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The William Meyer Endowment Lectures in History 1972—73

THE VISHNUKUNDINS

Dr. N. VENKATARAMANAYYA

I propose to describe in this and the following lectures the political
and cultural history of the Vishpukundins, who rose to power on the
downfall of the Ikshvakus in the early decades of the fifth and ruled
up to the beginning of the seventh century of the Christian era over the
Coastal Andhra and the Deccan. The history of the Vishpukunpdins
like that of the other dynasties that bore sway over our country in
ancient times is not recorded in any ancient chronicle, Puranic or other
kind, but is reconstructed on the basis of information furnished by the
inscriptions, mostly copper-plate charters registering the gifts made by
the rulers of the dynasty to the gods, brahmanas and other religious
foundations. These records mention generally the donor and three or
more generations of his ancestors, and allude incidentally to their
achievements in peace and war, thereby bringing to light events of
historical importance which had long remained buried under the sands
of time. Nine copperplate charters of the dynasty have come to light
so far. These are,—

The Ipiru Plates I *

The Ipiiru Plates IT *
The Ramatirtham Plates ®
The Chikku]la Plates *
The Tundi grant °

1. Ep~ Ind. XVII, No. 20, pp. 334-37
2. Ibid »  No. 21 pp. 337-39
3. Ibid XVII, pp. 133-36

4. TIbid IV pp. 193-98

5. A, P.G.S. No. 8 %
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The Tummalagidem plates I ©
The Tummalagiidem Plates IT 7
The Pulumbiiru plates ®

The Khanapur Plates °

© ® N

Besides these copper plates, there is a solitary epigraph at V&lptr in
the Sattenapalle taluk of the Guntfir district. *°

These inscriptions, needless to say, do not all belong to the same
kings. Some belong to different members of the family who issued
them at different times. Though these records mention the donor and
two or more generations of his ancestors, they do not indicate the
inter-connection between the groups of kings mentioned in them. It
is therefore necessary before proceeding to narrate the history of the
dynasty to reconstruct with such evidence furnished by these records
at first the genealogy of the family and then formulate the chronology
of its rulers.

First, about the genealogy. We begin with the two sets of
Copper-plates discovered at Iptir in the Tenali taluk of the Guntiir
district (10).

1. The first set mentions two kings, (1) Maharaja Sri Govinda-
varman, and (2) his son, Maharaja Sri Madhavarman, besides Yuoaraja
Maifichyanna-bhattaraka, the son of the latter, of the Vishnukundin
rulers, :

Maharaja $ri Govindavarman
J

Maharaja $ri Madhavavarman
Maiichyanpa-bhattaraka

The inscription gives the following information about these kings
It is stated that 1) Maharaja Sri Govindavarman was a devout wor

6. & 7. Bharati Vol. 42, Nos. 6 and 7 pp. 14-28 & 2-14. These two sets
were published there under the caption ‘Indrapalanagaram copperplates. As
there is no place of the name of Indrapalanagaram, these are here named as
Tummalagidem plates after the village where they were discovered.

8. Bharati VII No. 8, VIII pp. 302-315
9. Ep. Ind. XXVII No. 49 p. 312f
10. A. R. No. 350 of 1937
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~ shipper of the god Sri Parvatasvami. He is said to have made the gift
of innumerable cows, large quantities of gold and much land evidently
to gods and brahmanas and all the samantas or the subordinate chiefs
are said to have bowed down to him in submission and that the orders
of 2) his son and successor S7i Maharaja Sri Madhavarman were
obeyed by the kings of all the countries; that he was the possessor of
* the strength of bala, naya, and vinaya of all the samantas whom he
conquered by means of force and diplomacy ; that he was-the delighter
of the hearts of the youthful ladies in the palace of Trivaranagara;
that he performed the AgnishtOma sacrifice; that he was born of
Hiranya-garbha, and that he washed off the sins of the World by the
avabhrta-snanas (ceremonial bathing) after performing a series of eleven
Asvametha sacrifices. This king, itis further stated, granted in the
37th year of his reign, while he lay encamped in the victorious
skandhavara (army headquarters) at Kudavada the village of Vilethbali
in Guddavadi-vishaya to the brahman Agni Sarman of Vatsa-gdtra for
the prosperity of his family. The executor of the grant was Mafich-
yana-bhattaraka, the dear son of the king.

(2) The second set of Ipiiru plates mentions three
generations of kings

Maharaja $ri Madhavavarman

Deévavarman

J

... 8ri Madhavavarman

Of these three kings, Devavarman, the second in the line is mentioned
without titles. He appears to have had no achievements to his credit.
The first Sri Madhavavarman is said to have washed away the evil of
the world by means of his avabhria (ceremonial bath) after the perfor-
mance of eleven ASvameéiha sacrifices; besides he is aiso said to have
performed one thousand Agnishtoma sacrifices. His feet are said to
have been illumined by the rays of gems set in diadems of innumerable
samantas. ‘The official designation, Maharaja of the third, Madhava-
varman is lost in the damage in the inscription. He is said to be a
. devout worshipper of the god, $ri Parvatasvami. He is said to possess
naya, vingya and satva ; and is the lord of Malaya and Trikiita.
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The inscription registers the gift of a village to two brahmans,
Agni Sarman and Indra Sarman by the king. The gift is said to have
been made at Amarapura, (Amaravati), probably the capital of the
king in the 47th year of his reign.

(3) The Ramatirtham plates mention three generations of kings.

Sriman Maharaja Madhavavarman
I

Raja Vikramendravarman

Raja Indravarman -

It is said that the first king Maharaja Madhavavarman was a devout
worshipper of the god Sriparvatasvami; that his feet were covered by
the rays of the gems set in the diadems of the Samantas of the whole
earth who bowed before him in submission. The second king Raja
Vikramendravarman is said to have been the crest jewel of the ex-
alted line of Vispukundin kings.

(4) The Chikku]]a Plates

The genealogy in this record begins as in the previous with Madava-

‘varman
Maharaja Madhavavarman
I
Vikramé&ndravarman
I
Maharaja Sri Indrabhattarakavarman
I
Sl = |
Maharaja Vikraméndravarman ?

Of these kings, (1) Madhavavarman is stated to have been the
worshipper of the feet of the god §ri Parvatasvami, who among the
Vishpukundin kings washed off the evils of the World by his ceremo-
nial bath after the performance of eleven ASvamedha = sacrifices.
He was the performer of sahasra-kratu, sarvamedha, bahu-suvarna,
paundarika, purushamedha, Yiadya?  Rajasiyas, Pradhirajya, Prajapaya,
and a thousand other sacrifices as a consequence of which
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he became supreme, and all the kings of.the earth bowed before
his feet in submission. Of the (2) Vikramén ravarman only
one fact is stated, that is, that he was born to adorn both the
Vishpukundin and the Vakataka families. (3) Indrabhattabaka-
varman is said to have established his ascendency over the circle
for the earth by the power of his sharp sword ; scattered his dayadasby
knitting his brows ; won victories over elephant squadrons in several
Chaturdanta-battles ; obtained religious merit by establishing gahtikas as
ordained by law; and lived a righteous life in virtue of his gifts of
land, cows and kanyas (virgins). He was a Parama-mahe$vara and
Maharaja. (4) Vikramendra was famous for the excellent qualities
from his boyhodd; and he bore with efficiency all the burdens of the
kingdom. He was a Paramamahésvara,

5. Tundi Plates :

The genealogy begins, as in the previous record, with Madhava-
varman

Maharaja $ri Madhavavarman

Maharaja Sri Vikramendrabhattarakavarman

I

Maharaja Indrabhattarakavarman

Vikramé&ndrabhattarakavarman

The first king Madhavavarman is said to have been the worship-
per of the feet of the god Sri Parvatasvami, who washed off the evils
of the world by means of the ceremonial bath after the performance
of eleven Asvameédhas; performed Sahasrakratus (a thousand agnish
tomas), eleven bahusnvarnas, eleven paur,zdarikasA besides several -other
sacrifices in virtue of which he acquired the occult power of achieving
any thing he desired; and a “purushamédha and other sacrifices as a
consequence of which he became a parameshthi and Dévadideva. The
second king of the line Vikram&ndrabhattarakavarman is said to have
adorned by his birth both the Vishpukundin and Vakataka families.
Indrabhattarakavarman, the third Chief of the line is said to have
vanquished his dayadas, some of whom were driven to the far off regions
whereas others were destroyed completely ; he is further said to have
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won victories in several Chaturdanta-battles, and made himself supreme
lord of the empire with the help of his own right-hand. He was a
Parama-mahéSvara, parama-bhattaraka, and a parama-brahmanya and a
dharma-vijayi, who acquired vast religious merit by establishing
ghatikas as ordained by law. The last king Vikramendrabhattaraka is
said to have been the crest-jewel of the Vishpukundin dynasty who
was possessed of the great requisite qualities for the protection of the
whole earth. He was a Mahimahendra the great Indra of the earth.

(6) Tummalagiidem Plates I
This inscription describes Vishnukundin kings of three generations.

Maharajendravarman

Maharaja Sri Madhavavarman

Maharaja 8ri Govindavarman

Of the first two kings of this line, nothing of interest is men-
tioned. The third, Govindavarman, the donor of the grant appears
to be the most important ruler of the family. Itis stated that he, by
the strength of his arms obtained his kingdom which consisted of the
territories conquered from the other samantas ; was the beloved of the
Varnas and asramas as well as of his relatives and followers; was the
munificient bestower of gifts of villages, fields, gold, elephants, horses,
cows, bulls, conches, seats, vehicles, drinks, food, vessels, houses, dresses
ornaments, virgins, and male and female slaves in thousands ; was the
builder of several temples, Viharas, assembly hails, prapas (sheds for
serving water and drinks to the thirsty way - farers), irrigation tanks,
wells and graves ; was the possessor of wealth enjoyed by the bhikshus,
the twice-born, the poor, the beggars, the sick, the lowly and the
miserable ; was the acquirer of insight into the nature of this and the
other world by means of the knowledge obtained from the study of the
Sastras ; was the protector of the learned, the valiant, and the high-
born ; and was the possessor of a mind highly enlightened for the
uplift of all beings. He made a gift of the village Penkapara for a
monastery built by his chief queen Parama Mahadévi for the use of
Chaturda$ = arya-bhikshu-samgha in the 37th year of his reign.



(7) Tummalagudem Plates 1T

This inscription, unlike the others enumerated above, describes a
genealogy of five generations. It also begins with a sanskrit verse
wishing success to the arms of Uttamaéraya, son of Satyasraya.

Maharaja Sri Govindavarman
Maharaja Sri Madhavarman
Maharaja Sri Vikraméndravarman
§ri Indrabhattarakavarman

Sriman Vikraméndrabhattarakavarman

Of Govindavarman, the progenitor of this line of kings, it is said
that he embraced Buddhism after studying the doctrines propounded
by the Buddha (shadabhijii a-pratiharya dars an-anugraha-janita sugata-sasan-
abhi-prasadasya) and that he acquired brahma-punya (religious merit
resulting in final emancipation by the construction of several great
viharas rivalling the celestial mansions of the gods.) Madhavavarman,
the second in the line performed all the sacrificial rites such as
bahusuvarna, paundarika, Vajapeya, Sarvamedha, rajasiya, and Purusha-
medha Kratu-sahasra, as enjoined by the scriptures ; and he was the lord
of the land-encircled by the waters of the Eastern and the Western
seas and the river Réva (Narmada). Vikraméndravarman, the third
in the line was the son of the above by Vakataka Mahadevi; he was
a mahakavi (great poet) and a parama-saugata (devoted Buddhist);
Indrabhattaraka-varman; the fourth king made himself master of the
entire Chakravarti-ksheira (the emperor’s territory or domain) and
destroyed the whole body of his dayadas (dayada-mandala). And
Vikraméndrabhattarakavarman, the last ruler and the donor of the
present grant, was made king by the prakrtis (ministers) while he was
still 2 boy. He was a dharma-vijayi who was devoted to the dharma.
Uttamasraya, that is, Vikramendrabhattarakavarman led an expedition
against a Pallava king named Sitha, and after scoring a victory over
him in a battle, returned first to Sakrapura (Indrapura) and made in
Saka 488 (ex) (A.D. 566) in the 11th year of his reign, a gift of the
village of Irend&ru to the Chaturdas-arya-vara-bhikshu satgha residing in
the mahavihara built by Parama-bhattarika. The inscription gives
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much interesting information about Paramabhattarika’s antecedents
and her family connections. It is stated that she was born like Lakshmi
in the ocean of the family of Prithvi Mgularaja, which was honoured
by its alliance with the Vishpukundin, the crest-jewel of the samantas ;
that she married Govindaraja who built in every vis’haya (district) in
the Dakshinapatha wonderful stipas and vikaras adorned with several
kinds of sculptural work ; who was brilliant like the kaustubha pendant
in the series of necklaces viz., the kings on the east and the west of the
Sriparvata, and who resembled Govinda (Vishpu) lin virtue, beauty
and wealth that she had a son called Madhavavarman whose greatness
is manifested by the conquest of the kings of other dynasties ; who was
adorned by the qualities of naya and parakrama (diplomacy and
prowess ;) and who was charming in personal appearance.

Although the inscription does not explicitly state the family affilia-
tions of Govindavarman and i\dadhavavarman, the husband and son
respectively of Paramabhattarika, there can be no doubt that they were
Vishpukundins. This is implied in the statement that the royal family
of Prithvimiila of which Paramabhattarika was a daughter acquired
fame by its alliance (evidently by her marriage) with the Vishpukndins.
How these were related to the kings described in the genealogy is not
stated in the inscription, though it can be inferred that they were the
ancestors of the donor. Govindavarman, the husband of Paramabh-
attarika, was a Buddhist. He is said to have built viharas in all the
provinces of the Dakshinapatha, adorned with sculptures of various
kinds. Similarly, Govindavarman the progenitor of the donor
Vikramgndrabhattarakavarman’s family was also a Buddhist. Like his
namesake, he not only built several viharas in virtue of which he
obtained brakma-punya but also embraced Buddhism after a study of
shad-abhijfa-pratiharya-darsana; and both of them had a son named
Madhavavarman. Madhavavarman, the great grandfather of Vikra-
mendrabhattarakavarman, the donor of the present record, was a
great and powerful monarch, who performed several Vedic sacrifices
and was the lord of the earth encircled by the Eastern and the
Western oceans and the river of Réva. Madhavavarman, the son
of Govindavarman and Paramabhattarika was unsurpassed in greatness
as shown by his forcible seizure of the royalty of the kings of other
dynasties. Taking these points of similarity into consideration, it is
not unreasonable to presume that Govindavarman and Madhavavar-
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man mentioned in the grant portion of the inscription are identical
respectively with the kings of the same names in the genealogical part
of it.

(8) The Pulumbiru plates

The Pulumbiru plates describe the following genealogy of
three geunerations

§ri Vikramahendravarman

l
Govindavarman
: |
Maharaja Madhavavarman

Of the first Vikramaheéndravarman, it is stated that he was the
worshipper of the god Sriparvatasvami; and that he subdued a
multitude of the Samanta chiefs ; that Govindavarman the second in the
line won victories in many battles and had the title Vikramasraya; and
that the third Madhavavarman, the donor of the present-record was
the ruler of the entire Dasasata-dharanitala or Ten hundreds (Thous-
and) country ; was fond of sporting with young ladies in the mansions
of Trivaranagara; was the performer of the Satakratu (hundred
sacrifices) was the offspring of the golden womb (hiranya-garbha-prasita) :
that he washed off the evils of the world by ceremonial bath after
performing eleven Asvamédha sacrifices; that he was the protector of
the learned, the twice-born, the gurus (teachers), the aged and the
ascetics; that he was the sun (shining on) the kings of the earth; that
he was a Parama-brahmanya (devoted to the Brahman) ; that he medit-
ated on the feet of his parents; and that he was known as Janasraya
Maharaja. It is further stated that in his 48th regnal year he crossed
the Godavari to conquer the eastern quarter (prag-dig-vijaya.)

