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STATE AID.
BY
Herbert Warren, London.

N Volume I of the third edition of his ‘ Principles of Sociology "
on pages 797 and following, Mr. Herbert Spencer says —

“ And here we come in sight of a truth on which politicians
and philanthropists would do well to ponder. The salvation of
every society, as of every species, depends on the maintenance of
an absolute opposition between the regime of the family and the
regime of the State.

“To survive, every species of creature must fulfil two con-
flicting requirements. During a certain period each member must
receive benefits in proportion to its incapacity. After that period,
it must receive benefits in proportion to its capacity. Observe the
bird fostering its young, or the mammal rearing its litter, and you
see that imperfection and inability are rewarded; and that as
ability increases, the aid given in food and warmth becomes less,
Obviously this law that the least worthy shall receive most aid,
is essential as a law for the immature : the species would disappear
in a generation did not parents conform to it. Now mark what is,
contrariwise, the law for the mature. Here individuals gain
benefits proportionate to their merits. The strong, the swift, the
keen-sighted, the sagacious, profit by their respective superiority—
catch prey or escape enemies as the case may be. The less
capable thrive less, and on the average of cases rear fewer off-
spring. The least capable disappear by failure to get food or
from inability to escape. And by this process is maintained that
quality of the species which enables it to survive in the struggle for
existence with other species. There is thus, during mature life,
a reversal of the principle that rules during immature life.

“ Already we have seen that a society stands to its citizens in
the same relations as a species to its members ; and the truth
which we have just seen holds of the one holds of the other. The
law for the undeveloped is that there shall be most aid where there
is least merit. The helpless, useless infant, ' extremely exigean
must from hour to hour be fed, kept warm, amused, exercised.
As fast as, during childhood and boyhood, the powers of self-
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interfered with by public arrangements, that demerit profits at
the expense of merit.”’

Mzr. Spencer’s book is very interesting and also instructive and
is well worth reading, and although it is a book of some eight
hundred pages, there is not much in it with which one feels at dis-
agreement. But while the above extract reads quite conclusive, we
may nevertheless examine it and see what result we arrive at,
feeling perhaps some disagreement with it.

The point here is whether or not the incapable adult in a
society should be allowed to die in consequence of his incapacity
to keep himself alive, or whether the society should keep him by
providing him with funds or material necessities obtained from the
public by taxation. The question is not whether or not private
philanthropy should voluntarily come to his aid : Mr. Spencer
admits that it may do so.

The immature adult cannot be compared with the immature
little one in this connection so that it should be said that, as the
parent provides for the child, so the government, acting as parent
to the immature adults in the society, should provide for the
immature adults, because, whereas the childhood stage of the
young is a temporary stage, and will come to an end, and while it
lasts there are always the adult parents to supply the child with its
requirements ; this is not the case with the incapable adult, because
the adult stage is life-long and there is no one older than the adult
to look after and take care of him; so that if the adult does not
take care of himself and dies in consequence, the society of which
he is a member will not survive if there are more adults who do
not than do take care of themselves, and who rely on others to take
care of them. What it amounts to is that the adult whose business
it is to provide for his own children, for himself, and for his aged
parents should not be coerced by the government, that is to say by
his fellow beings in the society, by taxation, to provide for the other
adults ranking with himself with regard to age, who are neither
children nor aged people.

But there is with such a state of society where the incapable
adult is not to be taken care of by taxation of the capable, the
necessity that every adult should have the opportunity of maintain-
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‘A Being ' and ‘ Happiness' are here taken, one as the chief
idea and the other, as its adjunct. This is the reason why we treat
the given example as one of Naya. If, both the ideas,—‘ Being'
and ‘ Happiness '—were equally prominent, we would have got an
instance of Pramana. 7

‘IF 1 HAD GONE AGAINST THE
SATYANU VRATA ?°

A friend of mine writes to me as follows —

“If [ had gone against the Satyanu-Vrata, beginning with the
examination of that which [ had been doing immediately previous.
Immediately previous to this testing, there had been some very
noisy boys shouting loudly in the street, much to my annoyance.
I, at the time they were shouting, thought to myself, *‘1 wish they
could be stopped.” This thought is to be tested. [s it Mrishavada ?
It is not sthula, but is it sukshama ? Suppose I had said * I wish
the police would stop them from shouting, and not merely thought
it. should I have spoken the truth? Do I really and truly wish
they would be stopped or would stop themselves 7/

Suppose, | had the power of stopping . them, would [ stop
them ?

