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INTRODUCTION 9
But a reading of these fifty-nine pages will convince anyone that
the account is only a report from various persons, who may have
travelled at different periods and have given currency to their res-
pective knowledge and experience. The contents of the book also
justify such a conclusion. There is a good deal of general informa-
tion on the seas, the islands, the sea route from Sirdf to China, a
description of the habits, government, religion, social customs, and
national or tribal characteristics of the Chinese and the Indians.
These details are given in the form of a report, a collection of
facts and fancies which could have been gathered from merchants,
travellers, sailors and adventurous men, rather than the genuine
account of a single traveller. Nor were facilities lacking for the
collection of such information. Siraf!? was a commercial port of

pages the person of the narrative is changed many times. It is inconsistent
with known conventions of the Arabic writing to connect these two passages
with the same source.

12, Sirdf, is a town in Persia, on the Persian Gulf which flourished from the
fourth to the tenth century. The houses, of several storeys, were built of teak
and other woods brought from Zangbar; it was supplied with water from
springs tapped in the mountain Djamm which dominates it from close at hand.
The creation of an emporium on the island of Qays ruined it by taking away
its Indian trade. It had no adequate harbour, and the ships used to moor in
an arm of the sea eight miles off, to be sheltered from the wind.

The inhabitants were engaged in sea-trade and were sometimes absent
from home for years ; they had amassed great wealth by dealing in spices and
other merchandise. They had built sumptuous houses but they were noted
for their voluptuousness and lack of serious thought. Siraf was also the
warmest place in the district, so hot, indeed, that one could not take a siesta
there. Under the ‘Abbasides it was the principal town of the district of
Ardaghir-Khurra ; it began to decline under the Bayids; destroyed by an
earthquake which lasted seven days in 366 or 367 A.H. (977 A.D.) ; it was
afterwards rebuilt. Its ruins may be seen at Bandar Tahiri.

A legend says that the mythical king Kai-Ka'ds when he tried to ascend
~ the heavens, fell down in this country and asked for water and milk fo be
brought him; this story has been invented to justify a popular etymology
(Persian—shir-'milk’, ab— water . According to Yaqut, the merchants
pronounced its name Shilaw, which is connected with the above etymology.
Mention is also made of a spring of fresh water which existed here at the
bottom of the sea—Encyclopaedia of Islam, Vol. IV, p. 444.

A. G.—2.









12 ARABS’ KNOWLEDGE OF SOUTHERN INDIA

facts mentioned in this book known to us, and those in the works
of later writers such as Ibnul Faqih, Mas'tdi and others. It must
have also held the imagination of the people at large as the Ara-
bian Nights of a later period, and truly one does not fail to see
in it the precursor of the wonderful stories of A Thousand and
One Nights. Hence the Book I (pp. 1—59) of Silsilat-al-Tawa-
rikh edited by Langlés may be taken to represent the knowledge
po;sessed by the Arabs from the earliest times prior to 851 A.D.,
and for convenience will be referred to as the account of ‘ Sulay-
man’ in the course of this work.

FirsT GrOUP

Eight writers from Ibn Khurdadhbeh to Mas‘idi and Abul-
Faraj form the first group.

Ibn Khurddadhbeh, 844—848. A.D.

Ibn Khurdadhbeh, in his book draws up official notices of the
principal trade routes, gives here and there passages of general
interest, has a chapter on the East and on the Eastern route to the
farthest point known. He is the first author to describe with a
fair degree of accuracy the leading cities on the west coast of India,
even mentioning Conjeevaram on the east coast. As Director of
Posts and Police in Media he had great facilities for ascertaining
details about each particular he wanted to discuss. The suspicion
that he might have had access to Sulayman is partially confirmed
when we read of his account of the Balhara, Sulayman was the
first writer who stated that the ‘ Balhara’ is the title common to
every member of that line of sovereigns, like the title Kisrs and
such titles and that it is not a proper name, Ibn Khurdadhbeh
takes up this point and develops it further, adding more details
quite in accordance with his professional calling. Sulayman says
that the kingdom of the Balhara begins from the sea coast, com-
prising the country called Kamkam, and extends by land as far
as China. Ibn Khurdadhbeh, perhaps Wwishing to remove the
vagueness of Sulayman, says simply that the Balhara resides in

Kamkam, and gives the additional information that teak is grown
in Kamkam,





















INTRODUCTION ; 19

is both geographical and biographical. The portions that pertain
to India show that they are chiefly based upon the account of Aba
Dulaf. Yaqut is peculiarly interesting in the present study in that
he is the first to give us the names ¢ Malibar’ and ‘ Ma‘bar’, 't'"hough
the name ‘ Manibar’ is already known to us through Idrisi.

Qazwini—1203-1283 A.D.

Qazwini is the author of a cosmography and geography. His
accounts show that he follows Yaqut for the most part quoting the
same source; Abtt Dulaf. Sometimes he takes information from
Ibnul Faqih, a writer of the first group. Thus the facts we learn
from Sulayman to Idrisi are not found in these twowriters who have
more in common between them, and give new information.

Dimishqi—vers 1325 A.D.

Dimishqi is a better and more original geographer. There are
references in his book to the works of Mas‘tidi, Ibn Hawqal and
Yaqit, yet his account contains some amplifications, as does Idrist’s,
but unlike the latter author, he does not enlarge the points men-
tioned by the earlier writers. He has totally new names of places,
and accounts not found in any of the previous writers. Indeed his
list of place names on the west coast is the biggest. He is the first
to divide Ma‘bar into small and big Ma‘bars. On the whole he
shows clear conceptions of Guzarat, Malabar and Ma‘bar, though
there is some confusion in his account of Guzarat. Dimishqi does
not seem to have known the earliest works, like that of Ibn
Khurdadhbeh, for he does not mention Sandan, nor associate
Kamkam with teak,—facts which were so popular with earlier
writers. He does not show acquaintance with Idrisi’s works.

The above considerations show that Dimishqi is more original
and painstaking in collecting information from various sources.
The references in his book to a large number of the works of other
writers give us an idea of the sources of his information.

Abul Fida—1273-1331 A.D.
The works of Abul Fida, though well-known, are based upon
earlier works. He derives his information on India chiefly from



















































36 ARABS’ KNOWLEDGE OF SOUTHERN INDIA

Fatni®0: o

Dimishqi mentions Fatni as one of the cities of big Ma‘bar
and says that Fatni®! is the qasba of Tanda (Thondi). Fatni has
fallen into ruins; it has a mountain named Kaward* where there
is a big volcano.

40. &b

41. La capitale FAmni (Fatni?) esta present detruite. Mehren p. 235.

42. See under mountain Kaward.

R. The Tamil word tii_igewio (pattinam) means a seaport town,
and is generally added as a suffix to the name proper by which the place is
known, e.g.GlFarerii iy arip (Chennapattinam—Madras) BT &LIL_Lg.GoTLD
(Nagapattinam—Negapatam). The mere reference to pattinam, or Fattan
as the Arab writers call it, does not mean anything, and the reader is left
to his own conjecture and imagination as to the possible place meant by the
author. In these circumstances, any seaport town lies within the range of
conjecture and the identity can be guessed with some amount of success -
after due consideration of the context in which ‘Fattan’ appears in the text.

