





























THE BIRTH OF LORD MAHAVIRA.. 39

heavenly spheres ; a sound like the roar of the lion was heard ﬁom
the starry regions; drums were beaten in the Vyantara Loka
and in the Bavana lLoka conches were blown. The child was born
with the following ten peculiar characteristics l. - His holy body
would never perspire. 2. No excretions from the five organs 3.
The blood was white as milk 4. His words will be pleasant and
beneficial to all the living beings 5. His beauty was incomparable
and indescribable. 6. There was a fragrant smell coming from
him 7. He had one thousand and eight signs of celestial beauty 8.
He was gifted with infinite strength and prowess. 9. His consti-
tution was adamantine in built.  10. His body showed symmetrical

beauty.
All the classes of the Devas when they knew of the happy

event came to Kundalapura and enjoyed the festival of

_celebrating the Birth ceremony of the Lord. From North and

South. from East and West, emperors and kings, princes and chief-
tains sentrich presents and gifts to the newly born child. Great sages

‘and seers walked long distances to have a look at Him. Jayanta

and Vijaya two great Rishis, who had long irreconcilable doubts,
beheld the Child and lo ! their doubts were cleared and their differ-
ences of opinion disappeared They were immensely glad at seeing
the child and they called Him Sanmati—good knowledge. From the
day of the birth of Mabavira the glory of His parents, their wealth -
and the prosperity of the people began to increase and hence His
father named Him Vardhamana.

We are glad to note that the Jains celebrate every year the
Mahavira Jayanti on a grand scale but in many places much money
is being wasted on mere show and ‘amasha. We would request
our brethern to remember the message of Lord Mahavira and the
the chief features in His great character. The Message was for all
living beings and it was Ahimsa and Salya Non-injury and Truth-
fulness. Some of the predominant features of His character were
simplicity, excellent meekness, unbounded compassion and con-

- templative mood. The best way of celebrating the birth day of the

Lord is by practising to the best of our abilities the above
mentioned qualities. Live as simple as possible, be as meek as
you can, extend your compassion to all your fellow beings, and
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(ie.,) the Truth of Jainism. He also worships the Deity so
that he can also cultivate in his self the divine qualities of the
Deity.

Gurupasti.

Homage to the Preceptorss Who is a Preceptor ? A
Preceptor is one who has no desires for sensual pleasures, who has
renounced all worldly occupations and possessions and is always
absorbed in study, meditation and contemplation. The layman
would render homage to such a guru every day.

Swadyaya.

Reading the Scripture. The layman would read every day
some portion of the Sacred Scripture which has the following six
characteristics.

(1) It is the Word of Titthamkara (e.g.) Lord Mahavira.

(2) It cannot be overridden in disputation.

(3) [t cannot be falcified by perception, reason or testi-

momey.

(4) It reveals the nature of things as they exist.

(5) It is helpful to ail living beings, without exception,

(6) Itis by itself capable of destroying false-hood.

; Samyama.

Self-control is of two kinds-control of senses and abstinence
from injuring beings. Every day the layman would make certain
vows to limit the enjoyment through his senses. He would say,
“To-day | will not taste such and such kind of food; to-day I
will not go to any theatre or cinema ” and so on. The layman
would also abstain from injuring beings. He keeps the truth
always in his mind, ** Atmaoat sarvabutani” all souls are like me.

Tapa.

Penance. The layman would also perform certain austerities
which are of two kinds external and internal. External austerities
are fasting. regulation of diet, abstinence from appetising food,
practice of bodily austerities and the like. The internal ones are
expiation, reverence, service to asceties, study of scriptures, giving
up of mundane objects and thoughts about the same and medita-

tion.
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2. Terapanthis founded in the 17th century.. Are they the
same sect as the Swetambaras Terapanthis or are they quite
different.

3. Taranpanthis or Swaiyapanthis (founded by Teranswami
1448-1515) are anti-idolatrous. They worship their holy books,
putting them on the altar.

4, Gumanpanthis founded by Guman Ram (18. Cent.)

5. Totapanthis.

It is impossible to get imformation on these sects here, there-
fore [ ask you kindly to furnish me materials on these things,
that I may give correct inforination in my books. Please write to
me everything you know on Jaina sects, also on Swetambara
cects, Perhaps you may write my questions down ina news-
paper.

Can you send me photographs of Digambara temples or
statues, reproductions of miniatures, potraits of celebrated: Digam-
bar Acharyas: pictures of sacred places (as Gomateswara,
Shatrunjaya) or other such illustrations I may publish in my beok ?
I should like very much to reproduce Digambara pictures and
photographs. [ want these only for a short time ; the originals of:
the pictures or photographs will be sent back to you.’

Holy Prayer.

Lord! make my Self such that He may have love for all
beings, pleasure in the company of learned men, unstinted

sympathy for those in pain, and tolerance towards those perversely

inclined.

2. May Thy grace enable me, O Jinendra, to separate, like
the sword-stick from its scabbard, the Self, which is faultless and
omnipotent, from the bedy.

3. O Lord! may my mind, after a complete destruction of
all sense of attachment, be at equilibrium, in pleasure and pain,
among friends and foes, in gain and loss, at home and abroad.
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4. O Revered of all saints | may Thy feet be ever enshrined
in my heart and act as a light to remove all darkness, and there
be engraved, and impressed and fixed, and imaged and unified
with it.

5 O Lord! if I have, by carelessly moving hither and
thither. destroyed, cut asunder, brought in (incompatible) connec-
tion, or otherwise injured, any organism possessed of one or more
senses, may such wrong action of mine be annulled.

6. Moving away frem the path of salvation, if I, overpowered
by passions and senses, have foolishly omitted to observe the rules
of purity of conduct, may such errors of mine, O Master. be set at
naught.

7. [ destroy sin, from which allills in the cosmos proceed,
whether committed through mind, or word. or body, or passion.
by self-analysis, self-censure, and repentance, just as a doctor
completely removes all effects of poison by the force of incanta-
tions. o

8. O World-Victor, | purify myself by performing expurga-
tion for all foolish deviation from rectitude arising from Atikrama,
‘Vyatikrama. Atichar and Ancahara. :

9, Atikrama is the defiling of the necessary purity of mind,
Vyatikrama is non-observance of the rules of conduct. Atichar, O
Lord, is indulgence in sensual desires and Anachara is defined as
excessive attachment (to them).

10. O Goddess Saraswati! Pray, excuse'me, if, through
inattention, [ have uttered anything wanting in meaning, spell-
ing, word, or sense, and grant me the boon of knowledge
absolute.

11. O Goddess, Thou art like the jewel Chintamani in grant-
ing all desired objects. May I, by worshipping Thee, obtain
wisdom, control of mind, purity of thought, realization of my own
Self and perfect happiness ever-lasting.

