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. ARTHUI"‘-‘AVALON '

What Mafter is in 1tself the senses do not tell us. All | théf

~can be predicated of it is its effect upon. these senses, The ex®

periencer is affected in five different ‘ways giving rise in him to
the sensations of hearing (Shabda) ; feel by which is experienced
the thermal quahty of things (Sparsha) s colour and form (Riipa) ;
taste (Rasa) ; and smell (Gandha). The cause of these are the five
Bhiitas which, in the general cosmic evolution, are derived from -
the Tanmitra or genera] elements of the particulars of sense
perception.. These again together with the senses (Indnya) or
{faculties of mind operatmg through a particular physical’ organ as
“their instrument and Manas the mental faculty of attention,
selection and synthesis of the dlscreie ‘manifold, ‘derive from the
still more general aspects 0[ the Cosmic Mind or ‘Antahkarana
which are the personal and 1mpersonal forms of limited experience
respectively called Ahangk4ra and Buddhi. These again are evolutes _

- from that form of Shakti which is Prakriti Tatlva and which in the

‘36 Tattva scheme comes into bemg through the instrumentalily of
 MAay4 Shakti from the preceding Tattvas of the pure creation

‘extending from Shuddhavidyd to Shivashakti-Tattva 3 ; the Svar{ipa
of the last being Sachchldanand'l or Pure Spmt Matter 1s thus
a manifestation or aspect of Spirit. The two are ultimately one,
They seem to be two because the fundamental Feeling (Chit) is
able as Shakti fo experience itself as object. As Professor Haeckel
' says, in conformity with Shikta Monism, Spirit and matter are not
two -distinct entities but two forms or aspects of one single
fundamental Substance (whlch is here the Brahman). The one
entity with dual aspect is the sgle Reahtv which presents itself
to view as the infinitely varied picture of the universe. The" two
are . inseparably combineJ in every atom which, itself and its
farces, possess the elements not only of vitality but of further
development in all degrees of consciousness and will. The ultimate
substance is Shakti which is of dual aspect as Chit-Shakti which
represents the spiritual and M4y4-Shakti which represents the
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material aspect, These are unt separable, in the upiverse the
former is the L-L.}zrztmz*zzaiter* and the latler it'i?if.ﬁiﬁ_;ft:?zpi}_‘ﬁ; - The {wo
exist in inseparable connection (Avinabbiva Sambendha) as
inseparable (to uge a simile of the Shaiva Shisira) as the winds of
(ire heaven from the ether in which they blow, Manifested Shakt] |
or Miiva is the wnmiverse, Unmanifest %hﬁhfz iz feeling conscious- |
ness (Chidripd)s Mayd-Shakti appears as. subtle mind and as
gross maller and as the life-force and is 1o Hcmalf (Svargpa) cons
sciousness, There 1.-:. and can be nothing abeolutely lifeless or
unconscious becsuse Shakli is  in itself }ﬁmgmbeelmgmc{mu
sciousness—-Bliss{Chidrapini, 4nandamayi) beyond all worlds
!Vishvottirna) ; and appears as apparently unconscious or partly
conscious and partly unconscious material forme in the universe
{Vishvatmaka). The universe is Shakti, Therefore it is cotnmingled
Spirit-matter. Shakti beyond all worlds is Consciouspess, The
one Consciousness exists throughout ; when changeless it receives

the name of Shiva ; when the source o[ and as Al movmg JD)EUQ
it is called Shakti,

The universe arises through 3 negation or. Veili ing of true
Consmousnees. As the Spandahﬁnka says “ By veiling the own
true form its Shaktis ever arise” (bmrﬁpavamne c:hﬁsva Qhai' tayaly
satlatotthild), This is 2 common doctrine of the three schools
here discussed. The difference lies in this that m -i’iﬂgkh‘yaf if is 2

second independent prmczp}e (Prakriti) which ve . in MayavAda
Vedanta it is the non-brahman une}rpiazmbie msmerj { M#yad) whieh
veils, and in Shdkla Advaitavida it is Consciousness which,
without ceasing lo be such, yet veils itself, This staiemen* s}mnlv
describes the difference in the three Lonceg;tq which i”“i’t}f Gwevev
be more fully elaborated,

The Mabintrvina Tanf’ua says thai the "‘i"l,.,l ya « All is verily
Brahman” (Sarvam khalv:dam Brahma) is the ‘basis of Kulachira,
But Brahman is Consciousness ; and it cannot be denied that there
is an element of apparent unconsciousness in things. Singkhya
says that this is due to another Principle independent of the
Purusha-consciousness namely the unconscious Prakrifi, which is
real nofmthstandmg its changes.  But according to Advaifavida
Ved4nta there is only one Reality. [t therefore denies the existence
- of any second independent pr mcrp]e Shangkara atiributes uncon--
sctousness to- the unexplamable (Amﬁ achaniya) Wonder Mavj,
which is neither real (Sat) nor uoreal (Asat) ner partly real and
partly unreal (Sadasat) and which though not forming part of
Brahman, and therefore not Bra.hman, 1s yet, thauﬁh not a second
reality, unseparately assomated and shelterm-r:r Wlfh Brahman
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_ (Mayﬂbrahmﬂshnla) in one of 1ts aspeds (Ishvara) ; owmg what
false appearance of rea]:ty it has to the Brahman with which it is
SO assocmted It is an eternal falsity (M1thyabhutasanatan1)
unthinkable, alogical, une:cplamable (Anirvachaniya). "The re-
~ flection of Purusha on ‘Prakriti gives the appearence of ‘conscious-
ness to the latter.” So also the reflection (Chidabhgsa) of Brahman °
- Oh unconscious Mﬁya is -Ishvara and on unconstious ‘Avidyi is
Jiva. Though May4 is thus not a second realify the fact of positing
it at all gives to Shangkara’s doctrine a tinge of dualism from |

which the Shakta doctrine (which has yet a weakness of its own)

~is free. The Shékta doctrine has no need of Ch:dﬂbhﬁsa It says

that M4y is a Shakti of Brahman and being :Shakii, which is not
different from the possessor. of Shakti - (Shaktlrnan), it is in its
Svarfipa consciousness, - It is then consciousness which veils
itself ; not unconscious May4 which.veils consciousness. According

to Shangkara man is the Spirit (Atma) vestured in the Mayik
falsities of mind and matter. - He accordingly can only establish
‘the unity of Jiva and Ishvara by eliminating from the first .Avidy4
and from the second 'Mﬁy& -both being essentially—and from the
transcendent standpoint, nothmg Brahman 1s thus left as
common denominator. The Shikta has need to eliminate nothmg
Man's spirit or Atm4 is Shiva. His mind and body are Shakti,
‘Shiva and Shakti are one, _The Jivatma is Shiva- -Shakti, the latter.
being understood as in: its world-aspect.  So is the Paramiiméi;

though here S8hakti, being uncreating, is in the form of Conscious-
ness (Chidrédpini), The supreme - Shiva-Shakti exists as one.'

