








FROM STRANGE HANDS

[ Al ol Pa e oo any

! good, clean food economically

. At Home or . cooked. there is no better way
Abroad they can : than possessing a

Fpesien oy RUKMANI
s | - +COOKER

l JAINAS MAY NOT EAT |

without Sny the best and most widely
i i used cooking arrangement in
i Scruples of caste India, suitable for all Indian
or religion. i needs. Cooks rice and curry

for 2to 8 persons in an hour.
Prices Rs. 18, 22, 27, and 33,
Free on request : Carriage Extra,
Highly wecommended by all users.
Buy a Rukmam today and be for ever Happy.

RUKMANI COOKER COMPANY,

19 (J) West Church Street, Royapuram, Madras.
(M, P. Coy.)
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TALISMANS AND GHARMS

For those People to Avoid all Sorts of Mi :
isfortunes d
enter the Gates of Successful Life. ik

oo oo o

For Suecess in Spivitual and Religious Life {
For Honour, Riches, Learning a.ng. Greatness = l(; g g
For Health, Physical Strength, &e. : ! 708 0
Hor power of Eloquence, Speeches, &c. ; TEERIE)
Hor success in any Undertaking or Litigation, &c, » 10 0NE0
For success in Sport, Racing, Cards, Games of chance. &e. I A
For success in Trade, and Business S0F 01 (0]
For Men’s Love lo women )
For Women’s Love to men. 10 0 0
Hor Love of Opposite Sex, atiractive power > { T80
ﬁ:or Agricultural Prosperity, Farming, Good Crops, ete. 7 8
For success in Mining, Plumbago, &e. 100 0
For success in gemming . 225 0
Rabbi Solomon’s Special Talisman for every Success 15 0
Specially valued and worn by every cuccessful Hebraw, 2nd guality il (o)
e 1st quality 80 0
Hxtensive life reading One, 150
Do Two 25 0
Do Three 30 0
Do or mora (per Reading) 10 0

Always the full amount should be remitted in advance. No. Vo.P.F.
Note— A Money Order or indian G. C. Notes will bring the

Talisman to your door- D. A. RAM DUTH.
: Astrologer,
No. 30 & 55, (J.G) Cheku Street, .
COLOMBO. (CEYLON).

WEEKLY WINDING WATCHES

THESE WATCHES ARE HIGHLY
REMARKABLE = FOR THEIR
MERIT AND WORKMANSHIP,
FITTED IN HEAVY SILVER CASE,
dll} LEVER MOVEMENT, JEWELLED

IN 7 HOLES MEDIUM SIZE, ENA-
/ MELLED CUT DIAL, CORRECT
TIME KEEPER.

Silver, Open face, engine turned case s 141 0 0: each.
,» Hunting S SRR 7R 0
Nickle, Open face, polished case S 000, 2
No. 1 Nickle round wristlet Watch ... i B B %
No. 2 Gold gilt case gilt dial s o~ sl OROB NG
No. 3 Rolled gold case 5 years guarantee  ees s 0 R0 o
No. 5 Nickle Octagon or Square Wrist Watch Sasi GRURID) 5
No. 6 Same as above, but gold gilt case aas e 050, 5
No. 7 Pure Rolled gold case 5 years guarantee e 080 A

Catalogues will be sent freely on application. :
: THE UNIVERSAL WATCH Co.,
] No. 47. 48, Ramakoti Building, Rattan Bazaar Road,
h { PARK TOWN P. O. MADRAS.
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Dr. G. B’s Medicated Snuff.

Registered

A sovereign remedy for
Neuralgia, Scrofula, "Nasal
Catarrh, Headache, Tooth-
ache and such other kindred

= ailments.
\ .‘." ) -

ALY )=  Try a bottle and be now

CUESS 0 E=90 0 C—— 010 ) 0 ) RSB 00 €0

Sole Manufacturers :—

GURU BASAVA & Co., Ltd,

Snuff Manufacturing Specialists,

Post Box No. 510, Park Town, MADRAS.
Tele: ** MEDICATED”

Telephone No 1272.

[L=1%]

S. C. Nagichettiar,

Managing Director.

WONDERFUL FORETELLING.

Remedies for Evil Planets.

0EDVOE

State time and date of birth or time of writing for all
cases.
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ﬂ ‘Trade Mark Price Rs. 4/" a bottle.
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| to 4 questions—Re. 1 ; Full annual life reading—Rs, 2 :
Fortnightly predictions for whole life Rs, 150 ; Navagraha
avacha—Rs. 2-4-0. To fulfil all intensions Special Kavacha
will be prepared. If you fail still after wearing this Kavacha
money will be returned. In some cases money can be

paid after success under certain conditions, This Kavacha
costs Rs. 10 to 50

Apply to -—S. VENKATESA SASTRIGAL,
Proprieior,
Sarada Astrological Bureau,

Manjaputhur Virtgur P. O.
j Via TIRUKOILUR, S.I.Ry., S. A. Dt.
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"A SELECTION IN OUR S=is

Special rate for this month only !

THE
MODERN

REGULATOR

One of our best office
clocks recently imported.

The only Office wall Clock, which is unequalled in the clock

world Made in - wall-nut superior case and with perfect

mechanism. Gives you correct time and guaranteed for 5 years.
Write now

PRICE Rs. 5 only.

22.Ct. ROLLED GOLD WRIST WATCHES

This is a very new style watch fitted with high grade
; Swiss mechanism. Glass crystal lined,
figures Arabic or Roman, Its design and
finish will satisfy the most critical tes.
And an appearance equal fo sovereign
gold, very charming fo look at and perfect
time-keeper. Guaranteed for 5 years,
Rs. 12/8.
18-Carat Rolled gold wrist watch, Rs. 7.
American ¢ Big Ben”’ Clock with repeater and alarm

Rs. 10-8-0. :
Baby Timepiece with hour and half hour strike Rs, 7.
Raby Timepiece with hour and half hour strike and

alarm Rs. 8. Guaranteed for three years.
(verman Alarm Timepiece, Rs. 3.
Negro Alarm Timepiece, Rs. 5.

A Double Bell alarm Timepiece, Rs. 6.
World-famed ¢ LUXOR ” Timepiece, Rs. 2/8.
“ Emden ”? Fountain Pen, 14-Carat Rolied Gold Nib.
Rs. 2/8.

Write o:—V. S. WATCH Co., Post Box 105, MADRAS.
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BOOKS BUBLISHED
BY THE

| Devendra Printing and Publishing

Co., Ltd., Madras.

1. Sravana Belgola.—A very interesting and usefu]
book giving a detailed account of, (]) The village of
Sravana Belgola, (2) Gommateswara, (3) The Tradition
regarding the visit to Sravana Belgola of Bhadrabahu and
Chandragupta, (4) The date of the consecration of the
Image, (5) The temples on Chandragiri, (6) The temples
on Vindhyagiri, (7) The temples in the village, and (8)
The temples in the adjacent villages. This book contains
3 halftone plates. Price As. 8,

2. A Comprative Study of the Indian Science
of Thought from the Jaina Standpoint.—by Hari-
satya Bhattacharyya, M. A., B,L. "An excellent book
comparing the Jaina Science of Thought with those of the
Sankhya, the Mimansaka, the Yoga, the Nyaya, the
Vaiseshika, the Vedanta, the Bauddha and the Charvaka
schools, The views of the eminent Philosophers and
Psychologists of ancient and modern Europe are also
discussed, Price Re. 1.

3. Divinity in Jainism.—by Harisatya Bhatta-
charyya, M.A., B.L.—This has been a long-felt want as a
corrective against the gross idea that Jainism is atheism.
This book on the Jaina conception of God is indispensable
for the library of every Jaina. Price As, 8.

