
































xil ADDENDA AND CORRIGENDA.

Page 109, line 11.—* Vijayam of great fame ”” has probably to be corrected into « Sri-
Vishaya”; see Ep. Ind., Vol. IX, p. 231. _ :

Page 109, line 11.—Uttiralddam has evidently to be interpreted as Uttara-R4dh4 and
not as Uttara-Lita ; see additions against page 108, above.

Page 112, Introduction to No. 22, line 8.— For Sungandayirtta read Sungandavirtta.

Page 112, Translation, paragraph 3, lines 8 and 9.— For (¢n) the flower-garden (randa-
vanam) (called after) Geﬁgaikond_a-éﬁral_l which forms part of Karundittaikudi *’ read
“ (¢n) the flower-garden (rarndavanam) (in the village of) Geﬁgaikox_lda-éﬁxa.x_x which
forms part of Karundittaikudi ”. :

Page 115, Translation, paragraph, lines 14 and 15.—For “cand of the boundary of the
sacred flower-garden (called after) Gengaikonda-Soéran which forms part of Karundit-
taikudi’’ 7read ‘‘and of the boundary of the sacred flower-garden (iz the village of)
Gengaikonda-éﬁyag which forms part of Karundittaikudi %, In this and in the
previous instance, the existing translation seems to have been arrived at by taking
Gehgaikonc_la-éﬁmx_l along with tirunandavanam which follows 1t ; but it will be more
appropriate to read Geﬂgaikor_tda-gﬁ]_fal_l with what precedes. In this caso, the ex-
pression Karunditioikuds dna Gehgaz’konda-s”émzz would be similar to Karundittaikudi
dna S’m'zgandm)z'rtta-Sémnallu"r and Karundittatkudi dna Kulatfmlga-gﬁranalldr which
oceur in text-lines 3 and 4 of inscription No. 22. Tke particle dra which usually
means  alias ” seems to be used here in the senee “ forming part of . This usage
of it is quite unusual and deserves to be noted.

Page 115, Translation, line 10.—Znsert the word <« Brahmana ’> before ¢ village (aga-
ram) . .

Page 117, Introduction to No. 23.— For * Timma, the founder of the second dynasty ”
read * Timma, the elder brother of the Siluva usurper Nrisimhariya ”; Ep. Ind.,
Vol. VII, p. 77, foot-note 2.

Page 117, line 9 from top.—oru-p# and Icaqlaz'—_;)zz are translated by * single flowers’’ and
« flowers for the market . The terms are applied in a technical sense to certain crops
of lands growing paddy ; ef. iru-pé dru-piychchal-nilan in text-line 2 and oru-pi-nilan
in text line 3 on page 296 of Ep. Ind., Vol. IX.

Page 117, foot-note 9.—After Epigraphia Indica insert Vol. L.

Page 118, Translation, line 7.—* Vidriyan the Kdranattdn’® has evidently to be
changed into the ¢ the headman of the village committee (vdriyam) ’’ ; see Epigraphical
Report for 1913, Part II, paragraph 23. The word kdranatidn may be compared
with kdranavarn now current in Malabar. Avaddvagakkanai and Rdjasapakkanai in
text 1. 6 t. have perhaps to be read Avadaravartianai and Rdjasavatianar.

Page 119, line 1.— For Tenaldr read Ten-Aldr.

5 paragraph 3.— <ereys@; 1s translated by the phrase ¢ to the extent to which
they are granted”. Perhaps it has to be taken in the sense ¢ because (we have)
remitted ’’, ete. '

3 foot-note 4.—After Epigraphia Indica insert Vol. I, and for 40 read 42.

Page 124, hine 17.— For citizens read merchants. 2
. = »» 18.—For within the limits of read outside ; see p. 446, note 2.

Page 138, Translation, paragraph 4.—For one pedestal (surmounted by) a lotus read
one lotus(-shaped) pedestal. : : -

Page 145, note 5.— Insert nanganai after word.






INTRODUCTION.

As it is intended to write in the next volume of this series about the ancestors of Réja-
rija I and the Cholas generally, it is enough here to put together all thatis known about the
life and reign of this king. The nature of the materials available to us precludes any details
about his private life. The personal history of a sovereign who lived in the eleventh century
and about whose times no contemporary historian has left us any information must consist
mainly of surmises and inferences from the few ‘facts that are known of his public life.

The original name of the king was Réjarijakésarivarman or Réijakésarivarman
Mummadiééradéva which occurs in his earliest Tamil inscriptions. The Tiruvélangidu
plates® call him Arunmorivarman. This name, in the slightly altered form Arumoridéva,
occurs also in some of the Tamil records of his reign. The composer of the Tiruvilangidu
plates remarks that at the birth of prince Arunmorivarman® *the wives of the serpent
(Adisésha who is supposed to carry the earth on his back) danced for joy in the belief that
he would relieve their husband of the burden of bearing the earth.” - Rijakésarivarman
Mummadiééra was the seeond son of the Chbla king Parintaka II alias Sundara-Chdla,
who was also known as Ponmailigaittufijinadéva® ¢ the king who died at the Golden Hall
(¢.e., the temple Chidambaram). According to the Tiruvalangidu plates, Sundara-Chola’s
queen VAnavanmahddévi is stated to have commitled suffee. Apparently the parents of
Rijarijadéva were spending their last days at Chidambaram as Saiva devotees. It was
evidently this aspect of their life that appealed most strongly to their daughter who set up
images to each of them in the Tanjore temple and made an endowment for their worship
(No. 6).

So far as we know Rijarijadéva had an elder sister and an elder brother. The latter
was called A@itya-Karikéla and all that is known of him is that he fought in his youth with
Vira-Pandya. In stone inscriptions he is known as ‘¢ Parakésarivarman, who took the head
of Vira-Pindya.”” The name of Rijarija’s elder sister was Kundavaiyir. She had married
a certain Vallavaraiyar Vandyadévar (Nos. 2, 6, 7 and 8) about whom nothing more is known.
It is evident that she spent her later life in Tanjore with her younger brother and that she

! These plates will shortly be edited in Vol. ILL of the South-Indian Inseriptions. An abstract of their
contents is given in the Annual Report on Epigraphy for 1906, Part II, paragraphs 11 to 18.

2 From an inscription recently copied at Tiravadandai (No. 274 of 1910) we gather that Rijarija must
have been born under the asterism Satabhishaj in the month of Avani (4nnual Report on Epigraphy for 1911,
Part II, paragraph 21). The twelve monthly festivals provided for, on the days of Sadayam (§atabhisha.j ) in
the Rijarijéévara temple (No. 26) were evidently also in honour of Réjardja’s birth-day. Mr. Kanakasabhai
Pillai in his notes on Kalingattu-Parani, Canto 8, stanza 94 (Ind. Ant. Vol. XIX, p. 331) mentions a Chéla
king ¢ who established the Chatayam-feast in the Uthiya (Chéra-mandala)’. The reference is evidently to
~ king R4jardja I and the Chatayam-feast was the one celebrated on his birth-day asterism, the éadaya.m.

3 No. 802 of 1908 refers itself to the reign of king Sundara-Chéla alizs Pon[méligaittafijinadéva]. Ina
record of the twenty-seventh year of Rajaraja I (No. 116 of 1898), the ninth year of a Ponmiligaittufijinadéva
Jis referred to. This king can be no other than Réijardja’s father Sundara-Ohdla.
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even survived himm. We may suppose that Rijarjadéva entertained a high regard for her
and that she exercised considerable influence over him and contributed in no small degree to
the formation of his character.! These were the surroundings under which the king was
brought up. It will now be necessary to briefly review the history of the Chélas of Tanjore
for a proper appreciation of the position which Réijardja occupies in South-Indian history.

The founder of the family was V1]ayalaya whe established Tanjore as the capital of the
dynasty. His son and successor, Adltya I conquered the Pallavas, and his son Pariantaka I
was continually fighting against the Péindyas and kept them effectually under control.
Towards the-end of his reign the Réashtrakttas under Krishna 1TI invaded the Tamil
country, killed the Chéla prince Rijiditya and seized Tondai-nidu which they seem to have
ruled for about a quarter century. During this period the Chélas had to confine themselves
to their hereditary dominions in the Trichinopoly and Tanjore districts. Aditya-Karikéla
appears to have regained Tondai-nidu, as inscriptions dated in his reign have been found in
Ukkal and other villages of that province. Apparently on his death or on the death of his
father—whichever was the later—the succession was disputed. The subjects besought
Arunmorivarman, ¢.e., Rijardjadéva to become king, but he did not want. the throne as long
as his paternal uncle Madhurintaka Uttama-Chéla was fond of his country. Eventually
Arunmorivarman was appointed heir-apparent while Madhurintaka ‘bore the burden of the
earth”. Tt looks as if the former was a minor when his father or elder brother died.

It is not necessary to give a detailed account of how the date of accession of Rijardja-
déva has beeu arrived at. Professor Kielhorn has examined a number of dates of the king
with astronomical details and has come to_the conclusion that his accession took place
between the 25th June and 25th July 985 A.D. .

Turning to the military achievements of the king which are mentioned in thousands of
his mscriptions found over a large part of the Madras Presidency, we find that until the 8th
year of his reign = A.D. 994 he did not undertake any expedition. During this period he
was probably engaged in recruiting an efficient army and otherwise preparing himself for
the struggle which he must have thought he should undertake before the Chéla power
and prestige could be restored. :

" In his first campaign the king is sald to have destroyed a fleetin the port of
Kéndaltr, which. appears to have been situated in the dominions of the Chéra king. The
Tiruvilangidu plates which furnish a lengthy account of Rajardja’s campaigns do not
mention this item at all. They begin with the war against the Pandyas and report that
Réjardja seized the Pindya king Amarabhujanga and that the Cho6la general captured the port
of Viriiam. Perhaps Kandaltr or Kandalr-Salai was near Virifiam. It is not unlikely that
the Chola king fought, on more than one occasion, against the Pandyas. The Chéras and
Pandyas appear to have been allied together in their war against the Chéla king, for in the
Tanjore inscriptions reference is frequently made to the conquest of the Chéra king and the
Pandyas in Malai-nidu, z.e., the West Coast (Nos. 1, 59, 91, etc.). Kandaltir-Salai which is
stated to belong to the Chéra king in later inscriptions was probably held by the Pindyas when
it was attacked by Réjarija.

Before his 14th year = A.D. 998-99, Rijardjadéva conquered Véngal-nadu, Z.e., the
Eastern Chalukya territory, Gangapidi and - Nurambapidi which formed part of the present

! An article on this subject was contributed to the pages of the Indian Revicw, under the headmg & An
" imaginary conversation between Rijarfja and his elder sister Kundavai.”
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Mysore State, and Tadigaipadi, the situation of which has not been made out satisfactorily..’
According to Eastern Chalukya copper-plate grants, the kingdom of Véngi was without a

" ruler about this time. The interregnum in the Véngi country which preceded the reign of
Saktivarman is said to bave lasted 27 years. On a previous occasion * T pointed out that this
interregnum probably came toan end in A.D. 999, when the Cholas invaded Véngi. Accord-
ingly it may be presumed that Rajarija restored order and peaceful government in Véngi
by placing Saktivarman on the throme. .

In the same period the Chédla king conquered Kudamalai-nidu. Professor Hultzsch has
identified this country with Coorg,? and we have actually an inseription at the village of
Malambi in Coorg* which belongs to the time of Réjaraja I and mentions his-general Pafi-
chavanméiriya. A place named Udagai is mentioned in connection with the conquest of the
Pandyas (p. 250, note 3). The Kalingatiu-Parani refers to the * storming of Udagai 7’ in
the verse which alludes tothe reignof Réijarija. The Kulbttuiga-Séran-uld also mentions the
burning of Udagai. This was probably an important stronghold in the Pandya country
which the Chéla king captured.® As the Pindyas were the natural enemies of the Cholas,
Réijaréja seems to have gloried much in his victory over them. In the historical introduc-
tiops of Tamil inscriptions where the above conquests are recorded it is stated that he was
¢ always depriving the Seriyas (i.e., Péndyas) of their splendour.” Having already over-
corne the Chéra king, probably while destroying the ships at KéndalGr or in the war against
the Pandyas, Réjardja assumed the title Mummudi-Choéla, s.e., © the Chola king who wears
three crowns, viz., the Chéra, Chola and Pandya crowns’ which occurs first in an inscription
of the 14th year at Mélpadi ¢ in the North Arcot district. ~After his conquest of the Pindyas
and other enemies, the king must have thought that his future was to be very bright and
imagined that the goddess of the Great Earth had become his queen along with the goddess
of Prosperity. It is in inscriptions of the Sth year of the king’s reign. that the usual
historical introduction beginning with the words tirumagal which was evidently composed
after the conquest of the Pﬁnﬂyas, occurs for the first time. The Vz’kkz'rama-gdrm_z-ulfi
evidently refers to the reign of Rijardja when it mentions the conquest of Malai-nddu and

1 A record of Rijardja’s 8th year at Tiruvadandai mentions these conguests. So also a few others of the
10th year begin with the historical introduction Sgwser @urev, ete. and register the above-named
conquests of the king:. Of the countries mentioned, Tadigaipidiis located in the Mysore State. It is identical
with the ancient district Dadigavédi ruled over by Dadiga a contemporary of one of the kings named
Rachamalla of the Western Ganga genealogy (Ep. tnd., Vol. VIL, p. 22). Dr. Fleet writes a big note on Tadi-
gaipidi and identifies it with a part of Mysore including the present Krishnardjapét, Ndgamangala, Mandya,
Seringapatam and Malavalli taluks. He also thinks that possibly it may be identical with Dadigamandala
roled over by the Western Ganga chief Dadigarasa (Ind. Ant., Vol. XXX, p. 109 £). In the Hoskéte
and Dévanhalli taluks of the Bangalore district are a number of inscriptions which mention Dadigavari
or Tadigaivari which in the Chéla period after Réjardja bore the surname Vikkirama8dra-mandala and
included within it the sub-division called Sennai-nidu. '

2 Ep. Ind., Vol. VI, p. 349.

3 Above, Vol. I, No. 40.

¢ Mr. Rice’s Coorg Inscriptions (new edition), No. 46.

¢ The Kirfir inscription of Réjardja’s 27th year (No. 236 of 1902), which is partly mutilated, supplies a
historicalintroduction of the king in Tamil poetry, different from the usual & @ oser Gurey, ete., and mentions the
king’s conquest of Udagai in his campaign against Malai-nadu. As already stated the Pandya country must
have also included Malai-nddu at the time of Rijardja’s conguest.

