








' 2 THE JAINA GAZETTE

Al things by immortal power,
Nearor far

Hiddenly to each other linked are;
That thou canst not stir a flower
Without troubling of a star.

No wonder on such a sublime basis the Upanishadic seers
and the Vedantic thinkers were able to rear a structure of
thought, which penetrated the remotest crannies of human
heart and appeared to have solved once for all the riddle of
life. But this very perfection coupled with the mode of its
formulation carried within it seeds of weakness, whish made
the succeeding generations take a long philosophic holiday,
they read and studied and worshipped thought but ceased to
think, This has - retarded the normal development of our
thought right down till our own times. Until we become
conscious of this, we in this Congress shall be handi-
capped in our efforts, and so I should like to put before
you what appear to me to be the defects which have vitiated
the philosophic( inheritance of India. :

EASTERN AND WESTERN THOUGHT.

Tt has been generally claimed ‘as a merit of Indian
thought that it has knownno conflict between religion and
philosophy, that the religious and philesophical categories in
the last resort are identical. That is why the mystical and
metaphysical Upanishads are regarded as a part of the
Vedas, though some centuries divide them in time and the
contents are as the poles asunder The Vedas are the result
of a revelation and deal with the duties and ritualistic sacri-
fices expected of men, while the Upanishads deal with
Reality through the medium of thought and so have a right
to an independent existence. But once they are made to
partake of the revealed character of the Vedas,they become
an object of thought, not a living process of thought, They
are put on a pedestal above criticism. Great metaphysicians
like San v Ramanuja were born centuries later but
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philosophy becomes esoteric, it is the possession of a few.
The vast majority have to be content with the ordinary
¢ achars’ of life, the da._ily round of worship and ritual. In
other words, while religion is the concern of all, philosophy
adopts a patronising air of aloofness. The consequence
has been that the religion of the common folk has degenerat-
ed, has become even fossilized. Philosophy that has to
supply an adequate criticism of religious practice has failed
in its mission and the dualism of the ° paramarthika ’ and the
¢ yyavaharika’ reigns supreme, with Advaitism as just a fine
fin‘shing gloss to remove the acerbities 'of dualism. A
similar dualism closely connected with the first one is to be
found in the Advaitic distinction between the ©karma-mukti’
or ‘apekshiki-mukti ’and the ‘ para-mukti’ The former
is relative, the latter is absolute. The former is meant
for the ¢ vyavaharika’and is a means to an end, the latter
is au end in itself.
GANDHIJI'S PHILOSOPHY.

There is no country in the world to-day, which is so
favourably situated for the study of philosophy as India, for
it is in our universities that there is an intensive study of
both Indian and European philosophy. The former in its
original purity made philosophy the Way of Life, while the
iatter has made it a disinterested criticism of life. We need
a synthesis of these two basic ideas, and such a synthesis has
been forthcoming from the Indian of Indians : Mahatma
Gandhi. He may not technically belong to our ranks, but
" the right to think, the right to truth is not the monopoly of
any one, and after centuries we have in our midst a teacher,
who is not content to quote scraps from texts, but can face
life and can think and can teach.

It is not altogether an easy task to deal with the philoso-
phy of Mahatma Gandhi, for he is a politician as well as
2 world teacher. In the history of the world no thinker of
his eminence has cared to engross himself in the current
events of generation, but the time for this intervention has

become ripe, for in the world to-day politics has become
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supremely important and  therefore also so arrogant as te
consider itself above even the bare principles of morality.
There is need for a teacher, who could teach politics to take
its rightful place in the scheme of things. Moralization of
politics has been the dream of most political thinkers, to
make it areality has been the dream of Mahatma Gandhi, but
an active politician cannot escape the great risk of losing the
proper perspective and confusing between the universal and
the ephemeral. We in this Congress are interested in the
universal aspect of his teaching. and to that extent, my task
is simplified, but it would be impossible to pass over some
inconsistencies between Gandhj the man and Gandhi the
teacher. In order to bring out the significance of his teach-
ing, I shall have to bring out as briefly as I can the mental
make-up of his being, for this alone supphes the requisite
background.
GANDHI THE MAN.