(9) The Khanapur plates

The first plate in the inscription is lost. The second plate men-
tions Maharaja Madhavavarman who was a sarvabhauma (emperor)
and who performed the paundarika, bahusuvarna, ekadasa asvamedha?
sacrifices. He had the title of Chatirvarnya, Chatarasrama-dharma-
karma-sétu (the bond uniting the rites pertaining to the four Varpas and
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asramas). Though the dynastic affiliations of this Madhavarman are
not known, he has been identified, on the basis of the performance of
the sacrifices attributed to him with the Vishnukupdin king of the same
name. Even if the identification is accepted, it does not add much to
our knowledge of the Vishnukundin history. .

(10) The Velpuru inscription

This is a fragmentary record. The broken pieces which mention the
Vishpukupdin and the Pallava families, refer to a skandhavara (military
encampment) where Madhavavarman and his son Vikramé&ndra were
camping. The inscription is dated in the 37th regnal year of the

former.

Of the inscriptions listed above, the Chikku]la and Tundi grants
belong to one and the same king; for Vikramendrabhattarakavarman,
the donor of these two records, was the son of Indrabhattarakavarman
the grandson of Vikraméndrabhattarakavarman, the ornament of the
two dynasties of the Vishpukundins and the Vakatakas, and the great
grandson of Madhavavarman, the performer of eleven Asvamédhas, and
innumerable other sacrifices. The Tummalagidem plates II also
belong to the same monarch; for Vikraménd}abhattﬁraka, the donor of
this grant like his namesake donors of the other two, was the son of
Indrabhattarakavarman, the grandson Vikramendrabhattarakavarman
who was the son of Vakataka Mahadevi and a great grandson of
Madhavavarman, the performer of eleven ASvamedhas besides innumer-
able other sacrifices. In addition to the names of these four generations
of kings, the Tummalagidem plates I introduces a fifth king viz.,
Govindavarman, the father of Madhavavarman, so that we have here
five generations of kings instead of the usual four. The-Ramatirtham
grant also belongs to the king of the family; for Indravarman (the
abridged form of Indrabhattarakavarman), was the son of Vikraméndra-
varman, the ornament of both (Vishgukundin and Vakataka
families) and the grandson of Madhavavarman, the performer of eleven
ASvamedhas and  Kratu-sahasra (thousand sacrifices). [t is evident the
Vikramé&ndra, the donor of the Ramatirtham plates was the father of
Vikramendrabhattarakavarman, the donor of the three inscriptions
mentioned above. Taken together they describe a genealogy of five
generations of Vishnukundin kings.
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Maharaja §ri Govindavarman

Maharaja Sri Madhavavarman
Maharaja Sri Vikraméndrabhattarakavarman I

Sri Indrabhattarakavarman

8¢i Vikram@ndrabhattarakavarman II

This genealogy is unquestionable, and has to be accepted by all.
We have now to see whether and how the genealogies described in the
remaining records are connected with this.

We take up first the two Ipiir sets into consideration. Of the two,
the second set is considered by the palaeographists to be more ancient
than the-first. The second set refers only to three generations of
kings.

Maharaja Sri Madhavavarman I

8ri Dévavarman
... 8r1 Madhavavarman II

Madhavavarman I, the first king of this line, performed like his
namesake of the other four inscriptions mentioned above, eleven
Asvamedhas besides Agnishtoma-sahasra (thousand Agnishthomas. They
may therefore be considered identical. If this identification is accept-
able, taking this on to the combined genealogy of the foregoing four
inscriptions, we get the following :

Maharaja Sri Govindavarman

l

Maharaja Sri Madhavavarman I
= I
Deévavarman Vikramendravarman

_ Sri Madhavavarman II Indrabhattarakavarman

The Ipur I set mentions as stated already, two generations of
kings, and together with the yuvaraja who is also the executor. Three
generations : ‘
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Maharaja $ri Govindavarman ~

Maharaja -8ri Madhavavarman

Yuvaraje Mafichayana-bhattaraka

Maharaja Govindavarman and Maharaja Madhavavarman of
inscription may appear at first sight to be identical with the kings of
the same names in the_ genealdgy formulated above. Their mutual
relationship as father and son and the attribution of the titles - pranata-
sakala-samanta and go-hiranya-bhi-pradata of the former and agnishtoma-.
sahasra-yaji, ekadas-asvamédh - avabhrit-avadhiita-jagat—kalmashah of the
latter - lend colour to it; but the title Trivaranagara bhavana-gata-yuvati-
hridayarafijana of Madhavavarman of this record’is not associated with
Madhayavarman of the Ramatirtham, Chikku]ja, Tundi and Tumma-
laglidem II plates seems to indicate that Madhavavarman of Ipfr
I plates is not identical with Madhavavarman of the four records
mentioned above but a different monarch. The genealogy of this
inscription appears to be the same as that described in the Pulumbiiru
plates. The latter refer to three generations of Vishnukundin kings :

8ri Vikramahéndravarman

|

Govindavarman

Midhava\lrarman ’

Vikramah&ndravarman, the name of the first king of this line, has
been taken by scholars to be a scribal error for Vikramendravarman.
This may have been so. He is said to have been a devout worshipper
of the feet of Sriparvata-svami ; to whom the circle of the samanta-kings
bowed in submission.. The second king, Govindavarman was a victor
in several battles ; his feet, it is stated, were illuminated by the light of
the gems set in the crowns of the enemy kings ; aud he bore the title of
Vikramasraya. Vikramahendra’s son, Maharaja Madhavavarman was
like Madhavavarman of ‘the Ramatirtham, Chikku]la, Tundi' and
Tummalagidem II plates as well as Madhavavarman of the Ipar I
plates, was the performer of eleven Advamedhas and other sacrifices ;
but unlike the former and like the latter, he was Trivaranagara-bhavana-
gata-yuvati-jana-vihara-rata (or hridaya-rafijana) and hiranyagrabha-prasita-
that is, he took delight in sporting with (or in the alternative caused
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delight to the hearts of) the young damsels of Trivarnagara and took.
his birth from the womb of the golden (cow). It is reasonable to,
suppose that Madhavavarmans of the Ipirul and Pulumbiiru plates
are one and the same person and that the genealogical lists given
therein are identical. Combining the pedigrees of these two records,
we get the following :=

Maharaja Vikram(ah)éndravarman

Maharaja Govindavarman

l

Maharaja Madhavavarman

|
Maiichyana bhattaraka

We shall next proceed to find whether this line of rulers has any
connection with the Vishpukundin monarchs of the four inscriptions
mentioned above ; and if so where in the genealogy described therein
they have to be accommodated. Now, Vikraméndravarman, the first
name in the Ipiiru I-cum-Pulumbiru list offers a clue. It may be
remembered that this name occurs twice in the list furnished by the
four (Chikkulla, Tundi; Ramatirthanr, and Tummalagudem IT) inscrip- -
tions mentioned above. Of the two Vikramendravarmans of this list,
the first was the son of Madhavavarman, the performer of eleven
Ad$vamedhas and other sacrifices. He is referred to in the inscriptions
as the son of Vakatakamahadevi, wubhayavansalamkarabhita, and
Vishnukundi-Vakataka-ubhayavarhs advay=alamkara-janma (born as an
adornment both of the Vishgukundi and Vakataka families) ; and the
other was the grandson of the above, son of his son Indrabhattaraka-
varman. The Vikraméndra (Vikramahgndra) varman of the Ip@ir
I-cum-Pulumbiiru list must be identical with one of these two. Some
have identified him with the latter ; but this cannot be accepted, as it
militates known historical facts. If Vikramendra (Vikramah&ndra)
of Pulumburu plates is identified with his namesake, the donor of the
Chikku]ja, Tupdi and Tummalagidem II plates. his son Govinda-
varman, and grandson Madhavavarman must have ruled the kingdom
one after the other. We know from the Tummalagidem II and Tundi
plates that he ruled at least up to A.D. 570.  Allotting a period of
25 years rule to Govindavarman, and adding to it the 48 years rule of
his son Madhavavarman, we get A, D. 643 as the latest known year of
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the latter. This is impossible ; for, in the first place, the Chajukyan
conquest took place, as revealed by the recently discovered Maratiru
grant of Pulakedin II, in A.D. 616—17.>* After the Chajukyan
conquest, the Vishnukundins could not have been-ruling in Véngi or
anywhere in the coastal Andhra country. Therefore, it is not possible
to accept that the Pulumbiiru line of kings succeeded Vikramgndra-
bhattaraka, the donor of the Chikku]la, Tundi and Tummalagtdem II
plates. There is reason to believe that they were contemporaneous
with this Vikraméndrabhattaraka and his predecessors. In the first
place the characters of the Pulumbiiru plates resemble those of
Tummalagidem plates. Secondly, Madhavavarman and his father
Govindavarman of the former, bear titles ending with the suffix asraya
like Vikramendrabhattarakavarman and his father Indrabhattaraka.
It seems, therefore, reasonable to think that Vikramahgndra of the
Pulumbiru plates is identical with Vikramendra, the son of Madhava-
varman and Vakataka Mahadévi and that he was the common
ancestor of Vikramendrabhattaraka (the donor of Chikkulla, Tundi
and Tummalagtdem records), and Madhavavarman of the Pulumburu
grant. Assuming the correctness of this line of thought, the Vishpu-
kundin genealogy may be drawn up as follows :-

Maharaja Sri Govindavarman I

Maharaja Sri Madhavavarman

Dévavarma Vikraméndravarman I

|
Madhavavarman II
Indrabhattarakavarman Govindavarman I1
e
Vikramé&ndrabhattarakavarman IT Madhavavarman ITI

l
Maiichyanabhattraka

There is yet one more record Tummalagidem plates to consider
before we complete the Vishnukundin genealogy. It describes a line
of three kings:

11. The copper plate inscription in the A.P. Govt. Museum pp. 36-39



15

Maharajendravarman
Maharija $ri Madhavavarman
Maharaja §ri Govindavarman

Though the similarity of the characters of this record to those of
the Tummalagudem II plates seem to indicate that they belong to the
same period, there are strong grounds to believe that the former is
much anterior to the latter. Govindavarman, the donor of Tummal-
agiidem I set granted the village of Pegkaparu to the monastery of the
Chaturdaé-aryabandha-bhikshu-sathgha built by his chief queen
Parama Mahadevi at Indranagara.

Svasy= agra-mahishya Parama-Mahadeyya-vikarasya dipa-dhiipa-gandha-
pushpa-dhvaja-pana-bhojana-sayan = asana-guna-bhaishajya-khanfa-sphutita-
$irana-kus ala-mal-anupach-chhed-arttham dva...la Penkapard-namadheyao-
udaka-dana-purvakamm ati syishtah.

Vikraméndrabhattarakavarman, the donor of the Tummalagidem
IT set granted the village of Irandéru to the same monastery built at
Indrapura by Paramabhattarika Mahadevi, the queen of Govinda-
varman, the grandfather of his grandfather and the mother of
Madhavarman the father of his grandfather for the Chatur-das-arya-
vara-bhikshu-sargha.

Sri Govinda-rajasya mirtimati  Sriya-pratya-vishayakrita-manorathaya
Parama-bhattarika Mahadevya  Sri-mad-Indrapuram-uchchair-alakartu
kama-yeva pratishthapite Srimatu Paramabhattarika vikari chatur-das-arya-
vara-bhikshu-sargha paribhogaya Iranderu-nama gramo datial.

It is evident from these that Govindavarman and his Parama
(bhattarika) Mahadevi of these two inscriptions are identical and not
two different sets of individuals. The fact that Parama (bhattarika)
Mahadavi was the builder of the zihara at Indranagara (pura) for the
monks of the Chatur-das arya-vara-bhikshu-satgha strengthens this identi-
fication, Therefore, it may be declared with confidence that the
Tummalagidem I set is anterior to the II set. The similarity of the
alphabet must have been due to the fact that the former is a later copy
of an earlier document which was damaged or otherwise impaired
in course of time. Accepting this to be the correct reading of the facts,
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it may be asserted that the genealogies in the two records are intercon-
nected, and the kings mentioned in the first set are the ancestors of
those in the second. The genealogy of the Vishpukupdin kings may
be finally set forth as follows :-

Maharajendravarman
TG I

Maharaja Sri Madhavavarman
TG II

Maharaja Sri Govindavarman

Maharaja Sri Madhavavarman

| l
Dévavarman (TG II, Tu. and  Maharaja Sri Vikramendra-
Chik.) varman (Vishunukundi-Vakitaka-
vams a-dvayalamkara-janman)

8ri Madhavavarman
(Trikata-Malayadhipatr)

Maharaja Sri Indrabhattaraka - Govindavarman
: varman (Satyasraya) (Vikramasraya)
|
Vikram&ndrabhattaraka ~ Madhavavarman (Fanasraya)
(Uttamasraya) |

Mafichayagabhttaraka



CHRONOLOGY

The Vishgukundin Chronology had been resting hitherto on the
basis of two copper-plate grants (1) Of the Vishnukundin Madhava-
varman II Janaéraya, and (2) Of the E. Chalukya Jayasimha
Vallabha I, both from the village of Pulumbur (the present Polamur)
in the E. Godavari district A. P. These are referred to, for the sake
of convenience, as Pulumbiiru plates I and II respectively in the
course of the following discussion. The former registers the gift of the
village of Pulumbiiru as a sarva-kara-parihara agrahara to Siva Sarman,
son of Damasarman and grandson of Rudra$arman of Gautamasa-goira
by Madhavavarman surnamed Janadraya, son of Govindavarman and
Vikramahgndravarman of the Vishpukundin family on the occasion
of a lunar eclipse on Phalguna-paurpamasya in the 48th year of his
rule after crossing the Godavari for the conquest of the eastern
region.! The latter records the renewal of the grant of the same
agrahdra to its former owner Rudra Sarman, son of Siva Sarman,
grandson of Dama Sarman of Gautamasa-goira by Jayasimhavallabha,
son of Kubja-Vishpuvardhana, younger brother of Satyasraya
Pulake$i Vallabha II and ‘grandson of the Chalukya king Kirtivar-
man I1.2 It is evident from these (1) that Siva Sarman who obtained
Pulumbiir as an agrahara from the Vishpukundin Madhavavarman IV
Janaéraya was the father of Rudra Sarman, who obtained the renewal
of the grant of a former grahara from the E. Chalukya Jayasimha-
vallabha I; and (2) that Siva Sarman and his son Rudra Sarman were
the contemporaries ~ of = Vishpukundin IV Janadraya and the
E. Chalukya Jayasimhavallabha I respectively. It may be inferred
from this that the last two belonged to two successive generations and
that the latter might even have been the younger contemporary of the

former.

The data furnished by these two records had formed until
recently the basis of the Vishpukupdin chronology. Sri K. V. Laksh-
mana Rao, the first writer to formulate the chronology of the

1. Bharathi, VII: 8; pp. 302, 315
2. Ep.Ind: XX: 42, pp. 254 ff
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Vishnukundin rulers, sets forth the problem as follows: As the
donee of Madhavavarman’s inscription was the father of the donee of
Jayasimhavallabha’s inscription, Madhavavarman must have been a
contemporary of Jayasimhavallabha’s father Kubja-Vishpuvardhana,
the founder of the E. Chalukya kingdom of Vengi and of the former’s
paternal uncle Pulak&éin II, the famous South Indian opponent of
Sri Harsha. It is evident from this that Madhavavarman must have
flourished about the close of the 6th and commencement of the 7th
centuries A.D. We must now see whether it is possible to ascertain
the period of his rule more precisely. We learn from Pulumbiiru
plates I that Madhavavarman made the gift described therein at the
time of a lunar eclipse on Phalgupa Paurpami (11-25-27). Now
during the period under consideration, the Moon suffered eclipse on
Phalguna Paurpami in A.D. 575, 593, 594, 612 and 621. The first
of these dates (A.D. 575) must be rejected as too early to be the 48th
regnal year of a king (viz., Madhavavarman) who should- have
suffered defeat at the hands either of Kubja Vishnpuvardhana or of his
elder brother Pulakesin II. Similarly, the last date (A.D. 621) must
also be rejected as too late, as he (Madhavavarman) was vanquished
by Pulakgéin II at the beginning of the 7th century, very probably
about 610 A.D. We know that Kubja-Vishnuvardhana established
his independence about 616 A.D. Of the remaining three dates 593
and 612 must also be rejected, as the lunar eclipses, which occured
when the Sun was above (below?) the horizon were not visible in
India. Therefore, the only date that satisfies the conditions is A.D.
594 (to be more exact 10th February A.D. 594), when Madhavavar-
man issued the charter (i.e. Pulumbiiru Plates I). As the inscription is
dated in the 48th regnal year of the king, his reign must have commenced
in A.D. 564. As Madhavavarman, perhaps the last Vishpukundin
king of Vengi, ruled that country before its conquest by Pulake$in II
or his brother Kubja Vishpuvardhana, he must have ruled for 65
years from 546 to 610 A.D.

