of the Pangya way of recording regnal years.®*

The Sanskrit sloka that runs :
dana palanayormadhys danat
Sreyonu palanam I
dgnst svarggam avapnoti pilanad
accutam padam 1T
and which occurs in the concluding portions of many Vijayanagara
inscriptions®® set up from the fourteenth century onwards is included
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4n the Oruvala Saanasa issued by one of the successors of Pargkrama-
bahu VL. It may be assumed that such South Indian Influences on the
.epigraphy of Sri Lanka were in some measure due to the employment of
South Indians as court officials in the Kotte period. In the reign of
‘Bhuvanekabsha VII, for instance, the officer of royal charters was
Tiruvarank imperuma/, a person of South Indian extraction. Tamil loan-
-words were adopted during this period for the designations of officials
‘who served in the army and the administration. Mudali, Vasala muduli>
Ardcci, mukha vegpi, bhandara are some of such designations which are
referred to in inscriptions and literature of the Gampola and Kotte
periods. The word Pattu(wa) which was widely used to designate terri-
torial units in Sinhalese inscriptions and literature is undoubtedly the
-same as parru or pattu which had the same connotation in some of the
‘major South Indian languages.

The strong impact of South Indian influences on the political, social
.and cultural institutions of the Sinhalese during this périad presupposes
the settlement of groups of South Indiansin the western and south-
-wastern parts of the island. The epigraphic, archaeological and literary
:sources relating to this period bear testimony to the emergence of such
settlements some of which were assimilated into the framework of
‘Sinhalese society. Vijayanagara influence on the administrative and
social institutions of Jaffna was still greater.®*
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Ramayana Versions In Tamil

A..Pandurangan

The epic stories of Ramayapa and Mahabharata have been adapted
in almost all Indian languages from very early times. When they were
retold jn various Indian languages, the original works were not literally
translated; they were freely handled by the various poets to meet the
demands of their times in which the poets lived. Therefore, these
adaptations contain a number of local traditions and new addmons not
found in the original.

The story of Ramayana has been very popular in Tamil literatur
from early days. The poets of the Carkam have alluded to some of the
events in Ramayapa. The Vaishnavite &£/wars have sung Rgma’s story
in their sacred hymns. Even before the composition of Kamban's
Ramayapa® there might have been some versions of Rimayapa as
evidenced from the commentaries of Naccinarkkiniyar®. Even after
Kambap, the story continues to grow through folk dramas and folk™
ales. New additions have also been in troduced through the other
ndian languages.

The present paper proposes to discuss the various versions of
Raméyaga and tries to point out the need for a detailed stidy on the
subject. For the purpose of this paper, Kamban’s work has been taken
as the nucleus and the stories are divided into two categories viz., Pre-
Kamban and Post-Kamban. The first category has been further sub-divided
into viz., Pre-Kambap-stories adapted by Kamban and Pre-Kamba
stories not adapted by Kamban. Similarly the second category, the
Post-Kambarn stories have also beea further classified into two, viz.,
Post-Kamban with local tradition and Post-Kamban whi ch are suspected
to be of non-Tamil origin.

Pre - Kamban
Pre - Kamban stories adapted by Kamban
The episode of Kini

Valmiki did not attribute any personal motive to Mantara, the Kani
for seducing the mind of Kaikzyi to stop the coronation of Rams and
banish him to the forest.> Tirumalicai Alwir and Nammalvar refer toan

incident in the boyhood of Rami. He used to shoot arrows on the old
woman’s hunch-back using it as a target whil e he was learning archery.*
There is a folk version of the same story in Tamil. It narrates that
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Ramaz used to shoot clay-balls while she was bringing water to the palace
and one day she dropped the water pot. The playmates of Ramz who
assembled there laughed at her. The old woman’s feelings were
irrepairably hurt and she was waiting for an opportunity. When she
heard the news of his coronations, he managed to have Rama banished
through her mistress Kaikéyi.® Tt is interesting to note that a  similar
story is also current in Telugu folk literature.®

Kamban follows this version very effectively. He sings that when
Kini heard of Rama’s coronation, she was reminded of his mischeif and
got angry.” Kambap gives more effect to this new version by making his
Ram3 feel sorry for what he has done to a poor woman. He admonishes
Sugriva not to inflict any injury even on the lowliest because he has done
some mischief to Kiini when he was a boy and she brought woe and
misery to him.®

' - The Story of Akalya

Valmiki’s treatment of the story is different from that of Kamban. One
day when the sage Gautama was out of his hermitage forablutions in
the early hours, Indra assumed the guise of her husband, sage Gzutama
and spoke her tempting words. Akalya infers that he is not her husband
but Indra; she already knew that Indra has an eye on her. As she was
very proud of her beauty, she is rejoiced to see that even the king of
gods has come to her as a supplicant. Therefore she completely surren-
ders herself to Indra and enjoys the immoral union with him. Then she
warns Indra to leave the ashram immediately lest her husband would
return and curse them both. As he is leaving the hermitage, the sage
Gautama returns. He curses Indra to become impotent and Akalyz to
sink in oblivion and lie waste on the ashes without food or drink until
Rima visits there. Valmiki’s version shows that his Akalya was not an
innocent woman but was in perfect comphc1ty with Indra in degrading
the moral values of wedded life.*®

But Kamban tréats the entire story in a different strain; perhaps he
would have taken his clue from Paripatal, a Cankam classic. One of the
poems in Paripdyal speaks of the frescos on the walls of the temple at
Tiruppararkunram. They depict that Indra assumed the guise of a cat
on seeing the sage; the sage cursed his wife to turn into a stone. People

coming there point out, “*He is Indra, seducer, she is Akalya, the seduced
and cursed’’.*°

Kamban closely follows the version contained in this Caril\am classic.
Surely Kamban portrays his 4kalyz as a sensual women; but she is not

aware that Indra has coms in her husband’s guise. She innocently falls
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a prey to the tempting words of the disguised Indra and allows hoself
to be seduced by him. When she realises that she is sinning against hier
1ord, she is too weak to control her sensual instincts and dares not to
break the shamefal deed. She has become a voluptuary. Hence, the
sage rightly curses her to lic as a stone there until the sacred feet of
Ramj touches her.**

The meeting of Hagumin and Sitd in Laika

Hanumap mazets Sita in Laaki when she is about to commit suicide.
To distract her, Valmiki makes Hanumap to narrate the glory of Rama.
On hearing the name of Rzm3, she looked at Hanumgz and he said that
he was coming from her Lord. Va@lmiki’s Sita did not suspect him as a
rakshasa in disguise.*® But Kamban's Sit3 suspects him to be a demon.
Guessing the perplexed state of mind of Sitd, Hanuman says that he is
the accredited messenger from Rams and refers to three episodes known
only to the husband and wife and presents her the signet ring of Rama.*®
Kamban has perhaps borrowed this theme of recognition from Periydlvar.
In one of his ‘Thirumolis’, the sacred hymns of ten, Periyalvar makes
Hapumin speak to Sita in a sequel of ten songs. To prove that he is
be accredited messenger from her husband, Hanuman refers to a series of
episodes known only to Rama and Sita.** Periydlvar might have taken
this idea of recognition cither from an earlier version or from the folk
themes of Ramiyana which Kamban artistically used in his epic structure.

The friendship between Rami and the tribal chief Gukz

Ths meeting between Gukz, the tribal chieftain on the banks of the
river Ganges is typical between a monarch and fendatory as depicted by
the poet Vaimiki. He meets Ramg with presents and takes orders from
him to cross the river next day.® But the 4]v ars of Tamil Nadu treated
the same situation with a different motif, the motif of bhakti. Thiru~
marikai 4lvir narrates a dramatic situation in which. Rama proclaims
Guka as his younger brother. Guka himself an elder brother of
Lakshmaga and his spouse Sita as his cousin-sister.*®  Thus the Alvar
tries to demonstrate the all-embracing grace of the Lord who has incar=
nated Himself as the prince Ram3 to save the good from the evil.

Kamban beautifully incorporates this new theme of bhakti in his
epic plan of universal brotherhood. According to Kambap everyone in
Rama’s family-his old mother Kausalya, brother Lakshmagi, his wife
Sita even his minister Sumantra recognise the status of Gukaz as promised
by Rami.*” Probably there might have been some dramatic versions of
this kind before the dlvar in Tamilnadu and he echoes the same feelings
in his hymns.
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The overwhelming grief of Dagarat3

Kulacékara Alvir puts up a pathztic speech to Daga ratd when REm&
fias left for the forest.2® The entire sequence of poems are so touching.
that an artist would not easily dismiss it. Kamban, the great crafts-man.
as he was, utilises this technique in his epic with slight modification..
kambar_t makes Dagarata give a heart rendering speech before Rama
actually leaves for the forest.*® It isinteresting to note that both the
;Zlvar and Kamba1 make Dagarata give this speech in the absence of”
Ram# whereas Valmiki does not do s0.%°

Pre-Kambap but not found in Kambapn's epic

Riama’s council at Tamil Country

Before waging war with Ravaga, Rami held 2 council of his follo--
wers at the southera tip of the Tamil country under an old banyan tree..
The birds perching on the top of the tree disturbed the council. Rama
grew angry over them and raised his hand to control them. The birds-
became tongue tied and serene. This incident in Rama’s story has been .
alluded to in one of the verses of Puranangru.®* This is not found either-
in Valmikior in Kamban. The Canikam poet perhaps has drawn allusion-
from an earlier version of Ramayanpa.

Viparas wearing the jewels of Sita

While Ravans was on his way to Lanka with Sitd on the air, Sita-
threw her ornaments over the regions of Kishkinda so that Rama might
guess the course of Ravapa. This is found in both Valmiki and
Kambag.?? One of the Caskam poets refers to the same event with
some more details, The ornaments so dropped by S11a were collected
by the she-monkeys and they began to wear them. Since they were not
human beings they did not know how to wear them properly. For
example, they wore the ear-rings on the nose, the anklets on the hands,.
the bracelets on the legs etc. 1t aroused laughter there.?® This incident
also might have been drawn from an earlier version of Rémayaga.

Sita binding Ram3 with a garland

Vilmiki and Kambap do not describe the conjugal life of RAmz and
Sita, at Ayodhya. There might have been some versions depicting this.
Peripalvir gives a clue to infer that there was a version of Ramayapa in
Tamil which narrated many love episodes between the newly wedded
couple. Periyalvar makes Hanumin to narrate one such incident to Sita
when he was to convince her that he was messenger from her husband.
The incident he narrates is that of 5it3 binding Rsm3 with a jasmine
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_garland while she was sporting with him.** This may be one among
.such sports narsated elaborately in an earlier version of Ramayana.

Rami and Hapgumag eating their food from one and the same Jeaf

Both Valmiki and Kambag say that while RE&mz was returning to
_Aysdhyi, Baradhwaja, a renowned seer gave a great feastto Rama
and his vanarz retinue.®® Tirumankai 4lvar narrates one incident that
“happended during the feast. Rama did not consider seriously the humble
birth of Nanuman, the son of the Wind God, a monkey and an untouch-
able, but declared affectionately that he would share his food with
Hanumi1.?® The Alvar tries to show the boundless grace of Vishgu who
‘had incarnated Himself as Rim3i by this human action.

