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FOREWORD

.The three small works, Vinavenba, Kodikkaii
and Unmainerivilakkam, which are contained in
this publication,  form part of the philosophic
anthology in Tamil, called Sawva-Siddhanta Shastras
or Meykanda Shastras. The authorship of all the
three is usually ascribed to St. Umapati Siva-
charya; but it must be noted that recent research
has led scholars to attribute the last of the three
to Sri Tattvanada of Shiyali, a disciple of the
author of Twkalaru Bodham, a valuable work in
Tamil on Saiva-Siddhanta

The first of the three, Vinavenba, consists for
the most -part, even as the title suggests, of
_questions that the author puts to His master, St.
Maraijnana  Sambandha,  after being initiated
into the path of the (ancient) Divine wisdom
(Pagrar@urgs Os4d), and led to see the Divine
presence  (siva  chaitanya) in his self. = The
guestions, however, are intended to elicit answers
from the reader, who, it is presupposed, has had
a deep study of the three most important
works, Sivajnana Bodham, Sivajnana Siddhi,
and Sivaprakasam. These questions are so chosen
as to lead the reader to grasp and fix in mind
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the basic principles of philosophy, and appreciate
the harmony that exists between the spiritnal
‘experience, though transcendent, and our - worldly
experience. - It is this harmony that is the real
test to find out whether a system of philosophic
thought is a mere hypothesis ‘or a synthesis
- of eternal truth, whether it is only a product of
a speculative mind or a scientific and logical
presentation  of facts experienced in the super-
physical "conscience states (sés1agams). The need
for a correct understanding of the import of the
work for the disciple, in his onward march of
spiritual progress, is stressed in the last stanza.
It -is said there that any amount of scriptural
knowledge of one who does not care to grasp the
import of Vinavenba, will be of no use, i. e., the
scriptural knowledge cannot be translated into spiritual
experience, evon as the dream of a dumb man
cannot be given expression to, ie.. cannot be  translated
into words, self expression.

Kodikkavi, the second work, indicates the
significance, the esoteric meaning, of the annual
festivals that are conducted in the Saiva temples.
This we are led to infer from the explanation
that is given of the purpose of the initial ceremony
of raising the flag of the Lovd, at the commence-
ment of the festival. The ceremony signifies the
initiation of the disciple into the path of Divine
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wisdom (Urdhva or Nivritti Marga as opposed to
the -adhah or pravritti Marga) called, in the
language. of the Saiva Shastras. Nirvana Diksha or
Jnana Diksha, which consists in cleansing the
disciple’s sonl of the dirt ~of - the accumulated
Karms (Sanchita), so that the soul may catch the
spark ‘of Divine wisdom that is to be imparted
to it by the guru, and shine in the all pervading
Divine effulgence of Grace.  The festivals that
follow indicate the various means such as imparting
instruction in the tenfold action (Dasa Karyva) 1n the
realization of the true wisdom, and in the signifi-
cance and use of the five syllabled formula (pancha-
kshara), by which the disciple is led, step by step.
to reach the final goal, the highest state of
perfection, and, veaching it, to maintain it, without
once again slipping into the ways of the world
{pravritti Marga) and thus getting entangled in
the cvele of births and deaths.

The - third, viz., Unmain.ri Vilakkam, deals with
the ten actions, (or rather stages) involved in the
realization of the true wisdom. The tamil phrase,
‘Unmaineri’ is an equivalent of ‘Sanmarga’, which
term always' indicates the ‘Jnana marga’, or the
Super perception which the individual conscience
called the self (Jiva Atma) has with the aid of
the Light of grace of the universal conscience, the
supreme Being, the Paramatma, even as it had the
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physical perception (pasajnana) when in conjunction
‘with the body, being aided by the various organs,
gross and subtle, in it. ‘Vilakkam' is a tamil
word, meaning lamp or Dipa. Hence the work is
purposed to illumine or throw light on the super-
perception, known as Sirajnana, by giving an
account of its various aspects, or stages, and the
corresponding  spiritual experiences. Here, a few
words need be said by way of exglanation.

It is natural for the soul (and this is a
commonly accepted fact) in its perception, to proceed
from the known to the unknown, the gross to
the subtle. A familiar example of this procedure
is the way in which a man is directed to look
at the first appearance of the crescent moon.
The man directed, first casts his eye on a branch
of a tree which happens to lie in close proximity
to the line of vision of the moon: then his eye
is moved to an object which is higher than the
branch and nearer the line of vision; perhaps a
floating mass of cloud: and finally he sights the
moon. In all such cases, there are three distinct
aspects (or stages) of perception: (1) the perception
of the known or the gross, (2) the stage in which
the perception alternates between the kpown and
the unknown, the gross and the subtle, i.e., in
the example cited, looking in the direction of the
object, but mnot at the object itself, and (3) the
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perception of the object itself. The fiirst of these,
the perception of the known, the gross, leads to
the perception of the unknown, the subtle; but
it is - nmot ‘the perception of the wunknown, the
subtle, sure. So this is called the gross perception
(BAwssrsm e); the second is called the dual
perception (@ _Gpssrsme) and the third ‘the clear
perception (@geflwésrems). In the language of
the Saiva philosophy these three aspects or stages
or kinds of perception are indicated by the terms,
Rupa (e@aw), Darshana (s7=€) and Suddhi
(@saflg) respectively.

Now, as each of the three padarthas (things)
pasa, pasu and pathi or the material world, the
Atma (i e., the individual conscience called soul)
and the Supreme DBeing (i e., the universal
conscience) is perceived in these three ways, we
have nine karyas or actions pertaining to the soul’s
power to know (ie., Jnana Shakti of the Atma).

The three kinds of perception of the material
world are called respectively  the ZTattea Rupa;
the Tattva Darshana and the 7Tattva Suddhi.
Here the material world is called Tattva because
it is in the form of Tattvas (the objects and the
material instruments aiding the soul to have
obejective conscience), enumerated to be 36, that
the soui is affected. Of these, 31 tattvas constitute
the three-fold physical body of the soul (the causal, the
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subtle and the gross body), and the remaining five called
Siva tattvas instigate the other tattvas to be active.

Similarly, the three stages or aspects of
perception or cognizance of the self (the Atma,
the individual conscience) are respectively called
Atma Rupa, Atma Darshana and Atma Shuddhi.
and those connected with the universal- conscience,
the  paramaima, are called Siva Rupa, Siva
Darshana and Siva yoga respectively.