A breadth of outlook has generally characterized the
whole career of Mahatma Gandhi. There was a time when
he appear to hover between Christ and his native faith, and
when he ultimately stuck to Hinduism, it was to a new

Hinduism, revivified and chastened through the crucible of his :

own thought. The Gita has been hlS constant companion
and the doctrine of the New Testament has become a part and
parcel of his very heart blood. That explains why he has
said : “ My religion has no geographical limits.” Hinduism
is the most difficult thing to define, and some of the most
eminent Hindus have been content to define it in terms of
birth or even negatively in some such terms as these. It
is enough if you are born of Hindu parents and have not been
converted to another faith.,” It is no wonder therefore if for
Gandhiji Hinduism is just * search after the truth through
non-violent means.” The addition of these last words is
really superfluous, as no one outside Bedlam ever thought of
discovering truth through violence. So defined as a search
after Truth, Hinduism ceases to be a religion or a philosophy
and to speak of a Hindu in this sense has no exact significance.
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The habit of using old terms with new connotations has al-
most become chrenic with him so that his terms sound natio-
nal or geographical, when in reality they are universal. He
himself has admitted that he has been influenced by the New
Testament and then by Ruskin and Tolstoy. A seeker after
truth needs must go where truth beckons him, and patriotic
congiderations cannot confine the area of his search. Similarly
in questions of bodily health he pays a warm tribute of affec-
tion to Dr. Kushne and Dr. Just. Such a man, such a Hindu
can truthfully say: *“For me patriotism blends with huma-
nity.”’

When a man is so prepared to receive currents of truth
from whatever source they come, he is logically bound to makea
full use of his reason. ““ I shall not make a fetish of religion and
I cannot justify any evil in its sacred name. I have no desire
to carry one single soul with me, if I cannot convince him by
an appeal to his reason. I shall even go to the length of
rejecting the divinity of the most ancient Shastras, if they do
not appeal to my reason.” This is a remarkably new note in
the history of Indian thought. When Maulana Zafar Ali Khan
wrote to him in anger for venturing to differ from the Koran
in some particular respect, he had the courage to retort :
S even the teachings themselves of the Koran cannot be
exempt from criticism. Every true scripture only gains by
criticism. After all we have no other guide but our reason to
tell us what may be regarded as revealed and what may not
be.” In this he has gone miles beyond the Sabda Pramana
of the traditional Hindu philosophy and heralds the birth of a
new epoch of thought. And yet this is done not with the
arrogauce of a mere rationalist, but in the spirit of a humble
devotee, who does not believe in the exclusive divinity of the
Vedas, but recognizes the Bible and the Koran and the Zend
Avesta to be “as much divinely inspired as the Vedas.”

What is accepted by reason may be merely intellectual in
character, a belief which does not govern action. But with
@Gandhiji a belief which cannot issue in a right action is worse
than useless. It is this courage to act which makes him one
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of the very greatest Karma Yoging of history, and by far the
greatest service that he has rendered to India is that he has
battled with fear and conquered it in himself and taught
others to conquer it. This has not been a mean achievement
in a country where the people have been paralysed through
fear; fear of the police, fear of the military, fear of public
opinion, fear of social ostracism, fear of ghosts, fear of sha-
dows. Our politics, our social reform have all been vitiated
by fear. Till but recently all reform was a matter of talk.
Our Vedantins will flood you with quotations to show how
catholic Hinduism is, but woe to the man who dared to take
this seriously and ever acted upon them. Quotations are rof
show, not for action. In fact I believe so much precious time
has been wasted in proving that Hinduism is cosmopolitan,
ig catholic, that no time has been spared for the practice of
it. Fear leads to repressions and without its conquest no man
can find himself or rise to his full stature.

Foearlessness does not imply the courage of a bravado or
a eriminal. It is meant to be the manifestation of a severely
diseciplined soul, disciplined ia the purest spirit of righteous-
ness. It implies in Gandhiji's own words “the non-violence
of the strong, who would disdain to kill but would gladly die
for the vindication of the truth’”” He has meant this, and
lived up to it. The overflowing warmth of his loving heart
and his cheerful smile have made him a living magnet, draw-
ing the homage of willing hearts, and his scrupulous simplicity
has disarmed all suspicion of the type to which leaders of men
are peculiarly subject. Pervading him and enveloping him is
an aroma of religiousness, an unarguing and unarguable faith
in God and His divine governance. The peace of God shines
in his face and dwells in his heart.

Such is the man. But it is his thought we are primarily
concerned with. We are not bidden by him to accept all he
says. We are not required to accept anything, till our reason
has stamped its hall- mark on it. As hehimself says : ** Blind
adoration in the age of action is perfectly valueless.” His
teaching as such is simple. There is nothing tortuous or
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dirt. It is a logical proof that every soul has in itself the
faculty of all-knowingness. Knowledge cannot come from
outside. As anger, pride, deceit and greed are detrimental to
and enemies of knowledge, they cannot be the attributes of the
soul. Since peacefulness is helpful to the growth of knowledge,
it is quite evident that soul is in its own real nature full of
all peacefulness. It is Karmic dirt which is the cause of
modification of this peacefulness into passionate thought
activity.

