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THE SEED OF RACE:

AN ESSAY ON INDIAN EDUCATION

"f N the discussions, now happily current, as

regards the nature of, and necessity for,
the preservation of racial culturein India, and
the nature of the education which should be
given towards that end, it is necessary to |
understand quite élearly what is meant by the
term Racial Soul. For if this is understood we
have the key to the settlement of the dispute
between those extreme Conservatives who
would maintain the stafus quo in all respects,
thosve extreme Radicals who would subvert
Hindu civilization and substitute for it

European institutions and culture, and those.



THE SEED UF RACE

who, following a middle path, recognise both:
the necessity of adaptation to present circum-
stances and needs, and of basing such
adaptation on c¢ultural principles which have-
come down from a remote past. A great deal
of confusion exists, because the nature of the
Racial Soul and the meaning of the phrase-
“ maintenance of racial culture ” is not under-
stocod. Indian philosophy supplies us with
some principles which make this matter very
clear.

Racial Soul is the Soul either of a particulai-
individual of what is called a Race, or of the-
collectivity of the individuals who constitute-
that Race. The first is in Sanskrit (which
supplies us with so many useful terms) the-
Vyashti'and the second Samashti Soul.

Then what is “Soul,” to use the English
term ? According to Hindu notions, so clear cut
and meaningful, what is called (often vaguely
enoggh) “Soul” in English is in Sanskrit
subtle body (Stkkshma-deha). Each Jiva is.
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Sl;irib that is Atm4 or Shiva, and Shakti, or
the P&wer of Shiva, as mind (Antahkarana)
and body (Sthila-deha). The gross body (Sthila-
deha) is composed of the compounds of the
Bhiita or sensible matter. The subtle body is
all else than this. According to Vedinta the
Stkshma Deha is the “177”, namely, the
Antahkarana or mind as Buddhi- and Manas
(including Ahangkara), the ten senses (Indri-
yas), and the five forms of vital force (Prana).
The Sinkhyans inclade, instead of the Prina
“Pentad, the five Tanméatras or forms of super-
sensible matter. For practical purposes there-
fore we may describe the Soul or Subtle Body
as the mental or psychical body,and the gross-l
body as the material body of sensible matter
(Annamayakosha). Both of these are creative
I;rojections of the Causal Body (Kairanadeha
or Paradeha as the Shaiva-Shiktas call it)
which is the Brahman in Its aspect as the
cause of the subtle ormental (Stkshma Deha).

and gross or material bbdies (Sthtla Deha).

i



THE SEED OF RACK

‘This causal body (Kéarana Deha) is thus the
Seed (Bija) of the other two bodies in waich it
is manifested. The collective (Samashti)
causal body (Kirana Deha) is the seed of the
‘totality of the minds and bodies of a Race and
the individual (Vyashti) causal body is the seed
.of the particular member of that Race.

What then for our purposes is the nature of
that seed (Bija)? This is the individual or
collective Sangskéra. At ‘creation (Srishti)
Ishvara, by Flis will, lets the Seed or Sangs-
kfras which inhere in His Power, as material
.cause (Mays Shakti) ripen. and the hidden
‘Seed manifests itself as Mind and Body, the
vehicle of Spirit as an individual (Jivatma).

What again is Sangskara ? It is the impres-
:sion upon. and tendency of the mind, produced
by previous action (Karma) and which again in
its turn generates Karma. It inheres during
-dissolution in the May& Shakti of Ishvara,
though latent as cosmic memory. Af creation
this becomes patent, that is, arises in the mind

8
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-of fshva.ra as the memory of the pastuniverses.
“Through His will there is a going forth or
realizing of it as Mind and Matter. But there
_are many currents in the outward flow. Auny
particular racial consciousness is thus a parti-
.cular defined stream in the whole Cosmic Flow-
A particularpartofthegeneral Cosmic Memory
-realises itself as a Race with its beliefs, prac-
tices, and social institutions.

Now what is of main importance is the
Hssence or Sangskira, and not the particular
‘and transient forms with which it is vested—in
-short, the General Memory or Spirit of the
race, the fundamental characteristics and out-
look on life which distinguishes the people of -
one race from all others. In thisSangskira or
‘Seed is held the Type of Race of which the
individuals are the variational forms. Thus we
find in any yparticula.r. Race some who, by
reason of purity of stock or intensity of soul,
represent better than others the spirit of Race.
So we say of a man that he is a typical

9
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Englishman. Again,the beliefs, practices a;n'i>
institutions of a Race vary during the course
of Its History. Nothing is absolutely stable-
and lasting but the Supreme Brahman Itself.
This is due to changes in time, placé and:
circumstance, and in the racial consciousness
itself. This is recognised in various-ways in
Brihmanism in its doctrine of cycle (Kalpa).
four ages (Yuga), Yugadharma, Lokéchira
and Desha, Kila, _lzﬂzg or time, place and
object. The nature of this Cycle is one
which requires investigation. Whether it be
a mere cycle, or a cycle combined with an
upward movement, such as is shown by the
spiral, need not be herediscussed. Itissufficient
to note that variation due to time, place, and
circumstance exists- Butundoubtedly; solong
as a Race exists as a body of men with certain
defined characteristics, there is throughout its-
historical development an element, namely, the-
Spirit of the Race, which persists throughout
all the varying formsin which it clothes itself:

10
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This Spirit is a manifestation of the Hssence-
of Naticnal Character, namely, the collective
Sangskéra. Brihmanism accepts the doctrine:
of Re-incarnation but the principles of educa-
tion here advocated mayalso be justified upon
the Western theory of Heredity.

Now what we must do is to distinguish:
between the Seed of Race latent as Sangskara,
patent as general national character, and the-
particular cultural forms which it produces..
The former more constantly endures; the latter
wnore constantly change under the influence of "
time and other conditions affecting the Race.
Where the evolution of the Race is slow it may
well be that the forms of a preceding genera--
tion are aldopted in the present with little or
no change. Where however the evolution
becomes rapid, due to internal or external.
causes, a question then arises which demands
an urgent answer, namely,whetherthese forms-
should be preserved, modified (and in what
way), or destroyed. This is the state of matters-

11
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‘now when, owing to English rule, English
~education, and Western influence in general,
the question presses for solution whether the
Indian people should retain what is called
orthodox belief and practice, whether shese
should be modified to meet new social and
-economic ideas and conditions, or whether
Indian civilization should not be;, to a greater
-or less extent, scraped as out of date.

It is quite clear to me what the answer
should be, though the particular application in
any case of the principle stated may be the
-subject of discussion. I would say that >e
-should look primarily 70t fo the produced but to
the producer, not to transient forms but to the
lasting Racial Spirit moulded throuzh the ages
-?izhich spirit they are the embggi'gggrﬁ; not

s TR

to past cultural forms, which may or may not
be applicable to present needs but to thé Spirit
-of the Race which manifested in them. Thusthe
Indian Spirit may, in the 10th century, have

produced new; or maintained inherited forms.

12
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True conservatism however is not necessarily-
; bound up with themaintenance in the twentieth-
| century of forms a thousand years old, but with

the maintenance in its purity of the Racial

Spirit'which produced or adopted certain forms

in the 10th century,and which will produce, if

necessary, other new forms or modification of
ancient forms to-day. Afterallitisthe general

Spirit and Principle which counts. The strictly

orthodox may be alarmed atthis statement, but

they may,in large part (that is as to essentials),
zest assured- For if the ancient 'spirit is.
conserved, that is if the Racial Sangskira is-
maintained; such modification and even
apparent novelty asare produced must be, from-
the nature. of the case, in true relation and
conformity with the Sangskéra out of which:
they have arisen. In other words an Indian
soul can never for any length of time wanderj:
far from the essentials of its inherited civiliza--
tion.

