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and ought to be ‘reg»ulat_ed and refirained, when they ftand in CHARIL

competition with more important principles. But to eradicate
¢hem if it were poflible, (and I believe it is not) would only be
like cutting off a leg or an arm, that is, making ourfelves other
creatures than Gob has made us.

They cannot, with propriety, be called felfith principles,
though they have commonly been accounted fuch.

When power is defired for its own fake, and not as the means
#n order to obtain fomething elfe, this defire is neither felfith nor
focial. When a man defires power as the means of doing good to
others, this is benevolence. - When he defires it only as the
means of promoting his own good, thisis felf-love. But when he
defires it for its own fake, this only can properly be called the
defire of power ; and it implies neither {elf-love nor benevo-
lence. The fame thing may be applied to the defires of efleera
and of knowledge. :

The wife intention of nature in giving us thefe defires, is no
lefs evident than in giving our natural appetites. :

Without the natural appetites, reafon, as was before obferved,
would be infufficient, either for the prefervation of the indivi-
dual, or the continuation of the fpecies ; and without the natu-
ral defires we have mentioned, human virtue would be infuffi-
cient to influence mankind to a tolerable conduct in fociety.

To thefe natural defires, common to good and to- bad men,
it is owing, that a man, who has little or no regard to virtue,

may notwithftanding be a good member of fociety. It is true,

indeed, that perfe& virtue, joined with perfe&t knowledge,
would make both our appetites and defires unneceffary incum-
hrances of our nature ; but as human knowledge and human

virtue

PUIT.
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I know no exception to this rule, if we diftinguifh, as we CH“:P- HI.

ought, the feeling which naturally and neceflarily attends the
kind affection, from-thofe which accidentally, in certain cir-
cumftances, it may produce.

The parental affe@ion is an agreeable feeling; but it makes
the misfortune or mifbehaviour of a child give a deeper wound
to the mind. Pity is an agreeable feeling, yet diftrefs, which

. we are mot able to relieve, may give a painful fympathy. Love -

to one of the other fex is an agreeable feeling ; but where it
does not meet with a proper return, it may give the moft pun-
gent diftrefs. :

The joy and comfort of human life confifts in the reciprocal
‘exercile of kind affetions, and without them life would be unde-
firable.

It has been gbferved by Liord SHAFTESBURY, and by many other

judicious moralifts, That even the epicure and the debauchee,
*who are thought to place .all their happinefs in the gratifica-
tions of fenfe, and to purfue thefe as their only object, can find

no relifh in folitary indulgences of this kind, but in thofe only

that are mixed with focial intercourfe, and a reciprocal exchange
of kind affections.

Cicero has obferved, that the word convivium, which in Latins*

fignifies a feaft, is not borrowed from eating or from drinking,
but from that focial intercourfe which, being the chief part of
fuch an entertainment, gives the name to the whole.

Mutual kind: affe&ions are undoubtedly the balm of life, and
of all the enjoyments common to good and bad men, are the
chief. If a man had no perfon whom he loved or efleemed, no
perfon who loved or efteemed him, how wretched muit his con-
T dition
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CHAP. III
R

“deferve or to bribe, and to whom he bears fome good will.

EAGUBO AT T

dition be ! Surely a man capable of refle&ion would chufe to
pafs out of exiftence, rather than to live in fuch a ftate.

Tt has been, by the Poets, reprefented as the flate of fome
bloody and barbarous tyrants ; but Poets are allowed to paint
a little beyond the life. 'ATREUS is reprefented as faying, Ode-
zint dum metuant. I care not for their hatred, providing they
“ dread my power.” 1 believe there never was a‘man fo dift
pofed towards all mankind. The moft odious tyrant that ever’
was, will have his favourites, whole affe&ion he endeavours to

9

We frxay therefore lay it down as a principle, that all benevo-
lent affe¢tions are, in their nature, agreeable; and that, next
to a good confeience, to which they are always friendly, and
never can be adverfe, they make the capiral part of human hap-
pinefs. :

< i
Another ingredient effential to every benevolent affection,
and from which it takes the name, is a defire of the good and.

happinefs of the object.

The object of benevolent affection therefore, muft be fome be-
ing capable of happinefs. When we fpeak of affetion to a houfe,
or toany inanimate thing, thc word has a different meaning. For

“that which has no capacity of enjoyment, or of fuffering, may

be an obje& of liking or difguft, but cannot poflibly be an ob-
ject either of benevolent or malevolent affe@ion.

A thing may be defired either on its own account, or as the .
means in order to fomething elfe. That only can properly be

. called an objec of defire, which is defired upon its own account ;.

and it is only fuch defires that I call principles of a&ion. When
any Fhing is defired as the means only, there muft be an end

for
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_for which it is'defired ; and the defire of the end is, in this CHAP.IIL

cafe, the principle of action. The means are defired only as
they tend to that end ; and if different, or even contrary means
tended to the fame end, they would be equally defired.

On this account I confider thofe ~affe&tions only as benevo-
lent, where the good of the objet is defired ultimately, and
not as the means only, in order to fomething elfe.

To fay that we defire the good of others, only in order to
procure fome pleafure or good to ourfelves, is to fay that there
is no benevolent affetion in human nature.

This indeed has been the opinion of fome Philofophers, both
in ancient and in later times. I intend not to examine this opi-
nion in this place, conceiving it proper to give that view of the
principles of action in man, which appears to me to be juft, be=
fore I examine the {yftems wherein they have been miftaken or
mxﬁ'eprefented

I obferve only at prefent, that it appears as unreafonable to™

refolve all our benevolent affections into felf-love, as it would
be to refolve hunger and thirft into felf-love.

Thefe appetites are neceflary for the prefervation of the indi-
vidual. Benevolent affe&ions are no lefs neceffary for the pre=
fervation of fociety among men, without which man would be-
come an eafy prey to the beafts of the field.

We are placed in this world, by the Author of our being,
furrounded with many obje&s that are neceflary or ufeful to us,
and with many thatmay hurt us. We are led, not by reafon and

{elf-love only, but by many inftin@s, and appetites, and natural ;

defires, “to feek the former and to avoid the latter.
T 2 e Bur
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CHAP. UL But of all the things of this world, man may be the moft ufe-
ful, or the moft hurtful to man. Every man is in the power of -
every man with whom he lives. ' Every man has power to do
much good to his fellow-men, and to do more hurt.

We cannot live without the fociety of men ; and it would be
impoflible to live in fociety, if men were not difpofed to do
much of that good to men, and but little of that hurt, which it
is in their power to do. :

But how fhall this end, fo neceflary to the exiftence of human’
fociety, and confequently to the exiftence of the human fpecies,

. be accomplithed ?

" If we judge from analogy, we muft conclude, that in this, as
in other parts of our condu&, our rational principles are aided
by principles of an inferior order, fimilar to thofe by which ma-
ny brute animals live in fociety w1th their {pecies ; and that by
means of fuch principles, that degree of regularity is obferved,

*which we find in all {ocieties of men, whether wife or fooli{h,
‘virtuous or vicious.

The benevolent affections planted in human nature, appear
therefore no lefs neceflary for the prefervation of the human
fpecies, than the appetites of hunger and thirft.

EEdhc A 1v.

Of the particuln}- Benevolent Affeciions,

: HAV‘ING premifed thefe things in general concerning be-

nevolent affections, I fhall now attempt fome enumera-
tion of them. '

1. The
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1. The ﬁ?_‘ﬂ I mention is that of parents and children, and o- CHAP. IV.
et

ther near relations.

This we commonly call natural affe@ion. Every language
has a name for it. It is common to us with moft of the brute-
animals ; and i$ varioufly modified in different animals, accor-
ding as it is more or lefs neceflary for the prefervation of the
{pecies.

Many of the infe@-tribe need no other care of parents, than
that the eggs be laid in a proper place, where they fhall have
“neither too little nor too much heat, and where the animal, as
foon as it is hatched, fhall find its natural food. This care the
parent takes, and no more.

In other tribes, the young muft be lodged in fome fecret place,
where they cannot be eafily difcovered by their enemies. They
muft be cherithed by the warmth of the parent’s body. They
muft be fuckled, and fed at firft with tender food ; attended in
their excurfions, and guarded from danger, till they have learn-
ed by experience, and by the example of their parents, to pro-
vide for their own fubfiftence and fafety. With what afliduity
and tender affection this is done by the palents in every {pecies
that requires it, is well known.