Thus we have nine stages, or Karyas in the
onward march of the soul in the path of Jnana.
As these nine karyas are clearly explained in- the
work itself, no explanation need be given hkere of
them. But it must be understood that, in the
last three of these Karyas, Stva Rupa, Siva
Darshana and Siva yoga, it is only the Shakti
aspect of the Lord, His Grace, that is cognized,
and in Stva yoga, the soul becomes one with
Grace, having lost even the last traces of the evil
effects of 1its former association with the evi]
principle, Anava (vsgsa arsZw). The Aham
Brahma (I am Brahman) Jnana, the Siva
Samavada (I am equal to the Lord) Jnana, and
the Jnana which causes the Sadlhaka (aspirant) to
say that he can effect the five cosmic’ actions
(Panchakrityas) even as the TLord does, are
experiences caused by the lingering traces of the
principle of evil (usg@a arsler). Siva yoga is the
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stage when these experiences have been sur-
passed, and the soul realizes that it has no
existence independent of the Licrd's grace and no
action other than that of the Lord. Even at this
stage, the Supreme Bliss (Stvanada anubhava) of
the Liord is not. experienced, it is only the ray of the
Bliss (Sukha prabha) that is éxperienced. It is called
the Turiya in the Suddha state (sfw 2@eat %),
The true Turiyathita state (@Awrs o5658%v)
is yet to come. - The Turiyathita is the state
in which the soul loses its individuality completely
and experiences the manifestation of the Supreme
Bliss (grésafarésw), Sukhanubhava, becoming one
with the Supreme Being in inseparable - union.
This is called Stva bhoya, the tenth stage. This
is the state of para Mukti (vr@p$88%). Even in
this state the soul exists; its powers to know. to
desire and to act (@rer, @éd&r, BfursgBser)
remain in tact and they are directed towards the
universal conscience; only, the soul does not reflect
that it cognizes and make the Lord its object.
St. Manickavachaka refers to this experience when
he says of the Liord that He is one that cannot
be cognized by those that cognized Him (e ewis
S116E e ewiaflurer)* :
*cf.“@rerap CeuwliQur@esio— upow

@ srajn QWwQuaruris sflurrrh;

@rerap Cepul@urmpesw—uparn

@ TSIl uGounis@w e Larre,” -which means:-
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, ‘He cannot be reached by those that deny fhe
existence of the knowing, the known and the
knower, He transcends those that wish fto see
Him with the discrimination, the knowing , the
known gand the knower.’

Tt should be borne in mind that as the three
Padarthas (pati, pasu, and pasa) mentioned are
not exclusive, but coexist, and are interrelated, the
order in which these ten stages (Dasakaryas) are
experienced is not exactly the same order in which
they are enumerated. Tattva Rupa, and Tattva
Darshana lead to Tattva Suddhi and Atma Rupa; Then
comes Siva Rupa, and it leads to Atma Darshana.
then Siva Darshana lilts the soul to Atma~suddhi:
which is immediately followed by Siva yoga.

These three works are published with Tamil
word by word explanation, and English-rendering.
The Tamil explanations of Vinavenba & Kodikkavi
are those of Sri Namasivaya Tambiran of Tiruva-
vaduturai Adhinam; and that of the third is one
written by Sri Isvaramurthi Pillai of Tinnavelli
Pettai (Teacher, Board School, TUttiramerur) in
accordance with the old commentary. The Hnglish -
rendering, together with the brief introductions
and explanatory notes was written by the well-
reputed Saiva-Siddhanta Scholar, Late Sri J. M. Nalla-
swamy Pillai, B. A., B. L., and contributed to the
“ Siddbanta Dipika ”. Mention may be made here
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that copyright of all the works by Sri [swaramurthi
Pillai has been obtained, as of those of Sri
J. M. Nallaswami Pillai, by the Dharmapuram
Adhinam.

This publication is made on the occasion of
the Monthly Birth day worship of His Holiness
Sri-la-Sri Subrahmanya  Desika  Gnanasambandha
Paramacharya Swamigal, the 25th in descent of the
Thirukkailaya paramparai Dharmapuram Adhinam, at
on 15—4-—1946.

It behoves me to express on behalf of the
public and on my own behalf the deep debt of
gratitude which we owe His Holiness for the
various publications of the Adhinam and such other
benign acts for the propagation of the Leading Light
of the Ancient Divine wisdom.

May >
%E;E?én ’ } A (Uajravefzz Iledaliar,
Dharmapuram Adhinam Tamil Pulavar
Principal. Meykandar Saiva Siddhanta

College.
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VINA VENBA

This is one of those that constitute the Sid-
dhanta Ashtakam composed by Saint Umapathi
Sivacharya. The name means a Poem in Venba
metre containing querivs; and is in the nature
of Irupa Irupahtu of St. Arul Nandi Sivacharya,
and contains a number of Philosephical para-
doxes. The object is to bring more into prominence
how Saiva Siddhanta reconciles our various
difficulties in philosophic investigation. We
give the text and translation with such notes
as are necessary.
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porpani Gardy e miin(hEsF sbubasT!
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The spreading Light and darkness deep in same
Place doth not join, In me great sinner 'fore

. In union, Oh Sambandha of Maruthur
By lofty groves girt round, How didst Thou stand?

NOTES.

The author speaks of his condition before sighting
his Guru, because his mala left him by the Satguru-
darsana. But God dwelt in him before, and yet he
did not profittby it. His Pasa acted as a veil between-
him and God, as the cataract covering the eye prevents
him from seeing the sun which shines all through. 1

B ®maiev @alymrujn sTBID &0FF
w@mafler Bevwphenin m:r,@lii’._s_;—"a,@oi@@)m
pufsr Gmarrio Peopomss soumhg!

F B 60T S (T ST 1160 6T 65T Gup?
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@rard @b Hd HhEsn, wgn  sor  w@efer
B SBE@HD — &T BT L) Qurs P eI Fgib
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In darkness doth light vanish, in Kala’s
Joined, evil doth persist. The organs rare
Removed, the darkness fills again Oh Lord,
Here then of what use is Thy divine grace?

NOTES.

Hven in all these conditions of the soul, the Divine
Grace 1s ever active and He creates, protects, resolves
and obscures. He is ever with us, even in our worst
-acts and is giving us help and grace to get over our
toils. When we can fully recognize His ever active
Presence and submit our Will to His, then do we
reach the Suddha condition and God’s Bliss. - 2

a0 50 Pay Bev It M STHT GQUT HEETATID
. BB Fisirar G siev ammﬂmmmu-@grwﬂmuﬂmm
'_ oM IO WTMT DWTDHEF Fibu i‘a w! ‘
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The Small does not. become the Perfect Mind,
Is common sense. If Perfect Mind doth rise
Anew, it can’t be true ; Oh Sambandha

Of old faults free, Oh Rock of Wisdom, say.