Upon reflecting, the answer to this question seems to be, that
what [ really wish is, not that the boys should be stopped from
shouting, but that I should not be disturbed by it, that the shouting
might continue and I be unaffected by it. This seems to be the
real truth : and therefore the thought *“I wish the boys could be
stopped from shouting” was not the truth. . I had therefore in a
subtle way broken the satya-vrata.

Taking a rather large leap from this one example of conduct
which is not the true conduct or life of the soul, one may say that
almost the whole of one's ordinary life is a breaking of the Satya
Vrata, inasmuch as almost the whole of one's ordinary life is
Vibhava perhaps even the whole of it is |
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Coming back to the example : the Siddhas, and the Kevalins
in the Mahavideha Kshetra know that the boys are shouting, but
the Siddhas and Kevalins are not disturbed by the noise.

[t is not possible to stop all the noises in the universe, but it is
possible to remain undisturbed by them, so the wish to have noises
stopped is an impracticable wish, but the wish not to be disturbed
by them is a practicable wish.

In perceiving and realizing this fact there is a sort of inward
relish, composure, and pleasant feeling.

How can we remain undisturbed by noices? What was
I doing before the shouts arose ? Why did I leave off doing it ?
I was doing nothing: | was sitting quiet, enjoying the silence.
[ was aware of the surrounding silence and was enjoying it. Why
could I not continue doing nothing ?

Why could I not continue in a peaceful condition when the
shouts arose ? The answer would seem to be that the reason was
because, | was enjoying externals; [ was dependent upon the
external conditions from my quietude, and not upon my natural

Swabhava.

How in future can I avoid being disturbed by the shouting
children ?

I can refrain from thinking ‘“I wish they would stop
shouting ; ' or “ could be stopped.” k

[ should then feel the pain their shouting caused me. | must
be willing and content to bear this, believing it to be the operation
of and partial exhaustion of some Karma.

The fact of enjoying surrounding silence, and of being annoyed,
disturbed, or pained by the breaking of the external silence shows
that the mind is lodged in the external world.

“The beginner finds happiness in the objective and feels
much pain in passing into the self, whereas one who has realized
the essence sees misery in the objective and all bliss in the self.

V252, Samadhisataka),
—F. K. Lalan,

i\



JAINISM IN QUESTIONS AND
ANSWERS.

(Continued from page 30 of the last issue.)

11. Q. What is the Jaina conception of the Universe ?

'A. The Universe, according to Jainism, is constituted of six
substances called Dravyas, i.e., Jiva (Soul), Pudgala (Matter),
Dharma (Medium of motion), Adharma (medium of rest), Akasa
(Space) and Kala (Time). Everything in this universe is but a
combination of two or more of these substances. The life in men,
animals and birds is an index to the existence of Jiva.  Their
bodies, stones, wood, earth, water, gas etc., are examples of
matter. The existence of the medium of motion in the universe is
known from the fact that Jivas and pudgala are able to have
movement, and the existence of the medium of rest is inferred
. from the experience, moving things stop whenever necessary. That
which contains the other dravyas is called Space and that which
effects changes in things and measures the duration of things is
called Kala or Time. Of these six substances Jiva alone is living,
the rest are non-living and all the substances except Kala are called
Astkayas. All the six substances are eternal and uncreated.
Pudgala or matter alone has form and the other substances are all
non-material. The gunas or characteristics of the dravyas always
remain the same. Only the paryayas or modifications of the
substances change. Each dravya has its own distinguishing
characteristic. Jiva alone has chetana or consciousness. Pudgala
alone has form, and the qualities of touch, taste, smell etc. Dharma
and Adharma are coextensive'with the universe.  Akasais of two
kinds. Loka-akasa or the universe-space and the Aloka-akasa
or the space beyond the universe. Kala has no extensive
magnitude.