The eggs of the feathered tribe are commonly hatched by in-
cubation of the dam, who leaves off at once her {prightly mo-
tions and migrations, and confines herfelf to her {olitary and
painful tafk, cheered by the fong of her mate upon a neighbour-
ing bough, and fometimes fed by him, fometimes relieved in
her incubation, while fhe gathers a fcanty meal, and with the
_greateft difpatch returns to her poit.

The young birds of many fpecies are fo very tender and deli-
cate, that man, with all his wifdom and experience, would not

; be
2
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CHAP.IV. be able to rear one to maturity. < But the parents, without any
: experience, know perfe@tly how to rear fometimes a dozen or
more at one brood, and to give every one its portion in due fea-
fon. They know the food beft fuited to their delicate coniti-
tution, which is fometimes afforded by nature, fometimes muft

be coaked and half digefted in the ftomach of the parent.

In fome animals, nature hath furnifhed the female with a kind
of fecond womb, into which the young retire oceafionally, for:
food, warmth, and the conveniency of being carried about with
the mother. %

It would be endlefs to recount all the various ways in which
the parental affection is exprefled by brute-animals.

' He muft, in my apprehenfion, have a very firange complexion
of underftanding, who can furvey the various ways in which the
young of the various {pecies are reared, without wonder, with-
out pious admiration of that manifold wifdem, which hath {o
fkilfully fitted means to ends, in fuch an infinite variety of ways.

®
In all the brute-animals we are acquainted with, the end of
the parental affection is completely anfwered in a fhort time ;
and then it ceafes as if it had never been.

The infancy of man is longer and more helplefs than that of
any other animal, The parental affe¢tion is neceflary for many
years ; it is highly ufeful through life; and therefore it termi-
nates only with life. It extends to children’s -children without
any diminution of its force. ;

How common is it to fee a young woman, in the gayeft period
of life, who has {pent her days in mirth, and her nights in profound
ileep, without follicitude or ‘care, all at once transformed into
the careful, the folicitous, the watchful nurfe of her dear in-

, fgnt :
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fant : doing nothing by day but gazing upon it, and ferving it CHAPIV.

in the meaneft offices ; by night, depriving herfelf of found fleep
for months, that it may lie fafe in her arms. Forgetful of her-
felf, her whole care is centered in this litcle object.

Such a fudden transformation of her whole habits, and occu-
pation, and turn of mind; if we did not fee it every day, would
appear a more wonderful metamorphofis than any that Ovip has
defcribed. s

o This, however, is the work of nature, and not the effe&t of
reafon and refletion. For we fee it in the good and in: the bad,.
in the moft thoughtlefs, as well as in the thoughtful. 1

Nature has afligned different departments to the father and
mother in rearing their offspring. This may be feen in many
* brute-animals; and that it is {o in the human fpecies, was long
ago. obferved by SocraTes, and moft beautifully illuftrated by
him, as we learn from XeNopHON’s Oeconomicks. The parental
affetion in the different fexes is exactly adapted to the office
affigned to each. The father would make an awkward nurfe to

a new-born child, and the mother too indulgent a guardian. But

both a& with propriety and grace in their proper {phere.

It is very remarkable, that when the office of rearing a child
is transferred from the parent to another perfon, nature feems
to transfer the affeGtion along with the office. . A wet nurfe, or
even a dry nurfe, has commonly the fame affection for her nurf
ling, as if fhe had born it.  The fact is fo well known that
nothing needs be faid to confirm it; and it feems to be the work
of nature.

Our affe@ions are not immediately in our power, as our out-
ward acions are. Nature has directed them to certain objects.
' We
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great, for tempering the giddinefs and impetuofity of youth, CHAP. IV.

and improving its knowledge by the prudence and experience of

age, for encouraging induftry and frugality in the parents, in
order to provide for their children, for the folace and fupport
of parents under the infirmities of old age; not to mention
that it probably gave rife to the firft civil governments.

It does net appear. that the parental, and other family affec-
tions, are, in general, either too firong or too weak for anfwer-
ing their end. If they were too weak, parents would be moft
apt to err on the fide of undue feverity ; if too ftrong, of un-
due indulgence. As they are in fa&, I believe no man can
fay, that the errors are more general on one fide than on the
other. =

When thefe affeétions are exerted according to' their inten-
tion, under the dire&tion of wifdom and prudence, the econo-
my of fuch a family is a moft delightful {fpectacle, and furnithes
the moft agreeable and affe¢ting fubject to the pencil of the
painter, and to the pen of the orator, and poet.

2. The next benevolent affetion I mention is gratitude to be-
nefactors. '

That good offices are, by the very conftitution of our nature,
apt to produce good will towards the benefactor, in good and
bad men, in the favage and in the civilized, cannot furely be de-
nied by any one, in the leaft acquainted with human nature.

The danger of perverting a man’s judgment by good deeds,
where he ought to have no bias, is fo well known, that it is
difhonourable in judges, in witnefles, in electors to offices of
truft, to.accept of them ; and, in all civilized nations, they are,
in fuch cafes, prohibited, as the means of corruption.

s Thofe

~
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Thofe who would corrupt the fentence of a judge, the tefti-
mony of a witnefs, or the-wote of an elector, know well, that
they muft not make a bargain, or ftipulate what is to be done in
return. This would fhock every man who has the leaft pre-
tenfion to morals. If the perfon can only be prevailed upon to
accept the good office, as a teftimony of’ pure and difinterefted
friendfhip, it is left to work upon his gratitude. He finds him-
{elf under a kind of moral ‘obligation to confider the caufe of
his benefactor and friend in the moft favourable light. He.
finds it eafier to juftify his condué to himfelf, by favouring the
intereft of his benefacor, than by oppofing it. : .

Thus the principle of gratitude is fuppofed, even in the na-
ture of a bribe. Bad men know how to make this natural prin-
ciple the moft effeGtual means of corruption. The very beft
things may be turned to a bad ufe. But the natural tendency
of this principle, and the intention of nature in planting it in
the human breaft, are, evidently, to promote good-will among
men, and to give to good offices the power of multiplying their
kind, like feed fown in the earth, which brings a return, with
increafe.

Whether there be, or be not, in the more fagacious brutes,
fomething that may be called gratitude, I will not difpute. We
muft allow this important difference between their gratitude and
that of the human kind, that, in the laft, the mind of the be-
nefactor is chiefly regarded, in the firft, the external action only.
A brute-animal will be as kindly affected to him who feeds it in
order.to kill and eat it, as to him who does it from affection.

A man may be juftly entitled to our gratitude, for an office
that is ufeful, though it be, at the {ame time, difagreeable ; and
not only for doing, but for forbearing what he had a right to
do. Among men, it is not every beneficial office that claims
our gratitude, but fuch only as are not due tous in juftice. A

_ favour
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favour alone gives a claim to gratitude ; and a favour muft be CHAP. IV.

fomething more than juftice requires. It does not appear that
brutes hdve any conception of juftice. They can neither diftin-
guifh hurt from injury, nor a favour from a good office that is
due. :

3. A third naturai benevolent affeé’tion is pity and compaflion
towards the diftreffed. ‘

Of all perfons, thofe in diftrefs ftand moft in need of our
good offices. And, for that reafon, the Author of nature hath
planted in the breaft of every human creature a powerful advo-
cate to plead their caufe.

_ In man, and in fome other animals, there are figns of diftrefs,
which nature hath both taught them to ufe, and taught all men
to underftand without any interpreter. Thefe natural figns are
more eloquent than language ; they move our hearts, and pro-
duce a fympathy, and a defire to give relief.

There are few hearts fo hard, but great diftrefs will conquer
their anger, their indignation, and every malevolent affection.