NOTES.

The intelligence of the soul by itself is neither
small nor imperfect and it does not grow big nor perfect
by evolution. It is perfect in a sense but its intelligence
is covered, veiled by Anava and when -this is removed,
it shines bright again. as a crystal cleansed of dirt.
And then the Light which it reflects is not its own
but of the Lord, and it was passing through the
crystal even when dirt covered, but is only reflected
after the cleansing. So this Sivajnanam is neither the
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Intelligence of the soul, nor did it arise anew, when
the soul recovered itself. These points have to be
borne very clearly in mind in trying to understand the
basic principles of Saiva Siddhanta; otherwise if is apt
to be confnsed with other systems. 3

ST & QNGET W HISTUNSTID EHTewflsv

BeTalsv ST P b BT DY = PTG 500
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T Y@meT STEAT IYPID P} - IYHoNGw 6Ty
sarL_Qsaafls gGar Suidgaoln Gurmsgor”
LT gl SLIBSF FBUSST! LI g dG &IT YT B
Ga? - LTI PQUIGEBU IDGESEETUTLD FLULS
wrapafaBar! @ng.Qusr yagmgada s SillDiers
Quitiing ?

BscHe TS5 S5 FUBE%TE Qarew 8 wuQasn R war
uvg Quplul 5.

The Dream cannot be seen as dream in dream ;
If seen awake, it cannot be pursued ;

Lord’s Grace ? He doth not join the avastas.
How then, Oh Lord, do I perceive the same ?



NOTES.

One cannot think thought but when one rises to

the Highest Suddha condition this is in a sense possible
4
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All that perceived by mind is Asat, so

Thy Mind beyond all mark I can’t perceive
Sense organs can't perceive by themselves, Lord
Of Maruthur ; What then am I to see ?



NOTES.

All that we can perceive can be objective only.
The object cannot perceive the subject. If we can
perceive God, He should become objective to us, but
-this cannot be, as He is the True subject, the very
Thinker of our thoughts, as the Upanishad (Brikad-I1.
4-13) pertinently puts it, * How should he know Him
by Whom he knows all this? How, Oh beloved,
should he know the Knower ?

“Thou couldst not see the seer of sight; thou
couldst not hear the heaver of hearing; thou. couldst
not perceive the perceiver of perception ; nor know the
knower of knowledge. This is thy Atma (God) Who
is within all.  Every thing else is of evil (Asat).”
“(Brihad II1, 4, 2).

The Taitiriyopanishad declares (I1. 9). * From
all words fall back, not reaching and mind as well. "’
Man can perceive God by His Grace alonme. **A man
who has left all grief behind sees the Majesty, The
Liord, The Passionless by the Grace of the Creator.”
(Svetas I1T 20). 5
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If self is lost before, there is none to join ;
If self remains in part, Grace will not fall.
Oh Sambandha of Maruthur, with groves
Cloud-capped, with what can I perceive Thy Seli?

NOTES.

This states the same puzzle which St. Meikandan
had stated before in XI, 2, 5. In mukti union, if soul
perishes before union, then there is nothing to wunite
with God. If it does not perish, there will be duality.
TLiosing one’s mala, it sinks into God as the salt dissolved
in water, losing not its personality but its individuality.
its sense of ‘I-ness’ and ‘my-ness,’ ‘sTT@EL®’
dedicating all its acts and Will to God; it is then that he
becomes One with God, or God alone becomes Supreme,
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Thy grace past Thought when It did rise, the bright

Tattvas can’t apprehend. And my own Jnan

Can’t sense the same. O Lord of Maruthur

By large ponds girt, How then can I know Thee ?
f

DHBarsv a_ HausT DHBausv I aust( m)
B®CGaum Qursr¥p Kemswr—a ;D
HTERID 2 WisKL bensF FIDULHET ! ST D
wenillen & GHATE)D L|Heb.



10

Il eguaTm o@Cus IJGIFH QG
Gau b paw 1§ D& @MFUT - STSST IHRIOT @SV 2 (F
ETSWILLTE@T | 2. (BAULLT §)&0 <8 (5OULDT SLLm L LT 6T
Sman Gy e CuUrGEE@esurg, o.@ e
sreflen o T SLrmGSs FndsgT | seri_op_e 1y emid
Do nég oar g 130 - FrCwafow aferdg gl
UTTER® D WIEL_ L@ GBETUTLD FLbiisgomr apeteuBGer!
GarewL.  SeCwelewls [Jewriul L. &1 $STe|SS
25 B@Bioel o Fw) PITLTA G ? G T UNDVT G SBOT
Gauswr @1b.

Ds@a siszsr @GrarsSla HHQuwall@sterenaer
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If formless God can have no form, if with form,
He can’t be formless ; both can’t apply to one,
O Sambandha of Tirukadanthai,

How then does God assume His blessed Form ?

NOTES.

Rupa and Arupa and Ruparupa are all terms
applying to matter. God is not matter but is Pure
Chit. And all His Forms are out of Chit, out of His
Chit-Sakti, of the Form of grace Divine, and He can
assume any Form He likes and in which He is thought
of by His Bhaktas. See verses 38 to 70 of Sutra I, of
Siddhiyar and my notes thereon. 8
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Those with two Malas have not body sure

How will' Karma affect ? What then of Those
With one Mala ? The Three mala covered stand
Alone, Oh Lord, if not, How then explain ?

NOTES.

There is often a misunderstanding that when
Vijnanakalars, Pralayakalars, and Sakalars are said
respectively to have one mala, two and three respectivgly,
the first two classes have no corporeal bodies. The
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author tries to remove this misapprehension and we
had long ago tried to point this out in our table of
Tattvas (Vide Studies in Saiva Siddhanta page 35).
The Third mala here means only Asuddha Maya and
Pralayakalars and Vijnanakalars have their bodies
in Suddha Maya, Tattva such as Nadha, Vindu &c. 9

Hr Prarril JSrGms Plev pismiwznd @y s
AFATPredrLmibd ster il i Cprr@lo— HST B hHTT
STRIRAUTY FITHL_EMNGF F10ubST | wreys
DERNuisur Gpsueut DT 2.

