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IN spite of the rich mine of thought found in the history of
Indian philosophy, there are very few out-standing per-
sonalities which contributed to its development. This lack
of philosophers, in spite of the great number of philosophical
- schools and systems, is no doubt the result of the Indian mind
to concentrate on the thought itself more than on the thinker,
and to care more for the books than their writers. The lack of
historical material and the consequent vagueness about the
personal lives of a few great names that have survived, is also
responsible for this to a certain extent. But the fact remains
that in comparison with the histories of thought of other
nations, both ancient and modern, India presents a curious
spectacle in which we find philesophy mainly developed n
schools and systems, and not in a rapid succession of great
personalities and their individual opinions.
But even when the general condition of the Indian philo-
sophy is of this nature, we do have a few great names that can

stand comparison with any philosopher of the western nations.
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orthodoxy and adheres to its primitive principles with a
remarkable tenacity of its own. Further, the fact that the
main philosophical principles of the system are few and simple,
makes any great change impossisle; while all divergences
between author and author pertain to minor questions of
division and sub-division. The tendency to try to trace all
the facts in the established canon, also has a considerable effect
in eliminating the individual opinions and contributions. But,
in spite of this, a few great names stand out clearly before us
to demand our attentlon, like Kundakunda, Umasvati and
Haribhadra. In this place, we take for consideration the first
of the three great writers on Jaina philosophy.

Of the personal life of Kundakunda we know very little.
The few facts which are handed down to us by late traditions
and writers of religious stories are unimportant and reveal
their legendary character very clearly. In a late work called
Punyasravakatha we have the life of Kundakunda, in which
he is said to be a cow-boy in his former life, and is described as
finding a copy of the Jaina scriptures in a forest, miraculously
saved from being burnt by the forest conflagration that had
raged all around it. He took the sacred books and presented
them as a gift to a Sadhu who had come for food at his
master’s house. As the result of thi‘s good deed he was born
as the son of the wealthy merchant in whose house he formerly
served ; and soon obtained proficiency in the Jaina scriptures.
Another story relates that he cured a' lay woman who was
possessed by a demon, with his supernatural powers.
But such stories, however interesting to read and instructive in
exposing the psychology of the devout writers who wrote them
down, are of little avail for historical purposes ;. and often they
will have to be summarily rejected for obvious reasons.

Besides these stories we have some more reliable infor-

mation about Kundakunda. He appears to have borne a
number of names, and a late record attributes to him as many
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as five different names, viz., Kundakunda, Padmanandi,
Gridhrapiccha, Vakragriva and Elacharya. But from other
sources we know that some of these names were foisted on
him on account of some confusion with later writers. In a
popular colophon to the Tatvarthadhigamasutra ot Umasvati,
we find the author to bear the name of Gridhrapiccha, and
one of the traditions makes him a pupil of Kundakunda.
So it may be that in later times the name of the pupil might
have been transferred to the famous teacher. Similarly the
other two names of Elacharya and Vakra,g;rifva were those of
two later Acharyas, who, being less known, were possibly
merged in the personality of this famous philosopher. This
will explain, to some extent, the long list of books attributed
by tradition to him, which probably contains the names of the
works of these later writers. But nothing definite can be put
forth, as these works are found only in their names. The real
name of our author appears to be Padmanandin, while
Kundakunda the better known of the two, is said by tradi-
tion, to be received by him, from his native village called
Kondakunda.

It can now be taken as proved that Kundakunda was born
in South India, even though one late tradition makes him a
resident of a town, Varapura, in the country of Malwa. The
exact place of his birth is variously given as Kondakunda or
Hemagrama, the latter of which is identified with Ponnur.
His father is said to be Kundashresti and his mother Kunda-
lata ; the names clearly showing their imaginary origin. We
know nothing of his childhood and later- life. He must have
taken early to religious studies and soon obtained proficiency
i them. His teacher is given as Jinachandra by the Pattavali
of the Nandhisangha ; while Jayasena, his commentator gives
Kumaranandi as his teacher’s name. According .to another
tradition Kundakunda himself was the teacher of Umasvati,
the well-known Jaina philosopher and theologion, who wrote
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the first authoritative book on Jaina philosophy in Sanskrit.
According to a tradition preserved by Jayasena, and following
him noted by Balachandra, and Brahmadeva, that in his later
life, Kundakunda appears to have been associated with a king
called Siva Kumara Maharaja, for whose instruction he is said

to have composed some of his works.

It is further ascertained that Kupdakunda belonged to the
Mula or Dravida Sangha of the Jaina community and was
possibly a Digambara, even though his traditional date goes
back to the actual split of the Jaina community into Svetam-
baras and Digambaras. According to the Pattavalis, which
preserve the names of the teachers who succeeded Mahavira
as the head of the Jaina Community, Kuzdakunda was born at
about 52 B.C., took the pontiff’s chair in 8 B.C., and lived a
long life of 95 years. He is represented as succeeding Jina-
chandra I who is also taken to be his teacher. But this date
is called in question by Dr. Pathak, who relies on the tradition
preserved by Jayasena, according to which Knndakunda was a
contemporary of a king known as Stvakumara Maharaja. He
is identified by him, with the early Kadamba King Sri Vijaya
Sivamrigesa who ruled in the fifth century A.D. in the western
part of Mysore. Prof. Chakravarti, however, tries to confirm
the traditional date by identifying this king with the Pallava
prince Sri Sivaskhandhavarman who ruled at Kanchi and
issued the well-known Mayidavolu inscription.

From the traditional list of books attributed to Kunda-
kunda it appears that he was a voluminous writer. These
works come up to more than 50 different Pahudas of which
about a dozen are available to us, and there is no apparent
reason why the genuineness of his authorship of these works
should be questioned. Of his other works, their bare names
suggest to us nothing of their contents and authorship, and it
remains doubtful whether they really existed or not, and if
existed who was their author. It is just possible that when
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Kundakunda was recognized as a great writer of ancient
times, many more works were fathered on him, so as to
increase his greatness.

