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RESOLUTION

Proceedings of the Government of His Exalted Highness the Nizam in the
Judicial, Police and General (Archeeological) Departments.

No. § Miscellaneous.
Dated, Hyderabad, Deccan, 13th March, 1935.

SUBJECT

The Canarese Inscriptions of Kopbal.

READ :—
1. Letter No. 104-912-791 dated the Toth September, 1931, from Mr. C. R. Krishnama
Charlu, Superintendent for Epigraphy, Southern Circle, Madras, to the Director of
Archzology, H.E.H. the Nizam’s Government, Hyderabad, Deccan.

2. Letter No. F. 16-6-34 F. dated the 16th March, 1934, from the Additional Deputy
Secretary to the Government of India, Department of Education, Health and Lands,
New Delhi, to the Director of Archzology, H.E.H. the Nizam’s Government,
Hyderabad.

3. Letter No. 1122 dated the 2gth December, 1934 (25th Baihman, 1344 Fasli) from the
Director of Archwology, H.E.H. the Nizam’s Government, to the Secretary to
Government, Judicial, Police and General (Archaological) Departments, Hyderabad
Deccan.

OBSERVATIONS :—

In June, 1931, Mr. G. Yazdani, Director of Archaology, made a survey of the
inscriptions of Kopbal and found two Brahmi and eight Canarese inscriptions.
On examination the Brahmi inscriptions proved to be the minor edicts of Adoka
and they have since been edited by Prof. R. L. Turner and published as Mono-
graph No. 10 of the Hyderabad Archewological Series. The Canarese inscriptions
have been studied, with the permission of the Government of India, by Mr. C. R.
Krishnama Charlu, Superintendent for Epigraphy, Southern Circle, Madras.

The identification of the historical town, Koppam or Kopana, referred to
in several inscriptions, has been a matter of doubt and controversy among
scholars ; but Mr. Krishnama Charlu in the light of the present inscriptions has
proved conclusively that it is identical with the modern town Koppala (Kopbal).
From the Canarese inscriptions of the place, Kopbal appears to have been
reputed as a #irtha in Saka 803 (881 A.D.). In the Canarese work Kauvirajamarga
of the gth century A.D., the place is called Maha-Kopananagara which descrip-
tion clearly establishes that it was also a great town at that period. In subse-
quent centuries it became an important centre of Jaina religion, so much so that
other centres of that religion were compared in glory to Kopana (or Koppam).
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As these inscriptions have not been studied before and as they throw counsi-
derable light on the history of the place, His Exalted Highness the Nizam’s
Government desire to express their deep appreciation of the able and scholarly
manner in which Mr. C. R. Krishnama Charlu has edited these inscriptions and
they trust that the monograph which Mr. Krishnama Charlu has compiled will
be useful to students of Canarese epigraphy.

ORDER :—
That the monograph be published with this resolution as No. 12 of the
Hyderabad Archzological Series.
(By Order),
Sd. ZoorcADER JUNG,
Secretary to Government,
Judicial, Police and General Departments.

Copy forwarded to .—
The Chief Secretary, His Exalted Highness' Peshi.
The Secretary to His Excellency the President of the Council.
The Secretary to Government, Political Department.
The Secretary to Government, Finance Department.
The Secretary to Government, Public Works Department.
The Director, Archaeological Department.
The Director, Government Press, for publication in the Jarida.
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THE KANNADA INSCRIPTIONS OF KOPBAL.

The village of Kopbal (locally called Koppala) is stated by Mr. G. Yazdani
in his valuable note on the place published in the Appendix to Professor R. L.
Turner’s excellent Monograph ! on the Aéokan Inscriptions of the locality, to be
situated on the left bank of the stream Hire-Halla, which is an important tributary
of the river Tungabhadra. It is noteworthy that it is only 54 miles—as the crow
flies—from Maski, the site of another inscription of Asoka and 94 miles west of
Erragudi,? yet another site of the inscriptions of this great monarch in the
Deccan. It is a great loss to the history, of the village and its surrounding
territory, relating to the Mauryan period, that the As$okan inscriptions of the
place are only fragmentary and do not preserve the names of the country
and its officers who are addressed in the matter of the edicts. Otherwise
too the village was known very prominently in historical times, since there are
a number of references to its importance as a ¢ivtha—in some it is even called a
¢ great tivtha’—in certain inscriptions of the gth century A.D. and the subsequent
period.® But that the place was a human settlement in very early times
is clearly established by the existence of dolmens in the local Malimalappa Hill
to the west of the Palkigundu Hill which bears the A$okan Inscription. Mr.
VYazdani, draws special attention to the unusual existence of the dolmens here on
a hill top, while generally they are found either at the foot of the hills
or in fields near them.* But dolmens are known to exist on hill-tops and hill-
sides also (See A.S. Memoir, No. 36: The Dolmens of the Pulney Hills). Another
noteworthy fact is that these dolmens are locally called Moriyar-angadi, i.c.,
the shops of Moriyas (Mauryas). If this name has its origin in a genuine
historical tradition, the dolmens must be traced to Mauryan times. In this
connection, it is interesting to note that a site containing several primitive
stone chambers and circles, near the village of Maskanhal in the Muddebihal
taluka, of the Bijapur District, is known locally by the name ‘Morima-
ttinakhani ’ which evidently had some association with the Moriyas (Mauryas).?

1 The Gavimath and Palkigundu Inscriptions of ASoka: Hyderabad Arch®ological Series, No. 10. It would
have been a happier heading for the monograph to call it ‘The Kopbal Edicts of Asoka’ so as to bring out
the importance of the village Kopbal which otherwise too possesses great antiquarian importance. Gavimath
and Palkigundu are only minor localities in the village of Kopbal and the names have no historical significance
attached to them.

2 The statement extracted from India in 1928-29 that Erragudi is 94 miles west of Kopbal (¢bid., p. 7, f.n. 3)
must be revised, since Erragudi is to the east and not ‘ west’ of Kopbal. (Vide: map published in Plate XVIII
of the same monograph.)

3 For a recent notice of this place, see Karnatak Historical Review, Vol. I, No. II, p. 29 f.

¢ Hyd. Archgl. Series, No. 10, p. 21.

