




 















CHAPTER I. 

THE TRIBES AND CASTES OF RAJPUTANA. 
DISTRIBUTION OF THE RULING RAJPOOT TRIBES AMONG THE RAJPOOT STATES. NATURE oF 

THE GOVERNMENT OF A RAJPOOT CHIEF. THE AGRICULTURAL CLASSES. BHUMIA 
TENURES. THE CUSTOM OF GAVELKIND. THE WORSHIP OF THE SNAKE. SACRED AND 
CELEBRATED PLACES IN RAJPUTANA:—THE PUSHKAR LAKE; THE DARGAH AT AJMERE; 
THE GREAT MOSQUE AT AJMERE; THD THMPLE AND MONASTERY OF DADU PANTH AT 

BARAHNA, NEAR THE SAMBHAR LAKE; THE OLD ROYAL PALACH AT AMBER, IN JEYPORE: 

THE GUTTA; THE OBSERVATORY AT JEYPORE; THE SILLA DEVI TEMPLE; THE AMBER- 

KISWAS SHRINE; THE MONASTERY AND SHRINES OF THE DADU PANTHIS AT NARAINA ; 

THE TRIPOLIA; JAIN TEMPLES AT SANGARER; THE CHARAN-PADH; THE SHRINES AT 

BAIRAT; THE JAIN TEMPLE AT LADORVA; THE ANCIENT JAIN TEMPLES OF JESALMERE; 
THE MAHA SUTTEE AT BUNDEE, MARRIAGE CUSTOMS IN RAJPUTANA, 

Tue country of Rajputana possesses an area of about hundred and thirty 

thousand square miles, séparated into the following nineteen States, namely:— 

Banswara, Bhurtpore, Bikaneer, Bundee, Dholpore, Dungarpore, Jeypore, 

Jesalmere, Jhalawar, Karauli, Kishengarh, Kotah, Marwar, Meywar, Pertabgarh, 

Sirdhee, Tonk, Ulwar, and Ajmere-Merwara. With the exception of Ajmere, 

which is a British province, all the remaining States are independent and have 

their own ruling chiefs, who aré, however, more or less controlled by the British 

Government through its Political Agents. Tonk is governed by a Mahomedan 

prince, Bhurtpore and Dholpore by Jats, and the remaining fifteen States by 

Rajpoot chiefs. There is also a sixteenth Rajpoot State, that of Shahpore, which 

is of small extent, and has no treaty with the empire. 

At what date Rajpoots first entered Rajputana is unknown. There is reason 

to believe that, at one time, the great Rathor kingdom of Kanouj once included a 

portion of this tract; and it is quite certain that, at the period of the commencement 

of the Mahomedan rule in India, the Chaubans were in Ajmere, the Rathors were 

in Kanouj, the Solankhis’ were in Gujerat, the Gablots were in Meywar, the 

RAthors and Sodas were in the barren deserts of the north-west, and the Kachwa- 

has were in Jeypore. When the Mahomedans entered India, Rajpoot kings
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were ruling over extensive tracts, extending from the Punjab to Ajudhiya, the 
ancient term for Oudh. Had these monarchs and their tribes united together 
firmly, and placed themselves under one or two sagacious commanders, they would 

have stemmed the tide of Mahomedan invaders, and driven them back again 

beyond the Himalaya mountains. Unfortunately; they were at constant feud 
with one another, and hence, gradually, fell a prey to the sword of the conqueror. 
In the latter half of the twelfth century a fierce war broke out between the 
Solankhis of Anhalwara and the Chauhins of Ajmere, and between the Chauhins 
and the Rathors of Kanouj. Weakened by tribal strife, and before they had 
recovered themselves, these tribes were attacked by the Mahomedan invaders ; and 
Shahabuddin, aided by his great lieutenant Kutbuddin, gained possession of 
Delhi, Ajmere, Kanouj, and Anhalwara. 

The tribal wars of the great Rajpoot houses, and their eventual subjugation 
by a foreign foe, produced the separation and dispersion of the Rajpoot tribes, 
and led to their occupying, for the most part, new territories. The Bhatis, after 
many vicissitudes, settled in Jesalmere, the Rathors in Marwar, the Sisodiyas in 
Meywar, and the J&dons in the vicinity of the Chambal. These and other tribes 
have experienced various fortunes down to the present time, which would be better 
disoussed in a history of Rajputana than in a work restricted to an account of 
the individual tribes and castes. One important event, however, ‘in regard to these tribes must not be passed over. This is the growth of the Oodipore State 

in the sixteenth century and its predominance in Central India under its great 
chief, Rana Sanga, and the complete overthrow of this Prince, and of all the Rajpoot tribes attached to him, at the hands of Babar, in the famous’ battle of Futtehpore-Sikri, in the year 1527, In consequence of this serious defeat the Sisodiyas lost their Supremacy, which passed over to the: RAthors. But the Rajpoot tribes lost their independence. Moreover, some of the chiefs entered the service of the Mahomedan emperor, and some permitted their daughters to marry Mahomedan princes. Up to the time of Akbar, the Rajpoot chiefs, 
preserved their independence; but in a short time they lost this became simply feudatories of the emperor. 

When Nadir Shah entered India, 

more or less, 

position and 

ப @ compact was made between the three great tribes of the Sisodiyas, Rathors, and Kachwahas, which would have had an important result politically, had it not been for the haughty stipulation of the Sisodiyas that the sons of Rathor and Kachwaha chiefs by Sisodiya wives should take precedence of sons borne by wives of other tribes. The consequence was, that a feud arose, which broke up the compact. At the end of the last century
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of the Chauhin Hara Rajpoots, under special compact with the British Govern- 
ment. Their chiefs are responsible to the head of the Hara tribe. There are also 

the chiefs of Sikar in Jeypore, Nimrana in Ulwar, Fathgarh in Kishengarh, and 

Kusalgarh in Banswara. Then, too, there are the Bheel:chiefs of the Meywar hill 

regions, and the Thakur of Lawa, Besides these minor chieftains there are 

others of a still lower rank, such as the Rao of Salumbar, in Meywar, a ruler of 

much influence in the Chappan. 
Three Rajputana States are not ரவ by Rajpoot princes. One of these 

is Tonk, consisting of six separate districts, three of which only lie within the 
boundaries of Rajputana. They are ruled by a nawab, according to the conven- 
tion made with Ameer Khan in 1817. The remaining,—namely, Bhurtpore and 
Dholpore,—are held by Jat chiefs. These States were not included within the 
treaties of 1817 and 1818, which were of so much importance to the consolida- 

tion of ‘the other Rajputana States (a). 
A Rajpoot chief rules as the head of a tribe divided into numerous clans, at 

the head of which are petty chiefs, generally members of his own family, all of . 
whom acknowledge his sovereignty and pay him tribute, while his own authority 
is only absolute over those tracts which are not in their hands or under their 
control, The tenure differs in different States, but this is the general type which 
it assumes. The domestic and clannish character is seen.more prominently in 

the western than in the eastern States of Rajputana. It will be obvious that this 
mode of tenure contributes greatly to the maintenance of an extensive Rajpoot 
aristocracy, and to the self-reliance, pride, and love of display, for which it is 
famous. Although the smaller chiefs are obliged to pay tribute and homage, and 
also to perform certain services to their paramount lord, nevertheless, their right 
to their estates and to lordship over them is indefeasible, and in some cases is 
as ancient as the right of the ruling prince to the State which he governs. The 
Thakurs, or great landholders, similarly claim from their dependants customary 
dues or services. The clannishness of the eastern States, as just remarked, is 
weaker than in the western. This arises from the fact that those provinces were 
rhuch more accessible to Mahomedan and Mahratta invaders, and hence were 
brought much more under their influence than those further west. Moreover, 

the former contains a much small Rajpoot population than the latter. Zalim 
Singh well nigh ruined the clans of Kotah. he head of the Bundee State rules 
almost absolutely, for although in that province there are several persons, relatives 
of the Bundee Rajah, holding large estates, yet they have no separate jurisdiction. 

(a) The Rajputana Gazetteer, Vol, I, p, 66,



THE TRIBES AND CASTES OF RAJPUTANA. 7 

In Bhurtpore and Dholpore, the power of the chief is supreme, as it is also for 
the most part in Tonk. The rule, however, is not without an exception, for 
Karauli, in the east, exhibits the clannish system to perfection. 

The Rajpoot population, while considerable in some States, in no State out- _ 
numbers all the other classes put together: The Rajpoots, however, are everywhere 
first in rank and influence, and next to them come the Brahmans. The. Charans 
and Bhats are genealogists and bards. The Jats and Gijars are agriculturists. The 
Meenas, Mers, and Meos were, probably, in closer alliance than they are now, 
and may have proceeded from the same original stock. Their traditions state 
that they have partly sprung from old Rajpoot tribes. Moreover, they are, to 
some extent, in intimate association with the Bhecls. The Meos were formerly 
Hindus, but are now Mahomedans. Some of the Bheel tribes, those of purer 
blood, inhabit wild and desolate tracts, and are’ semi-independent. Other Bheels, 
a rade people, have intermingled with Hindus in their villages away from the 
civilization of the cities. 

Respecting the geographical distribution of the principal Rajpoot tribes in 
Rajputana, the Rathors are most numerous in Marwar, Bikaneer, Jesalmere, 
Kishengarh, and the central tracts of Ajmere. Jesalmere’is under the govern- 
ment of the Bhatis. The Kachwahas predominate in Ulwar and Jeypore, while the 
territory in the north of Jeypore belongs to the Shekhawatis. The Chauhins, 
especially the H4ra tribes, are strong in the eastern States. The Deorias, also 
Chauhins, hold Sirohee. Nimrana is likewise in the hands of the Chauhfns, and 

so is Kusalgarh. The Sisodiyas are paramount in Meywar and the north-west 

States below the Arvalis, the head of the’ tribe being the Maharana — 
The Parihars, Pramaras, and Solankhis, once powerful tribes, are found in some 

of the States, but they are few in number, and without much influence (a). 
These Rajpoots of Rajputana are not so rigidly attached to caste as their 

brethren in other parts, and are not very respectful to Brahmans. They eat 
animal food, especially the flesh of goats and wild pigs, drink the strongest spirits, 

‘ consume opium inordinately, and are exceedingly superstitious, the poorer classes 
being profoundly ignorant. With the exception of the States of Mallani and 
Shekhawatee, the law of primogeniture prevails in all the States. 

In some States the authority of the principal chief is of a very limited 
character. For example, the Thakurs, or great landholders, of Banswara, of all 
ranks, are said to possess full and entire jurisdiction within their several estates, 
and will neither allow their subjects (as they are termed) to be summoned to the 

(a) The Rajputana Gazetteer, Vol. I, pp. 66, 67.
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capital of the State, nor to be interfered with, or any way punished, by orders of 
the sovereign prince. தி 

Mr. Aberigh-Mackay, in his interesting book on the Chiefs of Central India, 
makes a significant and important statement respecting many of the great Rajpoot 

families at the present time. I shall quote his observations on this point: “ The 
saddest thing in all Rajwarra at the present day,” he remarks, “ is the condition 

of the royal caste. The children of the sun and moon, the children of the fire- 
fountain, seem to have forgotten the inspiriting traditions of “their race, and 
have sunk into a state of slothful ignorance and debauchery that mournfully . 
contrast with the chivalrous heroism, the judicious and active patriotism, the 
refined culture, and the generous virtue of their ancestors. The memory of a 
hundred noble deeds that adorn their annals, is still fresh in the minds of all men; 

and the names of many Rajpoot princes, of comparatively recent times, will 
never die while a history of India remains. Rana Sanga of Mewar, enemy of 
the Moghul; Jai Singh Sewai, of Jeypore, scholar statesman, and soldier ; 
Sur Singh, Gaj Singh, Jeswant Singh, the glorious paladins of Marwar,—these 
are surely names to conjure with—yet they would now seem to excite but little 
emulation in the breasts of many of those in whose veins their blood flows, and 
who still bear their undying names. Hardly able to read ox, write his own 
language—ignorant of all pertaining to his country, pertaining to his race, per- 
taining to his State, pertaining to his sacred office as a ruler of men—the petty 
Rajpoot of the present day often saunters away his miserable existence in the 
society of abominable creatures that cast discredit on the name of servant, 
Besottedggith spirits and opium, dull, morose, and wretched, he knows nothing of his 
affairs; and leaves everything to plundering ‘ managets’ and ‘ deputy managers.’ 
He is generally hopelessly in debt. He seldom cares for anything but the 
merest shadow of his dignity, the ceremony with which he is treated. Of this 
he is insanely jealous. That all the honours due to royalty and Rajpoot blood 
should be paid him; that he should be saluted with guns, and received at the 
edge of carpets, and followed by escorts of cavalry; that his daughters should be 
married at an early age to princes of higher clans than his own; that his Thakurs 
should attend him at the Dassehra, and perform the precise ritual of allegiance— 
all this is what he craves. It never oceurs to him to consider whether he wears 
his princely honours worthily, and whether those who show him the outward 
observances of respect, love or honour him in their hearts. But there is reason 
to believe that a new generation of Rajpoot princes is springing up, who will add 
to the courtly manners of which the most degenerate Rajpoot is never destitute,
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wati is believed to reappear in this lake, not in one stream, but int five,—namely, 
the Suprabha, flowing into Jyesht Pushkar; the Sudha, which enters the Madhya 
Pushkar ; the Kanka, falling into Kamsht Pushkar; and the Nanda, flowing past 
Nand; and the Prachi, flowing by Hakran. No other lake bears so sacred a 
character as the Pushkar Lake, with the single exception of the Manusarowar 
Lake in Thibet. An account of the legends connected with it is found in the 
Pushkar Mahatam of the Padma Purina. So many Hindus are said to have 
bathed in the lake after Brahm’ had performed the ceremony, and to have 
gone to heaven in consequence, that it became inconveniently crowded; and 
therefore Brahm4, to remedy the difficulty and to stay the influx of saints 
into heaven, abolished the sanctity of the Pushkar Lake, except during the 
days intervening between the eleventh day of the month of Kartik and the full- 
moon next succeeding. From this, or front other reasons, the sacred virtues 

of the lake were lost sight of, until they were re-discovered by Rajat Nahar 
Rao Parihar, who was cured of a skin disease by bathing in its waters. He, in 

gratitude, built several ghats on the banks of the lake, and had it newly excavated 
and thereby cleansed. There are fiye important temples in Pushkar, of com- 
paratively modern date, erected to Brahma, Savitri, Badri Narayana, Varaha, 

and Shiva Atmateswara. he ancient temples formerly here were destroyed by 

the Moghal emperors, especially Aurungzebe, who raised a mosque on the site 

of a temple dedicated to* Keshu Rae. The mosque is still standing. It is 
worthy of remark that the temple to Brahma is the only one in all India con- 
seerated to the worship of that deity, who, although regarded by Hindus as 

the creator, is nevertheless one of the most unpopular of Hindu divinities. The 

reason of his unpopularity*is well-known, and arises from gross licentiousness, of 

which, according to tradition, Brahma was once guilty. 

The fish of the lake, and the wild fowl floating upon its surface, together 
with all animals within certain limits of the lake, are protected by ancient 
charters. As animal life is sacred to the religious Hindu, it is a crime to take 
the life of any creature either within the lake or in its neighbourhood. Not long 
sinee the entire population around the lake was greatly excited at hearing that an 
English officer had fired at an alligator. Petitions in great numbers were sent to 
the Government on the subject, and the people, especially the Brahmans, were 
with difficulty appeased (a). A fair is held at Pushkar in the autumn of every 
year, when as many as one hundred thousand pilgrims are present, and bathe in 
the sacred lake. . 

(a) The Rajputana Gazetteer, Vol. II, pp. 67—70.
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Delhi mosque, as the screen wall is only eight feet thick” (a). On one of these 
minars is an inscription, from which the information is obtained, that the mosque 
was completed in the reign of the Emperor Altamish, or between A.D. 1211 and 
1236. The mosque is a vast pillared hall with five rows of columns, numbered 
altogether three hundred and forty-four. Each pillar, it is conjectured, is made 
up of at least two original pillars; no less than seven hundred columns are 
represented by those now standing, an enormous number, equivalent, in General 
Cunningham's judgment, to the spoils of from twenty to thirty Hindu temples. 
Tt is his opinion that the two great mosques of Delhi and Ajmere belong to a 
higher and nobler style of art than the Saracenic architects ever reached. “In 
gorgeous prodigality of ornament, in beautiful richness of tracery, and endless 
variety of detail; in delicate sharpness of finish, and laborious accuracy of work- 

manship, all of which are due to the Hindu masons, I think that these two grand 
Indian mosques may justly vie with the noblest buildings which the wotld has 
yet produced. In attributing the design to the Musalman architect, and all the 

constructive details to the Hindu, I am chiefly influenced by the fact that the 

arch has never formed part of Hindu structural architecture, although it is found 

in many specimens of their rock-hewn temples” (0). 

The Temple and Monastery of Dadu Panth at Barahana, near the Sambhar Lake. 

, Dadu was the founder of:a Hindu sect in the sixteenth century. His 

followers are found in many parts of the country, Dadu died in the neighbour- 
hood of the lake, and these edifices have been erected to his memory, and to 

perpetuate his creed. His precepts have been recorded in a book which is held 

in great veneration by hfs disciples. These persons eschew idolatry, shave their 

heads, teach morality, and wander about in all directions preaching the doctrines 
of Dadu. The head-quarters of the sect are said to be in the Jeypore State. 

The armed Nagas are attached to the sect. 

The old. Royal Palace at Amber, in Jeypore. 

For nearly seven centuries Amber was the capital of the Jeypore kingdom, 
that is, from s.p. 1037 to 1728. The old palace of the great chiefs of this prin- 
cipality is still standing, and commands a grand and picturesque view of the 
surrounding country. This ancient city, however, is’ almost abandoned, and its 
former splendid buildings are falling into ruins. 

(@) Archwological Survey of India, General Canningham's Report, Vol, IL, pp, 258-261, 
@) Did, p. 263.
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1. The Bard Bas Brahmans of Pushkar. 
The tradition of these Brahmans is, that they are descended from Pardsar, 

father of Veda Vyasa, through Bhopat, who, in common beliéf, was a Mair. The 
sewaks, or priests of the Jain temples, intermarry with the Bara Bas Brahmans, 
which is a very remarkable circumstance, seeing that the Jains are not Brahmans, 
but Vaisyas. It is needless to add, therefore, that other Brahmans decline to hold 
intercourse with the Pushkar sect. 

2. The Chhoti Bas Brahmans of Pushkar. 
These Brahmans are divided into the following four clans :— 

1, Gaur. 3. Gujrati. 
i 2, Sanddh, | 4. Raj Purohit. 

The Chhot& Bas Brahmans are purohits, or family priests, to the Rajas of 
Jeypore, Bikaneer, Bhurtpore, and Dholpore (a). They haye no writing of tradi- 
tion stating when they first came to Pushkar. 

Section IT.—Brahmans of Bikaner. 

The Brahmans of Bikaneer ave chiefly of two classes, namely :— 

1. Pokarna. These are ten times more numerous than any other Brahma- 
nical tribe in the State. They are traders and agriculturists, and are an energetic, 
hard-working people. Astrologers are of this clan. 

2. Paliwal. Enterprising trading agriculturists, inhabiting twelve villages 
west of Bikaneer. Many of this tribe emigrated into British territory a few 
years ago. 

The priests of the Darbar, or Court, as of Rathor Rajpoots generally, are 
Kanoujiya Brahmans of the Sanadhiya branch, The teachers of the Shistras 
are Gour Brahmans. 3 

Section ITI—Brahmans of Karauli. 

The Brahmanical tribes of Karauli are the most numerous of all the tribes 
in the State. They are mostly small traders, and convey their goods from place 
to place on pack-cattle. They bear various designations, such as :— 

1. Borfrs or Ladenifs (carriers of merchandize). In addition to trading 
they are often “the village money-lenders, or cultivators, especially of hemp, 
which they prepare in large quantities, and work up into /éf, the coarse cloth of 
which their packing bags are made. They carry salt from Lambar, sugar from 

(a) Gazetteer of Ajmere-Morwara, by Mr, J, D, LaTouche, p. 58,
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Section VII—Brahmans of Jesalmere. 

These belong to two classes, the Paliwfls and Pokarnas or Pushkarnas, 
who are the principal sects of Brahmans in the State of Bikaneer. In numbers 
the Paliwals equal the Rajpoot tribes, while they far surpass them in wealth. 
Tod considers that they are the descendants of the ancient Pali or pastoral tribes 
of this region. They never marry out of their tribe. They worship the bridle 
of a horse (a). 