@Ay Quemirid Aern HETBSe @I swSTid
- GRur@er dfuaTssFw QoL mrd dermy Gery
Quersiiey erm CUIGESOTL_L.T &, QTS [T 1y
@uewri_mi eravafie 2uit Currguw - Qgewiru
dar m e m@uaralies DT e T o s GBr,
SIGT SBESTT FTRE UTLD SN &L_GSFEF FLLsET 2
wrE@® WILIUT Y TEIUTH 2.&F - GETNHSHIL
QuMBuri $m&A eurpLii_ L mu&)@gbfég SL_ 5G5S T
aurp sFwusg repeialar! wrear Heawrd emdw
ULPGD DEOLIENL & B (G UILLGVTT 15 & (15 O B 6w T (HLb

Bs@e ywmaswsl Quigifear gerwresalBure
Qaeru s Quplul’c s,

If One did part in two and one become

True One-ness won’t result. If Two, One doth
Become, the soul will die. Oh Kadanthai’s Lord
How then did I become raised as Sivam?
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NOTES.

The old puzzle is stated in another form. The
relation between the two is Advaita or ananya and the
soul’s nature and connection is such that it becomes
one with whatever it is attached to, losing its own
individuality. But for this peculiar nature of Jiva,

postulated in Siddhanta, this One-ness is not possible.
10

SYSUTUT SRIEI STL_(Hou Bl JTeTU Hio|D. 55 HSTMI0
STIMUTTH BT (1LpHSH &HT (DT & 6iF — T T LIT NN

ST DougGhl SISMUFGIaE SHMEI_bHwgd F1dUHSET
T G0B onrr Heui.

sramuTsh  STL@Qugh Srarugen &g
D_GIN @D GT X LITTEGT = &M 0T D ) YT LT @jtd &TL B
Sarp Heaugyd srowliu@@arp Qurgentd @IL®
o arweng FNGALiurisQerarafie, s WPEH STET
&OT - BV WPFBOWE ETEYTET ,. ST g FTL®
UGID ST YD FOT &L GGF FLOLIGFHT Tl @
Q508 UTITSUT -~ Q@) &7 X ST Doy @Id STL.HRET D
g ST IU@@E v QuIrFeswr sGaIT &m e UT TE6T
@ aile, YUY E ST @ pATEEHh GolTEd
Gur @5 e GL_Ben 56T T LD FDLIGSLOT LHGIGUGT aITi_
Gueld errrgur.

Qs @Grawg @grar Cauw @HQsaruy Qupd

ul_ &,
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The ‘seer, the sight and seen devoid one sees
True Freedom wont result. With“seer and seen
And sight if they do see, they are those who
Fell not in the burning path of my great Lord.

NOTES-

This gives the true doctrine of Jnathuru, Jnana
and Jneya. It does not mean that all such perception
of God’s Power and Bliss and Presence is lost. If so,
there can be no real mukti. What is meant is there
is no objective Perception of God by the soul or
#_@ewra. 1t is when the soul loses this # @swiey and
sinks more and more into God, it can feel His Grace. 11

26rP BT uBausr o spud 2 YIGSHT I gyab
SIST DI @eni_uid G ibBHevdoo—aer B
Gafwr Wy pern HEs souihsT ! Caiha
Qiwrsur Gpsient i Guige.

oH B marend ot om ayis 2 @FTS @D
erar g @an_ufev Qv QPeln - QDT HFLEST
afar @MFWUTew YTéRgs aFdmliBureswe QFwgibd
aEsTOG D B Yeflseidupe Fowd LRFLb
Qodv, gers @sdur IGer (wGSFFLULET! - FIay
aFwrSuirudpssoniGeuys GHr et p & &% QUi (55 St
wognsTaurp Fuusgnrepafiabar!, Gesrsg Sdwr
our i eraar gy Cue - Bgaifi Suauy ows CFrsg
SAwrwp Gursmslarl yRsGepmpeors Fwayerd
L1 D pBauswr Rib.
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Bsen sissiGa Cursssln’ LPOIER paQerers s
Quplu’e .

While one performs Karmic acts and eats fruits
There's e’er no place of his own self. O Lord
‘Who present every where dost shower Grace,
Say how I can ne’er separate after.

NOTES.

It is God that secures the deserts of each according
to his karma, in bhanda, as He is with them in all their
acts and in all their enjoyments. \When freed alsos
though they perform karma it is God that.enjoys
the fruits of karma and not the Jivanmukta. They
are not tainted by the karma they do, as had they
dedicated all their acts to God. 12

D (HATTSO 2_GWITAUTI & HHvTH GFilospiril
Qurmart® W@ Qur®HhHH—0G% Hara
e Gonedrur o are»w i )aTGrsd anriner
SHE)ARRTLITD srul Hraldig B 31697,

GBATTE M AUTTEEG — Jsrs Qe
Qurmerr@ b pgw QurEs B - FT MUST 9 558 5Eib
Qupp ErTaTUTETSERsY QIL.EB Bw®R weyey Ui
Qewenos GurmerraGa  QuimrmsFd pGw, Camwerr
af @G arwor Lir 2w e @ @ar Gy ey 29 LET &@)alT G LIT 6
T VGG H  sTaT - YPWUE FESSTE  af @) @euswr Lir
eiar 2 ewewau of@el 9 uUTFUT 2T UG &EEHATW
ureGy s Qeur gy o,
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Qs QimPQuEen @EssTugy Qupdul
L.

With Grace one tries to know, its lasting truth -

Will appear without doubt. If otherwise

They do not care t0 know this Poem’s Truth

It will be like the fool in dream drinking middle,
13

i@ QeusHrur updFus s,
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Q&g &%
KODIKKAYVI

This is another short treatise forming one
of the fourteen Siddhanta Sastras in Tamil.
Our saint was put out of caste by the
Chidambarm Dikshitars, of whom he was one,
for partaking of the remnants of food eaten
by his guru, Marai Jnana Sambandhar, whom
he addresses in his Vina Venba. The time for
performing the Bralma Utsavam of the Temple
approached, and the Tillai priests tried to
hoist the flag on the Dvajastamba; but it
could not be tied. God appeared to the
Dikshitars in their dream and they were told
that the flag would go up only if they brought
back our Saint. Our Saint lived in a hamlet
of Chidambaram, which is on the other side
of the Railway Station where his Samadhi
can be seen even to day, called Korravankudi.
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The priests repaired to him, brought him
back on their shoulders and prayed to him
that he might be pleased to hoist the flag.
These verses were then composed.

palagn GHmess@d g Gy GL.bgpsir
Gusdig.6v gpeir( mi)

gofla@ih orsslapio G)mari_ 56w
2 uiidh@ulrmitg

Gpallégio o Prppaar Gp b
LT 613

@all&@b o udrmer s.Bw uy Gsry.

