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INTRODUCTION,

“ IN the whole world there is no study so beneficial and
« g0 elevating as that of the Upanishads. It has been the
“golace of my life, it will be the solace of my death.”
These words of the German sage were cheerfully endorsed,
only last yenr, by a living scholar and thinker of considerable
repute and authority. The Philosephy of the Upanishads
scarcely nceds recommendation. Philosophers from Plato to
Schopenhaner are nnanimouns in their testimony to the elevat-
ing, alleviating, inflnence of the Veddnta. An Age of Positive
Science alone requires to be put in mind of these expressions.

It has been the ambition of my heart, from the firat-
hand experience [ have had of the trnth of these re-
nmiarks, to present the main Idea of this sublime universal
¢ Philosophy of the Absolute’ in as simple and popular a form
as the natare of the subject would permit. The deservedly
popular book of Thomas-a-Kempis, The Imitation of
C'hrist,” fascinated my attention, and Bowdon’s ¢ Imitation of
Baddha’ snggested the plan of this work. There was the
same mighty spirit breathing in the child of Galilee, the prince
of Kapilavastn, and this Brikmana of Southern India.
He has as much right to an ‘Imitation’ as the
other seers of autiquity; the need for an ¢ Imitation of
S'ankara ’ is perhaps greatest in the present day.

I am not nunconscions of the defects of my performance. It
lacs the simplicity of Kempis. The nature of the subject is my
only excnse ; and if the book gives plain, serions, earnest,
matter for thonght, at first sight, I should cousider it no
small satisfaction. Then again the detached natare of the
information is another difficulty in the way. Loss of context
might occasionally tend to obscnre the sense of a passage. I
have, however, tried to remedy this defect by stringing the
pieces together in a kind of fictitions context from end to end.
Many of the passages could have been given in mnch better



viif INTRODUCTION,

language, for, several of them have been translated before by
abler hands; but | have my rensons for attempting fresh
translation.®* Where commentaries have been available, |
have carefully consulted them, and, by giving a free rendering
of every text, I have done my bhest to combine the spirit of the
context and the strength of the commentary in my translation.
Among commentaries those of S'ankara have always had the
preference. In one more respect does this work differ from
that of Kempis or rather that of Bowdon. The collection
here is not entirely from the works of S‘ankara, but from all
works bearing on the Philosophy tanght by S'ankara and his
followers. T have divided the whole collection into sections
and sub-sections with a view to exhaunst the main topics of the
Absolate Philosophy. Texts from the ('panishads and other
works are often reforred to in Veddnta-writings. That almost
every importaut reference of this kind may easily be traced
to its place in this collection, where it shonld be fonnd in its
entirety with translation, a careful Alphabetical Index has
been appended at the end.  Another Index puts together the
principal points of this Philesophy, and direets even the most
casnal render to whatever information this book can give on
the qnestioi and its bearings. Words not Englished in the
text have been colleeted togethor for explanation in an Index,
to which the render may conveniently refer.

With the chapter of genesis thns finished, we may take
closer view of the chill that sees the light. Many a render
wonld, however, be curious to hear something of the god-
futher of this infant. A few words can satisfy the cnriosity,
for, it is matter of secondary consequence in a work of this
kind to eoncern ourselves with the yet disputed qnestion of
the history of Sankarn. We are here concerned with the
mighty spirit nnderlying the shell bearing that name, with the

® For instance, just turn to para Y4. Prof. Max Milller renders it thus at
page 137 of his ‘ Three l.ectures on the VedAnta :* ““This is the light of lights,
when it shines the sun does not shine, nor the moon and the atam, nor
lightenings, much less this fire. When BrsAmexs shines everything shines
after him, by his light all the world islighted.”
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awakening, enchanting music of the harmony throngh which
It relates itself to posterity and time. It is not certain when
S’ankara lived ; some place him after, some before Christ.
He was a Drékmana, native of some obscure town on the
coast of Malabar. He is reported to be an incarnation of god
S‘iva. He found the Light while yet eight years of age, and,
with the permission of his fond mother, he renounced the
world and became a Sannydsin. Throngh Renunciation he
transferred the sphere of his activity from the narrow limits of
his simple homestead to the .wide expanse of interesting
humanity and the world. He solved the national problem
of the day throngh his Philosophy which exercised &
-powerfal, potent charm over the mind of India. The
victorions termination of his nniversal philosophic war
made him the one Ackdrya, the one master-philosopher
of the land. He founded four mighty ¢seats of learning
(2[athas) in the four corners of Indin. These are extant to
the present day. The body which encaged this mighty spirit
was dissolved at the early age of thirty-two.

He has composed several works in poetry and prose, the
latter all commentaries, Fascinating, weird music ; lncid,
chaste, powerful, balanced expression; universal, unsectarian,
fearless, loving exposition;—these are some of the characteris-
tics of his varied literary style. He was a real master of the
Philosophy he preached ; he can express it in half & verse, or a
quarto volnme of many hnndred pages. He wounld readily
break a lauce with any adversary, atheist, materialist, ritna-
list, magician, ascetic, Yogi, or Tdntric. His writings largely
reflect the spirit of the age he lived iu ; but the magic of the
master whose waund caun weld all difference into the homogene-
ous nuity of his spell is unmistakable thronghout. The glory
of his literary activity is his gloss on the Upaniskads, the
Bhagvad-Gitda aund the Brakma-sutras, to say nothing of the
namerous poems, large and small, which sarvive on the lip of
many & follower of the Veddnta to the present day. The
permaueuntcharm of his uame lives nndoubtedly in the Absolate
Philosophy he taught then aud for ever to India and the

B
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world at large. These, divested of the stirring and the
miraculous which inseparably gather round the life of every
great spiritnal teacher, are the bare facts of the history of the
greatest philosopher the world has ever seen.®

One thing is'clear from the records we have of this great
teacher. India was divided into & number of religious sects,
the people were torn into a number of castes, and the dry
forms of ritualism were crushing all spirit out of the true
Ideal of the Veda. This Ideal lay in the Advaita, in the pard-
vidyd, the last esoteric initiation spoken of in the Upanishads.
The keepers of this Mystery were daily growing jealous
of all who, without the necessary training, tried to lift
the veil in idle curiosity. Those who canght glimpse of the
Trath had not the strength to bear its gla.re They mterpreted
it in the language of physical speech, and mistook the Ideal in
the disgusting orgies of the Left-hand-path (sdma-mdrga).
The Lord of Compassion emerging from the princely home at
Kapilavastn, fonnd the Light (Bodki) in the Ideal which was
thus reserved by trudition for the aspirant who had passed
throngh the necessary forms of practical Vedic life and
ritoal. - He proclaimed this openly to the world, withont
distinction of caste or colour, creed or religion. He
preached the law of supreme morul purity and love. In the
simple yet sublime universality of his teaching there, however,
was no distinct provision for those forms of life and religion
which satisfy the wants of ordinary physical intelligence.
“ Pat no fuith in momentary things, look unpon everything
as not-self, find Nirodpa in the equality of love and peace ” ;—
this was the cssence of the Lord’s teaching. Herein, obviously,
was no place for the ordinary masses, for the traditions
of the nation. This Idcal was, of course, the true Ideal of
the Veda, concenled in the Upanishads. This is the Idcal
perhaps, of all philosophy whatever ; but every Ideal carries

® I have in mind Mason's compliment calling Hegel ‘the last of the
world's great metapbysicians.” Ib my estimate of Nankara and his work,
I have not lost sight of the great names of philosophy and metapbysics.
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with it its’ own sniccess or doom 'in the nature of those
who receive it.

Chaotic India with this high Ideal before the people
called thus to look down upon what formed a most
necessary training in the mode of life and religion they
had lived through the Veda and its tradition, stood the
most imminent danger of sinking in hopeless demoralization,
stood the most alluring chance of running on the path of
ntter denationalization and ruin. The distinction between
a fool and a philosoplier lies more in the wisdom the
latter has learnt in the school of experience, than in the.
external freedom of life he shares in common with any inmate
of the madhouse. The Ideal of “free living * conduces to peace,
and well-being when found as the frait of a process of regular,
spiritual development. Proposed at the very threshold of life,
it must lead to atheism, immorality, and consummate hypo-
erisy. Sunch, indeed, is human nature. Till the spirit attains,
the exhaltation whence it can take correct measure of , things
above and below, high ideals get clogged in the materiality of
ordinary give and take ; empty words take place of the Idea
which continnally escapes ; and mistake in presentation of the
Ideal confirms a hundred-fold the very wrong which it was
conceived to destroy. This is amply borne out by the fate of
Buddhism after the Lord’s Nirvdna.

India was thus on the point of having her past wiped
out from history, and with her past the permanent service
she renders to the world as a perennial stream of spiritnal
wisdom and philosophy.  This is clearly inferrible from
the furious wars this DBhalmana-philosopher and reformer
waged against the adherents of Bacchanalian Tdntric-rites
on the one hand, and with the obstinate worshippers of
dry Formalism on the other. Even the political outlook was
neither cheerful nor cheering. With the Kshkatriya prince of
Kapilavastn for guide and teacher the whole of war-like India
was in & kind of revolt against itself, against the- jealous
Brdhmana and his spiritnal prerogative, Aninternecine war was
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most imminent. The spirit of revolt having tonched religion
and society political order was bonnd to sncenmb.  Consider-
ing the religious, social, political sitnation, the laurels of time
are, in my opinion, fally earned by this Brdimana-
reformer for the peaceful revolution he worked throngh
his Philosophy and example.

With the Enlightenment of the nineteenth centnry abont ns,
we are, almost anconsciously, led into a comparision of those
times with these. And the sitnation is largely snggestive,
the points of resemblance strongly inviting, and the mind
of the Master worth careful stndy and Imitation. There is,
indeed, sore need of The Imitation of S‘ankara all the world
over.. Let the reader have the picture and its eloquent
suggestion before his mind, let him imagine the Master
pointing the way to Reform and Peace, and let him serionsly.
constrne, in some calm moment, these faltering accents of
mine, into the inandible expression of the Master's mighty
maloly.

The value of S'ankara’s work is not thus historical only.
The philosophy he taught and explained is pre-eminently
Universal. There i8 no shade of opinion, no method or dis-
oovery of science, no department of experience, which may
not find its proper place within the ample folds of the Abso-
lute Philosophy. It is the source of much needed peace and
happiness to mankind, it is the law and life of every great
action, it is the balm of all evil. One tonch of it ‘makes
the whole world kin.” It puts new life in action, new mean-
ing in words, new vitality in forms, new things in thonght.
The Absolute Philosophy i8 the gospel of Nature ;—
Nature not as nnderstood by dogmatic materialism, bat
Natare the sonrce and support of all life and all love. It
throws a bridge across the wide gulf of conntry and
cogntry, nation and nation, caste and caste, individoal
and individoal. Thas it melts all shadow of separateness
into the substance of Unity. Says the Master: *‘In that
Thing, thie inner being of all, the Dbillow-less ocean
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of native bliss and light, what means this nightmare of se-
parateness, creating distinctions of Brikmana, and Chénddla,
and 8o on.” Al philosophy has from of old been defined as
the search after the one in the many, and if any one has
successfully solved the problem of ¢one in many,’ in ite
social, religious, political application, it is this one
man of his age, S'ankara. Let this universal aspect of his
teaching be never absent from the reader’s mind.

And in this let spirit address spirit, let not words
delude the reader into that false logic which cannot rise
beyond the subtleties of physical speech. Consult your
conscionsncss at every step, and try, as a follower of
S'ankara well puts it, to “unify the facts of consciousness
“ with the teachings of philosophy and the teacher’s explana-
“tions.” Words without the corresponding idea, not in the
outer objective world, but in the inner subjective conscious-
ness, lead to that mad Metaphysics which is the ridicnle of
Poritive Science. On the other hand, words always tied to the
physical fact, create snch artificial limits in the ever unlimit-
ed field of knowledge as make Philosophy look down with a
sneer npon Science and Agnosticism. Truth lies between
these extremes. In the compromise between fact and idea
is the source of all knowledge, all language; too much
attachment to one side only of the equation is the fruitfal
source of false logic and dogmatic reasoning. The law of
correspondence is scientifically, also philologically true.
Langnage is but an expression of Thonght, of the Spirit that
ever tries to reflect and regain itself through forms of langn-
age. Every word, every expression has corresponding ideas
on all planes of natare—up to the spiritnal. Yon cannot
interpret spirit in terms of matter. It is impossible to inter-
pret some fact even of the intellectnal plane in langnage
bonnd to the physical, except by distant analogies and
partial comparisons. Aud how much more must this be trne
of the plane of distinction-less, character-less universal spirit.®

® This word 8pirit is used throughout in the strictly philosophical sense
of Essenoe, the being of things; not the realistic essence apart from things,
but the abstract Being wherein all beings partake and exist, s to spesd. -
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The only langnage of describing this Universal, this All withont
any definite parts or properties, is the langnage of contradic-
tion, Itis andis not, it is everywhere and nowhere, it is
everything and nothing, it is being and non-being. The
‘*JLaw of Exclunded Meddle’ cannot grasp It, for It is the luw
of laws, the logic of logics, the science of sciences. The ul-
timate faot of the Thing is ever beyond speech, and is best ex-
plained, a8 Yajnavalkya tanght an impertinent pupil repeat-
edly questioning him on the nature of Brakman, by the
language of utter Silence. Tet the reader be thus put on his
guard against the nse or rather the misuse of langnage.

And those who at present or at any time desire a better state
of things, social, political, religious, may, thus, well derive a
lesson from the way in which S'ankara applied his Philoso-
phy to the problems of his time. Simple as Truth is, it
continnally escapes because of its simplicity. We realize its
glory only when the hand of some master is stretched forth to
point to it with anthority and vigonr. 8'ankara showed that in
seeking physicul unity, in doing away only with the external
distinctions of caste and creed, the method of all real prac-
tical reform was applied at the wrong end. All reform must
proceed from the centre, must work itself ont from within.
No empire, political, social or moril, can ever stand on mere
physical foundation, on brate force, on the outer body alone.
The principle of anity which must be sonnd and substantial
to mean strength lies deeper. Sameness of object, identity
of purpose might hold men together and carry them beyond the
narrow circle of individuality for a time,but that this exhalta-
tion may be permanent, that object and that purpose must be
more than skin-deep. Until this is so, efforts at reform and
regeneration tend only to compromise and hypocrisy, whatever
gilded title they may go under. Physical differences must be
sunk ' in intellectual unity. But even the lntellect is such a
treacherous, untrustworthy guide, such a foolish, stupid leader,
we arenot sure where it will follow in the lead of passions and
emotions, and feelings and likes and dislikes. Of Intellect
addressing Intellect in the present day there is no end ; the
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results are very meagre, not to say disastrous. Mankind must
necessarily soar higher, must find That wherein are drowned
the differences of Intellect.

This, says S'ankara, is the Absolute, the Unit, Brakman,
Atman, Spirit, Idea. Poets and philosophers, the genius and
the man of wisdom, sages and prophets, charm by the
power they acquire from glimpses of this Unit, in moments
when they soar on the wings of Imagination beyond the
physical and the Intellectual. The material degeneration of
the Roman Kmpire, the Lntellectnal imbecility of the forms
of heathen religion, led to a chaos which only the'magic of the
Spirit who had vision of this Unit could instantly call to order.
The success which attends this boud of Christianity is before
us in the present day. It was reserved for S'ankara to preserve
the coherence of the forms of Vedic worship. They were already
worn thread-bare nunder the Intellectual hammer, and were fast
dissolving under a ray of Light from the onc Eulightened Unit
of the preceding nge. He recognised the Truth of the Lord’s
teaching, even to the extent of earning for himself the
opprobrious title of a Buddha under Brihmanic garb. But
he gave convenient prominence to the difference of intellect
and intellect, mind and mind, and made guiet room
for distinction in Unity. He added the most necessary
supplement to the Ideal of Lord Buddha and effected an easy
compromise by showing that all distinctions of sect and belief,
class and crced, had each its own place and use in the
ecoliomy of nature according to the spiritnal development it
indicated. And yet thero was no distinction whatever in the
inner thorough unity of all in Brakman. Thus he infused fresh
lifo in and gave resisting power to the dying past of the
nation, and once more placed on solid foundation, the most
ancient and, at the samo time, the most universally refined
spiritual civilization the world possesses. 1f history repeats
itself, mankind had, in the present day, better learn from
history, than wuste its trust ou intellectnal toys and physical
non-sense. Through the Unit beyoud mind and body lies the
way of victory and peace ; in the Unit is the fulfilment of all



xvi INTRODUCTION.

life and existenca ; from the Unit is the law of all activity
whatever. Individual differences, pérsonal jealousies, all the
imps of passion and emotion, that trifle with great responsi-
bilities, wantonly destroy the glorious gems of Futurity, can
never confidently be laid at rest till mankind gains and rea-
lizes this Ideal of the Absolute Philosophy.

Let us for a moment try to discern the secret of S'ankara.
The Light revealed to weak eyes Ly the Enlightened Lord
Buddha tended more to blur than enlighten vision. The
esoteric philosophy in jealons possession of the Veda and
its keepers was not essentially different from the Light thus
proffored ; the difference lay only in the presentation. Minds
like Gandapdda and Vyasa had already found and proclaimed
to the world the Absolate Philosophy of the Upaniskads, of
the Veddnta—the End of the Veda. Epics like the RAmé-
yana and the Maha-Bharata had already pointed out the path
of Unity in diversity, of inaction in action. S‘ankara only
enlarged npon the materials thus available ; bat the way in
which he applied this philosophy to the sitnation reflects
immense, undying glory nupon the prophetic vision, nniversal
reason, loving heart, and successful tact of the one master-
mind which saved the country from running headlong into
political chaos, intellectunl ruin and spiritual pordition,
He at once perceived that the Absolute Philosophy was wide
enongh to embrace within its bosom every variety of relative
thonght and life, every shmle of distinction and opinion,
withont disturbing the one-ness of the All. By thus mak-
ing room for the objective religion which the people always
require, he saved Idealism from that obloqny and con-
tempt which hypocrisy and evil born of wrong application
wonld naturally have heaped npon it, and wonld thus have
driven it away from the conntry or held it np, as in modern
Europe, to the permanent ridicnle of the world and its wisdom.
For once and ouly ounce in the history of I’hilosophy has
Idealism thus been successful in pructically solving a very
intricate national problem ; and herein lies, in my opinion,
S’ankara’s title to *the greatest philusopher the world hus
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ever seen.’ And in this historical proof of the success - of
Idealism is the hope of its fotare. India and the world at
large must find salvation and relief from all the ills of the
present, in a fresh application of this philosophy to the
gitnation. And this not once but for ever and anen in all
time to come. That is the key we have to thank S’ankara for.

The distinction between Philosophy, and Experience which
leads to philosophy, is as old as the world, disasters throwing
ap schorching descrts of sand in the field of thonght arise
from exclusive application to one or other of the two.
Buddha's attempt was of this nature ; he severed philosophy
from experience, and the fute of Buddhism after the Lord’s
Nirvina amply attests the consequence.® S‘ankara clearly
understood this, and laying hold of the esoteric and exoteric
Vidyd spoken of in the Upanishads he effected an easy com-
promige between Philosophy and Experience, between Reason
and Emotion, between Morality and Conduct, between Class
and Class, between Society aud Salvation. I know there
are Orientalists denying this division of esoteric and exoteric
kuowledge in Vedic philosophy.t The distinction is, however,

* 1 am persuaded to believe there is no evidence to support the story of
S8/ankars inciting or ever working towards downright merciless massacre of
Buddhba’s followers. The story bears evident marks of its being an-invention
of those who may not be in sympathy with the BrdAmanio revival under
Sankara. The causes of the decline of Buddhism lie, asI have tried to
show, more within than without the Lord’s teaching,

t Vide Prof. Max Muller's Psychological Religion; also Three Lectures on
the Veddata philosophy; ete. Certain writers of the so-called Reform-party
in India think the Veddnta was a Protestant schism from the ideal of the
Veda,and that their own new-fangled hobbies being protests of the same
kind are, similarly, not beyond the pale of orthodox Hinduism. This involv-
es a falze major. There never was a Protest against Hinduism or the Veda
save through Buddhism and Jainism. Even Vallabha and Raminuja never
led a schism. The former taught the Absolute Philosophy of &ankara
through love, making way for devotion in place of gnosis and refiection.
The latter materialized the Ideastill further by imagining two Ideas in
und out of a third, making way thus for pure objective worship and devo-
tion. 1Iu cither casc they were more concessions to the requirements of the
age, than protests of any kind. ' '

]
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clearly hinted at in the pard- and apard- vidyd, in the
para- and apara- Brakman of many an Upanriskad-text.
And bat for this distinction the philosophy of S'ankara,
perhaps all philosophy whatever, had no ground to
stand upon. Unless experience were a school of wisdom,
leading to graduation in that which is beyond experience,
there were no sense in talking of Philosophy or of the
ultimate trath of things. S'ankara emphasised this dis-
tinction and showed the value of experience, the mnse of
formal religion and objective worship, the necessity of
distinction in nnity, the truth of onein many. Without at
all tarnishing the glory of the high aspiration of this Philoso-
phy, he re-cstablished in fall fresh vigour the ancient ideal
in the heart of the nation, pointed ont the way to supreme
peace while yet in the world, and left to posterity uun unfailing
source of the most sublime synthesis of philosophy, morals,
religion und experience.

Too much of exotericism ends iu rigid formalism, in a life
savouring too much of the sweet world and its fashion-
able ways. Exclusive attention to the esoteric tends to
the wordy vagueness of wmetaphisycs or the jugglery of
low magic and equally degrading spiritnalism. When
all oxoteric forms of life and living, religion and scieuce,
are seen and experienced through the esoteric Idea ; when,
in short, the whole variety of experience (including all
the known fields of hnmun activity) is looked upon as so
many grades of a conrse of training leading ultimately to the
Idea which is ever going out of and returning into itself at
every. step and in very being; the reconciliation of exoteric
and esoteric is complete in the inexpressible nnity of Truth,
In this consists the practical value of Absolute ldealism.
Twelve years back, I remember to have given a paradoxical
sub-title to my small book on the Rdja-Yogu ; I called it
¢ Practical Metaphysics of the Veddnta.’ Snbsequentstudy has
confirmed the conviction which thus expressed itself at the time.
Inthe mode of thought we are considering philosophy can-
not sever itdelf from scicnoe, morals from religion, spirit from
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life, the Idea from the fact, reason from emotion. Education,
Art, Politics, Bociety, Family—none of the interests of huma-
nity—can evor be considered apart from the Idea which they
maust cach and all embody and express, approach and imitate,
realize and retain. Lay hold of the Idea and by a process of
deduction descend to any particular you desire. This philoso-
phy is the philosophy of Universals. It does not begin with
particulars to end again in some confounding particular, it
descends from the universal to the particalar.

Every atom is thus at once a aniverse to itself. It finds the
particular of its being from the universal it embodies
and lives np to. Not an act, not a thought, not a single
rufle of human atmosphere is here present in vain, no
chauce rules Nature, nothing ever remains in a state of
permanent equilibrinm, nothing continues ever to move.
Equilibrinm and motion is the constant law of Recompense
which, in a moment, in a single flight of Iwagination,
in one life or many lives, repairs the apparent wrong of
every being, preserves and conserves every energy expended
apparently in a fruitless idle manner on auy plane whatever.
Every being thus realizes the Idea in and through the Fact ;
in and through life aud experience bound np with life. There
is no private sanctnm or pnblic church where yon can weep
over your wocs or sing yonr repentence into the ears of somo
merciful Being. Every atom carriesits sanctnm and its church
within itself, in the Idea which it embodies, in the Fact which
it is :— in the realization it has at any moment gained of this
its real Self, throngh the fact it is. The Fact ever drags it
away from the Unit, the Idea liftsit to It ;this happens daily,
hourly, every moment. And according as the God one obeys
does he find the meed of his act in the course of time.

¢ Live in and through the Idea, yield not to the Fact, the
external exoteric shell of eternal Thounght,’” this has been the
moral standard of this Philosophy. *Look npon every being as
upon your Self’ says an Indian book of children’s precepts. The
calm equation of peaceful being thus found in busy, active life
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and its absorbing interests, is but another statement of the law
of the conservation of spiritnal energy. Work and be not.
affected with the work or its resnlt ; nse your-self withont feel-
ing the friction of use ;—this comes of realizing the Idea.
Asceticism is not at all the moral or religions Ideal of this
philosophy. It is a philosophy of action, of straight active per-
formance of duty, of pure disinterested honest love. The madness
which intoxicates any two individuals with the sweetness of
reciprocal presence is the least of that Love which is the very
God of this philosophy, so to speak Full vision of the Idea, reali-
zation of one-ness with the Idea expressing itself in any and
every fact ; the universal, transcendent sense of that passive
self-gratulating complascence or quiet throngh which every
individual is everin love with itself ; may be described as that
Love which is the Gospel of this Philosophy. Forsake not
this equanimity of one-ness with the Idea, whatever its form
or expression, do your duty as daty is nnderstood on the plane
you are acting, and the Eternal Law shall never distarb yon
in the peace of silent bliss called Liberation or Kaizalya.
The Idea is for ever liberated. If the forms of the Idea cease
to entice and delnde away from Itself, liberation is at
once realized, the Iden at once gnins itself, the process of
self-realization is complete. ¢Fnlfil the law of thy nature,
take no concern of the result’ has been the burden of Krshna'’s
Revelation to his dear friend and pupil Arjnna. S‘ankara and
his followers preached their Philosophy to the same end.
Thus it was the strength of this Idea that snpported Haris-
chandra who, abandoning a wealthy and prosperous kingdom,
sold his wife, child and finally himself for the fulfilment of a
promise, made in dream. Thns did Rima tear himself away,
without a pang, from his innocent sweetheart, lest throngh
his person may reach some blemish to the ideal of his race
and king-dom. Thas did Arjuna fight thousands of his
friends and relatives on the field of Knrukshetra in obe-
dience to the call of duty ; thus Krshna, ever bnsy in a variety
of ways, remains an ascetic, the one God of the Indian Nation.
Thus did Prathpa and 8'ivdji or heroic women Jike the queen of
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Jhansi yet in her teens fight the battles of Hindnism ; thas
did the Rajaput racc earn glory in sacrificing themselves
at a moment’s call to the canse of their counutry and religion.
Life in Indian is permeated through and throngh with the
leaven of this Idea. In modern ¢ civilized ’ times we look at
it from the wrong end, and find everything amiss. Instead of
grasping the Deductive Universal and descending from it to
particulars, we begin with the Inductive particular and end in
confusion, misunderstanding, and abnse.

And the main principle of the Absolute Philosophy is not
as absurd or difficnlt as it is often misanderstood to be. Nor is
it philosophy for the few, for the study ; the poorest intellect
can nnderstand it, the most fushionable drawing-room may
be enlivened with it. It requires only the eye to read the
Idea, 8o to speak, into every act, every word, every thought ;
into every thing, every experience. Not that you learn some
new chemistry which will place you in possession of the
¢ Universal solvent ’ or bring yon a reality of the Alchemist’s
dream. Youn only get the eye which opens to a higher
Chemistry, a higher Science. The Philosopher’s stone and the
immortal Elixir are in your possession, for you now realise the
immensity of law, the silent wonder of infinite knowledge, the
distinctionless nnity of life and love.

