W16

;. pT
7YY Of Ui
! &

U,
T




211

bty










e

°

Page
Intellectualism or Mysticism: the irue Philosophy of hfe?

¢

By Mr. P. Ramaswami. . 216
Legislation and Social Reorm-A Reply.
b Aiyar, F. 8.8C, M. B. 4. 8. 144
Leonardo da Vinci-the Painter-Chemist.
By Mr. Pestanji Dorabji Khandalavala 203
Lord Morley's Reform Proposals. :
By Mr. V. Nagam Aiya, B. A, F. R. HIST. S. ... 58
Morality of the Romoyana, The
By Mr. T. Ponnambalam Pillai, M. k. 4. 8. 83
Morality of the Romayana-A Review.
By Mr. T. Sudasiva Aiyar, B. A, M. L. 208
Patriotism.
By the Editor. 816
Problem of High Prices, The
By Prof. V. G. Kale, u. a. 131
. Ralph Waldo Emerson-4 World- Poet.
By Mv. T. Sriramula, B. A. R 27
Reflections on the Ruins at Tezpur (Assam).
By Prof. Padmanath Bhattacharyya, M. A, 180
Representotive Government for India.
By Mr. N. K. Rumaswami  Aiya, B. A, B.L. ... 243
Reviews amd, Notices 81, 158, 239
S. I. R-A Poem.
By Mr. M. D Daniel, B. A. 207
Socio Religious Reforms an India.
By Mr. N. Subbaraya Aiyar. 170
Some Aspects of Legal Ethics.
{ By Mr. K. G Sesha Aiyar, B. A., B. L. 307
? Some Aspeets of Tamil History—Maitriarchy
By Mr. M. Karpurasundara Pandian, B. A 33
Some Thoughts on ¢ The Vedanta on Freewill and Necessity”
i By Mr. T. Sudasiva Aiyar, B A., M. L. 41
. Tolstoy the man and the meaning of Life.
By Prof. Krmmkhva NathiMinvay M B rd 290
Two Primary Requisites of Nation- bmldmg, The
By the Editor. 152

e SR YO R





















) : THE MALABAR QUARTERLY REVIEW.

conduct that can.properly be called moral. ‘It may be asserted that
‘the conduct of some of the lower animals fulfils these conditions. If
this is proved, we huve mno objection in regarding those animals as
moral beings. Anyhow it will be admitted that ethies is in the main
~ concerned with human conduct. Moral conduct implies some idea of
an object conceived as a personal good.

It is said that all conduct results from character and circumstance,
and hence, that action is not free but determined. The coneclusion
does not follow from the first proposition. It is quite right to infer
that human conduct is free, because the only determining factor is
character which implies the free agency of a self-determining subject.
We are quite right in saying that any external condition forms a
conduct-determining circumstance only through the action of the
Self.

At this point, an objection may be brought forward. It is true
that the specific nature of a set of circumstances depends on character ;
but this character is only a result of previous circumstances. Eence
all action ultimately depends on circumstances. This argument is
tallacious. The character at any stage depends on previous conduet
and circumstances- But in the previous stage also, a character or
self-determining subject was present which stamped its own nature
on the conduct, and gave their specific nature to the circumstanees.
This element of character cannot at any stage bs eliminated. Moral
activity cannot be shown to be derived from any action or set of con-
ditions which excludes the presence of a self-determining subject:

The word ¢ circumstances’ has no proper meaning apart from
some character. The same external condition may serve as different
circumstances to different characters. The presence of a traveller with
a large sum of money, on a lonely road, forins cne sat of conditions
to the conscientious policeman and a totally different one to the high-
wayman.

Human action is free, and freedom of action is a necessary ele-
ment in morality. This does not mean that acticns are independent
of motives but that the motive which determines voluntary action is
self-caused. A remark. about the evolutional view of freedom and
other kindred topics will nokbe out of place here  Evolutionists gener-

_ ally explain such facts, as obligation, duty, self and freedom by ana-
lysing them into what they call simpler elements of experience. It
is necessary to guard against & very common mistake with regard to
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this explanation. Some of the evolutionists think. that they have
analysed*freedom, for example, into constituents which do not involve
that idea. They claim, therefore, to have proved that freedom is not
a simple fact of experience, but a complex and illusory phenomenon.
The fact 1s, they do not succeed in deriving the freedom of the will or
amny of the above mentioned, facts from experiences which do not involve
the ideas. They only succeed in showing the occasion of the rise of
those ideas ; the facts themselves are ultimaterand unanalysable. The
mistake of supposing that the history of the rise of certain ideas con-

stitutes the ideas themselves is so common among evolutionists that
it may be called the evolutional fallacy.

An example will make my Iﬁeaning clear. Mr. Taylor in his
« Problem of Conduct” says, ¢ The pure ego or subject is so far from
being a primary psychological reality that one may fairly doubt whe-
ther it has any existence at all except in the imagination of philoso-
phers......... If these conclusions are warranted, however, we are
justified, I think, in asserting that the existence of the Eternal Self
is inconsistent with all that scientific psychology has to teach us of the
actual growth of personality, and the arguments by which that exis-
tence is proved fallacious and inconclusive. ”* This is directed against
Green’s proof of something other than Nature involved in the appre-
hension of Nature. Mr. Taylor’s argument is based on an appeal to
the history of ¢ the growth of personality ” as he puts it. But the
history given by evolutional psychologists is only the history of the
knowledge of Self. The phrase * primary psychological reality ” may
either mean a real and simple mental existence or a fact of experience
from the beginning. ~All that the appeal to the history of conscious-
ness shows is that the idea of Self is not a fact of experience from the
beginning. This is not inconsistent with the position that the Self
eternally exists. The knowledge of the Law of Gravitation, it is
evident, is quite different from its actual existence. Similary, the
knowledge of the freedom of the Will is something quite different from
the free activity of the Self. This latter exists before the former,
The idea of freedom is inseparsable from the right conception of reason
as the origin of experience. ;

Tt cannot be directly proved that the eSelf eternally exists. All
that can be said is that on the best analysis of experience, this con-
coption is rendered necessary. Our experiences, both moral and

*  Chapter II, pages 80 and 8L -
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3 THE MALABAR QUARTERLY REVIEW.

enjoyments but his'life. There is real difficulty: in reconciling public
duty with personal satisfaction; but in the light of that complete
identification of oneself with the object for which one gives up life,
no such difficulty appears. It may, nevertheless, be said that such
identification of oneself with the community is only un illusion. No,
igis not an illusion, but one of the most important of truths. Modern
researches have shown that our conscious Self is but a small portion
of our full personality, and that the soul survives bodily death. Even
when these truths are not consciously recognised, we can explain the
sacrifice of worldly life, as prompted by the fuller personality in the
back ground. That fuller Self is wiser than the fraction of itself
which we are normally conscious of, and recognises that death for a
just cause advances the spiritual faculties. It supplies motives to
normal consciousness in the shape of theories about a future life, or
of an instinctive realisation of the fuller life of the community as the
agent's own. The theories may only be symbolic representations of
the truth, in the case of persons whose culture is not of a high order.
This seems $o be the best explanation of the fact that there is wide-
spread belief in a future life and in the value of self-sacrifice, even in
the absence of convincing evidence.

Some writers say that morality of a high order. implies self-
sacrifice irreducible to self-realisation of any kind. Thus Taylor in his
¢Problem of Conduct” makes the following assertion: —“In every life
that is anywhere touched with ethical nobility there are sacrifices, not
a few for which no future personal compensation is expected or desired
and these sacrifices gain all their digaity and sacredness from our
conviction that the causes and persons for whom they are made are
N0t convenient or romantic aliases for ourselves.” Thisis high-sound-
ing, but not sound. People who make such assertions do not seem
to reflect on the consequences of such principles. Self-sacrifice is
generally considered noble and rational only when it is made for
religion or for the welfare of other beings. If the self-sacrifice is
made for the glory of God, what shall we think of a god who wants
others to sacrifice themselves to a good which is not their own'! Such
& god evidently is not worthy of the sacrifice. Let us now consider
the state of affairs, when the sacuifice is made for a fellow-being.
Of course, the sacrifice will be most worthy if it is made for a worthy
person.  Will a good man be able to bear the thought of another
sacrificing himself for his (the first man’s) sake? True morality can
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the devil's and the sons of God have to wage never-ceasing war with,
the evils of life. Of course, veligion makes even the ordinary man look
with a certain degree of equanimity and compassion on sinners. This
is because he recognises the real misery of the sinners.

‘There is another kind of religious experience which reprasents the
world and evil as illusions. According to this religion, each human soul
is really one with the Absolute. There is some plausibility in this cise
to say that there is no distinction between good and bad; but the truth
i8 that here as clsewhere there is real distinetion between good and
évil. Evil according to this religion is that which tends to keep up
the illusion and good that which helps man towards the realisation of
the ever-existent all-knowing bliss. Morality based on this view is
very rigid and exacting.

2. Aunother view about the relation between Religion and Morali-
ty is that Morality is the more important of the two and that the value
of Religion consists in the fact that it supplies a popular sanction for
Morality. Holders of this view think that the supposed religious ex-
periences are illusory and that the nature.'of the Absolute is in the
realm of the unknowable. People who profess to have known nothing
about God and His will have been strenuous advocates of morality
and have affirmed and shown by their conduct that man’s chief interest
in life ought to be to lead a pure and noble life. The fact, that atheists
like Bradlaugh and agnostics like Huxley were types of devotion to
lofty moral ideals, conclusively shows that Morality of a very high
order is possible withous Raligion in its resiricted sense. We shall
nevertheless, be correct in saying that their morality was only the
practical aspect of their conception of the world and of human life.
In this sense, their Religion and Morality were intimately connected

with each other.

3. It may be held that Morality is wholly dependent on belief in-
God and in a future life.

Though it is not true that man cannot at any ‘time desire an ob-
Ject other than his own happiness, it has to be admitted that on cool
reflection no object which is not a personal good seoms desirable, This
is amply illustrated by the livesof men who are prudent and worldly.

Theonly way to avoid narrgw selfishness is to have a comprehensive
idea of the true self or to appeal to the rewards and punishments of
apother world, There may exist some men of such ‘harmonious cha-
racter that they never find an opposition between duty and personal
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closely connected. .« with -each other. Even in ordinary intellectual
processes, emotion is a great factor. The proeess of differentiation,
for example, depends on the quantity and quality of the attention
brought totbear on the objects of observation. Attention depends on
the interest tkat the agent feeis for the pursuit; and interest is a forum
of emotion. The analysis of the religious sentiment will reveal the
highly intellectual processess involved in it. The adequate conception
of God is perhaps the highest effort of the intellect.

Humun life is one whole ; feeling; willing and reasoning are
closely-allied powers of the same essential unity. We will express it
more definitely. The different activities of the mind, all imply one
soul and it is possible to predict from one of its aspects the nature of
1ts other aspects.

The criticisms of the different views given above have to a greaf
extent brought out what I consider to be the correct view on the
subject. Religion comprises our conception of the Ultimate Reality
in the universe and our attitude towards that. Morality comprises
the ideal formulated and justified with the help of our knowlédge of
Cosmic Law and the form of conduct we pursue in order to realise the
ideal. This statement can be illustrated even by the life of the pri-
mitive man. The primitive man’s knowledge of the world is confined
to the easily-accessible properties of the things around him, and he ig
affected with joy, terror, confidence ete., according to the relation of
surrounding things to himself. The conception of his surroundings
tinged with the predominant emotions awakened by the general
nature of his environment is his religion, and the ideal of conduct
consciously aimed at or implicitly present in his life will be his
Morality. With widening experience, both Morality and Religion will
become deeper, move refined and more comprehensive.

T shall now proceed to give a sketch of the conception of life

which appears to be the best and trace, therein, the relation between
Religion and Moraliby.
" +Green has shown that the understanding makes nature, not only
in the sense that our knowledge of nature is dependent on it, but also
in the sense that there would be no such thing as nature apart from
a self-conscious subject. Nature is essentially an unalterable system
of relations. We can concebve of no relation which is not in and for
a self-conscious subject: Flence nature exists only through the action
of a self-conscious subject.

1 Oteen’s Prolegomena to Ethles, Bk, 1 Chapt-2. J
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‘Our mental life can be explained only by supposing that an
eternally complete consciousness makes an animal organism, a vehicle
for its manifestation. That eternal consciousness itself has no history
in time. The individual human consciousness, which varies from
moment to moment has a history in time. Our knowledge of success-
ive phenomena implies something which is not in succession. These
phenomena are what they are, because of the action of an eternal
consciousness.

The Universe, then, is essentially spiritual. The human soul is
what it is, because it is the manifestation of the Universal spirit.
The object of human life is the Realisation of the Universal self:

From the progress that has hitherto been made in the self-
realisation, we know enough of its nature to guide us in life. We
¥now that life in the world, if properly used, increases the powers of
the soul and aids in the satisfaction of our highest desires. The
knowledgs we acquire and the character we build up in this life do
1ot come to an end with the body. The soul’s survival after death
is proved by well-attested facts + There seems to be a fuller co-ordi-
nation of experience-elements and more rapid progress after death.
This is proved by the greater wisdom and power shown by spirits
after death. It seems certain that human evolution is continued in
the spiritual world and that, as we grow fitter to wield the higher
pawers, we get them, By cultivating self-control, courage and uni-
versal love, we proceed in the work of spiritual evolution.

The existence of evil in the world seems to be only a passing phase
in human progress. We have no reason to believe that any soul will
be condemned to eternal misery. The possibility of such a thing is
inconsistent with the essential one-ness of spirit.

Such is the conception of the Universe and of human life, which
seems justified by our present knowledge. In this scheme, Morality
finds a firm basis. The moral life is shown to bein accordance with
Cosmic laws. The opposition between benevolence and self-interest
melts away in the light of the truths stated above. The welfarg of
each is indissolubly one with the welfare of the whole, for the spirit is
all-comprehensive.  Love thy neighbour as thyself, for he is reully one
with thee. If we do not realise this lattes, truth, the commandment
seems unteasonable, and is difficult of fulfilment. i

4+ Myers: Human'Personality Chapter IX.
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The ills of life; disease, poverty and oppression by the wicked fall
lichtly on us; we realise their insigmificance in the bright hope wa
have of the fulness of the future life. We learn to look with kindli-
ness even on the wickad man, for we realise his true nature. He is
one with us; only, he has to be freed from illusion.

Immorsl men are to be pitied. Conscious identification with the
supreme is the only thingsthat can give us permanent self-satisfaction.
Those who do not strive towards this consummation do not know
yeality and do not share in the highest bliss.

The ills of life serve a useful purpose in advancing spiritual
power. 1 A bicycle will not go forward, if its wheels are rapidly
turned in the air. They have to be pressed on the hard ground which
resists their motion, in order that the bicycle may go forward. By
using our muscles to resist the action of opposite forces we become
strong. Evil serves a useful purpose when we struggle against it and

* conquer it. Evil is not to be yielded to, for then, it does not favour
progress but checksit. Weare to struggle against evil, for, the
struggle strengthens our higher faculties and leads to final self-realisa-
tion.

It is not of much importapce whether our actions increase im-
mediate worldly enjoyment or not. Worldly happiness is of but slight
moment when compared to the highest self-realisation. By spreading
education, we may often be spreading discontent and misery among
the masses. They may be happier, so far as mere sense-satisfaction is
concerned, without education; but knowledge is the necessary con-
dition of their realising the true object of life. Hence any amount of
worldly happiness can be sacrificed in order that men may attain the
highest knowledge. ‘

Our devotion to the moral ideal is very likely to be frail, if we
think that in a few years, the knowledge we gather and the character
we laboriously build up, will be no more. Even Herbert Spencer de-
clares life under such circumstances to be unbearable. In his auto-
biography, he acknowledges the necessity for the belief in a life beyond
this. We ave now assured of the existence of the soul aft
and therefore Morality is reconciled to Reason, i

These remarks serve to show the bearing which our knowledge of
the laws of life and the Unizerse has‘upon our Morality. Religion and
Morality are the highest aspects of human life and creativaly determine
all the rest. Religion is not blind belief or sentiment; but the response

T Mrs Besaot's Sri Rama Chandra (Introductory Chapt,)

er death,







TRAVANCORE MUSIC, MUSICIANS AND COMPOSERS,
BY MR. T. LAKSHMANA PILLAIL, B. A.