© sl g enGar,

PafGG L BFEFSE L @b oar G m-gymr o 5 DELh
Grar B pEw @b TG, gt Guelig.ey ger ay
pefis@d - @srar Gl L sTewg s ymTald el g s
o, erafigud @@er YL grS - T @ (p @y b
CETATEMS YoTalowd GLITGEST G, eor 2.ulisEe
suirrr Qgaflggw Moy FaypiaerCseann Sl
vgEBs Gala@w -~ umre_w wrsFw I8sa)sst B,
oar@ar@L_itig Fouerrarnd spHgy ST mBE@EID AP
voEseliGhn apPReRL_sGuaarwe &sdsran G
BEEor L r g, o.udr mer s@wig QEriy. &ig.corer-
Bssmaw garor (@il GQuonbig GaErs@rung s
@B vwmsdrl Gurésg geauss @19 Qarer.

YemagBpGw Grersslpcn v . el me
sarg sTicmé Qarol@Gi@earp weswss BansBruws
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faCe Qurs®  Qurssos g/mt..a%@un@ws&'rug ‘
@SS,

Light dwells with darkness in same place
One does conceal the other when strong,
And yet darkness can’t prevail.

The light of light of souls though shines
The soul is plunged in Trimala;

So that the soul may Grace attain

I hoist aloft the holy flag.

' NOTES.

Man's light is veiled by Anava and he .cant see
the Light of God shining in him on account of
this veil. But he need not despair. By undergoing
Diksha, and becoming stead-fast in the four paths,
he can rub out the dirt. The hoisting of the flag
Slus sL_(BHg® means, in common parlance, making
up one’s mind to do a thing and do it to the {inish-
The aspirant after spirituality should have this determi-
nation first. Otherwise all his efforts will be fruit-
less. The light of God and evil inhering in man
together is compared to the heat and moisture pre-
sent in green wood. 1

GQurmarric Qui®mGsaw g G135 51 5.7 Gewm ( 31)
Amawrnd GaualGu Hr8m(a) - 9 penwrars
Ayrar manuGuwans HoPws iy Garer
Garyr surzd Qary.,



20

Gun @or o Qurmer &g - QursafiGea 918
wrs Qurger g, Gurg o - Sgerorer 55
TG, A oG - seTGUIR YETLT T F, QBT Y
Qaofl g @QIey TS5 - JEHCHTRILTAT FEVD T F
Gawewn wg, @errorr! - K@lr eerwaBar! &
oo eawh T 6 g Budst g Gerer - Ggaufr
yrE@ary eawussSBw wewrurd &erwmseiGe
Quir@s&Ti06) B&TIOT GEafL. T&L Quir @i Ful &S &r p
2 61 Braper o usstiy Camar, @srraursew Qs -
SB&Carygour #68Cw Pameg .

sigan, 59, geror, Crani, s Boa g@garsd
Qerarmupar@rr  Qaers G@srgsyle Quaru g
sgs. * '

Which is the Sat of Sat, which Bloom ?
Who is the seer ? Which is light

in darkness sure, which night, ? Oh Grace!
In all the earth that owns your sway,

That Thou mayst know, in Tower’s front,

I hoist aloft the holy flag.

NOTES

This sums up the Padarthas, Sat is God, the
bloom Sivasakti, the Seer is the soul, the light in darkness
is the Sakala condition of the soul after evolution
of the world, where though plunged in darkness,
the soul gains a little light by its will, action and

* Tho five things mentioned in the original are respectively the
meanings of the five letters in the formula Sivayanama. —TFditor,
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intelligence being roused by the body made from
Maya (omwr sayaierd@). The night is the kevala
condition. God is ever present in all through. His
grace is invoked so that the soul may proceed onward. 2

MTEHHZTND 1158 LT HBHTHID 5THSHT LD
FTHET aemriaiu gsroowdsr - Gprasu
ifssMea solp dduramie Frar

@D EGHUIHr Buvsd GaHry.

UTGET QI A& (DRT ST QLD T HET QYLD STEHET
2 ot faufw garenowlar - urs@e ey Qulluwsr g g ey
anb aUQurepgty iy  IPUEDHE fGTEU
serenyowadsr, Gsré@ - olerflggs T g,
Shsgs - vESEGUEL S5, ey swde ddurewn
sTCar GHSGL Swer rwss Gariy - g geieL.g
S0 g PartdGsfarp Pugensl Ihurioew 1955
SGETL QuDFEESTEsE QaTig &y Carer,

werh arégs stwasell@lCe @uparein mLLz_Dth_nrs
aRarggi earaw Ifdeleraruy &@s%.

With speech and mind at any time
His nature rare is hard to find,
When seen too close, He doth appear
As Ananya, His grace to get

I hoist aloft the holy flag.

NOTES

This brings out God’s Advaita relation to man. 3
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SepGa g b T Gigh HIb HCPYH Jid HrGvgd His
BEpGraghand Gl Gui,Gaagd H-0BE5 7agsH0
Guanp aragssn-Cor Guar staghGaruyi

FnsmDH HILLd Gty '

ICr s TS S - Farwnn aar& p il S S Sib,
TL@ TpS S - @b @ Gener Sleurwso 6T e & n
T Qs g, o TS G - @b mwlairw 6TaT&E p
QP SSIL, Bre TSHIL - g Harw TAT@E m
sr@ews g (edefs@erp af Frug Gu 2. 55MGgl),
Sere  ausgn Gwinl GuEpPawsgnt @ress
ssH (BPlg o sefs@erp o pawewal_ @
wh uerEriar S oy Qereugms o865 ) ey
Qo gH e ayb ar ywr@w uyregFawujn Godws
QuEHRapERsaTaib FasTrior@u Sugdgud Fr
oLy Qususdbe eui@e, Cusw awg g Gar
Quer erupGBlaruyh FerTe STLL.& @Q&Ty - Gus
Quiap gQgar @b usTrr Pw sPujn  CuerGaeps
Qgar@id GGrgwr@u  Qeqpd QoL D& & Frwe
psHsss Qariy sy Carar.