¢ Below, Vol. 1II, No. 19. The form Mummadi-Chéla (no¢ Mummudi-Chéla) oceurs in early ii:mcﬁpﬁoﬁs
of the 3rd, 4th and 10th years. Consequently, the explanation of the name must be ‘the thrice (powerful)
Chéla’ as in the similar Kanarese and Telugu epithets Mummadi-Bhima, Nirmadi-Taila, efe.
A-1 . .
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the killing of 18 princes in retaliation for the insult offered to an envoy.! The Kuldtturiga-
Séran-uld also refers to the same Chéla king who ¢ cut off eighteen heads and set fire to
Udagai.” The conquest of Malai-nddu and the burning of Udagai refer evidently to the reign
of Rajardjadéva, but it does not appear when he cut off the heads of eighteen princes.

The king also subdued Kollam and Kalingam. The Tiruvilangidu plates mention
Réjardja’sinvasion against the country created by ParaSurdma, who had taken a vow to destroy
all the Kshatriyas. This country 1s described as inaccessible on account of the mountains
and the ocean which surrounded it. It is doubtful if the composer of the Tiruvalangidu
plates refers here to the conquest of Kollam or to the subjugation of the 12,000 old islands
of the sea mentioned in some of the inscriptions of the 29th year of the king’s reign. Ifit
is neither, there must have been an invasion of Malabar which does not find a place in the
introduction of the king’s Tamil inscriptions.

As regards the conquest of Kalingam, it is not unlikely that this was effected by his
son Réjéndra-Choéla. The Tiruvélangiddu plates mention the defeat of an Andhra king named
Bhima in describing the reign of Rijarija. From the Ranastiplindi grant we know that
Vimaladditya bore the surnames Mummadi-Bhima and Birudanka-Bhima.® Besides, two
inscriptions * on the Mahéndragiri Hill in the Ganjam district which must have been included
in Kalhinga, record that a general of the Chéla king Rijéndra-Chola defeated the Kulfita chief
Vimaldditya, captured the Mahéndraparvata and caused a pillar of victory to be set up on the
hill. From these it may be concluded that Réjardja deputed his son Rajéndra-Chola in his
campaign against Kalinga. But the Chola king had conquered Véngi already and, as I have
surmised, placed Saktivarman on the throne, thus bringing the interregnum to a close. It is
therefore unlikely that a member of Saktivarman’s family rebelled immediately after and
had to be subdued. In the absence of evidence to the contrary I would suppose that the
conquest of Kalinga by Rajarija was earlier than the war of R4jéndra-Chola’s general with
the KulQta chief Vimaladitya and was intended to help Saktivarman in consolldahng his
dominions after the interregnum. Some considerable time after the accession of Sakti-
varman, there seems to have been fresh trouble in the Kalinga country. The Tiruvélan-
gidu plates tell us that the Andhra king had killed a certain RAjarja and this seems to
have been the cause of the war. Who this Réajarija was we are not told. But he must have
been some person in whom the Chélas were interested. This I take to be-the occasion when
the pillar of victory was set up on the Mahéndragiri Hill. We find the Véngi king Vimal4-
ditya at Tiruvaiydru near Tanjore about A.D. 1013-14 making gifts to the Pafichanadésvara
templ °  Shortly before or after this date he must have married the Chéla princess
Kundavai, daughter of Réjarija and sister of Rijéndra-Chéla.

! Ind. Ant., Vol. XXII, p. 142.

* No. 394 of 1611 refers to Rijardja’s conquests of Kollam, Kolladééam and Kodungélar (Cra.nganore)
Annual Report on Epigraphy for 1912, Part II, paragraph 22.

$ Ep. Ind.,Vol. VI, Pp. 350. 4 Nos. 396 and 397 of 1896.

® No. 215 of 1894. On the strength of this inscription it has been inferred that Rijéndra-Choéla took the
Véngi king captive to the Chéla conntry. But the king who was actually conquered by Rajéndra-Chéla (or
by one of his Generals) is not clearly stated in the Mahéndragiri inscriptions to have been the Véngi king
Vimaliditya.- The conquered chief on the other hand receives the epithet ¢ the lord of Kulita.’ ltis again
doubtful if at this time the Kalinga kingdom was subject to the rulers of Véngi, although about a century
later we know they were overlords of the whole country between Mannéru (in the Nellore district) aod
Mahéndra (in the Ganjam district). The political marriage between the Eastern Chalukya king Vimaldditya

and the Chéla princess Kundavm must therefore have taken place guite 1ndependently of BaJendra-Cholu 8
conquest of Kalinga- ;
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- Réjardja must have simultaneously directed his arms against Ceylon. The king is said
to have undertaken this expedition in order that ‘¢ the eight quarters might praise him”. This
phrase occurs in the earlier inscriptions, but in later ones the personal appearance of the
Singhalese seems to receive an uncomplimentary remark (e.g., in Nos. 4 and 65). We have
at Padaviya in Ceylon a Tamil inseription of the 27th year of Rédjardjadéva corresponding to
A.D. 1011-12 AD. Several villages in Ceylon were granted by Réjardja to the Rijardjés-
vara temple at Tanjore and had to remit their assessment to thetemple in the shape of money,
grainor iluppaipdl (No. 92). These factsshow that the subjugation of the island by the Chola
king was complete!. According to the Makdvassa (Chapter LV) Mahinda V ascended the
throne in A.D. 1001. The trouble in Ceylon began in A.D. 1012 when the king was unable
to maintain his army and all the men of Kérala in his service went up to the palace and
demanded their wages. Then the Mahdvarmsa describes events in Ceylon which took place
in A.D. 1087. According to Tamil inseriptions these must have happened about A.D. 1016.
The Mahdvarmsa does not mention the invasion of Ceylon during the reign of Rijardja unless
it be the expedition by Vallabha-Chéla during the reign of Mahinda IV (A.D. 975-991)%
Thus there is no doubt that there is some mistake in the Chronology of the Mahkdvarmsa.
Then comes a period of three years in the life of Rijardjadéva about which we get no infor-
mation from his inseriptions which are mainly concerned with his military exploits. This
is the interval between the 18th® and the 21st years corresponding to A.D. 1002 and 1005
respectively. It was evidently during this time that the kingreceived the title Sri-Rajarija
which occurs first in inseriptions of the 19th year (= A.D. 1003). According to the Kongudé-
Sardjikkal the king made certain gifts to the Chidambaram temple in Saka 926 — A.D. 1004.
It is not impossible as will be shown later on, that the title Sri-Réjarija was conferred on
him by the temple authorities at Chidambaram. Perhaps this was also the period when
the king conceived the idea of building the temple at Tanjore and made arrangements for
the operations to commence.

‘What the circumstances were that led to the war with the Western Chalukya Satyéisraya
we are nowhere told. The Pallavas of Conjeeveram were constantly fighting with the Chalu-
kyas of Bdddmi. The Western Chalukyas of Kalyéni were descended from the latter and
the Cholas occupied Tondai-nidu, the Pallava territory. Besides this fact we know of no
cause which could have brought about the war®*. The conquest of Gangapidi and Nuramba-
pidi in the modern Mysore State musthave brought them into direct contact with the Western
Chalukyas. Besides, the rulers of these two conquered provinces were originally feudatories

1 In the 4nnual Report on Epigraphy for 1913, Part IT, paragraph 21, it is stated that imm (Oeylon) was
called Mummadiédra-mandalam, after the well-known surname Mummadi-Chéla of Réjardja. Other names of
temples and towns in Oeylon called after Réjardja are also referred to.

2 Chapter LIV. Professor Hultzsch has clearly proved in his contributions to Singhalese Chronology
(J.R.A.S. for July 1913, pp. 521 tv 524) that Vallabha-Chbdla is a gratuitous mistake, that thereis a discre-
pancy of 23 years in the chronology supplied by the Makdvarisa and that Rajardja’s invasion of Ceylon must
have taken place between A.D. 1001 and 1004. )

A record of Rijarija at Tenkarai in the Madura district (No. 132 of 1910) calls the king Réjisraya
and adds the qualifying phrase ‘ the conqueror of the world.”” This indicates that with the conquest of Ceylon
which Réjardja must have completed in his 17th year, he had actually conquered all enemies whose dominions
he thought of acquiring.

4 The Chélas belonged to the Solar and the bha.lukyas to the Lunar race. The former were generally
Saivas and the latter were Vaishpavas as they had the boar for their crest. Besides, the Chalukyas were also
patrons of the Jainas. : g
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of the Rashtrakltas, the political predecessors of the Western Chalukyas in the Kanarese
country. Both the Chélas and the Western Chalukyas were powerful and strong and must
have been looking for an opportunity to measure their respective strength. Under these
circumstances any slight cause would have been enough to provoke a quarrel. ]

_The victory over Satyésraya is mentioned in the Tiruvélangidu and the large Leyden
plates and in one of the Tanjore inscriptions (No. 1), In the Tamil records of the king, the
conquest of the seven and a half lakshas of Rattapidi evidently refers tothe same event.
It must have taken place towards the end of the 21st (A.D. 1005) or beginning of the 22nd
year (A.D. 1006), to judge from the references to the events in Tamil records. We have
an independent confirmation of this expedition. According to the Hottlr inseription of
Satydéraya, dated in A.D. 1007-08, the Chéla king—here called N firmadi-Chola and named
Réjéndra—having collected a force numbering nine hundred thousand had pillaged the whole
country, had slaughtered the women, the children and the Brahmans, and, taking the girls
to wife, had destroyed their caste’. The Western Chalukya king claims to have put the Chola
to flight and acquired great stores of wealth and vehicles. The Chéla king evidently
attached much importance to his victory over Satydsraya, as he is said to have presented
gold flowers to the RAjardjéévara temple on his return from the expedition.

The next period in the life of the king, »sz., the 23rd to the 29th year, was not
characterized by any military exploits. The Chola dominions probably enjoyed peace and
the king apparently devoted his energies to the task of internal administration. The
building of the Rijardjéévara temple in Tanjore and the multifarious endowments and gifts
to 1t must have occupied a prominent place in the king’s mind during these years.

We have.reason to suppose that the king also carried out a revenue survey and
settlement during the period.> The Tanjore inscriptions published in Part T of this volume
bear ample testimony to the accuracy of the operations conducted by the king. Land as
small in extent as 52,428%0‘06 of a véli was measured and assessed to revenue. An inserip-

tion at TiruvisalQr in the Tanjore district, dated in the 24th year of Rajaraja® refers toa reve-
nue survey apparently carried out some time before the date of the inseription. The officer
of Rajarfija who took an active part in the survey operations was perhaps the general
(séndpats) Kuravan Ulagalandian elins Rijardja-maharajan mentioned frequently in No. 95
below. His title Ulagalandin, “ one who measured the earth’””, might have been given to
him in recognition of his services in connection with the survey operations. It was
apparently as a result of this survey and settlement that the king issued his order, dated the
124th day of the 24th year to the following effect* :—

¢ The land of those landholders in villages of Brahmanas, in villages of Vaikhanasas
and in villages of Sramanas (i.e., Jainas), in Sénadu, in the adjacent districts included in
S6nadu, in Tondai-nidu, and in Pindi-nddu akas Réjardja-valanddu, who have net paid, on

! Bombay Gazetteer, Vol. I, Part T1, p. 483. An inseription from Uttatttr in the Trichinopoly district
(No. 515 of 1912) of the 8rd year of Rijéndra-Chéla I mentions the fight with Satydsraya and the death of
a warrior on that occasion. Evidently it was prince Rajéndra-Chéla I that actually fought the battle with
Satyasraya. i '

* This survey appears to have been conducted in the 17th year of Réjardja by which time, according to
the Tenkarai record, he had completed ‘the conquest of the world ’; see the Annual Report on Epigraphy for
1913, Part II, paragraph 21. '

8 No. 44 of 1907.

¢ See below, Vol. I1I, No. 9,
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‘the land owned by them, thie taxes due from villages, along with the ~other inhabitants of
those villages, for three years (of which) two are completed between the 16th and the 23rd
years (of my reign) shall become the property of the village and shall be liable to be sold by
the inhabitants of these villages to the exclusion of the (defaulting) landholders. Also
(the land of) those who have not paid the taxes due from villages for three years (of which),
two are completed, from the 24th year (of my. reign) shall be liable to be sold by the inhabi-
tants of those villages to the exclusion of the (defaulting) landholders.” This order of the
king was written by the royal Secretary Rajakésarinallfir-Kiravau and having been approved
by the Chief Secretary Mumniadi-éﬁra-Brahmamﬁrﬁyag and by M ummadi-Sora-Posan, was
engraved by order on the 143rd day of the 24th year. The 29th was apparently the last year
of Rajarija’s reign. KEven then his warlike spirit does not seem to have abated ; for, in that
year an expedition was despatched against the twelve thousand islands.” ~Which groupin the
Indian Ocean was denoted by this name I am at present unable to decide.

Rajarija bore several titles of which the following are the more important: —Mummadi
or Mummudi-Chéla, Chbla-Arumori, Rajasraya, Nityavindda, Sri-Ré jardjaand Sivapadasékhara. .
He seems to have assumed the title Jayangonda-Chéla towards the end of his life. These titles
of his, figure in territorial designations occurring in the Tanjore inscriptions and one is tempted
to think that in the names KshatriyasikhAmani-valanddu, PandyakuliSani-valanidu, Kéra-
lantaka-valanddu, Réjéndrasimha-valanidu and Uyyakkondﬁr-valanﬁa.u, Kshatriyaéikhimani,
Pandyakuligani, Kéralintaka, Rajéndrasimha and Uyyakkondir® were titles of Réjardja.
Réjaraja indulged in a pretty large number of wives. Lokamahidévi,® Cholamahidévi,
Trailokyamahadévi, Pafichavanmahddévi, Abhiménavalli, Ilddamadéviyar (Latamahddévi) and
Prithivimahddévi are known fromthe Tanjore inscriptions®. Each of them set up a number of
images in the Rajarijéévara temple and made giftsto them. Lokamahidévi was probably the
chief queen. She built the shrine called Uttara-Kaildsa in the Pafichanadéévara temple at
Tiruvaiydru near Tanjore and made many valuable gifts to it. The shrine was in existence
already in the 21st year of the king’s reign and was then called Lokamahddévi§vara after the
queen®. Only one son and one daughter of the king are known, »iz., Rijéndra-Chéla I, whose
accession took place one year before the death of Rajardja, and Kundava or Kundavai, who mar-
ried the Bastern Chalukya king Vimaliditya.® The respect which Rijardja showed to hiselder -
sister Kundaval throws an indirect light on his domestic life. She is spoken us “‘ the

! This last military campaign was perhaps as successful as the others preceding it. Eyidently Réjardja
performed the tuldbhira ceremony, z.e., * weighing one’s self against (gold, pearls or other such costly-
material) ’ in this year in order to celebrate his victories.. Queen Lokamahidévi also performed the
hémagarbha, passing her body throngh a golden cow (Annual Report on Epigraphy for 1907, p. 75).