5 The existence of these prehistoric antiquities was brought to the notice of the Director-General of
Archaology in India, by me in 1932 and the Supdt. Archl. Survey of India, Western Circle is engaged in further
exploration of the site.
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The apparent traditional connection of the dolmens of Kopbil and of the stone
burial-chambers and circles of Maskanhal, with Moriyas (Mauryas) probably
lends a clue as to the age of these monuments and to the system of burials
adopted in their (z.e., Mauryan) times and also suggests that it would be hazard-
ous to assign all such monuments, as a class, to pre-history, whereas they
should be considered, in some cases at least, to belong to the Mauryan times.
From the Kannada Inscriptions of the place itself, Kopbal appears to have
been reputed as a tirtha in Saka 803 (A.D. 881).) In the Kanarese work
¢ Kavivajamarga’® of the gth century A.D. the place is called Maha-Kopana-
nagara which description clearly establishes that it was also a ‘ great town’
at this period. That the historical ‘ Kopana’ is identical with Kopbal is proved
by the fact that the place is called Kopana in the inscriptions® of the village
edited below. In and about the roth century A.D. the place appears to have
been the headquarters of a branch of the Silahara family (called variantly as
Selaras). An undated inscription (B) from Salotgi in the Inditaliika of the Bijapur
District, ascribed by Dr. Fleet to about Saka 867 (=A.D. 945) refers to the
benefactions of Kafichiga who was a native of Kupanapura and a member of
the race of the Selaras. Another undated inscription (C) from the same village
assigned by the same scholar, to about the 11th century A.D. is a record of
Mahamandale$vara Govanarasa, ‘who belonged to the Silahara race, who traced
his descent from the mythical Silahara king Jimitavahana, whose banner was a
‘golden garuda’, and who was the ‘lord of the city of Kopanapura’.s
Prof. Kielhorn and Mr. Krishna Sastri, who edited these records jointly, opine
that Kopananagara, or as it is called in these inscriptions, Kupanapura and
Kopanapura, may be identical with Kopbal in the Nizam’s State on the Railway
line from Gadag to Hospet. An Epigraph of Saka 1032 (A.D. r1110),
belonging to the time of the Hoysala king Vishnuvardhana, states that through
the benefactions of the Jaina Gangana-Dandanitha, a general of the king,
the province of Gangavadi—g6,000 ‘became famous like Kopana’.® It is
also learnt that Echa-Dandadhida, the son of Bamma-Chamiipa, who was
the elder brother of Ganga-Dandadhiéa, built many Jaina temples at the
adi-tirtha Kopana.” Hulla-Senapati, the chief minister of the Hoysala king
Narasithha, son of Vishnuvardhana, is stated to have granted gold for the
benefit of the Chaturviméati-Jinamuni-sangha at Kopana-Mahatirtha.® Rao

- 1 See below : Inscription, No. 2. Mr. P. B, Desai notices that the Halgeri record of the Western Chalukya king
Vijayaditya (A.D. 696-733) takes the earliest mention of this great Jaina sanctuary as far back as the 7th century
A.D. (Karn. Hist. Review, Vol. 11, p. 48).

2 Pithike, v. 37. Dr. Fleet thinks that this work must have been written between A.D. 814 and 877 (Ep. Ind.,
Vol. XII, p. 148).

3 See below; (1) The Chandrabandi Rock Ins., No. 1, and (2) The Venkatasagudi Ins., No. 8.

4 Epigraphia Indica, Vol. IV, No. 6, p. 59.

5 Ibid.

8 Epigraphia Carnatica, Vol. II—Revised Edition, Kan. Texts, No. 127, p. 55.

7 Ibid., No. 384, p. 172.

8 Ibid., No. 345, p. 148.
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Bahadur R. Narasirhhacharya, also thinks that Koppala (Kopbal) is the ancient
Kopana, which is called ‘Kopana-tirtha’ in a record of about A.D. 1283,
engraved on the pedestal of the Chaturvirhéati-Tirthakara image in the Chandra-
natha-basti of the village and edited in the sequel.? )

From the foregoing facts it is gathered that Kopana was not only a great
nagara and place of literary celebrity in the gth century A.D., but also
that it was reputed as a great Jaina #i7tha in this and the subsequent centuries.
It appears to have been looked upon even as the original tirtha (adi-tirtha) and
this regard for it seems to be reflected in the fact that the glory of Sravana-
Belgola in the Mysore province, another great Jaina centre of South India, was
compared to that of Kopana, just as any great Saiva centre of the South would
be compared to Kaéi (Benares) and called Dakshina-Kaéi.

In the inscriptions of the Chola king Rajendradéva, mentioh is often made
of the defeat of the Western Chalukya king Ahavamalla Somé$vara I at
‘Koppam on the bank of the great river’. The earliest inscription of the king
referring to the battle, at Koppam, between himself and Ahavamalla hitherto
known was that of his third year at Tiruvallam.? But this event finds mention also
in a record of his second year (A.D. 1054) found at Mafijakkuppam in the
Cuddalore taluka, South Arcot District.?

The identification of ‘Koppam' has been a matter of doubt and contro-
versy and the latest view on this point is summed up and expressed by
Dr. Fleet, who has attempted to identify the place with the village called
Khidrapar and Khedrapar, about thirty miles towards east-by-south from
Kolhaptir and situated on the right bank of the Krishna.* The two items
of importance about Koppam that are mentioned in the Tamil records, as
noticed by him, are (1) that it was Seppa-ma-tirtta, ‘a proper great firtha,
and (2) that it was on pérarran-garai, ‘the bank of the great river’. He
thinks that we have good reason to take ‘the great river’ to be the Krishna.
In this connection, he draws particular attention to a stone tablet at the
temple of Koppeévara at Khidrapir with an inscription dated in Saka 1136
(current), $rimukha, Chaitra, sdrya-parvan, Monday, (=Monday, 22nd April,
A.D. 1213) and recording a grant made to the “holy first self-existent one, the holy
zod Koppesvara’. He also opines that the epithet ‘Svayambha’ applied to
the deity of the place would point to its being a great firtha. The mere mention
of the god as Svayambhi would not suggest that the locality was a great
tirtha. 'The god at Yewur was also known by this name. As‘a further aid to
his identification he emphasizes the fact that the temple is still called Koppesvara.
In giving his reasons for identifying the site of the temple with the historical

1 Mysore Archaological Report, for 1916, p. 83.
2 S.I.1., Vol. III, No. 55.

3 S.I.1I., Vol. VII, No. 827.

¢ Ep. Ind., Vol. XII, pp. 296 ff.
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Koppam Dr. Fleet unfortunately fails to note the omission of any reference
to it in this inscription, as a ti#tha which was the primary attribute of Koppam.
It has also to be observed that the Yewur inscription (B) refers to the ‘ I$vara of
(the village) Koppa’, the deity by propitiating whom Safnikararya obtained a son
and consequently named him Koppa, who later became an officer of the Western
Chalukya king Jayasinha II (Cs». A.D. 1050). This is a reference to a past
event made in an epigraph of A.D. 1077. It is neither improbable nor impossible
that the god Koppeévara of the Khedrapur Inscription was founded by a certain
Koppa—may be even the above-mentioned officer of that name or his grandson of
that name who was the son of Ravideva of Ciwr. AD. 1077 (Ep. Ind., Vol.
XII, p. 271), and was on that account called Koppésvara. Moreover, there is
nothing of great antiquarian or monumental interest at Khédrapur to point to
its reputation as a great #irtha of the past, beyond the sole reason adduced by
Dr. Fleet that ‘the present temple of the locality seems in fact to have been
built on the site of an earlier temple of the Chalukya period’.?

