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TIGALAS.

Tigala (37%) is the Kannada term for a Tamil-speaking
mn. The caste that is'known by that name call them-
wives Vannéru or Vannikuladavary (S{W> o =) Wv
i), the descendants of Vanni Raja, who, it is said, had
fire sons, the ancestors of the Vanniya caste. They form a
population of 64,847, of whom 32,983 are men and 31,864

‘women,

The name Vannéru is derived from the Sanskrit Vanhsi,
fre, and there is a legend to explain the connection, which
ssimilar to that of the rise of the Agnikulas from a sacri-
fical fire. In fact, these men say that they are descended
fom one of the Agnikula warriors. They call themselves
the descendants of Agni Banniraya (¥fy QD)
They are also known as the devotees of Dharmardya,
(fFO3aS =% ), as they worship the eldest of the Panda-
va brothers, as their patron deity. Usually they are known
8 Tétada Tizalas (S3MEBINYD) a5 their chief profession
Bvegetable and other petty gardening, and as Arava or
Tamil Reddis, or Pallis (i.c., villagers). Guuda (%) is the
titls of the headman of the caste and is exclusively borne
byhim. Their earliest home according to tradition is Kén-
ti-Puram  (Conjeveram).

They talk either Kannada or Tamil. Those that talk
}‘(anna{da are the earliest immigrants among them into this
tate, and they are found in Tumkur.

There are two main endogamous divisions known
"spectively as Ui or Kannada Tigula (995, 93 ¥3 3 3rivod)
d Arqvq Tigata or Dharmardyana Vakkalu (0= 3nvs: ogme
FIFmRS wg ). The latter includes some sub-divisions
%ho are not pure Tigajas, and who are known as
Tondmma,llam (BReBgD0), those born of a Tigala man
d a Vakkaliga woman, Agamudiyavary (SRSN8I05%) or
those born of a Tigala man and a woman of a different
%ste, Kanjavara or people of Conjeveram, Vannigaru (o
") and Yelé Tigala (931950, those who grow betel-vine,
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Ui Tigajas (Onion Tigalas) are said to have obtaine
this curious appellation for the following reason. .
troupe of Dombars gave an acrobatic performance in
village, of which all except Tigalas were invited
witness the show. The latter felt insulted and in order f
outdo the Dombars in their own profession, they construcl
ed a pole by lashing together onion stalks and made rope
by twisting together the filaments of the same frail ma
terial, and surpassed the Dombars’ feats of skill.

Tondramallaru are supposed to be inferior to the pux
Arava Tigala and the Agamudis. They all eat togethe
though intermarriages are prohibited.

The caste is broken up into a number of exogamon
divisions each of which takes its name from a particus
patron deity, the members believing that they are all con
nected by some sort of blood-relationship which distinguisk
es them from other divisions. * ‘

They have no hypergamous divisions.

The priests of Dharmariya give their children the
names of Arjuna, Bhima, Nakula, Sahadéva and Dharns-
raya. There is no peculiarity in other name<, those of
gods, places or things being chosen just as in other castes.
The following are some of the unusual names that havebeen
given in this caste :(—

Males.—Pullappa (®%,8y), Yarrappa (o8)8,), Lank
(¥e9), 'J.‘umktirayy:li) pgsﬂ‘zﬂ%gg), TaIJP;Il;i ((Qctbfo)ﬂosahal,“
(BARBR,), Yatardya (Foec®), Payatanna (Sehs,), and Vi
gappa (S%g,). |

Females.— Hombali (¥wows?), Ananti (8R08),

The Kannada section sometimes give opprobrios
names to children born after loss of other children.

The class as a whole believe that the spirits of the
children that died from any accident or from tﬁe bad treat-
ment of the parents, tease the surviving children, and t0

avert such an evil they put on a talisman known as Iil'agd"ﬂ'

* Lhe following are stated to be the names of exogamous groups -~

Siddédévara manetana (30?5"3(25(36 doﬁ@ﬁ)’ Lakshmidévara mow
tana (vé; @3(33(55' ;33;335), Yellammadérara manetana (@gﬁé&dﬁ
505323), Giile-arary Lakshmidérara manetara (MV [T1e4) v,};é(dt-‘”
doisﬁ), Indratimmayyana Bu'daka'!.tu (®0B) a::’sé@‘sﬁ &)wad),
and Dodd arasauyadévara manetana (dﬁ%&’dﬂoﬁ%gd(dd ),

Y

——
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giidu (BWrmonam) with some inseription in it round the
neck of their children.