Shiva-Shakti as the world is the Manifold, Man is thus not the:

Spirit covered by a non-brahman falsity but. Spirit covering itself
with its own Power or Shakti. As the Kauldchdryya Saddnanda.

says in his Commentary (which I am about to publish) on the 4th
Mantra of the Isha Upanishad—“ The changeless Brahman which
is consciousness appears in- creation as MAya which is Bralunan
(Brahmamay{) consciousness (Chidripini) holding in Hersclf
unbeginning (Anidi) Karmik tendencies (Karmasangskra) in the
form of the three Gunas. Hence She is Gunamay{ (Her sulistance
is Guna) despite being Chinmayi (Comcmusness) As there 1s no
sccond principle these Gunas are Chil-Shakii,”  Hence, i the
words of the Yoginihridaya T antra, the Dovi is Prakishavimarshac
ﬂémaras&arﬁpmt ‘There 1 1S thus trgly no unconscious Miya and
no Chidabhdsa. All uh;ch egisis is Consciousness as Shakti
“Wham stri” as the Advaitabhiva Upanishad exclaims.  And
so0 the grand doctrine - “All is consciousness” is boldly and
vigorously affirmed, Those who worship the Mother worship
nothing unconscious but a Supreme Consciousness which
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is Love, the body of wh;ch love is all forms of consCiousnesss
unconsciousness produced by, and which is, Her as Shiva's Power.
In short Shangkara says that there is unconsciousness which appears
to be conscious through Chidabhisa, Shakta doclr rine says €on-
sciousness appears to be unconsciousness or more truly to have
an element of unconsciousness in it (for nothing even »rnplrlcally
is absolutely untzonscious) owing to the veiling play of conscious-
ness itself as Maya-Shakti, The result is in the end the same.
“ All is COI‘]bClOHSI‘]ﬁbb "-—but the method by wh:ch {1118 concluswn

is attained and the preseniment of the matter 13 reveraed._ |

This presentment agam 1s 1n Conformliy with scientific
research which has shown that even so called “prute matter "
exhibits the elements of that sentiency which, when evolved in
man, is the full self-consciousness. It has been weli said that
sentiency is an integrant constituent of all existence physical as

~ well as metaphysical and its manifestation can be traced through-
out the mineral and chemical as well as the vegetdble and animal
worlds. It essentially comprises the functions of relation to
“environment, response {o stimuli and alomic memory in the lower
or inorganic plane whilst in the higher or organic. plane it includes
all the psychic functions such as consciousness, perception, thought,
reason, volition and individual memory. Throughout it is the
one .Mother who works now veiling Her Bliss in inorganic matter,
now more fully revealing Hersell by gradual siages as the vilivity
‘(which She is) displays itself in the evolving forms of worldly life.
As Haeckel says, sentiency is like movement found in all matier.
To reach this conclusion we must assume (as the Shaiva-Shikia
schools do) that Kriya with Ichchhé its preliminary, are functions
‘of consciousness. Abhinava Gupta. in his Commentary on the
Pratyabhijna Kéarikd says “The clmractﬁr:stic of action is the
manifestation of all objects, These objects again characferised by
concxousness unconsmousness are in the nature of a2 sbmmﬂ forth
(A'bbasa).” The -universe is thus described as R “ going forth™
(Prasara) of sShiva, ' ' '

The ultimate reality is Sachchiddnanda which, as the 50Urce

of appearances, is called Shakii. The latter in its Sat (Bemcf) .
aspect 1s ommN ipresent-indestructible {eternal) Source and Basis
‘both of the Cosmic Breath or Prina as also of all vifal nhenmnena
displayed as the 111d1v1dual Pratfa in sewarate and concrete bodze.a.
Shakti is Life which, in its phcnomenal sense- as manifested m
individual bodies, issues from and rests upon - and at ba515 is Sat.
In this agpect manifested ohakli 1s vitality which .is the one fixed

. npalterable poienhal in the univ erse of wluch all other forms of
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energy are particuiar efecis. Life is the phenomenai aspect of
Spirit in which, as iis cause, 1t is cn the great dissc:ution merged,
There is no abs2ivte end (o life but only to cerfain siructures of
life. As it had nc end it has no absclule ber:unmnu. It appears

only in creation from the depths ¢t Being which :. ts unmantfested
ground. The search for the “crigin of iife™ is futile; for if had
no origin but in Bralman who, in a supreme éﬂsa is Infinite

Life. Life s throughout ihe universe, KEKvery alom or dust s
Quiverirﬂ with i, as are ithe most sensilive organic st 3
the lafter case it is obvious;.in the {former itis not o, but is vet
traced.  The existence and funcitons cf ife canact be explained
on exclusively mechanical principles. What is called mechanical
energyv s the eftect and not the cause of t‘itzui{v or vitivy {*. or
Shakti as the Mother of all, The purpose of evoluiion is {o take
up the living potential {rom some lower grade, de elop it and
hand it over to a higher grade of {orms

Shak:t as Chidananda 1s, as Ichchha Shakti, -the source of
ali forms of will-power and, in matter, of mfchamcai energy ; ang
as Judna Shaki of ali forms of meniaiity and feeiing and as Kriva

of ail forms of activity {Kartriliva; being in itselt all mighty,

The ultimate change;e Reality, in ils aspect as Shakti, veils
and contracts in various degree is powers of will, knowledge and
aclion, This xfalmg, negafmn, nmuanon, Oor contraction 13 seen
at its fullest in so called ‘"dead imert brute” malier. This
allegatxan of lifeless inerlia is however the result of superficial
observation.” It is true that in gross malier (Bhiita) the light of
consciousness is furned down to its uimost. It is nowhere
however even empirically extinguished. Chit is fainily manifested
bv scientific experiment in gross matter ; more clearlv in the micros
organ isms beiween such matler and the sege_table norld} 11 which,
as in the animal woerid evolved from if, vitality is so obvious that+
we have been wont to call these alone "alive,”  Shikta doct cirin
starts with the Fuli {Pitrna) and deals with the creation of ih:;.gu
as a cutling down thereof, From a scientiic point of view we
may commence with the worjd as it is taking inorganic matter as
the starting peint. . From such a standpoint we may speak (Ses
« Vedas w.;.ta] mo ecuie ” and ‘“ Notes on the radlcal vitality of all
concreie matter © by G. Dubern) ¢f a radicaj vi tal potential in al]
mafter, universal, cmnigresent, 1hd&aaruc,mie ali pow erful ; the
source as will-power of mechanicai erergy, and as '*uamwntary
seniiency of all mentalitv. From the Shistric standpoint the
process is cne of veiling and unveiling. Shakti veils itself down {o

ang in Prithivt Tativa of gress matter (Bhuta) ; and thereafter

!}
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gradually wnveils Herself up {o and in man xvlir} in Samcidl :
rcalises his Svariipa as pure, nnveiled, meuomncbs |

This veiling by Shalktt takes place first in Sinm-‘@h ikt Tativa
by {he complete negation of the *Idam” of experience ; and then
through the action of the “ Idam " on the subjective aé{.iect of the
consciousness of the pure creation, in which subject ‘and object
exist as part of tlie One self ; and then through {hat {orm of Shakti
which is Mayd which ufects a severance of subject and object
which are then experienced no longer as part of the one Self but
as separate. The point of junction between Pme and Im'mre_
experience is the Tattva variously called Vid) 4, Sadvidya, or
Shuddhawdyﬁ the first truly realistic siage of the Yogs. Because it
is in the intermediate stafe it is called Pardpara-dashé (I'sh. Prat II[