Of the existing works the most important are no doubt, the
three Pahudas called Samayasara, Pravachanasara and
Panchastikayasamayasara ; all dealing with the main princi-
ples of Jaina philosophy. The Samayasara contains about
445 gathas and deals with topics such as, views of oneself,
views of others, the relation of the subject and the object,
- bondage, liberation and knowledge all pure. The style is
logical and full of dialectical arguments used to prove the
thesis. The Pravachanasara is the most popular of his works,
and gives in three main divisions the most 1mportant of the

Jaina doctrines. The first chapter, called the Jnanadhikara,

deals with knowledge and the nature of omniscience; the
second Jneyadhikara, summarises the metaphysical system of
Jainism, while the last called Charitradhikara deals with the
ethical code of the Jaina monks, and the way to liberation.
The work is found in two different recensions slightly differing
from each other, one being shorter than the other. The
shorter one is found commented on by Amritchandra while
Jayasena gives the longer one. Less philosophical and more
schematic is the third Pahuda, which professes to give in a
summary form the information about the five Astikayas so
well-known in Jaina philosophy. The major portion of the
work, however, is devoted to the description of the J 1vastikaya
which occupies the most important place among them all. It
‘contains 180 Gathas. Of the lesser works, the Satpahuda is a
collection of six small tracts dealing with Darsana, Sutra,
Charitra, Bodhi, Bhava and Moksa. His other works are
the Rayanasara giving information on a variety of topics,
Barahanuvekkha, dealing with the twelve philosophical reflec-
tions, and the Niyamasara, which also covers nearly the whole
of Jaina philosophy.

T
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It is to be noted that all these works are written in a
Prakrit language which is designated by Pischel as Jaina
Sauraseni, and is known by that name to modern scholars.
Philologically viewed, it appears to be a mixture of Ardha-
Magadhi and Sauraseni. It has the peculiar Sauraseni
changes like the change of @ to T and ¥ to =1 and Ardha-Maga
dhi forms like IE™T and gg It can well be called Jaina

Sauraseni, if we mean by that the Sauraseni language used
by the earlier Jaina writers and influenced by their canonical
speech, as we understand the parallel expression Jaina Maha-
rastri applied to the language of the Post canonical Prakrit litera-
ture of the Svetambara writers. The fact that this language
was used by the Jaina writers alone and that also in the South
India makes it probable that it was only a literary language
and not a vernacular of the country in which it was used. ;
In giving the philosophical views of Kundakunda, it will
be convenient to state at the beginning that what is tried here
is not an epitome of his great works. Such an undertaking
will include nearly all the details of the Jaina philosophy, as
the works of Kundakunda are a storehouse of information on
nearly all the points of the Jaina philosophy. Nor will such a
description differ from the general outline of Jaina philosophy
as found in other works, or even from that of the Ardha-Maga-
dhi canon to a very great extent. What is to be traced here,
is only the distinctive fecture of the handling of Jainism at the
hands of Kundakunda, and his personal contributions to it.

To begin with, it will be profitable to start with his method
of philosophising which is of great service in knowing the
personality of an author. The method of the Jaina canon and
the .books mainly dependent on it, is purely dogmatic. The
doctrine is stated with much repetition and emphasis, and the
explanation mostly consists in giving the divisions and sub-
divisions of the subject. Synonyms serve the function of
definition, and further explanation is thought to be of no use
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The point of discussion is stated in as many ways as possible,
and the whole thing is repeated with slight verbal changes.
But such is not the case with Kundakunda. He, no doubt, is
bound by the doctrines of the religion to which he belongs,
and to which he tenaciously adheres ; yet his method is not so
dogmatic nor is he so prone to details. Being well acquainted
with the development of other philosophical systems of India
and their logic, he shows due regard to the play of reason in
proving his thesis, and he even tries to attempt refutations of
the possible objections which may suggest themselves to him.
His arguments are more in accord with experience and exhibit
his power of logical acumen to a considerable extent.

Of the various Pramanas current in Indian Pﬁilosophy, it
appears that Kundakunda lays greatest emphasis on the scrip-
tures of his religion, as was the case with many other great
philosophers belonging to other systems. According to him
the knowledge of the Jaina scriptures is absolutely necessary
not only to understand the principles of his religion, but also
to achieve its practical gc;al. Accordingly these scriptures form
the basis of his philosophical system. It should not however
be taken to represent a complete disregard of experience which
really forms and should form the basis of all reasoning. On a
closer scrutiny it will be found that the scriptures are valued
so much, not because of some mysterious sanctity attaching to
them, even though they are regarded as sacred, but because
they are the words of an omniscient being, who is ex-hypothesis,
an infalliable authority. So, the ultimate appeal is to the
experiences of such a being, which are faithfully recorded in
the scriptures, and the validity of it must stand or fall accord-
ing as the scriptures represent the experiences, correctly or not.
Now to decide it the Jainas afford no other alternative but the
pragmatic test of trying to realise it. No amount of a priori
discussion will be of any use to decide it.

After understanding the position of Kundakunda as regards

e
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his authority, we naturally come to the central conception of
his philosophy, his solution of the epistemological question,
which determines to a great extent all other views of our
author. In this connection, the discussion of knowledge at the
opening of Pravachanasara is of great importance and a
valuable contribution to thé\]aina theory of knowledge. The
author takes a firm stand on the very basic conception of it,
namely, that the soul itself is knowledge and not a thing to
which knowledge can be added as some extraneous thing. In
fact, knowledge, along with happiness constitutes the very
essence of the soul or jiva. Both are co-extensive, and the
very idea of one without the other is self-contradictory.