Copies can be had from
THE MANAGER,

The Jaina Gazette,
G. T. MADRAS.
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If one Eill is Faken two hours just before supper, restores manly
power and gives vigour to the system. If taken for 3 days, positively
removes Spermatorrhoea. If taken two bottles continuously, sure to
remove lmpotency. '

ONE PHIAL OF 20 PILLS Re. 2. (V.P. Charges Extra.)
ARYA VAIDYASRAMAM,

13 (H), Bairagimatam St., Madras.
TESTIMONIAL.
; Hon. Col. .D. Dawespelly, Bart, B.A, M.D., LL. D., Ph. D..
B.M S., Principal, Eclectric Medical College Madras, writes:—" Beej
Bund * which I tried to several of my patients has given utmost satis-
faction in completely eradicating all symptoms of impoteney, and other U
allied sexual disorders.” -

— 08 Cmmy 0 p ) 0§ e 0

=000€

=30 = 0 OV e 1 e 2 00 =0 2

A boon to sufferers from Gonorrhea, Magically stops burning and
pricking sensation and discharges of all nature in 94 hours. Complete
cure in a week. Also a kingly specific for Ladies, suffering from

N =

Lucorrahea and menstrual disorders.

Per Phial Rs. 2, V.P. Charges Extra.

| ANANDA KUTEERAM, Post Box No. 246, MADRAS.
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& It is very good indeed that you always like to
& be practical in all your things. Naturally, you will

o
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* desire to know of a practical way to the Region of
Bliss and Immortality, It is easy to tread a Practi- EJE

it

cal Path.

But where is it and what is it ? Look into the
pages of “The Practical Path > by Mr. C. R. Jain
and you will find in them the exact description of
the Path.

-

Price Rs. Two only.
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THE MANAGER,
The Jaina Gazette,
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The Jaina Gazette.
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If you pray for all, all pray for you.
—Richard Rolle.

JAINA LOGIC
OR

LOGIC SIMPLIFIED
BY
Champat Rai Jain, Bar-at-Law, Vidya Varidhi.
OGIC with the Jainas is an astonishingly simple process, and
can be understood in an incredibly short time by any one
able to understand simple speech. The basis of inference is a
rule, the logical law or relationship that exists amongst certain
objects. This will become quite clear by distinguishing between
valid and invalid deduction.

There are three kinds of deductions, namely,

(1) where the conclusion is grounded upon some universal
rule which does not admit of a sinzle exception, e.g., no smoke
without fire

(2) where itis not grounded upon any such rule, e.g., the
statement that x will live a hundred years ; and

(3) where it is reached in defiance of an invariable rule, e.g.,
the smoke in the kitchen is due to lime.

O these three kinds of conclusions, the first is always valid,
and therefore logical, the second is pure speculation—a kind of
random shot which may or may not hit the mark—with a strong
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probability —for missing fire, and the third is false reasoning. The
logical rule, then, is that valid deduction is only possible where
there is a fixed, unalterable rule which does not admit of even one
exception. Hence, the only thing one has to do to determine the
logical validity of a statement, whether made by oneself or by
another, is to find out if it be supported by a fixed unalterable
rule or not, If the statement is grounded upon such a rule, its
validity is beyond dispute, and it must be declared to be logically
correct. In any other case, it is either an instance of pure
conjecture or of perverse reasoning.

This is the logical rule, and this is all that one need know to
be able to hold one’s own against the sharpest wits in discussion
‘or argumentation. This is the natural method ; it is certainly the
one employed by all thinking beings unconsciously in adjust-
ing the cetails of the daily routine of life. We may call it
instinctive logic if we like; it is quite independent of tortuous
technicalities and confusing formulas, and rests simply upon the
knowledge of a fixed relationship between certain connected
objects, the one of which is never known to, and may not, occur
without the other, in nature. Hence, the conclusion is not the
outcome of a process of comparison, or of deliberation in any
other way : it simply flows the moment the attention is directed to
find out the other term of the relationship on cognizance being
taken of the one. Memory, rather than deliberation would, thus,
seem to be the principal factor in practical logic, though the
particular memory that is sought out is not associated with the
mark (the object that is logically connected with another object,
e. g., smcke is the mark of fire) along lines of similarity or con-
tiguity, but of logicality,—if I may be permitted to say so.

This is what is known as Svarthinumana (deduclion at one's
own instance) in the Jaina Logic, and it is to be distinguished from
the Pararthinumana (deduction at the instance of another) which
involves mental dzliberation to a certain extent. But the principle
of inference lor both these types of deduction is the same as
which is a very simple thing. It must not,
that ]ama Logic begms and ends with the
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Jaina Logicians: have placed the science of deduction on the
pinnacle of perfection, as will be evident to any one who will read
such masterly works as the Pramaya Kamala Martand, that
have been composed on the subject. These are intended for
those who wish to make a scientific study of the subject, are
replete with techmical terms and exhaustive elaborations, ‘and
require the closest attention to be studied.

Pramana-naya-tattvalckalamkara
OF
Sri Vadideva Swuri.

Translated by Harisatya Bhattacharya, M.A., B.L.
(Continued from page 215 of Vol. XXI, No. 7).
Sutra, 46,
The contents of each preceding Naya are fuller and fuller and
those of each succeeding one are more and more limited:
Commentary.
This is explained below.
Sutra, 47,

The contents of the Non-distinguished which has within its
scope the Existents as well as the Non-existents are fuller than
those of the Generic which reveals only the Existents.

Commentary.

The Non-distinguished is the most abstract standpoint. Its
subject-matter is shared by all substances conceivable, existents
and non-existents. Hence its scope is wider than that of the
Generic which deals with the general propertics of the existents
only.

] Sutra, 48. G

The contents of the Generic which has within its view all
the Existents are fuller than those of the Practical which reveals
only some modes of the Existents, :

- Commenlarg. !

The Practical standpoint considers some modes of the
Existent ; hence its objects are not many. The Generic standpoint;

\ 7
(O,
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on the contrary, has within its scope all the modes of the Existent.
Accordingly, its scope is wider than that of the Practical.

Sutra, 49.

The scope of the Practical which has for its objects the things
of the past, the present and the future is not smaller than that of
the Straight Expression which considers the things of the present
only.

Commentary.

The Straight Expression has a smaller range because it deals
with the things of the present time only. The Practical on the
other hand, considers the things of all times and has consequently
a wider range.

Sutra, 50.

The Verbal signifies different objects in accordance with the
difference in tense etc.; but the Straight Expression indicates the
opposite ; hence its scope is wider.

Commenlary.

The Verbal standpoint points to different objects in accordance
with the difference in tense etc. ; hence the range of its objects is
small. The Straight Expression, on the contrary, indicates the
self-same thing inspite of there being differences in tense etc :
accordingly it has a wider range.

Sutra, 51.

The scope of the Subtle which tends to attach a different
meaning to each of the synonyms is smaller than that of the Verbal
which does a different thing,

Commentary.

The Verbal standpoint holds that synonyms are synonyms
inspite of their differences in derivation etc.; hence its scope is
wider than that of the Subtle which gives a different meaning to
each of the synonymous terms in accordance with its etymology.-

Sutra, 52,

The Such-like indicates different meanings in accordance with

the difference in functioning. The Subtle signifies the sense of

words in a different way and its contents are accordingly fuller
than those of the former.
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: Commentary.

The Such-like standpoint indicates different meanings accord-
ing as the function varies; henceits contents are insignificant. The
Subtle, on the other hand, maintains the identity of significance
inspite of there being a difference in functioning; hence its scope
is wider,

Sutra, 53.

A Naya-proposition also, in its applicationto the object, follows
. the law of the Sevenfold Predication, through affirmation and
negation.