1-5) and as the Svachchhanda 'sztra (IV, 953) says the “Experience

in the form of Mantra of both difference and 1.7.Qn-diﬁerence,”
After this Tatlva, Maya intervenes,

in the Tattva Sandoha (v. 5) it is said " Mdyd is ihe cense Of
difference (Bhedabuddhi} in all [ivas whxch are parts of Her.
Eubt as the shore holds in the sea so she ever Gbsfﬂl{.‘;f& the mani-
festation (Vibhava) . of Atmi which but for Hm is otherwise
unobstructed ” (Maya vibheda-buddbir mjamsha-j&teuhu nikhilaji-
‘vefshu, Mityam tasya nirankusha-vibhavam veleva varidhe rundhe}

- 8o also in the I'shvara P‘rat}?abhijné it is said *That which s

tiothing but the notion of difference (Bheda-dhl in things enter~

tained by the Doer (Karttd) though in Himself of the nature of
consciousniess is May4-Shakti, whom  others, as in the case of

Vidyeshvaras, call Vldy&"_ (Bheda-dbireva bhiveshu kartur bodhit-
tano'piyd, Méya shaktyeva sd vidyelyanye vidyeshvar yathd—I1II,
i{, 6) “Bhe is Vidy4 Shakti-when She reveals in the Pashu siate
of the A'tm4 whose {rue nature is Lordship (Ishvaryva) but when
She veils (Tirodhdnakarf) then She is called MAy4 (Tasyaishvarya-
svabhfvasya pashu-bhéve prakéshik, Vidyé-Shaktis-tirodhanakari
myfbhidhd punah~~ib, 7). Shiva bas two {unctions namely Tiroe
dhéina that by which He veils Himself to His worshipper and |
Anugraha where by He, through His grace, reveals Himself by the
¢ descent of Shakt1” or grace (Shaktipéta), She is both .Madhu-
mati « Honey ” and Mavd (Lnlith sabastanfinia; v v. 188). Sheis
that saving (Taraka) Lnow]erlge by which the ocean of the Sangsara
is.crossed. - The Chitkald or | L’mgaha of “the great Censcmnqnedg' -
enveloped bv mind and matler is the Shakti which as the Padmme

Purina says resides as the core of the “inner working” of all

jivas and the Anandakalikd or ger m of Bliss therein, She again as
“the Lalzt&sahasranama says (v]‘i?') 1S basm of lhe Aalbe (m the sense



of impermanent) umverse (\dlthyé jagadtshthﬁnﬂ) ereated byi and_
which is, Her M4y4, the power of the Lord (SAndilya sfiira 86)'
which obscures and whach -as_ the ‘Shikta Devi Purfna says, is
called M4y4, because it is the marve]lous mstrument whereby
unheard of results are preduced like those of dreams or Magic,
; She is in all systems wheiher as Prakrm MAy4 or Mﬁ,yﬁ shakti the
ﬁmt:smg prmmple whereby forms are created dn the formlese

Consciousness, This She effects by causing_ that duality of feeling

~* of the self and noteself in the grand e:icpenence which is Mah4satti.

Under Her mﬁuence the Self experiences Ifself as object in all the -
“forms of the universe, which when completed is objectively seen
- as an evolution from Prakriti Tattva, that sfate of Shakfi ‘which is
 evolved by the action of. May4 and the five Kanchukas developed
from Her. These are specific aspects of the great general limiting
Power "(Shaktl) which May4 is. With this Prakriti is associated
Purusha Tattva, the {wo combined being Hangsa, Puruewa 1S
A'tm4-enveloped by the Kanchukas derived {rom Mﬁja and specific
~ aspects of its operation, Shakh as Prakr:h, sub]ect to the influence
of the Kanchukas, develops on the dis-equilibrium of Her - Gunas
from Herself as Vikritis the nnpure Tattvas (Ashuddha Taltva) ex-
tending to Prithivi, At this point.conscious vital energy materialises
forming what has been called by-the author cited “ the crust of the
~ vital molecule ” of all forms of solid matter. Subjectively there-
fore the May4 process is- the establishment of a d:chotomy of
subject and object in what would otherwise be an unitary experi-
ence j and objectively it is the creation of the various psychical and
physwal forms into which the universal Substance projects ; be-.
coming in the course of such emanatlon more and more gross,
~Bindu as the Mantra designation of Ishvara Tattva is Ghanibhfita :
that is the first Ghandvasthd aspect of Shakti becoming (lhrough-
M2y4) Prakriti' Tattva and its evolutes which are more and more
_ gross (Sthila); until passing the first four states of decreasing
subtlety of malter, Subsfance emerges as the solid atoms of . matter
which the physical universe is composed. These compounda being
the subject of the senses are the material of physical science which
“seeks to work the process backwards, At a point, search on the
path of objectivity is closed. If it would know more the mind
must turn in on ilself and release itself from all objectivity which
Miya is and fall back info that ground of Consciousness (Miyatita)
whence it has emerged. - From the Mantra aspect  dealing with
the origin of language the  undifferentiated Shabda which arises
on the diffeientiation of the Bindu into Purusha-Prakriti or
Hangsa developes, with the creation of mind and matter, into the
manifested Shabda .and Artha which are the Varnas or letters -
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(qp;mgmg from the subile Mitrikfis) ex ?I'L%%{‘d if1 ?“’hLiic{rz sp?ﬂi‘h
made up of lellers (Varna) syllables (Pada) and sentences (Vakyay
of the uttered Mantra. Mantra again is the thought (ifany which
saves (Tra-Trayate) : &ave's from What T‘mfn ﬁm]y the evil
which man, subject to M4va, commils ; and then, in the ‘thorough
purtﬁcahon of tha mind (Chittashudgdhi), ﬁom ’H*é,y& H(‘I‘aﬁ’” whao
is fransformed m the Sidhaka into Vidya Shakti, Mantra is hm |
a pure thought-forme a pure Vit or m0d1ﬁt:at'i0n of the
Antahkarana whicle is Devati. The senscs and mind are also
Devatis being operaiions of the one Divine Shakti. Through
Mantra the mind is divinely transformed. Contemplating, filled -
by, and identified with, Divinity in Mantra form, which is a Sthla
(gross) aspect of Devi, it passes into Her subtie (Stkshma) Light
form (Jyotirmayt Devi) which is the Consciousiess beyond the

world of Miyik-forms ; the I'shvara and I'shvari who as Shabda-
brahman are the source of, and appear as, that 1 “\I&y‘l which 18 the
Creatrix both of the objective world of Mind and M atfer ang of
the manifested Shabda and Artha ; the Wurd and ifs ‘\Ieanmg
derived from the Mother in Her aape;:{ as Supreme Nfda

(P'afanﬁda) and Supreme Speech (Paravdk),

THE EANCHUKAS.