N may last lecture I had oceasion to notice ingidentally the existence
of the Dravidian system of music in Travancore in the indigenous

form called Sopanam But beyond the fact of its existence, no
further details about it were given. 1 propose here to bring together
briefly whatever information I have been able to gather on the
subject. From the existence of a number of Ragas of purely
Dravidian origin and of certain musical instruments now extant and
others referred to in books, it may be inferred that Music was culti-
vated as an art by the Dravidians from very early times and formed
into a system. It cannot however be definitely stated to what extent
the art was developed. Songs of course exist, mostly embodied in
the local Kathak.alies and also in the shape of Paftus or lyries or
national songs such as  Unjal pattu (2vemabeos), Thulle pattu (ose
0493), Vanchy pattu (asm)yy0s), Thiruwvathire pattu (@lsaseio.os ),
Badrakali pattv (sgealgi0s), Sasta pattu (womgoe $), Kurattipativ
(20 y03), Nanthuni pattw, ete.,, (r@enlgios) which have been
set to Dravidian airs. Several Dravidian Ragas are at present
traceable in Travancore, such as Padi (a005)) Indisa (@)
Indalam (mes30) Puranira (307\0) Kanakwrinchi (&oasclml)
&c., to which allusion has already been made. Add to these some
twenty other tunes adapted into the Thevaram hymns as collected by
Nambi Andar Nambi in the eleventh century A. D. Does not the
existence of so many Ragas (or Pan they are called in Tamil) poing
to the conclusion that the Dravidians cultivated Music to a note-
worthy degree? It is not known how many more tunes were in ex-

istence. But it is highly probable that what are known as Fhem-

manku (9®@=2og) or more correctly Thempanku (s@md-icgmy) which

literally means ‘the southern system’ are remnants of the ancient
Dravidian system of Music. The probability is heightened by the fach
that they present no kinship to the Aryan system of Ragas.

One important fact that goes to show that the Dravidians ecarried
the development of Music to a consideralle extent is the appearance of
word Yal (©5<°) in ancient classical Tamil works such as the Theverany
(e@aice:) and Tiruvachakam (@V8a0a165),  This is the name of the
best of the Dravidian musical instruments and one which is said to
have rivalled the Veenas, so much so that some lexicographers confound






18 THE MALABAR QUARTERLY REVIEW.

In the nature'of things, it could not be that two systems of
music, such as the Aryan and the Dravidian, existing side by sidey
could have continued long without each exerting some influence over
the other. It is not at present possible to define the nature or extent
of this i1 fluence with exactitude. Possibly tlie style of Aryan wusic
muy have spread a little over the compositions in Dravidian music;
and on the other hand, the Aryan system may have incorporated into
itself something of what was worthy in the Dravidian. I instance

the Ragas called Kurinchi icd&@) and Churutti (s@ita), words™

which appear to me to be purely Dravidian, though they may have
gone to form compound words of which one part is a Sanskrit word,
as in Nattaitkwrinchi (sriiaw_ég ) e59). There ave also Dravidian tunes.
with Sanskrit apellations, such as Mekharagakuwrinchi (¢ oa oo raso)
ey, Ghandaram (romuoos), Kanakurinchi (@o0.@30leal).  Avyan
music in Travancore has partaken of the Dravidian style by constant
intercourse with it. The long curves and the pathetic turns found in
the practice of Aryan music here are a result of this influence. Kartigs
Tirunal Maharajah and Prince Asvati Tirunal of the eighveenth ce..tury
composed in this style. Gradually, there seems to have bzen an influx
of the eastern style of music, particularly after the spread of composi-
tions like those of Tyagayya, Dikshitar, and other COmMposers.

Tyagayya was a contemporary of the great Swati Tirunal Maharajah

and his influence is to be traced from this Maharajah’s time onwards.
As I have already dwelt uponHis Highness's compositions, I turn now
to the musicians and composers who wore contemporaries of that
Royal composer.

Next in rank comes the celebrated Iravi-Varman-Fampi, himself
a velation of the Royal branch, who lived between 1783 and 1856
and died at the age of 73. He was a gifted poet, the finish and
beauty of some of whose compositions are hardly inferior to those of
the Maharajah.

It would appear that His Highness, after composing his pieces,
liked to show them to Tampi and set much valus on his appreciation
of them Tampi thereupon lost no time in composing others of his
own to the same air and showins them to His Highness..
thus a literary leagne between them, which tended to encourage each
other in the work. Tampi's said to have composed something like
500 pieces, only 25 of which seem now to be sung. - It may here ba
remarked that a daughter of this Tampi known by the name of
Kuttikunji Thankaghi (95 sssoilommail) was a gelobrated Malayalam

There was
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OUR WOMEN.
By Mr. T. S. RAMA SASTRI

DYV HE condition of women in a society where custom is the supreme
“j,‘) law and duty the end of progress cannot but be unsatisfactory:
People in this country have been blind to the grand scientific truth
that the elevation and the expansion of the individual is the goal of
all civilisation and progress, and hayve systematieally forbidden their
wowen to have any independent existence of their own. Crozier
reasonably attributes the degeneration of India to her defective social
order whic leaves no rocm for individual charaeter and genius to
limb and “reduces man to the condition of a thing and ‘makes of
his immortal spirit a base a material tool merely.” Western science
and philosophy, introduced into India as a mecessary consequenee of
British rule, have to a certain extent shaken the foundations of Hindu
society. Their study has dissipated the rigidity of our social code
and leavened the upper classes with religious and social catholicity.
The cry is not now unoften heard for religious non-conformity and
freedom from social bondage. *But the female members of our com-
munity are still forbidden to have any independent existence or indi.
vidual plays and are freated merely as members of a large family,
destined to serve and die for it. Duty demands, no doubt, that the
members of & community should be interdependent on one -another,
but there appears no reason why, when duty comes in conflict with
the elevation of the individual, it should not be defied. Duty is only
a means sometimes to progress and not the end of it. “Would have
the slave been free to-day,” asks Crozier, “had he merely -asked what
his duty in life was?” He would have been told that the duty of
his life was to obey his master and remain contented in the sphere
of life to which it had pleased God to call him. Iy is quite unjust on
the part of our mon to glean for themselves every possible blessing
from the civilisation with which they have been placed in contact,
and leave their women steeped in ignorance and superstition, They
have denied them the universal prerozatives of education and social
intercourse and suffered them to die with their faculties undeveloped.
Precluded by custom from every legitimate social communion, shut
up in many cases within strict seclusion, and confined merely to the
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to health.’t Sister Nivedita attributes “the singular and frequen
attainment of perfect (2) intimacy among Hindu couples” to earl
association. But she ignores the fact that the fountain of love whose
romance idealises life by generating lofty emotions in the hearts of
the sharers is. prematurely dried up by early association. The passion-
ate and devotional attachment of the Hindu wife to her husband
whom she has been taught to look upon as next to god, is_not love
at all but a-sort of reverence to superiors. She loves her husband in
thé same way perhaps in which the slave is said to love his master.
Again, here in India, youngmen whose minds have received new
influences and whose intellects have been widened by the study of a
new literature, seience, philosophy and religion find themselves con-
fronted, when they go home after finishing their University courses,
by dense walls of female illiteracy-and-superstition. A man wants a
real companion in his wife, and an illiterate wife can hardly satisfy
an educated man’s desire for intellectual companionship. There is a
passage in Dickens’ David Copperfield in which the writer compares

IMPQQ,QQQE&&QL%W- AW even
worse than that 2 The life of a husband and wife whoss mental

centres do not lie in the same plane can not but be sad; it gradually
becomes dry, unattractive and soulless. The custom of early marriage
in Tudia explains to some extent why the Nautch institution con-
demned by so many people as a standing menace to morals still
lives with so much vitality. The regret of the heart of a man or
woman married to a person who cannot be loved for some reason or
other cannot be suppressed, and, in India, the husband unable to
find happiness in his union with a wife of crass stupidity necessarily
avoids as much as possible the painfulness of & tete-a-tete and tries.
to find in the society of the -gi i he
only women with any sort of education and accomplishment in India,
the means of occasionally enduring-the dullness of his home.

Education of women alone can, in any appreciable manner, alter
this wretched state of things in India. Our homes are now blank
pictures of female ignorance and superstition. Our.institutions have
bacoms ¢ levers without fulerums”. The question of Social Reform in
India is half-solved when all women are freely and liberally educated.
There has of late been a slimp in_politics.and social reformis thrown
into the back-ground. Politics has absorbed all the attention of our

+ Personal Hygiene—The Blemente-of Sanit i by Surgeon-Major
C. J. McNally, ¥, D.y®, P, &, (Camb).

%
3








































43 THE MALABAR QUARTERLY REVIEW.,

him whereby he was able to purchase landed property of considerable
extent. Though he now took to riding on horseback when going
from place to place, yet he was shrewd enough to avoid undue
publicity lest the sircar should be on his track once more.

His attitude towards Christianity is unaccountable. The London
Missionary Society had begun to work in south Travancore only about
a quarter of a century before the advent of our hero, and when one
of its pioneers. the Rev. C. Mauls, late of Nagercoil, spoke to him of
Jesus Christ, he professed to have an inclination towards accepting
Christianity and, what is more astdnishing, paid a hundred fanams
every six months towards the expenses of the mission. It is said that
latterly he did not hesitate to proclaim that he was an incarnation of
Jesus Christ and that like his predecessor he would rise up on the
third day of his death.

His doctrines were few and simple, all comprised in the single
, statement that he was Narayana and his wife, Umayammal, & combi-
| nation that strikes one as incongruous. Besides making use of his
prophemc powers to dra.w crowds to him to ascertam theu' fature he
of water—as a panacea for all the ills human fesh is herr to E»ery
pablent who resorted to him was treated to a copious dose of this
mixture, the disciples always urging them to quaff as much of it as
their stomachs could hold. His answers to queries were invariably
ambiguous. The following are samples of the answers with which
he managed to satisfy his enquirers. When any one enquired of him
if there would be rain soon, he, in his usual gronting tone, replied
¢ earth will fall.” His disciples, at once, added that the order had
been passed and that he should return on the eighth day with offering
to inform him of the fulfilment. If he retarned accordingly and com-
plained that there had been no rain the disciples said that that was
exactly what the Swams had predicted, for, by the expression ¢ earth
will fall ” he meant that earth would fall into his mouth, which being

interepreted is he would be ruined for want of vain. If on the otber
hand, he said there had been rain, his disciples exclaimed, ¢did not
the Swami say that earth would fall and have not earthen walls around
houses fallen because of tna rain ! ”*  To enquiries abous persons ailing
from diseasas his reply was' that ¢ the body will not last and life will
not be destroyed.’’ All his sayings were of an ambiguous nature.
He was 50 acute at forecasting the changes of weather that whenever
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| by Parasu Rama ‘and they are not on this account lowered in tha
social scale.  Should they consort with a woman of a lower caste than
a Sudra or with » Brahman woman, they are subject to excommuni-
cation. AWMWWW&W.
Iufant marriage, though not prohibited, is seldom practised. Parents
who are unable to pay dowries, keep their daughters unmarried for
a long time or marry them in exchange. The restriction that only the
eldest son can enter into legal wedlock is to prevent the diminution
f wealth by partition of family properties. Should the eldest son
ave no issue the second marries and so on until the object is attained.
In some cases the marriage takes place at a very advanced age in
consequence of the difficulty of obtaining suitable husbands or the
amount required for the dowry, which generally amounts to Rs. 2000.
In the case of a woman dying without being married, the ecorpse
undergoes all the ceremonies of marriage except that of consummation.
The men married two and sometimes three wives, which is the
maximum that a Nambudiri is allowed to have at a time, and they
thereby become rich.

The birth of a daughter is considered a misfortune, Their closest
relations are not allowed to see their women, who aré;gua:d_ei_ﬂim\
= ol ielonny:

Alvhough there is but little difference in the essential doctrines
between the Malayalees and the Hindus of other parts of India, the
socio-religious organization of the former exhibits striking peculiarities
inregard to the forms, practices and observances. These marked
peculiarities in respect of rites, doctrines and ceremonies are said to
have been introduced by Parasu Rama and modified and codified
subsequently by Sri Sankaracharya.

We may now pass on to a brief consideration of the important
religious ceremonies observed by the Nambudiris. Among the Nambudiris
a few go through three of the four stages of discipline mapped out for
Brahmans viz, Brahmacharya or studentship ( the period during
which they are engaged in the study of the Vedas), Grahasta (life as
a householder or married man) and Sanayasi (life of an ascetic). The
thixd stage of Vanaprasta (retirement into the forest as a religious
xecluse) is not practised at present by any. As far ag the Shodase

Kriya (16 ceremonies) are concerned, there is no difference from what
prevails amongst the other classes of Brabmans,

The first ceremony is Jathakarma or birth-ceremony which takes
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groom holding a bamboo-staff and the bride a mirror and an arrow.
The bride’s father welcomes the bridegroom by washing the latter's
feet and a Sudra woman, the proxy for the bride's mother, waves
a pan light (ayirathry) before the bridegroom’s fdce. He is then
introduced to the wedding hall, part of which is covered by a
screen having small holes to peep through, behind which the
Antharjanams take their stand and enjoy the occasion by frequently

ttering a shrill note as of birds (Vaikura). The bride is brought
Wﬁg the bridegroom whom she honors by throwing
flowers at his feet and presenting a wreath or garlanad. The bride-
groom and bride are required to gaze at each other in turns during
the recital of vedic hymns. The father then gives the dowry and
the girl to the bride-groom whose holding her by the hand completes
the ceremony ( called Oodakapoorvam). The couple then walk
forward a few steps and after offering oblations to the fire, start at
once to the bridegroom’s illam where the next three days of the
marriage are celebrated. On reaching the illam, the wife is taken
charge of by the elderly matrons and initiated in the household duties
which consist of planting a jassamine shoot in the inner yard of the
house and watering it with ceremony. On the fourth night, the wife
serves food to her husband and then the couple retire to the bed-
room. The bed is a grass-mat spread on the floor and fertified on
all sides by small ridges of paddy and rice. ”

The Penkota, or the giving of the girl in marriage, takes place in
the girl's house and this is followed by Kutipokal or Kutsvekkal(taking
the wife to the husband’s house). Both the Penkota and Kutipokal
are celebrated with grand feasts and presents to Brahmans. Aupa-
sanagni or the sacred five is carried from the wife’s house to the hus-
band’s house where it is ever after maintained .

The other important ceremonies are Garbharaishe for guarding
the unborn child from danger, Pumsavane in the third mopth for
securing a male child and Seemantha in the fourth or sixth month.

There are certain other ceremonies, known as Othootti, Thri-
samdhya and Pancha sandhya, at which the Vedas are recited three or
five times by experts and grand feasts are held on those oceasions.’

«To be continued.)

N. SUBBARAYA AIvaw.
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Such exeellence has been due to the liberal encouragement and:
patronage of the rulers of the land. The occupants of the throme of
Travancore have as a rule been personages of great learning and
culture, and not a few of them have themselves been vetaries of the
arts they developed and patronized. :

i TRAVANCORE MusIc.

Musie, according to Herbert Spencer, is the finest of the Fine Arts.
As one of the Fine Arts, it received special patronage through succes-
sive Hindu dynasties and was practised and cultivated by Pandits,
Princes and Princesses and by the well-to-do. householders. Religion
bound up as it is with every thing in India natarally exercised a most
powerful influence upon music as upon otherarts. “I have hardly known
any festivity in the country,’ said the late Justice Sir T. Muthu-
swamy Aiyar, ¢ domestic or national in which an important part is
not assigned to rausie. *’

According to Mr. Day; a great authority on South, Indian Music,
Travancore owes to the influence of Tanjore much of its excellence in
music and other fine arts.