Adoption is recognised by the caste. It is not neces- Adoption.
sary that the boy to be adopted should belong to the same
stock as the adopting father’s. A sister’s son or a son of
the wife’s sister can be adopted. The boy’s status for mar-
riage remains exactly as it was before adoption. The ar-
rangement seems to be intended mainly to keep up the
continuity of the family to which the boy is adopted. The
adopted person is not prohibited from espousing the
daughter of the adopting father in marriage. In some
families, adopted children are not allowed to perform the
funeral obsequies for their adopted parents.

Marriages are arranged by the parents or other Marriage.
- elders in most cases. Boys are married generally after
they are sixteen years of age. The bride need not neces-
sarily be younger than the bridegroom. Exchange of
daughters is recognised but discouraged on account of
the superstition that one of the married couple meets with
bad luck. Itis common to take more than one wife;
but there is no trace of polyandry and the idea strikes these
men as revolting. Family descent is traced through males.
Marriage is prohibited between two agnate cousins how-
ever remote their relationship may be. With regard to the
other relations for marriage, there is no peculiarity in the
caste. Two sisters may be taken as wives either simultane-
" ously or at different times by a person or by two brothers.

A girl is married generally not later than twelve. If
the girl is already of the proper age, she begins to live with
her husband after the lapse of the first Gauri festival after
marriage. If the girl is yet too young, they wait till she
attains her age of puberty before consummating the mar-
riage. A woman is not compelled to marry at any cost. If
she chooses to remain single, she need not undergo an
mock marriage with trees or swords, or dedicate herself to
any god. i

If the stars corresponding to the names of the parties Marriage
agree, a day is fixed and the boy’s party with some marri-_Ceremonies.
ed women come to the girl’'s house with anuts, "
plantains, betel leaves and nuts and turmeric 2hd kunkuma
powder. The castemen are invited to be present, but the
headman of the caste and the Gandchari (ﬁmmo) need not

be there necessarily. The foreman in the assembly moots
the subject, and the maternal uncle the girl gives the
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consent. This is said to be due to the preferential right th.
maternal uncle himself has to the hand of the girl. Ii:
marriage is performed without such consent, a panchdyatii
held on his complaint in the presence of the caste headmar
and the Gapédchari, and the delinquent is fined. Suct
cases are however rare. When the maternal uncle gives
his consent, the promise between the contracting parties is
ratified by the exchange of betel leaves and nuts andby
the utterance of the words “The girlis ours, the boyis
yours” or * The boy is ours and the girl is yours ™ onexh
side. The articles brought are then presented to the gul
by her mother and relatives, and the day ends witha
feast known as Parupusddam (89®%%%o or dhall and rice),
as meat is not cooked on such occasions.

This ceremouny binds the party of the girl to fulfilis
contract, and a breach of it is met by a heavy fine imposd
by the caste independently of any damage that may be re-
covered by action at law. On the night of this day the boy’s
relatives remain in the bride’s house; and if any bal
dreams occur, they would be considered as ill omens requiring
the engagement to be broken off. Indeed they attach so much |
importance to omens, that after they reach home theues
morning, they send information to the bride’s house that 10
serpent crossed them on the way, and that while they wee
talking about the matter they did not hear any pots crack
ing or cats quarrelling.

The ceremony of marriage takes place in the bride-
groom’s house and lasts four days.