ZAlvar's reference to the incident is found in a folk tale elaborately.

‘When the seer had given Rama and his retinus a grand feast every one
-was served with food except Hanuman, because there was no leaf. On
-seeing this Rama invited Huanumdn to eat with him from one and the
same leaf. He drew a line on the leaf with his finger dividing it into
-two halves and ate from the one half. From that day onwards, the leaf
-which was a banana leaf got a stem on the middle dividing itinto two
parts.®?

_A sguirrel helping Rami in the construction of the bridge to Ladiks

V&lmiki and Kambagp sing that the bridge on the sea between India
:and Lanks was built by the vanaras.s** But there is a folk tale, current
-in Tamil which narrates how a squirrel helped Rams in the construction.
-On seeing the vanargs bringing big mountains and throwing them on the
waters of the deep sea to construct the bridge, the squirrel wanted to
elp Rami in the noble task. So it bathed in the sea water, then rolled
.on the sandy beach and shook the grains of sand which were sticking to
his wet body on the bridge. It repeated this act for a number of times,
-thus helping the building of the bridge in its own small way. On looking
atthe selfless devotion of this small creature, Rama was so much
pleased that he took the animal in his band and patted his fingers on its
back affectionately. The touch of Rama’s fingers left permanent marks
.on its back and that is why this animal has -two thick white lines on
it.2* There isan evidence to show that the story wasin vogue even
pefore Kambap. Toptar Agippoti Alvar refers to the same story in his
“Tirumalai, “the sacred garland’’ when he denounces himself saying that
he is not even like the humble squirrel in self-less service.?® The same
story is found in Raagapsta Raméyapam of Gona Buddha Reddi
ip Telugu.®*
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Post-Kambag stories with Tamil Traditions

Stories of this kind are found in a number of folk dramas (Kattu)-
which were very popular till recently. Many of these folk-dramas are
printed in the name ofa particular author. But there are reasons to-
believe that these are not his own ‘creations® but are modified versions-
of the earlier stories transmitted to him.
Parasurami’s fight with Ram3

Valmiki and Kembay narrate that Parasuramsg challenged Ramz to-
handle bis bow. His argument was that tbe bow which Rama had’
broken was already half broken and therefore there was nothing heroic:
about Rama's breaking it.**

This could not satisfy the popular imagination. The folk Imagina--
tion gives its own explanation. According to one of the folk-dramas,
Parasu Rama went to the court of Janaka as a suitor to handle the bow
and win the hand of Sitd in marriage. But he could not handle the:
mighty bow. Ashamed by this defeat, Parasurama went to the forest:
to gain the necessary powers through pepance to handle the bow anp-
win her hand. When he heard that Rama had broken the bow and won
the hand of Sita, he became angry and rushed to oppose Rama and
reclaim Sita from him.®® This seems to be a peculiar development as-
it depicts Parasurams as a jealous warrior.

The episode of Vali

While Vali was fighting with his brother Sugrivi, he was attacked by~
Rams from an ambush. The justification for this treacherous action is.
debated both in Valmiki and Kamban. In both of the works Ragma tries.
to justify it.®* But the common man isnot convinced onthese arguments
and therefore he creates his own story. In one of the folk-dramas on.
the subject, Rama accepts that he has done a wrong thing and is prepared
to give Vali his life again, as he is the very God Himself who can give-
and take anybody-s life. But Vali refuses to live again on the plea that.
a monkey cannot live after receiving an injury on his body.®*

Stories which are suspected to be of non - Tamil origin

The political scene of the Tamilnadu was dominated by the rulers-
from the non-Tamil regions of South India. The Nayaks, the Marattas,.
the Hoysalas and the Muslims established their rule over some parts of
the Tamil country. There was a religious revival under the patronage
of the Hindu kings. Ramayapa and Mahabhsrata and other Hindu
literature gave fresh impetus to the common man. Puragas on the local
deities were composed. Under such conditions the stories from one
part might have spread to the other parts of India,
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.Sita painting a portrait of Ravagd

When Sita returnedto Ayodhyz, the royal women in the palace
wanted to know from Sita how Ravapi looked like. The inmocent
-woman painted a picture of Rivaga with ten heads and twenty arms and
-showed it to them. When Sitd was sleeping, one¢ of the women steal-
-thily took the painting and put it on the breast of $ita and then cooly
went and told Rama that his wife was still thinking of Ravaga. She
brought Rema to the bed room of SitF and showed that SitZ was sleeping
-with Ravagpa’s portrait. Rima got wild and sent Sita to the forest.2®
K. V. Jaganathan has pointed out that this story has been the subject of
-a water-lifting song. He (further points out that this *story has been
fouand in a Bengali version of Ramiyaga written by the poetess called

~Cantravati.?” The same is current in Telugu and Malayalam folk lite-
-Tature also.®®

.Sits the daughter of Ravaps

Siti was born to Ravaga when the horoscope of the child was
-analysed, it was found that the city of Lankz would be destroyed by her
birth. To save the city of Laaki from destruction, Ravaga put the baby
in a basket and threw it on the waters of the sea. The basket was found
by the King Janaka and he took her to his palace, brought her up as his
daughter.®® This story has been found in a Kannada prose work of the
_Jains.%® The same story is also found in Telugu as a folk-tale.**

‘The story of Mayil Ravaga or Mahi Ravans

This story is very popular in Tamilnadu as it formsa separate
theme in a folk - drama.*? This is available in print as a prose work
also.*® Mayil Ravapi is depicted as a close relative of Ravapa and an
«expert in black magic. When Ravapj lost everything, he wanted the
help of Mayil Ravaps to destroy Rama. Mayil Ravapa promises to
«carry away Rama and Lakshmapa to his capital and tries to sacrifice
-them to the Goddess Kali. Sensing the evil designs' of Mayil Ra'vapa,
Vibishapd and Hanumdn keep the brothers in a guarded fortrees built
‘with Hapuman’s tail, When the night came, Mayil Ravaga tock them
.away to his city cheating Hanuman in the guise of Vibishapa. Knowing

his Hanuman went to his city and killed the evil Rakshasa and returned
to Laiks before sun rise. Prof. T.P. Meenakshisundaranar is of the
-opinion that this story might have come from a certain Bangali version
-of Rimayaga.** The same story is also current in Malayalam as Pita]?

Ravana; this story was rendered in Malayalam by a chieftain Vira-
Ksraja Varma.*®



Ramayapa Versions in Tamil 65
‘The story of Sulochaga

The story of Sulachagi is also very popularin Tamilnadu. This
story is in current as a folk tale. Tt has been dramatised by the great
dramatists of modern Tamil, Sankaradoss Swamikal and Pammal
Sambanda Mudaliar.t® The story identifies Lakshmana as Adhissshas
the serpent bed of Vishpu. FHis daughter Sulgchagi fell in love with
Indrajit and the lovers were united by Gandarva marriage. Knowing this,
the snake king got wild over his danghter and severed all his connections
with her. They lived happily in Laaka until the terrible war. Lakshmaga
killed Indrajit and removed his head as a token of his victory. When
she heard of the sad ending of her lord, she went to the battle field in
search of his body. She could find the trunk only; knowing that the
head was with Rama, she went to him and begged him to give the head
to her husband so that she might die along with him in the pyre. But
Razma and others wanted to test her chastity and asked her whether she
could call upon her husband’s head to speak. She accepted the challenge
and entreated her husband to utter comforting words to her. Immedia-
tely the trunk and the head joined together and spoke a few words to
her. On seeing all these things Lakshmagi regained the knowledge of
his former birth as Adhisasha. He felt sorry for having killed Indrajit,
his son-in-law and widowed his daughter. He swooned there. Rama
and others felt pity for her and Sulschana fell in the funeral pyre set up
for her husband .47

The present paper is only a preliminary note to a broader and better
co-ordinated survey of all the Ramayana versions found in various
Dravidian languages. The various folk-stories on Ramayaga as well as
Mahabhirats are fast disappearing. Therukkiittu on these subjects are
also disappearing from the rural areas of Tamilnadu. ‘

A close analysis of the various versions of Ramayaga reveal certain )
similarities not found in Valmiki’s epic. For instance, the episodes
relating Kgni, the squirrel, the relationship of Sita with Ravagna etc_
suggest some common source for them. A thorough investigation on this
subject may lead us to presume that there were two different traditions,
not necessarily contradicting each other, one Dravidian and the other
Aryan. The Dravidian traditions appear to treat Ravagpa and his men in
sober fact as evidenced from Kamba Ramayapa and Kannada versions ‘
of Ramayagam. Incidentally this study may help us to determine the
age of Kambap also.

—9—
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Nalayira Divya Pirapantam,
Op. cit. .

Srimat Valmiki Ramayapam,
Op.Cit. Yuddha Kandam, Sark-
kam, 127, Kamba Ramayapam
Op. cit. Yuddha Kapdam,
Mitcip Patalam, 181-199.
Tirumankai Alwar, Periy?
Tirumoli. 5:8:2, Nalayira
Divy a Pirapantam, Op. cit.
This folk-tale is current in
Madurai District among the
older people.

Srimat valmiki Ramayagam,
Op. cit, Yuddha Kagdam,
sarkkam, 22. Kamba Rima-
yapam, Op. cijt. Yuddha
%(agqlam, Satu Pantapap Pata-
am.

This is also current in Madurai

district among the elders.
Toptar Atgippoti Alvar, Tiru-
malai, 27, Nalayira Divya
Pirapantam, Op. cit.
Radhakrishna Sarma, C. The
Rimayaga in Telugu and
Tamil - A comparative Study
(Ph.D. thesis submitted to the
University of Madras, 1967),
p. 37.

Srimat Valmiki Ramiyapam,
Op. cit. Bala Kagdam, sark-
kams 74-76. Kamba Ramaya-
nam, Op. cit, Bala Kapdam,
Paracuramap Patalam.

Sita Kalyapam, alias Tatakai
Sammara Nigakam, (Rattina
Nayakar Sons, Madras).
Srimat Valmiki Ramayanam,
Op. cit. Kishkinda Kapdam,
sarkkams 17 & 18. .

Vali Mstca Nitakam, Rattina
Nayakar Sons, Madras.

This folk-tale is also current
in Madurai District.
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K. V. Jaganathan, Mulla{
Manam (Amuta - Nilayam,

Madras, 1959) p. 95.

Radha Krishna Sarma, C. Op.
cit. Pp: 90-92. Krishna Chai.
tanya, A History of Malayalam
Literature (Orient Longmans,
1971), Pp. 26.

This folk-tale is current in
many parts of Tamilnadu,
Recently this theme has been
handled in Manohar’s popular
drama *“llankeswaran”, The
same story is also narrated in
Sri Purapam of the Jains in
Tamil. Sri Puranam, Venkata-
rajulu Reddiar (University of
Madras, 1943), p. 372.