Dimishal refers to Fatni and from the way in which he speaks, it appears
that the place must be in the neighbourhood of Ramnad. This view is
further strengthened when we read the account of Ibn Battiita, After reading
these fwo accounts it is possible to some extent to say that ‘Fatni’
or ‘Fattan’ must refer to either Devipattanam or Kilakkarai. The descrip-
tion by Ibn Battfita of ‘a fine mosque, built of stone’ in Fattan leaves little
doubt in the choice of Kilakkarai as the place meant. The mosque still
exists there, a beautiful building of stone, very rare in the Tamil districts.
Further the mention of ‘crazy dervishes” whom Ibn Battita met in Fattan,
also points to Kilakkarai where even to-day such majdhabs are seen. Thus
the description of Ibn Batttta is applicable to Kilakkarai and not to Devi-
paitanam which is always a famous place of pilgrimage for the Hindus.

Yule has successfully concluded that the place must be in the

vicinity of Ramnad, but he is not able to identify it definitely with any town.

See Cathay and the way thither, Vol, 1V, p, 35, f.n. 1.

Professor Gibh, however, guestions Yule’s conjecture and thinks it
is unlikely if the name Harkatu (a place mentioned before Fattan by Ibn
Battita) has anything to do with Arcot. But Harkatu cannot be Arcot,
a city that came into prominence during the wars of the Mughal émperor



























LIST O.E PLACES IN SOUTHERN INDIA 45

Ibn Khurdadhbeh says that from Sandan to Mulay is five
days’ journey. Qanna and pepper are obtained here.® :

Sulayman mentions that ships from Masqat depart to the ports
of Hind, sailing towards Kikam Mali. This is a month’s journey
from Masqat, with a moderate wind. There is a garrison in Kikam
Mali. Chinese ships come here, and one thousand dirhams are col-
lected from them. Other ships pay a sum ranging from one to ten
dinars. There is sweet water available here from the wells. Bet-
ween Kukam Mali and the sea of Harkand is about a month’s
journey.®8 After taking in sweet water at Kukam Mali, the ships
sail towards the sea of Harkand, cross the sea and reach a place
called Lakhyalas.

Ibnul Faqih follows Sulayman, giving almost all the details
with a little variation. He says a sum ranging from ten to twenty
dinars is collected from ships other than Chinese; the ships cross
the sea of Harkand and come to a place called Kalahbar,® bet-
ween which and Harkand there are islands peopled by a commu-
nity known as Lanj. He seems to be more definite than Sulayman
* when he says that the ships, after leaving Masqat, come straight to
Kuala Mali, the first port of Hind, the distance between the two is a
month’s journey. But his assertion that the garrison at Kala Mali
belongs to the cities of Hind is vague. '

67. “From Sindan to Mali (Malabar) is five days’ journey; in the latter
pepper is to be found, also the bamboo.” Elliot. Vol. I, p. 15.

68. The textread‘_)_ﬁi.i: raF w—’:fu:‘ﬁ J’/{J{(J"'"J‘L"L‘“q:"}

The words Ja=(3* Y seem to be a mistake. The distance between Mas-
qat and Kukam Mali has already been given. Now it should be about the
distance between Kiikam Mali and Harkand. Compare: “ The distance be-
tween Kulii Mali and Harkand is a month’s journey.” Ibnul Fagih.

69. “From Likhyals the ships set sail towards a place known as Kalah-
bar.” Sulayman, Silsilat-al-Tawarikh, p. 18-19,









48 ARABS’ KNOWLEDGE OF SOUTHERN INDIA

Then he quotes Ibn Sa‘id who says that Kawlam is the last
city of the pepper land in the east, from where they embark to
Aden. He also reports from travellers thus: Kawlam is a city, the
last one of the pepper land. It is situated in a gulf. There is a
separate quarter for Muslims in this city where there is also a
cathedral mosque. The city is situated on a plain, its earth is
sandy. There are a large number of gardens here.

culty. According to Ibn Khurdadhbeh, from Sandan to Mulay takes five days,
thence to Bullin two days, and Babattan two days. As Babattan appears to be
Baliapatam, near Cannanore, from a study of other accounts, Ibn Kburdadh-
beh's Mulay must lie before Babattan. This seems to fit in with the five days’
journey from Sandan to Mulay, if Sandan were to be St. John's Point of
Rennal between Daman and Mahim as presumed by Yule. These considera-
tions indicate that “Mulay” cannot refer to Kulam. But before arriving at
any conclusion let us see what Idrisi, who generally follows Ibn Khurdadhbeh,
has to say. He does not help us very much. He suddenly introduces Kikam -
Mali, gives no account of it but proceeds to speak of the island Mali situated
at a distance of five miles from Kikam Mali. Thus the question arises: how
did Idrisi get the names of Kukamli or Kitkam Mali and the island Mali.
Perhaps the manuscripts of Ibn Khurdadhbeh in the possession of Idrisi had
these names with conflicting accounts and Idrisi might have arrived at his
version finally as we find it in the present form. It may also be observed
that copies of Ibn Khurdadhbeh’s works always show variations which have
been noticed at different places in the course of this work. Generally Elliot’s
version of Ibn Khurdadhbeh never agrees with de Goeje’s version as regards
place-names. Hence it may be concluded that Mulay of Ibn Khurdadhbeh
may refer to Kukum Mali or Kilam Mali of other writers and the conflict

in distances presented by Ibn Khurdadhbeh may be due to faults in the
manuscript copies.

In this connection it may be said that Mali of Cosmas (6th century

A.D.) is understood by K. P. Padmanabha Menon to refer to Kollam
(Quilon).

For the meaning of the word ‘Kollam’ and a detailed account of the city
refer to:

K. P. Padmanabha Menon, History of Kerala, Vol. I, pp. 271-292.









LIST OF PLACES IN SOUTHERN INDIA 51
Kadafarids:
Ibn Khurdadhbeh says that from Sinjili and

mouth of Kudafarid is three parasangs, and that ff
Kaylkan, Lawéa and Kanja requires two days’ it

konda-Cola was assumed by King Rajéndra Cola to commemo
conguests.

The place is frequently referred to in inscriptions, being called sometimes
“Gangapur” and “Gangakunda.”

Guagetteer of the Trichinopoly District, Vol, I, p. 347.

83. Text p. 63 2 15,57 . F. Note (k) A. ‘-,';’/.fff
)
B, ~——ver L 3 ),7"  Est Godavari. Schirdzi, at - Tohfat as Schahiia,

Cod. Leid. 192 Cap. IIL Inter M gt A”é.a:' memorat 'j)JJ/

quo idem fluvius significari videtur.

“De 1 (de Fembouchure de la Godavari) a Kaylakan” Ferrand. Relations

de voyages, Vol. I p. 24,

“ Prom 'Askan to Kara three and a half parasangs, where several rivers
discharge,” Elliot. Vol. I, p..16.

R. Kudafarid is identified with Alimukam.

According to Ibn Khurdadhbeh, the mouth of Kadafarid is three para-
sangs from Sinjili and Kabashkan, (Cranganore) and from Kudafarid to
Kaylkén, Lawa and Kanja two days’ journey. But Idrisi does not mention
Kidafarid and says Kaylkan is reached after a day from Sanja and Kayalkar
(Cranganore) and thence to Lala and Kanja.

Ibn Khurdadhbeh says, the mouth of Kudafarid is three parasangs from
Sinjili. The word ‘mouth’ is very significant. From the earliest times Muchiri
which, according to Tamil poets, was situated near _the mouth of the Periyar
was frequented by Yavana merchants. Pseudostomos signifies in Greek
“false mouth” and is a correct translation of the Tamil or Malayalam expres-
sion * Alimukam” by which the mouth of the Periyar, south of Kodungallur,
is known even now. It was so called because during the monsoon the river




















































68 ARABS' KNOWLEDGE OF SOUTHERN INDIA

Istakhri, Ibn Hawqal, Maqdisi and Idrisi state that Sandan to
Saymur is fivel3! marhalas'®2 and except for Maqdisi, the other three
writers say that it is half a parasang, or one and half miles distant
from the sea.

