
 



 



 



 



 



 



PREFACE ரு 

miracle.’ And the world is not ready to receive him; 
perhaps the Christian world least of all. Such a miracle, 
as Shaw himself has pictured in his Epilogue to St. Joan, 
will only confound those who claim to worship the Son of 
God and lead to a fresh rejection of the Son of Man. Says 
St. Joan, inher final appearance in vision to her judges, 
accusers and their accomplices, who all unite in singing her 
praises after her canonisation: ‘Shall I rise again from 
the dead and come back to you a living woman?” And 
seeing their dismay at that prospect she cries out: ‘‘ What ! 
must I burn again? Are none of you ready to receive me ?”’ 
To that the devoted Bishop, who had in all conscience sent 
her to the stake, answers: ‘The heretic is always better 
dead. And mortal eyes cannot distinguish the saint from 
the heretic. Spare them.” And St. Joan disappears 
with the despairing cry: ‘‘O God, that madest this beauti- 
ful earth, when will it be ready to receive Thy saints ? 
How long, O Lord, how long?” Jesus himself with true 
insight had asked: “ Shall the Son of Man find faith on 
earth when he cometh?” 

And yet the world is in dire need of a reappearance of 
the Son of Man. For empires and social systems that 
seemed deeply entrenched are crumbling before our eyes 
and men’s hearts are failing them for fear of the things that 
are happening all around and in dread of what the morrow 
may bring forth. It may be that a world shattered to 
pieces by trusting in its own wisdom may yet in humility 
turn and seek to remake itself in the way indicated by 
Jesus of Nazareth. Said Bernard Shaw, twenty years ago, 
in the Preface already quoted: ‘‘I am ready to admit that 
after contemplating the world for nearly sixty years, I see 
no way out of the world’s misery but the way which would 
have been found by Christ’s will if he had undertaken the 
work of a modern practical statesman.”’ 

It may be that we are witnessing in these days an 
effort at such an application of the spirit of Jesus, of the 
way of the Cross, to the conduct of the affairs of the world, 
in the politics of India’s Statesman-Saint, Mahatma 
Gandhi. The present writer has long held that Gandhiji
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has recaptured the spirit of Jesus and is demonstrating the 
possibility, as well as the way, of its application to life in 
the modern world. This is certainly not to advance any 
mystic claims for Gandhi. I am far indeed from affirming 
or denying any of the claims made for Jesus himself. My 
charge against the churches that deify Jesus is that in seek- 
ing to exalt they have failed to follow him and have re- 
moved the challenge, taken away the fire, out of his life 
and teachings. For the Jesus we see in the pages of the 
Gospels, or perhaps behind them, for they too were colour- 
ed to some extent by beliefs that soon developed round his 
person, is not the ‘‘Gentle Jesus, meek and mild ”’ of 
Christian piety, nor the deified Christ, the Eternal Logos 
of Christian dogma, but a living, heroic, man, ‘‘a real per- 
son, who meant what he said, a fact, a force, like electri- 
city, only needing the invention of suitable political machi- 
nery to be applied to the affairs of mankind with revolu- 
tionary effect,”’** That such an application should be made, 
that it may provide the only adequate solution of the pro- 
blems of our distracted, war-racked, world, is the main con- 
cern of the present writer, If this feeble attempt at pre- 
senting afresh the life of Jesus should make him in any 
small measure more real than he has yet been to my coun- 
trymen, I shall be amply gratified. Jesus, as one of the 
World’s Teachers, will certainly have an appeal to India 
and may find from her a response such as he has not 
yet met with in any other country. ல்‌ 

My thanks are due to the Publishers for allowing me 
to attempt this sketch of the Life of Jesus, in their welcome 
series on “‘ The World Teachers.” 5 

Trichur, \ 
September, 1942. 8. 78. GEORGE. 

  

* B. Shaw : ““ Preface to ‘ Androcles and the Lion’.” .