8ri Lakshmana Rao next proceeds to reconstruct, on the basis of
the period of Madhavavarman’s rule which he had fixed, the
chronology of the Vishnpukundin kings as follows :
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Madhavavarman I (A.D. 357-382)
ARE. C. P. No. 12 of - ’
loige. 0% + Dgvavarman (A.D. 382-407)

Madhavavarman II (A.D. 407-444)

I
Ramatirtham Plates Vikram&ndravarman I (A.D. 444-469)

Ep. Ind. XII, p. 133 |
Chikkulla Plates Ep. Indrabhattarakavarman (A.D. 469-496)

Ind. IV, p. 193
Vikraméndravarman II (A.D. 496-521)

I
Andhraparishad (Pulu-y ~ Govindavarman (A,D. 521-546)
mbiru) plates Bharati
VII No. 8 and VIII Madhavavarman III {A.D. 546-610)
pp. 302-315
Mafichannabhattaraka (A.D.610—?)

Scholars, who discussed the problems of the Vishnukup din
genealogy and chronology subsequently, accepted the dates suggested
by &:ri Lakshmana Rao as the basis of their chronological schemes,
though they differed from him about the actual succession of the kings
and put forward variant versions of their pedigree. Like him' they
made the two sets of Pulumbir plates the bed-rocks of their chronology,
and proposed on their basis chronologies which, however, differ
from one another. As these like the one put forward by Lakshmana
Rao are opposed to facts that had come to light recently, they are not
taken into consideration here.

The dates A.D. 546 and 594 suggested by Sri Lakshmana Rao
for the first and the 48th regnal years respectively of Madhavavarman
may be accepted as correct as they are based on the astronomical and
chronological data furnished by the Pulumburu Plates I. There is,
however, no justification for prolonging the reign of that king until
A.D. 610. It is not also possible to accept the genealogy and the
éhronology propounded by him as they are opposed to facts that have
come to lightin recent years. The Pulumburu plates I and II, no
doubt, show that their donees Sivadarman and Rudra$arman were
contemporaries of their respective donors Madhavavarman and
Jayasimhavallabha; but it does not necessarily follow from this that
like the former the latter also belong to two successive generations
and that Kubja-Vishpuvardhana and Pulakesin II, the father and
paternal uncle respectively of Jayasimhavallabha were contemporaries
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of Madhavavarman; and that it was from him that they conquered
Vengi in A.D. 610. There is reason to believe that the Vishpukundins
ceased to exist some time before the Chalukyan conquest which as a
matter of fact, took -place in A.D. 616-17 and not in A.D. 610 as
assumed by Sri Lakshmane Rao. The recently discovered Maratiiru
grant of Pulakééin II shows that he invaded Vengi for the first time in
his 7th regnal year (A.D. 616-17), and that he was accompanied not
by his younger brother Kubja Vishpuvardhana as it is generally
believed but by the Alupa king of Mangalapura (Mangalore on the
West Coast)®. Kubja Vishnuvardhana was in fact, governing the three
Maharashtrakas from Achalapura as the deputy of his brother, at the
time®. It is utterly baseless that he should have declared his indepen-
dence as stated by Sri Lakshmana Rao in A. D. 617.  His association
with Vengi began some seven years later in A. D. 624 from which, as
shown by Sri M. S. Sarma, he reckoned his regnal years®. His rule over
Vengi lasted for 18 years not from A.D. 617 to 633 as stated by Sri
Lakshmana Rao but from A.D. 624 when he was succeeded by Jaya-
simhavallabha. He revived the old grant of Pulumburu to Rudradar-
man in his 5th regnal year, that isin A.D.647. There should have
elapsed therefore 53 years between the grant of Pulumbiru to
Sivatarman by Madhavavarman in his 48th regnal year (A.D. 594),
and the regrant of the same village to the former’s son Rudradarman
by Jayasimhavallabha in his fifth regnal year (A. D. 647). Reckoning
25 years for a generation, two generations have passed in the interval.
It is therefore doubtful whether Rudra$arman was -actually a son of
Sivadarman, as stated by Sri Lakshmana Rao, and not a later

descendant,

The belief that the Vishpukundin rule lasted upto the time of the
Chalukyan conquest of Vengi, and Madhavavarman (IV), the donor
of the Pulumburu Plates I, was the Vishpukundin monarch who~
suffered defeat at the hands of either Pulakeéin II or Kubja Vishnu-
vardhana and forfeited as a consequence his throne and kingdom, is’
not supported by evidence. The Chalukyan inscriptions, it may be’

3. Copper plate Ins. of A. P. Govt. Museum, Vol. I. pp. 36-39.

4. I am obliged to Sri B, Narasimham, M. A., Lecturer in History S. N. College,
Hyderabad for bringing this fact to my notice.

5. E. Chalukyas of Vengi, p. 55 n.-1 and 2,
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declare, on the contrary, that Kubja Vishnuvardhana, the foun er o
the E. Chalukya dynasty, conquered Vengi from the Durjayas who
were then ruling that country. The earliest record to mention this fact
is the Katlaparru grant of Gunaga Vijayaditya, wherein it is stated
that Kubja Vishnuvardhana brother of Satyaéraya (Pulakein IT)
defeated the Durjayas and seized Vengi®. This is also referred in the
inscriptions of some of his successors. The Pandipaka grant of Chalu-
kya Bhima I for instance states that Kubja Vishnuvardhana, the
unrivalled in prowess, dislodged the Durjayas from the Andhra-Vishaya
which was in their possession and conquered and occupied Vengi”:
The Kakamanu grant of the same king also declares that Kubja-
Vishpuvardhana having driven out at first the Durjayas from Vengi
ruled over that country for eighteen years®. Similarly, the Kandayam
plates of Danarnava assert that Kubja Vishnuvardhana took Vengi by
force from the Durjayas and ruled over it for’ eighteen years.® The
evidence of these inscriptions make it 'clear (1) that the Vishpukundin
rule did not last, as supposed by Sri Lakshmana Rao and others, until
the Chalukyan conquest; (2) that the Chalukyas conquered Vengi not
from the Vishpukundins but the Durjayas, and (3) that the Durjayas
had been in possession of Vengi for some time before the advent of the
Chalukyas having conquered it earlier from the Vishpukugpdins.

Sri B. N. Sastri has placed the scholarly world engaged in histo-
rical research under a deep debt of gratitude by his discovery and
publication -of the two sets of Tummalagudem (Indrapalanagaram)
Copper-plates’®, which have greatly enriched our knowledge of
ancient Andhra history. Of these, the second set which is by far the
most important Vishnpukundin record both from the chronological and
historical points of view, that has come to light so far may be regarded
as the sheet anchor of the Vishnukundin chronology. It has given
it, by coupling §. 488 (A. D. 556) with the 1lth regnal year of Vikra-
mendrabhattarakavarman II, fixity which it had never known before.

STVN High School Annual 1939-40 p. 24

Madras Govt. Or. Mss. Lib. Elliot collection 15-4-26 pp. 185 f.
A. P. Govt. Museum, Hyderabad, under publication.

J. A.H. R. S. XI p. 35.

10, Bharati XLII, Nos. 6 and 7 pp. 14-28 and 2-14.
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If, asstated in this inscription, the 1lth regnal year of Vikraméndra-
bhattaraka II coincided with Saka 488 (A.D. 556), he ruled, as shown
by his Tundi grant, for fourteen years, and his rule consequently lasted
from A. D. 553 to 570. On the basis of these datesand with the help
of the regnal years furnished for each king by his inscriptions, it is
possible to formulate a tolerably correct chronology of the Vishnukun-
din dynasty; but before proceeding to do so a fact which seems to
militate against it demands consideration. We have deduced from the
Tummalagidem IT and the Tundi grants that Vikraméndrabhattaraka-
varman II ruled from A. D. 555-6 to 570-71. His father Indrabhatta-
rakavarman who preceded him on the throne ruled according to the
Ramatirtham plates for 27 years. (1) Deducting 27 years from
A. D. 556 when he was succeeded by his son, we get A. D. 529 for the
beginning of his reign. We have accepted above the dates A.D. 546-596
calculated by Sri Lakshmana Rao on the basis of the astronomical and
chronological data provided: by Pulumbiiru plates I for the reign of
Madhavavarman (IV) as correct. This would mean that during the
whole of the reign of Vlkrameéndrabhattaraka and part of that of his
predecessor Madhavavarman (IV) was also ruling simultaneously as
.the sovereign of the Vishnukundin  dominions. This, however,
is not as incompatible as it may appear at sight. Madhavavarman IV
was a member of a collateral branch of the Vishpukupdin
royal family ruling over a tract of territory granted to it as an
appanage by the sovereign. The biruda Trivara-nagara bhavana-parama
_yuvati-jana-viharana-rata associated with his name in the inscriptions
shows that he was a native of Trivara-nagara, identified with modern
Tévar on the banks of the Narmada, which was in all probability the
headquarters of the appanage granted to his family. It may be noted
that the peace of the Vishnukundin dominion was considerably distur-
bed during the time of Indrabhattaraka. The Maukharis from the
north and the Pallavas from the south invaded the kingdom. The
dayadas or the cognates belonging to the collateral branches of the royal
family taking advantage of the foreign invasions rose up in rebellion
against him. Particular emphasis is laid on Indrabhattaraka’s conflict
with his dayadas in all the inscriptions of his son Vikraméndrabhatta-
raka I In the Chikku]]a plates, it is stated that he (Indrabhattaraka)
scattered the whole body of his dayadas by knitting his eye brows; in
the Tummalaglidem plates it is said that he destroyed completely the
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multitude of his dayadas; and in the Tundi grant it is asserted that he
put to flight and ruined all his dayadas by his attacks. Madhavavarman
IV was obviously one of the dayadas referred to in these inscriptions.
He may have suffered defeat at the hands of Indrabhattaraka but was
not destroyed by him. As his estate lay far away from the capital on the
northern side from the kingdom in the vicinity of Maukhari territories,
his submission could not have been permanent. He must have repu-
diated his allegiance and considered himself independent as he had
reckoned his regnal years, from A. D. 546, when he succeeded to the
family estate; and his reign naturally ran parallel to those of Indra-
bhattaraka and his son Vikraméndrabhattaraka for the duration of
their rule.

Having thus fixed the time and the chronological limits of the
reigns. of Indrabhattaraka and Vikramendrabhattaraka II and
Madhavavarman IV, and also explained how the last mentioned came
to rule simultaneously with the other two, we may now proceed with
the reconstruction of the chronology of the earlier kings of the dynasty.
Vikramendra I, the father of Indrabhattaraka did not, as stated already,
ascend the throne, although he was the son of Vakataka Mahadéevi,
and an ornament both of the Vishnpukundin and Vakataka royal
families. It was Madhavavarman II, son of Devavarman, the senior
half-brother of Indrabhattaraka who preceded him on the Vishnu-
kundin throne. As this Madhavavarman ruled, according to the
Iptru plates II for 47 years'?, his reign must have lasted from
A. D. 482 to 529. Madhavavarman II, the grandfather of Madhava-
varman III, was his immediate predecessor. ~As the former ruled,
according to Ipiru plates I,'2 for 37 years his reign must has
lasted from 445 to 482 A.D. As Madhavavarman’s father, Govinda-
varman I was the immediate predecessor who ruled, according to his
Tummalagudem plates I for 37 years he must have held sway over the
kingdom from A.D. 408 to 445. It is not known how long Madhava-
varman I and Indravarman, the father and grandfather of Govinda-
varman I ruled. Assigning the conventional 25 years for each of
them, they may both be considered to have ruled for a period of
50 years, Madhavavarman I from A.D. 383 to 408; and his father

11. Ep. Ind. XVII pp. 337-39,
12. Ep. Ind. XVII pp. 314-17
13, Ibid, pp. 334-7.
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Indravarman from A.D. 358 to 383. If the chronology formulated
here is correct, beginnings of the Vishnukundin rule may be placed in
the middle of the 4th century A.D.

Indravarman (A. D. 358-383)

|
Madhavavarman I (A. D. 383-408)

I
Govindavarmam I (A.D. 408-445)

l
Madhavavarman II (A. D. 445-482)

|
| I
Deévavarman Vikramendrabhattaraka I
I l
Mzadhava-

varman III
(A.D. 482-529)

Iﬁdrabhat— Govindavarman
taraka 11
(A.D. 529-556

| |
Vikramendra- Madhavavarman
bhattaraka II A.D. 546-594

(A.D. 556-570) . |
Maficyanabhattaraka



VISHNUKUNDIN HISTORY

Very little is known about the origin and the antecedents of the
Vishnukupdins. The name Vishnukundin is used variously in Fhe
inscriptions to denote their gdira as well as their family. In the
Velpiiru epigraph of Madhavavarman IT, his father Govindavarman I
is stated to be an offspring of the Vishnukundin gotra.*  In the
Tundi grant of Vikraméndra II, his grandfather Vikramendra I is
spoken of as an ornament of both the Vishpukundi and the Vakataka
families ; his father Indrabhattarakaand himself as the crest-jewel of
and the gem adorning the crown respectively of the Vishpukundi

family.?

It is evident from these that the name Vishpukundin is used as a
common appellation of their gotra and family (varmse, kule adn
anvaya).

Opinion is divided about the original habitat of the Vishpukun-
dins. Tnscriptions are silent on the subject. Nevertheless, scholars
have divided themselves into two groups, some contending that they
were outsiders who came to the Telugu country along with some
invaders and established themselves there as its rulers, and others
upholding that they were the indegenous inhabitants of the country
who rose to power and fame by their own efforts. Dr.G. Jouveau
Dubreuil expounds the foreign origin theory as follows : —

¢« The Vakatakas were the neighbours of the Kadambas, and
the Vakataka kingdom extended up to the modern town of Kurnool
on the banks of the Krishna. We know that the famous temple of
Srisailam or Sriparvata is in the Kurnool district; and a story as
related in the Sthala Mahatmya of the place says that the princess
Chandravati, a daughter of the Gupta king Chandragupta conceived

1. A.R. No. 350 of 1937-38 <Vishnukundi-gotrat-prabhavasya’.

2. APGMS No. 8. U. G.-10 Vishnukundi Vakataka-Vathsa-dvay alatnkrita-
Jjanmanakh.
1. 13-14 Vishpukund-kula-tilakasya.
R. 21 Vishpukundi-kula-tilakasya.
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a passion for the God of the Srifaila hill and began offering every
day a garland of jasmine (mallika) flowers to him . (Report of
Epigraphy 1914-15, G. O. No. 1260, 25th August 1915, Part IT No. 13,
p- 91). “ This information is very precious as throwing light on the
origin of the dynasty of the Vishpukundins that we shall study further.
In fact, we shall see that this dynasty had for its tutelary deity, the
God of Sriparvata, and that the first king of this dynasty, Madhava-
varman married a Vakataka princess. 1 think there can be no doubt
that this princess was a daughter or grand daughter of the queen
Prabhavati or Chandravati, who was the daughter of the Gupta
emperor, wife of Rudrasena II, mother of Pravarasena and a votary
of the God of Sriparvata. It was probably during the reign of
Pravarasena II that the Vakatakas who reigned over almost the
whole of the modern states of Hyderabad, succeeded in founding
the dynasty of the Vishnukundins by placing on the throne of Vesgi
Madhavavarman 1 who was the husband of the Vakataka princess
and an adorer of the God. of Sri-Parvata ”.® Again, ‘we have said
already that very probably in the middle of the Vth century the Vaka-
takas uprooted the ancient Salafikayana dynasty of Vengl and placed
on the throne their relation Madhavavarman I°°%.