? The Uyyakkondan channel which is an ancient irrigation work in the Trichinopoly district was pro-
bably constrancted doring his reign and called after him. Besides the name there is, however, nothing to
connect Rajardja with the channel. On the head sluice of the channel is a broken stone belonging to the
28th year of the Chéla king Kuléttunga ITI (A.D. 1205-08). Though the channel is not mentioned in it, the
sluice is referred to (No. 72 of 1890). g

* She is surnamed DantiSakti-Vitanki in the Tiravalafijuri (No. 633 of 1902) and the Tirnvaiyaru inscrip-
tions (Annual Report on Epigraphy for 1895, p. 4). "

* From a record at Tirukkalittaitai (No. 301 of 1908) we learn that Vémban éirudaiyﬁr alias Minavan
Mahédéviyar was another queen of Réjarija. Prithivimahadévi (in Tamil, Piridimadéviyar) is callad by her
other name Nakkan Arumori in an inseription from Uyyakkondén Tirumalai (No. 455 of 1908).

* Annual Report on Epigraphy for 1895, p. 4.

* The Tiruvalafijuri inscription quoted above, also mentions a middle-daughter ” named MAadévadigal.
Evidently Kundavai was the youngest of Réjarija’s ehildren. ' '
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venerable elder sister.” In the sentence which the king himself is said to have uttered when
ordering all the grants made to the temple to be engraved on stone, the place assigned to his
elder sister isnextto himself and the queens are mentioned after her (No.1).  During Réjarija’s
reign the walls of the central shrineseemto have been reserved for registering the king’s grants.
The gifts made by the queens and the Officers of State had to be recorded on the niches and
pillars of the enclosure. ‘But Kundavai’s gifts were invariably engraved on the central shrine.
That part of Rijarija’s intellectual nature to which students of South-Indian history
owe most is the desire on his part to record his military achievements in every one of his
inseriptions and thus hand down to posterity some of the important events of his life. As
far as we know at present Rijardjadéva was the first king of Southern India to introduce
this innovation into his inscriptions. Before his time powerful kings of the Pallava, Pandya
and Chola dynasties had reigned in the South, and some of them had made extensive con-
quests. But none of them seems to have thought of leaving a record on stone of his
military achievements. For instance, we have many stone inseriptions in Southern India of
the Chola king Pariintaka I, whose extensive conquests are well known. Of these the stone
inscriptions refer only to the conquests of Madura. Even this item of information would
probably be missing had it not been for the fact that the king bore the name of his grand-
father Parakésarivarman, and it was consequently necessary to add the epithet ‘‘conquerer
of Madura” in order to avoid confusion. The idea of Rijardjadéva to add a short account
of his military achievements at the beginning of every one of his inseriptions was entirely
his own. His action in this respect is all the more laudable because his successors evidently
followed his example and have left us more or less complete records of their conquests.
But for the historical introductions which are often found at the beginning of the Tamil in-
seriptions of Chola kings the lithic records of the Tamil country would be of very little value,
and consequently even the little advance that has been made in elucidating the history of
Southern India would bave been well nigh impossible. Harly Tamil records are dated not
in the Saka or any other well known era but in the regral year of the king to whose time
the grants belong, and paleography is not always a very safe guide in South-Indian history.
With the help of the names of contemporary kings of other dynasties mentioned in the
historical introductions of the Tamil inscriptions, it has been possible to fix the approximate
dates of most of the Chola kings. Consequently, the service which R4jardjadéva has rendered
to epigraphists in introducing a brief account of his military achievements at the
beginning of his stone inscriptions cannot be overestimated. The historical side of the
king’s intellectual nature is further manifested in the order which he issued to have all the
grants made to the Rijarijéévara temple engraved on stone. That this order of the king
was not due entirely to self-glorification is borne out by other records. For instance, an
inscription of his reign found at Tirumalavidi in the Trichinopoly distriet! records an order
of the king to the effect that the central shrine of the Vaidyandtha temple at the
place should be rebuilt and that, before pulling down the walls, the inscriptions engraved on
them should be copied in a book. The records were subsequently re-engraved on the walls
from the book after the rebuilding was finished. )
- . The prominence given to the army from the conquest of the Péndyas down to the last
year of the king’s reign is significant, and shows the spirit with which he treated his soldiers.
Evidently Réjarjadéva gave his army its due share in the glory derived from his extensive

-

' No. 92 of 1895 ; Annual Report, on Epigraphy for 1895, p- 5.
-
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some engagement or other. It is worthy of note that there are elephant troops, ecavalry
and foot-soldiers among these regiments. Thirteen of the above mentioned regiments
belonged to the Valangai-Vélaikkdra-ppadaigal, ¢.e. the Vélaikkdra troops of the
right hand. It is difficult to determine if this designation is based on the distinction
between the right hand and left hand castes of Southern India. No mention of any left hand
troops of this class is made in the Tanjore inscriptions though their existence may prima
facie be assumed. At any rate the origin of the term is obscure and must be left to future
research. The Vélakkira {roops are frequently mentioned in the Mahdyasisa. The term
vélakkdra is explained by Mr. L. C. Wijesinha as ¢ a hody of mercenary troops employed by
the Singhalese.’” They figure in the history of Ceylon towards the close of the 11th century
A.D. during the reign of Vijayabdhu (A,D. 1065 to 1120). They were despatched on an
expedition against the Chéla country but refused to proceed and rebelled. Eventually they
were subdued by the Singhalese king. This mention does not throw much light either on
the origin or on their history in the Chola country at the beginning of the 11th century.
It is possible they were no mercenaries in the Chola country but regular soldiers. Ifa
eoﬁjecture may be offered, I would say they were perhaps volunteers Who_enlisted when
the oceasion (wélai) for their services arose'. In later times when their services were not
required in the Tamil - country they probably migrated into Ceylon during the period of
interregnam when there were frequent Chéla invasions against the island. Eventually they
probably developed into mercenaries. It is interesting to note that eighteen of the musicians
of the Rajarijésvara temple belonged originally to one or other of the foregoing regiments
and no less than twelve of them were from the Vélaikkira troops. Each of these twelve
musicians got seventy-five kalam of paddy for his service in the temple. To some of these
regiments, the management of certain minor shrines of the temple was entrusted and they -
were expected to provide for the requirements of the shrine. Others among them took
money from the temple on interest which they agreed to pay in cash. We are not, however,
told to what productive purpose they applied this money. At any rate all these transactions
show that the king ecreated in them an interest in the temple built by himself.

Among the officers of Rijardja two generals are referred to in the Tanjore inscriptions,
+ viz.—Kuravan Ulagalandin alies Rijarija-Mahirdjan and Krishnan-Riman alics Mummadi-
Séra- -Brahmamirayan. The latter was the Chief Secretary ( Olai- -ndyagan or Tirumandiravdlar-
nayagan) from the 21st to the 24th year of the king’s reign. Amnother such Secretary ( Tiru-
mandiravilai) was Kardyil Eduttapidam, the headman of - RAjakésarinallfir. Amudan
Tirttakaran, the headman of Vilattir, who drafted the Anaimangalam grant recorded
in the lar ge Leyden plates was also another Secretary; Tlaylra.van Pallavayan alias
Mummadi-Séra-Pésan must also have belonged to the secretariat staff as he signed
both the Agaimaﬁgalam grant and the Ukkal inscription relating to revenue settlement.
All of the above mentioned officers figure in the Tanjore inscriptions as donors.
Krishnap-Riman built at least two of the enclosing verandahs of the temple. Another
officer who belonged to the secretariat was Vélan Uttama-S6ran afias Maduréntaka
Mavéndavélin who figures among the signatories to the original order of the king in
the An'umanga.lam charter. Other officers are also mentioned in the lar ge Leyden plates,
vez.:— Five persons who are described as Karumamdrdyum, i.e., “those who look after (the

" A Ceylon inscription of the time of Vijayabihu I, gives some particulavs about the Vélaikkéira
community ; see the dnnual Report on Epigraphy for 1913, Part IT, paragraph 30,
.
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king’s) affairs.” They were probably the king’s executive officers. Four others who must
have been Brihmanas are described as naduvirukkum “those who are in the middle.”” These
were perhaps arbitrators or judges. Two other officers are also mentioned, v:z., puravuvars
and varippottagam. The former was apparently the office dealing with taxes due from
revenue-free villages and the latter with the rent-roll of the Chédla dominions. Another
mmportant officer of the king was the magistrate (adhikdrin) Udayadivikaran Tillaiydli alias
Ré jardja-Mavéndavélan of Kafichiviyil who figures both in the large Leyden plates and in the
Tanjore inecriptions.  Still another important person was the temple manager Adittan SQryan
alizs Tennavan Mivéndavélir, who was the headman of Poygai-nidu, He set up images of
some of the sixty-three Saiva devotees in the temple and made gifts to them. The king seems
to have conferred the title Perundaram on the most important officers and men. of note in his
dominions. The title Perundaram is prefixed to Slrudanattu-pammakkal t.e., “the servants of
the Sirudanam” which seems to denote a class of officers. Perhaps the term was used to
denote subordinate officials. One of the officers is described as Sirudanattu-Perundaram. He
probably belonged to the class of subordinate officials but received the title Perundaram. *
The study of Réjardja’s inscriptions leaves on us the impression that he must have been
an active man® and that he was probably successtul in realizing some of the highe stainis of his
life. = Like most men who devote a considerable portion of their earlier years in the active
pursuit of cherished earthly aims, this Chéla king spent the later portion of his life in works
of devotion. The Rajardjéévara temple at Tanjore, which has evidently served as a model
for a large number of other temples in Southern India, is a stupendous monument of the
religious instinct of this sovereign. The enormous endowments in lands and gold made to
the temple show that the king had one sole object in his later life, #¢z., to leave no want of
the temple unsupplied. Almost all the booty he acquired in wars he gave away to the
temple. Utensils required for temple “services; ornaments for the various images set up
in the temple; villages for supplying the temple with the requisite amount of paddy ;
money for purchasing the various articles for temple use not omitting even camphor,
cardamom seeds, ckampaka-buds and khaskhas-roots required for scenting the bathing water
of the gods (No. 24); sheep, cows and buffaloes for supplying the ghee required for lamps ;
skilled musicians for singing the Dévdram hymns; dancing girls; Brihmanaservants for doing
the menial work in the temple; accountants for writing the temple accounts; and temple
treasurers, goldsmiths, carpenters, washermen, barbers, astrologers and watchmen were
provided on a most liberal scale.® The systematic way in which the various endowments to
the temple were made and the principles laid down for their proper administration bespeak

' ¢ Sirudanattu-kkangéni-ttattdn of the lord Sri-R4jarijadéva’ occurs in line 17 of the third section of
No. 66. Sirndanattu may also mean  of the youth ’> and the whole phrase may denote the goldsmith who was
in the king’s service when he was young.

® Réajardja’s military officers appear to have entertained a very high regard and even dread for the
great disciplinarian. No. 64 and its continuation No, 95 which evidently refer to military operations that were
going on perhaps towards the close of RAjardja’s reign, state how some of his officers of the rank of Perun-
daram and others who were judges and arbitrators vowed themselves to put up lamps in the Réjardjésvara
temple, if no disgrace betook them at the hands of the king on their return from the war.

* This grand undertaking of Rijarija must have created an admiration for him in the minds of his
subjects. In later times the several incidents connected with the foundation of the Réjardjésvara temple and
its equipment, appear by themselves to have become the theme of a popular story. For, in the 4th year of
Réjéndradéva (i.e. A.D. 1055) we are told that provision was made for the performance of the drama Rijaré-
yésvara- Nitaka, on one of the festive days in the temple (No. 67)

B-1 -
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a genius for organisation which could not have been guite a characteristic feature of kings
in general at the time. In spite of his sincere and deep-seated devotion to the Saiva faith
he was tolerant enough towards other religions. He permltted a feudatory of his to build a
Buddhist shrine at Negapatam and granted the village of Anaimangalam to it. This grant
1s registered on the large Leyden plates. In his order of the 24th year regarding revenue
arrears, the villages of Sramanas (z.e. Jainas) are also included. This shows that the latter
enjoyed equal privileges with Brihmanas and Vaikhénasas.

The extent of Tanjore city during the reign of Rijarija may be judged from the large
number of big-streets, streets, quarters and bazaars mentioned in its inscriptions. The town
proper as in the case of the large cities of the present day wasnot confined to the traditionary
old limits (ufldlai) but extended far beyond (purambadi). The following streets, bazaars and
quarters of which several were named after the king “or the princes of the family are
mentioned (Nos. 94 and 95):—

(1) Abhiménabbfishana-terinda-vélam.

(2) Apai-atkal-teru.

(3) Anaiklkaduvar-teru.

(4) Arumoridéva-terinda-tirupparigalattir-vélam.

(5) Brahmakuttam.

(6) Géandharva-teru.

(7) Jayangondasérapperunderu.

(8) Kongavalar-angadi.

(9) Madaippalli-teru.
(10) Pandi-vélam.
(11) Papmaiyar-teru.
(12) Pafichayanmadéviyir-vélam alias Kaidavakaidava . . . . . vélam,
(18) Rajarfja-Brabmamahirajan-angidi.
(14) Rajardja-terinda-Pandi-tirumafijapattir-vélam.
(15) Rajavidyadharapperunderu.
(16) Raudramahikalattu-madaivilagam.
(17) Saliyatteru.
(18) Sivaddsangdlai alas Rijardja-Brahmamahirijan-padaividu.
(19) StiragikhAmanipperunderu.
(20) Tribhuvanamahddévippérangadi.
(21) Uttamasiliydr-vélam. :
(22) Uyyakkondan-terinda-tirumafijanattar-vélam.
(28) Vénavanmadévipperunderu.
(24) Villigal-teru.
(25) Virasorapperunderu.