 



 



 



 



 



 



 



 



 



 



 



 



 



 



 



16 JESUS CHRIST 

recovering of sight to the blind, freedom to the cap- 
tive. His mind had been moulded by the teachings 
of the great Jewish prophets, those stern advocates. 
of social justice. Had not one of them, Isaiah, said. 
that the only religious observances in which God: 
delighted were feeding the hungry, clothing the 
naked and the breaking of every yoke? It is signi-: 
ficant that Jesus in one of his latest parables, pic- 
turing the Last judgment, said that this Law of 
Love, of kindliness and humanity towards fellow- 
beings is to be its solecriterion. No wonder the com- 
mon people heard him gladly. 

His message, moreover, was one specially 
soothing to the despised and the rejected among the 
people. The stricter Jews condemned as Publicans. 
and Sinners, as outside the pale of salvation, all 
those who could not conform to the requirements of 
the elaborate regulations of the Jewish Law. They 
condemned not only offences against morality, the 
sins of the flesh, but failures in keeping the cere- 
monial law. The poor working man who could not 
afford to keep the detailed prescriptions regarding 
ceremonial washings of cups and: plates and of 
hands on returning from polluting contact with the 
Gentiles in the market place, the hard-pressed 
middle-class man—comparable perhaps to our edu- 
cated unemployed—who sold himself tothe despised” 
foreign government for employment as tax-gatherer 
or some other petty government officer, the harlot 
who sold herself to everybody, for all these the self- 

_xighteous Jew had nothing but the plagues of Hell. 
But Jesus welcomed them all on the simple condi- 
tion of a change of heart, the achievementof which 
was easier for them than for the self-righteous reli- 
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TEACHER TURNS MESSIAH 33 

should “cast forth the devil out of her daughter ”’. 
Ordinarily Jesus responded to human faith wherever 
found, in Jew or Gentile. On more than one occa- 

sion he commended the faith of non-Jews, holding 
them out as examples, putting toshame the mem- 

bers of the chosen race. ‘‘I have not found so great 

faith, no, not in Israel,” said he once, readily res- 
ponding to the faith of a Romancenturion. In his 

home-town of Nazareth he had referred his country- 
men to instances in Jewish history of the ancient 

prophets coming to the help of the despised heathen, 

particularly to that of Elijah, being sent to a woman 
of Zarephath, in the land of Sidon. Yet Jesus harsh- 

ly spurned the request of this Syro-Phoenician 
woman: “I am not sent but unto the lost sheep of 

the house of Israel. It is not meet to take the chil- 
dren’s bread and cast it to the dogs,’ he told her. 

Even the disciples’ prayers availed not to move his 

heart, on this occasion. He ultimately yielded only 
to the woman's clever repartee: ‘“‘ Yes, Lord, even 

the dogs under. the table eat of the children’s 
crumbs.” “For thissaying go thy way; the devil 
is gone out of thy daughter,”’ said Jesus. The reason 
for this unusual harshness to “the Gentile dogs ” is 
most probably to be found in the inner tension in 
the mind of Jesus at this time. He had been reject- 
ed by hisown people and was fleeing for safety from 

“his own land, and here was a call from the Gentile 
world to go over and help them. Jesus must have 
cwrestled with it as witha temptation of the Evil 
One to abandon his own mission and seek an easier 
field. And he rejected it with the same vehe- 

‘mence with which he repudiated the temptation of 
the devil in the spite and Peter’s later sug- 
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daring act of imagination and faith, Jesus combin- 

ed the two hitherto unrelated pictures and pictured 

himself as the Messiah-to-be through suffering and 

humiliation, It wasa daring and an original concep- 

tion which his disciples found difficult to grasp till 
the very end. But they were eager to encourage one 
aspect of this difficult hope, that of the glorified 
Messiah. That is what Peter affirmed in reply to 
Jesus’ question: “ Who do you say that I am?” 

Peter, speaking on behalf of the Twelve, expressed 

their fervent expectation that he was “ the Christ, 
the Son of the Living God”. Jesus on his part 
enthusiastically welcomed this glimmering insight ; 
but no sooner did he tell them of the rest of his 
vision of the Messiah than Peter took upon himself 

to correct that notion, “ Let not that—suffering and 

death—happen unto you,” said Peter. Jesus turned 
savagely on Peter: ‘‘Get thee behind me, Satan,” 
the very vehemence of his repudiation testifying 
that it was a subtle temptation ever present with 
him, the temptation to avoid the cross. 