This is a bold attempt to convert legend into history. Apart
from the similarity of the nawme there is nothing to connect the
legendary king Chandragupta with the Gupta sovereign of that
name, nor his daughter Chandravati with Prabhavati Gupta, the
daughter of the latter. Chandragupta of the Sthalapurana, even if
he were really a historical personage was but a local potentate, the
ruler of Chandraguptapattana, the ruins of which are still to be seen
in the forest on the northern bank of the Krishna, exactly opposite to
the Srisailam shripe situated on the southern bank of the same river.
Apart from this fanciful identification, Dr. Dubreuil’s theory has no
other foundation. There is absolutely no evidence to show that the
Vakataka authority had extended over any part of the Telugu country.
No doubt, the Vakataka Harishena of the Bassin branch claims to have
conquered Andhra along with several other countries, though no
evidence of his conquest is found anywhere in the Telugu country ;

3. Ancient History of the Deccan, pp. 73-4.
4. Ibid, p. 90.
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That was, however, in the beginning of the 6th century A.D. As
the Salankaynas had disappeared yielding place to the Vishnukundins
about a century before that date, his invasion could not have had
anything to do with the overthrow of the former and the establish-
ment of the latter in Véngi.

Some believe that the Vishnukundins were the natives of Vinu-
konda, the headquarters of the taluk of the same name in the
Guntur district of the Andhra Pradesh.  This is said to gain support
from their title S7i Parvatasvami Pad-anudhyata, which is taken to
connote their devotion to the God Mallikarjuna of Srisailam in the
Kurnool district not very far from Vinukonda®. They argue that the
word Vishpukundin is a Sanskritisation of Vinukonda which must have
been, since they adopted it as their cognomen, their original
home. It must be pointed out, however, that Vishpukundi can-
not be the Sanskritic form of Vinukonda, The name Vinukonda
is made up of two Telugu words vinu and konda, meaning ° to
hear’ and a ¢ hill® respectively, and both taken together ¢ a hearing
hill> or Srutiparvata as correctly rendered into Sanskrit by
Vallabharaya in this Kridabhiramam.® Vishnu on the other hand
denotes the God of that name or any person named after him. In
Prakrit it becomes Vinhu and in Telugu Venna: kundi means a
" vessel made of clay or metal; and both taken together signify Vishpu’s
pot or vessel. 1t is not therefore possible to agree that Vishnukundi
is the Sanskrit translation of Vinukonda. It is also doubtful whether
Sri-parvataswami’ in the title Sri-parvata-svami-pad-anudhyata refers
to the God Mallikarjuna of Srifailam in the Kurnool district, for in
the first place, there is no evidence to show that there existed at
Srifailam a shrine dedicateed to Mallikarjuna or as to that matter
any other deity at such an early date. Secondly, Sri-parvata is men-
tioned in the Ikshvaku inscriptions of the 3rd-4th centuries A. D. as
the ancient name of Nagarjunakonda now in the Guntur district of
Andhra Pradesh”. This is also believed to be the Apara$aila of Hiuen
Tsaing, a famous Buddhist Centre of international repute in the early
centuries of the Christian era®. It may be noted in this context that

5. B. V. Krishna Rao, Eary Dynasties of the Andhradesa, pp. 422-27.
6. Kridabhiramam, 20.

7. Ep. Ind. XX, Pp. 9, 22, 23 and 36.

8. Ibid.
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Nagarjunakonda, that is the ancient Sriparvata, was also a great
centre of Hindu worship at the time. Several Ikshvaku kings were
staunch Saivas, and they erected several temples in their capital
Vijayapuri (Nagarjunakonda) dedicated to the God Siva and his atten-
dant deities. Chantamula II, for instance was a great devotee of
diva and his Commander-in-Chief Eli-Siri was also a devout worship-
per of the same God and especially of his son Kartikeya, the war-God.
He built in the 11th regnal year of his master, a storied temple to the
God Sarvadeva (Siva) as a mark of his gratitude to the Lord Kartikeya
for a victory which he had won by the grace of that god over some
enemy®. Similarly, the Abhira King Vasushéna, who came to
Vijayapuri at the head of an army of several confederate kings, to help
Chantamila I against some of his enemies, celebrated his victory
over them by constructing a temple for the god Ashtabhujasvami,
identified by some with Vishnu and others with ‘Siva’!°. Chantamiila II
himself erected in the 16th year of his reign a temple to the God
Siva under the name or Pushpabhadrasvami, set up a dhvaja-stambha
(flag-staff) and gifted lands for carrying on the worship therein.
During the course of his reign, he also built temples for the Goddess
Durga, Navagrahas and Yakshas'!. The existence of several temples
dedicated to Kartikeya, brought to light by the spade of the arch-
aeologist at Nagarjunakonda, shows that the worship of the War-God
Kimara-svami or simply Svami was also popular in arcient Sripar-
vata. It is.not unlikely, taking into consideration the early association
of the Vishnukundins with the Nagarjunakonda and its neighbourhood,
that S§ri Parvata-svami to whose worship they were devoted was to
God Siva or what is more probable Kartikeya of Vijayapuri
(Nagarjunakonda).

The Vishpukupdins were probably a local family inhabiting the
lower Krishpa valley. Govindavarman I, the founder of the dynasty,
compares himself in his Tummalagidem plates I to the Kaustubha
pendant adorning the hara (necklace) viz., the kings ruling in the
east and the west of the Sri Parvata.'® This perhaps indicates that

9. Indian Archaeology, 1958-59 p. 8.
10. Jr. Baroda University.
11. Indian Archaeology, 1956-57 p.
12, Bharati, Vol. 48, No, 6 pp. 14-28.
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he was a native of Sri Parvata (Nagarjunakonda) and the region
round about.

The Vishnukundins, like the Vakatakas, the Pallavas, the
Salankayanas and the Kadathbas, were originally a brahman family.
In his Tummalagiidem plates II, Vikram&ndravarman II proudly
asserts that the Vishnukundins bore the glory of the brahmakshairas®®.
a statement which clearly indicates that they were originally brahmans
who having adopted the profession of arms became kshatriyas.

GOVINDAVARMAN I (C. A.D. 408-455)

Of the first two Vishnukundin Chiefs, Indravarman and Madhava-
varman I, the grandfather and father respectively of Govindavarman I,
nothing is known. They seem to have been ordinary feudatory chiefs with
no particular achievement to distinguish them. Govindavarman I him-
self like his predecessors was at first a mere samanta although it is not
possible to discover in the present. state of knowledge who his averlord
was. The circumstances which favoured his rise to power are not
known. The statements in the Tummalagiidem Plates I and II that
he acquired his kingdom by the might of his arms and that he made
himself master of the territories of the other feudatories (anya-amantas)
by his heroism, bravery and prowess show that he established his
kingdom by reducing to subjection his fellow feudatories and annexing
their lands.'* The feudatories whom he conquered must have been
the rilers of the petty states situated on the eastern and the western
sides of the Sri Parvata of whom he is stated to have been the chief
(kshitipati parampara hara madhya nir upama virdjitaya kaustubhayamana
9as0 janmanah). Though the extent of the country under his rule
cannot be definitely estimated, it must have been large, as it is stated
to have comprised of serveral vishayas.

Govindavarman I married Parama of Paramabhattarika Maha-
dévi, a daughter of the family of Prithvi Mula, whose identity is not
known. A chief of that name, no doubt, figures as the donor of the

13. Ibid No. 7 pp. 2-14, ‘brahma-kshatra tejabhrtam Vishpukupdinam

14, ¢ Sva-bhuja-balotsaha prabhav anurag avapta svarajya’ (Bharati, vol. 42
No. 6 pp. 14-28) and Saurya dhairya pratapanubhavad anyasamant
akranta rajyantara (Ibid No. 7 pp. 2-14).
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Godavari Plates' %, and the father of Harivarman of the Kattacheruvu
plates' ® he was however a contemporary of Indrabhattarakavarman,
the great grandson of Govindavarman I. He could not have been
therefore the ancestor of Paramabhattarika Mahadévi the chief

queen of the latter.

Govindavarman I and his queen were Buddhists in faith. He is
said to have built in all provinces of Dakshinapatha Viharas adorned
with sculptures of various kinds by which he acquired brakma-punya.
He accepted Buddhism after astudy of Shad = abhijiia pratiharya darsana.
He acquired knowledge by a study of all the §astras and gained
through it an insight into the real nature of this and the other world.
He loved learning and spent a good deal of his time in the company of
the learned holding discussions with them on various topics of interest.
Though he embraced Buddhism, he was tolerant: he patronised the
brahmans and built temples for the Hindu gods. He protected the
varnas and asramas, and distributed largesses with an even hand. He
was a munificent bestower of gifts of villages, fields, gold, elephants,
horses, cows, bulls, couches, seats, vehicles, drinks, food, vessels,
houses, dresses, ornaments, virgins, and male and female slaves; he
believed that his wealth was for the enjoyment of the bhikshus, the
twice-born, the poor, the beggars, the sick the lowly and the distressed;
and gave away all his possessions in charity. Govindavarman I was a
great builder. Besides the vikaras and temples referred to already, he
built assembly halls, sheds for serving water and drinks to thirsty
travellers; constructed irrigation tanks, dug wells and planted groves
for the benefit of the people. Judging from what is said of him in the
inscriptions, Govindavarman I appears to have been an enlightened
monarch, who strove hard for the uptlift not only of his subjects but
of all the living beings.

Paramabhattarika Mahadégvi, his queen, was a worthy spouse of
her husband. She was also a devout follower of the Buddha; she
built a spacious vihara at Sakrapura (Amaravati) for the use of the
bhikshiis of Chaturdasarya vara-safigha and persuaded her husband to
grant the village Pegukaparu for the repairs and the white washing of

15. LA Xp 244
16. APGAS No. 6, p. 246
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the monastery and for providing for the comforts such as food, drink,
couch, settee, lamps, incense perfume and medicine of the resident

monks.

After a rule of 37 years Govindavarman I died and was succeeded
by Madhavavarman II, his son by the chief queen Paramabhattarika
Mahadévi.

Madhavavarman II

Madhavavarman II, unlike his parents, was a devoted follower of
Veédic Brahmanism. He is said to have performed several sacrifices
such as -agnishtoma, vajapeya, bahusuvarna, paundarika, asvamedha,
kratusahas$ra, sarvamédha, rajasiiya, and purushamédha as enjoined in the
Sdastras. Of these, aSvamédha and rdjasiya are important. They
indicate that he attained the position of a sarvabhauma or paramount
sovereign, who was the overlord of many subordinate kings. The
statement that he performed eleven asvamédhas implies that he
embarked on digvijaya expeditions and subjugated the monarchs of the
neighbouring countries who held out against his authority as many
times. He seems to have built up his empire after a series of conquests
spread over several years of warfare. Madhavavarman II, if you can
trust the evidence of some medieval kings claiming descent from him,
appears to have been a powerful war-lord, who had at his command
an enormous army, consisting of 8000 elephants, 10 crores of horses
and countless foot soldiers'?. The military strength is no doubt
grossly exaggerated. Nevertheless, he must have had a large army in
his service ; for, it is stated in the Tummalagiidem plates IT that by
his prowess Madhavavarman seized the royalty of the kings of other
dynasties and that his authority extended over the region surrounded by
the eastern southern and western seas and the river Reva (Narmada) in
the North'®. Madhavavarman II must have possessed a very large
army though not as huge as that envisaged in the inscriptions of his
medieval descendants to vanquish the kings of other dynasties and
appropriate their royalty and bring under his sway vast territories

17. EP. And. L. P.

18. Yatha prathita prabhav anya raja varmSas atmibhiita prithwipati pada prasahy
aharana yyakta niratiSaya mahimanam’ (U. 8-9) Prag dakshift apar ambhonidhi
réva sarit salila valaya vibhiishanaya bhuvo bhartuh,
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comprising the whole of the Deccan and South India. No informa-
tion is available about the identity of the kings of the other dynasties
excepting the Pallavas, whom Madhavavarman II is said to have
conquerred. From VEelpiir inscription dated in his (33rd) regnal year
(A.D. 478) we learn that he was camping at Velpuru during the
course of a war with the Pallavas. The causes of this war are not
difficult to seek. The Pallavas who succeeded the Satavzhanas were
at this time the most dominant power in the South ruling over vast
territories in Karnataka, Andhra and Dravida countries from their
capital Kafichi in Tondai magpdalam. According to the Velir-
palaiyam plates, the Pallavas were brahmans of the Bharadvajagotra,
descendants of Drona and Aévatthama, the heroes of the Mahabha-
rata. Vira Kiurcha Pallava, the first to attain royalty, obtained his
kingdom through his marriage with the daughter of a Naga
chief whose name however is not mentioned in the record.!® He
has however been identificd by modern scholars with Skanda Naga
or Siva Skanda Naga, the mahasenapati of Pulumayi IV, the
last $3tavahana monarch who became on the death of his master,
king of the Satavahana dominions in the south.2® The Pallavas
regarded themselves as the political successors of the Satavahanas and
strove hard to impose their hegemony over all the peoples of the south.
They directed their attention at first to the Ikshvakus, who seized, on
the downfall of the Satavahana dynasty the lower Krishna valley and
established a small but powerful kingdom with Vijayapuri (Nagarju-
nakonda) in the Guntur district as their capital. During the time of
Rudra Purigadata, the last king of the Ikshvaku dynasty who is
believed to have ruled upto A.D. 4102! the Pallava king Simhavar-
man I seems to have launched an attack upon the Ikshvaku kingdom,
overtnrew their authority and annexed their territory. A Prakrit ins-
cription of this king in the Brahmi characters of the early 4th Century
A.D. in the village of Mafichikallu in the Palnad taluk of the Guntur
district bears testimony to the Pallava occupation of the Ikshvaku
kingdom?2. He constituted the conquerred territory into a separate

19. S.I.I. Vol II p.

20. Durbreuil-Ancient History of the Deccan, pp. 55-7.
21. Ibid.

22, 1Ibid,
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province called the Andhrapatha with Dannakada as its capital and
entrusted its government to Yuva Maharaja Sivaskandavarman believed
by some to be his son.?® After the death of Sithhavarman he was
succeeded by Sivaskandavarman and he appointed his son Yuva
Maharaja Buddhavarman as the governor of Andhrapatha.?* The
Pallavas remained in undisturbed possession of the lower Krishna
valley until Samudragupta’s invasion about the middle of the 4th
century A.D. The triumphant advance of the Gupta monarch on
Kafichi and the defeat of Vishnugopa at his hands caused much
confusion in the Pallava dominions and let loose the forces of
of disintegration. The Sriparvata and its environs in the heart of
their kingdom became the hot bed of rebellion. The Kadamba
Brahman rebel Mayfira$arman established himself in the impenetrable
forests on the slopes of the Sriparvata, carried fire and sword to the
neighbouring districts and levied tribute on the Brihad Bipa and
other Pallava feudatories. The Pallavas made many unsuccessful
attempts to put down his rebellion. Unable to vanquish him by force
of arms, they made peace with him at last and granting him the
territory between Apararnava (Western sea) and Prehara as an
appanage, they made him the Commander-in-Chief of their army.?°®

The example of Mayiiradarman bestirred the Pallava feudatories
in the other parts of the kingdom to similar activity. . The Vishnu-
kundin Govindavarman I took up arms, as noticed already in the
eastern fringes of the Sriparvata against the Pallavas, drove out the
Governr of Dannakada, conquerred the petty chiefs in the eastern and
the western sides of the Sriparvata and carved out a small kingdom for
himself around Nagarjunakonda. He could not however dislodge the
Pallavas completely from the Krishpa valley. The task of completing
the work devolved on his son and successor Madhavavarman II. In
pursuance of this object Madhavavarman II had to wage war upon the
Pallavas. It was evidently during the course of this war that he
encamped in the skandhavara at Velplru as stated in the epigraph
found in the village. Madhavavarman II does not seem to have been
completely successful in his war against the Pallavas; for, the inscrip-

23. Ep. Ind. VI, pp. 84-89.
24, 1Ibid VIII, p. 143 f.
25. Ep. Ind. V1II pp. 33-36, EC VII, Sk. 176.
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tions of Sihhavarman III and of Vishnugdpavarman II, and grandson
respectively of Yuvamaharaja VishnugGpa show that Mangalur,
Tamrapa (Chébrolu) and Chiira, all situated in the Guntur district
still remained in the possession of the Pallavas even after the death of
Madhavavarman II.