Further, Dr. Fleet's evaluation of the references to  Koppam’ in the Tamil
Inscriptions of the Chola king Rajendradéva does not carry conviction. While
considering and interpreting the attribute Seppa-ma-tirita’ applied to Koppam,
in one of these records?® and Sepp-arun-tirita, in another®, he thinks, with the
concurrence of Dr. Barnett, that of the two the former is the more likely passage
in the Manimangalam record also, on the analogy of the expression ¢ Seppa-ma-
nadai’* ‘ proper high conduct’. But a close examination of the Manimangalam
epigraph shows that the reading is Sepp-arun-tiratia. There is no difficulty in
explaining this passage as has been done by Dr. Hultzsch but it is, on the other
hand, difficult to see what that ‘something is which is not in the
text but the translation introduces here’, as remarked by Dr. Fleet. If the
reading Seppa-ma-tirtia of the Volagerahalli Inscription (Bn. 108) is accurate it
must be corrected into ‘Seppu-ma-tirtta’ in the sense of the ‘great famous
tirtha’.* But I think the text here must be taken as $epp=amar-tirita and
rendered as ‘ the firtha possessing reputation’.®

So much for the references to Koppam in Tamil inscriptions considered by
Dr. Fleet. The following further references to the place may also be noticed
here :—

(i) Sepp=aru[n]-kittik-Kolappat=tagavaiyin,’
(ii) $epporun-tiratta Koppat-tagavaiyil,®

1 Ibid., p. 298.

2 Ep. Carn., Vol. IX, Bn. 108,

3 S.I.1., Vol. 111, pp. 6o, 63.

4 This citation seems to be a mistake for Seppam=ana-nadai of Winsiow’s Tamil-English Dictionary : see beppam,
5 This is the suggestion of Mr. A. S. Ramanatha Ayyar of my office.

6 In Tamil the sign for medial long & and the symbol for » and »a are almost alike.

7 S.I.I1., Vol. V, No. 489, 1. 2.

8 Ibid., No. 644, 1. 19.
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(iii) $err=arumanik-Koppattu Ahavamallanodu,?

and (iv) Koppattu vandali Chalikki vand—=eydiya paribavam.?

Of the above readings, the first is the most helpful and suggestive one. The
name given here as ‘ Kolappa’ is evidently a mislection for ‘ Koppala’ and gives
us the most direct clue to the identification of the place in question with the
modern Koppala or Kopbal. The passage means ‘in the battle at Kolappa
(t.e. Koppala) of fame difficult to describe’. The second of the readings,
i.e. Sepporun-tivatta is apparently a variant of the expression sepp=arun-tiratta,
and refers to the strength of the place which is difficult to describe. The
significance of this attribute can be realized if we recall the fact that Sir John
Malcolm describes it as being without exception the strongest place he had seen
in India.® The place has, throughout the historical period, been known to be
a place of great (natural) strength and it is not unlikely that on this very
account Ahavamalla had one of his main strongholds here.

The other fact that we have to consider in relation to the historical
references to Koppam is that it was situated on the bank of the great river
(peraru). I think the river meant here is neither the Krishna nor the
Tungabhadra as hitherto conjectured by scholars like Fleet and Rice
but that it is the 7iver ¢ Hiréhalla’ meaning the ‘great river’ on the right bank
of which the village is situated. Thus, it will be seen that the historic Koppam,
the scene of the Chola-Chalukya fight, is none other than the modern Kopbal.
It may not be out of place here to state that the locality with its great antiquity
requires a more thorough investigation than has hitherto been made possible.

We may now proceed to study the several Canarese inscriptions of the
place but it is our painful duty to record here the fact that this study has had to
be based upon very insufficient and partly conjectural data. For we have not got
before us all the inscriptions that are either reported or expected to exist within the
limits of the village and for some epigraphs belonging to the early period, we have
had to depend only on eye-copies or photographs which on comparison with the
mechanical impressions of pillar or rock inscriptions are invariably found to be
defective and in places misleading and undependable. It is noteworthy that
Prof. Turner too has had to study the As$6kan inscriptions also under similar
handicaps.* It is, however, gratifying to note that Mr. Yazdani has done every
thing possible under the existing conditions to secure all available data and
epigraphs for the preliminary study of the antiquity of the place that is presented
in this monograph.®

1 [bid., No. 647, 1. 2f.

2 Ibid., 1. 33.

3 Journal Hyderabad Archl. Society, 1916, p. 93.

¢ Hydevabad Aychl. Series, No. 10, pp. 15 and 17.

5 Since sending this monograph to the press Mr. Yazdani has kindly afforded facilities for fresh estampages of
the several inscriptions being taken by my assistant Mr. R. S. Panchamukhi, which have greatly contributed to
the improvement of my original readings. Mr. Panchamukhi has also made some useful suggestions in connection
with them.
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No. 1.

The inscription is engraved on the Chandrabandi Rock® and refers to the
tomb (nisidhdhi) of Gurugala Bhandappa, the disciple of Charhdrasénadéva
of the prosperous Kopana (i.e. Kopbal).

The characters of the record may be assigned to about the 13th Century A.D.

TEXT.
1 Sri-Kopanada
2 Charhdrasénadéva-
3 ra gudda Gurugala
4 Bharhda[pp]ana ni-
5 sidhdhil|
No. 2.

This inscription also, like the foregoing one, is engraved on the Chandra-
bandi Rock. It is dated in words in the Saka year eight hundred and three
(=A.D. 881) and states that the glorious Sarvanandi-Bhatara, the disciple of
Fkachattugada-Bhatara, belonging to the Kundakunda line (of Jaina religious
preceptors) came to stay here, became a benefactor to the village (%) and the
holy spot (firtha), made penance for a long time and completed the vow of
renunciation (sanyasa).

The first four lines of the record are in Canarese prose and the last two
consist of a Sanskrit verse in the Arya metre. The latter expresses a wish that
the glorious Sarvanandindra may ‘dispel the drought of sin by the clouds (or
waters) of his ceaseless teaching of the sastras and of his eminently pure conduct’.
The reading in the photograph appears to be ‘ jala-dhdrais’ in which case it would
refer to the waters of his pure conduct. At the end comes the usual invocation
of prosperity : ‘Mangalam’.