The climax of this new apprehension was reach- 
ed soon after this confession of Peter, in what has 
been called the Transfiguration of Jesus. With his 
three most intimate followers, Jesus went up into a 

mountain and there remained intent in prayer. “And 
as he was praying,’ saysone of the Evangelists, 

“the fashion of his countenance was changed and 
his raiment became white and dazzling. And behold 

there talked with him two men, which were Moses 
and Elijah : who appeared in glory and spoke of his 
decease which he was about to accomplish at 
Jerusalem.’’ It may have been that the new in- 
sight that he had attained to regarding his function 

sot
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and destiny was confirmed to him by a vision of the 

representatives of the ancient Law and the Pro- 

phets. It is significant that a voice similar to that 
at the Baptism repeated itself at this second crisis 

in his mission, and assured him of his being accept- 

able to God. This time, unlike at the baptism, the 
experience seems to have been shared by the select 

band with him. They saw the vision and heard the 
voice as well as Jesus. To their eyes, Jesus appear- 
ed transfigured, with a heavenly light irradiating 

his features. It may have been the light of the 
stern and solemn resolution he had taken that lit up 

his features with a light that never was on sea or 
land. To the disciples it was a vision of the glory 
of their incarnate Lord, similar to the vision granted 
to Arjuna by Sri Krishna, the Divine Charioteer. 

The Gospels record one or two other instances 

also on which the sense of the divine, of “the Numi- 
nous’’, was pronouncedly felt by the disciples in the 
presence of Jesus. One such was the scene of Jesus 
setting his face to go to Jerusalem on his last jour- 
ney thither, and the disciples we read “ were afraid 
as they followed after’. The late Prof. Rudolf 
Otto was, perhaps, building too much on such scat- 
tered instances to prove ‘“‘ the numinous”’ in Jesus. 
But it is evident that the disciples did feel a sense 
of awe in his presence. From this time on especially 
the loneliness of Jesus deepened and he stood further 
apart from his disciples in the grandeur of the des- 
tiny that he felt was laid upon him. 

__ The Gospels, with convincing veracity, represent 
the apostles as dull of understanding till the very 
end. Jesus is recorded to have sought to communi- 
cate to them the burden of the Messianic conscious- 
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it is lawful for a man to put away his wife and 
marry another. Jesus revises even the Mosaic in- 
junction that permitted divorce in certain cases and 

upholds the principle that the marriage-tie is in- 
violable —‘ what God hath joined together let no 

man put asunder”. And in conversation with his 

disciples, he added the condemnation of a woman 

who puts away her husband and marries another, a 

practice unheard of among the Jews, but actually 

perpetrated by Herodias. 
- The events of the last week of Jesus’ life, of 
which we have very full accounts in the Gospels, 

seem to have been carefully planned by Jesus. He 

was openly and deliberately putting forward his 
claim to be the Messiah of Jewish expectation, but 

a Messiah according to his own conception. There 
was an ancient prophecy which pictured the Messiah 

King as entering Jerusalem, riding upon an ass, the 

traditional vehicle of Jewish kings. Jesus, there 

fore, sent two of his disciples to a village near Jeru- 
salem to fetch an ass’s colt that he had evidently 
pre-arranged for the purpose. He rode on that, 
making what has been called his triumphal entry 

into Jerusalem. Popular enthusiasm and expecta- 
tions were roused by this symbolic act and people 
shouted welcome to the Messiah: ‘“ Hosanna; 
Blessed is he that cometh in the name of the Lord: 
‘Blessed is the kingdom that cometh, the Kingdom 

of our father David: Hosanna in the highest.” It 
is significant that Jesus who had so consistently 
shunned popular enthusiasm all along did not res- 

train it on this occasion, even when asked to do so 
_ by the offended Pharisees. He accepted the honour 
' as due to him. : ;
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The next day he did another symbolic, even a 
challenging act. And that was the cleansing of the 
Temple courts. The outer courts of the Temple were 
specially set apart as a place of worship for the 
Gentiles, who were not allowed within the inner 
sanctuary. But these courts were filled, as the pre- 

cincts of many Hindu shrines aretoday, with hooths 
of merchandise, stalls for the sale of animals for 
sacrifice, tables of money-changers, etc., a business 
from which some of the priestly families drew large 