UGF eI p SR s Fraslr o F&ifl s g ser Sareri
g5 wifrsBayer  gyeiQsinuims whis 58
Raner wsornlpefearn Jsprsans BDHsUSEHC agsre
gipd 58 sMCar Paler @rav_ps soidsgn aarus
Arg uvGEresrgFamle Quraysemsueyouy Qang.
sy QearQareru s a7 85,

UGFTspTwIGT S -~ o GEGwUL JEGEGUL e
gparpd; e dsfleég apesperwywivgCuuro, Asrrs Pa,
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wstrn F58, werro garwi, ssrro G@Crrags, wsTIW

AD @ RTE ST S,

The letters five and eight and six

The letters four and <Va’ and ¢Si’

These in the heart well impressed

The soundless one and that with sound
To manifest them without doubt

I hoist aloft the holy flag.

NOTES

The five syllabled manfra is °Sivayanama’! the
eight syllabled is Om ham haum Sivayanama; the six
syllabled is ‘Om Namasivaya’; the four syllabled is
‘Om Sivaya’. The spoken syllable is said to be ‘va’
snd the unspoken syllable ‘si’.  All those manrras
have reference to the passage of the Yogi fram the
grosser to the more subtle of the avastas, which
can be undsrstood only by actual - experience< 4

Gary el @gi)éiu.ugl.
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» TG BY alaTHEHLD
LIGHT ON THE TRUE PATH

(This is also one of the fourteen Siddhanta
Sastras, and it deals with the subject of
Dasakarya or the Ten spiritual conquests of the
soul. There are learned treatises on the subject
in Sanscrit, but none of them has been trans-
lated into Tamil, nor are the original treatises
available even in print. Sriman P. M. MUTTIAH
PILLAI avergal of Tuticorin brought out a
small brochure on the same subject in Tamil
prose, over which a sharp controversy has
raged. With all its faults it is however
valuable. Dr. V. V. Ramanan’s contribution
to this Journal in vol X pp. 43-47 and 113-117
will also be of the utmost use to the student.
Dasa-Karyam means ten kinds of actions or
Karma and is not to be confounded with the
three-fold karma which binds the soul and
gives rise to birth and death and suffering,
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)
On the other hand, these are steps taken by the
aspirant for conquering birth and aeath. Though
some of them have been set forth in the
upanishads, it is in the Saiva Agamas that they
have been clearly analysed and a full and com-
plete code of action is given. These are actual
psychical and spiritual processes, and unless
they are practised and realised one cannot
possibly understand them. We do not lay claim
to any such knowledge or practice, but in
pursuance of a certain duty, we place the letter
of the law before the public, so that those, who
may have the grace, and the guidance of a true
teacher may be profited by it. These Dasa
karya are Tattva Rupa. Tattva Darsana or
Katchi, Tattva suddhi.  Atma-Rupa, Almau
Darsana. Atma suddhi.  Siva-Rupa, Siva-
Darsana.  Siva-yoga, and Siva-Bhoga.  We
may also mention that Katchihiappa Munivar,
disciple of the famous Sivajnana Munivar, gives
a paraphrase of St. Umapathi Sivachariyar’s
verses in his learned TANIKAIPPURANAM
NANDIUPADESAPADALAM verses 121 to 125)

BT (PG D FaroSmul ang asrTaw uB3u cpun
LT (1ps D RS @l WEIDFL 1D T Db &1 &
WHTWPSH NULSWID UMEHEBHIV FTH B v 15
LT G E VBT BRSO HHPWIE 5 5% TG,
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ST ISR HHBATTE - D& T G 2 1CBgs
Guen  JQgram B, wIrepgew - WGP sssuepsors,
Qanpg O QYU - FTSSEIUE  QUSFUJD  D_GTET
SruGsE B, ey - @& T puT L., &Tawr LG Ba -
G5 8w, epLLl - 38 GasepLith (GTSTLUGLL ); Lo AP S -
Snalssg pgaurs, Honog AU - BT GG HD
QUL 2.6 6T (ITUEHFLD, LONLD FL_LD GT 6T D) - LOTUIT
erMwWPuedr g  oawiatOwrs Ggarmid 908 s,
T8 - gSguglaard (ererliu®);, LI IPF® -
LG HIGS GNP SOTE, UG T M YPb - BT FH S5 HAULD
ey ub (e6rer ), wmsWHe - 5 FUBS®, FTET -
garwr, deorg - QuUrepsgricew, Frsw - afeGge,
FFBWTU - 5 UG ESOUE 1, FGSS b - Q&Fm el
L@tb. o

gerwr gsmal JrucgFusellar @Qsnyloun e wh
QL SLHagrun.

garwr &g sal Jrugrusemse 2. ovialevGwer pd
ez sgsasisaro,

garwr sszal Srogemsalar enferd @ saalar
whw Rwrdsa psa@ Jewslorall @ Sogse 65
&35,

From Earth to Sivam each its form to see is
Tattva Rupa;

From Earth to Sivam, is each mala inert;

Perceiving this is Tattva Darsanam,;

From Earth to Sivam, not established in them,

Through Siva’s grace, one doth sunder oneself

Is Tattva Suddhi, so the wise declare,.
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NOTES

The word 7'attva is defined by Professor Macdonnel
as (thatness), vevy essence, true nature, truth, reality,
principle-(especially one of the 25 in the Sankhyan
philosophy). So that it really was synonymous with
the word Sat and we have elsewhere shown how the
compound Sat and Asat* originally meant Prakriti or
maya whose components were the 25 principles from
earth to Prakriti of the Sankhyans and Vedantists.
According to the Agamanta these faffvas are 36, 11
over and above the 25, the authorities for which see
Sri Kasivasi Senthinathier’s Tattva catechism.© Man
is other than 36 tattvas though bound in their toils.
God is above the 36 tattvas. And the SVETASVATARA
UPANISHAD declares ‘“As a metal disk (mirror)
tarnished by dust shines bright again after it has been
cleaned so is the one incarnate person satisfied and free
from grief after he has seen the real nature of his
Atma (II. 14).

‘ And when by the real nature of his Atma, he
seesifas by a lamp, the real nature of Brahman, then
having known the Unborn, Eternal Deva Who is beyond
all Tattvas (sarvatattvairvisuddham) he is freed from
all Pasa.” (II._15)

These two mantras, by the way, contain the gist
of the Dasakarya, and the several steps in Salvation.