The school of musie in vogue:in Travancore is the €arnatic. The
Hindustani school has also been practised, but it has not taken a desp
root here. It is now enjoyed only as a rarity. Besides these two
systems, there is yet a third, known as Soupanam. Itis an indigen-
ous style of music peculiar to Malabar and Travancore at present and:
is apparently a trace of the once prevalent Dravidian music. Hindu
music has from time immemorial been patronised by the sovereigns.
of Travancore. The names of many musicians who adorned the
Court of Rama Varma Kulasekhara Perumal Maharajah who died
60 year ago are still remembered. That illustrious sovereign himself
was a great musician and his compositions are still sung not only in
Travancore but in countries: beyond it His nephew and. successor:
Rama Varma G, C. S. I, was another great musician and singer. The:
most celebrated musicians of the day in Southern India, viz., Maha
Vaidyanatha Iyer and Raghavier were pets at his Court.

PAINTING. :

< Painting”, it has been well said, ‘“is the intermediate somewhz;.b
between a thought and a thing.”” The history of painting in Travan-
core is the history of the revolution effected in India in that branch
of the fine arts through the labours of Western artists, an advance
which has been kept up here by the genius of local talent.
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by tradition. In every country of the world and even amidst com-
munities highly advanced in civilisation, self-government is an insti-
tution of comparatively recent origin. The lesson of universal history,
however paradoxical it may appear, is everywhere. wri large thau
the Democracy of the present age had its birth in the Autocracy of
the preceding. That the people were drivenin the path of self-
government more by the selfishness and short-sightedness of despots
than by an inward hankering after liberty, more by the force of out-
ward circumstances than by any innate impulse, is more than esta-
blished by an appeal to facts. Such of the countries as have not yet
been blessed with that ideal system of Government, Self-rule, have
been, it is beyond question, arrested in their political progress at first
by the peaceful sway of a succession of mnoble and heroic sovereigns -
and then by the spirit of sluggish stationariness such a sway begets
and not by any slavish submission on the part of a whole nation.
How entirely fallacious is this exclusive application to India of the
argument from tradition will be made manifest by the history of the
growth of the English Constitution, which supplies the proof that self-
government so far from being inherited from their ancestors in all per-
fection and completeness isaslow growth to the Englishmen themselves
and has been the result of centuries of struggle. And even this model
of self-government has not, in the opinion of some thinkers, come up
to the mark. It was Auguste Comte who observed that the English
Constitution is hostile to human emancipation. But if by self-govern-
ment be meant a national government as distinguished from a foreign,
how can a charge like this be laid at the door of a nation which
had produced such a splendid galaxy of rulers as Chandragupta
and Asoka, Vikramaditya and Salivahana, Kanishka and
Siladitya when the English themselves were scarcely out of the
swaddling clothes of civilisation ? Besides containing incontrovertible
evidence for an established order of Indian Polity of a very high type,
the history of Ancient India affords us glimpses of a happy, peaceful,
and contented society before the advent of the foreign hordes. The
plots, the counterplots, the civil discords and bloody revolutions
which have tarnished the pages of the history of other lands or of
later times seem to have had no place in the story of India in those
haleyon days of Hindu sovereignty. True it is that at times the
neighbouring chieftains or the adjoining clans entered into morta!
conflict with one another, but this did not affect the relation between

the sovereign and his people which was, if our literature isnot all a
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ring of Dante’s Inferno or the lowest regions of the Indian Padulor,
Not having  the firm ground of facts to proceed upon in reading
Tndia’s future fate, reason slackens its pace and imagination, taking
the curb between its teeth, rushes headlong into the wildest of faucies,
into the most grotesque of dreams. The moment the English leave
our shores, the various castes and classes will, it is confidently pre-
dicted, relapse into savagery and will begin in right earnest to plunder,
fight and kill one another to their heart's content. India will then
become one huge Kurukshetra deluged in blood and fire and sad,
unutterably sad, indeed will be her plight. Gruesome as this picture
is, one need not, we think, grow so pessimistic after all. Thirty years
ago Japan presented a spectacle not much differing from our present
position with numerous castes and clans running as so many shafts
into her sncial strata; but none of these, when the time came, stood
in the path of her progress. In the case of India too, a brighter day
of social regeneration may dawn on us, perhaps earlier than many of
us expect. One thing, however, we should concede. Refuse as we may
to receive the argument from Indian heterogeneity as an absolutely
ingenuous representation of the case, we cannot but admit the shade of
truth which this overdrawn picture seeks to convey to us. And it is
this: that the racial and social divisions prevailing in the land should
not be allowed to grow to such extent or remain in such intensity as
to endanger the indispensable compactness of a political organism. The
question before the Indian Reformer according to this view is not how
to sweep these divisions off the face of the earth but how ta correctly
value them and subordinate them to the needs of higher interests
which they subserve. It may be that in so valuing many people are
apt to go wrong. They might mistake the means for the end and thus
lose themselves in frivolous and fruitless controversies with their com-
panions who may be able to keep the end steadily in view and keep it
clear of entanglements with the means. It may be that when the
differing parties are politically yoked together, difficulties will crop up;
but they are such as ta be boldly faced and overcome and nof to be
timidly fled away from. The so-called Reform scheme recently placed
before the country by the Government of India has, above all, erred
: grievousiy in truckling to racial prejudices which ought to have been
quietly allowed to die their natural death.  Further, assuming that
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1 ARECANUT FIBRE. G
“Besides the plantain and cocoanut fibres the arecanut fibre is also
used in the School of Arts, Trivandrum, as a substitute for wool, in the
manufacture of carpets. When dyed, it is hardly distinguishable from
wool, and in fact, carpets woven with it look bettér and finer than
woollen carpets while they are considerably cheaper. The discovery of
the uses of this fibre is very recent and the work is ab present confined
only to the School of Arts, Trivandrum. '
OIL-PRESSING. AEn e

Next to Coir making, oil-pressing, especially the 'manufactu‘,ré of
cocoanut oil, is the most important industry in the State. The cocoanut
oil manufactured in Travancore is considered better in quality than
that produced in other countries. Mr. Mackenzie, the late Resident in
Travancore.and Cochin, observed that a ton of cocoanut oil from here
fetches in the London market a few pounds more than that. exported
from any other country. o

- The oil is nearly white in colour and is largely used by the people
of Malabar in cooking. It has a very agreeable smell and preparations
made with it do not get spoiled while they taste better and keep longer.
The oil is also used as medicine either by itself or boiled with other in-
gredients and for burning lamps and anointing the body. It is said to
promote the growth of hair. Thefat yielded by the cocoanut oil is
largely used in Europe for the manufacture.of candles and aceording to
“Max,’ in the Capital, ¢ Experiments made in the Philippines show
that the oil can be made to produce a high quality of illuminating gas
{ree from tar. ” The uses of cocoanut oil are thus manifold.

The method of preparing it is as follows:—The ripe kernel of the
eocoanut is cut off the skull and dried either by exposure to the sun or
by artificial means. 1t is then known as Copra. The copra is cut into
thin slices which are put into the Presses and oil is extracted thersfrom.
The apparatus of a native oil-press is very simple. It is made of the
trunk of a large tree (either tamarind or jack) or a block of stone,
which is hollowed into the form of a morter and planted on a raised
ground. In this a big pole works asa pestleround and round. A wooden
beam about 16 ft. long pressing at one end closely against the foot
of this mill with loud creaking noise has an arm projecting upwards at
about a third of its length, which is attached to the head of the pestle.
{he'mill is driven by men or oxen yoked at the farther end of the beam,
who pull it round and round. Every village has a few of these,
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wealth, but the mineral resources of the State have not been explmted’

as yet. The Government have now in their service two young men

recently trained in England in mining and these youths are now

engaged in exploiting the country. It is hoped that their Iabours w1|l':

lead to the discovery of abundant and valuable mineral resources.
MANUFACTURE OF SALT.

Salt is a Government monopoly in Travancore as in British India,
and in order to meet, the wants of the people, salt is being manufac-
tured by private contractors under an arrangement with the Sirkar ac-
cording to which the expenses of the manufacture are borne by the
manufacturers themselves. But the State carries oxt all the public
works necessary for the general maintenance and improvement of the
pans. The manufacturers sell all the salt mnnufactmed by them to the
Sirkar at a fixed rate. Locally-made salt is as good as the forelgn
stuff. Not long ago a private contractor was permitted to manufacture
salt locally and very recently a company of private traders has beenb
formed- It has already begun work with 100 pans and the produce is
said to be of very good quality. At a recent conference of salt officers
held under the presidency of the Dewan of Travancore, it was resolved
that the State should eventually be made independent of foreign' salt
by encouraging home manufacture. The future of the salt manufacbur-
ing industry is thus fall of promise.

PoTTERY, BRICKS AND TILES

Pottery is a very ancient and important industry. In'the Hindu
lore the profession is sanctified by Brahma the Creator being designat-
ed the chief potter. There are no houses in the country even of the
poorest classes which do not use earthen pitchers; water. jars, cooking
pots, dishes and other vessels made by the potter. He is, by virtue
of his ealling, an important factor in the village organization.

The potter's wheel is a very simple and rude contrivance, and of
this primitive wheel comes every day in every part of India, some of
the finest pottery. It consists of a horizontal fly-wheel 2 or 3 feet in
diameter loaded heavily with clay round the rim and put in motion by
the hand. Once set spinning, it revolves for 5 or 10 minutes with a

perfectly steady motion. The clay to be moulded is heaped in the
centre of the wheel and the potter squats down on the ground | before
it. “When a few vigorous turns are given, away spins the wheel round.
and round still and silent as a sleeping top, when at once theshapeless
mass of clay begins to grow under the. potter's hand into-all sarts of
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there are five or gix unmarried girlsin a family, the eldest son may
marry three girls and his younger brothers may also marry with the
consent of the eldest. If a son be born to one of the younger
brothers before the birth of a son to the eldest, the younger brother’s:
son alone will be entitled to marry in preference to the eldest brother’s
son. : :

The Brahmans of Payyanur known as Ammavans give their
girls in marriage to Brahmans of other villages in due form and take
them back to t1eir own families. The children born to them do not
inherit their father’s - properties, but only their maternal uncle’s.
They are entitled to perform their father’s funeral ceremonies.

In Malabar the marriage of the Brahmans is of two kinds, The
first is the ordinary form and the other is known as the Serwaswa-
danam. When a Nambudiri Illam is in danger of becoming extinct it
is a common practice to give the daughter of that illam in marriage to
a Nambudiri and keep him in that illam. This is termed Sarwaswa-
damamy, marriage. It must be noted that the children born to him are
not entitled to his tarwad property. But if there be no male issue in
his family one of his sons born iu the Swrnwaswadanem marriage
may be made heir to that illama. The eldest son in a family is not
sllowed to contract a Sarwaswadanam marriage.

All the eight classes of Nambudiris excepting those of Payyanur
Gramam follow sucession in the male line or Marumakkathayam law of
inheritance.

The Elayathus follow Makkathayam. The Moothathus are
Marwmakkathayees according to the Kerala Mahatmyam, but they
now follow Makkathayam. Karanaven in Malabar includes an elder
‘brother, father and others among those who inherit from father to son.
Generally the Karanavan manages the family affairs.

The family of a Brahman in Malabar is salled Santhaths
Brahmaswom. All the members of an illam excluding those that are
married, are entitled to get food, cloths and other necessary expenses
from the tarwad

Malabar law recognizes various forms of affiliation. They are (1)
adoption, (2) appoii.tment, (3) Sar waswadanam. The last two forms
are peculiar to the Nambudiris while” the first is recognized among
the Nambudiris and Nayars.

Chere are three ‘kinds of adoption in vogue ‘in Mﬂlabar, viz.,
(1) adoption by the hands, i. e, by the: hands of the adopters  (male
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he would accompany His Highness. He used to have frequent musicat
entertainments at his own residence, in which, as we have seen, the
celebrated Vadivelu took part.

Besides the musicians above named there were others whose
names I give below:— 1. Kalkulam Bhaskara Bhagavatar, 2. Bhuta-
pandi Subbu Bhagavatar, 3. Kuniyur Sesha Bhagavatar, 4. Pal-
ghat Sesha Bhagavatar, 5. Palamcottah Annaswami Bhagavatar,
6. Karamana Muttuswamy Bhagavatar. 7. Tanjore Venkatarama
Bhagavatar. : :

This closes the history of Travancore music during the time of
His Highness Swati Tirunal Maha Rajah. I need scarcely mention
here that the deep and personal interest His Highness took in Hindu
music gave a great impetus to the development of the art. In this
connection, it may be added, that His Highness did not forget to
encourage the development of the kindred arts of poetry, painting and
ivory-carving

We come now to the reign of His Highness Marthanda Varma
(Uttradam Tirunal Maha Rajah), who ascended the musnad in the
year 1023 M. E. and reigned up to 1086 M. E. , a period of 14 years.
From a musical point of view, His Highness's reign was almost event-
less, as His Highness interested himself more in the devlopment of the
indigenous drama called Kathakali . This art indeed flourished to a
remarkable extent, His Highness's own courtiers taking part in the
representations. His Highness of course allowed the existing daily
routine of music being followed without hindrance. As some of the
musicians and composers who-flourished during his predecessors’ time
continued their work during this reign, it might be said that the
history of music during this period consisted of the personal achieve-
ments of these musicians.  No separate mention about them, I thiuk,
is called for here,as they have been dealt with already. I shall
then merely name them for facility of reference. They were :—
Kshirabdi Sastrial, Parameswara Bhagavatar, and Meruswami. Thers
was however one composer peculiar to the period viz., Kulathu

Bhagavathar, and as a specimen of his composition may be ngen
his Kamash Swarajit.

The next period covering the weign of His Highness Ayilliam
Ticunal Maharajah was as regards music one of the brightest epochs
after that of His Highness Swati Tiruna! Maha Raja, brightest I mean
as regards the practice of music, vocal and instrumental, and not
as regavds compositions. Indeed, taken all in all, the practice of
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music could not, be said to have been in anywise less noteworthy than
it was during His Bighness Swati Tirunal Maharaja’s time.
Some of the most brilliant Travancore musicians flourished during
this time. The figure of the famous Raghava Bhagavatar looms in
our vision. He was surrounded by some of the ablest musicians that
Travancoro has produced such as, Kalyana Krishna Bhagavatar
on the Veenai, Mahadeva Bhagavatar on the Violin, Kunjaroo
Rajah on the Swarajit, and Kittu Bhagavatar on warious instruments
such as Swarabit, Veenai, Violin, Jalatarangam and vocal musie.
Tt was the period of Raghavaier’s brightest achievements. It
must be remembered that the cause of this great outburst in
the practice of music was here again the personal interest and
patronage of His Highness, his own accomplishments in music having
been of such a high order as to cail forth the encomiums of the best
musicians of the day. Once, when Mahavaithi was singing a pallavi
before him, His Highness, seeing that none of the court musicians
ventured to compete with him, himself offered to sing the pallavi and
sang so well that Mahavaithi cried out in admiration, ¢ Had we known
that Your Highness was such a master, we musicians should  have
shrunk from singing before Your Highness. It was lucky that we
anticipated that knowledge.” No wonder then that His Highness
threw his heart and soul in the development of music and most liber-
ally patronised its votaries. The musicians of this period fall “under
different classes according to their proficiency. In the first class may
be named Parameswara Bhagavatar and the five or six musicians
already referred to, Parameswara Bhagavatar being as vsual the
veteran leader of the whole band. Raghava Bhagavatar was born
in Vadaseri near Nagercoil about the year 1000 M. E. and died in the
yenr 1048, M. E. He was a disciple of Parameswara Bhagavatar.
Alter completing his course of studies in music at an early age, he left
Travancore for the British parts and by listening to the great musici-
ans of the day, in various parts of the country, developed his own
dormant powers to a wonderfal degree, those powers which were to
make the halls of Rangavilasam ring with his superb musie. After
sometime he returned to Travancore, Was entolled as a court musician

and settled himself at Haripad, gwhere he married.
~ About this time (i e, in the year 1042 or s0), the celebrated
Mahavaithi Bhagavatar of Tanjore visited His Highness and 80 highly
distinguished himself that it was folt that such music could not be
matched in Travancore. His Highness sent for Pammeswm;
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commercial activity in developing a trade the importaunce of ‘which
is slight or recent or artificial. We therefore continue to recsive:
all our cotbon goods and almost all our hardware from Eagland while
the continental countries send us quite a multitude of articles” whick
one is sometimes astonished to think India has really to import. The
enormous amount of soaps and scents, hair-oils and combs, buttons and
pencils, mirrors and ink bottles, ‘shoes and belts, spoons and’ brass
vessels, and even clay gods which we import from the four quartors
of the globe give rise to the question why some attempt should not
be made to develop some of those industries in this land.  Is it as
difficult to compete in those articles as it is difficult to compete’ witk
Manchester in piece goods? * This is a question which deserves serioug
consideration. It appears to be the fashion in some quarters to scoffat
the idea of producing anything but ecloth, to look down ‘upon
manufactures which are not the legitimate eontinuation of industries
which have always been native in the land. Such an atbibude, it
appears to me, is erroneous. It is no doubt most important that a
* strenuous attempt should be made to strengthen and improve ‘the
existing hand-loom industry and it is equally important that: the
manufacture of cotton goods according to advanced western methods
should be vigorously pushed. But in the present circumstances of India
manufacturing concerns on a large scale have necessarily to be taken
up either by people in partnership or by joint-stock companies’ which
are often nothing but close partnerships with limited ligbility. Over
the greater portion of the country the joint-stock company with its
thousands of small shareholders is a thine to be wished for but not
realisable to any great extent at present. Even in England the: joint-
stock company is an institution slowly evolved and in Tadia where
credit is yet to be built up in the world of industry, men are ‘very
slow in appreciating the benefits of joint-stock. The small capitalist
prefers to invest his money in land or often likes to sef up banking
unprofitable to all but himselt. Hence the development of ‘manu-
facturing industries is greatly retarded. The necessity has therefore
arisen to enquire whether industries cannot be started which: do not
require the tens of lacs which a big cotton mill requires, whether there
are not channels for the enterprise of the smaller capitalist and th®
more cnutilous mv‘estor- ']_.‘he success of a number of faetories which
are devot,_mg their attention to the production of ¢ minor’ articles
presumn.bly gives_ an answer to our question. The Present rage for
Swadeshi goods gives rise to the bope that any new industry, if only
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RAMBLES IN WESTERN INDIA AND THE DECCAN,
—— OB PR
By Mr E, S. W. Seiarer Rasa, LL. B., Bar-aT Law.

