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PREFATORY NOTE.

T'r1s little work—of which only a small edition has been
printed—is a tentative one, and invites criticism and
suggestions from all who feel the need of the introduc-
tion of sucha book. It has been prepared in view
of the proposed Moral Text-book for use in Indian
colleges and schools—a suggestion that emanated
from the Bdygation Commission, and has since been
endorsed byst G&grnment of India. The compiler
1s not sanguine enough to suppose that the book in its
pregont form will satisfy that need : such a work will
w*@}ra]ly have to pass through stages of adaptation

1 growth : but a beginning* should be made some-~
where and by some one.

The proposed Moral Text-book was to be  based
on the fundamental principles of Natural Religion.”
Theism is now the belief of all English-educated
Hindus who profess to have a religion: and as an
education, if it is to be worth having, must be based
on a firm moral foundation, so it is on a theistic:
basis that any theory of Ethics worthy of the name
must take its stand. Correspondence with some
scholars in England, who have made the subject their
special study—among them Principal Fairbaivn of
Oxford—led to the adoption of Dr. James Martinean’s
two recent works, (a) “Types of Ethical Theory,”
and (b) “ A Study of Religion,” as the basis of the
Text-book. These are now recognized as the best
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standard works on Ethics and Natural Religion ; and
they have been most favourably received by Native
papers in this country as well as by Journals at home.
The special fitness of Dr. Martineaw to be a guide to
Indian thought, (under the required econditions of
religious neutrality,) lies not merely in his being a
Theist rather than an orthodox Christian; but in his
Theism being more intelligible and more akin to the
Hindu mind than that of Butler, Paley, Flint, and other
writers, while pervaded, ab the same time, by a rare
scientific insight. His Iithics—in which a prominent
place is given to Reverence and Veracity—and his
Religion are bolh based on the underlying intimate
relation between the individual soul and the universal
Spirit—a thought so dear to the highest Hindu con-
ception.  Dr. Martineaw’s “ Study of Religion” las
been selected as the Text-hook in Natural Theology
in the B.A. Honours Comrse of the Caleutta Univer-
sty ; so that a Moral Text-book based on his teaching
would be in barmony with the spirit of that Uni-
versity, and would, in an clementary stage, lead up to
its highest study.

Having carefully pernsed these two works, the
present writer felt that if Dr. Martineau’s own posi-
tive teaching, detached from its historieal and contro-
versial setting, {which forms the bulk of the works),
eould be presented o Indian students, in a somewhat
simplified and popnlarised form, it could not fail to do
them an immense amount of good ; especially at
the present erisis of their social and national life.
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This has been here attempted, with supplementary
and explanatory paragraphs; while a considerable
portion of the work is devoted to sketches of
illustrative types of lofty character and heroic deeds,
where special i\rominence is given to such virtues
as courage, sell-sacrifice, veracity and fidelity. Morals
may be best taught through biography ; and the
sacred flame of noble convictions and lofty conduct is
best communicated through the examples of manly
and devoted lives.

Tt will perhaps be thought at first sight that the
work is more like a treatise on Ethics than a Moral
Text-book; and that the chapters on Religion are too
philosophical.  This has been felt by the writer him-
sclf ; but he thinks that the objection will be found to
be more apparent than real; and that, in the hands
of a,.compctenb and sympathetic teacher, it would not
prove too difficult. The preparation of a book that
might be read alike in Matricnlation and in B.A.
classes, is, however, not an easy matter; and possibly
this one, in its entirety, would have to be restricted
Lo colleges, and the biographical portions, with a few
other selections, be found suitable for schools. Still,
if carefully and continuonsly read, the teaching will be
seen to be of a very practical nature : and the purity
and vigour of Dr. Martincaun’s English—in itself w
study of the highest order—and his fondness for
not only ingenious but highly instructive and often
humorous metaphors and illustrations—his disposition
to think not in the abstract but in the concrete—
render his deepest teachings clear and attractive.

Moreover, it has heen assumed that the kind of book
mow called for was intended to be something more
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than a Moral Reader ; that its study should preve a
wental discipline as well as a moral training ; that it
should be systematic rather than fragmentary in form
—the Ethics and the Religion being mutually related
and dependent, and constituting together a complete
whole. The one subject throughout—the lesson to be
pressed home on the student—is the Law or Dury;
hut this would be very impertectly presented without
a brief criticism of the human consciousness, as im-
plying a kindred universal Consciounsness, and would
be useless if the principles of Morality were not shown
te be principles of Reason, and grounded in Eternal
Trath.  Both Natural Law and Moral Law are
vepresented as having their seat in the Divine Being ;
thus ylelding a kindred Morality in God and man,
and, hence, the possibility of a communion between
the two.

The book thus deals, not with philosophicul subtle-
ties, but with moral realities, where the divine majesty
of Conscience is supreme—the authority of God being
enforced through the authority of Conscience. The
voung are taught to understand moral distinctions,
and to see the issues of moral conflict : they are coun-
selled to take their stand on a few great convictions,
and never to flinch from them; to feel that goodness
and truth are worth living for, fighting for, and dying
for: they are made familiar with a Scale of worth’
among their springs of action ; are shewn that they
must come to the dividing of the ways, and make
choice between a motive that is lofty and amotive that
ix mean ; that they must set Dury above pleasurable
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inclination and selfish gratification, and exercise
rational Serr-Sacriricr for noble ends.

Tn Part IL., which treats of Religion, the two great
sonvces of religious belief are briefly presented, viz.,
(@) the principle of Causality, and (b) the sense of
Moral Obligation. Under the first head will be found
much useful and interesting information bearing on
Design in Nature, which would afford instructive and
stimulating reading in any fairly advanced class-room.

With regard to the printed form of the book, all of
Dr. Marviincau’s ¢psissima verbu {which have been
retained wherever practicable) is set forth in the smaller
type—excluding, however, the chapter headings and
lines of poetry, for which he must not be held respon-
sible. Throughout the work, and especially in Chapters
VI. and VII., which are also in small type, brevity and
simplicity necessitated abridgment and slight altera-
tion; but the Doctor’s exact words are always within
inverted commas. Many valuable and striking para-
graphs have thus had to be reluctantly sacrificed ; and
the one anxiety has been, lest, in the process adopted,
the work of the great master should be marred.

With these explanatory observations this little book
is lett to its fate. Whether it has succeeded to any
extent, or failed altogether, is for its critics to deter-
mine. Shounld it never be used for the express purpose
for which it has been prepared, it may yet find a place
and meet a want; and help some seeking souls to
take a firmer foot-hold in the path of Morality and
Religion.

April, 1889,
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PART I
MORALS.

Introduction.

“ All are bul parts of one stupendous whole,
Whose body Nature is, and God the soul.”’—Iope.

‘“ Stern Lawgiver! yet thou dost wear
The Godhead’s most henignant grace ; .
Nor kuow we anything so fair
Ag is the smile upon thy face :
Flowers laugh before thee on their heds,
And fragrance in thy footing treads
Thou dost presexve the stars from wrong,
And the most aucient heavens through thee are fresh
and strong.”—Wordswor th.
“The first condition of a sound mind is to plant a
- firm trust on all beliefs and feelings
Veracity of our . . . .
facultics. involved in the very exercise of the
natural faculties.”” The first condition,
alike of science and of ethics, is faith in the true:
and there is no reason why we should doubt the
veracity of our own faculties. As we cannot get out-
side ourselves, or test the, faculties we have by some
other faculties which we have not, we cannot but trust
onr facnlties, or be the victims of upiversal scepticism.
We may not be able to prove thesé things: which all
men helieve ; but others believe them and act on them
as much as we do.

We cannot know an object except by distinguishing
, it, in some way or other, either from
Knowledge .
impliesdistinction.  ourselves, the knowers, or from other
objects with which it can either be
compared or contrasted. This is the essential law of
our intelligence.
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« Both, the perceptive faculty and the moral faculty give ux
a Self andan Other than Self : in the former,
Self and Nature. it i Self and Nature, in the latter, Self and
Self and God- God. Tobelieve in nothing beyond the Self,
is Lo resolve everything outside the mind mto a subjective
. dream, is to say that ¢ Mind makes nature,”
Idealism. 1.e., that Nature is purely an ideal fiction of
our thought ; it is also to make the mind its own law-giver—its
own god—which is absurd, since nothing can be binding to us
that is not higher than we. Conscience does not frame the
law that holds us; it simply reveals it. Honour is higher than
appetite, not because we feel it so; but we feel it to be so,
because it 7s s0.”

On the other hand, to believe in nothing beyond
material Nature, is to say that ¢ Nature
makes mind,” 7.e., that onr minds are
the mere camera on which the world of reality throws
its vanous images.
Thus I can only know the world in which 1 live by
distinguishing it from myself who hive
The twotermsof . . . ’ N -
all knowlodge init; just as I ean omly know God
beeause L start from my own conscious-
ness, with which I contrast His, All knowledge thus
implies at least two terms. Apart from knowing
other things I cannot’know myself, for knewledge
implies distinction, and Self eould never be known
except in the apprehension of what iy not Self: and
unless I start from myself, together with all my powers
and feclings and aspirations, God is for me unknow-

able.

Matertalism,

« We beein, then, with the sel/-conscious man, as the hetter
known, We must be able to know ourselves, for we are con-
tinually felling vur own thoughts, and feel-
ings, and purposes; and if we tell them, we
must know them ; and know them by self-
reflection. They are thus real facts which we have shown to us.
T'he sense of shame is as {rue as the sound of thunder; and
as different from it as it is troe. Hence u clawsificalion of

Self-knowledgza
possible.
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mental phenomena, involving an inner order, and thence the
discovery of Law become inevitable.”

What, then, as a matter of experience, do I find in
my mtelligence ?

The Percaptive Faculty.

(1). Apart from all the different states and phases
Belicf i of my consciousness, I find I believe
elief in per- . L
sonal identity. in my own personality and self-hood, as
the indispensable permanent condition
without which they could not exist. Therefore I believe
an my own Self as a reality. There is a ¢ Person Within,’
who is behind the phenomena of the internal world.
Mere sensations and feelings are not independent
realities ; there could be no such things without a
sentient being, a feeling consciousness. It is of man
only that we can predicate conscionsness in the full
sense of the term. ‘“Nature,” says Schelling, ““ sleeps in
the plant, dreams in the animal, wakes in the man.”
The concrete reality is I feel.’ It is “ I’ that am consei-
ous of a series of successive feelings. The ‘I’ or ¢ Ego’
The Selfdifforent, 1S the underlying reality of all sensa-
from sensations,  tions. The sensations pass away, but
‘I’ remain ; and I am conscious that I
have felt them: and this is as different from the sensa-
tion itself as any thing can be. It is just because
there is a conscious Self capable of retaining its
identity throughout a continuous flow of sensations,
and of remembering them, that sensations can gather
round it. Further, sensations dre before and after
one another ; but the self-conscious  Ego’ that knows
them is above the ever passing phenomena of time, and
is itself the ground of time. It is this timeless con-
sciousness which connects the past with the preseut,
that enables us to recall those whom we saw years ago ;
. and that thus makes experience possi-
fulvggls:t 3" forget ple. F orgetfulness is thus not the
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real forgetting of the facts of life by the self-couscious
¢ Ego ;’ but ouly the withholding of them from expres-
sion in our phenomenal life. So in
dreamless sleep; we seem to lose our
self-conscionsness and past experience; but itisnot
really so, as we see on waking, when we recognise the
relation between our experience before sleep and after.
1t 1s only our phenomenal life that suffers a suspense;
and the ‘ E¢o’ only ceases for a time to be the subject
of that flow of sensations and ideas which make up
this life.

Surely this implies the presence and action in us of

an Eternal Conscionsness, as the
An Eternal Con- .
sclousnoss im. ground and cause of our life: and
plied. to conceive of Him as thus living in
us—the very Life of our life—is true Theism.

The first judgment or axiom, then, on which expe-
rience is based, is the principle of personal identity,
according to which a thing cannot be and not be at
the same time. - It is this that makes reason and all
knowledge possible and trustworthy. Apart from
this belef, nothing is true and nothing false.  With-
out this absolute beginning, thought has no existence,
or it revolves for ever in a circle.

Dreamless sleep.

{2). “But we also, (psychologically), know nore thai
onrselves; and what is thus known must be
Beliefinaworld  something wunlike the knower; for know-
outside us. ledgo, as we have seen, implics distinetion.
The eye sees, not vision, hut light. 1t is
undeniable that we seem to ourselves to have cognisance of
external things; and there is no reason to distrust this pri-
mary judgment. The sume act which reveals the * Kgo’
roveals o less the  non-Ego’—the Other than Self, or Nature:
and in learning ourselves, we discover what is beyond and
above ourselves.”

The growth and progress of my ideas necessitate
{or me the belief that therc is a scttled order of things
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outside me ; with which I progressively get into com-
munion.  Therefore I believe in the world as a reality.
And every man who studies science, or enters into
society, or eats a meal, or takes exercise for the pro-
motion of health and enjoyment, acts on the belief in
an external world,

After the principle of identity, reason gives us the
) ideas of Time and Space—concep-
asgifzgggrzltfgﬁ: tions that are woven into all our think-
external world. ing and imagining. In the very act
of apprehending an ohjsct, we are, by
the very law of our thought, compelled to think of it
as occupying a place in Spuce; and
in the very act of apprehending an
event, we are, by the very law of our thought, com-
pelled to think of it as occupying a period in Iime. 1f
we never perceived an object, the conception of Space
would never wake up in us: if we never noted an
occurrence, the conception of Time would never come
to us. Butthe first touch of experience quickens into
realisation these latent ¢ forms’ of our thought.

Space and Time.

But there is a third idea which wakes in our thought
the moment we move among outward objects—and that
is the idea of Cause. The very first
resistance our movement meets, flashes
upon ns this pregnant conception. It is from our
own personal experience—from the exercise of our will
—that we first gain the idea of Cause ;
and we discover an antithetic relation
between Self and not-Self ; thus get-
ting hold of our primary belief in man and the world.
I explain my own activity by the notion of myself as
Causal Will ; and attribute the various phenomenal
acts that follow, to the central power within me which
is myself or my Will. Thus Cause signifies the rela-
tionof phenomena to something which is noé phenomenal,

Canuse,

Cause identified
with Will.
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but real ; and we transter the idea of Cause, which we

first gain from ourselves, to external phenomena, as

the key by which to explain them. When we trace

the orgin of these ideas—Space, Time, and Canse—

. to the very make of our minds, we

ide}i‘:‘my of these  have the stromgest presumption that
they reflect the reality of things.

(3). Thus all my knowledge of the ontside world
leads me up to the conclusion that
there exists some Eternal Being as its
sonrce and its upholder; a ‘Person
Without,’ who is behind the phenomena of the external
world : and therefore I beliece in God us Cause.

Belief in God as
Cause,

When I attempt to explain Nature, I apply the con-
eeption which I have already Jearnt from myself, and
look upon the phenomena of Nature as themselves due
to some Causal Will ; and this, being non-phenomenal
Will, is God. Thus all that happens in Nature has one

. kind of Cause, and that Canse a W7/l
Wirl‘}li?ke S;;fe * like ours. Further, if Will supplies
whatever meaning there is in the
word causality, it must be taken to include 7ntention,
for Will is of the very essence of in-
tenticn or purpose ; and so we are led,
by an & priori necessity, to look npen
the universe no less than upon the person of a fellow-
man, as pervaded by intellectnal power, and must
assume purpose to be everywhere. If evolution means
the development of the better and the higher from the
lower and the worse, it necessitates the conception of
some grand presiding plan which the long histories
'f the world are slowly working out ; and such a plan
r purpose cannot be an unconscious one. In this
vay we discover the signs and evidences of God’s
ausal volition 1 Nature,

Will includes in-
tention.
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The Moral Faculty.

“ But we have within us, not only aperceptive faculty. but a

b . N moral faculty, or conscience. Each faculty

\Ioroﬁcepbggm:};s Is supreme in ibs own sphere ; perception,

distinct. : among the objects of sense; conscience as

to the conditions of duty: so that the one

faculty has no need and wo claim to contradict the other.

Moral objects cannot be handled and tasted; and seusible

objects cannot be appreciated by the moral faculty : the two
faculties have different spheres.

[ Note —1% ig to be wnderstood that by different faculties’ is
meant, not separaté agents, but distinet junctions of one and the
same self. The proper subject is always the Ego, which knows, wills,
Jeels ; the knowing ~KPum:tion being never absent in man from either
of the other two, as in the inferior animals. ]

“Now we have seen that, on the simple testimony of onr
perceptive faculty, we believe in both the
Moral = faculty perceived object and perceiving self 5 and
trustworthy. what we readily grant to the testimony of
pereeption, we must as readily concede to

the implicit beliefs of our moral consciowsness.”

Looking then from the religious side; just as all
o my knowledge of the outside world
plslief in Godas Jeads me up to God as Cause, so I also
) learn that my moral feeling of obliga-

tion within, leads me to the conclusion that there exists
some Eternal Power that ordains the obligation; and
therefore I believe in God as Perfection,—the source and
upholder of the moral lite of the world. Since we
cannot rid ourselves of the conviction that causation
is a veritable fact, and means more than succession
and contiguity and sequence, ¥0 we have the samo
irresistible conviction that moral responsibility is also
o fact. Indeed, the primary fact of
our moral nature is the sense of ethical
vbligation. Moral conduct can only be conceived as
conscious obedgence to law, in other words, as a rational
act. The theory of the moral law must he foanded in

Moral obligation.
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reason. To make it a mere deduction from experience,
is to reduce right and wrong to a question of tempera-
ment, of surroundings, of latitude and longitude.

It is Conscience that reveals thelaw, and the Will, as
L the subject, that is bound to obey it.
poComscience re- 1'his fact,—viz., the feeling that we are
constrained by duty while ab the same
time free in the application of our limited powers,—
compels us to postulate a higher Will to which ours is
under obligation; to seek a higher unity. Conscience
gives us the Law of Duty; and m so doing, it implicitly
recognises a source of obligation, viz.,
a Divine Being who gives us the law.
Tennyson, in one of his profoundest poems, ascribes
moral authority to “heaven-descended will;”” and it is
the unique characteristic of conscience that it asso-
ciates man’s sense of his own personality with his
apprehension of the personality of God. Morals are
thus, connected with God or the Universal Spirit, on
the one hand, and with wan, on the other. The
human consciousness implies a kindred universal
_ consciousness, yielding therefore o
in Goxdred 1aw  Yindred law in the individual and the
universal. The law is original in the
Universal Spirit, and derivative in man ; and it is
manifested in the individual, in order that through
him the end of the universat may be fulfilled.

also a Lawgiver.

Thus man in his own personal life recognises the
double power ; the power of the Universal Will whick
meets him as Cause in all the natural laws of creation,
and the puwer of the Moral yoke which is fastened on
bis own individual will, to keep him loyal to all the
higher springs of action whenever they compete with
the lower for his allegiance, and to punish him with
sremorse and self-abasement whenever he is disloval
to the Moral Law within him. ’
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Turning now to our Moral Conscionsness, what 4o
we find ?

CHAPTER 1.
Fundamental Ethical Fact.

[*“There is an instinct, a sentiment of what is good and right that
Providence has engraven on all hearts, which is anterior to reason, and
which leads the philosophers of all ages to the same fundamental
prineiples of Ethies.”’—Turgot.]

“ As men, we instinctively pass judgments of right and
wrong. We approve what is right; recog-
Moral Judg-  misemerit; and express our sympathy by
ments. assigning honour to a righteous act; we
disapprove whatis wrong; recognise demerit;
and are constrained to award disgrace in order to mark our
displeasure. Language is a faithful and abiding record of
our natural and spontaneous feelings. The very word Morals
(Latin Mores) means established ways or habits, which
implies that the sentiments of right and wrong are the
characteristics of human nature. Similarly, as an individual,
I speak of my Duty, which expresses that
Duty. there is something due from me—which I
owe—which [ ought to do: there is a debt
which others have @ right to demand from us, and which
we are bound to pay. Thereis something within that binds
or (Latin) obliges ns to act in a certan way; and which implies
that there is a rule of usuge without us. This class of words
is embedded in human speech; and as long as the words are
there, the ideas they express cannot be destroyed.”

Amid diversities of men, arising from nationality or
) party or sect, there are certain wuni-
Duties wniver-  gepgally recognised fucts and truths
sally recognised. . .
which all receive. All are agreed, ¢.g.,
that we ought to live in harmony with the physical
world, that we ought to keep our appetites and pas-
sions under the comtrol of an enlightened intelli-
gence, and that we ought to conduct ourselves in fnll
sympathy with our own nature, and with the nature
of things around us. Act in accordance with your
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nibture, was the ancient Stoical maxim ; which means
the sameas the grand Shakesperian canon of being
true to oueself. Be what you arve, d.e., what you ought
to be. For man to realive bis idea or his true nature,
is to realise his ideal. In matters of pleasure and
enjoyment, we oaght to act consistently with all we
know to be right ; we ought not to live in our animal
nature in such & way as to destroy our social nature
or oar religious character, We onght to live in
obedience to the laws of our being. So, too, we
recognise our obligation to do that which tends to
form and enlarge our social relations, in our own
homes and in society. Conduct which tends to alicnate
man from man, which leads to class fecling, and
which creates the spirit of hatred in & community, all
acknowledge to be wrong conduct.

Objects of Moral Judgment.

(1), « What is it that we judge, i.e., condemn or approve ?
We fudge pem Persons exclusively, and ot things.  We do
sons, not thngs, 1O appland the gold miney nor blame the
? destructive storm.  Objects of nature, or
products of art, are wholly mdifferent to Conscience; andf
ever we invest them with ethical epithets, it is by poetical
Personification, and becanse e regard them as the possession
of some antnd. Whenh we approve a hotse, or condemn a ship,
or admire a picture, we have in mind the skill of the producer.
The approbation or disapprobation which we feel towardy
human actiohs 1s directed towards them as personel phenc-
mena : their moral character goes forward with them out of
the person, and is not reflected back upon them from their
effects.  Benefit or mischief may accrue as a consequence; but
there are in themselves wholly characterless,”

Moral obligation has reference to our acts them-

o selves, and not to their results. lts
Morality inacts, .

not in results. motto is, Do what you onght, come

whut may. To show that certain con-

duct is likely to resalt in ‘agreeable fecling’ to the

individual or to vthers or tu posterity, is not to inves
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an act with ‘moralobligation.” At best, they are%
motives, the strength of which will be found to vary-
mdefinitely as chavacters or circumstances vary,
Are we not often under the obligation of acting quite
nrespective of the futwre? Nor can the fear of the
police constable, punishment inflicted by law, or publi¢
opinion, ever explain the moral sense. The idea of
‘right’ or ‘moral good’ is an idea that stands by
itself, and cannot be resolved into any other, such as
the idea of ‘bappiness’ or ‘pleasure’ or ‘greatest
usefulness.” ‘Moral’ is one genus; ‘natural conse-
quences,’ meaning pains or pleasures, another genus.
The idea of ‘right’ is an ultimate and intuitive per-
ception, like that of ¢ sweetness,” ¢ colour,’” ¢ beauty.’
Since every human being has the capacity of acquiring
it, it is innate in man. It is not due to experience as
a cause ; nor does it depend for its obtigatien on cal-
culations taken from experience. ‘I ought’ to do so
and so, because it is morally right for me in the given
circumstance: ‘I ought not’, because it is wmorally
wrong for me.

(2). “ It fcllows that what we judge is always the inner
spring of an action, as distinguished from
its outward eperation ; thatis tosay, classes
of conduct are to be distinguished not
according to external circumstances, but accerding to the
motives involved. According to the Sermon on the Mount,
the eye of lust and the heart of hate are called to account
with the adulterer and the murderer : and our moral conscious-
ness declares that the worth of goodlhess is not te be measured
by the scale of its'external benefits, by the magnitude of
the result, but by the purity of the source.”

Actions judged
by their motives,

An act may be apparently good, but really bad.
We may feign kindness and gene-

Acts outwardly - rosity, while we are really actuated by
Pl ptiawardly o and selfish motives, secking only
our own interests. A politician, desirs



ous of making his own position secure, may become
a great benefactor to his people: he does not really
care about the sorrows he soothes and the gifts he
bestows; he is only thinking of himself—his own
name and fame. Utilitarian morality is bound to
commend him; since the action, measured by its
external benefits, is good, and it has nothing to do with
a man’s motives: but from the standpoint of moral
obligation, he has not done a single good action.
Hypocrisy, so fong as not discovered, may produce
the same effect as virtue. 'When once the motive of an
act is left outi of view, and the act itself only estimated
by its result, morality has lost its saward sanction.

(8). «If moral quality is thus discerned in the inner spring of

We first judge action, itf can be known, in' the firstinstance,
ourselves, though Only by internal self-consciousness ; though
the presence of itisat thesametime evident that the presence
others isnecessary  of others is indispensable to the development
to this. of this part of our nature; just as external
objects are requisite to the unfolding of our perceptive power.
In both instances, tho non-Ego is the means of discovering
us to ourselves ; and the two discoveries are simultaneous.

(4). “ Were the inner spring of action a mere blind force pro-
pelling us, we should pass upon it no moral judgment. An
animal, driven hither and thither by
impulsive instinets, is no more liable to he
approved or condemned than a lunatie.
Such impulses do not constitute character,
We judge only our wolitions. The moral life dwells exclu-
sively in she voluntary sphere; and but for that would have
no existence.

(5). * Inthe voluntary state, then, there mustbenot less than
{wo mpulses presentat the same time. 1f we
£ : did not see one spring of action side by side
Z"t“ﬁ eriig&se’;é with some ofher spring of action, we could
choice. not judge it. In cxplaining the process of
choice, 1t 15 evident that two or morc con-

flicting inner Impulses must exist in the mind logether ; giving
rige to comparisen, deliberation, preference, volition. and 1t
depends upon s, and not upon thom, which of them we
tollow. It is because we feel conscious of being their mastcr,

We judge not
mere impalses but
volitions.

Two impulses
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and not they ours, thiat we reproach ourselves when we take i«
wrong course. We feel the solicitations to bemere phenomend,
but brought before a personality that is more than a pheno-
This  imvolves €Mon—a free and judicial Bgo able to
froe-will decide between claimants that have entered
our court. Kither free-will is a fact, or

moral judgment a delusion. The ordinary rule, which, in
awmding penalties of wrong, takes into consideration the
presence or absence of violent temptation, assumes a personal
power of resistance never wholly crushed, but sometimes
severely strained.  Moral judgment postnlates moral free-
dom—a personal power of preference in relation to the inner
suggestions and springs of action that present their claims.”

Appetite and Reason.

Twobrethren travelling together, whereof one was estecmed
wise, the other little better than a fool, came
A Parable. to a place where the ways parted. The fool-
ish brother, espying one of them to be fair
and pleasant, and the other dirty and uneven, would nceds go
that way, though his wiser brother told him that in all reason
that must needs be the wrong way and a dangerous one; but
he followed his own eyes, not his brother’s reason : and his
brother being more kiud than wise, though against his
reason, followed his foolish brother. They went on and fell
into the hands of thieves, who robbed them, and imprisoned
them till they could redeem themselves with a sum of money.
These brothers accuse each other before the king as author
of each other’s evil. The wiser complained that his brother
would not obey him, though he was known to be wiser and
spake according to reason. 'The other complained of him for
following him that was the fool, affirming that he would
certainly have returned back bald he seen his brother con-
fident and following his own reason. The king condemned
them both : the fool, because he did not foliow the divection of
the wise,—and the wise because he followed the wilfulness of
the fool.  So will God deal with us at the day of judgment in
the scratinies of conscience. If appetite rcfuse to follow
reason, and reason do not refuse to follow appetite, they have
hoth of them taken wmcompetent courses, and shall perish
together—Jeremy Faylor.

To follow desive is to live an animal life. To
choose between our desires, to control them, to exercise
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Will, is to act like men.  Aristotle truly says that a
man is the father of his actions as he is of his children.
Who reproaches a man born blind ? but we justly
reproach one who becomes blind through vicious habits.
Man alone is free, for he exists for
thg‘;ﬁdili‘i’g"lg{ of himself; and is an individual, in the
* completest sense; and more than
that, he is a person. ‘Thing,” ¢individual,’ ‘person,’
as the scholastice have it, (eus, suppositum, hypostasis);
these are the three degrees in the evolution of being.
‘Wich the dawn of reason, which rendered man’s liberty
possible, he became master of his fate, by emanci-
pating himself from the yoke of instinct, as no other
animal is emancipated. A free valition, of which the
presentiments and germs may be found in the lower
animals, is the essence of personality. It is the basis, as
of ethics, so of jurisprudence and of politics. " 1t is
to personality that ‘rights’ attach, and all rights
imply correlative duties ; while from each duty tuere
issues a right.

The liberty of the individual isof eourse not absolute.

It has limitation in its own organisin

. How limited, and in society. The law of heredity,
and soeial environment and circum-

stances, influence us ; the spirit of the age (Zeit-geist)
mioulds us ; but these do not determine our moral life.
As to present character, we are ourselves forming it,
little by little, by the direction we are ourselves giving
to our lives. No man is of neeessity what he is; and
although one may have greater difficulties to contend
with than another, yet no man is doomed because of
the past, or because of present environment. I'he foul
stream of lheredity may be in great measure turned
back ; and even the heredity of evil be turned into
Lesson hepedity ™ heredity of goodness, The great
teaches lesson to be Jearned from the Jaw of



heredity is the sense of personal responsibility that
rests on each ; for our lives will either prove a curse
or a blessing to those who spring from us.

The elements of our physical constitution are de-
termined in great part by the way in
A free past has  which our ancestors chose to live. Itis
made the present. .
the same with the moral temperament
we inherit. Our heritage of good or ill is due to the
free acts of past generations. So that, when we come to
reflect, we find that our social environment into which
we are born has been tself formed in the past by power-
ful individualities. “The great difference between
nations in which healthy political religions revolutions
have occurred, and those which have stuck fast in the
rut of superannuated traditions, is due to the appear-
ance of powerful pioneers who have prepared the way
of progress by a supreme act of liberty.” The idea ot
mlaptation can never be identified with that of obliga-
tion. Duty .constantly requires us to break with our
social environment, as did Socrates, to run counter
toit, and rise above it. The grandest passages in
history have been those in which pioneers of progress
have fallen victims to the social persecutions of their
times. By the free self-devotion of one brave citizen,
the most oruel crimes have been abolished.

