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supervened quite suddenly and prematurely on the 10th Novem-
ber 1930. On that fateful afternoon, after return from the
High Court and a meeting of the Board of Directors of the
Punjab National Bank, he felt a slight oppression at the heart,
which soon ceased to beat. Next day the High Court, the
schools and colleges, the Municipality and the Subordinate
Courts were closed at Lahore and Delhi, as a mark of respect
to the beloved sonof the Punjab. The funeral procession was
attended by the Hon'ble the Chief Justice, Puisne Judges, and
Advocates of the High Court, Ministers, Members of the
Council and Assembly, Vice-Chancellor of the Punjab Univer-
sity, Municipal Commissioners, Magistrates, Professors, Sti-
dents, and the general zublic, who walked on foot with the
bier from 5, Ferozepore Road. The procession consisting of
some two thousand people when it started, increased to over
4,000 as it reached the cremation ground. Rose water and
flowers were showered at various places on the way, and
it was after the assembled mourners had a -last Darshan of
Dr. Sir Moti Sagar that the sacred rites were performed.

There have been millionaires, merchant-princes, Zemin-
dars, High Court Judges, Lawyers, men with forensic abilities
_-and literary gifts who have adorned the Jain community and
there are many such still, but we have not known and
heard of any who have had such un-assuming manners, such a
simplicity of life, such an ever-increasing success, kpopularit'y
and distinction and such a rare combination of qualities of
head and heart, as Rai Bahadur Dr. Sir Moti Sagar possessed. .
HE WAS A RARE PEARL IN THE OCEaN OF THE JAIN
COMMUNITY. Our sincere sympathy and heartfelt condo-
lence go out to Lady Moti Sagar, to his only son and heir
Seth Prem Sagar, to his daughters, to their husbands and to
the grand-children he has left behind. "

In the words of the Hon’ble Chief Justice of Lahore ° it
was in recognition of his forensic success and sound know-
ledge of law that he was elevated in the summer of 1921 to a
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vedaniya Karma is brought into a soul, on account of Dukha
(pain), Soka (sorrow), Akrandana (weeping), Badha (killing an
animal), Tapa (remorse) and Paridevana (moaning in such a
pathetic way as to attract other’s pity). These six viz., pain,
sorrow etc., are of eighteen modes in as much as one may
himself feel these or may cause others to feel them or both
he and others may feel them. Bhutanukampa (compassion for
all living beings). Vratyanukampa (compassion for persons
taking vows), Dana (charity), Saraga-samyama (self-restraint
with slight attachment), Samyama-samyama (control of some
of the passions only, by means of the practice of YOWS),
Akama-nirjara (calm resignation to the fruition of Karma),
Vala-tapah (penances, not attended with right knowledge),
Yoga (contemplation), Kshanti (forgiveness), Soucha (purity),—
these cause the inflow of the Sata-vedaniya Karma. The Dar-
sana-mohaniya Karma is introduced by what is called the
Avarna-vada. This consists in speaking ill of the Omniscient
Lord, of the pure scripture, of the Holy Brotherhood, of the
true Faith, and of the Deva's ie, the gods. The nature and
the divisions of the Kashaya and of the No-Kashaya have
already been stated. The Jainas maintain that the inflow of
the Charitra-mohaniya Karma is due to the intense mental pas-
sion, caused by the tise of the Kashaya and the Akashaya.
The Naraka Ayuh Karma is brought into the soul by Bahva-
rambha (excessive worldliness) and Bahu-parigraha (attach-
ment to too many worldly objects). Maya or deceitfulness
causes the inflow of the Tiryak Ayuh Karma. The Manusha
Ayuh Karma is introduced by Alparambha (worldliness to a
slight degree) and Alpa-parigraha (attachment to a few
worldly objects). - Seabhava-mardava (a humble attitude by
nature) is also the cause of the inflow of the human age
Karma. It is to be noted also that Nihsila-vraiatva. (non-adop-
tion of the vows and the minor vows) attended with world-
liness is the cause of the inflow of all the modes of the Ayuh-
Karma. Saraga-samyama (self-restraint attended with attach-
ment', Samyama-samyama (control of some of the passions
only), Akama-nirjara (calm submission to the consequences
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penances to the best of ome’s abilities. (8) Sadhu-samadhi.
This is serving the virtuous in all possible ways. (9) Vaiya-
vritya karana. This is serving the virtuous in all possible
ways. (10) Arhadbhakti. It consists in a devotional attitude
towards the Omniscient Lord. (11) Acharyya-bhakti. This
is devotion to the Leaders of the Order. (12) Bahu-sruta-
bhakti. This is devotion to the learned professors. (13)
Pravachana-bhakti. This consists in a devotion to the scrip-
ture. (14) Avasyaka-parihani. This consists in scrupulously
attending to the six daily duties. (15) Marga-prabhavana.
It is propagating the way to Liberation. (16): Pravachana-
vatsalya. This consists in tender affection for those who are
on the way to Liberation, oA