Commentary,

Pramana considers the object in iis totality ;: Naya, in its
particular aspect and part. Otherwise, there is no difference bet-
ween Pramana and Naya. Hence Naya like Pramana, makes
seven forms of statement regarding its object ; and each of these
statements begins with ‘Syat’ i.e., ‘in some respects’s

Sutra. 54.

Its Fruit also is to be determined in the same way as that of
the Pramana.

Commentary.

Like that of the Pramana, the Invariable Fruit of the Naya is
the destruction of ignorance, so far as the particular aspect of a
thing is concerned. As regards its Relative Fruit, Naya also like
the Pramana generates a spirit for appropriation or a spirit for
renunciation or a spirit of indifference, so far as the particular
aspect of the object is concerned. Lastly, as discussed in Sutra, 6
of the Chapter Sixth, the Naya and its Fruit are to be considered
both as separate from and identical with each other.

\\



THE OCCULT POWER OF WILL

Its Modern Re-discovery,
BY
L. Hodgkinson.

I sat in a large London drawing room not long ago. There was a

delicate scent of flowers in the air, and the distant traffic
sounded muffled, subdued, like the bourdon of a huge bee murmur-
ing itself to sleep. The little gilt chairs were set in close ranks, and
in the dim lamplight rows of faces turned with a sort of tense ex-
pectancy towards the man who was addressing them--a man with
inly-lit eyes—who pointed to strange diagrams of massed colours
pinned on a screen beside him.

His subject was one branch of what is called psychism—the
aura or ray that surrounds the human body, and his tone of
reticent conviction, swayed the assemblage until they looked half
doubtfully, halt expectantly upon each other for the new ray—the
new star in the East, heralding the knowledge of powers unknown.

There is no doubt a deep and wide-spread interest in these
possibilities, Though the air about them . is dark, there is a stir-
ring in it—a thinning of the darkness as if dawn were at hand.

Psychism is gathering in its thousands. Its gospel is that there
are powers of mind and body as yet scarcely used ; wireless tele-
graphy outspeeding Marconi ; power to will and to take; to unite
one mind in speechless communion with another; to heal by subtle
influences : to build up character by suggestion—in one word to
weld mind and body into one strength for all purposes desired and
desirable.

This is a great hope.

As for the aura—that is falling rapidly within the domain of
exact knowledge. Dr. Kilner, late X-ray specialist of St. Thomas’s
Hospital, has invented chemical screens whereby anyone may see
it who takes the trouble to follow his instructions. He has also
published a remarkably interesting medical book on the subject
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(“ The Human Atmosphere ") and now uses his observations daily
for purposes of diagnosis, since he finds extraordinary differences
in this radiant generation, varying with the states of health.

A very engrossing aspect of the questions raised by psychism
is this—How far were our ancestors and the early world justified
in beliefs that the 17th and 18th centuries dismissed contemptu-
ously as deluded superstitions? As knowledge advances, we
grow humbler. We become aware that the people did not walk in
a wholly gross darkness until the middle of the 19th century, and
that even in remoter ages there were probably gleams of truth and
light. In traversing the ages humanity may have dropped as well
as picked up some treasures. The wisdom of the Egyptians might
teach us something were it available.

Now in all times known to us we have the belief in the occult.
Let us dismiss the arsociation of magic from that word and take it
merely as the super-normal. In the old Testament we get the rods
of the wise men at the Court of Pharach becoming horribly alive
and crawling snake-like upon the throne, to be devoured by the
more potent rod of Aaron. We have the Nile, the life of Egypt,
flowing with blood, and later a horror of great darkness. We have
the sun standing still, and the moon pausing over the Valley of
Ajalon ; and the Voltarian spirit, or, later, the crass materialism of
the Huxleyan attitude of mind says—* These things could never
have been seen. They entirely invalidate these ancient records
which are valuable otherwise from the historical and ethnological
points of view. They belonged to an age in which the value of
evidence was not understood."’

Things can of course be dismissed in this’ superior way, but
where the mind of man is concerned we must go cautiously, for
_the influence of the mind on what is called matter is only begin-
ning to be guessed.

Suppose these things never did happen, yet suppose they
were actually seen to happen? Suppose a compelling will casts
its glamour on other eyes and stamps the picture envisaged by
itself indelibly upon the brain ?

A man known to rae, whose truth and honour I have no

reason to doubt, told me that he and many with him saw a naked
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Hindoo stand a lotah of water at a distance from himself on the
deck of a ship, beckon the water until it rose snake-like in the
vessel and flowed towards him. He raised an arresting finger and
it stopped : beckoned again and it flowed on to his feet. [ believe
that story, but [ do not believe that the water transgressed the law
of gravity. I think it was seen, but did not happen.

I have collected another story—also Indian —of a man who
saw an Indian boy sittine composedly on the ground before a
verandah, whilst the rest of the party—all but this man—saw him
standing unsupported in the air several feet above their heads.
Again [ believe they saw it.  Yet this is not in the least more
wonderful than that the rods of the Magicians (so-called) should
be swallowed up by that of Aaron.

A doctor told me that he had seen a boy assured that a
common lead pencil was a red-hot poker. The shrinking flesh
was touched with that veiv uninteresting point, but in due time
there was a blister. The brain had obeyed its master and all the
nerve centres had telegraphed the danger signal of fire, and what
we call the material had responded.

[ might multiply these stories indefinitely, and they abound
to-day. But what is the interest of them? Just this; that behind
them all lies power, undisciplined, almost as unrecognised as
electricity was a hundred years ago, but tapped at times con-
sciously or unconsciously as the case may be and sweeping what
we have thought the real and tangible beforeit like a featherin
a gale.

What is Mind? We should not answer glibly now—" No
Matter ! What is Matter ? We could notsay “ Never Mind,""
we do not know. It has all to be unravelled. We are really
beginning to know enough to assure us that we know almost
nothing.

Let us take one of the beliefs that may well seem in spite of
its Biblical sanction to embody the densest ignorance and super-
stition—namely the belief in witchcraft—the belief that human
beings could develop a malignant power that made them toa
certain extent a controlling force in the affairs of others. It can
scarcely now seem madness to suggest that the same force which
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(ompelled the mind and flesh of a boy to believe in a burning
power in a lead pencil, might suggest to a love-sick girl that she
was wasting away like the wax image of herself set before a flame
and stabbed in heart and brain with needles. Nay it is conceivable
that the making of this image, moulded and shaped with hatred,
might have power to concentrate the evil will of its maker on the
object it represented; and if thought really be a thing, if intense
will can work in the external werld, it may, when the rules of the
game are known, be as conceivable that sane people can be
affected in body and mind by the determination of others as
that a hand can raise a chair from one place and set it down in
another.

I say * some people.” for it seems clear that others have their
defences and appear to be impregnable. Certain it is, however,
that Doctor Anna Kingsford believed to the end of her days
that she had by focussed will-power slain Claud Bernard, the
vivisector, who for reason of his cruelties was abhorrent in her
eyes.

It is very difficult to admit that a universally held belief has
no basis of truth, however over-laid with error. [t may be that it
is of the utmost practical importance for us to re-discover the
power and limits of the human will. Its misdirection may bring
upon us calamities which have never been traced to their rightful
source. Its right employment might lift the Race to heights
undreamed of.

There are also many subtle influences at work in human inter-
communion. What is the chill aura that envelopes us in the
society of people of whom we know nothing, but that every nerve
of us cries ' Beware! " ? What is the reason that with some
people—worthy enough—our natures can put forth no bud, no
blossom? We shrink into our fortress of individuality. While
with others—still no reason given |—we expand into completeness,
and bask in the sunshine. Itis no answer to say we like or do
not like them. There is some deep —probably physical cause at
work—some vibrations that jar, something that troubles the air,
some hostility of cells and elements that will not be appeased, or,

32
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on the other hand, some mutual fusion that brings to birth satisfac-
tion, rest, happiness,

The secret of all personal magnetism, of loveitself, lies hidden
probably in these mysterious mental and physical impulses which
seem now so blind and inexplicable. It is probably all Law
working with absolute certitude in its own domain.