The six Kanchukas including May4 whzch may be rerfarded a5
the root of the other five are Kila, Nl)atz, Riga, Vm%a, Kala The
term Kanchuka means sheath cr envclope. The same Tativas are
also called contractions (u&nqkocha) for creahon i$ the contracted
(Sangkuchadrum} form of infinite Shakti.. it is {o be observed
- that M4y4, Niyati and Kaia occupy 1n the phllosophy of the
- Pancharitra Agama the very place which is held in the Shaiva.
- Shikta system by the Kanchukab (See as to this Dr. Otfo Schraders
- Ahirbudhnya Samhit 63, 64, 90). The author cited opines that .
the six Kanchukas are on]tv an elaboration of the older doctrine of
the three powers of limitation (Sangkocha) of the Pancharafra
which are Méy4, Kila, Niyati, The same idea is expressed by
these 1wo- terms, namely limitations by which the Atm4 in its form
as the finite experiencer is deprived of the specific attributes which
It as the Perfect Experience possessed, Consciousness reachihg |
forth to the World of enjoyment becomes subject to the Kanchukas
-and thus becomes the impure finile ‘worldly experience where

subject and object are completely different; which experience js
“as it were, the {nversion by the contraction and negaticn of Shakti
- of the perfect Experience from whose Shiva-Shakti Tattva ‘aspect
it proceeds. Infinite consciousness whilst still tmzmrendemﬂ]}j
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retaining its Svarﬂpa i8, as Shaktt narrowed to thie degree wlnchf
constitutes our expenence on the material plane. - The process may
be represented in Diagram by an inverted triangle representing the
Yoni or Shakti in the form of the Pure Tattvas resting on the point-
- of an upright triangle. The point of integsection is Mayd from
which proceeds the second triangle representing thg impure Tattvas,
. which constitute worldly experience. Seen in the waters of May4
‘all is reversed. Through the operation of M4y4 and the Kanchukas,
Shakti assumes the gross contracted form of Ptakriti Tattva which
in association with Purusha Tativa is Hangsa, "Shiva. and Shakti
are the Bird Hangsa. Hangsa is' both male (Pung or. Purusha)
and female (Prakriti). Hang  is Shiva and Sah is -Shakti. - This
Hangsa-dvanda are in their gross form the universe (Pung-prakri-
‘tyAtmako hangsastaddtmakam idam jagat). Purusha is the Atmj
enveloped by the Kinchukas which are the contractions of Con-
sciousness and Its' Powers. 'MAyi is the root and cause-of. all
limitations of the powers (Vibhava) of consciousness (Atm4) 3 for
M#v4 is the sense of difference (Bhedabuddhi) between. all persons
and things. Each Purusha, (and they are innumerable) being as

the Svachchhanda Tanfra says -an universe of his own.  Each =

Purusha creates under Maya his or its own universe, The Kan-
chukas are thus the delimitations-of the Supreme in Its form as
‘Shakti. It was Eternity (Nityata) but is now orderly delimitation
(Parichchheda) productive of appearance and disappearance (that is
life and death), This is the operation of the Time-power or Kila
“which is defined as follows in the Tattva-Sandoha (V. T7)' % That

S_haktl of His which is Etermty (Nityati) descending and produc-
ing aprearance and disappearance (birth and death); -and which
ever. in regulated manner performs the function of division or

delimifation (Panchchheda) should be regarded as in the form of'

Kidla Tattva.”

(Sﬁ. nityaiisya shaktir nikrishya ;nir.lhanodayﬁ-;prad;meﬁa,
niyataparichchhedakari klipta syat '_K:'i.’a.-tattva,'-rﬁpena)___ :

Kila is the power which urges on and matures things. It is .
not in itself subjective or empirical time though it gives rise to it.
It is franscendental Time without sections (Akbhanda Kila) giving
birth to time as effect (Kiryyakila). This gross time with parts
(Sakdla Kila) only comes in, with thee creation of the gross Tattvas.
So it is said “ Time leads me in time” ' (Sce Ahirbudhnya 64-67.
Sé: also the same Autho ‘s uéber den stand der Indischen Philoso-
phie zur zeit Mabhaviras und Buddhas 17-30). Consciousness as
Shakti is contracted into the mode of temporal thinking. It was
freedom and independence (Svatantrati). This is now contracted

é
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ind the Purusha is foreibly subjected to guidanee and reglation .
in what he must or must not do in any moment of time, Thisis

Niyati, which is defined in the Tattva S8andoha (v. 12} as follows t—
s« That which constitutes that Shakti of His which is called In-
dependence or Freedom (5 vatantrati) 3 this same Ehakti,”andnom
other, becoming contracted and aubjec;tm& Him perforce fo
guidance and regulation (Niyamayanti) in a definitely ordered and
restricted manner (Nivatam) as regards what is to be done or nof
done (that is what hé must not do at any given moment of time) is
Niyati,” | |
(Yisya svatants ahk’hyawshahtth SEﬁU]{OChaShalﬂl cama, kflt}/'l*

krityeshvavashyam niyatam am{im myamavantyabhun niyatih}.

Niyatt is spoken of in the Pancharitra Agama as the subile
regulator of everything (Sikshma-sarva-niydmalah.) (Ahirbudhaya
V1. 46y and is said by Dr. Schrader (op-at (4, 63) to include in that
system the functions of the three Shaiva-Shikia Kanchukas Vidyd,
Riga and Kali (Ahirbudhnya S. 64-65). It was completely satis-
fied with Itself for there was then no other., It was the Full
. (Pilirna), and there was nothing else for it to interest ltself in and
thus want. This Shakti, becoming limited, makes the Purusha
interested in objects and . thus attachen‘, them to enjoymenti. This
is Riga which is deﬁned in the Tattm Sandoha (v.- 10} as
follows i~ |

¢ There is another Shakii of His whach 1:; eternal complete
satisfaction ; the same becoming limited and attachmg him ever
to enjoyment, this Shakti is reduced- to the condition of Riga-
tattva,” (Nitya-pariptirna-tripti-shaktir asyaiva parimiti nu sati,
bhogeshu ranjayati satatam amiim 1iga-tattvatdm ya sd). The
Brahman is, as the [sha Upanishad says, Piirna the full, the all
which wants nothing ; for there is nothing to the All which It can
want, But when the one Experience becomes dual, and, subject
and object are separate, then the self as subject becomes " inferested
in objects that is in things other than itself. Ichchhiin the sense
of desire implies 2 want of the fullness which is that of the Supre-
me perfect experience. In the supreme crealive sense Ichchha is
the direction of Consciousness towards activity. The term Riga is
commonly translated desire. 1t is however pmperl}r that inferest in
objects which precedes desire, Réga is thus that interest in objects
seen as other than - the self which ripens-into desire (Ichchha) for

- them. Such Ichchhi is thus a lmntatmn of the ail-satisfied {ullneqs
~of the uupreme. |

‘The power: of the Supreme was to know or expenence all
thmgs a_nd so it is Sarvajnatd., This is hm_lted_ and the - Purusha.