Subbzrayachar, U.K., The
Ramiyana Theme in Kannada
Literature Ramayaga Samiksll,
Op. cit. P. 51,

Radhakrishna Sarma, C. Op.
cit, p. 52.

Mayil Travanap Cantai Nata-
kam, Rattina Nayakar Somns,
Madras. Even today it is
enacted puppet show troupes
in the southern districts of
Tamilnadu.

Periya Bzuttu Mayil Iravapag
Katai, R. G. Pati Company,
Madras.

T. P. Meenakshi sundaranar,
Tamil and the Other Cultures,
(Third Tamil ' International
Conference, Paris, 1970).
Kristina Caitanya, A History
of Malayalam Literature, Op.
cit. Pp. 135-6.

This story has been dramatised
by Pammal Sambanda Muda-
liar as well as by Sankaradoss
Swamikal. The latter is also
available in book form.

The same story is narrated in
detail in Refganitha Rami-
yapam of Telugu literature -
Kodanda Ramaiah, Op. cit,
Pp. 39-41.



Caste System Among The Tamils
In The 19th Century

P. Subramanian

The caste system, the fundamental Hindu social institution, divides
Hindu society into vertical and horizontal groups (endogaméus and
exogamous) and makes it imo warer-tight compartments. Re garding.
this powerful institution Vincent Smith writes: ¢caste, the character~
istic of Brahmin institution......dominates the whole of India and
exercises no small influence over the powerful Muhammadan Minority.’”
And again “Talk about the abolition or even the automatic extinction of
caste is futile. The system grew up of itself in remote antiquity it
Suited India and will Jast for untold centuries because it still suits India
on the whole in spite of its many inconveniences.”** This is because
caste is not merely a social institution, but a socio-religious system, a
part of Hinduism. ‘Caste is, in fact, the steel frame binding together
the many beliefs massed together in Hinduism. So integral a part isit
of Hinduism, that 2 Hindu without a caste is almost a contradiction in
terms.  The man who is a member of a caste is a Hindu, he who is not
is not a Hindu.’® This is evident from contemporary observation alsos
Dubois and Buchanan who made extensive tours of the country
expressed similar views. Dubois observes : “of al] the provingces I lived
in, the Dravidian or Tamil country is the one where the ramification of
caste appeared to me most numercus.”’®

It is well known that the word ‘caste” was taken from the
Portuguese word ‘casta’ which means ‘breed’ or ‘lineage’. The equiva-
lent word for caste in Latin is castus meaning ‘pure’. So the idea of
‘pure lineage’ or *preservation of the purity of breed’ has always been
associated with it. Undoubtedly, the institution is older than the word
‘casta’. The Indian word for caste is “Jati** or *kulam™ which is
different from Varna. There are only four varnas while innumerable
castes exist. It is deemed that caste was devised and imposed upon an
unwary people by “*the scheming Aryans.” Butan institution of such
dimensions, potentialities and ramifications cannot be the product of a
group of people, however crafty and scheming they might be, The
chances are that caste system of one kind or another existed in India
even in pre-aryan days and the Aryans fitted their ‘varna’ jacket on to
this community which thereafter partaok of the characteristics of both
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institutions. The vertical social frame work starting from the Brahmia

and reaching down to the Siidra was evidently the ‘varna’ system and.
the number of endogamous and exogamous considerations which divide

society into many watertight compartments (non-intermarrying and non--
interdining) are the caste part of it.*

" Division of people horizontally according to professions was not.
peculiar to Indian society alone. We find this kind of divisions in other
societies also. Linton in a review® observes that in the Austronesian.
region there has been since palaecolithic times, ‘a fundamental pattern
of organisation on the basis of small endogamous groups’ and that “this-
pattern assumes various forms but is linked with a predominant
importance of kinship as the basis for organising the reciprocal.
behaviour of the group’s members’. He further says that this might have-
influenced the primitive tribal social organisation in South India in
palaeolithic times; Hutton largely agrees with this view. In this
conaection it is to be noted that even two thousand years ago in the-
Tamil country people were divided into five major groups: 1) The
Kurinci or the hunters (the hill tribes); 2) the Mullai or the pastoral
people; 3) the Marutam or the agriculturists; 4) the Neytal the fisher--
folk; 5) and the Pglai the Kallars and the Maravas. These groups were
not influenced by the Aryans due to lack of communications in those:
days. Communal divisions based on professions already existed, When.
they came into contact with Aryaps they probably might have adopted.
their Varna system over their commuual systems.®

What is caste, then? It is ‘*a group of families internally united by~
peculiar rules for the observance of ceremonial purity, especially in the-
matter of diet and marriage.” It is essemtially a kinship group;
endogamy is its main feature; but in the case of Brahmins who all have-
gotras exogamy also functions; i.e. *Svajati’ marriage is prescribed and
*Sagotra’ marriage is prohibited. Endogamy prevents external hybridi.-
zation, while the (internal) exogamy prevents the possibility of another
line arising within the old one by the isolation of any character not
common to the whole line. Thus the society becomes a conglomeration
of non-mixing cells which altogether function within the Hindu social.
frame work; the periphery is elastic and contains mechanisms for easy
adjustments to changing circumstances and automatic modifications,.
but as you proceed towards the centre, it begins to harden till the core
(i.e, the marriage custom) is found to be unbreakable. Ketkar, hence,,
said ““Hindu society is a mechanical mixture while European society is a-

chemical compound®’.*
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Features of the Caste system

There are many features of the caste system which make it quitg a
‘unique and special to India. Itis based on birth. The doctrine of
~metaphysics (the Karma doctrine) is a2 good support to the caste system

“You reap as you sow. Your presént caste was determined at birth by
your deeds in your past birth. The people had faith in the doctrine and
-carried on without questioning it. Percival Spear said: *“The Brahmans
achieved the wonderful feat of convincing those below them they ought
“to be inferior because of their sins in previous lives’’.*

Throughout the period under review the status of a person depended
xot on his wealth as in the classes or modern Europe but on the tradit.
-ional importance of the caste in which he was born., A Brahmin lawyer,

and a Sgdra lawyer, though of equal status in the Court belonged to
-different status groups in their private life, and there was no social

intercourse between them on equal terms. Besides, every caste had its

-own vocation though trespassing them due to necessity was not a serious
affair. For a Brahmin, it was his vocation to be a priest; for a chuckler
“to cure hides and prepare shoes. This was only generally true, for there
-were groups of occupations like trading, agriculturs, labouring in the
field and doing military service which were Ilooked upon as anybody’s
and most castes were supposed to be eligible for any- one of them. But
-at the same time, no caste allowed its members to take any calling which
"Was either degrading, like toddy tapping and brewing, or impure, like
scavenging or curing hides. It was not only the moral restraint and the
social check of noe’s caste-fellows that acted as a restraint on the
-choice of cne’s occupation, but also the restriction put by other castes,
which did not allow members other than those of their own castes to
follow their vocations. One such restrictive regulation in practice was
-concerning the profession of priesthood. The priestly profession was
monopolised by the Brahmins, leaving aside the ministrants of the abori-
.ginal deities, while they were seen plying any trade which suited their
tastes and which was not polluting.*® Thus throughout the 19th century
‘though every caste had its own traditional calling, occasionally its
members did transgress them out of necessity without degrading its
-other members. This elasticity has been the characteristic of Hinduism
throughout the ag%s.

SOCIAL DISABILITIES
Follution

The theory of acira (pollution), is the root of the caste system,
Acara is the complex of rules of personal and social conduct. Thess
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differ from time to time, place to - place and caste to caste, and are-
called Kala @cdrd, tésa acariand Cati acara respectively. The very

purpose of these acaris is to keep the purity of caste intact. Regarding.
dcdrg, Abbe Dubois, a contemporary eye witness observes, *There is no-
doubt that it was for the sake of health and cleanliness in the first-
instance that Hindu law givers inculcated these principles of defilement-
and purification’’.**

The theory of dcara that certain castes transmit pollution by a mere-
touch or by the mere shadow of an untouchable was more intense in the
south thanm in the north. This is mainly because North India was the-
meeting place of various invasions and races. These new forces and
races stirred the still waters of the north Indian society and hence the-
caste system was not intact there. Muslim and other invasions had left.
a deep mark on the social life of the north and considsrable infiltration
of Muslim way of life had taken place. In Bengal, for example the caste-
system suffered changes and its traditional rigours were relaxed. Due to-
forces of circumstances, the caste system yielded to pressures from out--
side and many Brahmins even became non-vegetarians. fn the 19th
century the maximum concentration of British administrative power was-
in Bengal which therefore became the area to be immediately affected by,
the reformist policies of Bentinck and others. Caste and the dharma.
were assailed. The society was at the cross roads. The upper classes..
whose ideas have been liberalised by western education, have given up
many acaras regarding caste. They rarely punished a person who took
prohibited food. Even cases of open violation of traditional rules were-
treated gently.*® In the Tamil country such things did not happen and
hence it had always been the centre of orthodogx Hinduism. So the
theory of Gcara was more intense in the south than in Bengal and other

places of the north.

In the Tamil country, no Hindu of a decent caste would touch a.
pariah, an untouchable. He was forbidden to cross a Brahmin street.-
If he happened to enter a Brahmin street, he would be beaten séverely
by other people. According to acira, a Brahmin should not touch a
pariah. Even the very presence of a pariah wouid defile a Brahmin.
In some places, even their foot prints were deemed to defile the neigh--
bourhood.*?