But think of the power that compels a man to see with your
eyes and think with your thought! It cannot be dismissed as
hypnotism (which is wonderful in its own way.) The hypnotic
trance is otherwise induced. You, so to speak, stun and over-
power yout prey, body and mind, and use him like a dead thing
for your ends. Butin the other case you take his living reason
captive. He sees and is convinced.

This is a power so dangerous that | contend that it should be
investigated and understood that we may know its laws and the
line of defence. We had better realize that the human mind is not
the impenetrable mystery we once believed it to be. I have seen
instances of thought-reading, and of what is called Psychometry,
so wonderful that there could be no reasonable doubt that
the one mind was reading the secrets of the other like a printed
book.

The point is not whether all this is objectionable or the reverse
—but whether it is true, and if it is true how we shall adjust it to
the conditions of life.

What I plead for then is scientific investigation of these matters, -
If there is even a grain of truth in them they are not mere drawing
room amusements but mighty physical and mental facts at work.
Whether there is any distinction between the two only research
can show. It may be that there is no dividing line at all between
what we call spirit and matter—that they are one and the same—
sometimes permeable, sometimes impermeable in obedience to
laws of which we do not know the alphabet.

But to wield great forces in ignorance of their scope, is only
worthy of children, and to neglect facts because they do not square
with our Pre-conceived ideas is the mental attitude of savages.

Let usface the situation that Psychism (as apart from spiritual-
jsm) is attracting many of the best and keenest minds of the
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present day. No one can deny that there is much f} :
deception, but it has never been safe to shut the eyes to truth
because of the admixture of falsehood. Attitude, one way or
another, is absolutely necessary in a case of this kind. For quite

certainly the situation must be faced sooner or later. (7 fie Herald
the Golden Age Vol. XV1.)

- IMV
N

JAINISM IN QUESTIONS AND
ANSWERS.

(Continued from page 225 of the last issue.)

39. Q. What is the natural characteristic of Jiva or Soul ?
4. The natural characteristic of Jivais Upayoga or Conscious-

ness.

40. Q. Explain Upayoga ?

A. Upayoga or Consciousness is the expression of the acti-
vity of the soul through Jnana and Darsana, knowledge and per-
ception. Knowledge-consciousness is of eight kinds relating to the
five kinds of right knowledge and three kinds of wrong knowledge.
Perception-consciousness is of four kinds relating to the four kinds
of Darsana (Perception) Chaksu, Achaksu, Avadhi and Kevala. i.c.
ocular, non-ocular, clairvoyant and perfect.

4]. Q. How many kinds of Jivas are there ? And what are
their distinguishing characteristics ?

A. They are of two kinds, Samsari Jivas and Mukta Jivas.
The Samsari Jivas or worldly souls are those that live in the 3
worlds, as celestial beings, human, sub-human and hellish beings
influenced by the eight kinds of Karmas. The Mukta jivas or
liberated souls are those that are'freed from all Karmas, who possess
eight infinite qualities and who reside at the top of the Universe.

42. Q. How many kinds of worldly souls are there ?

A. Worldly souls are of two kinds.—thcse who have mind
and those who have no mind. Again the worldly souls are of two
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kinds from another point of view. That is they are either (rasa
mobile or sthavara immobile.

43. Q. Mention the divisions of the Sthavara jivas ?

A, The sthavara jivas are of: 5 kinds :—earth-bodied, water-
bodied, fire-bodied, air-bodied and vegetable-bodied. All these
jivas have only one sense e.g., sense of touch.

44. Q. What are the Trasa jivas?

A. All jivas who have two senses or more are 7 rasa jivas.

45. Q. How many senses are there ?

A. There are five senses, viz., the skin, the tongue, the nose
the eye and the ear.

46. Q. Distinguish between Dravyendriya and Bhavendriya ?

A. Dravyendriya refers to the sense-organ whereas Bha-
vendriya refers to the sense-faculty.

47, Q. What are the functions of the five senses ?

A. With the aid of the skin we experience the eight kinds of
touch, viz., hot, cold, rough, smooth, soft, hard, light and heavy.
With the tongue we taste thefive kinds of taste viz., pungent, acid,
bitter, sweet, astringent. The nose finds out the smell of things,
odorous or malodorous. [t is with the eyes that we see the five
kinds of colours, black, blue, yellow, red and white. The ear
hears sounds.

48, Q. Give some examples of organisms having two, three,
four and five senses ?

A. Sea-snail, cowrie-shell fish, conch-shell fish, and earth-
worms have only two senses, touch and taste. The louce, the bug,
the scorpion and the ant have three senses, touch, taste and smell.
The fly, the bee, the beetle and the butterfly are some insects
which have the senses of touch, taste, smell and sight. Celestial
beings, men, hellish beings and higher animals and some birds of
the air have all the five senses.



A CHAPTER IN THE EARLY HISTORY
OF JAINISM,

BHAY KUMAR, a son of King Srenika by his queen Nanda
plays an important part in the early history of Mahavira's
Church. He was a man of noble character and fervent piety,
When he heard the Blessed Lord, he asked his father’s permission
to enter the Order, but failing to obtain it, he took the vows of a
layman. He is said to have brought to Jainism a Greek (?) prince
named Ardraka whose adventurous life is full of romantic interest.
Afterwards, with the King's permission, Abhaya and his mother
entered the Order.

King Srenika was deposed and imprisoned by his * unnatural’
son Konika.* Some writers accuse Konika of parricide. The
Jaina writers affirm that being once rebuked severely by his
mother, Chellana, for his unfilial conduct, Konika filled with

# Konika was succeeded by Udayan, the founder of Pataliputra. The
latter dying childless, the people raised Nanda (a barber by caste) to the throne.
The Ninth Nanda was murdered by Chanakya who placed Chandragupta on the
throne. The Nanda dynasty reigned 155 years. Chandragupta was succeeded
by his son Bindusara who in his turn was succeeded by his son Asoka whose
religion before his conversion to Buddhism was Jainism according to Edward
Thomas. Asoka's son being blind, he was succeeded by his grand-son
Samprati who was later on converted to Jainism by Suhastin. The grand-~
father and grand-son have done for their respective faiths what Constantine
has done for Christianity. Samprati sent Jaina missionaries - to Kabul,
Khurasan and Southern India. The Mauryan dynasty reigned 108 years.
Pushpamitra, then, reigned thirty years, Balmitra and Bhanumitra reigned one
after another altogether 60 years.  After this Nabhvahan reigned for forty years
and was succeeded by Gardhabhilli King of Ujjain. The latter carried off a
sister of Kalikacharya a Jaina monk digciple of Gunakar Suri, (a Jaina
patriarch) son of the Raja of Dharavas. Upon this, the wronged brother went
to the Shakas (Scythians) and persuaded them to attack the abductor and thus
recovered his sister. [n the 13th yem: of Gardhabhilli’s reign, the Kingdom
fell into the hands of Scythians who held it for four years, when they were
expelled by Vikrama, the well-known King of Ujjain. (Chiefly from Jaina
Pattavalis. See also Jaina Tatwadarsh by Muni Atma Ramji p. 568.)