2. Q. Whatis meant by an Astikaya and why is not Kala
an Astikaya ?

A. The term Asti-kaya consists of two words * Asti ' and
‘Kaya." *‘Asti' literally means ‘exists." Of the six substances
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mentioned in Jaina mataphysics viz. Jiva, Pudgala, Dharma,
Adharma, Akasa and Kala, the first five are generally called the:
Panchastikayas. These substances always exist; hence while
speaking of any one of these, one might say it exists,”” Again
each of the substances has many Pradesas, like bodies. Hence,
each of these might also be said to be ‘Kaya' (literally, body).
These two characteristics being combined, each of the aforesaid
five substances are named ‘ Astikaya ' or ‘that which exists and
has different Pradesas like a body.’ It should be remembered that
to be an Astikaya, a substance must have both these characteristics.
The substance Kala (Time) though having the first characteristic
(viz. existence), is not called Astikaya, because it does not have
many Pradesas.

A Pradesa is defined as that part of space which is obstructed
by one indivisible atom of matter. It can contain not only atoms
of matter, but of particles of other substances also. Thus each of
the substances have Pradesas. Now, Jiva, Pudgala, Dharma,
Adharma and Akasa have many Pradesas, as these consist of many
indivisible and inseparable parts or in other words, the particles
of these are not separate, but are mixed up or capable of being
mixed up. Hence, as we are unable to locate these parucles,
., definite Pradesas, these substances can be said to occupy many
Pradesas. But Kala consists of particles which never mix upand
consequently each of these particles occupies a particular Pradesa.
Hence Kala (Time is said to have one Pradesa only. But the
other five substances having no separable and distinct particles
occupying distinct Pradesas, are said to be of many Pradesas.
Kaya is that which has many Pradesas. The five substances have
each many Pradesas and hence are called Kayas ; but Kala, which
has but a single Pradesa is not called an Astikaya.

13. Q. What is the Jaina idea of God ?

A. God, according to Jainism, is a perfect Soul. He has
infinite qualities of which eight are generally mentioned. Perfect
Faith : Infinite knowledge, Infinite Perception, Infinite Power,
Infinite Bliss, the quality of not being perceptible to the senses,
Interpenetrability, and the quality of being neither light nor heavy.
Jainism does not believe in any anthropomorphic God. Godhead












REVIEWS CGF BCOKS AND
PERIODICALS.

Ardha-Magadhi Reader by Banarsi Das Jain, M. A, published
by the University of the Punjab, Lahore, pp. LXV plus 180. Rs. 3.
Every Religion has its own peculiar dialect to serve as the medium
for the propagation and transmission of its doctrines. In the case
of Jainism, the language adopted was Ardha-Magadhi. [t was in
that language that Lord Mahavira preached His doctrines to His
congregations and it was in that language that many of the
important Jaina Sacred works were written by the ancient Jaina
Acharyas who propagated the teachings of Jainism after the
disciples of the last Tirthankara. In order to have first hand and
correct information about Jainism and its tenets, it is necessary to
study the ancient Jaina works, and this cannot be done without a
proper study of the language in which they are written. The
absence of a suitable book to give necessary knowledge of the
language was one of the important causes ‘ why the study of Jaina .
scriptures was not so popular among European scholars as that of
the Buddhist." The book under review supplies the desideratum to
a great extent. In the introductory portion which covers 57 pages,
Ardha-Magadhi Grammar is given in 30 pages, and in the remain-
ing pages we read short accounts of Ardha-Magadhi LLanguage and
Literature, of the Scriptures comprising the Jain Siddhanta, of
Bibliography, etc. Texts of thirteen select and instructive extracts
from the Ayaramga, Suyagadamga, Uttarajjhayana, Vivaga Sutta,
Nayadhammakaha, Ovavaiya Sutta, Panhavagarana Sutta, and the
Dasaveyaliya, are reproduced and their English Translations are
also given. Indexes of words explained in the foot notes and of
important words and subjects are given at the end of the book.
This Reader will be of great use to beginners in the study of
Ardha-Magadhi Language. We congratulate Mr. Banarsi Das
Jain and offer him our thanks for bringing out a useful book like
this for the bendfit of the students intending to study an ancient
language and literature. :