This doctrine was further elaborated so that certain castes always.
kept a stated distance between themselves and the Brahmins, The
Canars and other lower castes were deemed to pollute a Brahmin if they
.approached the latter within a specific distance.** The pollution of
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-sight was also prevalent and perhaps the most extreme form of pollution,
"Hutton in the census of 1931 recorded that in the district of Tirunelveli
‘there was a class of *‘unseeables-a caste of washermen known as
pardta vappdn’’, who washed the clothes of untouchable castes and
therefore doubly polluting. They had to work between midnight and

-daybreak and were not allowed to come out during the day time because
-the very sight of them was polluting.** :

Even among the lower castes there were certain gradations. A
“washerman or a barber would not touch a pariah though he himself was
“very low in the social scale. These untouchables were denied drawing
‘water from the village wells, for their very presence was deemed to
pollute the place. The untouchables were not allowed to enter the court
‘hall to give evidence. In sub-registry offices the higher caste peons, in
fact christian and muslim peons too, would not take the thumb impres-
-sion of uatouchables though they were obliged to do so. Even a modern
-doctor when feeling the pulse of a Sudra, first wraps up the patient’s
“wrist with a small piece of silk so that he may not be defiled by touching
his skin.*®

Assisting a funeral ceremony also defiled a man. When the
-ceremony was over he should purify himself by taking bath. Even the
news of the death of a relative, though it might happen a hundred miles
-away produced the same effect and every member of his family who
received the news was under pollution.*” There were degrees of
‘poliution. When death occurred some people were under pollution for
16 days, some for 12 days and some were cleansed by a mere bath
depended upon the nearness of relation with the deceased. Similarly
monthly period and after-effects of child-birth rendered woman for the
time being unclean. During the period of pollution she was not allowed
to touch vessels, furniture and even persons. After the period of pollu-
‘tion, she was given a ceremonial bath in order to parify herself. Like-
‘wise on attainment of maturity a girl was segregated for a prescribed
-period. The girl and her relatives would remain under pollution during
‘this period. The period of pollution varied }from caste to caste.
Brahmins observed pollution for 10 days, Malayalis of Salem District for
-a month and Lingayats none at all.**®

The idea of pollution is a vast network of beliefs. Cooked food
pollutes while raw vegetables and milk do not pollute. Regarding food
-there are certain *‘clean castes’’ and ‘‘unclean castes”. A clean caste
is a caste of respectable and non-polluting status from which a Brahmin
readily accepts water. Men of higher castes in the Tamil country neither
accepted water nor dined with the lower castes. Similarly in Bengal
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;also there were certain ‘‘clean castes’” and ‘““unclean castes’’. *Clean
.casies wonld not accept water from ‘‘unciean castes”. The Brahmins
.and some higher caste S§dras like Sat Sadra group and Jalacharaniya
Studras would not accept food or water from the Asprisya-Sudras. Im
the Tamil country, even if a Brahmin happened to give water to a2 lower
caste, he added a few drops of butter-milk to it, so that the main store
.of the water remaining in the vessel at home was deemed to be not
polluted by a part of it being given to a lower caste, He was supposed
4o be given only butter-milk and not water. Butter-milk like milk causes
no pollution. Cotton clothes cause pollution while the medium of silk
resists pollution. The barder who was also a medical man in the village
used to apply a silk hand-kerchief to the fore-arms of the upper class
-patients before feeling their pulses. Even certain vessels were tabooed.
Earthenware was tabooed by all higher castes. Brass and bropze vessels
-were easily polluted but not silveror gold. It looks as if these nice
distinctions come uader “emergency exemptions”” or spad dharma, by
which general rules are made elastic by special exceptions so that social
1ife may not be seriously hampered.

Other disabilities

Every caste had its own quarters in villages. Ina village of the
Ramnad district, the main portion of the village was occupied by the
‘Nayars, shepherds, artisans and others, while the untouchables plied
their trades in a cormer of the village.?® These untouchables were
segregated and made to live on the outskirts of the village. The higher
castes would not touch them and sometimes even their very presence
-was deemed to pollute them. Xa Trichinopoly district the village had
the houses arranged in streets. <The Brahmins, Sadra, and Panchama
.quariers are separate and in the last of these the pallans, pariahans
and chakkiliars live in separate streets.”?® Even in the Madras City the
pallis lived in “‘separate quarters’’, distinctively known as ‘‘Palliteru’*.
In villages certain castes were not allowed free access. A pariah was
not allowed to enter the Brahmin quarters. At the same time the
pariahs did not permit a Brahmin to pass through their sireet; if one
happened to enter their quarters they used to greet him with cow-dung
water.”* ’

Tamil Muslims and Christians too were not an exception to this.
Tt is interesting to note that the different classes of Muslims lived in
different definite localities and had different houses of worship. For
“instance, in Kayalpatnam and other Muslim strongholds (in Tirunelveli
District), the several sub-divisions among them were assigned separate
—10— ’
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streets to live. In Dindigu] and Madura, the Ravuttans (a Section of
Muslims) lived in a separate quarter, far off from other Muslims, with a
mosque of their own,22

Like the Tamil Muslims, Tamil Christians too retain the traditions
of their Hindu fore-fathers. The higher caste Christians had their own
churches and never permitted lower caste Christians to worship in them.
Bishop Heber on enquiry found that the Christians were very particular
about their castes and refused to inter-dine with other caste Christians.
They had separate places in the Chorch and inter-marriage among them
was unthinkable.?? The Public and Revenue Consultations contain
valuable information on caste system among the Christians. In 1834
when the Rev. Schreyvogel wanied 1o eradicate caste system, the Tamil
Christian at Vepery (Madras) petitioned to the Right Hon’ble Governor
in-Council that the Rev. Schreyvogel was unnecessarily and uselessly
interfering with their affairs which they deemed necessary to maintain
purity.** FEven in schools and orphanages the caste Christian children.
refused to eat and sleep in the same dermitory with children of the
Iower castes.®8

Another disability of the lower castes was that they were prescribed
what sort of houses they should build and what material they should
employ in the construction of their houses. Canars were not allowed 1o
build houses above one storey in height.® Bven the houses of the lower
‘castes were called by different names according to the occupant’s castes;
the people of inferior castes were not allowed to refer to their own
homes in more fatiering terms than as dung-heaps.2*

Besides, certain casies were forced to Wse certain garments and to
wear certain orpaments and articles. The wearing of clothes above
waist was a privilege of the higher castes and it was denied for the lower
castes. The lower castes were prohibited to nse gold and silver orna-
ments, umbrellas and even shoes. The untouchables were forbidden to
wear gold ornaments and the women were not allowed to cover the
upper portion of their bodies.*®In 1931 when the untouchables violated.
it, their huts were set on fire, granaries and property were destroyed
and their livestock was looted.2®

1n addition to these resirictions on dress and ornaments, there were
;estrictious even on the language they used. In the Tagjore District,
the lf’a;ai}{.i{s (agricultural serfs) were compelled to call themselves
before their masters at atiyan (your slave) and his food as Kasici of gruel.

_These restrictive measures made these poor untouchables very meek and.
submissive.
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Restrictions on marriage

Most of the castes were further divided into a number of subcastes.
‘These sub-castes endogamous and strictly forbade their members to
marry persons from outside them. For all practical purposes these sub~
castes were real castes.?? Regarding these sub-castes and their functions,
F.J. Richards observes: “It is an essential feature of the Hindu social
that inter-marriage between these petty sub-divisions of each community
organisation is prohibited. In other words, the unit of Hindu society is
the endogamous group, or sub-caste as it may conveniently be called, the
members of which may, except within the prohibited degrees of relation-
ship,freely inter-marry; and the limits of each sub-caste are rigidly fixed
by its jus connubii. The sub-caste itself (i.e. divided a number of smaller
groups, which are governed by the Jaw of exogamy, and which may
convenienily be called clans. The members of aclan are theoritically
descendents in the male line of a common ancestor, and are regarded as
“tavatis; thus a marriage between two members of one clan would be
1ooked on as within the prohibited degrees of relationship and therefore
as incestuous.®r Thus these marriage restrictions made the Hindu
society a closed society and prevented the free intercourse between
members of different castes.

Like the Tamil Hindus, the Tamil Muslims too had certain restrict-
jons regarding their marriage. The Marakkayars (a section among the
Muslims) divided among themselves according to their occupations such
as merchants, blacksmiths, weavers, barbers, etc. These groups were
.endogamous and intermarriage between them was forbidden. Similarly
among the Revurtars there were many territorial sub-divisions like the
Putiyankugian, the Elaiyatkutian, Muciriyar, etc., which were strictly
endogamous,®® Likewise the Tamil Christians too followed their
traditional caste restrictions of their Hindu forefathers. Thus the caste
system, on the whole had divided the society into a number of separate
and non-intermingling cells which to an outsider presented a sad

spectacle.

Changes diurng the 19th centary

The Hindu kings, traditionally upheld the institution of caste with
the Brahmins at the apex of the social hierarcby, With the advent of
the British, the political head of the Hindu society took a different turn.
In the 19th century, the introduction of English education, the rule of
law, the incoming of industrial organisation and the growth of industrial
cities created a commotion which affected the entire Hindu body
Politic,
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Though the British followed the policy of non-intervention in social
and religious affairs, this did not protect the integrity of the fundamental.
Hindu institution, caste. The establishment of British courts the
introduction of a uniform criminal law, removed from the purview of
caste council many matters like assault, adultery, rape and the like and
they were taken before the British courts for decision. As a result, the
caste councils lost their former importance.

The enactment of many civil laws slowly set aside the authority of’
caste. The Charter Act of 1833 and the Caste Disabilities Removal Act
of 1850 disturbed the integrity of caste. The charter Act of 1833 specifi-
cally provided that no Indian should be debarred from holding any office
by reason only of his religion, place of birth, descent, or colour. The-
Board of Directors followed this up with a dispatch pointing cut that it
meant that in future there should be “no governing caste’’in British India
and thatIndians were to be admitted to places of trust as freely dnd fully
as regard to the due discharge of the functions attached to them would
allow. In other words, capacity and not caste was to be the criterion of”
eligibility for administrative offices. This was the major attack on caste .
Likewise the caste Disabilities Removal Act of 1850 also affected the
integrity of caste. It has radically altered the dharmasastra applicable
in the Court. It laid down that any law or usuage which inflicted for
feiture of rights or property, or which might be held to affect any rightt
of inheritance, by reason of anyone being deptived of caste shouid no
be enforceable in the Courts of law in British India. This Act was
intended to protect converts either to Christianity or Islam from forfeit--
ing rights in consequence of change of creed.

legal disability being attached to those w
conversion.®®

It prevented any civil or

. ho lost their caste on
This had secured the equality of civil rights. These
enactments slowly but steadily undermined the integrity of the caste
system.

The growth of industrial cities and towns in the 19th century also ‘
caused the caste system to break up. The rise of hotels, restaurants,and
"che exigencies of office work forced city people to set aside their old
ideas <.)f purity. This enabled certain heterodox habits and practices to
creep in. The use of Biscuits, artificial ice, Soda water and other aerated.
drinks had been accepted without question. Tinned food was not on a.
prohibited list. Caste rules were quietly ignored by patients who took.

medlcme‘s mixed by muslim and christian compounders; some even took.
beef tea if prescribed by a physician. v
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This adoption of wasternism is shall-mark of all nations whick are.
currently (and in the recent past have been) emerging into nationhood i in,

But in the case of India the difference is,

two conflicting value systems are juxtaposed: the private lives of the-
people being guided by one and their public life by another; the 1atter is
eroding the former ia all superficial areas of social life; the former is
resisting the latter in the basic thoughts and actions of the people in.

their personal and family contexts.®*
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Sanskritic Influence on Tamil Metrics
A. Pitchai

Introduction

Sanskrit which is enriched with Vedic and Classical literatures of”
high merit comparable to Tamil classics, has excerted greater influence
over most of the Iadian languages and literatures. Tamil too is not an
exception to its influence. Tamil grammar as well as Tamil poetics has
undergone changes due to ifs jmpact. This paper tries to trace the-
impact of Sanskrit prosody on Tamil versification.