The Roman thirst for gladiatorial shows was not

_ quenched for full one hundred years
phustration fom  after Rome had been, in name, a
¥ Christian city. After the defeat of the

Goths, under Alaric, on Easter Day, A.D. 408, the joy
of the city was consummated by a savage combat in the
Colisenm, which proved to be the last. The people
were applauding the cruel sport, when a bareheaded
and barefooted Christian hermit sprang into the arena,
and called upon them to cease from the shedding of
innocent blood. He was met by angry opposition, and
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with the words, “Back, old man!” “On, gladiators!”
But still he stood between them, striving to be heard.
“Down with him,” they cried ; and the gladiator laid
him dead. He had met the death he had nobly resolved
upon ; but notin vain. The hard hearts of the people
relented ; and from that day “‘ there was never another
fight of gladiators.” The barbarous custom was
abolished throughout the Empire. That one supreme
act of self-sacrifice on the part of an obscure indivi-
dual, wiped from the earth the crime of eenturies.

CHAPTER IIL
Mode of Moral Judgment.

¢ Yot stiil there whispers the small voice within,
Heard through gain’s silence, and o'er glory’s din :
Whatever cieed be taught, or land be trod,
Mauw’s conscience is the oracle of God.—Byron.

“ We have now to determine how the mind proceeds in esti-
mating its own impulses and volitions.

(1). » When two conflicting and incompatible influences
appear at once, and contest the field, we are made aware of their
difference, and are driven to judge between them. The
moment this condition is realized, we are sensible of a contrast
between them—not analogous to the difference between loud

and soft, ov between red and sour—but in

Impulses ‘high-  the sense that one is higher, worthier than
er’and * lower. the other, and in compa.risou with it, has o
cleur right o us : anotion that is unique and

unanalysable. A child, e.g., not above the seductions of the
jam-closet, finding himself alone 1 that too trying place,
wakes hurried inroads upon the sweet-meats within temptiug
reach; but has scarcely sucked the traces from his fingers
before he isrendy to sk into the earth with compunction,
well knowing that the appetite he has indulged 15 meaner
than the integrity he has violated. A passionute boy will
vent his impaticnce on any nanimate object that obstructs
his purpose, but let his paroxysm spend itself on u sister,
and send her wounded and crying away; and the instung
remorse brings home to him how much Zigher is the affection
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he has slighted than the resentment he has allowed. The
thirsty traveller, alone in the desert, would seize without a
thought, the draught from a spring; but if he have a companion
dying of fever, he knows that Eis appetite must give precedence
to his compassion, and he holds the cup of cold water first to
another’s lips.* In these cases, which are {air representations
of all our moral experience, the impulses appear at once in
their true relative light when their field is disputed by a rival.
And no analysis or research is required; we cannot follow
both; and their claims are decided by a glance at their face.

“ But the terms ‘higher’ and ‘lower’ are comparaiives.
In what scale_is one impulse ‘ higher’ and another lower’ ?
Of pleasure ? Not so, or 1 should enjoy the stolen sweet-meats
without drawback, instead of being ashamed at them. Ot
beauty ? Not so, for I have no such feeling from my pug-
nose, though 1 wish it were straight. The sort of good
whose degrees affect me here involves a sense of Moral worth,
and a consciousness vhat I am not at liberty, though perfectly
able, to go with the lower impulse. '

(2).  We thus have light thrown on the whole method of
the moral sentiments. Each pair of impulses, that competes
for our will, enters the field in turn, reveals its competitive
place and clainis, and falls into the line of appointed order.

X We thus become sensible of a Graduated
1 ‘~ scale of excel- Scale of Bxccllence among our natural prin-
ence. ciples, as acknowledged by our own com-
paring Self-consciousness; quite distinct from the order of
L}tlteir ntensity, and irrespective of the range of their external
effects.

(3). *“The sensibility of the mind to the gradations of this

. scale is precisely what we call Conscience;—
Conscience. the knowledge with one’s Self of the better
and worse ; and the more delicate the know-

ing faculty, the finer are the shades perceived. Whoever
teels no ditference of worth between one impulse and another,
oronly a difference resembling a relish in one viand that is
not in another, and yields himself alike to appetite or affection,
to resentment or compassion, is without a conscience. It is
of the very essence of duty to feel that we have no right to
dispose of ourselves by caprice; and it is only in proportion
as & man is alive to other differences than those of pleasantness
among the several springs of action, that he has an awakened
moral sentiment. Conscience is thus the critical perception
ne have of the relative authority of our several principles of

Sec Chapter VITI—for story of Sir Philip Sidney,
P

-
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action; and its proper place is to watch the forces of our
Dty .
nature, and keep everything in its place.

The diversity of Moral Judgments among men is
much more concerned with what is
Diversity . of wrong, by way of excusing it, than
Moral Judgments. oo c\;vha{ is yright, by wag}; of con-
demning it. The .first prineiples of morals are self-
evident truths, of which a reasoned contradiction
cammot be given. There is very general agreement
as to the forms of rectitude, such as truthfulness, jus-
tice, benevolence. And yet we find that the rational
nature of man can accept and act upon a tacit con-
tradiction of these first principles.

The explanation is that therc are dispositions be-
longing to our nature, and impelling:

ﬂulziscgoiﬁom - 4o 'action, such as selfishness and
) malice, which may lead to both wrong

acting and erroneous thinking. Such- dispositions,
which sway the conduct, have power to bias the judg-
ments. What a man inclines to do, that he is ready
. to think right. Further, while there
m“ﬂf:;?:;j;ﬁggf may be no difficulty in deciding as to
what is morally right, and right in all

circumstances, there is often great difficulty 1 adapt-
ing the general principles to particular cases. But all
such diversity of opinion does not concern the standard
of moral distinctions, only the application of the
standard. Men may agree that benevolence is
morally right, and yet may differ as to the duty
of helping a beggar. Add to this the fact that
prevailing opinions may be accepted
on authority, without independent
investigation ; and that the practice
sanctioned may often be in harmony with an evil
disposition common to our nature. Where social
custom establishes a practice, unreasoning acqui-

Prevailing opini-
ons accepted.
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escence is easy.  And onee more, the moral sentiments
cluster around a false judgment, as
readily as around a trne. If a man,
whether correctly or incorrectly, only approve an
action, he will experience self-approbation in doing
it; while a sense of shame and remorse will follow
disapproval. If an Indian believes that the Deity re-
quires him to wash in the Ganges, he may have a sense
of remorse in neglecting what he regards as duty.
Moral sanctions may thus gather around even gross
immorality. But all these divergencies do not affect
the reality of self-evident moral principles; and man, as
a rational being, in deciding every question of morals,
may either seek a clear view of moral
A clear view of Jaw, and so accept self-evident truth,’
Moral Law requir- e e . )
ed. capable of vindication by every test;
or he may accept a current rule of
conduct, the rational usufficiency of which may be
proved at every step. (See Calderwood’s Hund-book
of Moral Philosophy, pp. 83—87.)

False judgments.

Marcus Aurelius.

History affords many examples of noble lives,
whose morality has been based on Conscience alone—
lives that have conformed to virtue as ‘the highest
reason,’” and as possible under all circumstances.
Ancient history has no finer moral figure than the
Stoic Emperor, Marcus Aurelius ; ““ one of these con-
soling and hope-iuspiring marks which stand for ever
to remind our weak and easily discouraged race how
high human goodness and perseverance have once
been carried, and may be carried again:” in whose

¢ Meditations,” or jobtings in a common
His  “Medita-  place-book, we have, as it has been
tions. . .

said, “a kind of common creed of
wise men,”’” and < the moral back-bone of all universal
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religions”’: and in whose beautiful character and
natural virtues we see hisown ethical systemillustrated.
Bearing in mind its defective agnosticism, its ignorance
of any true scheme of the universe, and the absence
of any definite belief in an unseen spiritual world,
where virtue struggled after here may be attained and
eternally enjoyed—its want, therefore, of adequate
motive—we may study it with great advantage, as
commending itself by its clearness and certainty to
every edncated mind, sinee its morality is based, not
on any difficalt form of belief, but on Conscience
alone.

Peculiarly susceptible to good influences, it was
from his mother, he tells us, that he
first ““learned to abstain not only from
doing evil but even from thinking it ”’; and from his
tuior Rusticus, a Stoic philosopher, that he was
taught to look not av words but things; and from
the discourses of Epictetns, the slave, that he
learned “ how to live a free man, superior to all
earthly conditions, moved solely from within, his
own master, daunted by nothing, allured by nothing:”
while from his adopted father, and predecessor,
Antoninus Pius, a man of singular simplicity and
self-control, his general character was greatly moulded
and stimulated. Thus trained, he was able, as Em-
peror, to govern with true sagacity and magnanimity,
since he says he “found nothing better in life than
justice, truth, temperance, fortitude.”

No one can study his ¢ Meditations* without being
brought to love goodness, and to see that virtue is its
own reward : that every man should be as good as
possible; and that he cannot be called good till he
produces good actions as naturally as a tree brings

forth fruit. Here are a few of his
m;};{sis vise suy- wise sayings that lose nothing by repe-

) tition: ““ When thou bast assumed these

His 1eachers,
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names—gond, modest, true, rational, equal-minded,
magnanimous,—take care that thou dost not change
these names ; and, if thon shouldst lose them, quickly
rebwrn to them.” ... .. “Thou hast not leisure to
read. But thou bast leisare to check arrogance; thou
hast leisure to be superior to love of fame, and not to
be vexed at stupid and ungraseful people”” . .. .
““Asa horse when he has ran, a dog when he has cauo-hr
the game, a bee when it has made its honey, so a man
when he has done a good act does not call out for others
to come and see, but he goes on to another act as a
vine goes on te produce again the grapes in season.’”
..... “What more dost thou want when thou hast
done a man a service ! Art thou not content that ihou
hast done something comformable to thy nature, and
dost thou seek to be paid for it, just as if the eye
demanded recompense for seeing or the feet for walk-
ing”?..... “All things soon pass away and become a
mere tale .. .. And what is even an eternal fame ?
A mere nothing. What then is that for which we
ought to employ our serious pains? This one thing,
thoughts just and acts social and words which never
lie, and a disposition which gladly accepts all that
happens.”  Believing that all things form one whole,
and, though he knows not how, are well and wisely
governed, each part is to find its good in ministering
to the good of the whole, and in manifesting perfect
resignation. ¢ The soul of man does violence to itself,
first of all when it becomes an abscess or tumour on
the wniverse. For tu be vexed at anything which
happens is a separation of ourselves from nature

In the next place the soul does violence to itself when it
turns away from any man, or even moves towards
him with the intention of injuring him.”

Add to this Stoical resignation and belef in the
unity of things, that hope for the indi-

His defect. vidual and the race, which has been
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harn in later times through the teachings of a higher
than Aurelius, and you may touch his beautiful mar-
ble systew into life.

CHAPTER IIL
Theary of Prudence.

0

A glorious thing is prudence,
And they are usetul friends,
Who are chary of beginnings,
Until they've seen the ends :
But give us now and then the man,
That we may crown him king,
Whose Justice scorns the consequence
That he may do this thing.”

« At this point it becomes mecessary to discrimiate
Prudential judgment from Moral judgment.

OBsECTS OF PRUDENTIAL JUDGMENT.

{1). “ While the objeets of Moral preference are the springs

of action within us, the objects of pruden-

Effcets of actions  ¢irel preference are the effects of action upon

alone considered. 455, Shall we smart for what we do? or

shall we gain by 1t? Shall we suffer less,

shall we profit more, by this course or by that ? These are the
questions, and_the only ones, that are asked in the counsels .

of prudence. Happwness, sccurity, content, arc there the grand

ends in view. 1t is sentient good that attructs the eye, and

direets the will,

(2). “Thus prudence ig an affair of foresight ; moral judg-
ment of insight. The one appreciates what

_ Foresightversus  will be; the other what immediately is.
insight. Hence the two do not stand in the same
relation to experience. We cannot tell, till

we have tried, whither our propensities will lead us; but in
self-knowledge, the inner-eye 1s ever open from the first:
though it remains open only to those who sacredly use and
guard it. Unfaithfulness inevitably impairs and corrupts
the native insight ; and then the substitute to which men turn
is always their foresight. To the very naturc of moral dis-

* For an interesting description of Marcus Aurelius and his * Medi-
tations,” see an article inthe Madras Chistian College Jagazine, hy
Dr. Marcus Dodds—Fecbruary, 1888,
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cernment it is essential that it e spontancous, and not u
product of experience. Conscience is given; prudence 1s
found.”
The eye of conscience is open from the first, and
Abwe of Con. DASSES its moral judgment at a glance;
science. no research or experieace is required.
But 1afidelity to conscience and to
personal conviction, a disregard of the higher calls of
duty, or a yielding to evil dispositions—envy, malice,
sclfishness, prejudice—~injures, and may destroy, the in.
nersight.  Only if the eye is single, is there a true and
undivided vision; it beholds what is right, because it
rightly beholds. The eye that is cvil has a false and
divided vision; it beholds what is false, because it
falscly beholds. Here, not the blind, but the blinded
fall ; for the inner light is not only obscured, but
it misleads. Nor can any one fix a direct and clear-
sighted gaze towards truth, who is casting side-glances
all the while on prudential prospects; asking, whether
gain or loss will follow. Conscience needs to be kept
“quick as the apple of an eye ;’” sensitive to sin and
shame, and strictly true. Though it is Polonius who
preaches, yet we must appland the sentiment :—

“This above all—fo thine otwn self be {rue,
And it must follow, as the night the day,
Thou can’st not then be false to any man.”

(3). “ Further, it is the law of prudenceto gratify the ten-
dencies in the order of their eagerness, and
The _strongest live chiefly in the indnlgence of the ruling
versus the highest.  paggion, whatever that may be. Prudence is
self-surrender to the strongest impulse;

Duty is self-surrender to the highest,

(4). “ When weyield to any vehementimpulse, qertain cor-
rective consequences follow, either in the compunetion of our
own mind, or in the indignation of our fellow-men; and this is
because the spring of our action is not, in our own estimation,
or in theirs, the highest, whose authority we might have heen
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expected to obey. Such sentiments are expressive of a moral
nature, famihar with the novions of right
A moral nature and wrong;and we sce that the scale of
aniversal. excellence is identical and coustant for all
men. No one objects to the recognition ot
a common moral law; and the comparizan of ethical ideas is
as practicable to us as the comparison of scientific ideas.
Such u fact attests that Conscience, like Intellect,is the
common property of humanity ; the basis of our union, not uf
onr divergeucies : wherens the relative foree of any particolar
passion 1s strictly an incident of individuality. Thus whoever
lives in harmony with universal order, permtting the impulses
that stir lum to hold the rank which the voice of humuamty
assigns them, follows the Moral rule; while he who livesin
deflection from the universal order, and takes up with hws own
propensities, follows the Prudentiol rule.

(5) *1n this way we see that the will, whenever it goes

astray. lollows the direction of individual tendency and wish:

so0 that self is the centre and essence of all

Self, theessence  sin; and the surrender of self—letting the

uf sin, Divine order pass through ns and take pos-

session of us—is the simple condition of

auion with God, This implied identification between the inuer

consciousness of a sacred order among our

Morality and “springs of action, and the real, cternal,

Religron. objective Will of God. construes very faith-

fully the sense of wuthority attaching to the

revelations of our moral nature: they are in us, but not of us;

not ours, but God’s. In this feature of the conscienee we find

the point of vital connection between morals und religion; where

the rule and method given for the life of man is felt to be a
communion established with the life of God.”

Moral feeling consists in recognising our obligation
in relation to a law which we call good ; and all are
conscious that they can and ought to obey this law ;
that they ar¢ at ouce bound by 1t, and capable of
breaking it, in which fact lies our vesponsibility,
Remorse and indignation are the spon-
taneous and universal manifestations
of this feeling. The anguish of mind caused by the
violation of the moral law, cannot be confounded with
the regret or sadness resulting from a misfortune ot a

Remorse
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failare. The two feelings are utterly unlike. The
drama iz based on the idex of moral responsibility ;
and it is pathetic only in the degree in which it
describes the conflict between passion and duty.
Poetry, in its loftiest tonss, ever vindicates the majesty
of the inward law of purity and love, and has expressed
Culpability t:he sense of culpabili:z‘;l/ with terrible
’ force. Aschylus said that “ blood
shed by a murderer freezes on the ground ; that all
the waters of ocean cannot cleanse the bloodstained
hand.” And Shakespeare, in well-
Ci‘;f;;j}c’gm " known lines, makes Richard IIL

exclaim : (Act V., Scene 3.)

«Q coward Conscience, how thou dost afflict me!

"The lights burn blue. 1t 1s now dead midnight.

Cold feartnl drops stand on my trembling flesh.

What do I fear? myself ? there’s none else by.

My conscience hash a thousand several tongues,

And every tongue brings in a scveral tale,

And every tale condemns me for a villain.

Perjury, perjury in the high'st degree;

Murther, stern murther, in the dir'st degree,

All several sins, all used in each degree,

Throng to the bar, crying all—* Guilty ! guilty!"”
Indignation, again, is a sort of remorse that we
feel for others. Why do we feel this
when crime is successful ; and which
reaches its height when crime is at its height ? And
when the criminal is captured, in every trial of the
kind, the question of moral responsibility is raised, and
punishment is proportional to the criminal intention.
Why, when a man has committed a great crime,
and is put on trial for his life, does he
become an object of such profound
interest ? the court crowded with
listeners—the cross-examination, the summing-up, the
verdict of the jury, the sentence of the judge, all waited
for with trembling eagerness. Because ibis a moral

Indignation.

Trial of a eri-
minal.
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question, and ther is some adequate sense of man's
real place in the universe, of bis responsibility and
future destiny. Or again, why the admiration when
; we see one man risking his life to
be{:’;:“cllfli‘fc‘g“ of  save another ? Why does such _heroi(;

action always excite enthusiasm ?

It is ““ the triumph of conscience”; which we thus
sec to be “ideutical and constant’ for all men. We thus
hecome sengible of a ¢ universal order’ ; and he who
lives in barmony with it, is the moral man. And
just as the belief in our personal identity, in the midst
of a ceaseless ow of sensations, and lapses of cons
sciousness, pre-supposes a timeless and eternal Consci-
ousness, which is the very Life of our life; so in all

our moral judgments, whether they
Moral judgments  concern our own conduct or that of
Bemg” ssou Holy others, there is pre-supposed a faith in

an all Holy Being, revealed in us, and
yeb above us; from whose Law we derive our law,
and in loyad observance to which we realise a com-
mnnion with God Himself. Jnst as God manifests
Himself as Will in the physical universe, so He
manifests Himself as Moral Will in the guidance of
hnman purpose, and in the judgment we pass on human
sin: ever taking care that all revolts against this
moral anthority shall have in them the seeds of their
own decay, while all faithful and self-denying
reverence has its force continually increased.

Naiure of Moral Authority.

(1). * In speaking of the relation among the separat. N
of action, as they appear in the eye of conscience, we have
frequently adverted to the Authority which we acknowledge in
the higher or the lower. What then is the nature of that
authority which the suggestions of honour, for instance, have
over us against the whispers of perfidy ¥ and where s its seat ?



2). *“Is the authority in any sense simply subjective;
wielded Dby myself over myself ; and direct
ing ibs messages exclusively to me; saying
only, *This 1s better jor you; whether tor
others also, I do not mean to tell you?’ In
no sense is the authority a mere *subjective” affair. The
fecling 1is, as wo have seen, a constant characteristic of
human nature  How can that be a mere self-assertion
of my own will, to which my own will is the first to
bend in homage, if not to move in obediencc? 'The
power to create law is adequate to alter
We caunot alter  law; and the sense of authority which
we put up for ourselves, we could as-
suredly put down for oairselves. Yet,
as we are well aware, we can pretend to no such pre-
rogative with respect to the claims ot the moral conscious-
ness ; Ty as wemay, we cannot turn lower into higher. 'I'he
anthority which reveals 1oself within us reports itself, not
only as underived from our will, but as independent of our
idiosyneracies altogether. It affords a rational ground of
expectation from others. By one and the
1t imposes o Same operation, it imposes on us a duty, and
duty. it invests invests us with a right: and it takes two to
us with o xight, establish an obligation. 1f I am justified in
assuming mmy neighbours an apprehension
like my own of the cquality of two vertical triangles, can
any reason be given why 1 may vot in like manner assume
that thev feel with me the respective  authority’ of honour
and perfidy ¥ The supposition of *subjective’ morals 1s no
less absurd than thatof ¢ subjective’ mathematics.

Moral unthority
not subjective.

it

(3). * If the sense of anthority means anything, it means
the discernment of something higher thaw
Ttlendsusup to  we, having claims on our self ; therefore no
a higher Person. mere part of it. And the predicate ¢ higher
than 1’ takes us a step beyond: for what
am I? A person: ‘higher’ than whom no* thing’ assuredly—
no mere phenomenon—can be; but only another Person,
greater and higher and of deeper insight. Here then we
encounter an ‘objective’ authority, whose excellence and
sanctity have their seat in eternal reality, whose revelation to
one miudis valid for all: and moral consciousness passes to
religious apprehension. The intuitions of the human con-
science arc thus partial manifestations in life, of the Divine
perfection; and man becomes *a law unte himself,’ by * self-
communication of the infinite Spirit to the sonl.”
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T'he quthority of conscienceisnot found in the nature

The authority i of the faculty itself, but altogether in
the Law,notin)i"he the character of the truth which 1t
faculty. d'scovers. The faculty is a power of
sight, such as makes a perception of self-evident trath
possible to man. To the truth itself belongs absolute
right of command. Tn thus discovering to us Moral
Law for the gnidance of our actions, conscience has

o . authority over all other springs of ac-

onscience . Yy .

supreme over all tivity withiuwus. All these forces of our
springs of action.  pature are dependent upon intelli-
gence for divection, while intelligence is dependent
on its possession of Moral Law. That which discovers
Moral Law hasthusthe teasching authority which belongs
to the Law itself. This Law, as absolute truth, admits
of no contradiction. Dispositions, affections, and de-
sives, which are out of harmony with conscience, are
out of harmony withour nature ; that is, are unnatural,
and can have no place in healthy moral development.
The high honour of establishing the
supremacy of conscience belongs to
Butler :-~ Seraons I 11 I11. and Dissertation on the
nature of Vertwe. (See Calderwood’s Hand-book of
Moral Philosophy, pp. 77—83.,

Butler

Why way I wot do as I Like’?

(4). “ We must not forget that authority takes in not only

the Moral Lut also the Prudential system,

Why reckless- and that we look with positive disapproval
ness 18 wrong. on rashness and recklessness, as not simply
foolishor hurtful, but as wrong, even when no

interests ave visibly affected except the offender’s own. We
teel that no man has a right to trifie with his own well-being.
Why is this? 1f we were living in a merely sentient world,
it would not be so; but since we find that there is a higher
law and a Divine rule: that over and above the force of
Nature, there is now the free rightcousness of God; that.
added to the idea of human power over the more pleasurable,
there is the 1dea of human obligation to the more excellent ;



we cannot now treat, as given to nsout and out, what is only lens
to us as a trust; we cannot set up ourselves in insolent defi-
ance to Divine order. The whole temper expressed by the
question, * Why may Inot do as I like’? is the sure symptom
of the absence of the reverential and conscientious spirit ; and
must be condemned as a potential 1mmorality. With such a
tenjer, when any trying problem arises, the requisite clear-
ness and heroism will not be there.

“ When a man perseveres in simply living as he likes. the

prudential order becomes supreme; theauto-

The human ele-  cracy of inclination is complete; and what

ment; lost. is the effect? The charactevistic human

eiement is gone ; the man has disappeared ;

and in his place there stands either bdrute or devil, according
as blind sense or computing intellect predominates.”

The path of ruin !
“ Alas, how early may we set out on that—as soon as
we become conscious agents at all.
Ruin of Obody. What thoughtless
squandering of vital powers ! What dwelling of the
mind on subjects, the very thought of which 1 early
years are poison to the life. "What sowing in boyish
greediness, in self-indulgence, in recklessness, of the
seeds of future suffering, degradation, dissolution.
And ruinof mand. That goes often
with ruin of body. We ave fearfully
and wonderfully made, and none can injure any part
of the delicate organisation without risk of tonching
something more vital still. Every act and thonght of
sin, every over-indulgence of appetite, every over-task-
ing of energy, tells surely on mind as well as body-
And not only by this re-action of bedy cun mind may
we be ruining our minds. No faculty lives and grows
unless it is used, and used as it was meant to be used.
Indolence, conceit, and wilfulness, foolish aud profit-
less reading, squandering of imagination on unwhole-
some excitements, cowardly avoiding of difficulties,
dishonest short-cuts to knowledge : these are the
things that lay waste our powers, make education a

Ruin of body.

Ruin ¢f mind.
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semblance instead of a reality, kill, instead of foster-
ing, sacred gifts and faculties. Ruin,
once more, of henrt and Ilife. Here it
is where sins agaiust the powers cither
of body or mind come home in the end ; and here
belong sins against the more sacred gifts and sensibili-
ties—against affection, honour, conscience.”*

Ruin of leart
and life.

The Higher Harmony.

(5). ¥ On the other hand, if, on every occasion of contro-
versy between stronger desire and higher authority, the former
is frecly sacrificed, by a patient gymnastic of fidelity, the moral
scale absorbs the prudential, and a perfect harmony ensues ;

giving the tine conception of the angelic
The angelic mind—thesaint’srest—the ultimate rccon-
mind. ciliation between our personality and God's.
The probationary conflict disappears, and
the moral emotions of approbation and disapprobation are
replaced by admiration, love, and worship—towards which the
cthical feelings ever aspire, and in which they ultimately
merge.”
* Self-reverence, self-knowledge, self-control,
"These three alone lead life to sovereign power;
Yet not for power (power of herself
Would come uncall'd for.) but to live by law,
Acting the law we live by, without fear;
And, because right is right, to follow right
Were wisdom in the scorn of consequence.”

CHAPTER 1V.
Sermes or AcrioN CrAssipreD.
Psychological Order.

“If a man is moral because e Pronounces S0ME 0L ruspussn
to be of higher worth than a competitor ; then, in order to give
any account of the moralities, we must be

Graduated scale  able to collect this series of decisions into a
of excellence. system, and find ourselves in possession of
a table of moral obligation, graduated ac-

* Wellington College Sermons, by E. C. Wickham, M A (Macmuillan
and Co)
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cording to the inmer excellence of our several tendencies.
Either this is possible, or ethics are impossible.

“ We begin by distinguishing hetween two sets of impelling

principles, which we may call the Primaxy

Primary and and SECONDARY springs of action. The Pri-

Secondary springs  MARY consistof the unreflecting instincts, and

of action. have no end in view:; but impel us to action

in a way analogous to that of the lower

animals. The Secondary are only the primary over again,

but transformed by self-knowledge and experience, when they
become sought for their own sakes.

1. PRIMARY: HOW DISTINGUISHED.

“The Primary springs of action are divided into four classes :
(1) Propensions ; (2) Passions ; (3) Affections; (4) Sentiments.

(1). Propensions :viz. Organic Appetites (Food and
Sex) ; and Adnimal Activity.

“These forces are necessary for the very maintenance and

continuance of the physical life; the firsg

being related to the organic life, and the

imal life, second to the animal life ; the last express-

Animal life ing the enjoyment attending the use of all
our powers.

Organic life.

(2). Passions : Antipathy ; Fear ; Anger.

“The Passions express what we suffer at the hands of objects
that would disturb or injure us, and are thus repulsions.
They are the self-protective provisions of our nature, without
however involving self-reflection. Towards an object ot natu-
ral aversion immediately hefore us, we feel

Autipathy. antipathy ; towards that which has just hurt

An us, we experience anger ; towards that which
ger. X K b .

menaces us with evil, we look with fear.

Fear. All these are instinctive feelings, and go

before any experimental knowledge of the
harmful or disagreeable. The sight of a wild animal with
brilliant eyes, will strike into a child a terror it has never
been taught: and anger displays itself towards all sources of



o
Do

injury, animate or inanimate; while it is clearly the business
of all reflective knowledge of evil, to subdue it.

N.B.—The principles hithertoenumerated have nonecessary
reference to persons, nor involve more than

We now risc to & Telation to things—living things it may

persons. be, but nothing more. Now, however, we
cross the line, and come into a world of per-
sonalities.

(3). Affections : Pavental ; Social ; Compassionate.

« Ay the dffections siugle out personal beings like ourselves as

their objects, they operate as atfractions and
Parental. not as repulsions. They are three in order.
The first is the Parental ; the conditions of which are, that the
beings on whom the affection is directed, be, independently of
us, the image of our essence ; and, dependently upon us, the
continuation of our exisience: the father being more affected
by the idea of the fivst, and the mother of the second.

* The"second affection is the Social ; directed not only to our
like, but to our equals, in the sense of res-
. . poudent though different natures. The third
is Compassion ; that fellow-feeling which springs forth at the

Compassion. spectacle of suffering, and bewails another’s

pain as if it were our own: thus showing
that * pain and sorrow’ have a distinct place within the plan of
human life. What meaning could Pity have in a world where
suffering was not meant to be ? That our con-

Pity  implies stitution is furnished with this medicine of
suffering. ill, indicates a system constructed on a theory

cf sorrow—asa naturalelement of disciplire;
and affords the clearest evidence of other ends than happiness,
of ends that calculate on its loss, and veplace it with blessings
of a higher tone.

Social.

(4). Sentiments : Wonder ; Admiration ; Keverence.