incomes. Jesus was infuriated by this sacriligious 
practice and we read that “he began tocast out 
them that sold and them that bought in the temple, 
and overthrew the tables of the money-changers, 
and the seats of them that sold doves; and he would 
not suffer that any man should carry a vessel 
through the temple. And he taught and said unto 
them: “Is it not written: My house shall be called 
a house of prayer for all the nations? but ye have 
made it aden of robbers.” It was his moral and 
spiritual authority, rather than any show of force, 
that carried through this bold act; and the Temple 
authorities had for the time being to bow before it. 

But they could not let it go unchallenged. So 
they came to him in force the next day and ques- 
tioned him as to his credentials. The clarity and 

_ the sharpness of Jesus’ mind are seen in the replies 
that he gave to these tricky questions that were put 
to him during these days by his enemies, that they 
might catch him in his talk. We are told that even 
they marvelled athim. As for evidence regarding 
the nature of his authority, he referred them to the 
baptism of John: “ Was it from heaven or fr om 
men? answer me, and I will tell you b i 
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authority I do these things.’”’ They couldn’t give 
him a straight answer: for they dared not, for fear 

of the people, deny the divine sanction for John’s 
baptism. This linking up of his own authority 
with that of John, at the very end of his ministry, 
‘takes us back to the springs of Jesus’ consciousness 
of his mission in the initiation he received from his 

earthly Guru. 

Another question by which they sought to trap 

him was concerning the payment of taxes to Cesar 

—gshould they orshould they not give tribute io 
-‘Ceesar? Involved in it was the whole question of 

‘submission or revolt to Roman authority. If he 
advocated paying the tribute, they could hold him 

up asan enemy of the people; if not he could be 

reported as atraitor to the crown. Jesus cleverly 

got out of the trap by asking for acoin wherewith 

they paid the tribute. They brought him a coin. 

And he asked them: ‘“ Whose is this image and 
-superscription? And they said unto him, Ceesar’s, 

And Jesus said unto them: Render unto Cesar the 

things that are Cxesar’s and unto God the things 

that are God’s’’. This reply, which while enuncia- 
ting a great principle was mainly a clever escape 

from a wily trap, has often been quoted to justify 

unquestioning submission on the part of the Chris- 

tian to established authority. But the whole atti- 

tude of Jesus, especially during his last week, was 

one of resolute opposition to unjust, immoral autho- 

rity, whatever sanction it had, in the strength of 

whole-hearted surrender toGod of what belongs to 

-God, which is the whole of life, temporal as well as 

iritual, 
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Many other questions were asked of Jesus during 

that last eventful week so that his enemies might 

find charges against him. One of them was about 
the resurrection from the dead. The Sadducees, who 

disbelieved in life after death, posed before him 

their crack problem of a woman becoming in turn 

the wife of seven brothers who all die childless. “In 

the resurrection whose wife shall she be of them ? 
for the seven had her to wife,” asked they. Jesus 

corrected the gross physical conception of the life 

after death which they sought to ridicule by this 
problem and affirmed that the life to come was of a 
different order from life on this earth. ‘For when 
they shall rise from the dead they neither marry, 
nor are given in marriage; but are as the angels in 
heaven,” said he. “The resurrection was for Jesus,” 
comments Middleton Murry,* ‘“‘an ineffable con- 
dition in which all bodily limitation was tran- 
scended ; it was a condition of being perpetually in 
the presence of God. Strange, yet inevitable, that 
on the death of this man should have been built the 
dogma of the bodily resurrection.’ 

It was in answer to another question this week 
that Jesus gave the famous summary of the com- 
mandments. ‘‘ What commandment is the first of 
all” ? he was asked. ‘The first is,” he said, “Hear, 
O Israel, the Lord our God is one Lord. And thou 
shalt love the Lord thy God with all thy heart and 
all thy soul and all thy mind and all thy strength. 
The second is this: “Thou shalt love thy neighbour 
as thyself. There is none other commandment 
greater than these.’ Abraham Lincoln once said:    
  

*M. Murry: ‘‘Life of Jesus.”
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“T will enter that church and none other over whose 

altar is inscribed these two commandments and 

nothing else.” What a gain it would have been if 

the Christian Church had kept to the simplicity of 

its Master ! 
Jesus was now approaching the climax of his. 

life. He had aecepted the necessity of his death. 