131. ‘about five’. de Geoje—Istalkhri. "

132. ‘five days’. Elliot—Istakhri Vol. I, p. 30.

The texts of Ibn Khurdadhbeh and Idrisi show variations in readings
of the names, as well as in details regarding the places from Utkin to Kali.

Ibn Khurdidhbeh: “From Mahran to Utkin, 4 days; to MayJ,
2 parasangs; to Kili, 2 parasangs; to Sandan, 18 parasangs.”

Idrisi: “From Kanbaya by sea to Utkin, 11 days; to Daybul, 2 days;
to Mand, 6 miles; to Kuli, 6 miles; from Kuli along the coast to Subara, 5
marhalas; then to Sandan, 5 marhalas.”

E. Sandan is identified with Sindhudurg,

Ibn Khurdadhbeh says that from Mahrin to Utkin, four days’ journey.
to Mayd, two' parasangs, to Kuli, iwo parasangs, to Sandan, eighteen para-
sangs. Thence he goes to Mulay, 5 days, Bullin, 2 days, and Babattan, 2 days.
Thus the Sandan of Ibn Khurdadhbeh must lie in the Gulf of Cambay. This
view is strengthened by Idrisi’s account of Sandan on folio 79b, which says
that Sandan is two days’ journey from the island of Malag, situated opposite
to Barij (Broach). Thence he gives the distance to Balig (Bullin of Ibn
Khurdadhbeh) as two days. Yule’s presumption that this Sandan must be the
St. John’s point of Rennal between Daman and Mahim may be correct. See

Cathay and the Way Thither. Vol. IV, p. 64. Masdi’s statement that San-
dan is a neighbouring town of Kanbaya, Abul Fida’s that between the city of

Sandan and Mansiira is fifteen parasangs, also point to the same conclusion.’

But a reading of Idrist’s account on fol, 75 suggests that there is yet
another Sandan after Stibara, which fact is supported by the accounts of
Istakhri, Tbn Hawqal and Maqdisi. While the Iatter is silent in giving the

- distance between Stubara and Sandan, the other two say that Sandan is about

_ five marhalas from Siibara. But all'the three writers give the distance from
Kanbaya to Stbara and from Sandin to Saymiur. Thus the itinerary of these

three authors seems to be Kanbaya to Subara, to Sandan, to Saymir, and to
Sarandib. According to Idrisi, Sabara is five marhalas from Kali which is
reached from Kanbiya through the islands Utkin, Daybul and Mand after
three and a half days and twelve miles. It may be presumed that if one were
to avoid the journey to these islands the. distance between Kanbaya and

































LIST OF PLACES IN SOUTHERN INDIA 79

Taral® ¢ ,U' a small island on which some cocoanut trees and
costus grow.

Dimishqi places Stbara as the seventh in the list of places
on the coast of Hind, after Bariis in the direction of Malabar.
Sibara is placed in his list before Tana which is the ninth and
Sindabtur the thirteenth place.

Abul Fida quotes, in part, Idrisi for details about the town, but
differs from him by giving a new reading of the name as Sufala,165
and assigning it to the first climate. He has also one additional
piece of information that Subara is on the coast in the land of
pirates and guotes longitude and latitude from Qaniin and Afwal.1%6

All the sources except Mas‘idi, Maqdisi and Dimishqi give the
distance from Subara to Sandan as five marhalas.®? Regarding
the distance of Subara from the sea, Istakhri followed by Ibn
Hawaqal, Maqdisi'®® and Idrisi give half a parasang or one and a
half miles; the other geographers are silent.

164. Idrisi—Bod. Lib. Ms. Graves, 42 omits Tara.

“Bara”, Elliot, Vol. I, p. 83.

165. Abul Fidﬁ. gives also another reading of the place taken by him

from Idrisi and Birani as Safara = 1sge This is not confirmed by
either Elliot’s version of Idrisi and the two Mss. in the Bodleian, or by
Dr. Sachau’s edition of Birani, but Elliot's version of Rashid-al-Din from
Birani has Safara. See Elliot, Vol. L. p. 66.

166. Qanan and Atwal. Longitude, 104° 55/, Latitude 19° 35'.

167. “Ten days,” Elliot, Vol. I, p. 39, Footnote 2 on the same page,
says:
“So according to Gildemeister; but ‘five’ seems to be the right
number. See Istakhri and Idrisi.”

168. The Mss. of Magqdisi show variations between one, about one, and
half a parasang as being the distance of Subara from the sea.
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try of pepper. Further his information on Hind and its people is
mixed rather indiscriminately with that on China and the Chinese.

The accounts of these writers, as it happens, refer principally
to the coastal cities of the Indian peninsula, Ceylon and other
islands in the East Indies. As the trade of Southern India with
Arabia, Persia, Rome and Egypt on the west, and the Kast-Indies
and China on the east, was very extensive at this period, it may be
deduced that the people with whom the Arabs came into contact
were preponderantly of South Indian origin and culture, and that
the accounts under consideration refer chiefly to the people of
Southern India. '

This view is confirmed by numerous details. For example, rice
is the chief food in the South and both Sulayman and Ibnul Fagih
have drawn attention to this, declaring that Indians eat rice only.
The Hindu custom of eating in seclusion is noticed by Abn Zayd.
This custom, it should be realised, prevails even to this day
among the divers castes of the people of the South.  The habit of
bathing early in the morning before breakfast is common among all
the Hindus in India, yet it is not rigidly observed except in the
South. Ceremonies and conventions observed on the death of a
person, the dress, ornaments, caste system, institution of déva-dasis
—all these details combine to give a picture of Southern India. It
is not easy, however, to establish clearly to which community of
the South these various details refer. They may refer to the peo-
ples on the west coast, the Kanarese and the Malayalis, or those in
the extreme south, the Tamils. The Arabs do not seem to have
known the Andhras. Information on various forms of ordeals,
punishment, and death ceremonies might well refer to customs
prevalent among the Malayalis and the Tamils. The spirit of sac-
rifice on the part of the people for their kings, described by Abi
Zayd, may refer to the Mahamakham festival instituted by the Peru-
mals of Malahar.

The account about the people of Hind seeking learned assemb-
lies in Sarandib (Ceylon) and of the mischief effected by some of

the Indians there indicates frequent intercourse between these
two countries. B
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awkwardness of which seems to arise from the punctiliousness of 5

delicate conscience.”

It may be wondered why, if this is the case, the Arabs men.
tion Multan. But they were in direct contact with Multan, since
it was in Sind and the priests of the temple used to sell them the
finest quality of aloes, presented to the idol as offerings by the
pilgrims coming from distant parts of the land. Therefore they
are able to furnish many details about Multan, the description of
the idol, its worship, and other facts, although this dees not imply
any particular interest on their part.

Facis on ethnology are also gathered from the fourth group of
writers, chiefly from Idrisi and occasionally from Yaqit, Qazwini
and Dimishql. The facts mentioned by them are in the main re-
petitions from the first group of writers, with additions and such
other details as had become current among the writers with the
increase of their knowledge of India which began chiefly with the
expeditions of Mahmud of Ghazna and the subsequent Muslim
occupation of Northern India. Somnat is mentioned as another
place of pilgrimage for the Hindus and a detailed description of the -
idol and its worship is given by Yaqut and Qazwini. However, not
a single writer in this group travelled in India.