The Pokarnas are numerous in Marwar, Bikaneer, and Jesalmere. As to 
their origin, there is a tradition that they were formerly Beldars, and as such 
excavated the Lake Pushkar or Pokar, for which service they were raised into the 
rank of Brahmans, and permitted to bear the designation of Pokarnas. They 
worship the khodala, of pickaxe (4). 

Ip this State, besides the above Brahmans, there are others of the following 
tribes, namely:—Srimili, Joshi, Rajgur or Kesuria, and Gujar-gor: 

Section VIII—Brahmans of the Rajputana Desert. 
The most numerous Brahmans of this region are Vaishnavis, who are agricul- turists, cowherds, and to some extent traders, They are found in greatest numbers in Dhat. Theit dead are buried near the thresholds of their houses. The tribe is also settled in Marwar, Mallani, and elsewhere. 

Section IX.—Brahmans of Jeypore. 
Tn comparison with other States in Rajputana, Brahmans are most numerous in Jeypore, and are engaged in both secular and religious pursuits. From the greater number of Brahmans residing in Jeypore, we are not to conclude, says Tod, “ that her princes were more religious than their neighbours, but, on the contrary, that they were greater sinners ” (c). Most of the Brahmans of this State are Bagras, an inferior order, many of whom are agriculturists. Brahmans of a higher rank officiate at temples, or are employed in the public service. 

Section X.— Brahmans of Ajmere-Merwara. 
These number nearly twenty thousand persons in this province, and enjoy special privileges in the villages, in which they hold lands free from revenue, which they are too proud to cultivate, They are an exclusive race, and as they eat meat, keep themselves apart from other Brahmans. 

(@) ‘Tod's Rajasthan, Vol, II, p. 262. @) 782. 3 
©) Lbid, p, 397, 
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The social position of these tribes in Rajputana, at the present day, is 
பம். in these words of Colonel Tod: “The poorest Rajpoot of this day,” he 
says, “retains all the pride of ancestry, often his sole inheritance. He-scorns to 
hold the plough, or to use his lance but on horseback. In these aristocratic ideas 
he is supported by his reception among his superiors, and the respect paid to him 
by his inferiors, The honours and privileges, and the gradations of rank, among 
the vassals of the Rana’s house, exhibit a highly artificial and refined state of 
society. Each of the superior rank is entitled to a banner, kettle-drums pre- 
ceded by heralds and silver maces, with peculiar gifts and personal honours, in 
commemoration of some exploit of their ancestors” (a). 

I. Chauhan. 

The fort and city of Ajmere were founded, says the local tradition, in the 

year 145 a. p., by Raja Aja, commonly known as Ajapil, descended from ‘Anala, 
the first of the Chauhan race. ~The Chauhén kings reigned in Ajmere until the 

end of the twelfth century. In 1193, Mahomed Ghori took possession of the 

city; but it was not finally annexed to the Mahomedan empire of Delhi until 
1195, when’ the country was once more invaded, and Kutb-ud-din Aibeg, viceroy 
of Mahomed Ghori, fought with the usurper Hemraj, and having killed him and 

defeated his army, destroyed 2. the remaining power of the ancient 
dynasty (0). 

It is very remarkable that although the Chauhans governed Ajmere for 
upwards of # thousand years, yet that so few of the tribe are now to be found 
there. “They must be looked for,” says Mr. J. D. Latouche, Compiler of the 
Gazetteer of Ajmere-Merwara, “‘in H4rfvati, in Ulwar, and in the desert of Nagar 

Parkhar, whither they have been pushed by the Rathors, who have occupied 
their place as the ruling tribe, and who in numbers, wealth, and power greatly 

preponderate over the other Rajpoot clans who hold land in the district” (¢). 
The Chauhans have colonies in Marwar, Bhurtpore, Jesalmere, and Mallani. 

They have distinguished families in Looe Bah and Sanchore. The Chauhans of 

Baidla and Kotario, in the Oodaipore valley, are, says Tod, chiefs of the first rank? 
The chief of Parsoli is also a Chauhan. 

The Gogawat clan is descended from the famous Goga, who defended the 
Sutlej in the earliest recorded Mahomedan invasion. ‘Both Goga and his steed 

(4) Tod’s Rajasthan—Madras Edition—Vol. TI, p, 128. 
(@) General Cunningham’s Archmological Survey of India, Vol. II, p, 288, 
(©) Gazetteer of Ajmere-Merwara, by Mr. J. D. Latouche, p. 28,
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Jawadia are immortal in Rajasthan.’ The Gogawats are among the most ancient 
tribes of the desert. ன் 

The Narbhans are another clan of this tribe. They formerly had possession 
of Oodaipore, which they held for a long period. p 

In Banswara are cleyen Chauhan clans, three of which are as follows :— 
1. Madawat.—These are of Metwala, and are a junior branch of the 

Molan family. 

2. Hathyot—This clan belongs to Arthuna, and has also sprung from the 
Molfins. ; 

3. Keringot.—A clan which came originally from Bankora in Dungarpore. 
They have possession of the Ganora estate, 2 

The tribe is numerous in Bundee. In Dungarpore eight of the principal 
landholders are of this tribe. 

The Chauhiins succeeded the Tuars in Malwee, and reigned there one hun- 
dred and sixty-seven years. a 

IT. Hara. 

The Haras inhabit the country, called after them, Harévati, embracing the two States of Boondiand Kotah, and intersected by the Chumbul. Their founder, according to Tod, was Ishtpal, descended frétn Manik Rae, the Chauhan king of Ajmere, who, a. p. 685, “ sustained the first shock of the Islamite arms.” Ishtpal was severely wounded in battle while resisting the invading army of Mahmud of Ghizni, “THis limbs, which lay dissevered, as the story goes, were collected by Sfirabai ; and the goddess sprinkling them with the ‘water of life,’ he arose. Hence the name Hava, which his descendants bore, from har, or ‘bones’ thus collected ; but more likely from having lost (hara) Asi” (4). Boondi, the capital of the Haras, was built by Rae Dewa, about the year 1342, by whom the country received the designation of H&rivati. 
The tribe has the following clans :— 

The Hara Clans. i 
1. The Kombawat Clan—descended from “the famous Aloo Hara, son of Har-raj. Aloo Hara had twenty-four castles on the Pathar. The Bhojawat Clan—also descended from Aloo Hara. The Harpalpota Clan—descended from Harpal, son of Samarsi. 

re
 

os 

(4) Tod's Rajasthan—Madras Edition—Vol. II, p. 420.
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4. The Norangpota Clan—descended from Norang, son of the renowned 
Napfiji. 

5. The Tharad Clan—descended from Tharad, another son of Napdji. 
6. The Meoh Clan—descended from Meoji, great grandson of Hamoo, ruler 

: of Boondi in the fifteenth century. 
7. The Sawant Clan—descended from Sawant; brother of Meoji. 
8. The Novarmapota Clan—descended from Novarma, grandson of Hamoo. 
9. The Jailawat Clan—descended from Jaita, grandson of Hamoo. 

10. The Nimawat Clan—descended from Nima, grandson of Hamoo. 
11, The Akawat Clan—descended from Ako, great grandson of Hamoo. 
12. The Udawat Clan—descended from Udoh, great grandson of Hamoo. 
13. The Chandawat Clan—descended from Chanda, great grandson of Hamoo. 
14, The Rama Clan—descended from Ram Singh, son of Arjin. 
15. The Akhirajpota Clan—descended from Akhiraj, son of Arjfin. * 
16. The Jessa Clan—descended from Kandil, son of Arjan. 
17. The Indarsalot Clan—descended from Indar Singh, who founded 

Indargurh. 
18. The Berisalot Clan—descended from Beri Sal, who founded Bahran and 

Filodi. 

19. The Mokhimsingot Clan—descended from Mokhim Singh, who had 
Anterdeh. 

The Haras of Kotah, descended from Madhu Singh, the founder of the Kotah 
State, have the patronymic of Madhani, and are thus distinguished from all other 
Hara clans. 

A. Rathor. 

t On the destruction of Kanauj, the capital of the ancient kingdom of the same 
name, the Rathors abandoned their country, which they had governed with 
wonderful energy so long, and entering the barren wastes of Marwar, founded a 
new kingdom there. “The RaAthors of Ajmere have the same customs and 
characteristics as their brethren in Marwar. They are still warlike and indolent, 
and great consumers of opium, Each man carries at least a dagger, and, except 
under extreme pressure, none will touch a plough” (a), The village of Khori 
held by the Rathors was once in the possession of the Mers, but was taken from 
them by these Rajpoots. This tribe has cighty-three Bhumia holdings in 

(@) Gazetteer of Ajmere-Merwara, by Mr, J, D, Latouche, p. 29,
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Ajmere, All the talukdars or great landholders of the district, with few 

exceptions, are Rathors, descended from Seoji. 
The Rathors of Bikaneer have sprung from the RAthors of Marwar, and were 

established there by Biké, the son of Jodhain, in 1459. The Maharaja of Bikaneer 

claims to be the head of the tribe in that territory. The Rathors of that princi- 
pality are divided into the following clans :— 

The Rathor Clans of Bikaneer. 

1. The Bika Clan—descended from BikA, the founder of the Bikaneer State, 
with nine principal families :—1, Rajwi; 2, Ratan Singot; 3, Sringot; 4, Kishan 
Singot; 5, Umrawat; 6, Narnot; 7, Bhimrajot; 8, Gharsiot ; 9, Pirthi Rajot. 
The chief seats of the clan are at Mahajin, Jessanoh, Baie, and Hyadesir. 

2. The Bidiwat Clan—deseended from Bid&, Bika's brother, with six 
principal families :-—1, Manohardasat ; 2, Tejsiot ; 3, Khagarot; 4, Pirthi Rajot ; 
5, Keshodasot; 6, Man Singot. Their country extends along part of the Marwar 
and Shekhawati frontiers. They are especially addicted to plundering. Their 
chief seats are at Bedasir and Saondwa. 

3 3. The Karmstot Clan—descended from Karmsi, a less distinguished brother 
of Bika, a small clan. Their chief seat is at Nokho, 

4. The Kandhalot Clan—descended from Kandhal, Biké’s uncle and chief 
Supporter, consisting of three great families:—1, Raolot ; 2, Barinrot; 3, Sain- 
dasot. 

5. The MandhlAwat Clan—descended from Mandhal, a less distinguished 
uncle of Biké. They have ten villages. Their chief seat is at Saroonda. 

6. The Rup&wat Clan—descended from Rapji, another uncle of Bika (a). They possess ten villages. Their chief seat is at Badilah. 
7. The Randhirot Clan—possessing one village. 
8. The Mandlot Clan—occupying three villages. 
9. The Ranmalot Clan—holding one village. 

10. The Jaitmalot Clan—possessing one village. 
11. The Kundalia Clan—with two villages. 
12. The Udawat Clan—holding four villages. 
13. The Nathal Clan—oceupying two villages. 
14, The Patdwat Clan—with one village. 
15. The Gohel Clan—with one village. 
16. The Benirot Clan. 

(a) Gazettesr of Bikaneer, by Captain B. W. Powlett, p. 111,
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The ruling chief of Marwar ig at the head of the Rathor tribe in that State. 
There is good ground for the belief that, prior to the conquest of Marwar by the 
R&thors, that country had been governed at various periods by Jats, Bheels, 
and Meenas. The ‘RAthors abandoned Kanauj after the destruction of their 
capital by Shahab-ud-din in 1194, Some of them migrated westerly, and gradu- 
ally conquered the small chieftains who formerly’ ruled over Marwar. The 
Rathors finally gained possession of Marwar under Rao Chanda, in the year 1382. 

' His grandson, Jodha, founded the present city of Jodhpore, and made it the 
capital of the Marwar or Jodhpore State. ல் 

The Thakurs or great landholders of Ganora and Bednore, in Mewar, belong 
to the Mairtia clan of Rathors. 

Mallani claims to be the cradle of the RAthors in the west; for, on the down- 
fall of Kanauj, Asthin, the great grandson of the last monarch, abandoning his 
native country, wandered with his followers to the west, and at the end of the 
twelfth century, captured from the Gohel Rajpoots the town of Kher, near the 
Luni, and took possession of the district of Mewo, now called Mallani. The 
Gohels had seized the territory from the Bheels twenty years before. On being 
thus dispossessed the Gohels moved on to Bhaunagar, on the eulf of the Mahi, 
where they are still a numerous body. The Rathors increased their principality 
in the time of Mallinath by the addition of Gira and Nagar, which they conquered 
from the Soras. The Barmer District of MallAni, at the date of the foundation of 
the Rathor rule under Asthin, was in the hands of the Sanklas, from whom it 
was taken by the Chauhins, who, on their turn, were overcome by the Rathors, 
who annexed the district permanently (a). : 

The Réthors are very powerful in Marwar, where they are divided into the 
following clans :— : 

The Rithor Clans of Marwar. 

1. The Jodha Clan—holding the chieftainships of Khari-ka-dewa, Chanpur, 
and Badsa. 

2. The Champawat Clan—holding the chieftainships of Ahwa, Pokurn, 
Katoh, Palri, Hursola, Degode, Rohit, Jawula, Suttana, and Tingari. 

3. The Kimpawat Clan—holding the chieftainships of Asope, Kuntaleo, 
Chundawal, Siriari, Kharlo, Hursore, Bulloo, Bajoria, Sarpura, Dewureo, Buggori, 
Gujsingpira, and Roat. 4 

4. The Mandlot Clan—holding the chieftainship of Sarunda. 

(a) The Rajputana Gazetteer, Vol. II, p, 265,
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2. The Mairtia Clan—having the chieftainships of Reah, Gahorah, Mehtri, 
and Mairta. The Mairtias are descended from Didoh, a son of Jodha. The 

" Jaimalot and Jagmalot Clans, says Tod, are descended frony Jaimal and Jagmal, 
two sons of Biram, a son of Didoh. 

3. The Bharmalot Clan—having the chieftainship of Bai Bhilara, 
4, The Seorajot Clan—having the chieftainship of Dhiinara, on the Ltini. 
5. The Karmsot Clan—having the chieftainship of Keonsir. 
6. The Raimalot Clan. 

7. The Samatseot Clan—having the chieftainship of Dewaroh. 
8. The Bidawat Clan—having the chieftainship of Bidavati, in the Nagore 

District (a). 

Jodha, the first ruler of Marwar, was succeeded by his son, Sarjoh, or Stiraj 
Mal, who, through his sons, originated the following clans :— 

The Strjoh or Siraj Mal Clans. 

1. The Udawat Clan—having chieftainships at Neemaj, Jytarun, Goondochi, 
-Chundawal, Kooahaman, Chundawal, Khada, Marot, Biratea, and Raepore, It 
has also settlements in Mewar. 

2. The Sagawat Clan—with settlements at Burwoh. 
3. The Priagot Clan. 

4. The Narawat Jodha Clan—a branch is established at Pachpahar, in 
Haronti (ச). 

V. Johiya.” 

These are a very ancient tribe, formerly known as Yaudheyas, “who pro. 
bably contended with Alexander, before whose time they were, it is believed, 
established on the banks of the Sutlej. Yaudheya coins, as old as the first 
century of the Christian era, have been found near that river (Cunningham’s 

Ancient Geography, Vol. I, p. 245). The Johiyas are by no means extinct, as 
Tod imagined. Many of them are Musalmans ; but some in the Sirsa District 
are still Hindus. According to General Cunningham, they formerly held much 
of the country west and south-west of Bhatner; and their chief places were 
Kharbara, Sahankot, and Badopul, which the Rahtors took from them. There 
are three sections of the tribe : 1, the Admera; 2, the Lakvira,—who are settled 
onthe banks of the Sutlej; and 3, the Madhera, who, together wih the represent- 
ative of the house of Madhu, the founder of the clan, are, for the most part, 

(a) Tod’s Rajasthan—Madras Edition—Vol. II, p. 18, 
@) Wid, p. 20,
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The tribe also has possession of the pargannah of S&war, to the ‘south-east 
of the district, the gift of Jehangir to its ancestor Gokul Dass, who had the 

reputation of having been wounded cighty-four times in the wars of that emperor, 
The Rawals or native chiefs of Banswara have sprung from the Sisodiyas of 

Dungarpore, from whom they separated in the year 1530. Previously to that 
period Bag&r or the two States of Dungarpore and Banswara belonged to this 
tribe. Formerly, in the Banswara State, eight first class nobles of ‘the Sisodiya 
and Chauhan tribes sat on the right of the throne, and eight Rathors of the same 
rank sat on the left, of whom only three families are remaining, The Sisodiyas 
in this State are divided into eight branches. ‘There are a few members of the 
tribe in Bundee. ம 

The Sisodiyas of Dungarpore, of whom the Maha Rawal is the head, claim 
to be descended from the elder branch of the Oodaipore family. We learn from . 
Tod thiat these entered the State as emigrants from Meywar at the end of the 
twelfth century. Sir John Malcolm, states that they came from Meywar about 
three hundred years ago, 

There are also some members of this tribe in possession of lands at Nepoli, 
in Ajmere (a). They occupy. four villages in Bikaneer. The tribe has families 
in Mallani. Several of the principal chiefs of Oodaipore besides the Maharana, 
are attached to this tribe. There is also a branch of the tribe at Jaharawar. The 
principal clans of Sisodiyas in Meywar ‘are as follows :— 

Clans of Sisodiyas in Meywar. 
1. Chandiwat. In former times the Chandawats and SakhtAwats were rival tribes in Meywar, of great power and importanee. Their feuds, says Tod, have been the destruction of Meywar. The chief of Saloombra is the present head of the tribe. A few Chandawats occupy a village in Bikaneer. Two of the chief landholders of Dungarpore are of this tribe. 
2. Sakht@wat. These are fewer in number than the Chand&wats ; but they have the ‘reputation: of greater bravery and more genius.’ The chiefs of Bheen- dir and Bansi are of this clan. 

Sangfiwat. The chief of Deogarh is of the Sangawat clan. 
MegAwat. The Rawat of Beygoo is of this clan. 
Jag&wat. The Rawat of Amait is a J agdwat. 
Sarangdeote. The Rawat of Kanorh is of the Sarangdeote clan, Kishenfiwat. The Ravwats of Bhynsror and Korabur are of this clan. 

n
e
s
e
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(@) Gazetteer of Ajmere-Merwara, by Mr. J, D, Latouche, p. 29,





CHAPTER IV. 

THE RAJPOOT TRIBES—{ Continued). 

XXX.—YADU, JADU, OR JADON. XXXI.—BHATI. XXXIL—SODA, XXXII,—KACHWAHA. 
XXXIV,,— SHEKHAWAT. XXXV.—DEWAL. XXXVI.—SALANKHI, XXXVII. — BHAGELA. 
XXXVIIL—INDAR, XXXIX.—BIRPURA. XL.—DODHIA. XLIL.—BEHIDA, XLM.—SIKARWAL OR 
SIKARWAR. XLII.—GOYAL. XLIV—DEORA. XLV.—PARIA. XLYI—PARIARIA, XLVII— 
DHANDU. XLVIII—DHANDAL OR DHONDAL, XLIX—BORA. L.—BIDA. நா நாற, நாரா. 
SINGARPAL. LIIL.—KHIPA, .LIY.JASSOLIA. LY.—PHALSUNDIA, LYIL—SINMAL. LYIT. 
GOGADE. LVIIIl.—SAUDI, LIX.—JETANG, LX.—BANDAR, LXI.— KASUMBLIA. நவர. 
KARMOT. LXIII—GAUR. LXIV—PUAR. LXV.—PUAR, PONWAR, OR PRAMARA, LXvi— 
TAWAR. LXVIL—KELAN, LXVIIL—GOGLI, LXIX._SUGAR. LXX.—MANGALIA, LXXL— 
DHAWECHA, LXXII—KALABA, LXXIUI—KALAWAT, LXXIV.—UGA. UXXY,—SOR. LXXVI.— 
JASOR, LXXVIIL—SELOT, LXXVIII—KALA. LXXIX.—BHARAKMAL, LXXX.—MAKWANA, 
UXXXI, —JHARECHA, LXXXII, — BARECHA, LXXXII.— KOTECHA. LXXXIV. — KARWA, 
LXXXV.—BIRAWA, LXXXVI.—JAICHAND, LXXXVIL—KHAWARIA, LXXXVII.—KARNOT. 
LXXXIX.—MAHECHA, X0.—TANWAR. XCIL—PARIHAR, XCIUL—KHATR. XCUL—VIHIL, OR 
BIHIL, XOIV.—MAIPAWAT. XCV.—KABA, XCVIL—KHICHI, XCVIIL—SONAGURRA. XOVITI— PAWAICHA, XCIX.—BHURTA, C—KALACHA, OL—RAOKA, OIL—RANIKIA. CIII.—KHARU- 
RA. OIV,—TANTIA. CY,—INDAH. CVI—SINDHIL, CVII.—KHORWA. OVIIT.—DHOTI OR DHATI CIX.—SONDIA OR SONDI OX.—HADU, CXL—RAJAWAT, OXIL—SUKHTAWAT, 
OXHI—OR, CXIV.—RATHWA, CXV.—DUBIA, OXVI,—TONWAR. CXVIL—TAGARGARI. CXVIII. —MORI, OXIX.—BODANA. 
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ப்ட் ர் சச ன சட் 
The Jadu Rajpoots are the dominant tribe of Karauli, which State they have 

oecupied from at least the tenth century, and probably from a much earlier period. 
.The feudal aristocracy of that principality consists entirely of Jédus. No other 
Rajpoots possess any rank whatever. They are an exceedingly illiterate people, 
very few being able to read and write. The Jadus prefer the affix pal, ‘nourisher 
of cows,’ to the more general Rajpoot affix of Singh, meaning lion, ‘They are 
said to be brave fighting men, but bad cultivators. Wherever the Jadu “ has to 
compete with cultivators of other castes on equal terms, he manifests his inferi- 
ority ; and this is remarkably illustrated by the position of the Gonj, Khichri, ° 
and Panch Pir Thakurs in Karauli, who, being out of the caste, are not allowed
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the advantages enjoyed by respectable Jadus, and are consequently on a lower 
level than Meenas and Giijars (a). 

