





in the South. In the second century B.C, Prakrit became
the court language of the rulers and in the subsequent
period Sanskrit replaced it}' Sanskrit influenced the
regional languages of India including the Dravidian
tongues which helped to promote integration. The Ramayana
and the Mahabharata have been read with avid interest by
all Indians alike. They were read with as much intefest
in the South as in the North. They became the common
heritage of the people irrespective of the language in
which they were written. Valmiki and Kamban, Tulsidas

and Potana, Kalidasa and Bharavi, Rabindranath Tagorevaﬁd ’
Bharatl were not only national poets but also world poets..
-Adl Sankara promoted the unity of India by founding monastlt
orders in the four borders of the country such as Badrinath
in the North, Sringeri in the Sbuth, Dwaraka in the West
and Puri in the East. He underlined the relation between
Jivatma and Paramatma as being one. He aimed to bring

the entire India under one umbrella of spiritualitys In
the 12th century A,D. Ramananujacharya propounded the
theory of Visishtadvaita proclaiming that man was a limb
of God. It spread to other parts of India alsoe In the
l3th century A.D. Madhvacharya spread among the people

the philosophy of Dvaita. In the modern period Swami

Vivekananda had emphasized the significance of National






- Pilgrims and merchants who travelled various parts
of India made cultural contacts with the people of the

respective regionss.

Festivals also had helped integration. The Durgé
Pooja of Bengal had been celebrated as Navaratri in the
South, * Shivarathri, Ramanavami, Gokulakshmi, Vinayaka
Chaturti, Deepavali and a host of other festivals_havé
been common to all Indians for thousands of years,
Pilgrim centres like Kashi and Rameswaram, Dwaraka and
Puri have helbed the evolution of a common culture for
the whole of India throughout ages. The celebrations of
Independence, Republic and Gandhiji's birthdays'have also
been the contributory factors in thié direction. Christian
and Muslim festivals-are also celebrated throughout India.
In the opinion of K.A, Nilakanta Sastri, ''From the
prehistorical times to the present day, there hag been no
period when the two regions (North and the South) did not
influence each other politically and culturally and on
at least three occasions before the advent of British

rule both the North and the South formed parts of a single

empire embracing nearly the whole of India."3

Thus right from the remote past, a fundamental
unity of culture developed in India transcending region;

religion, race, language and environment., It is against
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this’background only that we will have to study the

céntribution of Tamil Nadu to National Integration.

Contribution of Tamil Nadu to National Imtegration:

 Tamils, imbued with broader vision, considered
the whole world as one family. Kanian Poenguntanar, a
Sangam Tamil poet, declared that 1211 regions are our own
and all people are our kinsmen' (wrad =Go wragd Gsaft)
Thirumoolar another Tamil poet who lived in the 5th centﬁry
Ao.De:held that "Ged is one and- all people belong to one
'hwmm family.' (eaCp gowd ocato Gsawad) . |

S

The fusion of the '‘Aryan and the Dravidian
cuitufes could be seen from the Sangam  literature roughly
ranging from 4th century B.C. to 4th century A.D. Sangam
poems.fefe} to Vedic gods like Indra, Yéma, Vishnu, Siva
and Balarama. The Dravidian God Muruga was identified with
Subramanya, the son of Siva. In fact, Hindﬂism did not
divide the Indians into Dravidians and Aryans., 1t laid the
foundatibn upon which the superstructure of the common
Dravidian - Aryan consciousness was built. Tamil kings
like‘fandiyan Nedunchezhian and Rajendra Chola went up?o
the Himalaya ahq Gangetic regions. They attempted to bring

about a united India bf means of conquest. The Tamil kings,






revivalism encompassing modern values and ideas needed
for the times, a;ong with reviving the great seminal

ideas of the old Indian thoughts.