*“ The kst set of Primary principles incluces the Sentiments ;
which pass out by aspiration to ideal velations higher than
Wonder. ourselves. whether recognized as personal
or nob.  Wonder is the primitive intellectual

impulse, especially lively in childhood: 1t asks tor causality,
and is directed upon the hidden and un-
known. Admiration is the sense of ideal
beauty, whether it exists in forms or colours, in thought or

Admiration.
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speech, in action or character, in music or art: it is homage
given to what 1s present to the mind. Rever-
ence looks up to transcendent Goodness, or
transcendent Life. No man can venerate himself, or anything
helow himself. The upward look of Reverence is revealed
through the attraction of ebjective character above us. Secret
shame and nobler hope for ourselves flow down upon us from
the greatness and sanctity of our spiritnal superiors. But
above and beyond these, Reverence goes forth in faith upon
invisible objects, and discerns a better and higher before which
it humbles itselt. The religious sense, to the great mass of
mankind, anticipates the moral; and when

God before the  the conscience comes to be unfolded, God is
cunsclalice already recognised as there. And if there
be mndeed a Divine person that lives in onv

Lumanity. and coulesces with all its good, this is only nutural.

Reverence.

“These three sentiments are thus, respectively, the springs

of Xnowledge, of Art—including in that the

Kuowledge, Art, phenomena ot lite and character—and ot
Rehgion. Religion.

II. SuconNpaARY TRANSFORMATIONS OF DRIMARY
Principies : How DISTINGUISHED.

“The Secondary principles are butthe self-conscious counter-
et of the Primary principles. The Primary principles are
cssentially disinterested in their action, simply impellmg us
hither and thither, without choice and reckoning of ours.

* But, sinceeach of them, in the attainment of its end, yields
Pri ... us a distinet kind of satisfaction, they may
rimary princi .
ples bocome ends  themselves become ends, and be indulged
1n themselves. Jor the sake of the experiences which they
bring.

(1). Secondury Propensions : Love of Pleasure,
Power, and Money.

* When the Appetites pass into the self-conscious state. we
have the Love of Pleasure; and when they
assume the scale of escess, Food becomes

Gluttony, Gluttony or Drunkenness, aud Ser becomes
Drunhenness,  [ugtor Licentiousness. This is not ther
Lt right and wholesome condition, as is seen

Love of Pleasure.

23
P
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by the fact that they draw to {hemselves terms of censure.

Animal activity, again, becomes transformed

Love of Tower.  ingo the Love of Power—whether physical or

intellectual: and these two principles combined—the love of

pleasure and the love of power—develop

Love of Money.  jnto the Love of Money; which at length
becomes an end in itself.

(2). Secondary Passions : Malice ; Vindictiveness ;
Suspiciousress.

« T} Passions, growing self-conscious, produce well-marked
and familiar forms of disposition. As the original impulses
— Antipathy, Fear, Anger—are anything but delightful, 16

. appears strange that a taste for indulging

Taste for 0~ tyem should be possible at all; yet nothing
dulging the DS o 1y ore certain than thata man may contract
sions. a sort of relish for them. The fondness for
Antipathy or pleasure in hating, we call, asa feeling, I1l-will or
Malice, and in 1ts expression, Uensoriousness , the cherishing of
Resentment, Vindictiveness; of Fear, Suspiciousness or Mis-

. trust. A censorious man will actually get up
A censorions  gntipathy as a congenial excitement, He
man. picks up scandals con amore ; and tells you
confidentlythe weaknesseshe has found outin your friend. Half
the gossips of the world consist of such traffickers in ill-will ;
and the great majority of slanders are born of the malice of
prejudice.

“ Similarly, a vindistive man will look out for occasions of
resentment, for real or imaginary injuries.
He is never long without a quarrel, and
a resolve to pay off somebody for taking
an unfair advantage : or he watches with keen satisfaction the
retribution which, without agency of his, events may seem to
bring upon his foe. Again, a suspicions
man neents fears for himself in the mero
exercise of his temper. He lives as if
every last post had brought him a threatening Ietter. If he
catches & cold he must make his will. He will not have anew
suit of clothes, lest they should be made by a tailor with scarlet
fever in the house. His chief intellectual excitement is in
constructing hypotheses of mistrust. he finds the historians
hars. and moralist insincere. Like the Eastern prince, secured

A vindictive
man.

A suspicious
man.



by tasters agamnst the poison that may laurk in each dish or
cup, he pledges all his faculties to the baffling of stratagems;
resolving never to be beaten. In each of these cases we see the
abuse of the primary passions, which should be left alone
and forgotten as sentinels at posts of danger, instead of our
fancying that they can never do enough for us.

(8). Secondary Affections : Sentimentality.

“When the Affections become self-conscious,andare indulged

. . Jor the suke of the experiences they bring,
dui’&ggc?g?s th]elilx: the sentimental state of mind is produced.
wa ke, If, instead of spontaneous fumily affec-
tion, the members simply excite a sympa-

thetic interest ; if, instead of social affection, there is the mere
love of society ; and instead of compassion, there grows up a
taste for indulging Pity; we have a transition from natural
health to sentimental discase. The objects themselves are
desired for the sake of the feelings they excite; and instead
ot being carried out of ourseclves, we are shut more closely in.

(4). Secondary Sentiments: Self-culture ; Pleasures
of Taste; Concern for Religion rather than for God.

“The sentiment of Wonder, which, in its Primary form, is
directed towards the unknown, and seeks for knowledge, loses
its disinterestedness in the secondary stage; the knowledge is
absorbed as nutriment to intellect, instead of the intellect
following in the trail of knowledge; and the natural impulse
is replaced by the secondary desire of self-culture The thirss

. for truth is exchanged for the craving for
coggﬂﬁégz %€ accomplishment—a far inferior inspiration,
’ than which the scholar’s life has no more

beguiling seduction. Admiration, at the secondary stage,
becomes the love of Art, or devotion lo the

Tag‘l:‘“mes of  plensures of Taste. Its tendency is to lose
’ the simple emotions awakened by Beauty,
through deliberately seeking them. So with thechange from
the primary to the secondary stage in the sentiment of Rever-
ence. A taste may be formed for gratifying even the feelings
of Reverence. When a mere ‘interest inreligion’ takes the
place of the Love of God; when comparison and criticism
. of creeds, or a gauging of our own spiritual

Self-reverence.  foolings, hecome dominant, Reverence is

detected looking in the glass.”



CHAPTER V.
Springs oF AcrioN CLASSIFIED.
Moval Order.

“Of all the springs of action in our list, one set alone
requires te be cast out at the outset as absolutely evil, and
incapable of ever entering upon a graduased
Secondary Pas-  geule of worth. These are the Secondary
sions inadmissible.  pgeionsexpressing themselves in Censo-
riousness, Vindictiveness, and Suspiciousness,—and are merc
diabolical corruptions of the passions.
(1). Appetites, Secondary and Primary. Animal
detivity.
“ Proceeding now to consider the series in anascending order
of worth, the Love of Ease and Senswal
Sensualpleasure  Plewsure comes lowest; for it 1s surely
lowest. meaner to eab for the palate’s sake than to
appease the simple hunger. The function of the Primary
instinets is to mamtaim human hife, personal and social, 1n the
most complete and balanced vigour ; and that vigour is sapped
mainly by indulgence ; not merely in revolt-
Excessiveindul.  1ng degrees, but in measures sanctioned by
gance of appetite.  general habit, though too well understood
by every wise physician, und inwardly
vecognised by the shame of many a private conscience. In-
dulgence consists in anticipating and exceeding instinctive
wants, We must beware of fancying that we want, becauso
we like.

“The propeusity to Adetive energy stands as much above the
appetites as the functions of the animal life
Love of Power are above those of the organic; and when,
abwe Love of iy jt5 gecondary transformation, it passes
Money. under intellectual direction, and becomes
the Love of Power, it rises in the scale, and

is of course much higher than the Love of Money.

(2). Love of (ain, vrelatively to the Primary
Pussions. (dntipathy, Fear, Resentment.)
“How shall we measure the Love of Gain against Aniipathy
or Hatved ? Should a man, r.g., who has an
_ When Antipathy  intense horror of blood, swallow his natural
is right. cisgust—his instinctive aversion—and ac-
cept a good hutcher’s business, for the sake
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of the gain it will bring ?  Certainly not: it would be mean to
surrender such a feeling to money.

“ Fear, again, in the absence of any bigher call, should be

acted upon. We condemn the ship-captain,

_When IFear is  who, through love of easc, impenls many

right. lives. We turn away in disgust from panic-

stricken men and women, who, in a plaguc-

tainted city, seek to drive away terror by drunken carouse and

ribald song ; whereas we reverc those who, in the same scene,
surmount personal dread by devotion to the sick.

“ 8o with Reseniment. Suppose a youth about equally pas-
sionate under provocation and greedy of
When  Resent- money. Would the cure or concealment of
wment is right. anger be too dearly bought by the posses-
sion of five rupees every time he managed
to restrain it? Assurcdly, because the inner improvement
would not have been real. Whenever resentment is boughs
off by merc interest; whenever a man with just anger in his
heart remains placid only because he eannot afford to let his
indignation appear, we cannot help despising such self-con-
trol as sordid.

(3). Secondary Affections, velatively to the Pri-
mary Passions.

* Now let a new order of impulses come upon the scene, viz,
the Secondary Affections, and place themselves for estimate
face to face with these same Primary Passions. These
sccondary affections, you remember, resolved themselves mto
mere Sewtimental pleasures: and these also will be found to

he lower than the Passions. Suppose a

Sentiment versus  case in which opportunity is offered for
Antiputhy. social and sympasthetic pleasures, saddled

with the condition that some hated object

15 also to be present. On a lower stage, it is the generous
dog invited to a canine dinner, with the intimation that a fox
would be at the head of the table, and a cat at the bottorn.
Would you respect him morc for accepting the jollity or
declining the jar ? 1f he were yours, you would think better
of his honesty, if he sent a digmfied refusal. Herve, it is plamn,
the antipathy must rule: and to disregardl, iv to lose the
sterling smeerity of affection.
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“The same superior right must be agsigned to Icgigin}ute
Fear. Inthe storm or in the pestilence, the dictates ().{ ¥ eur
are authoritative agamst all snggestions of
Dictates of fear  social pleasure-secking. 'Not only is it a
above pleasure. guilty and degrading thing to _drqwn the
terrors of a crisis in ghastly festivities ; but
even a compassionate clinging to the bed-s.i('{a of the wounded,
m a siege which demands active self-sacrifice from all in thg:
dread emergency, may well become a sclfish distortion of
duty.
« Just as hittle can these Secondary Affections assert auy
claim against well-grounded Resentmend.
Resentment can- When we have heen twronged, we feel
cels sympathetic resentment, which cancels —sympathetic
relations relations towards the authorof the wrong,
and puts an end to the possibility of their
sincere enjoyment. It is a natural defence of Right among
men; which, however, becomes so unwelcome to easy-tem-
pered and_sociable natures, that any guilt incurred is_ often
overlooked. This mere masking of a grave moral distur-
bance—where a wrong has been distinctly intended—is an
offence against reason and right : though we are of course to
Jineit the time of our resentment, which is the provision of
nature for a crisis or a mood of injury, and nurse it not
for ever.

(#). Pluce of both the Secondary Affections and the
Primary Passions relatively to the Love of Power.

“What is the difference between what we have called the

P causal energy—ihe Love of Power—and the

wbﬁ“‘)’;’e :}fe P Passions ? Creativeness in the one; laziness
cions. in the other. In the Passions,the will lies
asleep till some foe approaches; and if there

were 1o evil, they would do no good: but the causal energy
anticipates and prevents the evils for which the others wait ;
and prevention is better than cure. Moreover, it is impossible
to exercise the gift of ruling other wills without living largely
m their life, knowing their conflicts, and having the touch of
their enthusiasms; so that the causal energy is essentially
sympathetic with good. In this view, it is not wholly without
Ambition reason that Ambition has been called ‘a

’ splendid passion’ and ‘the last infirmity

of noble minds.” Those whose capacity and energy mark them
out as natural * kings of men,” yearn to conquer diffieulties and
confusion, and toelicit the resources of other minds by touch-
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ing their springs of sympathy. At the same time, this spring
Ab of action is liable to abuse and corruption :
use of Love
of Power. and then we see the rule of the worse over
the hetter ; the enthronement of the genuine
tyrant on the ruins of trampled rights and reason. And,
toremost among the evils of its abuse, is the grossly selfish
conception of it among the lower minds—such as the first
Napoleon—who cannot resist its fascinations. But against
such instances we must set those in which it has been compa-
tible with self-sacrifice; and Avistides, Socrates, and a host
of gifted men, were too gh not to know their power., and
deeply care fer it, yet held it humbly ; and were only stimu-
lated by it to profounder prayer for light, and more absolute
consecration to the supreme ends of hfe Tt it be further
Loveof Libert considered that the Love of Liberty, which
©OL M. has enriched history with its most thrilling
episodes, is essentially the Love of Power. It is a resistance
of the power that s in the name of the power that ought to le ;
the clam of competent intelligence and manly character to
direct its own steps, and groan no more under the yoke and
lash of an effete control. We must then assign to this incen-
tive a position higher than the passions. The man and the
nation that can hold their resentful teclings under control of
their sense of power, are less to be condemned than those
who bring them under no rational restraint.

(5). Love of Culture, relatively to the Love of
Powser.

“ The nest step of ascent brings us to the Secondary Senti-
ments, which may be classed together, as the Love of Culture—
a zealous care for the higher types of human thought and
feeling. This spring of action aims at the perfecting of the
reason, the imagination, and the moral affections—the increase
of knowledge, the refinement and sincerity of art, the purifi-
cation of religion. It secures, therefore,a genuine liberality
of mind; and since a man should rather
teaeh his fellow-men than rule them, the Love
of Cultureis higher than the Love of Power.

Culture above
Power.

(6). Primary Affections, relatively to Wonder
and Admairation.

«There now remain to be placed only the Primary Affections
and the Primary Sentiments. We love

Persons  above  pp50ns more than things; and, indeed, in
things. order to love things (as distinguished from
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merely liking them), have to persqnify bhqm and fnngy them
returning our look. Personality is essential to affection: and
since personality is beyond doubt phe culminating fuct of the
world, the affection which culminaies with
The Affections it must be supreme among the springs of
above the Senti- petion; and must have a lngher authority
ments. than the sentiments, except that the third
of them—Reverence—converts itself, as we contemplate 1,
into affection of the most perfect kind. The student or the
artist, who, in the purswt of knowledge, or the excrcise ol
imagination, should let his children starvein body or mind,
or should lavish all his resources on his library or pictures.
and have no succour for distress and misery, would he uni-
versally condemned.

« Ag for Wonder and Admiration, there seems no I'(}:I}SOH for

assigning a superior anthority to cither im-

Wonder anl Ad- pu]sbe. 'gl‘hc flormer starts );110 question,

mration, ¢Whence comes it, and whither goes it¥’

the latter, ¢ What does 1t say to me P’ ¢ What is it like?’ The

first 15 more intellectually fruitful; the sceond approaches
much more nearly to affection, and deepens affection.

(7). Primary Affections inter se.

* We pass on to the Affections. Withregard to Parental love ;
it iy (a) voluntarily assumed, and to evade its claims is to
convict ourselves: () its obligations are inalienable: the
common misery which I pass by, some other may relieve;
hut the little child has but one father and one mother: (¢) its
iustinctive force is limited in time—in the lower animals
to the period of dependence. Hence, in its presence, merce
Attachment to & friend—the social fealing—
must yield, and take the lower place. A
mother who is nursing her infant must
refuse to undertake the charge of a friend prostrated by scar-
let-fever. A father has no right to ransom his friend, who
has been captured by brigands, at some enormous price, if
he thereby injures his children. = Simple
friendship, too, must yield to urgent Pty
If T am helpmng my friend in some im-
portant undertaking, and an accident happen in the street,
I must go to the sufferer and qmt my friend  Of the three
affections, then, Ailachment, or the sociul fecling, is the leust
imperative,

Parental feeling
above Social.

Pity above
Friendship.
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* In adjusting the relations between the other two—LParental
Love and Compassion—it may be said that we can, to a great
extent, choose for ourseclves the moments for giving effect to
the first, while the moment to exercise the latter is an
opportunity given: and taking into account the keenness in
compassion, its wniversal scope, and its duration through the

) whole of our life, we pronounce its superior

Compassion authority to the provisional instinct of

‘1”‘3?0"9 Parental Parental Love ; though the latter, during
. its season, must sometimes bhe the wmore
1mperative.

(8). Supreme Place of Reverence.

** It remains only to vindicate the supremeplace of Reverencs
towards goodness—the apex and crown of human character—
which, when adequately interpreted, proves to be identical
with devotion to God. This posture of mind caves for right
actions, not sumply as good phenomena, but chiefly as the ex-
pression of right affection, as tunctions of
pure, faithful, self-devoted, lofty characier,
And in thus passing from the fruits to
the lovely or stately nature that bore them, the feeling of
approbation which looks complacently down, becomes a hom-
age which looks reverently up; and is thus transferred from
the level of ethical satisfaction to the plane of personal
atfection and aspiration. And till this change takes place
there is hardly any sacred element in the ideas of right.

Reverence looks
up to character.

“Yet, though we revere human character and disposition,
the imperfections of venerated men, the mingling in them of
littleness and greatness, make us do so with reserve; and in
the very moments of purcst homage, they extort from us the
sigh for a peifect spurif, where our trust
and love may be for ever safe. This final
revelation is the issne of the full develop-
ment of conscience: and we see the difference between the
simply moral approbation and the feeling of Reverence. The
latter cannot express itself without resorting to language

. more than ethical, and plainly crossing the

Tt leads to Roli- boundary into the field of religion. It
gion. . . o

lives in the presence of souls that are

holy, of dispositions that are heavenly, of tempers that are

saintly, of love that is divine, and will not bear to have these

objects of its ihought flattened and disfigured by heng

lahelled as simply Right or even Virtuovs. 1t insists on in-

It longs for a
per fect spurit.
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vesting them with a light of saeredaess : and m virtue of this
sentiment, the stern ¢ Y ou must,’ 1 transtformed 1nto the har-
mony of a perfected will,

» Reverence is thus, not simply a sense of right, but the
supreme form of the love of right, which caureach its develop-
ment m all dimensions only amoung beings that go wrong—
that is in a world of sin:for except upon a scene of inward
conthiet, the phenomena of Conscience—temptation, will, duty,
rightness—do not come to the birth. But it belongs to the
last und highest stage of our earthly existence, and 1s intent
upon the perfected aim and final blessedness of our moral
nature, in 1ts assimilation to God. The conception of such a

R . culmination of character, the homage of
N l{fggf‘e‘?’mm" # heart towards it, still more the faith 1w its
) reality as the living spirit of the universe
and soul of our souls, is unparalleledand supreme as a motive.
1n the personal conscience, it is satisfied only when the inter-
nal feeling is right, and keeps us abashed and vigilant till
temptation retreats, In the selection of our human guides
and models, 1t determines our homage to the summit-levels
of character, where the panorama of excellence is entire.  For
want of this help many a susceptible mind is carried captive

Result of 4 waut by partial admrations mistaken for com-
of R‘é‘iﬁlmwg‘ “"% plete: but no one whose perceptions have

’ been trained by the great masters of
spiritnal harmony can ever be satisfied by erratic tentatives.
The wild enthusiasms of a geveration that has lost its guide,
and gropes in the dark for some hand to lead it ; that tries all
competitors for worship—now science, now art, now order,
now progress, arbitrary equality or an equally arbitrary
hierarchy, force of intellect or force of dynamite; nay, that
smks so low as to bend the knee to the passing Zeitgeist
tspirib of the age), while turning the back to the concensus of
all ages; sufficiently show the helplessness of minds where
Reverence is set afloat without a compass and with the eternal
stars shut out.”

CHAPTER VI
How to estimate Mized Incentives.

“In cases where we have acted from mized motives, some
approvable, others selfish and unworthy,
such as Vanity, Love of Praise, Love of Fame
(or Glory), we dre by no means unconscious
of the spoiling combination, and cannot accept the word of
mistaken praise without secret shame,

Acting  from
mixed motives.



48

= When self-esteem 1s isolated, it is Pride, which finds ade-

. quate satistaction in sitting before the glass

Pride. in pleased admmation. More often, the
social affection is warm, which makes the self-admirer
dependent on the sympathy of bis fellows ; and then the first
question will be, *Do they echo s self-laudation'¥ or, horrible
thought, do they ‘write him down an ass’¥ This type of self-
esteem is vanity ; which eraves for {mme-
diete praise.  When the resolve is, not to
cijoy the public prase, but to earn 1t, even though it may
never tall upon s ear, the vaviety becomes the Love of Fune.

Vanity.

“ It is in ucademie life wheve appeals to the love of Praise
are most systematically mvoked : the whole
. Love of Prawse  apparasus of prizes, certificates, degrees, and
iu academic hite. lonours, deriving its leverage trom this prin-
ciple.  Allowing for the stimulus that thus
wakens lazy faculties and industry, i1t should be remembered
that this incentive achieves nothing except what ought v be
accomplished Ly o ngher, viz, by the native wouder and
quest for hght, whence all knowledge springs : and weve the
minds of the teacher and the taught in the best state, their
relations to each other would need no other power than this.
Iu every one, therefore, with whom the competition hes be-
tween the love of praise and the love ot ease, the formeris en-
titled to the victory. In every one with whom the competition
lies between the love of praise and the hunger for knowledge,
it is an impertinence in the former to intrude upon the para-
mount rights of the latter. In modern education, the ex-
travagant trust reposed upon the system of
Tvils of cxami. examinations and vewards mmplies a cynical
nations and re- disregardof the natural craving of reason
wards. for cnlargement and lucidity of thought;
and mschievously forces to the front

motives intellectually eramping and morally inferior.

Virtual reduction of all study to & graduated drill, and of
what is called * suceesstal’ teaching to a forecast of examina-
tion questions by the sum of the chances divided by the
names of the esaminers, might well excite the indignation of
such a master or mental training as the late Professor

. De Morgan, who well knew from the per-

De Morgan on sonal memory of his youth, and the long

modern education. experience of his class-room, how stifling 1s
such a method to all freshness and origin-
ality of thought ; how superfluous isits competitivestimulus te
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the better class of minds, and how likely, }viﬁh the rest, to bring
their education to a dead stop with their professional degrec.

* Asin academic life, the Love of Praise, so in political,

the Love of Fame, seems _always the poor

Love of fame1n substitute of somethin. g Whlqh ought rather

political life. to be there. Instead of (eferrmg problems to

the individual conviction and conscience,

the rule is to satisfy some body of opinion other than your

own—cither to thirst for momentary praise or to court his-

toric fame. While the latter is higher than the former, it is

hetter still to forget Doth in simple {ruth of conviction, and
taithful service to the State and to mankinud.

“And if we follow the play of these motives into the mived

affairs of hfe, we find them responsible for

Cowardice in Imany a ruinous temptation. Rather than

temptation. forfeit the favour of companions or superiors,

how many a lie is told ! To escape the jeers

and scorn of associates, how often is the false pretence assum-

ed, or the gulty compliance made ! To keep the good-will of

light-minded associates, in what cowardly “silence is t’l,nc un-
pure innuendo or the hinted calumny allowed to pass !

Veracity.

* The last moral (uality which needs to be adjusted to our
scale is Veraeity. In itself, it is not « spriny
Veracity. of action ; though a love of it may, like the
love of justice,~that Fuuriess of mind which estimatos charac -
ter and conduct according to their moral worth,—find o, place
in the system of moral dynamics. Veracity is, primaril Y5 are-
straint or limit imposed upon speech. L'he
primary impulses to speech carry with them
of necessity the postulate of veracity, viz,
that what is affirmed is thought, and what overflows ay emo-
tion is felt. Veracity is thus strictly natural. While it is freel y
admitted that the social union itself rests

Not created by on natural trust, and falls to pieces onits fail-
soclety. ure, yet, long before we have any idea of
society and its conditions and needs, we

hate to be cheated, and despise the har whose victims we are.
So that beyond our obligation to do each other no nrischicef,
unveracity touches other relations, not so much within, as
beyond our life.  Whoever commits 4 hreach of veracity
belies two things : primarily, his oun beliefs and feclings ; huy
ulso, the belief and feclngs which are wuthorised by reality, as

Speech implies
veracity.
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accordant with the nat»re of things and the
Agreement be-  course of the world. That is to say, besides
*“'ge‘t‘h. :hm‘ghts the agreement hetween thoughis and words,
anc valngs. there is an agreement between thonghts
and things; so that the man who utters a falsehood tam-
pers with the order of facts which God has made true. This
15 the element which is felt to be involved in every lie. and
which makes 1t, not only a human delinquency, ‘ the abandon-
ment, or,as it were, annihilation of $he dignity of man’, as
Kant said : but an 7mpiefy—a bold affront
A lie is an im-  against the seat of all truth. ¢ Thou hast not
piety. lied unto men only, but unto God,” holds
good of every lie ; and it is the secret con-
sciousness of this which mingles a certain reliyious shrinking
with the shame and repugnance of all purposed falsehood.
Veracity, theretore, wields the authority, not of social affec-
tion only, but of Reverence also: supported by the kindred
sentiments that draw us to all intellectual light and spiritual
hesuty. 1t is a homage paid to aperfection that has righsful
Lold of the umverse, and is the inward reality of all appear-
ance. In its explicit form, this image of
Seat of veracity Moral Right no longer represents itself as a
in God. collective conscience of mankind, or as
an abstract law and order, but lives in the

will and personality of God.

“ With regard to the question whether there are any extreme

cases that justify the practice of deception,

Is  deception Where nothing else will save life ; while the

cver justified ? theoretic reasons may seem convincing, yet

when we place ourselves at one of the crises

demanding a deliberate lie, an unutterable repugnauce re-

turns upon us, and makes the theory seem shameful. It is

perhaps possible, in such cases, for there to be a discmpapcy

between an uncertain understanding and the immediate
msight of the conscience.™

Tuble of Springs of Aetion.

~ 1t may be useful to collect the results of our survey of the
springs of action into a tabular form. The following hst
]resents the series in the ascending order of worth .—

“(For \Mustrative exampics of Veraaty and Frdelny, see Chapter X0
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Lowest.

1. Secondary Passions:—Censoriousuess, Vindictiveness,

Suspiciousness.

9, Secondary Organic Propensions:—Love of Ease and
Sensual Pleasure.

3. Primary Organic Propensions:—Appetites.

4. Primary Animal Propension :—Spontancous Activity
{unselective)

5. Love of Gain (reflective derivative from Appetite.)

6. Secondary Affections {Sentimental indulgence of Sym-
pathetic feclings).

7. Primary Passions :—Antipathy, Fear, Resentment.

8. Causal Energy :—Love of Power or Ambition; Love of
Liberty.

9. Secondary Sentiments :—Love of Culture

10. Primary Sentiments of Wonder and Admiration

11. Primary Affections, Parental and Social ; with (ap-
proximately) Generosity and Gratitude.

12. Primary Affection of Compassion.

13. Primary Sentiment of Reverence.”

Highest.

‘We thus see that each of us has within him, by the
constitution of his nature, a great variety of ““ springs
of action”—impelling motives ; and that when any two
of these wake upin us at the same moment, one
urging us to do this, and the other urging us to do that,
we immediately become comseious that the oue is
worthier than the other, having an intrinsic claim
aver us, and a right to be preferred. We also see that
it is possible to classify these springs of action—appe-
tites, passions, affections, sentiments—and to arrange
them in a gcale of felt worth, from the secondary
Passions—(Censoriousness, Vindictiveness and Suspi-
ciousness—at the bottom, up to the Primary Affection
of Compassion, the highest in the scale bub one, and
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Reverence at the very top. And we arve conscious
that, even when a lower impulse appeals to us more

intensely than a higher, we not only
o Dow chamcter 501t t0 obey the higher, but can do

so, if we will. In thisliberty of choice,
and in this consciousness of higher worth, consists our
great distinction from the lower animals ;and because
we have the power of resisting a stronger impulse, and
following a higher, we have the capacity for making
Character.

CHAPTER VII.
The Resulting Rule.

¢ Oh, righteous doom, that they who mnke
Pleasure their only end,
Ordering the whole life for its sake,
Migs that whereto they tend.
While they who bid stern Duty lead,
Content to follow they,
Of Duty only taking heed,
Tind pleasure by the way.”
*“ We are now prepared for an exact definition of Right and
‘Wrong; which will assume this form: Every
Definition  of actionis Rient, whack. in presence of a lower
right and wrong  principle, follows a higher : Bvery action is
WroxG, which, in presence of @ higher princi-
ple, follows & lower. Thus, the act attributed to Regulus, in
returning back to death at Carthage, was
Act of Regulus, Tight, because the reverence for veracity
whence it sprang is a higher principle than
any competing fear or personal affection which might bave
suggested a different course. (For the story of Regulus, see
Chapter IX.) Again, the act of the manufacturers of adulter-
ated or falsely-labelled goods is wrong,
Adulterated hecause done in compliance with an inferior
goods. incentive, the love of gain, against the pro-
test of superiors, good faith and reverence for truth.