The exact date of the building of the Tanjore temple is a question that deserves some
attention. S‘tone temples were apparently not quite common in the time of Rajardja. This
is shown by the use of the word tirukkarrali, i.e. “the stone temple * in the order of the king
to have all the gifts engraved on stone. The difficulties also of procuring stones for such a
big building must have been very great, particularly as there was no hill in or very near
Tanjore which could have supplied the requisite quantity. Such a monument as the
Tanjore temple would take several years to build even with all the inventions of modern
engineering. But at the time of which we are speaking mechanical appliances must have
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been in a primitive state and hence the time taken to finish the building must have been
much longer. Therefore we shall only try to fix when the building was probably begun
and when it came to a close. 'We have some reason to suppose that the period between the
18th and the 21st year of the king’s reign was not occupied with any wars. - This was
probably the time when the titles gri -Rajardja and Sivapidasékhara were conferred on him
as suggested already. The name Sri-Réjardja oceurs first in an inscription of the 19th year
of his reign. If as is not unlikely, the name Sri-Réjardjésvara was given to the temple in
order to perpetuate the biruda Sli-Rﬁ]araJa the king eould not have conceived the idea of
constructing the temple before the 19th year. The temple must have existed in some form
or other in the 21st - 22nd year (= A.D. 1005-1006) ; because it was during this year that
the king’s expedition against Satydsraya was undertaken, and on his return from this conquest
Rajaraja is said to have presented some gold flowers to the temple. The whole structure, .
however, could not have been ready by that time. A very large number of gifts are stated
to have heen made between the 23rd and 29th years. The 23rd year was probably chosen
because the building of the temple had i that year reached an advanced stage. Thus 1t
appears that the construction of the temple began in the 19th year and that a considerable
portion of it was completed by the 23rd year. On the 275th day of the 25th year the
king presented a copper-pot to be placed on the pinnacle of the central shrine. We may
conclude from this that the topmost portion of the central shrine must have been ready by
that time; for, so far as the central shrine was concerned, the fixing of the copper-pot on
the pinnacle would have been the last thing to be done.

A considerable part of the enclosure of the temple was, by order of the king, bailt by
a Brihmana named Krishnan Riman who was amilitary officer. This fact is engraved twice
on the south enclosure and once on the west enclosure. From this repetition we may con-
clude that these two enclosures were built at different times by the king’s general. There
is no such inscription on any part of the north or east enclosure, and it is not impossible that
they were built by the king himself. The gdpura of the east enclosure and the Chandés-
vara shrine must have been built before the conquest of the 12,000 islands by the king in
the 29th year of his reign.

The circumstances which led to the building of the Sri—Rﬁjaré,jéévara temple may now
be examined. In the Dévdram hymns, the Tiruvisaippi and the Periyapurdnam, the first
place among Saiva shrines is asmgned to the NataraJa temple at Chidambaram which is
designated kdyil, i.e., * the temple ”. The name Adavallin “one who is able to dance”
which was given to one of the chief images® in the Réjardjéévara temple is derived from

! Tt is particularly noteworthy that unlike other Chéla temples of the south, the Brihadidvara temple at
Tanjore was built completely with its necessary adjuncts in the time of Réjardja himself, the fonnder of that
temple, ‘‘ on a well-defined and stately plan which was preserved in till its completion ” (Tanjore District
Glazettesr, Volume I, page 270). The small temple of Subrahmanya within the conrtyard of the temple is not
reforred to in the inscriptions though the adjoining Chandésvara shrine is. Consequently, it seems to have been
a later addition (See Fergusson’s Tndian Architecture, Vol. L, p. 365). The Brihanniyaki temple also in the
courtyard, was constructed in the second year of a certain Konérinmaikondan, probably a Pandya king of the
13th century A.D. (No. 61). The Dakshinimiurti shrine abutting the south wall of the central shrine has
been already suggested to have been a later addition. The Mahrathi inscription on the inmer wall of the
south enclosure which is dated in Saka 1728, Durmati (= A.D. 1801-02) states that the Mahritha king
Sarphdji-Maharija executed elaborate repairs to the shrines of Ganésa, Subrahmanya, the Goddess (Brihan-
nfyaki), Sabhapati, Dakshindmurti and Chandésvara, built one or two new mandapas, and renovated the prékira
walls, the temple kitchen and the flooring of the courtyard.

* Three of these are mentioned in the Tanjore inscriptions, viz., Adavallin or Dakshinaméru-Vitankan
Tafijai- Vitankan and Mahdméru-Vitankan,
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that of the deity in the temple at Chidambaram and shows the importance attached to that
temple during the time of which we are now speaking. From two of the Tanjore inscrip-
tions (Nos. 65 and 66) it is evident that the names of the god as well as of the temple at
Chidambaram and their various synonyms were very commonly borme by men and women
during the time of Réjardja.

Reference has already been made to the titles Sri-Réjardja and Sivapﬁ,da&’ékhar_a. The
second which means ‘ one (who has) the feet of Siva as (his) crest ’ is a distinctly religious
designation. Réjardja being one of the names of Kubéra, the Hindu god of wealth and a
friend of Siva, the title Sr -Réjardja, * the glorious Kubéra »” must have been conferred on him
on account of his munificence. As it appears that both of these titles were conferred at one
and the same time, it may be supposed that the king owed them to the authorities of the
. Chidambaram temple. Réjardja’s great grandfather Pardntaka I. had distinguished himself by
his devotion to that temple. He had either built or at least repaired the golden hall at the
place. It was, therefore, quite natural that Réijardja should try to imitate his famous
ancestor in his devotion to the most important Siva temple in Southern India. Practical as
he appears to have been in everything he did, the king was not forgetful of his capital
Tanjore when he wanted to demonstrate his devotion to the Saiva religion, and accordingly
built a temple there. In order to perpetuate the title Sri-Rajardja which he must have
prized highly,' the temple was called Sri-Réjarajésvara.

A study of the order in which the various inscriptions of the temple were engraved is
not altogether unprofitable. It appears that the walls of the central shrine were reserved
for recording royal gifts, including those of the king’s elder sister about whom more will
be said in the sequel. The inscription on the north wall (No. 1) which begins with the
Sanskrit verse (état viSva~nripa-Srém, etc.) was the first to be engraved and contains the
order of Rajardjadéva to have all the grants made by himself and others recorded on the
walls of the central shrine. This order of the king is dated on the 20th day of the 26th
year. The gifts which had actually been made prior to this date were, seven by the king
himself and eleven by his elder sister as registered in No. 2. No earlier benefactions of any
of the queens or other donors are known prior to this date. Accordingly when the king
1issued orders that the gifts made “by us, those made by our elder sister, those made by
our wives and those made by other donors ” should be engraved on stone,<he himself intended
to make m addition a large number of presents and expected that his queens and his
officers Would follow his example. Thus the order of the king referred more to future
benefactl.ons th.an to thoc?*e which had actually been made prior to the date of the royal order.
The earliest gift of which the date 1s definitely given is that of the copper-pot which was
to be placed on the pinnacle of the central shrine. Though it was made on the 275th day
of the 26th year, 1t is by mistake registered between a gift of the 34th day of the 26th year
:.a,nd a.,no-ther-of'the 104th day of the same year. Some at least of the numerous gifts which,
in this 1n-ser1pt10n? are stated to have been made in the period from the 23rd to the 29th year
of t.he’kmg’s reign may evidently have been anterior even to the date given at the
beg_mnmg (?f the record. No. 2 likewise begins with the 310th day of the 25th year and
registers gifts made by the elder sister of.the king in that year and between the years 25

! A clear proof of his having highly valued these titles is found in No. 91 where the king is stated to
have presented a large number of silver utensils to the temple, bearing the names §ri-Réjarﬁja and éivapéida-

¢ekhara. The practice of engraving the name or title of the donor on vessels presented to a charitable
institation, is still current.
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and 29. It is apparent from this that no grants made could have been recorded on the
temple walls prior to the 29th year of the king. This is also confirmed by the fact that all
the inscriptions of Réjardja in the Tanjore temple are either dated in the 29th year of the
king or register gifts made until his 29th year.

One of the earliest inscriptions of RAjéndra-Chéla found in the temple is on the
Chandésévara shrine quite close to the north wall. During the times of Réjéndradéva,
Kulbttunga I and Vikrama-Chola, the north wall of the enclosure was chosen for recording
grants. From these facts it may be concluded that the north wall was the most conspicuous
portion of the temple. The gate on the north wall of the enclosure which is now practically
closed must in ancient times have been considered as important as the gdpura on the east
side. It is not unlikely that the royal palace was situated to the north of the temple,* and
that the members of the royal family entered the temple by the north gate. At any rate,
the foregoing facts show that the gate in the north wall of the enclosure was in ancient times
as important as the gdpura on the east wall which is now most commonly used.

. A few words about the importance of the Tanjore inscriptions for the history of Tamil
philology may not be out of place here. In the first place the rules of sandii are not
uniformly observed. We have ney amudu, drakku dga, kari amudu, paruppu amudu, wrakke
dga, uri dga and para arise. Forms like ndrkkaranju, ndrppattu are not uncommon. The
three forms ndre wre, ndriyurt and ndduri occur ; also tingaddérum and tingattiruvird. These
forms show that the rules were not unknown. Perhaps they were not commonly used in the
popﬁlar dialect. The indiscriminate use of the two forms of dental » is also worthy of note

- midnrindl, padindrindl, irandindl, aififindl, drindl, ettindl and patiindl. The addition of y after
words ending in e and @7 is common. Its use in the middle of a word occurs in tirukkaiyk-
kdrai, aiyngarafiju, vaiytiu and other words.

Theuse of the word fadaea as a principal verb is common in monumental Tamil and occurs
also in the Tanjore inscriptions. In modern Tamail it is only an auxiliary verb. The history
of this word is analogous to that of the English ought. The word arwwu® appears to have
narrowed in its meaning. It occurs in the Tanjore inscriptions in the sense of ¢ expenditure '
while its modern meaning is ‘ waste ’. The termination d/in the word patfindl of the sentence
BmiQur by, germ QursT peru Ser. spey i apéanGe 51 9 WEHFT Y WiIre BALGLIT DL

ugA@n Qurer @srey apr s geru et sweser is used in the sense of the dative case,
though @/ is only an instrumental termination. “According to the Tamil grammar Naanil,
the instrumental termination ¢/ is in rare cases used in the sense of #Grum and quotes the
example #@rdl oru kdyil. This use of the termination &/ is very common in the Tanjore
inscriptions. In the phrase sror L@@ ®@ss, ¢l is used practically as a locative
termination. In Qsrdbdfiparenrer @@y @erpder, efc. (No. 1, paragraph 1), @srude-
merer oy is used in the sense of @arudefler. Again comparing the phrases &7 Sesr auriig 8-
gor yamrasrew sl Qurdleans and sre et mEGHS Drser yamrssrey ysstdens hoth
of which oceur in the Tanjore inscriptions, we have to conclude that zdy is practically a
dative termination though it is generally treated as a locative ending. Phrases like war-

! No. 624 of 1902 from Tiruvalafijuri dated in the 21st year of Réjardja mentions his palace at Tiruval-
lam (Annual Report on Epigraphy for 1903, p. 3). Itis not impossible that by this is meant the village
Vallam 7 miles south-west of Tanjore, which is described as *“ a fortress of considerable strength and one of

the great bulwarks of Tanjore.”
* In early Kanarese inscriptions of about the 8th century A.D. #r-erivu occursin the sense of ¢ destruetion

of the village (by enemies).”



-6 ]

Lrrg@e ueups e Qargs Leuplb ; LesT LTS 5L vevpd Bev Qargs Laip, @) e mr
Brfe wpsbo and QuerLrssrss apsLe and Bef ger dev aewrenfies show that the
locative was often used for the genitive. The use of the words #iruméns and pratimd which
are almost synonymous is interesting. The former is used with reference to an 'image of a
god while the word pratimd denotes ‘“an image of a human being””. The word polisai or
poliSaiydttu-which oceurs in the sense of *“interest isjnot quite common in modern Tamil.
The word is however current in Malayélam. In modern 1'amil it means “ interest on grain
lent for the season”. Here, too, there has been a decided change in the meaning of the word.
The Sanskrit phrase chandrddityavat becomes chandrddityaval in the first instance and then
the final 7 becomes 7 according to a rule of Tamil grammar. This change of ¢ into 7 is more
frequent in Malaydlam than Tamil. The Tamil words /arpuruda (Sanskrit tatpurusha) and
larsama (Sanskrit faisama) are evidently formed on the same principle.

The rule of changing / into r is also applied in the case of a Tamil word ending in the
consonant / combining with a purely Sanskrit word. Thus we have weref9s ew@Qevw i,
The Sanskrit padma is always written paima in the Tanjore inscriptions; and the word
anyadé$a occurs in the form anddésa, while ratne is sometimes written ranna. The
hard consonant is used for the soft in Bhrimkisa, ardhachantra’, Limkapurdnadéva and
Pataficholidéva. In Kshétrabdladéva the reverse rule holds good. It is not apparent why
the % is aspirated in Traildkhyamahddéviyir. The use of the word akkan for akkai deserves
to be noted. Tammay is used for tam-ammaiand tamappan for « father ”. The latter oceurs
also in an earlier inseription at Sépapuram near Vellore.> The use of finite verbs (vilakkirru
and Ad{firru) as verbal nouns is not uncommon in modern Tamil (p- 208). The vulgar forms
@Qerdy, a@ubss, Qwrfessmer, Sy Fempeflear, msde, or ere, Gev_ g &, and @ehs are
worthy of note. yAuw o an@msear is used fory A g gmser twice (pp- 78 and 85). The
form e c_e5r occurs several times for evi e b or avi_c_er  For the modern Tamil Oeu » a5 Sov
the Tanjore inscriptions invariably use the form Geuerefi2m, which occurs also in the Ambé-
samudram Vatteruttu inscription of Varaguna-Pindya.* Note also the use of e rewr for
gl Zawor . .

The art of making ornaments of gold and precious stones must have reached a very
advanced stage in the Chéla country about the beginning of the 11th century A.D. A large
number of ornaments which are wentioned in the Tanjore inscriptions either go by other
names at present or have no representatives in modern South-Indian jewel shops®. The nine®
gems are mentioned in one of the inscriptions (No. 93). Their names are: diamond?®

* Compare also Choda for Chéra in Telugu; slwp + QurShea — SUE_QurSuSes; ndrgémunda for
nddgdmunda in Kanarese.

® Ep. Ind., Vol. VII, p. 193, text-line 4.