His repeated instructions to his disciples regarding 

the nature, necessity, and the expected sequel to 

that death—his rising again in glory—left them 

still unconvinced and uncomprehending. Till the 

very end they were disputing about their own pre- 

cedence in the kingdom of God. Jesus had repeatedly 

to tell them that in the Kingdom he is greatest who 

is the servant of all. More than once he enforced 

this by the object lesson of setting a child in their 

midst. The Fourth Evangelist tells the beautiful 

story of his driving home the same lesson by him- 

self washing the apostles’ feet, the most menial of 

all duties in a Jewish household, on the occasion of 

his last supper with them. And he told them: “If 

I, your Lord and Master, have washed your feet, you 

ought to wash one another’s feet.’’ But even at that 

table we read that there arose a quarrel among them 

as to who should be the greatest. 
Perhaps only one among the apostles grasped 

something of the meaning and the necessity of 

Jesus’ death and that was Judas Iscariot, who is 
never mentioned in the Gospels except with the 

‘opprobrious addition that he betrayed his Master. 

Yet the betrayal may have been an act of bending” 

himself to the Master’s purposes. Certain it is that 

Jesus had deliberately planned to die at Jerusalem. 

at the time of the Passover feast. His enemies had 
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disciples in an upper room in Jerusalem was not the 

Jewish Passover meal, but a solemn farewell supper 

‘that he specially arranged for his apostles. The 

arrangements for the meal were secretly carried 

through by a certain sign that had been agreed on 

between Jesus and the owner of the house. It was 

at this meal that he instituted the rite that has be- 

come the central act of worship of the historic 

church and is variously known as the Holy Com- 

munion, the Lord’s Supper, the Eucharist or the 

Mass. The meaning and significance attached to 

this rite vary widely—from being regarded as a 

simple memorial of the self-giving of the Master, to 

believing it to be a repetition of the sacrifice on 

Calvary, the elements used in the sacrament being 

‘transformed miraculously into the very body and 

blood of the incarnate God. Controversies regarding 

this have divided and kept Christian churches 

asunder as nothing else in Christian doctrine, and 

still provide the bone of contention between the 

major churches. But all such controversies are cer- 

tainly far removed from the spirit of him who is 

recorded to have washed his disciples’ feet on the 

very occasion of instituting this rite and who laid 

down the great principle that “God is a Spirit: and 

they that worship Him must worship in spirit and 

truth”. The last supper was certainly a solemn 

moment in Jesus’ life. when he was taking leave of 

his disciples, and if ever he meant this rite to be 

repeated, he meant it to be a symbol and a bond of 

‘union between them. a new covenant uniting them 

‘in the bond of fellowship by the memory of his life 

freely given for them. Strange that this very rite 

ould become the bitterest bone of contention 

   



40 JESUS CHRIST 

among his followers and the greatest stumbling- 
block to unity among them. 

After the supper, Jesus went out with his dis- 
ciples to a garden, where he intended to spend the 
night. His hiding in the garden may be the secret 
that Judas betrayed, perhaps what Jesus wanted 

him to betray, that he might be arrested that night 
in fulfilment of his determination to die as the 
Paschal Lamb the following day. Any way the 
Garden of Gethsemane has become famous in 
history as the scene of the agony of this great man 

of destiny ere he finally embraced his self-chosen 
way of death as the path to victory. We read that 
Jesus taking his three most intimate disciples, Peter, 

James and John, who had shared his other crucial 
experiences, began to be sore amazed and distressed. 