Kundakunda, Rao Bahadur R. Narasimhacharya says, was an old Jaina
teacher of about the 5th century A.D.? i

1 For a description of the scenes carved on this rock, in close proximity to the epigraph, see Mr. Yazdani’s
note in the Appendix to Hyd. Archgl. Series, No. 10, page 20. The ‘roll’ that is referred to here is evidently
a palm-leaf manuscript book from which the achirya reads and expounds the philosophy of the Jainas. The
“desk’ observed here is apparently in the style of the popular Hindu reading-stand called ‘ vyasapitha’. The
persouns listening to the exposition need not necessarily be a * King and queen’ as suggested by Mr. Yazdani, but
must be the disciple Bhandappa mentioned in the inscription and his wife. The sculpture in the ornamnental niche
here must be that of a Jaina tirthankara, whose venerable position is indicated by the fly-whisks on either
side of the figure and the triple umbrella over its head. The figure in the plain niche to the left of the
ornamental one must be that of the teacher of Chandrasénadéva in whose august presence (through image) the
latter expounded his teachings to his disciples. It has also to be observed that the rock-face just above
this group of sculptures and the inscription is dressed into the shape of an arch, the coping of which is right over
the highest point of the arch of the ornamental niche mentioned above.

2 Mys. Archgl. Rep., 1916, p. 83.
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TEXT.!

1 Svasti [1*¥] Sri-Saka-varisha ? entu-niira-miiraneya varisa-*

2 dandu Kundakund-anvayada Ekachattugada-Bhatarara $ishyar

3 Sri-Sarvvanandi-Bhatarar =ill=ildu [@]rggan= tirtthakkam =upakari-
gal=agi

4 pala-kilan=tapamgeydu sanyasanan=nontu mudipidar [1*]

5 Anavarata-§astra-dana-pravimala-charitra-jala-dharais-chitram

6 durita-nidagha-vighatam kuryyat Sri-Sarvanandindrah [11*¥] Marhgalam [11¥]

TRANSLATION.

11 1ff. Hail! In the prosperous Saka year eight hundred and three the
illustrious Sarvanandi-Bhatara, the disciple of Ekachattugada-Bhatara,
belonging to the Kundakunda lineage, having alighted here, having become a
benefactor to the village (#i7) and to the holy spot (firtha), having made penance
for a long time, and having vowed renunciation, completed (the vrata).

Ll 5ff. May the glorious Sarvanandindra wonderfully effect the destruction
of the drought of sin by the clouds (or waters ?) of (/4is) ceaseless teachings and
(his) absolutely pure conduct !

Prosperity !

No. 3.
This epigraph, like the two previous ones, is engraved on the Chandrabandi

Rock. It reads ‘Sri-Apparasan Ajanna’ ... which expression is followed
by some syllables not quite clear. The characters belong to the 6th century A.D.

TEXT.
Sri-Apparasan Ajanna. . ..
No. 4.

This inscription too is engraved on the Chandrabandi Rock. It records the
erection of the Jaina tomb (nisidhi) of Pattanasvami Payakanna, the son of
Chokka-Vodeya Naki-Setti, the lay disciple of ... Bhatara of the Senagana of
the Mala-sangha. The characters may be assigned to about the 13th century
AD.

TEXT.*

1 Srimatu Mila-sathghada
2 Sena-gana..[d€]va-bhatara-
3 ra-vara [gudda] [Cho]kka-vo-

1 From a photograph supplied by Mr. Vazdani and an estampage prepared by Mr. Panchamukhi. The
photograph shows some letters imperfectly; e.g. # and mu in line 3, #nd in line 4, and ma in line 5.

2 Read varsha.

3 From a photograph supplied by Mr. Yazdani and an impression prepared by Mr. Panchamukhi.



4 deya Naki-settiya maga
5 pa..ttana-svami Paya[ka]-
6 [nna]na nishidhi?® [1I]

No. 5.

The inscription is engraved below the canopy-shaped boulder to the west of
the Palkigundu. It seems to record that Vardhamanadéva, the favourite
disciple of Déveéndrakirti-Bhataraka had the image of Chhaya-Chandranatha-
svamin carved (here). The characters are modern and probably belong to the
beginning of the 18th century A.D.

Close to the inscription on its proper right is carved the standing figure of
the Jaina teacher with the triple umbrella overhead, in a niche shaped like a
pointed arch. Outside the niche on either side of it is the representation of a

fly-whisk.

TEXT.?
1. Sriima]ch-Chhaya-Charhdranathasvami®, naftha]
2. Srimad-Déverndrakirtti-Bhattarakara ......

3. avara-priya-shiSya‘raha Varddamanadévaru® tiddisidaru® |

No. 6.

The inscription is engraved on the Palkigundu Hill in close proximity to
the Asokan Inscription, which is partly seen on the left side in the accompanying
photograph. It states that Chavayya had the foot-prints of the venerable
Jatasinganandi-Acharya carved (here). Above the inscription, on the right side
are seen the foot-prints of the teacher.

The characters of the record may be assigned to about the 1oth century A.D.

TEXT.
1. Jatasim[ga]namdi-Acharyyara padava
2. Cha(m)vayyarh madisidorh [11%]

No. 7.

The inscription is engraved on the roof-rock of a cave to the south of the
Palkiguudu boulder.

1 Read nisidhz.

2 From a photograph supplied by Mr. Yazdani and an impression prepared by Mr. Panchamukhi.

3 Read °nathasyamsi.

4 Read $ishya®.

5 Generally #iddisu means ‘to correct’ or ‘to set right’. But here it seems to be used in the sense of
‘carving’. Mr. Panchamukhi suggests that the expression must be read as tirithisidaru=attained salvation.
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It belongs to the reign of (the Western Chalukya) king Vikramaditya, who,
from the characters of the record, must be taken to be Vikramaditya (V) [A.D.
1009-1017]. It registers that the illustrious (saint) Sirhhanandi-tammadigal
observed (probably the vow of sanyasana) for one month at Ithginimarana and
that (during this period) Sri-Sithhanandi-Anna, Matisagara-Anna, Naralokamitra
and Brahmachari-Anna attended upon him as his disciples.® Samikumara
worshipped the Jina-bimba (during this period). When Sirhhanandyacharya
died, Kalyanakirti who belonged to the Nagadéva-basadi of Bichchukunde and
who belonged to the Desiga-gana and the Kondakunda lineage and possessed
great powers of continence and fulfilled the (religious) observances like the
chandrayana, administered the Jina-§dsana (i.e. the law of the Jinas) and
through him several effected the karma-kshaya (the destruction of the evil effects of
human actions). After him came (to the pontifical seat) Ravichandracharya
of Indoli. He was followed, in order, by Gunasagara-Munipati, Gunachandra-
Munindra, Abhayanandi-Munindra, and Maghanandi who was reputed as a
ganadipaka (i.e. the illuminator or light of his gana). .