It may be observed in conclusion that though these accounts
may appear at first sight to be a mass of confusion, vague, inade-
quate and devoid of historical interest, they no doubt supplied for
Arabic readers some information on a country about which they
knew little, while a modern student possessing a knowledge of

Hindu culture will discover germs of truth which throw hght on
the state of India in the period to which they relate,

In this connection it may be explained that detailed footnotes

are inserted where necessary, to elucidate the information and to
correct it where advisable,










































ETHNOLOGY 101

who partake of this to burn themselves to the last man when the
king dies or is slain. They never delay in doing so; they throw
them.selves into the fire and are burnt till nothing remains of them,
no substance nor any mark about them. When a man resolves to
burn himself he goes to the king’s palace and seeks permission,
Then he goes round the market places to the spot where fire is pre-
pared for him by great heaps of wood. Round about this pile there
are men kindling the fire till the fire becomes one molten mass.
Then the man rushes along, preceded by a number of cymbal-beaters
and surrounded by his family and relatives. Some of these peo-
ple place on his head a crown made of some aromatic plant which
they fill with burning coal. They pour upon him sandarac which
catches fire as naphtha, All this time he continues walking though
the top of his head is burning, and the burnt flesh diffuses its
odour. He does not show any change in his gait nor exhibit -any
sign of pain till he reaches the pile, throws himself into it and is
turned into ashes. Some who were present on such an oeccasion
relate that the person who intended to burn himself, as he
approached the fire, took out a dagger, ripped up his belly from the
breast to the pubes, thrust his left hand into it, seized the liver and
drew out a part of it, talking all the while. With the dagger he cut
a piece of it and delivered it up to his brother, thus displaying a
conterpt for death and endurance under pain. Then he jumped
into the fire to join the accursed in hell.

R. Seeing that Abd Zayd deals with kings on the west coast it is
possible that this sacrifice may refer to a festival which used to be held every
twelfth year at the Tirunavayi temple in the Ponnani taluk, although it has
been discontinued for the past one hundred and fifty years. This festival
was called the Mamakham or Mahamakham which means literally big sacrifice.
Tt was a festival instituted, according to tradition, by one of the Perumal em-
perors prior to the Kollam era and was celebrated by them. After the depar-
ture of the last Perumal emperor to Makka, the duty of celebrating this
festival devolved on the local rdjas until the rise to power of the Zamorins
who later presided over the festival as suzerains of all Keralam, For further
details of the festival, refer Logan, Malabar Manual, Vol. I, pp- 163-168,












ETHNOLOGY 1it
throw an iron ring into it. The accused is asked to put his arm in
and bring out the ring, “I saw one man,” he writes, “survive this
ordeal successfully, without sustaining any hurt.” In this case also
the accuser was directed to pay*? a mann® of gold.

Punishment for theft :

Theft, whether considerable or inconsiderable, Sulayman has
written, is always punished with death, both in China and Hind.
In Hind especially, if a man steals a farthing* or anything more, a
long piece of wood is taken, sharpened to a point, and applied to his
fundament and thrust up until it comes out of his neck.%

42, No information is given about the person to whom the money is paid.

43, Mann U= (Greek word, weight of two rothls).

Maund, a standard weight,—8 viss —40 seers, —25 lbs, varying in
different localities.

R. Trials by ordeal were and still are very common, although some
forms of them have necessarily disappeared. The Tellichery Factory
Diary (6th May, 1728) records that a dispute between the Honorable East
India Company and certain people over the value of articles agreed to be sup-
plied for money received, was to be settled by the ordeal of trial by oil. For
details see Logan, Malabar Manual, Vol. I, p. 173.

44, LJ"”U L35 e _,b T t.”"h (Greek). Farthing, small copper
coin.

Plural used for money in general.

45. Compare Ibn Battita: “I have never seen a safer road than this, for
they put to death anyone who steals a single nut, and if any fruit falls no one
picks it up but the owner. Trans, by H. A. R. Gibb, p. 232.

R. Theft of gold was considered as one of the five great sins, the
other four being murder of a Brahman, drinking, disobeying a teacher’s rules
and cow-killing.

Thieves were cleft in two and exposed to vultures, but impaling alive
was not unknown even as late as 1795. Sometimes criminals were wrapped
in green palm leaves and torn asunder, probably by elephants,

See Logan, Malabar Manual, Vol. I, p. 173,
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Dimighqi alone mentions that Wajram-al-Dhahab% is the
temple in Karura® to which the people of Hind make pilgrimages,
Sometimes they travel a distance of a year’s journey, practising
various kinds of devotion. Some crawl on their knees from their
homes, until they reach this temple ; others prostrate themselves on
the earth and then arise, repeating this act of devotion until they
reach their destination, or die on the road. Sometimes a pilgrim
plaits his hair in corded wool and cotton, dips it in oil and grease
and grasps a dagger in his right hand. Then he goes to the temple,
followed by friends and relatives, and priests who escort him to the
fire. As he approaches it, he takes fire in his hand and sets light to
his horns. Then he puts out his hand to the skin of his belly and
cuts it six times with the dagger, up to the liver, pulls it out, cuts
of it a piece which he gives to his nearest friend. Then he throws
himself into the fire which consumes him. When he has been re-
duced to ashes they take them, sprinkle them on the river Ganges
or put them in water from the river Ganges and sprinkle them on
their bodies. In this way they get a blessing.

)

56. The principal temple in Kariir is the one devoted to Siva in the form
of PaSupati§varasvami, a considerable edifice of some antiquity, which has re-
cently been renovated, and which contains numerous stone inscriptions,
among which are nine Céla grants. Even to-day it is visited by pilgrims.

S7. See under Karnird, page 44 in this book.

R. Pilgrimage is the peculiar work of those who have given them-
selves up to a life of religion. Some among the highest class of Brahmans
are renowned for their devotion in wandering from shrine to shrine ; accord-
ing to Brahmanical ideals, one quarter of a person’s manhood should be spent
in pilgrimage but the life of millions is devoted solely to this, Such persons
are revered as the most holy of men. The visiting of shrines, however, is by
no means peculiar to those classes who have adopted the religious life. It is
the ambition of many ordinary people and their earnest desire is to visit at

least one of these sacred places during their life time. See W, J, Wilkins,
Modern Hinduism.
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ProrLE oF Hinp
Dévadasis :

In Hind, as we learn from Abi Zayd, there are public women,
known as the women of the idol.® The reason is a woman takes a
vow that if she were to get a child, she would consecrate that child
to God’s service. Then, if she bears a beautiful female child, she
brings the child to the temple and consecrates it to the deity. Then
in later years, she selects a house for the child in the market place,
hangs down a curtain before the house and seats her in a chair to
await the passing of those people of Hind and others, to whom
debauchery is not a sin. She sells herself at a fixed sum. When-
ever a certain amount is collected she delivers it to the priests of
the idol to be spent for the upkeep of the temple.

(% e “
58. J.JL_JL,’

SEER ,:; Attacked by coughing; applied in this sense to an old
man. @ 2 Applied fo a woman who coughs much and is extremely aged

or old and infirm. It also signifies a prostitute or fornicatress, because the
prostitute used to give permission to those who desired her by coughing;
according to some, it is post-classical, but Ibn-Hilal says that it is a proper
(not a tropical) appellation for the woman who makes gain by prostitu-
tion. Lane, Arabic Lexicon.