- Christian Missiqnaries converted many Hindus
into Christians. They levelled scathing attack on Hindu
religion, its customs and tfaditions. Charles Grant, a
Missionary described the Hindu religion as ''idolatory
with all its rabble of impure deities, its monsters of
wood and stone, its false principles and corrupt
practices, its delusive hopes and fears, its ridiculous
ceremonies and degrading superstitions, its lying legends
_and fraudulent impositions."5 Alexander Duff, another
Missionary wrote in his book, "India and Indian
Missions!' that ""Of all the systems of false religion
ever fabricated by the perverse ingenuity of fallen“men,
Hinduism ishsurely the most stupendous."é. At this
critical juncture in India's history, a new middle class

.group consisting of landlords, businessmen and
intellectuals emerged ih Bengale Though small in
number, they wielded tremendous influence over the
Bengali society. They aimed to remove the disabilities
that encrusted the Hindu society such as Sati, infant—

marriage and enforced widowhood and slaverys. Thus,



the wholesale condemnation of the Christian Missionaries
against the Hindu réligion and its institutions led to
‘the'emergence ofAéhe.Sbcial Reform Movement. It was

said that fear of Christian Missionaries was the beginning
of much social wisdom among Indians. Educated youths of
Calcutta were fired by unbounded enthusiasm which '
manifested itself in the birth of mighty socio-religious
- reform bocies like the Brahmo Samaj (1828), the Prarthana
Samaj (1867), the Arya Samaj (1875), the Theosophical
Society (founded in New York in 1875,'shifted to Bomba?,

India in 1879) and the Ramakrishna Mission (1897).%. The

* Though every century in India witnessed the emergence of
,Socia} and Religious Reform Movements, it became an
organised movement only in the nineteenth Cen kUSRS,
R.Ce Majumdar observes tha. "The nineteenth Century was the
great d1v1d;ng line and these hundred years changed the
face of India.'* R.C. Majumdar (Ed.) The History and
Culture of the Indian People, Vol.X, British Paramountcy
and Indian-Renaissance, Part II, (Bombay, Bharatiya Vidya
Bhavan, 1981), p.96. Thus a United India, socially
conducive, became the fertile field for promoting National
Integrations e Secial legislations passed to wipe out

the excrescences such as Sati, infant-marriage and slavery
came to be introduced into Tamil Nadu alsoc. Moreover,

social reform associations which were started in the Madras
Pre§1dency_dur1ng this period became the corollary to the
Indian Natlona% Social Conference fqunded in 1887. Thus,

the Indian National Social Conference, like the Indian
Nat}onal Congress founded in 1885, promoted forces of
National Integration. A co-mingling of people and the
resultant cultural cohesion came into being in the wake

of the founding of Social Reforni Associations in various
parts of the country. : :
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4Conferencg came into existence in 1887, Madras had the
honour of hosting its first session in December 1887,
T. Madhava Rao was its President, Raghunatha Rao, its
General Secretary and ii.G. Ranade, its Vice-President.
It was decided to hold annual conferences in different
parts of the country to discuss matters such as Sea-voyages,
inter-caste marriages, enforced-widowhood and ill-assorted

marriages.22

It was also decided to hold provincial
conferences to expand the scope of 'social reform, Thus,
by founding the Indian National Spcial Conference,

M.G. Ranade madé the Social Reform iMovement a national
movement. At its third session in Bombay in 1889, the
Indian Natiohal.Social Conference under the Presidentship .
of Justice Telang, passed a resolution to prevent camly ¢
consummation of marriage and fix fourteen as the age of
marriage for girls.23 However, the age-limit was fixed
at 12 when the Age of the Cons?nt Act was passed in 1891,
thanks to the efforts taken by Be.M. Malabari, a soqial
reformer from Western India. Charles H. Heimsath has

: justified that w;th the passage of the Age of thé'Consent

ek, ithetl S0 o soeial reform movement achieved national

recognition and hencefortheth social reform question

' ; : : 24
was inescapably a part of national ideologies." 5

In 1903 N. Subba Rao and his fellow Theosophists

; B o
founded the Madras Hindu National Association ais o
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in favoqr of the anti=Nadar combination., 886 Nadar houses

were destroyed28 and 25 Nadars were killed.29 In 1910 the

Nadars to promote their welfare, founded an organisation,

Nadar Mahajana Sangam, at Madurai.