We fympathife even with the traitor and with the aflaflin, when
we fee him led to execution. It is only felf-prefervation, and
the public good, that makes us reluctantly affent to his being cut
off from among men. :

The practice of the Canadian nations toward their prifoners
would tempt one to think, that they have been able to root out
the principle of compaffion from their nature. But this, I ap-
prehend, would be a rafh conclufion. It is only a ‘part of the
prifoners of war that they devote to a cruel death. This grati-
fiés the revenge of the women and .children who have loft their

U 2 hufbands
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THE TENDENCY OF THIS PRINCIPLE.
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Such 1d be the wifh of ever f i CHAP.IIL.
uch wou € ilh of every man o underﬁandmg for

the friend whom he loves as his own foul. Such things, there-
fore, he judges to be beft for him upon the whole ; and if he
judges otherwife for himfelf; it is only becaufe his Judfrment is
perverted by an’mal paflions and defires.

The fum of v hat has been faid i in thefe three chapters amounts
to this :

There is a principle of aéion in men that are adult and of a
found mind, which, in all ages, has been called reafon, and fet
in oppefition to the animal principles which we call the pafions.
The ultimate object of this principle is what we judge to be good
upon the whole. This is not the obje& of any of our amimal
principles, they being all directed to particular objeés, without
any comparifon with others, or any confideration of their being
good or ill upon the whole.

What is good upon the whole cannot even be conceived with-
out the exercife of reafon, and therefore cannot be an object to
beings that have not fome degree of reafon.

As foon as we have the conception of this obje&, we are led,
by our conftitution, to defire and purfue it. It juftly claims a
preference to all objects of purfuit that can come in competition
with it. In preferring it to any gratification that oppofes it, or
in {fubmitting to any pain or mortification which it requires, we
aét according to reafon ; and every fuch action is accompanied
with felf-approbation and the approbation of mankind. The
contrary actions are accompanied with fhame and felf-condem-
nation in the agent, and with contempt in the fpectator, as foolith
and unreafonable.

The right application of this principle to our conduct re-
quires an extenfive profpeét of human life, and a correct judg-
: Eez ment
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CHAP. 1V.
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Though Philofophers and moralifts have taken much landable
pains to correé the errors of mankind in this great point, their
inftruétions are known to few ; they have little influence upon
the greater part of thofe to whom they are known, and :{ome-
times little even upon the Philofopher himfelfl \

Speculative difcoveries gradually {pread froml the knowing to
the ignorant, and diffufe themfelves over all, {fo.that, with re-
gard to them, the world, it may be hoped, will fill be growing
wifer. But the errors of men, with regard to what is truly good
or ill, after being difcovered and refuted in every age, are ftill
prevalent.

Men ftand in need of a fharper monitor to their duty than a
dubious view of diftant good. There is reafon to believe, that a
prefent fenfe of duty has, in many cafes, a ftronger influence
than the apprehenfion of diftant good would have of itfelf.
And it cannot be doubted, that a fenfe of guilt and demerit is a
more pungent reprover than the bare apprehenfion of having
miftaken our true intereft.

The brave foldier, in expofing himfelf to danger and death,
is animated, not by a cold computation of the good and the ill,
but by a noble and elevated fenfe of military duty.

A Philofopher fhews, by a copious and juft indu@ion, what is
our real good and what our ill. But this kind of reafoning is
not eafily apprehended by the bulk of men. It has too little
force upon their minds to refift the {ophiftry of the paffions.
They are apt to think, that if fuch rules be good in the general,
they may admit of particular exceptions, and that what is good
for the greater part, may, to fome perfons, on account of parti-
cular circumftances, be ill.

Thus, I apprehend, thaE, if we had no plainer rule to dire&
our
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CHAP. IV. foul is mot contraced within itfelf, but embraces a more exten-

five obje : who loves virtue, not for her dowry only, but for
her own fake: whofe benevolence is not felfith, but generous

- and difinterefted : who, forgetful of himfelf, has the common good

at heart, not as the means only, but as the ¢nd: who abhors
what is bafe, though he were to be a gainer by it, and loves that
which is right, although he fhould {uffer by it.

Such a man we efteem the perfe&t man, compared with whom,
he who has no other aim but good to himfelf] is 2 mean and
defpicable character.

Difinterefted goodnefs and reéitude, is the glory of the Di- .
vine Nature, without which he might be an obje& of fear or
hope, but not of true devotion. And it is the image of this
divine attribute in the human character, that is the glory of
man.

To ferve Gop and be ufeful to mankind, without any concern
about our own good and happinefs, is, I believe, beyond the pitch
of human nature. But to ferve Gop and be ufeful to men,
merely to obtain good to ourfelves, or to avoid ill, is fervility,
and not that liberal fervice which true devotion and real vir-
tue require.

Zhirdly, Though one might be apt to think, that he has the
beft chance for happinefs, who has no other end of his delibe-
rate actions but his own good ; yet a little confideration may
fatisfy us of the contrary.

: A concern for our own good is not a principle that, of itfelf,
gives any enjoyment. On the contrary, it is apt to fill the mind
with fear, and care, and anxiety. And thefe concomitants of
this principle, often give pain and uneafinefs, that overbalance
the good they have in view.

We
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CHAP. 1V. conclufion is founded chiefly upon the natural refpect men have

for virtue, and the good or happinefs that is intrinfic to it and
arifes from the love of it. If we fuppofe a man, as we now do,
altogether. deftitute of this principle, who confidered virtue only
as the means to another end, there is no reafon to think that
he ‘would ever take it to be the road to happinefs, but would
wander for ever {eeking this object, where it is not to be found.

The road of duty is fo plain, that the man who feeks it, with
an upright heart, cannot greatly err from it. But the road to
happinefs, if that be fuppofed the only end our nature leads us
to purfue, would be found dark and intricate, full of fnares and
dangers, and therefore not to be trodden without fear, and care,
and perplexity. '

The happy man therefore, is not he whofe happinefs is his
only care, but he who, with perfet refignation, leaves the care

. of his happinefs to him who made him, while he purfues with

ardor the road of his duty.

This gives an elevation to his mind, which is real happinefs.
Inftead of care, and fear, and anxiety, and difappointment, it
brings joy and triumph. It gives a relifh to every good we en-
joy, and brings good out of evil.

And as'no man can be indifferent about his happinefs, the
good man has the confolation to know, that he confults his hap-
pinefs moft effectually, when, without any painful anxiety about
future events, he does his duty.

Thus, I think, it appears, That although a regard to our good
upon the whole, be a rational principle in man, yet, if it be fup-
pofed the only regulating principle of our condud, it would be
a more uncertain rule, it would give far lefs perfection to the

human



OF THE NOTION OF DUTY, & ! 227

human character, and far lefs happinefs, than when joined with CHAP. V.
another rational principle, to wit, a regard to duty.

GO AR, V.
Of the Notion of Duty, Rettitude, moral Obligation.

Beine endowed with the animal principles of action on- .

ly, may be capable of being trained to certain purpofes
by difcipline, as we fee many brute-animals are, but would be
altogether incapable of being governed by law.

The fubjeét of law muft have the conception of a general rule
of condué, which, without fome degree of reafon, he cannot’
have. He muft likewife have a fufficient inducement to obey
the law, even when his ftrongeft animal defires draw him the -
contrary way.

This inducement may be a fenfe of intereft, or a fenfe of duty,
or both concurring.

Thefe are the only principles I am able to conceive, which
can reafonably induce a man toregulate all his actions accord-
ing to a certain general rule or law. They may therefore be
juftly called the rational principles of a&ion, fince they can have
no place but in a bemg endowed with reafo: Eﬂd fince it is by
them only, that man is capable cither of political or of moral
government.

Without them human life would be like a thip at fea without
hands, left to be carried by winds and tides as they happen. It
belongs to the rational part of our nature to intend a certain
port, as the end of the voyage of life ; to take the advantage of

Jiie ) ; winde
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‘be refolved into .that of intereft, or what isanoft for our happi-_ CHAP. V.

nefs.

Every man may be fatisfied of" this who attends to his own
conceptions, and the language of all mankind thews it. When T
fay, this is my intereft, I mean one thing; when I fay, it is my
duty, I mean another thing. And though the fame courfe of
-action, whenerightly underftood, may be both my duty and my
intereft, the conceptions are very different. Both are reafon-
able motives to action, but quite diftin& in their nature.

I prefume it will be granted, that in every man of real worth,
there is a principle of honour, a regard to what is honourable
or dithonourable, very diftinét from a regard to his intereft. It
is folly in a man to difregard his intereft, but to do what is dif
honourable is bafenefs. The firft may move our pity, or, in
fome cafes, our contempt, but the laft provokes our indignation.