12. May that Lord of Lords be enshrined in my heart, Who
is an object of contemplation for bands of friars, to Whom all
monarchs and archangels sing hallelujahs, and Who is praised in

Vedas, Puranas and Shastras. g
—Sri Armitagati,
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Commentary.

The characteristic of a Mode is that it gradually evolves.
Pleasure, Pain etc., are the Modifications,in the Soul. Similarly,
Glee, Sadness etc, are the Modifications in the Soul. Attributes are
the permanent natures of a thing e.g., Pleasure, Cognition, Activity
etc. are the Attributes of the Soul. Modes consist in the transient
or ever-evolving aspects of a thing e. g., Pleasure, Pain, Glee,
Sorrow etc. are the Modifications in the Soul. It may be question-
ed :—Attributes and Modes are the same in some cases. How,
then, are they differentiated ? The answer is that while Attributes
inhere in a thing at all times, Modes emerge from time to time. It
is to be observed in this connection that Attribute and Mode do
not differ from each other absolutely. The position that they are
identical with each other in some respects is not inconsistent. They
do not differ in the manner a Pillar differs from a Pitcher ; nor are
they absolutely ideatical. They are identical so far asthe Dharmi
or the Abode (i. ¢., the underlying Substance) is ‘concerned ; they
are different so far as their respective characteristics are con-
cerned.

The philosophers of the 'Yanga' school object to the above
doctrine in the following way. If the Dharmas (Attributes and
Modes) be identical with each other with respect to their Dharmi,—
it may be said that a similar lice of argument would show that the
Dharmi is separated in itself. This would go againstthe doctrine,
established by Praigabhijna or Conception that the Dharmi is one
and self-same. The Jaina reply to this objection is that the oppo-
nent’s objection is not wholly baseless and that the doctrine con-
tained in the objection is not wholly erroneous. What is really
established by Pratyabhijna is not that the Substratum is absolutely
identical and self-same but that it is identical and self-same in some
respects only. For, the question is,—[f the Thing is an absolute self-
identity, it means that it is capable of producing in the past and
the future the same effect which it produces at present. In that
case, the further question is, why does not the thing produce in the
past and the future, the effect which it produces at present? If it is
held that the Thing is incapable of producing in the past and the
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future the present effect, then, how can it produce that effect in the
present time ? It may be contended that although the thing is cap-
able of producing the present effect in the past and the future, it
does not do that because it has not the Associates in those times.
But the question is.— What means this Association ? If it means
that the thing produces its effect being helped by the Associates,
then the position involvas Infinite Regression. One Associate
renders help to the Thing. In order that that help may be joined to
the Thing, a further Intermediary is necessary and so on. And
then, what is the nature of the help, rendered by the Associates ? Is
the help, of the sams nature with the essence of the Thing ? In that
case, the essence becomes a product ; because unless the essence
of the Thing be itself a product, it cannot be identified with the help
which is a product. Or, is the help different from the nature of
the Thing ? In that case, the Substance or the Thing cannot be
affected thereby, Ifit be argued that the Thing is affected by the
help through an Intermediary, it may be said that in the same way
the help through another Intermediary will be found to be necessary
and thus the position involves Infinite Regression. Next, it may
be argued that Association means that the Thing produces the eftect
whenever it is associated with the Associates. This theory is
also wrong. The Thing is an absolute self-identity ; it is not chang-
ed if the Associates be absent; and hence the Thing becomes
competent to produce the effect without the Associates. But, then,
it is suggested that the Thing produces the effect only when
there are the Associates ; it does not produce the effect if there are
not the Associates. This shows that when there are the Associates,
the Thing undergoes a change in its nature and is thus enabled to
produce the effect. Thirdly, it may be contended that Association
means that the Thing cannot produce the effect unless the Asso-
ciates are present. Lhis position also is unsound. If the Thing is
impotent without the Associates, it can never join with the Asso-
ciates for it is ever impotent without the Associates. Lastly, the
contention is that Association means that the Thing produces the
effect when it is attended with the Associates and that it does not
produce the effect when it is not attended with the Associates. It
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may be pointed out, however, that this position invelves contra-
diction. [If the Thing can be once attended with the Associates,
how can it be separated with them without undergoing a change
in its nature ? [f it be argued that it is possible for a Thing to be
attended with the Associates at one time and to be separated from
them at a different time,—we answer that this cannot be for the
reason that the Thing is supposed to be an absolute self-identity- It
may be said, however, that the fact of being attended with the
Associates and the fact of not being attended with them are but
aspects of the Thing ; these aspects are unconnezted with the nature
of the Thing; and hence the fact of being attended with the
Associates and the fact of not being attended with them need not
necessitate a change in the absolutely ‘self-identical nature of the
Thing. The Jainas answer that the doctrine that Substance is
unconnected with its aspects or modes is a fallacious one. For,
this theory implies that it is the Thing that really produces the effect
and not the fact of Association. And, as shown before, there would
be no reason why the Thing should not at all times produce its
present effect. Besides,—the fact of being attended with the
Associates and the fact of not beinz attended with them may be
unconnected with the nature of the Thing; but you cannot say that
the fact of producing the effect is also unconnected with the nature
of the Thing ; for, this would make the Thing impotent. If, how-
ever, it is admitted that the fact of productive potence is connected
with the nature of the Thing, you cannot deny the varied nature of
the essence of the Thing. Thus, it is established that the nature of
the Thing is both mutable and immutable.

The dual character of the Thing being both mutable and
immutable is apparent from the fact that the Thing has (1)
origin, (2) decay and (3) persistence. So far as the Substratum is
concerned, a Thing has neither origin nor decay : it is permanent
and immutable. So far as its Modes are concerned, the Thing has
both origin and decay. That the Substratum persists unchanged
and that the Modes come and go,—are facts of valid observation.
Some philosophers, however, object to the Jaina doctrine of the
triple nature of the Thing in the fol]owipg way :—  Lf the facts of
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origination etc. are separate from each other, how can you speak of
one Thing as having three natures? If the facts of Origination
etc. are not separate from each other, how can you speak of one
Thing as having three natures?” This objection is wrong. The
three natures or aspects of the Thing are different from each other in
some respects only. The fact that the three aspects of Origination,
Decay and Persistence are different in some respects is not un-
proved. That which was non-existent comes into existence ; that
which is existent vanishes into non-existence; the Substratum
persists,—well, these are the three peculiar characteristics of
the phenomena of Origination etc. well-known to all. Then
again, the three phenomena although different from each other
in some respscts, are not absolutely so. They are all connected
with each other. There is no Origination without Decay and Persis-
tence ; there is no Decay without Origination and Persistence;
and there is no Persistence without Origination and Decay. - The
facts of Origination, Decay and Persistence are thus dependent on
each other and inhere in the Thing, why, then, can a Thing not have
a triple nature ? The following poetic lines are also interesting in
this connection,—'* When the pitcher on her head was destroyed:
the princess was sorry ; the prince was glad; the king was in-
different. In the same light the truth is to be understood thata
Thing has a triple nature ; one of its forms is destroyed : anothe-
form is generated ; the substratum underlying both the forms per-
sists.” Thus it is that a Thing is both permanent and impermanent

and as such, is many-sided.