The Nicha Gotra Karma isiintroduced by Para-Ninda
(speaking ill of others). Atma-prasamsa (praising one’s own
self), Sad-gunachchhadana (concealing the good qualities of
others) and Asad-gunodbhavana (giving out that one is posses-
sed of good qualities which, as a matter  of fact, he does not
possess). Para-prasamsa (praising others), Atma-ninda (den-
nunciation of one's own:self), Sadgunodbhavana (to give out
the good qualities of others), Asad-gunochchhadana (concealing
one's own good qualities), Nichairoritti (modest attitude
towards one's superiors) and Anutseka (not being proud of
one's own attainments) are the causes of the inflow of the
Uchecha Gotra Karma. :

Bighna-karana (to throw obstacles) is the cause of the
inflow of the Antaraya Karma. Obstacles, referred to here,
may be thrown to one’s charitable conduct, to one’s gaining
gsomething, to one’s enjoying the things which can be enjoyed
only once, to one’s enjoying the things which can be enjoyed
for more than once, to one’s exercising his powers and
abilities. -
: THE FRUITION OF KARMA.

When there is inflow of Karma into the Jiva, the pure
attributes of the soul viz., intuition, knowledge etc., begin to
be suppressed and the Jiva moves in the Samsara, born and
re-born, suffering griefs and sorrows. The effect of a Karma
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is in strict accordance with its nature. The inflow, for
example, of the knowledge-obscuring Karma obscures the
Jiva’s power of pure cognition; the inflow of Intuition-obscur-
ing Karma obscures its power of pure Intuition and so on.
The effect of the suppression of the natural attributes of the
soul is bondage, miseries of existence, pain, sorrow, grief,
despair, birth, death and sufferings untold. Why mention
them? Who has not experienced them ?

Right faith, right knowledge and right conduct,—called
“the three jewels"—_reveal the Way to Liberation. But so
inseparable is the grip of Karma that overwhelmed with woes
and vicissitudes as a Jiva is in this World, it would not
ordinarily tread the way to Liberation. And lots of un-
fortunates there are, who although on the way, would often
lose sight of it, who would stumble or would turn back to the
whirl-winds of the world. The way to Liberation seems to
be so rough and inaccessible, because the hold of Karma on
the soul is so very tight. o

The stages or states through which a fortunate being has
got to pass in order to attain the blissful Emancipation, are
called the fourteen Gunasthanas in the Jaina philosophy. The
Gunasthana's need not be described here. - Wonderful, however,
is the power of Karma,—so much so that it throws numerous
obstactes in the way to Liberation, which are apparently
insuperable. A patfent, calm and determined “ Way-farer "
has got to put up with these unquestioningly and ungrudgingly.
These obstacles are termed the Parishaha’s which are twenty-
two in number. Liberation or Moksha is inattainable unless
the Parishahes are conquered. Kshut (hunger), Pipasa
(thirst), Sita (cold), Ushna (heat), Damsa masaka (the bites of
gnats etc.), Nagnya (nakedness), Arati (exhaustion), Str:
(woman), Charya (walking a long distance), Nishadya (sitting
perfectly unmoved), Sayya (lying on hard ground), Akrosa
(abuse), Badha (assault), Yachuga (alms), Alabha (not getting
what is asked for), Roga (illness), Trina sparsa (touch of
thorny grass), Mala (dirt), Satkara-puraskara (honour and
insult), Prajna (pride of knowledge), Ajnana (ignorance) and
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Adarsana (want of faith) are the Parishaha’s. The “ Way-
farer " who wants to attain Liberation must conquer these
Parishaha’s. He must put up with hunger, thirst, cold, heat,
and bites of gnats, etc. He must not be ashamed of remain-
ing in utter nakedness. He must never be idle and must
always avoid the company of women. Long distances he
must walk on foot patiently. When in contemplation, he
must not move from his seat, although serpents, lions or
other ferocious beings may be near him. Hard, uncovered
ground must be his bed and he must bear without a protest
" abuses and assaults. Although in need, he must not ask for
anything. Scantiest food given in alms,—even this, he may
not get ; yet he is never to complain. He would be ill but he
must not lose his self-control. Thorns and thistles, dirt and
mud, honour and insult,—nothing should disturb the equani-
mity of his temper. He must not be proud of his knowledge
nor sorry for his ignorance. He must not lose his faith in the
fact of the final Emancipation, although he may not have any
of the superhuman attainments inspite of his long and best
efforts. These are the twenty-two Parishaha’s, the conquest
of which makes Emancipation of easy access.