R. Reference to Cuastes and tribes of Southern Indic (E. Thurston
Vol. II, pp. 125-126) shows that Abu Zayd's information is correct so far as it
goes. In old Hindu works, 7 classes of Dasis are mentioned, 1. Datta—one who
gives herself as a gift to a temple. 2. Vikritta—one who sells herself for the
same purpose. 3. Bhrtya—one who offers herself as a temple servant for the
prosperity of her family. 4. Bhakta—one who joins a temple out of devotion.
5. Harita—one who is enticed away and presented to a temple. 6. Alankara—
one who, being well trained in her profession, and profusely decked, is pre-
sented to a temple by kings and noblemen. 7. Rudraganika or Gopika—one
who receives regular wages from a temple and is employed to sing and dance.
The profession is not held to-day in the consideration it once enjoyed, although
the déva-dasis form a regular caste, and with their allies the melaklkarans
(professional pipers) are now practically the sole repositary of Indian music,
which system is probably one of the oldest m the world.
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Rainfall and life during the rainy season :

From Abu Zayd we learn, on the subject of yasirat? which
means rain, that in Hind, the rainy season lasts for three months
during the summer. The rain pours incessantly night and day.
The rains scarcely abate in the winter: The inhabitants prepare
victuals before the rainy season sets in, and when it comes on, they
shut themselves up in their homes made of wood covered with dry
herbage.®® No one leaves the house unless on some important busi~
ness. The artisans do their work at home during this season. The
soles of their feet often putrify during this season. On these rains
depend their livelihoods and if rains fail, the people will be ruined,
for they cultivate paddy; they know no other. They have no food
but that.

During this season, the crops in the paddy fields lie prostrate on
the ground. The people have no need to irrigate or attend to any

other agricultural duties. haramat o L. ) & signifies paddy fields.
When the sky becomes clear, the crops ripen beautifully in the
bright days and thrive abundantly. There are no rains in winter.

Mas‘adi gives further information to the effect that it is impos-
sible to sail from ‘Uman to the sea of Hind in the Tormah (June)
except with first-rate vessels and light cargoes. In Hind at that
time it is winter and the rainy season® for the two Kanans and
Shubat (December, January and February) are their summer.
Our winter is their summer while the month Tamiz (July) and Ab

§2. The word ® yessare’ + 7 = appears to be a derivation from
the Sanskrit word, varscha, meaning rain. Reinaud, p. 55. Notes.

63. The text seems to be faulty.
AL i e sy Y M et 3 LG

A i Ut ks S

Abii Zayd, p. 126.
oy SUN S 7 \J) Barbier, Vol I, p. 327

s the tropical rains in summer, which is called

= ini. India ha
Compare Birani 14 ous and last the longer, the

varsakala, and these rains are the more copi
A. G.—16 ’ .
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it faces them, east to west or west to east. Generally the'idol i
kept with its back to the east, and the worshippers face eastwards,
It is related that this image has four faces and it is made with such
geometrical precision and skill that in whichsoever direction they
face it, they can see its full face. The front is clearly seen ang
nothing is invisible. It is said that the idol of Multan is of this kingd.

They have an idol called Mahakal.™ It has four hands, its
colour is sky-blue, and its head is covered with hair which is not
crisp. Its face has a grinning expression. The stomach\ is un-
covered but the back is covered with the skin of an elephant from
which drips blood, and the two feet of the elephant are tied before

0. waprarafl Mahakali, the exalted goddess Kali.

R. The impersonation of female energy in the form of Mother Earth
appears among the non-Aryan tribes in the cult of the village goddesses
(gramadévata) some of whom are purely local or tribal, while others, like ‘Kali
or Mariyamma, though they still retain some local characteristics, have become
national deities. Even in the Veda, Prthivi appears as a kindly guardian-

deity but with her, by a process of Syncretism, has been associated the non-
Aryan Mother-cult,

In its benevolent manifestation the cult of the Earth-goddess is shown
in that of the Rajput Gauri, “ the brilliant one.” In other cognate manifesta-
tions, she is known as Sikambhari, “herb-nourisher,” or Aé&apiirana, “she
who fulfils desire”. Cults of her malignant aspects are specially common
ir. South India. Such is that of Ellamma, “ mother of all ", whose ritual in-
cludes animal sacrifice, and the brutal rite of hook swinging, intended as a
mimetic charm to promote vegetation ; the plant springing as the victim rises
in the air; Mariyamma, “plague mother ” at whose shrine an officiant known
as Potraz “ox king” tears open the throat of a living ram and offers a
mouthful of the bleeding flesh to the goddess as in the murderous orgy which
was a feature of the Dionysiac ritual ; Pidari, the Tamil form of Skr, Visari,
“ poison-remover ” a passionate, irascible goddess with a red hot face and
body, and on her head a burning flame ; when drought or murrain prevails,
she is propitiated with fire-treading and the sacrifice of a bull ; lambs are

slain in the route of her procession and the blood, mixed with wine, is flung
into the air to propitiate the powers of evil.

Enc. of Religion and Ethics, Vol. 6, p. 706.

¢ «
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it. In one of its hands there is a big snake opening its mouth, and
in the secon‘d is a stick ; and in the third is the head of a man, while
the fourth is raised. It wears two serpents as ear-rings, two huge
serpents twisted round its body, a crown made of skulls on its head
and a collar similarly fashioned. They believe that Mahakal is a
powerful spirit, deserving worship on account of its great power,
and its possession of all the qualities, good, benevolent, bad and
adverse, which enable it to give or refuse, or to be kind or wicked.

Danikitiya.™ These are worshippers of the sun. They have
an idol placed upon a cart supported by four horses. There is
in the hand of the idol a precious gem of the colour of fire. They
believe that the sun is the king of the angels deserving worship and
adoration. They prostrate themselves before this idol, walk round
it with incense, playing the flute and other musical instruments.
There are estates endowed for this idol, and a steady income. It
has priests and other employees to look after its temple and estate.

71. w&ji Abul Faraj.

Compare m 2| Nuwayri, Part I, p. 49.

R. Dinikitiya—Dinakrit—sun ; Dina (day) + krit (he does). Dina-
krit + yya ‘L“'J- the arabic termination to form the moming relativa or
relative adjective. Thus the word should have been Dinakritiyya, those who
are devoted (associated) to the worship of the Sun.

Gustav Flugel on the authority of Reinaud derives it from Aditi-Bakt,
adorateurs d’Aditi (der Sonne). This view is incorrect.

The Saurapatas are those who worship Stryapati, the sun god only. There
are few of them to be met with nowadays, though at one time they were
numerous. They differ but little from the rest of the Hindus in their general
observances, although there are certain peculiar practices which they observe.

For further details, see Encyclopaedia of Religion and Ethics.

72. This refers to suryakantam ( @ALETESD ) a kind of gem, crystal,
lens or burning glass; the sunstone, said to emit fire when placed in the
sun’s rays, Winslow, Tamil-English Dictionary,
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Jandarkit.” Their cult is to prostrate themselves to it and
worship it and observe fasting for half the month, not breaking
the fast till the moon rises, when they bring food, drink and milk
to the idol, pray solemnly, look at the moon and ask what they
desire. If it is the beginning of the month, and crescent moon
appears, they assemble on the roof, watch the crescent moon, burn
incense and pray to it. Then they descend from the roof to eat and
drink and rejoice. They do not look at it except with good faces.
In the middle of the month, after breaking the fast, they dance and
play on musical instruments before the moon and the idol.

Anshaniyya™ are those who abstain from food and drink.

Bakrantiniya™ are those who fetter their bodies with iron.
Their practice is to shave off the hair and heard and not to cover
their body except for the private parts. It is not their custom to
teach or speak with any one apart from those who join their sect.

Worship of the moon in one or other of her aspects either alone or in
conjunction with other rites is common in India at the present day, and
in all probability such worship has never been interrupted. There are,
however, no exclusive votaries or sects who make the moon their chief deity.

The phases of the moon are often decisive for the work of the fields;
and the economy of the household, with its various anniversaries and import-
ant events is similarly determined by the moon’s position and aspects.

Among the seasonal festivals the moon feast always held a high rank,
and even the Buddhists preserved a memory of it in the Uposatha festival,
though reduced in that sober organisation to a Sabbath day observance.