As thefe two principles are different in their nature, and not
refolvable into one. fo the principle of honour is evidently fupe-
rior in dignity to that of intereft. :

No man would allow him to be a man of honour, who fhould
“plead his intereft to juftify what he acknowledged to be dif-
honourable ; but to facrifice intereft to honour never cofts a

bluth.

It likewife will be allowed by every man of honour, that this
principle is not to be refolved into a regard to our reputation
among men, otherwife the man of honour would not deferve to
be trufted in the dark. He would have no averfion to lie, or
cheat, or play the coward, when he had no dread of being dif-

covered.

I take it for granted, therefore, that every man of real honour
: feels

°
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CHAP.V. feels an abhorrence of certain adions, becaufe they are in EEa

felves bafe, and feels an obligation to certain other acions, be-
caufe they are in themfelves what honour requires, and this, in-
dependently of any confideration of intereft or reputation.

This is an immediate moral obligation. This principle of ho-
nour, which is acknowledged by all men who pretend to cha-
racter, is only another name for what we call a regard to duty,
to redtitude, to propriety of condu&. It is a moral obligation
which obliges a man to do certain things becaufe they are right,
and not to do other things becaufe they are wrong.

Afk the man of honour, why he thinks himfelf obliged to pay
a debt of honour ?  The very queftion thocks him. To fuppofe
that he needs any other inducement to do it but the principle of
honour, is to fuppofe that he has no honour, no worth and de-
ferves no efteem.

‘There is therefore a principle in man, which, when he aé&s
aceording to it, gives him a confcioufnefs of worth, and when
he adts contrary to it, a {fenfe of demerit,

From the varieties of education, of fathion, of prejudices,
and of habits, men may differ much in opinion with regard to the
extent of this principle, and of what it commands and forbids ;
but the notion of it, as far as it is carried, is the fame in all,
It is that which gives 2 man real worth, and is the object of mo-
ral approbation.

Men of rank call it homour, and too often confine it to certain
vireues that are thought moft effential to their rank. The vul-
gar call it bonefly, probity, wirtue, confeience. Philofophers have
given it the names of the moral fenfe, the moral faculty, re@ituds.

The univerfality of this principle in men that are grown up
' to
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to years of underftanding and i‘eﬂéé’cion, is evident. The words
that exprefs it, the names of the virtues which it commands,
and of the vices which it forbids, the ought and ought not which
exprefs its diGtates, make an effential part of every language.
The natural affections of refpe@ to worthy characters, of re-
fentment of injuries, of gratitude for favours, of indignation
againft the worthlefs, are parts of the human conftitution
which fuppofe,a right and a wrong in condu&. Many tranfac-
tions that are found neceffary in the rudeft focieties go upon
the fame fuppofition. In all teftimony, in all promifes, and in all
contradts, there is neceflarily implied a moral obligation on one
party, and a truft in the other, grounded upon this obligation.

The variety of opinions ameng men in pomts of morality, is
not greater, but, as i apprehend much lefs than in fpeculative

points ; and this variety is as eafily accounted for, from the

common caufes of error, in the one cafe as in the other ; {o that
it is not more evident, that there is a real diffin&ion between
true and falle, in matters of {peculation, than that there is a real
diftinction between right and wrong in human condué. .

Mr Huwme’s authority, if there were any need of it, is of
weight in this matter, becaufe he was not wont to go rafhly
into vulgar opinions.

“ Thofe, fays he, who have denied the reality of moral di-
ftin&ions, may be ranked among the difingenuous difputants
(who really donot believe the opinions they defend, but engage
in-the controverfy, from affe@ation, from a fpirit of oppofition,
or from a defire of thewing wit and ingenuity fuperior to the reft
of mankind) ; nor is it conceivable, that any human creature
could ever ferioufly believe, that all charatters and actions
were alike entitled to the regard and affection of every one.
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¢ Let a man’s infenfibility be ever fo great, he muft often be
 touched
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OF THE SENSE OF DUTY.

tion of nature, difcovered by the proportion of males and of fe-
males that are born ; a proportion which corre{f)onds perfectly
with monogamy, but by no means with polygamy. This argu-
ment can have no weight with a man who does not perceive
that he ought to have a regard to the intention of nature.

Thus we fhall find that all moral reafonmgs reft upon one or
more firft principles of morals, whofe truth is immediately per-
‘ceived without reafoning, by all men come to years of under-
ftanding.

And this indeed is common to every branch of human know-
ledge that deferves the name of fcience. There muft be firft
principles proper to that fcience, by which the whole fuper-
firucture is fupported.

The firft principles of all the fciences, muft be the immediate
diétates of our natural faculties!; nor is it poffible that we fhould
have any other evidence of their truth. And in different fci-
ences the faculties which diQate their firft prmmples are very
different.

Thus, in aftronomy and in optics, in which fuch wonder-

ful difcoveries have been made, that the unlearned can hardly

believe them to be within the reach of human capacity, the
firft principles are phznomena attefted folely by that little or-
gan, the human eye. If we difbelieve its report, the whole of
thofe two noble fabrics of {cience, falls to pieces like the vi-
fions of the night.

The principles of mufic all depend upon the teftimony of the
ear. The principles of natural philefophy, upon the facts at-
tefted by the fenfes. The principles of mathematics, upon the
neceflary relations of quantities confidered abftractly, fuch as,
‘That equal quantities added to equal quantities make equal

4 Hh fums,
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unbiafled. teftimony of our confcience, with regard to what we CHAP. VI

ought and ought not to do. In many cales, moral worth and
demerit are dilcerned no lefs clearly by the laft of thofe natural
faculeies, than figure and colour by the firft.

The faculties which nature hath given us, are the only en-
gines we can ufe to find out the truth. We cannot indeed prove
that thoft faculties are not fallacious, unlefs ‘Gob fhould give
us new faculties to fit in judgment upoun the old. But we are
born under a neceffity of trufting them. ok ;

Every man in his fenfes believes his eyes, his ears, and his
other fenfes. He believes his confcioufnefs with relpect to his
own thoughts and purpofes, his memory, with regard to what is
paft, his underftanding, with regard to abftraét relations of
things, and his tafte, with regard to what is elegant and beau-
tiful. And he has the fame reafon, and, indeed, is under the
fame neceflity of belieging the clear and unbiafled di&ates of
his confcience, with regard to what is honourable and what is
bafe. ;

The fum of what has been faid in this chapter is, That, by an
original power of the mind, which we call confeience, or the mo-
ral jfaculty, we have the conceptions of right and wrong in hu-
man condud, of merit and demerit, of duty and moral obliga-
tion, and our other moral conceptions; and that, by the fame
faculty, we pereeive fome things in human conduct to be right,
and others to be wrong ; that the firft principles of morals are
the diétates of this faculty ; and that we have the fame reafon
to rely upon thofe diftates, as upon the determinations of our
{enfes, or of our other natural faculties.

Hh 2 et CHAP,
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Of moral Approbation and Difapprobation.

UR moral judgments are not like thofe we form in fpecu-
lative matters, dry and unaffeéing, but, from 'their na-
ture, are necefiarily accompanied with affections and feelings ;.

which we are now to confider.

It was before obferved, that every human action, confidered
in a moral view, appears to us good, or bad, or indifferent. Wher
we judge the action to be indifferent, neither good nor bad,
though this be a moral judgment, it produces no affection nor
feeling, any more than our judgments in fpeculative matters.

But we approve of good actions, and difapprove of bad ; and
this approbation and difapprobation, when we analyfe it, appears
to include, not only a moral judgment of the action, but fome
affe@ion, favourable or unfavourable, towards the agent, and.
fome feeling in ourfelves..

Nothing is more evident than this, That moral worth, even in:
a ftranger, with whom we have not the leaft conne&ion, never
fails to produce fome degree of efteem mixed with good will.

The efteem which we have for a man on account of his mo-
ral worth, is different from that which is grounded upon his in-
telleGtual accomplifhments, his: birth, fortune, and conneion

~ with us.