On the first day styled Modailarising (SRBeONS, firs
turmeric), the boy’s party with the usual accompanimeﬂb'
of fruits and two rupees in cash called Madupu (3¢
earnest) go to the girl’s house, where the Gauda and ti
Gandchdri will be awaiting their arrival, and these have!
assure themselves that the dorrect amount of money 8
brough! and then permit the other presents to be received
The girl is seated ona plank and presented with the art"
cles ; she is attired in the gew clothes supplied by the
bridegroom and then prOstfz:;es herself before the headof

the casuta

- /

The pandaul is erectgd on the second day, Itis supqut'
ed by twelve p.osts of which one is of Kajli plant, bers
styled the milk posst g/, said to be for ensuring contint!ty
of the line. The milk. 1,08t must be cut by either the mate"
nal uncle of the girl or “+the girl’s paternal aunt’s son. [’

!
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their absence the kdlkar or the beadle cuts the tree and
ibrings it. It is wrapped round with a washed cloth dyed
vvith turmeric ; a kankana with a package containing nine
tkinds of grain (¥S%%%K) and a few coins, is tied round it ;
jud it is planted in the middle of the pandal.

The bridegroom is brought in and besmeared with
turmeric. In the evening the bride’s party with the bride

~ reach the village and halt at a temple. The bridegroom’s
party meet them there, and entertain them with drink.

Then the bridegroom’s and the bride’s parties
together go out in a procession to get the vessels for
the marriage known as Airané (¥0®) from the priest’s house
at which the vessels have been kept decorated with drawings
of chunam and red earth. The priest is paid one hapa
(4As. 8 p.) and the pots are taken to the marriage pandal
and installed in a part of the house. Lamps are
lighted - with oil and wicks placed in earthen saucers
brought with these vessels. They have to burn conti-

~ mously during the remaining period of the marriage and
it is considered a bad omen if they are allowed to go
out.

. The chief ceremony called Muhirta takes place on the
third day. The bride is smeared with turmeric powder
. by the bridegroom’s party and the bridegroom by the
bride’s party, and a rice flour cake is waved before each
to ward off the evil eye. The bridegroom gets shaved
dther really or nominally and the bride gets her nails
pared. Then they bathe and dress themselves in their
mrriage attire. The bridegroom paints his forehead with
agolden streak while the bride puts on a latitudinal red
lne of vermilion. The bridegroom goes to the temple
with married ladies in a procession, in front of which his
sister carries a box containing the presents to the bride.
Inthe temple, after offering cocoanuts to the idol, the bride-
groom is invested with a sacred string by the priest and
then he amd the bride sit on the marriage seat of planks.
The kélkar ties the kankapa to the pair. The various
office-bearers of the caste and others present are given
tdmbila, and they all return to the marriage pandal.

_ The pair then knot together the little fingers of their
right hands, over which their parents pour Dhdré (i.e.,
pour milk) in small quantities through a funnel of betel-leaf
held by the bridal pair. Garlands worn by them are then
exchanged by the bride and bridegroom. After this
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they both go to prostrate themselves before the sacred pots
set up for pija. On their way the bridegroom’s sist..
bars the passage till he utters the name of his wife. He
refuses and tries to get off by a promise of giving hera
cow or some jewel or the first-born daughter in marriage
to her son. Then follows the ceremony of thrusting the
hand into a quantity of salt in a vessel.

On the fourth day the couple are taken in a procession
to an ant-hill and earth is brought thence to make into
balls and deposit them near the posts supporting the
pandal. The posts are painted with the paste of red
earth by the bride and bridegroow. The bridegroom hands
over the balls of earth to the bride who keeps them one
by one at each pillar. Then they both go in a pro-
cession to a well with married women who carry the
sacred pots called  Airane.” The vessels are emptied
of their contents in the well and are worshipped once more.
In the meanwhile the bridegroom turns up some soil
with a spade or a small plough, while the bride sows some
paddy, or sometimes all the nine kinds of grain. A mock con-
versation goes on between the husband and the wife. The
wife says * Husband, you seem to be tired after hard plough-
ing, take some food,”’ and offers him food. The husband
accepts but does not eat. Then the whole party turn
back to the pandal, which is then dismantled,

The bride price or tera is one rupee and a half,

There is no peculiarity in the ceremonies when a gin
attains puberty except that the headman of the caste and
others attend on the last day thereof. There is no regular
ceremony for the consummation of marriage. The bride-
groom or his parents present the bride with a new cloth,
fruits, a pdn-supdri bag andbetel leaves and nuts in the pre-

‘sence of the elders of the caste. After two meals are over,

the party of the husband take the girl to her husband in his
house and the two can thenceforward live as husband and
wife. It is stated that the bridegroom need not attend
these feasts.