But what of the extreme Westernizer in:

13
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theory and practice? Have we nbt here a
breach with tradition and a new Karma? Will
not this Karma generate a new Sangskira?
‘Certainly there is a breach and a new Karma
but that it can generate a Sangskéra which can
altogether overpower, in the general body, that
accumulated in countless past ages I do not
‘believe to be possible. This assumes of course
that the present people continue as an indepen-
-dent racial unity and do not disappear either
through disease, intermingling with other
stocks or;according to Hindu ideas, pass away
upon the rebirth of Indian Souls in other
bodies and of other Souls in Indian bodies.
The persistence of racial characteristics and
what is described as the “call of *he blood ”
is observed in even highly unfavourable sur-
roundings. Temporarily, however, the Racial
‘Sangskéra (though not lost) may be submerged.
That is what has happened in some cases
through Western Influences in the India of
‘to-day. ;
14



AN ESSAY ON INDIAN EDUCATION

- In referring to Race, the natural question is
~—what race? Commonly we speak of the
Aryan race. Butnobody knows with certainty
‘who were the peoples to whom this term
is applied, Aryan is not properly a term
-of race atall, but refers to a common language
and culture spoken by, and belonging to, a |
.group of individuals or peoples. The fact that |
people speak the same language does nol;‘j
necessarily show unity of race. We hear of
some Aryans who, like the English and other
rorthern races were ‘“fair skinned with auburn
hair” (Shukla-varna, pinggala-kesha) but
these even at an early date had become so
rare that they were spoken of as belonging tc
-another Kalpa. Then there were Aryas who
were swarthy. But whoever the so-called
Airyans were at the date of their immigration
into India, it is clear that a large number of
the Indian people are not (and probably none
are) of pure Aryan descent, though some are
purer than others. The dark colour and

15
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features of many of the people to-day are-
evidence of this. There are “black Brabmanas”
and ¢ fair Shtdras ” which are considered
inauspiciotis types. In the natural course of
things the “Aryans” must have mingled with
the pre-Vedic peoples inhabiting the peninsula..
Caste has throughout been a preservative!l
institution as regards the higher stock, but.
caste hasnot always been rigidly observed and
was loosened, where it was not destroyed,
during the predominance of Buddhism. Like-
other peoples the modern Hindus are in vary-
ing degree of mixed stock. India however has.
suffered from such mixture more than some
other races, as for instance the English,.
because in the latter case the mixture was of
kindred stocks of fairly equal value, whilst in.
this country there have been and still are beth:
high and very low stocks. One has only to look
at a fair high caste Brahmana and a Dhangar.
This fact is overlooked by European critics of
the caste system. So far asthe physical features.-

16
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of race ars concerned, there is not in England
much, if iﬁdeed any, difference between a
member of'the lowest social classes and the
highest. And soindividuals rise from the first
to the second and again fall again. But in India '
the difference between a high class Brihmana
and a Dhangar is the difference which exists
between races farremoved. Indiacontainsall
type of culture extending almost from the
neolithic to the present age. Probably this
juxtaposition and, in casss, admixture of high
and low types, is one of the main, if not the
chief material cause, of the arrested develop-
ment and degeneracy of this country, which
has made it for centuries a prey to any one
who desired it. The racial tangle is such that
one hesitates to base conclusions on it. We are
however on surer grounds when we proceed on
the basis of culture. There is no doubt that
there was a specific Aryan culture (Arya-
dharma), whatever may have been the race of
those whose culture it was. In its essential

17



THE SEED OF RACE

definition “Hinduism” or “Brahmanism,” the-
developed product of the Arya or Vaidika

Dharma, is not merely a specific ‘‘ religion ” ‘
but a particular culture. This Culture was
spread throughout India and affected in vary-
ing degrees the Avaidik peoples. Buf the
original Arya Dharma was itself affected. For
this reason *“Hinduism ” as it exists to-day.is
not the Arya Dharma as it was known in
early ages. Thus, to take the instance of reli-

gion, the original Aryas had neither temples

nor images. What critical and informed person
looking at the images of K4li, Tara, Chhinna-

masti can imagine them to be in their origin

Aryan concepts: Many ‘“‘sooty superstitions,”

as an English writer has called them, have
their origin in the black races of India.

For my present purpose,however, there is no
need togo back to origins. Kalt may have been

a deified princess of the black Vindhyan or

.other tribes,and her garland of white heads may

have been those of the Aryans. Brihmanism

18
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however took this concept and others into its
. system = Her image stands as the symbol for
advanced concepts which would have been
incomprehensible to Her original worshippers.
Thus her * severed heads” are the fifty letters
(Varna). And so with other matters. Thus
several races and cultures have gone to the
production of the Aryan body and soul as
they now exist. TheSeed of Race to-day is thus
the Indian Sangskara which has produced the
minds and bodies of the Indian people of our
© wime, amongst whom some are rejecting their
Dharma as a whole, others are rejecting only
what they deem to be corrupt accretion with a
view to recover essential principle, and others
again are adhering with a firm and sometimes
fanatic devotion to everything which they have
received from their fathers. The middle path
is here, as in so many other cases, the best.
For it is the path of evolution whilst the ﬁrét,
is an attempt at revolution with little chance

of present success, and the last is an endea-

19
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vour to crystallise for all future time what is:
itself 'the product of ages of change. Like,
however the middle path it is a manifestation
of the Racial Spirit. The first, in so far as it
professes to reject the Arya Dharma in prin-
ciple and detail, is a tendency away from it..
Vital people require no counsel as to the direc
tion they should take. Being themselves they
take it. For this reason a counsel to Hnglish
people to be themselves would seem to be
rather absurdly out of place. Here,however, the
circumstances are different. Whilst the present
position and its conflicting tendencies may
puzzle some, the point really resolves 'itself“
iito the negative counsel to avoid mere imita--
tion, to be oneself, and to thus enter cn the path
of evolution which is natural. The call in fact
is to be vital, true to oneself and thus in
harmony wifh Nature. In short, the call is for
the maintenance of those elements of the
Aryan culture which have value. This doesnot
spell any static attitude, which is in fact not.

20
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'possible, but natural development of the Racial
“Spirit cr the product of Aryaﬂ culture by
assimilation of foreign stuff, if necessary, as
-opposed to mere imitativeness and aﬁtomatism
the signs of feebleness and lack of vitality.
What in fact is produced by the independent
Racial Spirit is another matter with which I
‘am not here concerned beyond saying that it
‘is not necessary and not likely that i‘t will
‘merely reiterate the past.

Now education means to “educe ” or * bring
forth” what is within the child. We cannot
‘bring forth that which is not there, though it is
possible to superimpose something from with-
out. Such acquisition however is not natural °
or lasting. True education, in the case of an
Indian, is therefore the bringing forth of the
Indian Sangskira. A senior member of the
Indian Educational Service, to whom I shall
Jlater also refer, has criticised this and other
‘statements of mine in a note which I submitted

4o the University Oommissiqn by the observa-

21
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tion-that according to this principle the child
of a Thug should be brought up to Thuggi and
the child of a member of a criminal tribe
should be brought up to be a thief. Such
criticism is considerably below the average
of intelligence Whibh we are entitled to expect
from a member of such a Service. Probably in
every man there ‘are some bad elements.
Education does not mean the fostering of
these, but of the goo'd elements of character.
Evil elements are eliminated by appeal to, and
encouragement of, those which are goocd. In
Indian education, as it exists to-day, the matter
-of first importance is to give the inherited
Sangskdra a full, free, play. It will then, with:
some" guidance, develop itself rightly. This
means that the primary procesé is a negative
one, that is the clearing away ofall the foreign.
incongruous stuff, which is piled over and chok-
' ing the Sangskara, as it were a mass of mixe&
earth and rubbish thrown upon a young shooting-
plant. Clear this away and let the plant grow,
22
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. The next stage of the process is a positive
one. Nourish the plant properly.

English education has in the past threatened
to smother the Indian Sangskéira. Because I
have stated this and advocated a system which
should give it freedom, some absu rdlopinions
have been attributed to me. I have been thus
represented by this critic and some others asa
reactionary who would throw back the land
into mediseval “darkness,” who would exclude
all knowledge of the English language and
Western science, and as holding that the
English education given has been wholly bad,
and so forth. On the contrary I have repeatedly
said that English e'éucation has had some good’
as well as some evil, results, The knowledge
of the English language, which is that of a vast
and increasing part of the world, and of
Waestern science, is essential to the progress of
this rountry, and only one who was either
without sense, or an enemy of its advancement,
could hold otherwise.