Similarly, it may be shown that the Thing is many-sided in as
much as it is both existent and non-existent. One may contend :—
well, that is a contradiction ; how can one and the same thing e.g..
a pitcher be both existent and non-existent ? Existence and Non-
existence repudiate each other ; otherwise, they would have been
indentical phenomena ; hence if a fact is existent, how can it be non-
existenct ? and, if it is non-existent, how can it be existent? The
Jaina philosophers point out that the objection is unsound. The
objection might have force, if it were held that a Thing is existent
in those very respects in which it is non-existent and that it is non-
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existent in those very respects in which it is existent. A Thing may
be said to be existent with respect to its (1) own form e. g., that
of a pitcher (2) own substance e. g., gold (3) own place e. g.. a
city and (4) own time e.g., Spring-season. There would be no
contradiction or inconsistency if it is said that the pitcher does not
exist (1) as a cloth (2) as madeup of threads (3) as a thing made in
a village (4) as a thing of the summer-season. There are thinkers
of the Sangata school who deny that a thing is non-existent with
respect to the nature of other things. The Jainas point out that the
theory of thesz philosophers implies that a Thing e. g., a pitcher has
the nature of all things. The pitcher exists in its own form as a
pitcher ; but if it be held to be existent with respect to the forms of
other things also, it may as well be said that the pitcher has the
nature of all things. It is contended that therz is no such phenome-
non as ‘non-existence with respact to other thines *; what we have
is the positive fact of the existence of th= Thing with respect to its
own nature. The Jainas maintain that non-existence is not meant
to be identified with existence in their theory. It may be contended
that the consideration of other things cannot arise. The Jainas show
that just as the existence of a thing is the non-existence of the non-
existence of itself, the existence of other things also isthe non-exis-
tence of the non-existence of themselves and that the consideration
of the other things is thus possible. It is contended that a Thing is,
not by the non-existence of its non-existence but because of its own
positive substance and that the consideration of the non-existence
of other things is useless. [t may be pointed out, however that the
existence of a Thinz involves really the non-existence of things other
than itself. The thinkers of the Yanga school urge : A Thing is es-
tablished by the non-existence of what is its non-existence ; hence,
to establish a Thing,—Things, other than the Thing are not to be
considered as non-existent but the non-existence of the non-existence
of the Thing itself is to be considered. The Jainas point out that if
you do not admit that the pitcher is the non-existence of the cloth,
then you should not object if the pitcher be called the cloth. The
pitcher is as well the non-existence of the non-existence of the
pitcher as it is the non-existence of the cloth.
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Existence and Non-existence are not phenomena absolutely
opposed to each other. They are identical in some respects. A Thing
is accordingly both existenct and non-existenf.\\ In its aspect of
existence, a Thing is a pitcher: in its aspect of “non-existence, it
is the cloth. N

In the same way. it is to be understood that a Thing“]:ia\s‘ many
aspects,—that it is different from, as well as identical with other
Things elc., efc.,

Here ends the Fifth Chapter entitled ‘The Determination of the
Nature of the Object of Valid Knowledge.’

(To be continued).

SOME OBSERVATIONS ON CREATION.
»  (Continued from page 30).

AINISM attempts at a scientific explanation of the universe, by
J taking experience itself as a starting point. By acute
analysis, the Jaina thinkers have come to the following con-
clusion as regards the nature and meaning of the world. So

far as its manifold nature is concerned, the world consists mainly
of six elements or substances i. e., soul and matter, time and space
and the principles of motion and rest. Each of them may be generally
characterised as possessing the three-fold nature of creation, staibility
and destruction i.e., they are capable of producing and destroying
innumerable modes, remaining themselves unchanged all the while.
If we consider only the creative aspect of it, we always find infinite
number of modes coming into existence. If we take its destruction
aspect, an equally infinite number of modes perish and if we take the
substance itself, it is always remaining unaffected. Looked at the
whole thing, the substance is that in which an infinite number of
modes or paryayas riss and perish, leaving at the same time the
essence of it unaltered. A crude example of this may be found in
our mind. Many ideas come and pass away and yet the mind
remains the same.
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‘w-i&ge individual character of these substances may be briefly
stated as follows. Soulisa sentient being. In its pure nature,
itis an indivisible substance consisting of pure knowledge and percep-
tion which are capable of seeing and understanding the entire uni-
verse. They are inseparable from each other like heat and light. The
activity of¥he soul consists in the full experience of knowledge and
perception. Thus these three:—knowledge, perception and con-
stitute the main characteristics of pure souls and these three ele-
ments are to be understood not in their distinctive character but in
their organic unity which is soul. This unityis to be found in
every soul in some form or other. Souls are infinite in number.

The rest of the elements are all insentient. Matter known
as paramau in its ultimate form is an insentient body of energy.
Roughly, it may be compared to the modern conception of elec-
tron, with this difference that the latter is very crude when
compared with the former. Anus are infinite in number. Being
energetic they naturally attract each other and thus give rise to visi-
ble bodies known as matter in the modern sense of the term.
The various attributes of matter such as touch, taste, smell and colour
are imbeded in these anus and such functions as sound, heat, light
etc. are due to their mutual combination in its various forms.

Time is of two kinds phenomenal and real. The formeris
the cause of duration in the usual sense, while the latter is the cause
of change in all other substances, i. e., substances assume various
modes of their own accord but that which makes them change from
one to another is time.

Space is of two kinds Loka and Aloka. Loka is that in which the
principles of motion and rest reside. Aloka is pure space. The '
nature of space is accommodating other substances in all their
variety.

The principles of motion or Dharma and reet or Adharma are the
unique discovery of Jainicm. While all other systems attribute motion
in the universe to an Almighty, the Jaina thinkers have been able
to explain the synthetic unity of the entire universe by the principles
of motion and rest. They are extending together through the
universe. Their main function is to assist souls and matter either to
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move or to rest. If one or the other is absent, the world will either
be in perpetual motion or in perpetual rest. Therefore their co-
presence is quite necessary. Lhey act as a check to each other.
But their aid to moving Souls and matter are passive and not active,
as water is to fishes and boats.

Now to Synthesis.