Every one is perfectly sure of his ¢Self’ and of the love
and dnty he owes to his ‘Self’ This philosophy only
requires that this love and this duty be extended to
cmbrace all “selves’ in one ¢ Self.” The wildest boor in India
nnderstands this, the most fastidions of the conntry values
this, every aged male or female devotes the remaining part
of life to contemplation of this. e may try to explain
this central idea in a few words. S‘ankara bases his Idealism
on the undeniable evidence of individual conscionsness. The
conscionsness which is the self of oue is the same thronghoat
all selves ;* what differs is the form, the onter manifestation
of inner conscionsness. This pnre consciousnessis called Sa¢

* Rvery nameable thing is described as a-self in this philosophy.
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(Being), Brakman (the All), Atman (Self), Bhumd (the Un-
conditioned) and so on; in truth, It is the Unnameable, the
Inexpressible, the one Residuum after negation of every po-
sition. This formless, immaterial conscionsness is the one
fact of all phenomena, it is, in fact, an abstract, a synthesis,
of all being ; or, more adequately still, it is only a name to
express the sum total of all possible individaal units in what
we call the limitless kosmos. Every manifestation is 8 mani-
festation of this Idea; the world of experience is only the
form the Idea takes in going out of itself to return again
into itself. This going out ofand returning into itself is the
very being of the Idea, and the peace of its realization is be-
tween this efflux and inflnx, the daily, hoarly law of all ex-
istence and activity. ‘He who stands firm whatever may
come or go’ is the real knower of Brakman. The state of this
place of peace between action and inaction, between life and
death, between being and non-being, is simply indescribable,
inexpressible. Find this fulcrum, and yon have got the
Archemedian lever which can lift the globe of this carth.

The Idea must be realized to be understood, whence
it is nsually described as self-realizable, and the bliss itself
is often called self-realization. Knowing and being, know-
ledge and belief, go hand in hand, arc one in that Unit whose
only expression is the speech of Silence. From this nature of
the Idea it is evideut that all manifestation is so much illnsion.
It is illusion in that it draws the Self away from the Idea which
only appears or re-appears as the phenomenon. Thus it is not
difficult to understand how every Self has its own world, how
it can make or unmake this world. This is matter of daily expe-
rience. There are a8 many worlds within worlds as there are
beings in what we know as the World. No effort of langnage,
no stretch of imagination can embrace the whole world under
some common description. Every being has its World large
or small, rich or poor, pleasant or sorrowful, light or dark,
according a8 it chooses to make it. And the same applies
to what passes for Duty, Morality, Honoar, Learning, etc.,
in this imaginary world. One awakened to the Idea sees
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it all like & ladder on which the Self slowly climbs
to self-realization, extending its vision at every turn,
gaining itself with every ascent, and approaching the
in-expressible silence of sceing itsclf in cvery Seclf as
it nears the giddy top. Thus is the world an illusion out
and out.

With the Idea running out on lines of manifestation are
presapposed the necessary conditions of all manifestation
whatever. Time, space, cansality is all that is meant by
manifestation, the Idea as soon as yon couceive it a8 decom-
ing presupposes these three which do not exist in the Unit.
The phenomenal world is an illusion of these three forms, and
all that belongs to the phenomenal is thercfore snbject to
the law of Necesity. The causec-less, time-less, space-less Idea
beyound Illusion is ever free. It is free to create or destroy
its own world, to work its way to self-realization or to wait
awhile on any rung of the lndder of experience which leads to
self-realization.

And even happiness or bliss is for ever centred in self-
realization. Every being fecls happy or otherwise on finding
or not finding a reflection of himself. He always desires
what is in him, loves what is loveable in him, and feels
happy on finding his ideal, his Self, in whatever scems
to please him. He is free to enlarge the idea of his
‘gelf’ up to the inexpressible nniversal Ides. All misery,
fear, doubt, narrowness are born of his imagination. Realiza-
tion of the Self within him as one with the Idea is the real aim
and object of existence. For until this is done, no peace is found
in the forns of Prakrti (illusive matter) which bind the
Idea and create that variety of thoughts, feelings, likes and
dislikes which ever interferes with the peace and well-being
of the world. The highest moral good is Self-realization to
which end experience, illusion though it is, provides the
hecessary training. Empty your ‘self’ of all contents what-
ever, run it beyond all possible limits, raise it above all kinds
of relation ;—thus through experience gain that education which
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leads to the realization of the Idea.®* Itis there your pnlse
beats with the pulse of nature, your heart responds to the heart
of the Universe, and you find yourself in all and all in yourself.
“Then has he access to all worlds, he has gained the empire of
self.”t Uddalaka tanght;his impertinent son puffed np with
the exoteric learning he had acquired, that esoteric trath
whereby knowledge of One can lead to knowledge of all.
The one Idea being realized as present thronghont nature,
every being is realized as one’s own Self. Action i3 deprived
of its sting of jealonsy and hate. The Self then melts,
indeed, as a lnmp of salt in the ses, never again to be
regained, as the Brladiranyaka puts it. The bliss which
accompanies the cye that perceives the Idea through every
fact and being, every thonght and act, is simply indescrib-
able, immeasurable, infinite. If we experience some abrupt
yet agreeable tickling of momentary surprise even at ordinary
sleight-of-hand magic what decp silence must surround the
blissful wonder of that Magic which disillusions you into the
indescribuble one-ness of the All.

And the means to this realization is refection and
reflection alone. The forms of religion, the physical exercises
of Yoga, point to the aspirant yet unable to realize the
Ideal, the way to reflection and gnosis. Reflection revenls
the Truth at a mere hint, throngh a cusnal remark, from
a chance expression, by sympathetic awakening from the
words of some book or teacher: ‘Thou art That’ *You
become what yon think,” says Yajnavalkya. In the pure
heart is reflected the spirit of tle All, and the Enlightened
henceforward forgets even the fact of his having become

* Beaders of Philosophic literature will like to be told that what 8cho-
penhbauer calls the Will has here been described as the Idea and ite sy-
ponymx. What he calls Idea is called form, manifestation, Illusion
of the Iiea. Though the Idealism here expounded agrees largely with
Kantean modes of thought, his fiction of a thing-in-itsclf-is here con-
signed to the oblivion it deserves. Hegel's Abeolute Philosophy is not
quite out of mind in this pressntation of the same phase of thought.,

t Brhadiranyaka.
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the Light.  [ITe acts withont concert, withont, premeditation,
without. hesitation or donbt. <Ie lives the present out
with smiling heart, taking no thought of {he (ature or of
the past’ says Vasishtha to his beloved pnpil Ridnma,  In
doubt. and fear is the death of all philosophy, all high aim, .
all dixinterested morals.  Scepticism never yet created one
single grain of sand for the innnmerable gorgeous edifices it
demolished. *The ignorant and sceptic meet with certain
destruction ” says Shri Krshna; and in the absence of all
intellectual doubt. ix the test of the last initintion into the
sanetum sanctorum of this Philosophy of Brakman,

In o popular work of this kind this brief outline of the
principal points of S'ankara’s philosophy iz sufficient to pre-
pare the reader for due appreciation of what follows.  Curi-
ons renders will elsewhere find more on the same sabject. L
have tried to divest the subjeel of its Sastrie garb: and inuch
as some pedants may gradge the liberty thns taken, I for
one wonld eonsider it a serions misfortnne for the Adruita
il it haud g0 he dressed ap in itz peenliar garh to be presentable
or distingnishable in the light of present-day thonght. It is
these pedants who “always at their hest while talking of
Dralman” as Sankara puls ity are - withont the heart hav-
ing at all become Tt that have bronght the Absolate Philo-
sophy into disrepute by encumbering it with words from
which the apirit of love and compassion, the spirit of uni-
versality and equality. has been parched up in its passage
throngh the scorching desert, of their heart. Sankara preached
miversal love, active honest work. constant repose in the peace
and silence of the [dea,

This philosophy and the manner in which Nankara appli-
ed it to the rituation of his time, has heen the true savionr
of India. Lt isdestined to he the savionr of the world. If
the sympathetic reader has gathered enongh from this brief
introdunetion to interpret. assimilate and apply the ideas con-
tained in the following pages, | have cvery confidence he
will never part from this collection, he will certainly et

n
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apart & quiet morning or evening honr to its grave contomp-
lation cvery day. It hasbeen so with me, and the immense
benefit this reading has doneme ir my only excuse in thus
earnestly inviting my fellow-men to this olevating stndy.

Nabniap:
Vijayddasgami, 1951, MANILAIL. N. DVIVEDI,
28th September 1895.
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THE IMITATION OF SANKARA.

(Bceing a collection of numerous texts on the Advaita.)

I.—THE PROLOGUE.
I

'l‘lIAT wherein disappears the whole of that which affects
the mind, and that which is also the background of
all ;—to that Self I bow,—all cternal consciousness, the wit-
ncss of all forms of the Intcllect.®
Upadetasdhasri.

IL.

ANY indeed arc the teachers who appense themselves with

the Self of their pupils; I luy myself prostrate before

S’ankara who alone allays many a heart-burning of those who
betake themselves to him.t

Miscellancous.
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IIL
exponnd in half a verse what has been told in a million
volumes ;— Brakman is the Truth, the world is illusion,

the soul is none other than Brakman.®
Miscellaneous.

, IV—VIII.

CTION leads to incarnation, and incarnation to pleasnre
and pain. Hence arise all likes and dislikes which again
propel to action resnlting in religious merit and demerit.
These put the ignorant wanderer, again, into the bonds of
incarnation ;—and so on and on, for ever, rolls the wheel of
this world. Nothing but ignorance is the canse of all this ;
the remedy lics in the destruction of ignorance. Knowledge
of Brahman is the way to find final beatitnde in the destruc-
tion of this ignorance, for knowledge alone, not action which is
only a part of ignorance, is competent to accomplish this
result. Nor is it possible to do away with likes and dislikes
as long as ignorance is not doune away with. This is therefore
undertaken with the object of destroying ignorauce as well as
its effect—this world,—and also of explaining the real philo-

sophy of Brakman.t
Upade’asdhasri.
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IX—XII.

(ROM the senses finding each its own gratification in the
objects peculiar to cach, there arises no real happiness but
only & temporary allaying of the heat of the mind. It is vain,
therefore, to grope for any real happiness in the world of
objects. The deluded deceive themselves by imagining every
dose of evil to be so much good ; but in birth, death, and limi-
tedness, the wise never fail to perceive the evil that conceals
itself under the inviting form of objects. They find no happi-
" ness in things subject to such results. The smallest happi-
ness, in the real sense of the word, is nohow possible in any
thing ;—oh ! I should become that Self which is all bliss, all

existence, all enlightenment.*®

Atmapurana.

XIIIL.

KN OWLEDGE of the Divine dissolves all bonds, and gives
freedom from every kind of misery including birth and

death.t
S'zetdsvataropanishad.
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XIV.

THE Creator (Brakmd), the Protector ( Vishnu),the Destroyer

(Rudra), the Consnmer (agni)), the Sun, the Moou, the
Thanderer (/ndra), the Wind (Marut), the Sacrifice, and so on,
the sages describe the One cternal Ens, as they look at it
throngh the multifarious forms of tho intellect ;—all my best
worship to that Divine Fsseuce, the destroyer of that ignorance
whose form is this world.®

S'ankardchdrya,

Il.—BRAHMAN.
XV—-XVI.

TIIAT should bo known as Brakman boyond the gaining

wheroof there remains nothing to gain, beyond the bliss
whereof there remains no possibility of bliss, beyond the
sight whereof thero remains nothing to soe, boyond becoming
which thero remains nothing to become, beyond knowing which
there remains nothing to know.t

Atmabodha.
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XVIL
'l‘IIIS is full, and 8o is that ;-—full comes ont of the full,—
taking away the full from the full, the full remains for

ever.”
’ .
Isopanishad.

XVIIL

E is cternal among the cternal, conscions among the
conscious ; lle, ever one, produces the variety of ideas in

the many ;—knowing that Divine Oue, realizable by Sdnkhya
or Yoga, as the Supreme Cause, all bonds dissolve themselves

into nothing.t )
S'vetdsvataropanishad.

XIX.

E who, in the begiuning, sent forth the Creator (Brakmd)
and favoured him with the storeliouse of all knowledge,

the Veda ;—I, desirous of liberation, betake myself to Ilim, the
ever-effulgent light, revealing his cterual Self through the

intellect.}
S'zetisvataropanishad.
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XX.

AS in the sun, all light, there is neither day nor night, so
in the Self, all light, their is neither knowledge nor

ignorance.®
Upadebasihasri.

XXI.

THE ever unchangeable is devoid of sonnd, touch, form,
taste or smell. It is without beginning or end, ever
beyond the prime cause of all evolution (viz., the Makat);—
knowing that, onc escapes the all-devouring jaws of death.t
Kathopanishad.

XII—-XIII.

THE eye has no access there, nor has speech nor mind ; we

do not know It (the Self), northe method whereby we can
impart It. It is other than the known as well as the un-
known ; 80 indeed do we hear from the sages of old who ex-

plained It thus to ns.}
Kenopanishad.
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XXIV.

RY to realise (within thyself) that whence arise these
beings, by which they stand sustained, and unto which
they return and become nanght ;—that indced is Brakman.®

Taittiriyopanishad.

XXV—-XXVI.

'1‘0 the emperor (Jabaka) thus expluined Yajnavalkyn;—

‘When there is, as i¢ were, a second, there alone does one
see, smell or taste somethig other (than Sclf), there alone does
one speak to or hear, think of or touch or know something
other (than Self) ;—but when the seer is all alone by himself,
he is as still as an undisturbed collection of water,—this in-
deed is Brakmaloka, the condition of universal empire. This
to the self, is the highest end, the best riches, the supremest
world, the greatest joy ;—the rest of beings live only by a
particle of this bliss.t

Brhaddranyakopanishad.
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]

XXVII—-XXVIIIL.

(ATHER, son, mother, nay even the worklds, the Gods, the
Vedas are all nanght iu this (Self) ; the thief is no-thief,

the feeticide no-fieticide, the cAdnddila no-chkdnddla,the Poulkasa
no-Poulkasa, the S’ ramana 0o-S’ ramana, the ascetic no-ascetic;
—It has no relation with good or evil. Qne who has become
It is beyond all desires of the heart. It shoulld not be suppos-
ed that (even in sleep) It does not see, for It does not see
thongh ever seeing ; the sight of the seer is never lost, being
eternal, there is nothiug other than Itself which It can make

the object of 1ts seeing.®
Brhadiranyakopaniskad.

XXIX.
ENCE it is described as “ not this,” * not that,” and so on

by negutives only.t
Brhadirmyakopanishad.

XXX.
TIIAT is real bliss which has no conditions ; in the condi-
tioned there can be no happiness ;—the Unconditioned
alone is bliss ; try to realizc the Unconditioned (in thyself.)}
Chhindogyopanishad.
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XXXI.

HAT is the Unconditioned wherein one does not see another,

one does not hear another, one does not know another ;

that wherein one sees another, hears another, knows another,is

the conditioned. The Unconditioned is immortal, the condition-

ed is mortal. Oh master! where is this Unconditioned to be
found ? In its own glory, or even nowhere.®

Chhdndogyopanishad.

XXXII.

HEN CE is described the Self ; Self alone stands above,

below, west, east, south and north ; everywhere all is
Self. He who thus sees, thinks and knows, enjoys Self, plays
with Sclf, has Sclf alone even for a second, finds perfect bliss
in Self, becomes the lord of all, gains access to all worlds and
beings. Those who understand otherwise, betake themselves to
other musters, enjoy only the mortal world of conditions, find
uo access to all beings and all worlds.t

Chhdndogyopanishad.
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XXXIII—XXXV.

THAT soul which is ever awake even in sleep, sending

forth the variety of ideas, is said to be all pure Brakman,
all immortality ;—all the worlds are held in it (as it were, in
suspension), there is nothing which transcends it. It is this.
As the one fire pervading the universe appears in 80 many
forms in the variety of objects, 8o the inner self of all, ever one,
appears to take on so many forms, but is ever beyond them.
As the sun who enlightens everything has nothing whatever
to do with the nnmerous ills the eye may perccive, so the
inner self of all, ever one, has no connection whatever with

the joys and sorrows of the world, being ever beyond them.®
Kathopanishad.

XXXVI—-XXXVIII.

HAT is the real witness (viz., self), all conscioneness, who
. unites in one grasp, the actor, act and the variety of
objects apart onc from the other. T sec, hear, smell, taste and
touch,—in this forin docs (the witness) unite allin one continuous
consciousness, even like the lamp suspended in a theatre. The
lampin the theatre takes in the master, the andience, theactors
aud all, without distinction, in one sweep of light, and conti-
nues to shed the same light even when all these are not there.t

Panchadati.
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XXXIX.

HE seer of thy sight thon shalt not sce, the hearer of thy
ear thou shalt not hear, the thinker of thy thonghts thou
shalt not think, the knower of thy knowledge thou shalt not
know—this is thy Self, all-pervading, everything besides is
bat mortal.®

Brhadéranyakopanishad.

XL.

ITHOUT the glass there is no possibility of a sight

of the reflection ; whence then could there be any
possibility of the knowledge of name and forms without
assnming that which is existence, consciousness, and bliss ? t

Panchadaés.

{& oty Frmfy ergwidy egeragd |
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XLI—XLIIL

HE pervades the earth and yet transcends it; the earth

knows Him not ; the earth is His body: He controls the
earth from within ;—He is thy inner Self ever immortal. He
pervades water and yet transcends it ; water knows Him not ;
water is His body : He controls water from within ;—Hoe is
thy inner Self ever immortal. « ¢ o «® He is the unseen
seer, the anheard hearer, the nnthonght thinker, the nnknown
knower ; there is no seer other than this, no hearer other than
this, no thinker other than this, no knower other than this ;—
this is thy (and of all beings’) inner self, ever immortal ; all
beside is mortal.t

Brhaddranyakopanishad.

XLIV—XLVIIIL

HAT which is not spoken in speech but that whereby all
speech is spoken ; that which does not think in the mind

but that whereby the mind proceeds to think ; that which docs
not perceive with the eye bnt that whereby the eye receives
its sight ; that which does not hear with the ear but that
whereby the ear hears ; that which does not breathe the breath

% The same is said of fire, air, wiud, heaven, sun, moon, stars,
light, darkness, space, skin, speech, eyes, ears, mind, breath,—all beings
whatever.
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of life but that whereby life itself is kept up ;—Know thoun
that that is Brahman, not this that people worship.*
Kenopanishad.

XLIX.

TMMORTAL Brakman alone is all this; the east, west,
south and north is all Brakman ; this wide expanse of
the aniverse above and below is indeed all Brakman.t

Mundakopanishad.

L.

N the beginning, oh good one! was the Ens alone ; all one
without a second.}
Chhdndagyopanishad.
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LI

RAHMA, Indra, Prajapati, all the gods, the five primor-
dial elements, and all that breathes, or moves about,
or flies above, or stands unmoved,—the whole (universe) exists
through Thought, depends on Thonght, Thought is its
stay ;—Thought is Brakman.®
Aitareyopanishad.

LIIL

THIS self—Brakman—is all intellect, all mind, all life, all
eyes, all ears, all earth, all water, all wind, all ether, all
light, all darkness, all desires, all peacefulness, all anger, all
quiet, all religious merit, all religions demerit ; It is the All,
It is this, It is that.t
Brhadéranyakopanishad.

LIIL

HIS Brakman is caunseless, without a second, having no
within and without ; this self is Brakman, the conscions-

ness of all.}
Brhadéranyakopanishad.
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LIV.

H Gargi! this immutable one is the unscen Seer, the
unheard Hearer, the nnthought Thinker, the unknown,
Knower ;—there is no seer beside this, no hearer beside this,
no thinker, no knower beside this. In this immutable (essence)
oh dear Gargi! is interwoven the dkdsa (the last essence of
all existence).” :
Brhaddranyakopanishad.

LV.

T E (Ydjnavalkya) said oh Gargi! the knowers of Brakman

thus explain the ever Immutable. It is ucither with di-

mensions nor atomic, neither short nor long ; It is not red,

unot sticky, not light, not dark ; neither air, nor ether. It has

no relation, no taste, no smell, no eye, no ear, no speech, no

mind, no light, no life, no mouth, no form, no break, no
without ;—It enjoys nothing or is enjoyed by nothing.t

Brhaddranyakopanishad.

LVI—-LX.

explain to thee that real thing, knowledge whereof confers
immortal enjoyment ;—It is supreme Brakman without
beginning, beyond being as well as non-being. 1t is all hands,
all feet, all eyes,all heads, all mouths, all ears. It stands embrac-
ing the whole universe within its ample fold. It illumines all

* a1 QAR AT 3y svAd qesd frarg eagATsia
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sensible objects thongh void of every sense, It sustainsall though
void of all relation, It reaps the fruition of all activity though
void of every property ;—It is within and without all beings,
It is immovable and yet ever moving, It is minutely un-
knowable, and yet constantly near though ever afar. Though
ever unpartitioned It stands as if divided in all beings;
It is the sustainer, master and destroyer of all.®
DBhagvadgitd.

LXI—LXIIL

OBJ ECTS transcend the senses, the mind transcends objects,
the intellect transcends the mind, the mekat (i.e. cosmic
intellection) transcends intellect (7. e. individual intellect), the
avyakta(i.e.the nnilifferenced first cnuse), transcends the makat,
the Purusha (i.e. the Self) transcends the avya/ta;—beyond the
Purusha there is nothing which can transcend Him, or prevent

Him from being the last esscuce, the last resort (of all).t

Cuthopanishad.

* ¥ gusEnty qewrRTgARgR 1
ymfyAmt AW 7 FaRTaI=AR |
gqa: nifrert weada sfrdge |
ada: yRmEd admrge frefa
adfxamard adfaafraisag
sash ada¥T friot eniie w 0
AT gaAat 9@y 9 0
QAAIREd [T iR w a0
afyaxd €AY fArawfig « fegag
gaad W WG wfyey aafye] € |

t tfad: qu wrat shvgaat gac
aageg s yigdauean qgee
AT WAGFARTRYEN: qC |

qeVIWYE fRfsa ar wor ar Wi )
sinfAgn.

\

waraitar.



BRALMAN., 17

LXIIIL

TH AT is the First Great Puruska who, though withont
hands or feet, is the swiftest of approach ; though without
eyes or ears, sees and hears everything ; though uancomprehend-
ed, comprehends everything knowable.®
S'vetdévataropanishad.

LXIV—LXVIL

IIE all-sccing is nover born, ncver dead ; It comes ont of
nothing or sends forth nothing ;—It is unborn, cternal,
immutable, ever unique, never destroyed with the destruction
of thebody. If the killer intends to kill or if the killed
thinks He is killed, both of them do not #now ;—It neither
kills nor is killed. It is smaller than an atom, greater than
the greatest ; It is present in the heart of all beings. The
glory of this Self is rcalized by him the whole of whoso sensi-
bility returns to a state of placid calmness through absence of
desire ;—he alone passes to the other side of this ocean of sin

and sorrow.t
Kathopanishad.
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LXVII.—-LXIX.
STEEL cqts It not, fire burns It not, water moistens It not,
wind dries It not;—ever uncat, unburnt, nnmoistened,
undried, It is eternal, all-pervading, immovable, unchange-
able ; It is the All. It is said to be unmanifest, nnthonght,
unalterable ;—knowing It to be such thou needst not grieve.*

Bhagvadygitd.

LXX.—LXXI.

RUTH alone conquers, not falsehood, the divine patht
stands upheld by Truth ; sages with desires put out by
satiety pass over it to the great treasure of Truth. It (the
Truth) is all-embracing yet unthinkable, all light, minutest of -
the minute yet ever manifest. It is farthest of all yet ever
near in all beings, ever present in the hidden consciousness of

all which passes out in all acts (of mind and body). §

Mundakopanishad.
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LXXII.

NE so freed from the bondage of senses transcends all
material relation, and becoming all supreme light,
regains his own Self. This indeed is Self. It is beyond
.mortality, beyond fear, It is Brahman ;—Trath is only another
name of Brahwan,*

Chhdndogyopanishad.

LXXIII—-LXXYV.

HERE could hardly be any room for separateness in that in-
transmutable, formless, characterless, one Being which is
beyond the relations of subject, object, instrument etc., which
is every way full to the utmost like the waters surging above
all things at the great cyclic deluge. In it merges the cause
of illnsion like darkness in light ;—there, verily, can be
nothing like separateness in It, the highest essence, withoat
character, and ever one without a second.t

Vivekachuddmani.
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LXXVI-LXXVIIL

HAT is the form of the highest Self wherein the world
of snbject and objoct though existing does not cxist,
and which thongh all d4dza has no tonch with it. It is all
void and yet as ifit were no void, the world is nanght
in it, it continnes to be completely void though full of
numberless worlds npon worlds, ®
YogavdsishthAa,

LXXVIIL

HE whole of this cosmos is one self, thero is no room for
the idea of body and its like. Brahman is all that is,
all bliss, whatever thon secst is all thought.t

Yogavdsishtha.

LXXIX.
AS light belongs to the sun, coldncss to water, and heat
to fire, so do existence, consciousness, bliss, eternity,
immutable parity, belong, by nature, to self.}
Atmabodha.
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LXXX.—LXXXI.

THE material cause of this illusion is none other than
DBrakman, the whole of the universe is, therefore,
Brakman, and nothing else. Brakman being the All, causali-
ty is mere illugion ;—the real Truth being thus known there
can be no room for the slightest separateness.®
Aparokshinubkuti.

LXXXII.
THIS Self is the bridge, the support, of the whole universe
which, but for it, will be nowhere.t
Chdndogyopanishad.

LXXXIII.
E is all bliss of every kind, attaining this bliss it
realizes its nataro which is all bliss.}
Taittiriyopanishad.

LXXXIV,
. . THIS therefore is the last measure of all bliss.§

Taittiriyopanishad.
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LXXXV.
THE one ever-effulgent stands concealed in all beings, It
pervades every knowable object and is the inner self
of all. It is the witness of all action, the all-embracing resort
of beings, the nnaffected seer, all thought, unique, and without
properties.®
Svetdévataropanishad.

LXXXVI.
HE has neither form nor instruments, He is not seen as
equal to or greater than (any thing) ; His transcendent
power is heard of as unimaginably mnltifarious, omniscience
and omnipotence constitate His very natare.t
S'vetdivataropanishad.

LXXXVIIL
EITHER sun nor moon nor fire enlightens it ; that indeed
is my sublime habitat ; thence no retarn is ever possible.}
Bhagavadgitd.
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LXXXVIIIL

HE Lord creates ncither the objects nor the subjects which
make up the world ; nor does 1lle plan the relation of
ends and means ;—nature alone continues to act.®

Bhagvadgitd.

LXXXIX.

T is unborn, ever awake, free from dream, having no form
or no name. Itis one continuous thougbt, all-knowing.
There is no mctaphor whatever in saying this.t

Gaudapéddchirya.

XC.

fl‘IIlS oh Satyankdma is Brakman highcr as well as lower,
(i. e. science and nescience all is Brakman).}

. Prasnopanishad.

XCI.—XCII.

AS above so below, as below so above; he passes from
death to death who here finds the lcast shadow of
variety. There is no variety in This, It should be grasped
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by the mind alone; he, indeed, passes from death to death
who here fiuds the least shadow of variety®
Kathopanishad.
also Brhaddranyakopanishad.

XCIIL.
S a hawk oran eagle having soared high in theair wings
its way back to its resting-place, being so far fatigued,
80 does the sonl (having experienced the phenomenal) return
into itself where it can slecp beyoud all desires, beyound all

dreaws.t
Brhaddranyakopanishad.

XClV.
IIE san docs not shing there nor the moon nor the stars
nor cven these lightnings, least of all this firo ; every-
thing becomes culightened in its light, the whole of this

shines through Its lustre.}
Kathopanishad nlso Mundakopanishad.

* RGP VAT |
qai: § ggETnia g (@ a1 @
A dITATIRA NG ATATRA A
T € GYrON 3 [ e q@i
shfivy. | qeweaRiviigy.

t squsiwwrard QN a1 geot a1 Rrefoa Wi Sy oyt amar-
Q¢ frge qadarsd qEv Qe WA qrafd Ay gAY A S e
WA ¥ &g & T} .

TR AYY,

t = mw qul wify % wxARS
war faga wifa garsaat: |
oy araATane ad
sreywrar adlig Amifd o
s | gerEnien.