23
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The case whi.ch I desire to put forward for
consideration is this:—There is the Racial -
Sangskara or Seed of Race. Education is the
bringing forth of; and giving free development
to, this. How may this best be done? 1n the
¢first case we.must consider ’ggl;e instrument by
which education is given. ‘At present the
education is generally a Western education
given by Englishmen or English-educated
Indians, whose outlook is often more an
endeavour to follow that of their own teachers
—the English, than the outlook of their own
people ; thatis, the education is substantially
an education by aliens. L have said else-
where (what has been said before me) that
there are in some respects probally no two
persons more dissimilar than a Hindu and an
Englishman. A similar observation has been
ma,de. by that acute thinker Professor Lowes
Dickinson. The educational expert to whom
I have referred has given his opinion that

such a statement could not either be sanely

24
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-or honestly held. Itis possible that others
may nct share my opinion, but I think that
‘few Englishmen resident in India will be
‘found amongst ‘them. But of those who
-disagree with what I say, I would ask the
‘following question. If the two peoples are
-alike in their character, mode of thinking,
habits and so forth, why do not the English
people associate socially with them as they do
.amongst themselves ? Why, even when the
Indian is English-educated and follows the
English mode of life, is he not admitted to
English Clubs ? The members of such clubs
have every right to be exclusive, and I have no
sympathy with those who attemps to force
their company on those who do not want it;
but is it not obvious that the reason of this
-exclusiveness is to be found in the fact that
the characteristics and ways of life of the
two races are different. We need not discuss
whether the one or the other race is superior.

I believe that no Race is superior to anotherin

25
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everything. It issufflcient to say that they are-
different. Thatthere are also points of cultural
similarity Ithink. If this were not so, English:
Literature would not be appreciated as it is.
Are the English then altogether disqualified:
from teaching the Indian youth? Of course not.'
To begin with there is the case of the expert..
His knowledge entitles him to teach. And it
is advantageous to use his knowledge, of
whatever race, nation or creed he may be:.
Then there is the teaching of the English lan-
guage and of Western culturs, its philosophy,
literature, art and so forth. This will not
ordinarily be better done by an Indian,to whom
such culture is as alien as is that of India to-
the Englishman. Perhaps some will have the
conceit to think otherwise. Only the other day
I heard of a Bengali saying that he did not
speak English like the English because the:
latter did not know how to pronounce their-
own language. With however Indian self-

development and an increasing knowledge of"

26
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European thought and ways, the English:

teacher may be gradually dispensed with, un-

less where, being a technical expert of higher-

attainments than can be found in this country;.

his services are necessary. On the other hand
Indian culture can best be taught by Indians
provided that they themselves have a know-
ledge of, and respect for, it. If they are
mere copies of the English, the latter as the
original and stronger character, are vastly to
be preferred, What however is required are
true educationists and not the bureaucratic

type, self-conscious of being * officials,” or the

(generally vulgar) missionary of Imperialism..
We live in an age of advertisement, of

publicity hoards and the like. But bagmen’s |

methods should have no place in_education,

What is desired is an increase in the number:
of Indians who can give what is called
nowadays a ‘‘national education.”

Knowledge is not the property of any

people. Whether the term ‘“mnational” be-

27
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-appropriate or not, what is meant is an educa-
tion suited to the needs of the Indiar veoplé.
The facts of science may be taught by anj.
‘The personal or racial equation enters very
little, if at all, into th(; matter here. As I have
said elsewhere, two and two make fourin India
as in Hurope. But racial qualifications do very
}aréely enter into the question of the compe-
tency to teach Indian religion, philosophy,
literature and art. It is natural that an
Indian should best appreciate what his race
has produced. It is this side of culture
‘which has been meglected in the education
hitherto given to Indian youth. Xurther,
‘the purely objective sciences must be studied
with reference to Indian questions. Thus, it is
not enough to study Economics from HEnglish
"Text-books based on English conditions. The
fact of Tndian life must be considered. These
_prima facie are best known and understood by
the people who take part in that life. It seems
‘40 me obvious that a qualified and properly

28
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educated Indian teacher will better understand:
his boys, than the best of English teachers are
likely to do. :

Then, again, in the giving of education, i;ll_g

local conditions should be considered more
W

than at present. Let me give an example

which was recently related to me.In a village
school the boys were taught in the early hours
of the day—a natural time for a hot climate.

This wasobjected to on the ground that teach-

_ ing should be between (if I remember rightly)

10 o’clock and 3 o’clock, at any rate during the
middle and in the hottest hours of the day. It
was pointed out that thisisnot a good time for

vsma.ll children to work. Further, it was not

possible for them to take food and drink
to their fathers in the fields. The objection
was overruled with the result that the boys
could not attend. Again brick and mortar is
considered necessary for education in this

eountry. There must be pucca buildings with :

tables, benches, blackboards and what-not.

29
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"‘Why ? Because that is the European way, Of
.old, and even to-day, children are tauglt in the
.open air (as is the modern fashion in some
places in Europe) under the wide-spreading
Indian trees. It issometimes said that there
is not enough money in this country to give
.education. Why then make it still more diffi-
-cult by requiring expensive accessories ? For
.centuriesa simple and even advanced education
has been given without them. If is not chairs,s

tables and P W.D. buildings which give know-

S0 s iSRS

zledge If pucca buildings and the rest can be
.given, well and good. Give them. If not, give
knowledge without them, under the conditions
with which for hundreds of years this country
‘is familiar. In all cases letus go, wot accord-
ing to the artificial departmental rules, but
practically according to actual needs and
‘means.

To sum up therefore, the charge of education
_should be increasingly placed in the hands of
‘the right type of Indian. Aud by this I mean a

30
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‘man who has knowledge of, and reverence for,
‘his civilization and will carry it forward with
--devotioh to truth and the needs of living men
and women. Otherwise the right type of :
Englichman is better.

The next question is, m&ould,ﬁc taught ? .
‘The answer to this depends on what is consi-
dered valuable. If Hnglish culture is alone
:such, then it alone should be taught, and it
can be taught best by Englishmen and women.
If Indian culture has value, it also should be

. taught to Indians by Indians. This is the
whole gist of the matter. Is Indian culture
‘to be neglected as in the past, as something
without value, oris it to take a place with -
English studies ? It would be absurd to wholly
.exclude these last. But it is nnnatural and
injurious to wholly neglect the cultural
inheritance of the people whose education
is in question. I have been charged with
‘holding the ridiculous opinion that science

8hould be excluded. I must therefore be excused
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from platitude in saying that science is of"
primary importance and must be taught. And:
g0 also the Englishlanguage and culture must.
be taught, both on account of their own
intrinsic importance, and of the fact that
the English are the Rulers of this country and
one of the foremost. if not the foremost; power:
in the world, which Power is also a great centre-
of culture. It would be useless to say anything
on a matter so plain, were it not for the fact
that there are a class of persons who areready
to think that any one who has a word to say:
in favour of Indian culture, and the necessity
for the maintenance of racial character, there-
by condemns all foreign _cultures. and is:
endeavouring to foster somé system of racial
segregation. As I have elsewhere said, all
separatism is becoming increasingly difficult,
having regard to the form of present world-
development. Knowledge belongs to the world
and not to any one people, and the more the:
Indian people know of the rest .of the world
32



AN ESSAY ON INDIAN EDUCATION

and its thoughts, the better for them, provided
that what is taken in can be assimilated, that
is, adopted without prejudice to the individua-
lity of the Indian organism-.