Two Schools of thought

There exists a difference of opinions with regard to the influence of”
Sanskrit prosody on Tamil prosody. T. P. Meenakshisundaranar (1574 ;.
322) has noted Sanskritic influence over Tamil versification and points-
out that Sanskrit p'rosody also studied in Comparision with the prosody
of Tamil. T. Virabadra Mudaliyar (1939: 4), Rajamanickam Pilla¥
(1939-37 : 374) and N. V. Krishna Warriar (1977 :11, 156) recognize
Sanskritic influence. Contrary to this, S. Subramanjan (1977 : 192-193,
447) opines that the influence of Sanskrit could not penctrate the main
structure for a long period from the age of Tolkappiyam to the presen®
-day and in no way Sanskrit Prosody is found mingled within the litera-.
tures of Tamil nor js dealt within the structure of Tamil Poetry at~
least in the earlier period. According to his opinion, the prosody of
Tamil is pure in its nature. As a difference of opinions is found among:
Tamil scholars, this paper aims at finding out whether the Tamil prosody’
was subjected to Sanskritic influence or not.

Reference of Sanskrit and Prakrit Works

As a result of language contact and social acculturisation of Tamil’
with Sanskrit scholars received royal patronage from the Pallava period
and works of Sanskrit prosody were studied to apply for Tamil prosody..
A bost of Sanskrit and Prakrit prosodial treatises are referred to in the
commentaries of Yapparuikalam (1973 : 486, 523) and Yapparuakalak-
karikai. Pinkalam, Mapingalam,jeyadavam, Nanacariayam, Candrakogic--
captam, Mayutiricigtam and Mgtakatiricagtam are some of the works in
Sanskrit on prosodies. References to thesejworks implied that Sanskrit
works on prosody were well known to medieval Tamil scholars who tried.
to explain Tamil prosody from the standpoint of Sanskrit prosody. Such
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scholars were called ‘vatanilvali tamijaciriyar” (Tamil scholars who

“follow Sanskrit tradition) by the commentator of Yzpparuskalam (1973 :
-48).

-Borrowing of Sanskrit terms

Tamil prosodists have borrowed some metrical terms for which
"Tamil has already equivalents. For instance, Tolkappiyar employs the
‘word *‘mattirai’* (T. N. 310, 311) for alavu, *‘aciriyam’® (T. N. : 321, 331
-etc.) for akaval, “cgytiram’* for (T. N : 426)pdkkiyal or atakkiyal.

Similarly, Kakkaipitiniyar who belongs to the Sanskrit school of
“Tamil meztrics, translates talal into “‘bapdum’* (K. N.; 20) ocai into
“‘cantam’’ (K°N.: 55) murapinto “.rapam*’, (K.N. : 35) atiinto “patam*
(K.N. : 82). In addition to these, when she codifies and defines a new
rhyme (Chain rhyme) which is not found in Tolkappivam, she derives g
-compound word “‘antati’’ (K. N. : 43) from Sanskrit lexicals. Both the
native words and the equivalent borrowed terms have existed side by
-side, but few Sanskrit words dominated the usage at the expense of
native words. Such are mattirai, acriyam, euritakam, cantam, antati etc.
However, words like bandam, patam, rapam and so on have not rooted

“well in Tamil prosody because of the concepts of these elements which
-are peculiar to Tamil.

Ympact of Sanskrit metrical theory
.Syllable

Syllabification of Sanskrit fundamentally differs from that of Tami)
even if both Sanskrit and Tamil metres belong to the quantitative
ametrical system, the basics which is the durational differences of short
and long vowels. Tamil metrical syllable is more morphemic. rather
than phonemic or syllabic in the sense that a combination of two shorts
or of one short and one long with or without consonants may constitute
a metric syllable named nirai whereas short and long vowels are distinc-
tively separate syllables in Sanskrit. But in Tamil either vowels are
included under nér syllable.

Keeping Sanskrit syllablism in mind, Kakkaipatiniyar has reduced
fourfold syllabification of Tolkappiyar into two fold classification by
leaving nérpu and niraipu and calls néracai as taniyacai (K. N.: 5, 10,
monosyllable) and niraiyacai as “‘ipaiyacai’’ (K.N. 5, 6, 7, 10, bisyllable)
Pugtamigtiranar who adopted Sanskrit models to explain Tamil grammar
-and poetics has also included the concept of Sanskrit syllabification,
(V. N.130) buthe never tries to incorporate and to equate both the
distinct system. However, due to the influence of Sanskrit prosody
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wherein generally letters themselves form syllables, he has enumerated
letter as a constituent of metrical syllable (V. N.:{05). Besides, he
disregards talai which is a unique element of Tamil versification. As
Sanskrit metrics does not deal with tualai and pavirams do not require
talai restrictions, Puttamittirapir would” have omitted in his description,

Following Sanskrit prosody which explaing that each vowel is a unit
and a syllable, dvinayanar classified Tolkdppiyars fourfold division in
terms of units (Y. V. :1973:47). According to him mér has one unit,
nirai two units, nérpu three units and niraipu four urits. The same
explanation has also bzen found in [lamp@rapar’s commentary on
Ceyyuliyal (T.P: 1974 422). But, such a classification does not hold
good because nérpu has only two units and niraipu three units. Hence,
A. C. Chettiyar remarks that this sort of categorization is unreasonable
(1977 : 16). :

Sanskrit and Prakrit prosodists employ a system of prosodic notation
to symbolize short vowel (lagn) as A and long vowel (guru) as U. A
similar attempt has been made by a medival metrician name Mayecuray
to donote fourfold classifiction of metrical syllables (Y. V.:1973:48).
He uses rr, ... 5 and @ symbols for ner, nirai, nérpu and niraipu respecti-
vely, but no metricist followed his notations. On the other hand,
Amitaczkarar (Y. K.N : 7) and Puttamittiranar (V. N. :106) have formu-
lated “foot schemes’, (cir vaypatukal) such as téma, pulima etc, to illu-
strate rhythmic or metrical structurc of a line or verse. In this connec-
tion mantion must be made about R. Srinivasaraghavachary Siromani
who has attempted to symbolize nér as nirai as U and also describes
foot sshemss in terms of thess symbols (1957 :117).

Foot

There is no adaptation regarding foot theory. However, in pa¢tiyal
works, we can find the introduction of astrology into prosody, thus,
resulting classification of feet in terms of Curiyakanam, Cantirakapam etc.
(1970 :25-30). Such a kind of naming feet is seen in Kannada and Telugu
prosodial treatises and it seems to be an impact of Sanskrit prosody.

Line
In Tamil, a line is decided by the number of feet it containes while
in Sanskrit number of letters in a line and fixed quantity of matrain a
foot is taken into account to differentiate lines or metres. At the outset,
‘Tolkappiyar divides lines in terms of feet from bimeter(irucirati) to
‘heptameter (eluciragi) and then, he takes tetra meter (#@rcirati) alone to
~11—
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subdivide into five kinds (T. N. : 334-348). In the secondary classifica~
tion of lines based on number of letters would have been influenced by
Sanskritic metrics may be proved with the following evidential explana-
tions.

Tolkappiyar prescribes the range of 4 to 6 letters for kuralagi, a
range of 7 to 9 letters for ecinfayi, arange of 11 to 14 for ala;a_;i.and
range of {8 to 20 letters for kalinetilati. Five varieties ate éxclusively
for tetrameoter which is common to aciriyappa, veppa and kalippa.
Though falai is 2 unique element of Tamil prosody, Tolkappiyar does not
include it as one of the constituents of meter (T. N. : 310) but he gives
some references about few kinds of ta lai. AsTolkippiyar excludes talai
which has no equivalent in Sanskrit meter, he tries to differentiate
aciriyam, vepp3 and kalippad by alloting a particualar quantity of letters
to each metre. Accordingly, veppa has cintati and alavati; kalippa has
the last two varietics of tetrameter. If we say that the purpose of divi-
ding tetrameter on ths basis of letter to differentiate three metres
(verses), he fails to do so because lines having, 13 and 14 letters are
common to three metres (verses) and we could not differentiate by letters
alone. talaiis needed to make distinction among ther. If Talkappiyar
has attempted to classify three metres on the basis of the nature of
talais, his secondary classification would be an indigineous one, In this
regard, the concept of kagialaiyasi which literally means ¢¢prescriptive
line’’ deserves mention here. Undoubtedly, this concept is foreign to
Tamil.

Foot and linkage (talai) are very important components of Tamil
metres. Aciriyappa and vasicippa are considered to be the earliest and
oldest metres of Tamils by Kamil Zve lebil (1973 : 120)s These two
metres can be differntiated by feet alone. There is no necessity of
couating letters because gciriyam may be composed of tetra metres and
exceptionally, of trimeter, pentameter, hexam eter and heptameter while
vanci, generally, employs bimeter and rarely trimeter. Hence primary
classification based on letters seems to be an influence of sSanskrit
prosody.

Rhymes

Tamil Prosodists conventionally include rhymes (totoika]) as a part
of meirics while Sanskrit metricsits consider rhymes as ornamental
devices and hence speak of under rhetorics. Such a classification would
haveinitiated Puttamittirangr to enlist muragtogai (oxymorm)in rhetories
(V. N.:171). The commentator of Yapparuikalakkarikai says that Sans-
krit anuprasa is nothing but valietukai in Tamil (Y. K-:P. 191). N.V.
Krishna Warriar states that Saaskrit yati which means initial rthyme of
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similar sound is also called vagi ot vali in Telugu prosody (1977 : 319).
Puttamittiranir enumerates anu letrers in detail (V. N.:108) and also

some anonymous sutras quotated in Yapparuskalam also illustrates any
letters.

Imitation of stanzaic forms

As already said. &ciriyam and vaici metres are copsidered as the
earliest metres when compared to vegps and kalipps which are stanzaic
in pature. According to Tolkappiyar, the former set do not have sub-
classification whereas veppi is divided into two, viz., kuyuvegpattu and
netavenpd¢tu and kalippa into four, viz, ottajicai koccakam, uratkali
and kaliveppatiu, All these verselets except kalivegpattu are so stanzaic
that Tolkippiyar elaborately illustrates the constituents of each verselet,

While explaining, Tolkappiyar uses such Sanskrit words as argkam,
curitakam and ampotarankam. T.P.Meenakshisundaranar points out
that ‘argkam’” a Sanskrit word derived from raga is now pronounced as
jragam (1965 :176). Thereis a change in the use of prohetic vowel,
arfgam meaning <‘a tune’’ is a part of verselet of kalippa and it consists
of nirai syllables with two short vowels. Similarly, curitakam is conclu~
ding part of kalipps. T.P. Meenakshisundaranar derives the word
curitakam from svariga which means ¢nalital”’ or *failing tone’’ and he
explains that in Sanskxit, svarita is one of the three pitch accents (1974
268-270). It is significant to note that as the word curitakam suggests
the meaning of *‘descending rhythm-’, it has been aptly used to denote:
the poetic closure of kalippa. Ampstarankam too is a part of kalippa
and it signals a combination of t wo Sanskrit words. The stanzaic nature
of kali verse represents Sanskrit influence on Tamil metres.