thereby becomes a “httle knower " This Kanchuka is called'\hd-
‘y4 which is defined in the Tattva Sandoha (V.9) as follows:— “His
power of ali -knowingness becoming limited and capable of knomng
only a few things and producmg knowledge (of a limited character)
. is called Vidy# by the wise of old” (Sarva]natasya shaktih parimifa
tanur alpa-vedya-métra-pari, j juinam ulpi.tdayamwndyeh mgadyate_ _

budhair adyath, bid 9),
The supreme is all powerful mighty to® do all ihmgs (Sarva-'_ '~

kartritd). This power is contracted so that {lfe Purusha can ac-

“complish few things and becomes a ‘¢ little Doer,” This is Kal
which is defined in the Tattva Sandoha (v. 8)-as follows {— -

_ “ That which was His power of ali-doing-ness, the same bemg _
contracted and capable. of accomplishing but a {ew thlngs and

reducing him to the state of a little doer is called Kald.,” (Tat-sarva-

- kartritd si - samkuchitat katlpayurtha-matra -pari,’ chhﬂ kartiram

~ amum kalayanti kirtyate kali nima, ibid. 8), Kala is thus nothmg

but Kartrittva or infinite activity, agency, and mlghtmess cut down
to the lmnts of the ]was power that is lowered to the pOSSIbﬂillﬁS'
~of finite action, - o | | |

| Thus the Shaktis of the Supreme which are many become'
contracted. - Consciousness thus limited in sixfold manner by its
~own Shakti is the Purusha assoc:ated with Prakriti, Kala (in itg
more generic sense) is said in the Shaiva Tantrasira (Ahnika 8)
to be. the cause of the mamfestatlon of Vldya and the root when
she is operatmg on that Kartritva which is qualified by the quah--
~ fying conditions of littleness; - this limited power of agency having

" been itself the: work of Méiy#. Now the moment that Kald sepa~

rates from herself what constitutes this qualifying aspect spoken of
above as Kinchit (Ilttle) at that very moment there is the. creation
~ of the Prakriti Tattva which is in the nature of a generahty (Smnee-
nya-mitra) unmarked by any specific form of object of enjoyment,

~such as happiness, sorrow and delusion ; and of which another

~ name is the equalisation of the Gunas, Thus the creation under
. the influence of the Kala-tattva of the limited experiencer ( Bhoktri)
that is of the Purusha and ot the expenencgd (: ’hogya) or Prakriti
is qu:te mmullaneous that ‘is without any succession whatever in
the proces.s; - Thus bemg mmull'meoue they are ever associated.”

 The e:ghlh Ahnika of the Taatr asira (the Shaiva and not the
“Shikta ritual work of Krlbllmndnd't Agamavauwha) says i—Thus it
}ras been alreay shown that Kali is the cause of manifestation of
Vzdya and therest (i.e, the other four Kanchukas ]eavmg out Maya)
when She (Kala) is operating on 1hat agency or doer-ness (Kartri.

tva) whlch 18 qualibed (\’lbh“Sh}fd) by the qualifying (V;_:heshana)
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condition of littleness; this limited power of agency (Kinchit-
karlritva as opposed to Sarvva-kariritva) having been itself the
‘work of Mayd, Now the moment that Kali qepa;ates from herself
that which constifutes 1his gnal; fvmg aspect (V:ahcsham -bhaga)
spoken of above as Kinchit and is an object of ' knowledge and
action, that very moment there is the creation (Sarga) ol the
Prakriti-Tattva which is of the nature of a generality only (Simé-
nya-mitra) unmarke& by any specific forms of the enjoyable
(Bhogya) such as h#ppiness, sorrow, and detusion {which are there-
fore as yet unditlerentiated,) and of which anothc,r name is the
equalisation of their Gunas (i.c., of Sukha, Duhkha and Moha or of
the Gunas of Her). Thus the creation under the influence of the
Kal4 tattva.of the Enjoyer (Bhokiri or limited experiencer) and
Enjoyable (Bhogya or experienced) is quite simultaneous (that is
without any succession whatever 1n the process and being simul-~
taneous they are conjoined. (Evam kinchit-kartritvam yan méy4-
kiryam, tatra kinchitva-vishishlam yat kartrittvam visheshyam tatra
vyApriyamand kald vidyAdiprasavahetur iti nirlipitam. IdinTm
visheshanabhigo yah kinchid fiyukto jneyah kiryvashcha tam
yavat s4 Kald svilmanal prithak kurute {ivad esha eva sukha-duh-
kha-mohatmaka-bhogya-visheshaninusy{itasya siminya-méfrasya
tadngunancﬁmyaparanﬁmnah orakrifi-tativasya sar gah j—iti bhokln_-.
bhouya-yugalasva samam eva kala-tattviyatd sr 1shlzh)

Again in the Tantriloka (Ahnika 9) it is said ¢ So far it has
beetr shown how Agency (Kartrittva) which is always acco*npamed
by the power to enjoy (Bhoktritva) is (fo be found) in that qualifi-
ed aspect (that is Karirittva) of the Tattva called Kala which
(aspect) is t.hamclﬁ: ised by a limited agency (little doerness) "

Here may be mterp(;n%d a note of ezplanatlon. - Kartritlva is
creative activily, ideation and formation-as contrasted with a merely
induced -and passively accepted experience whwh is Jnitrittva
Kartrittva is the power of modifying the Idam, The BSingkhbyas
say that the Purusha is Bhoktd but not Karttd. But the Shdiva-
Shiktas hold that there is no Kartrittva without Bhokirittva. In
Parfsamvit there is the potential germ of (1} Inatrittva, (2) Bhok-
trittva (3) Kartrittva held in undistinguishable unity, In Shiva-
. Shakti Tattva. the first exists and the second and third are through
8hakti suppressed. In Saddkbya tieere are the first and the mmpiency
of the second and thitd ; and in Ishvara fdltm all three are Llc.,veloped .
but as yet uncifferentiated. The Ishvara consciousness directed
to the “ Idam™ produces equality of attention on *“ Aham” and
it Idam “which is Sad\ndya, Tattva whence arise Mayd and the
I{anchukdq evu]wﬂg PUTLIShR"Pl’ﬁkxllh_ Parfisamvit is the puig



changeless aspect of Chit. Tshvarais the fully risen creativé cons-
ciousness wherein is the undifferentiated Shakti Wthh burcfeons as.
Ichchhé, InAna, Krivi. Jnitrittva or Jnina Shakti in Ishvara does
not involve limited madification for the whole universe as the Self
_is present to the Self, But in Purusha there is such modification ;
the ]natrittza fuﬁc':ﬁoﬁ'ing through Buddhi, the viittis of which are
expressions of the changing, hmited, and. partial characteristics of
: lhe knowledge had 1hrough this mstrument ahd its derivatives.

 J
- The Cltaf_lﬂn_C()lli_lmJE-Sr ‘« But in what__constmltfs therein the

- part “Kinchit” as a qualifying aspect, Kald gives birth to the -

| ‘Pradhana which arises from that (Kinchit aspect) as a clear but
- general ob]ectmty whnch is separate or dlStll]Ct from (the Pu:usha)

Evam kalﬁkhya-taitvaqya kinchit-Kkartrittv a-]akshane |
Visheshyabhige. kartrittvam charchitam bhoktri-plrvakam
Visheshanatayi yo'tra. kll‘]Chld_ bhagas-taduh;tam

‘Vedyami!ram sphutam bhinnam pradhanam sfiyate kala.

