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These Sadhus only take one meal in 24 hours, and that also
under conditions exceptionally ascetic. They would not ask for
food. They would not take it if it is prepared specially for them.
Again the food must have been prepared by persons living a
pure life, with many a sacred vow, and in a manner exceptionally

" clean and careful. The place where the food is cooked must he

clean and covered by a canopy. The water must be drawn from
a clean well by a clean person and strained through a double-
folded cloth. The ghee, if any, must have been freshly
prepared. :

At mealtime, between 9 and |1, the Sadhus rise and walk
about. The house-holders stand out at their doors with a jug of
water covered with a cloth and cocoanut, and request a Sadhu to
stay and take the pure water and food ready at his place. If the
Sadhu stays, he is requested to take a high seat placed for him.
His feet are then respectfully washed by the house-holder in a
basin, who thereafter anoints his head, forehead, and eyes with
the sanctified washing called ‘‘ Gandhodak "', the fragrant water.
Then the house-holder goes round the holy ascetic, 3 times, and

‘prostrates himself with all reverence at his feet.. This done he

invites the Sadhu to the dining place. There the Sadhu carefully
looks at all things which have been prepared to satisfy himself
that the things have been cooked with care, and are pure. He
then washes his hands, thinks of the Perfect Ones, and extends
his palms, with the little fingers intertwined, to receive the food

-offering. He takes llght food and in a limited quantity. He

would at once leave off taking a further morsel, if any improper
happening takes place while he is taking his meal, e.g., the ap-
pearance of an ant, an insect or a hair in food, cries of a child or
woman, any quarrel, obscene speech, or filthy abuse, storm etc.
Such a Sadhu remains without changing sides on the bare ground,
at night, during the greater part of which he is engaged in con-
templation. He observes silence during meals and from sun-set
to sun-rise, and when he is attacked by bodily pain. He has no
belongings except a wooden bowl for water and a feather brush
for cleaning the ground. He would not stay longat any one
place and walks bare-footed all the way.
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this affection is provoked by the receipt of the external stimulus,-
but that does not alter the case in the least. For what must be
the nature of him whose mere affections imply knowledge ? The
soul itself must, then, be pure intelligence by nature. In different
words, it is a substance that is embodied intelligerce, if | may so
put it. This is the reason why it is regarded as endowed with
infinite Knowledge potentially, in the Science of Religion. The
early Christian Fathers were also familiar with this attribute of
the soul. Amongst philosophers, there is Kant who has done so

. much useful thinking to demonstrate th= innate knowledge of the

human mind, and there is an English thinker, Prof. Bowne, who
distinctly came to the same conclusion as | have set before - you
today. - We may take it that the soul is endowed naturally with
a capacity for infinite knowledge.

In respect of happiness | must point out that there are two
kinds of pain and three of pleasure which may be experienced
by the soul. - ‘The two kinds of pain are the physical and the.
mental.. There are corresponding pleasures to these, namely,.
physical pleasure and mental pleasure, and in addition there is
what may be termed Spiritual pleasure or happiness or Bliss,
which is fully enjoyed only by those who have completely got
rid of the adhering matter, and purified themselves fully from
its taint. It was this Spiritual kind of pleasure or joy that was
the ideal behird thz Cross, for the Bible points out :

Who for the joy that was szt before him endured the
cross.’

Jainism points out that this joy when once obtained fully
shall never know abatement or deterioration or interruption. It
is independent of the senses and the mind and is a direct pulsa-
tion of being of the Spirit substance in its pure state. The early
Fathers of the Christian Church understood this doctrine fully.
In fact all rational religions have been ever preaching it in one
form or another. ‘

Perhaps we are now able to understand why it is that the
atman (the soul) is'described as paramatman (God) in Hinduism,
and why it is that the Biblical teaching has it. “1 have said Ye
are Gods. For Omaiscience, Immortality and Bliss are the three
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most worshipful attributes of Divinity, so that whosoever is
found to be endowed with them must himself be a God, actual
or potential.