254 THE JAINA GAZETTE

remorse, took an iron club in hand and went towards the prison.
When the royal prisoner saw him coming towards him, he took
poison to avoid, as he thought, a painful death by the club. What-
ever the truth in this assertion made by the Jaina writers, there is
no doubt that the treatment which Konika accorded to the royal
prisoner was thoroughly barbarous and this fact makes us hesitate
to give credence to their statement about Srenika’s death.
* Konika gave him a hundred lashes every forenoon and a hundred
every afternoon and ordered that he should have nothing to eat
or drink. Then Queen Chellana concealed beans in her hair and
with great difficulty took them in for him to eat: Chandrahasa also
managed to take some drink,............ Owing to the strength given
him by this he was able to endure the whippings” t Konika
changed his seat of government from Rajgriha to Champa. In the
early part of his reign, he professed to be a follower of Lord Maha-
vira, but as a matter of fact he cared little for religion. Growing
suspicious of his brothers Hala and Vihala, he began to persecute
them. They fled from Champa one night and took refuge with
their maternal grand-father Chetaka, who held his court in Vaisali,
the capital of Videha.

Konika asked Chetaka to surrender the princes to him but he
sternly refused to betray the refugees into the hands of the blood-
thirsty tyrant. Thereupon a terrible war ensued between the
grandfatherand the grandson in which the latter was victorious.
The noble Chetaka died in the battle. Hala and Vihala, sought
refuge with Lord Mahavira which was readily given. They were
admitted into the Order. Konika annexed Videha to his kingdom.
The detestable conduct of ‘the patricide at last alienated the
sympathies of Mahavira's followers from him. This circumstance
led him to patronize Buddha. His so called conversion to
Buddhism took place eight years before the death of Buddha.

When the Blessed Lord visited Kundagrama He was
received with most joyful greetings by Nandivardhan, Jamali,
Pryadarshna and many others. They all came to hear the
discourse of the Lord. Nandivardhan took the vows of a layman

t Katha-Koca translated into English by Mr. Tawney, M.A., C.LE.
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while Jamali and his wife Praydarshna entered the O:der. Besides
these there were other numerous converts.

Jamali was a man of considerable intellectual powers and
was deeply interested in metapbysical questions. After a few year's
training under the Blessed Teacher, he was sent with a small party
of monks to preach the Gospel of universal love and brotherhood
in other places. While he was engaged in his missionary work at
Savasti, he fellill. His illness took a very severe turn. When
lying in this precarious state, his mind revolted against the strict
discipline introduced by the Lord in the Order ; a few metaphysical
doubts also began to tormert him. When recovered, he set up
as a new teacher and began to preach his own doctrines. Out of
the monks of the party a few sided with him but the majority
remained faithful to Lord Mahavira. Pryadarshna who also shared
in Jamali's views espoused his cause. Later on, however, she
again paid her allegiance to Mahavira. This religious movement
did not gain much strength as it died with the death of its mover.
At the time of this first Schism in the church, Lord Mahavira was
56 years of age.

The Blessed Lord was always a friend and protector of the
weak. He never failed to use His influence in the cause of the
weak and the afflicated. Many men and women betrayed and
tyrannized over by those whom they loved and trusted found
consolation in His love. We have seen how Hala and Vihala
found peace in His bosom and now we will see how a woman
wrecked in the troubled waters of life found a haven of peace in
His Order. Mrigavati, the favourite queen of Shatanik, the ruler of
Kausambi was a highly gifted and virtuous lady noted for her
matchless beauty. Chandapradyot, King of Ujjain with the object
of taking possession of her person by force attacked Kausambi and
laid seige to it. The news of the attack proved fatal to the poor
husband. He died leaving a minor son. Mrigavati, however, did
not lose her presence of mind. She at once opened negotiations
with Chandapradyot ; while it was proceeding, she managed to
reach Lord Mahavira who was at that time preaching in the vicinity
of Kausambi and took refuge with Him. Chandapradyot chanced
to come there to pay his reverence to the Lord. When the Blessed
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One had finished His discourse, and the congregation was about
to break up, Mrigavati suddenly stood up and addressing herself to
the royal visitor, said “ By your leave, Sir, | want to enter the
Order and leave my son and state to your care.” This speech
came upon him like a thunder bolt from a clear sky, but he knew
that he was sitting in the august presence of the Lord. He
accepted the lady's proposal and promised that he would take
every care of her son and kingdom. Mrigavati was ordained as a
member of the Order and was placed under Princess Chandana,
the head of the female section of the Order.

USe b

THE BLOODLESS SPORTSMAN.
By Sam Walter Foss,

I go a-gunning, but take no gun ;

I fish without a pole;

And I bag good game and catch such fish

As suits a sportsman’s soul ;

For the chiefest game that the forest holds
And the best fish of the brooks

Are never brought down by a rifleshot,

And are never caught with a hook.

I bob for fish by the forest brook,

I hunt for game in the trees,

For bigger birds than wing the air,

Or fish that swim the seas.

A rodless Walton of the brooks,

A bloodless sportsman I ;

[ hunt for the thoughts that throng the woods,
The dreams that haunt the sky.

The woods are made for the hunters,

The brooks for the fishers of song :

To the hunters who hunt for the gunless game
The streams and the woods belong.
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There are thoughts that mean from the soul of the pine,

And thoughts in a flower bell curled ;

Andf;}rle thoughts that are blown with the scent of the
n.

Are as new and as old as the world,

So, away ! for the hunt in the fern-scented wood

Till the going down of the sun;

There is plenty of game still left in the woods

For the hunter who has no gun.

So, away ;: for the fich by the moss-bordered brook

That flows through the velvety sod ;

There are plenty of fish still left in the streams

For the angler who has no rod.

THE ATTRIBUTES OF SOUL.

Mr. Manilal Vadilal of Bombay sends us the following
question.

“ How and why does the soul, whose attributes or gunas are
unlimited knowledge, limitless power and infinite bliss, suffer from
jgnorance, bondage and miseries 9 Why did it embrace ignorance ?
Why did it hug bondage ? And why did it exchange infinite bliss

for eternal miseries 7"
ANSWER.

It is true that the Soul has the attributes of unlimited knowledge,
limitless power and infinite bliss. But these qualities are not
manifest in the worldly soul because of the overwhelming influence
of the Karmic matter associated withit. Till the soul will be freed
from all Karmic matter which hide the infinite knowledge {Ananta

nana), infinite power (Ananta Veerya) and infinite bliss (Ananta
Sukha), it will have to suffer from ignorasnce, bondage and miseries.
" Ignorance and bondage are the results of Karmas. [t is Karma
that prevents the Soul from enjoying infinite bliss and makes it
suffer miseries. Jainism does not accept the doctrine of Eternal
Misery. Even in the case of Abhavya Jivas (Souls who are
incapable of attaining Liberation) the miseries of worldly life are

33 c
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intervened with occasions of happiness. But in the case of Bhavya
Jivas (Souls who are capable of attaining Liberation) all miseries
come to an end when the four ghati Karmas (obstructive
Karmas) are destroyed. There was no time when any pure
and infinite-bliss-enjoying Soul became impure and subject to
misery. Every Soul that we {ind in-this world is from eternity
associated with Karma as gold is found mixed up with earth etc.,
in its ore stage. When once the Soul attains purity, perfection,
infinite knowledge, perception, power and bliss it never loses them.
It continues to exist as a pure and perfect Soul for ever.

Editor.

WHC WAS GUMTA RAJ?

IN an article on “ The South Canara Jains* by H, B.in * The

Times of India Illustrated” Weekly'* May 10, 1925, the writer
refers to the three great Jain Images at Sravana Belgola, Karkal
and Venur in objectionable terms. He calls them ‘giants ® and
¢ terrific objects.” We are led to infer that the writer has either not
seen the Images or that his soul is too materialistic to be
influenced by the sublime spiritual influence that emanates from
the peaceful and contemplative face of Gommatesvara. The
Image is said to have created such a holy impression in the mind
of the fierce iconoclast that he was compelled to throw away his
axe and bow down before the image in mute reverence. People
say and they feel that all their cares and fears melt away the
moment they stand before any one of these images. But the
experience of our writer seems to be the reverse.