A% N this connection it may not be ouv of place, I beliave; to refer to

the Congress fiasco abt Surat. This was the first time I ever had
attended a meeting of the Indian National . Congress, though I have,
for many years, watched ifs proceedings from a distance with. mors
than ordinary interest. That the people of India had for a long time
felt the want of a powerful organisation, for the purpose of enabling
them to place before the Government the wants and requirements of
the country, and to advocate all such measures 28 are mnecessary for
gradual and progressive reforms in matters, political, social, and admin-
isfrative, is an unquestionable fact. Without such associations, no
nation can make any advance nowadays under modern conditions;
and more particularly is this the case with India, where the great
mass of the people are suuk in ignorance, and those who direct the
‘policy of the Government are strangers to the country, -who
seldom come into contact with the people, and know little or next:to
nothing of the real wants, wishes, sentiments, and aspirations of those
whom they are called upon to rule over. The Indian National Con-
gress came forward to supply this long-felt want, and year after year
it popularity has continued to inerease. The founders were laughed
and jeered at by its encmies when the first meeting was anaounced, for,
the latter hoped that it would easily succumb to their venomous shafts
of withering sercasm and ridicule. Whatever other weapons of attack
they had in their armoury were also discharged, time after time,
against ity mailed breast, but without any effect. For twenty two
years the pilots at the helm of thé good ship steered her safely,
avoiding shoals and quick-sands, both Seylla and Charybdis, until
she was ab last stranded at Surat—wilfully wrecked by a crew
of mutineers. The “ Extremists,” as they are called, are perhaps
-searcely aware of the immense mischief which they have done to the
cause of their country. I was present as an interested spectator in
‘the grand, spacions pandal which the industry and enthusiasm of
the inhabitants of Surat had erected within a short time. The: open-
ingscene on the first day was heart-rending. Scavcely had the
Chairman of the Reception Committee, Mr. Desai, finished his address
-and proposed the name of Dr. Rash Behari Ghosh, as a fit and pro-
per: gentleman, to be elected the President of that session of the
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on to Hyderabad in the Deccan, the capital of: the biggest Mahom-
madan state in ‘ Tndia—the Nizam’s Dominions, To most: of us in
Ceylon, Hyderabad is nothing more than a geographical expression.
'The Mahommedan empire of the Moghuls, was only a pame to the
South of Madras, but was totally unheard of in Céylon, before books
on Indian history were published in Buoglish and became text-books
in schools. What is Hyderabad like? What sort. of people are the
Mahommadans of Hyderabad 2 Such were the questions that passed
‘through my mind, as I took my seat in the Nizam’s State Railway
én route to Hyderabad. I had a confused, hazy idea about Hydera-
badians lingering in my memory from school days. I recalled to my
mind that early blurred picture, and was wondering whether the
Mahommeadans of Hyderabad were not fierce barbarians likethe Afghan
adventurers one sees in Colombo. But a sight of the real Hyderabad
dispelled all those false notions, and I was pleased wo find that the
Mahommadans of Hyderabad are Indians and not Afghans, What
surprised me most agreeably was the politeness and refinement
which T noticed among the upper classes of Mahommadan society
in Haidarabad. I was always under the impression that the
higher castes of Hindus are the most polite people in the world,
and 0 me there was nothing surprising in it, as their manners
are the outcome of the most ancient civilisation in the world.
But I noted at Hyderabad that Mahomwmadans of good saciety
are not a whit inferior to the Hindus in that respect. The
precocious little son of the Accountant-General. my Mahommadan
host at Hyderabad—a boy as intelligent as he is amiable—amused me
highly with his punctilious efiquette. He took me at hig father’s
request, in his father’s brougham and pair, to see the ruins of Bijapur
and other places of interest, but every time I took my seat on the left of
the carriage, he begged of me to move to the vight and then seated
himself on my left. Once I asked him why he was so anxious that
I should be seated on the right. ¢ Are you not our guest,” he replied,
“‘and a guest should be seated on the right—the seat of honour” ! The
boy was only just fifteen. The old capital of the Nizams, surrounded
by walls and ditches, where one sees the palaces of nobles with a
multitude of narrow passages, and & maze of court yards, giveé :
one an idea of what an Oriental city must have been in India during
g:ugzﬁ t:;) léa]:ommz}gan rule. Dgfs?ce against an invader wa;,,
sPlendmn? of :her:etiom eration in building cities and . palaces. The
b of nue maintained by the nobles of Hyderabad is o .-
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“array of super-excellent virtues must, as a general rule, take precedence
of life and the loss of the latter is preferable to the loss of the former.
But this, beyond doubt, is a glaring instance of placing the cart before
ghe horse. These ideal abstractions such a noble assemblage of qualities,
peceive their meaning and derive their importance from the fountain-
head of life. In the absence of this latter, the former are idle creations
of fancy, without shape, without ‘meaning and without ‘purpose,
Attach whatever importance, dignity. you will, to these, they are
only such stuff as dreams are made of. However, this Love of - self
absolutely necessary for the existence of the individual, has not, it
may be pointed out, the rvemotest alliance with that quality called
“selfishness’, which is a vice arising from the degeneration of a virtue.
As much affinity is there for Selfishness to self-love as there is for a
diseased state of the body to a healthy one. The object of self-love
is purely preservative of the self, while that of selfishness is some-
thing more. Like jingo Imperialism, this latter will not scruple to
destroy others or others’” happiness, if only for self-aggrandisement,
. The opening stage in the evolution of Love being - Love of self,
the next, that follows as night, the day, is that whatever beings that
belong to self become objects of affection. Parents, mate, and offspring
are the beings that come closest to self and are therefore loved the
most-  The love of the dam for its offspring, of the bird for its covey,
the tie of affection that joins all animals .in  pairs, in the wedded
life of nature, are admitted on all hands and therefore need no illustra-
tion. Readers may be referred to chapter XIV of ¢ Natural History
of Selborne” for an interesting account of Love in lower apimals. +

t We may subjoin here a brief extract from Mr. J . A. Thomson’s Science
of Lafe in which that author goes farther than we in tracing love to its lowest prototype
¢ physical attraction.” He writes: ‘¢ Observation shows ns what we are tempted to
call mere physical attraction between cells which are at the same time entire organisms.,
In some types of simple many-celled animals, and in most plants, the attraction remains
cellular being confined to the sex-cells. Gradually there appears, as we ascend the
animal series, a sexual attraction of entire organisms. When we find a centralized
nervous system developed, we may speak of two organisms being in varying degrees
aware of one another. The awareness is by and by accompanied by a reflex of emotion,
the creatures seem to be fond of each other. Various wmsbhetic attractions are added
to the primary ones, and, on a long inclined plane, ‘““Igye emerges. At the same
time, however, there has evolved a parento-filtal affection and it is easy to ‘undersand
how ** love * broadened in the family, returns enhanced to the pair. And along with
this there is also the evolution of a sense of kinship, which is expressed in mutual aid.
Our point is simply that sexual attraction, kinship, altruism and love (or whateva!.‘
pames be given to their pre-human analogues ) are important facts and. factors in life.
;vh\cbh mnst.‘\i)e tiaken account of in connection wi)t;h the struggle for existence, This

1as been said many times by Spencer,  Darwin imself, Fi S
Drummond, Coe and others,” : Fiske, Goddes, K.ropof,kxpg 3
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nowhere is it more jealously guarded or its neglect more severely
avenged.” It could not be otherwise, forlove exists in the hearts of
Nayar wives and Nayar husbands unalloyed with considerations of
civil rights and family-perpetuation and cemented by the mortar of
innate feelings. : i ‘
'The description of the Nayars’ marriage customs given by severa|
writers has misled foreigners to make certain blundering statements.
¢ No Nayar sen knows his own father,” says Francis Day in his Lawnd
of the Perwmals. But long before Francis Day wrote, the Nayars had
adopted the custom of separate marriage and polyandry had begun to
be looked upon with disfavour. Most probably the foreigner was mis-
guided by his informants in the same way in which he was misled ‘to
state that ¢ Moothathu belongs to the barber class” or that ¢ Potfis or
Pattar Brahmans resids in separate rooms in Nayar houses.” Again
Isewhere in his Land, the same author writes that among the Nayars
& woman usually does aot co-habit with her husband, but after being'
married receives any other man whom she chooses” “<If a Nayar
lady gets tired of her husband she dismisses him 7 is another blundering
assertion once published in an Buglish periodical. Similar scandalous
talks about the sexual morality of the Nayars, heard also from the
mouths of Paradesis, are, I believe, the outcome of a general miscon-
ception that conjugal fidelity and rigid matrimonial customs are possi-
ble only in communities tracing family descent in the paternal line
Here are, however; the statements of a few persons who have stayed
in Malabar and taken pains to understand the customs of the Nayars.
Mr. Wigram, who defines the Nayar marriage as a * contract based ot
mutual consent and dissoluble at will,” writes in his Commentaries on
Malabar Law,  Although the union can be terminated at pleasure,
lthough the children have rights only in the property of thie mother
and no claim whatever to that of their father, and although the father
as legally no control over the children, the union is nevertheless &
arriage. The assertion lately made in an Eaglish periodical that if
Nayar lady gets tired of her husband she dismisses him is not less
inaccurate than is the definition of Nayars as the landowners of the
West Coast.” Mr. Fawcott, in his Mgdras Museum Bulletin on' the
Nayars of Malabar, assures us that ¢ lubricity has no more followers
in Malabar than elsewhere.” To one who has heard of tho mysferies
of sacial life in London or Paris, or who, like the writer of this article’
has had the oceasion to peep deep into the social lives of South Indias

the assertion made by Mr. Fawcett would require no confirmation. =
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29. The difficulty in the way of avoiding these diseases lies in
the fact that when these poisonous materials happen to gain access
into milk, no definite and readily appreciable physical changes are
caused in the milk, and consequently the lay public are unable
distinguish and discard such milk and save themseives from those dis-
eases. There are only certain germs that produce such changes. For
instance, Bacillus Prodigiosus, Sarcina Rosea and others turn milk red,
Bacillus Oyanogenus makes it blue, Bacillus Synwanthus gives it a
yellow colour, while certain others render it violet or green. Certain
special germs make the milk bitter, others give it a peculiar soapy
flavour and make it froth-like soap on shaking, while others again
produce different odours in it. The Bacillus Lactis Viscosus Micro-
coccus Freuden reichit and others render milk ¢ slimy” or * ropy ”,
These are all rare germs usually, and are not known to be particularly
harmful. Besides, people generally throw away the milk in which
such chaages occur. Occasionally miik undergoes alcoholic ferment-
ation owing to the yeasts or monlds commonly found in the air gain-
«ing access into it. The quantity produced is sometimes sufficient to
give the milk a distinct taste of alcohol. This is found oftener in
curds (yre or mosarw)

30. The commonest changes brought about by bacteria in milk
are curdling and rendering it sour. Bacillus Acidi Lactics, the Bacil-
lus Butyricus and others produce these changes, while certain other
groups simply curdle without producing any acidity. Some of these
for instance the lactic acid group of bacilli are considered beneficial to
man, while others are harmless ; but among the group are also germs
that are decidedly injurious. The question of their exclusion from
milk and milk produets is one of very great importance in the country,
where no special care is taken to guard the milk supply against conta-
mination and where milk products such as tyre or mosaru are largely
made and used by the people. This question will be referred to again
in a paper on * Milk Products in Common Use.”

81. The specific germs of some of the most dangerous diseases
may thus gain access into our systems through milk or some of the
milk products we use, without rousiny any suspicion as to their conta-
mination. Typhoid fever, cholera, dfarrheea, tuberculosis and other
flaUgerous diseases ave known te¢ have been often caused by milks in
1n which there have been little or no change that is characteristic. The
Bacillus Coli, Communis, Bacillus Enteriditis Sporogenes and other
tntestinal gorms, Bacillus Fluorescens, Proteous Vulgaris and other
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than in the hot. This is also the reason why it takes longer time for
milk to curdle and become tyre or mosarw in the cold season than in
the hot. If milk has to be kept, therefore, it should - be kept in the
caolest place available. Packed in ice, milk can be kept much longer
than at the ordinary temperaturas, .
40.  The addiion of chemicals such as borax, boracic acid, salicy-
lic acid, and formaldehyde would also preserve milk to some extent,
but care should be taken that the drugs are added only in the minutest
quantities necessary, as otherwise Inconvenient results may ensue. It
is stated that even so small an amount as one tenth per cent. of borax
might prove injurious on account of the special property of the drug
t0 accumulate in the system. Besides, milk preserved with chemicals
may appear to be fresh and clean and yet be stale and uzclean, and
potentially dangerous without the purchaser being aware of the fact.
The use of chemicals, therefore, should be discouraged, as far as possi-
ble, and milk-men ought to be taught to rely on sanitary eonditions
and not in drugs. ’
41. The simplest method of preserving milk is to boil it for a
short time and seal it up directly, before it has time to cool. Milk is
also converted into powder by evaporating it in vacuum or under re-
duced pressure. As powder, it may be kept for months if packed in
tins excluding air. The commonest method of preserving milk is by
concentrating it down to about one third of its bulk after the addition
of sugar. Packed carefully excluding all air, milk will remain long
in this condition. The condeased milks sold in shops are made in this
way, and they are generally safe for use. Semetimes sugar is not
added. In such cases, the milk will not keep good long, when once
the tin is opened, Condensed milks are not always sound. When
such milks happen to be unsound, there will generally be generation
of gas within the tin. This can often be made out before opening,
by the ¢ blown ” appearance of the tins, Such tins should be discarded. .

P. PALPU.
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a6 night. Beau: Austin, the drama of Tunbridge Wells, in 1820, is
notable for its exquisite literary finish, while Admaral Guinea, another
excellent and thrilling drama, presents a number of successful scenes
and characters not the least important of the latter being Daird Pew,
the blind seaman dear to all readers of Treaswre Island. g

Among his essays, Fomiliar Studies of Men and, Books and Memo.
wies and Portrasts are at once biographieal and critical in their nature
and have led some of his well-wishers to think that he would turn out
a capital essayist and an acute critic.