The point before us is however a very
different one. It is not whether the English
language and culture should be taught, but
whether the Indian culture should be neglect-
ed. This has been the case in the past. It

should be given co-ordinate rank. We all

know how little value was attached to any-
thing Indian by Macaulay, the protagonist
of English culture, and many, perhaps most,
have since then shared, though sometimes in :
tempered form, his views. Such have regarded
Indian religion as a false superstition, Indian
philosophy as antiquated guess-work without
present value, Indian art and literature as
crude and grotesque. its science “ seas of .
~ butter and oceans of milk” and so on. The
young Indian has been subjected to such a
strong and continuous suggestion of his inferi-
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ority, that it is a wonder that any spirit
of self-assertion has at all suryived. He has
been told that he has had no glorious past,
that the history of his country is lacking in
great personalities, that the *progressive
West is superior to the “irnrﬁobile ” Bast and
its old-world civilization and so forth, and that
therefore his only chance of making himself
the equal of Western peoples is by giving up
his “ Barbarism” (as a recent English author
‘has called it) and making himself as like his
civilized Western teachers and rulers as
possible. If day in and day out, suggestions of
hisinnate inferiority are made to a boy, and the
superiority of a foreignicivilization is affirmed,
he will, according to every probability, come to
depreciate his own people and culture. This
is what has happened and the racial
Sangskira has been veiled. These suggestions
«can, and should be, countered by others based
on an accurate appreciation ‘of the Indian

character and its cultural achievements. - The
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- -gepd of Race will then commence to sprout
and flower. When racial character is re-
established, an autono'mous centre of receptivityis
¢stablished capable of receiving (without risk
of bemg overwhelmed thereby) every formﬁ

foreign culture. This is possible because there
1:1:]:;en a healthy organism capable of assimi-
Jating every form of food presented to it. A
knowledge of foreign life and thought is as
-essential to India as a knowledge of what is
its own. It is this last which has been
" neglected. 5

One of the exfraordinary features of a
section of Indian public opinion on this point
is the difficulty which some seem to have in
understandicg what “ national ” education is.
How, it is said, can knowledge be “ national?”
It is true that the teaching of objective facts is
‘not affected by considerations of Race. Theré
is not, for instance, an Indian and European
‘Science of Biology. Biology or any other science
is the same whethqr in Eastor West, and may
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be taught as well by an Indian or Huropean,
provided that either know their business. But
there are forms of culture into which a strong:
subjective or otherwise peculiar element
enters. Of these one of the more salient
examples is Art. We legitimately speak of
Greek Art, Japanese Art, Indian Art aﬁd SO
forth. Literature, Religion and Philosophy
are other instances. History again is supposed
to be a record of objective facts, But one:
would need to be a child to accept the record |
as altogether, or even largelys veracious. )ui
is a record not only of some true facts but also-
of racial, national, and credal prejudices and
untruths. “Don’t read me History ” said the
sick Walpole to his companion. “T know it to-
be lies.” But even if we assume history to be
all truth, it is obvious that certain portions of”
history concern one people more than another.
In India, for instance, in the past at any rate..
attention ha§ been given to the histoi'y of the
English and Mogul occupation, the student
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‘%ging left *n ignorance of the happenings of the
specifically Hindu period. As regards litera-
ture again, it is doubtless neceésary for the
-student of English to know Shakespeare and
other great poets and prose authors. On the
other hand he should know mors of his litera-
ture than a few Cantos of Raghuvangsha or
tbe like. Years ago (I donot know whether it is
so now) Flint's *‘ Theism ' was prescribed for
undergraduates, with entire neglect of the
Indian treatment of the subject, as if it were
unknown to this country and its literature.
Even to-day, as H. E. the Governor of Bengal
pointed out, students of philosophy learn the
Western systems first before their own, and so
on and so forth. Government is not alone
responsible for this. A considerable number of
’persons who claim political equality with the
English are earnest to dissociate themselves
from Indian “ superstition ” and “ barbarism 7,
and to show that there is nothing in their past

to warrant their present claims and hopes
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for the future. Of superstition it is not easy
to give more than a formal description: b;t
taking the term in the sense in which these-
people use it, superstition is to be found every-
where. Buta belief is not superstitious because
it is of the East, any more than it is well-
founded because it bears the import stamp of‘
the West.

If however the Iﬁdian people have dohe-
nothing which was of value in the past, what
is the warrant for supposing that they will
ever do anything in the future ? Is not the place
of those who merely imitate the English, not
on the seat of equality with the latter, but as.
humble disciples at the feet of their Guru.
-Some think it clever that the weak should
imitate the strong. There is however always.
the risk that in imitating others we cease *o-
be and lose ourselves. It is curious to find
some professing not to understand what the
movement for national education means. The:

least intellectual Englishman will at once
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ﬁpderstan*d what is meant by the phrase * to
bi'ing upone’s boy like an Englishman.” I am
aware of the possibility that with the evolution
of man many differences which now divide may

disappear. Iamas much opposed as any 0%921159;&.

to Nationa_lisrx_l onits hind legs anywhere. My

hope is the Confraternity of Men. I believe how-
ever in the possibility of the friendly co-exist-
ence of differing cultural characteristics, and
that before India can fully express the more
universal culture, which some believe the:
'fgture may show. She must first realise, in its
I;urity, or recover where it has been lost, Her
Self. To deny this is to deny to Her civiliza-
tion any intrinsic value. The Seed of Racs"
must be first disencumbered of all which
impedes its development and then fostered by
ah education suitable both as to its instruments
and subject matter. The disencumbrance of
which I speak, refers not only to foreign
impediments but also the decaying products of
the past growth of this Seed. It is not the
' 39
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Product of past ages which as such has to be
i maintained or reproduced.” It may in fact be
maintained if itis good: We are all concerned
with the present and the maintenance of the
Seed of Race, 1If this be free and strong, it will
+ develop into a plant which will live, that is,
‘a'plant suitable to the time, place and circum-
stance under which it grows: for nothing can
live which does not fulfil these conditions. It
may be that the Racial Spirit will in some
respects reproduce what it has produced
before. It may be that, nourished in part by
the food of a new and Western civilization, it
may reproduce subject to certain modifica-
tons, or may put forth some entirely new
developments. What is produced is immaterial
provided that it is the issue of the freely
developing Seed of Race. It must be free vo
develop as it will. Essential alone is the main-
tenance of the Seed of Race, let it develop
howsoever it may. The rvightness of the
orthodox upholder of the Sanitana Dharma
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-consists in his staunch maintenanbe of the
‘Spirit of his Ancient Race. The rightness of
the so-called Reformer consists in his desire to
uphold only that which is truly eternal, in a
form suited to time, place and circumstance,
rejecting what is corrupted, upholding a free
development as opposed to a mere mechanical
and static continuity. Whether a particular
“‘reformation ” is iustiﬁed, depends on the facts
of the case. Itis a true expression of the Indian *
Spirit if it proceeds from it. The wrongness of
-others consists in the neglect or betrayal of
the Racial Spirit, in their attempt to wholly
break with the past and their denial of the
Racial Self.- Nothing can thus persist. For
persistence is a present and future rootedin
the past. Ultimately we are notconcerned with
any Race but with the good of men (Nara) at
large, the earthly embodiment or Iikeness of
the Divine Naradyana.The form of these embodi-
ments varies. Dharma is the law of form. The

-only contribution which India can make to the

41



THE SEED OF RACE

general human good is one which springs from:
Her own Mind and Heart and not from that of
any other. ‘

It must not be supposed that ill opinions, or
justifiable criticism, of the country and its
people are those of foreigners only. They may

be found amongst Indians themselves who have:
had an English education, for others have not
yet learnt to concern them‘selves with such
matters. Recently one of these has described
the Indian people as backward, indolent, in-
the slough of selfishness and slaves. The State
must therefore educate them “imperially ” and
this will create ““ spiritual bonds.” As ‘“‘supersti-
tinn, erotic sentiment, and fantastic mysticism
are the great themes of Oriental poetry, 70
Oriental nation would be aloser if it for got its owm
tongue and learned English instead.” The people
are “ unpractical metaphysicians or selfish
cowards or passive slaves.”” For lofty idealism
one must go to England—to London apparently

by preference, as it is “the heart and brain’’ of
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“our gcal and ideal” the railway-named
“ British-Orient-African commonwealth ” of"