Tolkippiyar mentions only two kinds of vepps, viz,, couplet form
(kuruveppattu) and sonnet form (nctuveppatju). But in Post Sapgam
works, we have a good deal of ethical literature in veppa metre. AccOI~
ding to N. V. Krishna Warriar, triplet and quartain forms in veppa meire
are new to Tamil prosody (1977:156). These two form would have
been composed on the models of Gayatri and Anustuyph metres belong,
ing to vedic period. veppa metre is mostly employed for sublime themes
.or ethical themes because aof its Quatrain structure and purity to remind
Vedic hymas.

During medievel periods and also upto the beginning of 20th century
pavipams (auxillary metres) have been used in the place of pas
(principal metres). The classification of pavigams does not have a coli-

sistent basic crieteria. There is.no relation between particular pa and
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pavigam. As a pavipam does not share commonness of pa and peculia=
rity of a category (say, talicai), three fold classification of pavipams
needs revision. In pavipam, we could not include all the verses which
can not be included under pas. Hence, threefold classification should
be expanded so as to inctude all the forms. XKiakkaipatipiyar and follo~
wers of her school made this defective classification. Where did she get
this sort of division? It seems that the threefold classification might be
an influence of Sanskrit. Sanskr it viruttam is classified into three viz.,
sama vritta, artta vritta and visama vir uttam (Y. V. : 1973 : 486-487).
On the model of classification of Sanskrit viruttam, the medieval metri-
cians, particularly Kikkaip patiniyar attempted to classify pavipams.
Though both the classifications do not have one to one correspondence
and coincide each other, three fold classification might be the basic for
Kakkaipatiniyar who is said to bea Sanskritic Tamil scholar. She enume-
rates viruttam being the first category and turai and ta]icai as the res-
pective next categories  The last two words were taken from kalippa
and thematics.

In bhakti literatures, We find viruttam ard Tantakam which are
classical sanskrit metres. Being quatrain in structure, Tamil viruttam
resembles Sanskrit, sloka. There is a difference of views in the deriva-
tion of viruttam. N. Krishna Warrier (1977-1]) and others opine that
it might have been derived from the Sanskrit word vrtta, Coversely,
S. V. Subramanian assigns 2 root « «viruniu®’ (one of the eight vanappus)
to viruttam. Though his deriv ation is convincing, it is not acceptable
because of the following reasons : (1) Kakkaipatiniysr who is a metri
cian belonging to the Sanskrit school of Tamil prosody uses the viruttam
1o classify pavipams; In the previous explanations, itis shown how
Kakkaipatiniyar uses Sanskrit terms and describes on the basis of Sans-
krit metrical theory. (2) viruttam originally means kattalaikkalittugai’”
which is a ¢prescriptive’® or ‘strict’’ metre representing Sanskrit
influence. For instance, tiruvirattam of Appar g ud Nammajvar are
composed katrajaikkalitturai. Taking this reasons into consideration,

it can be safely concluded that the word ‘‘vituttem® would have been
derived from the Sanskrit word “eyptta’:

As seen in the derivation of viruttam, controversial issues regarding
t'he orgin of viruttam are found among Tamil Scholars. Commentators
like peraciyar (T. P : 1975 : 340 - 341) are of opinion that viruttam can
be traced back to the integral parts of kal ippa, particularly, A.C.
Chettiyar and T. P. Meenakshisundaranar think of the s ame source, but
Devaneyappavanar states that it might have originated from “magdila
yg.‘;ppu" as regard toin Tolkappiyam. Whatever may be the origin of
viruttam metre, there seems to be some sort of imitation in composing
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virnttam on the model of Sanskrit slokas during the bhakti period. That
is why Puttamittiragar follows the classificatory system of sanskrit.
chapdas elaborately in his prosedial treatise.

E. N. Tanikachala Mudaliyar (1939 : 9) says that various types.
viruttams are clearly and unmistakably imitation of Sansarit virvttams.
T. Virabadra Mudaliyar (1939 : 4) divides viruttams into two class : (1)-
viruttams that are peculiar to Tamil (2) viruttams that are common to-
Tamil and Sanskrit. Eventhough the so called viruttams which are
based on feet, are said to be indigineous metres viruttams that are
composed on the basis of letters such as katta}aikkalippa, kattalaik--
kalittupai, chanda kalitturai and viruttum that are composed on the
basis of matras of fixed quantity in a foot such as chanda viruttams, are
certainly influenced by akshara chandas and matra chandas of Sanskrit.
Following sanskrit prosody T. Virabadra Mudalivar explains those-
viruttams that are common to Tamil and Sanskrit names such as.
totakam, Sragvini, malini, mattakokila, utsaha vanamayura, Savagats.
and so on to classify those metres.

The word Tantakam which is dealt with in Pattiyal works as genre
(P. P. N.:195) bas been borrowed from Sanskrit Tantaka. In malaya~-
iam and Sanskrit, it is referred to as a metre. Though Puttamittiragar
explains that Tagtakam consists of four lines having 27 Ietters or more:
in each line, it has been strictly followed in Tamil Tzptakams. Kurup-
tiptakam and nejuptingakam of Tirumankaiyalvar differed only in the-
number of feet they contain. The former consists of 6 feet and latter is
composed of 8 feet. As Apparis known as Taptakavégtar (king of’
Tsntakams), he would have introduced it into Tamil. Singaravelan (1975:
73) considers that in no way Tamil Taptakam is in relation with Sanskrit
Tsntakam. Hence, only word was borrowed to name a new metre which:
was formed due to the influence of Sanskrit metre.

Conclasion

From the foregoing discussions, we can infer that Sanskrit prosody
has influenced Tamil metrical system 1o some extent. If we observe the-
influence of Sanskrit from a historical point of view, we will ind that
the degree of influence has become more and more. Malayalam,
Kannada and Telugu were so influenccd by Sanskrit that they followed
Sanskrit prosodic approach to analyse their verses. Eventhough Tamik
prosodists did not adopt metrical theory as such, they analysed Tamil
verses bearing Sanskrit presody in mind. Sanskrit prosody influenced
Tolkappiyar school of thought resulting in another school of thought
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‘led by Kakkaippatiniyar. The infleence of Sanskrit metrics is
measurable and it can not be ignored when we study either the
historical development of Tamil prosody or the comparative study of
Dravidian metres. In short, Sanskrit prosody had acted as a positive
.catalyst to the change and development of Tamil metres.

Abbreviations

K. N - Kakkaipatiniyam Nizpa (Sutra)
P.P.N. ... Panniru pattiyal Nirpa

T.N. ... Tolkappiyam Niirpa

T. P. ..« Tolkappiyam porujatikaram

V. N. « Viracoliyam Nirpa

Y. V. .o Yapparunkala virutti

Y.N.N. ... Yapparunkalakkarigai Nagpa
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Tmt. Grace Selvaraj, Asst. Prof. of Tam il, Department of Tamil,.
Madras Christian College, Tambaram.

Dr. R. Ilavarasu, Asst. Prof. of Tamil, 12, Vaithiyarama St.,
Thiagarayanagar, Madras-600 017. o

Dr. Indira Peterson, C/o. Dr. R. Viswanathan, 1/206, ‘Shlv Mahal,.

Sion Road (East), Bombay-400 022.

Miss. Indra Manuel, Research Scholar, Department of Tamil,.
University of Kerala, Kariavattom, Trivandrum-695 581, ,

Thirn. Iravatham Mahadevan, 112, Chamiers Road, Madras --
600 03s.

Dr. K. M. Irulappan, S. A. B. C, Kothanur, Bapgalore-560 077,

Dr. V. R. Jagannathan, Prof. & Incharge of the Regional Centre..
Central [nstitute of Hindi, Hyderabad Centre. 2.2-12/5, Bagh
Amberpet, Hyderabad-500 768
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Mr. James Reynold Daniel, Daniel Compound, Near wate‘r Tank,
Nagercoil-629 (01.

Mr. James T. Rutnam, C/o. Dr. R. K. Seth, 8A/141, WEA, Delhi-
110 005.

Salem. S. Tayalakshmi, 68, IT Main Road, Gandhinagar, Adaiyaruy,
Madras-600 020.

Mrs. Kala Tawker, 217, G. 8. T. Road, Chromepet, Madras -
600 044,

Thiru. K. CYKamaliah, B-194, Eleventh Avenue, Ashoknagar,
Madras-600 083. ’

Mr. L. S. Kandasamy, Head of the Department of Tamil, Tamil-
nadu Agricultural University, Coimbatore-3.

Thiru. Pa. Kasinathan, 9, Sengunthar Mettn Street, Ammapettai,
Salem-3.

Dr. R. Kasirajan, Lecturer in Tamil, I. C. C. & C. E., Madurai
Kamaraj University, Palkalainagar, Madurai-625 02].

Mr. V. Kesavaraj, U. G. C. Research Scholar, Department of
Tamil, University of Kerala, Kariavattom, Trivandrum-695581.

Dr. P. Kothandaraman, 10 - B, B. M. Garden St., Alwarpet,
Madras-600 018.

Dr. N, Kumaraswamy Raja, CAS in Linguistics,

Anpamalai
University, Annamalainagar-608 002.

Thirn. C. Lakshmanan, Tamil Teacher, Singampuneri-524 502.

Mr. -S. D. Lourdu, Asst. Prof. of Tamil, St. Xaviers College,
Palayamkottai, Tirunelveli-2.

Prof. T.V. Mahalingam, 17, 4th Cross Street, Ramakrishpanagar,
Madras-600 028.
Dr. A. A. Manavalan, Lecturer, De

partment of Tamil, University
of Madras, University Annexe, Ma

rina, Madras-600 005.
Mr. R. Manian, Asst. Prof. of Tami
Washermanpet, Madras-600 021,

Dr. T. Manian, Lecturer in Tamil, ‘Institute of Kannada Studies,
Manasagangotri, Mysore-570 006. o

1, Sir Theagaraya College,
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D:. V. T. Manickam, Plot Na. 5022, 141, Al Block, Annanagar,
Madras-600 040.
Dr. Michael Lockwood, Madras Christian College, Tambaram,
Madras-600 059. : .
Thiru V. Murugan, 36, Thiruvaliuvar Nagar, Alandur, Madras ~
600 016.
Thiru. P. L. Muthappan, S. S. B. S. College, Mailam-604 304.
Thirv. R. Muthukumaraswamy, Maraimalai Adigal Nool Nilayam,
261, Linghi Chetty Street, Madras-600 001.
Dr. Muatha Shanmugam, <Madhavi'’, Azhvarnagar, Madurai «
625 017,

Dr. K. Nachimuthu, Department of Tamil, University of Kerala,
Kariavattom-695581, Trivandrum, Kerala.

Thiru K. Nagarajan, 29, Ragavanar Street, Chingleput-€03 001.
Dr. R. K. Nagu, 5, Arunachala Gramani Street, Madras-660 030.
Dr. K. Nambi Arooran, Head of the Department of History,
Institute of Correspondence Course, Madurai-Kamaraj University,
Palkalainagar, Madurai-625 021.

Prof. N. Narasimhan, 18, Veppamaram Street, Velappadi, Vellore
632 001.