What was most congenial to him was story-telling, which he did
most charmingly and well and which gained for him the name Zusitalo
or ¢ Stery-Teller ’ among the Samoans. The fiest budget of his stories
that fascinated young readers as they issued from the press was known
as the Island Nights Entertainments. The name itself suggests the
nature of its contents, not to speak of the prototype that inspired it.
The three stories that make up this tiny volume are weird, moving,
and wonderful, and they show that the white characters, whose pur-
suit is amassing fortunes in the far off seas and isles, are not so loves
able as their simple black brethren, excepting of course Mr. Wiltshire,
who is kindly in his dealings with the islanders. One thing is clearly
seen in these stories, and it is the manner in which the whites worked
upon the credulity and the superstition of the simple men of those isles
in order to compass their object. In ¢ Zhe Beach at Falesa ” the picture
of the Savage girl Uma, whom Wiitshire loves and for whom he suffers
and undergoes taboo, is really touching.  The Bottle Imp and The Isle
of Voices introduce the weird and ghostly element without a purpose
and, being founded upon the folk-lore of the islands, are thrjlling and
delightful in the extreme.

Treasure Island, Kidnapped and The Master of Ballanitrae are said
tobe three dramas in prose, and Catrions may be classed with them, being
but a sequel to Kidnapped. All the four are distinguished by their
direct narrative, simple unembarrassed plot, and their few persons,
whose march across thewm is like the flight of an arrow. In all of them
some one character tells the story for the novelist and that in the first
Treasure Island corresponds to Scott's Pirate, Kidnapped to
and The Master of Ballamirae in paxt to his Waverley.
whose excellence is techmical perfection, the
bition—the pictorial in the dra-
no Minna Troil to soften its
lty of its ingot hunters and

person.
his Rob Eoy,
Inthe first of these,
novelist has achieved his life-long am
matic. This Pirate Epic, however, has
repulsive featurcs, the greed and crue
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been once prevalent among the tribes of Central Asia and various other
facts brought to light in the course of recent investigations, go to make
his arguments almost irrefutable. But any how these are unconscious
| attempts at enunciating a common ancestry of man, when mapkind
| seems to be more the result of evolution than of *creation, The Dra.
 vidian, noble and ancient as his eivilization is, may possibly have
, formed an independent group of humanity that had opportunities
. of culture at a period far earlier than most others had.

Most of the earliest works of the. Tamil Literature, which as Mr. K. G.
Sesha, Iyer very rightly observes *‘We may in spite of recent attempts
to make out the contrary, still hold, nos merely as a pious sentiment
but with good reason and legitimate pride to be really ancient ” have
perished. The instructive conservatisin of the race that found a rival
in the no less conservative Aryan had already left a considerable

. portion of it to the north and when Madura wherein had sat the three
successive Sangams fell a prey to the Mohammedan power the
finishing stroke was given. Of the extant literature, those thag throw
some light on the prehistoric period are deplorably few. It is remar-
kable even among these, the Tamil Grammar, though totally an un-
eXpected quarter, forms the chief and the most reliable source. The
chapters dealing with Porul, (@ur@er=subject matter) are surround-
ed by immense interest. Poetic pieces that have come into existence
ab the several stages the nation passed through, are here cursorily
noticed. Agapporul and Purapporul (YeLi@Qun@er =Love, 1 piiGun
{@er =war) the only two themes the primitive mind was most con-
-cerned in, make up the whole; and thanks chiefly to the patient efforts
of the historic grammarian we are now left with a very intelligent
glossary of the unwritten odes handed down from posterity to posterity
which beginning as it does with a state of society when the  Tamils
lived in mere hunting groups tukes us through successive stages of
marked improvement.

Purapporul Venbamalai (y BUQuraer Qi sarumiondey), itself a gram-
war and so meant to be by its author, treats of the Tamilian warfare
as known to him through books at his command. The student of
sociology is sitaply surprised to find that the author, trained in the

eastern school as he was, has been stfrupulous even about the ditties

tuned to the dance of the triumphant semi-savage.
the state of affairs from a very remote peri
‘the author begins with a stage when ther
tainship, ﬁﬂ‘i’gﬂé{@}@uﬂﬂ.),

The work records
od and this is manifest as
€ Was no recognised chief-
or expeditions organised by the hordes
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sapping our vitality. To follow a mode of life and thomght bristline
with such grotesque and absurd superstitions is revolting to the sense
of duty as educated men. So complains the reformer. But in his
anxiety to reform, he underrates the obstinacy and tenacity with which
the masses cling to these old and antiquated notions. Again in these
days of cosmopolitan philanthropy and universal brotherhood, when
the principles of liberty, equality, and fraternity are gradually gaining
ground, the system of caste—with & rigidity and an isolation that
perewptorily refuses to admit within its pale.any except those born
and nurtured undor its traditions and caretully kept within its fold,—
iS & meaningless anachronism, an indefensible anomaly ! The earlier
we realize this and adapt ourselves.to the growing needs of an ever-

advancing civilization, the better for us. Sosays the reformer. But
he ignores the equally stern reality that it is an institution whese

original principles weve broad-based upon social and cconomic condi-

tions—an institution which offered a solution to national progress in
the division of labor—an institution whose  inviolability has been the
means of preserving intact through untold ages the land-marks of
social systein in a country where the chureh got the better of the
state in the struggle between the two. To be brief, the social refor-

mer who represents the educated section is too impatient for the age

he lives in. He argacs thus:— I am given liberal educabion. My

reason is enlightened. My intellect is developed. I pity the wretched

lot of my countrymen grovelling in ridiculous customs and supersti-

tions. They lead a life of moral degeneracy and intellectual penury.

Awake! Arise !”

And when they do not respond to his call for reform, he grows
vexed. He rushes into the legislative chamber to seb everything
aright by a fow statutes and enactments. Aid from without argues
weakness within and often has an unwholesome offect.. Any forced
upheaval like that—even if possible—is also calculated “ to give a fresh
mowmentum to the downward move.”
Let me not be misunderstood.

This is the gist of my contention.
I do not for &« moment undervalue the
invaluable services which social reformers ave doing. We cannot be
too thankful to them. But what I say is that they should not hAurry
on.  Hesting Lente should be their mofto. A sincere and enthusiastic
activity, tempered by loyalty, moderation and reverence for the past
should be the means of renovating soeiety. The truly educated
portion is only a drop in the ocean. Ninety per cent of our people
believe that our laws and institutions were laid down by the Creator






MY TRAVELS IN EUROPE,
— e~ —
By Mr. G. P. Prirar, Bar-aT-Law.

5. ONDON, which is mightier than the Venice ‘of old, and which
I\y holds all the world in fee, which blazes with jewels in the west
and fades away into morasses of drab and grime in the east—claims
our first attention from a travellor’s point of view. Itisnot only the
metropolis of the world, but it is a miniature world in itself. One
evening walk through one of its busy thorough-fares ‘with your eyes
open will give you more information than what you can gather during
your whole life-time in any other remote corner of the world. « A simple
drive on the top of an omnibus will be sufficient to impress one: with
the magnitude and the magnificence of the proudest city of the world,
The towering domes of St. Paul’s, the strucsural beauty of the Parliu-
ment houses, the graceful column at the Trafalgar Square, all these
impress you and remind you of their historic associations. Walking
down Oxford Street on one holiday evening you may step inside the
famous Marble Arch and enter the historic Hyde Park. Hare the
view presented is indeed very pretty. Here a dark-skinned thick-
lipped negro walks side by side with a pretty young damsel, there a
young Indian of up-to-date fashion reclines gracefully on a bench
pleasantly conversing with two lady-friends. A handsome motor-car
with a fair occupant and driven by a French chaffeur dashes past, us-
Two Egyptians with bright red caps and flowing robes hail to a
passing cab, which halts and carries them away. The lake is full
of young couples rowing up and down the Serpentine. At one place
a Cluistian Missionary appeals to a Christian audience to bocome
real Christians. At another, a Chinese priest repeats to a . crowded
gathering the tenets of the Buddhist religion. The Suffragists ave deh-
vering fiery speeches in one corner, the Socialists are denouncing
monarchy and the doings of a conservative ministry. The Park Lano
magnates move from one place to another in the park on the look out
for a convenient place to sit down, while a crowd of workmen with
their torn and dirty garments, theiy face begrimed with soot and
dust, brushes past them caring little or nothing for them. The
wretched derelict lies here and there on the grass asleep or drunk, and
the solemn policeman with a quick glance and a wave of the hand
puts an end to their sleep at once. These are bug few of the many
things you may chance to see in any one of the many gardens in
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see signs of political activity in every nook and corner of this little
state. The once unambitious, unassuming, patient population of Tra-
vancore is now seen carefully watching the doings of Government.
It is indeed a hopeful sign to see the Representativesfrom all parts
meeting together and representing their grievances in a constitutional
way. OF course this is not enough and there is a'great deal to be
achieved yet. It may not be accomplished at once; but it is bound to
come. The present constitution of England is not the work of a single
day. The Sree Moolam Popular Assembly, which might be made
to serve the purpose of an Opposition, deserves to be treated with
sywmpathy by our Government and nourished into vigorous maturity.
It is bound to make the work of actual administration easy and
successful in the long run. The root of good government as Lord
Morley rightly observed is not to be found in 'bureaucracy or
pedantocracy. We must seek to rouse up the free ‘and spontaneous
elements lying deep in the minds and hearts of the people. 'What
we want is not mere efficiency in the Huzur, but willi and driving
power, and that can only come from a resolute and determined
adherence in the minds and hearts of “the people of this country to
those claims of humanity, justice and freedom which mark the ' differ-
ence between the progressive countries and’ the countries that are not
progressive. The greatness of a nation must to some “extent 'depend
on the system of the administrative machinery and its personnel ;
but the nation itself did not come from these. "They are formed from
the nerve and muscle and moral fibre of the community itself- A
nation thrives after all not by dollars but by ideals. A people is
measured not by the amount of its wealth, but by what it stands for
in the moral domain. Wealth without the corrective of high ideals
makes for national decay. And what is more conducive to the
acquirement of high ideals than foreign travel? I shall conclude my
remarks with the following lines of the poet:i—

¢ We have wandered the wide world over,
And planted the farthest soil ;
We have sweated with honest labour,
And gathered the fruits of toil.
. Though dear be the bush and'‘jungle
)\ And rich be the ranch and the rand ;
\ Still best of earth is our land of birth,
\\Our own dear mother-land.”— B. M. Ramsay

G. P. PILLAL
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sorrows, his wants and sufferings. Héaring the cries of birds and
beasts in the external world, man prompted by the love of imitation,
‘began to cry like these animals. As the cry became associated with
a particular animal, the sound expressing the cry became the name of
the animal. So the roots out of which language has grown to be the
crown of human productions can according to this theory be traced
back to the cries of birds and beasts. This theory has been known
as the Onomatopoetic theory and facetiously styled the Bow-vow
theory.

Since man iS capable of crying, sighing, moaning, laughing,
shouting, screaming and so on, he, instead of attempting to imitate the
cry of animals, gave venb to certain sounds to indicatu his feélings,
his joys, sorrows, pains, sufferings, wonder, surprise and so on. ~As
these sounds correspond to the interjections in our Grammar, the
theory attempting to account for the origin of roots from interjections
is called the Interjectional theory or Pooh-pooh theory.

Though a very few words can be shown to have been derived

“from cries of animals and from involuntary ejaculations of men, these
two theories fail to account for a large number of words. The analysis
of the words denoting animals discloses the fact that they are named
in consequence of their being conceived as uctive agents. As agency
implies action and activity, imitation of sounds and interjectional
cries are not the sources of roots.

From the very beginning man is found to be essentially a social
being, loving to live in groups, to work in groups and fight in groups,
‘When engaged in such occupations as grinding corn, pulling or drawing,
carrying, or work which requires the co-operation of several men at &
time, men are found to produce certain sounds. Constant and repeat-
ed practice of an occupation like grinding evokes the same common
cry, which becomes associated with the act of grinding. Whenever
the sound accompanying grinding is produced prior to grinding, ig
serves to recall the work of grinding and finally becomes the name
of grinding. - The origin of roots is to be sought in these sounds
produced by men while engaged in active occupations. This theory
is ‘called the Synenergetic or Ding-dong theory. Professor Max
Muller is the foremost exponent of this theory and has supported it
with all his logic and rhetoric in his most celebrated work—the
Secienee of Thought. If our scientific consmence forces us to seek the:
erigin of Language in a cause external to our mental world, to look
upon Language as a human production and not a divine gift; if we
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(1) Yaugika words denoting the relations of one with matter:—
@umannd, Wmanm, ayod s, ecelumm, WS, o asfl, waf), U&,qm"},
woall, 2ilsafl, womews, Buews, agp2w’. :

(2) Yaugika words expressing the relation of one with quality:—

@), covaE, eew@am, @ail, gmd), e, e,

(3) Yaugika words expressing the relation of one with action

0J0al@nd, @DRL0IGMD, MmoVdab, LAWY, BEMIY, GEIEwmIaY

Yaugika or Derivative words are divided into three classes.

(1) Kridanta or those ending in Krit suffixes;—

as0al@ad, ramial, ©@:, @, @ailiam, wamalo,

(ii) Taddhitanta or those ending in Taddhita suffixes

2@200d, m‘\e»\Zmﬂ, DEMAW>, @90 5, MIgYo, mmm:onb“\, 0610 aa3|o

(iii) Samasa—those formed by the composition of separate words

oEm @ ad, eflooosao, oflasepr, eaens] gelatoeiad,

The Kridanta words being formed of roots and suffixes convey
the sense of agency etc., with regard to the action indicated by the
roots and by expressing a distinct meaning show a relation with the
aetion. The Taddhita words express the relation with matter, quality
and action.

(a) Matter—comanad, waf, s, woal, oy’ saasad,

(b)  Quality—gsmannm, @.10180; sewPatomd, mmomainad,

(¢) Action—r@acm, Glosaoad, ayoeio0anad. i

Compounds may also be classified as showing matter, Quality and
Action. The relation in the cese of compound words may be eonceived
as subsisting between (1) two pieces of matter, (2) between a piece of
matter and quality, (3) between matter and action (4) two actions,
(5) between two qualities and (6) between qualities and aetions.

(1) Between matter—oo®j@mad, ocsBwmo, @onasmay@ad,

adlpwmo, agemuwaaio

2. Between matter and quality—-0s®-10, allesesmone

3. Between matter and action—ewod !, ans@ems, @omzmmees

|o,

4. Between qualities—1"uza10 dlmo Reyo Do,

5. Between gualities and actions— r@leoscvo, ¢zoma memamo.

6  Between actions—oRr@owellay b, aismemnd )

Yogartidha words are those wh;)se component parts convey &
definite mzaning which is like that of a primitive word, restricted to

p&}'ticulur things, by a convention. Pankaja—born or produced in mud
—1is restrieted to a lotus, though, by reason of the meaning of the parts=
it is applicable to water-lilies and other plants growing in mud. Some
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discard ‘this distinction and include the Yogartdha words in the
Yaugika words. The compound ' words are generally supposed to
signify the intended meaning in consequence of their possessing ‘the
power of Yogarddha words. :

Péribhdshika ‘words are technical terms and convey the intended
meaning because they have heen so defined in their repective seiences
and arts. ~@@a, grammatical object, @l@o, verb, 2a10vg;, preposition
are technieal texms of grammar. .

Sanskrit Rhetoricians have also divided words according to their
meanings into (1) Vachaka (a0m18), (2) Lakshanika (enanenia) and
(8) Vyanjaka (aye"sis) and their meanings are called Vachya (awoay),
Lakshya (ei#m)), ancd Vyanjya (aye®l,). Tatparyartha (mogyRioain)
has been added as a fourth meaning As these meanings do not
depend on the forms of the words, but as they depend on the .context
in which ‘they oceur, ithe Btymologist has nothing to do with them.
So, I do not think it necessary to explain their distinetion at present.