Of the elements, the four are each single and indivisible with
this exception that the phenomenal time which is only a form of
real time is a composite of an indefinite number of particles. Souls
and anus are infinite in number. [t is by their mutual combination
with the help of four other elements that the structure of our universe
is built up. Matter and souls are capable of motion. Matter
is always moving from place to place through the aid of
Dharma and it rests when thereis something to attract. The
embodied soul is one object of such attraction. Whenever there is
some agitation in our mind the embodied soul which isa combina-
tion of physical body and ssul assumes a particular attitude when
the flying anus cling to the embodied soul and beget that nature
which the embodied soul has‘at that particular moment. The
illustrative example is that of honey and dust. The dust which is
mud when it falls into honey begets the nature of honey. Throughout
the entire universe, there is no place where there are no anus and
souls. They are eternal and infinite and as long as they are there,
creation continues. This is only one aspect of the universe i. e.,
how creation takes place. We have yet to explain evolution.

Evolution.

Evolution may be explained thus. We have seen how souls
come into contact with matter. The matter which clings to soul
and takes a particular form ia called Karma. At every moment of
our life in the Samsara, we will be begetting Karma which clings
round the soul in the form of a three fold body. This Karma forms
various kinds of different capacity. It has got its birth, growth and
decay. It is born when it clings to soul. Its growth depends on
whether the perturbed temperament of the embodied soul was
‘sufficient to allow it to grow or not. When it is sufficiently grown,
it begins to yield its fruit in the form of happiness or misery

7
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which again very much depends on whether the particular tempera-
ment of its cause was gzood or bad. A particular kind of Karma
determines the duration of life.  When that duration ends there is
end of one birth and the beginaing of anothsrte which the sou]
passes through its undevzlopzd Karmic body which is invisi-
ble. This change may be good or bad according to the nature of
Karma. Good Karma or punya brings material prosperity and
bad Karma or Papa the reverse of it. What exactly haopzns in this
change is this. Karma has got two-fold nature—physical and
psychical. Physical is that matter which clings to soul. Psychical
is that impression which the matter leavas on the soul and through
which it gets a particular tendency to inhale more of Karma. This
Karma as shown above is both good and bad. If ths good is
predominent, the tendency also bscoms=s improved and through this
improved tendency there is an upward progress in the soul. But
Karma in its both forms tends only to obstruct the development of
soul's natural resources which as explained above consist of infinite
knowledge, infinite perception and infinite expe;ienee. In order
to attain its full development soul must get rid of all the clinging
of Karma both good and bad. Both are short living; for being
the result of combination of Soul and matter, their result ceases as
soon as their cause, the combination dissolves. This dissolution
need not detain us, because it is a common experience that every
physical and chamical combination is bound to mould and decay.
But at the same time we should not jump to the conclusion that as
soon as the dissolution of a particular combination is over, there is
freesdom of soul : for even though a particular Karma may perish,
yet there is that psychical tendency to repeat it. Hence, there
avises a necessity for meditation which consists in contemplation of
soul upon itself. That is, while in Karmic state the soul is absorbed
in non-soul objzcts, in contemplative stage it completely resides in
itself. lts whole attzntion is drawn from outside and is concentrated
on itself by way of pondering over its own infinite nature. As a
result of this meditation a pure state of mind arises which forms
the best solvent of dissolving the preformed Karmic psychical
tendency. As the soul goes on improving its contemplation, the -
psychic tendency goes on decreasing. Thus there comes a stage
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when soul completely destroys Karma and gets its full freedom
which is salvation. Described negatively salvation is the complete
annihilation of Karma, psychical as well as physical. " Positively,
it consists in the complete manifestation of all the resources of
soul. It is not, as soms= critics opine. mera passivity but the
complete and unrestrained activity of the soul by way of actual
exper\iencing the full play of its attributes i.c., infinite knowledze
and infinite perception. It is then and then alone that soul can be
said to have attained its fullest activity, for while in Samsara its
natural activity is hindered by Karma. Soul when completely {ree
is God. As can be seen from the above description of Jain concep-
tion of the universe there is no room for an Almighty creator ; at the
same time, it does not dispense with God. On the other hand if
God is to deserve His name and sacredness, it is Jainism that does
full justice to that conception. While absolving Him from the
evil results of creation, such as impotency, ignorance and cruelty, it
endows us with a God whois the embadyment of full knowledge, full
perception and full experience and who having destroyed the cause
of Samsara, never returns to this world of ours. Similarly, we also
find in this system complete justice done to individual aspirations
because it is through his own self-efforts that he was to get his object
realised. He is the architect of his cwn fortune and we cannot find
a better theory for an adequate explanation of the existence of evil.
Evil as has been shown above is not fiction but the result of Karma
and when Karma is destsoyed, evil ceases to operate, only with
reference to the freed:soul. Sorfar as the freed souls are concerned,
evil does not affect them, because the root cause of evil is destroyed
once for all, and with reference to Samsaric Souls, evil continues
to be a reality until they contince to be in Samsara. One word of
caution is necessary here. Samsara is not evil altogether Cf.
Punya Karma. Jainism is very optimistic about it. In fact it is only
inthe world that we have to achieve our salvation. All that it says
is that you enjoy or suffer according as your good or bad Karma
predominates. But this enjoyment is short living. You are capable
for geater enjoyment. Strive forit. Hell or heaven is yours; but
Salvation also is yours. Whichever you want, you may strive for.

S. N



Pt. Shiva Shankar Misra or: Jainism.

Messrs. R. D. Bahite and Co., No. 4, Chorbagan Street,
Calcutta, have published a book—Bharatka Dharmik Itthas—by
P. Shiv-Shankar Misra of Bethar (Unao—U. P.) In this book the
‘author has given the lives and teachings of the founders of different
religions found in India, at various times from the Vedic age up to
date.

“As was necessary he has dealt with Jainism also but it is
regretted that the account given by him is in several respects wrong
and misleading. The author has tried to put before his readers the
religion in its simplest form but he has failed. He has not even
understood the terms Parigraha, Arihanta, Digambar, Ganadhar,

Ganadip and so on. 4

The following are a few points out of the many worthy'of re-
consideration. He says :—

1, Jainas say that their religion was founded by Rishabhdeva
(Adinath) who descended from the Adipurush Manus. But there 1s

no such mention in the religious books of the Aryans.

2. If we take it for granted that Adinath was the originator
we must confess then that the people of the ancient Vedic age
were so learned and wise that they did not allow this religion to
prosper till the days of Mahavira.

3. The Jainas say that the original Vedas were quiet different
from those that are found now and are preaching brutal

actions.
4, In reality Jainism has its origin from Arihant.
5. The Arihan preached.

6. He (Arihant) wrote many religious books and established
Mutts here and there so that the people should remain in touch with
| their religion.
7. Arihanta attained Nirvana (salvation) in B. C., 1567 and
21 T irthankaras succeeded him.
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8. Mahavira debated with the Acharya of Buddhism and after
winninz him put new life into this religion.