29y

the future. England is the Indians’ ” spiritual
mother.”” “The Empire cannot develop if
the Orientals prefer their barren literature
and uninspiring history with its sickening
record of Sultans, massacres, slavery, empires,-
and degeneracy.” ¢ The ideals of Oriental life-
are antiquated.” * Nothing in the Orient
is greater than English literature and
English History.” Greek philosophy must be-

&

introduced to ‘‘undermine superstition in:
Asia.” Then the history of the Roman Empire:
may be used to show the Indian people that
their eyes are in front and not at the back of"
their heads. Indians must revere England as.
“their spiritual mother,” and Greece as “their-
gpiritual grandmother,’”’ whilst as for India she-
is for the people nothing; not even their great
grandmother or aunt. In this way the Empire-
will advance via., the * British-Orient-African
Commonwealth ™ to the “ Parliament of man *”
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of the post’s dreams. There is doubtless'some
truth in this writer’s criticisms of hiscountry-
men of to-day, particularly as regards the class
-of lazy, selfish, cowardly and subservient
persons of whom he speaks. The great man
. Svami Vivekinanda was himself wont to give
such people a whipping of vigorous speech. It
was he who wrote of his own people “ We are
immensely selfish” * Our insincerity is awful ;
what we want is character.” “ We want the
‘heart to feel.” *“ We have become real earth-
worms crawling at the feet of everyone who
-dares to put his foot on us,” and many another
trenchant denunciation of the cowardice.,
salfishness and falsities of Indian life to-day.
English literature is amongst the most
:glorious in the world and breathes the spirit of.
a free and vitally creative péople. Greece too
was great, how great only the Western, nursed
in her cultural tradition and lover of the
~ Powerful and Beautiful can know. But for

‘Her culture she was indebted in part at least
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to India.” It is however only ignorance which
can seonothing in India but superstition. She-
has produced in the philosophers of Brahma-
nism and Buddhism some of the deepest and
freesi: thinkers the world has known, howso-
ever fallen and imitative may be the minds of"
many of their descendants to-day. Does not the
Mahébharata say “There is no Muni who has
not an opinion of his own.” Notwithstanding
seme truths, these opinions, if sincere, are, I
think, the clearest amongst the articulate:
“expressions of degeneraéy which I have come

across.. The writer outcasts himself fromany

Motherland. The ‘ spirituality ” which calls.
itself “imperial ”’ is understood in this country
for what it is worth. The true brotherhood of"
men and peoples is spiritual. The true path is,
whilst purifying one’s country of jts defects, to
uphold what it*possesses of essential greatness;.
whilst honouring what is great in the present
and past Western peoples, not to fail in respect
for the land of one’s race and birth. Rightly
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‘has it been said tﬁat when a man loses faith
*in his own historic past, he cannot have any
+faith in, and respect for, himself.
- Together with the teaching of the so-called
higher sciences, a technical, industrial, agri-
~cultural, commercial education mustbe given.
There are many who favour thisand think that
: education has hitherto been of too general and
literary a character. This in turn has produced
a veritable legal pestilence. Let it be noted
+that efficiency in work was not only valued in
_actual practice but was enjoined by the old
.Dharma-shastras. At present slovenly habits
. are overcoming the Indian artisans and the
prusent talk amongst some is for a cheap
eastern market where anything and everything
«can be sold regardless of quality. This resulg
in an evil time such as ours is due to the
.exhausting poverty of the country, which gives
neither time to the artisan to perfect his work
nor choice to the purchaser of it. The artizan
‘has often to work with bad tools, and bad raw
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materials both of which he has to borrow.
‘The com.nercialisation of his craft proceeds
apace, because greedy middlemen are auxious
%o secure the fruits of somebody else’s labour
at a price which gives to the worker the
minimum wage on which existence is possible.
Sometimes not even that is offered and the
.artizan finds it better to till the soil. And so
the number of landless labourers has swollen
in tecent years, having increased. I am told,
from 10 to 11 lakhs in 1901 to about 45 lakhs
in 1911. If,asis likely, the rate is the same for
the subsequent period, then the next census
"may show something like two crores of
dandless labourers, descendants of the old and
famed artisans of India. This is the class
which gets one meal a day and which is the
first to fall a victim to the recurrent famines.
The subject here touched on is of vital import-
.ance and would require a volume, If I have
ot gone into detail on the subject of scientific

:and technical education, it is not because I
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undervalue it, but because in the iirst place:
such details may best be dealt with by experts
and secondly because the principle for which
I contend is generally ignored. WhatI labdur:
for is the preservation in a regenerated form |

of the Indian soul and the rejection of all mere:

imitativeness. This is the root of all questions.

I

W

If there is success here, then * all else shall be:
added to you.”” For here we approach the
Springs of Life. All evil is a.symptom of some
taint at this source. It is no use treating a.
pathological symptom. One must cure th>
sick spirit which has pi'oduced it.

What I have here and elsewhere contended
Jor is the ancient principle of Svadharma.-
Such novelty as if there is in the position

is due to the fact that recourse is had to an
ancient Eastern principle, and not, in the
more fashionable way. to one or other of
the dozens of modern western theories which
jostle one another in their claim for public
acceptance to-day. Svadharma, as a counsel,.
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i§ a bidding to hold to our own. In fact,

there ixmo question of choice in the matter |

if we would survive. Dharma is the law of '

all being, and Svadharma is the nature of,
and la;,w governing, any particular being in
regard to which the term is used. A being
which does not act according to its true nature
ceases to be. Dharma, is one of the profoundest
concepts which the mind of India has
praeduced. Dharma is worshipful. * Self deter-
mination ” of which we hear so much to-day is
cnly a limited application in a particular

realm-that of bolitics—of a doctrine which was

ad

preached thousands of years ago by Shri

Krishna in the Gitdi—To understand and
follow Dharma, is to have true religion. What
V is Dharma is another question.

This principle of Swadharma and its practical
application to the various problems of life was,
as I have been recently reminded, the constant
theme and burden of the message which it was

the mission of the great Swami Vivékinanda,
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to deliver to Modern India. Said he: * We
have seen that our vigour, our strength, nay,
our national life is in our religion. I am not
going to discuss now whether it is right or not;
whether it is correct or not, whether it is
beneficial or not in the long run, to have this
vitality in religion, but for good or evil it is
there ; you canncl)t get out of it, you have it
now and for ever, and you have to stand by it,
even if you have not the same faith, that I
have, in‘our rellglon i You are bound by it, and
if you glve 1t up, 'y;ou: ar&‘smas'héd to pieces.
That is the life of’ G;mgnagp and, that must be
strengthened. * * That is the national mind,
vhat is the nstional lifo-cdrtent. Follow it
and it leads to glory. Give it up and you die;
death will be the only result, annihilation the
only effect, the moment you step beyond that
life-current. I do not mean to say that other
things are not necessary. I do not mean to
say that political or social improvements
arelnot necessary but what I mean is this,
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-and I want you to bear it in mind, that they
are sevondary here, and that religion is
primary. The Indian mind is first religious,
then anything else. So this is to be strengthen-
‘ed, and how to do it?” Who helps to uphold
‘the world, has religion. How can those who
cannot uphold tbomselves _help to uphold
others? Th?e wh,o "bi"uly‘ ? will always
find the %ﬁﬁrce 6f d

\.}. TGN andg%;sblp may
: It‘fg!sljﬂiclent to

‘Svadharma iSxthat yilgh“ph d$ one’s Form.
It is the true natirre ~of the §eed of Race and

its manifestations.

Having regard to the past and present
-circumstances of this country, education given
by English teachers or Indians who have been
-educated by fhem has produced and now
produces some benefits. We must recognise
facts. Rightly understood, there is truth in the
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saying that “What is, is right.” This does not-
mean that what exists in fact to-dayds to be:
approved and continued, but that, until there
exists the will and power to effectually change-
such fact. its past history justifies its pi‘esent
existence. Those who believe in the governance-
of the world and in Dharma believe that what
happens is, under the circumstances, for the-
best. If India had had in the past the will and:
power to direct her own education and other
affairs, She would have done so, and there-
would have been neither the need nor oppor-
tunity for English control. Education by the
English was therefore necessary and what is-
necessary is beneficial.