But what is at the basis of these Parishaha’s which
obstruct the way to one’s Liberation? It is Karma. The
Jnanavaraniya Karmas produce Prajna and Ajnana. The
Adarsana-Parishaha is due to Darsana-mohaniya Karma. The
Antaraya-Karma produces the Alabha-Parishaha. Nagnya, Arati,
Stri, Nishadya, Akrosa, Yachna, Satkara--puraskara are based
on the Charitra-mohaniya Karma. The rest of the Parishahas.
are due to Vedaniya Karmas.

It seems that Karma is almost inseparable from the Jiva
The “way-farers’” who have not reached the tenth of the
fourteen Gunasthana's are called the Badara-samparaya. The
Jainas say that in a Badara-samparaya, all the twenty-four
Parishaha’s are possible. On the other hand, the * Way farers”
in whom all the passions save and except a very slight degree
of Lobha, have been destroyed are called the Suksiima-sam-
paraya; these are in the tenth Gunasthana. The Upasanta-moha

33
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Way-farers are in the eleventh stage ; the Charitra-mohaniya
Karma has been suppressed in them while he Kshina-moha are
those who are in the twelth Gunasthana and whose Moha has
been totally annihilated. Such, however:, is the power of
Karma that even in the Sukshma-samparaya, the Upasanta-moha .
and the Kshina-moha saints, the Parishaho's except the Nagnya,
Arati, Stri, Nishadya, Akrosa, Yachna, Satkara-puraskara and
Adarsana are present. The superman who has totally up-
rooted all the four forms of the Ghatiya Karma in him and has
been possessed of the pure omniscient knowledge is the Jina
or Arhat. The omniscient Arhat is in the thirteenth Gunas-
thana and the Jaina sacred books call him * Iswara,” the Lord.
Even in so exalted a Being, the Parishahas,—Kshut, Pipasa,
Sita, Ushna, Damsa-masaka, Charya, Sayyva, Badha, Roga, Trina-
sparsa, and Mala—are present implicitly,—though not in an
explicit form. :
It is only the blessed Siddhas, who are above the
Parishahas absolutely free from the influence of Karma. At
the topmost peak of the Lokakasa called the Siddha-sila. a place
of undisturbed peace and tranquility, free from Karma, from
Bandha, from Samsara, from Parishaha, live the Siddhas “from
eternity to eternity,” possessed of the four blessed Infinities.
The Jaina account of Karma which has been given above
may not appear to many to be particularly attactive. It may,
however, be asserted that there is no fundamental difference
between the principle of the Jaina Karma philosophy and that
of the other philosophical systems of India. The Jiva
becomes subject to Karma, on account of its wrong attitgdes
viz., attachment and envy; the Bandha of Jiva is due to
Karma ;: Karma is at the root of the Samsara; the nature of a
Jiva and its activities in the world are determined by Karma;
the Naiskarmya or Mukti—the final Liberation,—consists in
the freedom from Karma: Karma and its fruits stick to the
soul until it attains the final Emancipation. These doctrines;
although elaborately discussed in the Jaina philosophy have
nevertheless been admitted in all the other ancient systems in
India.—the Buddhist philosophy not excluded. - The doctrine
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Thus do I love a maimed old fragrant gum,
And yearn to show abroad its kingdom, come.
By a strength of the nights and days!
And urge the words from out my heart to tell
How grand its life, unknown to all by bell !
Yet so full of the strains to praise!

Beyond my world of scanty scribbled lines,
Its world is giving miracles and signs
Seen not where, all its pains are loss!
But some may see the half could not be told;
Nor heard the wonders, beauties, to unfold ;
In that tree with the golden moss !