The apf;lication of this principle decides many questions
for him. He points out that when one knows something what
happens is that, the soul turns into knowledge, and the know-
ledge itself is nothing but the objects focussed about the soul.
So, we can say, that, the knower, the knowledge and the objects
of knowledge are one and the same thing from the point of
view of synthesis. But this should not lead us to suppose that
they are identical in the sense of being phy sically one and the
same thing. = The author is careful enough in pointing out the
fact that the relation of the knowledge and the objects known
is not one of physical ‘contact and infusion into each other ;
but it is one in which both identity and difference are kept
together. When one sees an object, his eye is said to see it,
even though there is no physical contact between the two, and
this relation applies equally well to all other cases of knowledge.

This knowledge is of two kinds, the one, Indriyajnana, or
knowledge obtained by the senses, which is limited, and pro-
ceeds by the steps of Avagraha, Iha, Apaya and Dharana.
From the strictly metaphysical point of view, this cannot be
called knowledge at all. Kundakunda says, the whole universe
is one in the sense of being an integral unity, and as the sense-
perception can but know only a part of it, it can be said to

28
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know nothing. A full understanding of anything involves the
knowledge of all other things, as all things in the world are
inseparably connected. This sensuous knowledge is the out-
come of the soul’s contact with his physical body, and pertains
to things which can be grasped by the senses, and is thus
limited by the structure of the instruments it uses. This
consideration leads our author to call it as Parokha or indirect,
as against the more common usage of regarding it as Pr atyaksa'
But in glaring contrast with this sensuous knowledge stands
the Atmdrzyajnana which is otheriwise called Kevala. The
characteristic feature of thlS know ledge is its power to view all
things directly. Nothmg is indirectly known by it. It views
things without any stages and gradations, as does the ordinary
knowledge. ‘Another*trait of this knowledge is that it trans-
cends the limits of space and time and can know the past,
present and future modifications of all the objects. It leads to
no bondage, as it arises out of the complete distinction of the
impeding karmas, and necessarily leads to final emancipation.
This alone is the true knowledge‘ with the name, for to know
a thing perfectly is to know all things in the universe.

From this dual character of knowledge is deduced the
two Nayas or view-points, called the Vyavaharanaya and the
Nischayanaya ; the former being only a stepping stone to the
latter. As Kundakunda describes it, the necessity of the
Vyavahara is felt in making the conclusions of the latter
comprehensible to the ordinary people, as the use of a Mleccha
language is necessary for addressing an aboriginal. This
method of viewing things from the ordinary and the real view-
points, is no doubt related with the Nayavada of the canonical
Jainism, but stands in a very different footing as regards its
practical application. One such interesting application is given
by Kundakunda in stating that the worship of the idols of the
Jinas and the praise of their physical beauty is to be regarded
as meritorious only from the Vyavahara point of view. From
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the stand-point of Nischayanaya, none of them can be regar-
ded as meritorious, because neither the idol nor the body of the
Jina has anything to do with the real soul of the ]iha himself
to which must our praise be directed.

The ontological system of  Jainism is clearly realistic.
The very first dogma of its metaphysics is the assertion of the
two independent and eternal principles of soul and matter
which together comprise the whole world.  They are sub-
stances and one does not depend on the other for its existence.
To these are added the two other entities of common experi-
ence time and space, which are regarded ‘as real existing
entities and mot merely subjective experiences dependent on
mind for their existence. In addition to all of them, are the
two peculiar conceptions of Dharma and Adharma which, of
course; play a very-subordinate part in the system. Kundakunda
treats of them all in his Panchastikaya and points out their
individual characteristics and differs, there in, very little from
~ the traditional description. - But the further dogmas of Jainism
fare differently at his hands. According to. them, when the
soul and matter come in contact, there follows their-inter-
mixture resulting into this worldly bondage reducing the soul
to its present abject condition. The position: of Kundakunda
i here delicately stated and maintained with the constant use
of the two view-points ; and one can clearly see the: influence
of idealistic systems working in them, even though he maintains
the realistic interpretation as far as possible. He finds diffi-
culty in knowing how the soul can be the cause of the various
Karmas that bind him and change its nature, as the two
principles are like poles asunder; and have nothing in
common. He repeatedly says that the soul is not the cause of
the karmic changes, as he cannot effect anything outside his
own nature. It is 1ncomprehen51ble how the soul can make
changes in the outside world; any kind of interaction is
impossible. But Kundakunda is equally unw:illin_g: to go to
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the length of saying that the soul is totally inactive and does
not do anything, which opinior reduces the bondage to a
mere illusory phenomenon. In fact he combats with great
force this position of the Sankhya philosophers. The solution
of the problem arrived at by him, in the present case, is from the
Vyavahara point of view the soul can be said to make changes
in the karmic matter, but from the Nischaya point of view he
can be said to effect changes in his own Bhavas which even-
tually result into the bondage of the karmas. This is called
the Bhavabhandha in which the soul assumes a state worthy
of the influx of the karmic substance, and the karma which is
in constant motion, enters it and forms the Karmabhandha.
When once this principle of the tow-fold nature of a process,
one psychical and the other physical, is established, it was easy
for him to apply the same to other processes like Nirjara and
Samvara. Its application, however, to the principle of Moksa
leads to the interesting result of the existence of the Kevalins
who are yet men of this world and who can be compared with
the Jivanmuktas of the other systems. '

Kundakunda’s exposition of the Jivatatva is interesting as
affording some insight into his psychological system. From
the very beginning, he is careful in distinguishing the really
psychical element of our being from the accompanying
physiological and organic phenomena like the five senses,
vitality, life and respiration, which he definitely classes as
material. The real soul is characterised by Upayoga which
further develops into knowledge and conation, and the know-
ledge of its real nature is the neceseary requisite of obtaining
final emancipation. Besides this usual division of Ufayoga
into knowledge and conation, Kundakunda gives at the begin-
nirig of his Pravachanasara, another division based upon ethical
considerations, into three kinds, Subha, Asubha, and Suddha.
The Suddhopayoga is the best of them all and consists in
understanding the distinction between the soul and matter,
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and knowing the real nature of the former. Itis obtained by
the complete destruction of all the karmas, and it knows the
soul to be constituted by knowledge and happiness, and con-
templates on its own nature. The Subha and the Asubha
Upayogas, though distinguished as good and bad from the
Vyavaharanaya, are both classed as bad from the Nischaya-
naya, which makes no distinction between the two.