Il.—SELF—IDENTITY.

XCV.

.A particle of Its bliss supplies the bliss of the whole universe,

everything becomes enlightened in Its light ; nay
all else appears worthless after a sight of that essence ;—I
am indeed this supreme eternal Brakman.®

Vijndnanaukd.

XCVI.

THE power of sun, moon, fire and even of speech having

exhausted itsclf to rest, the senses being all pnt out, that
which standsself-illumiuned, beyound all relations, sending forth
this universe of ideas, and all thought, is shown in the S'rutis
to be the inner self of all.t

Svdrdjyasiddhs.
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26 THE IMITATION OF ¥ANKARA.
XCVII.

am without character, without action, withont imagination,
withont relation, without change, without form, without
sin, all eternity, ever liberated.®

Atmabodha.

XCVIIIL.

F thon objectest ‘how I shonld grasp this 7’ Pray do not
grasp it, ; for the residuum after all grasping is at cnd,
is none other thau thy-self.t

Panchadaii.

XCIX,

HERE is the man who doubts the fact of his own
existence ? for if such a one be found he shonld be told
that the one who thus doubts is the Self he denies.}

Svdtmanirupana.
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C.
O other knowledge is necessary in Anowing ones self, for
the self is all knowledge ;—the lamp requires not the

light of aunother lamp for its own illamination.®
Atmabodha.

CIL

ETTING aside every thing which becomes the object of

knowledge in this world, there yet remains a residnum,

the real essence of knowledge. The knowledge that this is
Brakman is true knowledge of Brakman.t

Panchadaéi.

CIIL

T is the ecar of cars, the mind of minds, the speech of speech,

the breath of breaths, the eye of eyes. The wise transcend-

ing these (i. e. the physical ear, mind etc.) and renouncing
this world of expericnee, rest in eternal immortality.}

Kenopanishad.

JIII—CIV.

ITIS Sclf in my heart is smaller than a grain of rice or bar-
ley or mustard, smaller thana grain of the Sydméka or
even than a part of its part. This Self in my heart is bigger
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than the earth, more extensive than the atmosphere, wider than
the sky, greater than all these worlds together. It is all action,
all desire, all smell, all taste; It pervades all thatis; Itis
void of speoch (and all other senses), ever indifferent (to good
or evil). This indeed is the Self in my heart, this indeed is
Brakman. He becomes this Brakman, after passing away from
here, who has faith in the Self, and has no doubt whatever.®
Clhhandogyopanishad.

CV.
ALL this is Brakman, this Self is Brakman.t

Méndukyopanishad.

CVL
AS the fool with eyes all bedimmed, sees the sun all dark,
though covered only with a cloud, so does It appear in
bondage only to the victims of illnsion. I am this pure Seclf
whose form is all eternal conscionsness.}
Hastdmalakastotra.
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CVIL

IT is the one pervading all, but ever untonched by any, and

therefore ever pure, and all clear, like (the all-pervading)
Akdta. I am this pure Sclf whose form is all eternal con-
sciousness.®

Hastdmalakastotra.

CVIIIL

T is withont mind, without eyes, without any similar means

(of relating itself to the objective), but all the same, it is

the mind as well as the eye of all minds and all eyes, nay tho

means of means ;—Its form being cver incomprehensiblo by

the mind, the eyes, and the rest. I am this pure Self, all
eternal consciousness.t

ITastimalakastotra.

CIX.

am indeed that Supreme eternal Brakman which is all
bliss, all light, beyond illusion, beyond conditions, realiz~
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able only in the idea ‘I am Braiman’ the ever transcendent®

Fourth.t
Vijndnanaukd.

CX.

IT is thisinfinite atom, all this is that Self from end to end,
It is the Truth, It is the Self ;—oh S'vetaketu! THOU

ART THAT.}
Chhandogyopanishad.

CXI.

AS a lump of salt melted in water cannot be experienced by

the eye, but only by the tongue, so indeed the ever-existent
Brahman shining in the depth of the heart cannot be realized
by the (cxternal) senscs, but by the light of that sympathetic
awakening which comes from the word of a teacher. THOU
indeed ART this DBRAIIM:AN, not the phenomenal that

appears around.§
Svdrdjyasiddhi.

# That is to say Vishva, Tasjasa, Prdjna are the three transcending
which is the Fourth, Brahman.
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CXII.

HE ocean transformed, through the action of clouds, into
the form of rivers etc., ceases to be itself ; so indeed hast

thou forgotten thyself throngh the power of conditions. Oh
friend | remember thy full Sclf, THOU ART BRALMAN,

the ground of existence, the AlL*
Svdrdjyasiddhi.

CXIII.

WIIERE there is anything like duality therc alone does one

see another, there alone does one smell another, there
alone does one hear another, there alone does one speak to an-
other, there alone does one think of another, there alone does
one know another. But when all is one Self to him, what
should he smell with what ? what should he see with what?
what shonld he hear with what? what shonld he speak of
with what ? what should he think of with what ? what should
he know with what? By what indeed should that be known
through which everything procceds to know? By what
should the Knower be known ?¢

Brhaddranyakopanishad.
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CXIV.

is not attainable by the most constant attendance at
. lectures, many though hearing numerous such never know
what It is. Strange indeed is the speaker who speaks of It,
stranger still who obtains It, but most strange of all is he
who, being properly instructed by a competent (teacher)
realizes It (in himself and all).*®
Kathopanishad.

CXYV.
ONE rare sonl sees It like something strange, another
speaks of It in the same strain as of something extra~
ordinary, & third hears It as something uncommon, while a
fourth though constantly hearing knows It not in the least.t

Bhagvadgitd.

IV—THE MEANS.

CXVI.—CXVII.

TILL study shonld not allay in thee the sense of separate-
ness, the mind cannot take on the form of that (essence)
and thou canst not realize DBrahman. Four indeed, are
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the gatekecpers at the entrance of the palace of libera~
tion :—

(1) Self-restraint, (2) Contemplation, (3) Contentment,
(4) Company of the wise.*

Yogardsishtha.

CXVIIL

E alone escapes from the web of illusion, this world, even

like the lord of beasts from the trap which holds him fast,

who, with all acts, all pleasures, attuned to the suprcme aim,
puts forth strong personal cffort in that behalf.t

Yogardsishtha.

CXIX.—CXX.

REES continue to vegetate, and so do live on beasts and
birds; he alone /ives whose mind lives not in consequence of
taking on a varicty of forms. All holy writ is so much burden
to him who has no discrimination, all philosophy is so much
burden to him whose germ of desire is not destroyed ; the
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mind is so much burden to him who has not acquired self-
control, the body is so muchburden to him who knows only

the andtman (non-self.)*
Yogavdsishtha.

CXXI.

HERE can be no man more despicable than him who does
not pat into practice the words of the trunstworthy pro-
ficient who explains, with great pains, (the real truth), on

being questioned.t
Yogavdsishtha.

CXXII.—CXXIII

LL desire is ignorance, the destruction of desire is liber-
ation, and this liberation oh Rdma ! is easily bronght
about only by ceasing to desire. The mind experiences bondage
from the firm conviction ‘I am not Brakman, it realizes
entire frcedom, from the cqually firmm conviction ‘I am
Brakman.'}

Yogacvdsishtha.
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CXXIV.

E continnally sces the Self who stndies to unify philo-
sophy, and the teacher’s explanations, with the facts

of his own counsciousness.*
Yogavdsishtha.

CXXYV.

THE light breaking in upon the mind should not be kept
off by having recourse to that false logic which puts
forth unholy gucsses of every kind up to the obliteration
even of the facts of consciousness.t _
Yogavdsishtha.

CXXVI.—CXXVIIL

'With no confidence in the facts of his own consciousness,

and with the obvious endlessness of argumentation,
how would he who poses himself as a Professor of Logic,
obtain conviction of Truth? If argumentation is meant as a
help to the intellect, you are welcome to argue in accord with.
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the facts of yonr consciousness, but certainly not ‘to argune
without aim, in any line you choose.*

Panchadaéi,

CXXVIIIL

HE sense of this can never be gathered by ratiocination
alone, oh beloved one | it leads to real knowledge only
when used by one who really knows, This knowing is that
which thon, oh child of truth ! hast already acquired ;—oh
Nachiketas | there indeed can be no better questioner than
thyself.t
Kathopanishad.

CXXIX—CXXXIL

HIS self is not realizable by study, nay not even by in-
telligence or much learning. The Self unfolds its full
essence to him alone who applies his self to self. He
who has not given np the ways of vice, he who is not
able to control himsclf, he who is not at peace within,
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he whose mind is not at rest, can never realize the self,
thongh full of all the learning in the world. That which lies at
the root of all distinctions of caste and creed is its food, evon
death itself is its drink ;—who (uot so prepared) can know
what It is 7 ®

Kathopanishad,

CXXXII.

OW can books enlighten that lump of clay fashioned in
the form of man, who does not in any manner realize
the Truth explained to him with all possible clearness.t

Naishkarmyasiddhi.
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CXXXIII.

E rejoice with those whom we recognise as centred in self-
realization ; the rest we pity ; with the deluded we do

not care to arguc.*
Panchadasi.

CXXXIV.

ALK as much philosophy as yon please, worship as many
gods as you like, observe all ceremonies, sing devoted
praises of any nnmber of deities ;—liberation never comes,
even at the end of n hundred 4alpas, without realization of the

oneness of self.t
Vivekackudamani.

CXXXV.
HO knows Vidyd and Avidyd together, passes beyond
death through dvidyd, and enters immortality through

Vidyd.t
y I<opanishad.
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CXXXVI.

. THE good is one thing, the agreeable another ; men find

them in a variety of objects and become bound, one way
or other. 1llc who attaches himsell to the (supreme) good
reaps the highest bliss, he who persucs the agreeable is

cheated of the real object (of existence).*
Kathopanishad.

CXXXVII—CXXXVIIIL

HESE (i.c. the good and the agreeable), thon knowest,
are Vidyd and Azidyd, opposed oue to the other in their
very nature, and having entirely different results in store.
Oh Nachiketas ! the various desires I proposc to thee fail to
move, thon art really devoted to vidyd alone. Groping about
in (the night of ) Avidyd, fools flatter themselves with wisdom
and learning, and continue to tumble about, without end, like
the blind led by the blind.t
Kathopanishad ; Mundakopanishad.

CXXXIX—CXLI.

HE lyre with all the beauty of its make, and the melody

of its music, serves at best to please the hearer, it cannot

lead to nuiversal empire. In the same manner all the flow of
speech, all the stream of sweet words, all the skill expended
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on explaining philosophy,—all that the learned call learning,
has the belly, not the self, for its end.  Vain is the study of
philosophy if it leads not to the Essence, equally vain is all
philosophy if the Esscuce is realized.®

Vivekackuddmani.

CXLII.—CXLIII.

DISEASE disappears not with the mere name of medicine,

bnt by actunlly swallowing it ; talking of Brakman,
without proper realization, can never bring about liberation.
Till the objective is not dissolved (in the subject), till the
essence of self is not realized, no liberation can  come from
speaking abont Brakman,—ull the fruit of such activity is
only (waste of) so much breath.t

Vivekackuddmani.
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iii.—The Aspirant.
CXLIV—CXLYV.

THE knowing intellect skilled in grasping the pros and

cons of every theme, and cleared of all dross by the
means just described, is the true aspirant after self-knowledge.
Discrimination, non-attachment, self-control and its accom-
poniments, keen desire of liberation, these make one fit to
inquire after Brakman.®

Vivekachuddmani.

CXLVI—CXLVIII.

THIS Self cannot be realized by want of (spiritual) strength,

by indifference, by austerities nnaccompanied with renun-
ciation. The self of that knower who applies himself to self with
the means described enters the great Self —Brakman. Sages
having found It, stand ever content in gnosis, remain centred in
the Self, being free from all attachment, and always at peace
within and without. They find the unconditioned and all-
pervading, and realizing It within, become one with the All
With faith firmly fixed in the teaching of the Veddnta,
with the mind entirely purified through renunciation and
gnosie, ascetics, one with the immortal, become liberated in
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Brakman (i.e. become one with Brahman) at the moment of

dissolution.®
Mundakopanishad.

CXLIX.

N the air or in water no mark is seen of the passage of
birds or fishes; 8o is entirely inscrutable the passage of the
knowers (of Brakman).t
Sinkardchdrya.

CL.

THE eye perceives not sonnd, being dissimilar by natare ;
the material eye cannot see the (spiritual) self.}
Naiskkarmyasiddhi.

* AT wSfAN S T 9 ARTAvE ASER )
Qrenddwd e Agierede s ASY wE™ 0
amdAgear g
FanrArEr daemn: g |
A giit g arop o
gt gdRmirata n
A grAgi faanat:
EEGMQAT: FaEqew |
A AN AN
qugar: gfegeta gd o
qOTRIUMATA,

t agflarEd %% aftTee € )
9% gur & T Ay grAtegt afv: o
aFuwrat:
1 ayd gk aRaTRTRION |
adq Wfea) deaiapt afemmy o
Aewrafix:




THR MRANS, 43
CLI.

8 the face is fully reflected in a clear glass, so in the
body of the true sooker the Atman is refleoted in the

intellect.®
Atmapurina.

CLIIL.

HE Rk says: this B;'a/zmavidyé' shonld be given to those
alone who observe all ceremonies, who have learnt and do
respect the Veda, who have faith in Brakman, who keep the
Ekaréi-fire, who are full of faith, and who have duly passed

through the S'irovrata.t
Mundakopanishad.

CLIIIL

E Anows who finds a teacher ; he (then) delays only so
‘long a8 he is not free (from the body), for on being so

free he is one with the All.}
Chhdndogyopanishad.
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CLIV.

HAVIN G obtained this priceles birth with all the senses
in their full activity, he who does not understand the
good of self, destroys himself.*
Mahd-Bharata.

CLV.

HE boat—this body—has been chartered by thee at the
heaviest price—all thy good acts,—to cross over to the
other side of this ocean of sin and sorrow. Pray pass on
while it does not break.t
Miscellaneous.

CLVI.

HOSE who destroy (their) Self, go, after death, to the
sphere called Asurya (without the sun), all enveloped in
thick darkness.}
Téopanishad; Brhadéranyakopanishad.
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CLVIIL

HE ignorant, the faithless, and the sceptic, meets with
destruction ; neither this world nor the next (belongs to
him) ;—he who is all doubt can find no happiness whatever.*
Bhagavadgitd.

iv.—The teacher.
CLVIII—CLIX.

ILL thy mind reaches the stage of (intuitive) development,
follow what is assured thee by teachers, books and the
(logical) instruments of knowledge. When thus is burnt out
all latent desire and the Thing is realized, thon shouldst not
hesitate to give up all concern even with these, however

good or useful they be.}
Yogavdshitha.

CLX—CLXI.

Y books (Sdstra) is meant all that is offered by way of
explaining the facts of nature, by great souls free from
likes and dislikes, with eyes trained to observation and
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reason. Those resolute souls who are full of the highest good-
" ness, who are equal to all, and whoare possessed of a tact

peculiar to themselves, are the really wise.®
Yogavisishtha.

CLXIL

(thas informed) am yet only versed in the (words of the)
Mantras (the sacred hymns), I know nothing of Self. I
have heard from sages of your stamp that the knower of Self
rises above all sorrow. (With all my learning) I am full of
discontent and sorrow, oh Lord| take me to the other side of

this ocean of misery.t
Chiindogyopanishad.

CLXIIL

THIS Brahman should be explained by the father to his
eldest son, or (by the teacher) to a properly (rRympathetic)

pupil, and to no one else.t
Chhéndogyopanishad.
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CLXIV.

OH RAma ! the cause of (Self-)realization is none other than
the pupil’s own intelligence.®
Yogardsishtha.

CLXYV.

SELF should be raised, not destroyed, by Self ; for, Selfalone
is the friend and foe of Self.t

Bhagradygita.

CLXVI—CLXVIIL

NE (course) leads to successin one birth or many, by
gradual practice after the manner pointed out by the
teacher; the other leads soon to real grosis throngh the Self,
aided even by moderate intellectual development, even like
the fall of the fruit from above.}

Yogardsishtha.
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CLXVIIL

HAVING sapported Self by Self, of one’s own accord,through
thinking, one shounld carry this deer—his own mind—
across the occan of delusion, this world.®
' . Yogavdsishtha.

CLXIX.

ELL me what thon seest as other than religion and non-

religion, other than these effects or their causes, other
than that which is past and that which is yet to come.t
Kathopanishad.

CLXX.

S’AUN AKA, the rich houscholder, approached Angirasa in

due formality, and asked oh Lord! What is that whose
knowledge leads to the knowledge of all that is? He replied:
two sciences are tanght by the knowers of Brakman, the Higher

(Vidyé) and the Lower (Avidyd).}

Mundakopanishad.
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CLXXI—-CLXXIIL

HE ultimate aim of all Veda, the final result of all
austerity, the object of keeping the period of studentship,

I describe to thee in brief:—it is the syllable Aum. This is
immutable Brakman, this is the highest Essence, it becomes
whatever he desires to him who knows this, the ever-un-
changeable. This, indeed, is the highest support, the greatest
help,betaking himself to this he becomes glorified in Brakman.*

Kathopanishad.

CLXXIV.

HE knower of Brakman attains to the Sapreme; hence is
this (r4) said “ Brakman is being, consciousness, limit-
lessness.” He who realizes this, present in the heart (intellect)
as well as in the highest Akédéa, has access to the fraition of
all desire whatever, at one sweep, being one with all-seeing

Brakman.t
Taittiriyopanishad.
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CLXXYV.

THIS cosmos is all Purusha, all ceremonial , all ansteri-

tics, the highest immortal BraAman. e who realizes
this in the cavity of the heart, easily scatters into nothing, oh
guod onc ! the knot of Avidyd, even in this life.®

Mundakopanishad.

CLXXVL

HE wise knowing, throngh the practice of sabjective con-
centreation, the all-effulgent one, extremely diffienlt to
see, concealed deep beyond everything, shining throngh all
acts in every heart, inaccessible, and without beginning,
transcends all pleasure and all puin.t
Kathopanishad.

CLXXVIL

E who sces himself in all, aud all in himself, attains to
the empire of Self, thus worshipping Self and looking on
all things with equal eye.}
Manu.
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CLXXVIIL
NOWING the great all-pervading Self throngh whom is
oxperienced the whole of dream and waking, the wise

never become subject to sorrow.®
Kathopanishad.

CLXXI1X—CLXXX,
S surcly as water showered on a table-land secks the lower
ground, so indeed does one seeing variety in the attri-
butes (of Brakman), becomes attached to them (in futurc). As
water poured upon a clear even surface stands ever pure and
undefiled, so stands, oh Gautama! the Self of the silent Znower.t
: Kathopanishad.

CLXXXI. .
TI-IIS (body) is the city, with eleven gates,} of the ever
: unborn, all unfuailing conscionsness. IHe who knows this
well never comes to gricf, and is liberated twice§ over.||
Kathopanishad.
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CLXXXII—CLXXXIII

S these rivers flowing to and gaining the ocean lose them-
selves in it, lose even their name and form, and become
included in the name ‘ocean,’ 8o do all the sixteen forms of the
objective flowing to and gaining thé purusha become lost in
him, lose even their name and form, and become included
in the ‘puruska.’ This ( puruska) is the immortal transcend-
ing all forms of the objective. This is thns summed up:—
That death may not overpower thee, know the only know-
able, the Puruska, in whom are centred all forms like the radii
of a chariot-wheel in its navel,*

Pratnopanishad.

CLXXXIV.

NOW that one Self alone with which are bound sky,

earth, atmosphere, mind, and all the vital breaths ;—

leave aside all other speech ;—this alone is the bridge (over
the gulf of this world) to immortality.t

Mundakopanishad.
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CLXXXY.

BRAIIMAI_‘TAS disown him who knows other than self as
& Drdkmana, Kshatriyas disown himm who kunows other
than self as a Kshatriya, the people disown him who knows
other than self as the people, the gods disown him who knows
other than self as a god, the spirits disown him who knows
other than self a8 a spirit, everything disowns that which knows
other than self as the thing,—all this “Self”’—the BrdA-
manas, the Kshatriyas, the people, the gods, the spirits, every-
thing,—is Brakman.® )
Brhaddranyakopanishad.

CLXXXYVI.

HAT Self which is beyond decay, death, sorrow, which -
requires no food nor drink, which is all accomplished
desire, all fulfilled thought, should be looked for, should be
inquired after. He gains access toall worlds, has all his desires
fulfilled, who, having known this Self, realizes It (fully in him-
self and all).t
Chhdndogyopanishad.
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CLXXXVII.

SAID Yajnavalkya to the Emperor (Janaka):—The same

has been explained by the X% as well : this, indeed, is the
eternal glory of him who has realized Brakman. It neither
grows nor is diminished by doing or not doing any act, the
knower Anows this very truth. Knowing this, he is not affect-
ed by any Karma whatever, all being as sin to him. The heat
of his senses cools down into that calmness of mind which
follows on absence of desire, all kind of latent attachment
leaves him, no conditions disturb him, ecstatic trance environs
him,—who knowing thus sees Self in Self, sees the All as Self.
No good or evil tonches him, he transcends all good and all
evil. The fulfilment or non-fulfilment of any (secular or
temporal) act affects him not, he having reduced them all to
nothing. Ilec is beyond all form, beyond all desire, beyond
all doubt. This is tho real Brdkmana, this is the real condi-

tion of Brakman.*
Brhaddranyakopanishad.

CLXXXVIII

ONE’S own sphere (of life) thongh inferior is preferable to
that of another even if it were superior. Death inone’s
own sphere is most desirable, but the sphere of another is

besot with fear.t

Dhagvadygitd.

* mavangaay el alkar nigoeg 73X wlar A wA-
g medy @iRAd AREr 7 s wdor qreRAfr asmey-
fiwr (R IwaRkafy: amigd gemaATEE oai at-
arend ol Aad RcsisAfalet el WAy ansis: gur-

ffx Qare greTeRq:
ENTCARN (AT,
t Sm=eagal g qeeaiergivar u
i fagd sig: qoant qqiag: o
qayfrar,




THE MBANS. 656

CLXXXIX.

know this (Sclf) tobe the All, the Great Self, all effulgence,
transcending alldarkness. Knowing this,one can transcend
cven death ;—there surely is no other road out of this

(world).*
S'vetdsvataropanishad.

CXC.

IKE and dislike do not cease to affect him who yet relates
himself to the body ; these never touch him who has

disembodiced himself.t
Chhindogyopanishad.

CXCI.

S oil is found in sesamum-sceds, as ghee is found in enrds,

as water is found in water-courses, or as fire is found in

the arani-wood, so is the Self seen in Self by him who tries to
realizo it through universal love and perfect control over

wind and body.$
S'vetdscataropanishad.

* dgrgdd quy mm=-
miXe1d agg: qTEa |
a3 Afarfaggar
g gqr fygaAsgag o
NI ATY,
t a ¥ gulieer g RmfimdvcogRceradi ar aawi « fgr-
fay gg7a: o
srERTRITYA.
t g &3 quAty @il
ay: AAEIORY 0610
wrareAtT gardsar-
&34 agar fsewiy
Nargacefrga,



56 THE IMITATION OF S8'ANKARA.
CXCII

BRAHMANAS and others desirous of knowing It, know It

by the study of the Veda, by sacrifice, by ascetic practices
nnaccompanied with desire ;—knowing It he becomes the
silent one.*

Brhaddranyakopanishad.

CXCIIL

AVING explained the Veda to his pupil, the teacher thus

enjoing him: Tell the truth, go by religious forms,

never disregard thy proper study, and having satisfied thy
teacher with wealth do not put an end to thy line.t

Taittiriyopanishad.

CXCIYV.

HREE are the stays of religion :—sacrifice, stady, and
charity.$
Chhdndogyopanishad.
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CXCYV.
HE who knows It (the immatable Aumkdra) thus, and he
who does not know It thus, both perform (Karma) by
It. Vidyd and Asidyd admit of innumerable varieties ; that
alone which is done with knowledge, faith, and complete

surrender, becomes powerful (for good).*
Chhdndogyopanishad.

CXCVI—CXCVIIL

IIE heautifully-feathered conple bearing the same friendly
name sqnats npon the same trec; onc of the pair cats of

the tasteful pippal (tree), the other looks on without tonching
anything. The purusha bound to this tree, continues to
lament, being overpowered to helplessness by the force of
delusion, hut he passes beyond all sorrow when he secs (his)
higher Lord, sought after by all, and expericuces the great-
ness of Ilis glory. When the secker finds the Lord, the
Creator, the Self,the first reflection of Brakman, all enveloped
in his "golden glory, then, indeed, docs he, shaking off all
good and evil, attain to the height of evenness, being ever

nnconditioned and unbound.t
Mundakopanishad.
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CXCIX.

IHAT wherein are fixed all blood-vessels whatever, even
like the radii fixed in the navel of a chariot-wheel, is He,
the internal one, pervading everything, and appearing as
many (after the forms of the intcllect). Meditate on this
thy Self as the nyllul.)lo Aum ; may yonbe ever happy in the
realization of that which trauscends all darkness.®
Mundakopanishad.

(C—(CL

EEING the whole nniverse subject to the law of caasation,
the Brdimana understands that there is nothing which is

the canseless nncreate, and finding no nse in acting (npto the
idenls of the world) feels snpreme coutempt for everything.
He then repairs, with holy grass in hand, to the teacher, well-
versed in sacred lore and full of the realization of BraiAman,
to inquire after the Eternal. The knower explains to him
who with mind frece from all egoism, and with the senses
tarned within, repairs to him, thas questioning, that DraAma-
idyd which rcveals the cternal P’urusha, the highest Truth.t

Mundakopanishad.
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CCII—CCIIL

HE chief help to self-realization is, however, that reflec-
tion which comes of one’s own effort ; all the rest, includ-
ing (the teacher’s) grace and so forth are but subordinate
means to the end. Attend,thercfore, carefully to the principal
means. If the teacher can raise the ignorant, without his
personal effort, what is there to prevent him from carrying a
camel or even an ox, already broken, to the bliss of complete
liberation 7*
Yogavisishtha.

v.—Experience.,
CCIV—CCYV.
EYOND dcsire, without parts, above cgoism, being or
non-being ;— whatever Thou art, Thou can’st not escape
from being the Creator. Thou destroyest, protectest, givest,

shinest, speakest, though ever free from egoism ;—wonderful

is the power of thy Mdyd (illusion).t
Yogavdsishtha.
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60 THE IMITATION OF SANKARA.
CCVL

E felt a desire, I may become many and multiply. He
objectified hjmself and cvolved all this, everything
whatever, Having evolved this, he entered into it ; and
entering became all positives and all negatives, ...... , all spirit
and all matter, all trath and all antrath.*

Taittiriyopanishad.

CCVII.

HEN, It was all nnmanifest, It, of itself, became manifest
ouly throngh name and form, c¢ndowing everything

with this or that name and this or that form. All things even
till now become defined by some name and some form. This
is all the import of Iis “entering” (in the objective evolved

from himself).t
Drhadiranyakopanishad.
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CCVILI.

]) ADHYANGATIIARVANA thus described this « honey*”
to the Asviniknmairas ; the seer, no doubt, snid what he
saw, for he described It as taking on & separate form with
every form. The ever-cflulgent is understood to take on
many forms through illusion solely for the purpose of self-
realization.t
DBrhaddranyakopanishad.

CCIX.

VIIE onc sclf-enlightened becoming everything from the
highest to the lowest, becomes the many in dream, and
as it were, enjoys all pleasures with women, langhs (a hearty
langh with friends), or feels the sensc.of fear on secing canse
for it.} _
DBrhadiranyakopanishad.

* Byahman being comparod throughout the chaptor to tho “honey ”
which fills the comb, and is partaken of individually by every beo in every
individual cell.
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CCX.