But it does not follow that it rvill always-
continue to be so,or at least to the same extent
as heretofore. India like other countries is
changing, with increasing rapidity. The spirit-
of the Indian peoples is acquiring power to-
express itself—that is its Indian self. What

the English can teach is of value. But that
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is not now enough, except for those who are
content to be their shadovs}. What is now
needed is an education which, whilst teaching
what is of worth in the West, will yet help the
Indian people to value their own past
.contribution to world-culture and to realise
their own Indian selves. A conscious and
independent self may, and will, assimilate any
foreign food which is good for it. The function
of the English is to raise this country to life
-and power. But when so aroused, is this
country to merely reflect the light of others; or
40 be an independent souree of light itself ? Is
the Seed of Race to bearits true fruit? If so, the
.collaboration of Indian teachers becomes move
and more necessary, the aim being in the words

of an English writer “ Home rule in education,”

that is, control by Indians over the education
to be given to Indians. Abstractedly con-
-sidered, the claim is in itself so obviously right
. that it needs no discussion. The real question

is a practical one, namely, to what extent can
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be given effect to in the best interesvs of the
country. Is there a sufficiency of “ndian
teachers of the class required, and so forth 2
Valuable as much of English education iss
particularly in its development of a free spirit
it requires to be ‘balanced by an education
devised to educe the Sangskéras which are the-
Seed of Race. This portion of education can
prima facie be best given by Indian Teachers..
But these mustbe truly Indians themselves and:
not mere ‘‘sedulous apes’ of a foreign civiliza-
tion. If they are, then the English teacherisin
every respect preferable. He is oviginal and not
a copyist; he has a free and not a copyist’s
soul. Only a man who is himself free, can
bring others up to be free.

Indian culture has a great aesthetic value.
But it is not on this ground alone that it is-
worthy of being maintained. My educational
critie, to whom I have. already referred, says:
of the note I submitted to the University
Commission that I praise ‘‘ pretty turbans.” T
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have never done anything of the kind and
dislikc the word “pretty.” And all turbans
are not such, But let it pass as a manner
of symb‘olic speech. He cites in this
connection the comments (in his own
language) of a Japanese journal of the “new
school ”’ on Sir Edwin Arnold’s appreciation of
Japanese scenery, character and art and says
““ Art forsooth, scenery, and sweetness of dis-
position. What care we for these? Why did
not Sir Edwin praise us for huge industrial
enterprises, for commercial talent, for wealth,
political sagacity and strong armaments ? Of
course it is because he could not honestly
do so. He has gauged us at our true value
and tells us in effect that we are pretty
Weaklingsf" He quotes from Basil Hallg
Chamberlain’s “Things Japanese ” ** Whatever
you do, do not praise in the presence of the
Japanese of the new school those old quaint
and beautiful things Japanese which rouse-‘

your most genuine admiration. They want
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o be something else than what they have been
and still partly are,”

In so far as these statements imply that the
prosperity 6f Japan is due to her preference of
foreign to national ideals, an anonymous
correspondent has well pointed out in reply,
that notwithstanding Japan’s use of such
knowledge as is serviceable to Her, she is still
Buddhist in religion; instruction is still
imparted in Japan through the vernacular ; the
national philosophy and national literature are
still given a prominent place in the school and
college curriculum. The Japanese as a whole
have kept their traditional religion, traditional
morality and traditional culture. What they
have done is not to slavishly follow foreign
culture, but to engraft such of it as they
desired on to the parent stock of their ancestral
eulture.

The Japanese have not been changed into 0
quasi-English breéd." They are Japanese first
and everything else next. Last but not least,
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the Japanese govern themselves, and if they
take anything from the West it is because as a
free people they choose to do so. All this my
.gritic and some others who speak of a “ free
manliood” conveniently ignore. I am not
.goncerned to defend everything the Japanese
‘had done. There are some who think that they
‘have taken over some things from the West
which the latter had better rid itself of. A ccord-
ing to Mr. Basil Chamberlain there are,or more
probably have been, some Japanese who, like
-some Indians; *“ want %o be something else than
what they have been and still partly are.” If
tby this is meant the abandonment of racial
personality, the position is not a true one. If
‘however it is meant that the Racial Soul is to
‘be kept intégral, but such of its past products
as are really unsuitable for the times are to be
-cast away and the Racial Soul is to equip
itself for the struggle of life to-day, then the
_position is a true one and none other than that

“for which T contend. How and in what way
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this principle should receive practica: applica-

tion is another matter on which there will be

difference of opinion. It appearsto me thatthe-

Japanese are endeavouring to preserve thcir:

racial spirit and that, to speak generally, what

they have done is with that object. They have-

recognised that they may be Japanese, and
yet take what is of advantage to them from
the West. Owing to their acquired capacity to
kill successfully with modern weapons they
are now recognised as a ‘“ civilized’’ people.

I do think the old life of this country, ac
also that of Hurope prior to the “ epoch of the

machine,” had great aesthetic value. Therefore-

Idove it. I believe that, as has been well said

art is not, in its broadestsense, something that’

rests ontside our ordinary life, to be enjoyed

by the initiated or leisured few, but the

striving after the Beauty, the Order, and the-

Fitness of things, to which we all respond in

L

some degree, and which should be the goal of -

all achievement.
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But the aesthetic value of past institutions-
and piectices is not a sufficient ground for-
preserving them, if they are bad or otherwise-
unsuitable. Beautiful as they are, they must
go if they no longer serve the interests of the-
people. Other forms, as beautiful as we can.
make them, must take their plape. Let us.
however be certain, before we abandon what is
old and beautiful, that it is really necessary to -
do so. When saying that lndia is to evolve:
on lines of Her own (an obvious truth I shouid
have thought), T am supposed to have meant
that She is not in any matter to look to the-
West for (to use my critic’s words) “help to-
enable her to rise to the h.eight: of frce-
manhood.” Let merepeatthat India may take
what She’ desires from the West or elsewhere,
provided that She is not false to Her own
Racial Soul.

Moreover I have no doubt that the Govern--
ment, in giving such education as has been
imparted, has done in this matter what it
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thought best, both in its own interests and in
that of this country. The reasons for this
conclusion - are obvious. As an English
«Government, it has naturally thought that ‘ts
-own civilization was the best, and that both
its own and this country’s interests would
be served by propagating it. This' natural
standpoint has been reinforced by a very
.general aftitude assumed by the educated
Indians themselves. As many of these have,in
the past, depreciated their own culture what is
more natural than to assume that if Indian
-culture is not valued by Indian people. it is
without real value ? In fact, the English people
aright have served their material interests
‘better if they had not introduced English
«education and left the Indian people in
cultural seclusion. Only the other day I
heard of the statement by a Bengali=* If the
English would but leave us our philosophy and
religion, we should be content.”” As a matter

«of fact, what has been done has acted as a
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ferment in every sphere of Indian life. The-
Hand of God is here plainly shown.

For the reasons stated, there may be some-
wlio support Indian culture and institutions
as teﬁding to the political stability of the-
country. Further the keeping apart of the
eastern and western culture prevents ‘infec-
tion ” of the latter by the former. Such
calculations have no chance of realization
to-day. There are still to be found men, who-
would have supported the “ Orientalists,”’ had:
they been living at the date of their controversy
with the *‘ Anglicists.” But it is now too late. I
am not concerned with political policy, but to
urge that such Education as is given is beneé-
ficial to thase who receive it. My own view is
that education should be continued to be given:
as regards English and other western langu-
ages, modern science and so forth, though in a-
better way both as to instruments and subject

- matter than in the past, but that it should be-

accompanied by an Indian culture which-
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~should be regarded as primary and as designéd
“to foster the Racial Spirit or Seed of Pace. If
this be done, there will no longer be an attempt
“to impose one civilization on another, that is,
“to anglicise the Indian people. They will
“then remain Indian with all the benefits which
_a true English education can give them.