The principal divisions or hotris of the வக் Jadus are the following : — 

The Principal Jadu Clans. 

1. HAdoti. This clan usually supplies an heir to the sovereignty of Karauli 
on the failure of sons in the reigning family. Its chief bears the title of Rao, 
The original seat of the clan was the neighbouring village of Gareri, which was 
left for Hadoti in 1697 in consequence of a dispute with the chief of Fathpur. 

2. Amargarh. The first chief of Amargarh was Amar Man, son of Raja 
Jago Man. 

3. Inditi. The first chief of this clan was Bhap Pal, son of the Maharaja 
Chhatr Man. i 

4, Ré&ontra. The first chief of this clan was Bhoj Pal. ன் 

5. Bartin. The founder of this clan was Madan M4n, son of the Maharaja 

Mukund. 

The five nobles representing the above five clans have forts of their own. 
6, Hari Das. This clan has sixteen divisions, which lie on the western 

borders of the State. 

7. Mukund. The Mukunds have eight divisions, their estates being situated 
to the north-east of the city (). 

Anjani is the patron goddess of the Jadus. The ancestors of this race founded 
Jesalmere, in the year 1157. This city is the present capital of the Bhatts. 

The Jadon Rajpoots of Karauli have a tradition that, in the year 1120, their 
ancestors erected the present fort at Dholpore. Itis probable that they held 
lands in that territory in those days, but they must have been soon dispossessed, 
especially as we know that in 1194 Shahab-ud-din took possession of the king- 
dom of Kanauj, of which there is reason to believe that it formed a part. 

The JAdus have considerable possessions in Dholpore, in which State they 
own forty-nine villages. They have some families also in Dungarpore. . 

AXA. Bhati. ; ச 

These Rajpoots are said to have established themselves on the Borwa hills of 

Merwara; and a tradition exists, that a Bhati Rajpoot, Ajit Singh, once bore the 

title of king of Merwara. They are strong to the west of the Bikaneer State, 

where they are divided into two great clans, namely :— 

(a) Gazetteer of the Karauli State, by Captain P. W. Powlett, ஐ. 18. 
@) Ibid, p. 46,
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The Bhitt Clans of Bikaneer. 

1. The Raolot Clans—consisting of nine branches. 
2. The Pugalia Clans—consisting of four branches, : : 
These thirteen branches have their chief seats at Poogul, Rajasir, Ranair, 

Sutasir, Chakarra, Beechnok, Garrialah, Strjerah, Rundisir, J: angloo, Jaminsir, 
Kfdsa, and Naineah, 

The Bhatis of Bhatner are most probably “Hindus, who have been converted 
tothe Mahomedan faith. There is a colony of Bhatis in Marwar, and another 
in Mallani. 

The Yadu, Jadu, or Jadon Bhati Rajpoots claim descent from the ancient 
YAdu kings of the Lunar race. The remote ancestors of the Bhatt Rajpoots 
eame originally from Prayag or Allahabad, whence they removed to Mathura, 
from which place, after remaining there for a long period, the tribe dispersed in 
various directions. ‘The ruler of Jesalmere is of this tribe. The Bhatis in former 
times subdued all the tracts south of the Garah; but their jurisdiction has been 
greatly diminished by the encroachments of the Rathors. Some of the principal 
branches of the Bhatis in Jesalmere are the following :— 

Bhatt Clans of Jesalmere. ‘ 
1, The Maldots, 3. The Barsangs. 
2. The Kailans. 4. The Pohars. 

5. The Tejmatahs. 
The Maldots, says Tod, have the character of being the most daring robbers of the desert, ‘They are descended from Rao Maldeo, aiid possess the fief of Baroo with eighteen villages. The chief seat of tl 

Tumoli, Deorawal, and Jesalmere, 
the ninth century. He delighted in 

his tribe has been successively at 
Deorawal was founded by a Bhatt chief in 

warfare, and consolidated the Bhatt rule in this barren region. So great were his exploits that he is regarded as the real founder of the tribe. The city and fort of Jesalmere were built in the middle of the twelfth century by Jesal, the sixth rajah in descent from Deoraj. About the year 1294 Alauddin sent an army against the Bh&tis, which destroyed the city of Jesalmere; but it was afterwards re-built. The Jesalmere princes continued independent for several centuries, and only submitted to the Mahomedans in the reign of Shah Jehan, under Rawal Sabal Singh, the twenty-fifth chief in succes- sion to Jesal. The territory then was more extensive than in any other period of the nation’s history, including Bhawalpore, extending northwards to the Sutlej,
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westward to the Indus, and eastwards and southwards embraced much of the tract 
subsequently added to Marwar-and Bikaneer (a). 

The Bhatts of Marwar hold the chieftainships of Khejurla and Ahore. 
The Bhatt, says Tod, “is not perhaps so athletic as the Rathor, or so tall as 

the Kachwah&, but generally fairer than either.” 

XXXII, Soda. 

A small number of the Soda Rajpoots are in the Bikancer State, and in 
Mallani. This tribe is an offshoot of the Pramaras. In former times, they had 
possession of the whole of the great desert; and are still found scattered over it. 
The Umras and Stmras, now Mahomedans, branches of the Sodas, established 

' Umrakote, where Akbar was born, and Umrasomra. The ruler of Dhat, in the 
desert, is of this race (b). The Sodas have less prejudice than most Raj poot 
tribes, and “will drink from‘the same vessel, and smoke out of the same hookah 
with a Mussulman, laying aside only the tube that touches the mouth.” A Soda 
may always be known by the peculiarity of his turban. ; 

In the extreme west of Rajputana, on the borders of Scinde, the Sodas 
display a singular blending of Hinduism and Islamism in their social customs 
and religious institutions. Their marriages are entirely in accordance with old 
Rajpoot customs, yet in their religion they conform, for the most part, to Maho- 

medan rites, Nevertheless, strange to say, they worshipped until very recently 
the gods of the Hindu pantheon. ; 

‘XXXIIE Kachwaha. 
This tribe has its principal seat at Jeypore, which State is mostly in the 

hands of Kachw&h4 chiefs. A branch of the tribe founded Amber in the tenth 
century, dispossessing the Meenas and Rajpoots, the former inhabitants of the 
country. One of the greatest princes of the Kachwahs of Jeypore was Rajah 
Maun Singh, a very distinguished gentral in the time of Akbar, whose reputation 
is still fresh among Rajpoot tribes. Another noted chief of the Jeypore family 
was Jai Singh II, commonly known as Siwai Jai Singh.. It was he who erected 
observatories at Jeypore, Delhi, Benares, Mathura, and Ujain. That in Benares 
is, on the whole, in.excellent preservation, and is an object of curiosity and interest 
to most European and American travellers visiting that city. This prince was 
the author of an important treaty between the chiefs of Jeypore, Jodhfore, and 

(a) The Rajputana Gazetteer, Vol. IL, pp. 170—72. 

(2) Tod's Rajasthan—Madras Bdition—Vol. I, p. 85,
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Oodaipore, to resist the advancing influence of the Moghul rulers of India. 
Tt seems that the Sisodia chiefs of Oodaipore had in no single instance permitted 
alliances between their family and Moghul nobles, whereas both the Kachwih& 
and Rathor houses had repeatedly consented to such unions, whereby the purity 
of their Rajpoot blood had been seriously affected. This treaty, however, aimed 
at establishing a new bond of intercourse between the three tribes on the basis of 
electing the future chiefs of the two offending tribes from sons by Sisodia mothers 
and passing over elder sons by wives taken from other tribes. The treaty caused 
much dissatisfaction and strife, which eventually, instead of strengthening all 
these tribes, contributed greatly to their weakness (a). 

In the twelfth century the Kachwahas were only great vassals of the Chau- 
han king of Delhi; and achieved their subsequent greatness with the aid of the 
Timoors. “Although the Kachtwahas,” observes Colonel Tod, “under their 
popular princes, as Pujam, Rajah Man, and the Mirza Rajah, have performed 
exploits as brilliant as any other tribes, yet they do not’ now enjoy the same 
reputation for courage as either the RAthors or the Haras. This may be in part 
accounted for by the demoralization consequent on their proximity to the Moghul Court, and their participation in all its enervating vices ; but still more from the degradations they have suffered from the Mahrattas, and to which their western brethren have been less exposed. Every feeling, patriotic or domestic, became cor- rupted wherever their pernicious influence prevailed” (6). “ With a proper appli- cation of her (the State) revenues,” remarks Tod in another place, “and princes like Rajah Man to lead a brave vassalage, they would have foiled all the efforts of the Mahrattas ; but their own. follies and vices have been-their ruin ” (0). Most of the Rajpoots of Jeypore are Kachwahas, who may be divided into three classes, _ says Major Bayley, Political Agent of the State, namely, holders of estates, men in service, and cultivators. This last class is small, as Rajpoots are generally too proud to work in the fields, unless compelled by necessity (d), i The principal Kachwaha clans in thesJeypore State are twelve in number, and are the following: ;— 

Kachwihd Clans of Jeypore. 
1 Chatharbhojot—having the chieftainships of Pinar and Bhagra. 2. Kallianot—having the chieftainship of Totwarra. 

௪ (@) The Rajputana Gazetteer, Vol. IT, pp. 196, 187. (3) Tod's Rajasthan—Madras Edition—Vol, II, p. 397, (©) Ibid, p, 401, 
(2) The Rajputans Gazetteer, Vol. II, p. 146,
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Nathawat—with the chieftainship of Chomt. 
Balbadharot—with the chieftainship of Acherol. . 
Khangarot—with the chieftainship of Thodri. 
Saltanot—with the chieftainship of Chandsir, 
Pachaienot—with the chieftainship of Sambra. 
Gagawat—with the chieftainship of Dhint. * 
Khémbani—with the chieftainship of Bhanskho. 

10. Khumbawat—with the chieftainship of Mahar. 
11, Shiubaranpota—with the chieftainship of Nindir. 
12. Banbtrpota—with the chieftainship of Batko, 
The above are the Baraéh Kotris, or twelve great Kachwahi clans. In addi- 

tion there are four other clans of the same tribe in the State. ‘These are :— 
13. Rajawat—with sixteen fiefs. 

14. Nartka—having the chieftainship of Macherri. The chief of Uniara 
belongs to this clan, which has also’a few representatives in Bhurtpore. | 

15, Bhankawat—with four fiefs. 
16. Parinmalot—with one fief (a). 
From the yéar 1037 A. D., when the Kachw4hi Rajpoots having taken 

possession of this country made Amber their capital, down to 1728, Amber 
continued to be the royal city ; but in the latter year the seat of power was trans- 
ferred to the present city of Jeypore, which was founded by Siwai Jai Singh IT. 

In the Ajiere District, the KachwAhis are principally settled in the villages 
of Harmira and Tilornia, in the extreme north of the district, and have dhdmia 
holdings in five villages. The ancestors of the chief of Harmara narrowly es- 
caped from losing their éstates altogether. They were once partially seized by 
the Rahtors, and altogether by the Mahrattas. The British Government, how- 
ever, has secured them to the family. ் 

The Kachwahds of Bikaneer are divided into four classes, as follows :— 
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Kachwaha. Clans of Bikaneer. 

1. Girdharjika. 3. Kachwaha. : 
2. Bhainrujika, 4, Nartika. 

The chief seat of the KachwaAhas in Bikancer is at Nynawas. The tribe has 
lands in Marwar and also in Bhurtpore. 

About the middle of the last century, a Kachwaha seized a portion of the 

(@) Tod’s Rajasthan—Madras Edition—Vol. I, pp. 403, 404,
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EXIT, ரமா. 

The Gaurs are supposed to have come originally to Ajmere from Bengal, 
while performing a pilgrimage to the famous Dwarka Shrine under Raja Bachraj 
and Raja Bawan, in the time of Pritht Raja. The former, with his followers, set- 
tled in Ajmere, the latter at Kuchiman, in Marwar. Gradually the tribe gained 
possession of Junia, Sarwar, Deolia, and Srinagar; and in the reign of Akbar built 
for themselves Rajgarh. Notwithstanding the reverses to which they have been sub- 
jected, the city having been twice taken from them, once by the R&thors, and 
once by the Mahrattas, the Gaurs are still the owners of Rajgarh, and are oceupiers 
of Kotaj, Danta, Jatia, and other places. They also took possession of Srinagar 
from the Powars, who have entirely left the’ district. The descendants of Raja 
Bawan have broad lands at Axjunpura, Tubeji, and elsewhere (a). 

This tribe is also settled in Marwar. It has five branches or clans, namely, 
Outabir, Silhala, Tr, Disena, and Bodano. In Ajmere the tribe possesses four- 
teen villages ; and has a few families in Bundee. 

LEXIV. Tudr. 

The Tuars are in Marwar ; but their chief possessions, says Tod, are “ the 
district of Tudrgar, on the right bank of the Chumbul, towards its junction with 
the Jumna ; and the small chieftainship of Patun Tuarvati, or Torawati, in 
the Jeypore State, and whose head claims affinity with the ancient kings of Indra- 
prastha” (6), that is, of Delhi, This small territory is to the north of Jeypore, 
between Kot Putti and Khetri, The Tur kings were expelled from Delhi about 
eight hundred years ago, on its capture by the Ghoris. The Tufrs of Malwa 
succeeded the Pufrs, and reigned there one hundred and forty-two years, when 
they gave place to the Chauhans. 

LXV. Puér, Ponwar, or Pramara. 

These are located in Marwar, Jesalmere, and elsewhere. Although this tribe 
~was once the most powerful of the Agnikulas, and founded great cities, ruling 
over wide tracts of country, yet little or nothing remains, except ruins, to illus- 
trate its former splendour. The Pufrs reigned over Malwa for upwards of a thou- 
sand years (¢). The Rao of Bijolli, in Marwar, is of the ancient Pramaras of 
Dhir, and belongs to the Maipawut branch of the tribe. The Pramaras of the 

(@) Gazetteer of Ajmere-Merwara, by Mr. J. D. Latonche, pp. 28 and 29. 
(2) Tod’s Rajasthan—Mnadras Edition — Vol. I, ற. 80. 
©) For a detailed account of the Pramaras, see the Author's “ Hindu Tribes and Castes,” Vol. I, pp. 145 to 149,
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Section LV.—The Grassia Tribes 

The Grassias of Meywar are said to be descended from Chauhan Rajpoots, 
from Chainpareen, near Baroda, who were in the country before the Sisodias 

conquered Chittore. They have lost most of their Rajpoot habits, and are now a 
wild race associating closely with the aboriginal Bheels, whose daughters they 

take to wife, and liying apart from more civilized people. “ None of the Grassia 
chiefs haye ever been subjugated by Meywar. They voluntarily proffered a nomi- 

nal allegiance to the Ranas, and hence they hold the bhdm, or right of property 

in the land, oyer which the Rana has no power. They-are not liable to be called on 

for regular service, to which they are not subject, or to attend at the capital; but 
they ‘pay a small quit-rent in token of submission, The Bheels and Grassias 

obey the orders of these rude chiefs, to whom they are devoted. Every endeayour 
to dispossess them has only resulted ‘in failure; though it has been constantly 
attempted by the Ranas, who early conquered the valleys, but were effectually 

kept out of the hills, in which, however, they always found protection and shelter 

in times of difficulty ” (a). 

The wilderness of Bhakar, a desolate region of rugged hills, commencing 

to the south of Mount Aboo, is chiefly in the hands of the Grassias. They are 

generally held to be somewhat higher in rank than the Bheels, with whom they 

associate freely. 
The word ‘ Geren as used in Gujerat and Malwa, has a different signification 

from that which it bears in Rajputana. In the former provinces it is applied to 
the headmen of villages who have a prescriptive right to collect dues from 

travellers and also certain sums imposed on lands and roads. In Rajputana the 

word is “becoming applied to a separate set or group of persons associated, 

though it may be ordinarily taken to denote a halfblood between Bheel and 

Rajpoot ”(0). க 

Section V—The Bheel Tribes. 

The Bheels are a wild, daring, outcast race scattered over Rajputana, of — 

which they are regarded as the aborigines, although this supposition must be 

taken in a limited signification, inasmuch as in some parts traditions show that 

they are descendants of Rajpoots. It is exceedingly probable that, while some 
Bheel tribes have been formed from unions between Bheels and Rajpoots, others 

are altogether of pure aboriginal Bheel blood. 

(@ History of Mewar, by Capt, J. ©. Brookes, p. 3. 
(2) The Rajputana Gazetteer, Vol. I, p. 78.
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have great faith in witcheraft. They do not appear to have any separate language 
of their own, but speak a peculiar Hindi dialect, 

The Bheel tribes are sixty in number in Banswara, and are the most numer- 
ous of all the tribes of that State. Formerly, they had entire possession of this part 
of the country. At the present day the Bheel tribes have great power in the State, 
and are very jealous of the interference of the reigning prince in their affairs, 
In their villages, indeed, they utterly forbid such interference. They are a dirty” 
race, and their women are small and ugly. The chiefs constantly wear swords, 
and all others always appear with their bows and arrows. They drink spirits, 
ea meat, and are passionately fond of quarreling and fighting (a). The 
Bheel landholders exercise both civil and criminal jurisdiction over their 

lands. z: ட 

These people live not so much in villages as in detached houses congregated 
‘together, “each built on separate hillocks at some distanee from one another. 

The cultivation belonging to a family surrounds the homestead, and each congre- 

gation, or pal, thus covers a large extent of ground. This mode of living, by 

preventing surprise, gives the wild race greater security from the troops of the 
native States, who treat them rather as enemies than subjects. The jungle on the 

larger hills near the pa/ is allowed to grow; and, in case of attack, the Bheels flee 

into the cover with their families and cattle. Each homestead is complete in itself, 

consisting of several houses for grain and cattle within a single enclosure. Many 

of the Bheel houses in Meywar are well built, capacious, and tiled ; and far superior 

to the habitations of the same class elsewhere. The Bheels lived originally in 

independent .communities, each acknowledging its own leader. Those that were 

conquered by the Meywar sovereigns or chiefs, transferred their allegiance to them ; 
whilst the greater portion, who coalesced with the Grassias, before the entry of 

the Udaipore family into the country, still remains faithful to these allodial or 
bhimia chiefs” (b). 4 

The Bheels and Grassias are much intermingled, the latter freely intermarrying 
with Bheel women. They obey, to some extent, the chiefs of the States in which 
they are settled; but the lands they occupy are their own, and no foree has yet 
proved sufficiently strong to dispossess them. 

The Bheels may be regarded as one of the aboriginal races of Marwar, They 
are found scattered about the Rajputana desert, where they are very deeraded 

in their habits, even more so than the Kolis. They feed on foxes, jackals, rats, 

(a) The Rajputana Gazetteer, Vol.T, p. 117. 
(®) History of Mewar, by Capt. J. C. Brookes, p. 8.
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hundred thousand mendicants, many of whom are devotees and ascetics, and 

belong to various religious orders. 
The worshippers of Vishnu in Southern India are divided into two great 

sects, the Tengalas and Vadagalas, between whom there is an incessant feud. 
Both acknowledge themselyes to be disciples of the famous Ramanuj. The 

‘fengalas follow Manavala Manumi or Ramyaja Matri; and the Vadagalas, 

Vedantachari or Vedanta. Desika. The rites observed by these sects are 
nearly the same, Their religious differences and dissensions, which are some- 

times very bitter, do not prevent them, as they would do in Northern India, 
from holding social intercourse with one another, for they ‘attend the same 

festivities, eat and drink together, and even intermarry. As the two words 

designating these sects bear philologically the meaning of ‘Southern and 
Northern Veda’ respectively, it is not improbable that the disputes between 
them sprung from the rivalry of two great religious bodies separated origin- 

ally by geographical boundaries. However, the chief subjeet now on which 
their mutual anger is expended, is of a very childish character, and is no more 
than, whether the middle stroke of the trident, the badge of Vishnu re- 

presented on the forehead, should commence from the upper part of the nose, 
or at its root (a). 