Mr. N. Nataraja Pillai, Research Officer, Central Institute of
Indian Languages, Manasagangotri, Mysore-570 006.

Mr. Neela. Padmanaban, Asst, ;Executive Engineer Elec.
‘Neelakant’, 36/1684-1, Kuriyathi Road, Manacaud P. O. Trivan-
drum-695 009,

Selvi. J. Nirmalabai, 26, Thomaiyappan St., Royapettah, Madras~
600 014.

Dr. A. N. Perumal, 17, Rajasethupathipuram Adambakkam,
Madras-600 088.

Dr. K. K. Pillay, Professor of the Institute of Traditional Culture,
University of Madras, Madras-600 005. (EXPIRED)

Mr. Prakasam Albones, Cjo. Mrs. D. EVA, 22, Santhome High
School, Madras-600 004.
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Mr. A. Rajamony, “Arulagam’’ 11/2, Devasahayam Nagercoxl-
629 001.

Mr. K. A. Rajaram, Lecturer, Shanker Bhavan, 15/52, East village,
Tattamangalam, Palghat (Kerala).

Tmt. S. Rajalakshmi, Dspartment of Tamil, Queen Mary’s
College, Madras-600 005.

Thiru. A. Rajendran,2(-A, Orunitheru, Sentharappatti, Salem Dte

Mr. P. Rajendran, Muthuramalmgapuram P. O. Aruppukkottal
Taluk, Ramnad Dt-626 105.

Mr. G. Ramamoorthy, 348, Mowbray’s Road, Royapettah, Madras
14.

Sri. V. Ramamurthy, Sci Bhagirathi,

Plot No. 285, Door No-
82, Indra Nagar, Madras-600 020.

Thiru. A. Ramanathan, Manjakkollai-608 01 .

Mr. Richard-A, FRASCA, 3, 4th Avenue, Indira nagar, Adaiyaru,
Madras-600 020.

Dr. V. Sachidanapthan, Prof. of English, Department of English,

Madurai-Kamaraj University, Palkalainagar, Madurai-625 021.
Thira. N. Sakthivelu, 9/1, Kajamalai Colony, Tiruchirappalli—ZO.
Thiru. P. L. Samy, 69, Colas Colony, Pondicherry-1.

Miss. Sandhya Hariharap, 4 Sheetal Palace Apartments, T. P S.
IV, Ist Road, Bandara, Bombay-40C 050.

Thavathirn Santhalinga Ramasamy Adigal, Principal, T.S. A.
Tamil Kalloori, Perur P. O., Coimbatore-641 010.

Thiru. S. S. Sarma, 54, Nerkuntram Road,Vadapalani, Madras-26+

Selvi. V. Secthalakshmi, 1510, Anna Nagar, Madras-600 040.

Thiru. Kodamudi. S. Shanmugum, [I-B, 1T Avenue

, Indiranagar,
Madras 600 020.

Kavignar. Shanmugam, 2, Balaji. Singh Street, Saidapet, Madras-
600 015.

Mr. Shu Hikosaka, - 512, West First Street, West Avenue,
Thiruvanmiyur Neighbourhood Scheme, Madras-600 041.
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Selvi. S. Sivakami, Research Assistant, International Institute of
Tamil Studies, T. T. T. 1. P. O., Madras-600 113.

Thiru. A. Sivalinganar, Q.1, MIG Flats, (Opp. to Police Quarters),
Raja Aanamalaipuram, Madras-600 028. '

Dr. P. Solvilangum Perumal, Prof. of Tamil, N. M. S.S. V. N.
College, Madurai-19.

Thirn. K. Srinivasamoorthy, M/s. Book Venture, 23, Thanika-
chalam Chetty Road, Madras-600 017.

Dr. N, Subramanian, Retd. Professor of History. 96, N. G, O.
Colony, Madurai-625 019.

Dr. S. V. Subramanian, Plot No. 33, Thirumalainagar Annex,
Perungudi Post, Madras-600 096.

Thiru A. Swaminathan, Asst. Prof. of History, Department of
History, Presidency College, Madras-600 (05. -
Swamy Vikranth, Librarian, Sacred Heart Seminary, Poonamallee,
Madras-600 056.

Mr. M. Swatantiramuthu, H4, Tamilnadu Govt. Servants Housing
Colony, Batrov Road, K. K. Nagar, Madras-600 078.

Selvi. R. Thamizharasi, 1, Nagarchuna Nagar Ist St., Kodam-
bakkam, Madras-600 024.

The Librarian, St. Paul’s Seminary, P. B. No. 36, Tiruchirap-
palli-620 001.

Dr. C. Thirumeni, Prof. of Tamil, National College, Tiruchirap-
palli-620 001.

Dr. K. D. Thirunavukkarasu, 62, Housing Board Colony, Koitur-
puram, Madras-€00 085.

Thiru. S. Thirunavukkarasu, Asst. Professor, S.S.B.S. Tamil
College, Mailam-604304.

Thiru. Uma Shanmugan, Govt. Higher Secondary School, Aahdi-
Madam, Tiruchirappalli-621 801.

Prof. Pa. Valan Arasu, Pathuvai Illam, 1-A, Nellai Nayanar
Stre et, Palayamkottai-627002, Tirunelveli Dt.
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Tmt. T. Vasantha, 10, Perumal Mudaliyar Street, Walajapettai~
632 513.

Mrs. Vasantha Sundaram, B -14,” Kaverinagar, Mayuram-3,
Tanjore Dt.

Tmt. Vasuki, Department of Tamil, Miranda College, New Delhi.
(EXPIRED)

Dr. V. Veerasami, V-2, Nandanam Colony, Madras-600 035.

Mr. P. K. Velayudkam, Asst. Prof. of Tamil, Periyar E. V. R.
College, Tiruchy-20.

Mr. E. Sa. Viswanathan, 38, Ist Avenue, Sastrinagar, Madras-20.

Mr. Viswanath Khaire, Plot No. 2, Belvedere, Bbulabbai Desai
Road, Bombay-400 036.

Mr, D. Yesudass, Asst, Prof of Tamil, Scott Christian College,
Nagercoil.
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Dr. M. Andronov, Festivalnaya Street House No. 27, Flat No. 23,
Mascow-125195, U. 8. S. R.

. Dr. S. Arasaratnam, Professor of History, University of New

England, Armidale, New South Wales, 2351, Australia.

. Mr. David Shulman, Rehov Mishmar Haam 9, Katamon, Jerusa~

lem, Tsrael.

. Dr. A. Dhamotharan, Sudasi Institut, Der Universitat, Heidelberg:

6900-Heidelberg-1, Im Nenenheimer Feld-330, West Germany.

_ Dr. A R. Dhandayutham, Depariment of Indian Studies, Univer-

sity of Malaya, Kuala Lumpur, Malaysia.

. Mr. S. Durai Raja Singam, Heuse Seven, Section - Eleven - Three,.

Petaling Jaya, Malaysia.

_ Dr. Harold F. Schiffman, Department of Asian Languages & Lite~

rature, Gowen Hall, University of Washington DC. 21, Seattle,
Washington-98195-U. S. A.

. Prof. Dr. Heinz Bechert, Seminar Fuer, Indologie Und Buddhism

Uskunde, Hainbundstrasse 21, D-34, Goettingem, Federal Repu..
blic of Germany.

Dr. Kamil V. Zvelebil, Rijksuniversiteit Utrecht, Institute Voor
Osterse talen, Nobelstraat 2B, 3512-EN-Utrecht.

4
Mz, Leif As Plund Stavangergatan 68, 16333, Spanga, Sweden.
Mr. K. Loganatha Muitarayan, Deputy Director, Project In Spire,
School of Educational Swudies, Science University of Malaysia,
Penang, W. Malaysia.

Mr. Moban Rajagopal, 5, Brook Wood Court, Don Mills, Ontario-
M3C 2C1, Canada.

Mz. Natalia Swidzinska, 00-645, Warszawa, UJ, Warynskiego, 3M.
50, Poland.

Prof. Edgar. C. Polome, P. O.Box. 8058, University of Texas
Austin, Texas 78712, U. 8. A.

Dr. S. A. Srinivasan, 2000, Hamburg 13, Rothenbaum Chaussee
62, (Cindisches Seminar), West Germany.
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Dr. P. R. Subramanian, Remigiusstra, 5000 Koeln 41, West
Germany.

TAKANOBU TAKAHASH], 1400-64, Kami Hongo, Matsudo-Shi,
Chiba-Ken (271, Japan).

Mr. R.N. Veerappan, 110, Jalan Bangau, Berkeley Garden,
Kelang, Malaysia,

INSTITUTIONAL MEMBERSHIP (INDJAN)

\

. The Director, Tamil Cultural Centre, Fort St. George, Madras -

600 009.

The Director, Aikiya Alayam, 98 D, Santhome South{Beach Road,
Madras-600 028.

. The Director, Regional Centre, Internat1<na1 School of Dravxdxan

Linguistics, Pondicherry-605 011.

. The Headmaster, Ramakrishna Higher Secondary School, Tirup-

pattur-635601, N. A, Dt.

. The Librarian, SBOA Higher Secondary School, Annanagar

Western Extension, Madras-600 101.

. The Principal, Alagappa College, Karaikudi-3.
. The Principal, N. G. M. College, Pollachi-642 001.
. The Priucipal, The New College, 49, Peters Road, Madras-600 014.

The Principal, Chikkanna Govt Arts College, Tiruppur-2.

The Principal, S. T. Hindu College, Nagerco:l 629 002, Kanya-
kumari Dt.

11. The Principal, Kamarajar College, Tuticorivn-3.

12.

13.

14.

Ramalingar Pani Manram, 6, Poes Garden, Madras-600-086.
The Secretary, Bangalore Tamil Sapgam, 29/1, Annaswamy
Mudaliar Road, Bangalore-560 042. '

State Editor, The Pondicherry Museum, 1; Rue Romain Rolland,
Pondicherry-605 001.
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T. T. T. L. Post, MADRAS - 630 113.

Tamizhar Ataika]

-Dr. K. Bhagavathi Ammal

This book analyses the variousaspects of the customs of the costu~
mes of the Tamils. A Survey is made from Tolkappiyam to 12th

Century A. D.

Price: Rs. 16,-

Tamizhar Kagta Manam

-Thiru K. Nagarajan

This is the first book which claborately deals with the concept of”
mind of the Tamils.

Price: Rs. 9/-

Tamizhaga Nattuppurak Kalaika]

-Dr. A. N. Perumal

This book is a critical study on various folk-arts of Tamilnadu viz..
Karagam, Kavadi etc,

Price: Rs. 10/~

Tamizhar Natte Vijaiyattnka]

_Thiru R. Balasubramanian

This volume gives an account of 126 folk - games of the Tamils. A
list of glossery of games is also found as an appendix at the end of”
this book.

Price: Rs. 14/-

Tamilar Ugavo

-Thire S Namasivayam

This is the study on the ““Food and Dishes of the Tamils’’ contains-
a survey of the source materials that are available in the epigraphy

and literature of Tamil nadu.