~ That is Kartrittva is that aspect of Kalad which is characterised

by Kinchit Kartrittva,  From the qualifying (Visheshana that is
Kinchit) aspect Kali produces Prakriti which is distinct from Kala
as Purusha, which Prakriti exists.as a mere general objectmty"
which become particular when owmg to dlsequxl:brmm in the
‘Gunas the Vikritis are produced.

Agam it is ‘said (:b:d) “« Kald produces the Bhogya (Prakrm)
~and the Bhokta (Purusha) 31multaneous!y by the totion of, or by
seeking for, a dxstmctwn (that is by seeking to establish a d:ﬁerence r
‘between the two aspects in Herself namely Kartrittva and Kinchit;
by workmg ‘on Kartrittva alohe), (yet), the Bhokta and Bhogya are
inseparate from one another. And because what is thus the barest
objectivity (Sangvedya-métra) is known (or experienced) later as [or
in the form of} happiness (Sukha) Sorrow (Duhkha) and delusion
(Vzmoha) it is therefore calied the equalisation of these (three) in
the beginning.” (Samam hi bhogyang cha bhoktarang cha prasfi
vate Kala bhedﬁbhismdhﬁnéd avyaktam parameshvaram, Evanmi
samvedyamatram yat sukha-duhkha-vimohatah, bhotsyate vat tatah
proktam tat-saxnyﬂtmakam aditah),

When May4d Shakti first severs the # Aham ” and “ darm
this litter is still e.\:periencql as ansunlimited whole, The nevt stejy
i3 that in which the whole is hmm d and broken up mto parts for
AT expeumce 15 not of an alj pe:mdm;, h(jmoﬂuwom whole bl
of a heterogenecus universe.  Kald, as a development of May4é
Shakti, belitties the Puruahashilhmlo uninnited A”mcv which
thus becomes Kinchnt har!mtv Agenw which exists both as 1o



) 14

the It nowable (]n(}fﬂ) and object of action 'Lfg‘.fj)r a) has tw |
aspects, n: mwly the quaiified power of action {(Vishoshya Kartril fea)
on the part of the Purusha and the object or « fitfaf " in respect
of which Kartritiva operafes, namely the ¢ hf“f_ OF - BNIVerse
(Kinchit or Visheshana) which is the “ldam " as viewed by Puru-
sha after the opkration of Kald Shakti.  Kald operates on ¢ agency
(harmltm) and not on the “this” which is by sur‘h operation neces-
sarily Kinchit. For if the power and experience of the Self is limited
the object is experichiced as linifed § for the object is nothing but
the Self as objeat,  In other words the production of Purusha is 4
positive operation of Kalé whereas the production of Prakriti is a
negative operation due to the limitation of the Purusha which as so
limited experiences the universe as Ilinchii, Prakriti is thus
nothing but the object of Kartrittva as it exists when the laiter has
been whttt]ed down by Kali. Purusha and Prakrisi thus both
emerge as the result of the action by Kzl4 on the Purusha. For
this reason Purusha and Prakriti are smultaneous!} producea and

are also inseparable.

- The following qmcles deal with Purusha atzd P aliriti or
Hangsa ; the I{ﬁmaka_lﬁ or three Bindus arising on the differen-
tiation of the Parabindu which differentiation witnesses the birth
of the Hangsa ; and lastly with the creation of the impure Taitvas
(Ashuddha Tattva) from Prakriti and the Varnaméid the Garland
or Rosary of letters, the evolution of which denoies the origin of

speech and of Mantia,

HANGSA,

Hangsa is Pufusha-Prakriti Talfva, Haong is ¢ male”
Bhiva j Sah is * female” and Shakti., Shiva-Shakti are therefore
Hangsa which combined mean the “ Bird ” Hangsa the inaferial
shape of which is variously said (o be that of the goose, flamingo,
brabmint duck and by others to be legendary. The universe is
made of and informed by this Hangsa Pair {Hangsadvanda) who
are Purusha and Prakriti and in all the latter’s 1aned forms {Punge-
prakritydtmako hangsa-staditmakam idam jagat). Of these the
Anandalahar? says (39) “In Thy A abala Lotus 1 salute the
wondrous pair who are- Hang atd Sah swimming in the mind of
the great who ever del:ghi in the 11011e3 of the blooming lotus of
knowledge.” That 1s they manifest in the mind of the g great delight.
ing in the honey of Consciousness. This Hangsa reversed is the
E?edanhc 4507 ham” of which the bdmmohana Tantra - ((.,h VHI)'
Ay ,:.]mra Is one wmg¢ Sakdra - is e 011161" When_wtripp_ﬁd-



. v | B

~of both wings then Tira is Kamakals.” Jiva is Hangsa, The
same Tantra says that the Sa:dhaka of T4r4 is the Lord of both
K&di and HAdi Mata. The Hangsatdrd Mahdvidyd is the sovereign
mistress of Yoga whom the Kadis call KAlf, the Had{s Shrisun«
dari and the K4di-Had{s Hangs. '