This soul is full of true and independant happiness. It
has been obscured by the soul’s attachment to and in-
dulgence in worldly matter. It is quite evident that a soul
in passionate mood feels unhappiness, while in peacefulness
it feels happiness. A person who performs charitable actions
without any selfish motive feels happiness internally. This
happiness is not sensual and dependent pleasure. It is not
the outcome of sensual enjoyment. It is nothing but a flow
of real happiness. When any action of charity is performed-
there is some sacrifice of attachment. Decrease of attach-
ment is the cause of soul’s true happiness. The soul is in
its real nature a permanent and immortal substance full of
all knowledge, peacefulness and happiness. Tt is potentially

" True and Pure Soul-Parmatma, Ishwara, God.

This mundane Soul not absorbed in its own real nafture
has attachment to other conscious and unconscious objects;
whatever appears agreeable produces love and whatever is

_disagreeable produces hatred in it. Thought activities of

attachment, love and hatred are the main causes of attracting
fine Karmic dirt floating in this universe to the soul and its
bondage to some extent of time according to the intensity or
the strength of passions. This Karmic dirt in bondage is
of innumerable kinds like the causes of bondage, i.e., passion-
ate thought activity, which is also of innumerable kinds. Just
as water becomes obscured, foul and salty by contact with dirt
and salt, so also soul becomes obscured, impure and unhappy
by association with karmie dirt. Mixture of soul and matter
of karmic dirt is mundane life, their separation and condition
3 -,
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of soul’'s own real mnature and purity is liberated life or
mukti.

Means of purification of soul from this bondage of Karmic
matter is to acquire thought of non-attachment. Really
attachment is the cause of bondage and non-attachment is
the cause of liberation. Whenever a soul is convinged of its
own real nature and has got true knowledge of its own self
without any doubt, perversity and indifference and is
absorbed in its own real nature, then is produced a beautiful
thought of self-realisation, Swanubhava or Aimadhyana. Cons-
tant practice of this self-realisation is the means %o libera-
tion from old karmic dirt and to the cessation of inflow of
fresh karmic dirt—thus it is the only path of liberation. It
is Jainism. It is science. It is the means to realise true peace
and happiness. As whenever any sweet fruit is eaten, taste
of sweetness is enjoyed, so whenever true soul is realised,
vaste of true peace and happiness is enjoyed by a right
believer.

Brave men like Lord Parshvanath; TLord Mahavira
Jambuswami led the life of sainthood, discarded all attach-
ment to the sensual world and were bent upon only the cons-
tant practice of self-realisation. They freed themselves totally
from matter and became pure, all-knowing, peaceful and
happy. Liberation, Independence or Mukii is not granted by
any one. It is acquired by one through one’s own exertions
and self-realisation.

Laymen, not courageous enough to give up sensual enjoy-
ments, lead the life of a householder. While engaged in the
pursuit of earning money and in satisfying their sensual
desires through just and lawful means they can also practise
self-realisation according to the time and energy devoted by
them to this cause of Freedom.

As laymen have multifarious attractions, they can at least
practise the following in order to purify their thoughts and
attain self-realisation. (1) Worship and devotion to Great
Men who have already purified themselves by praising and
thinking of their holy attributes. * (2) Attendance upon holy
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saints practising self-realisation and hearing their learned
discourses. (3) Concentrated and thoughtful study of the
holy scriptures dealing on self-purification. (4) Meditations
and practice of self-realisation every morning and evening
for some time in a solitary and calm place, discarding all
worldly actions at that time.

This soul is itself the maker of its own destiny. It is
not dependent upon others for its advancement. A careless
soul discards its progress, while a careful one advances in
its march towards Freedom.

Every soul is quite distinct from another as regards in-
dividuality, though equal to each other in capacity. As long
ag this mundane soul is not purified, it has to deal with other
mundane souls, being pressed by many unavoidable necessi-
ties. Their dealing with others must be practlsed on the
principle of non-injury or Ahimsa. Because all mundane souls
wish to live and desire not to be cheated or troubled, so
every soul is expected to protect others, not to cheat them
or cause trouble to them. This is the doctrine of non-injury.
Follow it as far as you can. It is a source of universal love

and service. ‘Love all and serve all’ must be the motto of a

true Jaina.
Saints are brave men. They can follow this doctrine

fully. They do not feel enmity even towards those who are
injurious and troublesome to them. They are the protectors
of even one sensed vegetables. They eat only a part of that
food which is prepared by laymen for their family members.
They have conquered their desires. They are the true em-
bodiments of Ahimsa.

Ordinary laymen engaged in ruling a country, trade,
agriculture and industries or in any other kind of business
cannot follow Ahimsa fully. They may follow it as far as it
lies in their power.

They must not perform useless acts of injury to living
creatures such as hunting, sacrifice of animals for God or
for meat-diet etc. They should avoid wars as far as possible.
If safety of subjects compels Jain laymen to—fight against
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