A man, eg., who is trustee for a minor, swindles his w'(.u'd
out of a lakh of rupees. Our rule therefore

Illustrations. presents the case thus : the principle of ac-
A swindler. tion admitted, i.e.,the motive, is the love of
money ; the prineiple of action excluded is the
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souse of justice and good fuith : of the two, the former stands low-
orin the scale : therefore the act 1s wrong Again, a man sacri-
fices a fortune of a lakh of rupees to pay his
Payinga debt-  gather’s debts. Motive, serse of justice :
principle of action rejected, love of riches and thewr enjoyment :
the former being higher than the other, the act is virtuous. But
now, introduce a new element into the last
The second case  case : let the son who pays his father’s debts,
modified. have a lively sense of the applause which
s act will win, and reckon on 1t with eager
rehsh. What is the effect of this modification ? The motive-—
the sense of justice—1s partially the same ; but being qualified
by the accession of the love of praise, alower motive, can have
1o effect but to deteriorute the act. But if an act 1sright which
1~ performed with intention of consequences predominantly
pleasurable, (according to Bentham,) the son’s action would
now appear to be Detter than before, hecause thenew pleasure
thrown in helps to swell the favourable side of the account !
“The assertion that Plewsure is the supreme end of human
as of all sentient life, 15 not borne out by
Aetion  comes facts. Since the human organism consists
betore pleasure.  of stirrmg instincts seeking satisfaction,
man acts before he enjoys; without know-
ledge of what is in store for him. The end on which he at first
suizes as the thimg that smts him, is the outward object ; and
is a0t the pleasure which the thing will give him, for sthat is o
secret trom him still. Further, whatever this appendix might
be, there would still be a distinct satisfaction in the mere fact
of the instinct reaching its end; but this pleasantness is
consequent upon the previous instinct, and
Pleasure a se- motits cause ; making its entrance into our
yuence,  not 4 ghought, not at the beginning, but at the
canse. completion of action. Aristotle put an ex-
tinguisher upon the whole principle of the *pleasure theory’
of morals when he said : “ It 18 not true of every virtue that
the exercise of it is attended with pleasure; except, indeed,
the pleasure of attaining its end’
* Equally impossible is it to identafy the greatest happiness
. of self with the greatest happiness of all
dehst“tg!"ng :‘Ir’?u‘ coucerr}ed; to show that it is alwa_ys prudent
s to be virtuous ; t0 make the motive of self-
love, however rationally worked, sutfice for
building up a virtnous character. There is no internal agree-
mment between self-interest and benevolence. Cun self-love
hecome 1dentical with self-sacrifice A man, ey, accepts the
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dungeon o the scaffold rather than betray
a friend or cousent to the i of the State
He secures for obhers the happiness \\hl(‘h he renounces for
Inmsell, And this 1s one whose reason tells hum that his e
pleasure 1s tor him the sole geod  so that he is hetrayed by
s dusinterested passion into diveet contradiction of s own
reason  Another man, in simular civcumstances, dechined the
sacrifice, and hved in opulence and oftice throngh another
generagion. What metrical standard can demonstrabe that
the feliaty of one supreme moment of self-immolagion trans-
cends 1 amount thwty years of uubroken health, of social
favour, and satisfied aftections ? The most impartial estunator
ol happiness canmot convies such w man of mprndence. It
15 utterly tmpossible to prove that the one was not the eictun
ol Tis alfections, and the other the gaimer by his sell-
care. It 13 ouly the gradations ol the seale ob wwurlh
that cau ever establish the reality of such a sacritice.  Nelf-
Lo . seekig has necessarily @ bhghtmg cftect

Selfoseeldng ) ghe mward movements of the moral
Dhlits the Ite. Iife. Who was ever known to make hinselt
a martve to truth, inorder to fuste the pleasuies ol herorsm?
or a pnlanthropist i ovder to add to ks enjoyment !

THustration

= But, 16 is saud, society may work upon the moval sentiments,
and get a maximun of useful actions ont of
the 111(11\ wdual ageut, by means of praise
and hlame. Coercion 1sto be employed. But
we know by experience that it is not praise that by its force
clicits the Vrtues, but the unforced vivtues that elicit praisc.
Under the mere discipline of hope and fear from others, theve
will he no emergence from self-seeking into self-devotion to
duty, or selt-sacrifice to love; but an inevitable descent into
Tower depths of selfish isolution.  Again, a man, sav, is quiic
convinced that 1t will serve him better to tell a lie than to
speak the truth; to indulge a safe passion than to vesist it ?
What 15 o check Whnt’ls to che(:,k such a man when ‘th.u
L man? many ’ are out of the wav, and he has /his
opportunity v ithout feur” The result 1y
abundantly scen in these lawless and wicked times that have
tollowed when all*Government and social restraints have been
withdeawn or destroyed m a country. Tt may he true that w
winety-nine cases out of a hundred, the greatest attainable
pleasure to others may be the best way to his own; butaf in
the hundredth Ins pleasantest path diverges from theirs, how
an he be dissuaded from taking it? And o cham that is
weak al one pomt is no good at all. The juroads of exception

Foeety and the
moral seutiments.
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to ehical rides may thus hecome very namerons. When was
it ever known thas men, vuled by their own
Selish  wen apeatest pleasure, unfurled the tlag of an
wever hercs ideal moralicy, aud led the way to herore
attacks upon the strong-holds of wrong? Ir ordmary trade
and husiness. the rules of integrity are by no means the mea-
sure of private advantage: and the whole history of state-
cralt shows how difficult it is for strict veracicy and honour
to cope with the unprineipled arts of the wily diplomatist
who quickly seizes the crisis when a eoarazeous lie may turn
the balance and secure the triumph of a nation™s poliey. 1If
the end of life is to malke the most of its pleasures and mim-
mise 1ts paing, there is no room for the devotee of compassion,
whose heart is irvesistibly drawn to the haunts of sin and
misery, and takes on it the burden of countless woes besides
1ts own, and bleeds for every wound it cannot heal.  (For
llustrative examples, see Chapter VILL)
“ It cannot be denied that the sense of Riykt has carned its
CReeht a die. scparate name, by appgx:l‘ring t(‘). those who
et idoa, have it as essentmﬂy\' dlﬂm-eu‘t {rom the de-
m
sire of pleasure or from cocrcive fear. There
must have been a time. in the evolutions of the past. when the
. consciousness of right first emerged, and
Tts origin. took its place in the life, as something news
just as there was a new departure when
Seeling first came upon the scene. Some crisis of conflies and
necessary choice between two instinets arose—e.g., between
the agent’s own hunger and the saving ot his more endangered
wife or child  Suppose him, under such conditions, visited
by a fecling. not of mere vehement liking, but ofa superior
Bight, of authority that demends the sclf-neglect .is he to
welcome it as un {nsight, and follow the rule of evolution that
each new element constitutes a discovery; oris he to arrest
the evolution, and remain at the stage short ot the idea of
Duty ? He cannot do the latter: and so we are introduced
to the consciousness of Freewill and the
dawn of the Moral idea. Not till a necessary
causation is replaced by a free, and for the
spontaneous is substituted the voluntary, can human conduct
earn the name of morel at all. The sense of Right is thus
entitled to a separate name, as being something altogether
different from pleasure or fear. Why pretend, against all
fact, that it is identical with self-interest; and so be driven
1o the unsatisfactory task of eepleining away the highest
characteristics of our nature; of plucking off the mask of

Dawn of Moral
ides.
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Divine authority from duty, and of human freedom {rom

Veracity of us vesponsibility, of cancelling obligation *

¥ o "2 Betber far to trust the veracity of nature:
ture to be trusted. ; y 0

" and accept the independent reality of the

moral relations it discloses. The idea of a Ligher is as much

entitled o be believed, as that of an outer; the right as the

true : and both arc distinet from the pleasant.”

It has been already observed that language is a
faithful and abiding record of our natural feclings.
. ) Language is the great confessional of
mﬁéfrds mply the human heart: and so long as we
have a certain class of words cmbedded

m human speech, the ideas they express cannot be
destroyed. The word ‘good’ was framed originally,
Max Muller tells us, to signify acts
which were not useful; nay, which
might be detrimental to the agent,
but which nevertheless requive our approval. Their
usefulness depends on the means which we employ :
their goodness on the objects which we have in
view. We may call useful what is selfish; we
can never call what is selfish, goad. In the same
way, the sense of ‘Right’ differs from ‘pleasure,’
“happiness,” ‘expediency,” in its very essence; as
much as ‘heaving’ does from ‘ seeing,’ or ‘feeling’
T oneht” vever ‘f‘rogn‘intellect.’ ‘1 ought” nevermeans
mmnsu?’ple wente it ispleasantest for me,’ or for thee,

or for all of us.

fGood” & ‘use-
;

ful

Illustrative Examples.

Was it pleasantest for Horatius Cocles, when he
stood alone and undefended on the old bridge across
the Tiber, with the Tuscan army
before and the surging flood be-
hind ? Was it pleasantest for Florence
Nightingale, to be exposed to the
cold and hardships of a Crimean win-

Horatius Cocles.

Florence Night-
ingale,
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ter, in her mmistrations to the sick and suffering
in the hospitals of Scutari ? Was it
pleasantest Tor Dr. Edward Kane, an
Amevican naval surgeon, who, iIn 1853, voluntecred to
command a polar expedition in search of the Franklin
vessels, and who, in order to rescue four companions
who bad gone in search of provisions, set forth with
nine other brave men across the ice, in deadly cold
78° below the freezing point, and after succeeding
in their search, but enduring indescribable sufferings,
returned frost-bitten, famished, and delirious to their
ship ?
Was it pleasantest for Thomas Fowell Buxton,
whose name will ever be associated
BE&‘{’]’;”"‘S Fowell with that of William Wilberforce in
freeing England from the detested
slave-trade, when, on one occasion in his private life,
he faced a fearful peril for the sake of others, and at
the risk of all the horrors of hydrophobia and an
awfnl death, struggled successfully with a large mad
dog,undertheinspivation of oneself-forgetting thought,
that “if ever there was an occasion that jnstified a
risk of lile, this was 1t 2 Writing to hig wife after-
wards, he said: “What a terrible business it was.
What I did, T did from a conviction that it was my
duty, and T never can think that an over-cautious
care of self in circumstances where your risk may
preserve oflers, is so great a virtue as you seem to
think 1t. I do believe, if I had shrunk from the
danger, and others had suffered in consequence, I
should have felt more pain than I should have dono
Why is s 1ad I received a bite”  Why was ho
sacrifice  obliga- thus obliged torun this risk {for others ?
tory # Simply because his sublime thought
for them, and a high sense of being in duty bound
to serve them, ruled his moble life. On any other
calculation, his action was sublime folly. An estimate

Dr. Kaue.
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of the sense of ¢ pleasures’ can never explain or justify
such a course: and apart from this sense of Duty, no
reason can be given why aman is ever bound to sacri-
fice himself for others. In every hiterature, nobility is
pictured as disinterested ; andit is absence of self-
mterest, and purc unselfishuess, that make the
cssential difference between a low character and a
really noble one.

** Love seeketh not itzelf to please,
Nov for itself hath any care ;
But for another gives its ease.
And builds a heaven in hell’s despair

Conscience is essentially the laculty that coramands
us to set Duty before pleaswre; and this fact is the
foundaticn of all truc ethics.

Example is more forcible than precept; and the
next two chapters will be devoted to some further
studies of heroism and lofty conduct.

CHAPTER VIII.

Iilustrative Types of Herole Desds and Lofty
Character.

*“ Some there are,
By their good works exalted, lofty minds
And meditative, authors of dehight
And happiness, which to the end of time
Will Iive, and spread, and kmndle.”’—Wor dsworth.

[Royal Natures.— In cvery rank of lLife we meet occasion-
ally thekings and queens of humanity. We feel that whatever
faults might find entry into their hearts, the low rabble of
vices would knock for entrance in vain. Such mean visitors
as envy, craft, malice, spite, jealousy, would be spurned with
contempt. God allows us to meet sometimes with thesc noble
natures, that,admiring them, we may trytorisetotheirlevel.”
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Many persons there are who ave conscious of inferior
motives in thelr conduct, but it is merely impulse on a
low level ; for a level may be of any elevation. The
words ‘lower’ and ¢ higher,” ¢lower nature’ and
¢ higher nature,’ are in such cases meaningless. There
is no moral strife and stroggle, no conflict between the
higher and the lower, no remorsetul
feeling when the superior has been
sacrificed to the inferior, and no sense of nobility when
a moral battle has been won. Such natures fall far
below the level of true manhood.

Low natures.

Again, history is full of acts, often characterised by
great daring, but prompted by the most diverse
motives, from the lowest in the scale to the highest
and noblest of wlich human nature is susceptible,

) Great military conquerors, such as
qhg‘k}m ot Julins Cassar, Alexander the Great,and
Napoleon Bonaparte, created for a

time splendid empires ; but because their ruling passion
was the aggrandisement of self, their creations quickly
o perished. The Emperor Maximilian dis-

Aaximiliz. played himself to the citizens of Ulmn
upon the topmost pinnacle of their cathedral spire-; it
was an act of daning, but vainand worthless. The march

. of Pizarro to the conquest of Pern was

Fizrro. beset with obstacles and perils, and
the triumph was a courageous surmounting of tre-
mendous difficulties ; but the hardihood and bravado
were prompted by greediness for gainandf{ame. Many
a deed that has been called glorious thus becomes des-
picable through selfishness and vanity.

Far otherwiseare those sublime acts of self-devolion
and self-forgetfulness, which spring from a deep scuse
of Duty, and fixed resolution to fulfil it at any
cost; such chivalrous honour, fortitude, self-sacrifice
and devotion, as are depicted in the Indian epies,
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the Rdwdyana and the Mahd-bhirata ; these are
< the truly golden and priceless deeds
that are the jewels of hisgory, the
salt of life.”” Such fidelity to duty—the watchword
alike of Nelson and of Wellington—kept the Roman
. sentinel at his post at the gate of
hmf;il:;e.l‘ Romau  pompeii, wheu the blinding dust and
liquid lava from Vesuvius swopt
everything before them ; and his bones, breastplate,
and helmet yet remain, to witness to his unfiimch-
ing firmness. It kept Leonidas and Lis 300 Spartan
) warriors ab the Pass of Thermopyle,
th{j"c;(}(’)‘fi‘“ wd 411 their heroic bravery was over-
powered, and they were cut down, oze
by onme, in their desperate resolve to do their best to
save their conntry frow the invasion of the Persians.

“ GoldeuDeeds.”’

There are many well-known instances in which the
gullant devotion of one man has saved a whole
band. Recall, again, the old Roman
story” of Horatius Cocles, who, with
his two brave companions, defended
the one wooden bridge across the Tiber, against the
Tuscan army, while the rest of the citizens, with
*“ hatchet, bar, and crow,” were smiting the planks
behind them, till the supports of the bridge had been
destroyed. At the last moment, his two companions
darted back, and the bridge fell with a mighty crash,
while

Horatius ~ Co~
cles.

* Alone stood brave Horatius,
But constant still in mind,
Thrice thirty thousand foes before,
And the hroad flood behind.”

His heroic work accomplished, one eye put out Ly a
dart, and otherwise scverely wounded, he jumped into
the foaming stream.
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Nearly two centuries aflter, the Plebeian Consul,
) Decius, with thar carnest religious
‘_m]()_']:f“”" o ™ faith which gave the old Romans their
marvellous resolution, m order to save
the Roman legions from the Lating, called to the chief
priest, in the midst of the fight, to consecrate him as
a sacrifice to the gods, dashed on horseback into the
thickest vanks ol the enemy, and met his devoted
death. Later on, his high-spirited son,
a second Decius, followed bis father to
w hike sacrificial death, in bebalf of his conntry, there-
by securing  vietory for the Romans over the furious
Ganls,

Doacing, theson

Nor was this patriotism confined to Rome.  Years
after, when these (fanls were defending their native
lands against Julius Ceasar, one young chieftain of
the tribe of the Averni, named Ver-
¢ingetorix, after having done his best
to throw off the Roman voke, was driven with his men
into their fortified camp at Alesia ; and after a gal-
lant resistance, and all hope was gone, he offered him-
self to become a victim for their safety, remained in
captivity for six long years, and was at last slain, in
order to grace a Rowan frinumph, on the Capitoline hill.

Verciugetoris.

As the old Roman bridge was held by Horatius, so
in like manner, was Stamford bridge, across the river
Ouwse, defended in the 1lth centary,
by one brave Northman, who, meeting
his foes one by one, after the last bat-
tle, kopt back the whole pursuing English army, thus
allowing numbers of his countrymen to reach their
ships in safety ; till he himself was slain by a cow-
avdly spear-thrust from an enemy under the bridge.

So also, the knightly Robert Bruce, in 1306,
perilled himself to secnre the retreat
of his friends, when pursued by the

Stamford
bridge

Robert Bruce.
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Lord of Torn, by placing himselt in a narrow path
near the head of the Tay, and keeping back the wild
Highlanders with his smgle arm.

And, to cite another similar instance of brave sclf-
devotion for the sake of others: one mght dnring the
Seven Years” War between Prussiaand Austria, ayoung

officer of the Auvergne regnnent,
xl'A\(is]-if valicr the Chevalier d’Assax, was  sent
out from the army of the French
allies in Germany to reconnoitre, when, alone in a
wood, he was suddenly surrounded by a number of
the enemy who were advancing to surprise the French,
and with their Dbayonets pricking lis breast, was
told that if he made the slightest noise he would be a
dead man. Shouting aloud, “ Here, Auvergne! Here
are the encmy”! he fell dead to the ground before
the shout reached his men; but his cry aroused his
comrades, and his willing sacifice saved the whole
army.
Aud splendid, too, was the sclf-devotion of “the
Helsman of Lake Erie,” who, on

Helsman  of  Doard the burning steamer, “held

Lake Krie, 2 . .

fast by the wheel in the very jaws of

the flame, so as to gmde the vessel into harbour, and

save the many lives within her, at the cost of his own

fearful agony, while slowly scorched by the Hames.”*
* Great deeds can never be undone :

"T'heir splendour yet must fill our sky
Like stars, outlasting even the sun.”

Tt was his love of knightly deeds, which knew no
distinction of time, or place, or people, that has made
Sir Francis Doyle’s poetry so beloved by Englishmen.
He took his lyre to sing the decds of those who never
in the darkest hour despaired or faltered, who never

Eqeo A Book of Golden Deeds,” for severdl of these stories,
(Maenullan and Co.).
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frared to face death at the call of duty—splendid
feats of arms or of single unassuming valour: of the
heroic deaths of the soldier Charles Gordon, and the
girl Alice Ayres; of Melville and
(_,0351‘.‘;‘,"1“0 ad - Coghill, who in 1879 saved the colours
. from the desperate wreck of Isand-
Thana, but would not save themselves; of whom Lord
Stratford de Redcliffe wrote
* Yeerown the I'st of glorious acts which form our conutry’s boast,

Ye rascued trom the brink of shame what soldier’s prize the most,
And 1eached by duty’s path o Tite beyond the lives ye lost:

of the “Xleven men of England,” who died throngh
mistaking a signal awid the sands of Upper Scinde,
and were found by Sir Charles Napier

ped e with the “ Red Thread of Honour”
' bonund round cach bleaching wrist:

Meheh K and of Mehral Khan, who vowed

“To perish, to the last, the lord
Of all that man can call his own,”

and fell beneath the English bayonets at the door of

L zenana.

Neble portraits adorn his  Hall of Heroes ”—* the
fathers of our ancient race,” who never bartered their
tidelity or played the coward, but,

" —'Gainst the rush of peril, showed

Fresh courage as the foe drew nigher,

And fused men's thoughts, until they glowed

Inke one great breath of living fire.”
The feature of character common to all such deeds of
heroism is Courage—a virtue that is
iested by the power of a man to stand
alone. Just as the word wirtue signifies, gene-
rica]ly, manly strength, (the Latin virtus being derived
trom vir & man, because virtue is the most manly orna-
went, and the corresponding Greek term wrefe (@pery)

Courage.
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coming from Azrés, ("Apns) Mars—Doth conveying the
wdeaot manly strength aud energy), so the Latin
virtus, and Gieek andrein (avdpeia—dvip, a man,)
signify, specifically, courage, manly spiric, and torti-
tude.  True courage, whether physical or moral, is
manlmess ; no vulgar or brutal force, but “the firm
resolve of virtue and of reason.” Physical courage,
thongh no doubt a constitutional endowment, may be
cultivated by judicious {raimmg. It is that unflinch-
mg steadiness of nerve, which, rising into a sentiment,
renders a man superior to a sense ot personal danger ;
as seen so strikingly in the brave Gordon of Kar-
taouni,

Tixhibited in o leader, cournge has a wonderfully
Inspiring power on others. It is said
wgl“llgzi}ii u Bir of Captain Sir Wm. Peel, of the Royal
e Navy, that, during all the bombard-
ment at Sebastopol, it was his invariable practice to
walk about belund his battery ou the natural platean
of the ground, where he had little or no protection
from the enemy’s fire. This he did fromuno swagger,
but to sst an example to his amen of cool contempt for
danger. 1 can see him now,” says Lord Wolseley,
““vvith his telescope under his arm, in quarter-deck
fashion, halting from time to tine to watch the effect
of his battery upon the enemy’s works, or to direct
the attention of his men in charge of guns to some
particular spot or object in the Redan or Malakoff.
He was thus always m view ; his men could always
see him; and as they were down in the trench before
him, and so in comparative safety, all felt that his eye
was upon them, and that if he, in the exposed position,
made so light of his great danger, they could not
presume to wince in the shelter which the battery
afforded them.”
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It was the knowledge that Wellington was with
the army, that raised the natnral
Wellmston and  courage of the British soldier to the
Garjbaldy Leroi =7, m ) .
eroic pitch. The same confidence 1,
and love for, Garibaldi, inspired his followers and
their deeds:and it is this training of men in habits of
common obedience and mutual trust, tll the sympathy
amongst them moves thew all as one mau, that con-
stibutes true discipline, where, as it has been said, the
knowledge of the trust which each placesin the other,
makes the desire to vindicate that trust onc of the
most imperiéus of the emotions.

It is true that conspicuous courage comes some-
times of that passion of sclf-regard which goes
to form what is called a “child of destiny.”
Alexander the Great had this courage; and so

had Napoleon Bonaparte : they thought

hﬁ){;ﬁ‘;ﬁel ol of themselves as in some sensc

greater than the world in which they

played a part. But there arc much nobler sources of

tlns kind of valour. True courage

T?;tlﬁb courage is iy uilied to gentleness, generosity, and

= forbearance ; 1t is never overbearing,

crucl, and unforgiving. Tt is said of Sir John Frankhn

that * he was a man who never turn-

i Jobm Frank- e his back upon a danger, yet of that

tenderness that he would not brush

away a musquito.” And a story is told of a French

officer, in the cavalry engagement of

Bl Bodon in Spain, who had raised

his sword to strike Sir Felton Harvey, but perceiving

his antagonist had only one arm, he instantly stopped,

brought down his sword in the usual salute, and rode

past. That was the display of a truly fine and gentle
trait of character.

The sight orsense of sufering, wrony, and mesery, will
call forth deeds of heroic tenderness, and sometimes

TFrench officer.
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turn a coward inte a wan of the serenest courage.
Such moral courage is a virtue of the
highest cast, and renders a man, in a
benevolent undertaking, or in the pursuit or defence
of right, superior, not only to privation and danger,
but to the fear of reproach, opposition, or contempt.
Fer even those who may be distinguished for physical
courage, never flinching in the face of danger, may be
deficient in moral courage; unable to coutend valiant-
ly forthe right, and to face opposition ;afraid of their
companions, easily seduced to evil, shrinking before
a laugh or a sneer. That is not truc manliness. If
vou are to say of any one what Mark Antony said of
Brutus : —

Moral courage.

“ The elements were

Se mixed in him that nature might stand wp

And say to all the world—this was 2 man ;"
yon must put the idea of moral fearlessiess and
rectitude, and hetred of wrong into your conception of
manly vigour, Ts it manly to have the temper of wax,
shaped by every passing circumsiance ; to be cowed
by the prospect of some self-denying service; to be
bovne aside by a breath of opposition ; to be whirled
away by a sudden gust of temptation, er to let hoon
companions carry you along ? Not of such stnff are
true heroes, reformers, benefactors made.

The well-known story of generous self-sacrifice dis-
played on the battle-field of Zutphen,

Sir Philip 8id- has immortalised the name of Sir
e Philip Sidney. “ I'sce the scene before
me,” says a writer of the present day, * “ asif on a glow-
ing canvass. The clouds droop heavily over the
blood-red plain, where, among the dead and dying, lics
the wounded hero, scarce keeding the press of the dis-
tant battle, or the panic of the scattering foe. His

* “Records of Nohle Lives,” p. 114, by W. H. Davenport Adams. (T
Nelson and Sons, London ) .
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cyes are dim with the death-mist ; his brow grows
damp with agony ; the lips parch, and the faltering
tongue can scarcely murmur its earnest prayer for
“water” Dut alvready his want has been anticipated,’
and the welecome draught sparkles vefreshingly before
him. Now see how yonder dying soldier raises his
writhing limbs from the hard earth, and turns towards
the cup the keenest, eagervest, and most wistful eyes !
As Sir Philip catches their glance of mute, implormg
agony, he puts aside the wished-for draught. < Take
it he faintly says, “to yonder soldier; he has
more need of it than 1”7
It lias been moral courage that has sustained the
proachers of righteousness in all ages and lands,
in the face of the fiercest resist-
Wilborfores. ance ; that upheld Wilberforce in his
protracted efforts to put down the
abominations of the slave-trade ; that nerved Cardinal
Borromeo, i 1576, at Milan, and
Borromeo  and - Pishop Belaunce, in 1721, at Mar-
Belzunce. . A
seilles, to brave the perils of those
plague-stricken eities, to stand fearless and un-
wearied in the midst of the deadly sickness, to watch
over the people in their sofferings, visit the hospi-
tals, and eonsole the dying ; that kept
George Monk.  George Monk, Duke of Albemarle, the
king-makerof the 17th century, stead-
fast and unshaken at his post of duty, during the
terrible pestilence that swept over London in 1665,
when every honr marked the tolling of the death-
bell : that sustained John Howard, in
the same manuer reckless of infec-
tion and pestilence, in his pilgrimage to hundreds of
prisons, that he might alleviate the miseries of his
fellow-men who were confined there : that fortified
Blizabeth Fry on a like ervand of
benevoleuce ; and that led Florence

John Howard.

Elizabeth Fry,
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Nightingale and other Englizh ladies,
in the depth of a Crimean winter, m
the hospitils at Scutari, freely to
devote their health and strength to the holy work of
softening the suffering of war ; whoseloving step and

gentle hand spared many a sick maw’s h’re, and dis-
missed others peacefully to their rest.

Florenca Night-

maale.

“ Lo, m that house of misery,
A lady with a lamp I sce
Pass through the glimmering
And flib from room to room.
And slow, as in a dream of hliss,
The speechless sufferer turns to kiss
Her shadow as it falls
Upon the darkening walls.

Asif a door in heaven should he
Opened, and then closed suddenly,
The vision came and went ;
The light shone and was spent.

On England’s annals. through the long
Herealter of her speech and song,
That light its rays shall cast
Trom portals of the past.
A lady with a lamp shall stand,
In the great history of the land,
A noble type of good,
Heroie, womanhood.”—Long/fellow.

The same spirvit inspired those deeds of chivalry
for which the Indian Mutiny was so conspicuous ; it
impelled Neill to march on Cawnpore,
and Haveleck on Lucknow, urging on
officers and men alike in the hope of
rescuirg the women and childven in their penl; it
e enabled Sir Colin Campbell to rescue
b eﬁ"l"“c"h“ Camp the blocked up band at Lucknow, and

to conduct his long and helpless train
acvoss the perilons bridge at nighs, never relinquish-
ing his chavge till they @afel) reached Cawnpore amid
tho desperate assault of the encmy.

aloom,

o

Neill and Have-
loclk.



6.k

Courageous resolution and unselfish daring have
. . been nowhere more illustrions than
slli:;)(:‘lb!'ljclgsEjEJS " amid the horrors of shipwreck. On
board ships of war and other vessels, a\g\
such times, there have been splendid instances o
unshrinking obedience to the voice of duty, and acts
of noble self-forgetfulness. From admirals and cap-
tains down to cadet and cabin-boy, brave hearts have
manifested a willing self-sacrifice for others; the
stroug giving place to the weak in moments of rescue,
and facmo certain death rather than endanger women
and children.
In 1852, the Birkenhead, a war-transport, with a
. large company of men, women, and
h(zfl‘f', Birkew- oInldren, on board, struck on a reef of
sunken rocks off the African coast, in
the dead of night, and became a hopeless wreck. The
word was passed to suve the women and children ; and
the helpless creatures were passed silently into the
Loats. Then the commander thoughtlessly called out,
 All those that can swim, jump overboa-rd, and mako
for the boats.” But one of the officers of the troops
said, “ No ! if you do that, the boats with the women
must be swamped ; ” and the brave men stood still.
“There was not a murmur nor a cry amongst them,
until the vessel made her final plunge. Down went
the ship, and down went the heroic band;” and few
of them were saved.

Thesympathy and bravery of dwellers on shore have
at such timesgiven a chivalrous response to the suffer-
ers on the sea : and there are few nobler pictures than
that of the crippled but cultured Anna Gurney, a lady

of good family, who, on the Norfolk

Auna Gurney. cuast procured a life-boat and appa-
ratus for rescuing ‘the ship-wrecked, and in dark
nights, amid_the howlmo storm, and in infirmity
and pain, used to be wheeled down to the shore in Lor
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chair, to inspire the crew of the life-boat, and to afford
aid to the half-drowned sailors when they weve
brought ashove.

« And the well-known story of the stout-hearted
"\ Grace Darling,  GTace Darling, likewise proves that

there are heroic women as well as
heroic men. She was the daughter of the keeper of
one of the light-houses on the Fern Islands, and on a
boisterous morning in September, 1838, went off in a
boat with her reluctant father, over a tremendous sea,
to rescue the survivors of the Forfarshive, a large
steamer that had been wrecked on the rocks. While
her father was on the vessel, the noble girl “rowed
off and on among the breakers, dexterously guiding
her little boat ;” and rescued one by one ninesurvivors,
whom she conveyed to the light-honse, and lodged and
nwsed till relief could come from the mainland.
Well did her gallant conduct win an enthusiastic
recognition throughout the country.

The true metal of all such “golden deeds ” is self-
devotion : and a high sense of Duty,
which never even deemed it possible
to act otherwise, together with a deep
compassion, have been the constraining motives. A1
old Greek proverb says, “Tov be good is diffienlt.”
Dauty implies self-sacrifice, and can never come out of
selfishness, however sublimated : and apart from this
sense of duty, in respect to country, kindred, religion,
and one’s highest convictions, no reason can be given
why men or women are ever bouund to sacrifice
themselves. What calls forth our deepest admiration,
whether on the battle field or on the sea, in pestilen-
tial eities, in hospitals of suffering, or in any other
scenes of life, is “ the spirit that gives itself for others,
the temper that for the sake of religion, of country

of duty, of kindred, nay, of pity even to a stranger’,

5

Self-devotion to
Duty.
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will dare all things, risk all things, endure all things,
meet death in cne moment, or wear life away in slow,
persevering tendance and suffering.”