9. He (Mahavira) let the Onkar Mantra remain as it was
but also introduced a new Namaskar Mantra, much resembling the
former.

10. Even some Brahmins were converted to Jainism and
Ganadhar and Ganadhip are most famous among them.

11. Just after the Nirvana of Mahavir Swami, his desciples
established images of the Tirthankaras and introduced idol worship
among the people so that their faith in this religion might grow
greater and greater.

12. They (Digamber Monks) remove the cloth when they
accept Bhiksha and put it (the cloth) aside when they eat. They
put on coloured dress. They follow Buddha and not the Arihant.

13. They (Sthanakwasis) consider the Gurus and their
worship as of fo avail, etc., etc.”

The author has been twice requested to quote the boocks on
which his all this knowledge depends but sorry he seems to have
paid no heed to the requests. Now once more he is requested to
reconsider what he has stated above. The Jains would be only
too glad to supply him any information he may require if he ever
cares to write to them.

B. M. MAUDGALA.

The Casket of Gems.
(Continued from page 299 of Vol. XIX.)

Prosadopavasa.
o anar Ldrs @INUDS L 5T8
wara psse Curas @uare.
114. Having no desire for any of the four kinds of food on
the 8th and the l4th days of every fortnight is known as prosa-

dopavasa Vow-
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122.  The disciplined ones avoid taking margosa flowers, green

ginger, fresh butter, over-ripened fruits and the like,
Quuvmser sre) amrummp Ul
AwwE s areveIrT & &,

123. Vows that have no time limit (i.c.) that are to be
observed throughout life are called Yama vratas : The other vows
that have time limit are Niyama vratas.

2 QUurer owusr L Ens a1 apl S
uBSuzr uRAwS grl®,

Carenl%ey &t A5 5 Auwnmsar
STAT WME S T DS,

124, 125, Fixing a limit every day up to a certain time for the
use of things like clothes, ornaments, flowers, scents, conveyances,
bedding, bathing, betel-leat and nuts ete. is said to be the Nigama
vrata.

Qe iy wsaflor af 5 5me eflvarcra—s
Qs eir oy Awings Qeway,

126. Niyama vrata is observed for a certain fixed time as this

day or this night or this month or for this year.
Qarlens avyflfileriy swliy Hs502@
@rrs@aramiw awwssr Aoy,

127. Desire for things given up, thinking about the way of
getting them, enjoying them, excessive unfirmness and negligence
are the five transgressions.

Desavakasika.
Rz amrtQsripse) Sre)asmn wan sl o
@psra srfs Quar.

128. Limiting the sphereof one'’s activity within a country and
for fixed periods is called Desava kasika vow.

w2 @e Al e wrpea &r5w
A%rw o —baenrs Qevar.

129. The sphere of one's activity is limited upto a house,

village, town, field, river, a forest or up to a certain distance.
Q@@ rrlyos of s giler Quer wiig s
ST ST 0F DS
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WG QT HEDE WITS) QIG5 LTE TG 5V
wlartgsris g Qara.
137. The giving of food to homeless ascetics causes the
removal of the sins incidental to a householder's life.
srew S ws 5 p@uwrsmin Qurs sy
WBear Halcrs si_sv,
138. As the effects of giving dana one enjoys prosperity
and happiness till he frees himself from this Samsara.
> iy @@ sT Gl @FLIs T in
OsranBUl s 56 FIeTET a g,
139. The giving of food‘, medicine, place of dwelling and
things like books, water-carrier, pea-cock feathers etc. to ascetics

are the four forms of Vaiyavritya.
FAC s el uier @zdar Cus Lz o

e pCarL_p QsTarenp e

140. Srisena, Vrishabhasena, Sukara and Kaundesa are

famous examples in connection with the four kinds of Vaiyawvritya.
wBw gar @ueenal g 560 apl g L) DS &6
yyflalarene @ucreren Ca6.

141. The using of raw green things, placing the food on green
leaves, covering it with them, hiding the defects inthe food and
having no kind and reverent feelings are the five transgressions.

; Qea b Coar FBansE Ly&edr
Curar &1 @&s ajas .

142. One should worship everyday reverently the feet of the
Lord of the Devas.

@slias &plifla Qu@enweanue &roH mGin
el o @ semy wews,

143. To illustrate the glory of worshipping the feet of the Lord
the story of the devout frog is narrated.

C. S. MALLINATH.
i ( To be continued.)

'



COLOUR AND RACE PREJUDICE.

HE following are extracts from a very thoughtful article on
T * Colour Prejudice’ contributed to the October number of the
** Contemporary Review” by Sir Sidney Oliver, K. C. M. G,
@B

I am aware of no moral ingr=dient in colour prejudice which is
not, or has not been, displayed in race prejudice between races of .
common colour, or between tribes of the same race, families of the
same tribe or even individuals of the same family. Colour prejudice
in the common sense of th> term, is in fact essentially a modern
phenomenon dating largely from the rise of the Bristol slave-trade
and our assumption of military supremacy in India and is a complex
of many reactions of slave holding and Asiatic domination, as will
be recognised if one compares the character of inter-racial feeling at
different periods. The comparative superficiality is indicated by
the fact that inter-sexual attraction overrides it, coloured women
being conjugally agreeable to white men, whilst the socially un-
avowable fact that coloured men are the like to white women is one -
of the strongest provocatives to the killing and burning of negroes
in the United States as it was to the frequent assaults on coloured
soldiers who came to England or visited Englich cities during the
war, until English leave was withtield from them.

Race Prejudice more deep-seated.

Race prejudice is a much more ancient, widespread and deep-
seated phenomenon and in so far as skin and hair are an ensign
and advertisement of race and are interpreted as a docket of the
qualities inductively attributed to race, colour prejudice is merely
a reflex of race prejudice. It is obvious that many Englishmen and
women are capable of as strong a prejudice against Welshmen,
Jews or Germans as a West Indian white woman has against black
people ; also that many men have a quite analogous prejudice
against all the race of Women and many women against the whole
race of Men. As tothe Germans, itis hardly a generation ago
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that we were proud to share with them the prestige of representing
the great Nordic Teutonic dominant race, as against the blackavised
negroid Latin and the perilous Japanese. During the war we sud-
denly discovered that they were Huns, Mongolians, which hap-
pened, as regarded the old Prussian nobility, to be ethnologically
more correct, and most opportunely enabled us to hate and despise
them with all the enthusiasm of racial prejudice. Bismark's skull
and jowl we recognised on our ancient Chinese vases, and on his
polished scalp the degenerate but imperishable rudiments of a
pig-tail. :

Sex Prejudice similar to Colour and Race Prejudice.