8 Ited. Vol. IX, p. 91, text-line 59 £.

* One of the ornaments is called Sﬁ‘@agaokohidukkz'nkﬂdu (No. 93), the first component of which innicates the.
influence of the Jonakas (Greeks or Arabs) in Southern India in the 11th century A.D.

® The following varieties of diamonds are mentioned in the Tanjore inscriptions :—maftaddrar, mattadsrai-
chch(fvakkam and mattaddraichehappadi (p. 78, paragraph 8 and p. 79, paragraph9). Another classiﬁe'e'ttion of
diamonds appears to have been sappadi (flat diamonds) and wrulas (round diamonds) (p. 185, paragraph 48
and p. 185, paragraph 25). In paragraph 8 on p. 78 reference is made to pure diamonds (vayirantiyana) and
to the two other varieties pandasdram and savakkam. The flaws in diamonds are mentioned to be porivu (spots),
mugivu (eracks), kéka-bindu (black dots), rakia-bindu (red dots) and vendana (marks as of burning). Palikkuvay,-
ram ‘‘ orystal diamond > is mentioned on pp- 78, 87, 162 and 163, and palingu « crystal >’ on Pp- 87, 143, 162,
205,-206, 207, 2256, 226 and 237, Rijdvartam is mentioned aftor pavaram in three cases (pp. 69, 143 and 179).
Of rdjdvaria (lapis lazoli) Monier Williams says ‘it is a kind of diamond or other gem of an inferior quality,
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(vayiram), sapphire (nilam), pearl (muttu), topaz (pushyardga), cinnamon-stone (kbmédagam),
coral (pavaram), emerald ( ;;achckai or maratagam), lapis lazuli (vaidirya) and ruby (mdnikkam).
Four rings on each of which the foregoing nine jewels had been set were presented to the
temple. The amount of gold, jewels and silver granted by the king is almost incredible.
Several of the Tanjore inscriptions contain lists of gold ornaments set with pearls and other
precious stones. The different parts of the ornaments are described in technical language
and the number of jewels set on each, their total weight excluding threads and lac and the
approximate cost of each ornament are registered in great detail.

The Tanjore inscriptions also throw some light on the economie condition of the people
of the Chola country about the beginning of the 11th century. The land assessment (kdnik-
kadan) was roughly one hundred kalam of paddy for each »éli of land. It would be interest--
ing to compare this with the present rate of assessment. Paddy was sold at the rate of two
kalam for each kdsu and three ewes could be purchased for one kdsu. The rate of interest
was apparently 121 per cent. It was actually § Adsu per year for each #kdSu or 3 kuguni
of paddy for each kd$u per year. Table A at the end of this paragraph shows the grain
value of some of the articles of daily consumption and table B the wages in kind.
The latter includes learned professions as well as ordinary workmen. For Sivaydgins who
had to attend the temple on certain festive occasions and who may be taken to represent the
average middle-class men of the time, the allotment made for each meal is 1 furuni and 2 ndr:
of paddy. Assuming that a middle-class man took two meals a day, the daily consumption
for each man would be 21 kuruni of paddy per day. In table B the parasol-carrier may be
taken as the type of the lowest class of manunal labourers and each of them got 40 kalam of
paddy per year and this would yield 1} Auruni of paddy for each day. We need not suppose
that he was a full time workman of the temple. He would probably be earning extra wages
during the time when his services were not required in the temple. It is worthy of note

said to come from the country of Vivita and regarded as a lucky possession though not esteemed as an orna-
ment.’ As regards rubies (mdnikkam) the varieties are: kalahalam, halakalam of superior quality (kalahalam
gunaviyana), smooth rubies (kdmalam), bluish rubies (nilagandhi), unpolished rubies (talam), and sattam, all of
which are mentioned on p. 79, paragraph 8. They were also divided into big rubies (parsyana) and small rubies
(neriyana). 'The flaws of rubies are recorded as: cavities (kurivu), cuts (prakara), holes (refjam), white specks
(lasunt), trdsa and such as still adhered to the ore (karparru). As regards potiZ, which was either a kind
of gem or part of a jewel, it bas to be noted that it always occurs either with palinigu or palikkuvayiram (pp. 143,
163, 196, 205, 206, 207, 225, 226 and 2387). Other gems taruppu (p. 2056), uppalanilam evidently a variety of
sapphire (p. 204) and n#ii-gangapédikkal (p. 196) are also mentioned. The name of the last is interesting as it
appears to have been originally at least obtained from Gangapéddi. Dr. Hultzsch thinks it may be the same
as beryl. As regards pearls the following varieties were recognised : round pearls (evaffam), roundisk pearls
(anuvattam), polished pearls (oppumuttu), small pearls (kurumuttu), nimbolam, payittam, old pearls (paramuttu),
ambumudu, oruppuravan, irattas, sappatti, sakkattu, karadu, panichehdy, tél-téyndana and tdlidandana. Their properties
were varat, karai, kuru, suppiram, ippiparru, arévina, sivandanir, kulirnda-nir and tirangal, which are also mention-
ed. The nine gems are referred to in the Tamil poem Stlappadigéram where the virtnes and flaws of each of
them are also given. Of diamonds the author mentions four flaws, viz., kdkapddam, kalaigam, vindu and égai,
while the commentator refers to twelve flaws of diamonds, viz., saraimalam, kirru, sambads, pilattal, tulai, kars,
vindu, kikapddam, mirutiu. kédiyitlana, kédsmurindana and téraimarwigina. The five characteristics of diamonds
are: eight faces (palagat), six angles (kidi), dirai, sutti and tarisa and the four colours, the Brahmana
<« white ”, the Kshatriya ¢ red ’, the VaiSya ¢ green ”’ and the Sfidra ¢ black ”. Consequently the virtues and
flaws of diamonds were known in the Tamil country long before the time of Rijardja. Vardhamihira (6th
century A.D.) describes the characteristics of a diamond in the following verse :—
FaE=ATHY FEFAH AT WAL P59 |
arsTaEAHTTINTH T 9 TgArdrwg |
c
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that chillies are not mentioned where they may naturally be expected and cocoanuts seem to
have been unknown at least in the vicinity of Tanjore if not in the Chola country. The
tengu [maram] occurs on p. 56, paragraph 13, and in the large Leyden plates (text-line 314)
the donee is authorised to plant cocoanut trees. Though the cocoanut was known, perhaps it
was not quite common and therefore it is not mentioned among the offerings presented to the
temple. Dhal exchanged with paddy in the ratio of 1 to 3 and curds in the same proportion. -
Some of the other articles in Table B are also mentioned in two other inscriptions (Nos. 6
and 35). But their prices vary in the three. This difference must be* due to tke varying
quality of the articles.

TABLE A.
Arriouss of daily consumption and their exchange value at the beginning of the 11th century A.D.
Number. Ttems. ‘ Quantity. Price.
1 Cardamom seeds ..| 1 kuruni and 4 ofri .. .. |1 kasu. =
2 | Champaka buds .. |1 padakku . 1 késn.
3 Khaskhas roots .« | 606 palam .. & .. | 1 kasu. Ly
4 Dhal .. i ..| 1 nari, 3 urakku and 1 drdkku 5péri, 1uri and 1 drdkku of paddy.
5 Pepper o .. | 1 ArAkku and 13 sevidu .. | 5-néri, 1 urakku of paddy.
6 Mustard e ..| 1 drdkku and 1 Sevidu .. |2 nari and 1 urakku of paddy.
i Cumin e s (At w Sevida o .. | 1 nari.
8 Sugar .. o .. |3 palam .. 1 .. |13 kasa. e
9 |Ghee .. 7. ..| 1 nrakku, 1 drAkku, 34 devidu | 1 kurupi and 7 néri of paddy.
10 Tamarind w0 easl8epalami o e .o |1 nari of paddy.
11 Curds .. o « | 8 néri &3 B8 .. | 1 kuruni, 1 niri of paddy.
12 |Gram .. a5 .. | 8 éevidu .. = .. | 1 urakku of paddy.
13 Plantains te sl |18 oo 50 .. | 5 néri of paddy.
14 |Salt .. ! .. | 1 nrakku and 1 ardkku .. | 1 urakku and 1 drikku of paddy.
15 | Tender (plantain?)leaves.. | 12 ; s e .+ | 2 nari of paddy.
16 | Arecanuts and betel-leaves { 28 =l o .. | 4 nAri and 1 urakku of paddy.
17 Bark .. v .o | 1 kadu 0 i .. |1 néri of paddy-
18 |Camphor 50 ..| 8 karafiju . o oo | 1 lkAsu.
19 Palse .. i ..| 1 nlri 30 A .. | 3 néri of paddy.
TABLE B.
WacEs in the Chéla country at the beginning of the 11th century A.D.
Number. Natuore of work. Wages.
1 Brahmachérin, temple servant .. .. | 2 koruni of paddy per day and 4 kasu per year.
2 Permanent temple servant S .. | 8 kuruni of paddy per day and 4 kdSu per year.
3 Garland-maker 510 2o .. | 2 kuruni of paddy per day and 6 kaSu per year.
4 Accountant .. o e .. | 200 kalam of paddy per year.
5 Dancing girl .. i o .. | 100 kalam of paddy per year.
6 Dancing master )5 =5 .. | 2 shares (z.¢., 200 kalam of paddy per year).
il Lute-player s iz .. | 12 shares (z.6-, 176 kalam do. )e
8 Musician who had to sing in Sanskrit .. | 1} shares (z.¢., 150 kalam do. )
9 Do. in Tamil . Do. do. ).
10 Drummer o 50 5o .. | 1 share (¢.e., 100 kalam of paddy per year).
11 | Temple Accountant .. e .., 2 shares (Z.6., 200 kalam do. )t
12 Deputy Accountant .. s .. .| 4 share (z.0., 76 kalam do. )5
13 Parasol-carrier e i .. | & share (z.0., 40 kalam do. )-
14 Lamp-lighter o S .. | 4 share (z.e., 50 kalam do. )
156 ‘Washerman .. i .. | 1 share (Z.e., 100 kalam do. ).
16 | Barber o ol o .. | 4 share (i.¢., 50 kalam do. ).
17 Tailor & e o .. | 1 share (z.e., 100 kalam do. o
18 Jewel-stitcher e L .. | 14 shares (¢.e., 150 kalam do. )-
19 Brazier o = k] .. | 1 share (¢.., 100 kalam do. )-
20 Master Carpenter o R .. | 13 shares (7 ¢., 1560 kalam do. )-
21 Ordinary Carpenter .. &b .. | 2 share (¢.e., 756 kalam do. kb
22 Goldsmith Superintendent 0 .. | 1 share (%.6., 100 kalam do. )e
23 Tiruppadiyam reciter .. 50 .. | 8 kuruni of paddy per day.
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The following portions of villages were communal and as such free from assessment :—
the village site, the village tank and its banks; the portion occupied by the artisans
and the Pariahs ; the burning ground ; the irrigation channels; temples ; the shrines of Aiyan,
Kédugal, Durgaiyar and Kala-Pidériyir ; the temple of Settai (Jyéshthd), the shrines of the
Pidaris Tiruvil-udaiyél, Kuduraivattam-udaiyal, Punnaitturai-nangai and Poduvagai- Orudai-
yal ; ponds in the middle of fields; flower-gardens ; streams; the portion occupied by
toddy -drawers ; the portion occupied by washermen ; the water-pond used by Pariabs ; the
portion oceupied by the polluting castes; high roads; rivers ; the sacred courts (ze.,
temples) ; the cremation ground of the Pariahs ; the stone fence (for cattle) ; the stables .
(kottagdram) ; the village threshing floor ; grazing ground for calves ; wells and cisterns. _

A large number of villages in the Chdla country had sablds “or regularly constituted
village corporations which watched jealously over the internal affairs of the village. The
Uttaramallr inseriptions of Parintaka I published by me m the Director-General’s Annual
for 1904-05 lay down rules for the selection of members to the village committees which
" were apparently controlled by the village assemblies. We may presume that the same rules
were in force in other village sabids. There were also villages where the villagers managed
the business of the village without having been constituted into a regular corporation.'
Whenever the village assemblies existed, their transactions must have been quite lively as
there were periodical changes of members on these bodies. They seem to have been entrusted
with civil and magisterial powers. In fact each village seems to have been a self-contained
body jealously watching over its own interests as well as those of its members. The village
assemblies generally managed temples and were trustees of public charities. A number of
village assemblies are said to have received money on interest from the RijarijéSvara temple
at Tanjore. In all probability the money thus borrowed was utilised in bringing waste
lands under cultivation. From the produce of these lands the interest on the money borrowed
was paid. The money itself was apparently never returned. Village assemblies could
alienate lands whenever the liabilities incurred by them could not be otherwise discharged.

The reign of a powerful king like Réjarija could not have been without 1ts effect on
South-Indian literature. The traditions about the life of the sixty-three devotees of Siva
‘which were in later times embodied by the Tamil poet Sekkirdr in his Periyapurdnam: were
already current at the time of which we are speaking. The Saiva hymns of the Tiruppadi-
yam were sung in the temple by 48 musicians accompanied by two drummers (No. 65).
The king himself and one of his officers set up images of the most prominent of the Saiva
devotees and presented valuable ornaments to them. RAjardja and his officers would thus
have created a Saiva revival even if it did not already exist.* It is, however, more probable
that in setting up these images they were only representing the religious fervour of the

! Spe the 4Annual Report on Epigraphy for 1913, p. 98, paragraph 23.

2 Tt was in the time of the Chéla king Anapdya that Sékkirdr is supposed to have compiled the Perrya-
purénam. The record at Tiruvarfr, partly published on page 153 of this volume and allied inscriptions from
other places prove that this Anapéya could be no other than the Chéla king Kuléttunga-Chéla IT (A.D. 1133
10 at least 1148) ; see the Annual Report on Epigraphy for 1912, Part II, paragraph 27.

: 3 The great love entertained by Réjarija for Saivism must have been eagerly imbibed by his son
RAjéndra-Chéla. Thé latter’s spiritual teacher (gurw) was 16ana-Siva-Pandita the Saivdckdrya of the Tanjora
temple. No. 20 also mentions the Saivdchirya Sarva-Siva-Pandita and makes provision of paddy for him, his
pupils and his pupils’ pupils who were natives of Aryadésa, Madhyadésa and Gaudadésa. In Triléchana
Sivachirya’s Siddhéntasdrdveli we are told that the Chéla king R4djéndra-Chéla brought many Saiva teachers
from the banks of the Ganges and settled them in the Chédla country.

c-1 .
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people at large to whom the lives of the sixty-three devotees of Siva must have been quite
familiar even before the time of Rajaraja.