Price: Rs. 12/-

. Tamizhar Thorkaruvival

_Thiru. R. Alavandar

“This is a study regarding the skin instruments ‘of the Tamils. It is
based on the collection made from different Tamil literary works.
1t also gives ample descriptions about the various instruments of

this kiod.
Price: Rs. 1¢/-
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7. Koova Nool

10

-Dr. S. V. Subramanian

This is the fourth manuscript which has been critically edited and
published by the Iastitute. It deals with the ancient Tamils know-
ledge about well-divining and its various aspects.

Price: Rs. 7/-
Manai Nool
-Thiru P. Subramaniam

One of the rare manuscripts in Tamil about the traditional methads
and beliefs on the construction of Houses has been published for the -

first time.

Price: Rs. 15/-
Pirabandhat Thirattn
=Dr. Annie Thomas

This is the fifth manuscript, which has been critically edited and

published by the Institute. The work deals with the prabandhas in
general.

Price: Rs. 16/-

Tantivanap Puranam
-Dr. V. Veerasami

This book has been edited and published with explanatory notes
and a detailed critical introduction to Thalapuranam with special
reference to Tantivanap Puranam.

Price: Rs. 15/-

11, Ticonkkurukoor Tirnvengatanathan Pijlait Tamizh

12-

~Selvi. S. Sivakami

This book contains explanatory notes for 70 boems with a critical
introduction to ‘Pillait tamil’ - genre of 96 Prabhandas.

Price: Rs. 7.50

Cigna Makipap Kuuva Natakam
-Dr. A. N. Perumal

This is the first book published by the Institute from the manus-

cripts. The Manuscripts in palm - leaves entitled Cinna Makipan
Kuluva Natakam have been edited and pablished by the Institute.
Price: Rs. §/-
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Papa Vita Tata
-Selvi R. Nirmaladeyi

This )work has been edited and published with explanatory notes and
a critical introduction to Tutu-one of the 96 prabandhas. All
available works on Tutu Literature are listed in this book.

Price: Rs. 6/-

Karuvirar Pala Tiratto

-Selvi R. Nirmaladevi )

This is the 8th Manuscript published by the Institute, This work
which deals with the Siddha Vaithyam has been edited with expla-
natory notes,

Price: Rs, 12/-

Cuvadi Iyal-Payirchi Kaiysdu

Thiru. M. K. Raman

This is the Hand book on Tamil Manuscriptology.

Price: Rs. 6/-

Tolkappiyam Cirappup Payiram

Prof. A. Sivalinganar

This volume contains the explanatory potes given by various com
mentators viz. Ilampuranar, Naccinarkkiniyar, Sivagnana Munivar
Arasan Shanmuganar to the Cirappuppayiram of Tolkappiyam.
Price: Rs. 10/-

Tolkappiyam-Ezhattadhikaram-Noon Marapu

-Prof. A. Sivalinganar

Thijs is the second volume in the ¢-Variorum Edition of Tolkappi-
yam’’.

Price: Rs. 9/-

Tolkappiyam-Ezhuttadhikaram-Mozhimarapa

‘-Prof. A. Sivalinganar

This is an anthology of commentarles, ancient and modern on the
second chapter of the Eluttatikaram (orthography) of Tolkappiyam.
The learned editor has spared no pains tocollect a number of coma
mentaries and to provide glosses for the important terms and con-
cepts.

Price: Rs. 9/-

Tolkappiyam-Ezhuttadhikaram-Pirappiyal

-Prof. A. Sivalinganar

This is the 5Sth volume in the “Variorum Edition of Tolkappiyam’*
Price: Rs. 8/-

—_1T
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Tolkappiyam-Ezhuttadhikaram-Punariyal

-Prof A. Sivalinganar

This is the 6th volume in the ‘“Variorum Editon of Tolkappiyam’’.
Price: Rs, 10/-

Tolkappiyam- Poruladhikaram-Marapiyal

-Dr. X. Bhagavathi Amma(

This is the 4th volume in the *“Variorum Edition of Tolkappiyam®'.
Price: Rs. 10/-

Tolkappiyam-Ezhuttadhikaram-Tokaimarapn

-Prof. A. Sivalinganar

This is the 7th volume in the *Variorum Edition of Tolkappiyam™.
Price: Rs. 8-

Tami[ Ilakkiyakkojkai (Tamil Literary Theories) Vol. 3

-Dr.S. V. Subramanian

-Dr. A. 4. Maravalan

This is a compilation of Ten research papers in Tamil on Tamil Lite-
rary Theories by 10 different scholars.

Price: Rs, 8/-

Tami] Ilakkiyakko]kai - Vol. 4

=Dr. S. V. Subramanian

-Dr. A. N. Perumal

This volume in Tamil contains twelve research papers on Tamil
Literary Theories of Madieval and Modern periods by 12 scholars.

Price: Rs. 10/-

Tami] Ilakkiyakkojkai - Vol. 5
«Dr. 8. V. Subramanian
~Dr. Annie Thomas

This volume is a collection of 13 research papers on Tamil Literary
Theories.

Pricc Rs. 12/-

Tami} Nlakkiyakkojkai - Vol. 6

-Dr. S. V. Subramanian

-Dr. N. Ghadigachalam

A collection of eleven leetures by the Tamil scholars of renown
on the theory of various genres in Tamil literature are included in

this book. This is the sixth volume of ‘the series on *Literary
Theories in Tamil® of this Institute.

Price: Rs. 16/-
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Tami] Iakkiyakkolkai - Vol. 7

~Dr. 8. V. Subramanian

-Dr. R. Vijayalakshmi

A collection of 10 lectures by the Tamil scholars of renown on the
theory of various genres in Tamil literature are included in this
book. This is the seventh volume of the series on *Literary Theories
in Tamil® of this Institute.

Price: Rs. 15/-

Tamilil Vitu Kataika] (Riddles in Tamil)

-Dr. §. V. Subramanian

This coliection of riddles has been published with an elaborate
research study on epigrams, riddles etc. in the world languages, the
significant place they occupy in folklore and also in our ancient
clsssics, the literary and colloquial garments they wear, etc. In all
about 2500 such riddles are given with their answers sepazately and
also in exbaustive alphabetical index at the end.

Price: Rs. 12/-

Egpatil Tami(

.Dr. S. V. Subramanian

-Dr. R. Vijayalakshmi

This book contains 35 articles regarding Tamil studies in 1980 all
over the world.

Ptice: Rs. 45/-

Atiyarkku Nallar Uraittizap

-Dr. S. V. Subramanian

The volume brings to light the encyclopaedic knowledge of an erudite
scholar and commentator of Cilappatikaram Atiyarkku-nallar on a
wide variety of subjects like grammar, local usage of place and
time, dance, drama and dream theories of ancient Tamils.

Price: Rs. 12/-

Ulakat Tamizh Ezhuttalar Yar-Evar?

.pr. S V. Subramanian

_Dr. N. Ghadigachalam

A Bibliography of 14438 Tamil writers all over the world. It con-
tains all particulars about the writer and his works.

Price Rs. 6/-

Tamil writers Directory

.Dr. S. V. Subramanian
_vr. N. Ghadigachalom

This book is an English editior and contains bibliography of 1417
Tamil Writers all over the world, It consists all particulars about
the writer and his works.too.

Price: Rs. J0
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33. Tamil Research through Journals

34.

35.

36.

37

-Dr. A. A. Manavalan

The treatment of the subject falls into four divisions, Bibliography,
Annotated Bibliography Author Index and Title Index........,,.The
volume indicates the extents to which journals can be made use of
in research in subject such as religion, philosophy and literature.
Price: Rs. 7. 50

Dr. MU. VA.

~Dr. S. V. Subramanian

~Dr. A. 4. Manavalan

This volume is a fitting token for the nobfe services of such a tower-
ing personality Dr. Mu. Va, (Fhe man and his letters) has been
studied with a research fervour by profound scholars in this volume
ceereeneees ThiS volume contains 21 articles all jn English of which,
the Jast is an annotated bibliography of MU. VA’s works that has
83 entries, arranged under 22 heads with index and also a chrono~
logical list ........ ’
Price: Rs. 20/~

Dissertations on Tamilology

~Dr. Annie Thomas )

This bibliography is divided into three sections viz: Grammer and
Linguistics, Literature and other studies comprises as many disser-
tations submitted to various Indian and Foreiga Universities for the °
Post-Graduate and Research Degrees with Title, Language, Author,
Degree for which subamitted, year, University, pages, content, publi.
cations are classed alphabetically.

price Rs. 10/-

Tiru Murugan

~Dr. Kamil V. Zvelebil )

A collection of six lectures delivered by Dr. Kamil V. Zve}ebﬂ of the
colt of Murugan in Tamil Nadu published in this form. He has
interpreted some of the baffling problems in the religious history of
South Indfa in the light of mythology. A camparative study on

Skandapurana with Kantapurapam deserves special mention here.
Price: Rs. 5/-

Epigraphical Evidences for Tamil Studies
~Dr. A, Velu Pillai

This book brings to light the importance of epigraphical materials
for Tamil Studies. Tt deals with the origin and development of
Tamil Palacography, the influence of Tamil Brahmi Script in- South-
East Asian countries, the commdnness and the caltural coatace
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between Tamil Nadu and Sri Lanka, the impact of Buddhism and
Jainism on the Tamils and the history of Tamil and Language in a
scholarly manner.

Price: Rs. 10/-

A Study of Perunkatai

-Dr.(Mrs.) R. Vi jayalakshmy

The story of Udayana has been portrayed in the Tamil epic Perun-
katai. Dr. R. Vijayalakshmi has made an exhaustive study of Perua-
katai in the light of modern historical .and literary criticism in her

book.
Price: Rs, 12/-

Tamil Drama

-Dr. A. N. Perumal

¢Tamil Drama’ is the historical survey about the origin and devleop-
ment of drama in Tamil. '

Price: Rs. 20/-

Language & Grammar (Heritage of the Tamils)

-Dr. S. V. Subramanian

-Dr. K. M. Irulappan

This volume brings to light the Language and Grammatical Heritages
of the Tamils through 44 Research Articles which were presented in
the Seminar conducted by the Institute.

Price: Rs. 22/-

Cultural Heritage of the Tamils

-Dr.S. V. Subramanian

-Dr. V. Veerasami

A collection contains 21 essays, Scholars of the various faculties in
Tamilnadu contributed learned articles to throw light upon the
Cultural Heritage of the Tamils.

Price: Rs. 20/-

Literary Heritage of the Tamils

.Dr. S. V. Subramanian

-Dr. N. Ghadigachalam
This volume brings to light the {Literary Heritage of the Tamils

through 47 research articles which were presented in the seminar
conducted by the Institute.

Price: Rs. 50/-

Papers on Tamil Studies

_Dr. S. V. Subramanian

~Thiru. V. Murugan

This volume is a collection of 21 research articles on Tamilology.
Price: Rs. 15/-
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