Sex prejudice arises from factors closely analogous to those of
race prejudice ; lack of sympathy with certain differences in average
character arising from or aggravated by physical and environmental
conditions of evolution. Generalisation of these moral differences
has even led to speaking of masculine and feminine races. The
mutual contempt of the patriarchalist and feminist is identical in its
sources and justifications with the mutual contempt of ** tough " and
“tender " races. Like colour prejudice and other racial prejudices,
sex prejudice too, is annulled or rather, [ should perhaps say,
inhibited or suspended by sex-attraction.

Pigmentation of skin due to sun’s rays has no moral
significance.

It is now accepted that Man in Europe, using implements and
having artistic faculty, antedated and survived at least four major
and two minor glacial ages and their intervals, during a period
which must be computed as running into hundreds and thousands
of years, whilst all that time man was civilising and humanising
himself in the more habitable parts of the earth, Upper Egypt,
Arabia, Mesopotamia, in which neighbourhood somewhat old-
fashionedly, it is now increasingly held that he had his human
origin, thence to spread in successive migrations. He thus had, it
* is now recognised, a practically unlimited allowance of time to get
himself (to speak of colour only) protectively shaded against equato-
rial sun rays, browned in the Mediterranean, bleached in the foggy
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forests and sunless winters of Northern Europe, and yellowed, to
the colour of goggle-glass, in the draughty glare of the Steppes.
These hues of the skin have no moral significance. They are all
physical adaptations to modify the subcutaneous action of sunlight
on the nervous and lymphatic system.

Evidence for the common origin of Man

The evidence pointing to a common origin (of man) has
accumulated and has been reinforced, whilst the theory of diverse
origin, devised to account for the wide apparent difference between
the principal races as they were then classified, and popularly
welcomed as a vindication of slavery and Imperialism, has remained
an unsupported hypothesis. The presumption of a common origin
has been strengthened by inductions on evidence, such as the
distribution of indestructible or fortunately preserved implements ;
and the conservative evolution of primitive artistic inventions along
the practicable routes of migration and over defined stretches
of country is as good evidenceis asis the paper in a paper-
chase of hares having passed that way, more especially when at
the end of diverging tracks we actually find surviving the recognis-
able remnants of the types whose course we have traced, in the
Tasmanian and Australian blackfellows, the Bushmen, or the
Eskimo.

In the caves of the red cliffs of Grimaldi, the first buttresses
of the [talian coast beyond the frontier at Menton, skeletons were
found of palaeolithic man of the splendid European race commonly
called the Cro-Magnon, one of which might very well have passed
for the relics of Mr. Gladstone. In adjacent caves were found
skeletons of apparently similar period, of that small early negroid
type which survived till recently in the Bushman, which is credited
with having invented the bow and from it the harp...There are
indications elsewhere of similar overlapping and inter-mixture cf
small negroid and big European early races...

Modexn European Civilisation evolved in Isolation.

(It is a common but altogether fallacious habit to suppose that
the Northern European races have been evolved in continuous
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isolation since the first appearance of Man on the earth ; that
modern European civilization is the evolved product of the Cave
Man and his environment. Nothing of the sort). There were not
many caves and those that were must have been appropriated by
the strongest and most independent families. In any case the
European cave-dweller and the whole of the Nordic peoples are
parvenus—recent settlers, remote'descendants of the adventurers
and hooligans who swarmed off out of the central breeding ground
and nurseries of humanity in the warmer middle world above the
equator, and only after the last retreat of the ice were able to get
permanently settled in Northern Europe at all.

They certainly became in this pilgrimage less civilised and less
humane than were the people they left behind. The amenities
and courtesies of life became less and less possible for them and
when the older civilisations had supplied them with bronze for
their weapons they came back upon the middle world equipped
with a style of behaviour which Dr. Scott LElliot thinks it fittest to
illustrate by a picture of a raiding charge of Masai spearmen.
Before the acquisition of metal weapons by the fair skinned
Northern races who had had for thousands of years to train their
fighting qualities in conflict with nature and beasts, there was noth-
ing, he (Dr. Elliot) thinks, that could be properly called war and no
general enslavement of one people by another ; there could not be.
Moreover, to say nothing of agriculture,-arts and civilisation which
in however modest degree were arising and making progress in the
middle world whilst forest Europe north of the mountains was
wholly savage, the humanity of this *middle ' world became better
mannered, more sympathetic. more free from race or colour preju-
dice than the world of Nordic man; and this distinction net only
still persists in Furope, Asia, and Atfrica, but is easily discernible
to anyone who knows the English people and can recognise their

various types, Mediterranean, Celtic, or Nordic, among ourselves

every day-.

Nordic Man’s deficiency in some essentials.

Christianity is not a product of Nordic inan and he has not yet
by any means ascimilated it. Broadly speaking when the fair-
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self-justificatory arrogance. Men hate whom they have injured,
despise him for his subjection, and blacken his character in order
to justify his oppression, Having enslaved. they complain of
servile qualities—whether in subject races or women—and
say these are unfit to govern themselves. If they struggle, the
master calls them savages and viragoes; if they argue, he impri-
sons their speakers and writers; if they ignore or disobey outrageous
demands, he accuses them of rebellion, exiles a Prempeh, bombs a
Hottentot village, sends survivors to penal servitude. He demands
acquiescence in pillage and burglary as a first condition of clemency
to the vanquished.

The sciences, arts and devices by which the weaker races are
overborne are within the capacity of their human character and
intellizence to acquire, a few of them at first, but steadily more and
more—we need not deceive ourselves. We have had to give in to
our women and at any rate allow them to try; they have not yet
finished with us.  The coloured races all over the world are now
thinking and aiming exactly as our women have done. The presump
tion that they are incapable of succeeding is ne stronger than the pre-
sumption against women was confidently asserted to be two genera-
tions aco. Their intellectual leaders are no more convinced than
were the women's leaders of the impossibility of their aims. Lhey
are trying, they are going to go on trying to undeceive us. [f things
are to go on smoothly we must see clearly: and to see clearly it
is essential to purge our hearts of racial and colour prejudices which
at present mischievously distort our vision and judgment.

Oh, come with old Khayyam, and leave the Wise
To talk: one thing is certain, that luife flies ;
One thing is certain, and the Rest is Lies;

The flower that once has blown for ever dies.

—Omar thyyam

\\



The Founder of the Vikrama. Era.

The following extract is from an.article under the above heading
by Mr. A. Rengaswami Saraswati B.A., in the The Quarterly
Journal of The Mythic Society.