It has been supposed that Nambi-Andar-Nambi was a contemporary of Rajardja.! It is
true his patron is said to have been a Chéla king named Réjarija Abhaya-Kulaéékhara.
But there is a very serious difficulty in 1dentifying this Réjardja with the builder of the
Tanjore temple. Among the poems which Nambi-Andar-Nambi is said to have classified,
is the TVruviSaippd which contains a hymn on the Gangaikonda-Choléévara temple built
evidently by Rajarija’s son R4jéndra-Chéla and called after his title Gangaikonda-Chéla.
The composer of the hymn himself must have lived after Réjardja ; and Nambi- Andar-Nambi
who classifies it along with the sacred writings of the Tamil Saivas, must certai nly belong
to a still later period. :

The chief image of the Tanjore temple was called Adavallin? Another name of the
same image was Dakshinaméru-Vidangan. Adavallan was also the name of a grain measure
and of a weight for precious metals; while Dakshinaméru-Vidangan was the standard
used In weighing precious stones. These two names were also borne frequently by
ordinary individuals. Adavallin ¢ one who is able to dance’ occurs as a name of the
god at Chidambaram 1in the first hymn of the 7iruviSaippi which was composed by
Tirumﬁ,.ligaittéx}ar. The name Dakshinaméru-Vidangan as applied to a god is easily
explained with the help of a hymn of the 7Tiruvisaippd where Méru-Vidangan oceurs as a
name of the god at Chidambaram. Mount Méru consists of gold and is supposed to be
situated to the north of Jambudvipa. The temple at Chidambaram seems to have been
looked upon as the Southern Méru, as it contained a large amount of gold on the roof of its
golden kall. Thus it seems to me that the two names of the most important image in the
Tanjore temple are traceable to the TiruviSaippi. The names Eduttapidam, Maralaich-
chilambu and Niranipavarakkunru which occur as the names of the temple women in the
Tanjore inseriptions (No. 66) are also found in the Tiruvisaippi. A mumber of other names
which oceur in the former are also found in the latter. I am inclined to think, therefore,
that one or more of the authors of the TvruviSaippd must have flourished during the reign of
Réjardja. Karuvfirdévar who composed the hymns on the Rajarijéévara and Gangaikonda-
chblésvara temples must have lived after Rijarija. Gandariditya, another of the authors of
“the Tiruvisaippd, has been identified with Gandardditya, second son of Parintaka I. So little
18 known about this Gandariditya that I am tempted to question this identification. It is
true that in the hymn in question Gandardditya calls himself ¢ king of Kbéri’ and ‘lord of
Tafijai.’ But perhaps this means nothing more than that he belonged to the Chéla royal
family.® Another of the authors of the Téruvisaippd is Nambi-Kdda-Nambi. A certain
Nambi-K4da-Nambi of the Atréya-gétra is mentioned in an mscription of the 32nd year of
the Chola king Rajadhirdjadéva.* In the light of the foregoing facts it may be concluded that

only some of the authors of the Tiruvisaippd flourished during the reign of Réjardjadéva.

' Christian College Magasine for September 1898,

* See above, p. 18, note 2.

® A certain Madhurintakan Gandaridittanir (dnnual Report on Epigraphy for 1907, Part IL, para-
graph 37) figures in several of the early inscriptions of Rijarija making enguiries about the management of
Saiva temples, asking for their accounts and rectifying abuses. He was probably the son of Madhurdntakan
Uttama-Chéla, the predecessor of Rajardjadéva. It is not altogether impossible that this Madhurdntakan
Gandarddittanir was the author of the hymn in the Tiruvisaipps under reference.

' No. 221 of the Madras Epigraphical collection for 1894.
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It has been already pointed out that Rijardja’s conquests extended over almost the whole
of the present Madras Presidency and included also Ceylon, portions of the southern districts
of Bombay and the ¢ twelve thousand old islands’ whose identification is not quite certain.
His inscriptions, however, are mostly confined to the éﬁra—mandalam, z.e., the Choéla country
proper which included the Tanjore and Trichinopoly districts ; the Tondai-mandalam or Jayan-
gondachbla-mandalam to which belonged the South Arcot, Chingleput, North Areot and
Chittoor districts; the Pindi-mandalam (surnamed Réjarija-mapdalam) which included
Madura, Ramnad and Tinnevelly districts ; Malai-nddu'; Gangapidi, Nulambapidi, Tadigai-
padi, and Kudamalai-nidu which formed the whole of the present Mysore State, Coorg and
a portion of the Anantapur district ; and Ira-mandalam- (Ceylon) which was otherwise called
Mummadisora-mandalam. . Consequently the conquests of Rijardja such as those of Véngai-
niadu, Rattapddi, ete., where his inscriptions are not found, could not have amounted to
anything like annexation of those kingdoms into the Chéla territory.

The maimn divisions and sub-divisions given below are taken from the inscriptions of
Rajardja copied so far by the Madras Epigraphist’s Office® It may be noted that while
the sub-divisions are generally named after the chief village, the main divisions receive
their names from the titles of the king. It appears also that the territorial limits of the
divisions could not have changed with the change of rulers but often fresh names were
conferred on them. Of the villages in each sub-division entered below, those enclosed in
brackets are the modern names and those printed in italics are taken from the inscriptions of
Réjardja other than those of Tanjore.

A —SORA-MANDALAM,

I-—Arumoridéva-valanidu (Ten Kaduvay)’—
(1) Ala-nida:—Kiraiyil alias Paraméévaramangalam, Porundambondai and Sembi-
ya;_lmahﬁdévi-chaturvédimaﬁgalam.
(2) Arvala-kirram :— Arvalam (Alivalam), Mélintr, Tiruttengfir (Tiruttangir) and
Vadaviraiydnpallam.
(8) Idaiyala-nidu :—Arifijigai-chaturvédimangalam and Kundavai-chaturvédiman-

alam. S 4 ‘
¥ (4) Inganddu :—Arappir (Arppdr), Kafijiranagar (Kanjdnagaram), Kirandévan-

kudi (Kirankudi), Kirvadugakkudi (Vadugakkudi), Kurukkai (Korukkai), Pilar or Palaiyfir
(P4laiyr), Réjakésarinalltr, Tannirkkunram a/lizs Réjardjanalltr (Tannirkunnam), Uchchi-
padi, Vimalachittamangalam and Panyir.

(5) Mangala-nidu :—Mangalam (Mangal).

! That RAjardja conquered the combined armies of the Pindyas and Chéras in Malai-nidu is clear from
his inscriptions. But strangely enough no inscriptions of his appear to exist in the Chéra country, ¢.¢., the
present Malabar and Travancore. The only place mentioned in the Tanjore inscriptions as belonging to
Malai-nAdn is noted in the list.

2 Chéla inscriptions subsequent to the time of Réjardja supply the names of many more divisions and
sub-divisions. These will be published in a later volume of Chola inseriptions.

3 Kaduvdy is perhaps identical with the river KaduveiyAru in the Negapatam taluka. The villages
mentioned gnder this head are found in the Negapatam, Nannilam, Tirutturaipundi, Mayavaram and

Mannargudi taluks.
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(6) Nenmali (Nemméli)-nddu :—Ararrtr, Kunriytr (Kunniyur), Nedumanal alias-
Madanamaﬁjan-ehaturvédlmangalam (’I‘1ruvarémésvaram), Palliyil, Surénkudi, Kotttr
(Kéttir) and Paruttikkud: (Parittikudi).

(7) Puliytir-nidu :—Muruganalltr and Tvrukkdrdyil (Thirukkéravésal).

(8) Purangarambai-nidu :—Arumoridéva-chaturvédimangalam (Arimulidévan o
Arumolitévan), Kalappar (Kalappar), Keruvatttr, Kori, Koyilar-Pudukkudi aZes Kodanda-
rﬁma-chaturvédimaﬁgalam, Pallavanmahadévi- ehaturvédimangalam (Sembiamahddévi),
Panaiyfir  (Panaiytr), Perumbalamaruddr, Sembiyanmahadévi-chatur védimangalam,
gmgalcmtaka-chaturved1mangalam (Slngalandl) Vanganagar (Vanganagar)', Vankorran-
gudi Padippuram and Tvrukkaler (Tirukkalar). :

(9) Takkaltir-nidu : —Kodimangalam *> and Vene1v1dugu Pallavapulam

(10) Valivala-kiirram :— Kiranguds. v :

(11) Vandérai-Vélar-kérram ——Konnﬁr, Kﬁ.rur and Kurumba . . . ., Dénatonag
chatarvédimangalam.

II. * Kshatriyadikhdmani-valanddu (Vada-Kaduvdy or Vada-niddu):—

(1) Ala-nidu :—Pépparkudi (Pappakudi), Perungadambtr (Perunkadambanur) and
Porundambondai.

(2) Inganidu:—Ingan (Enkan).

(8) Marugal-nddu :—Marugal (Tirumarugal), Padantr (Pudanur), Tafijavar-
(Tanjore) and Vaipplr (Vaippur).

‘ (4) Muraiytr-nidu : —Kundavai-chaturvédimangalam.

(5) Panaiyfir-nidu —Pugalogamamkka-chaturvédlmangalam

(6) Pattina-kfirram °:—Kalltr (Kalltir) alias Sannamangalam1 Kottar akkudl (Kottd-
rakudi), Tirukkannangudi ¢ (Thirukkannankudi), Anaimangalam (Anaimangalam), Kovdir
(Kokir), Siwalaiykkudi, Munijikudi (Munjikudi), Pirembil (Pirambil), Mangirkudi (Mungil-
kudy), Nallirchchéri, Kadambanir (Agarakkadambanvir), Ndranamangalam (Néranaman-
galam), Vélangudi (Velangudi), Narimanram (Narimanam), Sattamangalam ( Sathamangalam),

Uitiar (Uttur), Nanpimangalom (Nannmimangalam), Peruvandir, Ala,ﬁguc_lz' (z&langndi), Turazyir
(Turaiyur), Sendamangalam (Sendamangalam), Siruchehéndamangalom, Kurrdlam (Kuttdlam),
Tiruvdvir, Uvarkkudi (Ovarkudi), Kadambaivddagai, Pdlavkorrangudi (Kottangudi) and
Venkidangrl (Kidangil) ;

(7) Serrar-kGrram :—Kudavéyil (Kudavésal), Naltar (Nalur), Sérrir ( Settm) and
Marudattfir.

(8) Tévlr-nadu :— Alatttr (Alattur)

(9) Tirunaraiy(r-nidu .—Sritungamangalam ' alias Abhiménabhfishana-chaturvédi-
mangalam, Arakkankudi (Arukakuadi), Karkudi® (Karkudi), Krtr, Mddanamangalam alias
Pcimdciyakudz’, Paraiydru (]?fﬂalyar)7 Pidaraééri, Tirunaraiylr'® (Tirunaraiyidr) and
Vandérafijéri (Vanduvdnjéri).

(10) Tiruvarfr-ktrram (on the north bank of the Kévéri) ——Adwapplmangalam or
Adiyappi-chaturvédimangalam (Adiyakkamangalam), Kirkkudi and Vélanguds.

! This place is mentioned in the large Leyden grant.

2 Tiruminkonram and Paruttiyfir. were perhaps near this village.

3 This was close to the PAndavay river.

4 The villages in this division are found in the Kumbakénam, Negapatam, Nannilam and Méayavaram: -
taluks.

* In the large Lieyden plates this name is spelt Pattanakkirram.

¢ Koéchchengan built a Vishnu temple here., :
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(12) Nangr-nidu :-—Kunram, Marudtr (Marudir) and Nanglr (Néngtr).

(18) Neluvlr-nidn :— K umaraditya-chaturvédimangalam.

(14) PidavQir-nidu :—Nayadiramangalam and Pidavdgr (Tiruppattdr). :

(156) Poygai-nidu :— @andardditya-chaturvédimangalam ' (Kandirddittam),  Perum-
buliydr (Perumpuliytr), Tiruvaiydru (Tiruvaiyaru)® and Tirumarapddi (Tirumalavédi).

(16) Tirukkarumala-nidu :—Ténpdr (Tenur), Tirukkarumalam (Shiydli) and Udaya-
ditya-chaturvédimangalam.

(17) Tiruvali-nidu :—Kuruvaniyakkudi * alias Parakésaripuram, Mallikudi, Tiru-
vali (Tiruvdli) and Tiruttévankudi.

(18) TiruvindalGr-nidu :— Kafijaranagar (Kanjanagaram), Marapidugudévi-chatur-
védimangalam and Tirunanriyfr. l |

(19) Uttungatunga-valanddu or Vadagarai-Kunra-kirram :—Paruv@r (Paluvir),
‘Traikkudi (Erakudi) and Siruparuvir (Kilappaluvur).

(20) Vennaiyfir-nadu :—Madulavélir, Papparkudi (Pdppdkkudi), Perunganbr,
Sodiyakkudi (Sédiyakkudi) and Vellar (Vélar).

(21) Veégalippadi :—Jayankonda-Sora-chaturvédimangalam

(22) Vilatttr (Velattur)-nddu —Kattar (Kéttar). :

V. 4Rajaéraya-valaniddu (Mara-nidu) :—Suangatti-chaturvédimangalam.

(1) Kalara-kfirram :—TIraiyan§éri, Méndbttam® and Parfkrama$ora-chaturvédiman-
galam., :

(2) Mimalai:—XKshatriyasirtha-chaturvédimangalam and Mahéndramangalam
(Mahendramangalam).

(8) Phchchir-ktirram :—Kérimangalam

() Mi-Palaru :— Anpantr ®.

(0) Kir-Palaru :—1Ingaiyfr (Ingtr), Perumarudfr (Perumaruddr) and Turaiyfr
(Turaiydr) ; Panamangalavanakarai-parru :—Panamangalam (Panamanga-
lam) and Sattanpadi (Sattanpadi).

(4) Semburai-kandam :—Siru-Semburai (Sembarai).
(5) Vadavari-nadun :—Tiruvellarai (Tiruvallarai). y
(6) Venkonkudi-kandam :—Venk6nkudi” (Vengangudi) and Méganikudi.
VI. *Nittavindda-valanadu:—Rajakésari-chaturvédimangalam °.
(1) Avfir-kfirram :— Amuttiravalli or Amitravalli-chaturvédimangalam (Amuttiraveli),
Irumbudal aelias Manukulach@ildmani-chaturvédimangalam (Irumbutelai), K@nargal-Munni-

ytr, Vilattar ™, NaraSinga-chaturvédimangalam (Narasingampet), Pattam (Pattam) and
Sembangudi (Sembangudi).
g 8

! Kolaménikkam and Nakkapirinkurichchi were hamlets of this village.
* This place is identical with TiruvAdi near which is situated Tillasthdnam of Vadagarai Réijarija-
. valanddu. Evidently the place was on the border-land between the two districts.
* % This was a dévaddna of the Rajardjésvara temple at Tafijavar.
The villages in this division are found in the Musiri and Trichinopoly taluks.
The river Agaiyaru passed through this village.