Madhavavarman II appears to have been also engaged earlier in
warfare with Vakatakas in the north, for, itis stated in the Tumma-
lagidem Plates II that his kingdom was bounded by the Western sea
and the river Réva in the north. He could not have acquired this
territory without ousting the Vakatakas who Were at this time the
overlords of the whole of the western Deccan. Prithvisena II, the
last king of the main branch of the Vakataka dynasty states in his
Balaghat Plates that he had twice recovered from the enemies his
kingdom which they had apparently conquerred.2® Although these
enemies are not named in the record, it may be asserted with confidence
that Madhavavarman II is one of them. The Vishnukundin attack on
the Vakataka kingdom seems to have ended in a compromise.
Prithviséna II gave his daughter, Vakataka-mahadevi, in marriage to
Madhavarman II, and agreed that after his demise his son-in-law
should become the master of his territories. The Vakataka kingdom
must have passed into the hands of the Vispukundins in this manner.

Madhavavarman II .was the greatest of the Vishnukusdin
monarchs. He was a great conquerror; and the Vishgukundin king-
dom was transformed as a result of his conquests into a big empire
comprising almost the whole of the Deccan. After a rule of 37 years,
he seems to have passed away in A.D. 482.

Madhavavarman III (A.D. 482—529)

Madhavavarman II had two sons Dévavarman and Vikraméndra-
varman. The former appears to have predeceased his father leaving a
son Madhavavarman III. On the death of Madhavavarman II he
was succeeded by his grandson Madhavarman III, and not by
Vikramendra, his surviving son by Vakataka Mahadevi. Very tittle
is known about the events of his reign. From the Ipfiru Plates II
which he issued in his 47th regnal year we learn that he bore the title

26, Ep. Ind, IX p. 267.
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Trikita-Malayadhipati and that his capital was Amarapura, that is,
Amaravati on the banks of Krishpa very near Guntur in A.P.
Regarding the identity of Trikiita and Malaya, especially the former
there is considerable difference of opinion among scholars. Some
believe that TrikGta is identical with Kotappa konda in the Guntur
district whereas others identify it with a peak of the Sahyadri
(W. Ghats) near Nasik in Maharashtra®” The latter appearsto be
more reasonable. Malaya is the ancient name of the E. Ghats
included in the two Godavaris. This region is spoken of in the early
inscriptions as Malayamandalam in Vengi.2® We have probably to
understand by the title Trikita-Malayadhipati that Madhavavarman I11
was the ruler of the territory extending from the Trik@ita in the West
to Ma]aya in the east.

The reign of Madhavavarman III does not appear to have been
peaceful, disturbed as it was by foreign invasions and internal rebel-
lions. In the first place there was the Vakataka Harisena’s invasion.
Harisena, son of Devaséna of the Bassin branch, considering himself
to be the rightful heir of the Vakataka throne led an attack on
Madhavavarman III in an attempt to seize the old Vakataka territory
then under the Vishpukundin rule. Though it is stated in his Ajanta
inscription that Harisena conquerred Kuntala, Avanti, Kalinga,
Kosala, Trik@ita, Lata and Andhra®® no corroborative evidence of
such extensive conquests in available from other sources. If these
conquests are genuine, they must have caused much confusion in the
Vishgukundin territories. The dayadas of Madhavavarman III,
especially Indrabhattaraka, son of his uncle Vikramendra I, took
advantage of the situation and set up the standard of rebellion. Most
of the titles of Indrabhattaraka mentioned in the inscriptions refer to
his victories over his dayadas. Of these two (1) Sva-dakshina-aika-bahu
sahay auchchurita samkram adhigat adhirajya and (2) Angka-Chaturddanta
Vijayadhigat asesha chakravarti kshéira are of special interest, as they
indicate clearly that he acquired his kingdom by force of arms.
Madhavavarman’s reign seems to have come to an abrupt end on
account of Indrabhattaraka’s victories over him,

27. The Early Dynasties of Andhra desa, pp.427-28 Arch. Sur. I. W. India
1V, p. 125,

98. SII IV. No. 177 Cp. 10 of 1916-17, APER No. 1 of 1965
29. Ep. Ind. XVII, p. 338
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Indrabhattaraka (A.D. 529-556)

Indrabhattaraka ruled over the kingdom which he had thus won
from his dayadas for twenty seven years. Though praised as a power-
ful warrior and a great monarch in his own as well as in the inscrip-
tions of his son and successor, Vikraméndrabhattaraka II®° very
little information is provided by them about the actual events of his
reign. He is said to be the victor in innumerable chaturdanta battles;
his feet are said to have been illumined by the lustre in the daidems of
the monarchs of the four oceans prostrating before him as a mark of
their submission; and innumerable samantas are said to have carried out
his behests in unquestioning obedience; but the battles and enemies
who fought against them in these battles are not named and the
kings and the samantas paying obeisance to him remain anonymous.
Casual references in the records of some of the contemporary rulers of
other dynasties however afford glimpses of some of the important
events. These may be noticed here with advantage. The Haraha
grant of the Maukhari king I$anavarman dated Vikrama Samvat 611
(A.D, 554), for instance, refers to a victory won by him over an
Andhra king who could have been none other than Indrabhattaraka
himseif, as shown by the recently discovered Tummalagtidem plates II.
The Harha Grant however does not describe the circumstances in
which this conflict had taken place though it is not difficult to envisage

them.

The Maukhris, an ancient Kshatriya family of North India with
a pedegree going back to the age of the Mahabharata rose to political
fame and power in the post Gupta period, Taking advantage of the
anarchy and confusion caused by the Hiuipa invasions and the con-
squent fall of the Gupta empire, they carved out a small kingdom for
themselves in the upper Gangetic valley. I$anavarman, the third king
of the family was an ambitious prince. With the object of extending
his dominions, he set out on an expedition of the conquest of the
neighbouring countries; and it was during this expedition that he
vanquished the Andhra monarch. I§anavarman does not however
seem to have invaded Andhra, but encountered the ruler of that
country somewhere in Malwa in the north; for it is stated in the
Janpur inscription of I$anavarman that he inflicted defeat on the

30. Ep. Ind. XIV, p. 120.
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Andhra king somewhere in the neighbourhood of Dhara, after which
he fled in fear at first to the crevices in the Vindhyas and thence to the
Raivataka to hide himself.?* It may be remembered that the king of
Andhra was at this time the master of an extensive empire comprising
the whole of the northern Deccan. On hearing of the invasion of the
Maukhari monarch, Indrabhattaraka appears to have marched north-
wards with his forces to defend his empire, and suffered defeat at the
hands of the invader somewhere in the Narmada valley. The conflict,
however, seems to have ended in a compromise. Indrabhattaraka
gave his daughter Indrabhattarika-mahadevi in marriage to Sarvavar-
man, son of I§anavarman and concluded peace with him.??

Indrabhattaraka had also to fight against a formidable rising of
several kings very probaly subject to his authority. In the Gddavary
plates of Prithvimila, it is stated that a certain Adhiraja Indra, son of
the brahman (dvija) Mitavarman of Mapalkudi, acquired fame by
slaying the elephant Kumuda, which came against the elephant
Supratika on the he was riding in the tumultuous battle in which all
the kings joined together to uproot Indrabhattaraka.®® The names of
the elephants Kumuda and Supratika, which are identical with those
of the guardian elephants (dig-gajas) of the South-western (nair-rutya)
and north-eastern (Isanya) quarters respectively have been made the
basis for the identification of Indrabhatiaraka and Adhiraja Indra
mentioned in the inscription. The former who is believed to have been
riding on the Kumuda has been identified with the Vishnpukundin
Indrabhattaraka ruling Vengi in the south-west and the latter
mounted on the Supratika with the E. Ganga Indraraja king of
Kalinga and Orissa in the north-east.’* The similarity of the names
of the elephants, those of Kumuda and Supratika with the diggajas is
accidental, It was customary in ancient times to give such mytholo-
gical names to their war-elephants by the Hindu monarchs. Airavata
and Vamana are mentioned for instance, as the names of the elephants
in the Vijayanagara army in the time of Ramaraja inthe Ramarajana-
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bakhiru.®® No special significance need be attached to the names
Kumuda and Supratika of the Godavary plates; and the kings riding
on them need not necessarily be the rulers of the quarters to which
these diggajas belong.

It must be pointed out that Adhiraja Indra could not have been
the scion of the E. Ganga family; for, the inscription makes it
pretty clear that he was the son of the brahman Mitavarman of
Mapalkudi. As Mitavarman is stated to have been the victor in the
Chaturddanta battles, he must have been an ayudhdpajivin, that is, one
who follows the profession of arms as a means of living®® Magalkudi,
his village has obviously a Tamil name and seems to be identical with
Mangali in the Saidapeta taluk of the Chingleput district in Tamilnad.
Adhiraja Indra appears to be a brahman warrior of the South who
migrated to coastal Andhra in search of a military career®’. How
could this Tamil brahman warrior be an E. Ganga monarch ? Though
he is generally taken to be an opponent of Indrabhattaraka the
evidence of the inscription does not lend colour to this view. The
fact that he participated in the fight and killed the elephant Kumuda
does not indicate the side on which he was fighting in the battle.
The evidence of the inscription seems to suggest that he was not an
enemy of Indrabhattaraka but an ally, who supported his cause.
Adhiraja Indra, itis stated being desirous of making the gift of an
agrahara to brahmans for the spiritual benefit of his parents requested
Prithvimila to give him a villége for the purpose. Why Indra, if he
were really an adhirgja as stated in the record, had to beg of Prithvi-
miila for a village instead of donating one from his own dominion, is
not clear. It looks as if he were not a ruling king as indicated by his
title adhiraja. The fact that he asked Prithvimila for a village shows

35. Bharati
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that he could not have been an enemy but an ally of Indrabhattaraka,
for the former was a samanta of the Vishnukundin monarch, who seems
to have played and important part in the affairs of the kingdom, for,
it is said of him in the Tummalagidem plates II of Vikraméndra-
bhattaraka II of which he is the executor that he uplifted the falling
fortunes of his master’s family by means of his diplomacy and
prowess.®® Therefore, Adhiraja whatever may have been his status,
must have been a friend of Prithvimiula and his sovereign, who helped
them to defeat the combined forces of the kings in the tumultuous
battle.

Certain facts which have come recently to light seem to indicate
that Indrabhatiaraka came into conflict with the ChaJukyas. Although
the Chalukyas rose to power and fame in Karnataka, they were
originally easterners, inhabitants of the Telugu country, especially
that part of it, which is known at present as the Rayala-sima who
migrated gradually westwards and finally established themselvas in
and around Badami in the Bijapur district in the first half of the 6th
century A.D. According to the tradition embodied in the Chalukyan
inscriptions, Mudivému, that is Peda-Mudiyam in the Jammala-
madugu taluk of the Cuddapah district is the cradle of the Chajukya
family.®® The Chalukyas probably came to the south with the
Ikshvakus of Vijayapuri. They belong to the Hiramfiakas of the
Hiramnya-rashtra on the banks of the river, Suprayoga (the Pennar)
river, corresponding to the Atmakur (Nellore Dt.) and the Rajampeta
(Cuddapah Dt.) taluks of the present Andhra Pradesh.®® The
Chajukyas make their ‘apperance for the first time as the subordinates
of the Tkshvakus of Vijayapuri in the 3rd century A.D. A chief of this
family Karmda Cheliki Remmanaka i.e. Remmanaka, son (or grand-
son) of Khatda Cheliki (Skanda Chajukya) was a Mahasenapati and
Mahatalavara of the Ikshvaku king Vira Purisadata®' The Chalukyas
moved subsequently westwards and settled down on the Western slopes
of the $risaila mountain in a tract of territory on both the banks of
the Krishpa in the Nandikotkur taluk and the Gadwal region of the

38. En=0ddhrita bhartru kulasya lakshmir adhahpatanti  naya-Vikratnabhyan
ajnapanakhyata kula prasiitah Sri Malarajah sa nripeshu-mukhyah.

39. Ep. Ind. VI. p. 3471, SII IX Part I No. ...

40. Ex. Ind. XX. p. 19. XIL. p. 345
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Kurnool and Mahboobnagar districts respectively, which as a con-
sequence acquired the name of the ChaJukya-vishaya.*?

The Chajukyas wust have come subsequently under the Vishpu-
kundin rule. It may be remembered that Govindavarman I, the
founder of the Vishnnkundin kingd.om, claims to have conquered his
fellow samantas and became as a consequence the kaustubha pendant in
the necklace (hara) of the kings ruling both on /the eastern and the
western sides of the Sriparvata. As the Chalukya uishaya, the
homeland of the Chalukyas, was situated in the western outskirts of
the Sriparvata they must have been the first amongst the erstwhile
samantas of the Ikshvakus to come under the Vishnpukundin yoke:
Both Jayasithhavallabha, the progenitor of the Chalukya king’s of
Badami and his son Ranparaga must have been the subordinates of
Madhavavarmans II and III respectively. Pulakeéin I who was a
contemporary of Indrabhattaraka appears to have risen against the
Vishnukundins and asserted his independence. There is reason to
believe that Indrabhattaraka made an unsuccessful attempt to suppress
him. Two facts deserve notice in this connection.

(1) The occurance twice, on a pillar at Eleévaram in the
Nalgonda district now submerged in the Nagarjunasagar of the label
Ranavikrama the well known biruda of Chalukya Pulakeéin I, in the
archaic Telugu-Kannada characters of 6th century A.D. The existence
of this label at Eleévaram on the bank of the Krishpa just opposite the
eratwhile Ikshvaku capital Vijayapuri, is significant as it bears
testimony to his presence in that neighbourhood. The circumstances
in which he happened to visit the place are not known- It isnot
unlikely that he came there on a military expedition. (2) The assump-
tion of the biruda Satyasraya by Pulakeéin I lends colour to this
supposition. The biruda did not originally belong to the Chajukyas
but to the Vishnukupdins. Several members of the family are known
to have borne titles ending with the suffix, @sraya. In the Tummala-
giidem Plates I, Govindavarman I, the founder of the dynasty bore
the title of Vidvach-chhira-mahakulina janasraya; Tummalagidem
Plates II refer to Indrabhattaraka and Vikraméndrabhattaraka II as
Satyasraya and Uttamasraya respectively. Similarly the Pulumbiiru Plates
I state that Govindavarman II and his son Madhavavarman IV bore

42, Ibid,
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respectively the titles of Vikramasrapa—and Fanasraya. The title
Satyasraya, borne by Pulakgéin I belonged, as seen from what is stated
above, originally to the Vishpukundin Indrabhattaraka a fact which
gives us an idea as to how they stood in relation to each other. It
was customary in ancient and medieval South India for the victorious
warriors to appropriate to themselves the titles and the insignia of their
vanquished enemies. In pursuance of this practice it is not unrea-
sonable to suppose that Pulakééin I defeated Indrabhattaraka either
at Eledvaram itself or some other place in the neighbourhood and
assumed as a mark of his victory the Vishnukundin monarch’s title
Satyasraya, and celebrated the asvamedha sacrifice to symbolise the
event.

Ihdrabha‘gt_iraka seems to have died in A. D. 556 and was succee-
ded by his young son, Vikraméndrabhattaraka II.

Vikraméndrabhattaraka IT
(A. D. 556—570)

Indrabhattaraka was succeeded by his son Vikramendra-bhatta-
raka TI. The statements prakritimandaléna $ais ava ev-aropita-rajya-bharah
and garishtha-$aisava-eva-sakala-nripa-gun-alankrtah in his inscriptions
inform us that at the time of the death of his father, Vikramendra II
was a lad of tender age and that he was placed on the throne by the
mantri-mandala or the council of ministers. Vikramé&ndra had the title
Uttamasraya. The phrase sakala-bhuvana-rakshabharanaik-asraya which
is applied to him in the Tundi grant seems to suggest that in addition
he may have had another title sakala-bhuvan-asraya. Vikramendra II
had probably one or more younger brothers. Of these, however,
nothing is known.