N dream therc are no chariots, no horses, not even the
course on which the chariot may be run; and yet all
these are created in & moment. Therc are no joys, no plea-
sures, no delights ; and yet all are seen and felt at the
instant. There are no ponds, no lakes, no rivers ; and yet all
are there at the mecrest thought. This power of evolving

any namber of forms from itself is the Creator.®

Drakaddranyakopanishad.

CCXI—CCXIIL

HIS, therefore, is the Trauth. As from fire well lighted,

fiery sparks flow off in all directions by the thonsand, so
do all beings of every variety come out, oh good one! from
the cver Immutable, and are resolved also into the same. It
is the self-illumined, formless, PPurusha, all within and all
without, unborn, without breath, without mind, above all
conditions, beyoud the eternal canse of the phenomenal.
From it spring forth breath, mind, and all the scnses, nay
Akédia, Vayu, Tejas, Jula, and Prithici, the sustainer of all.t

Mundakopanishad.
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CCXIV—CCXYV.

AMPHOR and the like never cease to cmit fragranco
though kept in any place whatever ; the whole of the
phenomenal may, in the same manner, be seen in that which
is all consciousncss. As the bracelet is in the gold, as water
is in the mirage, or even as a wall stands round the city seen
in dream, so subsists the form of every object in the subject.®
Yogavisishtha.

CCXVI.

E who generally knows everything, knows the same
particularly also; this omniscience is the only
ansterity known to him. From him came forth this Brakman

(i. e., the Liranyagarbha), all names, all forms, all nourish-
ment.t
Mundakopanishad.

CCXVIL

S the statue pre-exists in the wood, and a statuc exists
again in every limb of that statue, and so on ad
infinitum, 8o does this gigantic statue—the Kosmos—(exist in

the All).{
Yogavdsishtha.
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CCXVIII—CCXIX.

HE wise realize everywhere that which is beyond sight,
beyond grasp, which has no relation whatever, which
has no form, which has no eye aud no ear, no hand, no foot,
which is eternal, all-pervading, smallest of the small, ever
immautable, the source of all being. As a spider spins ont his
web from within himself and draws it in (at pleasnre), or as
herbs grow ont of the carth, or as hairs grow ont of the living
man, so, indeed, does cvolve the Kosmos from the ever un-
changeable (All).*

Mundakopanishad.

CCXX—CCXXIL

HIS Aévattha-tree, with root npward and branches ex-
tending below, stands eternally thriving ; it is the spot-

less, it is Brakman, that verily is the Immortal ; all worlds
snbsist in It, nothing can transcend It. This is That.
Through his fear burns fire, throngh his fear shines the sun,
throngh His fear thnnders Indra, throngh His fear blows the
wind, nay throngh His fear runs to duty the fifth—death. If
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thou failest in this (world) to see the Light before the
dissolution of thy body, thon hast before thee a passage in
(another body) through worlds and creations.*

Kathkopanishad.

CCXXIII.

S consciousness bears witness to itself, or as separateness
bears out separateness, so is illusion sufficient, of itself,

to bear out itself and everything it contains. This indeed is
Mdya, capable of bringing about things and events beyond
conception ;—it deludes all in the whirl of its illasive action.f

Sodrdjyasiddhi.
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CCXXXI1I—CCXXXIYV.

THOUGH having only three gunas (forms), thon® art the

cause of all the worlds ; even Hari and Hara and other
gods fail, throngh want of insight, to measure the depth of
thy immeasurable power. Thou art the snstainer of all, the
whole of this universe is only a particle of thyself ;—thoa
indeed art the undifferenced first canse, the highest Pra#krti.
Oh divine mother ! thon art that supreme science (Vidyd), of
power inconceivably immense, which sages desirous of libera-
tion, rising above every weakness, apply themselves to, with
the inner power of their senses held tight in perfeet control.t

The Saptasati (Markendeyapurdna).

CCXXXYV.

THOU art the light that shines throngh the sun dispelling

the darkness of ignorance (Avidyd) prevailing within ;
thon art the vein that carries the fragrant honey of the flower
of conscionsness to every particle of matter ; thon art that
which becomes a thousand of that jewel which satisfies every

® Mdyd-Sakti, the principle of energy underlying all evolution.
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certainly been able thus to know. Self is the rider on the
chariot of this body guided by the intellect as charioteer,
drawn by the senses as powerful horses, controlled by way of
the mind serving for the reigns. Thus runs the vehicle over
the course of experience. The Self thus conditioned by the
scnses and the mind is called the enjoyer (the subjective sonl—
Jiva) by those who know. He who is forsaken by the
charioteer (intelligent discrimination ), and has no ides of
guiding the reigns—his mind—in the proper manner, has no
control over the senses, like a driver over restive horses. He
who has the intellect for his driver and the mind for proper
reigus, is able to reach the other end of the course, the highest
essence of the all-pervading. This, ever concealed in all, is
never manifest, but is grasped by the sharp intellect of those
who are trained to minute observation.*

Kathopanishad.
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CCXXXIII—CCXXXIYV.

THOUGH having ouly three gumas (forms), thon® art the

cause of all the worlds ; even Hari and Hara and other
gods fail, throagh want of insight, to measure the depth of
thy immeasurable power. Thou art the sastainer of all, the
whole of this universe is only a particle of thyself ;—thoa
indeed art the andifferenced first canse, the highest Prakrti.
Oh divine mother ! thon art that supreme science (Vidyd), of
power inconceivably immense, which sages desirons of libera-
tion, rising above every weakness, apply themselves to, with
the iuner power of their senses held tight in perfect control.t

The Saptasati (Mdrkendeyapxrdna).

CCXXXV.

THOU art the light that shines throngh the san dispelling

the darkness of ignorance (Acidyd) prevailing within ;
thou art the vein that carries the fragrant honey of the flower
of conscionsness to every particle of matter ; thon art that
which becomes a thonsand of that jewel which satisfies every

* Mayd-8akii, the principle of energy underlying all evolutioa.
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desire of the needy ; thou, divine one! art to those struggling
in the ocean of incarnation, the tusk of that boar who was

the enemy of the giant Mura.t*
Anandalakari.

CCXXXVI.

THIS divine godess, the power of snpreme illnsion
(Makdmdyd), forcibly drags away the mind even of the
kuower into the web of delusion.t

Saptatati (Markandeyapurdna). *

CCXXXVIL

HE who while fully anxious of his body, desires to realize
Self, prepares to cross a river on the back of a
crocodile mistaking it for a piece of wood.{

Vivekachuddmani.

1 The giant Mura is fabled to have carried the earth into the ocean,
and the god Vishpu, taking the form of a boar, raised the earth on his
tusk, and established her in position.
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70 THE IMITATION OF B'ANKARA,
COXXX VIII—CCXXXIX,

FINDING even the knower lean towards objects and

enjoyments, forgetfulness throws him off the guard,
like an adulteress her paramour, by clouding his intellect.
As moss moved from upon the face of water stands not away
even for a minate, delusion (Mdyd) envelopes even the know-
ing one, if he is off his gnard.*

Vivekachkuddmani,

CCXL.

WIFE, danghter-in-law, sister-in-law, brother’s wife,

mother, and so on, does the same woman appear on
account of the counter-entities she is made to represent ;—
she herself continues ever one.t

Panchadaii.
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CCXLI.
THAT the origin of experience is explained from evolution,
after the manner of (pots, ete., from) clay, (instruments
etc., from) iron, or sparks (from fire), and so on, is only a
method of putting (the matter to the learner) ; there is, in
reality, no distinction whatever (in the All).*
Gaudapidichirya.

CCXLII.
HE, who imagines a limit in the limitless, transcendant,
Self, has, of himself, put his self in bondage.t
Yogavdsishtha.

CCXLIIL
HAT which is naught at beginning and end, is nanght in
the present moment also ; (things) thongh fully resem-
bling nnreality, are said to be real by, as it were, a kind of

metaphor.
phor-d Gaudapdddchdrya.

CCXLIV.
THIS illnsion of Minc made np of the (three) gunas (forms
of the intellect) is intransgressible ;—those who betake
themselves to Me, cross over to the other side of the stream.§
Bhagaradgité.
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8 THE IMITATION OF SANKARA.
CCXLV.

XPERIENCE known as exzperience tends to degrade, bat
known as import of the Word, Brakman, it becomes all
perfect bliss.®
Yogavdsishtha.

CCXLVI,

EAR comes of attachment to duality, in him who, being
removed from the Lord, is overpowered, throngh His
illusion, with false imaginations and forgetfuluness ( of self-
identity ). It therefore beloves the thoughtful, one with the
teacher as his supreme lord, to lose himself in entire

devotion.t Bid
igavala.

CCXLVIIL

HOU alone eternally evolvest throngh the gracefulness
of thyself made up of being and non-being, having for

its embodiment the wonderful variety of endless objects.t
Yogavdsishtha.
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CCXLVIII.

AS the rope, not understood as such, is mistaken, in the
dark, for a snake or a line of water, and the like, so is
Atman (mistaken for the variety of this world).*

Gaudapddichirya.

CCXLIX.

EXPERIENGE, full of likes and dislikes, is verily a dream ;
real while it lasts, all unreal on being awake.t

. Atmabodha.

vi.—Karma.

CCL.

FORTITUDE, forbearance, self-restraint, no desire for

other’s wealth, purity, control over the senses, conscions
intelligence, (spiritnal ) cultore, truthfulness, absence of
anger,—these ten make up the characteristics of all true
religion whatever.}

Manu.
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CCLI—CCLII.

AS the caterpillar, getting to the end of the straw, takes

itself away only after finding a resting-place in advance,
8o this Atman leaving this body, and finding another place in
advance, through Avidyd, takes himself off from his original
abode. As the goldsmith taking little by little of the gold
expands it into a new form, so, indeed, does this A¢tman, leaving
this body, make a new and happy abode for himself, passing
throngh Avidyad, and takes on the form of the Pitrs, or the
Gandharvas, or the gods, or Prajdpati, or Brakmd, or any
other being whatever.*

DBrhadéranyakopanishad.

CCLIII—CCLIV.

HE sacrifice which the eighteent partake in is all
inferior Karma, it drowns itself and those who betake
themselves to it. Those fools who imagine any good in this,
are led again and again into the wheel of decay and death.
Those men of stupid intellect who imagine S'rauta and Smdrta
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Karma as the height of religion, and know no good besides,
attain to heaven, and having lived out their good Karma,
return agnin into this world or even into a lower one.®

Mundakopanishad.

CCLYV.

HE Vedas deal with the three Gunas; Oh Arjuna! rise

ubove the Gunas, shake off all duality, be ever centred

in supreme peace, abandon all anxiety for acquisition or
protection, and above all know thy Self.t

DBhagavadgitd,

CCLVI.

HEREFORE as here, in this world, dies ont what may be
encompassed by action, so is pnt out in the world next to
this, all that mnay be acquired throngh acts of formal religion.$

Chhdndogyopanishad.
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CCLVII.

ORMS of religion but forge so many bonds round the
mdmdual gnosis alone disperses them.®

MaM-B&a‘rata

CCLVIII

‘.FORMAL rehgnon has its nse in punﬁcmon of the intel-
4 lect, it cannot show the Thing. The Thing is realized
throngh reflection, not at all even by a nnlhon forms - of
woulup 'r

Vicekackuddmani.

CCLIX:

'.KARMAN -leads to that result alone which it can prodace,
: reach, evolve, or modify ; liberation is not bronght about
in any of these ways ; hence Karman cannot be the 'means of
liberation.}

Naishkarmyasiddii.
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. CCLX."

ARMAN never dispels ignorance, being under the same
category. Knowledge alone destroys ignorance, even
a8 light dispels darkness.*

Atmabodha. . -

CCLXI,

OH Dhananjaya! Fulfil every act, being ever centred in
Yoga, abandoning all attaichment whatever ; stand even
- in success or defeat, for this evenness alone is trune Yoga.t .

Bhagavadgitd.

CCLXII.

HAPPIN ESS or misery is not in any one’s giving, it is all
a misunderstanding of the intellect which shows either
the one or the other as coming from some one else. Nay, the
proud egoism even in the act, of the form ‘I do it,’ is entirely
-vain,  Every individual is governed by 4is own Karman.t

Miscellaneous. -
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CCLXIIL

HUS, therefore, remaining all unaffected, attend continually

to every act which is part of thy duty ; the soul doing

all acts whatever with sapreme non-attachment realizes the
highest (Self).*

Bhagavadygitd.

CCLXIV,

HE who sees inaction in action, and action in inaction, is, of
all men, the really wise, the true ascetic,—he has
fulfilled all acts whatever.t

Bhagavadgitd.

vii.—Upa'sana’.
COLXY.

ALL this verily is Brakman, for it is of it, in it, and
" through it. The self—controlled should devote himself to
this Brahman (in any way he likes). The man is all Ides,
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whatever Idea the man cherishes in this world that he becomes
in the next. Fix thyself, therefore, on the Idea.*

Chhdndogyopanishad. -

CCLXVI

OH son of Kuuti! he becomes that, filling his memory
with which, at the last moment, he gives up the body;—
being led to it by force of the constant fixing of his mind on

that idea.t Blacasadeitd
gavadgitd.

CCLXVIIL

Collection of water is not all that makes a holy place,
a lump of carth or stone is not all that makes a God ;—
these purify after much length of time, the good exhalt by
mere sight.} :
Bhégavata.
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CCLXVIIIL
EACHERS, interpretations of sacred texts, the force
of religions merit, none of these lead to the realization

of that condition which is revealed in the clear refiection of
the heart engendered from contact with the good.®

Yogavdsishtha.

CCLXIX—CCLXX.

CLARIFIED butter though present in every limb of the

" cow conduces nanght to her nourishment ; it scrves as
the best medicine to its producer on being worked out into
its proper form. In the same manner, the highest eftulgent
Lord, present in all beings, even like the clarified butter, is
never of any practical use to them, till properly realized
.* through the force of devotion,t

Yogavdsishtha.
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CCLXXI—CCLXXII.

F you ask what can be the difference between Gnosis and
devotion ? pray hear ; reflection is bound up with the
thing, devotion with the actor. Gnosis comes of reflec-
tion, no opposite desire can put it out; it burns up every
trace of reality in the world of phenomena, in the very moment

of its birth.*
Panchadaéi.

CCLXXIIL

HIS body is the holy Kasi ; the river of Gnosis flowing
through and throngh the threce worlds is the sacred
Ganges; devotion and faith stand for the heavenly Gays;
the much-coveted Prayaga is, indeed, in deep concentration on
the feet of the teacher ; and this inner Self, the fourth, the
witness of every one’s mind, is the God Visvesvara ;—if thus
all holy places stand together in this body of mine, what other
place could be holier to seek 7t

Kiti-panchaka.
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CCLXXIV.
FORMAL objects of worship are devised for the use of
those who have not yet realized the essence of Benefici~
ence ; going by miles is devised for those who cannot go by

leagues.®
Yogavdsishtha.

CCLXXYV.

am even to all beings, I do ncither dislike nor like any
one:—those who resign themselves to me with entire
devotion, are in me, and I am in them.t
Bhagavadygitd,

CCLXXYVI.

SAID Prajdpati : whence does como this fear! with the
thonght, ¢ why did I fear ?* disappeared all fear ; for, fear

comes of duality.}

Brhaddranyakopanishad,
* ayraReTATATTRTTE A |
QIATAHEEY WYHAT TRWEH
Ny,
t adirst adqiy A A wdrsar a1 fg:
¥t g at s w4 X ¥Y Qv )
' wereatar.
1 weny fAddify o qare st fgg

seTagASy ffta wawaafy o
L Lol A



THE MEANS, 83
CCLXXYVII.

NSIST not on the order (of steps in the process of Self-
realization) ; the inverted vision which, like hunger, is the
canse of much tangible suffering, must in one way or other, be
cured.®
Panchadati,

_— CCLXXVIII.
ATTEND to this, the essence of all Gnosis, and attending,
digest it well:—Desire alone is bondage, its destruction
is liberation.t
Yogavisishtha.

CCLXXIX.

MO all ascetics whatever, the condition of fearlessness
depends upon control of the mind, which leads also to
destruction of misery, perfect light, and inexhaustible peace.}

Gaudapiddchdrya.
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CCLXXX.

HAT oh RAmal is the mind which is between being and
non-being, which stands between spirit and matter, which
in fact swings to and fro betwecn the two.®

Yogavdsightha.

CCLXXXI.

THINKING evolves the objective, all the three worlds
exist in and through thinking, the Kosmos melts away
on fits dissolution, This thinking shonld carcfully be diag-
nosed.t
Yogavdsishtha.

CCLXXXII.

ALL ideas come of thinking, they disappear on suspension
of thinking. Attune this thinking, therefore, to the
highest Self, thy inner consciousness.}

Vivekachuddmani.
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CCLXXXIIL

HAT which leads to false vision, sets up the Andtman in
place of Atmem, shadows forth a thing in no-thing ;—
this oh Raghava ! is that which we describe as ¢ thinking ’.*

Yogavdsishtha.

CCLXXXIV.

ABANDON all Iatent desire for the multitude of enjoyments

(pressing round), nay give np even the desire for life (as
represented in  the body), and finally risec above all scnse of
being and non-being. Find thus full bliss in absolute trance.t

Yogavdsishtha.

CCLXXXYV.

¢T ATENT desire’ may be described as that indiscriminate

hankering after things which is forgetful of antecedence
and consequence on account of the overpowering impression
they produce.}

Yogacdsishtha.
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CCLXXXVI

mind was occupied elsewhere, and I did not see; my

mind was occnpied elsewhere, and I did not hear ; it is
throagh the mind alone that oune sees or hears ; love, thoughs,
donbt, belief, unbelief, patience, impatience, intelligence,
shame, fear, all make np the mind.*®

- Brhaddiranyakopanishad.

CCLXAXVIL

IND alone is, to men, the cansc of bondage or liberation ;—
lost in enjoyment it leads to bondage, emptied of the
objective it leads to liberation.t

Panchadad:.

CCLXXXVIII.

THE light of Gnosis breaks not in full force upon that puny
thing which is all beclonded with fear of the world,
with pride of learning, and with love of life.}

Smrti.
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CCLXXXIX—CCXC.
HE father, beicg victim of some cheat, bewails the loss of
his son, taking him for dead, thongh he be full of life in
some far off land. On the other hand, he does not bewail
even though his son be dead, till the information has not
reached him. It is plain, the cause of bondage lies in the men-

tal creation of being.*
Panchadasi.

CCXCI.

YOU may drink the ocean dry, yon may uproot from its
base the mountain Merun, you may swallow fire, but
difficult than all these, oh Good One! is control over

the mind.t
Panchadaéi.

CCXCII.

AS fire, not fed by fuel, subsides into its place, so, indeed,
does all thinking die out into its source, on not being
led into modifications of any kind.}

In the Jivanmuktiviveka.
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CCXCIHT—-CCXCVIL

E who understanding the mind applies himself, again and
again, to sulduing it, gnins no success withont the help
of some consummate plan, even like one who fails to sabdue &
mad clephant without the iron hook. Application to spiritoal
science, company of the good, abandonment of lutent desire,
restraining the flow of breath, these are some of the most
useful means to control the mind. Those who, in face of
these, try to control it throngh physical practices, lose sight of
the lump, while vainly dispelling durkuess with durkness.®

Yoyacisishtha.

COXCVIL

SNOUNCE all conformity with the world, give up all
concern of the budy, nay, have nothing to do with the
forms of religion and learning ;—thus wear off the false illu-

sion that wraps thy-Self.t
Virekachuddmani.
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CCXCVIIL

‘A 8 one desirous of coming out snccessful in debate applies
= himself closely to the stndy of poems, plays, logic and
the like, so must he who desires liberation r¢flect constantly.

on himself.*
. Panchadaéi.

CCXCVIX.

TIIE God of the twice-born is Fire ; the God of the Silent
one is his Heart ;——poor intellects find their God in
idols ; the cven-eyed cnlightened one sees God -everywhere.t-

i : : Uttaragitd,

viii.—Free-will.
CCC—CCCI.

HAT menn spirit should be avoided from adistance, who,
X relying on the nuscen (Fate), attributes his conduct to the
unreal and false idea of some one necessitating it from behind.
He is verily a beast, constantly in another’s power, who thinks
e goes to heaven or hell as God may will it.}

Yogavdsishtha.
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CCCII.

EVEN the body being of illusion, where conld there be any
room for nccessity ? That the S'rutis speak of necessity,
is only for the enlightenment of the ignorant.®

Aparokshdnubhuti.

CCCIIIL.

N this world, oh child of the Raghus! every one can always
compass everything through woll-directed (i. e. free) per-
sonal effort.f

Yogavdsishtha.

CCClV.

ESORT to (free) personal effort, hear snch word of

scriptare as points out some useful line of action ; the

rest, even though as old as time, should be overlooked, with
the eye ever fixed on truth and truth alone.}

Yogacdsishtha.
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CCCV.

HE wise, relying on necessity, shonld not give np free per,
sonal effort, for even necessity works through freedom.*

Yogavdsishtha.

CCCVI.
I_IE who scts himself not at liberty by cutting up the tight
bond—bis mind—with his mind, can never be freed by
any one else.t

Yogavdsishtha.

ix.—Jna'na (gnosis).
CCCVIL
G_NOSIS is, of all means, the only direct means of liberation;

liberation is never accomplished without gnosis as sure
as food is not cooked without fire.t

Atmabodha.
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CCCVIII.

THE fact of the matter is seen by reflection engendered

throngh some beneficent snggestion ; it can never be seen
by constant washing, by giving gifts, nay not cven by »
hundred Préndydmas.®

' Vivekachuddmani.

CCCIX.

HE state of Drakman is within rcach of those alone who

are full of aunsterity, matrimonial virtue, and truthful-

ness. Those, indeed, find that entirely pure condition, in whom

there is not the remotest trace of fashionable lics or deliberate
fulschoods, nor any hypocrisy whateyer.t

Prasnopanishad.

CCCX—CCOXL

HEN entirely disappear all desires rankling in the
heart, the mortal becomes immortal, aud fully realizes
Brakman cven hore.  'When here, indeed, burst all tics that
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bind the heart so fast, the mortal does no doubt become
immortal. This verily is the teaching (of the whole of the
Vedanta).*

Kathopanishad.

CCCXII..

NJO means other than reflection can produce (real) gnosis ;
nothing but light can ever reveal the cxistence of things.t

Aparokshdnubkuti.

CCCXI1I—CCCXV.

REFLEOTION'may run as follow :—Who am I ? How is this

evolved ? Who can be the creator of this ? What may
be the material cause ? And it may proceed to answer the
questionsthus:—I am not the body—a mere cluster of elements,—
nor even the senses ; but I am something quite different from
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the one as well as the other. Things come ont of ignorance, die
away on the rise of gnosis, the variety of ideas is the creator.®

Aparokshinubhuti.

CCCXVI. -

REF’LECTION must be supposed to have borne fruit in that
man of good intellect, who coutinues to lose, from day to
day, all avidity for enjoyment.t

Yogacdsishtha.

CCCXVIL.

EPTH snch as of the ocean ; firmness such as of the
Mera ; and interual coolness such as of the mooun ;—
these arise in the man devoted to r¢fection.t

Yogavdsishtha.
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x.—The Sa'dhanas.
CCCXVIII.

THE Jour means (of Self-realization) beginning with non-
attachment, come about from keeping all forms prescribed
for the class (varna) one belongs to, by austerity, and by
satisfiying Hari with devotion.*
Aparokshanubkuti.

CCCXIX.

CONTROL, give, sympathise; thesc thrce must be learnt
and practised : Self-control, charity, and sympathy.t

" Brhkaddranyakopanishad.

CCCXX.

YHOU haunkerest after unrealities such as * I’ and ¢ mine,’
those who £now wish thy activity were directed to the
highest reality. 7Thow never canst know the thing nor can I.
1t is meet, therefore, oh mind ! for thee to turn to self-restraint.}

Upadebaséhasri.
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CCCXXI—-CCCXXIV.

ELF-rostraint consists in freedom from latent desire ; and
Control, in checking the activity of the extcrnal senses,
That is the height of Non-attachment which turns the mind
eutirely away from the objoctive ; that is the best of Indifference
which paticutly puts up with all evils whatever. Faith is full
counfidence in sacred texts and their interpreters; and constant
oneness of aim in the miud's fixing on the eternal say, is
called Pacification (of the mind). Oh my fate ! when and how
shall I get rid of the bonds of this world—this firm and burn-
ing desire may be described as the Desire-for-Liberation.®

Aparokshdnubhuti.

CCCXXV.

-WIIERE these—Non-attachment and Desire-for-liberation

—aro as yet in the initial stage, there can but appear a
mere glimpse of Sclf-restraint and the rest, even like a
glimpse of water in the mirage.t

Vicekachuddmani.
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CCCXXVI.

HE deer, the elephant, the moth, the fish, the bee ;—each

of these five is led to destruction by (too much

indulgence in each of the five objects of the) five (scnses,

respectively). How then is it possible that he should escape

who lets loose all his five senses in all these five objects, and
is never on the alert, besides.*

Bhadgavata.

CCCXXVII.

OH Bhirata ! all beings whatever lose themselves in the

world throngh that illusion, oh destroyer of enemies !
which lies in the very natare of the pairs of opposites
(making up the world) and which is born of likes and dislikes
(inseparably bound up with those pairs).t

Bhagavadgitd.
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CCCXXVIIL

HE wild mare—hope—breaking away to the longest dis-
tance, and running back as often, keeps roving about up
to the very ends of the qunarters.®

Yogavdsishtha.

CCCXXIX.

E alone sees who looks upon another’s wife as npon his

own mother, who looks upon another’s wealth as upon

so much earth and stone, who looks npon every being as npon
his own Self.t

Smrts.

CCCXXX—CCCXXXI.

fI‘O the fishes—these men— in the pond of birth and death,

wallowing in the slough of the mind, bad latent desires
serve for the line to which the woman stands attached as the
treacherons bait. Ile feels desire for enjoyment who has
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woman (about him) ; there can be no place for enjoyment
to the womanless. Abandon woman, and yon abandon the
whole world ; abandoning the whole world, you find
supreme happiness.*

Yogardsishtha.

CCCXXXII.

EVER share thesame bed or seat even with mother, sister,
or daughter ; the host of the senses is overwhelmingly
powerful, it overpowers even the wise.t

Smrti.

CCCXXXIIIL.—CCCXXXI1YV.

'WEALTII, ever on the move, clonds the intellect, nips the
line of virtues in the very bud, and betrays into the net
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of misery. The man is warm and soft and all that is desi- .
rable, to his own and to the world, only as long as he is not
sufficiently hardened by wealth, like water by the cold blast.®

Yogavdsishtha.

CCCXXXYV.

MISERY attends the acquisition of wealth, and misery

attends the protection of wealth acquired; there is
misery in its coming, there is misery in its going ;—oh| fie
upon wealth, the abode of misery out and out.t

Danchatantra.

CCCXXXVI.

HERE is no hope of immortality throngh wealth (and all it
may accomplish of good or religion.)}

Brhadéranyakopanishad.
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CCCXXXVII.

LL growing ends in fading, all rising ends in falling, all
meeting cnds in parting ;—such indecd is the law of this
world.*

Yogatrdsishtha.

CCCXXXVIIIL

OH Yfjnavalkya! what wonld yonur worship mean by the

All? which is beyond hunger and thirst, beyond sorrow
and illusion, beyond decay and death? It is this d¢man knowing
which, Brdahkmanas, renouncing all contact with world, wealth
and wife, go about as religious mendicants.t

Brhaddranyakopanishad.

CCCXXXIX.

.OBJEC’I‘S éf desire, even though they should abide long,
are surc to depart. What difference does it make in the
parting that men do not part from them of their own accord ?
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If they depart of themselves, they leave immeasuralle mental
suffering behind, if youn part from them they confer on yon
the endless bliss of self-restraint.®

Vairdgyatataka.