At the dawn of the 20th century, the Temple

Entry lMovement gained all-India status. It was fifst
startec in Travancore in.l9l9 by fhe Ezhavas, a low caste
community in Kerala, The Congress macde Temple Entry
Movement a vehicle'for the promotion of the welfare of the
Depressed Classes. Thus, the Temple Entry Movement was.
’appended.to the national movement which made it an alle~
India movement, In 1923 the Indian National Congress

. at its Kakinada session passed a resolufion favouring
the'entry of the Harijans and othér Depressed Classes
into temples. In 1924 E.V. Ramasami Naicker (1879-1973)
popularly known as YE VR O 'Periyar' (Great Soul)
spearheaded an agitation at Vykom, Travancore, seeking
the rights of Harijans to use the road leading to the
temple. E.V.R. succeeded in his mission when the temples
in Travancore were thrown open to all Hindus irrespective
of their castes. In the opinion of K.K. Pillay, it
marked an ''... epoch in the History of Hinduism, and has

: - 3 :
set an inspiring example to the resit of Indla."_o Following
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this, a few temples were thrown open té a1 Hindus in
Tamil Nadu in 1939 by means of Act No.XXII known as the
Temple Entry Act.3l Finally, all the temﬁles were thrown
open to all sections of the Hindu community in 1949 by
means of the Madras Temple Entry Authorization (Amendmert)
Act.32 Thus, Temple Entry formed an important phase in

National Integration.

Slavery:

Those Depressed Classes‘who were allowed to entér
temples, still could not get social status. They werel
groaning in the rock bottom of the sociéty. Being economi-
cally poor, they remained as slaves., Slavery consisted of.
two types: Domestic slavery and Agricultural slavery.
Slavery abounded in Tanjoie, Maaura, North Arcot, South
Arcot, Salem, Coimbatore, Trichinopoly and Tinnevelly. In
‘1819 at North Arcot, a mothervsold her two sons for two

pagodas, one rupee and nine fanams (approximately 9 rupees

Unlike the abolition of Sati, infant-marriage and
temple entry for which private individuals like Raja Rain
Mohan Roy, Ishwar Chandra Vidyasagar, B.M. Malabari and
Mookka Nadan took up the initiative, the initiative for the
abolition of slave;y was taken up by the Government itseif.

The social environment in which the slaves languished
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motivated the government to improve their condition and

emancipate them from the fetters of serfdom.

Ianengal, the first attempt to abolish slave
trade was taken by Warren Hastings in 1774 who prohibited
slave trade.'Lord Cornwallis who succeeded him, continued
the policy till 1789. In 1811 fhe Bengal Government passed
a legislation prohibiting importing of slaves. In 1832,
the sale and purchase of slaves from one district to
another was prohibited, but their sale within the district
was allowed. Following the Bengal Government, the

£

Government of Fort S%.Geprge prohibited all traffic in

slaves in 1790.34 In order to enforce the law effectively,

_a reward of 30 pagodas was offered for the discovery of
35

every offender.

The dawn of the nineteenth century witnessed a
series of enactments curbing slavery. Following England,
which abolished Slave Trade in 1808, the Government of
India enacted the Slave Trade Felmy Act doing away with
slave trade. It declared slave trade in the British Empire
a great offence.’ In 1809 another Act was passed (Act No.XI
of 1809) which declared slave trade to be unlawful. In

°

1811, the exportation of slaves was made an offence.

37

In 1812 slave trade was punished with a fine. But these
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or colour. Such an integration alone could thrive long.
Wars come because of national interests and so the saint
felt that the best remedy for the malady that afflicts

the mankind is the Universal Integration.

Ramalinga's philosophy mainly consisted of four
aspects:: Jeevakarunya (compassion for all souls), Anmaneya
Orumaippadu (Oneness of soul in love) and Suddha Sanmarga

(Unity of all religions).