“My heart is sorrowful unto death. Tarry here 

and watch,” he told them and going apart from 

them a few yards he fell to the ground and prayed 
saying: “Abba, Father, all things are possible 

unto thee; remove this cup from me: howbeit not 
what I will, but what thou wilt.” This prayer, 
thrice repeated ere he regained his equanimity and 
poise, bears every mark of authenticity and sends 

a shaft of light into the very heart of Jesus at this 

time. Here was Jesus facing the fact of death— 
death at the hands of his own people, which he had 
deliberately chosen as the way to become God’s 
Messiah to his people, in fulfilment of the role of 
the Suffering Servant of Yahweh—yet assailed by 
a final doubt as to its rightness and necessity. To 

the believers in the deity of Jesus, this prayer con- 
stitutes a stumbling-block against which their 
theories break down. There can be no sting in
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death, no shrinking from it, when the victim isa 
God, who is going through a pre ordained plan of 
salvation, who knows that death can have no 
dominion over him. What beats, what baffles, a 
man, even the greatest of men, is the uncertainty 

about the purposes of death, its rightness and effi- 
cacy, especially when itis self-chosen, The great 
man, the martyr and the saint, discover these 
purposes by their faith; and it is when that faith 
itself is assailed, as every human effort is assailed, 

that man endures his greatest agony. That Jesus 

was so assailed is left in no doubt by this authentic 

account of his experience in the Garden of Gathse- 
mane. But the great thing, the heartening thing 
for man is that he endured and conquered. His 

faith in God, the unfailing Companion, held; and 
he triumphed as man and forman. This experience 

of Jesus has left for mankind one of the greatest of 
all human prayers: ‘‘Thy will, not mine be done.” 
“The historical Jesus moves us deeply by his subor- 

dination to God,’ says the great German scholar 

Schweitzer. ‘In this,’ he adds, “he stands out as 
greater than the Christ-personality of dogma, which 
in compliance with the claims of Greek metaphysics 
is conceived as omniscient and incapable of error.” * 

Having recovered his poise and received strength 
from his God—the ancient record poetically pictures 
him as being ministered to by angels—he faced his 
captors, who had arrived by this time, led by Judas, 
with courage and calmness. The dignity and sub- 
limity of the trial and death of Jesus are unsurpass- 
a in ge ன்‌ and equalled by few other 
  

*Schweitzer: ‘“‘My Life And Thought”. © 
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Procurator. Pontius Pilate was one of the most 
tactless of Roman procurators that had ruled in 
Palestine, and was known forhis contempt of the 

Jews and their religious scruples. The charge, there- 
fore, that was preferred against Jesus in his presence 
was that of treason, of his advising the people 

against paying tributes to Cesar and his setting up 
to be the King of the Jews. Pilate was used to 

similar impostors among the Jews and does not 

seem to have taken the charge seriously. Jesus 
would defend himself before this flippant Roman no 

more than before the corrupt judges of his own 

nation. ‘The silence of Jesus in the presence of 
Pilate,’ says a great modern writer,* “is the 

silence of one for whom the day of speech is over 
and the day of battle begun, the ultimatum deliver- 

ed, and the trumpet sounding for the attack, Where 

are his followers now? They have all run away, as 
verbal Christianity always rans away when it 

comes tothe critical point.’’ Pilate, perplexed by 
the silence of Jesus and bored by the charges of his 

accusers, and perhaps wanting to insult the Jews, 
offered to release this their ‘‘ King”’, as the prisoner 

whom it was customary to release on the feast day. 
But the wily priests, perhaps retorting against 

Pilate, incited the people to ask for a violent rebel 

against Rome, Barabbas, who had then recently 
been arrested for murder during an insurrection. 

“The.cry: Not this man, but Barabbas, is still ring- 
ing,” says Bernard Shaw, “after two thousand 
‘years, whenever Jesus and his way of life are 

brought for trial before man. “ Yet,’’ continues 
  

   
3 பகம்‌ 1 Jacks: “‘ Religious Perplexities.” 

N—4



50 JESUS CHRIST 

Shaw, ‘itis beginning to look asif Barabbas was 
a failure, in spite of his strong right hand, his vic- 
tories, his empires, his millions of money and his 
moralities and political institutions. This man has 
not yet been a failure, for nobody has ever been 

sane enough to try his way.” For him and for 
those who like to go his way the cross still-seems to 
be the inevitable end. 

“So,” we read, “as Pilate wanted to satisfy the 
crowd, he released Barabbas for them. Jesus he 

handed over to be crucified after he had’ scourged 
him.” 