An illustrated Ardha-Magadhi Dictionary, Vol. I. By Shatav-
dhani the Jaina Muni Shri Ratnachandraji Maharaj, with an
Introduction by A.C. Woolner Esq., M.A., (Oxon), Principal,
Oriental College, Lahore. Published by Mr. Kesarichand Bhan-

dari for S. S. Jaina Conference.

Like the Ardha-Magadhi Reader which we have noticed above
this is another valuable contribution to help the study of the ancient
sacred language. This is the first attempt to give to the public a
dictionary of the language on literary, philosophic and scientific
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lines and we congratulate the compilers and the publishers on their
successful attempt. This dictionary is intended to aid the study
- of the ancient Scriptures of the Jains, to furnish useful material for a
more comprehensive Prakrit Dictionary, to help the study of the
different forms of words used in different passages and to facilitate
further study which may lead to the correction of many forms.
Welearn from the introduction thatin 1912 Dr. L. Suali announced
his intention of preparing a Prakrit Dictionary (Z.D.M.G. 1912
P. 544). Mr. Kesarichand Bhandari of Indore, who had already
thought of compiling a Dictionary and had collected and arranged
systematically the words used in the Jaina Sutras, sent a list of
about fourteen thousand words to Dr. Suali, who returned it when
his work was interrupted by the Great War. Mr. Kesarichand
Bhandari then persuaded a Jain sadhu Satavdhani Sri Ratnachan-
draji to take up the work of making a Dictionary of the Jain
Prakrits. About 50,000 words were collected by indexing 49 works.
These include 11 Angas, 12 Upangas, 7 Painnas, 6 Chedasutras.
4 Mulasutras, the Nandisutra, the Anuogadara, and the Ogha-
niryukti. This is nearly the whole of the Svetambara Canon and
all important supplementary works. In this Dictionary the original
word is printed in the large type followed by the grammatical
sense. Then its Sanskrit equivalent is given. The Gujarati,
Hindu and English explanations come next in order. References
to the Sutras and other works from which the words are taken are
indicated by an abbreviated terminology. The meanings of many
important terms describe the high ideals and advanced civilization
of ancient India, A large number of quotations from standard
works have been inserted to signify the exact connotation and use
of the particular word. These quotations add considerably to our
knowledge and mental pleasure. Derivations of nouns and verbs
along with their equivalents have been discussed herein. Lest
some words might yet remain unexplained and unelucidated
frequent use has been made of illustrations, showing the form and
nature of a particular thing, signified by a word. Technical words
have been written in English form with proper marks, explaining
their clear pronunciation, which may be of great use to Western
scholars. A skeleton grammar of the Ardha-Magadhi language by
Mr. Banarsi Das Jain is given: in this volume. All honour to
Mr. Kesarichand Bhandari and his enthusiastic son Mr. Sardarmal
Bhandari for bringing out this very useful volume. - We hope they
will soon publish the other volumes and make the set complete.

The Indian Review edited by Mr. G. A. Natesan is a monthly
magazine devoted to the discussion of all topics of interest

concerning India. We congratulate it on attaining its Silver
Jubilee.

The January number of the Indian Review, being its Silver
Jubilee Number, is double the usual size, contains over a hunfired
portaits and illustrations printed on art paper and is attractively
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