This distinction of the various kinds of Upayogas naturally
leads us to his ethical system, wherein, Kundakunda is less
original and adhers to the traditional code of behaviour both
for the monks and laymen. The rules governing the behavior
of the monks are strict and are so formulated as to produce
the Suddhopayoga, ultimately leading to liberation. Herein
also, he insists more on the purity of the soul than on the
~ outward actions themselves, while the earlier Jainism appears
to have laid equal stress on both. The most essential condition
of a true monk is to irradicate the four passions which are the
main roots of all misery and of this mundane existence. The
ethical code of the pious layman is simpler and less strict, as
was to be expected. They are to live a life free from all gross
crimes and to help their co-religionists to their best ability and
help to continue the faith. In fact there is an ideal life for a

man of this world.

The Story of Yamapala (or Matanga)

BY
S. APPANDAI, B.A., (HONS).

NCE upon a time Mahabala was the king of Podanapura.

He had a wicked son named Bala. It was proclaimed

by the king’s orders that no living being should be killed
during the eight days of Nandisvara (three such eight days
occur in each year.) But the king’s son in his thirst after flesh
killed the king's ram secretly in the pleasure-garden, cooked
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the ﬂesh, and ateit. The king was informed of the disappea-
rance of. the ram, and a search was ordered for finding the
culprit who had killed the ram.

Unfortunately for the.k-in'g’s son, the garland-maker had
seen from the top of atree, Bala killing the ram in the park;
and that night when he was narrating the event secretly- to his
wife, the spy of the: king overheard the conversation, and
reported it-to the king. The king sent for. the garland-maker
as soon as it was daylight, and he told the king everything as
it actually happened. The king was highly displeased with his
son for his disobedience in committing the wicked deed, and
ordered him to be executed by the hangman-Yamapala. -

"~ Bala-was led to the scaffold and the king’s servants were
sent to seek Yamapala. Seeing the king’s men approaching
towards his house, Yamapala  instructed his wife to tell them
that he was not in town, if they asked for him, and hid himself
~in-a corner within the house. - When the king’s men entered
the house and asked for him; Yarhapala’s wife told them that
he had gone out to the village. The king’s men pitied Yama-
pala for his absence ; they said that he was unfortunate in not
being there that day, since he would get the ornaments of the
king’s son, if he had been there to execute him. Hearing this
she could not check her lust for gold. : But she was at
the same time in fear of her husband. So the cunning woman
spoke aloud that her husband had gone out, but pointed out
with her hand to the king’s men the hiding place of her
husband. Yamapala was at once forced out of his hiding place.

The hangman was led to the place of execution, and the
king’s son was delivered to him. But he refused to kill any-
body on that day. He was therefore taken before the king,
and his refusal to execute the orders of the king was reported
to him.  The king demanded him to give reasons for his
refusal. Yamapala said to the king, ** Sire, I was once blt by
a serpent and I 1mmed1ate1y famted Supposing me dead my



THE STORY OF YAMAPALA (OR MATANGA) 223

relatives removed me to the burial ground. At that time
there remained in the burial ground an ascetic endowed
with supernatural powers of cure. * Being touched by the wind
from the direction of the ascetic, I was brought back to life.
Then in the presence of the ascetic I took the vow of ‘Ahimsa
(i.e., non-killing) on chaturdasi days (i‘e., the 14th day after the
full-moon and the new-moon). I-therefore refused to carry
out your sentence to day.” The king was angry how an
untouchable could observe vows, and ‘he ordered his men to
bind the hangman and Bala and throu them into the terrible
lake of Sisumara. ‘ o

The hangman did not lose heart on hearing the sentence
of the king. He thought within himself, ‘It is better for me
to lose my life than break my :\’;Q\&:: If I fail to observe my
vow, it will produce misery in many more births. The inten-
tion of taking vows occurs rarely. And having taken a vow if
I do not fulfil it, my life is completely useless. So I must be
firm in the observance of my vow.” Thus he emboldened
himself and stood fearless as a lion.

~ The hangman and the king’s son were bound with ropes
and thrown into the terrible lake. But the goddess of the
waters came to the rescue of the hangman because of his
virtue in observing his vow with firmness. She immediately
caused a throne of precious stones to be erected and seated
Yamapala on the throne. Music was sounded. She praised
him for his determination in fulfilling his vow.

Hearing the wonder, the king hastened to the spot,
pralsed him for hIS virtue, worshipped him, and presented him
with many glfts After death Yamapala was born in the
heavens as a deva. If a hangman had attained to such great-
ness because of his partial vow of Ahimsa, is it possible to
describe the greatness, a virtuous and noble man could attain
by complete abstinence from himsa ! :




Rishaba Jaina Library of London

For the period of the six months ending with 30th June
1933, the accounts of the Rishaba Jaina Lending Library of
London stand as follows :—

s

Balance in hand on 1—1—33, comes to S )

Received from India in the 1st week of April ... 25 0 O

Income from postage from readers e 0l 70 1

_ @rand Fotal” #5050 2. 4

The expenditure is as follows :— LS

To salary of the Secretary at £ 1 per week for

25 weeks from 1—1—33 to 25—6—33 2575 0.0

To rent of the Lib. room for 25 weeks as above... 15 12 6

To advertisements as follows e e O

To postage and stationary gel2-6

Shiotals Srae 9l 4l

Balance in hand, on 30th June ... 0 7 O

A draft for £ 25 has further been received now. 25 0 0

Balance in hand on 1st July 33 comes to ... 25 7 0

This amount should suffice to meet the expenditure up to
the end of September next. :

During the period under review the Library has made
satisfactory progress. Many new readers have been attracted
to it through the advertisements, and nearly all of them have
expressed their appreciation of our efforts and books. Many
letters of appreciation have been received, including one from
Mr. A. Usufali, I.C.S., (retired). Fairly extensive correspond-
ence has been a feature of our activities this time and with
two of our correspondents we have had an exchange of 1deas
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on philosophical subjects, and one has written fully appreciat-
ing the ideas expressed. It is satisfactory to note that some of
our arguments were accepted finally by these correspondents.