« The names Gumta Raj, Gommata Raj and Gommatesvara
all mean the same thing King of Gommata or the Lord of
Gommata. Gommata was another name for Chamundaraya who
censecrated the image of Bahubali at Sravana Belgola. Since Sri
Bahubali was specially worshipped by him, he called the image
after him. The other two images at Karkal and Venur also
represent Sri Bzhubali and so they are also called after the
name of Gommata. Sri Bahubali was not the first Tirthankara
as the writer wrongly thinks. He was the son of the first Tirthan-
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kara. H. B. remarks * the name Bahubali leads us away from
Jainism altogether.”” Why so? The name is quite familiar to
every Jaina, and is given to many a Jaina boy in South India, Has
the writer read the history portion of the Jaina Literature? Sri
Bahubali was the first man to attain Liberation (Nirvana) in this
Avasarpini cycle of time and hence these images are erected ‘in
his memory.

A SURVEY OF SOCIE7Y.
BY
Hem Chandra Rai, M.A., MR.A.S.,, (Lond.), F.REE.S.

THE potential power of our community is enormous in so far as
it possesses intellectual vigour, wealth and the wish to do
zood. But some of this power is lying dormant and the major
part of it is bping misdirected. What is needed is to yoke this
power with a view to derive the maximum benefit. As matters
stand, our intellectuals are considerably handicapped for want of
the proper organization. The call of the hour is quickening their
impulse and the desire to do their bit is manifest all over. Without
a liberal clear cut programme of constructive work, however, this
desire is not of much avail. [t must be admitted that some of us
have a tendency to steer our own little canoes in a different direc-
tion from the others. Whatever its cause may be viz., conscientious
motives or the desire to earn a cheap name, the consequences of
this tendency are distinctly disruptive. This too appears to be
largely due to the absence of a standard programme of work. As
regards wealth it cannot be doubted that too much is being wasted
in enriching temples, holding religious Melas, and feasting the
Baradari, Religion has been almost degenerated into a vain-
glorious fad. The amount of wealth which is being slowly
misappropriated or lying idle in Jain temples alone is more than
enough to finance as many Colleges, Schools, Orphanages, Mahila-
Ashrams, Journals and Presses as we want. All these are wanted
and urgently wanted for the proper uplift of the people.
A number of the popular concepts of religion and ethics are
hackneyed, illogical and highly injurious. Jainism does not teach
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the grihasti to neglect his health and physique or to behave as a
poltroon. And yet an unbiassed person would so imagine from the
looks and conduct of the average Jain, who is blissfully ignorant of
our historical traditions. There have been Jain kings and warriors
who fought for the cause of Dharma and righteousness, in ancient
times. Even in comparatively modern times, the Jain adminis-
trators and statesmen of Rajasthan have carved out as honourable
and manly a record as one could wish to be. Our physique is now
obviously deteriorating owing to universal neglect. Thanks to the
Sangathan movement, which has at least provided some stimulus
for physical improvement. As the old adage has it, a sound mind
is only to be found in a sound body. Religion offers no obstacle
to physical development. Unless we possess good health and
strength we are unable to practise good or to exist either. We
must learn to love each other better and to be tolerant of adverse
opinions. If only we were to display half the amount of care and
solicitude towards each other, which we so ostentatiously profess
for insects, birds and animals, our endless wranglings and the
resulting social chaos would automatically disappear. To pretend
to love all living beings, with the exception of man, is an undiluted
mockery of Ahimsa. There is a deplorable attitude among us of
indulging in mutual recriminations over trifling matters. This lack
of discipline is largely the outcome of popular reaction against the
petty tyranny and intolerable restraints which ignorant, conceitad
and hypocritical leaders of the Baradari want to impose on indivi-
duals here and there. We cannot surely afford to be too strict or
severe in noticing little faults and delinguencies unless we intend
to wear down the entire fabric of social existence and make a
laughing stock of ourselves in the eyes of the restof the world,
The thoughtless harshness with which members of the community
are ostracised is playing havoc with the sense of union. Wherever
this process is resorted to, the local community is split up into
factions, each brooding over its own fancied wrongs and intent on
injuring its adversaries. And there is an end of all unity and
mutual good will, to say the least.

Sympathy, forgiveness and conciliation are urgently needed.
A display of arrogance produces enemies within our own camp,



A SURVEY OF SOCIETY 261

How can we hope to fight outside aggression with our energies
dissipated, our strength all frittered away and our minds ill at
ease ! There can be no common ideal even under such condi-
tions. Take the case of politics alone. Not a single institution
can claim to be the spokesman of all the sects. Even the different
sects are incapable of concerted action. There is no movement
afoot, no organized attempt being made by us to cemand our
political rights from the Government. Solitary voices are appa-
rently of no avail in the midst of universal apathy. In our fierce
pursuit of wealth and selfish ambitions, we have almost eliminated
the need for unity from the programme of human existence. This
is discarding the dictates of reason as well as of common sense.
Our policy of drift is laden with the heavy certainty of future retri-
bution or to be more precise, of speedy dissolution.

It is time that we quickly adapted ourselves to changed
conditions. If there is the slightest shred of political sense left in
us, we should welcome the influx of new ideas. We have pander-
ed too long to the idiosyncracies and eccentricities of individuals
and naturally suffered for it. For example, the inconceivably
stupid objection to print our religious literature is responsible for a
greater misunderstanding of our religion than anything else. The
true prabhavani of our religion consists not in secluding and
imagining ourselves to be the wisest people on earth, but in freely
spreading our culture and teachings abroad and to make other
people realise that Jainism is based on eternal and irrefutable
verities. Nobody can deny that Jainism was an actively prosely-
tising religion in ancient times. From the beginning of the 7th
century onwards till the close of the I1th century A. D., it was
one of the most popular religions of India. Jain missionaries
travelled over the length and breadth of the country in the past
carrying the message of peace and universal love and converting
kings, nobles and commoners to the faith, And to-day ? Those
of our Pandits of to-day, the false exponents of Jainism, who live
on the bounty of ignorant though possibly well-meaning Seths,
turn up their noses when it comes to converting a non-Jain to the
faith, and ‘conjure up all sorts of prejudices and insurmountable
difficulties against it. These very pandits and pious looking
partisans would hasten to sanctify the marriage of a dotard past
the middle age with an innocent virgin yet in her teens. While
they would wink their eyes at the most glaring moral excesses
of a wealthy rake, they would use all their vulgar rhetoric to vilify
a poor fellow who declines to feast the Baradari on the occasion
6f his son's marriage. By such incongrous and disreputable
standards is the fabric of society being pulled to pieces | Humble
honest folk cannot but be disgusted with such hypocrisy and
double dealing. As a matter of fact hundreds and possibly
thousands, of Jains have been driven to desperation by such horrid
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treatment within the last few decades and have gone over to other
societies who can offer the milk of human sympalghy to fellow men
in distress and treat them with gentle consideration and welcome

help.

Luckily the shock of stern realities is teaching us a sharp
lesson. The fact that our numbers are rapidly diminishing is
forcing us to think furiously. Communalismis flaming in the van of
current politics and the aggressive propaganda of rival communities
is constantly worrying our minds, The endless splits within the
community provide another sinister cause for anxiety. However
the leavening of educated Jains of all sects, all over, is keenly
conscious of all these menacing conditions.. Itis being seriously
felt that we must quickly organize and arrest the process of decay ;
otherwise we are sure to be relegated to the limbo of oblivion
within a very limited measure of time. Now we have got to boldly
repudiate false standards of thought and action, in order to set free
the democratic and purifying principles of Jainism, not only for
our own good, but also of humanity at large.