CCCXL.

DEATII is the law of being; the wisc describe the exception
as *life .t
Miscellaneous.

CCCXLL

IIOU gricvest where there is nothing to grieve, and thns
deladest thyself in parroting the words of the wise:—the
wise do verily never grieve cither for the dead or for the
living.}
Bhagavadgitd.
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CCCXLIL

S the embodied soul passes even in this same body from

childhood to youth and age, so docs he pass on from one

body to another ;—the cnlightened finds no cause for gricf in
the process.®

Bhagavadgitd.

CCCXLIIL

YO the really enlightened, this great city—his body—is,
like a garden, opening up a passage to liberation through
enjoyment, thus all bliss and no pain whatever.t
P

Yogavdsishtha.

CCCXLIV.

H Bhérata! beings come out of the unmanifest, and
return into the unmanifest; existing only in the interval;—
. where is there any room for grief 7}

Bhagavadgitd.
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CCCXLYV.

HE mind only half informed, and not yet in full realization
of the spotless condition, feels the keenest torture in tear-
ing itself away from objects of enjoyment.®
Yogavdsishtha.

CCCXLVI.

WITH every connection the poor thing binds nearer itself,
is driven an additional spike into its heart of heart.t

Makdbhirata.

CCCXLVII—CCCXLVIIL

FROM man’s contemplating mpon oljects comes about

attachment to them leading to desire for their acquisi-
tion. Desire leads to anger which, through the temporary
madness it creates, leads to loss of the memory (of Self). Loss
of memory leads to obscuration of the light of spirit ; and this
darkness is the way to certain ruin.}

DBhagavadgita.
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CCCXLIX—CCCLI.

{'ULL of the waters of mental creations, boistorous with the
waves of latent desire, infested with the crocodile of at-
tachment, the resort of the birds of imagination, carrying along
its mad stream the trees of fortitude growing upon its bank,
difficalt to cross on account of the treacherouns eddies of il-
Insion,enclosed within the impassably high banks of auxiety ;—
thus snpremely terrible rans the river of Hope. The
lords of ascetics, with their minds purified of all dross, rejoice
in eternal joy, bhaving crossed over to the other side.®

Vairdgyasataka.

fl‘HERE is the greatest misery inhope, in hopelessness is the
height of bliss.t

{'VERYTHING that depends on Self is bliss, everything
that depends on another is misery.}

Mann.

CCCLIL.

mere cover of baok satisfies us, yon seck satisfaction in
wealth and luxury; the feeling, however, is the same
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in either case, and the difference is really no difference at all.
He, indeed, is the miserable man of poverty who hasin him the
most insatinble desire; the mind being all contentment

what can make the rich or the poor ?*
Vairdgyadataka.

CCCLLIIL.
OII my heart | to secare what favonr dost thou enter this
slough of worry and distraction in trying to please the
mind of others ? If thon wouldst only please thyself, there
would, indeed, dawn of itself, on thee, the power of that jewel
which is known to fulfil overy desire;—what wish, then, of
thine will remain anfulfilled, on the merest thoaght of the

moment t?
Vairigyaiataka.

CCCLLV.
‘VIIAT can be said to the man who finds fanlt even with
him who values at its proper worth all rubbish and

its belongings!
i ongings!'t Ndishkarmyasiddhs.
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CCCLYV.

THERE is no remedy, within knowledge, which can satisfy
each and all. Attend, every way, to thy own good,
what can the many-tongued world do to thee ?*

In the Jivanmuktiviveka.

CCCLVI—CCCLVIIL.

WHEN men desirous of doing good, give up even
wealth acquired with considerable pains, for the plea-
sure of others, I would consider it an unmixed good, brought
about without any trouble, if men should find satis-
faction in speaking ill of me. In this world where we stumble
upon poverty of spirit at every step, and which is devoid of every
kind of happiness, if any being should find pleasure in speaking
ill of me, let him by all means indulge in his feeling, either
in my presence or behind my back, for, in this world, all misery,
it is very hard to come across even a single moment of such

pleasure.t
Jrdndnkuda.
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CCCLVILI,

IF the wise mun of the world who carefully picks holes in

the character of others, expends the same skill on him-
self, what would prevent him from hreaking throngh the
bonds (of ignorance),®

Smrte,

CCCLIX.

F thon feelest anger at him who does by theo the smallest

evil, why dost thou not feel anger at the passiou itself

which entirely spoils all the four chief aims of existence:—
Religion, Property, Enjoyment, Liberation.t

In the Jivanmuktiviveka.

CCCLX.

HE who, full of discrimination, sees one equal Self in friends
aud foes as well as in himself, can feel as much angry
with any one, as he should with a part of himself.}

The Vartika.
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CCCLXI—CCCLXII.

" IFE is as dear to all beings as it is to oneself ; feel com-
passion for every being taking thy own Self an the
measure,*

Smrti.

LET all be bappy ; let all enjoy perfect health ; let all ﬁud;
the good of their heart ; let no one come to grief.t

In the Jicanmuktiviveka,

CCCLXIIL

'I‘HE triad of the Veda, the Sankhya, the Yoga, the Pdeu-
pata, the Vaishnara ;—the three prasthinas being inter- .
preted into one or other of these, men look upon this as good
and upon that ns agreeable, and so ou. Of men thus betaking
themselves to a variety of ways,—straight, casy or difficnlt,—on
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account of the difference of intellect, Thon alone art the ulti-
mate resort even like the ocean of all water whatever.*

Pushpadantichirya.

CCCLXIV.

AS the ass carrying a load of sandal-wood is consciouns only

of the barden, not of the fragrant wood, so, indeed, does
he carry them about like a mere burden who having studied
the S'astras knows not their real import and essence.t

Uttaragitd.

CCCLXY,

I aoccept them in the spirit thoy approach Mg, for, oh Arjunal
whatever way men go they follow the path that leads
to Me.}
Bhagavadgitd,
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CCCLXVI.

8 water dropped from the sky sceks the ocean, worship
rendered to any dcity whatever reaches the lord Kesava.®

Bhdgavata.

CCCLXVIL.

HAT which is not to be, shall ucver e, that which is to ée

shall never no¢ be ;—why dost thou not drain this

draught which will eradicate the poison of anxioty from
thyself 71

Vairdgyaéataka.

CCCLXVIII.

HAT means the shaft of love ? after youth has gone by ;

what means the lake ? after the water is dried up

what means friends and relatives ? after all wealth is gone ;
what means the world ? after the Essence is realized.}

S'ankardchdrya.
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CCCLXIX.

YHE ascetic with the matted hair, the mendicant with the

shaved head, the Yati with the hair rooted out, and many

an other of the same class, play a variety of parts, under the

cloth'dyed yellow-red ;—people though seeing fail thus to

see, and go through au amount of trouble for the sake of the
belly.*

S'ankardchirya.

CCCLXX.

DAY follows upon night, evening succeeds morning, the

blast of withering cold follows the season full of flowerss
and this over and over again ;—time plays with the life of
beings thus wearing out; and yet the whirl of hope does
never subside.t

Sankardchbrya.
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CCCLXXI.

NE bheam meets another in the dash of the great ocean,
and becomes immediately seperated in the same manner ;
similar indeed is the meeting of beings with beings.*

Makhaibharata.
xi.—Yoga.
CCCLXXII.

LIBERATION is not on the other side of the sky, nor in the
nether world, nor on earth ; liberation lies in the mind

purified by proper gnosis.t
Yogavisishtha.

CCCLXXIII.

HE alone is fit to inquire after Brahman, who has acquired

full discrimination, who is firm in non-attachment,
who has in him the qualities beginning with self-control, and
who, thus qualified, feels keen desire for krowledge.}

Aparokshénubhuts.
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CCCLXXIV.

I have studied enongh of philosophy, nay I have talked and

tanght it to my full ; I am convinced there is no condi-
tion higher than that silence which comes of the abandonment
of all latent desire.*

Yogavdsishtha.

CCCLXXV—(CCCLXXVI.

HAT is called the highest coudition wherein all the five sen~

ses and the mind remain in full control and wherein even

the intellect does not pass ont to other dosires. This steadying of

the senses is called Yoga ; the Yogin is full awake in that
condition, for, Foga is creating accompanied with giving up.t

Kathopanishad.

CCCLXXVIL

FIRM and stadious application to one essence, suspension of
breath, and control of mind ;—this is a short statement
of the import of ¢ liberation.’t

Yogavdsishtha.
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7 CCCLXXYVIIL.

"T'WO, oh Raghava! are the paths leading to suspension of
thinking: Yoga which cousists in controlling transforma~
tion of the thinking principle, and grosis which consists in
the proper eye for experience.®
Yogavdsishtha.

CCCLXXIX.
OGA is the preventing the transformation of the think-.
ing principle.t
Patanjali,

CCCLXXX.
HE thing to be known can never be known till it is not
apprehended by applying Self to Self, of once’s own Self,
through reflection.t
Yogavdsishtha.

CCCLXXXI,

CONTROL of speech, full independence, absence of hope
and desire, and constant love of seclusion,—these open

the first door to Yoga.§
Vicekachuddmani.
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CCCLXXXII—CCCLXXXIV.

IT (the mind) is controlled by practice and non-attach-
ment.*®

Patanjali.

Experience ceases not even in the absence of objects, to
him who always thinks of them, even like the experience
which, as it were, comes out of nothing in dream.—Lead, there-
fore, the mind addicted to the ways of vice, to vbey control,
by means such as unqualified devotion and non-attachment.}

Bhdgarata.

CCCLXXXV.

NOSIS, dissolution of mind, and destrnction of latent
desire, these being the reciprocal causes, one of the other,
are most difficult to accomplish.}

Yogavdsishtha.
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CCCLXXXVI—CCCLXXXVIIL

OGA is not possible in him who cats much, nor is it
possible in him who eats too little. It is not possible
in him who likes to spend all his time in sleep, nor in him, oh
Arjuna! who forces himself to be awake all the while. Yoga
conduces to the destraction of misery in him who with mode-
rate nourishment, moderate enjoyment, and moderate attention
to business, takes moderate rest, and keeps himself moderately
awake.®

Bhagavadygitd.

CCCLXXXVIIL

IND being nearest mind, those who abandoning the true
secret, apply themselves only to the body, are described
a8 (lost) in physical Yoga.t

Yogavisishtha.

CCCLXXXIX—CCCXCI.

EVER free from the intellectual ‘doubt! ; exercising per-

fect coutrol over the mind through inexhaastible
patience ; giving up all concern with objects of sense
beginning with (pleasant) sounds and the like ; free from love
and hate; fond of solitude; taking light nourishment ; keeping
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tongune, body and mind within proper check ; ever devoted to
Yoga and deep concentration; firmly fixed in the sense of non-
attachment ; rising above egoism, obstinate intolerance,
vanity, desire, anger, and love of goods; ever without self-
assertion ;—such a one is fit to become DBrakman.®

Blagavadgitd.

CCCXCIIL.

HATEVER comes to view in this world, whatever

raises yon to the sky, whatever exhalts yon to

heaven ;—everything, oh Rama! is within reach after complete
destruction of all love and all hate,t

Yogardsishtha.

CCCXCLIL

TIIE Yogin striving with nunremitting cffort, and being

completely purified of all dross whatever, is ripened
into the supreme condition, passing from stage to stage,
through numerous incarnations.}

. Bhagatadgita.
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CCCXCIV.

E who is full of Yoga, completely purified of all dross, all

self-control, cver master of his senses, and above all

one with the Self of all and every being, is never affected in
the acting.*

Bhagavadgitd.

CCCXCV.

ENOUNCE all concern with the results of action, and

throngh this Yoge find the peace of sclf-realization ;

ignorance of this Yoga leads to bondage through attachment
to results, from desires within.t

Bhagavadgitd.

CCCXCVL

l)ll()l)UClNG Self’ from Self, and, as often, deluding Self
by Self; inuer conciousness leads itsclf, of itself, to the
bliss of self-realization.t

Yogardsishtha.
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CCCXCVIL

ACTIONS do not pnt him in bondage who, oh, Dhanan-

jaya ! has renonnced all acts throngh Yoga, and who
being cured of (the intellectual) donbt, throngh proper gnosis,
has re-gained his Self.®

Bhagavadygitd.
CCCXCVIL
ONE who has not renounced the mental world, has any
title to the name ‘Yogin.’t

Blagavadgitd.

CCCXCIX.

(IF Yoga consists in restraining the vital breath) this conld

easily be done throngh non-attachment, throngh constant
application to the Cause, throngh some well-conceived device,
throagh the abandonment of evil habits, or throngh realization

of the Absolate.t
Yogardsishtha.
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CD.
WE are put in mind of the flame of & lamp protected in
some place not open to the breeze, and therefore not
flickering any way. The well-controlled mind of the Yogin
applying himself to the Yoge of Self is verily in that condi-

tion.*
Bhagaradgita.

CDI—CDII.

'WHO, deep immersed in the idea of Oneness, devotes him«

self to Me, present in all beings, is the yogin ever in
Me, though appearing everywhere and anywhere. Oh
Arjuna! he is the greatest yogin who looks with equal eye
upon pleasure or pain, always tuking his own Seclf as the

measure. {
: Bhagaradyitd.

CDI11.

DETACII thyself from the thing tasted and from that
which tastes it, meditate on the taste alone; thus be

cever a1l Atman.t
Yogardsishtha.

* u1 gy (Ag@e AFa Sigar 'cqm ]

qfnt gafaaey gwal QUTARKA: |
ywaxiar

t gdyaed 4 at auAs@aRya: 1
g4 adarArsRy @ Qvft 7y 39} 0
anatesga ads gl TR dis
g ar o ar $E § it QO qa: o
wirrktar
! aERFEat FERSFAATY |

@A FIS ARIARIARG 77 0
ariyEy.



122 THE IMITATION OF $ANKARA.

¢DIV.

WHO attends to all acts whatever which full to lis lot,

withont attaching himself to the result, is the real
Sannydsin, the real Yogin, not he who gives up the worship
of honsehold-fire,® nor he who snspends all action.t

Bhagaradgita.

CDV.

T is impossible for any embodied heing to get rid of action
in its entirety ; he has best renounced action who attaches
himself not to the resnlt.}
Blagaradyita.

ChVI.

HE mind being full, the whole nniverse is fillel with the
Juice of nectar ; the whole earth is coverad with leather
to him who has put his foot in the shoe.§
Yoguedsishtha.

* For, formal religion requires that one guing into Sennyisa (renunciation)
must give up all concern with the workl and therefore with all worship, chictly
worship of that fire which i3 hept in the honse since mavriage,
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CDVIL |

TMHE wise know that as ‘renunciation’ (sannydsa) which

consists in renunciation of all action coming of desire ;
the informed call that ‘abandonment’ (tydga) which consists
in the abandonment of all concern with the results of action.*

Bhagaradgitd.

CDVIII.

I think those stndents will never find their effort end in any
good result who withont knowing spiritual yoga (Rdja-
yoga) address themselves only to physical exercises (Hatha-

yogat).t
Lathapradipika.

CDIX—CDX.

ITH patience and perseverance as its gnides, the mind
may pacify itself gradually, and by slow degrees.
Turn the mind firmly to thy Self, cease to think of anything

* wregrat sdut @ G=arg s A
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t Ilatha i a word peculiarly derived: Z7a==the breath which flows throngh the
right orificc of the nosc; tha=the breath which flows the other way, The
onc is symbolized by the sun, the other by the moon. Hatha-Yogameans the
union of the two, the sushumnd, the time most propitious for concentration.
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besides; control it back into the Self from wherever this
unstable slippery thing should run out of itself.®

Bhagavadgitd,

CDXI.

OING and suffering being at end, peace alone survives ;—
this cxpanded to the absolute limit, the wise call
¢ liberation.’t
Yogardsishtha.

CDXIN.

FPIME must elapse between sowing and harvest, nay even

in the growth of snch wild grass as the holy Kusa and
the like ; reflection on Atman ripens (into self-reulization) by
degrees, and in counrse of time.}

Panchadasi.
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CDXIII.

A’ITACH thyself not to Karma ; but equally attach thyself
not to stupid inactivity and suspension of all Karma
whatever ;—0e what youn are, equal (in all conditions).*

Yogardsishtha.

CDXIV.

HAT patience which wonld empty the ocean drop by drop
at the tip of a straw of the Kuda-grass, will, untiringly
sustained, establish control over the mind.t

Gaudapidichdrya,

CDXYV,

HE inner Self is the purusha as big as the man’s thnmb
ever present in the /Zeart ;—him should he patiently
separate from the body like its pulp from the straw.}

Kathopanishad.
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CDXVI.
ABAN DON all forms whatever, betake thyself to Me—
the One; I shall point the way out of all misery and sin,

never grieve (over thy lot).*
DBhagavadgitd.

CDXVII—-CDXVIIL

HE One, omnipotent, inner Self of all beings, manifests
himself as the manifold ;—none bnt those who see Him
in themselves, find eternal happiness. Eternal in the
eternal, conscious in the conscious, ever one, he sends ont all
the variety of ideas to all ;—none but those who see Him in
themselves, find eternal peace.t
Kathopanishad,

('DX1X.

HOSE Yogins who never snspend effort find It in them-
selves ; those who have not obtained sight of Atman,

and are thus nnenlightened, never find It thongh ever trying.t
DBlagavadgitd.
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CDXX.

HE interval between the mind’s passing from one idea to
another, all blank and free from any thinking whatever,
may be described as the native condition (of Self).*

Yogavdsishtha.

CDXXI.

E finds not peace who runs after objects of desire. He

indeed finds peace whose heart with all desires entering

into it cver stands like the ocean. All waters flow continunally
into the ocean, and yet he never transgresses his limit.}

Dhagavadgitd.

CDXXIL

NX thy mind on fhat which is not smitten with the evil
cye of the Devil of Multifurionsness,—cansing shaki-
ness of mind.}

Yogardsishtha.

* auigaizat fad oifs o} B a1 Rafa:
fregmaaT 18T eveuftafieed o
Ny,
t argimmgesnfe
agrare: sfrele aga
aga W g afywta oy
| wifaamiy 1 swwt o

} aroengd feodgdifan
HAsARAAT awt FIAA: |

TR,



128 THE IMITATION OF 8'ANKARA.
CDXXIIIL,

HESE are the three gates to Hell and Self-destraction :—
Desire, anger, and greed ; give up these three.*

Blhagavadgita.

CDXXIV—CDXXVI.

FEARLESSNESS. purity of heart, stendy application to

the yoga of gnosis, charity, self-control, sacrifice, ful-
filment of duty, austerity, straight-forwardness, universal
love, trathfalness, absence of anger, renunciation, peaceful-
ness, freedom from jealonsy, compassion for all beings, firmness
of mind, softness of heart, modesty, calmness, agrceable
awfulness, forbearance, fortitnde, purity, forgiveness, freedom
from self-ussertion, these, oh Bharata ) are ever present in him
who is born to Life of the Higher Self.t

Bhayaradyitd.
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CDXXVIL

HYPOCRISY, impudence, self-assertion, anger, harsh-
ness, and ignorance, are scen in those who, oh Son of
Prthd | are born to Life of the Lower Sclf.*

Bhagaradgitd.

CDXXVIII
"‘TIIA T he does and what he thinks, that he becomes.t
Drhadiranyakopanishad.

CDXXIX—CDXXXL

O being ever lives of Prdna or Apdna ; all beings live of
the thing that transcends them, of the thing in
which they live. I shall explain to thee, once more, the
eternal, ecsotcric, Brakman ; I shall tell thee, oh Gantama !
what becomes of the soul (who knows not Brakman) after
death. Some of these return into the womb of woman for
further incarnation, others assimilate themselves with immov-
able things,—all in accord with the acts they have done, the
Idea they have lived.t

Kathopanishad.
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CDXXXIIL

IN those who do not apply themselves to real Yoga, there
can be no sense of spiritnal cultnre ; nor firm realization
of the Idea. Want of realization of the Idea results in want of
peace, and want of peace in want of happiness.®
Bhagavadgitd.

CDXXXII—CDXXXIV.

NE[THER speech nor mind, nay not even the eye, can
realize It ; how can It be realized in any category other
than Being. It shonld be realized as (pure) Being, throngh
proper analysis of both (its conditioned and unconditioned
Jorms) ;—On him Dbreaks the light of the Essence (beyond
Being as well as non-Bceing) who thus re alizes It.t
Kuthopanishad.

CDXXXYV.
UBJECT is coloared with object, and object i3 coloured
with snbject ; both, again, are colonred with the sense of
‘egoism,’ on the destruction whereof is, therefore, realized the

oneness of Atman.t
Naishkarmyasiddhi,

f——e - - i ——————
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CDXXXVI.

JGOISM is  plainly not destroyed, till all forms and

conventions which hold thee fast in bowldage, as in a

cage, are not annihilated to the extent of leaving absolu-
tely nothing for remainder.*

Yoguvasishtha.

CDXXXVIL

]}Ell\'(}, pereeption, pleasure, name, and form, these five
make up all objects whatever ; the first three make up
DBrakman, the rest this world.t

Drgdréyaviceka.

CDXXXVIIL

OME may cognize the ever blissful, the illnminator of all
illumination whatever, even by not cognizing It thus.}

Atma purina.
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CDXXXIX.

AID Yijnavalkya :—Oh love! the hnshand is dear not
for himself, but for oneself, the wife is dear not for
herself, bat for oneself . . . . . . . No one thing
is dear for itself, bnt for onrself ;—this Sclf shonld be seen,
stndied, contemplated, assimilated ; oh sweet Maitreyi !
the stndy, contemplation, and assimilation of Self leaves
nothing to know.*

Brhadiranyakopanishad.

CDXI—CDXLIL

SAID Yajnavalkya: It may be seen after the following illus-
trations :  The ocean is the one resort of all water; the
skin is the ultimate sphere of all tonch ; the tongne is the one
gronnd of all taste; the nose is the one basis of all
smell ; the eye is the one field of all form ; the ear is
the one place of all sound ; the mind is the one source of all
ideas ; the heart is the one fonutain of all knowledge; .
the Word is the one truth of all the Vedas :—cven thas is [t
the one_fuct of all and cvery deing. Put a Inmp of salt in
water, it meltx into the water of which it came; yon can never
graxp it afterwards ¢ it is all salt, every drop of water yon
may touch. So indeed, oh dear one! is this great, endless
anlimited Being,-—all thought. (The universe) coming of
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this, melts away iuto this, and being thus lost, loses all dis-
tinction whatever.® '

Brhadiranyakopanishad.

CDXLII—CDXLYV.

TIYHE following may serve for fit illustrations:—Whena drom

is being beaten it is difticult to catch all the noise that pro-
cceds from of it ; the drum itself being seen, the whole of the
noise that follows the beating is grasped without mistake. When
the conch is being blown it is difficult to mark all the sounds
that blow themsclves out to all directions; the conch being seen
the whole of the sound that blows through it is marked without
fail.  When the lyer is being played upon, it is difficult to
observe the notes passing one into the other ; the lyre being
seen, the music flowing throngh it is scenin & moment. As from
fire fed with wet fuel arise sparks and smoke and the like, so
is all this, oh dear one! the mere spontaneous breath of the
great Be-ing : the Rgreda, the Yajurceda, the Sdmreda, the
Atharrareda, all history, all mythology, all scicuce, all philo-
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sophy, all poetry, all aplorisms, all commentaries, all

parables ;—everything is Its breath.®
DBrhadirpyakopenishad,

CDXLVI—CDXLVIII.

OII good one! one_form of clay furnishes the clue to all that

is made of clay ; all evolutes being miere names, mere
play of words ; the real ground of them all Leing all caly and
nothing else. One _form of gold reveals the nature of all
forms of the same metal ; all evolutes heing mere names, mere
play of words ; the real ground of them all being all gold and
nothing else.  One_form of iron leads to all forms whatever
of the same metal ; all evolutes being mere names, mere play
of words ; the real gronnd of them all is all iron and nothing
else. Thus oh good one! should be understood what I ex-

plained to thee (in the words Tuou urt Tuar).t
Chhdndogyopanishad.
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CDXLIX.

EVERY one derives his faith from the inmost tendency of
his heart ; the man is all faith, he is that which he Zas
faith in.®

Dhagaradgitd.

CDL.

"VIIO thinks Brakman is nanght becomes naught ; he is
all being who knows Brakman to be.t

Taittiriyopanishad.

CDLIL

fl‘llE whole world is Atman, there is no Aridyi anywhere ;—
betake thyself to this view of things, and rest in peace,
thos (re-) gaining thy real self.}

Yogardsishtha.

* geITET Ader wRT WA WA |
SEWAST RN A RFL T @ & 0

LULEL A
{ sa¥a g waiy aaxH 37 WA
i w@fY 37 gaRA aq fAg: 0
avamRey.
1 ancrdy aweaar At gafsa
g cfenaesy gragy: (R4 w7 0

yTfyey.



136 THE IMITATION OF SANKARA.

CDLII.

HE man attached to ‘being,’ is all deing, throngh total
identification with the Idea; the moth fuall of the idea of
the bee decomes the bee*. t
Vivekachuddmani.

CDLIII,

IDENTIFY the mind with that which leads to good in the
end, which is all truth, which is everlasting, which is
above illusion, and which is not struck with the eye of evil

desire.}
Yogavdsishtha.

CDLIV.

DENTIFICATION with being leads to being, identification

with emptiness leads to emptiness, and identification with

the All leads to supreme fullness. Study to attain the condition
of this fullness.§

Aparolkshinubluti.

® The allusion obviously is to the real on supposed habit of ycllow bees
here. It is said they lay hold of one of the small worms found in patrifying
substances an d closc it up in their cell.  When tho cell is opened by the
bee after a ttme, the worm flies out a bee.
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CDLYV.

TNILERE is no condition either of bondage or liberation; there
is no duality and no unity ; it is all being—Drakman,
out and out. This is the absolute truth.*

Yogacvdsishtha.

CDLVI.

'THE wise should fuse all speech (and senses) into the mind,
the mind into the Self that discriminates (viz., buddhi)s
the discriminating Self into the greatSelf (ziz., the first dif-
ferentiation in the Self called makat—egoism ), and he should
fusc this great Self into the Self, all peace and tranguility.t

Kathopanishad.

CDLVIIL.

AVING destroyed sense with sense, mind with mind,

egoism with egoism, I stand supreme as the residuum
of all.}

Yogardsishtha.
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CDLVIII.

SE for bow the word of glory (aum), fix the arrow, thy
individual Self, on the string; and being all attention, take

such unmissing aim as would dissolve the arrow in the target—
DBrakman.*

Mundukopanishad.

CDLIX—CDLXIL

TURN the vision inside ont by guosis and find the whole

world all Brakman ; for, this is the true ¢ lixing of the
eye’, not that which consists in fixing it on the tip of the
nose. The eye should not be directed to the tip of the nose, but
to that wherein stands dissolved the trind of subject, object
and instrument.  True DPrindydma (control of breath) consists
in that coutrol over the functioning of the mind, which
follows npon realization of all objects on the material and
mental plane, as in and of Brakman.t

Aparokshdnubhuti.
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CDLXII—CDLXITIL

YHE emptying (the mind) of the whole of illnsion is the
true reckaka (the process of emptying the Inngs of the

air they contain); the full readization of the iden *l am
Brakman’ is the true puraka (the process of filling the lungs
with air drawn in from withount); and the firm steady suste-
nance of the mind on this couviction is the true  Kumblake
(the retention of the aiv inhaled). This is the true Prandyima

of the enlightened; fools find it only in torturing the nose.®
Aparokshdnubhuti.