Moral worth, when it is not fet off by eminent abilities, and
external advantages, is like a diamond in the mine, which is
rough

o
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rough and unpolithed, and perhaps crufted over with fome bafer CHAP.VIL

material that takes away its luftre.

But, when it is attended with thefe advantages, it is like a
diamond cut, polifhed, and fet. Then its luftre attracts every
eye. Yet thefe things. which add fo much: to its appearance,
add but little to. its real value..

We muft farther obferve, that efteem and benevolent regard,
not only accompany real worth by the conftitution of our na-
ture, but are perceived to be really and properly due to it; and
that, on the contrary, unworthy condu& really merits diflike
and indignation.. :

There is no judgment of the heart of man more clear, or.

more irrefiftible, than this, That efteem and regard are really .

due to good conduct, and the contrary to bafe and unworthy
condué. Nor can we conceive a greater depravity in the heart
of man, than it would. be to fee and acknowledge worth without
feeling any refpec to it ; or to fee and acknowledge the higheft:
worthleflnefs without any degree of diflike and indignation,-

The efteem that is due to worthy condudt, is not leflened
when a man is confcious of it in himfelf. Nor can he help ha-

ving fome efteem for himfelf, when- he is confcious of thofe:
gualities for which he moft highly efteems others.. :

Self-efteem, grounded upon external advantages, or the gifts
of fortune, is pride. When. it is grounded upon a vain conceit

of inward worth which we do not poflefs, it is arrogance and

felf-deceit. But when a man; without thinking of himfelf more
highly than he ought to think, is confcious of that integrity
of heart, and uprightnefs of condud, which. he moft highly
efteems in others, and values himfelf duly upon this account;

this perhaps may be called the pride of virtue, but it is not a
vicious

2
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In fuch faults of our friends, and much more of ourfelves, CHAF. VIL
e

we are difpofed to view them on the beft fide, and on the con-
trary fide in thofe to whom we are ill affected.

This partiality, in taking things by the beft or by the worft
~“handle, is the chief caufe of wrong judgment with regard to
the charaéter of-others, and of felf-deceit with regard to our

own. s

But when we take complex actions to pieces, and view every

part by itfelf; ill condué of every kind leflens our efteem of a
man, as much as good conduc increafes it. It is apt to turn

love into indifference, indifference into contempt, and contempt
into averfion and abhorrence.

When a man is confcious of immoral condu@ in himfelf, it
leflens his felf-efteem. It deprefles and humbles his {pirit, and
makes his countenance to fall. He could even punith himfelf
for his mifbehaviour, if that could wipe out the ftain. There
is a fenfe of difhonour and worthleflnefs arifing from guilt, as
well as a fenfe of honour and worth arifing from worthy con-
du&. And this is the cafe, even if a. man could conceal his
guilt from all the world.

We are next to confider the agreeable or uneafy feelings, in
the breaft of the fpe&ator or judge, which naturally accompany
moral approbation and difapprobation.

There is no affe¢tion that is.not accompanied with fome
agreeable'or uneafy emotion. It has often been obferved, that
all the benevolent affe@tions give pleafure, and the contrary ones
pain, in one degree or another. :

When we contemplate a noble character, though but in an-
cient hiftory, or even in fition; like a beautiful object, it gives
: a

o
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human mind is capable of, on account of its dignity, the in. CHAF.VIL

tenfenels of the happinels it affords, its ftabilicy and duration,
its being in our power, and its being proof againt all accidents
of time and fortune.

* On the other hand, the view of a vicious charaéer, like that
of an ugly and-deformed lobject, is difagreeable. It gives dif-

guft and Fbhorrence.

If the unworthy perfon be nearly connected with us, we have
a very painful {fympathy indeed. We bluth even for the {mal-
ler faults of thofe we are connected with, and feel ourfelves, as
it were, dithonoured by their ill conduct. g

But, when there is a high degree of depravity in any perfon
conneéted with us, we are deeply humbled and deprefled by it.
The {ympathetic feeling has fome - refemblance to that of guilt,
though it be free from all guilt, We are athamed to fee our ac-
quaintance ; we would, if poflible, difclaim all conneétion with
the guilty perfon. We wifh to tear him from our hearts, and
to blot him out of our remembrance.

" Time, however, alleviates thofe fympathetic forrows which
arife from bad behaviour in- our friends and conne&ions, if we

_are confcious that we had no fhare in their guilt.

"The wifdom of Gob, in the conftitution of our nature, hath
intended, that this fympathetic diftrefs thould intereft us the
more deeply in the good behaviour, as well as in the good for-
tune of our friends; and that thereby friendfhip, relatnon and
every focial tie, Thould be aiding to virtue and unfayourable to
vice.

How common is it, even in vicious parents, to be deeply af-
flited when their cluldren go into thefe courfes in which per-
> S Gires - haps
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CHAP. VIL haps they have gone before them, and, by their example, fhewn

them the way.

If bad condué in thofe in whom we are interefted, be uneafy
and painful, it is fo much more when we are confcious of it in
ourfelves.  This uneafy feeling has a aame in all languages. We
call it remorfe. :

It has been defcribed in fuch frightful colours by writers (a--
cred and profane, by writers of every age and of every perfua-.

fion, even by Epicureans, that I will not attempt the defcription

Of it-

Tt.is on account of the uneafinefs of this feeling, that bad
men take fo much pains to get rid of it, and to hide, even from
their own eyes, as much as poffible, the pravity of their con-
du@., Hence arife all the arts of felf-deceit, by which men
varnifh their crimes, or endeavour to wath out the ftain of
guilt. Hence the various methods of expiation which fuperiti-
tion has invented, to folace the confcience of the criminal, and
give fome cooling to his parched breaft. Hence alfo arife, very
often, the efforts of men of bad hearts to excel in fome amiable
quality, which may be a kind of counterpoife to their vices, both

~ in the opinion of others and in their-own.

For no man can bear the thought of being abfolutely deftitute !

of all worth. The confcioufnefs of this would make him detet
himfelf, hate the light of the fun, and fly, if poffible, out of ex-

iftence.

I have now endeavoured to delineate the natural operations
of that principle of action in man, which we call the moral fenfe,
the moral faculty, confeicnce. We know nothing of our natural
faculties, but by their operations within us. Of their operations

_in ouf own minds, we are confcious, and we fee the figns of

their
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their operations in the minds of others. Of this faculty the CHAP-VIL
operatlons appear to be, the Judgmg uitxmately of what is rlght

what is wrong, and what is indifferent in the condu@ of moral -
agents 3 the apprebation of good conduct and difapprobation of

bad in confequence of that judgment, and the agreeable. emo-

tions which attend obedience, and difagreeable which attend
difobedience to-its dictates.

2
2

The Supreme Being, who has given us eyes to difcern what
may be ufeful and what hurtful to our natural life, hath alfo
given us this light within to dire& our moral conduct.

Moral conduét is the -bufinefs of every man; and therefore
the knowledge of it ought to be within the reach of all.

Ericurus reafoned acutely and juftly to thew, that a regard
to our prefent happinefs fhould induce us to the practice of tem-
perance, juftice and humanity. But the bulk of mankind can-
not follow long trains of reafoning. The loud voice of the
paflions drewns the calm and fill voice of reafoning.

Confcience commands and forbids with more authority, and
in the moft common and moft import:ant pdints of condud,
without the labour of reafoning. Its yoice is heard by every
man, and cannot be difregarded with impunity.

 The fenfe of guilt makes a man at variance with himfelf. -

He fees that he is what he ought not te be. He has fallen
from the dignity of his nature, and has fold his real worth for
a thing of no value. He is confcious of demerit, and cannot
avoid the dread of meeting with its reward.

On the other hand, he who pays a facred regard to the dic-
tates of his confcience, cannot fail of a prefent reward, and a

reward proportioned to the exertion required in doing his duty.
T2 The
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The man who, in oppofition to firong temptation, b y zoble
effort, maintains his integrity, is the happieft man on earth. The

“more {evere his confli® has been, the greater is his triumph.

The confcioufnefs of inward worth gives ftrength to his .heart,
and makes his countenance to fhine. Tempefts may beat and
floods roar, but he ftands firm as a rock in the joy of a qood
confcience, and confidence of divine approbation.