The small sect of the Lingayets is scattered over various provinces of 

Southern India. They are worshippers of Shiva, and are consequently opposed 
in principle to the Vaishnavas. Nevertheless, they are a mild and peaceable 
people. They wear upon their persons the lingam, or emblem of Shiva, 
called ‘Jangama Lingam,’ or locomotive image, in contradistinction to the 
Lingas erected in Shiya temples, called ‘ Sthavara Linga,’ or the stable image. 

Hence they are commonly designated Jangams. These*people discard the 
modern phases of Hinduism. They also reject the Bhagavat and Ramayana 

as sacred writings, and with them Brahmanical authority, the efficacy of pil- 
grimages, austerities, self-mortification, aud caste, while they pay great res- 
pect tothe Vedas and to the doctrines of the celebrated teacher Sankara 

Achdrya. The sect was originated by Basava, a Brahman, who flourished in 

the twelfth century, and was prime minister to the king of Karnataca, a 

Jain (6). ‘He taught that all men are holy in proportion as they are temples 

of the Great Spirit—that by birth all are equal’—that women should be treat- 
ed with the same respect as men—that widows may remarry, and should she 

(a) The Madras Census Report, Vol..I, pp. 97, 98. 
@) Ibid, pp. 98, 99
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A thousand years ago a few Jews settled at.Cochin. Their descendants 

are partly black and partly white, The former have become black, it is conjee- 

tured, by intermixture with the natives, or, as some suppose, from long residence 

in the country. The white or pale-faced Jews, however, have. retained their 

complexion, it is rightly imagined, by keeping themselves apart from the Hindus, 

and only intermarrying among members of their own community. They are 

even said to be fairer than the Jews of Europe. 

The Syrian Christians of Malabar have a tradition that their ancestors” 

embraced Christianity under the teaching of St. Thomas. 

There are upwards of twenty-one thousand Jains in the Madras ப ட 

They are chiefly found in North and South Arcot and Canara. 

The Mahomedan population in the Presidency consists of one million eight 

hundred and fifty-seven thousand persons. More than one million six hundred 

and fitty thousand of these are Sunis. Three-fourths of the Mahomedans of 
Southern India are, it is conjectured, converts from aboriginal tribes. 

Under British rule the lower castes being, for the most part, free to act 

as they choose, instead of repudiating caste, and emancipating themselves from 

its fetters, display a singular anxiety to raise themselves in the opinion of the 

better castes, and in doing so, to tighten the chains which. bind them. “So 
far from caste distinctions dying out, there probably was never a time when the 

great bulk of the people of Southern India were so pertinacious in the asser- 
tion of the respectability and dignity of their castes” as they have been of late 
years. 

There has been a much greater fusion of races in Southern India than in 

Northern. “The fair complexioned Aryans have, for the most part, disappeared 

in the presence of the more numerous dark races, to whom India is a soil on 

which they can prosper and multiply. The fair Northern Brahmans are 
delicate exotics in Southern India. The plains of Southern India never could 

lave supported a pure Aryan stock” (a). 

The Hindu castes of Southern India are divided into two widely separated 

pranches, the Vedangei, or right-handed, and the Idangei, or left-handed, a dis- 
tinetion not traceable elsewhere. The Sakti worshippers are also diyided in the 

samemanner. The origin of this peculiar feature of Southern Hinduism is un- 
known. Tradition and the literature of the people throw upon it no clear light. 
Many feuds have arisen between the rival hands, some of which have only 

(a) The Madras Census Report, p. 29.
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commonly speak of themselves ; in the Tamil country, as Vallangais, but are 
the well-known Parialis. 

“The origin of the division of the Hindus into right and left-hand, is over- 
laid with fable. The oldest Hindu account attributes it to the goddess Kali, 

at the founding of Kancheveram ; and it is said that the pagoda there contains 
a copperplate, having upon it an inscription that accounts for this division of 

castes. Both sides refer to this plate, but neither side has ever produced it, 

and therefore its existence may be doubted. 

“The castes of which both sides are composed are in no way bound by any 

mutual obligation of religion or of relationship. The great idea that keeps 
them together appears to be, to attain more dignity. The right-hand claim 

exclusive right to have a panddl under which to perform their marriage cere- 
monies ; and they maintain tliat the left-hand have no right in their marriage 

processions to ride a horse, or to carry a flag upon which there is an ifage of 

Hanuman. The left-hand assert a right to all these, and appeal to the copper- 

plate already mentioned ; and they further assert, that to them belongs the 

higher rank, because the goddess placed them on the left side, which in India 

is the place of honour” (a). 

Sxorron I.—Tun Braumanican Tapes. 

The Brahman population of the Madras Presidency is small, compared with 

that existing in Northern India. In 1871, according to the Census then taken, 

there were in the whole Presidency one million, ninety- five thousand, four 

hundred and forty-five Brahmans, who were nearly equally divided between 

the two sexes, They ‘are “most numerous in Canara, and in the regions of the 

north, approaching the Presidency of Bengal. Thirteen per cent. of the 

Hindus of South Canara are Brahmans, while not two per cent. are in Madura, 

South Arcot, Coimbatore, and Salem, and less than four per cent. in Chingleput, 

Trizhinopoly, and Tinneyelly. 

The religious creed of the Brahmans, and of the other Hindu tribes, is 

three-fold,—namely, 1. Shaivite ; 2. Vishnavite ; 3. Lingayet. = 

The philosophical tenets of the Brahmans are also three-fold—l. The 
Smirti ; 2. The Madhaa ; 3. The Sri Vaishnava. The Shaivites, who are, for 
the mast part, disciples of the famous Sankara Acharya, adhere to the Smérta 

vavites either hold to the views of Madhaa& Acharya, or torthose of 

(@) he Indian Antiquary, Vol. V, p. 354.











100 THE TRIBES AND CASTES OF THE MADRAS PRESIDENCY, 

Although the designation of Vaisya is placed at the head of this section, 

as representing the castes commonly supposed in Madvas to be embraced by the 

third great division of Hindu tribes, nevertheless it ட் extremely doubtful 

whether any pure Vaisya castes exist in Southern India at all. There are 

certainly none to the north of the Nerbuddha, from Caleutta to ப்ப All 

more or less of the professedly Vaisya castes, throughout that extensive region, 

ave open to the suspicion of having, in former times, if not in later, formed 

marriage alliances with the Sudras. Some are purer than others ; yet it would 

be absurd for any one to lay claim to an unsullied lineage, like that which many 

‘Brahmans, and not a few Rajpoots, with undoubted right, can claim for them: 

selves. Notwithstanding the assertion by Dr. Cornish, the Compiler of the 

Madras Census Report, that the trading classes of that Presidency are generally 

admitted to be Vaisyas, it is not fora moment to be imagined that. they better 

deserve to be so reckoned than the same classes in the north, which are known 

everywhere as Banyas. Indeed, some of the Chetties, as, for example, the 

Vaniyars, or oil-pressers and oil-dealers, similar to the Telis of the North-Western 
Provinces, would never be regarded as Vaisyas in Northern India, but as 
Sydras, although evidently admitted into their fellowship in Southern India, 

No order or classification has been observed in that Report in the arrange- 
ment of the Cheiti tribes with their subdivisions and branches, which are 
described as numerous. “They are entered under about ninety designations ; 
but most of these refer to the localities inhabited. The greater part of these 
people are classified as Chetties, or Beri Chetties, and Komaties (in Bellary 
and other localities), Banyas, Marwaris, Vaniyars or oilmongers, KasikkAra or 
bankers, and even some of the less fortunate traders as Baukrupt Chetties” (a). 
They are more numerous, in proportion to other classes, in Kistna, Nellore, 
Cuddapai, Kurnool, Madura, Coimbatore, and, most of all, in the town of 
Madras. Every town has a proportion of them. The Chetties are few in 
number in South Canara district only ; and here the trade of the cquntry seems 
to rave fallen into other hands,—i. e,, Brahmans, Mussulmans, and others. In 
Canare and Maiabar, where few of them figure as traders, 

  

a larger proportion 
are described as cultivators ; and the reason appears to be that they advance 
money on growing crops of pepper, ginger, turmeric, and other produce, 
superintend the cultivation themselves, and ultimately obtain possession of the 
land” (4), Unfortunately, the Report affords no information on the relation 

(a) The Madras Census Report for 1871, Vol. I, p. 143, 
(%) Ibid, pp. 142, 143,
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‘themselves handle the plough, but employ labourers to do the work of their 

fields. They strictly adhere to the Shaivite form of Hinduism. They abstain 

from animal food, sanction early marriages, forbid the remarriage of widows, 

and bury their dead. There is a tradition prevalent among them that they 
came originally from Benares, in the reign of Kula Shekhara Pandya, in order 
to introduce into Madura the worship of Shiva (a). 

IT.—Kavare. 

This is a very extensive tribe with at least eighteen branches, some of 
which are so important and numerous as to deserve to rank as separate tribes. 

The Kavares were originally entirely devoted to agriculture, in the capacity of 

land-owners, while their lands were cultivated by inferior races; but, although 
most are still engaged in their hereditary calling, uniting with it the tilling of 

the soil, there are several clans which pursue other avocations, and are sailors, 
small traders, pedlars, and the like. They are properly a Telugu people, which 
language nearly all of them speak ; yet some, having settled in the Tamil coun- 
try, now commonly carry on the business of life in the latter tongue. Two 
branches of the Kayare tribe are the following :— 

1, The Baligis. Chiefly petty traders, hawkers, and so forth. 
2. The Tottiyars, Tottiyans, or Kambalattirs. The Tottiyars are said to 

be split up into nine clans, differing considerably from one another. They are 
yery industrious and energetic as cultivators, and in other pursuits. Many of 
them oceupy an important position in the city of Madras, 

Several clans of Tottiyars entered the district of Madura as colonists four 
or five hundred years ago, where they have distinguished themselves as agricul- 
turists, especially in reclaiming waste lands. They are fond of cock-fighting 
and hunting, and haye a character for dissoluteness beyond that of other castes. 
The worship of Vishnu is popular among them, and they haye great reverence 
for relies, are Very superstitious, and are peculiarly addicted to the practice of 
magic. The people generally regard them with awe, because of their mystical 
rites, which are said to be singularly successful in curing snake-bites. In feature 
the Tottiyars have a distinctiveness of their own, separating them in a marked _ 
manner from neighbouring tribes. The men wear a bright coloured head-dress; 

1 the women cover themselyes with ornaments, neglecting to clothe the upper 
“€ their persons. The marriage ceremonies of the Tottiyars are curious. 

‘vin reality, though not professedly, is practised by them. They never 

(@) Nelgon’s Manual, Part I, p, 32,





 





112 THE TRIBES கற CASTES OF THE MADRAS PRESIDENCY, 

JIT.— Kallan. 

A dark race, of small stature, and of many distinctive peculiarities, point- 
ing them out as having sprung from an aboriginal tribe. The word Kallan 
means thief or robber in seversl of the South Indian languages, and may 
have been applied to this people originally as representing their violent and 
lawless habits. Before the British entered the country, they were in constant 
warfare with their neighbows. The eastern division of the tribe ineMadura, 
who occupy what is termed fue Kil Nadu, and are separated from the western 
division” of the Mel Nadu. and do not intermarry with them, were once in 
subjection to the Vellala; land owners ; but gradually encroaching on the 
prerogatives of their mo they eventually gained the upper hand, and took 
possession of their est: ‘herefore they bade defiance to the rulers of 
Madura, and remaines fora th ina quasi-independent condition. The Kallans 
in the west by different means hecomplished the same ends, and gained exten- 
sive lands stretching to the ட ப of the great Dindigal வும் In the 
early period of British rule in “{ndia, the Kallang gave infi "3 to the 
authorities ; but since the year A801, when the provine adura was annexed to the Company’s territori ‘hey have change: habits, and 
although still a bold and high-spiri have abandonewameir turbulence and submitted to order. % 

The Kallang ave spread over a vide tre 
or less throughout the whole of the southerr 
Even now their children are brought up in tl 
to gain their livelihood by preying on their nes, 
hood of every Kallan,” says Mr. Nelson, who ae Wirtsnal opportuni’, பகம் 
acquiring a knowledge of this strange race, “ig supposed. to be passed Gn 
acquiring the rudiments of the only profession for which he can be naturally 
adapted, namely, that of a thief and robber, At fifteen he is usually entitled to be considered a proficient ; and-from that time forth, he is allowéd to grow 
his hair as long as he pleases, a privilege denied to Younger boys. At the same time, he is often rewarded for his expertness ag a thief by the hand of one-of 
his female relations ” (<). 

The custom of marriage among the Kallans is very peculi 
stantly happens that a woman is the wife of either 
husbands, who ave held to be the fathers joint 

‘country, and are found ney * 
of the Madras Presidg, ed 

‘shion as though intye a . 
V property, Thy yarv 

ar. “ Tt con- 
ten, eight, six, or two 

¥ and severally of any children 
(a) Nelson’s Manual of Madura, Par.qz, p, 55,
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THADI, STROLLING PLAYERS AND DANCERS; 8. DASI, WOMUN ATTACHED TO PAGODAS, 

  

Section I—Kammdlan, Kammilar, or Artisans. 

These are five in number, referring to five species of technical labour, 
namely, the Goldsmith, Blacksmith, Coppersmith and Brass-smith, Carpenter, 
and Stonecutter tribes. They bear the designation of Kammilar, in Tamil, 
and Kamsala and Panchala, in Telugu. A radical difference of caste regula- 
tions subsists between these castes of Southern India and their counterparts in 
Northern India. In the latter they are all separated by impassable barriers, 
and so rigid is caste prejudice that even their subdivisional clans, generally 
numbering seven in each tribe, do not intermarry, or hold close social inter- 
course with one another. Moreover, the Goldsmitlis caste is far higher in rank 
than any of the rest, and some of its branches affect to be allied even to the 
Brahmans. In Southern India, on the contrary, although the Goldsmiths are 
most xespected, nevertheless all these fiye castes and tribes are pra actically 
united and gathered together into one, for they associate together on a perfect 
equality, eat and drink together, and intermarry. As they all wear the sacred 
thread, and as some of them speak of themselves as Visva Brahmans, it would 
appear that several of these tribes, for instance the Blacksmith, Carpenter, and 
Stonecutter, occupy a higher grade socially than the corresponding tribes in 
Northern India. In Ceylon the Goldsmiths are in the third rank of inferior 
castes ; and next in succession are the Carpenters.
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shepherds and goatherds in wild and dense jungles ; yet some of them cultivate 
‘the soil, and most of them occasionally indulge in pursuits of a disreputable 
character. “They are probably,” remarks Mr. Nelson, “the descendants of 
one of the first castes that settled in the south; and are supposed to be a 
branch of the Idaiya caste” (a), 

35. Puleiye. 

A small, black, and degraded race on the coast of Malabar. 

36. Poleiyan. 

These are stated to be the aborigines of the Palani hills. They have 
always been predial slaves of the Kunnuvans, as alveady stated. Their mar- 
riage ceremony is simple enough, and consists of a mutual declaration of con- 
sent at a family feast. Their treatment of small-pox is peculiar, The person 
affected is left to his fate, and a line being drawn round the village, all communi- 
cations with neighbouring villages is rigidly prohibited. The isolated villagers 
quit their houses, and encamp in the open fields until the disease disappears. 
This tribe buries its dead after the fashion of other aboriginal races (b). 

87. The Kaniyar Tribe, 
A. degraded people who are not permitted to approach within twenty-four 

feet of persons of the higher castes. 

88. Palliar, ov Palliyan. 
A wandering tribe in Warsanad and the jungles of Madura, of a type far 

below that even of the Poleiyans. They are deseribed by Mr. Nelson as 
“savages, who decline to adopt the most simple usages of ordinary men, haying 
neither houses, clothes, nor any kind of property. Roaming the hills they 
satisfy hunger with such roots and fruits as they can find by search, and ocea- 
sionally a little wild honey. They carefully shun the society of civilized men, 
and will never approach a stranger except upon the offer of a piece of tobacco 
or a strip of cloth, for both which commodities they show a great natural fond- 
ness. They are gentle in disposition, and show no inclination to rob their 
neighbours.” “The Palliyans,” he adds, “are so like ordinary Tamils in phy- 
siognomy and physique, that it is difficult to. believe that they belong to 
another and earlier type” (c). 

(@ Nelson's Manual of Madura, Part IL, p, 64. 
(®) Did, p. 65. 
(6. Did, pp, 66, 66.
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with lime. Images of tigers, elks, bisons, leopards, and some domestic animals; 

pieces of half-decomposed bronze resembling spearheads, tripods, &e., are also 
found occasionally mixed with the other remains. But it is a singular fact 

that, on breaking up the strong pavement of slabs of stone with which the 
cairns are covered in, and mining down until a second pavement is come upon, 
which from its tightness and weight has, to all appearance, never been disturb- 

ed since it was first laid, we find, on remoying it, that the contents of the vault 

below, instead of being laid in the order befitting the repose of consecrated 
ashes, are generally smashed, and broken up, and mixed with the soil, leaving 

barely one or two pots of bones and ashes entire, just as though the pickaxe 

of the destroying explorer had been already there” (a). The Todas permit these 

cairns to be opened and destroyed without any interference on their part; which 

they certainly would not do were they conscious of any historical connexion 

with them. ச 

While there are important points of resemblance between the Todas and 

the builders of the cairns, there are also important points of difference between 

them. Both are alike in the respect they pay to the buffalo, in the sacred 

reverence with which they regard the bell it wears, and in their funeral obse- 

quies. But they differ considerably in their civilization. The Todas are far 

behind their predecessors in their knowledge of agriculture, and are inferior 

also in the skill exhibited in their stone erections in memory of. the dead (4). 

Lieutenant-Colonel Marshall, in his amusing volume, ‘A Phrenologist 

among the Todas,’ has some interesting and. discriminating remarks on the 

characteristics of this singular people. “The Toda talking voice,” he observes, 

“ig peculiar, particularly that of the women. Whilst on the part of the men 

it is strikingly grave and sedate, spoken almost soffo voce, the women’s voice, 

on the contrary, is rather high, appearing to come altogether from the region at 

the back of the ear, the ‘mastoid process.’ In both sexes, but particularly with 

the female, the sound of the yoice is somewhat musical and refined, though 

fatiguing to listen to from its monotonous tone. Indeed, it is somewhat astonish- 

ing that some harsh syllables of their language should come so softly from such 
mouths. The refinement ‘arises, doubtless, from the gentleness of their dis- 

positions, void of asperity, and friendliness, accompanied by desire to please— 

not from any innate sense of tune, for they have no more ear for music than so 

(a) Goographionl and Statistical Memoir of a Survey of the Neilgherry Mountains, by Captain J. Ochterlony. 
‘Madras Journal of Literature and Science, Vol. XV, pp. 79, 80. 

(®) A Phrenologist among the Todas, by Lieutenant-Colonel W. EB. Marshall, Bengal Staff 0௦:05) ற, 8,
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that notwithstanding the peculiar physical types which the race presents, it is, 
. like its language, of Dravidian origin. 

The Todas live in villages situated in the western division of the hills, 
in a tract called Todanaad, as here the larger portion of the Todas reside. 
“The sites chosen are in general most picturesque; always adjacent to a wood, 
and usually on an open space of grass almost completely embosomed in it; and 
extending in gentle slopes covered with the richest turf, which the grazing of 
their cattle, and the consequent manuring, maintains in the finest order. Their 
huts are low-arched buildings, ம் a hayeock, but admirably contrived 
to keep ont rain and cold, the roof and side walls forming one continuous 
curye of split bamboos, rattan, and thatch ; having an end-wall strongly built, 
and a front wall with one small opening or ee in it, so *small indeed that the 
inhabitants haye to craw] on their hands and knees to enter by it” (a). , 

Although the Todas have their villages (which consist only of a few huts), 
‘yet they are not content to remain permanently in them, but shift from one to 
another according to inclination. The tribe only numbers a few hundred 
persons ; and there is great fear of its soon becoming extinct. They have a 
language said to be peculiar to themselves; but in reality it is a dialect 
of Canarese. They live in apparent comfort, their means of subsistence being 
abundant. A small tax is levied on them by the Government for every female 
buffalo in their possession, the males being free ; and also for the grazing land 

on which their cattle feed. 