Marriage of widows is allowed, though as a matter of
sentiment, they prefer a maid to a widow or a divorced
woman for marrying. There is no rule that a particular
number of days should intervene between the death of
the husband and the remarriage, which, however, cannot
take place during the first ten days after his death. Re-
marriage takes place in the widow’s house. The headman,
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his beadle and other castemen are invited. Married women,
though they attend, do not take part in the ceremonies.
The bride is helped by widows and marriage has to take
place in the evenings only. Thehusband presents a dji of
gold and a new cloth to her. A widow is not allowed to
marry her deceased husband’s brother. But she may
marry as many times as she chooses without thereby sub-
jecting herself to any ceunsure.

The tera is the same as for a virgin woman.

A woman may be divorced for adultery or for reasons Divorce.
sich as want of barmony in the married life, in which
latter case the parties may separate by common consent.
When a woman has left her husband by divorce ob-
tained from mere whim, she has to pay back his marri-
age expenses. An impotent husband can be divorced by
hiswife returning the td}i to him, and the woman can
remarry after paying a fine of Rs. 8 given to the caste.
If such a man does not consent to the dissolution, she has
only to return her tdli to the Gaidda and Gavachari in a
caste assembly, after which she ceases to be his wife.

A woman loses her caste if she misbehaves with any Adultery.
person of a different caste. A man may with impunity con-
sort with any woman except that of a panchama caste,
and the issue of such connections are nevertheless Tigalas.
Adultery is compoundable by the payment of a small fine
to the caste. In cases of adultery within .the caste, a
voman is merely chastised by her husband but does not
lose her caste, in case she pays a small fine to the community.
fa woman is turned out by her husband on account of
adultery, the man who seduced her may keep her as his
wife, paying a emall fine to the husband. Sexual license
8 condoned if the girl marries the man subsequently,

but the marriage is celebrated only in the inferior form
of kiidike.

t.be’.l‘here is no trace of marriage by capture from other
Tibes.

When a man dies, his body is carried on a frame of Death cere-
kalli or bamboo, the pieces tied together with a rope of monies
twisted straw. The body soon after being placed on the
fl'?me, is washed with warm water, anointed and cleaned
With soap-nut. Désayyas come and reﬁeat Tirumantra
¥303)). The body is then taken to the burial ground
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the mourners accompanying it with the beating of drums
and cymbals, There a stone is installed to represent Haris-
chandra and worshipped. Then those that are the vota-
ries of Siva place dishes of rice and water for the spiri

In the fringe of the cloth wrapped round the body, some
rice is tied up apparently meant for the use of the spirit
while on its way to the next world. When the body is
lowered into the grave, some ashes are thrown over it, and
the Gauda and Ganédchari each throw a handful of riceand

" then a shovel of earth over it. The body is then duly

buried and two pies are placed over a corner of the grave,
which the téti or village watchman vakes for himself, after
touching the four corners of the grave with cakes of cow-
dung.

At the spot in the house where the person died, rice
and water are kept for the spirit. As the principal mourner
enters the house while returning from the place of sepul-
ture, he rolls the vessel he has carried in his hand at the
threshold and prostrates himself before the Gauda and
Gapédchari, who offer their condolences.

On the 3rd, 5th and 12th days, they give food and
water to the departed spirit. On the 12th day, the
priest and the elders of the caste go to a tank and per-
form purificatory ceremonies. The principal mourner
gets a shave. He fixes a stick in the earth to represent
the dead soul, and funeral ceremonies are performed under
the direction of a Brahman priest. Then the whole party go
to a temple to get the doors of heaven opened for the
departed soul.

The period of Sutaka (mourning) is twelve days for the
death of adult persons and three days for that of children.
The Vaishnavas observe five days for children.

During the first year they perform monthly ceremonies
to propitiate the dead. In succeeding years the whole
body of deceased ancestors are worshipped on the new-
year’s-day and the Mahilaya new-moon day.