But if this result is to be attained, the Indian
people must show themselves desirous of it and
press for its realization. The old Indian idea
that the King is the father of his people was a

‘beautiful one, and has survived amongst somo
to-day in the notion that the Government and
its officers are “ M4 bap.” But the trend of
political evolution is away from such ideas,

"The People and the State tend to become one,
and in this country, with every step towards

‘ political advancement, the Indian people wiil
become more and more their own *“ M4 and
their own ““ Bap.” The “ salt” of Governn.ent
which they eat will be eventually discovered
‘to be, asin factit nowis, their own Salt. There-
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fore, if tliey would retain their racial self, they
must themselves work to that end. None other
-can save it for them. '
They will gainpower (Shakti) to uphold their
race and will receive all their desires if they
serve their country in the belief that service
(Sev#) of Shri Bhérata is worship (Sevé) of
the Mahashakti Shrf Bhagavati who, though
; appearing in one of Her forms as Bharata
Shakti is not merely a Devi of the Hindus
‘but their name for the one Mother of the
World.
From this Great power the whole universe
-comes. In Her womb is the seed of every being
in the universe. This universe is not lawless,
-either as to its parts, or their relation with one
.another, Each being has its law—the law of its
being and the law of its growth. This is its
Svadharma. The law or Dharma 1s not some-
thing imposed from without. It is inherent ip
‘being, and is in fact the true nature of it. It is

the law of form and function. If therefore
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action (Karma) of any being is not according:
to the law (Dharma) of its being, that being-
suffers. Besides the laws common to all human
form, there is the law of class (Jati) or Raca.
Each member of that race by fulfilling his
Dharma is an expresssion, blissful and success-
bringing, of the Creative Idea which has given:
him birth. He lives in harmony with all, and
with strength achieves his purposes. He who-
in all his acts has devotion to Mahéshakti,.
on him She, with all Aishvarya, descends
(Shaktipata). Those who want Power must
work for it. ‘Those who wish to see India-
powerful must preserve Her Racial Personality
by acting according to Svadharma one of the-
forms of which is the law of Race.

Swami Vivekénanda was wont to say. * This-
Atman cannot be attained by the weak.” Whe-
worships Mahéshakti gains power, What is-
that power? Not something instilled from
without. Not the power of some one else,.
English or other. But the power inherent in.
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thd individual and the Race. Worship is given
to Mahéshakti in Her form as the Mother-seed

of Rack, and then in such form She shines,

19th . August, 1919.
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SOME PRESS NOTICES

* These books dealing with the secret Mysticism
and Magic of India are the most interesting which
have been published in recent years.” — Neue Meta-
Dhysische Rundschan .

“His book (Mahanirvana) brilliantly inaugurates
the study of the Tantras, the literature of which
occupies a front rank in the religious life of Modern
JIndia. The introduction to it is the most solid and
exact account that has yet been written on the
doctrines of the Tantras, their ontology, mystical
phraseology, worship, yoga and ethics.”—Revue
Critique (Professor Sylvain Levi).

“The translation (Mahanirvana) is distinguished
by its elegance and by the profound and compre-
hensive knowledge by which it is backed ”’ (and by
anotoer critic in the same journal) * Shakti and
Shakta reveals a wonderful grasp of the funda-
mentals of consciousness.”—The Theosophist (Dr.
Schradey),

“He commenced his work with a Hindus’ heart,
with a Hindus’ regard, and a Hindus’ faith and so
his translation is what it ought to be, The Intro-
duction not only reveals the learning of its author

“but is also proof that he has understood in what
light Hindus regard the Tantra Shastra.’’—(Hila-
badi), .

“In perusing the author’s Introduction to the

Mahanirvana Tantra we have been bewildered with
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astonishment. We could never have dreamt that
it was possible for a Modern Christian Englishman
to so fully understand such matters as the Mode of
Tantrik Sadhana. The author has certainly learnt
a great deal of the inner and secret doctrine of the
Tantra. We have never heard even from any Bengali
Pandit such a clear exposition of Mantra Shakti as
the author has given. It seems as if the World-
Mother has again willed it and has again desired to
manifest Her power.'—Sahitya.

“The first really important work that I know of.
on the Spirit of any Ritual-philosophy.”—Hermanzn
Keyserling (Das Reise Tagebuch Einer Philosophen).

“A magnificent historical and philological record
due to the author who has taken upon himself with
complete success a task which might seem tu be
thankless but which is in reality fecund, opening
for the first time an enormous and almost unknown
bratich of Indian literature.”—Isis (M. Masson
D'Oursel).

““Mr. Avalon is doing a very great service for
students of religions by making a small part of it
(Tantra-Shastra) accessible. The Treatise(Principleq
of Tantra) is the most remarkable presentment on
the subject which has yet appeared. It is full
of points of very great interest.—Ihe Quest (W.
Mead).

*“Is clearly an European disciple of some Pandit
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belonging to the left-hand Shaktas and he shows
great sympathy for the sect. He is always ready
- to defend any of its doctrines and practices even
the most shameful. On the other hand his faithful
discipleship has brought him a wonderful under-
standing of the teaching and cult of the sect...... of
great exegetical value.”—Infernational Review of
Missions (Dr. J. N, Farquahay).

“For the student of religions there is then a
mine opened for his enquiries. The whole work
béars the stamp of conscientiousness and aceuracy.
—Literarishches Zentralblatt fur Dentshiand.

“The first impression was of amazement and
delight. The Mahanirvana is one of the most im-
portant of Hindu philosophical works combined
witl elaborate ritualism and its translation there-
fore by an European involved certainly a prodigious
amount of study, sympathy and real understanding.
Of the Introduction alone it may be said that for
its lucidity, conciseness directness and for its
depth of penetration and insightit may itself claim
to be a standard work on the much abused Tantras.
We have rarely come across such an illuminating
exposition of the principles of Devi Worship.”—
(Prabuddha Bharata).

‘ Most meritorious productions. From what has
been said itis clear that Avalon is right when he
declares that up to now this literature has been too
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often judged and more often condemned without

knowing it and that the Tantras deserve to become

better known than has been the case hitherto.”—
 Ostasiatische Zeitschrift (Professor M. Winternitz).

“ Arthur Avalon has rendered an eminent service
to the Cause of Sanskrit Literature.”—Calcutia
Review (Mahamahopadhyaya Satish Chandra Vidya-

. bhushana).

“We suspect that Arthur Avalon is one of the
learned Pandits cf Bengal whose native speech has
not been without influence upon his almost impec-
cable English. We value highly the work done, if
for no other reason that it gives us a real insight
into the jargon of the ritual and the worthlessness
of Tantrik Philosophy.—Th¢ Nation (New York).

“Tlluminating discussion (“Serpent Powex").
Author makes some rarely fine brilliant definitions
...throughout maintains a strictly scientific attitude
thouzgh he is obviously impressed with the extra-
ordinary nature of the Tantrik Doctrine.’—Britau
and India, §

“There is no doubt that he has an extensive and
peculiar knowledge of the subject of which he treats.

—Luzacs Oriental List (Dr. Barnett)

* The first fact which strikes the student of
Eastern Philosophy is the Authors extraordinary
knowledge and the second is his impartiality.’’
—(Shakti and Shakta), New India,
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IS INDIA.CIVILIZED ?

PRESS OPINIONS

Foreign domination has been much more than
mainly political. It is the cultural and social
conquest of India which is the really important
one; insidious in its cause but permanent in its
results. Alien culture threatens to obscure the
soul of India, to swamp the Indian culture. There-
fore Sir John Woodroffe’s latest book is most
opportune. His style is simple and convinciang.
The fundamental principles of Indian culture are
examined with great power of insight. Sir John'’s
purpnse is to defend the minds of young India
against defilement—to create a strong working
faith in their own ideals and for this "ndia will be
very grateful.’—The Commonweal (M.S.M.). ‘

* Powerful exposition of Indian culture...... Many
wise, political, social and religious observations
abound in its inspiring pages. We can commend
its perusal to all who are seekers after the truth.
If it serves to induce the Europeans to abate some
of their racial pride, prejudice and intolerance, and
the Indians to have a more correct appreciation
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of their culture,-then it must be regarded as a

most opportune publication at the present moment
when ths great catastrophe in the West has shaken
the faith in the basic principles of Western culture
and has given a powerful stimulus to the spirit of
introspection and enquiry.”’—The Leader.