The reign of Vikramendrabhattaraka II like that of his prede-
cessor was disturbed by foreign invasions and internal rebellions. The
recently discoverd Tummalagiidem plates II refer to the invasion of a
Pallava king called Simhha and his defeat at the hands Vikramé&ndra-
bhattaraka II. As thelatteris said to have visited Sakrapura first on his
return from the victorious battle-field in Saka 488 (A. D. 566), the
Pallava invasion must have taken place in the same year. The Pallava
Simha who led the invasion must have been identical with
Simhavarman IV, the predecessor of Sithhavishnu and a decendant
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of Yuva-maharaja Vishnugdpa a younger brother of Sithhavarman II.
His ancestors were ruling, as shown by their inscriptions, the coastal
Andhra country from Tamrapa, Dadanapura, Ménmattra and Palak-
kada. On the death of Nandivarman I, the grandson of Sithha-
varman II without issue, Sithhavarman IV succeeded him as the
supreme soverign of the Pallava kingdom. Between the Pallavas and
the Vishpukundins there existed long standing enmity. It may be
remembered that Vishnpukundin GoOvindavarman 1 dislodged the
Pallavas from Dannakada and its neighbourhood and made himself the
master of the Krishna valley and his son Madhavarman II waged war
on them in an attempt to push them out of coastal Andhra. Though
the Pallavas lost Dannakada and the neighbouring tracts, they still
held the bulk of Karma-rashtra of which it was the capital, and had
been making attempts ever since to recover the territory which they
had lost to the Vishnukundins. This led to constant war between the
two kingdoms and Simhavarman’s attack on the Vishgukundin king-
dom must have been prompted by his desire to recover what had been
lost by his predecessors formerly. The invasion, if we can depend on
the evidence of the Tummalagidem plates II, was not however,
successful. Vikramendrabhattaraka II defeated the Pallava monarch
and drove him back to his own kingdom.

The Pallava invasion seems to have caused some disorders in the
Vishnukundin dominions. Some of the nobles, seem to have risen up
in revolt against Vikramendrabhattaraka and asserted their indepen-
dence. Of these Prithvi Maharaja of the Ramakadyapa goira
deserves special mention. Two sets of copper plate inscriptions of
this chief—the Tandivada plates dated in his 46th regnal year*® and
Golavalli grant dated in his 49th year**—have come to light. From
these we learn that he was the grandson of Rana Durjaya and the son
of Vikramé&ndra and that he was ruling over the western Kalinga from
his capital Pishtapura, that is Pithapuram in the E. Godavari district.
Though it is not possible to fix the exact chronological limits of his
reign as his inscriptions are not dated in any era, scholarshave assigned
them on palaeographical grounds, to the first half of the 7th century

43. JOR IX, pp. 188-94
44, Ep.Ind. XXXI, pp. 221 f.
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A.D.*® Asthe recently discovered Marattru grant of Pulakeéin II
shows that he invaded Kalinga and V&ngi in the 8th regnal year (A.D.
616-17) and captured Pishtapura and Kolleru the rule of Prithvi
Maharaja must have preceded the Chilukyan conquest. If it is
supposed it was from Prithvi Maharaja that Pulakééin II conquerred
Pishtapura and Kolleru, the 49th year of the former must have coin-
cided with 8th regnal year (A.D. 616-17) of the latter. In that
case, the former must have commenced his rule in A.D. 567-68, that
is about the time-of the Pallava invasion of Vishnukundin kingdom,
when evidently he threw off Vishnukupdin yoke and asserted his
independence. He was not able, however, to maintain his position.
Vikramé&ndra II seems to have re-established his authority over a part
if not the whole of Kalinga subsequent to the expulsion of the Pallava
invasion, for, his Tundi grant dated in his 14th regnal year (A.D. 570)
shows that his authority extended at that time up to Tuni in the
‘E. Godavari district. As nothing is known of Vikraméndra II sub-
sequent to the date of the issue of the Tundi Grant, that may be taken
to be the last year of his rule.

Madhavavarman IV (A.D. 546—594)

Madhavavarman IV of the Tivarangara branch of the Vishgu-
kundin family succeeded Vikramendra II. He must have been an
elderly prince at the time of his accession; for, as stated already he was
ruling his family estate probably as an independent chief since A.D.
546. On his succession to the throne, he seems to have transferred
the state from his native Tivaranagara to Amarapura (Amaravati), the
capital of the kingdom. At the time of his accession, the territory
under his rule was limited to a small area around the capital. He
was obliged to fight hard to bring under his rule even Vengi which
must have formed the core of the Vishpukundin dominions. In the
Ipur plates II, it is stated that in his 37th regnal year (A.D. 583) he
was camping, during the course of an expedition, at Kudavada
(Gudivada in the Krishna district),*® though the identity of the enemy
against whom he was fighting is not known. It is not unlikely that he
was the Durjaya chief Prithvi Maharaja. Though it is not possible to

45, Ibid XXIII, No. 15, p. 88
46. Ep. Ind. XVII, pp. 334-37.
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state how the expedition ended, Madhavavarman seems to have been
successful ultimately in establishing his authority over the whole of
Veéngi, for, he proudly asserts in the Pulumbiiru grant, dated in his
48th regnal year (A.D. 594) that he was the lord of the whole of dasa-
Sata-sakala—dharanitala ‘the Thousand county’, which had been
correctly identified by Sri M. S. Sarma with Vengi thousand.*” It is
evident that Madhavavarman made himself master of the whole of
Veégi, that is, the country between the deltas of the rivers Krishna
and Godavari. Having consolidated his position in. Vengi, Madhava-
varman crossed the Godavari in his 48th year (A.D. 594) with the
object of conquering the Eastern country, that is, Kalinga, which
was formerly under the Vishpukundin rule. It was on this occasion,
while camping on the eastern bank of the Godavari, that he made the
gift of the village of Pulumbiru to Siva Sarma of Gautamasa-gotra a
native of Kundiiru in Karmarashtra.*® What happened after this is
not known. As nothing is heard of Madhavavarman or of the Vishnu-
kundins subsequent to the issue of this grant, it may be assumed that
his expedition for the conquest of the eastern region ended in disaster,
and that he may have perished on the battle field during the course of
the campaign. With the death of Madhavavarman IV, the Vishpu-
kundins disappear from history altogether.

Madhavavarman IV was a learned monarch. He had, as noticed
already, the title Janaéraya, and he is believed to be the author of
Fanasraya chhando-vichehitti, a treatise on prosody.

The death of Madhavavarman IV paved the way for the the rise
of the power of the Durjayas. Prithvi Maharaja having established
himself firmly in Kalinga crossed the Godavari and effected the con-
quest of Vengi without difficulty as there was apparently none after
the death of Madhavavarman IV to oppose him. The Durjaya power,
however, did not last long: for the Chalukya king Pulakééin II
invaded coastal Andhra in A.D. 616, and having subdued the country

47. Bharati Vol. 7 p. 475-6 fn. No. 6 Veéngi-grama-sahasrakam’ [(S. 1. Vol.
IV No. 1158) and ¢ Vengi-sahasra-kshmadhisvarah (Ibid No. 98) of the later
inscriptions show that this territorial unit was in existence even as late
as the 12th and the 13th centuries A.D.

48. Ibid,



45

and established his younger brother Kubjavishguvardhana on the
throne of Véngi.

The ‘Religion of the Vishnukundins

The age of the Vishnukundins is a transitional period in the
réligious history of the country. Buddhism which appears to have
been dominant during the time of the Satavahanas began to show
signs of decay under the Ikshvakus, who succeeded them as the rulers
of coastal Andhra. Though the stipas and viharas were still built
for the Buddha by the ladies of the royal family, several of the kings
and their officials followed the Brahmanic Hindu dharma. They
performed the V&dic sacrifices and erected temples for Siva, Kartikéya,
Durga and other Hindu deities and made gifts of lands for the
maintenance of worship therein. Under the Vishpukundins, who
followed the Ikshvakus, Buddhism continued to lose ground steadily
until it became practically extinct by the end of the Vishnukundin
period. True, Govindavarman I, the founder of Vishpukundin
monarchy, his chief queen Paramabhattarika Mahadévi, and Vikra-
mendrabhattaraka I among the later members of the royal family as
well as a few nobles still adored the Buddha, built stipasand and vikaras
and encouraged the bhikshus to propagate the faith the subsequent
rulers of the family were all staunch followers of Brahmanic Hindu
dharma. They performed Vedic sacrifices, patronized the brahmans,
worshipped the gods of Puranic Hindu pantheon and made suitable
arrangements for carrying on worship in their temples. The perfor-
mance of Vedic sacrifices appear to have become popular, for most of
the ruling kings of this age claim to have performed the asvamedha
and a number of otheir sacrifices. Among the Vishnukundins, Mad-
hava varmans IT and IV are credited with the performance of severa
sacrifices. The former is said to have performed the agnishtoma,
kratusahasra, asvamédha, sarvamedha, purushamedha, bahusuvarna, vajapeya,
paundarika, pradhirdjya and prajapaiya, and the latter kratusahara and
asvamédha. Of these sacrifices aSvamédha and rajasiya, especially the
former is important as they can be performed only by warrior kings to
proclaim their paramountcy over: the rulers of the countries, whom
they have vanquished. Some are inclined to doubt whether these
kings had actually performed the sacrifices listed against their names in
the inscriptions, or enumerated them merely to exalt and glorify
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themselves. However that may be, the very fact that they have taken
credit for performing them shows that sacrifices and the Vadic religion
of which they are an essential feature was very popular at the time.
Besides the hieratic cult of sacrifices, the worship of the gods of the
Purapic pantheon, specially Siva and his attendant deities, was very
much in vogue. All the Vishaukundins with the exception of Govinda-
varman I, his queen Paramabhattarika Mahadevi and Vikramendra
I, were Saivas in faith. The Sriparvata-svami (the lord of the
Sriparvata) was their family deity. Both Indrabhattaraka and his son
Vikramendra II were Parama-MahéSvaras who had taken vows to
worship the God Mahe$vara and none else.

The Vishnukundins strove hard to uphold the dharma, and spent
much of their wealth in promoting goodness. They built, as stated
already, stipas, wviharas, temples prapas & c., and made gifts of land
and money for their upkeep. They patronised the bhikshu and the
brahman alike and encouraged them to propagate their respective
faiths. Among the Vishpukuadin kings, Govindavarman I and
Indrabhattaraka are specially praised in the inscriptions for their
munificence. The benefactions of the former were numerous. His
construction of the stipas, vikaras, and temples and his deeds of
charity have already been enumerated. The latter is said to have led
a righteous life sanctified by the merit acquired by interminable
distribution of the gifts of land, gold, cows, kanyas (virgins) &c.

The Vishnukundins loved learning. Govindavarman I was a
learned monarch, well-versed in the Buddhist scriptures and all the
Sastras. He was fond of the company of the learned and engaged
himself frequently in discussions on several topics specially religion and
philosophy. Some of the kings were distinguished men of letters.
Vikraméndra I is stated to have been a maha-kavi (great poet), though
none of his literary works has come down to posterity. Madhava-
varman IV, surnamed Janaéraya, is, as noticed already the reputed
author of a treatise on prosody called the Fanasraya Chhando vichchitti.
The Vishpukundins described themselves as parama-brahkmanyas that is
the well-wishers of the brahmans, and granted to them agraharas or
land free from the payment of taxes, Their love for brahmans may
have been due to the fact that they were themselves brahma-kshatris.
More important than this was the exclusive devotion of the brahman’s
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to religion and learning. Agraharas were granted to brahmans by
kings in ancient times for a definite purpose to enable them to. devote
themselves exclusively to the study, and the teaching of the Vedas, and
perform sacrifices, which were believed to bring prosperity to the
country and its people. In pursuance of their duty to teach the
Vedas, the brahmans of these agraharas had to teach their young not
only the V&das but also the allied literature and the §astras which had
grown up in course of time. The holders of the agraharas had to take
in students, provide them with food and raiment, and teach them
without any remuneration. The agrahiras became centres of learning,
and spread light and learning in the country.

Another type of educational institution that deserves notice is the
ghatika.  Opinion differs regarding the derivation of the word
ghatika. Dr. Kielhorn considers that it is synonymous with goshthi
and understands it to mean an assembly of the learned brahman
scholars. Dr. C. Minakshi derives ghatika ¢ from the Sanskrit root
ghat, which means ‘to be busy with?> ¢to strive after’, °exert oneself
for?, ¢be intimately occupied with any thing’, and understands it to
mean ¢ the place or institution where scholars and students strove for
knowledge”®°. Whatever may be the root from which ghatika is
derived, there can be no doubt that it denotes an educational institu-
tion. Ghatikas are known to have existed during the time of the
Vishnukundins and for several centuries after them in Andhra and
other parts of South India. Among the Vishpukundins Indrabhatta-
raka is said to have acquired punya (religious merit) by establishing
ghatikas according to the rules laid down by the law. It is evident
from this that the establishment of a ghatika was regarded as a pious
act, which had to be performed according to certain regulations pres-
cribed by tradition and law. The places where Indrabhattaraka esta-
blished the ghatikas are not known, though it may be presumed that
one of them was situated in Amaravati, the capital of his kingdom.
The ghatika at Asanapura (Annavaram?) in Veéngi mentioned in one
of the inscriptions of the E. Chalukya king Jayasithhavallabha I,°* may
have been another of Indrabhattaraka’s foundations. The most famous

49, Ep. Ind. VIIIp, 20, n. 1.
50. Administration and Social Life under the Pallavas pp. 186-7
51. Ep. Ind, XVIII, p. 56.
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ghatika of this age in the whole of South India was situated at
Kagchi, the capital of the Pallava kingdom.®2 Tt was also known as
the Trairajya-Ghatika as it was situated at the capital of the Pallava-
trairajya or the Traid of the Pallava kingdoms. Ghatikas are known to
have existed in several places in Andhra and Karnataka during the
time of the Chalukyas. In an inscription of Shikarpur taluk dated
A.D 1182 itis stated that Kuntalade$a was the ghatikasthana sup-

- porting like the principal pillar the edifice of the dharma®®. Another
inscription dated A.D. 1058 refers to the establishment of a ghatika
in the agrahara of Nagavavi in the Aralu 300 by Madhustidana, one of
the dandanayakas (commanders) of Ahavamalla S6megévara I¢. In
another inscription from Kurnool district dated A. D. 1068 it is stated
that Jayasingad&va younger brother of the ChaJukya emperor Bhuva-
naikamalladéva made a gift of land as vidyadana for the maintenance
of the students of the ghatikasthana in the mahagrahara of Tumbalam
in Sindavadi-Thousand.®® Another inscription dated A.D. 1128
refers to the ghatikasthana attached to the temple of Rameévaradeva
at Kukkaniir in the Pattikonda taluk of the same district. ®®. Another
inscription dated A. D. 1168 mentions a maha ghatikasthana attached
to the temple of the God Nopambeg$vara at Hemavati, that is the
present Henjeru in the Anantapur district.®*” The evidence of these
inscriptions shows that ghatikas flourished in several places in South
India from the 4th to the 12th centuries of the Christian era.

The Ghatikas referred to above fall into two classes, the Brahman
and the Saiva. The former seem to have been situated in the
brahman agrahkaras and the capital cities of the various kingdoms and
the latter in the important Saivite shrines.