Imbued with the spirit of humanism, Ramalinga put

b}

into practice his ideals of‘compassion and love to all

living beings.42 flith this end in view the Saint founded

s People were

- in 1865 the Samarasa Suddha Sanmarga Sanga.
admitted into it irrespective of caste and creed. AS
Tagore did in Calcutta, he found the entire universe as
one entity. He sought to build upon Jeevakarunya, the
brotherhood of all men which he gave the name Anmaneya
Orumaippadu (Oneness of soul in love). He appealed to all
pe@ple to free themselves from caste and religious senti-

ments ''and practice Jeevakarﬂnyam which is the only pre-

requisite for entering into Suddha Sanmarga or the True

Path for attaining gracé."44 It was the time when Tam%l

Nadu was in the grip of religious tension. There was a

constant fight between.the Saivites, Vaishnavites, Jains,
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declaréd in a forthright manner that blind faith and
superstitious beliefs enjoined by false scriptures should
be discarded so that they could never raise their head.so

He had no respect for those scriptures which brought about
confusion in the minds of menAénd thus séwed d;sunity in
their ranks. He pleaded that everyone should have a pure
approach for understanding things in their perspective.

He held the view that no social reformm could be beneficial
to the society without cleansing the feligious base. So

he added a very significant adjective !'Suddha' (Pure) to

the already existing Sanmarga Path with a view to clean51ng
Hindu religion o iiEts narrow’outlook and sectarian behaviour.
He evolved his 'Trﬁe Péth' rid of out-worn dogmas and

meaningleés.ritualisms which have deluded the minds of the

people. Sa?s he:

itDiscarding all distorting faiths and beliefs,
to evolve a common 'True Path' i
that would vouchsafe to all afresh

the nectér of immortality."

The Saint also condemned the superstitqous beliefs
of the Vedas and the Puranas. To him, therefore, the.four

Vedas, the Agamas and the Shastras did not form the true and

: 52
the only wisdoms
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To put into practice his teachings, Ramali o
\ ’ malinga o
. . s
unded at Karunguli in 1865 the Satya Sanmarga

which people were admitted irrespective of caste or
‘religion.' The bbjectives of the Sanga were: Teaching and
Jeevakarunya, abolition of meat=eating, animal sacrifices
and superstitious beliefs and casting éway off tdiat il
(Caste) and 'Varuna' (Colour) differences and bring about
unity among people of all creeds by making them realise the
oneness of all souls in love. In 1867 the Saint founded
the Satya Dharumachalai (Feeding Centre for the'poor) flor
the purpose of feeding the poor which tradition is still
maintained. In 1872 the Saint established the Satya Gnana
Sabai (Hall of Wiisdom for Universal Worship). He felt

that God could be worshipped in the form of Light. The

temple was designed in the shape of a full-blown lotus

flower representing the human body, the temple of God. A

five-=foot high mirror and an 0il lamp were installed in the
sanctuary. Seven curtains (black, indigo, green, red,

yellow, white and mixed colour) representing. seven illusions,

were placed in front of the glass. Each screen indicated an

illusion that the Suddha Sivam or Para Sivam (Pure Siva)

could be attained only after passing through these illusions.

The implication of the Light worship is that God is in the

body of every human being.
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indu Revivalism:

b St. Ramalinga was not the only voice of revivalism
in ﬁhe nineieenth century Tamil Nadu. Revivalist ideas
which were gradually awakening in Tamil Nadu came from all
over India and even from the West. Revivalism was the
reinforéement of Hindu religious tenets in Social Reform.
It also meant the revival of the Hindu tradition and also
modifying some aspects of Hinduism in the light of the
changing conditions. As ob;efved by Sri Aurobindo, it
satisfied the " ... old mentality and the new, the
“ t;aditional and the critical mind. This in itself involves

no mere return, but consciously or unconsciously hastens a

restatement."él The Indian leaders absorbed whatever that
¢ couldibe taken from their ancient culture and synthesized

it with the thoughts and ideas of the West. Hence, the

Indian Renaissance Movement is a synthetic restatement

containing £he best of the Indian and the Western thoughts.