NOTES AND NEWS.

A Jain Vidya Varidhi.

E are glad to hear that the learned body, the Bharat Hindu

Dharma Mahamandal of Benares has conferred the title of
Vidya Varidhi on Mr. Champat Rai Jain, of Hardoi. As a great
scholar and writer of books, the name of Mr. C. R. Jain is well
known in Northern Indian and is familiar to every English-
knowing Jaina in the South. He has been devoting the major
portion of his time in the study of Religions. His Religion is one
that is based on Reason and that will stand scientific investiga-
tion. His aim is not to find out faults in others' religions but
to find out truths in them which can be reconciled to Reason and
Science. A careful study of ‘the Key of Knowledge® and * the
Confluence of Opposites " two of his excellent works will show the
reader how the writer has succeeded in bringing to a common
platform all the apparently conflicting religions and show them
to be only partial reflections of Jainism. We offer our hearty
congratulations to Mr. C. R. Jain, Vidya Varidhi, for the great
henour which is conferred on him.

AMERICA’S CALL.

We understand that the International Lectures Society of
New York, U. S. A. have invited six Scholars from India to deliver
a series of lectures on Indian Religions. One of the subjects
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mentigned is “Lord Mahavira and His Teachings.” It is the duty of
t}!e Jaina community to select a good scholar and arrange to send
him _to America., Will our rich Seths and learned leaders look
to this very important matter ?

JAIN’S INK.

Mr. Anraj Jain of Bangalore has sent us a sample of blue
black ink prepared in ‘ the Jain's ink Depot.” We are glad to say
that it is as good as any ink in the market and that it is com-
paratively cheaper. This industry needs encouragement and we
hope the Jains will pationise. Intending purchasers may write to
the Depot, Brigade Road, Bangalore.

MR. R. S. BACHHAWAT.

Mr. Fatehsing Chororia writes on 7—8—'25. Ta-day's
Calcutta Gazette published the list of successful candidates
at the last B. A. FExamination of the local University.
We are all most glad to find the name of Sriman Ranadhir Singh
Bachhawat a Jaina Swetambar Oswal son of Babu Prasanchand
Bachhawat acquiring st class Honours and standing Ist in
Mathematics in the B. A, Examination of the University.

It is needless to mention that Jains residing especially in the
Eastern side of the Country are backward in high education and
we sincerely congratulate the young man upon his brilliant
success. Heis the grandson (daughter's son) to Babu P. C.
Nahar, M.A.,B.L., who is the first graduate among the Oswal
community in Bengal and a well-known figure to most of our
readers, We wish a very successful career to Mr. Bachhawat.

VEGETABLE MILK MADE AT HOME.

A well-known writer on unfired food, Mrs. Helene Volchert-
Lietz, writes in the VEGETARISCHE WARTE, that for the
past twelve years she has used a home-made milk in the place of
cow's milk and has found it very satisfactory. Nuts and almonds
contain much larger proportions of protein and fat than cow's
Eilk. She quotes the following analyses as given by Prof.

onig i—

Water Protein Fat
Sweet Almonds 5397, 24187, 53'687%
Walnuts 468 16°37 62 86
Coconuts o ... 4664 549 3593
Cows' Milk ... ... 874l 341 366

Mrs. Volchert says this milk is easily prepared by adding hot
water, not boiling, to crushed almonds or nuts and swegtening the
mixture with honey or cane sugar. She suffered from indigestion
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when taking cows' milk regularly, Many people find milk clog-
ging. Since taking the nut milk she has been free from that
trouble.

YOGIC FEATS.

The Paris correspondent of ““ The Times ™ says, according to
a London message to a contemporary, that great interest has been
aroused by seances given by a fakir, Tahra Bey, who claims to
possess exceptional powers of auto-suggestion. He gave an exhi-
bition in the presence of an audience of 2,000 and a jury of nine
doctors. The fakir is stated to ‘have thrown himself into a
cateleptic state, was laid on twolscythe blades, one under the
neck and the other under the ankles, A stone, weighing 1 cwt.,
was placed on his stomach and was smashed with a sledge
hammer. The blades did not shew the slightest mark on his body.
He was then placed on a bed of sharp nails, and a man sat on the
fakir's chest. The fakir was uninjured when he emerged from the
trance. He stabbed himself with a dagger, but blood did not {low
until he himself allowed it and then he himself stopped it when the
doctors ordered him. He next burned himself with a torch, but
showed no sign of pain. He permitted himself to be buried in
sand inside a coffin and did not breathe for 20 minutes. He
offered to allow the doctors to perform an appendix operation
without an anaesthetic. The doctors prepared for an operation,
when one remembered that it would be illegal.

ANCIENT MAN.

Prof. Sir Arthur Keith, Conservatory of Museum Royal College
of Surgeons, lectured to a large audience on the discoveries of
human remains at Broken Hill, Rhodesia, which included a skull
believed to be the oldest in existence. He said the skull was that
of a type of man unknown before the discovery of these remains.
“He is of an extremely primitive type, so primitive, so unlike
other races living, that we have to create a new species for him,"”
Prof. Keith estimated that this man belonged to the pre-historic
period and had lived anywhere between 100,000 to 200 000 years
ago. The bones found showed that he could walk in an upright
position and was 5 feet 9 inches or a little more in height.
Although the skull had a strong resemblance to that of the Gorilla
this man was not so very low down in the scale as regards human
beings alive to-day. * This discovery.’* concluded Prof. Keith,"” is
one of the most important ever made. It is a discovesy which
throws a new light on our early history." (British oficial

-Wireless),
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NEW REMARKABLE

JAIN PUBLICATIONS

1. Jaina Jatakas or Lord Rishabha's Purvabhavas.
Beiny an English Translation of Book I Canto I of Sri Hema-
chandra’s Trishashtisalaka purushcharifra and narrating the
twelve previous lives of the first Tirthankara Rishabha
originally translated for the first time by Prof. Amulyacharan
Vidyabhushan, the same revised and edited with notes,
appendix - and historical introduction by Banarsi Dass Jain,
M.A. * This book is useful to students of Sanskrit Literature
for it is 3 Mahakavya and contains descriptions full of similes
and metaphors, to students of Indian Archeeology for it
contains Jaina Jatakas some of which might be found
represented on stone, to students of history for it contains
the complete history of Jains and to students of religion and
philosophy for the whole work of which the present vol.
forms a part containing incidentally a full exposition of the
Jaina doctrines with a refutation of other systems so far as
they differ from Jainism.” Printed on best antique paper,
cloth bound with gold letters 1925. Price Rs. 4-8-0.

Dr., O. Pertold writes :—I have seen the sample pages
of the translation of Trishashti salaka-purusha-charitra, and
W Lope it will be a very useful book for scholars on Jainism."

2. Ardha-Magadhi Reader by Banarsi Das Jain
M.A. This Book as its name implies, deals with Ardha-
Magadhi—the sacred language of the Jains— and serves as an
introduction to the study of the Jain Agamas. Price Rs, 3.

3. Introduction to Prakrit by A. C. Woolner, Esq.,
M.A ., (oxon). This book is specially useful for English-
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knowing Jains. Price Rs, 3.
4. Life and Stories of Jain Saviour Paracvanath
by M. Bloomfield. : Price Rs. 12.
5. Acharanga Sutra Ed. by W. Schubring Price Rs. 5
6. Avasyaka by Leumann. Price Rs. 2-4.0.
7. Mahanishi by Schubring. Price Rs. 7.
8. Aupapatika by Dr. Leumann. Price Rs. 8.