CDLXIV—(CDLXVI,

I_ IM death never desives to overpower who wears not on his

heart the hadge of that necklace which has the vices for
pearls held together by thethread of unbroken ¢latout desires °.
Death overpowers him not whom anger, the fire (radacdnala)
burning at the bottonn of the ocenn, this body, and parching
up the waters of discrimination, has no power to affect.  Tho
oil-mill presses the mixed heap of hard  sesamum-seeds into
an indiscriminate mass s—death overpowers him not who s
not similarly pressed by the bodiless god, Cupid, into a mass,

all indiscriminate and confused.t
Yoyardisishtha,
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CDLXYVIL

ROUSE the mind if it fall into lethargy! pacify it back
into its place if it run ont; persnade it by proper
knowledge if it tend to the objective ;—touch it not when it

has found the condition of evenness.*
Gaudapddichirya.

CDLXVIIL

NOSIS, the fire which burns np the straw of desire and
hope, is all that is meant by the word Semddki,t not at

all the attitude of silence and contemplation.}
Yogardsishtha.

CDLXIX,

ET the mind function out into the conditiou beyond distrac-
tion ; let it, theun, take ou the formn of the idea ‘I am
DBrakman’; and let it lastly subside into entire forgetfuluess
of all modification whatever. This is the real ecstacy of

grosis.§
Aparokshanubhuti,
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CDLXX.
"VHO sees all acts whatever as being done by nature and
natare alone, finds himself ever nnrelated to the act.®

Bhagaradyitd.

CDOLXXL

HE absolunte sense of universal Being is realized only then,
when consciousness, void of all that it makes conscions,
loses itself in the Self, being purified of all relation even like
the idea of nou-existenee. t
Yogarasishtha.

CDLXXI—CDLXXIII.

FPHAT yogin who finds happiness within, has his resting-
place within, and receives light from swithing and being
Brakman, finds snpreme extinetion in Bralman. Sages find
extinction in Brakman who, free from all dross, ever rigse
above duality, being all self-control and universal love.

Bhigaratagitd.
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(‘DLXXIV.

"VIIEN all thinking is put out by complete identification

with the idea of non-existence, then indead docs
consciousness, the common substratam of all, ripen ijuto the
absolute sense of nniversal Being.*

Yogavdsisktha.

UDLXXY,

_Il'l is said to be firm in the Essence who content in Self
with Self; clears, oh Sou of Prethdt his mind of every
trace of desire whatever.t

Bhagaoadyild.

CDLXXVI.

ET love and its kind by all meaus remain; theie mere

existence can certainly give no offence ; for Aeidya,

the she-serpent now deprived of her poisonous fangs, is power-
less to do any harm.}

In the Jicanmulkticiceka.
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CDLXXVIIL.

ENJ OYMENT well enjoyed through gnosis conduces to

supreme contentiment ; the thicf, admitted into company
with kuowledge of him as thi¢f, becomes more a friend than
a foe.*

Yogardsishtha.

CDLXXVILL

FIE knower of the Essence, enjoying all pleasnres of the
scnses, and also realizing the bliss of Brakman, may
derive both temporal as well as spiritual pleasure even like

one having knowledge of two languages.t
Panchadad'i.

CDLXXIX.

believe him liberated (for ever) who performs every act,
withoat the idea of his doing it, takiur?r it to be only a
part of the multifarious spontaneous action of nature (one

with his own self).}
Yogavdsishtha.
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CDLXXX—CDLXXXI.
FIXED abode, desire of fine pots etc., for use, laying by a
store, the taking of pupils, sleeping by day, vain talk ;—
these six degrade the ascetic into bondage. That mendicant
falls in no time who conscionsly parts with his semen and
who begins to lay by a store of wealth.®
Smrti.

SDLXXXIT—CDOLXXXIII,

HE woman addicted to another, never ceases to taste the

elixir of her lover’s company, even when all intent on

the discharge of her hounschold duties. The wise fim'liu_«_-;

sweel rest in the supreme undefiled Essence, continue for ever

to enjoy it within, thongh going in the ways of the world,
without.t

Lanchadas'e,

CDLXXXIY,
ELATE thyscelf not with the fature, nor with what has
gone by, live the present ont with smiling heart.}
) Yogardsistha.

g QIR §I7: frerdng:
fRar ey puamr gagaRnE 9 0

vawdr yd frpier faeiign w3q.
97 Ta3cadi zgEag T1 T 0

t wregalat afy aqmify gewdion )
ARACAIA-A: WEFTFIAA N
T§ avy 9F ga din scaama:
azrengaadfgatagraia u
et
1 wfrsd argesqd arfrd fazagendi 1

adRrafaRe=y gaRaIFTeA U
Quarlaes.



THE MEANS, 145

- CDLXXXV.

S fire well-lighted barns the fnel to ashes, 8o does the
fire of gnosis reduce, oh Arjuna | all Karma whatever to
the merest dust.*
Blagavadgitd.

CDLXXXVI. -

HE conscionsness of ‘self” implied in the ¢ ego,’ the subject,
and the conscionsness of ‘belonging > implied in the
‘mine’ attached to objects ;—when both these conscionsnesses
(so to speak) are cmpticd-of all content whatever, then indeed
does one become the Znower of Self.t

Upadesasdhasri,

CDLXXXVIIL

THUS the arani-wood, this self, being constantly worked
upon with this other piece of wood, contemplation, there
arises the flame of gnosis burning np all ignorance wlint-

ever.}
Atmabodha.
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CDLXXXVIIL

HE enjoys the ecstacy of absolute trance who, in consequence

of the absorbing pleasure of self-realization, rises above
all such means as words and objects, and ever stands like the
jet of a lamp in some place protected from the hreeze.*

Drgdriyaviveka.

CDLXXXIX.
HE liberated is ever that Being who is the goal of all

philosophic reasoning, who is the conviction of every
heart, who is the All, who is everywhere, who is everything.t

Yogardsishtha,

CDXC.

Eis liberated even against his wish who gains that full

consciousness of eclf which dispels the illusion identi-

fying self with the body;—conscionsness as strong and firm as
the knowledge he had while nnder the illnsion.}

Upadesasihasri.
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CDXCI.

APABLE of distingnishing good from ecvil, ever in

suprcme peace guiuned throngh gnosis, cured of its

native restlessness, my mind stands, oh sage! in perfect
calm.®

Yogavdsishtha.

CDXCIL

ALF of ignorance is destroyed by free exchange of

thought, half of the remainder is dispelled by applica-

tion to philosophy, the rest fades away in the light of self:
reflection.

Yogavdsishtha.

CDXCIIL

IDENTIFICATION with ignorance resulting in obscuration

(of the light of Self) disappears with the rise of gnosis ;
the distracting power of ignorance awaits falfilment of the
canses governing the present embodiment.}

Panchadaéi.
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V.—LIBERATION.
CDXCIV—CDXCVI.

BOW to me, this Self, void of conscionsness and that which

- it makes conscious, void of subject and object, of all
names whatever ;—self-illnmined for once and for ever. Hail
again to me, all rest and peace, the high mountain of sapreme
bliss, smiling under the sky cleared of all clouds of egoism, fresh
after complete extinction of the wild, devastating conflagra-
tion of hope. To the lIamp of love burning bright with its
wick of spontaneous idens withont any material oil ;—to the
light of inuer consciousness, the self-sustained sustainer of
the intellect and all that depends on it ;—right hearty wel-
come, right joyous greeting !* ’

Yogavdsishtha,

CDXCVII,

WIIEN- he realiscs all and every distinction of being as
fused into one supreme unity, then, indeed, does he

get that expansion which easily makes. him Brakman.t

Bhagavadyiti.
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CDXCVIII.
UBJECT, object, instrament, time, space, categories,
being, non-heing, pheuomena, all are forms of that carth

which is the blessed Self.®
Yoyavdsishtha.

CDXCIX—D. . :
LIGHTNESS, health, peace, beauty and grace, melodious
voice, profuse fragrance, scanty discharge in obeying
calls of nuture ;—these signify the first-fruits of Yoga. The
resplendent. ball (of . gold) encrnsted with dust shines in
native lustre, on being carefully washed ; the self having
regained it Sclf shines aloue in the cternal bliss of supreme

fultilment.t
S'vetds'vataropanishad.

DL
S the sword flashes out of its sheath before the eye in
dream, transcending the scheme of all causation, so is
the Anower all self-effulgent (transcending the five sheaths}
aud standing above all caunsation).§
Upades'asdhasri.
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DIL

T'HOU mayest realize the distinction between this world and
Brakman to be as unsubstantial as the distinction
between void and Akdsa.*

Yogavdsishtha.

DIII.

THOSE are the enlightened great souls of this world who
happen to be firmly fixed in etornal unborn eveuness ;
the world can not even dream of it.t

Gaudapdddicldrya.

DIV.

SIGHT of the Snpreme breaks asunder the knot (of egoism)
in the heart, dispels all doubts, extingnishes all
Karma.t

Mundakopanishad.
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LIBERATION, 1561

Dv.

THE blindest sensualist finds in his mother the irremovable

bar to the excess of his indulgence; the man of the
sharpest intellect forgets himself in the ultimate resort of all
thonght and all bliss, ¢iz. Brakman.*

Vivekachudamani,

DVL

HEREFORE, the Anower of Brakman-finishing off all
learning, should wish to be strong in the Self, and finish-
ing off even this strength as well as that learning he should try
to become the silent one. Finishing off learning and strength
and silence he becomes the true Brdalimana, the real znower
of Brakman. What, indeed, makes the Brdkmana? Whatever
may make the Brdimana, he cannot be other than the one
thus described ; all beside is vain and worthless.t

Brhadiranyakopanishad.

DVII.

POWDER of the Zataka-wood} put into water settles
down with the mud that makes it impotable. Gnosis,
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1 Largely used in Benares and other places when the waters of the
Ganges become turbid during the rains.
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cox{stantly put in, disappears with the ignorance which ren-
ders the soul all tnrbid, leaving it in the native purity of

it-Self.* .
Atmabodha.

DVIII—DIX.

OTHING moves him (to love or hate) who finds all

beings in himself and himself in all beings. What can

dclusion or sorrow mean then ? when to the Anower realizing
unity of the All, every particle has become his Self.t

Tiopanishad,

DX.

NOSIS having shown the absolnte non-existence of the
objective, snpreme peace of liberation is fully realiz-
ed in the mind’s being wiped clean of all and every ohject

whatever.}

Panchadaii.
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DXI.

XPERIENCE in the light of gnosis dissolving every

impression it may leave behind,~this slecp in waking,—is

the real nature of those who Anow; liberation is only the
highest development of this nature.*

Yogavdsishtha.

DXIIL

SAID Yajnavalkya :—This is not the Self, this is not the

Self ; the incomprehensible is never comprehended, the
indissoluble is never dissolved, the unconditioned is never con-
ditioned, the anpained is never pained, never put out ;—thou
oh Janaka ! hast realized entire fearlessness.t

Brhadaranyakopanishad,

DXIII.

HE night of all beings is wakefalness of the realsage ; the
wakefalness of all beings is the night of the silent seer.}

Bhagavadgitd.
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DXIV.
THE bliss of Brakman'—speech and mind fall back
baffled and abashed ; all fear vanishes in the knowing

of that bliss.*
Taittiriyopanishad.

DXYV.
TIIE silent one, the knower ever resting in the Self, may
walk, stand, sit, lic down, or do anything at his

sweet will.t
Vicekachudamani.

DXVL
do not see, for, I haveno eyes; withont ears, how can I
hear ? I cannot speak, for, I have no speech ; withont

mind how could I find the world of mind 7}
Upades'asikasri.

DXVIL
HERE is none snperior to me in self-knowledge, none in-
ferior to me in ignorance; who unknowingly knows
thans, is the greatest Anower of Brakman.§
Naishkarmyasiddhi.
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LIBERATION, ]

DXVIIIL

EITHER knowable nor nnknowable; neither spoken nor
anspoken ; neither liked nor disliked; impossible of
retaining in any mental presentation; nay not possible to
fix in contemplation even for a moment ; all bliss through and
throngh ; beautiful in the deep sense of ccstatic self-realiza-
tion ; this my-Self wonderfully dissolves the world in the

sndden flash of its abundant light.*

Svdrdjyasiddhi,

DXIX.

SEI’ARATE, uniqne, one, multifarions, knowable, knower,
motive, mover,—these and other imaginings of the
same kind, where could they find room in me all One ?{
Upadesasihasri.

DXX.

VGOISM having disengaged itsclf from the body, and
having been dissolved in the light of Supreme Self, the
mind stands in blissful trance wherever it goes, whatever it
directs itsclf to.f
’ Drgdréyaviveka.
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-DXXI.

(KNOW that to be the best Yoga) wherein the mind held

fast in steady application finds snpreme rest, wherein
seeing Self with Self (in all things whatever) it loses itself in
the bliss of Self.*

Bhagavadgitd.

DXXIL

THE native form of the snbject, highly transcendent like

Ahkdasa, self-illnmined for once and for ever, nnborn, one,
immautable, unconditioned, all-pervading, without a second ;—I
am this, the ever liberated word of glory.t

Upadeiasdhasri.

DXXIIIL

ALL beings in Self, and Self in all beings :—thns sees he
who, with his Self full of Yoga, has acquired that eye
which is even to all.t
Bhagavadgitd.
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DXXIV.

HE has had & dip in the holy waters of all sacred rivers ; he

has given the whole earth in pious gift ; he has offered
a thousand sacrifices ; he has satisfied all the gods in heaven ;
he has lifted his ancesters ont of the circle of birth and death ;
he deserves worship of all the three worlds ;—the man

whose mind has, even for a moment, tasted of peace in the
absorbing idea of Brakman.*

Miscellaneous,

DXXV—-DXXVIIL

EITHER love nor hate, neither ambition nor illusion,
neither pride nor the least tinge of jealonsy, no good,
gpiritual or temperal, no desire, no liberation;—I am
none of these, I am all bliss, the bliss all eternal con-
scionsness. Holiness or unholiness, happiness or misery, in-
cantation or holy pilgrimage, scripture or sacrifice, none of
these belong to me ; not even the enjoyed, the enjoyer, or the
sense of enjoyment ; I am all bliss, the bliss all eternal con-
scionsness, Death I fear not, caste I respect not, father,
mother, nay even birth, I know not, relatives, friends I
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recognize not, teacher and pupil I own not ;—I am all bliss,
the bliss all eternal conscionsness.®
S'ankardchirya.

DXXVIIL

am Brakman, not at all of the world, never apart from
DBrakman ; I am not the body, nor have I any body
whatever ;—I am the nnconditioned, eternal, One,t
Sankardbchdrya,

DXXIX.

HIS mortal habitat brought abont or carried off hy
chance :—the accomplished, inasmuch as he has found
him-Self, recks not whother it stands or falls, even like the
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drunkard blind with intoxication who recks not whether the
cloth he wears remains or falls away.®

Blégavata.

DXXX.,

WHO, being full of unity, sees not, as in sleep, the least

trace of duality, thongh seeing it in entire wakefalness ;
who thoungh actiug is, for the same renson,cntirely at rest ;—
he and no onc clse is verily the trne knower of Self.t

Upadesasdhasri.

DXXXL

HO feels not any attachment for the senses or objects

peculiar to the senses, nor for any action whatever, and
who has renounced all mental creation of every description ;
he hus attained the highest pitch of Yoga.}

Blagavadgité.
* ¥¢ 9 TamaRyagid ar
fast 7 gmfa afisomAEaEy |
dargams YA
F1g qur oty arkAgee: o
ATy

1 aierssmie @ 7 ol gt g o@wl QgEa )
wnn = gAY Afwas 4 @ srenfwre gt fra 0
IaqwaeEt.

1 aqr & A=y 7 wvegead
gdageva=qrdt anrERELIsA |
qualia.



160 THE DMITATION OF S'ANKARA.

DXXXII—DXXXIII.

E is all taste and refinement, yet all insipid ; he is merci-

less yet fondness itself towards relatives; he is crunel

yet all compassion ; he is heyond desire, yet deep in the whirl

of all desire. All care and anxiety without like the rest of

Mankind, yet all qniet and calm within, he stands as if
possessed, thongh ever unpossessed.®

Yogavdsisktha.

DXXXIV.

REGALING all content in the nectar of gnosis, fully
satisfied in snpreme fulfilment of every daty, there
remains nothing for the yogin to do; if anything remain,
he must be just so many removes behind gnosis.t
In the Jivanmuktiviccka,

DXXXV.

HE least of a thing is greatest if it comes withont tronble to
any one, withont seeking it of the wicked, and without
the least pang at heart.}

Makdblirata.
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DXXXVI.

THE cycle of strife and struggle will place Brakman in

the month of all ; none, oh Maitreya! will show it in
the act, being really intent on the pleasures of sex and
stomach.* -

In the Jivanmuktiviveka.

DXXXVIL
am Brakman, I am the creator, I am the enjoyer ;—those
who thus know arc lost to gnosis as also to the

purifying forms of external worship;—they are on the highway
to materialistic Atheism.t . :

Upades'asdhasri.

DXXXVIIL

H Gargi! who performs the sacrifice, who undergoes
the severest penance even for several thonsands of years,

all without knowledge of this Immutable Essence, meets only
with that good which is sure to end. Who passes away,
dear Gérgi! from this world, without knowledge of this Imma-
table Essence, goes away, alas! with the tight bond of narrow-
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ness about his heart ; he alone who passes away in the know-
ledge of this Immutable Essence is the real Brékmaypa.*

Brhaddranyakopanishad,

" DXXXIX.

HE heart of the wicked never melts into goodness, thongh

he should be deep immersed in the Vaddnta ; not a

particle of the Mainikat is scen to soften where he hides
himeelf from eternity under the waters of the deep.}

Jagannith.

DXIIQ

LWAYS at their best while tulking of Brakman, It with-

out. the heart having at all decome It, being all coloured

‘with love of the world ;—these too, are ignorant fools of the
first degree, never free from the circle of death and birth.§

Aparokshdrubhuti.
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DXLI.

HO does not know, Anows ; who Anows, does not know '.
It is Anown to those who do 7ot know, It is 2ot known
to those who know.*

Kenopanishad,

DXLIL
THE laddle helps to prepare a varicty of viands, but it
never knows the taste of any one of them: he knows all
the four I'edas, and Institutes of Duty withont end, but the
poor thing knows not the essence of them all—Brakman.t

Uttaragita.

DXLIII—DXLIV.

HAT decluded sonl is verily a hypocrite who, holding the
active organs in full control, rits mentally meditating
upon objects of sense. Ile, oh Arjuna lis the best of all who
excersing mental control over the senses, leaves their activity
to work itself out in the way of Karma, thus ever remaining
nnattached (to the resnlt).}
Dhagaradgitd.
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DXLYV.

ATTACHMENT to any one of themany fields which the mind

visits for exercise is the surest sign of ignorance ;
greenness is certainly impossible in the tree that conceals a
consaming fire in its hollow,®

Naishkarmyasiddhi,

DXLVI—-DXLVIIL

THE swimmer, having safely carried many to the other side

of the stream, is drawn into the whirlpool, and is carried
beyond all help.  Those, on the other side, who feol grateful
for his help, pity him, others pass ou in indifference. The
knower caught into the whirlpool of words and technicalitics,
those pity who having reached the other side of all words
and all forms feel yet grateful for his help.t

Atma purdna.
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DXLIX.

HAT knower of Self who yet deals in give and take has
not graduated himsclf for Liberation; Brakman has
vomitted him ont for ever.®

Upadesasihasri.

DL.

HE gods know him to be a Brdalmana who, without any
upper garment or any clothing whatever, sleeping npon
no bed, and using nothing bt his hand for & pillow, remains
ever at peace (within and without).t
Smrti.

DLI.

EVEN animals and Mleckkas, embodied or disembodied, are
all nndoubtedly liberated in full, if they have attained to
the condition of this gnosis.} ‘

Yogavdsishtha.
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DLII.

HE wise grieves not, having seen the nnbodied. Self pervad-
ing all mortal forms, ever great, all-embracing.®

Kathopanishad.

DLIII—DLV.

AS is the being of things, the void-ness of void, or the

being with forms of forms, so is this universe of
chidikdsa. That whereof comes the whole universe at the
end of sleep, and that wherein it dissolves itself at the moment
of rest, is this ckiddkdsa. Misery overpowers not that ascetie
who cver remains in the condition which is being daily
experienced between the point where slecp begins and the
point where wakefulness ends.t

Yogavdsishtha.
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DLVL

HE ring ofthis cosmos can hardly suffice for the enjoyment
of the high-minded knower ; the flutter of a tiny fish
can produce but a scant roffle on the surface of the deep.*

Bhartrhari.

DLVIIL

E who is harmonised in Self, who finds full bliss in Self,and
who is all content in Self, has no call of duty (to
distarb him).t ' '

Blagaradgita.

DLVIIL

T}IOUGH taking part in all intercourse of every kiud,
like all ordinary men, he soars constantly above all
beings, conscions or 1111c01lsci011§.t

Yogavdsishtha.
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DLIX.

F of he knows his self as the Self, what desire, what
object, should barn his body in the fever (of care and
anxitey).* '
Brhaddranyakopanishad.

DLX.

A71TH mind attaned to Me, with the whole of their vital

energy fully harmonised in Me, ever enlightening one

another, ever talking of Me, they engage themselves in this
pleasing pastime of eternal contentment.t

Bhagatadgitd.

DLXI.

"l‘ll[NK' of It, speak of It, enlighten one another in It ;—
| this is full devotion to the idea of Oneness, this, the wise
cull stady of Brakman.}

Panchadas'i.
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DLX1I.

ET calamity, oh Lord of the Universe ! visit us here, there

and everywhere, that we may have the benefit of thy

holy presence, and of the (consequent) absence of the
nccessity of re-entering this world.®

Bhdgavata.

DLXI11IL.

HE irrevocable love which the indiscriminate have in
objects (of sense);—may that very love never fade from my
heart while it yet continunes to be full of thy holy memory.t -

Panchadas'i.

DLXIV.

HE sage reconciled in the perfect rest of Self, freed from

the ties (of egoism and ignorance), keeps np strong

loving devotion to the mighty one, without any canse what-
ever, for, the Lord is all love.}

Bhdgavata.
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DLXY.

GREAT sonls, ever at rest in the Self, all light, and stand-

ing at the height of development, are always as firm
within as monnt Mern, thongh appearing as fickle withont as
the tip of a feather.®

Yogavasishtha.

DLXVI.

NEITHER joy nor sorrow, neither movable nor immovably
fixed, neither being nor non-being, nay not even the
intermediate between these opposites ;—so is described the
mind of the enlightened.t .
Yogavasishtia.

DLXVII.

HE army engaged in close battle, in a pictare, fights all
unmoved ; the wise, thongh deep in intercourse with the
world, stands equally even in all conditions.}

Yogaodsishtha.
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DLXVIII.

HE Vedas, the Smrtis, constant stndy of the Purdnas,
close application to the subtleties of philosophy ;—what
do these avail | What, indeed, is the use of that whirl of cere-
monial worship which at best lodges the weary soul in some
hovel of the village called Heaven | Conscious harmony in the
blissful condition of Self, the great-pralaya-fire of the net of
misery born of the bondage of this world ;—all, saving this,
are but the toys of (spiritndl) pedlary.®

Bhartrhari.

DLXIX.

CONSCIOUSN ESS imagining itself into the act, takes on
the resnlt of that act; conscionsness not imagining it-
scll into the act, is ever free of the resuit.{

Yogardsishtha.
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DLXX.

HERE could that be invoked which fills all space?

where is the seat of that which is the seat of all ? Of

the ever clean, what can be the wash or the offering of honoar?
To the ever pure, what the drink that purifies within ?®

SankardcAdrya.

DLXXI.

I have no distraction, and therefore no trance ; distraction or
trance are all incidents of the mind under power of
attraction.t :

Upades'asdhasri.

DLXXII—DLXXIIL
HE idea which consciousness, at first, imagines, of itself,
as its own form, (Aa¢ it continues to d¢ even to the
present day. The same conscionsness may, by yet another
effort of greater strength, take the opposite form, and so
on and on, in proportion to the effort it should put forth.}
Yogavdsishtha.
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DLXXI1Y.

EITHER teacher nor book, neither pupil nor teaching,

neither you nor I, neither this nor that;—the light of

Self, intolerant of all doubt whatever, I am all pure bliss,
the one residuum of the many thus denied.®

S'ankarichdrya.

DLXXYV,

E who relates not his ¢ ego’ with the act as doer, nor his
mind with the result as supferer, never kills nor does the
act even if he should destroy all the three worlds at a stroke.t

Bhagavadgitd.

DLXXVI.

HE patient BrdAmana having known It should harmonise
himself in the Self, he shonld not be deladed away by
words ; it is mere waste of breath.}

Brhadéranyakopanishad.
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DLXXVIIL

FPHE wise having found the path of gnosis, indirect and
direet, from the study of books, should cust them away
even like straw after thrashing the rice out of it.®

Panchadus's,

DLXXVIIIL.

FPUIS is the truth: T know no change, for, there ean be no

cause to change, there being all oneness out and out. No
spiritnal merit or demerit, no liberation or bondage, nor have
I uny Varna or {s'rama, for,I have not the buly of which

these are accidents.t

U'padesasihasri.

DLXXIX.

VANKIIYA, Saiva, Pancharitra, Jaina, Miminsa, none of
2 these philosophies do 1 profess; Iam that pure cone
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scinnsnces, the subject of distinct sclf-experience, all pure
bliss, the one residuum of the many thus denied.®

S'ankardchdrya.

DLXXX.

N the duties of Varna and Asrama some, in madness others

take delight ; in child-like ipnocence some, in stupid in-

difference others find their meed ; lover, re veler, ascetic, to
no oue grade of life the £nrower confines his choice.t

Stardjyasiddhi,

DLXXXI.

petfect fool in one place, all royal splendour in another ;
at times in fond delusion, at times entire peace and
quiet ; often in the slothful indifference of the boa ; the sub-
ject of the highest encominms in one place, in another all
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176 THR IMITATION OF ¥ANKARA,

contempt, in a third entirely nnuoticed ;—thus goes abont the
wise knower, ever happy in the highest bliss.®
Vicekachudimani.

DLXXXIIL
I E ascetic, not straying away from the path of wisdom,
shonld 30 conduct himsell’ ns men, fecling repelle.
should seck not his company.t

Smrte.

DLXXXIIL
HE ignorant set up this panoruma of objects, I wipe it
out as often ; 1 have fuith in none ; I am not affrmid of
the Iast penalty of Yama; I hate virtne ; Self-satisfac-
tion is all T seck: the whole of my wonderful life spent
in cheating the world, none can understand.$
Scardjyasiddhi.
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DLXXXIV.

HAT mecans sclf-realization to me, all cternal realization

(from cnd to end); all dutics huve been done, all wishes

have been fulfilled, this is the most sare conviction (of my
heart.)*

Panchadasi.

DLXXXV.

" neither do nor make do, 1 neither enjoy nor make enjoy.
I neither sce nor make see; 1 am the sell-eflalgent Self
unlike every possible name or form.}

Virchachudimani.

DLXXXVI—DLXXXVIL

HE kunower and the ignorant are both ecqually subject
cach to his own previons Karma ;—the knower, all
paticnce, knows no sorrow, the ignorant, ever unsteady, con-
tinues to grieve. Of two men passing on the road, both
being equally fatigued and the road before them being equal,
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be that knows treads on patiently to the end, the poor
ignorant fool lingers behind bemoaning his lot.*
Panchadati.

DLXXXVIII—DLXXXIX.

LISS here attends the extremes of Intellect ;—the highest
which transcends Intellect, and the lowest which is far
below Intellect. The way between these extremes is the
way of worry and evil. A very thin partition divides ecstacy
from madness ; for,in the former, the mind having lost all
faith is quite clear of every tinge of attachment.t
Bhdgarata; Yogavisistha.

DXC.
N all acts whatever, whether of commission or omission
there is nothing, saveabsence of attachment, to distingnish

the fool from the man of wisdom.}
Yogardsistha.
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DXCI.