Much information is not however available about the organi-
sation and the management of and the curriculam of studies taught in
the ghatikas. The Niduparru inscription of the E. Chalukya Jayasimha

52. TIbid VIII p. 28.

53. EC. VII, SK. 197.

54, HAS No. 8 p. 15,

55. A.R.No. 514 of 1915

56. A.R. No. 286 of 1935-36

57. EC. XII Si 23, SII Vol, VI, No. 557
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Vallabha I mentions a ghatika samanya or a member of the ghatika.5®
Some of the early ghatikas seem to have had very large membership.
An epigraph at Tiruvallam in the N. Arcot district dated in the 52nd
regnal year of Naidivarman II Pallavamalla refers to the ghatika
seven thousands.®® The Helligere copper-plate grant of the W.
Ganga Sivamara mentions among the donees Aryadarma, a member of,
the ghatika-sahasra or the ghatika-thousand.®® One of the Brahmadesam
(N.A.) inscriptions of the time of Parthivendravarman speaks of the
madhyastas of the Trairajya-Ghatika-trisahasra or the Trairajya-Ghatika-
Three thousand.®* [Evidently this ghatika had three thousand
members besides some madhyastas whose character and functions are not
specified. The term madhyasta means mediator, who hears both parties
in a dispute and pronounces an impartial judgment. This meaning,
however, is not applicable in the present context. It seems to have here
a special meaning as in some of the Chodla inscriptions of the 10th and
the 11th centuries A.D. where it denotes a functionary employed by
the village assembly. “The madhyasias™, observes Prof. K.A.
Nilakanta Sastri, ‘“are a small staff of servants, appointed
by the village assemblies to assist their executive committees and
maintain the records of the villages. The madhyastas attended the
meetings of the assemblies and assisted them in the conduct of the
proceedings. They however took no part in the deliberations nor had
they the right to vote. Their duties and remuneration were fixed
by the assemblies and they®? held obviously their office at the pleasure
of their employers. It is not unlikely that the position of the madhyastas
in the ghatikas was similar. Very probably they also convened the
meetings of the ghatikas, assisted them in their deliberations and kept
the records. All the ancient ghatikas appear to have been foundations
which flourished under the aegis of the state. The establishment of the
ghatika was regarded as a meritorious act which secured happiness to
its founder in heaven. The Tundi grant of Vikramendra II, declares
that his father Indrabhattaraka acquired brahma-punya, that punya
which enabled him to attain the brahman by the foundation of the

58. Ep. Ind. XVIII P.

59. S.I.I. III, part II, p. 91
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62. Colas (Sec. Ed) p. 510
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-gha;ika-s:":‘: The Trairaj ya-ghatika at Kafichipuram, the most ancient
" “institution of its kind in the South was founded by the Pallavas, and it
flourished under their protection during the six or seven centuries of
their rule. We learn from the Veliirpalayam plates that it was seized
in the early days of its history by a chief of the name of Satyasena,
but was recaptured by Skandadishya who handed it over to Brahmans
once again. Narasithha IT better known as Rajasithha spent much of
his wealth on Gods and Brahmans and revived the ghatika in his
capital.®* The Vishpukundin monarchs also must have fostered the

ghatika in their kingdom in the same manner.

It is not possible to describe the courses of study taught in the
ghatikas whether brahman or $aiva, as our information on the subject
is scanty. A few facts mentioned here and there incidentally in the
inscriptions however enable us to form a hazy notion of the subjects
taught in these institutions. It is stated in the Talagunda pillar
inscription of the Kadamba king Kakusthavarman, that his ancestor
Maytrasarman joined the ghatika-sthana at Kafichi to study the
pravachana in its entirity.®® The word pravachana means the Ve&das,
and the Vedic literature comprising of the Brakmanas, the Aranyakas and
the shadangas viz., Siksha, vyakarapa, chandas, nirukia, jyotisha and
kalpa. We may infer from this that pravuchana was taught as at
Kafichi in the ghatikas in the Vishpukundin kingdom. In the
ghatikasthana at Nagavavi in the 11th century A.D, provision was
made for the study of the darsanas besides the Vedas (i. e. Vedic
literature). There were two hundred scholars engaged in the study of
the Ve&das and fifty in the Sastras. Of the six darsanas only two nyaya
and the parva-mimamsa (bhatta as well as the prabhakara) are
mentioned in the inscription. Besides the pravachana and the Sastrasa,
the @gamas, and the siddhantas of different schools of the Saiva faith
appear to have been taught in the Saiva ghatikas. As the rank and
file of the ancient $aiva monks whether of the Padupata Kalamukha or
of the Kapalika persuasion were drawn from the Brahman community,
they studied and taught Vé&das and sastras; they supplemented this
with the study of the subjects peculiar to their faith. Certain systems

63. Ibid.
64, SII. Vol. II, No. 8, pp. 507 f.
65. Ep. Ind. VIIIL, p. 28.
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of thought specialised by our medieval Saiva achary ‘Eﬁre\fkn-ed_m/
in the inscriptions. An inscription from the Kurnool i f"fﬁﬂ“ %,
A.D. 1058 mentions Sureévara Pandita with the titles Kalamukha
sarbja raja hathsa, Lakula siddhanta-naiyyayika nalini divakara and
Mallikarjunadévara-dars ana-karana purusha; and another inscription
from the same region refers to Chandrabhiishana Pandita who is
praised as °angka-tarka-$astradi-paraga.®® These acharyas must have
studied in the Saiva ghatikas of which there were several, as noticed
above in this region. The Kalamukha and Lakula-siddhantas refer to
one and the same system of Philosopoy propounded by Lakulifa in the
early centures of the Christian era. Nothing is known of the Malli-
karjuna  devara dar$ana. Who the Mallikarjunad&va after whom
this dar§ana is named cannot be ascertained. He is perhaps the great
Kalamukha teacher, Srifaila Mallikarjuna Pagpdita to whom the poet
Nanni Chodadeva dedicated his Telugu Kumarasarbhavam.

The arrangements made in the ancient ghatika-sthanas for
imparting education to the alumni are not known, but the Nagari
inscriptions referred to above give us a glimpse of the system that was
obtaining in the ghatika in the middle of the 11th century A.D. Ttis
stated that “for the two hundred scholars studying the V&dasin the
institute, for the fifty two (scholars) studying the $astras, for their three
teachers, for the three expounders of the Bhatta-darsana, Nyasa and
Prabhakara, for the three teachers that taught the V&das and for the
six bhandarikas (i. e. librarians) of the institute (viz.) for the boarding
and the lodging of these 257 (267) men in all, for the renovation and
repairs and fresh plastering of the temple, for sandal and consecrated
rice, for flowers, incense, lamps™ and for food offerings to the God and
to the respectable members of the assembly of the institute of (the)
Traipurushadéva (temple) a field measuring 1000 mattar > was given,
besides 35 mattars of land to the expounder of Bhattadarfana, 30
mattars to the expounder of Nyasa, 45 mattars to the expounder of the
Prabhakara, 30 mattars, to each of the librarians, 30 mattars to the
striker of the hours (ghantikaprahari) were given by the donor of the
record.®”

We understand from this that ghatikasthana as Nagavavi was an
educational institution of the residential type in which provision was

66. A.R. No. 577 of 1922-23, and 9 of 1928
67. Hyd. Arch, Series No. 8 p. 23.
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made not only for the boarding (asana) but also for clothing (achch=
hadana) of its members including teachers and pupils. The teachers
of the ghatika-sthana were given ovritis of land in lieu of salaries.
The subjects of study were taught in accordance with a well formul-
ated time table, and the ghantikapraharis sounded the bell to mark
the beginning and the end of the periods of study. There was also a
library attached to the ghatika for the use of the teachers, managed
by a small staff of librarians.

The ghatika it may be remembered is an institution, the establ-
ishment of which is governed by certain rules said to have been laid
down in the Vedas.®® Therefore, the organisation of the ghatikas
whether ancient or mediaeval could not have been different. The
method of teaching the Pravachana and probably also of the sastras
and other subjects must have been the same. It may therefore be
presumed that the ancient ghatikas of the Vishpukundin times must
have resembled the ghatika of Nagavavi. The curriculum of studies
as well as the methods of teaching must have been the same. The
ancient Vishnukundins like Cha]ukya commanders of of a later age must
have made similar arrangements for the boarding and lodging of the
teachers and taught and established libraries for facilitating their
studies.

68. In the Chikkulla Plates Indrabhattaraka is said to have established ghatikas
in accordance with the rules laid down in the Véda-Yatha-vidhi-nirmapita(Ep.
IV pp. 193-98). According to a late Vijayanagara inscription of the 15th
century, the rules are attributed to the sage Uttanka and said to be found

(in the Samaveda (EC. V. 178, p. 462). :



THE VISHNUKUNDIN ART AND ARCHITECTURE

The Vishnukundin contribution to art especially architecture has
hardly won the recognition it deserves at the hands of scholars who
devoted themselves to the study of Indian art and architecture. This
is not surprising as their history has received but scanty notice even by
the historians who have set forth to describe the annals of the local
dynasties of the country. The Vishnukundins played, as a matter of
fact, an important part in the political as well as the cultural and art
history of the Deccan, which the devotees of art can ill afford to ignore.
The Vishnukundins inherited the artistic traditions of both the Ikshva-
kus whom they succeeded and the Vakatakas with whom they came
into contact, enriched them by their own contribution and transmitted
to posterity. The credit of placing them in the map of Indian art
goes to the talented French savant Dr. G. J. Dubreuil who first
brought to notice of the scholarly-world, the importance of the Vishpu-
kundin art and especially architecture in his monumental history of the
Pallavas in the opening decades of the present century. Dr. Dubreuil’s
account, valuable as it is, is imperfect and stands in need of supple-
mentation. He has shown that the cave temples at Undavalli and
Mogalrajapuram on the banks of the Krishpa are Vishpukundin
excavations; that the Pallava king Mahendravarman I was inspired by
a study of these to excavate similar shrines in several placesin his
dominions in the South.® It must be noted, however, that the
Undavalli and Mogalrajapuram caves are not the only cave temples
on the banks of the Krishna. The so called Akkanna-Madanna caves
at Vijayavada, and the Guntupalli caves at Jilakarragiidem in the
West Godavari district deserve mention in this connection. These
however, are earlier and belong to the age of Satavahanas and are
affiliated to the Buddhistic faith.

The archaeological, epigraphical and literary evidence shows
beyond the shadow of doubt that there existed in several places in the
Deccan especially in Andhra, temples (dévakulas) dedicated to the
Hindu gods from the 2nd century B. C. to the 7th Gentury A.D. Itis

1. Pallavas. Ch. III, pp. 27 f.
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not possible, however, to describe the style of architecture in which
they were built excepting in the solitary case of the Kapodteévara
temple at Chgjerla in the Narasaraopet taluk of the Guntur district.
It is generally believed that the Brahmanical temple builders borrowed
this style from the Chaityas of the Buddhists.? This is based on the
assumption that the Brahmanical Hindus in the early days did not
know ‘the art of temple building until the advent of the Buddhists
whom they are supposed to have emulated in later ages to popularise
their faith. The possibility of the converse of this being true has not
even been contempleted. It may be remembered that Gautama was a
Brahmanical Hindu before he became the Buddha and founded his
new faith, and that the converts to his new faith were also like him
Brahmanical Hindus before their conversion. The Buddha incorpo-
rated into his new faith much of the Brahmanical mythlogy,
philosophical doctrines, religious and social institutions. The stupa,
the most important religious foundation of the Buddhists, was itself
pre-Buddhistic in origin. It existed long before the time of the Buddha.
It was a common form of tomb, nothing more or less than a regularly
built dome-shaped pile of masonry, which was undoubtedly the oldest
form of funeral monuments.® There were no Buddist stipas before
the death of the Buddha. To enshrine the bones and the relics of the
Buddha, his disciples erected stiipas on the models of those of the
Brahmanical Hindus, which the latter built on the remains of Chakra-
vartins, saints and other great men. The Chaitya like the stiipa was
also a pre-Buddhist institution adopted by the Buddhists to secure the
loyalty of the masses to their own faith., The word Chaitya is
generally derived from Chiti which denotes a funeral pyre. It is not,
however clear how exactly it is connected with Chiti. The epics, the
Mahabharata and the Ramayana mention Chaityas in several places.
The former gives us some idea of what may be regarded as the earliest
form of the Chaitya.

Originally the Chaitya was not a building religious or secular
but a tree. Thus in MBh book XII, 59, we have ‘He should
cut down all the smaller trees excepting those trees called the
Chaitya, he should not touch (its) very leaves’. The Vanaparvam
also refers to the sacred trees. According to Book xii, 69:41 &c.

2. Percy Brown, Indian Architecture, Buddhist and Hindu periods p. 64 .
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gods, yakshas, rakshasas, nagas, pi§achas, gandharvas, apsarasas and
cruel bhutas dwell in the Chaityas. Book IIT 125-17, mentions the
Chaityas of the Three and Thirty (gods). From these texts it is clear
that the Chaitya in the Mahabharata denotes a tree in which dwell
spirits good or evil; but its connection with Chiti from which the word
Chaitya is derived remains unintelligible. Mahabharata, xiii. 141.18
offers a clue which seems to indicate the connection between the
Chaitya tree and the funeral pyre (chiti). It is stated that the cremato-
rium is generally shaded by the branches of the banyan (tree). In BK
1V, cemetary outside the capital of King Virata is called Pitrvana or
the grave of the fathers. From these texts it is evident that the chief
characteristic of the cemetery in the Mahabharata appears to be the
presence of big trees. Their presence in the crematorium can be
accounted for by assuming that people were accustomed to plant them
on the grave. The Rig Veda (X 58.7; 16.3) alludes to a belief among
the Aryans that the spirits of the dead enter plants and trees: It was,
perhaps, due to a belief of this kind that the Aryans planted trees upon
the graves. The Ramayana presents a later stage in the development
of the Chaitya. Here, itis no longer a tree but a shrine or a temple.
The Sundarakanda 20:29 refers to a Chaitya in a crematorium :
$masana-Chaitya  pratimd bhishito’pi bhayarmkarah The 15th sarga
of the same book describes the Chaityaprasada of Ravapa.
It is a royal palace built by Ravapa in his pleasure gardern
Afoka, on the model evidently of a Chaitya. It is a lofty building
white as mount Kailasa supported by a thousand pillars in the centre ;
it has vedikas, terraces, coral stairs, and a »imdna surmounting it.*
If the assumption that the Chaitya-prasada is modelled on a chaitya is
correct, then a shrine seems to have grown up, in course of time,
around the sacred tree, and to have claimed equal honour with the
temple. This is but natural ; for the tree worship is known everywhere
to have preceded the temple worship. The combined evidence of the
two great epics discussed above makes it clear that the Chaitya was
originally a Hindu religious foundation. The same fact is clearly
indicated by the Buddhist Suttas also. The Mahaparinibbana Sutta
alludes to them as a general feature of the religious life at that time.
The Buddha declares on one occasion, while speaking of the people of

3. Annual Report of Archaeology, Southern circle 1915-16 p. 90.
4, Ramayana 5.15, 5, 16-17 5-43, 3-4, 12.
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Vaiéali that so long as they honour and esteem and revere and support
the Vajjain shrines (Chatiyani) in town or country and allow not the
proper offerings and rites formerly given and performed, to fall into
destitude,® they shall prosper. On another occasion the Buddha
enumerates all the Chaityas at Vaidali.

“When I was once staying, O Brahman, at Vai$ali at Sarandada
shrine (Chetiya), I taught the Vajjians the conditions of Welfare.”’®

¢ So the Exalted one, proceeded ‘to Chapala shrine, and when he
had come down on the mat spread out for him, and the Venerable
Ananda took his seat respectfully beside him, that the Exalted one
addressed Ananda and said, ‘ How delightful a spot, Ananda is Vesali
and how charming is the Ud&na shrine and the Gotamaka shrine and
shrine of the Seven Mangoes, and the Shrine of the Manysons, and
the Sarandada shrine, and Chapala shrine.”

According to the Sumafiga]a-Vilasini, quoted in the Dialogues,
there were Yakkha-Cetiyani, i.e., the Chaityas to the Yakkhas. These
were, as pointed out by Rhys Davids, shrines of Pre-Buddhistic
Worship.® They did not become exclusively Buddhistic even in the
fourth century B.C.