For further details see Encyclopaedia of Religion and Ethics.

15 .«:(«’ W7 Chandra-kantam (&4 Grsrsgin) a kind of mineral

gem, the moon-stone, said to emit moisture when placed in the moonlight,
and believed by some to be a congelation of the moon’s rays. Winslow, Tamil-
English Dictionary.

76. Anasan (Skr.) Fasting.

77, A K0 Abul Farai.

R. Undoubtedly the word Bakrantiniyya seems to have connection
with the Tamil Pakavan or Pakavan (skr. Bhagvan) great persons possessing
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Idrist gives more or less the same information 97

d’un teint brun, qui sont jongleurs, bateleurs et joueurs de divers instruments.”
p. 52.

Samar L o is generally associated with colour while
-t

T (plural of 4 L. ) with reciters of stories. As the author

is silent about the colour of other sects described above, he can hardly be ex«

pected to mention the colour of this particular community. Moreover the

average Indian is of tawny colour.
de Goeje adds a footnote on this (p. 52) : *Berouny, India, p. 49, 1. 10
et 17, nomme la classe infime des Indiens ::3.:0 :L; 1l n'est pas douteux

que le meme nom se trouve sous la forme Jo&.  dans les Merveilles de

PInde. p. 117, 1, 7. Comp. le Gloss. p. 194, et il est vraisemblable que la
lecon de Beronuy n’est qu'une corruption de M‘J o

97. “Lastly, the Zakya, who are jugglers, tumblers and players of various
instruments.” Elliot—Idrisz, Vol. I, p. 76.

B. The name Domb or Dombo is said to be derived from the word
dumba meaning devil, in reference to the thieving propensities of the tribe.
They are a Dravidian race. They are regarded as a low and polluting class.

The Dombs are the weavers, traders, musicians, beggars and money
lenders of the hills. Some own cattle and cultivate. The hill people in the
interior are entirely dependent on them for their clothing. As musicians,
they play on the drum and pipe.

R. Biriini, however, differs from these writers and maintains that
there were sixteen castes, the four well-known ones (Brahma, Ksatriya,
Vaisya, Sadra), five semi-untouchables and seven untouchables. His infor-
mation on the caste system is more detailed and interesting, though it does
not bear any direct connection with the Southern India.

The usual fheoretical number of the castes is four, but it is rather
strange that Greek writers like Megasthenes and Strabo and the Arab authors
should concur in saying that their number was seven. The seven castes of
the Arab writers are not identical with the seven castes described by the
Greek ambassador, Megasthenes. The latter does not enumerate any of the
untouchables among his castes, while the former includes two- among the
depressed classes.

See A, S. Altekar, The Rashtrakutas and Their Times, Chap. XIV.
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REevLigrous BELIEFS
Transmigration of Souls:

Sulayman, Ibnul Faqih, Abi Zayd, Mas‘idi and Dimishqs all
state that the people of Hind believe in the transmigration of souls,

Abt Zayd gives details on this point. In the kingdom of the
Balhara and in other kingdoms of Hind, there are men who burn
themselves in fire, because they believe in the transmigration of
souls. They have firm belief in this doctrine and never admit of
any doubt in it.

When the men and women of Hind become enfeebled by old
age and sink under its weight, they request the members of their
family to throw them into the fire or to drown them because they
firmly believe they will return to some other bhody.

Dimishqi gives more details. The people of Hind, like the sects*
al-Nasiriyya, al-Qardmita, al-lhadiyya, and al-Isma‘fliyya believe
in the transmigration of souls, They believe that in this life,
the souls are in a narrow prison, and they think that after death,
the souls will enter bodies and grow as they did in the previous

‘birth and attain a greater degree of happiness. Hence they look
upon death as life.

Sulayman declares that both the people of China and Hind

believe that their idols speak to them; but it is only the priests of the
idols who speak to them.

Difference in details of religion :

Sulayman and Ibnul Faqih both relate that the people of Hind
and China differ in religious matters that are not fundamental.

Ibnul Faqih and Ibn Rusta say that the people of Hind believe
that the origin of their books is from Qumiar.%8

* . y - - = s
Uloelovny A, - abay - A
98. Evidently this is a distortion of the fact mentioned by Sulaymén on

p. 57 of the text. The Chinese believe that their religion was derived from
Hind.
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There were nineteen kings in the Rastrakita dynasty. The
last one Kgkkala (973 AD.), said to have been a brave soldier
was conquered in battle by Tailappa who belonged to the Cé}uky;
race, and thus the sovereignty of the Dekkan passed from the
hands of the Rastrakiitas once more into those of the Calukyas,

after a lapse of two hundred and twenty-five years.

Tailappa who re-established the power of the Calukyas,
reigned for twenty-four years, during which period he carried
his arms into the country of the Colas, and humbled the kings of
Guzarat and Chedi. He invaded Malva, took the king prisoner
and beheaded him.

The greatest ruler of this later Calukya family was Vikrama-
ditya II who had his capital at Kalyana. He had among many other
titles the title of Prthvi Vallabha Mahéarajadhiraja. There were
eleven kings of this dynasty which was powerful from 973 A.D.
to 1189 A.D. By about the first half of the 12th century the
power of the later Calukyas began to decline rapidly. ' Some
of the feudatory chiefs became powerful and arrogant. There
was constant war and the Yadhavas under Vira Ballala subdued
the Calukya general and put an end to the power of the dynasty.

Thus it appears that the early Calukyas, the Rastrakutas,
and then the later Calukyas held the first rank among the kings
of Southern India from the middle of the seventh century to the
end of the twelfth century AD. The kings of these dynasties
always had for one of their titles * Vallabha raja,’ the Arabic
form of which is ‘Ballahrd’ or ‘Balhara’. In the light of the fore-
going account of the history of this period, the consistent reference
by the Arab authors, to the Balhara appearing on the surface to
be a myth, is seen to yield some sense.
the Balhara furnished by

A critical analysis of the account of
hors should be classified

the Arab writers shows that these aut
under three groups. )

Sulayman, Ibn Khurdadhbeh, Ya‘qiibi, Ibn Rusta and Abi Zayd
form one group, Mas‘udi, Istakhri, Ibn Hawgal and Abul Faraj,
while Idrisi and Dimishql form a separate group.

another,






INTRODUCTION %3

Nizam’s dominions seems probable. The information of Istakhri
and Ibn Hawgal that Kanbidya to Saymiir is the land of :he
Balhara seems to be fairly correct as the Rastrakiita princes held
sway over Guzarat; Masdr's reference to Baniya, the Balhara’s
viceroy at Kanbaya, also confirms this conclusion.

Hence it may be presumed that the Balhara of these writers
from Mas‘tdi to Abul Faraj refers to the Rastrakiita kings who
were in power till 973 A.D.

Ibn Hawaqal (975 A.D.) credits the Balhara with the authorship
of a book of Proverbs. This Balhard may be identified with
Amogavarsa, one of the Rastrakiita princes who is represented as
having been a devoted worshipper of a holy Jaina saint named
Jinasena. An important work on the philosophy of the Digam-
bara Jainas, entitled Jayadhavala, is represented at the end as
having been composed in the reign of Amogavarasa. In the intro-
ductory portion of a Jaina mathematical work entitled Sarasari-
grahe by Viracarya, Amogavarsa is highly praised for his power
and virtues and is spoken of as a follower of the Jaina doctrine.