AIN literature has got several references to a Vikramaditya of
_] Ujjain who founded the Samvat era. Many years ago Dr.
Buhler discussing about the dates of the Sunga sovereign Pushya-
mitra and the great grammarian Patanjali contributed a note in the
Indian Antiquary, 11, Page 362. At the end of the note he sub-
joined the Prakrit Gathas upon which his statements were based,
according to the ancient Jain authors Merutunga Dharmasagara,
and Jinavijayagani. These Gathas and their translations are given
below on account of their importance to the study of the foundation
of the Vikrama era. °

Jarayanim Kalagavo asihatithankaro mahaviio
Tamrayanim avantivariyahisitthopalageraya
Satlipalaga rannopanavanna sayantu hoyinanthana
Altlasayammuriyanamtasimoi apusamittassa

Balamiita Banumilla shaddivarisyanichatanahavahane
Tahagaddabilla rajjante rasavarisya sadassachau.

1. Palaka, the Lord of Avanti, was znointed in that night i
which the Arhat and Tirthankara Mahavira entered Nirvana.

2. Sixty are (the years) of king Palaka, but one hundred and
fifty-five are the years of the Nandas; one hundred and eight,
those of the Mauryas and thirty those of Pushyamitra.

3. Sixty (yvears) ruled Balamitra and Bhanumitra, forty
Nabhovahana. Thirteen years likewise (lasted) the rule of
Gardhabilla, and four are (the years) of Sata.

These verses which are guoted in a very large number of Jaina
commentaries and chronological works, but the origin of which is
by no means clear, give the adjustment between the eras of Vira
and Vikrama and form the basis of the earlier Jaina chronology.
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Again Johannes Klatt in his learned article headed * Histori-
cal Records of the Jainas” Ind. Ant., XI, p. 251, gives consider-
able information about Vikramaditya deduced from Jain literature.
The portion of this article bearing on the present discussion might
be quoted in extenso. Kalakasuri, the uprooter of Gardhabhila,
lived in 453 (Vardhamanasaka). According to other manuscripts
the same Kalaka also transferred the Paryushanaparvan and as
authorities for the fact are mentioned the Sthanakavrittika Dharmo-
padesamalavritti, Pushpamalavritti, Samastakalakacharyakatha and
Prabhavikacharita. Aryalkhapura lived at the same time 453 (V.S)
according to a Jirnapattavali, but bssides it is said that the

Prabhavikacharita gives the date as 484 (V.S.).

In 467 (V.S.) lived Aryamangu, Vridhavadin and Padalipta,
at the same time as Siddhasena-Divakara, the author of the
Kalyanamandirastava and converter of Vikramaditya 470 (V.S).
Here follow the three prakrit verses which Prof. Buhler first
published in Ind.” Ant. II, p. 362 (in Verse 3, read Nahavana for
Nahavahana). In a‘Guravavali of the Viihadgachcha, the follow-
ing two Gathas are given :—

Sunnamuniveyajutte 420
Jinakalavikkamovarisasatti 60
Dhammaichcho chalis 40

Gailapana visanahade atta S
Ikkammivasa sara

Gayammipana tisavachcharasadira 235
Vikkama kalavusaga

Navachcharo punavisanjavo.

These references in ancient Jain religious and canonical litera-
ture prove that there was a king of Ujjain called Vikramaditya who
founded the era after his name after the expiry of 470 years after
the Jain Tirthankara _Mahavira's Nirvana.

The Jain religious work Prabhavikacharita or the lives of Jain

Saints by Pradyumnasuri gives a long account of the life of the

9
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Jain Acharya Kalakasuri. This work gives an account of the
politics of India at the period when Vikrama is said to have found-
ed the Samvat era. According to this work when Satavahana was
ruling from Pratishthana and Murunda at Pataliputra, a king called
Gardabhila was ruling at Ujjain in Malva. The Sakas are said to
have conquered Ujjain and replaced its king Gardabhila. These
Sakas were driven out of Ujjain by the king Vikrama who founded
the era after his name. The Prabbavikacharita says that the inva-
sion of the Sakas to Ujjain was brought about by Kalakasuri who
invited them to conquer the kingdom to wreak vengeance against
the king Gardabhila who tried to outrage his sister.  The kingdom
of Ujjain was conquered by the Sakas who divided it among them-
selves but soon Vikrama is said to have driven them out of the
country, made himself the sovereign and started the era after his
name. The work narrates an account of the achievements of
Kalakacharya. He is said to have achieved them in the Courts of
Balamitra, king of Bhrigukachcha, Satavahana king of Pratishthana
Vijayabrahma king of Kosala, Murunda king of Pataliputia, Bhima
king of Lata, and Krishna, king of Manakheta. The work also
says how the Jain teacher Padalipta saved Balamitra, king of:
Bhrigukachcha, from the attack of his kingdom by Satavahana of
Pratishthana. The Jain teachers Aryakhaputa, Rudradevasuri,
Mahendrasuri, Padalipta and Sidhasena are vrought into contact
with Kalakacharya and Vikramaditya in this work. Of these
Padalipta is said to have converted the celebrated Alchemist
Nagarjuna to Jainism. Sidhasena is said to have helped Devapala,
king of Karmaranagara against the attack of his country by Vijaya-
varman, king of Kamarupa.

The above account is very interesting. It proves beyond all
doubt that there was a Vikramaditya at 56 B.C., ruling over Ujjain
but all the stories narrated in it have not got the same degree of
credibility. It makes Nagarjuna. the famous Buddhist Scholiast,
and founder of the Mahayana, a Jain, The accountit gives of
King Krishna of Manakheta seems merely to be a reminiscence of
the account of one of the kings of that name who ruled much later
at Manyakheta (Malkhed) and were Jains. Again though it might
be true that Vikrama patronized Jainism, it is not likely that he
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actually became a Jain.* In spite of all these doubts it appears to
be certain that Kalakasuri, the Jain teacher and author, and
Vikramaditya, the king of Ujjain, who founded the era after his
name were historical persons. From a study of the account in the
Prabhavikacharita Dr. Shama Sastry laid down the proposition
which is very important for the history of ancient India that it is a
imistake to suppose that the dynasties mentioned in the Puranas
succeeded each other and that there is evidence to prove that some
of those dynasties were more or less contemporaries either beginning
earlier or lasting longer than those dynasties which they are sup-
posed to have superseded. If one were to rely on the accuracy of
the Puranas as regards what they say about the succession of these
dynasties, they would be committing a great mistake. The Vishnu-
purana says ‘* after these various races will reign seven Abbhiras,
10 Gardabhilas, 16 Sakas, 8 Yavanas, 14 Tusharas, 13 Murundas
and 7 Haunas, altogether 79 Princes who will be sovereigns of the
carth for 1399 years” But the evidence of the Prabhavikacharita
and Jain tradition shows thav the kings Murunda and Gardabhila
were contemporaries and the dynasties represented by them should
also have been contemporary. Any other way of looking atthese
dynastic lists would make the last of these dynasties as having
ruled as late as the thirteenth or fourteenth 'century A. D.,
which would militate against all accepted views of the history of
India during the period. i

# Tf Vikrama had not been a Jain, the Jainas would not have cared to res-
pect amd romember his name by mentioring it along with the glorified name of
Srenika. the great Jain monarch, in the Sankalpe before Sandhyavandana,
as 1 ——Sanmargapravartane Srenikamahamandaleswara chelini pravriti sama-
charita sanmargayaseshe sanmargapravartane Vikramarka nrupalapalita pravarta
mananukula sakanrupakala samanantara pravartamana—[Ed. J. G.]
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depth, showing that it is above the real ocean floor and is really an
elevated plateau, more particularly as its surface is irregular
outlining hills and valleys such as are found in land configuration ;
it is also thickly covered with volcanic deposits. indicating that it
has been the scene of stupendous eruptions. The Azores are also
covered with lava deposits, black, red and other colours, showing
that there also had beer considerable activity.