The Todas are a peaceable and unwarlike people; and it is highly 

improbable that they took, possession of the country in which they are found 
by forcible means. They carry nd weapons of offence or defence whatever, 
and wander among the hills infested by wild animals in perfect fearlessness, and 
in absolute contempt of danger. They shun violent exercise, and neither fight, 
dance nor box. They do not hunt, either for food or pleasure. They have 
no implements of agriculture, and consequently do not till the soil. The grain 
eaten by them is received from the Burghers and other yassal tribes. “ Their 
moral fearlessness of character,” says Lieut.-Colonel Ross King, who has” 

studied these hill tribes with great care, ‘ with its accompanying consciousness 
of power, is felt and acknowledged by all the other tribes, who voluatarily bow 

to an influence they can neither cope with nor emulate” (6). The Todas are 

(a) Geographical and Statistical Memoir of a Survey of the Neilgherry Mountains, by Captain J, 
Ochterlony, Mndras Journal of Literature and Science, Vol. XV, p. 48. 

@) The Aboriginal Tribes of the Neilgherry Hills, by Lieut..Colonel W, Ross King, p, 16, 17,
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Although the members of this tribe set such a meritorious example of in- 
dustry to the other hill tribes, yet by reason of their filthy and abominable 
habits and customs they are held by some of them in great contempt. In re- 
gard to marriage, the men content themselves with one wife each, and the 
women with one husband, and thereby set an example which many of the more 
civilized tribes and castes of India would do well to imitate. 

The Kota villages are disordered and dirty; but as the houses, which are 
chiefly of mud and thatch, are well made, and are somewhat closely compacted 
together, the villages appear thriving and prosperous. They worship Shiva as 
a deity called Kamataraga deporited in small shrines covered with thatch, and 
have separate temples for men and women; but have no separate sacred class, 
like the Todas, yet each village has a டா which performs by hereditary sue- 
cession the duties of the priesthood. They are great opium-eaters. 

Section II.—The Burgher, Badaga, or Vadaga Tribes. 
This is the most numerous, enterprising, and intelligent of all the native 

tribes on the Neilgherries, and is spread over a large portion of that region. 
Captain Ochterlony computed the entire population of the tribe to amount to 
between six and seven thousand persons. The Madras Census Report of 1871 

gives their number as upwards of nineteen thousand, The word Badaga means 
‘people of the north,’ and hence it is supposed that they came originally from 
the north, probably the northern part of Mysore and Canara, about four hundred 
years ago. The people of Talemale, low hills to the north-east of the Neilgher- 
ries, regard them as of their own race, and will eat food with them, 

The Badagas pay a small tribute to the Todas in acknowledgment of the 
feudal relations they sustain to this primitiyé race; and moreover, always treat 
them with great deference and respect. They devote themselyes chiefly to 
agriculture; but some are employed as labourers and coolies. These people 
are not noted for industrious habits like the Kotas. The women, however, are 
laborious, and are more modest than Toda women. Not a few of the Badagas 

are in prosperous cireumstances, and are consequently slothful and indolent. 
They profess the Shaivite form of the Hindu religion, and are exceedingly ignorant 
and superstitious, Their principal deity is Rangaswimi, Their temples are of 
a simple structure, being made of sun-dried mud, covered with thatch. They 
worship professedly three hundred and thirty-eight deities. There are tradi- 
tions abroad that about a century before Hyder Ali held sway in Mysore, the 

Burghers, Kotas, and other hil! tribes were governed by three chiefs, one.re-
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mostly settled. They also work occasionally as coolies on plantations, prefer.” 
ring employment in the jungle to working in the field, and being expert fellers 
of trees, hewers of planks, rafters, and so forth” (a). They are courageous 
hunters, and pursue the most ferocious animals with singular fearlessness. 
They are scantily clothed, of diminutive stature, and of a strange misshapen 

appearance. Their marriages do not take place until several children have 
been born. Colonel King states, that they have no notion of marriage and live 

_promiseuously. In appearance they are something like the Pariah on the one 
hand, and the Kfrumba on the other. Their dress resembles that of tlie 

former tribe. Their religious rites are few. Sometimes they sacrifice a cock to 
propitiate evil spirits. The funeral rites of this tribe are peculiar. A very 

deep hole is dug outside a village, into which the dead bodies of the village 
are thrown without ceremony. 

Like other hill tribes, the Trulas are of dirty habits. They are low in 
social rank, owing chiefly to their poverty, improyidence, and restlessness. 

Nevertheless, at the great annual festival of the god RangaswAmi, held on the 

peak of that name, at which many thousands of Hindu pilgrims are present 
from the plains, several of their number officiate as priests in the ceremonies 
of the temple. The small patches of land cultivated by this people are to the 
eastward, near the Rangaswémi peak and the Kotergherry Pass. They pay a 
small tax for their land, so long as they cultivate it. 

Several appellations are given, to this tribe, which has two hereditary dis- 
tinct branches. On the eastern ridges, in the direction of Danaikencota, they 

ave always called Trulas ; on the ridges of the Bhawani valley to the south they 
are termed Madtimars ; and towards Davaroypatam in the north they are 
known as Kassdwars. ‘In customs and occupations these clans are alike. They 
bury their dead in houses set apart for the purpose, leaving the door always 
open to the east, the males being buried on one side, the females on the 
other (4). 

Section V.—Kirumba, or Mulluktirumba Tribe. 

It is conjectured that as the physical differences between the Trulas and 
Karumbas is but slight, they were originally the same race. The chief food 

of the latter tribe is “wild roots or berries, or grain soaked in water, with ocea. 
sional poreupines or pole-cats. Their dwellings are nothing more than a few 

(a) Survey of the Neilgherries, by Captain Ochterlony, Madras Jonrnal, Vol. XV, p. 61. 
(®) Descriptive and Geographical Account of the Nollghorsy Hills, by Mossrs Fox and Turnbull, Transac- 

tions of the Bombay Geographical Society, Vol. IV,
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or golden ornaments, to carry pots of water on the hip, to build houses above 
one-story in height, to milk cows, or even to use the ordinary language of the 
country.” And even now their position is one of great humiliation. 

Protestant Missions have been very successful among the Shanirs. Under 
native rule, says the last Census Report of Madras, they were “a downtrodden 
race; under Christian teaching and enlightenment their social position is vastly 
improved, and many of them, by their Christian training, have become educated, 
and now hold positions of influence and respectability” @. 

The Kanians are a division of the Tlavar tribe, and are professed exorcists 
and necromancers. They are an agricultural people, though many of them are 
engaged in the manufacture of umbrellas. 

The Panians also are a division of the Tlavar tribe, and, like the Kanians, 
are devoted to agriculture. They are distinguished, however, as musicians, 
strolling players, doctors, astrologers, and alchymists. 

The religion of the ShAnars is demonolatry, and although they make use 

of the name of God, yet “practically they are destitute of the belief in God’s 

existence” (b). Even Rama, the Hindu deity so celebrated in Northern India, 

is converted by the Shanars into a demon, and as such worshipped. Rayana’s 
Prime Minister, Mahodara, is believed to have been a Shandr. 

The Revd. Dr. Caldwell, in his éssay on ‘The Tinneyelly Shfnars,’ gives the 

following interesting account of their origin, occupation, and social position :— 

“There is reason to suppose,” he remarks, “that the Sh&nars are immigrants 
from the northern coast of Ceylon, where the same or a similar caste still 
exists, bearing a grammatical and intelligible form of the same name, ‘ Shandrar’ 

of which ‘Shdnar’ is etymologically a corruption. Te is also tolerably certain 
that the Ilavars and Teers (i.e., Singhalese and Islanders), who cultivate 
the cocoanut palm in Travancore, are descendants of Shandrar colonists from 
Ceylon. There are traces of a common origin among them all; ‘Sh4nar,’ 
for instance, being a title of honour among the Travancore Ilayars. It is 
traditionally reported that the Shanars who inhabit Tinnevelly came from the 
neighbourhood of Jaffna, in Ceylon; that one portion of them, the class now 
ealled Nadins (lords of the soil) ), entered Tinnevelly by way of Ramnad, 
bringing with them the seed nuts of the Jaffua palmyra, the best in the east, 
and appropriating, or obtaining from, the ancient Pundya princes, as the most 
suitable region for the cultivation of the palmyra, tle sandy waste lands of Manad 

(a) Madras Census Report, Vol. I, p. 315) 
(2) The Tinnevelly Shanars, by Dr. Caldwell, p. 15.
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in the south-east of Tinneyelly, over which, to the present day, they claim 
rights.of seignorage; and that the other portion of the immigrants, esteemed 
a lower division of the caste, came by the sea to the south of Travancore, 
where yast numbers of them are still found, and whence, having but little 
Jand of their own, they have gradually spread themselves over Tinneyelly, 
on the invitation of the Nadéns and other proprietors of land, who, without 
the help of their poorer neighbours as climbers, could derive but little profit 
from their immense forests of palmyra. Some of these immigrations have 
probably taken place since the Christian era; and it is asserted by the Syrian 
Christians of Travancore, that one portion of the tribe, the Tlayars, were 
brought over from Ceylon by their ancestors, for the cultivation of the cocoa- 
nut palm. The Shanars, though probably immigrants from Ceylon, are Hindus, 
not of the Brahmanical, but of the Tamil or aboriginal race; the inhabitants 
of the northern coast of Ceylon being themselves Tamilians, the descendants 
either of early Tamil colonists, or of the marauding bands of Cholas, who are 
said repeatedly to have made irruptions into Ceylon both before and after the 
Christian era. The Shandrs of Ceylon, who are considered as forming the 
parent stock, now oceupy a more respectable position in the social scale than any of the offshoots of the castes. But it ig probable, that they have risen in civilization through the example and influence of the higher castes among whom they live; and that the Shanars of Tinneyelly, forming the bulk of the population in their various settlements, and haying few dealings with any other class, may be considered as retaining their original condition, and as still representing the religious and social state of the, entire family prior to its separation and dispersion. 

“The caste of ShAnars occupies a middle position between the Vellalars and their Pariah slaves. ‘Their hereditary oceupation is that of cultivating and climbing the palmyra palm, the juice of which they boil into a coarse sugar. This is one of those occupations which are restricted by Hindu usage to members of a particular caste, whilst agriculture and trade are open to all. ‘The majority of the Shanars confine themselves to the hard and weary labour appointed to their race; but a considerable number have become cultivators of the soil, as landowners, or farmers, or are engaged in trade. They may in general be described as belonging to the highest division of the lower classes, or the lowest of the middle classes; poor, but not paupers; rude and unlettered, but by many degrees removed from a Savage state” (ஐ). 
(@) ‘The Tinnevelly Shinirs, by Dr. Caldwell, pp. 4—7,
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caste man should be polluted by his near approach, or by his shadow. The 
law is, that a Pulayan must never approach a Braman nearer than sixty-six 
paces, and must remain at about half this distance froma Sudra. He could 
not, until lately, enter a court of justice, but was obliged to shout from the 

appointed distance, and took his chance of heing heard and receiving attention. 

A policeman is sometimes stationed halfway between the Pulayan witness or 
prisoner and the high caste magistrate, to transmit the questions and answers, 
the distance being too great for convenient hearing. As he cannot enter a town 
or village, no employment is open to him except that of working in rice fields 
and such kind of labour. He cannot even act as a porter, for he defiles all 
that he touches. He cannot work as a domestic servant, for the house would 
be polluted by his entrance; much less can he (even were he by some means 
to sueceed in obtaining education or capital) become a clerk, schoolmaster, or 
merchant.’ Caste affects even his purchases and sales. The Pulayars manu- 
facture umbrellas and other small articles, place them on the highway, and 
retire to the appointed distance, shouting to the passers by with reference to 
the sales. If the Pulayan wishes to make a purchase, he places his money on 
a stone, and retires to the appointed distance. Then the merchant or seller 
comes, takes up the money, and lays down whatever quantity of goods he chooses 
to give for the sum received—a most profitable mode of doing business for the 
merchant!” (a) Such is the position of the Pulayar and of the other slave tribes 
—a scandal to the semi-civilized Government of Travancore, and by no means 
honorable to the British Government of India, by which it is controlled. 

VII.—The Pallar Tribe.. 
A small slave tribe, numbering barely four thousand persons. Its ch. arac- 

teristics are somewhat similar to those of the Pulayars. 

VIII.—The Pariah Tribes. 
A large community among the slave races, numbering upwards of forty 

thousand persons, They speak Tamil, and inhabit the same part of the country 
as the Shanars,—namely, the southern districts of Shencotta, east of the Ghauts, 
The Perém Parials and Maunai Parialis, in the interior, are considered more 
impure, if possible, than the Pariahs inhabiting the coast. They eat carrion, 
and indulge in the vilest habits. They are, however, a laborious people. 
Some of them are skilful in wicker-work. They ave fond of necromaney and 

(a) Land of Charity, pp. 45-47.
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magic, In rank and habits the Paviahs are considered to be a shade lower 
than the Pulayars. 

For a detailed account of the Paviah tribes, see the chapters on the tribes 
and castes of the Madras Presidency. 

IX.—The Cowder Tribe. 

Found in the Kodagiri hills, in the northern districts of Cochin. They are 
dark, well-made, flat-nosed, and occasionally of curly hair, They file their 
teeth sharp like a saw; and altogether are in some respects like negroes of 
Africa, although their cast of countenance is of a mild rather than of a repul-” 
sive character. These people collect and sell the products of the forest which 
they inhabit. 

Most of the hill tribes are migratory in their habits, remaining in one spot 

only fora year or two, which they clear, cultivate, aud reap, and then pass on 

to other tracts. They are, observes Mr. Mateer, “exceedingly wretched, 

uncivilized, and degraded. The men go almost naked. They are short in 

stature, but strongly built. The women wear bracelets of iron or brass, 

numerous necklaces of corals or beads, and leaden rings in the ear. They are 

unable to read or write, or to count above a dozen. Fibres of various climbing 
plants are knotted in a particular way to express their wants” (a). 

X.—The Vaishwan Tribe. 3 

A debased, low-statured race, scattered about the Idiara and Muliator hills. 

They were formerly much addicted to the use of opium, and were consequently 
lifeless and dull. They support themselves by cutting down the wood of the 
forest and selling it. ் 

ALI—The Mudavenmar Tribe, 

This tribe leads a sequestered life among the Chenganad and Nireaman- 

galum hills, and holds no intercourse with the towns and villages of the plains. 

Its women’are treated with respect and honour. Among hill tribes it occupies 
a position of some distinction. It is reputed to have been originally connected 
with the Vellandar tribe. iS 

XII.—The Ariamar, or Vailamar Tribe. 

The former appellation is applied to those families spread over the northern 

ranges of hills, and the latter to those found among the southern ranges; but 

(a) Land of Charity, p. 49.
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chased from the alms received from benevolent travellers, They live far away from 
villages in small huts erected in solitary places. No one permits them to approach 
near, nor do they venture to do so; and even the alms, whether of food or of 
anything else, intehded for them, is deposited on a certain spot by the giver, who 
then retires inorder that the unclean, miserable Naiadi may, on his departure, 
come and take it away. The tribe is found in the northern tracts of Cochin, 

Seerion I].—Triszs or Tiynevenny. 

Northern Tinnevelly is chiefly inhabited by two tribes, the Naicker or 
Naick, and the Reddy or Retta. Although they have been in that country a 

long period, yet they are not aborigines. This is manifest from the fact that, 
while speaking Tamil, the language, of Tinnevelly, in trade and in all public 

matters, they make use of the move familiar Telugue in their social and domes- 

tic concerns. : 
I—The Reddy Tribe. 

A tradition prevails among this tribe, that they originally came from Oudh, 

at the other extremity of India, and that. their ancestors formed part of the 
army of Ram, the ancient king of Ajoodhiya, the modern Oudh, when he went 
on his famous expedition from that country to Ceylon, and fought with, and 

overcame, Rawana, the king of the island. We know that, in very early times, 
people from Ajoodhiya settled in Kalinga, inhabited by Telugus; and it is not 
unlikely that some of the Reddy tribe, abounding in Kalinga, migrated to the 
south, and finally took up their quarters in the northern tracts of Tinneyelly, 

where they are now found. 
Probably other migrations of this tribe took place from various causes. 

“ At one period,” Says the Revd. J. F. Kearns, who has written upon these 

tribes, “‘the Reddys, under the chieftainship of one of their tribe, rose to con- 

siderable eminence, and their power eventually became so great, that they 
emried their arms against the kingdom of the Pandion; and where their arms 
found an entrance, we may rest assured they were not slow to avail themselves 

of its advantages. On the fall of their principality of Kondaver, with which 

‘their power declined, many of them appear to have fled southwards in search of 
peace and of new homes ; and as the southern parts were at that time overrun 
with jungle and but little inhabited, there were no ட. to their settling 

in them” (a). : 

(a) Tribes of South India, by the Revd. J, F, Kearns, Missionary of the Propagation Society, Tinnevelly, 
p. 10, ; க :
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This tribe has twenty-four subdivisions, which, as they do not intermarry, 

are practically distinct tribes. It is exceedingly remarkable that these separate 
clans, though all bearing the same generic designation, and doubtless proceed- 

ing from the same common stock, should nevertheless keep themselves so 
rigidly distinet one from another. 4 : 

The Reddys are worshippers of Vishnu, and are attached to the Ramanuj 

sect of Vaishnavas. They have no idols in their temples, which contain simply. 
alighted Jamp and occasionally a garland of flowers suspended in front of it. 
Only the priest and his wife enter the temple. Other worshippers are not 
permitted on any consideration to enter, but perform their religious ceremonies 
outside, at the entrance. The priest presents their offerings in the temple, 
and pronounces manéras in their behalf, at which time the worshippers observe 
profound silence. At the conclusion of the ceremony, they cook their food, 
presentirfg a portion to the priest, and drink arrack. This meal is accounted 
sacred, as forming a component ‘part of the religious service. The Reddys 
are very superstitious, and practise all the rites of demonolatry like the low caste 
Shanfrs, and besmear their bodies with ashes. They eat meat, which strict 
Vaishnavas in other places wil! not do. Four of the Reddy clans pay especial 
honour to Vishnu as ‘Senna Rayer Perumal,’ or the Balbhadra inc: arnation of 
that deity. 

The custom observed at marriages in this tribe is singular and unnatural. 
The rule is, that, in all cases in which it is possible, a man should marry his 
sister's daughter,—that is, his niece on the mother’s side. They will not marry 
at.all into the families of their father’s brothers or- mother’s sisters, on the 
ground of consanguinity! The law of entail, as interpreted in the civil courts, 
is connected with this rule of marriage; for the hereditary property of the father must descend to the issue of his son’ and grand-daughter. The marriage ceremonies of the Reddys ave performed in the house, while those of the 
Naickers are. performed abroad in the open air. 

The Reddy is dull and heavy as contrasted with the Naicker, and evidently lacks the quickness and energy which the other tribe exhibits. He is entirely 
devoted to agriculture, in the pursuit of which he displays considerable indus- try. Both races are tall, maseular, and well-proportioned. They make excel- lent soldiers. As they are frugal in their habits, eat good and wholesome food, are but slightly given to strony drunkenness, and are accustomed to hard labour, the consequence is, that they are healthy and little affected by disease The womeu are even finer than the men. They are tall, presenting an average
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social position; but in the tract known as ‘the middle level’ they are, for the 
most part, mere husbandmen. 

The Parjas of the ‘lower level,’ or the Malangiri country, are aye into 
two tribes. 

1, The Dudai Parjas. | 2, The Bonda Parjis. 

These tribes have the tradition that they originally came from the east. 
The Gadabas are,a race inferior to the Parjis. They have peculiar eus- 

toms, and adopt a peculiar dress. Having been in Jeypore for many ages, they 

are regarded as an indigenous people. They differ greatly from the Parjis. 
The Konda Kapus, the Konda Doras, and the Ojis (pre-Aryan colonists), 

inhabit the elevated land of the eastern Ghauts. The dialects spoken by them 
are substantially those of the Parjés and Khonds. Neverthless, they ‘seem 

to have entirely lost all those rights to the soil which are now characteristic 
of the more northern tribes; and are completely at the mercy of later: immi- 
grants, so much so, that though they call themselves Konda Doras, they are called 
by the Bhaktas, their immediate superiors, Konda KApus, If they ave found 

in a village with no Telugu superior, they are known as Doras. If, on the 

other hand, such a man is at the head of the village affairs, they are to him as 

adstricti glebae, and ave denominated Kapus or ryots” (a), Mr. Taylor con- 

tends, that “the comparatively degraded position that this particular soil-folk 

holds, is due to the influence of Telugu colonists; and that the reason why they 

have been subjected to a greater extent than the cognate tribes further inland, 
is possibly that the Telugu colonization is of more ancient date than the Uriya. 
Jt may further be surmised,” he holds, “that from the comparative proximity of 

the Telugu districts, the occupation of the crests of these Ghauts partook rather 

of the character of a conquest than that of mere settlings in the land” (4). 