It is painful, it is shameful for the race, to read 

of the atrocities heaped on Jesus at his tortured 
death by the brutal Roman soldiers, the unfeeling 
crowd and the revengeful priests. Christian piety 
sees in those sufferings of the innocent a revelation 
of the mystery of God’s agony over human sinful- 

ness ; and a contemplation of Christ’s sufferings has 

been a powerful and abiding stimulus to human 
penitence. But it is pathological and emotionally 

unhealthy to dwell too much on those sufferings, as 
so much of Christian piety delights in doing, find- 
ing in them a vicarious punishment for their own 

sins. But the great thing for mankind is that Jesus 
went through those experiences unflinchingly, 
loving and forgiving until the end, setting man an 

example to follow of overcoming evil by good. The 
Buddha, in the farfous parable of the Saw, had set 
forth the noble way of overcoming hatred by love. 
Jesus himself had enunciated the great principle of 
turning the other cheek to him that would smite 
you on one cheek. But here we see precept put into 
practice, in a classic illustration that has captured 

os
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the imagination of the world. The cross of Jesus 
will remain for all time the supreme example of 

Love, suffering unto the uttermost and conquering, 
without returning evil for evil, or railing for railing, 
but committing itself to God, who alone can order 

the unruly wills and affections of sinful men and 

can make the suffering of the just change the heart 
of the unjust. 

It was this faith in his God that sustained Jesus 
through it all. Supernatural expectations of divine 
intervention, of his own vindication as God’s 
Messiah, no doubt coloured his faith in God at this 
supreme moment in his life. He seems to have ex- 
pected that God would intervene ere death swallow- 

ed him up, and would declare him to be the Messiah, 

lifting him up to God’s ownright hand. One of the 
Psalms that he had quoted in controversy with the 

Jews during the last week had said: “I shall not 

die, but live, and declare the works of the Lord, The 

‘Lord hath chastened me sore: but he hath not given 
me over unto death. Open to me the gates of right- 
eousness: | will enter into them and give thanks 
unto the Lord.”’ The glorious music of these songs 
of victory out of defeat echoed in Jesus’ soul as he 
hung upon the cross, nailed between two male- 
factors. 
_ Butin his actual hopes of supernatural triumph, 

of God’s immediate intervention, Jesus seems to 
have been disappointed. Supreme as he was in his 

understanding of God’s nature and purposes, even 
he was limited by his age and country; and in 
his case too the words of the proph et remain true : 
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Jesus expected would save him from the cross, did 
not happen and Jesus died with a loud ery of des- 
pair: ‘My God, my God, why hast thou forsaken 
me?” ச 

But his God had not forsaken him. What seem- 

ed dereliction to him was none such. His self- 
giving was wholly accepted by God, and he has 
been vindicated as God’s Servant and Man’s Savi- 
our, in a measure far excelling that of his own ex- 
pectations as a supernatural Jewish Messiah. 

Unlike the ordinary victims of crucifixion, Jesus 
did not linger long on the cross. There was no 
need to break his bones to hasten death, as in the 
case of the two robbers crucified along with him. 
His natural frailty,—he was unable to carry his cross 
on the way to Calvary, the mount of the Crucifixion, 
—and the intense mental agony he had endured— 
his blood had come out as sweat in the Garden, we 
read—had brought on early death. 

The accounts of his burial and rising again are 
meagre and conflicting. He seems to have’ been 
hastily buried in a newly-prepared grave belonging 
to one Joseph of Arimathea, a member of the San- 
hedrin and probably a secret follower of Jesus. The 
ancient story has it that very early on the day 
following the Sabbath, that is on the third day of 
the crucifixion, certain women went to the grave to 
anoint the body of Jesus with spices; but they 
found the stone that covered the mouth of the grave 
removed and the body missing. Details regarding 
this empty tomb and the resurrection appearances of 
Jesusin the different narratives are divergent and 
highly tinged with the supernaturalism of the day. 
Many naturalistic explanations have been offered 