In its traditional aspect, will be found perhaps, the richest field
of evidence, apart from the story told by Solon. Atlantis is said
to have been a powerful empire, to have had el el
colonies in Mexico, Peru, Ireland, Spain, Egypt, the Mediterranean
shores and even as far as Chaldea and Ceylon, and to have been
sunk about B. C. 9, 500. Off the West coast of Ireland there is said
to have been an island called Hy Brazail to which there are refers
ences in early lrish legends such as of the Veyage of Bran, Another
was called St. Brendan's Isle mentioned in early lrish traditions.

In America the Indians say that their place of origin was in
the East, in a land where the four races of mankind dwelt happily
together, the red, yellow, white and black, but the land sunk in a
single night. The sacred book of the Quiche Indians, ‘ The Popul
Vuh® of which translations exist recount the event. The tribal
legends of the Zuni and Mandan Indians are similar. The Mandan
Indians were white with fair hair, whence came they ? The Mayas
of Yucatan, anancient race who still survive, recount that they were
once visited by a white man, whom they called Quetzacoatl, long
ago, who came to them sailing out of the Eastin a bark
of serpent skins, taught them civilization etc. and then sailed away,
promising to rettirn.  This points to the direction of Atlantis. On
some of the West Indian Islands are paved causeways leading to
the sea shore and there terminating abruptly. Were these roads
to or from Atlantis ? The West Indian islands are said by some
to be the highest points ‘of a submerged land, just as the islands of
the Egean Archipelago, the East Indian and Polynesan groups.

The phoenicians long believed the Atlantic Ocean to be full of
unknown terrors and to be impassable.

The flora of Europe and America show many points of
resemblance between the species, both of trees and flowering
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plants, favouring the idea of a common origin or of some means by
which they were carried from one continent to another across
thousands of miles of ocean:

The lemming, a species of Norwegian rat, periodically migrates
in immense swarms to a point on the coast where it plunges into
the sea and is drowned in vast numbers. [t is said that the reason
for this strange fact is that there was once a land connection which
reached either to Atlantis or America and that the instinct is
preserved in the race memory of the animals who seek to migrate
to the lost land.

Apart from the above considerations which are based on
tangible evidence, there are the statements of occult students who
aver the truth of the existence of Atlantis, even going so far as to
give its size, peoples, towns and sketches of its history.

It is mentioned by Mr. Le Plongeon, the celebrated American
archceologist, in his book, ‘ Queen Moo and the Sphinx’ that the
Greek alphabet is a record in the Maya language ef the destruction
giving the date and some particulars of the catastrophe.

The Vedic Magazine.

NOTES AND NEWS.

The Jains reicic(c?;l atdthe unconditional release of Mahatma
N andhi and convey their heaz_'ti—felt. thanks. to
the Bombay Government for its kind action.
The members of the various sects of the Jaina community are
unanimous in praying for good k-alth and long life to Mahatmaii.
= w *

Sri Mahavira Jayanti, the birth-day of Lord Mahavira, the
13th day of the bright half of Chaitra, comes
this year on Thursday the 17th April. We
‘hope that our brethren will celebrate the occasion in a pious and
religious manner by spending the day in reading Sastras, observing
vows and in distributing gifts of the four kinds, viz. sacred books,
food, medicine and the gift of fearlessness.

Mahavira Jayanti.

* £ *
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We are glad to inform our readers that the Devendra Printing
and Publishing Company Limited, which has

D.P.P.Co.Ltd.

been formed to commemorate the memory of
the Late Mr. Kumar Devendra Prasad of Arrah and to publish the
Sacred Books of the Jzinas in English, Hindi, Tamil and Canarese,
has now nearly disposed of 2,500 shares including those that were
promised to be subscribed. As soon as the application money
on these promised shares will be received, the company will proceed
to allotment. In this connection we offer our sincere thanks to Sri
Brahmachari Sital Prasadji for his great kindness in taking pains to
travel along with our Editor Mr. C. S. Mallinath in Hyderabad,
Daccan and Bombay and dispose of 1,000 shares of the Company.
Without the Brahmachariji's help the company could not have
progressed to its present stage. Brahmachariji is not merely ]aina
Dharma Bhushan, ornament of the Jain Religion, but Jain Samaj
Bhushan, an ornament of the Jaina community as well. He is not
merely an ornament; He is more. He is like those gems (Ratna)
which will ward off difficulties and diseases from troubling those
who wear the gems. Without exaggeration it can be said that he
is a good Doctor of the Jaina Community. He is able to diagonise
correctly the disease spots in the body of the community and
suggest suitable” remedies. But alas! the Jains ave like the un-
willing patients who shudder at the sight of draughts that will bring
them sure relief if devoured.

He is one of those very few Jains who advocate constructive
measures for the betterment of the community. He welccmed the
idea of establishing an Organised Central Jaina Press and Publish-
ing House in the form of the Company. His deep-seated interest in
the welfare and progress of the:Company can very well be known
from the fact that he imposed upon himself a temporary vow of
abstinence from using four of the six Rasas of food until he dis-
posed of one thousand shares. May his self sacrificing example
inspire the Jains to renewed life and activity.

* #* *

Mr. Ratanchand Navalchand, Honorary Secretary of Seth

g Hirachand Gumanji Jain Charitable institu-
5:};?1'3;]::;&1;_}'“'“' tions, Hira Bag Dharmashala, Bombay writes :
400 Dig. Jains, 60 Sw. Jains, 782 Hindus

in total 1242 passengers took advantage of Hira Bag Dharma-
shala in February 924 and 143 Dig. Jains, 47 Sw. Jains,
608 Hindus in total 798 new patients and 3281 old patients were
treated in Ailak Pannalal Hira Bag Dispensary on a bare fee of
one anna each if rich and quite free of charge if poor in February

1924.

* * *
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