A

4
5
8
7 Vadagarai Venkénkndi is mentioned in Hp. Ind., Vol. ILT, p. 78.

8 The villages in this division are found in the Kumbakonam, Mannargudi and Tanjore taluks.
¢ Méangudi was a hamlet of this village.

1 This place is mentiened in the large Leyden grant.
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(9) Vennidu :—Amankudi alias Kéralantaka-chaturvédimangalam (Ammangudi),
Karuvili (Karuveli), Maralai-or Tirumaralai ( Tiruvilimalalai), Tirunillam (Kénérirajapuram),
Vaigal (Vaiyal) alias Vénavanmahiddévi-chaturvédimangalam, Vayaltr (Vayalir)- and
Vadagarai-mangalam.

(10) Vilai-nAdu :—Pariyaltr, Perumulai, Tiraim@r and Vilainagar alins Nittavindda- -
chaturvédimangalam. ‘

VIIL 'Pandya (Pandi)kuldsani-valanadu (the later Péndikulapati-valanidu,
also called Tenkarai-nidu ):—Parintaka-chaturvédimangalam.

(1) Arkkittu-krram :— Ayirattali, Odavéli (Ombattuveli), Perumangalam (Peru-
mangalam), Pirambil, Ptdikudi, Sandiralégai * (Sendalai near Tlrukkéttuppalh), Pemrlc-_
kddu (Arkaduw), PéraraiSir and Tirukkandiyir ®.

' (2) Eyi-niddu:—Tiruppér (Tiruppayar) and Attuppalli-Niyamam.

(3) Eriy- or Eriyfir-nidu :—Karuvugal-Vallam and Vinnanéri alies Mummadisoranal-
lir (Mummudisolamangalam).

(4) Idaiydrru (Edaiyédr)-nidu :—Idaiydrrumangalam (Edaydttimangalam), Tondavai-
chaturvédimangalam, Nittavinitamangalam and Tiruttavatturai (Tiruttavatturaikattalai)

(5) Kiliyar-nddu :—MAranéri (Mérnéri) and Andavanallfir (Andanallir).

(6) Kir- éenglh-nadu :—Mangalanallfr.

(7) Kir-Stidi-nAdu : —Arumadal (Arumadal), Kurukkai, Navaldr (Ndvaldr) and Vada-
vayidam.

(8) Miy-, M&l- or Mi-éeﬁgili—né.du :-—Kadaikkudi (Kadayakkudi), Vangiram alias
Tirundriyana-chaturvédimangalam, KalattGr (Kalattir), Kavan(r (Kdvandr), Killikudi,
Koyilnalltr, Mangalam (Mangalam) Virirkudi and Visaldr.

(9) Miyvari-nidu or Miypori-nidu :— Kéattifiaral, KoyilnallGr and Mérkudi

(10) Panangddu-nidu :—Panangulam, Perumbuliylr, Perungblar and Perufij6lai.

(11) Tanjavr-kGrram: —TafijavGr (Tanjore); Tafijdvar-parru :—Karundittaigudi
(on the north bank of Vadaviru and outside Tafijavtr ®).

(12)" Punrir-kfrram :—Maraiyr, Paralyﬂr, Sattamangalam (Sdttamangalam) and
Viraikkudi.

(13) PurakkiliyGr-nidu :—K4madamangalam and K1]11k11d1

(14) Sundaimfilai-nadu : :—Korramangalam (Kottamangalam).

(15) Vada-Kavira-nidu :—Tirunedungalam (Tirunedungalam).

(16) VadaSiruviy- or VadaSiruvdyil-nddu :— VAluvamangalam and Viraikkudi.

(17) Vild-nddu :—Malari aléas Srikanda—ehatmvedlmangalam éoramahadén-ehatur—
védimangalam (S6lamddevi) and Uttamasili-chaturvédimangalam (Uttamaséri).

IX. Vadagarai Réjardja-valanidu:—Kir-Tengamptndi alias

Kuméraman-
galam (Kumaramangalam), Kodandapuram, Nattarnalldr,

Perumbuliviy (surrounding

! The villages in this division are found in the Peramba.lur Trichinopoly, Udaiyarpalaiyam and Tanjore
taloks.

? Narikkudichchéri and Tugavir were hamlets of this village.

' *The place was also known as Ayirattali in the time of Rijéndra-Chéla I and was included in
Kirdr-kirram of Nittavinéda-valanidn.

‘ This name is taken from an inscription at Lalgudi which is not far from it.

* Simantaniriyana-chatorvédimangalam and Virudardjabhayankara-chaturvédimangalam were in the
- neighbounrhood of Tafijivir.

® The villages in this division are found in the Perambalur, Trichinopoly and Udaiyarpalaiyam taluks.
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Inscriptions on the pillars and niches of the enclosmg verandah generally describe
groups of copper images set up_ in the temple and the gifts made to them., The former
comprise gods and canonized Saiva saints. Among the gods the groups representing
Pichchadévar and Kalyinasundarar are interesting from the view point of Hindu
iconography. The first was set up by Réjardja’s queen Lokamahadévi (No. 9). The group
consisted of the god Siva with four arms in a standing posture accompanied on one side by
a standing goblin (called generally Gundddara) carrying the begging bowl on his head,and
by an antelope on the other, This description agrees in the main with the figure of
Bhikshdtanamfirti which we find in Siva temples.* In a niche on the south wall of the
central shrine is a beautiful image of Pichchéndéir but without the goblin and the antelope.
It is worthy of note that there is a temple dedicated to Pichchindér near Trichinopoly.

The group described in No. 48 was set up by queen Trailokya-Mahddévi. The name
Kalydnasundara means ¢ Sundara (preparing himself for the) marriage.” The group con-
sisted of the god Siva with four arms. Close to him was his consort UméAparamé§vari. An
image of god Vishnu with four arms was pouring water into the hands of the god Siva, and
Brahmé was comfortably seated offering an oblation.? This is the usual representation of
the marriage of the god Sundaréévara of Madura with the goddess Mindkshi and T
remember seeing a good sculpture of it in the Kambattadi-mandapa of the SundaréSvara
temple there which was built in the 16th eentury A.D. by the Na yaka king Virappa-
ofayaka.

Another group designated Pafichadéhamfrtigal ® is mentioned in No 30. It consisted
ff one image with ten arms in the centre and four other images on the sides, each of the

* The same Kdrandgama describes Bhikshdtana thus:—

TJAIS 50 T A9 9 Ay | FASAACES T TIATTET F37 |
wenrerd PAZAnT Fzat aRTEIaH | uq frgrzd dish GEITAdr 49 0
HEASHT TG TEFHITA N €T ATAUTA T TSI €4 |
FIAY TR J SR WAa | EEAZHGETITH FTe [TTE =TT, 1
TRNSTRER T THE FT FCAT | \ : TATRITEAVIT $HE FHTI=THT |
I JWEE T =TS fGwariaa | ERIFHUSAH T TATwh SHO=Aad |l
Fa IfYor a1 qraard g aRaan |

FEITEATAE T THATFHEETRT |

* Of Kalyanasundara also called Vaivihikamfrti the following description is given : —

fagant /st grasiafed eREBEET SEAEFEETH TAGFAIIA_ |
(eI Ia AR HSaGHACEITHTT | Ay TAYSt TET AFAFANEIT
Ty qrmqréa?astﬂa q=aq dugad. | HHIATA IACATH AIHTTAAT |
Z% FEUFH 9T FE FEAGREA BT q=AIRT Raqasaaitemg |

The figures accompanying Kalydnasundara are stated to be (1) Giriji (.. Piarvati) who is of well-formed
limbs with two arms and two eyes; (2) Brahmé of four faces and four hands wearing a sacred thread and
searf, holding in two of his right hands the rosary and the ladle and in the two left, the water-pot and the
book, and seated on a lotus flower smiling, in front of a square sacrificial pit with blazing fire in it ; (3) Ménaka
attending on Girijd ; (4) Himavat (mountain), hold.mg a golden pot with water by the side of GirijA and
pouring the water through the spout into the hands of Siva ; ( 6) the sages Sanaka and Sanandana with folded
hands on the left side of Siva; and (6) Vishnu and other gods who come to attend the marriage. It may be
noted that the description given in our inscription differs from the above in stating that Vishnu with four
hands—rnot Himavat—was pouring water into the hands of the god Siva.

$ 'With Pafichadéhamiirtigal compare Pafichamukha one of the many names of Siva. The five faces of
Siva are stated to be Sadybjita, Vdmadéva, Tatpurusha, Aghéra and Is4pa. The last according to the
Dé #purdpa is in the middle and higher than the other four. A figure with these five faces is also known as
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Queen S6ramahidévi set up an image of Rishabhavihanadéva with the goddess Umai-
paramésvari and a bull (No. 46). The god Ganapati appears to have been a member of the
group though he is not found in the usual representation of Rishabhirtidbamfirti.!

The image of Adavallan set up by queen Soramahadévi (No. 42), is a standing figure
of the god with Muyalagan® under his feet. The image had four arms, nine braids of hair
(Jatd), the goddess Gangé-bhattiraki, on the braided hair and seven flower garlands. The
goddess Uméparaméévari who formed a part of the group was standing on a separate
pedestal. This description corresponds to the representation of one of the many forms of
Natardja. Another queen of Rijardjadéva named Pafichavan-Mahddévi set up an image of
Siva in the dancing posture and called it Tafijai-Aragar (No. 51). The image was apparently
standing with MuSalagan under the foot on which the god stood ; the other foot was
apparently lifted upwards in daneing though this fact is not specifically stated. An image
of Uméparamé$vari and one of Ganapati were included in the group. The image of Patafi-
jali and that of VyAghrapida both of which usually accompany the dancing image of Siva
(called Natarija) are not mentioned here. The sages Patafijali and Vydghrapida are
believed to have been present at the dance of the god Siva. It is however worthy of note
that the same Chéla queen set up a separate image of Patafijalidéva (No. 53). It was a solid
image and measured ‘‘three-quarters and one-eighth (of a muram) in height from the tail to
the hoods (phana). It had five hoods, one face in the midst of these hoods, one erown
(makuta), two divine arms, above the navel a human body, and below the navel three coils ”’.

No 50, describes a group of copper images which the king himself had set up. The
central image was Dakshindmfrti with four arms seated on a mountain. The latter had two
peaks on which there were two Kinnaras and two Kinnaris. Under the foot of the god was
Musalagan. On the mou.n.tain were four rishis, a snake, two karnaprdvritas and a tiger.
A baniyan tree was also on the mountain and had nine main branches and forty-two minor
ones. A wallet was suspended from the tree and a bunch of peacock’s feathers was one of
the accompaniments of the god.

The four réskis on the mountain are Sanaka, Sanandana, Sanitana and Sanatkuméra,
the four sons of god Brahméi. In order to expound the mysteries of the Védas to these
four rishis the god Siva is said to have assumed the form of Dakshindm@rti. In fact

1 According to one of the Saiva legends it was the god Vishnu himself that became a bull (rishabka) for
Siva to ride upon when the latter had to fight against the demon Tripura. In one of the aoulIStrures of the
Seven Pagodas (Cave temples of India, p. 147) is a representation of Rishabhavihanadéva. Here Siva and
Parvati are seated on a couch each of them resting one of the legs on the back of a bull which is lying
down. PArvati has Subrahmanya on her knee. Behind them is seen a figure of the god Vishnu to the right
and one of Brahm4 to the left. Behind the bull is a seated woman. A parasol is held over the head of
Parvati. It is not impossible that this group represents the usnal Séméiskanda in which, as the name denotes,
the images of Siva, Uma (Pirvati) and Skanda appear. The bull, however, is not generally seen in
representations of S6méskanda. .

*Muyalagan or Musalagan (known in Sanskrit as Apasméra) is the name of a black dwarf who issued
out of the sacrificial fire of the rzskis of the DArukAvana forest. The sacrifices were offered in order to discomfit
éiva; and Siva came there to teach thqm a lesson. A fierce tiger and a monstrous serpent issued out of the fire
one after the other and were quickly overcome by the god. L;Iuyala.gag appeared next. His form was hideons
and malignant and he brandished a club with eyes of fire. Siva pressed the‘tip of his foot and broke Muya-
lagan’s back so that he writhed on the ground. With this last foe prostrate Siva resumed the dance of which
all the gods were witnesses. This is why Muyalagan is represented as lying under the feet of Siva. He
is also found under the feet of Chandésvaraprasidadéva, Dakshinimfrti and Tafijai-Aragar, Muyalagan
is also described as a kind of disease from which a woman of PAchchilichchiramam was Buﬁe‘ring.. Slie
was cuared by the saint Tirujfiinasambandar according to the Periyapurdnam.

E
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image is found not only within all Saiva temples but also in front of temples and even in
the streets. He is also worshipped in the majority of Stidra houses in the Tamil country.
This fact is expressed in the following Sanskrit verse said to be extracted from the old
version of Manu :— E

-

s S @9 aFaon g oae
g g WNg @ [ZON AUAEE: (|

How he came to be the remover of obstacles (Vighné§vara) from his position as the
commander of the celestial troops (ganapati), is a point on which no information is at present
forthcoming.