_
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to account for the belief in the empty tomb and the 
resurrection-appearances, but none is wholly con- 
vineing. Certain it is that the, apostles and the 

early church believed that Jesus rose from the dead, 
appeared to a few privileged among them and then 
ascended into heaven. It was this miracle that 
attested to them the deity of Jesus and assured them 
of his return in glory. But this belief was inevita- 
bly coloured and controlled by kindred beliefs in 
supernatural happenings which have failed to 
materialize and so invalidate this belief itself. For 
inthe Acts of the Apostles, we read that when 
Jesus was being taken up into heaven, an angel 
appeared to the disciples and assured them that this 
same Jesus who was being taken up from them 
would in like manner return. The Acts of the Apo- 
stles and other early Christian literature make it 
abundantly clear that this return of the ascended 
Jesus was expected early, even within the lifetime 
of the Apostles. Belief in Jesus’ bodily resurrection 
stands or falls with the belief in his supernatural 

Messiahship and his return on the clouds in glory. 
Though falsified by history—the expectation of it 

has time and again proved false—belief in Jesus’ 

second advent still finds a place in the Christian 

scheme of things, though in an attenuated form. 

Belief in his bodily resurrection also survives in like 

manner. It certainly was the keystone of the tradi- 

tional faith. For many centuries the resurrection 

of Jesus meant the resurrection of his physical body, 

and this was accepted as evidence first for the belief 

that Jesus was God and second that a like physical 

resurrection awaited all men. But as an effective 

faith this has now disappeared. And it is time that
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How much one is reminded by all this of the 
technique of Satygraha as developed by Gandhiji, 
its resolute resistance to evil, its willingness to 

negotiate, as well as its determination to resist, if 

resistance there must be, but always by the way of 
love and truth. Gandhiji to-day has recaptured the 

spirit of Jesus, exhibiting the same joyous trust in 

God, the same faith in man, the same love that 
suffers long and is kind, that overcomes evil with 
good Heisan invaluable commentary on the life 

of Jesus, throwing a flood of light on many of the 
difficult sayings of Jesus, and demonstrating the 
soundness and the practicability of Jesus’ way of 
life. Christian thinkers can ill-afford to ignore the 
light that is thus thrown on the life of their Master. 

Another element in Jesus’ life and teaching, in 

fact the most important that still makes it a Gospel 
or Good News to man, especially the common man, 

is the hope of a Kingdom of God, of a New World 

Order, to use modern phraseology. We have seen 

how in Jesus’ mind, as a first century Jew, it was 

linked up with many supernatural beliefs. Purged 

of these the hope of a new and juster order of 

society belongs to the very heart of Jesus’ gospel. 
It is a hope that rises ever green in the human heart, 

however often it may be baulked. Today in the 
midst of a world at war itis the one hope that sus- 
tains the common man, as well as the choice souls 
னா whom the longing for it is like a fire hidden 

thin their hearts which will not let them rest.* 
all such, to the weary and the heavy-laden, as 

as to the Suffering Servants of God, under 
I Will Not Rest” is the title of a recent book by Romain 
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commensurate with the expenditure in men and 

money involved in the enterprise. Jesus has yet to 

be presented to India as a Leader, and Christianity 

as a way of life. But that presentation requires a 

different approach from that of the existing missions 

and churches. It would mean a more complete 

identification of the Christian movement in India 

with the life and struggles of the Motherland. Jesus 

might demand of the churches that claim to worship 

him to sell all that they have, even their cherished 

Chiristologies, and find him afresh in the toils, the 

struggles and the privations of real life. A 

Christian community that follows Jesus in#that 

sense will be the salt of the earth. ச 

But even if the salt loses its savour, and is fit 

only to be cast out, if the churches and the Christian 

community cling to their vested interests and their 

ancient orthodoxies and are fit only to be suppressed, 

the message of Jesus will survive and will continue 
to appeal to man. India with her rare spiritual 

insight has the right and the duty to assess and to 

assign the right value to Jesus and his message. It 

is regrettable that so few attempts have yet been | 
‘made by non-Christian Indians to make Jesus real 

themselves and to present him to their country- 

on. That such attempts will be made with real 
wile and insight is my fervent hope. If this 

npt should provoke such.efforts, I shall 
atified and this book would have served 

», Meanwhile let me set forth my own 
anding of Jesus and his message for our 

n world, in the words of a fellow-follower * of 

      

   
   

          

  

2 Will Hayes: “After the Great Companions.”



 



 



 