- The [nfnirpava Tantra (xxi-vv {-9) Spt;aking of the
Chitkunda as the Mandala ‘in the M{il4dhAra where Homa
18 done, dehnes as follows the four Atinds,, viz, Paramitmi
Antardtmi, Jnanatmi and Atmi which form the Chitkunda
and by the knowledge whereof there is no rebirth. Atm4 is
Prinariipt that is the Atma.which is in all beings as their Prana,
It is Hangsa Svariipi or Jivitma manifested by outer and inner
' reathing (Shvisa, uchchhvisa), It is compared to the ether in a
pot which the potter’s wheel separates from the surrounding Ak4sha
but from which there is no distinction when the pot is broken,
The individual breath is the cosmic breath from which it seems to
be different by the forms which the latter vitalises. Jninatma is
Sikshatl-sik-hi-riipaka, It is that which witnesses all and by which
the unity of all is known. It is reflected in Buddhi and the rest
and s yet in its own form distinguishable therefrom, just as the rays
of the moon are reflected on waler and seem to be, and are yet -
not, one with it, It is thus the substratum .of Buddhi and of all the
subjective or mental Tattvas derivable therefrom. By ¢ Antar ” in
the term Antarilmj is meant the subtie (Rahasya-stikshmar{ipaka)
Atmi which pervades all things ; the spark of Paramitmi which
indwells all bodies (Antlargata). It is the Hangsa known only by
Yogis. lts beak is Tard (Pranava or “Om” Mantra). Nigama °
and Agama are its two wings. Shiva and Shakti its two feef,
The three Bindus are its three eyes, This is the Paramahangsa;
lihalt is Hangsa in its supreme aspect as the Consciousness-ground
of the manifested Hangsa or Jiva. When this Paramahangsa is
spread (Vyapta) that is displayed, then all forms of matter (Bhiita),
- viz., Akasha, Pavana and the rest spring up in their order. Of
these five the root is Chitta. This Hangsa disporls itself in the
world-lotus sprung from the Mud of Delusion (Molhapangka) in
the Lake of Ignorance (Avidyi), When this Hangsa becomes
unworldly (Nishpraparicha) and in dissolving-form (Sanghérar(ipa)
then it makes visible the Atmi or Self (Atmainam prad.rshayet).
Then its “Bi'rdnfss"' ('Paksl!i‘tva)_ 'd‘;sappearsand the Soham Atmi
isf;established,: “ Know this " says the |ndnirnava “to be the.
Paramatma.” o - - | o
Purusha is Atmi subject to Mdyd Shakli and the other limiting
~ Shaktis called the Kanchukas. “Prakriti is that state of Sl}akt_i_
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which uriges as the result of the collective operation” of Maya and
the Kanchukas ; a transformation of Shakti which ix their result
existing as a Iwm{menuw and general objectivity which develops
of its own power which is the summation of the Shaktis producing
it, into the heterogeneous universe. The Purusha-Prakriti Tattvas
arise as a bifurcajion in consciousness on the differentiation of the
- Parabindu into the three Bindus which form the Kimakalj which
again may be piclured as the triangular base of the pyramidal
(Shringétaka) figuré in the Shri Yantra at whose apex. is the
Bamdava Chakra and Parabindu., The three Bindus represent
the Shiva aspect and the Shakti aspect of the one Consciousness,
and the third the mutual relation or Shiva-Shakti aspect of the two.
From this differentiation arises in the Mantra-line of creation
Parashabda and manifested Shabda and Artha : in‘the Tativa line
‘Buddhi and the rest ; and in the line of the Lords of the Tativas
(Tattvesha) Shambhu and the rest. In its most general and
philosophical sense Purusha-Prakriti Irepresenf that stage in the
evolving consciousness (Shakti) in which after passing from the
mere I-experience (Ahampratyayavimarsha) and the ‘¢ [-this” or
“ Aham-idam” experience in  which the object “or  Idam is still
‘expertenced as part of the seli (the completed tvpe of such ex-
periencer being Ishvara), Consciousness emerges as the experience
of duality in which the object is seen as outside of, and separate
from, the self. This however is a slate of mere general objectivity.
The final state - has yet to be described when undifferentiated
~objectivily and supreme Sound (Parashabda) evolves, the first into
the differentiated objects of the universe (Ashuddha Tattva) and the
second into the differentiated word (Shabda) and its meaning
(Artha) which is the birth of Mantra consisting of letters (Varna),
sy]lables (Pada) and sentences (Vakya). With the differentiation
of Prakriti appear multitudinous Purushas of vargmcf experience
each living in an umveise of its own. ) |

Purusha is not merely confined to man but is applicable to
every Jiva who is the Enjoyer (Bhoktd) or Purusha of the enjoy-
able (Bhogya) or Prakriti. Purusha again is not - limited to the
organic life of animals and plants or the micro-organisms which
hover between organic and inorganic-matter, The term includes
the latter also. For whatever m&y be the popular signification of
the term Jiva as living organic bodies, in its philosophical sense all
is Jivatma which is not Paramitmi, = And in this, modern. science
bears out the notions here described. The former arbltmry p'u'tl-'-
tions made between the living and non—lmng are being  broken
down, We may for practical purposes call that “ lwmg | Wthh
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ﬁbviously dlsplays certain charactenstlcs whlch we c¢all ¥ life"’ |

- such as the -so-called vital phenemena mamfested by -plants,

animals and men. But the life and consciousness displayed in
organic bodies is not something wholly new which had no existence
in the inorganic material of which they are- composed. = All such
vital phenumena exist in subdued or potential form in every kind of
matter which contains the potentiality of all life. :Llfe: as we know

it is the phenomenal aspect of Being-Itself (Sat), “Feeling-
Conscmusness as we know it is the hmlted mdhifestation (mamfecta.-
tion being limitation) of the undifferentiated Feeling-Consciousness -
‘which is Chit, Sat and Ananda. All which is manifested exists
~potentially in. its gmund Each of such manifestations 1s such

- ground (Bhuml) veiled in varymg degrees ; NOW more, now less
fully displaying the nature of Spirit, the source of all life, feeling,
will, and consciousness. Superficial notions based on appearances
have given rise to the notion of “dead” matter. But science
has' given new instruments for, and extended the range of, our
observation and has shown that life and consciousness, though in
a subdued or velled form, exists throughout the universe. Vedinta
in its Shikta version says that all forms ‘are the operation ‘of
Consciousness as M4ya-Shakti. As the ancient Upanishad SaySs
and modern so-called “ New !hought ” repeats “ What one thinks
that one becomes,” Al recognise this principle to a certain point,
1f man thinks inhuman thoughts he. dehumanises himself, Vedanta
~carries the application of this. principle to its logical conclusion
and affirms that not only does thought- operate modifications in
and within the limits of particular types or species, but actually
evolves such and all other types thmugh the cosmic or collective
Thought of which the universe is a material expression, Thus
¢very unit or atom of matter is'a Purusha identifying itself with the
solid (Parthwa) “crust” of matter which is the gross expression on
the sensual plane of more subtle forces emanating {rom that
Ground Substance which is the source both of the experiencing
subject and the object experienced, If the operation of gross
matter gives the appearance of rigid mechanism, this does not
imply that such operation is wholly unconscious and lifeless but
fhat life and consCiousness are veiled by the Tamas Guna of
Prakriti in which Kalé Niyati and other Kanchukas are operdlmg
to their fullest extent. But however intense may be their operation,
life and consciousness can,never be destroycd for being Shakti
~ Herself they are indestruciible. Thus every molecule of mineral:
substance is a Purusha or Consciousness identifying itself with
matter in its solid and apparently unconszious and inert state.
For Consciousness becomes that with which it identifies itself, |
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Whehn it completely identifies ifself with mmeral miatter 1t bemmeb |
that matter. What we think that we become, Nothing however.
is  absolutely unconscious or inert, Jvery- single 'atmh in the
universe is in constant movement - and hence the world - is called
Jagat or that which moves. This scientific doctrine is in India an
ancient inheritance. And so the Mantra runs “ Hring the Supreme
Hangsa dwells iy the brilliant Heaven.” The word Hangsa is
here said to be derived from the word Hanli which means Gati or
motion. Siyana says that it is called Aditya because. 1t 13 in

perpetual motion. ¢ _
The Tattva Sandoha (vv. 13, 14) says i—

., .
iy - e

“ She is considered to be Prakriti who is the mllecttvsty Of all"
1he Shaktis, (Will, I{now]ec‘ge and Acuon) who is the peaceful
that 1s qmescpnt (Shantd) Shakti of Him in contracted form
(Samkachadr{ipd) ; who is in the form of the equilibrium of Satw '
Rajas and Tamas Gunas which again are Will, I{nowledge
and Action gathered together (Samkalita); who isin the nature
of general unparlwulaused feeling (Chitta) which isin the for m of
the undu'ferentlated Buddhi (and other Tattvas).” |