The epigraph also records the fact that the teacher Kalyanakirti built the
Jinéndra-chaitya at the spot where (his predecessor) Sirihanandyacharya had
performed his austere penance and departed this life and also consecrated the
image of Santinatha at (the village) Bichchukundi.

Though the inscription was engraved in the reign of Vikramaditya (V), it
seems to record past events, commencing with the penance of Simhanandi.

Portions of the record which is in Kanarese are in verse. The first two
and the last three verses (lines 8-11) are in the Kanda metre while the third is
in the Sardalavikridita.

TEXT.

I Svasti [1*¥] Sri-Vikramadityana prathama-rajyadarhdu Sri-Sim-
hanandi-tammadigal Ihginimarafnajm....

2 omdu tithgalih sadhisidor Sri-Sithhanamdi-Annanu[th] Matisagara-
Annanum Nira-16-

3 kamitranuth Brahmachari-Annanuri nalvarur vinayarm[gelydor Sa[m]i-
kumaranu |

4 Posatu  Jina-bihbamarh piijise divijarb=Bichcchukundeyol =nirisi
jagakk =esedilda Nagadévana basadiya Ka-

5 lyanakirtti Kkirttise nontath | Emm gahanamo nirisidan=uttumg-a
driyameége Simhanandyacharyyam band =Irginimara-

6 namgeydoda sarhgade Kalyanakirtti Jina-$asanamari[l1*] Modal =indirht=
alavatta Désiga-gana—Sri—Kondakund-énvay—é-

7 spadam=acharyyar = avaryya - viryyar = anagha[r*] chandrayan - adhi-
isaro=podav=ildant=avari[m] balikke palaruth

8 karmma-kshayamgeydar=avudan=erbetmbali kitta sanda Ravichan-
dracharyyar=Indaliyol 1 Guna-
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9 sagara-Munipatigal(l) Gunachandra-Munindrar= Abhayanandi-Munindrar=
gganadipakar=enisida Maghanandigal negaldar=irbarur kra-

10 madindam 1 Kadu-tapam=Ingini-maranadol=odalath tave nontu Sith-
hanandyacharyyar mudipidede[yol] bederngarh padedire madisi Jinén-
dra-chaityalayamar [11]

11 Atisaydde Santinathana pratishteyam Bichchukundiyol madi mahonnata
dharmma-karyyadith  vasumatiyol Kalyanakirtti-Munipar negal-
dar [11]

No. 8.

The inscription is engraved on a slab standing in the Venkaté$a-gudi of the
village. It belongs to the reign of the Vijayanagara king Krishnadévaraya
and records the gift of the village Hiriya-Sindogi in the sima of Kopana, by
Bhandarada Timmappayya, son of Bhandarada Apparasayya. Kopana-sima
is stated to have been assigned to the donor for nayakatana, by the king.

The record is dated in the Saka year 1443, Vrisha, Vaisikha, su, 1,
which, according to L. D. S. Pillai's Indian Ephemeris corresponds to Monday,
8th April, A.D. 1521. As the week-day is not cited in the record the English
equivalent is not verifiable.

The text given below is based on estampages supplied by Mr. Yazdani and
those prepared by Mr. Panchamukhi.

TEXT.

1 Subham=astu [| ¥] Svasti [| ¥] Sri-jay -abhdhudaya-Sa-
2 livahana-Saka-varusha? 1443-neya ° Urusu-
3 sarivatsarada *Vayisdkha $u 1-1@ Srima(th)n-ma-
4 harajadhiraja raja-parameévara Sri-vira ®-Krushna-
5 raya-maharayaru ® pruthvi-rajyam ’ gyai[vu]ttam yirald
6 Bharmdarada Apparasayyanavara makkalu Bharhdarada Ti{th)mma-
7 [ppalyyanavaru Kopanada Che(ih)nna-Kesavadévarige samarppisida gra-
8 mada dharmma-$asanada kramav=ethtermdare [} *] namage ° Krushna-
raya-maha-
9 rayaru *nayakatanake palisida Kopanada sime-olaga-
10 na Hiriya-[Simdo]gi-gramavanu dévara ® amrutapadi arga-

1 Read abhyu.

2 Read varsha.

3 Read Vryisha.

4 Read Vai®,

5 Read Krishna.

¢ Read prithvi.

7 Read geyyultam=iralu.
8 Read nayaka®.

9 Read amyita®.
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IT rariga-vaibhoga ! mas-6chchhaha-murthtada dévara sevege Hiriya-
Iz Sithdogiya-gramavanu samarppisidev=agi a Sirndogiya-gra-

13 make avar=obaru tappidavaru tarhma 2 matru-pitrugalanu Varana-
14 siyalli vadheya madida patakakke hohar [| *] sahasra-kapileya-

15 nu vadheya-madida patafka*]ke hoharu erh[du] kotta Simdogiya-
16 gramada dharmma-$asana |

17 to 21 contain the usual imprecatory verses and are much damaged.

No. 9.

The inscription is engraved on the pedestal of a Jaina image found at
Kopbal but now deposited in Nawab Salar Jang’s palace at Surfir Nagar,
Hyderabad (see the frontispiece). The image is evidently the one found in the
Chaturvimg$ati-tirthakara basts at Kopbal and noticed by Rao Bahadur R. Nara-
simhacharya, M.A., Retired Director of Archaology in Mysore, in his Report for
the year 1916, page 83, where also he gives a brief purport of the inscription
which is published here for the first time.

The inscription records that Bopanna, who was born to Emmeyara Pri[thi]-
Gauda and his beloved wife Malauvve of the prosperous Kopana-tirtha, who
was the favourite lay disciple (preya-gudda) of the illustrious raya-rajaguru,
mandalacharya Maghanandi-Siddhanta-chakravarti, had the image of the
twenty-four Tirthankaras (chauviSa-tirthakara) made on the occasion of fulfilling
several religious observances and presented it to the basadi constructed by
Madana-Dandanayaka, belonging to the Désiya-gana of the Mala-sangha.

An examination of the sculpture will show that in the aureola going round
the image are represented twenty-three firthankaras in miniature. The main
figure is clearly that of Parévanatha. The two lower figures evidently represent
the attendant Yaksha and Vakshini, respectively called Dharanindra and
Padmavati; cf. Ind. Ant., Vol. XXXII, Pl iv, where, however, the subject
is treated slightly differently.