The worship of the god Subrahmanya does not appear to have been so prevalent in
ancient times as it is at the present day. His surnames Shanmukha, Skanda and KArtti-
kéya occur in Védie literature and there is also an Upanishad entitled Skanda-Upanishad.
In the Mahdbhdirata his origin from Agni is described and heis also known as Agnikuméra.
Kuméira’s birth is also briefly mentioned in the Rdimdyana. KAiliddsa’s poem Kumdra-
sambhava 1s a description of the birth of the god Shaddnana and of his achievements. He
is the commander of the good demon armies and is also known as Séndni. He leads his
troops against the hosts of their enemies, the evil demons. It was probably this aspect of
his nature that led to some of his temples being built on hills, e.g., Tirupparangunram,
Parani and Kunnakkudi in the Madura district, Karugumalai and Tiruchehendfir in the
Tinnevelly district, Tiruttani and Vallimalai in the North Arcot district and SvAmimalai in
the Tanjore district. His temples "are frequented by those who seek to be delivered from
evil spirits or to obtain children. He is the patron saint of burglars and thieves as stated in
the Mrichchhakatikd. Kven now he is the deity adored by Kallars and Maravas who belong
to the robber castes. He is also identified with the serpent in some mysterious way. This
connection between the god Subrahmanya and the serpent probably arose at the village of
Subrahmanya in the South Canara district where, according to Dr. Kittel, the god Kartti-
kéya was formerly worshipped. It is mow a place of worship of the serpent Adiéésha_.
Besides, the name Subba or Subbariya which is applied to the serpent is a tadbhava of the
Sanskrit Subhra! Qwing probably to some mistake the word Subba or Subbariya has been
connected with the name Subrahmanya and the association of Kérttikéya with the serpent
may be due to some such false etymology.

According to Varhamihira’s Brihatsamhiti the 1image of Skanda should be made to
appear young with the weapon known as §a/t; in his hand and mounted on a peacock.?

7

! The sixth tithi of the first fortnight is considered sacred. both to Sobbariya and Skanda. The
Subbardya-shaskihi is celebrated on the sixth day of the bright half of the month Margasira when people pour
milk, ete., into snake holes or offer yresents to érakmachdrins in the name of Subbariya and take only one
meal. Skanda-shashthi is the 6th of the bright half of Karttika.

® This is the translation of Mr. Chidambura Aiyar. The text of the Vizianagram edition (ch. 57,
vol. 41), has ¥Rq: FATET: AREIU A(EFGA, :

Bhattotpala in his commentary on the Brihatsarhitd has :—
AQTHTE: &h%: ARFFIIH: |
GEUIET PysRI=ar 33 garTra: fag: o

In bis Pratakhanda, Hémadri says :—
FAMN; TFG: F2A: (AGUEHEAITL: |
TEACIT: FET AQEEATATE: )
FETH TAT TUET T IQOTREAAL: |
AT WA T qiRE: I T qEE
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The other names of the god Subrahmanya are Muruga, Arumugam (Shadanara in
Sanskrit), Skanda, Kumara, Véliyudha, Sénipati and Karttikéya. It seems to me that
Murugan is not a new name but only a Tamil translation of the Sanskrit designation
Kumira. There is no reason to suppose that Muruga was an ancient Dravidian god after-
wards assimilated with Skanda. The earliest references in Tamil literature to this god
_support the view that Muruga is only a Tamil rendering of the Sanskrit Kuméra.

In the ancient Tamil poem Manimégalai the god Muruga is described as the son of
Siva and as having subdued the mountain Kiravufijagivi (Skt. Kraufichagiri). In another
ancient poem entitled Z%rumurugdrruppadas he is described as having six faces and twelve
arms. His consorts are referred to here and one of them, »iz.,, Valli is actually mentioned
by name. The peacock is also referred to as his vehicle and the cock as his banner. His
priest carried a lance and was called vélan or lancer. On festive occasions a bull was
sacrificed to the god and boiled rice mixed with its warm blood, was offered.

There are various legends about the origin of the god Skanda." But the original
conception is apparently Séndni or Mahéséna, the general of the celestial armies. ~From this
original idea was evolved Kéarttikéya, as the month of Kérttika is best fitted for war. The
name Karttikéya naturally came to be connected with the six Krittikas and he was looked
upon as the son of all six of them. Six faces came to be associated with his figure by a
natural sequence of ideas and then twelve arms came to be attributed to him. As he was
the god of war he became the object of worship for reigning kings and families like the
Kadambas and Chalukyas.

Two more images require to be noticed before we pass on to the mext section. The
first is that of god Vishnu set up by the king himself (No. 52) and called Mahivishnukkal.
The image had four arms.” No further details are furnished. But the fact shows that
the king was no bigot, though he was a staunch Saiva.* The second image to which I
wish to invite attention here is that of Stirya, the sun-god. The image was one cubit
(muram) and two viral in height and had two arms. 1t was set up by an officer of the king
(No. 56) who presented a garland of rays toit. There is no reference to the seven horses
which are represented as drawing his chariot.* = Neither are they mentioned in the Brikat-

1 According to one legend he was the son of Siva without the intervention of Parvati, the god’s generative
energy, being cast into the fire and then received by the Ganges.. Hence Kuméira is sometimes described as
the son of Agni and Gangd. When born, he was fostered by the six Krittikas and these offering their six
breasts to the child he became six-headed.

2 Images of the god Vishnu may have 8, 4 or 2 arms. With the mole known as Srivatsz on the breast
and the gem Kaustubka the body should be of the colour of the afasi-flower and the cloth yellow. The
countenance should be cheerful and the image should wear pendants and a crown. The neck, shoulders and
arms shounld be large. Three of the right bands should hold a sword, a club and an arrow respectively and
the fourth shall appear stretched and held vertically in the attitude of offering protection . The four left
hands shounld hold the bow, the target, the discus and the conch. If the image has only four arms, one of
the two right hands should hold the club and the other raised as abhaya-hasta. The two left hands hold the
conch and the discus. If the image has only two hands, one of them is the abkaya-kasta, while the other holds
the conch (Brihatsamhitd, chapter I1, verses 31 to 35).

8 No. 91 refers to three images of §ri-Vasudéva presented to the temple by king Réjardja.

4 Strya is identical with Savitri, Ravi and Aditya., although these personifications are often distingunished
from one another. He is the regent or guardian of the south-west quarter. He is generally represented as a
ruddy man, seated on a lotus in a chariot drawn by either seven horses or a seven-headed horse, with the
legless Aruna for his charioteer. He is surrounded by a halo or circle of light. In two hands he holds a

water-lily ; with the third be is forbidding fear, and with the fourth bestowing blessings. There is a temple
dedicated to the Sun at Beroda in Gujarat where he is known as Strya-Nardyana. The Makara-sarikrdnti and
Ratha-saptami are the days on which he is specially worshipped; Birdwood’s Indusirial Arts of India, p. 67.
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samhitd ' or Hémadr1’s C’Imtuﬁ wargachintdmani.? The earliest sculptures of the god so far
found in Northern India contain four horses.®

As I have pointed out elsewhere* the worship of Strya was probably introduced into
the Tamil country from Northern India. The first temple dedicated to Sfirya in the Chéla
country was built apparently during the reign of Kulbttunga I when, there was some inter-
course between the sun-worshipping Gahadavalas of KanauJ and the Chélas of Tanjore.

Of greater importance than the foregoing are the images of cannonised Saiva saints set
up in the temple. One of them we owe to the king himself and the others to the religious
devotion of the manager of the Réjardjé§vara temple. The first group (No. 29} consisted of
(1) Chandéévaraprasidadéva with four arms ; (2) Mudalagan with two arms ; (3) Uméparamés-
vari ; (4) Mahaddéva (z.e., a linga) from which an arm was projecting ; (5) Chandéévara with
two arms; (6) his father with two arms represented as having fallen down and lying on the
ground ; (7) Chandésvara having two arms represented as receiving a boon ; and (8) a flower
garland given to him as a boon. The events of Chandéévara’s life represented in the fore-
going groups are preserved to us in the Tamil Periyapurdnam with the exception of a single
item. « Why a divine arm was projecting from the Znga is not apparent. The part that the
arm pla,ved m the story is altogether missing in the Periyapurdnam. Another image of
Chandeév‘ard was set up by an’ officer of the king (No. 556). The image had two arms and
held an axe (arw). This is the usual representation of the Chandéévara in Siva temples.
Chandéévara is said in the Periyapurdnam to have been made the chief of Saiva devotees by
the god Siva. In epigraphical records all transactions connected with Siva temples are
represented as haying been made in the name of Chandéévara. In the case of endow-
ments made to Siva temples the documents used to be drawn up in the name of Chandésvara.
[f any land belonging to the temple had to be sold, ChandésSvara is stated to have accepted
the price of the land paid by the purchaser. In fact he was looked upon as the manager of
the temple. This office Chandé$vara may be considered to hold even to this day. ~Any
Worshlpper visiting a Siva temple has to appear at the Chandéévara shrine before leaving
the temple premises and clap his hands evidently to satisfy the god that he is not taking
away any temple ploperty with him.

The manager of the Sri- -Rajarijésvara temple towards the close of Réjardja’s reign and
duririg the early vears of Rdjéndra-Chéla’s reign was Adittan Stryan alias Teunavan
Mfvéndavélan, a headman of Poygai-nidu. In the second year of Réjéndra-Chola’s reign
(A.D. 1013-14) he presented several gilt copper-potsto be plaéed on the shrineof Chandé§vara

- (No.60). This gift alonewould nothave entitled him to qur gratitude. Beforethe close of the
twenty-ninth year of Rijaraja(A.D.1013-14) Adittan Stiryan set upimagesof Nambi Artiranir,
- Nangai-Paravaiyir, Tirundvukkaraiyar, Tirufidnasambandadigal, Periya-Perum4l, his consort
'Olégamédéviyir, i.e., Lokamahddévi and Chandradékharadévar worshipped by Periya-Perumal
(No 38). During the next year (z.e., A.D. 1014-15) he made gifts to the images of Nambi-
Arﬁranar Tirufidnasambandadigal, Tirundvukkaraiyar and Periya-Perumal (No. 41). He also

' The sun shall be represented as holding a lotus in each hand, as wearing a crown and pendants, with
garlands hanging from his neck and as surrounded by gods. The face shall be bright as the lotus. The
body shall be covered with stitched coats; the conntenance shall be cheerfal and the lustre of the gems shall
add beauty to the image (Brihatsarhitd, chapter 11, verses 47-8).

? Dénakhanda (chapter IT, p. 767 f.) mentions the ratha, but not the horses.

* See Dr. Vogel’s Progress Report for 1909-10, p- 8.

* Annual Report on Epigraphy for 1890, Part II, paragraph 60-
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set up an image of the king of Milddu who had said Za#td namaré.‘ kdn, t.e., the Saiva devotee
Meypporu-Nayanar (No. 40).! Inthesame year he set upanother group of images illustrating
the life of Siruttonda-N fyanar (No. 43). These were (1) Kshétrapiladévar with eight arms; -
(2) Bhairava-mfrtigal with two arms; (3) Siruttonda-Nambi with two arms:; (4) Tiru-
venkittu-Nangai ; and (5) Siraladévar. In the Periyapurdnam version of_’giguttondar’s life,
Kshétrapila plsys no part. It is only Bhairava that appears. Again in the name of
Meypporu-Néyanir theve is a slight difference between the form of it given in the Tanjore
inscription and that found in the Periyapurdnam. Dr. Hultzsch thinks that by Periya-
Perumél, Rijardja himself is meant and that Olégamahéddévi was his queen Lokamahadévi.
This seems to lie very likely and both of them were 'pr(‘)bably dead at the time the images
were actually et up. The fact that the images of the Saiva devotees noted above had been
installed during the early years of the eleventh century A.D. is of very great importance for
the history of Tamil literature. Dr. Hultzsch has pointed out its importance and conse-
quently there is no necessity to repeat his statements. '

Of Sakti  deities (griamadévatd), very few images are mentioned as having been csta-
blished in tae Tanjore temple. No. 81 records the setting up of -a seated impage of
Kala-Pidari with four arms, and No. 79 of Durgi-Paraméévari with four arms.,” In the
suburbs of Tanjore there was evidently a pretty big temple of Raudra-M ahﬁkﬁlaq./ edicated
perhaps to Rudra-Mahékala, one of the errible forms of Siva (No. 64, paragraph 4).
Among the villages whose revenues were assigned to the Rijardjéévara temple,
a number of village deities and their shrines are incidentally referred to. These are Aiyan.?

" An earlier reference to Milddudaiyér, 7.c., Meypporn-NayanAr is in an inscription from Tirunigés-
varam which belongs to the time of Rijakésavivarman, probably, Aditya I. (dnnual Repert on Epigraphy
for 1912, Part IT, paragraph 12). ) ; >

? The life of Sirattonda is intimately connected with the temple at Tirubhcheﬁgﬁttéﬁgudi in the Tanjore
district ; Awnual Report on Epigraphy for 1913, Part 11, paragraph 7. : :

* The chief.male deity among the grdémadévatss is Aiyan or Aiyandr. He is also named Ariyaraputtiran
(Hariharaputra), i.e., Vishnu-Siva’s son, because he is said to owe his origin to the union of Siva with Vishnu,
when the latter took the female form called Mbhini. Aiyanir is represented by a human form in a sitting
posture, with a red skin, a crown on his head and pearlsin his locks. On his forehead, he wears the sacred
ashes, pearls on his ears and neck and a sort of ribbon on his breast. The arms, hands, feet and the whole
body are full of jewels and ornaments. In his right hand he holds a ceptre, to indicate that he is the chief
among village gods. Round his bo_dy’and his left leg he wears a kind of belt called bahuppadar which
is also used by sages and others when they sit. From his shoulders, garlands hang down. The upper part
of his body 1s uncovered whilst the lower is covered with a motley garment,

Ajyenir's two wives, »i2., Plranai (on the right) and Putkalai (on the left) are represented as having,
natural bodies of a yellow colour with crowns on their heads and flowers in their hands. Paranai wears on
her forehead the mark of musk kastdiri and Putkalai the sacred ashes. The temples of Aiynnér stand usually at
some distance west of villages in a grove. At the entrance stand two door keepers with crowns on their
heads, thick clubs in their hands and lion’s teeth in their mouth. [n the frst apartment stand seven small
figures of the Sapta-Matris and two of Vighnésvara. In the inner- apartment is Aiyanar with his two wives
and round about them stand seven figures of stone representing virgins which are however not worshipped.
In front of the “temple is an altar of stone for animal sacrifices. Close by the temple on both sides
of it are figures of clay among which are Aiyanar’s generals called pélaiyakkérar. These figures are
presented by the devotees in fulfilment of vows. Aiyanéir is worshipped as Sfstd in Malabar. Aiyapir
is never asked for any positive good. He only protects from harm and his worship consists solely in
propitiation. Like Ganééa and Skanda, the popular deity Aiyanfr is a lord and leader of the demon host
and his province is to guard the fields, crops ard herds of the peasantry and drive away their enemies, the
devils and fends who ars ever on the alert to inflict disease, blight and other calamities. Accordingly outside
every village in Southern India, may be seen the shrine of Ajyanér, surrounded with rude clay or terra-cotta
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