(Ichchhadi-shakti-samashtih shaktih bhmlﬁsya saml-m4{:had_r-i.""-f‘l[:}é;F
Samkalitechchhddyitmaka - sattviddika - sdmya-riipin? = hi  sati,
Buddhyﬁdl-samarasya svarllpa chittatmikd mala. prakrmh) |

- % Hang” or the male(Pum‘iu) or Parusha is agam in the
‘saime _wmk (V. 0) described as = |

~ « He who having by Her become of limited form with all His
powers contracled is this Male (Pumin or Purusha) ; lrLe the sun
which becoming red at eventide and His power (of. bhmmg)
coniracied can scarce reveal himself (by shining abroad) (Sa fays
parlmﬂ’tmumh samkuchita-samasta-shaktir eshah pumén, I\aﬂrna
sandhyd-raklansamht1ta-»~shdl;t1h svabhﬁsane pyapaluh Ibza! 6‘ i

Agam in the S3IME work (v. 'Z) it is sald . -

-« His Shaklis are many conslslmg of complete Kar iritlm'
{power of action) and others, but on His becoming contracted (thaf
is limited) they also become contracted in the form‘s of Kald and
the rest and make him. thus manifest (as Pumbha)" (Sampiirnas '
kartritvidyd bahvyah banlywsya shaktaya stasya, Samkochat sanﬂ U
chitdh kaladi IUpena rudhayantxhvam. {.I bfd 7. ) '

Again in the Ibhvara Pt atyabhqna it is sai FIUR -

 #He who is Expenence: commencing thh bhtinya (8 hwaa'
p saltva) and the rest, He being clothed by the five: RKanchukas; Kala



- and the rest,'and becoming object (to himself) is then .the ..ExEJer'i-
encer of objects. as separa:te" from him;” (Yashcha praméty shuni-
yadih prameye vyatirekhini, Mati sa meyah san kalddika-panchaka-
veshtitah-111-ii J), that is object: is the Self appearing. as such. He
retains His own belf-hood and becomes at the same time -the
- object of His own- experience. Mayh is not something apart from
Brahman for it is Brahman who through Miy#, an aspect of Brah-
man, becomes Himsell His own object. In the ﬁrst act of creation
He commences to become His own object, but it is only when the
subject as Purusha is clothed, thal is limited, -by the Kanchukas,_
- that the latier sees objects as oiher than and’ outside Himself, At
~ this Slage duahly 1S estabhshed and exfollates in the Vikritis of -
~ Prakritis as the multlple eXpenence of the World of Mmd and-

Matter. - | |

The Gunas of Pral-.nu are madequaiely translated as quahizes
'because the latter word mvolves some  Substance “of which they -
are the qualities, But Prakriti Shakti is as Prakriti the Gunas and
nothing else, though Her SvarUpa as that of all Shaktis, is Sat-
Chit-Ananda. The Gunas Sattva, Rajas, Tamas are prOperIy f actors
~or constituents of Prakriti. Of these it is commonly said . that
Tamas Guna is the ve:lmg prmc:ple of Prakrltl. This is so.  But
nevertheless it is to be remembered that all the factors of Prakriti
in one way or another veil; the. difference being that whereas
“Saitva to some degree veils (for Sattva guna is not assuch the same
as absolute Sat) itisin its highest degree of potency that i 1S pre=
dominance, the least degree of veiling and therefore it represents the
tendency to unveil that is to reveal and manifest Being (Sat} and
Consciousness (‘"‘h 1) 3 whereas Tamas is in its h:ghest potency the
| greatest degree of veihng and therefore smmﬁcally represents the
‘tendency to veil. Rajas is the operative power in both cases. - In
‘all bodies there-are the three Gunas (for these cannot separately
exist though one or other may predominate) and it is because of
~this and-therefore of the presence of Sattva Guna in inorganic
matter that it exhibits the rudiments of. sentiency and consciouss
ness, Bul in inorganic matter Tamas Guna prevails. As' bodies
evolve, the strength of the operation of Tamas gradually diminishes
and that of Sattva increases until in man it becomes predominant,
The whole object of Sddhana is to increase Saltva Guna unti} man
- Becoming wholly Sattvik his body*passes from the state of predos
minant Battva Guna into Sat Itself, ‘1hese Gunas represent in {lie
Jtva or Pashu the Ichchha, Kriys, Jndna and Maya Shaktis of the
Lord. As regards Maya, the Lord (Mﬁyin), as the Kulirnava
I‘antra says, wiclds and conirols and is f{ree of ;l Jiva ig .
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confrolled by it. So the Ishvara- Pratyablmnﬁ (v, l 4) says; |
‘““« What are Jndna and Kriy4 {on the part) of the Lord (Pat1 ) in
all beings and things (Bhiveshu) (which to Him are really) of the
nature of (His) own body (or limbsj—it is these two (that is Jnéna
and Kriya) and nothing ¢lse (eva) which together with Mayd as
the third are the Sattva, Rajas, and Tamas (Gunas in fés’pf ct} of
the Pashu” (Svanga-rupeshu bhiveshu patyurjoinam krl}*ﬁ Ch.;i },ﬂ |
Mﬁyautntdye te eva pashoh sattvam rajas tamah) .

Shiva-Shakti hmre threefold aspect as Ictacll’lu ]nzma Kriya
which are mseparably asscciated just as the Gunas are, though as
in the latter case one or other may be predominant. Of these. again
Ichchb4 and Kriyé may be considered together ; for as resolve is
directed fo action it is the preliminary of it. Ichchhi in the
Shaiva Shistra is described as a state of wonder (S chamatkéra-
ichchha shakiih) in the Purusha, But Kriyad considered (for the
purpose of analysis only) as apart from [r:4na is blind. For this
reason Kriyd has been ' associaled with Tamas. It is very
clearly explained by Kshemarija in bis Tattva Sandoha (vv. 13-15)
that Ichchhé or resolve to action becomes at a lower stage Rajas
Guna the principle of activily in Prakriti ; 4 ]nﬁna becomes Sattva
or the principle of manifestation in the same ; and Kriyd becomes
Tamas guna or the specific veiling principle of the same form of
Shakti. He says “His Will (Ichchhi) assumed the form of Rajas
and became Ahangkéra wh:ch produces the notion of «1” (Aham).
His knowledge (|nana) likewise became Sattvartipa and  Buddhi
which is the determining form of experience. His Kriyd being in
the nature of Tamas and productive of Vikalpa (and Sangl{alpa) tiCop
rejection and selection is called Manas ” (Ichchdsya rajo~rfipdhain-
kritir  4sid aham-pratitikari jnandpi (should be ]ndnamapl)
sattvariipa nimayabodhasya kdranam buddhih, Tasya krivd
| tamomaya-murnr mana uchyale vikalpakari), |

The evolution of these Tattvas (Ashuddha) ‘is the subject of a
future article. But before dealing with these it is necessary, in the
creative order, to farther desecribe the Kémakalé in which the
Hangsa arises and the Rusary or Garland of letters (Varnamélﬁ)
which 18 ghe Mantm aspect of the Tattvik ev olution.
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