









































yl1Gakshara a ) (9) Graud




11 r( I

Yaxr ‘/7/




























of Gk







avall




















































(1.e.
1 1
111 CL(
come

nat

of the ¢







[ A
Bud

ora .‘ f f

: LS % ) o [

it t ed  philosophy Af A
PA1IOSOPNRY OL ,u\‘u(\[‘.\\‘r,rs!l“\





































X\
A §

(L i RS LS
/ 14t 1S your & 'L'(,l‘.r’:\‘w,}/







o) Dl

£
JL













Ver

13

DPa
D

b A DR L Pes
vbure of the n

nagare o l

QS Ye






















33

fore we must give up all acts and objects like the
holy thread —this is the purport of the passages-

P.V. Mr. Shastriar, according to your Advaita all the

things mentioned in the Vedas such as merit, sin
Heaven, the four castes are all unreal like the silver
in the shell or mirage or ths horns of the hare; how
can the Veda be considersd by you as capable of
giving correct knowledge of real things? Does it not
follow that to Advaiting even asto Buddhists the
Vedas are really incapable of yielding knowledge
of real things?

Mr. Achariar, you take a passage away from the
context deliberated to deceive people. In the work
of Siddhantalesa Sangraha, the author has
answered this charge that you are levelling now, viz,
that to the Advaitins the Vedas are incapable
of yielding correct knowledge.

P.V. Will you kindly cite the passage that are rclevant

and establish that to the Advaiting the Vedas are
really capable of yielding correct knowledge?

Note the following passage(l)

It meuns that though the sacrifices, the castes, the
forms of worship etc are all unreal, still the mind of
the person who performs all these acts enjoized; by
the Vedas becomes purified. To one who i3 thus
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therefore the two are different. If it is held that in
as much as there are some points of similarity bet-
ween Adwaita and Buddhism, they are identical, it
must be maintained with equal force and validity
that any two religions or philogsophies must be
identical, for, they certainly bave some points of
similarity between them. Butsuch a step is palpa-
bly absurd. Therefore Adwaita is one thing and
Buddhism is another. According tostandard works
on Adwaita like Siddhantalesa Sangrabha one should
perform sacrifices, meditate as “l am Brahman, I
am Brahman,” get the mind purified thereby, obtain
the immediate knowledge of “I am Brahman”
through the study of the Vedanta, destroy ignorance
by that knowledge and obtain the salvation of be-
coming the Attributeless (Nirguna) Brahman. That
i, the ignorance that one is not the attributeless
Brahman must be destroyed.
This is the highest reward,

That Brahman is the Overlord, Independent,
Omniscient, Superior to every thing else, capable of
achieving overy thing that He wills or desires, the
finite soul is different from God, that salvation can
be obtained only through the knowledge of the diffe-
rence between the finite soul and God and that even
ofter salvation there is difference between the finite
goul and God etc., which are all recognised by
the Dwaitins—though all these tenets are referred to
by the Upanishad, Gita, and Sutras, in as much as

~ they are not their real import they constitute but a
lower stage. :

Our Adwaita and the practices in accordance with

it constitute the higher stage.  Consequently
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