To this I thall only add, what every man’s confmence dic-
tates, That he who does his duty, from the conviGion that it is
right and honourable, and what he ought to do, acts from a
nobler principle, and with more inward fatisfaction, than he
who is bribed to deit, merely from theconfideration ofa reward
prefent or future.

G H: A B VAL
Obfervations: concerning Confeience.
Suair now conclude this Effay with fome obfervations con-
| cerning this power of the mind which we call confzience, by
which its nature may be better underftood..
The firft1s, That, like all our other. powers, it comes to ma-
turity by infenfible degrees, and may be much aided in its

firength and vigour by proper culture. -

All the human faculties have their infancy and their ftate: of
maturlty.

The faculties which we have in common with the brutes ap-

 pear firft, and have the qu1ckeﬁ growth. 1In the firft' period of

life, cluldren are mot capable of diftinguifhing right from
wrong
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wrong in human conduét ; neither are they capable of abftract CHAPVIIL

reafoning in matters of fcience. Their judgment of moral
conduét, as well as their judgment of truth, advances by infen-
fible degrees, like the corn and the grafs.

In vegetables, firft the blade or the leaf appears, then the
flower, and laft-of all the fruit, the nobleft production of the
three, and that for which the others were produced. Thefe
fucceed one another in a regular order. They require moifture
and heat and air and fhelter to bring them to maturity, and
may be much improved by culture. According to the variations
of foil, feafon and culture, fome plants are brought to much
greater perfection than others of the fame {pecies. But no va-

riation of culture or feafon or foil can make grapes grow from

thorns, or figs from thiftles.

We may obferve a fimilar progrefs in the faculties of the

mind : For there is a wonderful analogy among all the works.

of Gobp, from the leaft even to the greateft.

The faculties of man unfold themfelves in a certain order,
appointed by the great Creator. In their gradual progrefs, they
may be greatly affifted or retarded, improved or corrupted, by
education, inftruction, example, exercife, and by the fociety and

converfation of men, which, like {oil and culture in plants, may

produce great changes to the better or to the worfe..

But thefe means ecan never produce any new faculties, nor
any other than were originally planted in the mind by the Au-
thor of nature. And what is common to the whole {pecies, in
all the varieties of inftruction and -education, of improvement
and degeneracy, is the work of Gop, and not the operation of
fecond caufes..

Such we may juftly account confcience, or the faculty of di-
; ftinguithing:

)
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ftinguithing right condu& from wrong ; fince it appears, and in
all nations and ages, has appeared, in men that are come to ma-
turity.

The feeds, as it were, of moral difcernment are planted in the
mind by him that made us. They grow up in their proper fea-
fon, and are at firft tender and delicate, and eafily warped.
Theu’ progrefs depends very much _upon their being duly culti-
vated and properly exercifed.

It is fo with the power of reafoning, which all acknowledge
to be one of the moft eminent natural faculties of man. It ap-
pears not in infancy. It fprings up, by infenfible degrees, as we
grow to maturity. But its ftrength and vigour depend fo much
upon its being duly enltivated and exercifed, that we fee many
individuals, nay many nations, in which it is hardly to be per-

- ceived.

~

Our intelle@nal difcernment is not fo ftrong and vigorous by
nature, as to fecure us from errors in {peculation. On the con-
trary, we fce a great part of mankind, in every age, funk in
grofs ignorance of things that are obvious to the more enlight-
ened, and fettered by errors and falfe notions, which the hu-
man underftanding, duly improved, eafily throws offt

It would be extremely abfurd, from the errors ‘and ignorance
of mankind, to conclude that there is no fuch thing as truth ; or
that man has not a natural faculty of difcerning it, and diftin-
guithing it from error.

In like manner, our moral difcernment of what we ought, and
what we ought not to do, is not {o firong and vigorous by na-
ture, as to fecure us from very grofs miftakes with regard to our
duty.

In
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In matters of condud, as well as in matters of fpeculation, CHAP-VIIL
. . . . = R
we are liable to be mifled by prejudices of education, or by
wrong inftru&ion. Bat, in matters of conduc, we are alfo very
liable ‘to have our judgment warped by our appetites and paffions,
by fafhion, and by the contagion of evil example.

We muit not therefore think, becaufc man has the natural
power of difcerning what is right and what is wrong, that he
has no need of inftruction ; that this power has no need of culti-
vation and improvement ; that he may fafely rely upon the fug-
geftions of his mind, or upon opinions he has got, he knows not

. how.

What fhould we think of a man who, becaufe he has by na-
ture the power of moving all his limbs, fhould therefore con-
clude that he needs not be taught to dance, or to fence, to ride,
or to fwim? All thefe exercifes are performed by that power
of moving our limbs, which we have by nature ; but they will
be performed very awkwardly and imperfeétly by thofe wha
have not been trained to them, and practifed in them.

What fhould we think of the man who, becaufe he has.the
power by nature of diftinguithing what is true from what is
falle, thould conclude that he has no need to be taught mathe-
matics, or natural philofophy, or other fciences? It is by the
natural power of human underftanding that every thing in thofe
{ciences has been difcovered, and that the truths they contain
are difcerned. But the underftanding left to itfelf, without the
aid of inftru&ion, training, habit, and exercife, would make ve- 3
ry fmall progrefs, as every one fees, in perfons uninftructed in
thofe matters. ‘

Our natural power of difcerning between right and wrong,
needs the aid of inftru&ion, education, exercife, and habit, as
well as our other natural powers. '

. : There



















































-

1mnation of






































































S
o)




‘Nl w


































L1018









































































THIRD ARGUMENT,

33t

by fome caufe acting neceflarily upon him, then there is no evi- CHAP.VIIL

dence left that he contrived this plan, or that he ever fpent a
thought aboit it.

The caufe that directed all thefe determinations fo wifely, what-
ever it was, muft be a wife and intelligent caufe; it muft have
underftood the plan, and have intended the execution of it.

If it be faid, that all this courfe of determinations was pro-
duced by motives; motives furely have not underftanding to
conceive a plan, and intend its execution. We muft therefore
go back beyond motives to fome intelligent -being who had the
power of arranging thofe motives, and applying them, in their
proper order and feafon, fo as to bring about the end.

This intelligent being muft have underftood the plan, and in-
tended to execute it. If this be fo, as the man had no hand in
the execution, we have not ‘any evidence left, that he had any
hand in the contrivance, or even that he is a thinking being.

If we can believe, that an extenfive feries of means may con-
{pire to promote an end without a caufe that intended the end,
and had power to chufe and apply thofe means for the purpofe,
we may as well believe, that this world was made by a fortui-
tous concourfe of atoms, without an intelligent and powerful
caufe. -

If a lucky concourfe of motives could produce the conduct of
an ALEXANDER or a JuLius CmsAR, no reafon can be given
why a lucky concourfe of atoms might not produce the plane-
tary fyftem. .

If, therefore, wife conduét in a man demonftrates that he has
fome degree of wifdom, it demonfirates, with equal force and
: SREris - ‘eyidence,












OF ARGUMENTS FOR NECESSITY.

created at one point ‘of unlimited duration rather than another,
or why the planets fhould move from weft to eaft, rather than
in a contr "'ary dire@ion ; thefe objections LErsNrrz obviated
by mamta:qmg, That there is no fuch thing as unoccupied fpace
or duration 3 that {pace is nothing but the order of things co-
exifting, and luration is nothing but the order of things fuccef-
five ; that all motion is relative, fo that if there were only one
body in the uziverfe, it would be immoveable ; that it is incon-
fiftent with the perfection of the Deity, that there thould be any
part of fpace unoccupied by body; and, I fuppofe, he under-
ftood the fame of every part of duration. So that, according to
this fyftem, the world, like its Author, muft be infinite, eternal,
and immoveable; or, at leaft, as great in extent and duration
as it is poffible for it to be.

When it was obje&ted to the principle of a fufficient reafon,
That of two particles of matter perfe&ly fimilar, there can be
no reafon but the will of Gop for placing this here and zhaz
there ; this objection LrisNiTz obviated by maintaining, That
it is impoffible that there can be two particles of matter, or
any two things perfe&tly fimilar. And this feems to have led
him to another of his grand principles, which he ecalls, Z5e¢
identity of indifcernibles.