Having shown that Sanskrit words can all ‘be fraced baek to
monosyllabic roots signifying action and that they may be classifietl
according to their import and formation, I shall now give the princi-
ples of classifying roots adopted by philologists and apply them to
the roots of Malayalam. Dr. Caldwell has shown Dravidian roots

to be monosyllabic. This has to be investigated and the final form

of the root settled.
¢« A root is necessarily monosyllabic. Roots consisting of more
than one syllable can always be proved to be derivative roots, and
even among monosyllabic roots it is necessary to distinguish between
primitive, secondary and Terbiary roots.
A. Primitive are those which eonsist
(1) of oae vowel. .. .- . @0, to be
(2) of one vowel and one consonant. . ... . 0d, to sit,
(3) of one consonant and one vowel. .. ... 8019, to go.
B. Secondary Roots are those which consist ?
(1) of one consonant, vowel, and consonant, aid, @d, oa1@’,
In these roots either the first or the last consonant is modificatory.
C. Tertiary Roots are thoge which consist
_ (1) of consonant, consonant, and vowel.
(2) of vowel, consonant, and consonant,
(3) of consonant, consonant, vowel and consonanf.
(4) of consonant, consonant, vowel, consonant and consonant.
The primary roots are the most important in the early history of
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Phey know they are this Higher Bird which cannot be killed or hurt
and it is this vision and not a stupid unnatural fixed idea and it is
this Love for that Higher Bird self which surpasses all other loves
and is the root and basis of all lower loves (even that of a male
physical cell to a female physical cell) that produces this self-sacrificing
love in which the lower self is gladly sacrificed for the Higher Self.

Charles Bradlaugh, Dr. Clifford and other good and noble souls who

did not believe in a Universal Permanent Spirit which is their own
Innermost Self preached self-sacrifice and Charles Bradlaugh even
said that his highest ambition -was to die for the people. But why he
longed so he could not explain and none of those who deny a Perma-
« nent Self could explain it except those logical materialists who treat
self-sacrifice as unnatural madness or those logical Vedantists who
treat self-sacrifice as merely the exaltation of the unsacrificeable and
ever-sacrificing Higher Self. : TG
(4) Let all other knowledge or Apara Vidya (including every other
_Science) be the beautiful hand -maiden to serve (or the path leading to)
Brahma Vidya or Theosophy and let all Western Philosophy be
similarly used to elucidate and support and not in ‘vain attempts to
attack or overthrow our time-honoured Eastern Philosophy.

T. SADASIVA AIYAR.
o

II
THE REAL CAUSE OF SELF-SACRIFICE—A REJOINDER.

By TtHE EDITOR,

%}E}HANKING our esteemed correspondent for the few complimentary
W terms in which he refers to our last editorial article, in the open-
ing paragraph of his communication, we think we may go at once to
consider the point raised in this controversy. A number of epithets
,and surmises contained in this communieation paturally throw open the
doors to a discussion of many a side issue; but these certainly should
not be allowed to thrust into the back-ground the central question.
This we shall first deal with.
In our article, entitled Stages in ‘the Bvolution of Love, we made an
att‘_ampt at an explanation of that rare phenomenon of seli-sacrifice
which springs from love of other beings and sought fo trace it to the

e
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rialism any more than it is Spiritualism, for it does not concern itself
with the resolution of the ultimate mystery atall. Any attempt made
in that direction falls within the province of Metaphysics, as compris-
ing Ontology and Epistemology. Our editorial article in the lasg
number of the Review has not the remotest Metaphysical pretensions;
but is only an humble contribution to the discussion of a scientific
question. If, therefore, the present discussion has been started with
the sole object of renewing the ancient fight between Spiritualism and
Masterialism, we must perforce deny ourselves the honour of entering
the lists, first, because unlike either of the conteading schools, psycho-
logical science does not undertake to solve the ultimate problem, secondlyf,
because it differs from them both in its stand-point and in its method.

If, on the other hand, our correspondent t0o strives to formulate
a naturalistic interpretation of the phenomenon ¢ Self-Sacrifice’, as wo
have grounds for inferring, despite certain spiritualistic terminology
interspersed here and there in his letter, we shall gladly avail our-
selves of this opportunity of testing the validity of the rival hypotheses.
Both-of us must be taken as concerned with trying to ascertain thé
exact moental condition in which the self-sacrificing individual is when
he gives up his- life. Here at least, we should be taken to agree
thoueh we might differ in the reading of that mental condition. Our
critic gives belief in the immortality of the self or to use his own
words ¢ vision of the higher bird which eannot be killed or hurt” as
the psychic state preceding self-sacrifice, whereas we have called it

. a ¢ fixed idea.” ‘

Which of these two hypotheses is the correct or approximately
correct one? Before giving our grounds for a decision, we cannot
help remarking that our esteemed correspondent has, by his expla-
nation, uawittingly shorn Self-sacrifiee of its  romance and grandeur,
nay, he has even pulled ‘it down from its high pedestal and has
reduced it to a formality and simulacrum. Though the individual seems
to pass through the aweful ordeal of self-sacrifice, he knows he is
ot veally sacrificing himself and only laughs in his sleeves at the
childish ignorance of those who shed tears on the pyre of his self-
smmolation.. We do not kpow whether this can heighten the
grandeur of the act of self-sacrifice or ennoble the character of the
individual who eontrives o exchange this trash of a body for a more
precious inheritance ! But this'is another matter ; the truth or untruth
of an hypothesis dees not of course depend wpon such adyentitious

considerations.
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As to the hypotheses - themselves, belief in the immortality of
the self is plain enough ; our readers cannot misunderstand that.
Unhappily the phrase ¢ fixed idea ” is said to have a popular ‘signi-
ficance of ifs own apart from  the technical one we aseribe to it
When a lunatic is subject to a particular delusion, or when a somnam-
bulist is under the spell of a hallucination, or when a - hypnotic
medium is under the influence of a suggestion, each of these
is sometimes spoken of < as having a ¢ fixed idea” in him.
This, we think, is an unwarranted use of the term, for in all these
instances the person is only an involuntary agent and has not the
least power, to control or modify the idea. On the other hand, he is
is that is controlled by ‘the idea. It is plain, therefore, that the
person himself has not had a hand in fiwing the idea and so eannot
be held to havea ¢ fixed idea.” We. have, however, used the term
not to denote the involuntary psychoses mentioned above but to
signify a voluatary act of the mind. Whereasin the case of ordinary
ideas or volitions, the mind is allowed to oscillate between the two
states of action and snaction, in pursuance of such ideas or volitions,
and remains free to prefer one course of conduct to another by striking
a balance between the contending motives, in the case of ‘¢ fixed ideas’
no such free and direst valuation of the results is resorted to by the
individual ; nor is it even allowed by him. In the former case, . the
individual keeps his mind open and is prepared to follow wherever
preponderating reasons, including self-regarding reasons, guide him ;
in the lavter, he has determined not to step beyond the act and weigh
the immediate consequences to self. He has in a way fixed his course
of conduet and does not feel the necessity of any direct reference
%o a utilitarian standard. We think there is a very great difference
between this ‘fixed idea '—and we have used the term only in
this sense—and the fixed idea as meaning a delusion or hallucination.
We admit there is also much difference between this ‘fixed idea’
and the ordinary idea or volition guided solely by direct conside-
rations of utility. While a man completely controls his ordinary
ideas and  while delusory or hallucinatory ideas completely
control him, the ¢fixed ideas’ we « are  speaking of are of
an intermediate order partly controlled by man, in so much as he has
consciously created them and partly controllmg him in as much as

they prevent him from caring forfhe results to self.

«We shall now enumerate some of the groundson which our by
pothesis has been based, A :
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classes; while the pages of the ancient history of every eountry are red
with the violence and bloodshed of apalling ferocity. Surely _enough
criminal and blood-thirsty humanity cannot betoken the faintest
spiritual development or for that matter even rudimentary ethical
culture. Yet the primitive savage gladly lays down his life at
the command of his chieftain and the ignorant soldier, whose
duty teaches him “not to look hefore or after” but to obey
his commander’s orders, rushes into the thick of the fray and
dies. They are laying down their lives certainly mnot. with the
" higher vision of immortality which is far too wuch beyond vtb'é
ken of their undeveloped and unenlightened natures but for some-
thing else-  Surely it is something incongruous to associate the sayage
who gleefully performs a war-dance on the quivering flesh of his newly
slain foe and the thick-skulled Tommy, who is taught by. precept and
example to worship at no higher shrine than brute force, with the
niceties and refinements of a Spiritualistic Philosophy. Our corres-
pondent says: ¢ It is the glimpse of that life and that self (or
something nearer to that life and that self than the physical
life and physical self) that even a soldier who does his duty
obtains”. We are tempted to interrogate is it because of the ¢ glimpse
of that life and that self ’ that the soldier, in discharging: his duty,
pitlessly shoots down his fellow-men aud thus widowsmany and orphans
many more ? Is it because of the ¢ glimpse of that life and that self’
that the soldier, gathering the prices of war, loots property, spreads
devastation around, ravishes women and kills children 2 Forour parb
we cannot admit the tremendous proposition that the man who has
still lurking in him ¢ the brute red in tooth and claw ” has the faint-
est scintillation of spiritual insight. The brutal horrors of war have
driven such saintly men as Count Tolstoy to set their faces resclutely
against militarism in any form and denounce it as a sin of the deepest
dye. Yet, if we are prepared to take our correspondent’s . view, we
shall have to hold the huge military organisation existing in every
country and sucking its best life-blood, as an army of martyrs engaged
in holy work. However this be, what is it, we ask again that impels
the savage to obey his chieftain 'and the soldier his commander ? It is
the ‘fixed idea’ of obedience to command irrespective of consequences
and not the “ higher vision” which ocan scarcely co-exist with the
spiritual obtuseness so strikingly displayed by them. i
Moving a stage or two further still, we'come to that interesting
group of cases, where individuals who have not the least faith in a life

-
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beyond the grave are yet prepared to give up their lives for the good
of society. ¢ Charles Bradlangh,” writes our esteemed critic, and
Dr. Clifford and other good and noble souls, who did not believe in a
universal permanent spirit which is their own innermost self, preached
self-sacrifice and Charles Bradlaugh even said that his highest ambition
was to die for the people. But why he longed so, he could not
explain * * * ” The explanation of ¢ higher vision ' is ex hypothesi
inapplicable in this crucial instance ; for how can one, after admitting
Bradlaugh’s open denial of the spirit, higher or lower, ever think of
foisting on him the ¢ glimpse of a higher self’? Doubtless it is an
irony of circumstances that Bradlaugh who had been, while living,
waging a life-long battle against spirit, should be taken, when dead,
to have been actuated by a spiritualistic motive in his resolution to
die for the people. If it is contended that Bradlaugh was swayed

__ to tha decision by a force of which he himself was not conscious,

- the credit of self-sacrifice cannot go to Bradlaugh, himself being only
an unconscious tool at the hands of that impulse. If, on the other
hand. he consciously resolved to sacrifice himself, he must be taken
to bave been impelled by any other motive except ¢ belief in immorta-
lity. The hypothesis of “ fixed ideas ” covers this phenomenon too
and supplies us with a patural solution of it.

Leaving such rare instances where an absence of belief in im-
mortality is found to co-exist with a readiness to gelf-sacrifice, let us
direct our attention to the converse set of cases where the presence of
such a belief has not produced the lesst penchant for self-sacrifice.
A good many of our brethren have the stoutest belief in immortality 3
yet they would be the last, we are afraid, to part with their lives -
Without a severe struggle to escape that aweful calamity. If, as is
held by our correspondent, a belief in immortality were the cause of
self-sacrifice, the presence of the cause should invariably be followed
by the presezce of the effect, which we know is not the case. It
might be urged that certain counteracting forces prevent the indi-
vidual from ¢ shuffling off his mortal coil” as he would otherwise
have done; but the reply is obvious that the cause or causes of self-
sacrifice must then be searched Tor from among those counteracting
forces and not in the belief in immortality. In cases where as a
matter of fact a belief in immortality exists, the person who is un-
willing to die for however noble a cause must be considered to have not
yet arrived at a ¢ fixed idea ” regarding a particular course of conduct
involving self-sacrifice but occupies the gommon level of ordinary
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mortals who keep their minds open to weigh the good and evil of
every step they take. In such a balancing of the reasons for and
against a definite line of conduct involving self-sacrifice, the adverse
reasons must be considered to have preponderated and curbed the
individual from following'it. Indeed with the vast ‘majority as they
are at present constituted and amidst conditions so unequal life
cannot but be too precious, too sacred, to be thrown away in view of
a less tangible and more remote end- They ‘are probably guided by
the homely common-sense maxim, ¢ a bird in the hand is worth two
in the bush.” No doubt this is pronounced egoism; but to Jjudge
whether egoism after all'is or is not an ethically desirable ‘attitude
and whether altruism could ever get rid of an ultimate - egoistic basis
would take us a great way off from the line of the present inquiry
and land us in the discussion of one of the most important of ethical
questions. Reserving the full discussion of that question ‘for a subse- L
quent paper, we think we may appropriately quote a single’ ‘passage o
from Herbert Spencer in which the relative merits of the' two ideals
are briefly summarized: ¢ Of seif-evident truths so dealt with, the one
which here concerns us is that a creature must live before it can act.
From this it is a corollary that the acts by which each maintains his
own life must, speaking generally, precede in imperativeness 'all other
acts of which he is capable. For if it be asserted that these other acts
must precede in imperativeness the acts which maintain life; and
if this, accepted as a general law of conduct, is conformed to by all;
then by postponing the acts which maintain life to the other acts
which life makes possible, all must lose their lives. That is to say,
ethics has o' recognize the truth, recognized in' unethical thought,
‘that egoism comes before altruism  The acts required for continued
self-preservation, including the enjoyment of benefits achieved ‘by
such acts; are the first requisites to universal welfare, Unless each
duly cares for himself, his care for all others is ended by death ; and
if each thus dies, there remain no others to be cared for” This passage
-foreshadows the answer to be given to the question which our corres-
pondent has thought fit to ask us: Whether we approve of self-
sacrifice or not. If approval of a principle of conduct means an
ipsistence that the principle should be made a universal rule of conduct,
We say most emphatically we do not approve, because, in the first
place, the principle, if followed by one and all, would lead to the
annihilation of the human race and secondly because altruistic self-
‘sacrifice itself, on the part of one or many, is possible only if mmpuqﬁ
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idea’ represents what is preferable to the individual, they naturally
measure their conduct by the standard of the ¢fixed idea’ and not
by the standard of utility. The conflict betweon the originai standard
‘utility’ and the derivative one ‘fixed idea’, -which we feel ag
spectators, muss be considered to have been absent in them as actors,
Let us once again assure our esteemed correspondent that there
is nothing in the term ¢ fixed idea:” to shock one’s moral sensi-
bility, that thoseideas are not ¢ false” ¢“stupid” and ‘unnatural”
as he has depicted them to be, and that the martyr is not “an un-
natural abortion of nature.” The martyr too obeys the natural:law
of every voluntary act being guided by preponderating motives. But
his motives, unlike the ordinary man’s, are not the resuls of a direct
and immediate appeal to the utilitarian standard ; they are fashioned
upon a mediate rule of conduct he has himself created. Suppose
the motive involved in a ¢ fixed idea” is stronger or more
plensurable or less painful—for these are convertible terms—than
any other motive not excepting even that of self-preservation,
action takes place in conformity with the stronger motive, as
in the case of men who commit suicide driven by physical
suffering or outraged moral sense. In hboth cases, they prefer death
to a life of suffering or shame, as a consequence of their comparison
of the opposing motives. Bubin the vast majority of cases as we
have already stated no such comparison of motives is ever
instituted ; self-sacrifice results without any direct and immediate
reference to the utilitarian standard on account of the dominance
of a «fixed idea.” Herein Nature does nob stultify herself by
making one of her bye-products such as a ¢ fixed idea” hecome
superior to the ¢ root” itself. There is only as much apparent
stultification here as there is in the case of a flying filament of "cotton
disobeying gravitation and thereby stultifying the natural law: ‘all
matter gravitates” As the filament, in all its movements, is strictly
controlled by gravitation, so is the martyr, even in his most altruistic
action, must be considered to have an egoistic motive of happiness.
Moreover, if this argument of stultification be allowed, the existence
of death itself must be construed as a® stultification of nature which
brings into eXistence myriads of lives every moment to play their
appointed part here and then to disappear. Isnature we ask a gainer
by those lives any more than she is a loser by their deaths? Again,
unless we are prepared to take the vast cycle of evolution we see
around us as one huge stultification, does it not furnish us with
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rule of Ravana, the King of Ceylon, and his sister Su;'pa.naka Was i1

“direct charge of it as his vicerine. The western portion of it was Jana-
sthanam and the eastern portion Dandakaraniyam. The whole place
wag partly inhabited and partly filled with jungles. The country
between this tract and the southern limits of Mysore was ruled by
the Dravidian kings, Neelan and Bali. The peninsula further
south was the Tamilagam or Tamil country ruied over by the three
Tamil kings, Chera, Chola and Pandiya. Special mention is made
by Valmiki of the last-mentioned prince. At this period the Aryans
were settling themselves down in the unoccupied portions and their
colonies were very few and had not extended to the towns.