Tigalas are persons of settled habits. They have divid-
ed themselves into sections by the tracts of country inha-
bited by them, each section called a Kattemane (s!kzsdﬁ)

being under the jurisdiction of a headman or Gauda with s
council of elders, The different Kattemanes are named after
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some important place such as Tumkur, Kunigal, Turuve-
kere. Kadaba, etc. :

Persons from any higher caste may be admitted into
e Tigala caste, but in the matter of eating together and
marriage, the older members do not easily reconcile them-
klves to join these new men, till in course of time their
origin is forgotten. A child of a mixed marriage is con-
sidered inferior in caste status to one having both parents
Tigalas.

They follow the Hindu law of inheritance Tmherifance

They are agriculturists, specially skilled as kitchen Ooccupation.
and flower gardeners. A minority among them are
Government servants and coolies receiving daily wages.

They are well known for their economy and hard work,
and are wunrivalled for the careful cultivation of fruit
gardens.

They eat animal ford and are allowed a pretty wide Food.
range, there being no objection to pigs, fowls of all sorts,
fish, tortoise and large species of lizards. Kuruba is the

lowest caste with which they eat, while he in return eats
with them.

There are both Saivas and Vaishnavas in the caste, and Religion.
they worship all the Hindu gods, only regarding either
Siva or Vishpu as their family god. They worship all the
minor gods such as Méramma, Marigamma, Munisvara,
Kollipuramma, Yellamma and Siddédévaru. During mar-
riages they do Pidja in the name of Agni Vanhi Réya,
their progenitor, burning frankincense. Women worship
Gangamma during the prevalence of any epidemic disease I.
n order to escape an attack. They go to a tank or well, .
worship the water with saffron, break a cocoanut and offer
anew cloth in the name of Gangamma and wear it after-
wards, Stones carved with the image of serpents are

worshipped. On the festival of Gauri, cocoanuts and flowers
are offered.

The distinctive tribal festival is that of Karaga,
(¥SR), which is celebrated with great zeal and ceremony ;
once every year in the month of Chaitra avd lasts |
uie days. The functionary called the Gandchériis the
grard master of ceremeonies -for it, whose directions on
all matters are to be scrupulously observed. During the
whole period, he has to keep himself pure, bathing in cold
water either in his own house or some tank outside, and
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taking only one meal a day, which his wife has prepared ir
madi (washed state). The Pijdri conducts the worship.
He also bathes regularly and has to live on fruits or
other uncooked food during the period. On the first
day he has his head and face shaved clean and dresses him-
self in the fashion of females with clothes dipped yellow in
turmeric. He wears bangles and a kankana or wrist thread
made of woollen yarn and turmeric root. When the Pijdri
goes to the well to bring the vessels on the seventh night,

his wife takes off her bangles and ¢d/4. In fact, she i
considered a widow during the whole period of this festival.
In addition to the Gandchari and the Pujdri, there are others
taking part in the celebrations who are known as Komdra-
makkaly (TABST Y 95, {.¢., young children) over a hundred
in number. These have to bathe and observe fasts and be
strict in the matter of meals. Their food is to be pre-
pared by their wives only, who before the commencement
of the festival subject themselves to a purificatory cere-
mony by having their tongues touched with a burning
" turmeric root and by drinking tirtha or holy water.
. All these, men and women, keep aloof from other persons
during this period, so as to preserve their holy state. If
" any of the women has the monthly sickness in the inter-

val, she remains outside for three days till she bathes, and

.the husband has to cook his food:

On each day of the festival, the Gandchari, the Pujdri
and Komdramakkalu take Chatri, (umbrella), bhanddrada
pettige (Pomws BWR) je, a casket containing turmeric
powder, a whip, hell, seal, etc., to a well, and wash them-
selves and the things. Each of the Komdramakkalu offer
Namaskdra prostrating themselves before the Ganachari and
Pujéri and receive their blessings. Then the procession
returns attended with a band of musicians. Each Komérs
maga * carries his sword with him, waving it occasionally in
the air. In the temple of Dharmarsya the idol is enthroned
and the washed things are brought in and deposited in the
inner sanctuary. The assembly disperses after pija.