When the principle of a fufficient reafon had produced fo
many furprifing difcoveries in philofophy, it is no wonder that
it thould determine the long difputed queftion about human li-
berty. This it does in a moment. The determination of the
will is an event for which there muft be a fufficient reafon, that
is, fomething previous, which was neceffarily followed by that
determination, and could not be followed by any othex deter-
mination ; therefore it was neceflary.

Thus we fee, that this principle of the neceflity of a {fuflicient
reafon for eyery thmg, 1s very fruitful of confequences 5 and by its
: fruits
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CHAP. IX. fruits we may judge of it. Thofe who will adopt it, muft adopt
L

all the confequences that hang upon it. To fix them all be-
yond difpute, no more is neceflary but to prove the truth of the
principle on which they depend. "

I know of no argument offered by LEIBNITZ \in prooi’ of this
principle, but the authority of ARCHIMEDES, who, he fays,
makes ufe of it to prove, that a balance loarled with equal
weights on both ends will continue at reft.

I grant it to be good reafoning with regard to a balance, or
with regard to any machine, That, when there is no external
caufe of its motion, it muft remain at reft, becaufe the ma-
chine has no power of moving itfelf. But to apply this reafon-
ing to a man, is to take for granted that the man is a machine,
which is the very point in queftion.

LErsN1TZ, and his followers, would have us to take this prin-
ciple of the neceflity of a fufficient reafon for every exiftence,
for every event, for every truth, as a firft principle, without
proof, without explanation ; though it be evidently a vague pro-
pofition, capable of various meanings, as the word reafor is. It
muft have different meanings when applied to things of o dif-
ferent nature as an event and a truth ; and it may have diffe-
rent meanings when applied to the fame thing. We cannot
therefore form a diftinct judgment of it in the grofs, but only
by taking it to pieces, and applying it to different things, in a
precife and d\ﬁmc’t meaning.

It can have no connection with the difpute about liberty, ex-
cept when it is applied to the determinations of the will, Let
us therefore fuppofe a voluntary aéion-of a man ; and that the
queftion is put, Whether was there a fufficient reafon for this
action or not?

The











































































































































































OF SYSTEMS OF NATURAL JURISPRUDENCE.

3

93

learned at that time, fo much addreffed to the common fenfe CHAP.II%
e —

“and moral judgment of mankind, and {o agreeably illuftrated by

examples from ancient hiftory, and authorities from the fenti-
ments of ancient anthors, Heathen and Chriftian, ‘that it muft
always be efteemed as the capital work of a great genius upon
a moft important fubject.

The wtility of a juft fyftem of natural jurifprudence appears,
1. As it is a fyftem of the moral duty we owe to men, which,
by the aid they have taken from the terms and divifions,of the

civil law, has been given more in detail and more {yftematically -

by writers in natural jurifprudence than it was formerly. 2. As
it is the beft preparation for the ftudy of law, being, as it were,
caft in the mould, and ufing and explaining many of the terms
of the civil law, on which the law of moft of the:European na-
tions is grounded. 3. It is of ufe to lawgivers, who ought to
make their laws as agreeable as pofiible to the law of nature.
And as laws made by men, like all human works, muft be im-
perfedt, it points out the errors and imperfections of human
laws. 4. To judges and interpreters of the law it is of ufe, be-
caufe that interpretation ought to be preferred which is founded
in the law of nature. 5. It is of ufe in civil controverfies be-
tween ftates, or between individuals who have no common fupe-
rior. In fuch controverfies, the appeal muft be made to the law

of nature ; and the ftandard fyflems of it, particularly that of

GroTius, have great authority. And, 6. to fay no more upon
this point, It is of great ufe to fovereigns and ftates who are
above all human laws, to be folemnly admonithed of the con-
dué they are bound to obferve to their own fubjects, to the
fubjeés of other ftates, and to one another, in peace and in war.
The better and the more generally the law of nature is under-
ftood, the greater difhonour, in public eftimation, will follow
every violation of it.

Some authors have imagined, that {yftems of natural jurifpru-
D ded il s dence












OBJECT OF MORAL APPROBATION.
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or indifferent. This, I think, is a complete enumeration, CHAP.IV.

If it be perfedtly filent, the adion muft be very trifling,
~or appear fo. For confcience, in thofe who have exercifed
ity 1s a very pragmatical faculty, and meddles with every part
of ‘our condu@, whether we defire its counfel or not. And
what a man does in perfe& fimplicity, without the leaft fufpi-
cion of its being bad, his heart cannot condemn him for, nor
will he that knows the heart condemn’him. If there was any
previous culpable negligence or inattention which led him to a
wrong judgment, or hindered his forming a right one, that I do
not exculpate. I only confider the acion done, and the difjofi-
tion with which it was done, without its previdus circumftances.
And in this there appears nothing that merits difapprobation.

As little can it merit any degree of moral approbation, becaufe

there was neither good nor’ill intended. And the fame may be
{aid when confcience pronounces the action to be indifferent.

If, in the fecond place, I do what my conicience pronounces
to be bad or dubious, I am guilty to myfelf, and juftly deferve
the difapprobation.of others. Nor am I lefs guilty in this cafe,
though what I judged to be bad fhould happen to be good or
indifferent. I did it believing it to be bad, and this is an im-
morality.

La/ily, If T do what my confcience pronounces to be right and
.my duty, either I have fome regard to duty, or I have none.
The laft is not fuppofable; for I believe there is no man fo
abandoned, but that he does what he believes to be his duty,
with more aflurance and alacrity upon that account. The
more weight the recitude of the action has in determmmg me
to do it, the more I approve of my own condu&. And if my
worldly intereft, my appetites or inclinations draw me f’crong]y
the contrary way, my following the dictates of my confcience,
in oppofition to thefe motives, adds to the moral worth of the

acion. :
When
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APPROBATION IMPLIES JUDGMENT.
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my confcioufnefs makes all other arguments unneceflary, with CHAP. VIL.
g ‘ Yor Y < .

regard to the operations of my own mind.

That other men judge, as well as feel, in fuch cafes, I am
convinced, becaufe they underftand me when I exprefs my mo-
ral judgment, and exprels theirs by the fame terms and
phirafes. ¥ :

Suppofe that, in a cafe well known to both, my friend '{'a-ys,
Such a man did well and worthily, bis conduét is bighly approvable.
This fpeech, according to all rules of interpretation, exprefles
my friend’s judgment of the man’s condué. This judgment

may be true or falfe, and I'may agree in opinion with him, or

I may diffent from him without offence, as we may differ in
other matters of judgment. : ;

Suppofe, again, that, in relation to the fame cafe, my friend
fays, The man's condult gave me a very agreeable feeling.

This fpeech, if approbation be nothing but an agreeable feel-
ing, muft have the very fame meaning with the firft, and exprefs
neither more nor lefs.  But this cannot be, for two reafons.

Firfl, Becaufe there is no rule in grammar or rhetoric, nor
any ufage in language, by which thefe two fpeeches can be con-
ftrued; fo as to have the fame meaning. The fir/h exprefles
plainly an opinion or judgment of the conduct of the man, but
fays nothing of the fpeaker. The fecond only teftifies a fact con-
cerning the fpeaker, to wit, that he had fuch a feeling.

Another reafon why thefe two fpeeches cannot mean the fame:
thing is, that the firft may be contradiéted without any ground
of offence, fuch contradi@ion being only a difference of opinion,
which, to a reafonable man, gives no offence. But the fecond
fpeech cannot be contradicted without an affront ; for, as every

) Qoo 2 s man
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CHAP. VIL. man muft know his own feelings, to deny that a man had a feel-

ing which he affirms he had, is to charge him with falfehood.

If moral ai)proBation be a real judgment,' which produces an

‘agreeable feeling in the mind of him who judges, both fpeeches

are perfectly intelligible, in the moft obvious and literal - fenfe.
Their meaning is different, but they are related, fo that the one
may be inferred from the other, as we infer the effe@t fram the
caufe, or the caufe from the effet. I know, that what a man
judges to be a very worthy action, he contémplates with plea-
fure ; and what he contemplates with pleafure muft, in his judg-
ment, have worth. But the judgment and the feeling are diffe-
rent ads of his mind, though connetted as caufe and effed.
He can exprefs either the one or the other with perfet.pro-
priety ; but the {peech which exprefles his feeling is altogether
improper and inept to exprefs his judgment, for this evident
reafon, that judgment and feeling, though in fome cafes con-
nected, are things in their nature different.