The Batrés were classified by the Ethnological Committee of the Central 

Provinces, in the year 1868, as members of the great Gond family, though, as a 

fact, they speak a corrupt Uriya. They are not found in those provinces 

beyond Bustar. Most of the aboriginal tribes of this region have forgotten 

their primitive language by reason of dwelling amidst Uriya-speaking colonists ; 

and only retain certain words and phrases of their ancient tongue. 

The Bhamiyas chiefly inhabit the Subdivisions of Ramgiri and Bakdiri. 

Many are still addicted to wandering habits without settled habitation. Both 

  

(a) Reyort of Mz, H, G, Turner on the Hl Tribes of Jeypore, Madias Geosus Report, Vol. Typ. 225. 
(b) Ibid. 

BB
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these and the Bhiinjiyas, and some other aboriginal tribes of Jeypore and the 
Central Provinces, are reputed to have languages of their own. ம் 

There are two tribes of Gonds in Jeypore: the R&j Gonds, who occupy a 
superior position; and the Dharwa Gonds, who are more numerous than the 
former. The R&j Gonds speak Uriya, or a dialect known as Chattisgahri; 
while the other Gonds retain the use of their original language. They are 

higher in the social scale in Jeypore than their brethren of the same tribe in the 
Central Provinces. 

The Kois inhabit the country to the south of the town of Malangiri, as far 
as the Godayery, and to Kummumpet, in the Nizam’s territory, beyond that river. 
Their language seéms to be akin to that spoken by the Gonds. 
listless, drunken race, bad cultivators, unthrifty and debased” (a). 

The Matiyas are as a people superior to both the Kois and the Parjas. 
They speak Uriya, are good cultivators, and affect Brahmanical habits by 
wearing the sacred string. “They say, they spring from the soil; and go 
so far as to point to a hole, out of which, they affirm, their ancestor came,” 

The Kerang Kapus of the Kolarian family are much like the Gadabas. 
“They will not admit any connexion with them; but, as their language is 
almost identical, such gainsaying cannot be permitted them. They are called 
Kerang Kapu, from the cireumstance of their women wearing cloths, which 
they weave from the bark of a jungle shrub called ‘Kerang’ (Asclepias gigantea). 
This is practised by the Gadabis, the Dudoi Parjis, and the Bonda Parjas. 
A mostxtraordinary method they have of proposing marriage. The headman 
is sent to the bride’s father with a stick, which he, after compliments, leaves 
behind, as if by accident. This the bride’s fathe# throws out of the house. 
‘Whereupon, the headman goes again, and makes, a: 
when the stick is once more left behind. 

“They are a 

Ss it were, a casual visit, 
Should the stick, on the third 

occasion, be thrown out, the suit is taken to be finally rejected; otherwise, the 
suitor may make the matter subject of conversation, and fix arrangements for 
the feast” (0). 

2. Pre-Aryan Colonists. 

These are ப ப two great branches, representing immigrants from 
the east and north, and immigrants from the west, who, at various periods, have ் , settled down in the country as farmers and cultivators. They consist of several 

(a) Report of Mr. H. G, Tarner on the Hill Tribes of Jeypore. Madras Census Report, Vol. ஐ @) Dia. : ் 
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They are much more civilized than most of the other tribes, They wear the 

sacred string, burn their dead, and marry their children at the age of maturity (a), 

The Halabis not only inhabit parts of Jeypore, but also some of the 

neighbouring districts of the Central Provinces. : 
Respecting the condition of some of the tribes described above, Mr. Taylor 

has made the following concise and weighty remarks :—“ The Kois,” he observes, . 
* cultivate this year the fields they eultivated last year, unmanured, unweeded, 

and uneared for. If they are the people who built the mud embankments, 

and dug the tanks, that are found in Malakangiri (and there is no reason to 
suppose that they did not), it is evident that they have degenerated to a melan- 
eholy extent. Turning now to the Parjas, it is certain that, within the memory 

of man, they have advanced from the knowledge of hoe tillage to that of the use 
of the plough. The Matyas have recently begun to weed their lands. The women 

of the Patjas and Ronas are now employed in preparing their fields for the plough 
by dressing them with manure; and amongst these people, where they are found 
in the open uplands of Nandupore, they have adopted a system of corporation. 
Follow the Parjé into the recesses of the hills, and you will find him still hack- 
ing down a forest to grow a couple of crops of coarse grain’as his more skilled 
brother in the open used to do before civilization came upon him” (6), 

83. The Gaudu, or Herdsmen and Shepherd Tribes of Jeypore. 
These have entered the province in association with other colonists. The 

aboriginal tribes not only in Jeypore, but also in other parts of India, not 
being subject to caste regulations which cause the Hindu race to be split 
up into a multitude of subdivisions, which, for the most part, pursue heredi- 
tary occupations of a distinctive character, do not disjoin the cultivation of 
the soil from the duties of herdsmen and shepherds. es The Gaudus are Hin- 
dus, and are divided into four tribes. a we , ட் These are not so prejudiced as similar 
tribes in Northern India, which make a great distinction between these offices. 
The Gaudus, however, unite them together. The separate tribes are as 
follows :-— 

: ம். Solokondia, 3. Mogodho, 
2. Bastaria, 

ட 4, Dongaito, 
: The Solokondias came from the seaboard of Orissa, and are the highest 
in social position. The Bastarias oviginally came from Bastar. The two tribes 
last mentioned have no trustworthy traditions respecting themselves. 

~(@) Report of Mr, H. G. Turner on the Hill Tribes of Ji See jeypore, Madras Census Report, Vol. J, p, 227.
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° 6. The Brikula (Vénlw) Tribe. (2,379 persons. ) 

7. The Jannaloo Tribe. (2,164 persons. ) 

8. The Pittala (Vanlu) Tribe. (2,439 persons. ) 

9. The Gartula Tribe. (6,375 persons.) 

10. The Yanadi (Vanlu) Tribe, (9,839 persons.) 

11. The Jatafee (Vanlu) Tribe. (16,029: persons. ) 

12. The Gotla (Vanlu) Tribe. (8,528 persons.) 

13. The Agurtu Tribe. (5,256 persons.) 

14. The Gadabalu Tribe. (4,664 persons.) 

15. The Konda Kajulu Tribe. (282 persons.) 

16. The Loddi Rajulu Tribe. (4,614 persons.) 

17. The Telega Tribe. (128 persons.) 

18. The Gonda Tribe. (92 persons.) 

19, The Pydelu Tribe. (79 persons.) 

Sectron I1V.—Tue Koracar Trise or Canara. 

Respecting this strange people inhabiting the Canara jungles, ignorant 
and superstitious, yet remarkable for the rigid practice of some of the most 
prominent virtues, an intelligent native gentleman, Mr. N. Ragavendra Row, 
gives the following comprehensive account, which, although lengthy, is so 
pertinent, and so full of interesting and important facts, that it must find inger- 
tion in this work with little curtailment :— 

“With a black face, forehead of moderate size, and strong body, all 
bespeaking contentment, the Koragar is separated from the rest of mankind, 
alien in dress, in manners, customs, and dialect. Uneducated and illiterate as 
he is, in his cirele virtue thrives as in her proper soil. He may not know 
whether India is governed by the English or the Mahomedans; he may think 
that a clock turns not on its wheels, but is the result of some divine miracle; 
railways and telegraphs may be to him wonders as yet to know; but he is ப் 
nature made him, ‘frank as a dove, and mild as a lamb.’ He has a god, and 
him he knows to love —him he knows to pray to, however incoherent his 
language be. Lying, stealing, adultery, and other social evils, he knows not. 
He has never appeared in a Court of justice asa defendant in a suit. He 
does drink toddy, it is true; and the practice, I believe, he must have acquired 
from intercourse with the higher class of Sudras. He does eat flesh. On
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what else should he live, while we have denied him every means of subsisterfce? 
While every nation, every society, nay every individual is striving for honours 
and improvement, the Koragar, born as a slave, is richly content with his 
ignorance, with his keppu, and with his squalid poverty. Ambition finds in 
him no place. He eats but the rotten flesh of the dead cattle. He clothes 
himself but with rags, which are to him what the most costly raiment is to 
us. Persuade him to change his clothing—lecture him on his nakedness—and 
he will run away, or say, ‘I am well off with my poverty.’ 

~ “Tt isa common belief that the Koragars have a peculiar dialect generally 
spoken by them at their koppus. But the omnipotent mammon himself, as 
the Brahmans would have it, cannot tempt a Koragar to tell anything on this 

.. important subject. He may be induced to give an account of his feasts, his 
god, and his family; but a word about his dialect will frighten him out of his 
wits. At that moment alone, he will become impolite and unmannerly, He 
thinks his dialect is a shield in his hand, and cannot be parted with ; and there- 
fore keeps it as a sacred secret. But good words and kind treatment ean do 

something. A few words that have been gathered with great difficulty resem- 
ble those of the Keikadi and Naikunde Gondi tribes of Nagpore. 5 

'“'The dress of the Koragar does not greatly differ from that which the 
lower classes, such as the Billawars, make use of during their daily labour. 
The only point of difference is, that the poverty of the Koragar does not 
allow him to replace the narrow piece of threadbare cloth, little better than. a 

rag, by a more recent suit of clothes on festive occasions; while the other classes 
invariably reserve some sort of finery for gala days. The dress of the females, 
however, is very peculiar. While the males gird a piece of cloth around 
their loins, the females cover their waist with the leaves of the forest inter- 

woven together. The custom of their nudity is attributed to different reasons; 
and a tradition, which has been handed down to posterity among the upper 

elasses, who boast of the glory of the past, is hardly worthy of belief. What- 
ever the merit of the story may be, it is sufficient to show us the extent of 
despotism of the upper class at the time. One of these ‘ black-legged’ (the 
usual expression by which they are referred to during the night) demanded a 
girl of high birth in.marriage. Being enraged at this, the upper class with- 
held, after the overthrow of the Koraga empire, every kind of dress from the 
Koraga women, who, to protect themselves from disgrace, have since had 
recourse to the leaves of the forest, conceiving, in the meantime, that God has 
deereed them this kind of covering. It is no wonder that this is the dress of
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the’Koragars, for we see that the other oboriginal tribes, as savage a8 the 

Koragars, are content with a similar dress. On the east of Chunda district, 

the men wear no covering for their head, or for the upper part of their bodies, 

and constantly go about with a battleaxe in their hands. The women deck 

themselves with thirty or forty strings of beads, to which some add a necklace 

of pendant bells. Bangles of zine adorn their wrists; and a chain of the 
same metal is suspended from the hair and attached to a large boss stuck in 

the ear, But the greatest peculiarity connected with their costume, is the 

practice which prevails in the remote districts, of the women wearing no clothes 

at all; instead of which they fasten with a string passing round their waists 

a bunch of leafy twigs to cover them before and behind. They are known 
by the name of Madians, and are perfectly savage. In Bustar, they are called 
Jhorias. This custom was observed by Mr. Samuells to exist also in Orissa, 
A simildr custom is said to obtain among the Chenchawas, who inhabit the 
jungles between the Madians and Masulipatam. 

“A Koragar generally selects a woman younger than himself as his wife. 
Sunday is held an auspicious day for marriages, The ceremony is performed 
at the bridegroom’s house; and he bears the expenses. An elderly man usually 
presides on this oceasion. The bridegroom and the bride take a cold water 
bath; and on a mat spread by the president, both are seated with a hand- 
ful of riee placed before them. The blessing of the sun are invoked; and 
the president of the ceremony takes in his hand a few grains, and sprinkles 
them over the head of the bridal couple. This process is followed by the 
others present; first by the men, and then by the women. ‘When it is gone 
through, the bridegroom is required to make wedding presents to the bride, 
which consist of two silver pieces. Six dinners are to: be given by the bride- 
groom, when every Koragar rivals his neighbour in eating and drinking. 

“The mania of caste supremacy is not confined to a few, 
among all classes of Hindus; and the Korag: 
his own circle he has three divisions. 

but prevails 
ar is not exempt from it. Within 

ம. The Ande Koragars. 

“These are described as having had a pot suspended from their neck. 
This class, which is the lowest, has been rarely. seen since the establishment 
of British rule in Canara, They were considered so unholy, that they were 
not allowed to spit on’the public way; and, consequently, the pot was worn 
for this purpose.
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2. The Vastra Koragars. 

“This appellation has reference to their wearing clothes such as were used 

to shroud a dead body, and were given to them in the shape of charity, the 

use of a new cloth being prohibited. 

3. The Sappu Koragars. 

“These Koragars are such as we now generally see, wearing leaves for 
clothes. 

“These three divisions are named simply after their different kinds of 
dress. 4 

“They have no separate temple for their god; but a place called kata, 
beneath a Kasaccana tree, is consecrated for the worship of their deity, and is 

exclusively their own. Worship in honour of this deity is usually performed 
in the months of May, July, or October. Two plantain leaves are placed on 
the spot, with a heap of boiled rice mixed with turmeric. As usual in every 
ceremony observed by a Koragur, the senior in age takes the lead, and prays 

to the deity to accept the offerings, and be satisfied. But now, by following 
the example of Bants and Sudras, they have changed their original object of 
worship for Bhutas. 

“Tt is an undecided question as to the law which governs them,—that is, 

for it is either the Aliya Santanam Law, or the Makkala Santanam Law. But 

it may be rightly surmised, that the majority of them are governed by the 
Aliya Santanam Law, whereby the higher grades of Sudras are ruled. The 
Koragars have no fixed feasts exclusively their own; but for a long time they 

lave generally been obsefving those of the Hindus. Of them, two are im- 

portant: one is called Gokalastome, in honour of the birthday of Krishna; 

the other bears the name of Chowte. 

“No proof is wanting to show how slayery prevailed before the British 
Government took possession of Hindustan, and convinced every heart to abhor 
and shun it. Now, while liberty shines throughout the world under this © 
Christian Government, slavery still lurks in those darkest corners where the 
vays of education haye yet to penetrate. The Koragars and Holeyas are 

victims to this vestige of past despotism. The ceremony of buying a slave 
needs a little explanation. The destined slave is washed and anointed with 
oil, and new clothes are given him. The master takes a batlu, or plate, pours 
some water in it, and drops in a piece of gold. The slave drinks up the water, 
and taking some earth from his future master’s estate, throws it on the spot 

oc
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there are four great branches of Indian caste, representing Brahmans, Kshatriyas, 
Vaisyas, or merchants and traders, and Sudras; but in. reality the divisions 

among Hindus, involving complete separation in respect of marriage and social 

intercourse, number not hundreds, but thousands. In other words, the Hindu 

brotherhood is split up into innumerable clans, holding not the smallest connexion 

with one another, acknowledging no common bond save that of idolatry, which 
in truth no more unites them together than does the word sand applied to the 
hard grains on the seashore cause them mutually to eohere. Si 

Caste dissolves the social compacts found in other countries, infuses the 

poison of deadly strife into the small village commimities scattered in tens of 

thousands over the land, produces enmity between neighbours on the most. trivial 
grounds, carries out its own childish rules and laws with Draconian severity, 

exercises the strongest power of disintegration the human race has ever been 

subjected-to, and only displays a spirit of binding and uniting, in relation to those 
selfish creatures who belong to one.and the same caste, and who thereby are kept 

apart from all the rest of mankind by an unnatural divoree, 
This extraordinary domestic institution has yielded strange ethnological 

- results. In Europe, the Hindu race is spoken of as an integer, which, although 
separable into parts, is nevertheless a whole containing all the parts ; or it is a 
circle which may be cut up into innumerable portions, every one of which, however, 
is necessary to the integrity of the circle. But it would be much more correct 
to regard the numerous Indian tribes and castes as so many distinct integers, 
complete in themselves, independent and unassociated. It is quite true that most 
of them onee belonged to the same family, and stood in intimate relation with 
each other. But we have to search for this happy relationship into the remote 
ages of antiquity. In India at the present day, we find an infinite variety of 
physiognomy, colour, and physique among its inhabitants, such as is exhibited 
among different nationalities in other parts of the world. The fair-faced, keen-eyed 
aquiline-nosed, and intellectual Brahman, the stalwart and commanding Rajpoot, 
the supple Bunniah, the conceited yet able Kayasth or writer, the clever barhai, 
ot carpenter, the heavyy-browed lohar or blacksmith, the wiry and laborious 
Kumbhi or agriculturist, the short and. handsome Chamar, the dark Pasi, the 
darker Dom, the wild and semi-barbarous aborigines, and hundreds of other tribes 
and castes, are in reality so many distinct types of the human family, with their 
own special characteristics and marked idiosyneracies. The wonder is, that such 
a diversity could have been produced among the inhabitants of one country. 

In Great Britain not a few ethnological differences are manifest. Suffice it
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to mention the peculiarities of the Highlander as distinguished from the man of 
Kent, from an Essex peasant, from a Somersetshire farmer, from a Cornishman, 

from a Yorkshireman, or from a Welshman. All these differ from one another 

in a very decided manner, not in speech merely, but also physically and mentally; 
and’ yet it would not be difficult to classify all the people of Great Britain 
according to the ethnological and provincial distinctions which they now present. 

But what shall we say of the two hundred and fifty millions inhabiting India, 
who have chosen to separate themselves from one another for a multitude of reasons, 
which in England would be deemed preposterous as a ground of separation,— 
reasons arising from difference of occupation, from religious feeling, from social 
interests, from a love of superiority, from selfishness, from caprice, from arrogance, 

from a spirit of exclusiveness, from eating certain things and not eating others, 
from adopting certain usages and not adopting others ? In England no social 
distinction really exists between the families of different counties throwghout the 

country, and unions frequently take-place between people of the North and people 
of the South. But the boundary lines dividing the vast Hindu race into multitu- 
dinous clans, which are literally beyond computation, are impassable barriers 

which it is absolutely impossible either to break down or to leap over. The 

divisions never reunite, never amalgamate, never associate together, have no 

mutual sympathy, or interest, or confidence, or love. 

There was a time when castes were comparatively few, and although the rules 

which governed them were stringent, yet a considerable blending together. was 

permitted among the castes themselves. From the Code of Manu we learn a good 

deal respecting the thraldom to which Hindus were subjected on account of the 

punctilious details and tlie extreme rigidity of caste regulations. At the same 

time, we are plainly informed of the comparative laxity and easiness of caste itself. 

Under certain restrictions even a Brahman could legally marry a Sudra,- and 

intermarriages between the high castes and low castes were freely allowed. Such 

freedom, however, has long-since passed away. licit intercyurse is still practised 

to a degree that is a scandal and disgrace to men of the upper castes, but the 

-honourable condition of marriage between separate castes, and to a large extent 

between branches of the same caste, is absolutely prohibited. 

As every effect has a cause, we may assume that the extensive disintegration 

of the Hindu family which we now behold may be sufficiently accounted for. 

This wonderful phenomenon is not a fortuitous event, an ethnological caprice, 

a monstrous oriental production, the fruit of a tree which grew up spontaneously, 

from neither seed nor root. Nevertheless caste as developed in India is one of
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this system of caste conferred upon them. To all other Hindus caste was intoler- 
able. Yet for a time they submitted to it, because of its wonderful fascination 
and authority. : 

Eventually came the great revolt against caste, under the guidance of Sakya 
Muni, or Buddha, and his disciples, a revolt which became very largely successful 
over a considerable portion of India. Throughout the whole of the Buddhist 

, period in India, of a thousand years and upwards, strong opposition was cherished 
“by the Buddhists against caste. During the dominancy of their religion, which 
lasted perhaps six or seven hundred years, caste was necessarily in a very depress- 

ed state, and the people generally enjoyed a condition of social freedom, which 

they had not enjoyed since the earliest ages of Hinduism, and of which they have 

known nothing whatever in the long centuries subsequent to the downfull of the 

Buddhist religion. It is, moreover, manifest that the Brahmans, during the dark 

night of their own religion, strove to the utmost to keep alive the flame’ of Hin- 

duism and the customs of caste in some parts of the country, in spite of the 

gigantic difficulties which at one time they had to face. This was especially the 

case in the tract of country lying between Mathura and the Punjab, which 

apparently was never subdued by Buddhism, and always retained a preponderance 

of allegiance to the Hindu faith with its concomitant institutions and practices. 

But this region, though extensive in itself, was small in comparison with the rest 

of India, And even here, judging from existing Buddhist relics, the Brahmans 

must have found ita hard task to hold their own. A less persevering, subtle, 

anid able foe would have succumbed. But the Brahmans are, and have ever been, 

among the most persevering, most subtle, and most intellectually keen and forcible 

men that have trodden this earth. And so, thwarted, bafiled, resisted, over- 

whelmed, they never despaired. Consequently, as their enemies became went, they — 

Became strong, and were at bai dictacns, நண்ண வைககைள க Vers 

this thousand years" conflict affords a Tesson to the world of whur may be achieved 

by the few against the many, by a small band of resolute men who prefer their 

convictions to their lives, against -a tame-spirited and multitudinous host, whose 

strength lies in their numbers, and who, through trresolution and bad leadership, 

are unable to make proper use of any power which they niay happen to possess. . 