I look with equal eye upona poisonons snake or a garland

of flowers, upon a strong enemy or a kind friend, npon a
costly jewel or a lnmp of earth, a bed of flowers or a slab of stone,
a gronp of beautiful women or a collection of nseless straw ;—
thus do I spend all my days in some holy solitnde, all intent on
the blissful syllable 8'iva, 8'iva, S'iva,*

DBhartrhari,

DXCII.

NEITHER action nor inaction are in me, ever one and with-
ont parts; how can he act who is all one Self, a com-
pact mass, all-full and all-filling like the Akdéa.t

Vivekachudamani,

DXCIII,

E i never overjoyed thongh often coming to good things;
he stands firm as Mern under the direst calamity; he
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walks the world like & god, finding Self in the bliss of Self

in every thing whatever.*
Sclsdjyasiddhi.

DXCIV.
. A Chinddla, a twice-born, & S'udra, an ascetic, a man of
intellect refined by application to gnmosis, the lord of
Yogins ;—thus described at the top of thonghtless prattle by
men- conceiving cach his own fancy, sages harmonised in
the Self wend their way necither angry nor prond of the

compliments thus bestowed.t
Phartyhari,

DXCV.
HE knower catches in the ecstacy of his heart the full
- light of that Bralman which is indescribable, all thonght,
all pare bliss, incomparable, transeending time, ever frce,
beyond desire, resembling limitless A/dsa, having no parts and

admitting of no idea besido itself.}
Vivekachudamans.
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DXCVI—-DXCVII.

OES it make any difference in this gem of heaven, the sun,
if he is reflected in the waters of the Ganges or in tho
stream flowing through the scavenger’s strect ? Does it make
any difference in the A%f#éa enclosed in an earthenware or in
a jar of gold ? In that Thing, the inner being of all, the billow-
less ocean of native bliss and light, what means this great
delnsion, this nightmare of separateness, creating distinctions
of Brakmana and Chinddla and so on. The scll-samo consci-
onsness shines plainly in all the three conditions of waking,
dream and sleep ; it is, moreover, the inner witness of all,—per-
vading even like a thread, all forms whatever from Brahmai to
the tinniest ant;—Hewho has the firm conviction ¢ I am this
consciousness’, not the form it takes, let him be a Brdkmana or
8 Chdnddla, my mind points to him as the real Master.*

S'ankardchérya.

DXCVIIL

AS it set! is it broken! is it shattered to pieces! is it
dissolved ! is it pounded to dust! is it swallowed up!
is it snddenly gone to decay!—the mind being put out, 1
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do not find even a trace.of the universé in the free depths of
my-self, theindescribable ocean of the bliss of Self-realization.®

Sodrdjyasiddhi.

DXCIX.

ALL latent desire having died ont, he looks aupon the

world as all destroyed, as some nnreal nightmare, as a
‘castle-in-the-air, or even as a painting which is nearly washed
off under a heavy downpour of rain.t

Yogavsishtha.

DC.

BRAHMAN is the dedication and Braj;man the offering ;

Brakman is the fire and Brakman the sacrificer ; it
mast find its way to Brakman through this ecstacy of action
which is Brakman.}

Bhagvadgitd.
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{.—Jivanmukti,

DCI—DCV.

THO.U GH ever moving about in the world of oxperienoe’,

the whole of it exists not for him ;—all-pervading ether-
like consciousness alone subsists. Such a one is called Jivan~
mukta. The expression of his countenance neither fluses nor
fades under pleasure or pain, he stands nnmoved whatever
may come or go. Such a one is called Jivanmukta., Though
acting after every feeling, such as love, hate, fear and the likes
he who stands unaffected within like the Akdéa, is said to be the
real Jivanmukta (liberated while yet in this life). He whom
the world finds no cause to fear, and who is never afraid of
the world, ever beyond joy, and jealousy, and fear, is said to be
the real Jianmukta. With the woes of this world laid
entirely at rest, he who, thongh full of all lesrning and art
is yet without any, who, thongh with mind is without it, is
said to be the real Jivanmukia.®

L}
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DCVI—DCVIIL

TREMBLI.N G and other signs of fear snbside, only by

degrees, even after knowledge of the snake as nothing
but a harmless piece of rope ; the same rope met with in dim
light, even after snch knowledge, may yet become the same
terrible snakeit once was. Thus previous Karma comes gradu-
ally to end by fraition through experience and not all at once by
any obetinate remedy ; nay, it is even possible for the immortal
one to temporarily fecl his mortality in moments of sach
froition. This, however, is no flaw in the condition of gnosis
once realized, for, Jivanmukti is no observance, it is being at

harmony with the course of nature.*
Panchadati.

DCIX—DCX.

‘A LL even in weal or woe; all peace ; looking with equal
eye on & lnmp of earth or a mass of gold; unaffected
by likes or dislikes ; unmoved by praise orcensure; all patience;
untouched by respect or contempt ; even-minded towards friends
or foes ; initiating no act whatever ;—snch a onc has really
risen beyond the Gunas.t
Bhagavadgita.
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DCXI—DCXIL

WHEN oll desires infesting the heart are entirely given up,
the mortal becomes immortal and lives in Brakman
cven here. The slongh cast off by the serpent lies dead and
lifeless on the ant-hill ; so even lies this body ; and the mortal
who is thus disembodied, while yet here, becomes immortal,
all life, all Brakman, all light.*
Brhaddrawyakopanishad.

DCXIIL

HE man of spiritual wisdom has acquired the eye which
looks evenly on a Brdkmana full of learning and virtae,
on o cow, on an elephant, on a dog, or on a low ont-cast.t

Bhagavadgita.

DCXIV.

HE highest Self, all endless bLliss, nnconditioned limitless
conscionsuess, being realized, whether throngh the great
textst or throngh Yoga, in all experience whatever, let (him)
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lose himself in the ecatacy of trance or in deep intercourse
with the world, nay let him freely enjoy every object of
sense ;—he has for ever lost all touch with bondage (of every
description),*

Svdrdjyasiddhi.

DCXY.

EVEN the body is subject to the law of Karma, it awaits

the fulfilment of the life it embodies only as long as the

causes of its existence endure. This body along with the

world of experience connected with it, he never minds who

has acquired the condition of ecstatic trance ; he never thinks

of dream-experience who is awakened to the light of Truth.t
The Bhdgavata.

DCXVI.
"A_LL content with what gain chance brings to him, ever
beyond all duality, completely free from envy and
hate, equal in snccess or defeat,—he acts without relating
himself to the act.}
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DCXYVIL

CLAD in rich cloth or in the wide expanse of space, having

his skin alone for cover or buricd decp in the ample
folds of all-embracing thonght,—he wanders the world like a
mad man,—like a child, or even like a ghost.®

Vivekachuddmani,

DCXYVIIL

WITHOUT having in onc’s Self the clear light of Self-

experience, no one can appreciate the phenomenal
sublimity of another’s experience in the same line ;—
The Brdkmana cannot understand the swects of winet.}

Yogardsishtha,

DCXIX—DCXX.

HE knower harmonised in the Essence should never think
he did anything. Whether he sces, hears, tonches, smells,
walks, sleeps, breathes, speaks, gives, takes, or even performs
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such involantary acts as the closing and opening of the
eyelids,—he shonld always thiuk of the act as not his, but of
the senses which pass out, of themselves, to their respective
objects,*
' Bhagavadgitd.

DCXXI.

AS timber is carried away by the stream to places high
and low, so even is the body led by Fate to whatever
awaits it at its propor timo.t

Vivekackuddmani,

DCXXIL

HE traveller with mind firmly fixed only on the goal he is
approaching, never feels the motion of his legs along the
road he treads ; act thus in all yon do.}

Yogavdsishtha.
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DOXXIIL

HE fright caused by the appearance of a thief survives
his capture, the cloth yet leaves the impress of its form
on the ashes to which it is burnt ;—the world reduced of
itself to nanght in the case of the Knower lasts with his
body to bear out such fruition as previons Karma should
bring.*
Svérdjyasiddhi.

!

DCXXIYV.

THE knower may, oh child! let his external senses loose in

all acts and all conditions whatever as long as his body
lasts ; bnt he should never let his internal sense go with the
external.t

Yogavasishtha.

DCXXYV.

HE Akééa may appear in any condition whatever, it is
never conditioned ; the silent one never takes on the
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properties of whatever accidents may appear to colour his Self:
—he may stand like a fool though all-knowing, he may
act after the air ever untainted.®

Atmabodha.

DCXXVI.

HARATA and others never stood like wood or stone giving
np food and other nccessaries; they were indifferent
being afraid of the possibility of uttachment.t

Panchadag’i.

DCXXVIL

THE act never tonches me, nor do_I ever desire any result
from the act ;—he who thns reads my secret is never
bound by action.}

Bhagavadygita.
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DCXXVII—DCXXX.

HE knowers of the supreme neither avoid nor court
interconrse with the world, they go with whatever
shounld tarn up in ordinary course. Being in all, I am ever
inactive :—he who, with this conviction, acts in accord with
what is bronght to him in the course of naturc is always
inactive. He is not motionless thongh standing ; he does not
walk thongh going; he is all peace though deep in intercourse;
he is ever inactive thongh full of activity.®

Yogavdsishtha.

DCXXXI,

THE world follows the lead of great sonls in what they do;
whatever they sanction men accept.t

Bhagavadgitd.
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DCXXXII,

THIB kind of apparent ‘latent desire’ in those who have

foand liberation while living is no desire at all ; it is
that universal sense of being which is known as ‘pure
Satva.'*

Yogavdsisktha.

DCXXXIII—-DCXXXIV.

AS the uninformed act with attackment, so shounld, oh

Bharata! the inforined act without attackment ; for, thus
alone could he do good to the world. Do not unsettle the
intellect of the nninformed attached to the course of action ;
‘the informed going by the light of inmer discrimination
should show himself favourable to all acts whatever.t

Dhagaradgita.
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DOXXXV—-DCXXXVI,

AVING known It thus, fill thyself with the memory of

pure Unity ; having realized the Unit, walk the world

like a mass of 80 much (dead) matter. No praise, no salute,

no offerings (even) to the dead, no fixed or unfixed abode,—
the harmonised (soul) should ever live by chance.®

Gaudapddichirya.

DCXXXVIL.
AKE no thought of the result, rest ever content, yearn not
for any support ;—plunge thyself thus deep in any action
whatever, thon art ever free.t

Blagavadgité.

{1.—Videhamukti.
DCXXXVIII—DCXL.

HE fifteen rays} return into their source, the divine forces
governing the senses find back the universal fountain of

* aeaid ARR@WER frod efr
AW FATITY ATTRAATET U
PrgiTinent e @ 91
worestina gRatcRoR Wi U
Mwrerenal,
t o wiverey fradt foet:
iR s T Aefaadfy a: 1
1 Will, idea, A'kds'a, Pdyu, Tejas, Jala, Prikwi, (inner and outer) senses;
mind; (on the objective plane) food, energy; mantras, austerities; worlds,
inhabitants, names. These sixieen are mentioned in the Prashnopanishad.
25
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their rise, the reflection in the inner sense—the embodied soul
—together with every action whatever, all become one in the
sapreme unchangeable (Essence). As rivers flowing into the
ocean lose their individual name and form, nay thus lose even
themselves, so does the Anrower, freed from all name and all
form, find the highest Being, all light. Ile who thus #nows
the highest Brakman, verily becomes Brakman: none that is
born ‘in his family has his eye closed to Brakman. Ile sores
above sin and sorrow; freed from the ties of the heart, he
becomes immortal.®

Mundakopanishad.

DCXLI.

G[VING up the body in some holy place or in the honse of

& Chdnddla, conscious or nnconscious, he finds Kaivalya,
all canse of sorrow being entirely destroyed, and liberation
being found in the very moment of the rise of gnosis.t

Vartika.
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DCXLII-DCXLIIL

'WATER is water, whether it stands all placid or surges np

in high billows; it makes no difference in the ocean.
Embodied or disembodied, there is no difference in the libera-
tion of the silent knower. What difference can embodiment
or disembodiment make in the liberated, all Thought?
‘Whether in tempestuous waves or in placid calm, the sameness

of water undergoes no change.®
Yogavésishtha.

DCXLIV.

H Arjuna ! the worlds even np to the sphere of Braiman
are snbject to the law of rise and set ; having found Me,
oh Son of Kunti! there is no rise and no set.t
DBhagavadgitd.

DCXLV.

WIIO has no desire, who is beyond desire, who has all desires
fulfilled in the Supreme, who has Self as the object
of all and every desire;—his breath rises not beyond him ;
being Brakman, he becomes Brakman.}
DBrhadéranyakopanishad.
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DCXLVL

have no Mdyd for my consort, no serpent for my
conch, no discnss for my weapon, no round of incarnations
to go throngh, nor have I the anxiety of protecting the
world, still I am the Lord Vishnu to all intent and

purpose.®
Sodrdjyasiddhi,

DCXLVII—-DCLI.

THE Videhamuka neither rises nor sets, nay he is never laid

at reat. He is not deing nor non-being, neither near nor
distant, neither I nor thon. He shines as the sun, he protects
the three worlds appearing as Vishnu, as Rudra he destroys
all, he acts the creator in the form of the lotus-born Prajh-
pati. Whatever is, whatever has been, whatever shall be,—
every object in any one of the three forms of Time—he is
that; he is everything. Oh best of knowers | when the Videka-
mukta takes on the form of the three worlds and all they
contain, I belicve him to have gone through the act of
creation. If verily the three worlds do exist, let him by all

* yg x qarft 7 « Afverf
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means become those words, for in him the words * Three
worlds ” are, in trath, empty of all real content whatever.®

Yogavdsishtha.

DCLII.

HEY divert themselves in the native bliss of self-
experience, they enjoy themselves in any manner with
perfect freedom ;—the many-sided, wonderfal counrse the
United pursue, on the inscrutable Path, ever free of attach-
ment, knowing no limit, always tending to the good of the
nniverse, is as inscratable as the course of fishes in water, the
passage of birds in the atmosphere, or the course of wind
thronghout space.t

Svérdjyasiddhi.

* fgget AXAY areadfn & wrsgfy
7 gwTaw (el A ug My Jaw: w
gaf sar saofy freg: ity wrwae |
x: gat=igeiy ant=gald ouw: 0
afesRTITaIRA At qraglefy |
FIAIA v oyl gidy 9 0
AEAT g} g T |
w2 ¥ gty mn Aefact ac o
g dfwgad woat gEmETg N
% A3rEwrdl A gEAd w0

VAR,

t @ ae av At wwRFeTyY

freay « froter « It swEORA
gt IS @ agat
ER ofy frfiet agfran o ffen o )

iy,




‘198 THE IMITATION OF B'ANKARA.
DCLIII—-DCLIV.

WHENEVER, oh BhArata | Truth is on the decline, and

Untrath appears to sacceed, I create myself to guide
the good, destroy the wicked, and strengthen the foundatiom
of Trath. Thus do I appear from cycle to cycle.®

BAagavadgit4.

VI.—CONCLUSION.

DCLYV.

OUBT, dispute and explanation, all depend on language
which means duality. In the langnage of Unity, there
can be no question and no answer.t

Panchadas'i.
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CONOLUSION. 199

DCLVL

HERE is no dissolution, no creation, none in bondage, no
pupilage, none desirous of liberation, none liberated ;—
this is the Absolute Truth.*

Gaudapdddchirya.

DCLVII.

BOW to him who enunciated this method of harmony in the
Absolute, conducing to the well-being of all, beneficent,
above all dispute, entirely non-antithetioal.f

Gaudapédéchirya,

DCLVIIL

‘WON DERFUL, suprcmely wonderful—this Philosophy!

More wonderful still the Masters who teach the Truth !
A thousand wonders sarround the depth of GNOSIS taught!
The bliss of Knowledge is the Silence of indescribable wonder!}

Panchadas’i.
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PRINCIPAL POINTS OF TUE ABSOLUTE PHILOSUPHY.

N

ApsOLUTK—
The—456 ; see ALL.
At
Acting without the- 616 ; the
ircesponsiblo—619-20,

AcTION—

The Yoga of —395; freedomn in
—397: renunciation of —405;
results of —407 ; the point of—
413 ; nature of—470; froodomn
from tho results of—b5069; in-
action in—hH75; rulo of —622;
Lthe secrot of —0227.

ADVAITA -

Nature of the—50; explana-
tion of the—113 ; supreme kuow-
lodge of the—1:4.

ALL—

The—18 ; the Absolute—227-28;
hocoming the—27-28; unity of
Relf with the—52 ; naturo of the
—n4; no grief after knowledge
of tho—67-60; Solf is the—
103-4 ; Brahman is the—10H;
‘Thou art the -112; ecatacy in the -
187; kommon in the—217; Prakiti
ono with the—235H: no distinc-
tion in the—241 ; illustration to
realize the—442-45.

ANGRR—

Kvils of —359 ; no canse for—
361 ; real causo of —34748,

ANATRTY —
No cawse of—167: fever of
--hhY.
ASPIRANT—-
The—144-45 ; the real—373.

ATHEISM—
Materialistic—537.

ATTACHMENT—
Absence of- 203; fear of —620.

Aun—
Belf is—I90; the Yoya of—
458; 1 am the—H22,
Avipya—

Nature of—135; dofinition of
-—137-38 ; doing away with—175;
how overpower—476; weo InLu-
81N, [anoRANCE.

Briso—

Bourcv of—24 ; categury of—
433-34 ; the one fact of —440-41 ;
universal—471; sense of univer-
sal—474; form of—4908 ; roalisa-
tion of universal —632.

Brrixy—
See FalTn.

Buiss—

Nature of —30 ; realisation of
—83; last measare of —84 ; who
attains the height of—136; all
experience is—240 ; last extreme
of =505 ; supreme—b514; I am
all—525-27 ; tho silence of —G58.
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Boox—

The bout this—155; the city
of eternal consciousnessthis—-181;
likes and dislikos bound up with
—190; attachment to—237 ; all
holy places in the—273; Dlissful
use of —393; duration of—493;
concern for—529 ; the liberated—
611-12; period of the—615.

BoxnaaE—

Dissolution of—18; illusive-
ness of —106 ; causo of —122-23;
croation of —242; forms of re-
ligion forgo—257 ; dolinition of
—278; mind the source of—287;
action without—397 ; loso touch
with—614.

Books—

Enlightening powor of—132;

throw off —677.
Brauman—

Definition of — 15-16; un-
changeabloness of—17; gowl of
knowing—21; indoscribableness
of —22; world of—25-26; negn-
tivo definition of —29; Self is—
33-35; objects of worship apart
from—44-48; universality of—49;
transcendent natwre of --03; do-
scription of —HG-60;  power of—
86 ; the habitat of —87; the neu-
trality of--88; higher and lower
—90; all light depemndont on -4 ;
individual consciousucss one with
-—103-4; wcienco of higher and
lowor—-170; .l is  171-73; ro-
alisation of  174; glory of roulis-
ing —187; the immortal .1 eattha
in—220-22; who roaches tho state
of =300; who may inguire after -
373, world analysel into 4357
negative coonition of  1G¥; cx

INDKXN.

tinction in--472-73; hoart-oxpan-

sion leading to—497; distinction

of world and—502; bliss of —514;

greatest knower of —517; merit

of bocoming—h24; study of—5H61;

breath of one who is—045.
BriuMANA—

The real—187; how to bo a—
338; what imakes the—500; the—
538; the gods know him to be
a—Hh0.

CALANITY —
Use of =062,
CATEGWORY—

The highest—-433-34; form of

the—498.
CAUBALITY—
Tllusivences of—80-81 ; utter
ubsenco of—80.
CHIDAK A8'A—
The— 553-35.
CouNITION—
Negativo—438.
CoMUrASSION=-

Moasure of- —361; the liborated

is all—532-13.
CoNscloUSNEAS—

Unity of—U6-38; universality
of —40; Self is—106-78; un-
ification of philosophy aml
tonchings with the fucts of —124;
argne in accorid with the facts of
—126-27; the city of eternal—
181; cvolution of --214-15; all-
ombracing mature of -—471; ripon-
ing of—i74; ewmptying of—484;
tho bliss of oternal—2iH-27; the
mastor-key  of --072 T identity
of individual awl  univorsal- -
JYG-UT.
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INDEX.
CONTENTMENT— Duarry—
The bliss of—352; supreme Source of—25-26; fear in—
—477; the pastime of—560. 246; shake off—255; fear rises
COVENTIONS— from—276; abandon the sense
Meaning of —436. of — 422.
CosMos— Dury—

Self is the—78; the—217;
evolution of the—218—19; the
ring of the—556; destruction of
the—598,

CREATOR—

The—553-55.

OuLTURE—
Spiritual —432,

Death—

Nature of—340; spiritual—156;
who is not overpowered by—
464-66.

Desire—

Abandon latent—284; defini-
tion of ¢latent—’285; condition
of one who hasgiven up—874;
destruction of latent—385; the
knower may have—421; apparent
latent—632.

DesrrucTION—

The way t0—347-48; the way

of Self—423.

Devorion—

Nature and use of—209-70; en-

tire—275.
DistiNCcTION—

Loso—440-41; soe SEPARATE-

NEas,
Dousr—

Absence of —103-4; destructive
nature of—157; disappearance of
—504; sce Scepricism,

DrEAN—
Experience likened to—209;
nature of— 210.

28

Perform—263; no call of—
557,

EcstaoY—
Distinction of madness from—

588-89; see TRANCE.

Errorr—

Strong personal—118; help of
—202-3; free—303; resort to—
304; freedom comes of—306; va-
lue of—380; true success from—
419; the real koy of —572-73.

Eqgomsx—
Destruction of—435; signs of —
436; break off —504.
ENLIGHTENED—
Mind of the—568.
Esasznc—

Firm in the—475; enjoyment

in the—470; rest in the—482-83.
ETERNAL—
Forms of the—14; see Bram-
MAN, ALL,
EviL—
Place of—588-89.
EvoLUTION—

Nature of—211-13; oxplana-

tion of —241.
ExisTeNoE—

The aim of—359; identifica-
tion with the idea of ‘non—’
474,

ExrEiaNcR—

Cauwse of —204-5; ideal nature
of —208; the essence of—3207;
dreamn-like nature  of—209;
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evolution in—211-13; blissfulness
of —245; unity of —247; produc-
tion of—248; illusiveneas of—
249,

Farrg—

Want of—157; the source of
all difference from difference in—
385; source of—449; power
of —450.

Fara—

Action of—621; see Kazua.
Favrr-Fixpine—

Use of the habit of—358.
Franizssnzss—

Supreme—512,
Fourra—

Brahman is the—109,
Frezvou—

Permanont—037.
Fazz-wiLL—

The key of—569; see Erromr,
FuLLNess—

Supreme—17; how attain—
454; worship of —570.

GrorYy—
The word of—see Aun.
Grosis—

Reost in—146-48; liberation in
~—146-48; bondage dissolved by
—257; Jdifference of devotion
from—271-72; failore of—288;
use of —307; production of—
312; path of —378; causes of —385;
8amdidhi by—468; real ecstacy
of —469; fire of —485; flamo of—
487; action of —5U7; experience
through—811; away froin—b534;
lost to—537; depth of —858; see
Knowizpos.

INDEX.

Gov—
Where is—209; personal—
300-1; love is—564.
Goon—
Powers of persons who are—
207; contact with the—268.
Grizr—

No room for—341; no cause
for—344.
Guyas—
The Vedais full of the—255;
beyond the—609-—10.

Harpinzss—

Soe BLiss.

Hazrxoxy.

Belf—557; state of —560; sages
who are in—594; freedom in—
619-20 ; absolute~657.

Harra—
See Yoaa.
Huarr—

God in the—299; spike in the—
346; Yoga of the—415 ; fountain
of knowledge in the—440-41;
faith welling out of the—449 .
conviction of the—489; oxpln:
sion of—497; narrowness of—
538; wicked—530; surety of—
6584,

lixaven—

Mortal naturo of—256; worth

of —568.
HeLi—
The gates of —423; see SmLr-
Dsstrucrion.
HiraNYAGARBHA—
Birth of—216.
Horz—

Nature of —328 ; the river of—
349 ; misery in—350; production
of misory by—351; whirl of—
3r0.
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TIvrooRIsY—
Vedinta with—539; results of
—540 ; nature of —543-44.

Ipma—

Foroo of—265 ; becoming the
—200; how become the—428;
power of the—429-31; realisa-
tion of the—432; illustration of
pursuing the—452 ; peace in the
—524 ; devotion to the—561.

IpBALISM—

Definition of—T78; oausality
in—80-81 ; explanation of—437;
truth of—451; 475; experience
through—569; see All, Brahman,
Self.

IDRANTIFICATION—

Power of—454; see Ilbra,

8Ly,
IporLs—

BSeo WORSHIP.

laxoRrANCE—

Burning up of—487; destruc-
tion of —492; power of—493;
sign of —545 ; see ILLUSION.

ILLUsION—

Forms of—208; Mdiyd is—
223 ; self-sustaining nature of—
223 ; power of—236 ; overpower-
ing force of—238-39; intrans-
gressible nature of—244; how
wear off —297 ; ¢pairs of opposi-
tes’ lead t0—327; use of—490.

IMMORTALITY—

Rest in—102 ; the bridge to—
184 ; the wise desire—224-25;
when is gaiped—310-11; how is
gained—611-12.

IMMUTABLE—

Deflnition of the—55 ; immort-
ality of the—64-66; see Bram-
NAN, ALL. -

219

INOARNATION—

Future—220-22 ; process of—
251-52; who are lod into—263-
B4; the principle of —842; passage
through—393 ; the ruling law of
—429-31.

INrorMED—

The—633-34.

InTELLEOT—

The pure—151 ; forms of the—
199 ; difference in worship from
difference in the—353; the ex-
tremes of—588-89; never un-
settle the—6833-34.

INTEROOURSE—

Unaffected though in—558;

evenness in—567.

Jiva—

Natare of —225-32; gee SovL,
JIVANMUKTA—

The—601-5.

JIVANMUKTI—
Nature of—606-8.

KarvaLYa—

Realisation of —B841.

KarMa—

The action of—4-8; inferior—
253-54 ; ignorance perpetuated by
—260; every one governed by his
own—262; destruction of all—
485; extingmnlnng—604; ond of
—606-8; law of—615; the world
bound up with—823.

Krowsr—

The silent—179-80; the real—
608-9; the high-minded—566; free-
dom of the—G580; state of the wise
—b681; the ignorant and the—586-

‘87 wnudetinglof “the—617; life
Of the—G2¢4.
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K~owLEDGE—

The path of—4-8; power of—
13; Self is all—100; the residual
—-101; extraordinary nature of—
114; indescribableness of—115;
the Andéman in—119-20 ; passage
through — 192 ; destruction of
ignorance by—260; absolute—
439; the fountain of—44041;
method of all-from-one—440-48;
real——541; see GNosis.

Lzarxing—

No use of—129-31; belly, the
ond of—13941; pride of—288;
burden of—~304; vanity of--5642.

L;nuﬂox—

Means of —116-17; nature of —
122-23; idle gossip about—142-43;
Karma cannot bring about-—269 ;
definition of—278; relation of
mind with—287; the only means
of—307; where is—372; import
of—877; explanation of—411;
knowledge of —494-96; peace
of—510 ; development leading
to—011 ; graduating for—549 ;
absence of distinction in—551; no
roturn after—044.

LiBERATED—

Inscrutableness of the--149;
who is—489; the—490; nature of
the—532-33; conviction of the—-
584; equal eye of the—591; in-
action of the—592; bliss of the—
693; incamation of the—853-54.

Lire—

The true—119-20; love of—
288 ; definition of—340 ; highor
—424-20; lower—427; idea
governs—429-31 ; the peaceful
—535; grade of—080; the in-
scrutable—583.

Loaic—

False—125; useclessnoss of —

126-27.
Love—

Self-realisation through—191 ;
the temporal objects of —338 ;
pain of material—346; measure
of —351; destruction of hate
and—392; the true fountain
of—439; necessity of universal
—472-73; presenco of—476; de-
votion of--502; etornal—663;
God is—504.