The authorship of a small tract consisting of questions and
answers on moral subjects, entitled Pra$néttara-ratnamalikd, which
has been claimed for Sankaracarya and one Sankaraguru by the
Brahmans, and for Vimala by the Svetambaras, is attributed to
king Amogavarsa, by the Digambara Jainas. Thus it appears that
among all the Rastrakiita princes Amogavarsa was the greatest
patron of learning and culture.

By the time Idrisi (1154 A.D.) began to compose his account,
the later Calukyas were the first power in Southern India. The
greatest prince of this line was Vikramaditya II who ruled for
fifty years, 1076--1126 A.D. He governed his subjects well and
they were happy under his rule. The security they enjoyed was
so great that according to Bilhana, “they did not care to close the
doors of their houses at night, and instead of thieves the rays of the
moon entered through the window openings.” He was liberal and
bountiful to the poor and was a great patron of learning. As the
Arabs by this time had greater intercourse with India, it is natural
that they were better acquainted with-the fame, position, influence,

L
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erying out: “O people! this was yesterday your king and you
were bound to obey his orders. See what has now become of
him! He has left this world and the King of kings, _‘;h'e Eternal,
and Self Existent, Who dies not, has taken his soul. Do not he
given to life after this example.” These words are intended as an
exhortation to a pious and abstemious life in this world. After a
procession with the body through the streets of the town," they
divide it into four parts and burn it with sandal wood, camphor
and other perfume. The ashes are thrown to the winds.

In this manner the people of Hind mostly perform the funeral
ceremony for their kings and great men. This is done for a pur-
pose they state, and a future goal they have in view.

Idrisi has the following account. When the king dies they
construct a vehicle of an appropriate size, and raised about two
spans!® above the ground. On this they place a cupola adorned
with the crown!? and then the corpse, clad in all its funeral orna-
ments, is laid in it and is dragged by slaves all round the city.
The head is uncovered for those who wish to see, and the hair is
drawn out to the ground?® A herald goes before uttering, in the
Indian language, words of which the following is the sense.
“People ! Behold your king, so and so by name, son of so and so.
He lived happily and mightily for so many years. He is no more,
and all that he possessed has escaped from his hands. Nothing now

18, L.)" )_,_:_, Two spans,
“Two palms.” Elliot, Vol. 1, p. 88.

19. “On this they place the bier surmounted by the crown”
Elliot, Vol. 1, p. 88.

But the text Bod. Mss. reads: . 4y(2 4 g-’[d_; 'G’":-"

2 ¥ ‘-"'_'i.;‘_e,u' J,ﬁ‘::; ‘iym 8  Idrisi. Mss, Bodlejan library.

The hair drags upon the ground—Eiliot, Vol. 1, pp. 88-89.
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remains to him and he will feel no more pain. Remember, he has
shown you-the way you must follow.”

When the procession® is concluded they take the corpse to
the place where the bodies of the kings are burnt, and commit it
to the flames. These people do not grieve and lament very much
on these occasions.

The accounts of these three writers are in effect the same,
although they vary to some extent in details.

) (R W\ R é / V>{s  Idrisi Mss. Bodleian Library.
“YWhen all the ceremonies are concluded.”
. Elliot, Vol. 1, p. 89.

R. As Sulayman’s account definitely conveys the impression that the
funeral ceremony pertains only to the kings of Ceylon it may be argued that
the account cannot find a place in the present work which is restricted o
Southern India. But Mas‘tdi who gives details almost identical with those
given by Sulayman qualifies his account with the statement that this is the
manner of the funeral ceremony observed mostly by the people of Hind for
their kings.

In this connection it may be said that the accounts provide a clear in-
stance that Mas'adi follows Sulayman. Further, as Mas'ndi was a traveller
we expect that he should give us more details pertaining to the place and
observances of this ceremony. He disappoints us in this and simply passes
it over with a statement at the end of the account that this is the custom
with the people of Hind. These considerations argue that, apart from the
general lack of interest in these writers to study the customs of Hindus seri-
ously, the Arabs during the periods of Sulayman and Mas'tdi were more fami-
liar with the islands in the East Indies rather than with the west coast of the
Indian peninsula. This fact has also been noticed in the course of the dis-
cussion on the etymology of the word “ Malibar.” See under Malibar, p. 96,
in this book. :

Idrisi’s account shows that he had a different source. He might have
had his information from contemporary travellers or from some of the
earlier works which are not known to us so far. The latter seems to be
more probable.
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The Balhara line of kings live for a long period, many have
ruled for fifty years. The people of the country of the Balhara

believe that the longevity of their sovereigns and their prosperity
in the land are due to their love for the Arabs.

Mas‘tdi gives the following information. There is no sove-
veign either in Sind or Hind who honours the Muslims like the
Balhard in his kingdom.® Islam is therefore flourishing in his
country. The mosques and cathedral mosques are built and
prayers are regularly said in these. The Balhard kings are long-
lived and reign forty, fifty and more years and the people of his
country®? believe that the length of the life of their sovereigns
is due to the justice and the respect paid to the Muslims.

Istakhri says that there are, in the cities of the Balhara,
Muslims, and none but Muslims rule over them on behalf of the
Balhara. There are mosques built in these cities and prayers are
regularly said.

Ibn Hawdgal who gives similar information has additional details.
He says: “This is the same practice that I found in most of
the cities ruled over by infidel kings like Khazar, al-Sarir, al-Lan,
Ghana and Kagha. In all these cities the Muslims, however few
they are, will not tolerate the exercise of authority, nor the imposi-
tion of punishment, nor the testimony of a witness except by Mus-
lims. But in some parts I have seen Muslims seeking witness
among non-Muslims who have reputation for honesty and the other

51, “Neither in Hind, nor in Sind, is there a sovereign who disturbs
the peace of the Muslims in their own country.” Sprenger p. 388.

Then, in a foot note to this, Sprenger says: “one copy reads: ‘who
persecutes the Muslims in his country, so for instance, the Balhara” and all
that follows respecting the longevity of the kings is said there in reference

to the Balhara.
52. “and the (Muslim) subjects believe.” Sprenger, p. 389.
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The king was enraged and shut his ears to advice. He ac-
guainted hi's officers and the chiefs of his men who were present,
with his project, and so it was divulged and went from tongue to
tongue till it reached the Maharaj who was a prudent, experienced
and middle-aged man.

He called his wazir, and told him what he had heard, and said
to him: “Considering the project of this ignorant man which has
come to publicity, and the intentions which he has formed with
hig inexperienced and overbearing spirit, and after his words
have become generally known, we can no longer preserve peace
with him. He has forfeited the crown and deserves to be deposed.”
The king commanded him to hide what had passed between them
and to prepare a thousand medium-sized ships with full equip-
ment, to provide them with the arms necessary and to man them
with a sufficient number of the best soldiers. He pretended that
these preparations were meant for an excursion into his islands,
and he wrote to the kings of these islands who were under his
sway, and his subjects, that he had the intention of paying them
a visit and of making an excursion to their islands.

This rumour spread and the king of every island made all
possible preparations for the reception of the Maharaj., When
everything was ready and in order, he went on board, and sailed
with the army to the kingdom of Qumar. The king of Qumar was
not aware of the expedition before it came up to the river which
led to the royal palace. The Maharaj defeated his army, took his
commanders by surprise and captured the palace. The inhabit-
ants appeared before the Maharaj. He ordered “ quarter” to be
proclaimed, and sat on the throne on which the king of Qumar used
to sit, who was now a prisoner, and commanded to bring the king

and his wazir into his presence.

He said to the king : “ What gave rise to these intentions which
are beyond your power ? Had you attained them you would have

A, G.—23
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‘Aba, arabicised form of Pandya, 144,
168 fa.

Abati, a place in big Ma'bar, South-
ern India, 55; Dimishgl on, 25 and
Tn.