Thus it came to pass that, with the revival of Hinduism, caste re-asserted 

itself, and stealthily spread over the land as in former times. But its tone, like 

that of Hinduism, was altered. It has been more arrogant, more tyrannical, more 

persuasive in its influence, and has held the people with a stronger and more 

savage grip, than in pre-Buddhist ages. Hindus now cannot marry out of their’
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speak of is subjective. It dwells in the heart of the Hindu, It is not indeed 

independent of an object, for that would involve a paradox and an impossibility. 
On the contrary, it is modified by his conception of that object, and so is 
conformable thereto. It thus harmonises with his beliefs. So that in fact the 

religious feeling of the Hindu and his creed are in union ; and the errors of the 
latter give a toné to the former. The feeling may not be of a high cast, may, 

on the other hand, be low, coarse, even sometimes base and impure, inspired by 

fear, or sensuality, or mysterious undefined awe. 
Yet, whatever the intrinsic character of this religiousness, there it is. I speak 

of its existence, not of its nature ; of its reality, not of its goodness or badness ; 

of its quantity and intensity, not at all of its quality. It is amply sufficient for 

my purpose to point out, that the Hindu, from the outset of his national life down 

to the year 1880, has been engrossed by his religion, which has been at once a 

magnet to draw him, and a pole-star to direct him. ச் 

Nor is the question at all affected by the varied phases which his religion 

has assumed, with the exception of the great, though temporary, religious revolt 

of Buddhism. Throughout his entire history,—whether worshipping only the 

elements and the heavenly bodies, or deified heroes, or plants and animals, or Brah- 

mans and other sacred personages, or shapes and figures of strange invention, 

or simple stones of varied shapes, or rivers and pools, or numberless imps and 

goblins infesting mountain, forest, and stream, or imaginary beings of im- 

mense power supposed to possess the highest attributes both of good and evil, or 

demons and devils, incarnations of wickedness, or sacred cities, sacred books, and 

other sacred objects,—he has shown always and everywhere the strength of his 

religious convictions and the dominancy of his religious nature. 

‘At the same time, it is of considerable moment in this inquiry to endeavour 

to ascertain the general influence of his religiousness on the social habits and con- 

duct of the Hindu. This influence is primarily mental, for actions are the results 

of thoughts. The chief practical effect produced on the Hindu mind has been 

that of servility. It-has been first subdued, then debased, and finally enslaved. 

Thus it has become ready to offer willing and prompt obedience to the voicesof 

acknowledged authority. If led by a master hand, it will follow, no matter where. . 

Having lost its freedom, it has also lost its vision, perceiving nothing either before 

or behind. No incongruity, no absurdity, no error or delusion however gigantic 

or, monstrous, awakens the common sense of the Hindu. He is willy eager 

to believe in the truth of the most baseless fictions that cunning ingenuity, in its 

most froliesome moods, could invent. ‘he very air is filled with illusion, and he 
EE
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cared little for wealth or for what the world calls honour. He has been, for the 
most part, poor, certainly much poorer than many Hindus of a lower grade. He 
has rarely arrived at political rule and kingly government. He has been content 
to see Rajpoot and even Sudra potentates exercising sway, from generation to 
generation, over great provinces. His own thoughts have been from the first. in 
a different direction. His ambition has been of another order, of a more refined 

and elevated character. He has sought to govern human intellect, and to regulate 
the social relations of men on a prodigious scale. This has been the sublime object 
of his ambition ;—and he has succeeded, wonderfully succeeded. The triumph of 

eason, will, genius, was never more complete. The Brahman’s achievement in 

ட எனக் the thoughts of the vast population of India throughout a period of not 

less than three thousand years, of first inventing, and then controlling, its 

intricate social machinery, of being the motor power whence have sprung the 
thousand-fold ramifications of the inner life of this great social fabric, is the 
most gigantic and astounding feat of ambition recorded in the history of mani- 

kind. 
Caste, therefore, owes its origin to the Brahman. It is his invention. It is 

a necessary condition incident to his assumptions and to the extraordinary success 

of his projects. The subject, however, has its gradations and divisions. The first, 

aspect of it is that which applies to the Brahman himself. A second has relation 

to the castes below him. As to the former,—namely, its origin, so far as the 

Brahman is concerned,—the only sufficient explanation of his motives and objects, 

is caste. In the exercise of those peculiar characteristics of which I have now been 

speaking, and in withdrawing himself from association with other Hindus, it was 

impossible for him to stop short of caste. These same qualities have been found in 

certain shades in other nations, but never to the extent in which they have com- 

bined together in the Brahman. Yet it is singular to observe, that to the degree 

in which any nation has exhibited them, to that degree has it found it necessary to 

ordain and recognize a kind of caste distinction among its inhabitants. 

. As the Brahman is an ethnological phenomenon and paradox, so is caste. 

The two are inseparable. The Brahman could not now exist, and could not haye 

existed at all, bearing the distinctive characteristics which he has:exhibited during 

the time in which he has displayed them, without having caste as the objective 

form in which his ideas were realized. Caste was not handed down to him. It 

was begotten by him, was a necessity of the situation to which he had brought 

himself, was conceived in his own fruitful brain, was as much a result of his 

imaginings as Brahmanism itself. He did not become a complete Brahman all at





௫ 

THE NATURAL HISTORY OF HINDU CASTE, 233 

they eventually chose for themselves and adopted, was simple and tolerable. Never- 
theless, there was even then at least one other class, though not dignified by the 
name of a distinct caste, or recognized as such. This consisted of Hindus, bred 
and born, who, from their menial occupations, and from other causes, were 
excluded from the three castes, of persons who were the offspring of unions between 
members of the castes and aborigines, and of aborigines. All these divisions of 

“the remaining people were for a time regarded as outcasts, and were objects of 
much scorn and loathing on the part of the castes. Special disgust was cherished 
towards the last named, or the aborigines, who were treated to numerous appella-. - 

tions, especially by the Brahmans, denoting extreme vileness, impurity, and 
orthlessness. ் 

When it was precisely that the fourth caste, namely the Sudras, was inaugur- 
ated, is, I apprehend, unknown; and, moreover, the exact circumstances of its 

establishment are unknown likewise. Allusions to the Sudras are found, however, 

both in Upanishads and Sutras. There is good reason for the conjecture that the 

Brahmans, and perhaps the other castes, finding it inconvenient that such large 

numbers of their own race, of those who had partly sprung from them and even of 

the aborigines, should be in the degraded and opprobrious condition of outcasts, 

determined on the creation of a fourth caste. Then came the pleasing fiction 

inyented to give countenance to this four-fold division of Hindus, that. from the 

mouth of Purusha, or the primeval male, the Brahman was produced; from his 

arms, the Rajpoot; from his thighs, the Vaisya; and from his feet, the Sudra, The 

Sudra caste seems to have included all the menial classes, not excepting those 

aborigines who conformed to the Brahman’s sacrificial and ceremonial regulations. 

The rest were styled Dasyas, whoever they. might be, and were held in abomination. 

Had the process of caste-making stopped here, the ultimate harm to Hindu 

society would not have been great. But a dangerous and altogether anomalous 

principle of national existence had been sown like seed among the primitive Ary- 

ans of India, In this prolific soil its growth became rapid and rank. While still 

keeping to the prescriptive four-fold original generic castes, the castes greatly mul- 

tiplied, and were said to number thirty-six, but this was only onominal reckoning, 

for they increased to hundreds and thousands. It is interesting, however, as a 

reminiscence of the past, that, even at the present day, although castes were never 

more numerous, Hindus always speak of them as thirty-six in number, and also 

as four. The rest of the people followed the practice of their leaders and chiefs 

” in this respect, who found that as they increased numerically, and spread over the 

country, their feelings towards each other became somewhat like those they 
FE
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cherished towards inferior castes. The Brahman on the banks of the Saraswatee 
in the Punjab was a being different from the Brahman on the banks of the Ganges 
or the Sarjoo, and both withdrew their sympathies from the Brahmans of the 
Narbuddha Valley, of the Godavery, and of the country beyond. Thus, in the 
course of time, the Brahmans separated from one another, and set a further example 

to other Hindus on the intricate subject of caste. These latter were always willing 
learners, and were only too ready to follow in the footsteps of their sacred and highly 

venerated teachers. The Brahmans becoming split up-into numerous branches, 
according to their geographical position, their observance or non-observance of certain 

eeremonies and customs, their eating or not eating of certain food, and many other 

circumstances which, though perhaps in themselves trivial, yet were abundantly 
sufficient to serve as reasons for separation when the desire to part had once been 

formed, soon began to exhibit distinct ethnological characteristics. After a few 

hundred .years of disintegration, marked differences showed themselves in the 
Brahmanical community; and what shall be said of two thousand years and’ 
upwards of such disintegration ? .There are now perhaps not less than a hundred 
Brahmanical tribes which for ages haye had no social relations with one another, 
and have only intermarried among themselves. Looking upon a Mahrathi Brah- 
man and a Bengali Brahman, the contrast is very striking. They are in appear- 
ance as unlike each other as an Englishman is unlike a Red Indian; and yet 
they are undoubtedly of the same original stock, A difference, more or less mani- 
fest, exists between all the tribes which have thus excluded themselves from inter- . 
course with other tribes. ‘To speak, therefore, of the Brahmans as though they 
were one and the same people, with the same characteristics, the same features, 
the same habits, and the same temperament, is delusive. For thousands of years 
they have been a disunited people, with mutual antipathies and non-resemblances, 
instead of mutual likenesses and mutual concord. The Brahmans themselves, and 
none others, are responsible for this. Their monstrous arrogance, selfishness, and 
assumption have proved the bane of their race. In the cultivation of these 
vicious qualities they are at one, but in all other respects they are the most mutually 
inharmonious and discordant people on the face of the earth, 

The spread of caste and the multiplication of separate, mutually exclusive, 
and inimical tribes among the lower Hindu grades, also lies at their door. The 
detestable example they set could not but be slayishly followed by an imitative 
people without brains of their own and entirely guided by the brains of their 
social and religious superiors. These Hindu tribes would never have dared to 
establish an infinity of castes among themselves without the direct sanction and
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The infatuation of pride, self-esteem, and exclusiveness penetrates all the 

castes, of whatever denomination, through and through. The curse of Brah- 

manism has fallen on all native society, and blighted it. The spirit of the Brah- 

man, essential to him in the formation and propagation.of his distinctive caste, 

by virtue of which be has isolated himself from all mankind, and the various 

members of his caste have been led to isolate themselves from one another, and to 

separate into numerous independent fraternities, each being a distinct unity, has 

fallen on all other Hindu and non-Hindu castes. ‘This spirit is reproduced in 

each one, is its raison @éire, is its animating principle, is at once the ground of 

its existence and the cause of its perpetuation. If you carefully observe the 

working of any caste which you may select, in any rank of native society, you 
will infallibly find in it the presence of those especial characteristics, which, as 

previously shown, tended unitedly to the origination, in pr imitive times, of the 

Brahmanjcal caste, and have maintained that caste with its manifold divisions in 

its cordition of isolation, No caste, for this reason, wishes to be other than it is. 

Though’ it may be very low in comparison with, and in the estimation of, many 

other castes, nevertheless it’is puffed up with arrogance, and with a strange, and, 

except for the reasons given, unaccountable conceit of superiority and self-import- 

ance. Each caste, down to the lowest, is eaten up with self-satisfaction and self- 

admiration. It will never defer to another caste in any matter, because it regards 

itself as an entity, quite as important to its component members, as that of any 

other caste, of any degree, to the members of which it is ட 

I may state incidentally, that this cireumstance,—namely, the presence of these 
characteristies in all the castes,—is by far the strongest of all the reasons that can 
be assigned to account for the difficulty of the Hindu race amalgamating with 

Englishmen, and with all foreigners. Difficulty, forsooth ! Such amalgamation 
is an utter impossibility, If all the castes shun one another with an eagerness 

amounting to frenzy, we may take it for certain that they will avoid all contact 
with outside races with not less energy and feeling. If they have determined 
that all mutual approaches among themselves are impracticable, not to say 

chimerical, we may rest assured, once for all, that any social approaches of foreigners 
must be resisted with resentment. This is a necessity arising from the funda- 
mental constitution of caste. 

I may further remark, that, as I think I have already substantiated, inasmuch as 
caste is based on certain vicious qualities of the mind, which have been cultivated in 
India to an extent entirely unknown in other lands, this circumstance affords, in 
my belief, the most pregnant of all reasons to account for the great and manifest
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difference in the intellectual and moral results arising from the spread of educa- 

tion, especially in its higher forms, in this country. A Hindu, with a university 
degree, indicating that he has acquired extensive knowledge in various branches 

of human learning, has been, as a rule, drawn but slightly in the direction of true 
civilization ; and his moral sentiments, though confessedly improved somewhat, 

remain destitute of that robustness, which is one of the grand concomitants of 
the advanced education which English youths receive. The truth is, the Hin- 

du’s mind is enslaved by hereditary pride and exclusiveness. He values English 

education, but he values his caste more. The former is useful for obtaining a 
livelihood, but after all is of no vital importance; the latter is of infinite moment, 

and must be retained at any cost. The possession of vast stores. of knowledge, 

brought from the West, cannot, in his estimation, possibly place him in a higher 

social position than what he formerly oceupied, or raise him into a nobler sphere, 

or generate in his mind loftier aims and purposes, of compensate, in the smallest 

degree, for the loss or abandonment of the ancient customs and privileges of caste. 

Sublime arrogance and moral progress are natural enemies. And thus it comes to 

- pass, that the Hindu, wedded to old prejudices, and inflated with conceit, although 

adorned with degrees, indicating the knowledge which his intellect has acquired, 

and in some measure the quickening which it has received, has hitherto made little 

advancement in the highest forms of civilization. He has failed utterly to compre- 

hend the deep meaning of the Delphian axiom, ‘man, know thyself,’ 

Such is a brief outline of the special conditions of Hindus, under which they 

have lived for many ages, and by the operation of which they have become a sepa- 

rate people, unlike all other races that have ever appeared on the earth; and have 

first of all framed, and then, with extraordinary perseverance and patience, perpe- 

tuated a peculiar social system, to which, in spite of its unnaturalness and extreme 

oppressiveness, they have ever passionately clung. ; 

In the second place,. having already unfolded what seems to me the essential 

eause of caste, I am free to admit that one other powerful influence, at the least, 

has had great weight in producing the result which we see. This is of a geo- 

graphical character, and is to be found in the country itself, which has been 

peculiarly favorable to the development of caste. ‘This influence would have 

had no effect alone; nevertheless, in association with others of a vital and trans- 

forming character, it has been of immense use. India, as a country, has been 

well-suited to be the home of caste in three ways—by its almost perfect isolation, 

by its climate, and by its physical conformation. We will consider the natural 

influence on the people of the country of each of these elements separately,
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contributed to the development of the Anglo-Saxon race, is well known to the 

philosophie historian. Had England not been separated from the continent, and 
had its climate been of a milder and more relaxing character, there is every reason 

to suppose that its inhabitants would have been devoid of the individuality, love 

of freedom, and common sense for which they are distinguished. Fev, I imagine, 

will doubt that the clear and genial climate of France has fostered the deyelop- 

ment of the light-heartedness and yolatility, which are charmingly exhibited in the 

genuine Frenchman. And, going further southwards, where the sun exercises greater 
power, and life is spent in an exquisite realization of nature’s gifts, how sensuous, - 

"and withal how sparkling, is the enj oyment of the Spaniard, while in spirit and, 

energy he evinces a strange contrast to the lively and yet practical Frenchman? 

The hot climate of India has been a powerful modeller of Hindu character. 
Provoking meditation and poetic sentiment, and at the same time inflaming the 
imagination toa white heat, it has produced one of the most rhapsodieal and 
unreal-beings that ever was created, Thoughts, the most whimsical and fantastic, 
the most extravagant rhodomontade of which the human mind is capable, and 
the boldest and most magnificent speculations in ontology and psycholosy, make 

* up the extensive literature of the Hindus. With minds so singularly constituted 
by nature, so prone to excess, and endowed with such an intense craving for strange 
situations and wild fancies, the Hindus have adopted caste with the same mental 
heat which they have displayed in all other matters, The Brahmanical brain has 
always been ina state of intense and unrestrained excitement. There are some 
countries specially adapted to peculiar mental efforts, which would be entirely 
out of place elsewhere. We are not shocked at monstrous and unnatural forms 
of thought in a-torrid as in a temperate clime. The rhapsodies of the human 
intellect are not so offensive in India as they would be in England. And caste, 
though considered by people bred in a temperate region to bé opposed to sense, 
propriety, and humanity, is thought differently of by persons dwelling in the 
country which has given it birth, who foster and heartily approve of that which 
all the rest of the world with one voice condemns. 

_ Moreover, while the heat of India inflames the mind as well as the body, it 
induces, on the other hand, lassitude in both. The ‘et alone ? principle, as applied 
to daily practical life, is thoroughly earried ont in every grade of native society, 
and is very apt-to creep into the ranks of English residents, There is a fatal 
tendency induced by the excessive heat, to allow things to remain as they are, 
from week to week, and from month to month. An effort is required to deviate 
from the beaten track, which is commonly distressing, if not painful, to make.
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Customs, which would not have been tolerated for an instant in a cool climate, 
have been allowed to grow up, and to exercise gradually a masterly authority, 
solely because of the general indolence and heedlessness produced by the long 
and all-pervading summer heat, which enfeebles the mind and prevents it from 

rousing itself to a contrary action. 
Thus caste, which, like rank luxiriant plants of the jungle, could only have 

been generated under the inflammatory influences of a torrid clime, has been in 
no small degree perpetuated, until it has become an omnipotent agency in Hindu 
social life, by the intense lassitude induced by the heat, and by the unwillingness 
which every body feels to alter that which is already established. 

Thirdly.—The physical conformation of India. 

Rivers, mountains, forests, and plains, have in the world’s history played 

no unimportant part in the formation of national character. Rugged, bleak 

mountains produce a love of freedom and independence, as illustrated ,by the 

Swiss, or of intrepidity and manliness, as displayed by the Highland Scotch. 

Forest life fosters a spirit of retirement and exclusiveness; while streams and 

plains are fayourable to meditation and repose. 

The Hindu is accustomed to spend half his time on the banks of some sacred 

stream, from which, having leisurely bathed and performed his devotions, he retires 

to the cool shade of a neighbouring tree, or to the grove attached to his fayourite 

shrine, where, in silence, or in friendly talk, the hours glide away slowly and 

lusciously, while he feasts his eyes alternately on the peaceful river and on the 

gorgeous hues of the trees around him. Thus his existence becomes a romance 

and a charm, Nothing in his estimation is real. The world consists of pheno- 

mena. The grand river before him, the trees which impart their hospitable shade, 

the lovely flowers, even himself and his friend with whom he delights to converse, 

ave all an illusion, a mere phantom of his own mind. So that he has come to 

detest what is practical, and to love what is untrue and illusory. This is a faithful 

picture of the Hindu as he was for many ages. He never was so realistic in his 

thoughts and ways as he has of late years become under the thoroughly materi- 

alistie and unpoetic training of his matter-of-fact English rulers. But I am. 

endeavouring to delineate him as he has been throughout the greater part of his 

history,—a history in which the human imagination has been let loose, to indulge 

in the most fantastic freaks and the most contradictory paradoxes, and has been 

allowed to introduce them into Hindu society, not in sport and jest, but in perfect 

soberness and solemnity, as though they were necessary axioms for the regulation 

of the domestic life of the nation, on which all mankind were agreed. - 
Ge
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The institution of caste, therefore,—because of its deviation from the forms 
of human society prevailing in other lands,—because of its intricacy and complexity, 
its mystery and freemasonry,—because of its intense unrealism, striving to 
constitute the thousand-fold minute distinctions among men into real and essential 
differences,—hecause of its subtle imposition on the intellect, leading it deceitfully 
to believe that the separation of Hindus into caste is in accordance. with the 
operation of a divine law, by which it is accounted atrociously wicked to attempt 
to unite clans and tribes which have been, as they imagine, disparted by impas- 
sable barriers,—because of these and other reasons which might be stated, is in 
complete harmony with the Hindu’s mind, which has been formed by his peculiar 
meditative habits, combined with the powerful influence which the physical con- 
dition of his country has produced upon him. Moreover, the Hindu acknowledges 
his obligations to the physical relations under which he lives much more than 
most pgople. The noble Ganges, in which he bathes—of which he drinks—by 
which his fields are nourished—on which he gazes with rapture—and on the banks 
of which he listlessly dreams,—is to him a divinity, worthy of the homage he 
devoutly and thankfully renders. If the Brahman, who has taught him what he 
conceives to be his duty to the river, should teach him other things, though he 
may not understand the reason of them, he will follow where he is led with 
unquestioning obsequiousness. He is spellbound, and is wrought tipon by a thou- 
sand influences unknown to the world beyond. He is not his own master, for his 
senses have been taken captive by the physical phenomena of the land of his birth, 
and his intellect has been subdued by the will of a tribe stronger than his own. 
The seductions of climate—of his national streams—of his dense forests, have 
robbed him of his mental independence, and haye made him an abject slave to the 
devices of his spiritual and: social guides, who have never, like the rest of their 
race, lost their self-possession ; but, calm and unperturbed, have carried out their 
mysterious plans amid all the strifes and vicissitudes of their country’s history. 