The classes were also continued throughout the period of
six months, except for a fortnight about the time of the Easter
Holidays when people mostly go away from London. Inter-
esting friendly discussions have characterised these classes.
Some of the members who came to our classes attended them
regularly.  We also held classes whenever necessary for new-
comers on Thursdays, but these were not regular, because
when a new-comer began to understand the subject he would
attend the regular classes on Fridays. It is a pity that these
classes will have to be discontinued now, as Mr. C. R. Jain is
going away to America to attend the Religious Parliament at
Chicago. The Jainas in India should arrange to send some
one to take the classes in the absence of Mr. C. R. Jain.

Mr. VVendel_’s translation in German of “ Jainism, Chris-
tianity and Science ”’ is now complete, and he has been trying
to find a publisher for the book in Germany, but has not been
successful thus far, as owing to politicai and economic causes
no publisher is willing to accept the work. This is an oppor-
tunity for some pious rich Jain to earn everlasting merit by
finding funds for the publication. The Germans are a very
thoughtful race and the book named is just the one that will
attract the attention of thoughtful men in their country to thfa
priceless doctrines of Jainism. The cost will probably not
exceed £ 200 (about 3000 rupees); but an estimate will be
obtained if accurate information is desired by an mtendmg
_ donor. The Secretary’s translation of the *“Lifting of the
Veil ” has also remained unpubllshed for the want of funds |

‘ Amongst our literary activities is to be included the com-
posmon of a book entitled Soul-Culture and Yoga This is
intended to help those European enquirers who wish to know
what Yoga is. The Jaina point of view has been elucidated

29
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fully in the garb and from the standpoint of Yoga. The book

is now being published in India under the supervision of Mr.
C. S. Mallinath Jain, Editor of the Jaina Gazette.

Mr. Ajit Prasadji of Lucknow has kindly fulfilled his
promise and had made a gift of a number of books by the late
Mr. J. L. Jaini, to the Library for the use of the readers. He
has also sent us 2000 finely printed letter papers for the use of
the Library. Our heartfelt thanks are due to him for his
generosity.

Mr. C. R. Jain delivered one lecture in the period under
review at the Buddhist Lodge of London. This was on the
27th of January last on the invitation of the Revd. Bhikkhu
Anandji . the head of the Buddhist Mission in London.
The notes from which this lecture was delivered have since
been published in the Jaina Gazette. Mr. C. R. Jain also
delivered a series of lectures at Bishop-Auckland (in the
county of Durham), where he was invited for the purpose by one
of our readers. His lectures were much appreciated, and even
we got an order for a copy of the “Key of Knowledge ™’
from a resident of the place after his lecture. Large numbers
of men and women attended the lectures, and the general
1mpressmn was very gratifying. He has now been asked to
pay another visit to Durham and to stay for a whole week

next year, but he is not certain whether he will be staying in
this country next year.

We are also trying to arrange for a lecture or two to be
delivered under the auspices of the Society for the Study of
Comparative Religion, but there seems to be now no time left
for them, as the Society in question say that their programme
for this term is full, and Mr. C. R. Jain will soon be going
away to America, and probabl) very scon after his return to
India.

One of our readers, I have much pleasure in mentioning
it, has gone so far as to take ‘the house-holder’s vows which he
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is observing steadfastly. He is 27 years old, and his name is
Mr. John Hearne. :

Another name to be mentioned in this report is that of the
well-known novelist, Miss Fournier. who has composed a poem
on the lines of the Samayika Path (‘‘ Pure Thoughts” by Ajit
Prasadji), which has been sent for publication to the Jaina
Gazette, and may have already been published by this time,
in India.

The Secretary has also been working to found a Jaina
SOClety, and a number of names have already been given in
for membership. It is expected that some progress will be
made with the scheme in the near future. If any body in
India wishes to join the Society they should send in -their
names and addresses (clearly written) to the Secretary.

We have this time extended our advertising operations a
little wider. The paper which has brought us the greatest
response is “ Everyman.” In the beginning of the next cold
weather, when people have more time and inclination to read
the books, we shall endeavour to find another widely circula-
ting paper for advertising.

(Sd.) AGNES A. M. MISCHKOWSKI,
Sec. Jaina Library, London.
110, CLEVELAND GARDENS,
* LoNDON, N.W. 2.

NOTICE.

Our subscribers are requested to remit
their subscriptions to the Jaina Gazette for
this year with the arrears if any as early as

possible.

_MANAGER, ‘
The Jaina Gazette.



Mr. C. R. Jain's account of his

Journey

(Continued from page 205).

6—8—33, 9-10 A.M.

I got no time to write further in this Journal yesterday.
After lunch I lay down in my cabin and dozed off and on till
2-45 p.m. :

Tea time here is from 3 to 4 p.m. Horse races took place
in the lounge at 3-45 p.m. and continued for an hour. They
use wooden horses for these races, which (horses) are made to
move on a carpet marked with sections according to the throw
of dice. They nearly always introduce betting with games.
The original idea is to impart zest to the pastime, but many
people literally gamble at these games.