The difference between an actual God and a potential one
is just the difference between the life of Pure Spirit and
embodied existence. This means that every soul has the
capacity if it would but rid itsclf of the clogging influence of
matter to become an actual God. But ifit does not exert itself
in this direction, its embodiment is eternally perpetuated and
renewed by the absorption of the subtle invisible material
which is constantly pouring into it through the media of the
senses. Now it is upon the nature, the states and the conditions
of the modifications which result from the fusion of spirit and
matter that the future forms and prospects of the individual
depend. ' The disposition that is engendered in this way
becomes the seed of future life and will drag the soul by the
force of a subtle magnetism residing in its inner constitution into
surroundings that are conformable and congenial to it. Hence,
when we act in such a way that the seat of mercy and love
becomes atrophied and clogged in our disposition, and the centre
of hatred and egotism is developed we must be prepared to find
ourselves falling into the lower kingdoms in the hereafter. In
the heart of him, let me add, who slaughters an innocent life, .
whether human or animal, are developed three of the most un-
desirable attributes, namely, selfishness, hardheartedness and
utter thoughtlessness. He is selfish, for he kills another simply
for his own momentary pleasure; he is hardhearted for the
instinct of mercy which keeps one from killing is dead in his
soul ; and he is thoughtless for he has no idea of the effect his
action will produce on himself ! With a disposition charac-
terized by such cruel and unholy traits we can easily perceive
that the future life of that soul must be cast amongst beings that
are cruel, unreasoning and relentless, in other words, amongst
beasts and brutes.

You know the taking of life is condemned in very striking
language in the New Testament where it issaid; “ Go and learn
what that meaneth, | will have mercy and not sacrifice.”” - On
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another occasion the language employed was equally significant:
“If ye knew what that meaneth,1 will have mercy and not
sacrifice.’”’ The significance of this forcible language is that the
people were not qualified to grasp the full explanation,and there-
fore the doctrine wasigiven in the form of a commandment which
they were to follow. Now, I ask you, if the talking of life for
the purpose of a sacrifice in the name of one’s god, once a year
or so, is cruel and calls for the exercise of mercy, does it cease
to be cruel when done for one’s own selfish purpose, and in the
name of one's own palate or tongue? Such briefly is the expla-
nation of the effect of an action on oneself. Hence, Jainism
teaches quite plainly that those who practise ahimsa, that is to

‘say those who carry out the principle of mercy and love in their

lives not only experience the joy of letting others live but they
also actually and truly benefit themselves while those who are
greedy and selfish, and barbarous and, those who are actuated by
the principle of hatred in their dealings with other forms of life,
and all those who are vicious and who delight in acts of blood-
shed and the raking up and fomenting of quarrels and disputes
in reality are neither friends of themselves nor of anybody else.
They are, in fact, the greatest enemies of mankind, including
themselves and those whom they hold dear and near.

Such, my friends, is the doctrine of love; it will enable us
to realise our real inherent Divinity if we put it into practice:
but if we disregard it and act contrary toits dictates there can
be no doubt but that the curse pronounced on the typical

symbolized sinner in the Bible-cursed is the ground for thy
sake becomes really descriptive of our own spirits. - Itis in
our hands to make of this inner spirit-substance a

veritable Garden of Eden or reduce it to a state of

desolation -when it will be capable of yielding only ‘thistles
and thorns in place of the ambrosia of the Life-giving
Tree. It may interest you to know that this course becomes
effective through the material influx that has been referred to
already by me to-day.” In the Bible also the fact of this evil
influx is distinctly recognized, though like most Biblical tenets
tl'n'-: doctrine could not be and is not given in clear terms. In












R 4

JAINISM AND ITS POWER 147

ed at Sri Kesaria Parsvanath. Itis said that the Svetambaras
shut up the Digambaras and belaboured them with brotherly-
hate so that 5 died, 15 were seriously injured and 150 wounded.
Not a bad record for a Jaina fratricidal fracas!