TEXT.*

I Svasti[l*] Sri-Mila-sathgha-Desiya-ganada  Madana-Darmdanayaka
madisida ba[sadi]ge ra-

2 ya-rijaguru marmdalacharyarappa Srimad—Mﬁghanarhdi-Siddhﬁnta-
chakravarttigala pri[ya-guddagalu] Sri-Kopana-

3 tirtthada Emmeyara [Prithi]-Gaudana priyamgane Malauvvege putida
suputraru Bopanna . tam . . . hja-

4 li-mukyavagi e[lla]-nompigeyu Chauvi$a-tirtthakara madisi kotaru [1*]
Marhgala maha-$ri éri $ri @

1 Read mas-otsava.

2 Read matyi-pityi°.

3 The rest of this line contains the commencement of the imprecatory verse: ‘danapalanayor’,
4 From a photograph supplied by Mr. Yazdani.
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No. 10.

This inscription is engraved on the pedestal of another Jaina imag:e origin-
ally found at Kopbal but subsequently deposited in Nawab Salar ]a?g s Collec-
tion at Surfir Nagar, Hyderabad. The record has already been noticed by Mr.
R. Narasimhacharya in his Mysore Archeological Repori for the year .1916,
page 83, along with the previous inscription. It registers that tPis is the image
of the Paficha-Parameéshthins made by Dévanna, the son of Achannaya, who
was the kulagri-senabova of Erambarage, the capital city, and who was the lay
disciple of Madhavachandra-Bhattaraka of the Ingale$vara branch or school of
the Pustaka-gachchha belonging to the Désiya-gana of the Mila-sangha, on
account of the religious observances called the Siddhachakrada-nompi and
the Srutapafichami-nompi. An explanation of these observances is given by
Mr. Narasimhacharya in the same report thus: ¢ Siddhachakra-noihpi is a
vrata or observance in honour of the Siddhas, while Srutapafichami-nompi is
a vrata observed on the fifth lunar day of the bright fortnight of Jyeéshtha in
honour of the Jaina scriptures’.

It is noteworthy that the image embodies the five elements that enter into
the sculptural composition of the Paficha-Paraméshthins, i.e., the five Jaina
gurus who are enumerated as the Jinas, the Siddhas, the Acharyas, the Upadhya-
vas, and the Sadhus, in the above-said report. Kittel, however, mentions them
variantly in his Kannada-English Dictionary as the Savasijavasa, Avha, Acharya,
Upadhyaya, and Sarvasadhu.' In the sculpture the main figure must be taken to
represent the Jinas while the four subsidiary or attendant figures must be taken to
indicate the other four subjects of the Paficha-Paraméshthi group. It will, however,
be observed that there is not much of difference in the treatment of these latter
figures so as to bring out their different characteristics, except that the figures in
the lower pair have each a canopy over the head while those in the upper pair
have none. It should also be observed that unlike in the Chauvisa-tirthakara
image which shows a triple umbrella over the head of the chief figure, the
Paficha-Paraméshthi sculpture depicts only one umbrella over the Jina’s
head. Here are also missing the lotus-designs that flank the triple umbrella
of the former sculpture. From the paleography of the inscriptions borne by
their pedestals the two images cannot be said to be separated by a long interval
of time. For a varied treatment in sculpture of the Chaturvirhéa-tirthakara and
Paficha-Parameshthi subjects reference may be made to Ep. Carn., Vol. 1I, 1923,
Plate XTIII, figure 1.

The Siddhachakra is described by Dr. Burgess (Ind. Ant., Vol. XXXII,
P. 464) as “a square brass plate, found in the shrines. It has a sort of spout
in front, to allow water to run off; the centre is carved as a patera-flower-
shaped, with a centre and eight petals. In the centre and on four of the

1 For a description and praise of the Paficha-Paraméshthins see Gunavarma’s Pushpadantapurana, Madras
University publication, 1933, a$vasa, I, verses 1-7.
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alternate petals are small images as in the Othkara?!; the centre is occupied
by the Arhat; the back petal by the Siddha image; the right hand by the
Acharya ; the left by the Sadhu or Muni; and the front, next to the spout,
by the Upadhyaya. The other four places in the circle are filled thus: on the
left of the Siddha is Tapas (ascetic practice), on the right Darsana (worship),
on the left of the Upadhyaya is Charita (conduct) and on the right Jsana
(knowledge)”’. The Jaina symbolical figure of the Orhkara is supposed to
embody the initials of the names of the five sacred orders which enter into
the composition of the Paficha-Paraméshthins (loc. cit.). The same five images
as are represented in the Orhkara are also represented in another object of
Jaina worship called the Pafichatirtha. Another common object of their worship
corresponding to the Chauvisa-tirthakara image representing the twenty-four
Tirthankaras is the Chauvi§vata (i.e. Chaturvimsa-patia), which is a slab, usually
of marble, carved with representations of the twenty-four Tirthakaras.

TEXT?®

1 Svasti [1*] Sri-Mila-sathga Desiya-gana Pustaka-gachchha Yirhgale-

2 svarada baliya Madhavachardra-Bhattarakara gudda Srima-

3 d-rajadhani-pattanam Erambarageya kula[gri]-sénabo-

4 va Achanna[yavara] maga Dévananu Siddhachakrada norpi Sru-

5 ta-parmichami-nompige madisida Paricha-Parameéshthigala pratime
6 [Marhgalarh]

1 See 7bid., p. 404.
2 From a photograph supplied by Mr. Yazdani.
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APPENDIX.

In an exhaustive note on the antiquity of Kopana forwarded to me by Mr. Vazdani,
Mr. N. B. Sastri of Kopbal states that Mr. Rajapurohit notices in the Chavundarayapurana and
Ranna’s Ajitapurana that Kopana is stated to have been situated near a hill or hillock and
mentions a local tradition that the place once boasted of no less than 772 basadis. He brings to
notice the esistence of an inscription on a pillar in the Siva temple in a well called Iramma’s well,
to the north-east of Bachanakallu, which forms the southern boundary of Kopbal. The transcript
furnished by him mentions a gift of land made to the basadi of Santaladevi by [La]khkhayya who
was the betel-pouch keeper of Sri-Gauradevi and among the boundaries of this land occur the names
of manya-lands belonging to the Arasiya-basads, Tirthada-basads, and Timmabbarasiya-basadi. An
accurate estampage of the inscription has now been examined and the record may be ascribed to
about the 13th century A.D. He also states that in an inscription at Upina-Bétageri, a. village
15 miles to the south-west of Kopbal, reference is made to a Jinalaya of Kopana. This in-
scription would repay examination. It is not known if this is the same record of Bétageri as is
noticed by Mr. P. B. Desai.?

A statue of a Jina found at Kopbal and recently removed to Nawab Salar Jang’s Museum at
Sarfirnagar is reported by Mr. Sastri to contain on its pedestal an inscription 2 which mentions
Kopana as a #iztha. Mr. Sastri notices also a number of signatures of pilgrims, painted in white
and red colours on the roof of the cave mentioned in No. 7 above. Clear photographs of these
and an 4% sifu examination in necessary cases would enable us to determine their age. They
seem, however, to be important, since Mr. Sastri ascribes some of them to the 7th and the 8th
centuries A.D. Mr. P. B. Desai, however, thinks that these belong to the 8th or oth century A.D.?