At five p.m. some of us were taken over the steamer to
see its sights. There are four classes on this boat, the first,
second, the tourist and the third, but each one is self-contained,
and needs nothing from any other class. The Europa is one
of the most luxurious of boats and exceedingly neat and tidy.
German efficiency is, of course, well known, and it is every-
where in evidence on this ship. But it is in respect of their
meals that they have astonished me. Lavish profusion is the
feature of everything in that department. All kinds of fruits
and vegetables are provided in abundance. I believe the food
in the third class is also very good. On every table in their
dining saloon were placed crackers and paper caps yesterday.
This shows that the company also looks after the entertain-
ment of the lowest class of its passengers.

After dinner there was a concert in the' Lounge which
was still continuing when I retired to rest at 10 p.m. The
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voyagers contributed their share by song and dance and
humourous recitations and in other forms of entertainment.

This morning after breakfast the Katapult mail left by the
aeroplane which circled round the boat before departing on its
errand. New York is now only about 800 miles. I expect we
shall go therc about mid-day to-morrow. I revised one of
my lectures yesterday, and am going to revise another one
now. I shall therefore stop now.
7-—8—38,10-159Ar, -

I found no time to add further to this Journal yesterday.
There was also not much to say.

: Lunch, tea, horse racing and dinner occupied the time.
In the afternoon I had a long talk with Mr. Jwala Prasad Jain
about the Jaina doctrines.

After dinner I met a Norweigian who discussed religious
matters with me for over half-an-hour. He has taken down
the address of the London Jaina Library.

" This morning after packing up and breakfast I met a
resident of Chicago with whom I had a few minutes chat on
religion. He was only interested in a religion that could find
bread for the poor. I told him there would be no starving in
the world if people lived on Jaina principles. To-day it is the
Mammon-worshipper’s day ; they are guiding the destinies of
men. Change this; and you will have a different order of
things. Under the Mammon-worshippers’ guidance you will
have an altogether uneven distribution of wealth—some people
will be immensely rich but the rest needy or poor. Under the
Jaina rule the distribution of wealth will be more even and
there would be no dire poverty and starvation in the world.

The ship is now approaching its destination. The coast-
line has already been in sight for some time. I expect we
shall be landing about mid-day to-day. So I stop now for the
present. '

SO



Notes and News

SCHOLARSHIPS FOR JAIN STUDENTS

i Secretary, All India Digamber Jain Parishad Exami-
nation Board, writes :—

L. Adishwar Lal Jain, Secretary, L. Girdari Lal Piaray
Lal Jain Educational Fund Delhi (From which Several
Scholarships of Rs. 5, 10 and 15 are awarded every year
to poor Jain Students) has allowed me to notify that in future
the Scholarships from the above fund would be awarded
only to those Jain Students who pass the Religious Examina-
tion of the All India Digamber Jain Parishad Examination
Board. It is further notified that it is also necessary to pass
the above examination yearly for the students who are
already getting Scholarships from the above fund.

All kinds of informations regarding the Examination,
the Courses, Form etc. can be obtained from the Secretary,
Parishad Examination Board, Baraut (Meerut) U.P.

The ensuing examinations will be held in January 1934.
Forms (duly filled in) should reach the Secretary of the
Examination on or before the 1st. November 1933.

* * i *
COW SACRIFICE STOPPED.

Mr. Tarachandra Doshi, Editor, ‘ Mahavir”, Sirohi,
writes :—

A few days ago, His Highness Shekh Sahib of Mongrol
(Kathiawar) issued a Farman and gave permission for
the sacrifice of Cows. That question being a religious
one for the Hindus, they started ‘a vigorous movement against
that Farman but seeing little hope of success, the prominent
gentlemen of Mongrol, Mr. Narotambhai from Calcutta
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and Mr. Tribhuwandas Keshavji approached His Holmess""

Anant ]lv Pratipal Yogalabdhi Sampan Raj Rajeshwar
Shri Shantivijayaji, of Abu at Bomanwadji Mahatirth (Sajjan
Road, B. B. C. I.) where he is staying for this Chaturmas
(rainy season) and requested him to give help - to settle the
matter between the State and Hindu Public amicably.
Pujaya Guruji ordered them to stop their agitation first
and then taking this case in -his own hand, asked His
Highness Shekh Sahib to reconsider and cancel the Farman,

and on this, His Highness, after seeing that it \xouldr

bring bad feelings between the Hindu and Mohmmadan
Communities in the State, has cancelled it and to that
effect a telegram was received on 11th. September 1933 and
a grand meeting was held by the Hindus under the auspiceé
of His Holiness Guru Dev at Bomanwadji and the following
resolutions were passed :—

(1) That His Highness the Shekh Sahib of Mongrol
be thanked and congratulated for his act of kindness
and sympathy towards the Hmdus in withdrawing the
order for Cow-sacrifices.

(2) That a copy of the above resolution be sent
to His Highness Shekh Sahib.

* # 2 *

JAINA PICTURES ON IBOLITSE

The Jains of Simla unanimously passed the following
resolutions at their meeting held on the 17th September 1933
under the Presidentship of L. Mahabir Prasad, Advocate of
~ Ambala. : ]

1. That the Jain community of India have been shocked
to learn with feelings of great resentment and grief that a Tiles
Manufacturing Co., of Japan has produced tiles bearing the
pictures of their LORD SHRI MAHABIR BHAGWAN and
SHRI GAUTAM GANADHAR, and that they are being
imported’ in India for sale. It has deeply hurt the religious
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feelings of the Jains especially as they cannot tolerate the idea
of the pictures of their Lords being trodden under feet or
otherwise defiled. This meeting emphatically protests against
this unwarranted action of the Tile Manufacturmg @o:, and
the importers.