The latter-day Jainas were supposed to be so imbued with
Ahimsa, that they became sick at the mere sight of blood. But
it seems they have turned a new leaf. They have become
virile and warrior-like. They can kill and be killed. They are
not sick even at the blood of brotherly butchery. Perhaps they
are still averse to killing a bug, a snake, a mosquito, a scorpion
for their common religion teaches them not to take life in any
form: but the life of a Svetambara or Digambara brother is a
different matter. It is an eyesore, a turbulent evil and according
to our Muslim brethren kill the evil-doer before he does evil.
It is better to kill a Svetambara or Digambara outright than to
risk our ssctarian ritual being disturbed, polluted or annoyed by
the existence of the heretic. It is only some such psychology
that can move our deluded brethren to commit fratricide and
incidentally to commit parricide also by killing the Holy tradi-
tions of the Sacred Image, who is an equal Father to both of
them. It is lucky and perhaps known to the rioters that Baba
Parsvanath can feel neither pain nor pleasure nor regret nor
anger at their deeds or misdeeds. HE is vita-raga, unattached
and beyond attachment. Therefore any punishment for their
horrible sin cannot come from HIM. It must come only from the -
fruition of their Karma. But remote or near, such fruition is
absolutely sure and unescapable. This penalty, this Nemisis
or Retribution is sure to visit them and their accessories before .
and after the sin, in a perfectly inevitable fashion. Judas’
Iscariot sent meek Christ to. the felons’ Cross. These modern
Judases——...... Svetambara and Digambara...... are sending Holy
Jainism to the Cross of Oblivion and Universal ridicule; they
are polluting all Jain temples and Holy places; they are
desecrating the sanctuaries of installed Arhats and Siddhas;
they are murdering Mahavira by inches : aye, they are mi:n-der.-
ing Humanity and Human Eternal Truth Itself, for Mahavn.ra is
only one unit of :Divine Omniscience in a Literal Infinity of
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Ratan Pt. Jiyalal, Vidya Varidhi Champat Rai Jain, Pt. Mahavir
Prasad, Pt. Ganza Prasad Shastri, Pt. Rishi Ram, Pt. Ramchand
Maulvi Abdul Haq, Sardar Karam Singh, Prof. Chatur Sen
Shastri, Pt. Ram Chandra Sharma, Sardar Gurbaksh Singh,
B. Umrao Sinch, Prof. P. B. Adhikari of Benares, Babu A. C.
Bose, Pt. Bholanath Mukhtar of Bulandshahr, . Nemchand, and
Prof. Homee. We are glad tonote that Jains and non-Jains,
Hindus and Mahommedans, Sikhs and Aryasamajists envinced
great interest in the celebration of the birthday of the great
Saviour and Teacher of all.
5= * ¥*

Holiday for Anant Chaudash

Our Readers will be glad to know that in answer to the
represention made to the Hon'ble, the Chief Commissioner,
Delhi, by the Jain community and published in the Gazette for
January 1927, the Chief Commissioner has been pleased to include
Anant Chudash in the list of Public Holidays for the Delhi
Province. (Vide D. O. No. 7486 Home, dated 8th December
1926). We offer our sincere thanks to the Jain Mitra Mandal
and Rai Bahadur Lala Moti Sagar, Vice- Chancellor of the Delhi
University for their efforts in getting this public holiday.

3% 3% *

Mr. C. R. Jain in Santiniketan.
The principal, Visva-Bharati, Santiniketan, writes;—

~ “Mr. Champatrai Jain, Bar-at-Law, the renownsd Jain
scholar came to the Visvabharati and stayed here for some time.
He delivered a course of highly interesting lectures on Jainism
and took regular classes for the benecfit of our students. By his
erudition and scholarship h= has been able to arous=z sufficient
interest in our scholars in the direction of Jainism, a much neg-
lected and yet very important branch of Indian culture. His
masterly exposition of Jain doctrinss by a comparative study of
religious ideals on scientific lines was highly appreciated here.
For the encouragem=nt of Jaina studies Mr. Jain has kindly
offered a scholarship and there are chances of our being able,
through the munificience of Mr. Jain and other Jain societies,
to make permanent arrangements for the study Jainism in the
Visvabharati.
Visvabharati's thanks are also due to Brahmachari Sital
Prasadji who came here as the first lecturer on Jainism and

- through whose endeavour also further arrangements for Jaina

studies in the Visvabharati are being made."’
* 3> *
"~ The Rikhabdeo Tragedy ; Protest Meeting in Calcutta.
A correspondent writes :— :
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