

































































MAN AND THE WAY. ol

Now it was not always so. It is nota Vedic ideal, either
religious or social. I doubt if the Aryans had itin their immigrant
days. There is short shrift, in the wanderer-host, for the man who
would cast off the herd-life, the herd-ideals. Liberty is not for
him. In solidarity alone is his salvation. But‘ when Jainism and
Buddhism arose, they found the ideal of liberation growing into a
lusty youngster, the offspring of a stabilized Aryan comity, in
which the individual could safely develop himself, and break out of
a too static groove. And Jain and Buddhist helped to bring it into
Brahmanism. Moksa belongs to middle and later Upanishads.t
In all three religions an ardent cult of liberation as man’s very
salvation has since those days grown up. Scarcely can we yet, of
the new world, see how hoary, how barren is its rocky crest, or
how unworthy we of both East and West shall judge ourselves to
have been, to see in a negative word of ‘ riddance’ our ideal of the
Utterly Well I

Let us be quite honest about this word and about ourselves.
Riddance, liberation, emancipation, as such, is an ideal of the
rebel. And we all do well, in much and at many times, to be
rebels. But the ultimate ideal of the wise rebel can never be
rebellion, riddance, liberty. These are but words of transition,

_proximate ideals, words of the struggle to get to the Better. They
may have served, they may, and do even now. serve as bearers of
further ideals. But that does not make them worthy words, in
themselves, for those ideals. They serve rather to mask them.
And socially they have possibly done as much harm as good.

Here anyway we have seen a Jainist confession of faith,
overflowing right and left into terms held in common by other
venerable Indian creeds and, in this last term, uniting with those
creeds. s it not profoundly pathetic to find, under this partial, or
complete agreement in words, several ‘isms’ instead of concord,
cleavage instead of harmony ? So heavily do we pay in mutual
estrangement, mutual strife, mutual hindrance, for our initial
mistakes.

What were these initial mistakes ?

t Cf. The writer’s article Moksa, Encyclopaedia of Religion and Ethics:






MAN AND THE WAY 113
took along time to get There. There was so much to change, to
get rid of, to get well of. Forgiveness by a god for world-order
(Rta) violated was no more so much believed in. Man had fo
Sorgive himself. He had taken on to his own shoulders, as Man,
as Jiva, the task of the ideal Guide and Judge. He had now to
placate, to satisfy This. And it was not a forgiving judge—this
Self. '

He asked himself, was there no quicker way to reconciliation
with himself, no speeding up, no intensive process? Yes, there
was lapas, the bruising, the buffeting, the ill-treatment of the body.
It was chiefly body that offended. The best was ever a something
not of body. Let only body be plagued hard enough—its appetites
for gratifying sense, its love of ease, its wanton insolences,—man
who was not body, man who was really Jiva, would thereby: be
more puickly set free to fare further in the Way to his Well.
Deeds were mainly of the body. Deeds were the penalties
(danda) of the body. Past deeds were causes of present troubles.

" Present deeds were causes of future troubles. Let the embodied
power of present deeds te sow be repressed, let the
embodied power of past deeds to reap be worn away, by acts
very unpleasant when self-inflicted. For such a short-cut all a
man’s strength and time were needed. World, world-work,
world-joys must go. Life must be treated like a too prolific plant,
and be hacked and pruned to its roots.

Now here we have one of those initial mistakes, one that led
men wrong in two ways. Most of us admit to-day that man needs
not a tormented, a reduced body as his instrument, to realize the
best he may become. He needs a well-fostered, well-trained,
well-developed body. It is by and through body that we advance,
grow, become, ‘ werden." Man wills; thereby he grows. But he
wills through body, ie. through open act, speech, mind. Again
man wills the welfare, the more-welfare of others through this
threefold way of body. We are the very worthless judges if we
despise the body, our worder, our worker in  the helping of fellow-
men. We cannot do without body, nor shall we ever till we get
to Way's-End. Neither can we do sa well with a lowered, abused




























































NOTES AND NEWS,
MAN AND THE WAY.

We do not agree with Mrs. Rhys Davids in her views about
the ascetic’s life expressed in her learned essay on ‘‘ Man and the
Way " published elsewhere. The householder may be a worthy
man in his own sphere. But he cannot be worthier and more
serviceable to humanity than the monk or the ascetic. Great
services have been rendered to mankind only by ascetics. the
homeless. All the great religions of the world owe their origin to
houseless monks or ascetics like Mahavira, Buddha and Christ. In
Jainism man is not taught to despise his body. He is only taught
not to attach too much importance toit. It must be subordinated
to the Will of the Soul. But it should be given at fixed intervals
sufficient nourishment. We think itis a mistake to hold that the
prize of the Way’s-End was not for those who had run ahead of
their spiritually weaker fellowmen. How many millions of
spiritually weaker fellowmen there were during the times of the
great teachers of mankind? Can we say that those Great Ones
have not got the prize of the Way's-End simply because their
fellowmen would not follow them. What can a Tirthankara, a
Buddha, a Christ or an Avatar do against the obstinate and the
perversely inclined. They cannot put aside their mission and their
activity till their spiritually weaker fellowmen get strength and rise
to their level. They preach theWay, walk the Way before our
eyes and ask us to follow them if we like to reach the same End.
It is our work to go and join their ranks. We cannot call asceties
malingerers and parasites, when we are quite unable to understand
them. Great Teachers like Mahavira and Buddha renounced
their kingdoms, princely comforts and other worldly pleasures not
for the sake of feeding on the results of the work of the community.
They do not want our help in any way and they do not ask for
any food or drink, It is we that give them these. We help them
with these to 'get virtue. We need co-operation for advancement
in social® political and economic life. But in spiritual life every
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