It must not be snpposed, however, that goodness
and greatness such as this are con?
fined to the summit levels of character.
HBvery one has the power of shaping
his own life, of forming his own character and opi-
nions : and not only one’s own prosperity and happi-
ness, but the progress and glory of his country,
depend upon~the faithful use he makes of the powers
that God has given him. Do not suppose that a
soldier serves his country any more than other good
citizens. Militarism and patriotism are by no means
interchangeable terms. Kven military heroes may be
like Mazzini and Garibaldi, who won freedom for Italy,
not with swords and bayonets, but with the moral sen-
timent of justice and humanity. Toeach one of usitis
given to lead a “noble life.” Whatever your position,
you have the raw material out of which men are made,
and are capable of beihg monlded into the noblest
types of manhceod : always remembering that it is not
so much the head as the heart that determines a man’s
excellence. Geniusis a curse unless regulated by sound
moral principle ; and he that can control his appetites
and rein in his passions, and be strictly upright and
humane, is nobler far than Ceesar or Napoleon.
“T ask not of his lineage,
I ask not: of his name,
If manliness be in his heart,
He noble birth may claim.
The palace or the hovel,
Where first his life began.
I seek not of—but answer this:
¢ 1s he an honest man’ ?*

To make ourselves mexn 1n the trnest and most com-
prehensive sense—to attain to perfect
manhood—is that on which every one
of us should determine. We are not intended to be

Anoblelife open
to J,u.

True manhood.
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the slaves, but the masters of circumstances ; and the
work of self-formation cannot be transterred to others.
Only do the best you can, and you will have no occa-
sion to ask any one to do for you what astupid idler once
asked an old Bishop of Linceln to do
%f for him, viz., to make a great man of
him. ““Brother,” replied the Bishop,
“if your plough is broken, I’ll pay for the mending of
it, or if your ox should die, I’Il buy you another ; but
I cannot make a great man of you ; a ploughman I
found you, and, I fear, a plonghman I must Jeave
you.””  Opposition and impediments will be sure to
stand in the way of all ; but that reso-
lute encountering of difficulties, which
we call courageous effort, will only
brace the aspiring mind to rise in the scale of honour
and usefulness.
** Should you see, afar off, that worith winning,
Set out on the journcy with trust,
And never heed if your path, at begimning,
Should be among brambles and dust;
Though ib is but by footsteps ye do 1t,
And hardships may hinder and stay,
Keep a heart, and be sure you'll get through it,
For where there’s o will there’s w way.”

Biography is full of splendid snccesses because
fixity of purpose and tenacity of will have been the
inspiration of manly actions. He who resolves upon
doing a thing, will often secure its achievement by that
very resolution; while the vacillating man, who is
always weighing the possibilities of defeat against the
chances of vietory, is doomed to failure. There was
one of the old Scandinavian deities
that was very true to the Norseman
character ; it was a god with a ham-
mer ; and there was the crest of a pick-axe with the
motto, ¢ Bither I will find a way or make one.” And
ono of those old Teutons is recorded to have said in a

A Bishop
Lincoln,

Surmonnting
difficulties.

A fgod with a
hammeor.”
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famous speech, “ I believe neither in idols nor demons,
T put my sole trust in my own strength of body and
soul.” Lnergy of will, vesolute deci-
sion, is the eentral power of charvacter
in & man—itis the man himself : and this has been the
ruling characteristicof those whose names are imperish-
able onthe pageof history. Sir Thomas
Fowell Buxton, who carried on the
work of Wilberforee in the British
Parliament, and who was himself a splendid example
of a resolte, energetic man, onee saxd : ¢ The longer
I live, the more T am convinced that the great differ-
ence between men, between the feeble and the strong,
the'great and the insignificant, is energy—invincible
determination—a purpose once fixed, and then death
or victory. That quality will do anything that can
be done in this world , and mno talents, no circum-
stauces, no opportunities, will make a two-legeed erea-
ture a man without it.”

Energy of will

Nir Thomas
Fowell Buxton.

A few hours before he fonght the battle of Mecanee,

Sir Charles Napier wrote : “ It is my

\,Si? Charles gt hattle as a commauder : it mav be
Napier. ) ) o

my last. At sixty, that makes little

diffevence ; but my feelings are, it shall be do or die.”

And he won the victory. That is the spiriv in which

every stern difficulty—be it the accomplishment of a

task, the discharge of a sacred duty, or the mastering

of an evil passion—must be faced, we must Jo or de,

Resolution and persevering industry, rather than
great genius, point the high-road to
snccess. Genius indeed has been de-
fined as the power of making efforts, or as patience :
John Foster, author of  Decision of Character,” held
it tobe * the power of lighting one’s own fire.” And
certain it is thatin caseslike Demosthenes and Sir Isaac
Newton, and with a host of other worthies, it has been

Genius defined.
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untiring application and indomitable perseverance—a
wise and faithful use of time, turning every moment
to account, and making the most of all their powers—
that won the day, and gave them im-
mortality. Did you ever read the fol-
lowing advertisement ? ““ Lost, yesterday, somewhere
between sunrise and sunset, two golden hours, each
secured by sixty diamond minntes: no reward is
offered, for they are gone for ever.”

Use of time,

Demosthenes, in particular, has set a noble example
of the triumph of steady persis-
tence over what seemed 1insuperable
difficulties. That great orator had at first a weak voice,
a thick way of speaking. and such short breath that
le had to stop between his sentences. His first
atternpts were hissed, and he had to retire confound-
ed. Assured, however, by a friend that his natural
defects might bo overcome, he resolved to overcome
them. “ By the use of small pebbles, he corrected his
pronunciation ; by climbing the steep hills, he
strengthened bis lungs ; by delivering his orations at
the sea-side he increased the power of his voice ; ”” and
he lived to thrill the warriors of Greece as no other
voice has done.

Demosthenes.

From the modern world many noble examples
might be selected of resolute, persevering, manly will,

‘ crowned by moral intrepidity. George
sé;”’ge Stephen  Gtephenson was born in a lowly

' dwelling consisting of one apartment ;
and his parenis brought'up a family of six children
on 12s. a week. At one time we see him a farmer’s
boy on 2d. a day ; at another, an engine-fireman ;
now mending his neighbour’s clocks and watches at
night ; then extensive locomotive manufacturer at
Newark, and sperfding fifteen years in working ou
improvements in the steam-engine ; and later on, a
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railway contractor, and a great colliery and ironwork-
propriétor. “Welldo I remelnbex'," he says, “ the
beginning of my caveer as an engineer, and the great
perseverance that was required for me to get on. Not
having served an apprenticeship, I had made up my '
mind to go to America, considering thatno one would
trust me to act as an engineer, However, I was
trusted in some small matters, and sncceeded in giving
satisfaction. Greater trusts were reposed in me, in
which T also succeeded. Soon after, I commenced
making the locomotive engine : and the results of my
perseverance you have this day witnessed : and fur-
ther, let me say that I’ve dined with princes, peers,
and commoners, with persons of all classes, from the
humblest to the highest.” Here was a man, at one
time weeping over overwhelming difficulties ; and
then, rising out of them, finding himself a benefactor
of the world !

John Kitto was a still more striking illustration of
the fact that most precious jewels are
sometimes found in dast-heaps. The
son of a drunkard, he began lifein a poor garret, focble
and deformed. At eleven years of age, he was ap-
prenticed to a barber. At twelve, he was engaged in
repairing a house, when his foot slipped from a Jad-
der, and he fell thirty-five feet on to a stone pave-
ment, and was taken up as dead. From thatmoment
he never heard a sound ; his sense of hearing was
completely extinguished. At fiftecn, he Degan to
draw, and hawked his pictures at Plymouth fair ; but
soon found himself a parish pauper in the work-house ;
where he became askilful shoe-maker. Then he turned
to writing essays that showed great talent; and he
was taken out of the work-house under distinguished
patronage. Later on, he became & tutor, and travel-
led to the East. Returning home, he prosccuted his

Johu Kitto.
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literary labours, till he was paid £250 a year for his
famous “ Pictorial Bible,” full of oriental illustrations,
and £1,000 as editor of the * Biblical Cyclopeedia : ”’
and the pauper shoe-maker was known as John Kitto,
D.0., F.S.A. It was his mission to prove that no
condition in life need be hopeless ; and that, penniless
and untrained, a man, with unflagging industry,
and high integrity, may battle manfully with his fate,
and take a place among the ripest scholars of the age.
The course of such an one is an incentive to all.

The life of Hugh Miller, again, the Cromarty masen,
as told by himself in “ My Schools and
Schoolmasters,” is the history of a
noble and independent character, formed in the lowli-
est lot, by the aid of self-help and self-respect. TFirss
learning his letters by studymg the sign-boards of his
native town of Crowmarty, he had a school-training after
a sort ; but gleaned his best pickings of knowledge from
boys and men, workmen and fishermen, and above all
from the old boulders strewed along the Frith. With
a big hammer, he went about chipping the stones,
thus early collecting geological specimens. Always
keeping his eyes open, and his brains active behind
them, be found in the pale-red clay of the quarry,
above, and in the deep-red stone below, with the
curious embedded fossils, ample matter for reflection.
From being a quarryman he became a geologist, also
a theologian, and an accomplished speaker and writer ;
and as the fruit of long years of patient observation and
rescavrch, we have his < Testimony of the Rocks,” and
““0ld Red Sandstone.” He would not, however, have
been what he was but for his moral energy and high
integrity. It was this that enabled him, at one of
thosc important turning-points in life that determine
future character, to strike away from the rock of in-
temperance, on which youth and manhood have been
s0 often wrecked.

Hugh Miller.
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“Real glory
Springs from the silent conquest of ourselves™;
and in order to wrestle successfully with any vicious
habis, it is necessary to take our stand on ahigh moral
elevation. In the stern contests of the
will, everything depends on right
direction and motives.

Tt is this reference to character that discloses the
evil of such moral diseases as gamb-
ling, and the love of gain. DBceanse
they demoralise and materialise a man’s nature, and
weuken the mind throngh enervating excitement, they
are wrong, and shonld be resisted.  Yon cannot prove
by logic that gambling is worse than that weak and
scuseless squandering of money which is g0 common in
other ways ; but an eulightened conscience and a high
sense of vight are unerring guides. If onraim in life be
rightly dirccted, the forces of our nature will be pro=
perly controlled. ¢ Directed towards the enjoyment of
the senses, the strong will may be a denon, and tho
intellect merely its debased slave ; but  directed
towards good, the strong will 3s & king, and the ine
tellect is then the mimister of maw’s highest well-

o being.”” Call conscicnce by what name
(o omsciencervles e may, it is moral force that rules the

world.  They are the trne kings of
men, whe reveal ¢ thoso two virtaes of a lordly race—
perseverance in purpose, and aspirit of conduct which
never fails.”

To quote a passage from the concluding chapter of
Mr. Smile’s ““ Self-Help *:—“ Though a man have com-
paratively little culture, slender abilities, and but small
wealth, yet, if Ais character be of sterling worth, he
will always command an influence, whether it be in
tke workshop, the counting-house, the mart or the
Senate. Canning wisely wrote in 1801,
‘My road must be through character
to power ; 1 will try no other course ; and I am san-

High principle.

(Gamblmg.

Canning.
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guine enough to belicve that this course, though not
perhaps the quickest, is the surest.” You may admire
man of intellect ; but something more is necessary
before you will trust them. Hence

Lord John Rassell once observed, in a
sentence full of truth, ‘It is the
nature of party in England to ask the assistance of
men of genius, but to fullow the guidunce of men of
character.” This was strikingly illustrated in the
career of the late Francis Horner—a,
man of whom Sydney Smith said that
the Ten Commandments were stamped upon bLis
countenance. ¢ The valuable and peculiar light,” says
Lord Cockburn, ‘in which his history is caleulated
to inspire every right-minded youth, is this. He dicd
at the age of 88 ; possessed of greater public influence
than any other private man ; and admired, beloved,
trusted, and deplored by all, except the heartless and
the base. No greater homage was ever paid in Parlia-
mont to any deceased member, Now let every young
Mman ask~—how was this attained ? By rank ¢ He was
the son of an Kdinburgh merchant. By wealth ?
Neither he, nor any of his relatives, ever had a super-
fluous sixpence. By office 7 He held but one, and
only for a few years, of no influence, and with very
little pay. DBy talents ? His were not splendid, and
he had no genius, Cautious and slow, his only ambi-
tion was to be right. By eloqueuce ¥ He spoke in
calm, good taste, without any of the oratory that
cither terrifies or seduces. By any fascination of man-
ner ? His was only correct and agreeable, By what
then was it ? Merely by sense, industry, good princis
ples, and a good heart,—~qualities which no well-con-
stituted mind need ever despair of attaining. It was
the force of his character that raised

of W8 him ; and this character not impressed
upon him by nature, but formed, out

Lord John Rus-

sell

Francis Horner.

Farce
«hLaracter.
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of no peculiarly fine elements, by himself. Therc wero
many in the House of Commons of far greater ability
and eloquence. But no one surpassed him in the com-
bination of an adequate portion of these with moral
worth. Horner was born to show what moderate
powers, unaided by anything whatever except culture
and gooduess, may achieve, even when these powers
are displayed amidst the competition and jealousy of
public life.””

Who does not admire these “ royal natures’ 7 Those
who have thus left behind them the record of a noble
life, have hequeathed to posterity an enduring good.
The high models of bingraphy are the finest educators
of character ; for noble natures lift us up; increase our
self-reliance, and elevate our aims inlife. They afford
a looking-glass for the mind; presenting outwardly
what may be our own career.

“ Fver their phantoms vise hefore us,
Our loftier brothers, but onc in blood ;
By bed and table shey lord it o’er us,
With looks of beauty and words of good.”
“ So may inferior eyes,

That borrow their behaviours from the great,

(1row greal by their exumnple, and put on

"The dauntless spirit of resolution.”
Just as one cannot gaze upon a noble pictuve with-
out wishing one were a great painter,
or listen to some soul-lifting musical
composition without wishing one were
a great musician ; so one cannot study the biography
of the wise and good and great, withoub deriving there-
from a constant inspiration. “ Who
can read of Hampden without a desire
to stand like him in the forc-rank of patriotism ? Who
ran gtudy the carcer of Algernon Sid-
ney without longiug to exhibit the
same unfaltering devotion to liberty 2

Study of hiogra-
phy.

Hanmpden.

Algernon Bid-
ney.



75

Who cau trace, step by step, the difficult life-experi-
ences of William Penn, the illustrious
founder of Pennsylvania, without feel-
ing how beautiful is the love of truth,—the tolerant
temper which preaches and practises charity—the mild
forbearance which giveth not blow for blow 7% Or who
can read of the chivalrous exploits and gallant gene-
rosity of the French Bayard, whose
valour saved the disgrace of the whole
French armmy at the battle of Spurs; or of Robert
Blake, the bravess of England’s sea-
kings, whose untiring energy and
unconquerable resolution sustained a life which was
one unflinching act of obedience to the sublime law of
Duty-—dauty to his God, his fellows, and his country :—

William Penu.

Buyard.

Robert Blake.

“ Duty his star ; he lived for Duty’s sake;

Truest of Kngland’s children—Robert Blake ” !
who can study the lives and actions of heroes suchas
these, and of others to whomn reference has been given,
without cherishing noble thoughts and aspirations,
and desiring to be a Bayard, a Blake, a Penn, a Sid-
vey, and a Hampden, in his own circle ? Emerson has
remarked, that “the pictures which
fill the unagination in reading the
actions of Pericles, Zenophon, Colmmn-
bus, Bayard, Sidney, Hampden, should teach us how
needlessly mean our life is, that we, by the depth of
our living, may deck it with more than regal or
national splendour, and act on principles that shall
interest man and nature in the length of our days.”

Kngrave on your heart the rule of conduct followed
by Lord Erskine, a high-minded and
independent man—a rule that has

B merson on Bio-
graphy.

Lord Erskine.

4 ¢ Racords of Noble Lives.” (T. Nulson and Sons, Tondon). Here
will also by found biographies of Sir Philip Sidney, F'rancis Bacon,
Robert Blake, George Monk, and William Penn.
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_guided the conduct of every good and noble life.
Tt was a first command and counsel of my ear.hest
youth,” he said, “always to do what my conscience
told me to be a duby, and to leave the consequence to God.”

CHAPTER IX.
Bramples of Veracity and Fidelity

““Npeak not a word which false thy own heart knows, y
Self-kindled tive within the falsc one's spirit glows.”—7The Kurral.

[* Tt will be acknowledged even by those that practise it not,
that clear and round dealing is the honour of man’s nature,
and that mixture of falschood s lke alloy in coin of gold and
salver, which may make the metal work the bester, but it
embaseth it."—Zord Bacon.)

Truth bas been defined as the “ swmmit of being,”
and the soul of rectitude in human affairs. Integricy
m word and deed is the backbone of character
When our words correspoud to our inmost thoughts
and opinions, there is veracity : when
men say what they think, they are
veracious men.  But opinions may not be true ; there
may be no correspondence between them and eternal
fact. Ifaman, throngh carelessness, slander another,
believing the slander to be true, he may not have
violated veracity ; but his careless error excludes him

Tyuthfulness,  1Tom the rank of clear truthfulness. In

the same way, a man may bold, believe,
and defend vigorously certain views, whether social
or religious ; but if he has only taken them up indo-
lently, and second-hand, he cannot be called a man of
truth. To be true, our convictions must have affinity
with fact : it is our duty therefore to give our minds
and Slonscicuces o rest till this agreement is ascer-
tained.

Veracity.
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But truthfulness is much more compreheusive than
Teath in life. this, and must cover the whole of life.
Uprightness of character cannot be
31m:med, till there 1s transparent truthfulness in
wetion as well as in words. Not only must there be a
rorrespondence between convictions and realities in
she abstract ; there must be agreement between true
ronvictions and individual life. The life, 7.e., outward
onduct and practices, must not give the lie to
shonght and feeling. You cannot separate thinking
iightly from acting rightly. To speculate on truth,
wd not to do it, is to be unreal and false. Truth
ways presents itself in the form of a duty; and
Mhinkine  and he alone is the true man who does
wting, the fruth; who is prepared at any
moment to act from principle, and t»
risk the consequences. An hypocritical or double life
isa false life; and a false life is an acted lie. A man
must really be what he seems to be ; and he must seem
to be what he really is.

A truly upright character will he strictly truthful
and straightforward in all its actions ; will carry ont
honesty of intention and honesty of dealing in all
thiligs ; in small matters—where the allegiance of
the soul is often tested most—as well as great. He will

be like the masen with whom Hugh

A conscientions  Miller served his apprenticeship, and
pon: who “put his conscience into every
stone that helaid.”” Whether he be student, mechanie,
manufacturer, merchant, official, or statesman, he will
pride himself upon the genaineness, thoroughness,
and solidity of his work. Mean short-cuts, unscrupu-
lous scamping aud adulteration, crooked policy, are
not consistent with self-respect, but ensure self-
degradation.  Conscience must dominate over the
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whole life and character, or a man will be always
liable to tall before temptation, and be the victim of
self-reproach. Many a man who would never perjure
himself in a conrt ot justice, is daily guilty of small
insincerities. In deeds as well as in words :
“ A lie which 15 half a truth is ever the blackest of Ties;

A he which 13 all & he may be met and fought with out-

right:
But a lic which is part a truth is a harder matter to fight.”

We shonld speak and act “ the truth, the whole truth,
and nothing but the truth.”

1t matters not whether the dishonest act be success-
ful or not, discovered or concealed, the meanness is
the same ; though the man that stoops to it is not tho
same as he was before. Whether in secret or under
the gaze of a thousand eyes, the truthful man acts
rightly. The boy who, when asked
why he did not pocket some pears,
for nobody was there to see, replied, “yes, there was:
I'was there to see myself; and I don’t intend ever to
sce myself do a dishonest thing””; was governed by a
true privciple : and with such high self-respect, would
Le sure to encceed in life. And far better than
material success, and without which wealth and pros-
perity ave nothing, he would carry through life that
which is a man’s best possession-—a satisfied con-
science. “The wan cozened not me, but his own
conscience,” said Bishop Latimer of
a cutler who made him pay two-pence
for a knife not worth a penny. “It is Leaven upon
earth,” said Franeis Bacon, “to have a man’s mind
move in charity, rest in Providence, and turn wupon the
poles of truth.”

Speaking of the general probity of Englishmen,
which he held to e a principal cause of their success,

The upright hoy.

Bjshop Lutimer,
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Baron Dupin on Baron Dnpin observed: ¢ We may
Enghshmen. succeed for a time by fraud, by sur-
prise, by violence; but we can suc-
ceed permanently only by means directly opposite.
It is wot alone the conrage, the intelligence, the
activity, of the merchant and manufacturer, which
maintain the superiority of their productions and the
character of their country ; it is far more their wisdom,
their economy, and, above all, their probity.” There
is nothing more honourable to human pature than
the trust reposed by one person in another—the
result of uprightness of eonduct; a trast often
confided in persons whom we have never seen—the
finest act of homage, it has been said, which men can
render to one another.

Sir Robert Peel, who may be taken as a type of a
high-minded and successful English
statesman, owed his great influence
mwainly to his love of truthfalness. Speaking in the
House of Lords a few days after his death, the Duke
of Wellington said: ¢ All must feel the high and
honourable character of the late statesman. In all the
course of my acquaintance with him, I never knew a
man in whose truth and justice I had greater confi-
dence. I never knew an instance in which he did not
show the strongest attachment to trath ; and I never
saw in the whole course of my life the smallest reason
for suspecting that he stated anything which he did
not firmly believe to be the fact.”

Wellington himself, too, the greatest English gene-
ral, was, like the equally great Wash-
ington, inflexibly true and honourable,
‘a profound hater of falsehood in every form. Napo-
leon’s aim was “Glory*’; but Wellington’s watch-
word, like Nelson’s, was “ Duty.” He was in the habit
of saying, that, if there was one thing on which an

Sir Robert Peel.

Wellington.
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English officer prided himself more than another,
excepting his courage, it was his trothfulness.
“When Iinglish officers,” he remarked, “have given
their parole of honour not to escape, be sure they will
not break it. Believe me—trust to their word; the
word of an English officer is & surer gunarantee than
the vigilance of sentinels.”

But such fidelity is, happily, not confined to any
country qr to any age. Noble are the instances recorded
in ancient history of the fulfilment of a promise even
in the face of death ; and of perfect trust in & faithful
friend.

The thrilling story of Damon and Pythias is well
known. Pythias was a Pythagorean,

gy mon and Py- who came under the suspicious anger

1as. . .

of Diouysius, the powerful tyrant of

Syracuse. He was sentenced to death ; but having
friends and lands in Greece, he besought the tyrant
to allow him to go there and settle hus affairs, pro-
mising that he would return within an appointed tEn e
to meet hLis doom. Dionysius, who trusted no one,
laughed at his simplicity : but Pythias had a friend,
Duamon, who came forward in his behalf, and offered
to become his surety, engaging to suffer death in
his stead, if Pythias did not return according to his
promise. Then the tyrant, out of curiosity to know
the issue of such conduct, let him go. The appointed
time drew near; and Pythias did not come. But
Damon was suve of his friend’s fidelity and honour;
and such was his splendid faith, that he affirmed it
must be the winds and waves that kept him ; and.if so,
he should rejoice to die, tosave his friend. T'he last hour
arrived and Damon was preparing to die, when Pythias
appeared, calmand resolute, ready to undergo his sen-
tence, and rejoicing that he had come in time. Snch
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heroic and mutual constancy was too much for even the
bratal tyrant, who still had a spark of manly admiration
for a noble deed: and he reversed the sentence;
and went so far as to ask to be admutted to the secrecy
of such a friendship.

Even more touching is the story of the old Roman
Consul Regulus, who was sent with an
army to fight the Carthagenians on
the coast of Africa, and who, after a terrible defeat,
was kept a close prisoner for two years, “pining and
sickening in his loneliness.” At length the Roman
arms secured such a decisive victory, that the
Carthagenians resolved to sue for peace ; and knowing
that Regulus would ensure a hearing at Rome, they
resolved to send him with their envoys, having first
made him swear that he would come back if the em-
bassy proved unsuccessful. Arvriving at the city
gate, “ worn and dejected,” he refused to enter,
maintaining that he was no longer a Roman citizen,
but a barbarian’s slave. Resisting the entreatics of
wife and sons, and of the Roman Senate, the latter
came out to the Campagua, when Regulus, with
splendid self-forgetfuluess, pleaded against himseli,
urged them to continue the war, and to allow of no
exchange of prisoners. It was useless reminding
him that his oath was wrested from bim ; and thas
Le was therefore not bound to return. His noble
veply was :—*“I am not ignorant that death and the
extremest tortures are preparing for me ; but what
are these to the shame of an infamous action, or the
wounds of a guilty mind ? Slave as I am to Carthage,
I have still the spirit of a Roman. I have sworn to
return. It is my duty to go; let the gods take care
of the rest.” Nothing could prevail upon him to
break his word, or to save himself at the risk of his
country’s weal: and so the old man turned back to

6

Regulus.



82

the chains and death that he knew were awaiting him.
Who can withhold admiration and reverence from
such lofty fidelity and self-devotion.?

Another instance of the sacredness of a plighted
word, we have in Alouso de Guzman,
surnamed “The Good,” the high-mind-
ed [ionese knight wbo undertook
the defence of the city of Tarifa, one of the gates of
Spain, after it had been captured by king Sancho,
in the 13th century. His eldest son was in the service
of Don Juan, who undertook to recover Tarifa for the
king of Morocco: and on arriving at the gates, Don
Juan declarcd that, unless the city were yielded at
once, Guzman should behold the death of his son.
The boy was held out, weeping, before his father’s
eyes. The parental struggle was severe ; but rather
than yield the city, and break his faith to the king,
he sacrificed his son. Theking, after embracing the
man who had been true to his word at such a cost,
exclaimed :—“Here learn, ye knights, what are ex-
ploits of virtue. Behold your model.”

Alonso de Guz-
man.

Heroic acts of fidelity such as these are not confined

) to men. The story is told of the

oMhenian  Wo- - Athenian woman—** the lioness with-

out a tongue ”— who, when put to the

torture that she might disclose the secrets of those

who conspired against the tyranny of the Pisistratids,

“ actually bit off her tongue that she might be unable
to betray the trust placed in her.”

Neither is such a spirit shown by only men and
women. In the battle of Aboukir
‘ Bay, many brave hearts perished,
adding to the glory of the British navy; but ¢the
noblest thing that perished there was one young
faithful heart.” At night, one of the French ships

A captain’sson.
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took fire; and Nelson, with true British generosity,
gave orders that the English boats should be put oft
to the burning ship, which they had been attacking,
s0 as to save as many lives as possible. The French
officers gladly accepted the offer of safety, and called
to the captain’s son, ““the little favourite of the
ship,” to come with them. But he had received a
sacred trust which he dared not violate. His father
had told him not to move from a spot where he had
stationed him ; and the child said he “must chey his
father.” That father’s voice, they said, would never
call to him again, for he lay mortally wounded upon
the deck; but the boy was resolute. The boat was
thevefore put off; and in the lurid light of the flames,
the devoted son was seen on the deck, fastening the
unconscions form of his father to “ cne of the spars
of the shivered masts:’ and soon after, when the
ship exploded, and its burning fragments fell far and
wide, “ for one moment the boat’s crew had a sight
of a helpless figure bound to a spar, and guided by a
little childish swimmer, who must have gone over-
board with his precious freight just before the explo-
sion.”

Fidelity is not 2 virtue that flourishes only in the
West. We know how in the Indian epic, the
Rimayina, Rdma, the noble minded,
filial, fraternal, and tenderly devoted
to his wife Sit4, is represented as resolving to sacri-
fice himself rather than allow his father, Dasaratha,
king of Ayodhy4, to break his pledged word fo the
mother of his brother Bharata. He persists in his
resolution, notwithstanding the entreaties of his own
mother, Kaufalys, the taunts of his brother Laksh-
mana, and his anxiety for the safety of his wife, who
determines toaccompany him in his exile. And when
his father dies, and his brother Bharata visits him,

Réma.
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and urges him to return and accept the government,
and when all the citizens entreat him too, Rama
replies: “There is nothing greater than truth; and
truth shonld be esteemed the most sacred of all thines.
Devoted by promise to my father’s commands, I will
neither, through covetousness nor forgetfulness, nor
blind ignorance, break down the barrier ot trath.”
(II. eix. 17.)

And you will remember the story of Harischan-
dra, king of Oude, who reigned in
great splendour* He had a wife
renowned for beauty and gentleness, and also an
infant son. Inthe court of Indra, king of the gods,
Vadishtd, who had been his guru, boasted one day of the
virtues of his royal disciple. Thereupon Visvimitra,
a rishi distinguished for his malicious, envious temper,
declared that HariSchandra was addicted to false-
hood. A furious dispute arose between the rival gurus,
which ended in an agreement that Vishwémitra should
tempt and try king Harischandra in every possible
way, to induce him to break his word. If he failed,
he was to give halt his divine powers to Vagishta.
Hereupon Vishwamitra proceeds to the earth to carry
on the work of temptation ; while king Hariéchandra 1s
warned by a dream of the coming trials ; and his wife,
hearing the dream, comforts him and exhorts him to
hold fast his integrity.

HariSchandra.

Vishwémitra begins operations by obtaining from
Harischandra the promise of an immense sum of gold
for the performance of a sacrifice. He then lays waste
the fertile fields of Oudh, so as to reduce the king to
abject poverty, and when the treasury is utterly
empty, comes to him for the promised money, offer-

* The following outline is from a paper on ** South Indian Vernacvlur
Literature,” hy Rev G. U. Pope, .., in The Indwn Magazoe,
September, 1888,
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ing to forego the payment if the king will ouly repudiate
the debt. HariSchandra will not tell a lie, and gives
up his kingdom to the relentless creditor. The debt,
however, is yet far from paid. The unhappy king, with
his wife and child and a taithful minister, goes forth, in
charge of a heartless bailiff, set over him by his fiend-
ish persecutor ; and they come to Kdési. There he sells
his wife, his child, and finally himself, and so pays the
debt. Thus, his word is unbroken. But he is fallen
from his high estate, and is the slave of the Vettiydn,
the public executioner and burner of the dead for the
city of Kdsi.