2. That a copy of the said resolution be sent to His
Excellency The Viceroy and Governor-General in Council with
a request to prohibit the importation and use of the said tiles
in India and to take such action against the importers and
dealers as the Government may deem proper, and also to
convey the feelings of the Jains to the Government of Japan.

3. That a copy of the said resolution be sent to the
Consul General for Japan with a request to move the Govern-
ment of Japan to issue orders to the Tiles Manufacturing Co. .
not to print the pictures of our holy personages on tiles, r;n
pressing, upon them that the personahty of Lord Mahav1r
is as high and sacred to the Jains as Lord Buddhas to the
Buddhists.

4. That a copy be sent to the Press for pubhcat:on

e S
o &

- SRI PARSVANATHASWAMI DIGAMBAR JAIN
- PATASALA.

Mr. Jinadasa Nainor, Mel-chittamoor, writes :—

A Jain -Pathsala has been started at this place on
25—8-—-33 for giving religious and secular education to
Jaina® boys and girls. A meeting was convened on that
day in. the presence of Their Holinesses Sri Lakshmisena
Bhattaraka Swamiji of Mel-chittamur and Sri Charukirti
Panditacharya Swamiji of Sravana Belgola to concert measures
for running the school on a permanent basis. All the Jains
are requested to help the school as far as possible.
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+ SOUL-CULTURE AND YOGA &

-t«} BY d-
<P -
% AGNES A. M. MISCHKOWSKIL ;
X -
2 Tais new book explains in a clear way what #
1 Yoga really is. The contents of the book are ::
; 1. Foreword, 2. Aim and Scope, 3. The Theory :
::_ of Yoga, 4. The Path, 5. Samayika (Soul-Culture), ::
i 6. The Daily L]f@ of the Layman, 7. Sannyasa, “
ﬁg 8 Samadhi, 9. Soul Force, 10. Last Word. :
:’, The cost of the book is Annas Eight only it
:g Send stamps for Nine Annas and get a copy. :‘:
B e
::z THE JaINA GAZETTE OFFICE, ji-
:;;% 436, Mint Street, Madras. E:
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THE JAINA LAW

Champ‘qt Rai Jain, Bar-at-Law, Vidyavaridhi.
PRICE Rs. 3 only.
THE CONTENTS.
Part I.

INTRODUCTION.—(Describes the sources of the Jaina
Law and its necessity for the Jains.)

CHAPTER'I. ADOPTION AND SONSHIP.—(Who
- can adopt ; Who can be adopted ; The ceremony of adoption ;
The consequences of adoption.)

-CHAPTER II. MARRIAGE.
Ceremonies of Marriage.

. CHAPTER TIl. PROPERTY.—(Property not subject
to partition ; Partition’; Partition during the life-time of the
father ; Partition after the death of the parents: Jeshtamsi;
- Disqualification from. inheritance ; The Ascetic’s share ; The
rights “of ‘the ' younger brothers in respect of education and
marriage ; Mother's Rights; Rights of sisters; The rights of
- the widowed sister-in-law ; Principles governing partition and
re-union ; Division amongst the children born of female slaves ;
Rights in joint property; Mode of partition.)

CHAPTER 1V. INHERITANCE.—(The order of suc-
cessions ; The King’s obligations.)

CHAPTER V. STRI DHAN.—(Different Kinds of
Stri Dhan.) '

CHAPTER VI. MAINTENANCE.—(Persons entitled
to maintenance.)

CHAPTER VII. GUARDIAN-SHIP.—(Who can be
guardians.)

GHARTEER VTS GUSTONE
63 Part 11.

ORIGINAL TEXTS AND TRANSLATION.

The Bhadrabihu Sambhita (Sanskrit and English.)

The Vardhaména Niti (Sanskrit and English.)

The Indranandi Jina Samhita. (Prakrit and English.)

The Arhan Niti. (Sanskrit and English.)

The Trivarnikachara. (Sanskrit and English.)

Part I11.
Appendix.  (Describes the antiquity of Jainism and the
importance of the Jaina Law.) :
The Jaina Gazette Office,
: 436, Mint Street. G.T., MADRAS.

(Kinds of Marriage;

SR



A JAINA HOME IN LONDON.

Miss Agnes A. M. Mischkowslki, (Secretary of
the Rishaba Jaina Lending Library, 110, (leveland 5

e
D
°

Gardens, Hendon Way. London), writes to say
that she can arrance in her place for the boarding
and lodging of Jaina and Hindu Students and
‘ others who may be looking for a strictly vege-
tarian boarding house. She has arrangements for ;
. Indian Vegetarian Cookery and the rooms are
heated through hot water pipes. Those who go to !
, England may write to her previously to the

address given above.

Y READY FOR SALE.

BARA-ANUBEKKA
TWELVE MEDITATIONS) |

BiYs

SRI KUNDA KUNDA ACHARYA.

s
3
S

Translated into English by‘ Brahmachari Sital
Prasadji with full Explanations with the Text in &
Prakrit aod Chaya in Sanskrit. :

Price Anras & Only.