Near Kopbal is reported to be another hillock called Indrakila, which is also known as
ARJUNA’S ROCK, near which is the site known locally as the ‘PANDAVAS’ CAMP’; this is
evidently the ¢ Pandavavatthara’ of Mr. Vazdani’s Note on the place, already referred to. Local
tradition believes that Arjuna fought here a duel with Siva on which account the deity here is
called Malimallappa and the hillock is named after him. Iike so many other southern local
versions and appropriations of the Epic incidents, this is also a pure local fiction. A replica of
this episode is also current in connection with Bezwada, where, too, Arjuna is claimed to have
fought with Lord Siva in His Kirata-form, and consistently enough where also is a hillock called
Indrakila and the chief local deity is called ¢ Malleévara’ ®.

Mr. Sastri mentions the existence of an inscription of the Yadava king Sirihana or Singhana
(A.D. 1210-1247), in a basadi in the centre of the fort at Kopbal. Opportunity will be taken to
study this record in detail along with other epigraphs that have not so far come to our notice.
Attention may, when opportunity occurs, have to be given also to the ‘twenty inscribed rocks or
stones’, which, according to Mr. Sastri, are built into the southern side of the fort.

It is also interesting to learn from Mr. Sastri’s note that *six or seven years back, when a well
was dug in the compound of a house here, four or five layers of earth were clearly excavated and
in the last two layers* pots and other earthenware were found’. We are not told if these finds
have been preserved for purposes of comparative study and examination, but considering the fact
that Kopbal has a great antiquity to boast of, it is reasonable to hope that Mr. Yazdani will be

able to explore the place and excavate likely spots and unravel all the monuments of this ancient
historical site.

) 1 Sfae Kar. Hist. Review, Vol. 1, No. II, Pages 29 and 30. Here is reported the existence of a mutilated
inscription of king Nripatuniga at Kopbal ; but this has not been examined so far.
2 A photograph of the statue is reproduced in the frontispiece to this work and the inscription is published
as No. 9. above.
L1V3 See A.R. on Epigraphy, 1910, p. 71 f. and 4bid, 1916, p. 149, para 77 and A.S.R., 1915-16, p. 94 f. and plate
4 The italics are ours,
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Abbreviations used in the Index

ch.
dyn.
f
m.
71.
s.a.
in.
.
A
PAGE
Abhayanandi-Munindra, Jaina religious
precepior, 9
Achannaya, m., 12
Acharyas, Jaina gurus, 12
Acharya, Jaina guru, 13
Adi-tirtha, epithes, 3
Ahavamalla, Western Chalukya king, 5
Ahavamalla  S6méévara I, Western
Chalukya king, .. 3
Ajitapurdna, Jaina work, 14
Apparasan, m., 7
Arasiya-basadi, Jaina temple, 14
Arha, Jaina guru, . . 12
Arhat, Jaina gurn, 13
Arjuna, Puranic hevo, 14
Arjuna’s Rock, hiil, same as Indraklla 14
Arya, metre, 6
Asokan Inscription, I
B
Bachanakallu, boundary, 14
Barnett, author, 4
Basadi, a Jaina shrine, II
Bezwada, 7., 14
Bhandappa, m., Jaina dzscz;ble ..6 fn.
Bhandarada Apparasayya, m., 10
Bhandarada Timmappayya, 7., 10
Bichchukunde, 7., 9
Bijapur district, 2
Boppanna, m., .. II
Brahmachari-Anna, m., Jaina teacher, 9
Burgess, author, 12

chief.
dynasty.
female.
male.
river.
same as.
town.
village.
C
PAGE
Chalikki, dyn., .. 5
Charhdrasénadéva, Jaina teacher .. 6
Chandrabandi Rock Inscription No. 1 ..2 fn.
Chandrabandi Rock, Inscriptions on, . 6,7
Chandranatha-basti, Jaina temple, .. 3
Chandrasénadéva, m., Jaina teacher, ..6 fn.
Chandriyana, a vow, 9
Chavrita, vighteous conduct, .. 13
Chaturvithsa-tirthakara, Jaina teachers, .. 12
Chaturvims$ati-Jinamuni-sangha, Jaina
school, .. 2
Chaturvirm$ati-tirthakara, image, .. 3
Chaturvith$ati-tirthakara-basti, Jaina
temple, .. II
Chauvisa-tirthakara, the twenty-four
Tirthankaras, II, 12
Chauvisa-tirthakara, image representmg the
24 Tirthankaras, .. 13
Chauviévata (i.e. Chaturvirh$apatta), object
of Jaina worship, 13
Chavayya, m., 8
Chavundardayapurana, Jaina work, 14
Chenna-Kedavadéva, god, .. IO
Chhaya-Chandranathasvamin, wm., Jaina
preceptor, - 8
Chokka-Vodeya Naki-Setti, m., Jaina dzs-
ciple, 7
Cuddalore taluka, 3
D
Dakshina-Kasi, epithet, 3
Darsana, Jaina worship, .. I3
Desai, author, 2n., 11
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Désiga-gana, Jaina sect, 9
Deésiya-gana, s.a. Désiga-gana, II, 12
Deévanna, m., 12

Devendraklrtl—Bhataraka m., Jaina pre-

ceptor, 8
Dharanindra, Yaksha II
Dolmens, 1,2
Dolmens of the Pulney Hills, wk . I

E

Echa-Dandidhiéa, son of Bamma-Chamiipa
and elder brother of Ganga-Dandadhida,
Jaina ch., . 2

Ekachattugada-Bhatira, Jaina preceptor, 6,7
Emmeyara Prithi-Gauda, ., 11
Erambarage, city, .. .12
Erragudi, wvi., Asoka inscriptions at,
F
Fleet, author, 2,3, 4,5
G
Gadag, v1., 2
Ganad1paka epzthet .. .9
Gangana-Dandanitha, gemeral of the
Hoysala k. Vishwuvardhana,
Gangavadi—g6o0o, province, . . 2
Garuda, golden, emblem of the Silahara king
Géovanarasa, 2
Gauradevi, f. 14
Gavimath and Palkigundu Inscriptions, etc.
of Asoka, wk., 1fn. 1
Govanarasa, Mahamandalésvara, chief of
the Silahara race, 2
Gunachandra-Munindra, . _/'ama religious
preceptor, 9
Gunasagara-Munipati, ., ]ama religious
preceptor, o
Gunavarma, author of Pushpadantapumna
12 fn. 1
Gurugala Bhandappa, ., 6
H
Halgéri, 1., 20,
Hire-Halla, 7i., . 1,5
Hiriya-Sindogi, vi., I0
Hospet, 7i., .. .. .2
Hulla-Sénapati, chief Minister of the
Hoysala k. Narasimbha, 2
Hultzsch, author, .. 4
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I
Pacy
Imginimarana, vi. (?) 9
Indi taliika, 2
Indali, vi., 9