Big Catatague sent free on application with I anna stamp
for postage,
Please apply to :—
MOTI LAL BANARSI DASS,

Prop. Punjab Sanskrit Book Depot,
Lahore (India).
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Sale! Sale®! .  Sale!t

Grand Reduction Sale

Cheapest Rates Possible !!!

Every home of India knows what the
World Renowned *“ B” Time Piece is. Every part
of the machinery is guaranteed to be strong and fine.
36 Hours' winding. Guaranteed for 3 years. Buyers
Beware of Imitation “ B Time Pieces. When Buy-
ing one please see that it is made in Germany and
the “B"” mark carefully. Re. 1-12 each. Alarm
Time Pieces Rs. 2-8, Postage etc. extra.

The Time Piece Seller,

30, Garanhata Street, CALCUTTA.

Shri Gopal Digamber Jain
Sidhant Vidyalaya.

Morena (Gwalior.)

The Vidyalaya teaches especially Jain Sidhant with
almost all other necessary subjects (i.e. Sanskrit, Hindi,
English, Mathematics, Geography, History, Viyakaran,
etc.) up to Tirth class (Highest standard). Most
efficient staff. Great care taken of good health and
character of Boarders. Living very cheap, Good Board-
ing accomodation. Situation Healthy. Devates, ILectures
Daily Shastra reading, Good character: building and free
education are thespecial features. Scholorships to deserving

and poor boys. Admits all castes but untouchable All
should take advantage.

Its expenses incresing day by day. Income very
limited. Public earnestly requested to help it by money.

Application for admission and help to be sent to:—
Din Dayal Jain,
Superintendent.
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Free! . Freel! Absolutely Free !!!

Mr. C. R. Jain, Bar-at-law has kindly consented to present 25
copies of his famous book, * The Practical Path ” priced at Rs. 2
each to such of those who enlist two new full subscribers or three
student subscribers to ‘' The Jaina Gazette . As soon as the addresses
and the amount of the subscriptions are received by us we shall send
the book free of postage. This isa very good opportunity to get this
very valuable book free of all cost-

All subscriptions and names should be addressed to,

The Jaina Gazette Office,
9, Ammen Koil Street,
G. T. MADRAS.

The Best Ink Manufactured at

Government Industrial Institute, Madras.&
Wanted Agents to canvas orders for our Inks
which are in daily use in Government, Railway & Banking
offices. We undertake to supply (Moral and Religious)
School books and Exercise books and to represent book=
sellers and stationers at Madras as their agents.
Apply to :— ‘
N. S. Narayanaswamy Ayyar & Sons,
55, Muthumari Chetly Street,
G. T. MADRAS.

New and important publications with a
liberal discount of 123 per cent. Rs. A.
0 8

1. Sravana Belgola.
2. A comparative Study of the Indian Science
of thought from the Jaina stand point by
Mr. Harisatya Bhattacharyya M.A., B.L. 1 0
3. Divinity in Jainism by the same Author. 0 8
If all these three books are ordered for together at a
time a discount of 125 per cent will be given.

Apply sharp to :— :
The Devendra Printing & Publishing Co., Ltd.,
9. Ammen Koil Street,
G. T. MADRAS.
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¢ SPIRITUAL RECORDER "—the only All-India
psychical monthly review, devoted to Occultism, Spiritu-
alism, Mysticism, New thought’. etc,, for Self-culture and
Spiritual Enlightenment. Perenmallv Interesting, A
Mind Tonic. Remit Ann. Subs, Re. 4. Foreign Rs. 4-8.
Enlightening, Soul-Soothing and Practical contributions
from learned Indian and foreign thinkers. High recom-
mendations from world’s press FREE—to, new sub-
scribers ““ Yogic and Mystic Secrets” price Rs. 2-8,
Free-Fellowship, diploma.

The wonderful gift to the disciples of Truth,
The Heavenly light to the Earth Plane Gloom.

The True and Sweet Echoes of Planchette.

Respected Reader ! If you believe in animal magne-
tism, Miracles, Splrltuahsm Occult Science, and Psychic-
force, then come and try the Planchette.

Lawyers, Students, Teachers, Merchants, Officers,
Mourning fanher Orphan, Bereaved mother or wife—
whoever you may be, come and enjoy half an our with
the Planchette.

If you want to enjoy the heavenly bliss of Spirit-
Communion, if you want to know many of Life’s secrets
or know your future, invoke the spirits of your departed
friends upon the c]alrvoyanf board—Planchette.

1t is the only relief of separated friends and lovers by
the cold hand of Death.

Reader, you might have paid your best attention to
Psychology, Psychometry, Mental-philosophy and new-
thought etc. But bave you turned them to your own use
and advantage ? If not, come and try the Planchette.
Price of each instrument with directions for use Rs. 3/4.

GHOST-MIRROR-BOX-—A wonder of wonders.
See the appearances of your departed friends and rela-
tives. Get your difficulties solved. Know your stolen
objects. Get enlightened about pour past, present and
future. Develop clairvoyances and exalted vision. Make
the Ghost Box your constant joy and adviser. Price with
direction Rs. 2-8 only.

Book Department—Write to us for Psychical,
Occult & Spiritualistic literatures.

ALL-INDIA OCCULT HOUSE, DACCA.
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AMRUTANJAN

When you suffer from bodily pains such as

!

— 1

A Boon to Thousands of Sufferer&%
*

Headache fR Neuralgia
Rheumatism . Toothache
Lumbago Swellings
Stiff Joints .| Cough. Cold
Sprains Cuts,

And other aches and pains you have a safe

 cure in Amrutanjan
TRIAL WILL CONVINCE YOU
Price per Bottle As. 10 only

Sold in all !shops or can be had from

MANAGER,

Amrutanjan Depot,

7, Thumbu Chetty Street, Madras.




A Sure, Safe, Simple and an immediate Venomous Specific that
affords Complete Cure in 2 seconds as if by Magic. As. 4 a box.

Agents ¢ E ,‘ H z e F° ‘W Reward of
Wanted. T cia-NasHini Py Yeod? Rs. 50O

Postage As, 6 extra upto 4 boxes or Rs 2 for § doz and Rs. 3-5 a
oz. postage free. Please mention ** Jaina Gazette” when ordering.

THE JAIN’S INK DEPOT, Brigade Road, BANGALORE.

PRINTING PRESS : : FREE!!

Make your own everlasting Printing Press from As. 10,
only and print books, papers, Bills, notices and pictures,
simple or colourd thousands of copies per Day. No special
paper, pen and ink required. Make from As. 10 in
10 minutes and sale at Rs. 5. Thus make money and be
rich. If not so, double money back. Teaching fee Re. one
only.

* Guide to Riches;"’ Best money making book reduced
Price As. 8.

ABDUL HAQ. G. M. (10) P. O. JACOBABAD, (SIND)

READ

“The Confluence of Opposites”
OF
Mr. C. R. JAIN
(Price Re. 1-1.0)
FOR
A Comparative Study of the Religions, Ancient and
Modern, Indian and Nen-Indian.
For copies write o :—

The Jaina Gazette Office,
G. T- MADRAS.




Back Numbers of the Jaina Gazette.

In 1919 all Issues except July; In 1920 all
- except March and June; In 1921 only January
February, March, April, November and December
issues ; In 1922 all except December ; In1923 & 1924
all except January Nos. are now available at our office
at As. 4 a copy. Intending purchasers will have to
send the cost of the issues in postage stamps together
with the postage at 0-0-3 per issue.

Please apply to the Manager.

" For a correct exposition of Jaina History
and Religion read

“ Qutlines of Jainism ”’
BY i

Rai Bahadur Justice J. L. JAIN], M.A.
Bar-at-Law, M. R. A, S.

Price Rs. Three only.

For copies apply to :—

The Jaina Gazette Office,

9, Ammen Koil Street,

G. T. Madras.
i
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