The Sovereigns of these countries as well as of Ceylon were
Dravidians or of Dravidian extraction. The high standard of mora-
lity set up by them and the perfection attained by them in most of
the fine-arts are evident signs of the high civilization reached by
them. The masterly account of the metropolis of Ravana and of the
golden gate of the Pandian fort as given by Valmiki are more than
flights of imagination.

Ravana 1s described as a monster with ten heads and twenty
hands, approaching the Grecian Hydra. It has been conclusively
proved by Paleontology that animals larger and mightier tham
elephants were once in existence. But remnants of Rakshathas
as those described by Valmiki and his compeers have yet to
be found out. It requires no cffort to say that the esistence of such
a class of God’s creatures was a myth and the account was made
out that the Dravidians might look small in the eyes of posterity.

~ For the same reason the name of Asurars was given to one set of
Dravidians. Similarly individuals, belonging to the clan of which-
Bali, Sugriva and Hanuman were the leaders, were termed as
monkeys. The Darwinian theory and the existence of the race of
ourang-outang have not solved the problem started by the ancient:
Aryans.

The Devas were none but Aryans, opposed to Asurars and Rak~
shathas. The sages or Munies or Rishis were their priests that
accompanied them during their hostile and aggressive march.

Ravana, one of the important characters in the Ramayana, was
versed in the Vedas and was a staunch believer in Siva. The austere
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To sum up, I-am of opinion—and this opinion is based on
actual facts and figures—that until and unless some means are dis-
covered whereby the preparation of warp can be cheapened, hand-
lpom weaving factories working on ordinary plain clothes to the de-
mand of the general public cannot be a success. I am aware that
there are at present many intelligent sons of the soil directing their
inventive faculties towards manufacturing automatic looms and to
them I would say “My dear brethren! try to invent means to
cheapen the process of the preparation of warp and you would have
solved the famine problem of India.”

Before concluding I must say a word about the ‘size’ and the
looms that I use in my factory, the Pushpagiri weaving factory, Tri-
chur. The size is prepared out of what are known as *sizing onions,
a wild species of onions which grows in the forest of Malabar in abun-
dance. For the mode of preparation please refer to my paper on
““the preparation of warp” published in the report of the Industriay
Conference held in Madras in connection with the All-India Weav-
ing Competition.

There are three sorts of looms in use in my factory. (1) The
Japanese loom, (2) the ordinary fly-shuttle loom used by the Gvern-
ment weaving factory in Salem, and (3) the Pit-loom with fly-shuttle
slays fitted up. The Japanese loom works satisfactorily up to counts
30'S.  Good selvages, uniformity of picking and neat appearance are
some of the attractive features of the Japanese loom. The out-turn
1s nearly 1% times that of the ordinary fly-shuttle loom and on: the
whole my idea about the Japanese loom is that it cap be given a
place in a factory where there are a number of fly-shuttls looms.

The frame looms are more convenient than the pit-loom with
fly-shuttle slays-fitted up.” But the latter are cheaper and the pro-
fessional weaver takes a liking to it. In other ways there is no dif_
ference between them.

Warping is done by means of an antomatic warping machine
_ which is worked by a boy of 10 years.

‘We have seen from the above lines that the weaving industry
of our country has sadly decayed. We have seen that hsrculeam
efforts are necessary to revive this industry. We have seen that
every year a big sum of 32 million poundsis sent out of our poor
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« valour and statesmanship of Chand Bibi, the Mussulman queen of
Ahmednagar. But Southern India was afterwards subjugated by
his grandson, Shah Jahan, the builder of the glorious ““Taj”.

On Fridays, it is said, Akbar loved to collect professors of many
rveligions around him and listened impartially to°the arguments
of the Brahman, the Moslem, the Zoroastrian, the Jew, the Jesuit,
and the Sceptic Philosopher, and the controversy is recorded in his
Akbar-nameh,—a book said to be written by himself.

It appears Akbar was well disposed towards all classes of Christ-
jans. Two of the most noted Catholic Missionaries that were with
Akbar at Agra were Father Rudolph Aquaviva S.J., son of the
Duke of Arragon and Atria, and Father Jerome Xavier, nephew of
St. Francis Xavier, “ the Apostle of the Indies.” Father Aquaviva
(called Redif by some Historians), it is recorded, disputed with a
body of Mahomedan Mullahs before an assembly of - the Doctors of
all religions and had the best of the argument. To Akbar’s great
grief, he subsequently sealed his faith in Martyrdom at the island of
Salsette. Father Jerome translated the Gospels into Persian and
presented the work to Akbar which he greatly prized. It is also
authentically related that a chapel for the Christians was built at
the Fimperor's own expense and that an imperial firman was issued
by Akbar, that under no circumstance were the Christians to be
molested and that they were to be allowed to perform their rites
with perfect freedom. In this, probably, Akbar was persuaded by
his Christian wife Mary and his brother-in-law Nawab Bourbon, as
well as his latitudinarian principles.

Starting from the broad ground of general toleration, Akbar
assisted by his friend and Vizier, Abul Fazl, was gradually led on by
free discussion, to promulgate a new State religion called “ The
Divine Faith,” which was based upon natural theology and com-
prising the best practices of all known forms of belief. Of this
patched-up creed Akbar was the Prophet and every morning he

worshipped in public the Sun, as the representative of the divine
soul which animates the universe, while he was himself adored by
the ignorant multitude. This highly incensed his Moslem subjects,
bub so great was their love and respect for Akbar, that they re-
mained quiet and looked upon his new-fangled ideas as the results
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to his objection that “ no trace of any such constitution exists at‘the
present day.” Not to travel beyond Malabar itself we find at pre-
sent no traces whatever of the following old institutions and cus-
tows, viz., Kudippaka, Mamankan, Changadam, the custom of
Nairs constitutiﬁg themiselves “ Amoncos” or Amocehi. Nor is there
any trace at present of the custom mentioned by Barbosa of the
Kings of Quilacare publicly cutting their own throats clean at the
end of their 12 years’ term. Such instances, e.g Pangam, Purapad
Pattini, &, may casily be multiplied specially with reference to the
period of Brahman sway in Malabar.

The eavly Jewish and Syrian Copper Plates unmistakably show
that when those deeds were executed there were guilds in existence
exercising functions of government, not unlike those exercised by
the constituent members of Sankethams. The Jewish and Syrian
guilds assembled in their respective Corporate head-quarters at
Anjuvannam and Manigramam “to protect the Church people’s
(Palliyar) town.” Referring to the Syrian and Jewish Plates Mr.
Logan observes “ The light thrown by these deeds on the state of
society as it existed in the 8th and 9th centuries A.D. exhibits a
community in a very advanced state of organization. At the head
ot all was the Kon or King or Perumal—drawing from the land a
share of produce of the soil called the Ko-pad’'s sharve (Varam).
Another share of the produce went to the Pati (over-lord) interme-
diary between the Kon and the actual land-holder. The Pa#i it
seems was not any particular person, but'a body Corporate of the
Jews in their Municipal township of Anjuvannam, and (inferenti-
ally) of the Nairs in their Corporation called the *Six Hundred.”
But each body corporate had a hereditary head-man or chieftain.
These bodies corporate seem to have constituted the political back-
bone of the courtry and their particular functions in the State
were those of protecting and of snpervising . . . % Where
are these institutions or organisations at the present day? A hun-
dred and odd years of British domination has wiped them off the
face of Malabar so completely that the’present day Malabar Christ-
1an, Jew and Nayar have no idea whatever of the position their fore
fathers occupied in the body politic. These deeds further indicate

. Malabar Disbricl,vﬂl, L;ge_z’/?l.

* Logan’s Manual of (7







116 THE MALABAR QUARTERLY REVIEW.

as the ecclesiastics of Rome. But they had the additional advan-
tage of having something more solid than benedictions and indul-
gences to confer apon their political stewards—uviz., the sovereign-
ty of the land: which exclusively belonged to them. They were
equally wise and far-sighted in another step they took. They fore-
saw that the halo of sanctity which encircled themseives might not
be proof against the gradual degeneracy of religious feelings which
time must produce and the consequent encroachment upon their
supremacy in the land. And they constitutionalised that sanctity,
by demising large tracts of land and their revenues to certain
temples built and consecrated by them. Who .would not hesitate
to commit sacrilege on an object of general religious worship? Of
these temples the’ priest assumed the proprietory wardenship. Al-
most every temple of note had a synod of ‘these priestly wardens.
They invited" the'leading lay:man or chief to a membership of the
synod and entrusted to him the stewardship of the whole temple
domain subjéct to their superior authority. Thus arose these rich
temples. Thus arose the sovereignties of the Malabar Coast.””*

Most if not all of these Devaswoms were Brahman foundations
and the body of the Brahmans—the Yogam—the community to
which these belonged called in the Sovereign or elected him only to
protect the temple and its endowments, and to presexve the rights
and customs, just as the Namboories called in or elected Perumals
from outside Malabar to rule over them for a term of 12 years. The
fact that these Sovereigns were generally Samantha Kshatryas and
were designated Koviladhikarikal (Temple Managers) is significant
enough. “ Namputhiri Brahmans” observes Mr. Justice Kunhi
Raman Nair in his Memo on the land tenures of Travancore,” who
held sway over the Devaswoms or Pagodas possessing immense
wealth and landed property, invoked the assistance of Samantha
Kshetryas, and these managed the Devaswoms under the designa-
tion of Kovil Adhikarikals. The Devaswoms exercised sovereign
functions within the limits of their landed property as did wealthy
classes of Brahmans generally within the limits of their Sanke-
thams (tracts assigned to Brahmans). The life and liberty of the

* Yol. for 1883, pp. 286—17.
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inflict condign punishment on those convicted. Again before hoist-
ing the flag for the Utsavam, i.e., the annual temple festival, the
Committee of Management had to see those convicted by them of
murder, within the Sanketham limits, hanged. This was observed
till the year 977 M.E. (1802 A,D3 when it was stopped.

. A Chatta Variola or Rules for the regulation of business in the
Elangunnapuzha Temple drawn up in 958 M. E. (1783 A. D.) em-
bodies a provision for the hanging of murdelels by the temple autho-
rities within the Sanketham.

Even the Sovereigns themselves were subjected to penalties for
acts of tyrrany committed by them within the Sanketham limits
and on the officers and men of the Sanketham. The constitutionak
rules cf the Sanketham were such that if ever any of the chiefs or
their followers committed an atrocity within Sanketham limits the
Sanketham was held to be dissolved and till ample amends are made
by the delinquent chief or till they ave exactéd from him by the
Sovereign protector the working of the Sanketham comes to a stand-
still® The Sovereign protector himself is not exempted from these
penalties if he is the erring individual. Thus in the Elangunnapuzha
temple we gather from the copper plate inscription already referred
to that “shonld any of the Swaroopams (Principalities) of the San-
kethams be found guilty of any irregularities, the Nambooripad' (the
chairman of the yogam) fines the party and then gives permission
to hoist the flag (for the wuésavam) sending the Tevari Namboory
along with him,” and it is the duty of the Cochin Raja to levy the
fine as protector of the' rights of the Sanketham. Again another
document dated 10th Kumbhom 191 Puathuvaippu Era, 697 M. E.
1522 A. D., embodying the observances of the Devaswom marked D
in the Avbitrator's tecords says “ when all the Xo"akkars (members
of the Sanketham) Shall have fully assembled they shall repair to
the aforesaid place and ask the Nambooripad whether he would give
permission for the Kodiyettu, commencement of the Utsavam (by .
hoisting the flag) and the Na,mbooripé,d shall, on his part, enforce a
penalty from any of the Swaroopams {sovereigns) who has been
guilty of any fault: and then grant the sanction applied for.” It
further proceeds to say “ on the 18th Vrichigam 88 at half past 9
P. ¥. the individual named Peroomparvayan was put to death by
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was to be nominated by him on intimation being received of .a va-
cancy and the procedure to be followed at the ceremony of nomina-
tion. Paras 5, 13, 16 to 20 and 35 provide for punishment of offences
and paras 8, 24 to 26, 32, 33, 39 and 40 provide for the collection of
different kinds of land revenue from all the Villages. While paras
11, 12, 21 to 23 and 36 provide for a system of registration of all
deeds relating to transactions of immovable property and the fees to
be levied for the same paras 5,16 and 17 show that the Koyma as-
sisted by the Pathies exercised the authority to pull down houses,
(simliar provisions are to be found in the Trichoor Temple Grandha-
vari) and to inflict capital punishment over the inhabitants of the
villages. Para 32 lays down that the money and paddy paid to the
Devaswom for the paddy lands and gardens owned by the States of
Cochin and Travancore shall be continued to be paid in future with-
out intervention. The amount, if any, in arrears, should also be
paid after due enquiry. Para 40 says the ‘ Karam’ (tax) payable to
the Devaswom on the paddy lands and gardens of the six Desoms
(vilfages) shall be paid regularly from 958 M., Para 9 authorises
the Koyma to levy a house-tax on the houses of certain classes of
the inhabitants, and para 10, a profession tax on outside Pulayars
(agricultural slaves) while para 15 Imposes a cess on oil mills. Paras
7 and 13 show that the Yogam, i.c., the Aka Koyma together with
the Uralers, constituted the highest governing body while paras 14—
3land 34 state that they received a subsidy from the villages besides
other dues. Paras 2, 7—13, 14, 29, 31 and 34 make it clear that the
Aka Koyma presides at the meetings of the Yogam bearing a promi-
nent part in the ceremonies attendant on the appointment of a .
Koyma to the villages, receiving a double share of subsidy. He had
at one time the privilege of demanding grants of money from the
villages.

An attentive consideration of this document places it beyond
dispute that the Sanketham in itself constituted a self-contained
and independent community exercising sovereign powers. In fact
we find in it all the elements that 80 to constitute a body politic
which, thongh of primitive structure, was self-working and indepen-
dent owning no Sovereign except the Yogam. Of course these San-
ketham jurisdictions have ceased to exist with the rise of the Secular






The Battle of Bobbili.

By Mr. T. 3. NARATVANAH,

T {lUHAMMAD ALT fell out with his English ailies and was de-
serted by them. This was just the opportunity which Dupleix
‘was waiting for. His hopes of founding a French Bmpire in India
received a terrible shock at the baitle near Pondicherry where the
Hrench troops were overtaken and utterly routed. Chanda Saheb
fled southward and Muzaffur Zang fell into the hands of Nazir
Zung. But Dupleix would not so soon give up his schemes. He
possessed an uncommonly stout heart. The enmity be tween Muham-
mad Ali and the Englishrevived the dead ashes of his ambition once
more into a flame and he lost. no time in éeﬁding General Bussy
against Myhammad Ali. The latter was utterly defeated at Punnur
and eventually murdered by a set of conspirators. Dupleix released
. Mtzaffur from his confinement and placed him on the throne, but
he could not long enjoy his high position as the same conspirators
who helped in placing him on the throne by the assassination of
Muhammad Ali, killed him also. The French then placed Salabab
Zung on the vacant throne of Deccan, who ceded to them in 1752,
as a token of his gratitude the Northern Circars, for the mainte--
nance of a Buropean arway in bis territory. The Hinglish were just ab
this time in a very critical situation. The whole of Deccan passed
under French influence and their territory extended as far as Puri
inthe north, while the Huglish were insecurely clinging to their
scttlements at Madras and Fort St. David. Dupleix’s dreams of
founding & French Empire in Tndia seemed to be on the verge of
realisation. But the French Government was dissatisfied with his
method of extending empire and he was recalled in 1754, and Bussy's
authority in India became for a time unquestionable. It was during
this time that the meniorable Battle of Bobbili was fought.
The Rajahs of Bobbili and Vizianagram, both in the District of
Vizagapatam, were for a long time on terms far from friendly. The
- latter hadl cherished a deadly hatred and jealousy for the former,
owing, as it is_ commonly believed, to a defeat he suffered at the
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an irresistible bait to them. Hyder therefore readily cousentea to
help Viziarama Razu.