Indrakila, Asll, mlled also Ar]unus Rock

at Bezwada and at Kopbal 14
Ingalésvara, branch or school of the ]zmm
community (?), 12
Tramma’s Well, inscription ai, in Kopbal 14
J
Jatasinganandi—Acharya, Jaina teacher, 8
Jayasithha 11, Western Chalukya king, .. 4
Jimittavahana, mythical king of the Silahdra
race, 2
Jinas, Jaina gurus, 12
Jina-$asana, law of the Jains, 9
Jinéndra-Chaitya, Jaina temple, .. 9
Jfana, Jaina knowledge, vepresented in
drawing, 13
K
Kalyanakirti, m., Jaina religious precepior, ¢
Kafichiga, ch. of the race of Selaras, 2
Kanda, metre, 9
Karma-kshaya, Jaina doctrine, 9
Kaéi (Benares), city, 3
Kavivajamdrga, Kanarese work, 2
Ké&davadéva, god, .. .. I0
Khidrapar (Khédrapiir) vi., identified with
Koppam,
Kiethorn, author, .. 2
Kirata-form, of god Siva, 14
Kittel, author of the Kannada-English ch~
tionary, . 12
Kolappa, a mislection for Koybpala, 5
Kondakunda, early Jaina teacher, 9
Kopana, vi., identical with Kopbal, 2, 3, 6, 14
Kopana-Mahatirtha, sacred spot, 2
Kopana-sima, territorial division, I0
Kopana-pura, ., .. 2
Kopana-tirtha, sacred spot 3, I

Kopbal (Koppala), vi., 1,2, 5, II, 12

Koppa, 1., 4
Koppa, m., . 4
Koppala (Kopbal) vi., .35
Koppam, v:., and battle-field .. 345
Koppéévara, god, .. .3, 4

Krishn3, 7i., 3
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Krishnadévardya, Vijayanagara king, I0
Krishna Sastri, author, 2
Kulagri-sénabova, fitle, 12
Kundakunda, early Jaina teacher, s.a.
Kondakunda, 6, 7
Kupanapura, ##., 2
L
Lakhkhayya, m., I4
M
Madana-Dandanayaka, general, .. II
Madhavachandra-Bhattaraka, m., Jaina
religious preceptor, 12

Maghanandi, m., Jaina religious preceptor, 9
Miaghanandi-Siddhanta Chakravarti, rdya-
rajagury, mandalacharya, m., Jaina rve-

ligious preceptor, II
Mahi-Kopananagara, city, 2
Malauvve, f., 11
Malcolm, Sir John, general a'mi author, 5
Malimallappa Hill, near Kopbal, 1
Malimallappa, deity, 14
Mallgé$vara, god, 14
Manimangalam, vi., 4
Manjakkuppam, vi., 3
Maskanhal, vi., .. 1,2
Maski, vi., Asoka inscription at, I
Matisagara-Anna, m., Jaina disciple, 9

Morimattinakhani, ancient site near Mas-
kanhal, . 1
Moriyar-angadi, dolmens ca]led at Kopbal I

Moriyas (Mauryas), dyn., .I,2
Mala-Sangha, Jaina religious school, 7, 11, 12
N
Nagadéva-basadi, Jaina temple, 9
- Naralokamitra, m., Jaina disciple, 9

Narasirthha, Hoysala king, son of Vishnu-
vardhana, .2
Narasimhacharya, author, 3, 6, 11, 12
Nayakatana, tenure, .. Io
Nripatunga, Rashirakita king, I4fn. 1
o
Ornkara, symbolical figure of the Jainas, 13
P
Padmivati, f. Yakshini, II
Palkigundu Hill, at Kopbal, . 1,8
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PAGE
Paiicha-Paraméshthins, Jaina gurus, 12, 13
Pafichatirtha, object of Jaina worship 13

Pandavavatthara or the ‘ Pandavas’ Camp,
ancient site near Kopbal called,
Pardvanitha, Jaina Tiviharkara,
Piyakanna Pattanasvami, m., Jaina dis-
ciple, Vi
Pushpadantapurana, Jaina work by Guna-

14
II

varman, . 12 fn. 1
Pustaka-gachchha, ]amu sect, I2
R
Rajapurdhit, author, 12
Rajéndradéva, Chila king, .3, 4
Ranna, author, .. 14

Ravichandracharya, Jaina religious pre-
cepior, 9
Ravidéva, m., 4
S
Sadhu or Muni, Jaina guru, 12
Sadhus, Jaina gurus, 12
Salotgi, 1., . 2
Samikumara, ]uma disciple, 9
Sankarérya, m., 4
Santaladevi, f., 14
Santinatha, Jasna deity, 9
Sanydsa, Jaina vow, 6
Sarastjavisa, Jaina gurn, 12
Sardalavikridita, metre, 9
Sarfirnagar, vi., s.a. Suriir Nagar, 14

Sarvanandi-Bhatara, m., Jaina vreligious

preceptor, 6,7
Sarvanandindra, m., Jaina rehgwus pre-

cepioy, . 6,7
Sarvasadhu, Jaina guru, 12
Sastri, N. B., 14
Selaras, dyn., .. 2
Séna-gana, Jaina sect, .. 7
Siddhachakrada-noripi, religious observance

of the Jains, 12
Siddha, Jaina guru, 13
Siddhas, Jaina gurus, 12
Siddhachakra, object of Jaina worship 12
Silahara, dyn., .. 2
Sithhana or Sithghana, Yadzwa king, 14
Sirhhanandi-Anna, m., Jaina disciple, 9

Simhanandi-tammadigal, m., Jaina saint, 6



PAGE
Sithhanandyacharya, Jaina religious pre-
ceptor (same as Sirhhanandi-tammadigal), 9

Siva, god, . 14
South Arcot district, .. 3
Sravapa—Belgol,a, Jain centre, in Mysore, .. 3
Srutapafichami-nompi, religious observance
of the Jains, 12
Suriir Nagar, v., .. 11, 12
Svayambhdi, epithet of Siva, 3
T
Tapas, penance, object of Jaina worship, 13
Timmabbarasiya-basadi, Jaina temple, 14
Tirtha, sacred spot, 1,2,4,6
Tirthada-basadi, Jaina temple, 14
Tiruvallam, vz., 3
Turner, author, 1,5
U
Upadhyaya, Jaina guru, 13

18

PAGE
Upadhyayas, Jaina gurus, 12
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