“ Deép insight into what is of true value in Indian
culture—clear with an enthusiasm all the more

i effective because restrained. It is his conception of

India that is the great inspiration in the book. His
conception of life is Indian through and through. T
have read this book all one afternoon marking page:
after page its trenchant criticisms of our detractors,
its pen pictures of Indian life and culture and espe-
cially its illuminating desecription of what some of
our philosophies really mean. It is as if once
agcin as of old, one heard an ancient Guru talking
to his disciples. It is a noble book for every
Indian home.”—New India (C. Jinarajadasa).

“Sir John has already earned an abiding »place
in the affections of our countrymen by his intimate
and profound studies of Hinduism and his enthu-
siastic exposition of the basis of Hindu culture.
The volume in spite of the ephemeral nature of
the incidents of composition has a permanent value
and must find a place in the library of every self-
respecting Indian.”—Central Hindu College Maga-
zine, the monthly or gan of Benares Hindu University.

- “This matter and much more are explained with
wonderful lucidity, Sir John points out that the
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true view of human evolution is the Eastern ‘one
and supports and illustrates his position by refer-
ence to, and also using the clearcut and meaningful
nomenclature of that system of Hindu Philosophy
and Religion of which he is such a master.”—The
Hindu (Dr. Subramanya Aiyar).

“So ably indicates the basic principles of Indian
civilization and repudiates the baseless charges
with such commendable enthusiasm and righteous
indignation as could have befitted one who by birth
has inherited the culture—deserves study by every
sincere believer in Indian thought. An admirable
book—crushing reply—from start to finish shows
that the author has a masterly and sympathetic
grasp of the whole situation and he who goes
through it will find himself in touch with the
essentials of Indian civilization.”—Prabuddua
Bharata.

“Sir John Woodroffe has done well to expose the
fallacies underlying certain old time attacks recent-
ly reiterated—is deeply imbued with the spirit of
Shakta Vedantism, and it.is from this point of view
that he defends Indian civilization. In avery fine
chapter Sir John Woodroffe exhibits the various
opinions held about India and her civilization.”

—Servant of India (Professor R. D. Ranade).

“ Contains high intellectual qualities with freedom
from prejudice or nonsense of any kind—the best
informed work on the subject written by one not a
Hindu."'—United India and Native States.
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“Sir John Woodroffe is a guide whom the reader
may follow with confidence. He has lived many
years inIndia and has shown himself to be in real
sympathy with the spirit of the East: on the other
hand he has not lost touch with the ideals of his
owr: people, nor been blinded by the essential beauty
' of Indian tradition so as to be unaware of actual
present defects; nor does he forget that those who
write against or in praise of India must do so with
exactness, discrimination, and the latter with the
avoidance of mere puffing general statements. He
is definite and balanced and gives one the impres-
sion of being thoroughly teliable.” =T heosophist
(4dde L).

“I admire the spirit of absolute fairness with
which Sir John Woodroffe has approached the task
—~rhould be studied carefully by every Indian who-
aspires to,lead the people and to mould the aspira-
tions of his countrymen.” —Indian Review (Hon. My,
Justice Seshagiri Aiyar).

“The whole book is replete with useful sug-
gestions to every one who is interested in a
proper understanding of Indian -culture==Sir John.
who has devoted many years to the study of Indian.
religion and who brings to his task a judicial frame
of mind and abundant sympathy has no difficulty
in proving the utter hollowness of Mr. Archer's con--
clusions.”—Vedanta Kesari.

* We have not seen any one who loves Bhirata
as Sir John Woodroffe does. His pre-eminence:
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consists in this that he has said that the seivice
(Seva) of Bharata is the service of Shri Bhagavan.”
Utsava (R.D.M.)

“Sir John Woodroffe rightly earned the gratitude
.of the people by his recent vigorous repudiation of
the many unjust aspersions made on India anc the
Indians by a foreign eritic.” (Hon. Justice Sir
Abdur Rahim in his Convocation Address (1919) to
' the Mysore University:)

By the same Author

BHARATA SHAKTI

* COLLECTION OF ADDRESSES ON INDIAN
CULTURE.

“The thoughtful sayings of an honest foreigner:
a true Muni or ““ Freethinker ” as he himself inter-
prets the Hindu terms...... ought to be in the hands
of every Indian. It would give him thought and
self-respect. The+ Christian Missionary and the
Christian Orientalist are the two great factors of
TIndian denationalisation. We fight the third factor
the politician more or less successfully. We have
fought the Missionary and defeated him generally
but the scars of his early attacks we are unconsci-
ously bearing as acceptable badges......... Thus whet.
we run down—we are unwittingly showing our-
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. selves as Chelas of the mediocrity of Europe, Like
a Ilvmg organism we must cast off the foreign matter
trymg torhore a home into our intellectual system.
Sir John does not spare the Indian mind in its
analysis. e has very ably shown that our so often
profdssed Vairagya is more often our incapacity

*and sothetimes philosophic confusion. The little
book is one of those productions which would go to

.make a new age in this country. Itisa protest
against cultural suicide of a civilization designed
by its past to live for ever.”—Modern Review.

“*8Sir John Woodroffe rarely says anything which
has not an element of originality in it. e makes

54 pbwerful plea against the cultural conquest of
this country by the nations of the West...a vigor-
ous plea which we commend to the notice of every
trufa born Indian. Sir John’s sympathy is bold and
fearless as his scholarship is deep and erudite—he
has a clear and perspective view of our culture,”—
Amyrita Bazar Patrika.

* The whole of the bookletis studded with shmmg
gemsof thought and thrillinginsight into truth...this
sterling faith in the profound individuality of India,
in the glorious future which She is bound to work
out for Herself in the great mission She is to fulfil
in the world, animates every word spoken in the
addresses compiled in this book. We cannot, in
fact, overestimate the necessity of every student

- o7 India, of every worker in Her cause, furnishing
himself with a copy of this compilation and it is
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our ardent wish that the great exponent of the
wonderful Tantrik lore of India would more often
make time to come forward, as in these zddresses,
to contribute his weighty ideas to the keen intellec-
tual struggle going on in our country round practi-
cal problews of re-organising our life and thought.”
— Prabuddha Bharata. j

“Inspiring title—he has what is not given to
many, understood the soulof India. He is a thorough
sympathiser with Indian aspirations and has dwelt
upon the real aim and purpose of our efforts. Ought
to be read by every patriotic Indian. He will then
have a clear vision and feel a new strength in his
onward struggle.”—New India.

“Each of these papers is overflowing with thought-
fulness and desire to do good to Bharata. We ask
every English educated man to read it. It will sive
us reverence for our natural culture and will save
us from the thoughtless spirit ef imitation.”

* Politically India is dead, this is bad enough but
if cultural conquest follows the political then She
will be truly dead. Is Indiatobe a merenameand
Her culture assigned to the cold room of the Orien-
tal scholar, or is She to be a living form ?” Sir
John Woodroffe takes up the question with as much
enthusiasm as the youngest Nationalist amongst
us. His answer is one of courage and hope,...but
Sir John is not blind to the difficulties.”—Search-
light,






	0523
	0525
	0526
	0527
	0528
	0529
	0530
	0531
	0532
	0533
	0534
	0535
	0536
	0537
	0538
	0539
	0540
	0541
	0542
	0543
	0544
	0545
	0546
	0547
	0548
	0549
	0550
	0551
	0552
	0553
	0554
	0555
	0556
	0557
	0558
	0559
	0560
	0561
	0562
	0563
	0564
	0565
	0566
	0567
	0568
	0569
	0570
	0571
	0572
	0573
	0574
	0575
	0576
	0577
	0578
	0579
	0580
	0581
	0582
	0583
	0584
	0585
	0586
	0587
	0588
	0589
	0590
	0591
	0592
	0593
	0594
	0595
	0596
	0597
	0598
	0599
	0600
	0601
	0602
	0603
	0604
	0606