* The meaning is not clear, —Editor,



28

The nature of each tattva that binds one has to
be seen, and that this in its nature is only matter and
unintelligent and that it is impure, and after thus
distinguishing the taftvas from himself, and knowing
how he gets bound by identifying himself with them,
he must get out of their hold, by holding to the Loxd,
and thus purify himself. This is fattvae suddhi as
shown in this verse and in the 14th Mantra. This
does not involve, as we have repeatedly shown that we
should regard these tattvas themselves as false or the
bondage as false. These fatfvas* as their very root
meaning shows are a truth in themselves, as also the
bondage. We know how the bondage came about by
identifying oneself with them, and the first step in
cleansing oneself of this impurity, in getting freed of
their fetters {Pasa), is to detach oneself from them
(wamsw @ papefiewr gf). In this heroic effort of the
soul in its battle against all passion and the flesh, its
true help is the unseen Helper, Whose grace is ever
and always with us to forerain as the Devara Hymn
puts it. 'Without its firm hold on God, this freedom
is only a name, we have shown in our notes f0 Siva-
jnana Siddhiyar. 1

uTd@mer FER Hrewh
HLBTEHHTEITL_ 0 DLSHTLO HULD

Sy par QruGsorer der
BppGev Fils o g rer

" *In the same way as the word ‘S8at’ has come to mean God, the
word Tattva has also come to mean God, (ppHauer) —
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Gumii@eusit et GalGuU
Gurmal HBumit oGS Cxrery
STUI6R1.60 T &5HF
S 6ir Hrelar cABHs aurG.

urds Qmer Aa® - ursgs sHFumsaiar (e ges
Flear &5 Psara@Ll) ererit, G5TersgdaT &iT TV -
(aarwr) garafudamy WHSw, Y& LEHLLD « YT
e5uLD (erariL®ih), Buyib - Y& LoTayid, HerQ@Fwe) - ST T
GouwssLu@grsp wpwpd, ey @eard - Cugdoar
e, Bppe - (Qaulw grpswrd) dppe, gl s
grar - garugheard (aeriu@n), Gurw Qeer
sarenn - (ymmard FusSrrEwrss QFd p <ETLOF
Ser g LsEETearn, @& (R - wem&, Cur@efiie Curus -
Facsrarg Far ewFwerls dargy, SmE - ssdavuie,
Cagrarmgruiye - (gereril wulpPanug ST yerer
IG5 rere Boran ygarwri @) Grlau@wur§mn
ST, QITWESH - YaTwagd (aerdu@w). @
ayabrend, Her mrefew -~ CugRurswmsaio, of $sS
wrGm - Qerevewlul L aigw (2@ ).

Qurw @aer earug Quriaer aarl Quw@réisss
25re@s. Her ns. '

Yerwr greflwaay whse) YT wenuD.
garwralar  @ueuraer: —

1. sar @@larr@ Csitg Zolryw alCur@
Crity gefleowyd yPasCurer gyarwr 550510 Crrig
SFsmsyn F5Q 1R Cric ey Fiensyn P,
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2. gerwgPer saTmwwrSu erFwnar s uen pep selu
apde spiy wpsduarQsran® g ssre wl @b Qaefld
vRaZQurey garwr gpsvaer Bl ssie vl @w g s,

3. uvysw srerFrics HpsesQu saral purss Qaner
agQure geTwr Y&FgoEsE FIity JFf@suUn FImss
Fri5 5 &S gur mualin g aen e Qa,

garwr Bistreouyn HPagie SRS Frsars
Be flarw S e Quon gflsrrn sarsCs wewm@erovm
Gy,

yerwr grar Qaaar uFsBeye yPEs oF g Hr
P55 Y& 58%r o mulsmass o ammveuyr, Qo
Fillen yBism ¢59%r 90855 55% gsuldsmame
o el IMa g erTwsiFers,

FHGrae)s gyarwr Sl B)tEdussaiear Camp s o e
Gw. aaeridsd Qurar@p &rrewols o4& SaTESTSTX
wrBw Pagfar Boawlitars stiu@n. 5 owEs 50
sanFe) grar @ pwpPyes QFlwive serde) ngmg
o sowrawCu sarssrgrrorss Qararam@ure,

QAT LFSSTYsrer LIFGDS 4ESE sy S @
eGasaun, ouy prluvals seraflsmorgrPu  Pa
GrarssameriewCa Raler grrisshseyn, ©srearm@ s
@arer uUwEsSETY wearFlar Qifwleyn eais STEGS
DETLMDEWTS JaaTFlramu $6GIDGL LEHFISEr S S
I By o daf g sy garws s 5.
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esQsary sam® e@asgaray STugdw sTremBus
fo QapwQuriQuer %5 @wss.

g;@m;ﬁg,wﬁ P s Pagimars e wialearor @O
IrerR 505 wpooBuw Fisarw. o F&Ffgssw waarslor
PRGELGE &M 5T,

Great gloom removed, one sees his knowing self,
This is atma Rupa, It is Darsan

When you alone do stand, of actions shorn,
‘While losing self in Truth, one That becomes,
This is Atma Suddhi, Agamas say.

NOTES

In the chain of Salvation herein sketched one ring
is attached to the other, One in a sense overlaps the
other. The moment one detaches oneself from the
Tattvas (Tattva Suddhi) one stands apart, and knows
that he is not dead, inert and impure body, and that he
is an intelligent being. This is Atma-rupa. Then he
knows that all the afflictions he has been suffering from,
from the enduring taint of anava, like hate and love,
are no more his, as he is Jnana svarupa, and the
afflictions were begotten of his identifying himsell with
the Tattvas. DBut though he can differentiate between
non-intelligent tattvas and his own intelligent self and
thus form an idea of his self, can he see his own form ?
This will be thinking thought, an impossibility, like the
eye trying to see itself. Dut still it is declared he could
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cognise himself even though it be for a moment, before
he plunges his self in the supreme self and becomes
lost to view (Tattva suddhi). This sight of self is
possible when after absolute detachment, one stands
still without thought or action, like & flame undisturbed
by wind in a sheltered spot. This is only for & moment
as the next stage (atma-suddhi) supervenes at once:
His momentary individuality is lost, and he indentifies
himself with the supreme as he had just a few moments
before  been identifying himself with the Tattvas.
The latter condition is ‘YawragCsrl) uSHeIsh’
and the former is ‘Quibesesrer $sr aeiC@® XS5
eofgm’ So that except at the point of Atma Darsana,
the soul never retains its individuality, but identifies
itself with the Tattvas or God. Hence as I have
elsewhere shown the fallacy of the Buddhists and
Prachchana DBuddhists who deny the reality and
individuality of the soul. 2
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Becoming all forms, of the

Form of the beautiful Para,
Whirling the Soul in birth ‘

and death in mala’s noose,
There is One who doth remove

the sins and show great grace,
To see this One, in one’s

soul bright is Siva Rupa.