His poor queen is the slave of a cruel Brdhman,
who, with his wife, makes the poor lady a wretched
drndge. Meanwhile, the chiid is bitten by a scrpentin
the jungle, whither it has wandered, and dies. The
tidings are brought to the mother, who obtains with
difficulty pormission after dusk to go to the jungle to
seek the corpse to take it to the burning-ground. In
darkness and in unutterable anguish of soul she secks
for the body, finds it. and takes it to the burning-
ground, where her husband, the fallen king, is
attendance as the Vettiydn’s drudge. Tley recog-
nise one another. It is an awful hour ! She asks
for the performance of the sad rites; but he can-
not forego his master’s fee, and will not brenk his
compact.  So the poor wife goes away through the
city to tey to obtain the few small coins necessary for
the burning of the body ot her little son. While
roaming about in the dark sheis seized by the royal
guards as a demoness, who has occasicned the sudden
death of the infant son of the king of Kdsi. Sheis
summarily condemned to be beheaded, and is hurried
off to the burning-ground for execution. It is Haris-
chandra’s duty, which, as he has told himself, he is
bound to execute, to shed the blood of his cherished
wifo. The swollen, distorted body of his Jittle son lies



86

at his feet, his wife bows her head to the stroke, and
his cruel master urges him to do his duty.

He can escape from all by a werd : let him deny the
debt ! He wavers not ; but the trial is complete, and,
when he uplifts the sword, it falls on her neck a gar-
land of fragrant flowers. All the deities of Indra’s
heaven appear, and shower praises and blessings on
the hero, who would not break his word ; and he, with
wife and child restored to life, returns to Oudh to
reign long and happily.

By the side of these heroic deeds of unfaltering
fidelity and untarnished honour, how despicable does
all base conduct and untruthtul speech
appear. Rectitude is but another name
for virtue : and to say that a man is strictly upright
in his character, is to say of him the highest thing.
When Themistocles privately told
Avistides, the great Athenian who so
distinguished himself at Mavathon,
that he intended to burn the Persian fleet, and thus
make Athens the mistress of the sea, that moble, up-
right man revolted from the base design, and informed
the Atheniaus that, while nothing could be more
advantageous to their country, nothing could be more
unjust. The people responded to this sentiment, re-
jected the proposal of the general, and bestowed upon
Aristides the surname of Jusr.

¥ Who is the honest man ?
He that doth still and strongly good pursue,
To God, his neighbour, and himself most truc ;
‘When neither force nor fawning can
Unpin, or wrench, from giving all their due.”

It is the Tamil Kurral that says :—‘“The gain and
loss of life are not mere accident ; just mind inflexible
is sages’ ornament.”

The first lesson of the highest type of life is this:
“Be true’’—and the second, this: “ Be frue ”-—and
the third, this: ¢ Be trus.”

Rectitude.

Aristides  the
Just.
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PART IL
RELIGION.

** Kducate men without Religion, and you make them but clever devils,”
Dicke of Wellington.

CHAPTER I

1. What is Religion ? .
“By * Religion” we understand belicf in an Ever-
living God, that is, of a Divine Miud
and Will ruling the universe, and hold-
ing moral relations with mankind.” God is man’s
o man'e hisl highest thought; and the character
est thought, T of this highest thought will determive
the moral quality of a religion. As
the deity is, so will the veligion be. “ A bad god can
never have a good religion.”* The whole order of
thought and the entire life are shaped by the nature
of a man’s highest conception, Supposing ¢ Force’
be conceived as the highest idea, then
necessary laws rule the universe ; each
new life is but a new link in a forged chain of neces-
sity ; there is no freedom; hence no responsibility ;
hence no such thing as Duty and Morality. But if
you have as your highest thought an
ever-living, righteous, loving Being,
then the entire order of things must be intended to
conform to Him ; and since a meral order cannot be
built up by a necessity that destroys morality, religion
Religion realised can only be realised through man, as a

through man. free and rational agent.

Religion detined.

¢ Foree.”

¢ Being.'

See Religion in History, cha&;ter L by Princiﬁal A. M. Fairbaira, in
connection with this section. (Hodder and Stoughton, London.)
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Man’s nature must thus be open to Ged’s Spirit ;
and God speaks through man, in order that His own
Divine purposes may be fulfilled. This is the object
. _ of veligicn ; that God’s holiness, good-
gimlm of Reli- pess, love, may everywhere prevail ;
that men’s thoughts and actions may
be governed by their idea of God ; that if God hates
sin, and every form of wrong, man may hate them too ;
that if God is compassionate and loving, eager to save
men from evil and sorrow, so man is to minister to
suffering, and seek to root out evil from the earth.

Belief in God is thus the source of the highest in-
o gpiration ; putting strength into tho
i,}ﬁ;ﬁ;ﬁ}gﬁ"“"‘“ heart; giving us power to fight on
and always in the cause of vight; to
persevere through evil report and good report, through
success and failure, to the end. Faith in a Divine
order, just and good, administered by a wise and loving
Will, guiding all things well, inspires the soul with
courage, and gives poweiful support, in the midst of
all the evil in the world, to constancy and patience.
When we feel our own weakness, and yet strive to
stand by what is true and right, courage comes from
knowing that God cares for us; that all the great
powers of the universe are working with us ; that evil
and error are transient, and truth and good eternal ;
that God is on the side of all things just, honest, pure,
and noble. Everything great, generous, and brave,
comes from keeping in sight this heavenly ideal
of truth and righteousness; this “supreme glory
and beauty which descends from God into all hearts
that trust Him.”

Atheism, on the other hand, sees no
beauty or perfection in the universal
system of things, and nothing better to be expected
in the future ; it limits moral facts to the small

Atheism.
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human scale of personal experience ; thus dwarfing
their importance, and quenching any enthusiasm of
virtue. The denial of Grod, and, as a consequent, of the
spirituality of the soul, uproots all reasonable motives
for being generous, just, and honest. If I can enrich
myself, and escape the Penal Code, why should I not
doso? Why should I abstain from wrong-doing, or
sacrifice myself for others, if an opposite course brings
profit to myself, and if there is no hereafter ? The
moral affections receive no justification from atheism ;
but the elevating influence of religion consists in the
consciousness that in God we have an infinite and
cternal sympathy with them. "Uhe power and function
of religion 1is thus to promote goodness, to elevate
wan : and the onward movement of the race has, in
every age, been effected by persons who have been
made good by their religious ideas.

Religion is a universal phenomenon of humanity.

Religion univer. W herever you find man, you find veli-
sal. gion, in some form or another. It has
been affirmed that no tribe or nation has yet been met
with, destitute of a belief in beings higher than them-
selves. If snch conld be fonnd among the lowest and
most savage people—men who have no religious ideas
at all—it would simply show thatabsence of religion
means to be smuuk in the lowest depths of barbarism.
Man is only man in so far as he is religions.

Apart from religion, there is no society, no civilisa-
tion ; and man’s nature has always

cu&f};fi‘m and  hoon' at its best, and culture has been
' at its highest, when the religious idea

has been purest and strongest. The vast literature
of India and of China grew up under the influence of
religious ideas ; and this literature was more or less
noble according to the purity of those ideas. So
with the Jews ; they were great in literature, because



90

of the greatness of their religions ideas. So with the
Greeks ; both their literature and their art were reli-
gious. The influence of religious training on the ex-
citement of speculative genius is strikingly seen in
works of philosophy. The chief writers of the Imma-
nental school were deeply religicus. Descartes was a
scholar of the Jesuits; Genlinx, a convert to the
Protestantism of the Low Countries ; Malebranche, a
priest of the Oratory ; Spinoza, a pupil of the Rabbix.
And the highest order of national and
patriotic life, where the spirit of self-
sacrifice has ruled, has ever co-existed
with strong religious ideas.

Religion  and
patriotism.

“Religion is at once a mode of thought and a mode
of feeling:” and the religious affections, “richin
elements of wonder, admiration, reverence, culminate
in worship.” When the apprehension ot truth and the
cuthusiasm of devotion, which constitute the religious
mind, are reached by reflection on the order of the
physical and moral world,” it is called
¢ Natural Religion;’ by which is nsual-
ly understood, ‘what muwy be known of
the mvisible God through the things wlich Ie has made,
even Llis everlasting power and divinigy :’ so that Nature
becomes ‘a temple filled with God.’

Natural — Reli-

gion,

2. Why Ethics before Religivn.

By treating Ethics, as we have done, before Religion,
it is implied that moral rules do not

onse of Duty depend upon prior religious belief; but
=7 rather that the consciousness of Dutyis

itself a condition of religion. If welive in affinity with
God at all, our being must touch His at every point; but
if we were only sensitive beings, we should be His
creatures without knowing it ; if no more than intel-
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lectual beings, we should know Him without loving
Only  moral HIm:ibisonlyasmoral beings, as sub-
beings can com- jects that know nture, as agents that
mane with God- yithstand and conquer it instead of
being disposed by it, as above it, as a cause, and not
of 1t, in the chain of its effects: it is only when we
become conscious of possessing free choice and select-
ive power, that “ God and man emerge into thought
as something more than nature ;” and such relations
as trust, affection, sympathy, alienation, spring into
cxistence ; and righteonsness and duty become sacred
terms.
It we conceive for a moment of Religion without
Bthics, we have merely the knowledge
_Religion without  of an intellectual power at the head
Hithics. of the universe,—a Divine omnipo-
tence ; to whose purposes it would doubtless beour wis-
dom toconform; butwe should be conscious of no quilt if
wo acted otherwise. Unless there is planted within our
nature a moral ground to which Divine Law canappeal,
there can be no consciousness of Right and Duty ;
obedience can have no character ; “and the human
world is susceptible of government only as a mena-
gerie.”
But, if we start with Ethics without any religious
conception of the umverse, we yet
Lithics without meet, at a very early stage, with the
Religion. idea of Duty, and the working of Con-
science ; and these form the condition on which the
lessons of the religious instructor depend for their
efficacy. The first of all revelations to man is his own
soul, in its inmost make and constitution: and a second
revelation 1s only possible as it comes through the
first. ¢ The law of right is inwoven with the very
tissue of our nature:” responsible life begins with
childhood, and “ conscience may act as human, before
it is discovered to be divine.”
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Ethics thus have a practical existence before any
explicit religious belief is entertained :
. Bthiesmust rise  Jng this is necessarily an incomplete
into Rel.gion. deve]opment. For ¢ ought 3 implivﬂ
commandment, “speaking in the imperative” ; so that
here “is revealed, not simply the thonght of one
‘i‘df?l‘ﬂl Law o mind, but the relation between the two ;
God and man. both,theseat of the sumeconsciousmor-
alorder; theone, its mfinite Archetype, the other, the
Jiwste image, made susceptible of appeal and of res-
ponse.” Before Fthics are thus followed out to their
naturalissue,and freed into Religion, we are face to facce
witha mystery : there is a subjective vision of an ‘ideal’
perfection, but no reality, Bub as soon as the other
side of the relation is apprehended, the ideal becowes
real; the character of Duty becomes transformed. When
the moral consciousness is felt to be, in very truth, “d
communion between the Dicine and the hwman mind,”
an infinite object of personal affection comes into view;
man becomes a worshipper; and the
Duty  becomes  )ife of Duty is converted into the life
Love. .
of Love. The whole moral world
undergoes a change. The rule of right, the require-
ments of perfection, are now seen to be “ wherever
the universal Spivit is:” “and the lnw of righteous-
néss, inherent in His essence, is put forth by Ilis Will,
Jor the assimilation of dependent spirits to His own.”

Religion, as its name indicates, is the bond which
unites man to God. Morals are thus connected, as
we have already seen, (Introduction), with God, or the
uuiversal Spivit, on the one hand, and with man, on the
other. There is an eternal and universal Conscious-
ness, pervading the universe, and
living in the human conscioasness, as
the ground and cause of our life ; and
thero is a kindred Moral Law in both. What i3 pocti-

Divine and hu-
man consciousness
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cally said of the life of the universe, we may say of
the intellectnal consciousness which pervades it :—

“The eternal fire that feeds each vital frame,
Collected and diffused, is still the same.”

The universe and all its laws have their source in
an infinite and perfect Reason ; hence Morals wust he
rooted in this Reason too. The Moral Law, which is
revealed by conscience, in order that the will may
obey it, has its seat in the Divine Being; and it be-
comes manifested in the world of men, in order that
the Divine purpose may be fulfilled ;
which is no other than the establish-
ment of a complete communion between the Divine
and the human mmnd.

Union with God.

Natural law and Moral law are both revelations of
the Divine Reason : the ideas of the Divine mind pass
into the world, and become the intuitive lights of
reason and conscience for all free natures; guiding
us, on one line, to the true reading of the universe ;
on the other, to the communion and sympathy of God.
Honce it is that all men have the same fundamental
ideas, which form the common ground both of intel-
lectual intercourse and of moral co-operation. The prin-
ciples of morality, being thus principles
of reason, are grounded in eternal
truth, and have therefore a basis that
never can be shakened. If Morals are based only
on experience—on an agreement among a number of
men—there is no guarantee for permanence. KExtin-
guish faith in the Eternal, in whom reside the great
ideas of Truth and Right and Goodness, and you
unman conscience and destroy the highest life. <“The
sapping of the life of religion is the death of morality.”

Morality ground-
ed in oternal truth
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(HAPTER II.
Thersm.

* These arc thy glorious works, Parent of good,
Ahnighty ! thine this universal frame,
Thus wondrous fair: thyself how wondrous then,
Uunspeakable ! who sitt'st above these heavens
To us invisible, or dimly seen
In these thy lowest works; yet these declare
Thy goodness beyond thought, and power divine,” —Milton.

* The spacious firmament on high,
With all the blue ethereal sky,
And spangled heavens—a shining frame—
Their great Onginal proclaim
The unwearied sun, from day to day,
Doth his Creator's power display,
And publishes to every land
The work of an Almighty hand

Soon as the evening shades prevail,

"T'he moon takes up the wondrous tale,
Aud, mightly, to the hstening earth,
Repeats the story of her birth .

Whilst all the stars that round her burn,
And all the planets in their turn,
Confirm the tidings as they roll,

And spread the truth from pole to pole.

What though, in solemn silence, all
Move round this dark tervestrial ball §
‘What though no real voice nor sound,
Amidst their radiant orbs be found ;
In reason’s ear they all rejoice,
Aund utter forth a glorious voice
For ever singing as they shine,
The hand that made us is Jvmne.” —Addison.
The beaunties of Nature which God gives us are a
B con o permanent possession. Kvery time we
Noerubies of se6a sunrise ora sunset; a magnificent
heaped-up mass of clouds, from which
the lightning will presently flash and heaven’s artillery
roar ; the mounntain with its forests, glaciers, and
snowy peaks piercing the clouds, and the deep bluo
sky overhead ; the ocean with its immeasurable smile,
rolling on the beach ; the dome of night ; the moon-

light on the lake or among the trees ; the brook rippling
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over the stones ; the changing foliage of antnmu, and
the many-tinted flowers : every time we see these, our
souls are fed with food, and of them we never tire. We
tire of our earthly possessions—of houses, places, faces
—Dbut of Nature we never tive ; and because there is
eternal Truth behind, Nature never betrays the heart
that loves her. When the devout mind looks through
Nature up to the supreme Mind that contains thisTruth
we have one side ot * Ndtural Rehgiou,” or Theism,

« A1l religion resolves itself into a conscious relation, on
our part, to a higher than we ; and, on the part of the rational
wumverse ab large, to a higher than all, i. e., to a Mind supreme
above the whole family of mmds. The conditions of such

(i and b supremacy are twofold : (1) Dynamicel,

fod andnatare.  oongigting in the command of all methods
needful for the accomplishment of contemplated ends: (2)
Moral, consisting in the ascendeney of the
highest ends. In treating of she former, we
have to do chicfly with the relation of God to Nature ; in treat-
ing of the latter. we deal with His relation to Man.”

1. God as Cause.

The two great sources of religious belief are the
principle of causality, and the sense of moral obliga-
tion. Theidea of caunsality cannot be
attained by simply registering what we
observe : it can only arise out of something objective
in the relation between cause and effect ; and springs
from the activity of the Ego. “ The true starting point
and the true terminus of all philosophy, is in the fact
of Perception,” which discovers the dualism of self,
and an other than self. Self-consciousness is born the
moment my spontaneous activity is
disputed by something outside myself.

“Tf I know myself at all, it is in trying * with allmy might’
to do something to heave away & retarding resistance—such
as shutting a door against s furions wind: and_ when thus

withstood, and resolved to persist rather than desist, 1 am
conscious of cxercising a causal will ; and we here reach the

(God and man,

Causality .

Causal will.
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relation of canse and effect. The encounter sets us face to face
with causality other shan our own-—cause within and cause
without ; and not t1ll we put forth and direct onr own causality
have we revelation of the causality of the
Will in the wni-  world” The world to which we are intro-
verse. duced is thus “ another self, just as causal
as we, nstinet with hidden will” ¥ We
thus arrive at the inmost meaning of the word cause.
The impelling foree which invaded my organism, but which
T resisted, has now to serve me, and is ab the disposal of my
will ; and in virtne of this, I wm the cause of what it will do”
Amid certain possibilities, my will selects the direction in
which a portion of the force shall proceed. (‘ause, therefore,
means that which can settle an alternative, viz., « choosing and
disposing will : ” and weare to conceive of all changes around
usas willed by & power immanent in nature. “All which
happens in nature has one kind of cause, and that cause a will
like ours : and the universe of originated things is the pro-
duct of o Snpreme Mind that thinks it vut: which carries us
to the first truth of religion.”

2. Beplicit TVl

There are three marks or characteristics of Will
or Intention, as distinguished from

Marks of Will. . .
automatic action :

() Selestion from among many contingeucies,
leading us tolook for some end which

Seloction . . . N
’ is the object of preference :

(b) Combination, or the converging of independ-
ent lines of action upon anend beyoud
themselves :
(¢} Gradation through the whole, or the sub-
ordination of minor ends to major.
But these three marks which charac-
terise intention in man, are by no means limfted to
Inteution in the human beings, They are abundantly
orgame world. manifest thronghout the unconscious,
organic world.

Combination.

Gradation.
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* If they areapparent in the structure of a cotlage, are they
absent from the hut of the beaver and the nest of the wasp ?
Doces the granary of the former provide for the future any

Detter than the store-housc of the squirrel ?

Unconscious J18 there more skillin a pair of spectacles

artists. than in a pair of cyes ? in the hunter’s snare

than in the spider’s web ¥ in the lover’s sere-
nade than in the nightingale’s song ? in the oars of a boat, than
in the finof a fish? That these combinations have reference
to an end which has to be gained, it 1s impossible to deny. Yet
the originality is not with them, as it is withus. Intelligence
is not present as conscious reflection, but works throwgh them,
and directs them to their being’s end. If you put these
wonderful artists off their beat, and set them the plainest new
problem, they can wmake nothing of it, and turn out utter
simpletons.”

When the butterfly deposits her eggs on the very
leaf of all the jforest which will best
nurture the grubs that are to be, and
perishes after bequeathing the world that legacy, does
not the act irvesistibly suggest an end or aum in view
—an idea which by these means is to be realised by-
and-by ? It is not supposed that the €aim’ or € idea’ is
a conscious one on the part of the insect herself ; but
it must be some one’s. A future can only cause a pre-
sent in the sense that the conception of that future, as
something to be aimed at, is present already in a con-
trolling mind. We have thus afforded the strongest
evidence of design or purpose in Nature. Organic life
ix a great whole, formed and constituted on a definite
plan, all the parts of which are so arranged and com-
bined as to realise a preconceived end.

Butterfly’s eggs.

The adaptation of organs, in a thousand cases, is
arranged with a view to the future.
"The difference of the sexes can only be
explained in view of the provision for
the preservation of the species. In embryonic life, the
organs of the senses, which are only to come into use
in the future, are claborately preparcd beforchand,

7

Adaptation  of
organs.
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and are adapted by anticipation to the sphere of their
exercise. So with the phenomena of lactation, with
the organs of nutrition, sight, sound, respiration, cir-
culation, we see the wonderful adaptation of structnre
to fanetion, and of organ to environment, which is
inconceivable except on the theory of an intelligens
design.

The cause of the living organism is thusits end ; for
every thing connected with it is so disposed as to realiss
that end. Just as a building ezists
Jirst in the mind and plan of the archi-
tect, in view of which the various materials are col-
lected and combined in a way they would nover have
done if left to themselves ; so the idea of every orga-
nised being is first formed in the Supreme Mind, and
all its parts are then prepared and adapted for the
realisation of the end in view. The animal exists
virtually in the cell; the oak in the acorn. This
passage from the virtual to the actual
From virtual to 15 the law of every being, which thus
actual. realises the final cause of its existence.
This end wag contained in the initial thought from
which all proceeded; and such a design requires
as its efficient cause, a perfect, living thought, which
we call God.

Architoct’s plan.

CHAPTER III.
Design in Nature.

Argument from Final Causes (Teleology,.

1[(;‘ 'Iihe one Eternal Thought beaming through the features of the
wor) LE

By “final cause’ is meant that which is the direct
Firal cause, end or motive for an action. The

* final canse of the eye is to produce
vigion : the final cause of the universe is the end
which the Oreator had in view in framing it. The
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word ‘teleology * has always been associated with the

Avexagorssand NP8 of Anaxagoras. He was per-

Soorates 1 haps the first who spoke of the beauty

and order in the universe being due to

a designing mind. Socrates also saw that whatever

manifested design was a produet of thought and not
of chance.

It Will supplies whatever meaning there is in the word
causality, and must itself be taken to in-
clude intention, we are led, by ana prior
necessity, to look upon the universe no less
than upon the person of a fellow-man, as pervaded by intel-
lectual power; and must assume purpose to be everywhere.

Purpose every-
where,

 Can we find then prevailing in the field of organic nature
the three marks of intention before enumerated ¥

Selection.

1. * Are there indicatioas of Selection 7 Do we find in
Nature, among several possibles, steadily
¢ Accidental’ one? The first principle of the reigning
variations. hypothesis of the world is the extensive
openness of all living forms toslight *acci-
dental ’ variations. The method by which the claims of the
countless multitude of possibilities on the field of nature are
sifted, Mr. Darwin himself designates as ¢ Selection,” ¢ Natural
Selection,” i.e., the attainment or inerease of some property
giving au advantage in the struggle of life. Let us then
consult some of these phenomena of Selection.

{a) “The anterior limhs of vertebrate animals exhibit in
the skeletons a fundamental unity of plan

Limbs of ani- @ndof relationtothe whole; yetithe changes
mals. that might be rung upon them by extension
. or contraction of size, by altered propor-

tions of their members, by re-adjustment of weight, by modi-
fying their muscular apparatus, are endless in excess of all
the actual types. What, then, has limited the number which
have found admission? The revision of the structure has
undeniable reference to the medium in which the creature is
to live; reducing it to the pectoral fin of the fish and the pad-
dle of the seal; or extending it into the wing of the bird ; and,
in land animals, terminating it with the hoof or toe for pro-
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gression, the claw for battle, the hand for prehensile arts.
Why are the modifications of form thus accurately relative
1o the conditions of life? Tt cannot he pretended that the
medium itself can mould the organs committed to it into cou-
gcnial shape; so that we must seck the determining power
m the organism itself. 1lts operation may be conceived accord-
g to the modern doetrine of ¢ Epigenesis,” or growth of the
embryo by accretion (rather than by expansion); and by
piccemeal additions of part after part the whole is at last
built up; the moulding idea distributing itself into successive
acts of construction. The result being the same, whether the
arowth be by accretion or cxpausion, and delivering one crea-
ture to the land, another to the water, another to the air, the
problem, * whence the selective cansality ? remains unaffected.

(h) * The modifications in the organs of sense have obvious
Orens of souse. reference to the conditions on which their
b function is to be exercised, yet cannot have
been the result of these conditions.  Animals that live in the
water have only the internal ear, while the

Bar : s ished with an exier
laud mammals are furnished with an exter-

nal concha; in hunting quadrupeds, the car being turned
Jorward for pursuif, in those which have to escape them by
flight, backwards. Moreover, the auditory organ is in accu-
rate relation with the vocal apparatus whose effects it has to
measure. It is simplest and least developed in creatures
which, being without lungs, produce no voice, but only sound,
and that from other parts of the body than the mouth.
In birds, the ear is very large in proportion to the rest of
the head ; ard, in correspondence with its completeness and
delicacy, 1s the perfection of their vocal mechanism.

* It is the same with the differences in the organ of sight.

- Common to all, is the fundamental provi-

Sight. ston—a nerve responding to the oncappeal
of light alone, and dead to every other. Who can point out an
cfficient cause, in a natvre indifferent to function, that shall
digeriminatingly weave tiro nerves, one conducting undula-
tions of light, the other those of sound? and shall farther
keep their reports apart in chambers of heterogeneons
impression > Who can give us a reason, drawn from molecular
matter and motion, why the dissimilar affections neger waver
or interchange? We see, too, how the leading modificaticns
in the organ answer to the shifting demands of animal life.
The insect, whose rapid flicht no moveable eye conld gnard
with adequate vigilance, is furnished with a stationary com-
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pound organ. IFish, always in the water. and needing no
washing, dispense with eyelids, and, as thewr medinm has
a refraction about the same as that of the eyeball, the cornea
15 flat, while the erystalline lens 1s nearly spuerical.  Tn those
that live in the deep, dark scas. and in prowling ammals
by night, the eyes are large, to gather all the accessible rays ;
whereas, if the animal’s s1ze gives it some security, and vision
1s needed chiefly for near or stationary food, as with the hippo-
potamus and the elephant, the cyes are small. Aguwin, for
carnivorous ammals that live by chase, the eyes are n tront ;
and for herbivorous tribes that Live by defensive precautions,
they are on the two sides.

¢)  The modifications of structiure, in vespect of its spectfic
gravity, and the comparative solidity of its
Ntructure. parts, also hear upon them the mark of
selection, with distinet reference to the
varving conditions of hite, on the land. under water, in the air.
Fishand the cetacia (whales. &c.) are nearest in speaitic gravity
to the eleinent in which they live, and so have
practically, least weight tomove ; while they
have nearly the whole of their muscular strength at disposal
for horizontal progression. When we sct foot upon terra firma,
On Jand weight euters into the problem. Since all
” parts of the body now tend to fall, a system
of support is required that everything lugher may be kept in
position by that which is immediately below.  For the com-
pucted vertebrae colmmn, the extremities must he turned into
props, while still used as mstruments of locomotion. To 1n-
sure the utmost strength vf support, the legs of a quadruped
should he shovt, and to rclieve the muscles of the weight of
the body when at rest, they should all be vertical columns,
like the elephant’s; to msurethe utmost speed of movement
thesr must be long, and to give the muscles propelling power,
the hinder ones need extending into a longer line.

Under water.

* Tn the air, again, the bird comes to be a complete study of
cconomy in weight and intensity in muscular
power. Perfect provisiou 1s made for
hightening the body ; among other contrivances, the cylindri-
cal bones _being hollow, and filled not with marrow but with
air, which, imdeed, permeates the whole body: while there
is need of a most powerful apparatus to counterbalance its
gravitation, and give 1t ibs free passport through the arr Tn
order to meet the changing conditions of the atmosphere, the
wing must be sct af an angle varablke at will: must present

in the ar.
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a closed surface underneath for the downward siroke, and
open on the upper side; it must have an area duly propor-
tioned to the weight of the hody, and must admit ot being
folded and put by when its work is dene.

“'I'hese few facts sufficiently indicate the presence of Selec-
lion in nabure, that is, the limitation of erratic possibilities to
definitely chosen lines : and the problem is, how one idea can
obtain control over a plurality of conditions.

Combimation.

2. **We pass now to the next objective mark of intention,
viz., Combination, and here we have to follow the traces of
many independent series of operations, and
Operations and  find the terminus of them all in one func-
functions, tional result. This kind of combined action
is seen in Cuvier’s celebrated law of ¢ Cor-
relation of Organs,’ and in Darwin's ¢ Correlation of Grewth.’
Thus, if the intestines of an animal are or-
In flesh-eating ganised for the digestion of flesh only, its
ammals. Jaws must be so constructed as to devour
ive prey; its claws for seizing and tearing
it ; its teeth for cutting and dividing it ; its organs of motion for
pursuing it ; and its organs of semse for discovering it at a dis-
tance. ‘Lheform of the tooth thus regulates the form of thé
condyle, of the scapula, and of the claws, in the same manner
as the equation of a curve regulates all its properties ; so that
by commencing with any one of these bomes, an expert may
reconstruct the whole antmal.

Again, if you set aside ithe end in view, what reasonable
account can be given of the preparation.
visible throughout the animal world, for
new creatures about to enter it # Or, is it by calculation of its
own, or by inspiration of prescient nature, that the bird knows
when to build jts nest, and the salmon when to ascend the
rivers ?

In view of birth.

“ And this combination becomes more impressive, when it
takes place in the complete absence of one of the related ele-
ments. Iuvisin the atmosphere that the ear isto have its
higtory : yet not there, under the thrill of aerial tongs, but in
a gilent chamber, are the parts of its labyrinth put together,
1t is in the light that the eye is to learn its lesson and have
ity life: yet not there, amid etherial undulations, buf in the
dark, is that most marvellous and mobile of optical nstru-
ments built up. A microscope invented in a city of the blind
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rould hardly surprise us more ; it is a correct vaticination of
the laws of refraction iln a realm t]gat has never heard of

. light. 1sit possible for imagination to con-
hafniif;fmbhsm ceive of a clearer case of pre-established
harmony between elements that have no
acquaintance with each other, and that can be made ready for
their future relation only by a mind that embraces them
both 2

“Yet from this inference a method of escapeis sought by
that universal solvent, the doctrineof evo-
How explained lution. We must remember, it is said, that
by evolution. the eye is & mereinheritance, and we must
go back tothe beginning of its organic
history, and think of & mass of pratoplasm or some primordial
jelly as lying exposed to the sunshine and the air, till is is
tickled by them into two feelings that then betake themselves
toj different centres; and these incipient organs alterwards
elaborate themselves into eye and ear. But, in order thatall this
should take place, thereis need of a pre-established concord
between the medium and the material : your protoplasm must
he constituted so and so—in this way to answer to the light—
in that way to the vibrating air. Thus the organs are already
provided there, in the latent state, which shall advance to meet
the approaches of the two new media :and we have really
pothing more than has always been familiar to usin each
single birth.