Thus runs the tale of yon old noble tree
As T translate, and copy out for thee
Who asked me, why it drew me so.

r_;-f‘fug. 1927. — M. Amy Thornetl.

Reviews of quks and Periodicals

Dawn: A fortnightly journal interpreting the Ancient
Wisdom and the New Age. Published by Mr. Dhan Raj, at
the Dawn office, Krishta Kunj, Hyderabad, (Sind). Annual
Subsecription Rs. 2 only.

“ T have been-blessed,” says Monsieur Paul Richard, “for
amidst the deserts of Sindh—that land of unity and aspiration
I have found a true Prophet, a messenger of the New Spirit,
a saint, a sage and a seer—a rishi of new India, a leader to
the Great Future, Sadhu Vaswani.”” The name of Sadhu
Vaswani is known throughout the civilized world as one of
the leaders of India. To spread the Message of Vaswani and
to interpret the Religion of the Spirit as reflected in the
lives and teachings of Rishis, Yogis and Bhaktas, of Mystics,
Sages and Saints and of the many Scriptures of Humanity
a fortnightly journal called “Dawn’’ is started. The first
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two issues of the journal are now on our table. It the first
issue, Vaswani contributes two articles * Types of civiliza-
tion" and “ A parable.” In the second issue we have from
his pen “Guru Nanak: A Prophet of Harmony ™ and “The
Petals of a Rose.” “ There are several other interesting
articles in them. It will strike even a casual reader of these
issues that they aim at the unity of religions, fusion ‘of Wes-
tern civilisation and Eastern culture, a blending of all that is
‘helpful for the progress and amelioration of all mankind.
The Journal is a proper medium for the exchange of thoughts
between the East and the West, between the young and the
old and between the youths living all over the world. The
Journal is beautiful to look at, interesting to read and
full of subjects for meditation. Itis neatly printed on
high class paper. We wish our contemporary a progressive
Ccareer.

NOTES AND NEWS.

A sum of Rs. 1,50,000/- was collected at Gurukula Anni- **
versary and this was followed by donations of over a Lakh of
rupees in response to the appeals of Mahatma Hans Raj and
Pandit Chamopati at the Arya Samaja Anniversaryat Lahore
in November last. Such donations by members of the Samaj
to the cause of education, year after year, prove to demons-
tration the firm conviction, Agarh Samyaktva of the Arya
Samajies in the utility of Education as a potent factor in the
uplift of men and the propagation of faith. Qur Jain brothers
spend several Lakhs of rupees every year in shows, proces=
sions, building of unnecessary temples and images, and in their
consecration ceremonies. They are, however, incapable of
supporting the High School established at Delhi through the
munificence of one man Seth Hira Lal. We are pained to
hear that the money donated by deceased Seth Hira Lal
towards the upkeep of the School is not available for purposes

of the School and litigation is proceeding in respect of it.
* * *
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Successful experiments have been made in hospitals in
TLondon and elsewhere with a camera invented by two young
Austrian scientists, which, operating with a flash of 200,000

¢ candle-power, photographs the entire wall of the interior of
the stomach on 16 tiny plates in 20 seconds, says a report in
“The Englishman.” The camera is made of metal and has
an unbreakable glass cylinder two inches long and five- elghtbs

. of an inch thick at the end of a semi-flexible tube containing
wires which carry the current for the flash-light. The
camera, it is said, can be easily swallowed and the resultant
photographs, enlarged a hundred times, have tremendously
increased medical knowledge of gastic troubles and mini-
mised tbe difficulties in the detection of cancer in the sto-
mach. Each camera costs £160. '

* v % 2 *

Mars—the mystericus red planet that is Earth’s outer
neighbour in the Solar System came nearest a few days ago.:

For these few weeks we Earthlings are “ At Home to the
Martians."” '

A mere 61,500,000 miles separate the worlds. -This s
the nearest Mars has been for two years or will be for
another two years.

Some optimists say Mars is Wlthm calling distance, but
scientists are agreed that if there is to be any calling to be
done it shall be left to the Martians.

-
ki d No one has been sufficiently neighbourly this year even
to rmg them up on the wireless telephone. ;

In fact, astronomers are getting rather tired of Mars.
Like many next door neighbours, it has kept its secrets.

“ There have been no new theories about Mars since its
. last approach two years ago, said the Rev. T. E R. Phillips,
past president of the Royal Astronomical Society. ;

“ We cannot say whether there is life on Mars; all we
can say is that it is possible.
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