The Arthadastra of Kautilya teems with allusions to the Chaityas.
It appears that in the time of the Mauryas, the Chaitya wasstill a
Hindu religious institution. Certain interesting details regarding the
Chaitya are given in one place: ‘On full and new moon days, the
Worship of the Chaityas may be performed by placing on a verandah,
offerings such as an umbrella, hasta, a flag and a chhaga (he-goat).®
This was done in order to propitiate the demons which were supposed
to cause national calamities. The first point which deserves notice in
this context is that the Chaitya is a building with a verandah. Next,
the character of the offerings, especially of hasta and chhaga. The
former means a human hand or a picture of it, according to Dr.
Shama Sastri. It refers to a time, even if Dr. Shama Sastri’s interpreta-

N
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tion is accepted, when an actual human hand was placed as an
offering ; the latter, chhaga is indeed interesting, as a he-goat, especially
the black he-goat, is the most acceptable offering to the village deity
even at present. These considerations justify the conclusion that
the Chatiya was originally a Hindu religious institution, before it was
adopted by the Buddhists.

The foregoing discussion has shown that the Buddhists and not the
Brahmanical Hindus were the borrowers as generally believed. They
borrowed good many things from the Hindus in giving a definite shape
to their religion. The extent of their indebtedness is not limited to a
few technical terms and points of discipline ; it extends to the incorpora-
tion of the Stiipa and the Chaitya which are the essential features of
practical Buddhism. Now, it may be asserted with confidence that
the Chaitya type of temples such as those at Chejerla, Ter and other
places were not Buddhist temples in their original condition, but
Brahmanical structures built by the Hindu architects, in accordance
with the architectural traditions which they inherited from their ances-
tors.

The Tkshvakus fell from power at the beginning of the 4th century
A.D. Their place was taken by the Vishnukundins, a samania family
which had been subordinate to their authority. The advent of Vishpu-
kundins seems to have opened a new era in the history of temple buil-
ding. At Nagarjunakonda, Amaravati and Yeéleéwaram, the post-
Tkshvaku period is characterised by the Vishnukundin coins. Latest
digs have yielded copper coins of Vishnukundins right over the post
Ikshvaku period. Govindavarman, the founder of the dynasty, though
an ardent follower of Buddhism was an active builder of Hindu
temples. In the Tummalaglidem plates I it is stated that he decorated
all the quarters by the construction of dévayatanas (temples), Viharas
(Monasteries) and sabkas (assembly halls), prapas (sheds for the distri-
bution of water to the thirsty), tadakas (tanks) wupadanas (?) and
aramas (pleasure gardens).’® It is not known whether any of the
temples built by Govindavarman are still in existence. The Somagiris-
vara Triyahbaka temble mentioned in the Chikkulla plates of Vikra-
mendravarman may have been one of them.'* Besides, some of the

10. Bharati 46 No. 6 pp. 14-28
11. Ep.Ind. IV, p.193f
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early temples that are found in Guntiir district may belong to this
period. The existence of the temples of this age are referred to in some

of the Pallava Prakrit and early Sanskrit inscriptions.

Prof. G. Jouveau Dubreuil after a careful comparative study of
the Vishpukundin caves at Undavalli on the Krishna in the Guntair
district with those excavated by the Pallava king Mahendravarman I
at Mandagapattu, Mamandiir, Pallavaram and other places in the
Tamil country had come to the conclusion that the latter bear close
resemblance to the former in design and style, and that Mahendra who
admired the Vishnukundin caves had similar ones cut on the rock
around his capital Kafichipuram and other places. in his dominions.*?
He also notices  small rathas by the side of the niches’. They exactly
resemble the small shrine seen in the middle of the bas relief, ¢ Bhagira-
tha’s penance’ at Mahabalipuram. These contain lingas.'® If Dr.
Dubreuil had, instead of confining himself to the caves at Undavalli
and its neighbourhood on the opposite bank of the Krishna, extended
his survey to the structural temples in the Guntur and Kurnool districts,
especially the miniature votive shrines in several places belonging to
the early centuries of the Christian era, he would have discovered small
structural rathas similar in style and structure to those at Mahabali-
puram, and that the so called Dravidian style of architecture had its
roots in the trans-Krishna coastal Andhra country. Mahgndravarman
1 appears to have also carried this style like the art of scooping out
cave temples from the same region to the South. The Mandagapattu
inscription refers as a matter of fact to structural temples built of bricks,
timber, and metal and cemented with mortar which he must have seen
in the Telugu part of his kingdom.* *As these were liable to be destroyed
in course of time, the Vichitrachitta that he was, in order to make
them permanent, he initiated the practice of cutting their models in
imperishable rock at Mahabalipuram.

No specimen of the temple structure of the Vishpukundin period
is known to exist at present. There is reason to believe that the
temples of Ramaling&évara and Bhimalingeévara at Satyavolu go back

12. The Pallavas, pp. 27-35
13. 1Ibid. 31
14, Ep. Ind. XVII, pp. 14-17,
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to the age of Vishnukundin monarchs. The horned dvarapalas (Pls.-I &
II) guarding the entrance of the sanctum deserve notice in this context.
This type of dvarapalas are peculiar to the Vishpukundin and the
Pallava temples. The observations of Sri C. Sivaramamurti, who
examined the dvarapalas of the Vishnukundin, Pallava, Chalukya,
and Rashtrakiita temples may be noted here with advantage. ‘While
the tradition of the horned dvarapalas from the Vishpukundin caves is
found transported to the Pallava area through Bhairavunikonda further
south to Tiruchirapalli caves, it is absent in these Eastern Chajukya
figures that follow the traditions of the homeland. Even with the
lapse of time and the interplay of influences we find the horned dvara-
pala as one of a pair just as in Pallava temples, fails to occur in the
Cbajukyan temples, and normal type continues as in the Malle§vara
temple at Vijayavada or the temples at Biccavolu.’'® If the horned
dvarapala is characteristic of the Vishnukupdin and the Pallava
temples, and not found in the Chajukyan temples either of Badami or
of Véngi as stated by Sri Sivaramamiirti, the Satyavdlu temples could
not have been built by the ChaJukyas. As all the Pallava temples
were built only in the Dravidian style, and no specimen of a Pallava
shrine in the Indo-Aryan styleis found anywhere; it is not unreason-
able to suppose that the Satyavolu temples (Pl. IIT) were built by the
Vishnukundins. The Chajukyas acquired the taste for and inherited
the traditions of art and architecture from the Vishnukugndins of whom
in the early days of their history they were the subordinates.

The Chalukyas, like their former Ikshvaku and Vishnukundin
overlords, patronized architecture and art. Temples decorated with
fine carvings and magnificent sculpture built by them at Alampir,
Aihole, Badami, Pattadakal and other places still stand to proclaim
their glory. The Chajukya builders seem to have started their
_building operations by experimenting with diffirent styles of architec-
ture that were in vogue at that time before they ultimately adopted the
curvilinear or Indo-Aryan style, which seems to have had special
appeal to their mind.

Now, about the Indo-Aryan or the Rékha-§ikhara style, which
may be more appropriately called the Alampur style, as the most

15. Early Eastern Chajukya sculpture. The Madras Govt. Museum Bulletin
N. S. Vol. VII, No. 2 p. 26
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important specimens of this style of temples, are found at Alatpir in
the Mahboobnagar district of the Andhra Pradesh, opinion differs
regarding the origin and the age of these temples. Some draw
attention to their resemblance to the Orissan temples and assign
them to the 12th century A. D.'® whereas others assign them
more correctly to the western Chajukya kings of Badami who
ruled over this part of the country in the 7th and 8th centuries of
the Christian era. The evidence of epigraphy clearly indicates that
these temples are some of the earliest in existence in the Andhra
Pradesh. Now, an inscription dated in the 18th regnal year of
Vijayaditya corresponding to $. 636 (A.D. 714) states that the king
built at the instance of Bhagavat ISanacharya Svami the prakara
bandha (enclosure) obviously to the temple complex was already in
existence, and that Bhagavat I§anacharyasvami at whose instance the
prakara-bandha was built was the chief priest in charge of them.
Another inscription engraved over the image of dvarapalaka in the Svarga-
Brahma temple states, that the Ela-arasa (Yuvaraja) Lokaditya built
the dévakula (temple) of the chief queen of Vinayaditya (Vinayaditya-
prithvi-Vallabha Mahad@viyaru.)!” Another inscription on a pillar in
the Arka-Brahma temple states, that the chief queen (Mahadévi) of
Anivarita Vikramaditya granted some land in the village of Vardhamani
to a Brahmana at the time of the installation of a linga in the temple
of Mahadeva, thatis, Siva'®. These inscriptions make it clear that
these temples were in existence in the latter half of the 7th century
A.D. Labels in archaic characters found on the walls of other temples
in this complex show that they belong to an even earlier period. An
epigraph at Guruzila in the Palnad taluk of the Guntur district dated
in the 4th regnal year of the Tkshvaku king, Rudra Purigadata, registers
the gift of a field by a certain Nodukusiri to Bhagavan Halampura-
svami.!® If Halampuram of this inscription is identical with
Alatipuram under discussion as suggested by Prof. K. A. Nilakanta
Sastri, the editor of the inscription, the temple of Halathpurasvami
very probably Bala-Brahmeévara, must be assigned to the 3rd century

16. Yazdani, Early History of the Deccan pp. 739-40
17. 1Ibid.

18. unpublished

19. Ep. Ind. XXVI pp. 123-25
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A.D. when the Ikshvakus ruled in the Krishna valley from their
capital Vijayapuri.

The Alamptur temples are among the most important ancient
monuments in Andhra Pradesh. They are, in the first place, the
largest temple complex in the state; and secondly they are distinguished
by the style of their architecture; but they do not stand along forming
a class apart by themselves, as they are generally believed to be.
Temples built in the same style are found in several other places in the
State. There is a fine temple of this type dedicated to $iva at
Kadamulakalva (pl. IV) in the Nandyala taluk of the Kurnool district.
Another shrine of the same style is at Mahanandi in the same laluk.
Similar temples are also found at Satyavolu in the Giddalir taluk of
the Prakasam district. There are two temples in the village dedicated
respectively to Ramalifig€évara and Bhimalifigedvara close to each
other inside the same compound. They are built of stone from base-
ment to Sikhara. The vimanas of both the shrines rise in tiers, eleven
in the Bhimalingeévara and fourteen in Ramalingeévara, they are
surmounted by a circular §ikkara capped over by fluted kalasa. The
shrines consist of a square garbha-grha and a waggon roof mantapa
attached to it.?° In front of the garbha-griha on either side of the
gateway, stand two horned dvarapalas very closely resembling their
counterparts in the early Pallava temples of Mahendravarman I’s
time. Another temple of the same type is found at Terala in the
Palnad taluk of the Guntur district. A careful survey of the temples
in this area may reveal the existence of some more shrines of this
description hidden in obscure and out of the way places. At Kada-
mulakalva for instance, there is an inscription of the western Chajukya
king Vikramaditya I.

Another point that demands consideration about the curvilinear
temples of Alathpur and other places in Andhra Pradesh and Karpa-
taka is their striking resemblance to the temples of Orissa. Speaking
of the Ramaling&évara and the Bhimaling&4vara temples at Satyavolu,
C. R. Krishnamacharyulu states that, ¢ they approach very nearly
what is designated as Orissan style”” 2! Dr. Yazdani more emphati-

20. A.R.E. 1939-40 to 1942-43 p. 5.
21. ARE 1939-40 1941-3 p. 5.
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cally asserts that the spires of the temples of Alatpurt..... are so
ingeniously overlaid with decorative detail that they appear to be
almost replicas of the Lifgaraja temple at Bhubang$var in Orissa.”
At Alamhpiir one notices a marked change in the shape of the spire,
which is more akin to the towers in the temples of Orissa than to those
in South India22, The resemblance is also noticed by Percy Brown:
““A comparison may be instituted between this (Para$uramé&$vara)
temple (at Bhuvanesvar) and the somewhat earlier temples of the
Chalukyans at Aihole. It will be seen that of the ParaSuramé&évara
example, although inclined to be heavy and crude, is an improvement
of the Indo-Aryan type of Sikharas subsequently added to the Aihole
building. Moreover the incipient from of clerestory introduced into
the Orissan temple is also an advance on the double roof of the Durga
and Hichchimaligudi temples of Chajukyan group from which, how-
ever, it may have been derived 7. ®

The resemblance between the two groups of temples, noticed by
the writers cited above, pertains only to their Sikhara or spires.
They are not, however, without differences. The Andhra-Karnataka
group differs from the Orissan in one important respect. Whereas the
spire of the former is built on the roof of the square chambered garbha-
griha or sanctum, the spire of the latter starts straight away
from the ground a cell inside at the ground level forming the
sanctum  (garbha-grha). Notwithstanding this  difference, the
close resemblance between the two calls for explanation. The
Orissan architect seems to have derived inspiration from his Andhra-
Karpataka compeer. This is not unlikely; for the Orissan style had
its origin in the temples of Mukhalingam in Andhra or that part of
Andhra which in ancient times had gone by the name of Kalinga.
Although the Kalingas, as the people of Ka]inga were called, formed
a distinct group by themselves from the Andhras, they were racially,
linguistically, and culturally one and the same with the Andhras.
Apart from this, Kalinga which was at first conquered by the Vishpu-
kundins in the 5th and subsequently by the Cha]ukyas in the beginning
of the 7th century A.D. remained an integral part of the kingdom of
Vengi for several centuries when the peoples of the two countries

22. Early History of the Deccan, pp. 736 and 739
23. Indian Architecture, Buddhist and Hindu periods p. 103.
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mingled freely and lived together as common citizens of a single state.
The Kalingas must have imbibed during this period the artistic
traditions of their western neighbours and gave a concrete shape to
them by erecting tlie temples at Mukhalingam. The observations of
- Percy Brown deserve notice in this connection. ¢ There is reason to
believe-that this (Orissan) style of temple architecture approached the
eastern region from its southern extremity, spreading northwards to
form the development in Orissa. Although the small series at Mukh-
alingam may not comprise the earliest examples, that the beginning was
made in this locality is not unlikely, It has already been shown that
a type of temple in a primitive Indo-Aryan style had begun to appear
as far south as in the territory of the Chajukyans as early as the sixth
century A.D. implying that they may have originated in that quarter.
That the style of the Mukhalingam temples and of those of Orissa
of alater date originated in the south (south west) may be readily
admitted. Whether it had come from the Chajukyas is more than
doubtful. Itistrue that Pulakééin II had conquered Kalinga and
together with it Vengi in 616-17 A.D. but he conferred the sovereignty
of the countries on his younger brother Kubja Vishpuvardhana and
recognized his right to bequeath them as a heriditary dominion to his
descendants. With the appointment of Kubja Vishnuvardhana as the
ruler of Vengi, Pulakééin II’s connection with the east coast came to
an end ; and his suscessors at Badami had nothing to do with it. The
style of Mukhalingam temples could not have come from the Badami
*Chajukyan dominions where the Indo-Aryan style of temples were
popular. The E. Chalukyas, as the descendants of Kubja Vishpu-
vardhana or the E. Chalukyas as they are called, ruled over Kajinga
for several centuries and came into intimate contact with their KaJinga
subjects. They did not however favour the Indo-Aryan style; they
built all their temples in the pyramidal or the Dravidian style. The
builders of the Mukhalingam temples could not have adopted the style
of their architecture from the Eastern ChajJukyas. The recent dis-
covery of inscriptions in the 6th 7th century Telugu characters and the
existence of horned dvarapalas in the Mukhalingam temple (Pl V)
show that this temple goes back to the Vishnukundin period. It
may be remembered that the Vishpukundins, who ruled over
Kajinga before the Chajukyas made their appearance on the east
coast, favoured the Indo-Aryan type. If the Kalinga architects of
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Mukhalingam and their predecessors acquired their fondness for the
Indo-Aryan style from the south, asitis quite obvious, it must have
been from their Vishnukundin masters of Vengi. The eastern Gangas
who were the feudatories at first of the Vishpukundins and subsequently
of their Eastern ChaJukya successors carried it later into Orissa in the
east when they conquered that country in the 12th century A.D.

The resemblance between the Andhra-Karnataka and the Orissan
temples noticed above seems to be due to the inheritance of the same
type from a common source rather than to conscious adoption. The
ChaJukyas in the west and the Kalinga Gangas in the east adopted the
practice of building temples in the Indo-Aryan style from their
Vishnukundin overlords who appear to have been the first among the
South Indian dynasties to introduce it in the south.
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