NOTES

- The soul regained its true form, when it detached
itself from the Tattvas. It stood still for a moment
and plunged itself in Sivam, Just at the moment of
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the plunge, the soul gains a knowledge of the Form of
God. But where is to be seen? Like his own, it is
not individualised, The soul could however distinguish
itself from God. He is not the sinning and mala bound
soul. He is one who, joining it to the wheel of Samsara,
by giving it Tanu, Karana, Bhuvana and Bhoga from
~msaya. lifted it out of the deep darkness and.caused
malaparipaka and appeared in person as the Parama
Guru and showed its grace, and entered its heart, of
the size of the Thumb. And all this He became as He
is pure chit, Parasakti. This perception of God as all,
all is Sivamayam, is Siva Rupa. The importance of
the word Sivamayam, which every one prefixes to his
writing, will thus be apparent. It is an experience, and
a -great experience of the soul, which we should try to
realize in all our actions, in all our thoughts. With
this idea {o guide us throughout, oh, how well our
actions will be transformed from being Ahankara into
Siva Akara. Then no evil will flow from our word
and act and thought, but peace and good will, kindness
and charity, love and Ananda. 3
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The Para’s stand in soul, of I-ness
and my-ness freed, is Siva's Foot,

Where one sees God in all and every-
where, that is Siva’s Face,
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The Bliss that is past speech,
that alone is Siva’s crown,
This truth perceiving well and
seeing naught else than God,
Not sliding back to earth and
like, not standing still,
Not plunging in the thought that
he is God, but sure becoming That
To unite with that
Paramananda so unspeakable,
This the Vedas say
is Siva Darsanam,

NOTES

The experience gained in the seventh of the
Dasakarya is carried further, and a closer, realization is
reached in this eighth conquest of the soul. There
are also certain dangers to be safeguarded in this
experience. When one maftures in the Sadana, there
is naught else but God, he is likely to regard himself
as God, which is Aham Brahma Jnanam. This will
not only stop his progress further, but will lead him
back into the wheel of Samsara; and thus all the up-
hill work achieved iill now will end in nothing. On the
other hand, he is absolutely enjoined to sink his indivi-
‘duality into the supreme, getting cleansed of his
Ahankara and mamakara, and then God's grace enters
his soul which is Saktinipada. This is PARA or SAKTI

{
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and God’s FOOT usually symbolises God’s sakti or
grace. The author follows the description of the crown
as given in Tiruvachakam (18,i) “ Ger Soail wpyy Gsre
8 n Qeradmig slar p@graraw ”  “ Wouldst hear
of his bright jewelled crown? It is glory old that
passeth speech. ”’ , 4
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Whatever befalleth one, he
sees its truth
His self who doth it sense,
and what transcends,
The grace beyond compare, -
'~ The Lord Siva, ‘
And views all that befell
from that standpoint -
And sees that from same
grace flow good and bad
As do all sense -
and sense-experience,
And knows that naught
can move except through Grace,



And unites self to Grace
that is Siva-yoga.

NOTES

All the published texts give the reading-Siva Boga*
in the last line, but it is L0 be taken as meaning Siva-
yoga, the ninth Dasakarya, both words meaning the
same; and it has to be distinguished from the tenth
Parabhoga, When one reached this condition, he i,
not affected by like and dislike, nor aftlicted by pais
‘and pleasure. He knows how they are caused, then
are of the flesh and caused by his attachment to the
flesh and he is not the body. Further becomes to look
upon them from a higher stand point, from the stand
point of Spirit. They have no power in themselves
to affect souls, nor the souls to be affected unless this
Chetana and Achetana Prapancha is willed to move by
the supreme Power of God. All good and bad-ultimately
flow from Him. He is the Final cause and cause of
causes. And the flnal surrender is made ‘not as
I will, but as thou willst.” This is the ARPANA,
SIVARPANA, set forth in the 10th Sutra of SIVA-
JNANABODHA “ades@@ @ pueni b ns’ | ‘“ioeuwon e
Q@@ waaidaruieorGm ”’ when the oneness, advaita
union, is reached and all the mala, maya and karma
lose their power and the final conquest over the flesh
is reached- Pasatchaya; and the soul is landed in the
bliss of the Parabhoga or Siva Bhoga, the last of the
Dasakarya.- T E B P&t @} D LIFSR_tb UBWTD. 5

* Evidently this is a print mistake. —Editor.
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Even though one commits heinous sins.

In murder, theft, and drink indulges
Treads paths which he ought not to tread,
Caste rules defies and makes mistakes
Atones with God, self action lost,

Our ‘Lord doth convert sure his soul

Into His Body and own soul

And then it’s He who eats and sleeps

And walks and transmutes all Bhoga

Into His own, all difference lost

He sure doth make the Soul Divine: _
This is the path called great Siva Bhoga.

NOTES

‘When the soul is finally cleansed of its sin, he
dwells in God, and God dwells in him. He has
absolutely no perception of any difference, between
himself and God and other things. He enjoys the Bliss
Supreme, and he is not even conscious he is so enjoying.
In this condition, while he still retains the body, he is
called the Jivan-mukta. As a result of this physical
covering and environment, he comes into contact with:
other physical objécts and things. Actions . necessary
follow, and whatever they may be the jivan-mukta is
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not responsible. No taint can attach to him, as all his
- TANU, KARANA, BHUVANA and BHOGA had all
been converted into Siva-Tanu, Siva-Karana, Siva
Bhuvana and Siva-bhoga. The only condition is the
soul must lose all sense of self and the feeling that he
is the actor. Then all his acts and burdens become
those of the Tiord. This is God’s great Atonement so
wrongly understood in Christian teaching.

Saint Chandesvara Nayanat’s act in felling his
father, and St. Manickavachaka’s spending the treasure
“of his sovereign are mentioned as instances of the
principle herein enunciated. * '

samreanw@sfefeardsic  wpH W H.

* We are greatly ha.nd:capped in the the ptoof—x:e::xdu:uv of the
English translation of Kodikkavi and Unmainerivilakkam, as we
had to do it without the printed original; and, in ~conquenco
we could not make bold to make = few corrections that seemed
hecessary, : ' ~—Tditok.
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