Abbasides, transfer of the military
power of, to their Turkish mer-
ceneries, 15.

‘Abdullzh-ibn-‘Amr-ibn al-‘Asg,
quoted by Ibnul Faqih, 13.

‘Abidi, al, arabicised form of Pandya,
144, 153 fn., 154 fn,, 168 and fn.

Abina (Aina, Aind), 30, 85 and fn.

Aba ‘Abdullah Muhammad Ibn
Ishaq, on drinking in Qumar, 175;
quoted by Ibn Rusta, «13; 101
and fn., 170; statement of Ibn
Rusta regarding fornication in
Hind based on the authority of,
104.

Aba Dulaf, 72, 88; quoted by Abul
Faraj, 174; quoted by Yagut, 46-
47, 57, 60, 202; Yaqut's geographical
dictionary based on the account of;
also followed by Qazwini, 19.

Aba Dulaf Mis'ar ibn Muhalhil, 47,
60; author of ‘Ajaib-al-Buldan,
70 and fu.

Abt Dulaf Vanbi'i mentioned by
Abul Faraj, 14.

Abul Faraj, 6, 7, 12, 14-15, 91, 141,
142, 143, 181; on the Balhara, 155-
65; on Mankir, 62 fn., 63; on pilgri-
mage to Multan, 115; on Qumar,
172-9; on the religious sects of
India, 93; on the religious sects in
Hind, 123.

Abul Fids, a- writer, 5 fn,, 6, 17, 19~
20; makes use of Kitab-al-Atwal,
20 fn.; on the baggam free, 194=
5; on Basrir, 28, 2% fn.; on
Biyyardawal, 29; on  costus
197; on fabrics, 198; on Hannar,
38-39; on Hind, 23, 24; on Kaw-
lam, 44, 47-8; on Khayzuran,
191; on Ma'bar, 55; on I\_J?h'bﬁr,

87;
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96, 58, 59 fn.; on Mandari, 59
60; on Manifattan, 60; on Manja-:
rur, 61 and fn.; on pepper, 203:
on ganna, 190, 191; on Ra’s Haylj,
39; on Raskumhuri, 65 and fn.;
on Sandan, 65, 67, 68; on Shaliyat,
73; on Sindabur, 73, 74 fn, 75; on
Sinjli and Kabashkan, 75-77 and fn.,
on Sitbara, 78-80; on tabashir, 191,
193; on Tana, 80-82 and fn.; on
Tandiytir, 83 and fn.

Abul ‘Uqal, 75.

Abu-sariiy, see Basrir, 29 fu.

Aba Zayd (AbG Zayd al-Hasan),
7, 8, 10, 11, 13-14, 91, 137, 141; on
‘anbar, 187, 189 and fn.; on the Bara-
hima caste, 129-30; on Bayragis,
120; on the belief in the transmi-
gration of souls, by the people of
the Balhard and in Hind, 134; on
the burning of the dead, 105; on the
ceremony at the time of the
accession of the king to the
throne, 146; on Devadasis, 117 and
fn.; on the different kinds of
aloes, 183, 184, 187; on the
grandees, 152; on the Hindu cus-
tom of eating in seclusion, 92;
on the island and city of Zabaj
(Java), 110 fn, on the King of

elephants, 170 and fn., 175
on the knowledge of occult
sciences in Hind, 114; on the

manner of eating by the people
of Hind, 100; on the mischief of
some people of Hind in Sarandib,
119; on the mountaineers, 118; on
the ornaments of the Xings of
Hind, 147-48; on the people
of Hind seeking the assemblies of
learned men in Sarandib, 114; on
pilgrimages to Mulian, 115; on the
pious works of the people of Hind,
135; on poets wailing upon kings,
109; on the preparation for meals,
152; on Qumar, 172-9; on the
rainy season in Hind, 121; on the


















33-4 and fn., 37 fn., 57 and fn.:

Saymir placed next to, by
Dimishqgi,* 71-72; associated with
pepper, 201.

Fambhal, 70 fn.

Fandarina (Kandarina, Fandaryna,
Pantalayini Xollam), 34-5 and
fn.; a town built at the mouth of
a river coming from Manibar, 57
and fn.; four wmarhalas from
Tana, 81; five marhales from Jur-
batan, 40 and fn.; associated with
pepper, 201; growth of cardamom
in the mountain to the north of,
195-6; a high mountain north of
Mount Delly, (Hili), 64 and fn.

Fansar, a city in Hind, 110.

Faranj, see Qayranj, 172,

Farit, arabicised form of Cera, 144,

(Kingdom), 166, 167, 168 and fn.;

Ya'qubi, on, 154 and fn.

Farmésha  (Title of Pulakési II),
139 fa.

Farthala, a eity in the couniry of
Bulwan, 32.

Farthing, a small copper coin, 111
and fn.

Fars, sea of, on the west of Hind,
24, 53.

Fatimide ‘Aziz billah, the, al-Masi-
lik wal-Mamalik, (Kitab-al-Azizi),

. composed by Hasan b. Ahmad al-
Muhallabi, for, 20 fn.

Fatni, a city in Big Ma'bar, 36, 36-7
fn.; a gasba of Tanda, 55, 64 and
fn.

Fattan, meaning of, 36 fn.;
Battata on, 36 fn.

Faystr, a country in Hind, 86; cam-
phor exported from, 195 and fn.
Ferrand, on Sulayman, 8-9 fn., 10 fn.,
Fornication, 148; in Hind, 103-104;
punishment for, 112 and fn.; in

Qumar, 174-75;.

Fragments, a work of Ya'qubi, 13.

Fruits, in Hind, 198-99.

Fafal, the gulf and city of, (Khawr
Fafal and Békal respectively), 37
and fn.; associated with pearl,
200.

Funeral ceremony, 148-151 and fn.

Fiita, a kind of dress, 96 and fn.,}lﬁZ'.

Ibn
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Ghaba (Pandya), 167.
Gangaikonda (cola) puram, (Ganga-

pur, Gangakunda, the Kubra-wa-
Kabir of Dimishgi, 50-51 fn., 65 fn.,
Ganga Vatra (Kankayatra), pilgri-
g:age to the Ganges, 93, 128 and

Ghaba, (‘Aba; ‘Abidi), same as
Pandya, 144, 167-68 and fn.

Ghana, a eity, 163.

Ghana, the name of a country, 155,
156, 157; a title of the Kings of
India, 156; of the ruler of Ghana,
157.

Ghdr, laurel tree, 110 and fn.

Goa (Sandabir), 58 fn.

Government, measures of, 146,

Govinda III, (Prabhutavarsa, Prthvi
Vallabha and $ri Vallabha), the
most noteworthy of the Rasira-
kaita Princes, 140.

Govinda IV, a Rastrakiuta King, 165
fn.

Grandees, dress and conveyance of,
152 and fn.

Grapes, not found in Hind, 198.

Greek and Roman (Latin) Geogra-
phers, on the Geography of India,
1-2, 2 fu., 4.

Guzarat, 19.

H

Habar, (Karwar), a city, 37, 37-8 jn.;
land of, adjoining the country of
Bulwan, 32,

Habbar, Ibn Wahab descended from,
170 fn., 171

Hibu Kings, Baghira, the Kingdom
of the, 74 fn., 154 fn.

Hag and Magog, one of the iglims, 23
n.

Hajjaj ibn Yiasuf, Goverhor of
Basra, Muslim settlement in Mala-
bar during the time of, 108 fn.

Hajji Khalifa II, on the Kitab-al-
Atwal, 20in.

Hanawal, a town between Bartij and
Nahrwarah, 28 frn.

Hangarkatta, a small port, 33 fo.
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