Hyder Zung then duly represented to Bussy that the Rajah of
Bobbili was an ihsolent and independent sort of zamindar who dis-
obeyed the French General’s orders to pay homage and tribute to
the French, and urged on the necessity of inflicting an exemplary
punishment on him. The promise of 12 lakhs of rupees was then
communicated to Bnssy and he was made to swallow the bait and
become a willing party to the conspiracy of Hyderfand Viziarama
Razu. X \

The intelligence of an intended attack on Bobbili by the united
forces of Bussy and Viziarama Razu was conveyed to Rajah Ranga-
rao. He could not understand what made the FrenchiGeneral treat
him so badly. A meeting of his relatives, friends and courtiers was
at once called for, and the' expediency of addressing Mr. Gore, who
Was then in command of the French troops stationed at Masulipa-
tam, was decided upon. Arrangements were made at the same time
to pla.ce a strong garrison in the Fort of Rajam situate on the way
leading to Bobbili. Tandra Papayya, one of the best friends of the
Rajah and the bravest of the warriors of his time, was despatched to
Rajam with an army of choice sepoys. |

The Rajah’s letter requesting Mr. Gore to interfere on his be-
half and put a stop to the intended attack on his fort was daly deli-
vered to him. Mr. Gore was a friend of Rajah Rangarao and he
always admired the valour of the Velama. He could not understand
what on earth Bussy meant by declaring war against Bobbili. He
thought that the French General had been misled by Hyder Zung
and immediately sent him a despatch stating that it was univise to
fall out with Rajah Rangarao and urging on the necessity of refrain-
ing from an attack on Bobbili and befriending the Velama Rajah.
Bussy received the message delivered to him by one Mr., Martin and
began to fume and fret at Hyder Zung. He knew that Mr. Gore
Wwas no ordinary politician and cherished a high respect for all his
opinions. He then questioned Hyder about the truth of his repre-
sentatious against Bobbili and doubted ths propriety of declaring
war against Rajah Rangarao. Hyder found out that he was sus-
pected and his position and’ honour were in jeopardy. He felt the
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weye unsuccessful. Their attempts to force their way through the

ognkes of the Fort were equally unsuccessful. But a breach was at
last effected and the fight that ensued was bitter. It was inevitable
that the Fort should full into the hands of the enemy. Rajah Ranga-
rao ordered his brother to go to thte zenana and kill all the women
lest when the Fort was occupied they should be ill-treated by the
Rajah of Vizionagram. All the ladies in the Fort were killed, but
the queen had managed to save her infant son by placing him in a
basket and sending him out of the Fort through a confidant. The
royal child was however intercepted on his way to_Samarlakota and
delivered to Bussy. Many Velamas fell dead or wounded. At last
the Rajah of Bobbili too fell down and died but not before killing
a good many soldiers of ‘the enemy. Bussy and even Hyder could
not but appreciate the valour and hevoism of the Velama princes.
Hyder was stung by conscience and his face wore a gloom of repent-
ance. Bussy felt at last that he was misled by his secretary and
regretted that for a paltry sum of 12 lakhs he sent a whole race of
warltke princes to premature graves.

Vengal Rao, the brother of the deceased Rajah, was still prepared
to fight. But Bussy could no longer tolerate the battle. He admired
the bravery of the nrince and marching to him with repentance in
his eyes shook hands with the Velama warrior. He was then saluted
as Regent to the Prince of Bobbili and Rajam. The surviving child
of the late Rajah was then brought back and handed to Vengal Rao.

Tandra Pappayya came to know the terrible fate of Bobbili.
The news of his Rajah’s death flamed him into a blaze and he lefb
Rajam where he had been stationed, for the camp of the Rajah of
Vizianagram. He forced his way to the bed-chamber of the Rajah
and before Viziarama Razu had time to recover from the shock he
felt at his sight, pierced a dagger into his heart and then heroically
killed himself. There is now a column built on the tragic spot not
many yards away from the present residence of the Rajah of Bob-

bili to mark the deed of Pappayya known among the Velamas as the
“ Tiger of Bobbili.” -

T:'S. NARAYANAH.
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and with a diffidence quite justified by the complicated cirzum-
‘stances of the case suggested a change in the present currency policy
of Government. Other people, publicists or otherwise, have put
forward various theories widely differing from one another and the
complexity of the question has been made more complex for the
ordinary man. When gentlemen of recognised authority in such
matters differ widely and feel diffident about this perplexing problem
it would be sheer rashness for any other person to express any
definite opinion. I am not however going to rush in where other
people have feared to tread and lay down any theory or make definite
and dogmatic assertions. I mercly propose to lay before you the
various explanations of high prices that have been so far:offered and
see how far they can be said to contribute in raising prices. Tt is a
question of practical economics and finance surrounded by a variety
of difficulties, and T have ventured to take it up because I feel thab
a statement and discussion of the various theories is sure to be both
interesting and instructive in as much as it inay help us to arrive
at the truth.
CavusEs or THE TROUBLE.

There are a variety of causes, remote and immediate, direct and
indirect, which have combined to force prices to their present high
level. What is the exact degree of their influence cannot be defi-
nitely ascertained but that they have had a share more or less can-
not be doubted:

(1) The first place in order though not in importance among
these causes may be given to the occasional droughts of varying
dimensions and intensity devastating large tracts and killing con-
siderable number of men and cattle with which we have now
become so familiar. If we begin with the year 1891-92 when there
was a prolonged drought we find that prices which were sufficient-
Iy high during the quinquennium of 1886-90 were still further
raised during the next few years. A strong Indian demand for rice
was coupled with large exports; there was an unprecedented
export of wheat owing to failure of crops in Burope which pushed
up prices here to the famine point. With, better seasons prices
cheapened but they did not go back to their old level. Prices of
food grain again went up to the highest level then on record during
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proceed more from without than within.  And yet one’s scepticism
meets with many & check in actual experience. The writer himself
was one of those who started from a doubting post, though now
he feels he would not be justified in scoffing at the whole, thing as
fanciful. : - :
There are several different methods of cure and seven or eight
ancient treatises bearing on the subject, viz.,
“ Narayaniyam Uddesain
Ulpalam Haramekhala

Lakshanamritam Ashanga-
Hrydam Kalavanchakam.’”

Of these Narayaniyam and Liakshanamritam are the works generally
followed in Malabar, though another treatise not among the number,
called, Joalsnika, also has a fair following. Narayaniyam is the
most important of these and is in old Malayalam. No counterpart
in Sanskrit has hitherto been met with. And as Mulabar with its
magic andwonders, its native Nayars (= Nagars — serpents), and ser-
pent groves In very homestead, has been noted for snake charming
and snake-wérship from the earliest times, it may fairly be presumed
o be an indigenous work. It sets out with a classification of Snakes
into four Varnas and cight Vamsas, and thence into a hundred and
twenty varieties. One or two stanzas may be quoted as specimens:—
‘* Anantho Gulikaschaiva
Vasukeo Sankapalakow

Thakshakastha Mahapadma
Padma Karkodaka Sthatha,

Of Ioorkhas 26——‘“Moorkhanmar Irupatharu
Of Mandalis 60——Jati Mandali Shoadesam
Of Rajilam 13— Rajilam Pathimmoonundu

Of Viyanthitan 21— Moovazhuntoo Viyanthiran **

And then it proceeds to describe the characteristics of the dif-
ferent kinds of snakes etc. Some of these Granthas are extremely
rare, while probably the names alone of a few others have survived-
Joalsnike has been set in print, though copies are not generally
available. :

The methods of treatment preseribed in the above works come
under the three classes Mantra, (exortism), Tantra, (making dis-
plays with the hand and other orgams, ¢ ¢. the stabbing of the
plantain-sheath described above) and Oushadha (medicine). HFromx
an examination of the bitten part the Bhishak is able to judge the
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is made in the head, a globule of medicine inserted and the incision
“ closed up. A coarse saucer is next placed over the covered-up wound,
and a stream of scalding medicated oil poured in, till the subject
sweats in every pore and recovers (or succumbs). A piece of burn-
ing charcoal was'sometimes placeh on the head of the subject. In-
stances of the bitten part, if a finger or toe, being burnt up is quite
an ordinary occurrence. Suffocation*too was practised as a cure,
the subject being held under water. Whatever claims our Bhishaks
might put forward to the superior sanctity of their mantras they
are not often found to discard the use of medicine in actual prac-
tice. As regards mantras and medicines alike, strict secrecy is
enjoined and observed. Many of our Smake-charmers are known
to possess special knowledge regarding the efficacy of diverse roots
and herbs. Such knowledge becomes hereditary in the family-
There is a special caste in Malabar,—the Kakkalars,—one branch
of whose hereditary occupation is the catching and taming of snales:
A remarkable aspect about our Bhishaks is that they never receive
remuneration for their services. The offer of a fee is regarded as an
unmitigated insult ard the acceptance a sin. So that it cannot be
suggested that any deception is being wilfully kept up. A Bhishak
in Malabar is generally a centre of attraction for the marvellous.
Indians have never been open to the charge of barrenness of imagina-
tion. And with a subject of unlimited potentialities before them, the
sons of Malabar are notlikely to bring discredit on their nationality-
Hopeless indeed is the task of him who attempts to detach fact from
fiction. A Bhishak of the writer’s acquaintance is prepared to stake
anything, that with his mantras he will induce a kite (Garuda)
flying in the heavens to come down and swoop off with a refractory
snake. Another promises to make a mungoose do the same. The
Nambudris of Pampoommakat in the Cochin State are believed to
be the hereditary guardians of the snake-community. If a snake
pit is found near a dwelling house, the Nambudri is appealed to
and straight away he issues a mandate to the snakes to clear off.
(That an orthodox Hindu will never harm a snake, goes without
saying). Groves and woods are never cleared without the sanction
of a member of that Illom. The Nambiathis of Mannarassalay, who
own one of the most famous serpent-temple and groves in Malabar,

.
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the case because as warned by a powerful European writer on Indian
<affairs, “most of the critic’s weapons in this country .are borrowed
from the English arsenal and phrases which express the national
growth in Tingland are hurled at men and institutions of India as if
they were cerfain to tell upon Indian Society with the same effect.”
History alone will disclose the conditions of the soil in ywhich those
central ideas have taken root and their suitability for transplanta-
tion in other climes. To history therefore one has to appeal both
for the ascertainment of the conditions of social life as well as for
the applicability of the fundamental laws of social progress. I am
pleased to find that Mr. Pillai recognises the soundness of this prin-
ciple and turns to history, while he discards my statement that «in
India the Church got the better of the State in the struggle between
the two.” But does he not betray himself into astounding ignorance
of the facts of history, when he makes the erroneous assertion that
< history hasunot revealed to us of (sic!) any very serious struggle in
India between the church and the state.” Is not the ancient history
of India covered by a long period of protracted rivalries for supre-
macy between the ruling and the priestly classes? What else do
the stories of Vena, Nahusha, Nimi, Sudas and a host of other

| kings reveal ? Ts not the animosity between Viswamitra and Va-
sishta a reflection of the struggle between the priestly and the sccu-
lax power 2 Who, that knows anything of the history of the Ksha-
triyas and Brahmins, knows not that it was a period of struggle for
supremacy between the two? What do the twenty-one memorable

\ excursions of Parasurama for the extirpation of the Kshatriya aris-
| toeracy indicate, save the preponderating ascendancy of the Indian
priests and their influence in society ? With the feudal system at
the apex, the kings asserted their supremacy in Hurope where dur-
ing the middle ages similar struggles for supremacy betwecn the
Church and the State have taken place. In India, things took a dif-
ferent turn. The priests acquired a monopoly of privilege and in-
fluence which they were not slow to utilize in the building up of
society. Such being the case, does not IMr. Pillai cut the ground
frqm off his feet and make a wreck of himself by setting at defiance
the authentic facts of history ? Facts, as old Burton said, are stub-
born things which can neither be brushed aside nor blinked out of
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our country, lays down the following principle. “T agree witth‘my |

© friend Mr. Manomohan Ghose in the view that social reform is em-
inently a question in which we must work for ourselves, and by our-
selves, but there is one limitation to this freedom, viz., that where
as in the case of the Age of Consent, as also in respect of the execu-
tion of restitution dscrces and the disabilities of married widows,
the law itself haslaid down certain undesirable restrictions, a change
i the law can alone remove the evil complained of. Manomohan
Ghose is too good a lawyer not to be aware of this limitation. Tn
regard to all other matters, the present programme of the Conference
1s to work out the changes proposed by organising and educating
public opinion.” The late Mr. Ananda Charla, one of the most plain
spoken men, who was for a long time a member of the Viceroy’s
Legislative Council and whose opinion both as an eminent lawyer
and an ardent social reformer is bound to carry considerable weight
puts the whole matter in a clear, trenchant and convineing man-
ner:—“ I wish to emphasise that I desire no legislation under this
.or any other head of our internal economy. In the first place, it is
next to impossible to get the bulk of cur legislators, who can have
our keenness on such points, to realise how dreadfully earnest we
are on them. At best, they will give us the half-heartod help which
1s the sine qua non of good-natured and soft-hearted souls who can-
not bring themselves to say a brutal nay. In the next place, we
must despair of achieving any good on mattersin which the Govern-
ment are nob interested, under a system of legislation which seeks
for none and swears by none but high-placed official and officialised
voices and ears and thercfore hears not murmurs and spies not mud-
dles on lower, plebeian planes—which makes no provision for taking
evidence to gauge the public feeling as in the case of the recent
Malabar Marriage Act—and which is resolved to get through the
largest amount of cut-and-dry law-making, within the shortest space
of time. Tet us further note and take warning from the mode the
work was done by the good souls who passed the Widow Marriage
Act.  All honour to them and may God and man bless their me-
‘mory | For all that, who can fail to detect that, in their overflowing
sympathy, they gave us a law, which, in their nervous fear of bring-
ing a hornet’s nest about their eyes, they managed, as it were, t0
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Each cell contributes its quota to the general life and itself thriyes

<on such a contribution. If it turns out injurious to corporate life, or
in some dnstances even useless, it is thrust out of the colony of cells
called an organism and replaced by other cells more fit for the work.
From this biological fact we may infer the sociological truth that
individuals who go to form a political society are each one of them
bound not only to look after their own safety and welfare but alse
to ensure the safety and welfare of the society to which they belong.
More than this, each individual will feel convinced by an impartial

study of the conditions of human happiness that ultimately indivi-
dual well-being hinges upon social well-being and an intelligent
pursuit of the former presupposes a consideration for the latter, -in
the absence of which the other is bound to become a wild goose
chase or worse still, a following of Will o’ the Wisp. Again, in the
individual organism, we see advancing differentiation of functions
has necessitated a concomitant differentiation of organs of increasing
complexity “and these organs are connected with one another by a
closer bond of, union than mere local propinquity. Homogeneous
structures are gradually replaced by heterogeneous ones and this
heterogeneity instead of ‘destroying the connection amongst the
various component parts has only added to its strength and intimacy.
In like manner, in the social organism too, more complex organisa-
tions should be taken as betokening completer life and farthering
the stability and progress of it as a whole.

Having thus seen that the inductive generalisation previously
arrived at by a comparison of human socicties receives a deductive
confirmation from the laws of life and conditions of organic existence
it remains for us to apply it in the case of India. It is needless to
observe, we think, that India of to-day, India-under the British sway,
comes under the second group of benevolent despotism. Tt is Vvastl'y
superior to the kind of despotism wielded by the Muhammadan
rulers ; but falls, of course, very much shorvt of the ideal of Constitu-

. tional Government. The duty which devolyes upon the rulers and
the ruled alike is just to assist at the birth of such a Constitutionak
Government, in this ancient land. Manifold experiments have been
tried, throngh many long centuries and by ‘different hands and yeb
in not one of them did they succeed in evolving a  Constitutionat
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