« A still higher type of combination presentsitself when the
adappation subsists between one living being and another. The
instinctive art of sucking in the offspring
of the mammalia finds the conditions of its
use in the mother that iy made ready to give the needed
nourishment. Some kinds of plants are dependent upon

L insects for their fertilisation. The orchids

Fertilisation of ¢ Madagascar would be barren but for the
plante. services of & certain x;]loth Thuix we see &

seply-implanted sympathy between the vegetable and the
gﬁfﬁ; Wog-ld :and ity is ri?x'om a single source that all life brings
its creations forth.

« Ag two provinces of nature thus unite for one end, so do
two successive portions of time which are

Timé instinets out of sight of each other: as when the
of animals. female ant bites or shuffles oﬁﬁher wings as
1 as she is about to deposit her eggs, and confine her atten-
f?:n to the establishment of the future colony: or when the

Lactation.
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yoang of insects creep out of their eggs or cocoons into hfe
precisely when the buds ot the t.recs are opening. 1191*0 com-
plex forms of combination for a given el
ave presented in the social instincts of
animals: as in the bee-hive, where the dis-
tribution of functions is so exact, that each constituent
member of the community seems to be a mere orgun of the
collective life Such intelligent relations must owe sheir
adjustment to some thought, cvidently absent from the crea~
tures themselves, embracing and pre-conceiving the whole.

Social instincts
of animals.

“ Not less surprising is the organising instinct which cnables
shoals of turtles, eg., to regularly swim
from the bay of Honduras to the Cayman
islands near Jamaica—a_favourable spot for
laying their eggs—as if they were accomplished geographers.
And migrating birds sweep over immense
traets of air, amounting to several thousands
of miles, with a punctuality so sure that the Persian calendar
is reckoned by them:and they recover mot only the same
country, but the same village and the same nest. By what
magnetic needle within them they trace sheir unerring path,
by what sccret chronometry theyhit upon the date of passage,
is inexplicable except as part of the intellectual combinations
of the world.

Migrating
turtles.

Migrating birds.

Gradation.

‘3. “The third and last mark of @utentional action is Grado-
tion by arrangement ; by which a given end
is attained through a train of independent
means, each making provision for the next. Throughout
nature our attention isso handed on to the next step of the
climax, that the only difficulty is to arrest ourselves at a
Lit place of pause. Life is the first of such
& stages at which every theory is obliged to
stop and take breath. We here understand what the elements
are for, on which organisms feed : and in the structure and
history of plants, we recognise an internal subordination
among its parts, all tending to the maturation of their seed ;
and which is constructed on the assumption that it has an
interest in the continued existence of its kind. To the forma-
tion of the ovule within the fHlower, whence new plants shall
spring, every detail in the structure leads up.
“ A higher Janding place is found when we touch the stuge
of consciousness. The raison d’étre of plants
is their subservience to the maintcnance

. Means to an end.

Consciousness.
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of sentient creatures: without them, no animal cglm
They comprise the great chemical laboratory
in which carbon, hydrogen, oxygen, and
nitrogen are wrought into such principles as can be turned to
account hy the animal frame; only that, unlike our chemist’s
apparatus and processes, their experiments are all silent, their
alembies ull sweet, their products the grace and beauty of the
world, and their very refuse a glow of autumn glory. T?z’at mere
life should thus be used up in the service of conscious ezistence
strikes us at once as a legitimate adjustment of means to
ends; and we feel at first some repugnance to the further
subsistence of one animal upon another. Since, however,
organisms must pass away and be successive, the economy
Beonomy in which turns thew disappearance to account
. and approprigtes death to the renovation of
life, can offend only an unreasoning feeling.
Morcover, it is the inferior life that supports the superior ;
and it is in the chase or in conflict that man learns his first
arts, and wing his place at the head of all terrestrial races.
If, ab each step of the series, the Iife produced were merely
an end, only so much of it need be born as might remain
in permanence; bub, serving also as a wmeans to other life, it
is provided in large excess of this measure; and the members
are kept down by the exigencios of the next stage. Thus the
different groups of natural history are closely related to each
other as components of one systom of sentient existence: and
through all we trace the continuous pattern of a comprehen-
sive thought.

Life lives on life.

“IDwmen Life, again, is a third platform, which carries a sepa-
rat¢ and ulterjor cnd, served and realised
through all that goes before  And not only
is man the crown of a systewm of conscious life, but he contains
within himself a graduated heirarchy of functions—appetites,
passions, atfections, sentiments—all under the disposmg eye
of conscience. And the plan of his nature does not stop theres;,
hut throws him upon the reciprocal relations

Society  and of Society ; and not till we come to the Stale
Church, and fhe Church, do we reach the highest
organism of human life. Many chiefs of

philosophy—such as Plato. Lessing, and Comte—have in differ-
ent forms, treated the ©education of the

Bd1ath nofthe  human race’ as the end of ends, reserved for
Bt the future by the workings of the past: an
if it1sto this that all really tends, theu,

Human life,
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glancing back from this altitude, we sce how all pervading 1
the feature of Gruadation in the causality of nature.

* Slight and rapid as this survey has been, it suffices to attest
the presence, throughout the range of natural story, of
all the characteristics of intellectual purpose; and to place

‘Torce’ under the direction of intending

Thought directs Thought. In the work of man, we know

Force. that itentionality is connected with the

three features — Selection, Combination,
Gradation; since they are nothing less than direct effects of
intentionality as cause, operating n the very seats of our own
vonsciousness: and when we compare the work of man and that
of nature, we find them to resemble each other in the poss
Session of these three features; and so, by induction rather
than by analogy, we infer that intention, which is true of the
former, is likely to be true of the latter.”

Further Examples of Design in Nuture.

('onstruction of Cell—Among the instincts of con-
struction, one of the most remarkable is that of &ees.
“Itis a very curious problem of mathe-
mﬁ‘;ﬁ::“"‘j mathe-  maties to determine at what precise
angle the three planes which compose
the bottom of a cell ought to nieet, to afford the great-
est economy or the least possible expense of materials
and work. This problem belongs to 1he franscendental
part of mathematics, and is one of those called pro-
blems of mazima and minima. 1t has been solved by
some mathematicians, particularly by the able Mac-
laurin, by the infinitesimal calculus, and this solution
is to be found in the Transactions of the Royal Society
of London. This scientist has fixed precisely the
required angle; and he found, after the most exact
measurement of which the subject admitted, that it is
the very angle at which the three planes of the bot-
tom of the cell in rrality meet. -
“ Shall we ask here who taught the bee the proper-
ties of solids, and to resolve problems of mazime and
minima * We need not say that bees know none of
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these things. They work most geometrically without
any knowledge of geometry ; somewhat like a child,
who, by turning the handle of a barrel-organ, makes
good music without any knowledge of music.” (Works
of Reid, by Hamilton, IL. p. 546.) A Swiss geometri-
cian has tried to show that this calculation was not
exact, and that the geometry of the bees was imperfect.
Lord Brougham resumed the problem, and has shown
that the bees  were right.’

Oonstruction of Nests.—*“One of the most remark-
able nests is that of the sayas, a little Indian bird
near akin to the English bullinch. Its
form is nearly that of a bottle, and it
is suspended on branches so flexible, that apes, ser-
pents, and even squirrels cannot approach it ; but to
render it more inaccessible to its numerous enemies,
the bird places the entrance to it underneath, so that
it can only itself enter it flying. Inside there ure found
two chambers, one of which serves the female to hatch
her eggs; the other is occupied by the- male, who,
while his companion fulfils her iaternal duties, cheers
her with his songs.”” (Milne Edwards, p. 240. Cited
by Paul Jauvet, in Final Causes, p. 88.)

The saya@’ s nest.

Ville Architecture.~~Actual pleasure-gardens are
found among birds. ““The cleverest of
these hedge-makers, these Lendtres of
ornithology, is the speckled chlamgdere,
which much resembles the English partridge. The
couple proceed with order’in constructing their grove.
1t is usually in a bare locality they place it, for the
sake of the sun and light. Their first care is to make
a causeway of rounded pebbles, nearly equal in size.
When the size and thickness of this appear to them
sufficient, they commence by planting there a little
avenue of branches. They are seen bringing from the
fields, with this view, small shoots of trees about the

Birds’ pleasure-
gardens.
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same size, which they thrust firmly by the thick
end into the interstices of the pebbles. These birds
arrange the branches in two parallel rows, making
them all converge towards each other, so as to re-
present a hedge in miniature.  This improvised plan-
tation is almost a metre in length, and its size is such
that the two birds can play or walk abreast under the
protection of its shade.

“The grave once finished, the Joving couple kegin to
think of embellishing it. For this end they wander
all round the country, and steal every shining object
they meet with, in order to ornament its entrance.
Shells with shining mother-of-pearl are above all the
object of their desire. If these collection-makers
find in their country pretty birds’ feathers, they
gather them and hang them instead of flowers on
the faded branches of their dwellings. It is even
certain that in their neighbourhood every bright-
coloured object with which the soil iy artificially
strewed, is-immediately removed by them. Gould,
who discovered these groves, and brought one to the
British Museum, states that if a traveller loses his
watch, knife, or seal, they ave found in the ncarest
promenade of chlamgderes of that district.” (Pouchet,
Y Unwvers, p. 183, Cited by Jauet, in Final Causes.
p-p. 89-90.)

Plants as tine-pieces.—* Bach flower, hivd, and
insect has its appointed time in the shifting panoramna
of beanty and music that stretches through the year.
They perform their parts as regularly as actors in a
play, all keep well their places, and appear only when
the piece expects them. This accuracy cxtends even
to days and hours. The naturalist Thoreau said that
if he were placed in the fields after a Rip Van Winkle
sloep of unknown length, he could tell the exact day or
the year by the flowers avound him. Other close
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observers of nature have claimed the same. Before
mechanical clocks were common, it was an ordinary
habit to read the time of day in the flowers.

“Bvery blossom has its precise hour for unfolding its
petals and for shutting them. Although the light and
temperature affect these movements, there is always a
strong effort made by the plant to keep its allotted
time*, Day flowers imprisoned in darkness still follow
their usual out-door habits. Most flowers open at sun-
rise and close at sunset, but there is no hour of the
twenty-four when some blossoms do not awaken, and
there is none when some do not begin to sleep. This
wotion is generally gradual, but morning flowers open
rapidly, and afternoon flowers close very rapidly.

“The daisy, or ‘day’s eye,” spreads its lids to the
ecarliest rays of the sun, usnally, about five o’clock, aud
goes to bed just before sunset. The morning glory
does all its blooming between six and nine o’clock, in
the morning, and never opens a second time ; the life
of each flower being limited to a single morning.
Dandclions awake between six and seven o’¢lock, and
ave pub to sleep some time before evening when the
heat is excessive. The yellow goat’s beard, so coprmon
in the meadows, ends its day at noon, and is the(-
fore familiarly called ¢ go-to-bed-at-noon.” The pink
little pimpernel blossom is known as ‘ the shepherd’s
clock,” from its custom of closing exactly at two in
the afternoon.

“The old fashioned *four-o’clock ’ either was falsely
named or has lost its reckoning, as iv does not appear
until about six o’clock. Of all the plants which fold
together their flowers and hang their heads at sun-
down,for the night’s rest, perhaps the most noticeable

* [t should be borne in mind that there must necessarily be some
variations in the times of opening and closing, when the plants concerned

are out of their nutive hahitat : as e.g,, when English plants are cultivatod
in this country.
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are tite asters, which invariably hide their faces atsix
o'clock. Mauny leaves do the same. The clover tre-
foils and the wood sorrel (oxalis) close between six
and seven p.M,, and stretch out from six to seven A.M.
The action is very marked in all pod-bearing plants,
as the acacia and locust, and especially the sensitive
plant, which a]l double up, or rather double down,
with the ¢losing day. In a country walk toward sun-
set yoa thay see the drowsy leaves and blossoms nod-
ding one after another in slumber, and setting a fine
exaniple of early dreams.

“Heliotropes, sunflowers, marigold, and all compound
and yellow flowers, turn toward the sun throughout
the whole day, following hig course, so as to face the
east in the morning, south at noon, and west in the
evening. The direction in which they point therefore
shows'the time.

‘“Many kinds of plants bloom only at night, and
toll the hours of darkness with their silent bells of
beanty, 1'inging erfmne instead of sound during their
period. Often their fragrance is extraordinary, as if
to offset the digadvantage which their colours suffer at
night. The egening primrose does not show its love-
liness nntilabpnt seven p.xe. The night-blooming catch-
fly modestly nestles out of sight on the ground through
the day, but at seven o’clock, as if at the touch of a
fairy, the Jjttle Llossoms sparkle thickly among the
grass. The night-blooming cereus begins to open at
seven o’clock, and is locked fast again at two a.M.
The great water-lily Victoria Regia is nocturnal, like
some other water-lilies. Linnssus, the father of modern
botany, constructed a flower clock which would tell
the hours.

“Is it possible that all this time-keeping, involving a
knowledge of astronomy, the times and motions of
celestial bodies, the progress of the seasons, the times
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of sowmg, planting, growing, blooming, and ripening,
are the result of blind chance, or unreasoning ¢ Law,’
or simple nnintelligent force* Who can believe it ?
only the fool, who hath said in his heart thereis no
God.™ -The drmonry.

“ A pleasant writer tells of a Texas gentleman who
became convinced of the existence of
God in the following manner. One
day he was walking in the weods, reading the writings
of Plato. He came to the place where that greas
writer uses the phrase, God geometrizes.”  He
thought to himself, ©if 1 could only see plan and order
in God’s works, [ could be a believer.” Just then he
saw o little “Texas star” at his feeb.  He picked it
up, and thoughtlessly began to count its petals, find-
ing there were fire.  Counting the stamens, and the
divisions at the base of the flower, he found five of
each rospeetively. He then set about multiplying these
three fives to seo how many chances there were of o
Hower being brought into existence without the aid of
mind, and having in it these three fives : the chances
against it were ono hundred and sweniy-five to onc.
Ho thought that was very strange. He examined
another flower, and found it to be the same. He mul-
tiplied one hundred and twenty-five by itself to see
how many chances thero wero against there being fuo
Huwers, cach having these exact relations of numbers ;
he found that the chances against it wero fifteen-
thousand six hundred and twenty-five to one. Buu
all around him were multitudes of these little flowers,
"Thoy had been growing and blooming for years. Heo
thonght this showed the order of intelligence, and
that the mind that ordained it was God. And so he
shut dp hix book, picked up the little flower, kissed it
and exclaimed : “Bloom on little lower | Sing on little
birds ! You have u God, and I havea God, The God
that made these little flowers made me ™ —1bid,

The Texas Star,
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1t is because ¢ Force” in Nature is under the direc-
tion of intending Thought—of a con-
?{f‘g’; _saence 18 frolling Mind—that science is possible.
possibie. Theism may be defined as ‘the ra-
tionality of the universe’; and science as the discovery
of the laws of the uuniverse. 'The universe is every-
where governed by law — the law of gravitation,
mathematical laws, chemical laws, and other special
laws involved in the different sciences. Science is
able to discoverlaw, by observation and demonstration ;
so that the laws of Nature are also the
Laws of nature Jaws of thought. It is rcason that
Taws of thought. . s
enables men to be scientifie ; and theve
could be mno science if the laws of Nature were not
related to the laws of thought. 1f there is not a Mind
embodied 1n Nature, if there is no reason for the mak-
ing of the world in its present form rather than in any
other, how could there be any understanding of Jaw-—
any formulated science ¢ If the universe were a mere
concourse of irrational atoms ab the merey of a blind
chance, science would be iwmpossible.

But the kingdom of Nature being a vast order, where
nothing comes by accident or caprice,
Orderimplies  whero there is no violation or interrup-
Roaxon, . .
tion of the order, it must be governed
by an almighty and perfect Reason; a Reason that must
be antecedeut to the creation which manifests it: and
s0 science is a possible and an ennobling pursuit.
Nature reflects tle light of mind as clearly as she re-
flects the relations of number and of force. The very
phrase ¢ Natural Selection’—one of
o iursl Selee- the primary data of modern science—
' implies “mental purpose’: the word
‘natural’ suggests wmatfer and the physical forces;
the word ¢ selection ’ suggests mind and its powers of
choice.  An cugineer, such as Professor Fleeming
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Jankin, whose eriticisms Darwin says in his ¢ Life and
Letters,” by hiy son, he felt to be the most valuable
ever made on his views, has constant
Av engineer's  gxperience of the relations between
esperience. . . . .
matter and mind. “Itis his calling
to subordinate the physical forces to the special pur-
poses of mechanical construction : it is his daily
business to study the invariabilities of force, and to
yoke them to the service of design.” In the universe,
on a larger scale, we see Force everywhere linked to
%‘11-)0‘:1ght: and we rise from purpose to a designing
Mind.

CHAPTER IV.

Dnplicit Attributes of God as Cause.

“In the foregoing sections there hag been set forth the
tirst psychological source of Theism, the recognition of & living
Will ag Cause of the phenomena of the world. 'We have now
to examinerwhat this position enables us to say respecting the
Being whom it reports to us as an ascertained object of thought.
Our reasoning on this single line, 7.e., in the physical sphere,

, reaches no more than ‘His natural attri-

Giod’s matural nteg’; and simply prepares the intellectnal
utéributes. outline for the moral features which define
tliemselves from another source.

(a). To identify Causality with God is to ascribe to Him

all Power ; for the terms are interchangeable.

All Power. All causality being volitional and selective.,

the line of realised action is only one out of

a plurality of possibilities, and the cosmos which has come

into being is but & sample of an unknown number that might,
have been.

(1), * Hore, however, arises the question whether we can

be certain that such Power is all predicable

One WL of the same Will. Is there anything to
forbid its distribution among a Ehlmlity?

and to posit Polytheism ? Theintuitive principle which leads
18 to read a causal Power behind phenomena makes that power

8
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the external counterpart of our own: and Nature is but the
mirror of the mind. Now of the personal consciousness it 1s
the essence to retain its unity through all
experiences : and every time the observer
discerns a living energy in Nature, he thinks
after the pattern of himself, and cannot help investing it with
alike identity: so that thereis thus a native provision for
Monotheism. Further, the logical rule, that no more causes
are to be admitted than are needful for the
effect, forbids us to wander beyond the all-
sufficing single Divine Will. Again, the
physioal unity of Nature herself bespeaks the oneness of the
Cause. A network of umiversal media
Unityof Nature. weaves the contents of space into one system ;
and a running thread of progressive history
is equally manifest in Nature, and blends its suceessive acts in
time into one drama. In truth, the very idea of a world or
nniverse, as a whole, is rigorously impossible, except on the
assumption of o substantive unity incompatible with diverse
origins and independent directions. How are we to conceive
of one stato of things working out another, unless they be
organically united in the same whole? Nothing short of two
or more universes would be neoded, to bring within the possi-
bility of thought more than one Divine Will as the source of
all. “These reasons surely authorise as to reckon Unity, as
well ag universal Power, among the predicates of God.

Unity of human
eonsoiousness.

Economy in
causes.

(¢). “It is hardly necessary to specify Intellect as predica-

ble of God. Who can deny that the creative

Intellectin God.  genius of Naturo even transcends its intend-
ing skill? What sublimer archisecture

than the dome of the midnight sky # What richer picture-
gallery than the sunsct effects, even on the same laudseape
through a single year P What more pathetic drama than the
story of human life, for ever enactod on the stage of ten thou-
sand homes ¥ Of these indeed, or their equivalents in Nature,
all our Art is but a copy: the prototypes of

Art  ocopies Ml intellectual relations are in the universe
Nature, around; and how can they be Thoughts in
their refloction, unless they be so in their

incidence ? Both Science and Art among men we measure by
one test, viz., their Truth’; and what is this, but theireaceurate
reproduction of the methods and aspects of Nature? With what
consistency can wo do homage to the decipherer of Law, and
see no wisdom in its Institution? and crown with bays the
brow of a Dante or a Shakspeare for reading ta us the poew
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of the world. yet have no reverence for the Author of its har-
monies? There is, no doubt, a difference between our concep-
tions of human intellect and of Divine: and the Divine thought,
wistead of lenrning, goes before the objects that are known,—
mvents their constitution, determines their relations in time
and place, and reads their history throughout, ere they have
begun to be.

(d) “TFurther,in what terms can wespeak of the crtent and
Infinttude of God the duration of the Divine nature? All our
* conclusions are at present to be drawn {rom
the plenomena of the world. We certainly cannot affirm the
cosmos to be infinite; and as a conclusion must not go beyond
its premises, we cannot infer from it as an effect the infinitude
of Grod as its cause ; we can only speak of the Divine perfec-
tions as indefinitely great. But space* we can affirm to be
mfinite, so that oxe of the two pre-requisites of phenomena is
in possession of the predicate which we are investigating; and
as 1t is impossible to maintain a disparity of scope between
the Cause and the condition of all things, we infer the infini-
tude of God from an unlimited scene of existence. By a
. similar method, we may justify the assertion
Eternity of God.  of the eternity of God. If there was ever a
time in which as yet the universal Cause was not, it has come
into being, and is itself only a phenomenon or cffect ; which is
a simple contradiction. Jis self-ewistence, its being other thai
phenomenon, is its essential feature as a causal explanation
of phenomena; it cannot therefore have a nativity, and musc
always have been o parte ante.

“To sum up then the results which are yielded by the prin-
ciple of Causality ; there is One universal Cause, the infinite
and eternal seat of all power, an omniscient

. These are ouly  Mind, ordering all things for ends selected
;ntellectual attri-  Grith perfect wisdom. Further advance we
ntes. o e .
cannot securely make upon this line of

thought; and were we ouly intellectual free agents, devoted
wholly to the study of external nature, and looking through
it to its transcendant source, here our religious apprehen-
sions would stop; or rather, hence they would develop them-
selves, into forms consonant with their origin. It would be
interesting to seek, in the history of mankind, for actual reli-

*Dr. Martineau posits ‘ Space’ as the one condition co-existing with
the First Cause.
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wions constituted on this type, and exhibit their overgrowth
in one direction. their atrophy in another. But this fmscmatmﬂ
bye-path would withdraw us too far from our main track ;
and we must enter at once upon its next stage, which intr 0-
duces us to a new and indeperndent source of religious truth.”

‘We can have no absolute or exhaustive knowledge
of anything : but of the Absolute itself we can know
that it is, and also, in some measure,
what it is. It cannot be known by the
imagination ; for the imagination can
only picture what 1s limited by space and time. It
cannot be known by reasoning, or be defined ; though
all inductive processes of reasoning require the Abso-
lute as their condition. It can be known as the
correlative of lhe finite ; and must be
assumed, to account for the finite uni-
verse. It therefore holds some rela-
tions to it. These relations must be real ; else our
knowledge is a fiction. Relations do not involve limi-
tation :- this is the same as saying that there can be
no likeness where there is a difference. We assume
the Absolute, in order that thought and science may be
possible. He must be known, in order that man may
know anything besides.

How the Abso-
lute is known.

The correlative
of the finite.

The universe is a thought as well asa thing. It re-
L veals thought as well as force. These
sin?f:tﬁgféﬁe * thoughts include the whole universe ;

" so that the universe is controlled by a
single Mind. Gravitation is a thought as well as a force;
and it prevails everywhere; and the universe, sofar as
it is affected by gravitation, is a single thought. But
a thought implies a - thinker—a thinking agent ; and
it the universe is a single thought, it was thought by
one thinking Agent, who is.Self-existent. -
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CHAPTER V.

God as Perfection.

[“Manis ¢ dya @Opiv, he who looks upwards; and certain it is that

':Yha,t makes man man, is that he alone can turn his face to heaven.”
Cor humanum inquietum est, donec requiescat in Deo.”” The human
heart is restless until it rests in God.

“We have already seen that, in the case of wolitional
experience, we have given to us an objectire

Obj i ;
causality, Yive  cousality. And we are now to see tha, in
the case of moral experience, we have given
.. us an objective authority ; both alike being
ri?; jeclive autho- objects of immediate knowledge, on the

) same footing of certainty as the apprehen-
sion of the external material world. The belief in finite
objects around us can boast of no logical advantage over the
belief in the infinite and righteous Cause of all.

1. Right, as universally valid.

“The fundamental form which the Moral Intuition as-
The Mora] Lo SUMeS has been already cxpounded in
tution. T "™ the chapters on Morals. ~ Whenever two
’ incompatible springs of action simul-
taneously urge us, there is an attendant consciousness of
superior excellence in one of them; an excellence in the scale
of right, which, in carrying our assent, commands our obe-
dience ; and which can only be disregarded at the cost of a
mysterious and haunting disloyalty. giving rise to'a sense of
guilt. Hence we have a moral language which can be trans-
fated into mno other: the superior terms in the scale do not
court us by their charms and graces, bot claim us by their
authority ; tell us that we ought to follow them ; that they are
binding on us ; that they are offered to our option by ahigher
than we; and that in neglecting them we sin. These ideas
. . are intelligible to all men; they flow inte

M"?;l ideas in  gyery langmage, and give it half its force
every language:  and fire; they are the preamble of all Law
. and the pervading essence of the higher reli-
hiaﬁlegrellin'ox&:e gions. In proportion as the springs of
8 B10nS. action have strength within us according to



their worth. we are at peace with ourselves, and conscious of
a secret harmony. And by the same rule
it is that we estimate each other; pouring
indignation on the man whomno call of
compasston can snatch trom his selfish ease; watching with
enthusiasm the hero from whose lips no terror can extract a
hetrayat or a le; looking up with reverence to the saintly
mind in which all discords ccase, and the higher atfections
reign without dispate.

We judge others
by the same ideas.

“ Now what means this scale of relative excelience which
gives an order of rank to our impulges, and frames them into «
hierarchy ¥ Why cannot they change places, or take turn and
turn about # What is the nature of the right ? One step in
the determiuation of this question can be taken withount chal-

lenge. The moral order is not arbitrary.

The moralorder e only give forth what we find. In other
not arbitrary. words, the Moral Law (for snch is the
* Canon of principles” taken as a whole,) is
Tmposed, by an awthority foreign to  our
personality, and is open, not to be canvassed,
hut only to be obeyed or disobeyed.”

Imposed by am
authority.

2. Riyht, as the Divine in the Lunren.

“ What then is the ‘ foreign authority’ which imposes the
Moral Law ? Tn the act of Derception, we are immediately
ntroduced to an other thai owrselves that gives 1s whut we feel :
w the act of Conscience, we arc immediately introduced to a
Iigher than owrselves that gives us what we feel : the externality

I . in the one case, the authority in the other,
,\131“}1\&-@2(””)\\‘:&:05 the cansality m both, are known upon
sit? exactly the same terms, and cavry the same

guarantee of their validity. Nothmg more is
needed for this moral revelation than the same fnndamental
faigh on which ¢1Y our physical knowledge rests.  The dualisny
of perception, which sets ourselves in the face of an objective
world, and the dualism of Clonscience whieh sets us in the face
of an objective higher mind, are perfectly analogous in their

grounds. The superiors among our iflward

Duty gives o springs of action lay claim to our will with
dual relation. an authority that is above us: and it is the

specific sense of Duty that constitntes a dual
velation, lifting us to Him to whom the allegiance is due. In
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other words, the Moral Law first reaches its integral meaning,
when seen as impersonated in a Perfect
The Moral Law  Mind, which communicates it to us and
napersonated. tends its power over our affections suffi-
cient to draw us into Divine communion.
How eclse could it transcend our whole personality as it does,
and haunt us with tones from beyond and above? If our
humanity were at the summit, and, in passing further, we
emerged into blank silence, how could these subduning voices
flow thence wpon the heart ?  They attest a speaking nature
there, that bids us fecl as it feels and become the organ of its
thought; a nature that, appealing to us from a superhuman
height, cannot be less than a conscious will, but simply a per-
sonal and holy Mind; and that, reporting to us a Law which
Iolds for all thinking and voluntary beings, is universal and
supreme. Ilere at last and here alome does the objective
anthority of what the inward conscience tells find its explana-
tion and its home; and hither 1t is that we are brought, in
proportion as our self-knowledge is deep, and our moral ideal
s lofty and complete.”

‘This interpretation of conscience fully accords with some
ol our deepest moral experiences.

« Por our true moral life and education, we are dependent on
the presence of some nature higher than our
own ; without which the mere subjective
fecling of relative worth among the springs
of action would rarely pass from knowledge
into power. 1 your whole past conld be laid open, where
would vou find 1ts moments of purest consecration,” of fresh
‘lnsight,' into duty, and willing love to .follow iq? Not when
you were criticising u creed or constructing a philosaply; but
when first there stpod near you some transparent nature,
nobler, simpler, purer, than yourself, that fised your eye and
vompelled you to look up. Yo some less happy m their living
friendships, the new birth may have come from somoimage of
ideal excellence in the pages of biography or fickion : but in
hoth cuses the snme princeiple holds ; that the nward sugges-
Lions of conseience first go fovth 1o conquer, when they come
¥o us in their objective power; that the faith of conscience
hovers %ith us, meaningless and incomplete, till it rests upon
w realized Righteousness.

igher natures
wur  best educa-
tors.

“ [t is here perhaps that the main difference lies between
rlro will ethically obeying, and the heart spiritually surrender-
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ed,—between morality and religion. Morality applies itsell

successively to several points of duty : reli-

Difference be- gion, fairly awakened, seizes all at omcec.

tween Morahty Morality, intent on one obligation, is apt to

and Religion. be betrayed upon another : religion,demani-

ing harmony above everything, achieves the

whole more easily than a part, and takes the discords out of

opposites. Morality proceeds from action towards the soul:
veligion issues with the soul into action.

*“ Consider then what is implied in this fact of moral dyna-
mics—that, unless acted upon by a higher nature, we ncver
rise. The law applies, not to our particular selves alone, not
merely along the ascending steps of moral and mental eleva-
tion, but just as much, nay even with intenser force, at the

summit levels where the culminating saints

The highest andheroes stand. Are they cut off by their
vatures also de- position from all dependence? On the
pendent : contrary, of all dependence, theirs is the

deepest and the most clinging ; of all faces,
theirs the most habitually upturned; and the less they
encounter any higher visible righteousness, the more flows in
npon them from an invisible Highest of all. And thus, through
the hierarchy of moral ranks, we are led up to a supreme
nbjective Perfection, without which these grandest and loveliest
of natures could never be. From the indefinite experience ot

a better and a better, with yet a possibility
_oninfinite Per- of a better stall, we rise into the assurance
fection, of an infinite Perfection.