{ For Copics Apply to :i—
THE JAINA GAZETTE OFFICE,
436, Mint Street, MADRAS. ;
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Books on Humanitarian Subjects. *
i

, Rs. A. P. &

Cow-protection in India 20,05
Cancer Scourge and how to destroy it 012 U ::
Perfect Way in diet 10207 %
Errors in Bating 0620 5
Butcher’s meat 0:12 0 ;-
‘Cost of a Beef steak im0 SR () f‘:
Rationale of Vegetarianism 0 8 0 =
Horrors of cruelty to animals AR :‘:
Against Animal sacrifice 0720 &
Toiler and his food 02,0
Where are our Heroic dead 02 en() 4-
Christianity and Vegetarianism in India ... 0 2 0 &
Is meat eating sanctioned by Divine 2 *
authority 00 g

A comprehensive Guide Book to Natural i
‘Hygienic and Humane Diet by Sydney ::

H. Beard 210 0 @&
Saline Stimulation by Alice Braithwaite 0.6 0 ':’:
The Power of Thought by Captain Walter *®
Carey, R. N. S0 40 4':
Diet, Health and the Future Man by i
Robert Bell, M.D ,F.R.F.P.S. 01280 o

A popular Guide to Fruitarian Diet and -
Cookery by Dr. Josiah Oldfield 21 n0m83 0 ::
The Testimony of Science in favour of =
Natural and Humane Diet by Sidney T:

H. Beard 0536700 5
The Whole World Kin by J. Howard :;
Moore el 0740 é:c
Brother Pain and His Crown by Josiah 5
Oldfield, M.R.C.S.D C.C- Wk 07 6520 4-

» %

Can be had from :1:
The S 1. Humanitarian League, &
436, Mint Street, Madras. ;

-
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3 ROTECTION IN lNDlA
= DL SUNDARA RAM, M A.
’«“ﬁ (Fellow of the Royal Economic Society, London.)
j; Price Rs. 2 only.
=

(£ 31E

Size : Demy 8 vo. printed on superior
feather weight paper, 202 pages- The con-
tents of the book are:—I. Introduction.

i 7 Religious codes and their Significance.
I1L The Hindu Attitude IV. The Teach-
ings of Buddha. V. Zarathustra and His
Rellgmn Nt The Slkh VleW;Pomt VII,V

Attitud IX Medlsal values -
the products"'of the Cow X Hlstory of

Cow-protecmon in India,

£ .L*‘ v.*) &1’*! l#.’.&v i*) L‘;ﬂ! _L#‘J ':‘.P'J ':‘g v:'.rg I*J 1.:’&
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:ﬁ Some Opinions.

:*: “The cow not only commands the reverence 'of

+ the Hindus but also controls the political and econo-

ff mic life of modern India to a very large extent. ®
< Apart frem any satisfaction of the humanitarian ;:
1 instinct which led Gandhiji to utter those memora- i:
st ble words “The Cow is a Poem of Pity,” Mr. &
¢ Sundara Ram points out the medicinal and economic &
=P : : : #-
st benefits'derived from the protection of the sacred ;.
%  animal He dives into the past and emerges with &
s« an array of facts concerning the Hindu, Muslim, ;.
%  Sikh, and Buddhist attitudes to this all important
:* problem. He is commendably free from high-fault- :;
#  ing generalisations and his passion for truth. some- %
:;' times inconvenient to fanaties, is of incalculable :;
:“p value.” —The Hindu, Madras. '~:
2 “ The Author has tried to deal with the subject 5’2.
:" impartially, and the book is worth reading.”— 5:
-: Modern Review for May 1928. -
1 The S. I. Humanitarian League, 4
:‘* 436, Mint Street, Madras. 3:
2 W
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The Jaina Law by C. R. Jain, Vidya Varidhi,
Bar-at:Law.: °

This is a comprebensive book on the subject of the
Jaina Law, with the original texts, commentaries,
annotations, notes and references. Price Rs. 5 only
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Sravana Belgola_A very interesting and
useful book giving a detailed account of (1) The village
of Sravana Belgola, (2) Gommateswara, (3) The Tradi-
tion regarding the visit to Sravana Belgola of Bhadra-
bahu and Chandragupta, (4) The date of the consecra-
tion of the Image, (5) The temples on Chandragiri,
(6) The temples on Vindhyagiri, (7) The temples in the
village, (8) The temples in the adjacent villages. This
book contains 3 halftone plates. Price As. 8

A Comparative Study of the Indian
Science of Thought from the Jaina
Standpoint by Harisatya Bhattacharya, M.A., B.L.
An excellent book comparing the Jaina Science of
Thought with those of the Sankhya, the Mimansaka, the
Yoga, the Nyaya the Vaiseshika, the Vedanta, the
Bauddha and the Charvaka schools. The views of the
eminent philosophers and Psychologists of ancient and
modern Eurove are also discussed. Price Re. 1.

Divinity in Jainism by Harisatya Bbatta-
charya, M.A., BL. This has been a long-felt want as a
corrective against the gross idea that Jainism is an
atheism. This book on the Jaina conception of God is
indispensable for the library of every Jaina.

Price As. 8.

Twelve Meditations or Bara-Anubekka by
Sri Kundakunda Acharya Translated into English with
copious explanations by Bramachari Sital Prasadji.

Price As. 8.
Can be had from:—

THE JAINA GAZETTE OFFICE.
436, Mint Street, G. T.,, Madras.
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ABU AMRIT

Abu Amrit is one of the few special pre
parations of the Abu Ayurvedic Pharmaceu-
tical Company. [t is easily the tonic of
tonics and the medicine of medicines. The
effects of different medicines prescribed for
different diseases are latent in this medicine
With different anupanams this medicine can
be given for any kind of disease and the
result will be wonderful. Abu Amrit has
easily become a tonic and a medicine for

all people, all climes, all conditions and all
times.

Price per bottle of 8 0z. Rs. 2.

LOHASAVA

This is one of the standard and ideal preparations
of the Abu Ayurvedic Pharmaceusical Company. Its
chief ingredients are Loha, Triushna, Triphala,
Yavana, Vidanga, Musta and Chitraka. Its' action is
heematinic, styptic and toniec. It is an excellent
specific in ana@mia of any kind. It is the most easily
assimilable preparation of iron and it does not disturb
digestion. It is recommended also in chronic malaria,
scurvy and h@mophilia’ Its effect on the body in
increasing the red blood corpuscles is simply mar-
vellous.

Price per bottle of 24 oz. Rs. 2.

Can be had from :—

THE ABU PHARMACY,

89, China Buzaar Road,
G. T. MADRAS.
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