If we fuppole, on the other hand, that moral approbation is

nothing more than an agreeable feeling, occafioned by the con-

templation of an action, the fecond {peech above mentioned has
a diftin& meaning, and exprefles all that is meant by moral ap-
probation. But the firft fpeech either means the very fame
thing, (which cannot be, for the reafons already mentioned) or
it has no meaning. :

Now, we may appeal to the Reader, whether, in converfation
upon human characters, fuch fpeeches as the firft are not as fre-
quent, as familiar, and as well underftood, as any thing in lan-
guage ; and whether they have not been common in all ages
that we can trace, and in all languages?

This doctrine, therefore, That moral approbation is merely a
feeling thhout ]udgment, neceffarxly carries along with it this
confequence, .
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confequence, that a form of fpeech, upon one of the moft com- . CHAP. VL

mon topics of difcourfe, which either has no meaning, or a
meaning irreconcilable to all rules of grammar or rhetoric, is
found to be common and familiar in all languages and in all
ages of the world, while every man knows how to" exprefs ‘the
meaning, if it have any, in plain and proper Ianguage

 Sucha confequence I think fufficient to fink any phllofophlcal
opinion on which it hangs.

A particular language may have fome oddity, or even ab-
furdity, introduced by fome man of eminence, from caprice or
- wrong judgment, and followed, by fervile imitators, for a time,
till it be detected, and, of confequence, difcountenanced and
dropt ; but that the fame abfurdity fhould pervade all lariguages,
through all ages, and that, after being detected and expofed, it
fhould ftill keep its countenance and its place in language as
much as before, this can never be while men have underftand-

ll]g

It may be obferved by the way, that the fame argument may

be ‘applied, with equal force, againft thofe other paradoxical

opinions of modern philofophy, which we before mentioned as

conne&ted with this, fuch as, that beauty and deformity are not
at all in the objeés to which language univerfally afcribes them,
but are merely feelings in the mind of the fpe&ator ; that the
fecondary qualities are not in external ob]e&s, but are merely
feelings or {enfations in him that perceives them ; and, in gene-
ral, that our external and internal fenfes are faculties by which
we have {enfations or feelmgs only, But by which we do not

judge.

That every form of fpeech ‘which language affords to exprefs

our-judgments, fhould, in all ages, and in all languages, be ufed

to exprefs what is no judgment ; and. that. feclings, which are
eafily

-
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CHAP. V]I -,
caﬁly exprefled in proper 1angu1ge, fhould as univerfally be ex

€<

prefled by language altogether impreper and abfurd, I cannot
believe 5 and therefore muft conclude, that if langnage be the

~ expreflion of thought, men judge of the primary and fecondary

qualities of body by their external fenfes, of beauty and defor-

_ mity by their tafte, and of virtue and vice by their moral fa-

culty.

A truth fo evident as this is, can hardly be obfcured and
brought into doubt, but by the abufe of words. And much
abufe of words there has been upon this fubje. To avoid this, -
as much as pofiible, I have ufed the word judgmenz, on one fide,
and fenfation or fecling, upon the others becaufe thefe words have

_been leaft liable to abufe or ambiguity. But it may be proper

to make fome obfervations upon other words that have been ufed
in tlns controverfy

Mr Hume, in his Treatife of Human«Nature, has employed
two feGtions upon it, the titles of which are, Moral Diftinctions not

derived from Reafor, and Moral Dj _/imﬂ:om derived from a Moml
Senfe.

When he is not, by cuftom, led unawares to fpeak of reafon

like other men, he limits that word to fignify only the power

of judging in matters merely fpeculative. Hence he concludes,
“ That reafon of itfelf is inactive and perfeétly imert.”” That
actions. may be laudable or blameable, but cannot be reafon- .
able or unreafonable.”” That “ it is not contrary to reafon,
to prefer the deftru&ion of, the whole world to the feratch-
ing of my finger.”” That * it is not contrary to reafon, for
‘me to chufe my total ruin to prevent the leaft uneafinefs of
an Indian, or of a perfon Wholly unknown to me.” ‘That
reafon is, and ought only to be, the flave of the paﬁlons ‘and

can never pretend to any other office, than to ferve and obey
&€
them.”

o~
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If we take the word reafon to mean what common ufe, both of CHAP. VIL
)

Philofophers, and of the vulgar, hath made it to mean, thefe
maxims are not only falfe, but licentious. It is only his abufe
of the words reafon and paffion, that can juftify them from this
cenfure. :

The meaning of a common word is not to be afcertained by

philofophical theory, but by common ufage ; and if a man will
take the liberty of limiting or extending the meaning of com-
mon words at-his pleafure, he may, like MANDEVILLE, infinuate
the moft licentious paradoxes with the appearance of plaufibi-
lity. I have before made {fome obfervations upon the meaning
of _this sword, Effay II. chap. 2. and Effay IIL part 5. chap. 1.
to which the Reader is referred,. .

When Mr Huwme derives moral diftin&tions from a moral fenfe,
I agree with him in words, but we differ about the meaning of
the word fenfe. Every power to which the name of a fenfe has
been given, is a power of judging of the objects of that fenfe,
_and has been accounted fuch in all ages; the moral fenfe there-

fore is the power of judging in morals. But Mr Hume will.
have the moral fenfe to be only a power of feeling, without:

judging : This I tz_tke to be an abufq of a word.

~ Authors who place moral approbation in feeling only, very

often ufe the word fentiment, to, exprefls feeling without judgment..
This [ take likewife to be an abufe of a word.” Our moral de-
terminations may, with propriety, be called moral fentiments. For
the 'Wordﬁntz'ment, in the Englith language, never, as I conceive,
fignifies mere feeling, but judgment accompanied with feeling.
It was wont to fignify opinion or judgment of any kind, but, of
late, is appropriated to fignify an opinion or judgment, that
ftrikes, and produces fome agreeable or uneafy emotion.  So we
fpeak of fentiments of refpect, of efteem, of gratitude. But L
never heard the pain of the gout, or any other mere feeling,

called a fentiment.
Even:

~
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- held to be mere feeling. : =

B S 50 ol X Y.

Even the word jzdgment has been ufed by Mr HuME to ex-
prefs what he maintains to be only 4 feeling. Treatife of Hu-
man Nature, part 3. page 3. « The term perception.is no lefs ap-
¢ plicable to thofe judgments by which we diffinguiflh moral good
and evil, than to every other operation of the mind.” Per-
haps he ufed this word inadyertently ; for I think there cannot
be a greater abufe of words, than to put judgment for what he

(13

All the words moft commonly ufed, both by Philofophers and
by the vulgar, to exprefs the operations of our moral faculty,
fuch as, decifion, determination, Jentence, approbation, dj ﬁzpprobatxoﬂ, :
applanft, cenfure, praife, blame, neceflarily imply judgmeat in
their meanfng. When, therefore, they are ufed by Mr Huwmz,
and others who hold his opinion, to fignify feelings only, this
is an abufe of words. If thefe Philofophers wifh. to {peak plain-

. ly and properly, they muft, in difcourfing of morals, difcard

thefe words altogether, becaufe their eftablithed fignification in
the language is contrary to what they would exprefs by them.
They muft hkewxfe difcard from morals the words ought and
ougbt nof, which very properly exprefs judgment, but cannot be
applied to mere feelings. Upon thefe words Mr Hume has
made a particular obfervation in the conclufion of his firft fec-
tion above mentioned, 1 fhall give it in his own words, and

make fome remarks upon it.

*“ 1 cannot forbear adding to thefe reafonings, an obfervation
~ which may, perhaps, be found of fome importance. In"eve-
ry fyftem of morality which I haye hitherto met with, I have
always remarked, that the Author proceeds for fome time in
the ordinary way of reafoning, and eftablifhes the being of a

' Gob, or makes oblervations concerning human affairs ; when,
of a fudden, I am furprifed to find, that, inftead of the u{'ual
copulations of propofitions, is, and is #0#, I meet with no pro-
pofition that is not connected with an ougbt or an ought not.
¢ This
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