“But are the indications of an objective Divine Holiness
communirg with our nature confined to men of superlative
nobleness P And below this height, is it only man that acts
on man through the force of admiration? Not so. Many
of those far down on the scale of goodness, pass by the inter-
mediary aids, and fly at once to the supremely holy. The

rinciple is still the same: they find in their religion thc
]piving and realised ideal. If to them it were a mere ideal, if
it were not living, not real, do you think it would snatch them
from their low level, and plant them in the air of a higher

life ? No, nothing is so sickly, so paralytic

Tdeas must be as ‘Moral Ideals, that are nothing else;
reatiged in person-  their whole power is in abeyance till they
ality. resent themselves in a living personul

eing, who secures the rightcousness of the



universe and seeks the sanctification of each heart. The
whole difference between morality and religion hangs upon
this conviction of an EBternal Holiness in correspondence
with the individual conscience: and Conscience reveals
the living God, because it finds neither content to its aspira-
tions nor victory in its strife, tillit topches His infinitude and
gocs forth from His embrace.

“ Nor is it only inits forward pressure and idcal aims that
tlie conscience leads us to Him. In its retrospect also, nay,
in its very failures, 1t brings us to His presence; no longer,

it is true, under the inspiring aspect of

Conscience also 1nfinite Perfection, but in the solemn charac-
reveals u Moral ter of our Moral Governor and Judge. To
Judge. xood or ill desert we assigu reward or retri-

wiion : whence then are these to come? If
we have incurred displeasure, we have thereby invested some
one with the right to direct penalty upon us, viz., the recipient
of the wrong. Did we wrong only our equals and our superi-
ors who could bring us to account, the Moral Law might (in
this relation) have seemed to us complete within the limnits of
human life, and have carried us to nothing that is divine. But
if, betrayed by some passion, we insult or wrong the weak.
who have the right to strike but are bound hand and foot
before us; here there is at once the keenest demand and the
utmost miscarriage of justice. The demerit being a hideous
reality, the corrclative penal power can be
God the Avenger no empty fiction; and the very conscious-
of the weak. ness of justice unsatisfied gives rise to the
faith that Righteousness has yet to complete
itself in the unseen, where silent watch is kept over the rights
of them that have none to help them. The dependants whom
wo dare to injure have power, by their dumb Jooks, to eall up
for themselves an Almighty Protector, and reveal to usau
Kternal Kquity.

“That the divine secret of life, its relation to One infinitely
Holy, is really wrapped up in thesc moral experiences, is con-
firmed by the marvellous effect of a bold and penetrating
appedl to thom. Stories of religious conversion may be redicu-

lous to the c{nio and mistrusted by the

Religious con- . philosopher; they are however indubitably
version. trae, not ofly of an Augustine and a Loyola.

but of rude masses of upawakened men, sud-
denly lifted out of disordered dreams infio the clear light of
heavenly reality and the enthusiasm of a devoted will, '
how are these wonders wrought? If, with faith intense
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vhough, you will assume the ¢ sensc of sin,” and spesk to iLs
ugony of shame, you will not only find a conscience there, but
Hing it down at the feet of a God never seen before; a consci-
ence that finds itself estranged from an cver living Righteous-
ness that searches all hearts. This is exactly what we should
expect, if our nature wore framed for responsive communion
with an Infinite Perfection; btit wholly unintelligible if the
conscience were strictly limited to soeial uses.

“ Finally, what is the alternative, if there be no objective
Divine authority of which the moral law is
the expression? The sense of responsibility
is 3 mere illusion: we have but to sctile
terins with our neighbours, and all is well.
Purity within, faithfulness when alone, harmony and depth
in the secret affections, if we mar them, it is our own affair,
and there is noneto reproach us or put us to shame. The
measure also which the natural conscience takes of wrong acts
and dispositions must be discarded : and when it shivers in
the returning shadow of old sins, plunges into selfsinflicted
penances, and makes spontaneous confession at last of an un-
suspected crime; these superfluities of anguish must be flung
away in contempt as mere superstivions, Yet surely they
are among the most pathetic and solemn of human experi-
cuces, precisely because they are the outburst of a truth, and
the self-vindication of a moral law.

The alternative
of no Divine au-
thority.

* We rest therefore in the conclusion that, both in the aspira-
tions of conscience which lift us upwards, and in its recoil of
horror vhat arrests our fall, we are under the action of an
finite objective Perfection, that would win us to sympathy
with 1oself,”

We have already seen, m the chapters on Morals,
that the sense of Jfuty is the consciousness that we
owe something, and that, not to oursclves, but to
unother. This consciousness of ¢ ought ’ could never

be created by society’ or ‘public

Sodety  may  opinjon,’ though these might create
ereate ‘must’ but ¢ P )
not * ought.” a ‘must” To ‘break a man in,’ and

, compel him to turn this way of that,
is not the same as a conviction of conscience, nor can
it make a man disinterested. Our sense of moral

obligation is a wholly different feeling from our love of



praise and fear of blame ; these are not the same
as conscience, and often pull exactly the opposite way.,
"The € right’ to command us, which we nstinetively
acknowledge, is outside and above ourselves; and
just as the act of perception briugs us face to face with
an outward world, so the exercise of
Uonscience ve-  conscience lifts us to a Righteous Pex-
veals o Righteous b .
Porson. son, to whom the allegiance is due.
It is a perfect and holy Miud—the
fountain source of Moral Law—that exerts this
wonderful power over us,

And this conclusion ix most rational, and in perfect
accord with the constitution of our nature. °* Kvery
change has its cause, every quality 1its substance,
every being its end”” These are the principles of

. reason. Our reason must itself find

oo requires - cunse adequate to itself, and to
the entire umverse. It must find the

explanation of itself in something beyend it ; and this
‘something’ must, from the nature of things, be
perfect and absolute. Thought cannot stop at any-
thing lower; any limited being or limited pertec-
tion placed at the origin of things, would be absurd
and 1llogical.  'This very idea of perfection, which
we are compelled to entertain, is itself one of the
great proofs of God. The idea of perfect good is in
us ; and yet there is no perfect good

idonof ;23&&,‘;“ to be found in anything ov in any one
we see. Wo are imperfect, and yet

have the idea of perfection. Finite, frail, and faulty,
we can yet conceive the highest good. The ideais i
us, and yet comes from without. If we were shut up
in ourselves ; if our human nature were the topmoss
level, we should be incapable of coneeiving anything
better than ourselves. Thus the Perfect must be some-
thing above us, and not the produet of eur ewn con~
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ceptions. Since the finite cannot contain the infinite,
. thefact that we can conceive it, argues
Gg}_‘“’ implies 408 ¢4 4. Thus we are brought to
understand that we come froma higher
principle than ourselves, or beings like ourselves. The
Perfect must exist before the imperfect ; the type
before the copy. The imperfect implies the Perfect ;
the less pre-supposes the greater. If an imperfect
wisdom like ours, with its defects and errors, can
exist, much more must we believe that the Perfect
‘Wisdom exists, and that ours is “ but a spark from it.’
Grod is the Supreme Good, the Moral Perfection ; whose
bright image is dimly reflected in man’s thought and
heart and conscience, making him, in very deed,
God’s son.
This “looking up’ to another and a higher than
] ourselves, is true to our best ex-
loffs},‘ih;’f;zign of  periences. The best educators of our
moral and spiritual nature are pure and
lofty characters. Truth and moral beauty are power-
Jess till embodied in a person, who at once commands
our reverence and our love. Ideas must be realised,
and character must live bLefore us, if we are to be
quickened to enthusiasm. ‘“ Unless acted upon by
a higher nature, we mnever rise.” ¢ If you would
lift me,” says Emerson, ¢ you must be above me’
And what about the higher natures to which we
look up? Whence do the great saints and moral
heroes of our race draw their inspiration ! I'here arc
no' companions above them : no higher forms that
they can see : and yet, the higher they
ahg‘,rl::iters highest are, the more reverently do they still
“look up.’ look up? What is the explanation ?
That from a better, and a beéter still,
we rise perforce to a Best, to an *infinite Perfection.’
Conscience ‘reveals God, becanse it finds no content-
mens till it reaches His moral infinitude ; the heart is
for ever restless till it rests in Him.,
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Conscience also reveals God in the aspect of a
Moral Governor. Our nature is intended for com-
munion with this perfect and holy Being ; hence the

. . “sense of sin’ and estrangement from
fhslﬁ(‘;f;?‘ls from an ever living righteousness, of which

we are conscious, when we have done
wrong, and feel we,have incurred displeasure, and are
covered with shame, and tortured by remorse. 'Thisis
the homage paid by conscience to perfect Holiness.
And when we insult the weak, who cannot strike us,
though they have the right, where are they to. get
justice and redress ? This carries us, necessarily, into
the unseen; and to an Almighty Protector, who rules
in equity, and will recompense to every man according
to his works.

These human experiences cannot be ignored : they
are deep and strong just becanse_ they answer to
truth. But if there be no Moral Law and no Divine
Authority from which it proceeds, then human responsi-
hility is a fiction ; the reproaches and confessions ot
conscience are superfluous; and there is mothing to
hinder secret unfaithfulness or impurity. We are
our own masters, and what is to prevent us doing
as we like ?

CHAPTER VI
1. Implicity Attributes of God, as apprehended

by Conscience.

“The form which Theism assumes when developed from
this source, widely differs from that which is given by the
principle of Causality. There, the Divine agency was seen,
in the cosmos, in natural law : here, it is seen, in the huu‘xa.n

soul, in the moral law. We must gatier
m'glil:ttellscozé up, therefore, the results of this new in-
God is. sight, and attach to the thought vf God the
additional predicates by which it is mow
enriched.”
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1. God stands related to us as “ owr Highest ;" and inthe

. attributes we ascribe to Him, when inter-

Oue Highest. —yyoted by conscience, we have only to call

up before us the elements of ideal perfection. 1f our natare

be the reflection, or the cffeet, of His will, this must be <o.
(iod must be identical with the highest in man.

(«) Since the Affections are among the highest of our
springs of action, sentling us forth in loving
mgg has Benevo-  goyviee for others, we must aseribe to God
: “ Benevolence towards sentient beings™
With us. “offen has the uplifted arm of avger dropped
1'elete;t ingly hefore the beseeching look of misery, or, in striking
the blow, erushed the heart that wields it wich insufferable
shame.” The self-secking mind is out of harmony with
nature.  “ From this constitution of our humanity, is there
nothing to be learned of its Author ? Are we made to
approve aud reverence what He regards with aversion or
indifference ¥ Is Pity implanted in us by the Pitiless ? In
giving ns compassion is He not, ipso fucto. compassionate, pro-
viding countless channels through which remedial blessings
How #”

() But the social affections are “not the final crown ol
excellence.” This is something higher still.
Ag we watch the drama of life, we pass
moral judgments on the persons acting around us: “we
admure what is in 1tsclf admirable, we reprobate what is culpa-
hle; and we expect the echoes of our own feeling from all
liviug voices, and seem to hear its reverberations in the very
nature of things. Hence the conscience of mankind refuses
to believe in the nltimate impunity of guilt, and looks upon
the flying criminal as only taking a circuit to his doom.
Unless therefore we arc made upon one pattern, and the scene
of things upon another, the universe is a common-wealth
of minds morally governed ; and we must recognise in the
Infinite Disposer Justice towards moval beings, i.c., a treat-
ment of them according to character.”

He has Justice.

(¢) Wecan go astep further, and attribute to God “ Amity
towards like minds.” * When a life takes

He hasFriend- the form of the holiest ideal, #nd duty
ship for kindred becomes love, we yicld it our reverence, and
minds. draw towards it In spiritual kinship: and
50, while conscience, in its struggles, repre-
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sents what God is for and what He is against; no less, in its
hicavenly ealm, doos it hespeak the living unison of His spirit
with onr own. Sanctity of character is, in itself, harmony
with Crod: and how should related spirits, intent on whatever
things are pure and good, live in prosence of each othor—
the one the bestower, the other the recipient of a sacred trust—
und ezehange no thoughi. and give no sign of the love which
subsists between them

2. But the All-perfect standsin = one relation to all of us:~
and “the moment the two truths are apprehended—of the
spiritual unity of our nature, and of tho All-righteoug as its
Source and Head—the idea imevitably follows of our nnited

An hagmonious h'umam life as constituting a kingdom of
Yinedom, (fod—one roalm of Divine Law, harmom-

° ously working towardsa human perfection,
wnalagous to that of a higher world.”

Prayer.

It God and man arve ‘related spirits, each seek-
ing what is pure and good, a loving exchange of
thonghts must subsist between them. This is Prayer ;
and prayer is thus the truest and highest realisation of

. religion. Not until the relation be-
e:;“}i‘;:;fhg}“grt tween God and the soul has heen traly
Ligion. formed, and the soul goes forth

towards God in reverent love, is reli-

gion real. For ¢ to giveit reality, it must, find that

which it seeks:” and prayer unites the soul to God,

. and draws down from its Source, the

g gbites man - hyolier spiritual life.  No higher end

of the universe can be conceived than

this—the union of the created and the uncreated, the
human and the Divine.

Prayer is not the utterance of sacred words only
when the lips aro silent, the heart and life may pray.
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* Prayer is the soul’s sincere desire,
Uttered or unexpressed ;
The motion of a hidden fire,
That trembles in the breast.
Prayer is the burden of a sigh ;
The falling of a tear;
The upward glancing of au eye,
‘When none but God is near.
Of the lives of all the great religious heroes, prayer
has ever formed a foremost part, and been the secret
of their spiritual power. But it is not limited to such.
« .. Prayerisuniversal. Everywhere and
pelmayer is wn- iy g]] ages, man has cried out to oue
above him, for pity and deliverance,

and, in some sort, prays.

1

A praying being has thus, by some means, been evolv-
.. ed; and it is a true law of evolution
mﬁﬁéﬁi”i’iﬁﬂiﬁfg that all progress is effected through
some natural correspondence between
things and their environment. That is to say, if
certain instincts, powers, or faculties, are developed,
there must exist something to correspond to these.
Every organism, and the faculty or function of every
organism, has its corresponding object or element
external to itself. Birds are evolved in an atmos-
phere where wings can work: fishes in an element where
fins can paddle. Kor aspiritual and praying being like
. * man to be evolved, there must be a
bﬂ“g;ﬁ‘mf};f‘ spiritual environment where prayer
vironment, can be exercised. If man is conscions
of dependence on a higher Power,
there must be forces that excite and draw out this
sense of need and dependence.

In our social world, we see that prayers are »ffered
and answered. The child uttersa cry of distress; and
the father’s heart is moved by the cry. Itisa law of
nature for requeststo be madeand answered, as between
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man and man; and since man’s religious instincts
stretch out beyond the prescnt state, towards a God and
an unseen world, these also must exist as realities. 1f
every other and lower appetite of human nature finds
its satisfaction in correspondence with an outward
Al instinote object, it cannot be that the highest,
junst be satisfied, bR religious instinct, which expresses
itself in prayer, is the onv unsatisfied
instinet, ; ““the one hunger of man for which there has
been provided no food ; the one thirst for which therc
has been supplied no water.” Therc is a shelter, o
resting-place, for everything in nature; can it be that
nowhere in the wuiverse the spirit of man finds its
native home ?

A Universal Kingdom.

If man’s uature is both morally and spiritually one
and the same, and if God is the one Source and Head,
The ides of united human life most be not only
Jumamty. possible, but tho sure goal of human
development. The Divine Law is one

and the same ; it must eventually rule, therefore, over
one realm, one kingdom. Men are at present divided
into nations; and nations, again, are
divided by race, langunage, and religion,
and into a number of separate cliques
and sects. But the common idea of humanity is des-
tined to overcome these separating and disintegrating
forces: and this idea can only grow out of a true con-
ception of man’s nature, and out of the “ one relation
to all of us” in which the Univergal Spirit stands. This
Spirit is the Divine Father of all ; and since the image
of His moral Perfection is reflected in the mind and
conselence of man, man is indeed His son. But this
relation makes men brothers : the unity of man means
Brotherhood,  iraternity : and this brotherhood is to
be realised, in a perfect society-—tar

National differ-
ences.
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higher and riore glorious than Plato’s dream—in the
one “kingdom of God ” on earth.

2. Unity of God as Cause and (God as Perfection.

“We have now sought an origin for primary religious
ideas on two sides of our nature, the mntellectual and the moral;
and found an mfinite Will, first in the principle of Causality,

then in the intwitions of Conscicnce. The

The twolines of  two lines of thought are separate through-
thougl.t out : the attributes with which, respectively,
the processes invest the Divine nature, are
similarly distinct; in the one case, intell-
genee, power, self-cxi stence;; inthe oth.er, benevolence, jz}stlcv,

Moral. Lolizess, and sovereign government of menw.

The actual religions of mankind have had
Two ¢ rrespand- yyidely different characteristics, according
mg classes of reli- g thoy have been worked out from one of
mious thiese cources or the other: the Nature-
wors!ips which have beanr snggested by the spectacle of tho
cosmos, missing the high moral 1dealism to which nations
sy vise when <ley seck God in the experiences of humanity
and along the conrse of history.

l‘xtcll%_:tual.

“ Bacl. of these two direckions brings us to the presence of
an Eternal Being: and since (w) we our-
Man, & unity of  selves unite, m our own persons, a subjec-
die matural and - ion bo both the outward physical orderand
spiritual. the inward moval law; being oursclves a
unity of the natural and the spiritual, and
~uly manifesting character as the judicial Will regulates the
clamorous ns!iucte of our nature; since (b) our mstinctive
springs of action are themselves waked up
Bxt.rnal nature by the exturnal world, and all the problems
works on us : .f conscicnce are set by its conditions:
sinee (¢) external nature, to a considerable
extent, administors the retribution and enforces the diseipline
of the moral laws—the ruined health OI the*
. and administers  intemperate being aliteral judgment of phy-
judgraent. sical nature—tho natural and the moral sys-
tems thus playing into each other’s hands :
l.ccause of these intimate relations, we perforce idendify the
Theref e Causal with the Holy God; what we find
Can s:lm :zrfi the true of the Creator, we affirm of the Right-
Holy Godure One, ¢0us Judge; and what we say of the Holiest,
we apply to the Architect of worlds.”
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CHAPTER VIT,

The Future Life.

** Glory of warrior, glory of orator, glory of song,
Paid with a voice flying by, tobe lost on an endless sea,
Glory - f virtue tofight, to struggle, to right the wrong,
Nay, but she aim’d not at glory, no lover of glory she;
Give her the gl .ry of gorng on, and still to be.”

** The hope of immortality makes heroes of cowards.”

“Tt is not the idea of passing into * Bternity,” but that of
What is fatare entering upon more intimate Divige rela-
life? tions, that consecrates the faith in u fnture
o} : o
) life. The question of a Lifc to come centres
in the interpretation of Dcatgl, as affecting the individual. Tn
find its true significane., wr must. examine it in three points
of view: physiological, metaphysical, and moral > noting,
first of all, that the groat mass of mankind have always
helieved, in some fashion, ir. the immortality of the soul ; and
that in all old superstitions, the germ of
this truth, as of many other truths, is in-
volved. Ina land like India, where suc-
cession to property is regulated by the title one has to offer
« blations to the spirits of departed ancestors, it seems super-
fluous to insist on the life after death : but there are no doubt
many in modern India whn hrlieve that science has explodet
the fallacy.

L. What has the physiologist to say of Death? All that he
can affirm is that the signs and evidences of
congciousness vanish in death ; but physical
science cannot prove that the conscious
soul does not continue atter death. Its fundamental concep-
tion lies in the relation of fumction to organ. But ix ‘ think-
Phinking* not jng’ a fur‘;ction of the brain ? The function
o finetion ﬁf the 18 found in certain molecular motions and
Lrain. changes ; but these motions in the tissues
of the brain are no move thouglht, than it is
my pen that thinks when T write on paper. The greatest
selentists have told us, (Spencerand Tyudall), that ‘a unif
of feeligg has nothing in common with & umt of motion ;” and
that ‘the passage from the physics of the brain to the cor-
responding facts of conscionsness, is unthinkable” If the
connection then hetween brain and thought is noeither causal
nor necessary, how shall wo affim that consciousness is
extinguighed with the extinetion of theorganism?

Univorsal belief
in immortality.

Plysiological
aspoct of Doath,
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But the physical law of “the conservation of energy’ affords
positive evidence of the survival of the
soul. Death means nothing more than ¢ the
transformation of energy;’ the resolution of
organic compounds into inorganic combina-
tions. Can we find in these those * states of consciousness’—
the thoughts, affections, and volitions—which formed part of
the living man ? If not, according to the law of conservation,
they still continue; for it is wapossible to suppose that
unconscious life will contiue to flow on, while conscious
self-existence with its infinite capacity of development will
hecome extinct. Are spiritual qualities the only energy not
to be eBnserved ¥

Energy trans-
formed, but
destroyed.

Again, the principle of * correlation,” or mutnal relation, be-

) tween faculty annd range of Iife, points in

Fuculty and )6 same direction. Do not the sentiment
range of life . . .

° of wonder, the sense of beanty, compassion,
sympathy, love, rise t0 a sublimer height than their earthly
uses will permit, and indicate a lifc of larger dimensions than
the present ? From a survey of the instincts, pereeptions, and
affections of an animal, we are ablc to determine, approxi-
mately, the scope and character of its life: and if we deny the
enduring persistence of the spiritual element in man, we rob
ihe whole process of evolution of its meaning.

2, After the physiologist has withdrawn, the metaphysi-
. cian steps forth, and asks, ‘ What it s that
vi}é% glefﬂ*;gsml survives the perishing organism.” The soul
e is the self, the seat of personal identity, the
permanent centre of all our acts and ex-
perienices, which remains unchanged amid
‘he physical changes of the body ; undis-
turbed by the sufferings of he bdy ; and often retaining its
full vigour at the near approach of death itself. Doeg not
this indicatc that the soul, the self, may continuc to live
after the body has Jdisappeared P If this personal subject of
thought and will has beea set up by the Suprome Mind, and
lives in its cmbrace, akin to God and yet other than Himself
what is there in the nature of death to dissolve this relation Ej
Personality is nnquostionably the high-
Personality not  ost fact in the universe; and from the
destroyed. personal to the impersonal is a distinet de-
. scent: and if death has power over it, to
dostroy iv, then “it cun nndo {he utmost which the Div’ine
Wil has wrougl 1.”

What is tlr
soul?
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To say that the relation between the human soul and the

Divine has begun in time, and therefore it

What begins must cease, is to run counter to Newton’s

need not end. first law of motion, which declares that a

particle once set in motion in empty space

will continue to move for ever, unless some external force

gupervenes. (ravitation, once given to the material of the

universe, must be conceived to be eternal: and “ why may

not the communicated Divine nature endure as long as the
uncommunicated Source on which it lives P

Orv to say that the Infinite cannot admit any finite by its side,
- . bn_t mu‘st embrace }'b and merge it418 to
. I.'“‘tl“f“.‘ﬁ"" (1o think of mere extension, and to * confound
;h,n(:t:{ 8 With The e infinite with the total.” A great mind
’ does not exist atthe expense of lesser intelli-
gences, “and Newton who weighed the plancts could live
under the same roof with the house-keeper that prepared s
porridge.”  Moreover, the very relation supposed to be im-
possible, now exists : we are conscious of ourselves, and
conscious of God; “and if the wonder hag not been too gréat
to arise, what harder conditions forbid it to abide, beyond
lenth P

3. But the real evidencef a Future Life does not appear
Morl view of UItil we turn to the Moral aspects. In the

death, proesent world, the Divine ends in the crea-
" L full tion of human nature and life, are obviously
utf:z:,;(rl:ld“” WY only partially attwined; indicating .that

the present term of years is “but a frag-
ment and a prelude.”  In the reach of the human mind, in the
scale uf ity powers, is there not indefinite growth and promise?
Are its achievoments in any sense cor.men-
surate with its endowments ? What a vast
difference between the intelligence of man
and that of other creatures ! Their out-look
in vory limited : they have no conception of time and space:
but man ¢an look up and down the vista of the ages: and
“therc are no astronomers among the lower animals.” “Tf
you found a plough-boy taking lessons in navigation, and
pouringsover maps of New Zealand and Fiji, you wounld guess
that, he was about to take to the sea, and become a colonist at
last ; and if we have but to till our own carth for a season,
what can be the fascination of sailing through the skies? Is
it not that we have vaster relations than with our immediate
surroundings;” and that there is an amazing contrast between

Reach of the
Jruman mind,
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the limitabion of our position here and the boundless range of
our intellectual desires ?

Further, ¢ whatis it that arrests the attempts of the student
of Nature or the servant of Art ?” Not the
We want more consciousness of the failure of his powers,
time. but “only that he has a short loan of time
and tools:” had he these, he feels that he
could conquer what he has to leave unfinished. “T do not
know,” says Dr. Martineau,  that there is anythmng in nature
(unless indeed it be the reputed blottmg-out of sunsin the
stellar heavens,) which can be compared in
Extinetion of Wastefulness with the extinction of great
greut finds. minds: their gatheved resources, their ma-
tured skill, their luminous insight, their
unfailing tact, are not like instincts that can be handed down
they are absolutely personal and inalienable ; grand conditions
of future power, unavailable for the race, and perfect for an
ulierior growth of the individual. If that growth is not to be,
the most brilliant genius bursts and vanishes as a firework in
the night.”

Sitill more cogent is the argnment when transferred from
the intellect to the affections which adorn

Reach of the humanity. Are there such boundless capa-
affections. cities of love without a world where it shall
be fully satisfied # Time and distance cannot

break the charm and power of reciprocal affection : and if our
mutual loves *‘are computed only for this cisalpine province
in which our lot is cast, why do we so follow with our looks
the travellers that leave us by the ascending fracks, and,
instead of losing them in the everlasting snows of the great
mountain-chain of Death that bounds our external view, trace
them into the transalpine valleys under fairer skies, and never
cease to converse with them, the visible with the invisible ¢
Are these great powers of knowing and of loving, which often
only begin to unfold themselves when tho

These look for death-frost seems to nip them, never to
perfection. reach perfection in a more genial clime?
Tf there be no future for man, his life is but.

the prologuc to a drama that never will be acted: and onr
faith in the unity and completeness of nature is an idlg dream.

1t is not, however, till we present our question to the Moral

X . congetousness that we receive a conclusive
Vefd‘?t of the yngwer. ¢ Liberty to go right—liberty to
MOTA] COMSCION g9 wrong—can it be a mere haphazard gilt,
’ ag if from some curiosity to see what will



135

turn up? And when the esperiment is over, are the actors
dismissed, the curtain dropped, and the theatre closed ? Such
an issue would contradict the very essence of moral freedom,
which surely loses all significance if no difference is to be
made between those who use it well and those who misuse it.
We are not upon our trial here, unless there is a future that
depends upon ourselves. The alternatives of a trust have a
sequel in the alternatives of a reckoning. So that, wherever
Conscience is, there we stand only the fore-court of exist-
ence; and a Moral world cannot be final, unless it be ever-
lasting.”

The underlying sentiment of justice within us «early

demands another life, where the faithful

Justice demands  hut the troubled here, shall find reward and

o future. rest, and where the miscreants that go

unpunished here, ghall get their dues. For

it cannot be affirmed that the present inward experiences of the

good and the bad conform with the relative worth of their cha-

racter. Do the most cxcellent have the

Tnward award amplest recognition, and the guiltiest, the

not adequate. most to bear? The best saints are those

who are most dissatisfied with themselves;

while the hardened criminal suffers least from inward pangs.

Thus Conscience does not adequately administer its own law;

and “1f Death gives final discharge alike to the sinner and the

saint, we are warranted in saying that Conscience has told
more lies than it has ever called to their account.”

Noither are there adequate provisions in the orgaffism’ of
the external world for making us feel the
External award difference between right and wrong ways
not adequate. of living. If the self-indulgent and vicious
man is willing to incur the penalties due to
his unfaithfulness, do they settle hisaccount, and can he thus
escape? Such an attempt only plunges him in deeper guilt,
which calls for stricter retribution. Or, “is there no such
thing as prudent profligacy,” that contrives by art and vigi-
lance to dodge the avenger’s grasp ? .
Further, it cannot be said that ¢ exact retribution ’ is found
in the favour and disfavour of mankind.
.*%;“d‘zf *%o. The average standard of moral purity, pro-
et;te nOL 8% pity, and disinterestedness, may be applied
anae: to the ordinary level; but i does not meet
cases of “abnormal meanness and exceptional heroism.”
“ And suppose that, in the exercise of its best power, it visite
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aim for some lapsc by a loss of social caste ; the sontence can
s stifled, just like self-reproach, and got rid of by simply
stepping down to the next level, where among other associates
he may win his reputation upon easier terms. It is class-
opinion alone that holds the seat of effective judgment over
men.” Or, finally, shall we look to history, to pronounce
the verdict? Can we be safe there from the critic’s de-

. forming or idealising hand? And “what
N ‘\W"L’Zd szf ht‘s have the mass of mankind to dowith the
OTyROLACEURIE.  yerdicts of history ¥

“From this survey of the great lines of human experience,
two inferences seem to force themselves
upon us: (1) That everywhere—in our con-
srience, in our physical nature, in the sentiments f associat-
' ed men—there ave i@telibla marks of a
“thor&lfy constituted world; movirg towards
righteous ends : (Z{V "That nowhere, within
Nowhereu ful. U8 0T out of us, do we find' the fulfilment of

e % thig idea, hut only baffled tentatives. This
filment. ; .

. is what we should exject . see, from the
first station of an unfinished system ; and it irresistibly sug-
@est & justifying and perfect sequel.”

And'since God is, we may rest assured that what
ought to be, will be, in the largest and
fullest sense. We live in a moral uni-
‘ verse, so that the gqod can afford to
wait. God is just. If what onght to be, will be, then
every wrong will meet its recompense ; and they who
here obey the inner voice, will not wait in vain. © We
‘ desire virtue, not as the reward of
virtue, but as its continuance.”” Virtue
, . will not be defrauded. To her shall
be given *“ the glory of going on.”

Twaodnferences.

* BEverygwhere a
moral order.

What ought to
be, will be.

Vir:h:w' will ‘go
on)’