Master—

The real—596-97.
MATERIALISM—

Athoistio—b37,
MAYA—

See ILLUSION,
Mzans—

The four—318; the three—319;
some of the—321-24; impossibi-
lity even of the—325,

MeNpICANTS—

Forma of —369.

Minp—

Control of—119-20; benefit
from control of—279; definition
of —280; forms of —286; bondage
and liberation in--287; illustra-
tion of the action of—289-90;
difficulty of control over—291;
means to control the—203-9G;
teach self-restraint to the—320;
misery in the—353; how control
the—382-84; dimolution of—
385; fullness of —406; method of
control ovor—409-10,

MoraLiTY—

The supremo rule of—-329; the
standard  of—301; tho law of
362,



INDEX,

NATURE—

Spontaneity of--88; description
of —214-15; trust in the oourse of
—367; source of action from—470;
liberation in—479; conformity to
the course of —628-30.

NzcrssiTY—

Abandon the idea of—300-1;
no room for—302; freedom in—
305; see Fare,

OBJECcT—
Unity of subject and—110; give
up the—339; action of subject on
—435; forms of —498,

Pati—

The two-fold—166-67; each
one’s faith his—3065; the double
—378,

PariExce—

Necessity of—414,

Prace—
How and who ﬂnd—ﬂ?-ls
want of —432,
PEDLARY—
Spiritual—568,
PHILOSOPHY—

Load of—119-20; unification of
consciousness and teaching with—
124; description of—160-61; no
peacs in—374; subtleties of—
568; folly and—586-87; the
wonder of —658.

PrAKBTI—

The higheat—233-34; identity
of the All and—235; see NaTURE,
1LLUsION,

PrANAYAMA—

True—459-61; method of real
—462-63; se0 Yooa, Rxrizc-
TION,
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Porin—

Unworthy--~121 ; proper~-152 ;

object of becoming—171-73.
PuRUSHA—

The transcendent nature of—
61-62; the first great—~63; every-
thing is the—182-83; bondage to
the—196-98.

RAia—
See Yoaa.
RATi0CINATION—

Endlessness of~120-27; real

use of —128.
RerLecTiON—

Saving nature of—168; use of —
202-3; the Thing seen by—258; the
good generate—2068; gnosis from-
271-72; method of—298; through
—308; gnosis born of—312; form
of--313-15; ripening of—316;
marks of devotion to—317; the
only way is—380 ; gradual course
of —412,

RE-INCARNATION—

See INCARNATION,

ReLigloN—

Stays of—194; true—250;
formal—253-54 ; results of—256;
use of—258; of merit from—268;
unity of all—363; marks of—369;
abandon forms of—416.

RaNUNCIATION—

What is—338; pain of—345;
true—398; essenoco of—405;
nature o(—407

RequisiTEs—

Self-knowledge—129-31.

Rmsipuun—
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Sacrmvice— ]

Worth of—253-564; the true
—600,

SamLoHI—~

Deflnition of —408; true—409;
se0 TraNCE.

‘ScepriomM— .

Fato of—157; evils of—389;
freedom from—397; leave off
W‘22¢ .

BorrprurE—~
Haw far rely on—304; load of -
—304; see Worbp,
Brxr—~
Night of the silent—831,
BaLy—

Salutation to—1; nature of—20; |
bliss of—25-26; sphere of—32;'
immautableness of—33-35; incom-
prohensibleness of—39; all-per-
vading nature of—41-43; who .
oan realise the—04-6; gaining
the—72; form of the high-
est—-76-T7;  properties  of—
79; all-supporting—82; identity
of—95; inner—90; liberated
natare of —07; the reaidual—98;
proof of—99; Brahman is the—
106; the fourth is the—109; Self
reveals to—129-31; material eye
barred from—150; the foo and
friend of —105; the empire of—
177; knowledge other than—185;
transconding death after know-
ledge of —189; chariot of —226-32;
attune all thinking to—282; mea-
sure of love is—361; regaining
the—397; 451; native oowdition
of —420; life in tho higher—424-
26; life in the lowor—427; study
the—439; consciousness merged
in—471; contentment in—475;

.
.

the knower of —486; greeting to—

INDEX.

494-96; form of —498; sight of —
604; world dissolved by—518;
true knowledge of —630; I am
the—£85; how measure know-
ledge of —6818.

SzLr-DReTRUCTION—

‘Who meet with—154; the place

of —158,
SzLr-RRALISATION—

Those centred in—133; what
prevents—146-48; sole cause of —
104; fruit of—186; illusion lead-
ing t0—208; absence of attach-
ment leads to—268; order in the
steps t0o—277; self the means of
—396.

SELr-RESTRATNT—

The good of—339.

Szraxs—

No good in the—9-12; the
transcendant—102; objective ten-
dency of —224-25; indulgence of
the—326; pleasure of the—478;
transcending the—516.

SEPARATENES—

Absonce of—73-75; negation
of —80-81; death in—01-92; at-
tachment to—179-80; the night-
mare of —596-97.

SiLENcE—

One who has found—b15; life
of one in—025; the blis of—
058,

SLaNDER—

Care not of —354; impomibility
of preventing—355; the good in
boing subject of—366-57.

SourL—

Activity and rest of—93; the
double—196-98; the great—503;
condition of the great—565; the
lead of the great—a31.
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SprERE— TRUTH—
One’s own—188. The All is the—70-71-72; books
SrrucaLE— cannot give—132; knowledge of
The cycle of strife and—536. —3068; the Absolute—455; the—
Srupy— 578; the transcendent—656; the
See REFLECTION, wonder of—668.
Sussecr—

Unity of object with—110;
every form in the—214-15;
action of objest on—435; form of
the—498.

SurrENDER—
Performance with—195.

TracHER—

The true—-2; use of—163; ne-
oeasity of —158-59; how approach
the—162; who should be accept-
ed by--163; question addressed
to—169; vows enjoined by—193;
initiation in Brahma-vidyd by—
200-1; subordination of—202-3;
shortness of —268.

TexT—

Amplification of the great—

111; the groat—446-48.
TRINKING—

Evolution from--281; defini-
tion of —283; suspend—292; put
out—474.

THOUGHT—
Brahman is—51; eternity of—89.
TiMg—
Deception of—370.
TOLERATION—

Supreme—363; principle of—

365; aiin of—366,"
TRANCE—

Absolute—284; ecstacy of ab-
solute—488; universal—520; no
place for— 571; sée Yoaa.

TRANMCENDRNT—

The—574.

UNCONDITIONED—

Realisation of the—30; defini-
tion of the—31; unity of the
—112; I am the—528.

Unrrep—
Path of the—052.
Uxiry- -

Individual and universal—41-
43; the rule of—901-92; realisa-
tion of —112; relative difference
in—240; the one—519; memory
of—635-36; language of —666.

VEDA~

Uselessness of —119-20.
VepANTA—

The whole—310-11.
ViDEHAMUKTI—

The condition of—638-40; re-
lation of body with—642-43; the
condition of one in—B847-51.

VioyA—

The—135; definition of—137-

38.
Visuxu--
I am the Lord-—646.

WeaLth—

Nature and effect of--333:34;
misery of—388; no immortality
through—336.

‘Wispou—
The eye of =013,
Wisn—

Tho — 160-01 ;  transcendent

nature of the—176; freedom uf the
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—178 ; realisation of the—218-
19; the really—264; life of the—
482-83; no grief in the—562;
evenness of the—507; the fool
and the—590; ecstatic condition
of the--595,
Wirnese—

The—36-38; nature of the—

85.

WoMaN—
Relation with—330-31; avoid—
332,
Wozrpse—

Self-awakening power of—111;
the web of--540-48; delusion of
—576.

WorLb—

Fear of—288; nature of—337;
meeting of beings in the—371;
analysis of —437; ways of the—
482-83; distinction of BraAman
and—502; dissolution of the—518;
enlightened view of—599; dura-
tion of —623; rise and set of—
644,

Worsair—

Forinal—250; forms of—258;
objects of —274; unity of all—
363; the one aim of all—-366; lost
to forms of —537; no place for—
570.

Yoaa—
True—261; physical (Hatha)
—293-90; useleasness of Priini-
yima and othor—308; definition

INDEX.

of—375-76; the path of—378;
statement of—379; the first door
of—381; who succeeds in—386-
87; lost in physical—388; Rdja—
389-91; secret of Rija—392; ac-
tion and—394; action through—
305; self-realisation the best—
3986; title to the name of—398; re-
straint of breath by—399; con-
dition of—400; method of—403;
spiritual—408; heart, the place
of—415; the one course of—416;
non-applioation to—432; realisa-
tion of the Absolute through—
44041 ; all-from-one-method of—
442-45; illustration of the method
of —446-48; effect of faith on—
450; re-gaining Self by—451;
another method of—456; the
thought-method  of —457; the
Pranava-method of—458; inter-
pretation of physical methods of
—459-61; Prdindydma of Rdija—
46263; mental—407; Somddhé
in—4G8; real trance of—469; re-
alisation of—472-73; enjoyment
through—477; fall from—480-81;
timno-method of —484; results of —
485, first-fruits of—499-500;
the best—521; the eye of—5623;
the highest pitch of—631; the
key of—553-55.
Yoain—

The—401-2; the real—404; de-
gradation of the—480-81; the Rija-
—501; duty of the—534; conduct
of tho—582;-life of the—583,
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B

WORDS NOT ENGLISHED IN THE TEXT.

Andtman—

Not-self ; everything beside

the unit of consciousness.
Apdna—

One of the five vital breaths;
its seat is in the lower regions of
the body.

Arani—

Aplant of that name; two
pieces of the wood of this plaut
rubbod ono against tho other pro-
duce fire.

Jsurya—

A hell where the sun never
shines; spiritually the condition
of supreme ignorance.

Ascattha—

Tho namo of a sacred troe ; that
which dous not atay till tho inor-
row, whence this world, My,

Atharca-veda—
One of tho four Vedas.
Acsdyd—

That which is opposed to
Vidyd, light, gnosis; illusion;
technically, individual ignoranoce.

Aeyakta—

The waterial principle in na

lure, the second prolific womber
29

of the duality from which the Sn-
khy‘-phl.l(lophy oxplains nature ;
the unmanifest; the undifferenced.

Akdba—

The first material idea from
Brahman ; the most subtle of the
five elements.

Aérama—

Place; position; one of tho
four periods over which human
activity is distributed by the
Hindu Scriptures.

DBrakmd—
The first Logos; creator; so-call-
el in the Purdnas.
Drakma-loka—
The world of Brahman.
DBrakman—

The abeolute Unit;
Being ; the AlL

DBrakma-vidyd—

8cience of Brahman; Gnosis.
Brdkmana—

One who has realised Brah-

san ; popularly one belonging to
the highest of the four Varvas.

Buddhi—

The discriminating serss ih
the inner mind ; the first reflec-
tion of BraAman, in ovolution.

univorsal
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Chdndila—

The child bogutten by a S'udra
upon a Brihmana woman ; one of
low class.

Chiddkbda—

Seo DLIII--DLV.
LEkarshi—
One of the several fires worship-
ped daily by the houscholder.
Ghee—
Clarified buttor.
Gandharca—

A class of beings betwecn
gods and men,

Guna—

Property ; particularly oune of
the three proporties—-light, ener-
gy, darkness—of Nature ( Pra-
krti.)

Hirvyagarbhe—

The cusmic manifestation of
DBrahman on the subtilo plane.

Juina—

The philosophy or follow.
or uof Jina; & philosophy em-
phasizing the idea of relativity,
preaching universal compassion,
and opposad to the Drihmanic
ritual and the Veda.

Jala—

Water; tho fourth
from Akisa,

oluswnt

Jiea—

Individualized — consciousnoss ;
overy being whatovor ; individual

INDEX.

manifestation of Brahman on tho
material plane ; soul.

Jiean-mukti—

Liberation while yet living:
realization of Brakman before
death.

Kaicalyau—

Isolation ; technically that ideal
condition of one-ness which ew-
braces all distinction in itself;
liboration according to tho Ad-
raila is su-callol.

Kurma—(Karman)

Act; technically the theory of
cause and effoct, tho law of con-
ponsation; also the forumal part
of roligion, called Karma-mdrys.

KRes'wra—
The gol Kpshna.
Kshatriya—

One bolouging to the socotsl of
tho four Varnas; one of the war-
rior class.

KNus'e—

A will grass hold supromely
sacred, usod in all roligiom core-
monios.

Mahd-miyi—

Tho great powor of illuion ;
ofton peronifiod as . poworfal
Goxldous in the L’wrdas,

Mahat—

The first ovolute from the
P'ruksti of the N'aukhya-philose-
phy ; cosnic mind.
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Mdydi—

Hlusion ; tochnically the power
of illusion acoompanying tho
cosmic manifestation of Brakman
on tho caunal plane.

Mern—

A fabulous mountain of that
name supposed to be in the mid-
dle of the earth, and the abode
of all gods; the diametre of
the glohe of this enrth.

Mimdnsi—

Ono of tho six schools of philo-
sophy ; the exegetic philosophy
of the Veda,

Mlehchha—

One belonging to a class or
conntry heyond the pale of Aryi-
rrla.

Néachiketa—

The enoteric fire so-called
aftor Nachicketas to whom
the solar God of death reveal-
al it

Péncharétra—

An old soct of dovotional wor-
ship sapposed to be founded by
Nérada.

Pasupata—

The achool of that name ; Pati
—Ilord—8'iva, is worshipped as
the saviour of all Pasus—animals
in bondage, ris. soula,

Paulkasa—
The child begotten by a S'udra

upon & Kshatréyn woman; one

of low clam.

2N

Dippal—
The sacred tree of that name.
Ditr—

‘The Innar prototypes of huo-
manity : invoked in all ocere-
monies aftor death of any member
of a family, also on oocasions of
every anspicions ceremony.

Purdnas—

Popular hooks giving the truths
of religion in a form acpeplable
to the general mamos.

Purusha—

The onnscious principle in Nature
aooording to the Sankhya-phi-
lonophy; It is different with
every being; I$ may correspond
to soul.

Prajépati—

800 Brahmd.

Prakrti— :

The material first cause of
evolution according to the Sdn-
khya.

Pralaya—

Cosmic dissolution.
Prandydma—

Control of breath; the pro-

cess of inhaling, retaining and ex-
haling the air. :

Drasthina—
Stay; technically one of the
three (Brahma-Sutras,Upanishads ,

and Bhagoad-Giti) from which
any new teacher must evolve his

philosophy to make it acceptable,

\
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Prithvi—
The fifth element from Akdda ;
the earth.

Réja-( Yogay—

Union with the Luminious; spi-
ritual Yoga; the royal road to
Yoga.

Rg-veda—
The Veda consisting of RKS;

" The most ancient of the four
Vedas.

RK—

A metre of the name; any line
from the Rgveda.
Rudra—
The god of that name.

Saiva—

Follower or philosophy of
those who believe in and worship
god B'iva; its forms are mainly
Thatric.

Sannydsin—
One who isin the fourth Aéra-

ma ; one who has renounced the
word after the formal mannor.

Sattva—
The first of the three proper-
ties of Sdnkyan Prakrti.
Sédhana—

Means; technically the four
mcans which proparo one to be
‘able to apply himself to the
Vedinta.

Sdma-veda—
(Ine of the four Vedns,

INDEX.

Sankhya—

The philosophy of that name;
Tt starts with the assumption of
a material (Prakr#i) and a cons-
clous ( Purusha ) principl e in Na-
ture.

S'dstra—

Religions book; scripture
technioally a system,a philoso-
phy.

Sirovrata—

An observance well-known in
the followers of the Athars-
Veda ; a peculiar worship of fire.

S'iva—

The God of that name; bliss;

blissful.
Smarta—

Deponding on or derived from
the Smtis; forming part of
duties enjoined by the Smriis.

Smrti—

The scripture of authority
next to the Veda which is S'rwti ;
duties enjoined after the manner
of past teaching.

S'ramana—

A Buddhist religions mendi-

cant.
S'rauta—

Depending on or derived from
8'vuti; forming part of the re-
ligion enjoinod by Fruts.

Sruti—
That which is delivered by aral

tradition ; the Feia ; a text from
the Feda,
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S'ydmaka—

A kind of corn, the grains
hoing very minutely small and
slippery.

Tejas—

Light; the third element from

Akdra.
Upasand—

Sitting in the act of invoca-
tion ; devotional worship.

Vadnvénala—

Tho firo supposed to bo at the
bottom of the ocean, and power-
ful to consumne the whole uni-
verse,

Vaisknava—

One belonging to the sect of
that name; a follower of god
Vishnuw

Varna—

Colour ; one of the four divi-
sions of ancient Indian society.

Viyu—

Air; the socond oloment from
Akasa.

Veda—

The storehome of knowledge ;
the holy scripture of India.
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Veddnta—

End of the Veda; the Upa-
nishads ; tho philosophy of the
Advaila.

Videhamukti—

Literally  liberation after
death; Vidydranya interprets it
to mean liberation from future

embodiment, gained at the very
moment of Gnosis. See Jivan-

muktiviveka; also this book
DCXLI
Vidyé—

Knowledge, Gnosis ; opposed to
Avidyd ; the true Science, viz., the
philosophy of the Advaita.

Vishnu—

The god of that name.

Yajur-veda—
One of the four Vedas.

Yati—

One who has control over his

mind and senses; an ascotic.
Yoga—

Union; tochnically preventing
transformation of tho thinking
principle.

Yogin—

One in Yoya, . e, ono who has

mastered or acquired Yoga.
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WORKS BY THHE SAME AUTHOR.
*.* Obtained at the Sudarsana-Office, Nadiad,

Jombay Presidency,
RAJA-YOGA.
(THIRD THOROUGHLY REVISED EDITION, IN PREPARATION.)
( Price Rs. 2.)

Translation of the ‘Philosophy of Subject and Ohject
(Dradrsyaviveka) of Bhdratitirtha, and of a treatize
on ¢ Direct Cognition’ (Aparokshfinubhuti) by Sankara;
with copious explanatory notes and an introduction
putting the ¢ Absolute Philosophy’ (Advaita) to the
madern reader.

¢« Nor docs Poona or Bomlay coutain any Shéstree with clearer conclu-
sions on Hindu Theology and  Philasophy, better command of Ineid
Langage, or idens more enlightenad and  profound.”—The Daily Tele-
graph, London (8ir E. Arnold).

“Yon have producal a very lenmal and usefal little work,”—Sir M.
William,

*¢ Anything that cmanates from Prof. Dvivedi's pen i sure of a warm
reeeption at the hands of our readers.”—Theosophist,

“ 1 is advisable (o recommend st strongly the stily of Prof. Dvi_
vedi's translation and commentaries.”"—Lugifer.

T TARKA.KAUMUDL

(Price Ans. 12.)

(Copy-right made over to the Governmont Klncational
Dopartment, Bombay.)

A Compendium of Nydye-Vaiseshika—TPhilosophy
hy Laugikshi Bhiskara. Edited with Sanskrit Text,
copions Notes, and Introduction,




= Undoubtadly a valuable cuntribution to our knowledge of the sab-
jeet":—Prof. W. D. Whitncy.

“The result of his Inbours is all that could have been desired.  Hiv
full and yet very coneige notes shew that he has thoroughly msteral the
subject, and that he is also able to explain it to others.”—Indian Antiquary
(Dr. . Ricthorn),

“Appeam lo bea very scholarly edition which is likely to supply a
great want.”—Dr. R. Rost (Indin Ofticc).

“ Find it very good.”—Dr. . Biihler.

“ Himself deeply imbual with the aystenm. and well-rend in cognate
liternture, ns nlso not  unfamilinr with Western Logic, hix interpreta-
tions arc quilc wclcome. I rccommend the young Samskrilist to go
through it minutely and repeatelly.”—Vienna Oricutal Journal (Dr. H.
Jucobi).

E— PP

MONISM or ADVAITISM?

(Price Rs. 2)
Introduction to the Advaita-Philosophy in the light
of Modern Speculation.

“ Clever and thoughful.”—8ir R, West.
“I have cxamined your work with much interest.”—E. B. Tylor..

* A very interesting contribution to the History of Iudisn  Philosophy.'
—The Mind, London. :

* The learnad Prof. Dyivali scems 1o admil that the principles of Ad-
visita Philosophy find & very convenient expression in European Monism.”
—Open Court (Dr. . Carus).

*“'The little work will be an interesting one for stuadents of the Advaita,”
—Theogophist.

“The book is worth placing on cvery serious student’s shclve,”—
Lueifer,

THE YOGA-SUTRAS.
(Price Rs. 180))

(Copy-right of the first 1,000 given to the Theosophic Publicatioti
Fund, Bombay).

The aphorisms of Patanjali- translated into English
with copivus Notes from different Commentaries,

* The best edition yet prosentod to the English-reading public.”—Lucifer,
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MANDUKYOPANISHAD.

( Price Rs. 1.8-0.)

(Copy-right of the first 1,000 made over to the Theosophical
Publication Fuand, Bombay).
The Méndukya translated into English with Guuda-
pida’s Karikds and Sankara’s Gloss on both ; prefaced
with an interesting critical Introduction,

“ [ ammuch delighted with the ability and keenness with which you
trent your various subjects.”—Dr. P. Carus.

“ Mr. Dviveli is a zealous champion of the Advaita system, and knows
how to connect its formal teachings with all the geave questions of Modern
Society.”—The Monist,

“ Mr. Dvivaliis to be congratulated on the ability and industry he has
displayal.” —=Thewsophist.

P Py Py

SAMADHI-SATAKA.

(Copy right of the first 500 given to the publisher, Mr. (. H., Ahmedabal.)

Sanskrit text of a Jains hook on the Nature and
Study of the Soul, with English translation.

( IN PREPARATION.)

SYADVADA-MANJARI.

(Cupy-right male over to the overnmont Educatioual Dept., Bombay.)

A Muual of Jaina Philosophy.  Sauskrit text,
with copious Notes, and Tntroduction,
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(IN PREPARATIOR.)

STRAY

THOUGHTS.

( Comprising.)

Hinduism A paper con-
tributed to and read at the
Parliament of Religions; pub-
lished in the first volume of
“ The World’s Parliament of Re-
ligions.”

“ A profound Philosopher.”—Chi-
cago Herald.

The Puranas (Published
in U'ransactions of the Inter-
national Congress of Orientalists,
held at Stockholm, 1889). The
Puriinas explained in the light
of Symbology as against Philo-
logy.

“I'he paper is loarned and forcible,
but is cven more extraordinary for
the perfection of its English. Such
rich, mellow, varied, delicately-tint-
cd diction might well be the envy
ul a cultivated native.”—the Path.

Jainism and Brahma-
hism (A paper read at the
International Congress of Orien-
talisls, T.ondon, 1891, and awar-

dod a Certificate of Merit)

The Advaita Philoso-
phy of S'ankara (contributed
to the Oriental Journal, Vienna)

Essays and Translations:
Idol-Worship, S'anskdras, Ga-
ruda-Purina, etc.,, and trans-
lations of Y&jnavalkya Yoga-
Samhitd, S'ruti-Sirasamuddha-
rans, etc., (contributed to ¢ the
Oricntal Department’ — Necw
York)

Suggestions  ( proposing
changes in the text-books of the
Government Educational Depart-
ment)

Letters on Widow Re-
marriage ( Contributed to the
Indian Papers)

Necessity of Spiritual
Culture (a paper read beforc
the ¢ Young Men's Association,’
Baroda)

Contributions to the
Theosophist, etc, and other
Miscellaneous writings.

( IN-";HE

PRESS. )

JIVAN-MUKTI-VIVEKA,

on
TILE PATH OF LIBERATION IN THIS LIFE.

( Copy-right of the first 1,000 given to the Theosophical Publi-
cation Fund, Bombay. )

, 'l'rfmslutiou of a Sanskrit work of that name into
English, It contains very usclul instruction to stu-

dents of spiritual Yoya,
80
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GUJARATI BOOKS.

SIKSNA-N'ATAKA (poems. )

MAvati-MApuava (trunsla-
tion.)

Urrana-RAxa-C'nanira (do.)

KAn14 (A play.)

Punrva-Danrs’ana (u brief ont-
line of Iudian history.)

NAni-Pratistui (on the posi-
tion of woman.)

I’rema-fivana (poems.)

SipvnANta-SAka  ( philoso-
phy.)

PrANAVINIMAYA (mesmerisim.)

SANKSHIPTA-SUVAKYA (trans-
lution.)

KAvya-Mavvkna
In preparation.

Tur Svpars’ana  (Periodical
Vol. X1.)

DBALa-ViLAsa (moral essuys.)

(reli-

( poctics ).

Pakavirca-Dans'any
giols cssuys.)
CuAnirea  (character.)
ApHEponMi (poems.)
GurAp-risna (novel). In press.,
Avyasinagiaxa (poems.)
Branvasas o1 Guraanar
(ensay.)
Tur Buscavan-Gna (trausla-
tion and comuentar, )
Criricisy (essay.)
Pasauasarnn (plulosophy.)

Nviva (Inductive logic). In
preparation
e —— —
Works undertaken and prepared
behalf of I. H. the Maharajah
Qackrwar of Baroda :—

(Translations from Sanskril.)

DvyAis'rava (history.)
Buosa-PrasaNpna (poetries.)
CUATURVINSHATI-’RABAN DU A
(history.)
VIKRAMA-CHARITA (tales.)
SamApvur-S'atasa  ( philoso-
phy.)
ANUBHAVA-PrADIPIKA (philo-
sophy.)
N'RUTI= SARA - SAMUDDHARANA
(philosophy.)
Bupoai-Siaara (moruls.)
Tanka-I’axisuisui (logic.)
GoRAKSNA-N'ATARA ( Voya.)
SuAn-DALEXANA-SAMUCHCHAYA
(philosophy.)
SAgA-SaNaxana ; No, [ (abs-
tract of historical works.)
SARA-SANGRAHA ; No. 1] (do.)
Parray Buasvaras (catalo-
gue of hooks.)
PVasirata-Cuasirs (biograe
llll_\ )
Ku sMArardta-Chanira  ( bio-
gruphy.)
SavarAviryCa-nanita (rele-
gions histery).  Incomplete.

IR
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Yoaa-BiNpU (Yoga.)
ANKKANTA-VADA - PRAVES'A
(philosophy.)

(0ld Gujrati works edited.)

PaNonorAkuyANa ( transla-
tion.)

(Sanskrit texts edited.)

TarkA-Parisuisei (logic.)
AvLAMKARA-CuUDAMANI (rhe-
toric). Incomplete.
J YOTISHKARANDA (astronomy),
Incomplete.
VRTTARATNARARA WITH NEW
COMMKNTARY (prosody.)
S'15UrALA-VADIA WITH NKW
coM. (poem). Incomplete.
S'RNGARATILAKA oF Rupra
(poctry). Incomplete.
Rasamansant (rhetoric.)
CHHANDONUS'ASANA (prosody).
Incomplete.
NAISHADHA WITH NEW COM.
(poem). Incomplete.
SHADDARK'ANA-SAMUCHCH A Y A
(philosophy.)

SYADVADA - RATNARARAVATA-

RIKA ( philosophy ). In-
complete.

ANERANTAVADA-PRAVESA
(philosophy.)

ABHINANDANA-KAvVYA (poem).
Incomplete.

Compilations from English
(Jnédnamanjushd-series.)

CHETANA-S'ASTRA (p8ycho-

logy.)
Hisrory orF Skrr. LITERA-
TUBE. In preparation,

(Law Committee ).

Vivipa-Tinpava (law) In
preparation.

Translations undortaken and exocuted

on behalf of H. H. the Rao
of Kutch.

Rugronic.
CuULTURE AND SEKLF-CULTURE.

Work undertaken on behalf of the
Gujrat Vernacular Society,
Ahkmedabad.
NyAva (dednctive logic.) In
preparation.