On the day the idol is enthroned or some subsequent
day the ceremony known as gdvanna (TWSR) takes place.
The pujari cooks ten seers of rice in the precincts of the
temple and offers it to the idol, the rice being coloured

* Komédramaga (wa;s;ao’;sm) is the singular form of Komdramak-
kalu (‘m&iﬁ; vd) in Kunnada. ’
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yellow with turmeric powder and scattered about in the
four directions for the deities presiding over the four

- quarters.

- —

On the 7th night takes place the most important cere-
mony, the bringing of the Karaga. Then the potter (Kum-
lira) observing a fast the whole day prepares an earthen
vessel and takes it unburnt to a well and keeps it there at
night. A procession from the temple consisting of Gapa-
chiri, Pijari, Kom4dramakkalu, Gauda, Yajamdn and the
caste people goes to the well and returns to the temple
with this pot.

After the vessel is brought from the well, a Brahman
Puréhit is invited and a grand worship is conducted by
him till about 4 o’clock in the morning of the next day.
One or two maunds of camphor are burnt in the course of
the night. The Karaga pot is decorated with lowers, and
wrapped in a cloth dyed yellow with turmeric; and its
mouth is closed with a bamboo basket inverted on
. The Pujéri, the Gandchari and Puréhit offer pijn to
the Karaga, screening it from the view of the public.
The Pijdri then takes the Karagainto his hands and kecps
it on a platform. The Komdiramakkalu beat their chests
with the blunt ends of their swords before it. It is said that
when times were better, they used to cut themselves with
the sharp edge without being injured. The Puj4ri carries
the Karaga on his head and the Komiramakkaju arrange
themselves round him with their swords drawn as if
ready to kill him if he dropped the Karaga down,
the penalty being required to ward off evil to the whole
tnibe from such a mishap. The procession goes round the
Gty and on its return io the temple, the carrier goes
round the car and the temple more than half a dozen times.
The Karaga is finally installed in the temple and wor-
shipped once again.

On the 8th night it remains in the temple with the
usual pijja conducted in grand style.

They do not employ Brahmans for the conduct of
ordinary ceremonies, though they have a guru who is&
Vaishpava Brahman., He ocoasionally visits them and
Olfe;rs them ¢irtha and prasdda and receives some money
a5 Iees,

According to Buchanan, the gods peculiar to the
Pais are Manndrswami and Péchamma said to be his
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mother. Bnt no sacrifices are given to them but only to

‘their attendant munis who are all males. In the yard

belonging to the temple, a great many figures in potter’s
work which represent horses and elephants are t.o be found
which are supposed to be the attendants of the gods.

‘These figures are set up as offerings after recovery from
‘any illness supposed to have emanated from the influence
‘of the deity. Pallis frequently offer sacrifices to Patflam-

ma, Maramma and other ~:ktis and worship both Siva and
Vishpu. *

Tigalas believe in omens and oracles.

Tigalas have a well defined caste organization. They
have a Gauda (7®3) as their head, and one learned in
their caste and religious beliefs, styled Ganichdri as nest
to him. The Pujari of the temple of Dharmardya is the
latter’s deputy, and they have a Yajmén besides. The
Gauda, the elders of the caste and Yajman form an ordi-
nary caste council, while Gapachdri and the Pyjari form
‘additional members of the caste council at head-quarters.
The decision of an ordinary oaste council is not final as
an appeal is open to the larger council at the head-quarters
of the kattemane. Those who do not abide by the dec-
gions of these councils are deemed to be outside the pale

“of thecaste. But in cases pertaining to divorce, settlement
~ of minor disputes about boundaries of land and rights of in-
_heritance, the decisions are not binding in this sense.

Penalties imposed in such councils are utilised for the pur-
poses of temples and annual caste festivals.

It may be noted that in the absence of the Gaudain
‘council, the Gapdch4ri is entitled to take his place and exer-
“cise his privilege of giving the casting vote.

* Buchanan’s Travels, Vol. I. page 479,