In‘otherswords, the soul of the old civilization was to be
*preserved in all its essential nature and at the same time,

it was to be adaptable to new situation that emerged in the

wake of‘the Western education.62
Revivalist ideas changed many of the out-worn

traditibnél outlook, especially with regard to religion,
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Viresalingam Pantulu's Theistic High School, several
Harijan students studied. The great achievement of the
Brahmo Movement lies in thevfacf that it arrested conversion

to Christianity in Tamil Nadue. .

The Theosophical Society was one of the foremost.
revivalist bodies that ‘came to Tamil Nadu in the nineteenth.
century. It was founded in 1875 by Col. Olcott and Madame.
Blavatsky in New York.64 It was shifted to Bombay in 1879
from where it was shifted to Adyar, Madras in 1882, Its
objective was to diffuse knowledge of the laws which govern
tge Universe.65 Branches were opened all over the Presidencye.
By 1884, the Theosophical Society had 80 braﬁches in South
India, with its members and sympathisers running into
thousands. Olcott and Blavatsky started Sanskrit schools

oo to promote Vedic

at Triplicane, Mylapore and Black Town
learning. In 1884 at the annual conference of the
Theosophists at Adyar, a resolution was passed to the
effect that an "Aryan League of Honour" should be
*established in all centres to promote the cause of
regeneration.67 Col; Olcott started schools for Pariah
children in l894 at Adyar.68 By 1901, 384 boys and 130
girls studied ih‘these schools. Annie Besant (1847—19332_

who came to India in 1893 wielded greater influence over

the Theosophical Society. She reminded Indians that they
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In 1886 the Saiva Siddhanta Sabha was established
at Tuticoiin for the promotion of Saivism. In 1887
Sivasankara Pandiah started the Hindu Tract Society in
Madras to spread the philosophy of Hinduism.74

The Ramakrishna Mission, a religious and charitable
institution, founded by Ramakrishna Paramahamsa'and reshaped
by Swami Vivekananda in 1897, held that service to man was
service to God. It emphasized that change of heart was
essential for social change. It defended Hinduism from the
onslaughts of Christianity. A branch of the Ramakrishna
Mission was opened at Mylapore in March 1897 '"for the
attainment of one's own liberation as well as to get
equipped for the amelioration of the world in all possible
wéys by following the path laid down by Bhagavan Sri
Ramakrishna Deva.”75 Its main objective was to promote the
study of Vedanta as propounded by Sri Ramakrishna Paramahamsa
and was practically illustrated by his own life and of
comparative theology in its widest form.“76 Branches were
,also opened at Nattarampalli, Arasampatti, Barur, Krishnagiri
L and Dharmapuri. It did-commendable educational and social

work in Tamil Nadu.

Thus, as a result of the Revivalist Movement,

Hinduism began to acquire new strength.> Farquhar has rightly
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changed the psychology of the Dravidian Movement which
began to work for the first time since then for a federal

set-up.

The division of India on linguistic basis has
become a bane rather than a boon. Language disputes,
border disputes, water disputes and communa% disputes have
becqme irritants to the nation's solidarity. Though, after
Independence, castes have lost their rigours, they are yet
a force to reckon with. National Integration is a pre=

condition to social and economic integration.

The velocity with which our freedom fighters were
motivated with the feeling of oneness to gain political
-freedom had been totally absent among their successors after
Independence, to gain social and economic freedom. Regional
rivalfies.and frustrustrations regarding the pace of eccnomic
development and establishment of public sector undertakings

o2 : < 83 :
are undermining national unity. Consensus on a national
NG
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_ language is still eluding. Making all the 14 Indian
languages as the official languages, as in Sweden, with
English as the link-language, may be one of the ways through
which the gordian knot could be cut. Emotional integratioq
of various sub-nationalities is the cherished goal of tﬁe

Government but it remains a distant dream. Ihe linking of
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