Summing up the results of these three-fold influences, arising from the phy- 
sical conformation, the climate, and the isolation of India, on the development 
of the individual character and the social habits of the Hindus, it is abundantly 
manifest that these influences have very powerfully affected them. Nor is this at 
all remarkable. Similar cireumstances combined to form the Greck and the 
Roman characters. Both Greece and Italy were largely isolated, possessed special 
physical peculiarities, and were favored with a climate adapted to the intellectual 
training of their inhabitants. Had the Molian, Ionian, Dorian, and other Hellenic 
colonists, settled on the banks of the Danube, or in the Cancasus, instead of
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The infancy of the Hindu race was not only a well-selected time for the estab- 

lishment of caste, but was, I contend, the only time when its establishment was 

possible, The Brahmans had then supreme authority, and immense power ; and 
the Hindus, having recently entered the country, were simple in their habits, and 

unsophisticated, and had gradually come to look up to their religious leaders with 

slavish awe and childish confidence. It was necessary for self-defence and for per- 
sonal security that the Hindus should follow implicitly the teaching of the Brah- 

mans ; and, although treated with strictness and severity, they evidently came to 

the conclusion that this was their best policy. It is manifest from the fragment- 
ary annals of the time scattered about early Sanskrit writings, that the people 
generally had no voice of their own, but were as children in the hands of their 
wily instructors, to be moulded according to their will, 

Moreover, the Hindu race, compared with what it subsequently. became, was 
a small community. How small it was, we have no accurate means of knowing. 
Yet, judging from the fact, that it was for a time located within easy reach of thé 
Saraswatee river, now extinct, but formerly flowing in the Punjab, and that it 
very gradually migrated eastward, coming at length to the Ganges, and oceupying 
the banks of its most westerly streams, we gather that. numerically, it was very 
inconsiderable as compared with modern times. Few in numbers, inhabiting a cir- 
cumseribed tract, with strong bonds of mutual sympathy, and still animated by 
traditions and reminiscences of their common home beyond the Hindu Kush, they 
were quickly affected by the action taken by their Brahmanicel guides, whom they 
reverenced and consulted, and without whom they undertook no enterprise. 

A new people in a new country, the early Hindus were in a highly receptive 
state, ready to adopt any changes—political, social, or religious—suggested by their 
leaders. No doubt, caste, even in its rudiments, gave a shock to the primitive non- 
Brahmanical Hindus, as it seemed a breach of confidence and trust, and threaten- 
ed their mutual friendship; and for a time some strong resistance was shown. 
But this resistance could never have been on a very large seale, and probably was 
almost exclusively confined to the Rajpoots or warriors, who naturally held fhat 
they had played an efficient and important part in overcoming the aborigines, and 
in opening up the country to the entire body of Hindu immigrants, But it is 
plain that all the Hindu tribes soon perceived the immense sagacity which dwelt 
in the Brahman’s head, and, abdicating their own intellectual functions, were glad 
to find some one able and willing to think for them. A thinker is a great power, 
indeed the greatest power on earth ; and, if he be also an actor, his actions corres- 
ponding in force and grandeur to his thoughts, he is invincible,
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are also applicable to both the Kshatriya and Vaisya castes, which from their 

comparative weakness sought alliances with Sudras and outcasts. Demonstrably, 

therefore, the upper castes, especially the Brahmans, and next to them, the 

Kshatriyas, were at first, and for many years, much fewer in numbers than 

the Sudras and outcasts combined. That the higher castes ‘would tever have 

degraded themselves by such connexions, legally made, had they not been under a 

necessity to do so from the paucity of their own women, and that they would have 

infinitely preferred to select wives frdm their own sacred order, is a position as 
historically as well as morally certain, as any that can be maintained respecting 

events of two thousand years ago and upwards, which are not susceptible of posi- 

tive proof. 

Although there can be little or no doubt, therefore, that there has been thus 

an extensive intermingling of classes in India, whereby most of them have lost 
much of their individuality, yet we must not rush to the conclusion that Hindus 
have become confusedly mixed together, and that all traces of their original dis- 
tinctiveness have been lost. This would bea blunder as great as the opposite one, 
of regarding every caste as representing a separate race, In Indian social history 
the astuteness of the Brahman is an important factor, and must never be for an 
instant lost sight of. He has been far too clever to allow himself to be tainted, 
or his sacred blood poisoned, by contact with the inferior Hindus. The marriages 
of his ancestors with lower caste men and women left the Brahmans unpolluted, 
inasmuch as the offspring of such unions never took rank in the Brahmanical 
order, but were kept at a distance from it, more or less great. Such was evidently 
the case too with the Kshatriyas, and most probably likewise with the Vaisyas, 
though not to the same extent. The consequence wasy that new castes were con- 
stantly being formed ; but the old castes, especially the Brahmanical, remained 
seareely touched by the process which was filling the country with mongrel tribes 
destined to play, each one for itself, an important part in the future annals of 
India. 

‘We may thus account for the comparative numerical smallness of the Brah- 
manical, Kshatriya, and even Vaisya tribes in the present day, and the immensely 
greater number of Sudra and outcast tribes, The original numerical superiority 
of the latter would not have been sufficient, without this additional reason, to 
account for the enormous excess of the lower castes of India over the higher, 
which we now see. It was only the progeny of Brahman parents,. of pure blood 
on both sides, which contributed to the increase of the Brahmanical fraternity, 
while the children of 2 Brahman’s other wives, a second, third, fourth, or more,
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the case might be, and also of a Kshatriya’s and probably of a Vaisya’s, secondary 
wives, ranked among the lower castes ; and by intermarriages with them rapidly 
swelled their numbers, already fast multiplying by natural increase among them- 

selves. ; 

It is plain, moreover, that, the lower the descent in the social scale, the more 
numerous were the intermarriages, owing to the fact that the obstacles to them 
became less and less, and the greater was the increase in the population. Where 
the blending of castes was most complete, there naturally their growth was the 
largest. Again, where a caste limited itself in any way, either in its occupation, 
manner of life, or place of abode, a restriction was thereby put on the measure of 
its development, Brahmans and Kshatriyas not only strove to keep their tribes 
free from the introduction of base elements, but also placed themselves under 
various limitations of this nature. ‘They were not alike, however, in the methods 

they adopted, and consequently their internal growth has been different. The 
Kshatriyas have lived on the whole under more rigid restrictions than the> Brah- 

mans, with what result their condition numerically, as compared with the Brah- 

mans, fully shows. The Brahmans have endeavoured to found colonies of their 

order all over India, and have undoubtedly been the most successful of all Hindu 

tribes in spreading themselves throughout the country. There is scarcely a dis- 

trict in the land, however small, which has not at the least a few Brahmans, 

Every town and large village has some representatives. [ven remote corners, bar- 

- ren wastes, inaccessible hills, crags, ravines, jungles infested by wild animals, the 

abode of wild aborigines, resound with the shrill notes of the sacred shell blown 

by the Brahman ascetic, who has chosen these regions for his habitation. With 

a clear and over-mastering conviction of the importance and need of his services 

as a religious teacher and guide, the Brahman has gone forth to the spiritual con- 

quest of the multitudinous tribes of India, speaking many languages, and exhibit- 

ing diverse habits, and has triumphed everywhere. They have been spell-bound 

by his sublime presence, and oracular utterances. The irresistible power and 

authority of the Brahman are acknowledged among the snows of the Himalayas, on 

the burning plains below, in the fastnesses and dismal regions of Central India, on 

the banks of the Ganges, Nerbuddha, Godavery, Krishna, and other rivers, among 

the Dravidian races of the South, along the picturesque Ghauts, and throughout 

the changing scenes and diversified tribes beyond, to Cape Comorin. Hence, the 

Brahmans, in spite of their exclusiveness, stimulated by their spirit of enterprise 

and research, haye wonderfully prospered as a people. It should be added, that, 

while they have, as a class, professed to abstain from agriculture and other secular 
HH
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(pursuits, they have, nevertheless, in some places, devoted themselves in consider- 
able numbers to such modes of obtaining a livelihood, and have thereby not merely 
ancreased their wealth and comfort, but also their own population. 

On the other hand, the Kshatriyas, who in primitive times were probably 
more numerous than the Brahmans, pursuing quite a different course, have come 
to be numerically far behined them. Professedly, like the Brahmans, eschewing 
manual labour together with the cultivation of the soil, they for ages rigidly fol- 
owed the profession of arms, and of government, and settled down in certain local- 
ities with which they remained content, until conquest or defeat led them either 
to enlarge their borders, or to quit them for. other regions, where they established 
themselves on precisely the same principles as had previously reoulated their lives, 
‘They have thus taken three thousand years and upwards to extend their tribes 
ever Upper and Central India, beyond which they are little known, and their 
influence is little felt. In Bengal Proper and in the countries of the Dekhan they 
have almost no authority, and are altogether insignificant. 
the policy the Kshatriyas have adopted, in conjunction with th 
to caste rules, though with less strictness than the Brahmans, 
mentation comes far behind that of some other great Hindu classes, : -:. The higher castes, though Possessing many favouring circumstances denied to the lower, have been nevertheless enormously outstripped by them in the numeri: eal increase which they haye severally made, There are some of the inferior tribes ் avhich individually outnumber the whole of the Brahman tribes, or the whole of the Kshatriya tribes. Take for example among the Sudras the Kunbi, or agricul. 
tural caste, which under various designations is scattered over the greater part of Tndia. Copying the migratory principle of the Brahmans, the Kunbis have gone en planting their villages, until the country, especially those regions which they have cultivated, is full of them. “And yet this is only one out of an. almost countless number of Sudra eastes. 

ப் The marriage customs of the Sudras, 
Jess stringent than those of the higher ca: 
widows. Some of them, like the Ahirs and the Nuniyas, compel a man to marry the widow of his deceased brother. Perhaps the most prolific cause of fruitfulness among these castes, which is seen in some more than in others, lies in the diver: sity of their occupations. If a tribe, as for instance, the Rajpoots, is restricted 4n its pursuits, so that many of its members are unable to obtain a livelihood for + themselves, but lead an indolent life as dependents on their wealthier brethren, its increase is thereby ‘seriously affected. But this is not the case with the castes 

The consequence of 

eir strong adherence 
is that their aug- 

and of the castes below them, are mucli 
stes. Many permit the re-marriage of
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in question.” They have been free to choose various employments, which their 
families have followed from generation to generation, with such regularity ஹ் 

strictness that many castes are known by their occupations. Thus they have 
apportioned out among themselves nearly all the modes of gaining a livelihood 
in which men, whether in civilized or uncivilized countries, are usually engaged, 
leaving only a very small number to the castes superior to them. From this 
division of labour, which doubtless has its serious drawbacks as practised in 
India, arising from the circumstance that a trade or profession when once taken! 
up by a Hindu family is too rigidly followed from generation to generation, leav- 
ing at last little scope for enterprise and the exercise of the inventive faculty; 
the great internal prosperity and extraordinary numerical increase of the Sudras; 
and castes below them, have nevertheless chiefly resulted. 7 

~ Some minor castes are especially worthy of notice for their vigorous vitality; 
and for their consequent growth beyond that of other castes. The Chaméars afford 
an excellent specimen of a caste of this character. “The hereditary occupation of 
these people is the manipulation of leather, as dealers in hides, tanners, shoe+ 
makers, harness-makers, and the like. Their caste has seven divisions, each of 

which undertakes a separate branch of the general trade, while, in order to give 

full scope to each, so that one may not intrude on the province of another, they: 

maintain no mutual intercourse in the smallest degree, and permit no intermary 

Hiages, or any social or festive union. But the’ caste has been much too wise to’ 

restrict its labours merely to the pursuits of its ancestors. Many Chamars 

have become servants, grooms, day-labourers, and coolies; and a very large num-+ 

ber has taken to agriculture. In the Upper Provinces, and throughout a large 

portion of Northern Indias extensive tracts are entirely cultivated by this caste: 

As cultivators they are laborious, persevering, and fairly intelligent. Thousands 

of villages are in their hands, in most of which they are only tenants; yet in nov 

afew they are in the position of landholders. While an ignorant, despised, out+ 

east race, they bear a good character for industry, and for a readiness to turn their 

hands*to any calling by which they may obtain a livelihood. And what is the 

general result of this praiseworthy conduct? They have not improved theéip 

social position, for that was absolutely impossible under a pernicious and tyranni- 

eal caste system, nor have they as a class much risen in wealth; but they have 

inereased numerically in wonderful manner, and now form a community of 

several millions ‘of persons. As they are all self-reliant and industrious people; 

though comparatively poor, they are healthy and contented, multiply rapidly, and 

are conspicuous for their large families. ; ் படகு
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Having seen by what means castes in earlier times were multiplied, and that, 

although they were destined individually to acquire a separate vitality and inde- 
pendence, yet that by far the larger portion of them were originally related to one 
another, it is necessary to enquire to what extent this relationship still exists. 
Blended together by intermarriages, it was natural, that they should for a time 

retain some of their primitive characteristics, both physically and mentally, and 
that likewise they should in a measure, and some tribes more than others, continue 
to exhibit them throughout their long history. It is impossible to look at some 
specimens of both sexes among seyeral of the lower castes, without being struck 

with their likeness to Brahmans and Rajpoots. Take, for example, the Chamar 
caste, to which reference has just been made. I have seen many members of this 

caste with very handsome features, equal to those of Brahmans—thin lips, a well 
turned chin, expressive eyes, an elegant mouth, a head compressed, and symmetrical 
in all its parts. This physical conformation is especially visible in Chamér chil- 
dren; who occasionally vie in beauty with lovely English children whom one 
sometimes meets. Generally, however, these charming features are worn down 
and indurated by severe toil and spare living, long before middle age is attained. 
Yet even to old age many Chamars retain their delicacy of form and make, which 
are distinetly traceable like lines of beauty in a faded flower, in spite of the rough 
usage they have experienced. The question forces itself upon us, whence have 
the Chamars -acquired these physical graces? Certainly not from the aboriginal 
tribes, from which probably they are partly descended. Judging from the purest of 
these tribes of the present day, which, so far as is known, have kept themselves 
quite free from contamination with Hindu and other races, as, for instance, the 
Ghonds and Khonds, the Kols and the Santals, and*which are, almost without 
an exception, intensely ugly, the Chamars, on their aboriginal side, were no more 
good-looking than these semi-barbarous people, we are driven to the conclusion, 
therefore, that the Chamirs have inherited these graces from their other ancestors, 
the Brahmans, and from, it may be, other Hindu tribes of the better castes. The 
Chamfrs are manifestly a mixed race. Some are tall, and not unlike Rajpoots, 
others are fair; but the greater mass of the caste consists of persons rather short 
in stature, of slim make, and although not unfrequently, as already stated, of well 
cut and handsome form, yet for the most part very brown, or dark in colour. But 
this duskiness of skin may easily be accounted for, and arises doubtless from the 
constant exposure of their half-naked bodies to the sun’s rays, whereas Brahmans 
living an easy, luxurious life, avoid the intense influence of the direct ray. More- 
over, it must be acknowledged that the Chamars, like nearly all low caste Hindus,



THE UNITY OF THE HINDU RACE, 258 

ம் dull of intellect, and, even when taught to read and write, develope with 
exceeding slowness; so that, after years of painful application, they seem utterly 
unable ta கரப்ட் than the mere rudiments of knowledge. Yet their luck- 
Jess condition in this respect may be sufficiently explained. For many long ages: 
they have been a down-trodden and cppressed race, have been treated by the higher 
castes almost as savages, have been purposely kept ignorant and debased, have 
been compelled to labour very hard for the seantiest fare, and have been led to 
regard themselves in the same light in which they were regarded by other castes, 
namely, as an unclean, vile, ungodly, and contemptible race, not worthy to enter a 

temple, or to come near a Brahman, or to perform any religious duty, except vicari- 
ously through the priests, or to receive the smallest amount of useful knowledge, 

or to hold any position, except that of serfs and clods of the ground. What 

wonder, then, that they should have degenerated to their present miserable con- 

dition. Education, however, is beginning to tell even on this mentally abject 

race; and they are slowly, though perceptibly, gaining intelligence. As they are 

most industrious and persevering in whatever they undertake, the prospect before 

them is hopeful. 

Let us direct our attention to quite a different class of natives, in order to 

see among them, though in a very different manner, proofs of their high origin 

and relationship. These are the Kayasths, or the Writer caste. Respecting the 

origin of this caste there have always been great disputes among Hindus. They 

claim to be descended from Brahmans, on the father’s side; in which claim they 

are supported by Manu, who says that they are the offspring of a Brahman father 

and Sudra mother. The Brahmans themselves refuse to recognize the Kayasths 

as in any way connected* with them. The Padam Purana affirms that they 

sprang from Brahma, while the Jatimala states that their first parents were both 

Sudras. Wilson, in his Glossary, gives it as his opinion, though without authority, 

that they are descended from a Kshatriya father and ‘Vaisya mother. Thus 

it is manifest, the whole subject is involved in doubt and uncertainty. While 

destitute of satisfactory historical evidence as to the true position among the 

_ castes which the Kayasths have a right to oeeapy—for no one, whether Hindu or 

non-Hindu, is able to say who and what they are—we have evidence at hand, 

derived from other sources, of a powerful and indisputable character. 

The Kayasth has not the striking appearance of the Brahman. His features are 

intelligent; in some cases, exceedingly so. But he has none of the majesty of 

the Brahman, none of that mixture of unconscious pride, superiority, and great- 

ness, which so wonderfully characterizes many of his class; yet he exhibits a
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family likeness, nevertheless. You may not know where to place him, or how to: 
designate him; but on looking at him, and conversing with him, you feel quite 
sure that you are in the presence of a Hindu of no mean order of intellect. He 
has not the keenness and shrewdness of the Brahman, but his understanding is as 

well balanced, and perhaps.a little safer to follow. . You find him in the Courts of 

Law in various capacities, some of great responsibility, and you especially admire: 
his gifts as an advocate, in which position he proves himself to be quite equal to 
the Brahman in argumentative power, and in all the qualities which, in their 
just combination, constitute the successful pleader. In Northern India the 

Kayasth has become the greatest competitor of the Brahman for important posts. 

demanding considerable natural aeuteness and mental trainmg, whether connected) 
with the government of the country, or with trade, which were formerly consi-: 
dered to be the exclusive right and heritage of the Brahman, for which he alone 
was specially fitted.. And in regard to the future theré is every probability that 
the Kayasth, during the next fifty years, will be’a much more prominent figure, 
and will be a much move useful and efficient personage, in promoting the welfare 
and progress of his country, than the Brahman, Moreover, he displays an ability: 
as a ruler, when called upon to exercise such funetions, which show him to be 
to the manner born. Under the Kings of Oudh numerous Kayasths occupied 
posts of high trust, and among the principal Rajahs who rose to distinction, as: 
many as fifteen were of this caste. Thus on the one side they are linked with 
the Brahmans, and on the other with the Rajpoots. And, in the opinion of the 
author, it is unquestionable that the Kayasths, who are naturally looked upon: 
with extreme jealousy by the upper castes, have some of the best blood of India 
eoursing through their veins. ° 172 

The numerous tribes composing the great Vaisya caste, to which most of the 
merchants, bankers, and traders belong, may be classed together, as they have 
many features and peculiarities in common. It is difficult to affirm with any 
degree of precision how far this class represents in the present day the class de- 
signated by the same name in ancient times. Its numerous branches now strive 
to, maintain a vigorous adherence to caste rules, so as to preserve undefiled 
whatever degree of caste purity they have inherited from the past; but this affords 
no criterion of the changes they may have undergone a long time ago. From the 
statements of Manu, it is abundantly clear that Vaisyas formed alliances. with 
Brahmans and Kshatriyas above them, and with Sudras and other castes below 
them. Coming thus midway between the castes, and having apparently no strong 
will of their own, the Vaisyas were exposed to powerfully destructive influences.
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It is questionable, therefore, whether they have been fortunate enough to retain 
nine த é oo எ Nae oi when it is remembered what 
ee rss ng to the: statements of early Hindu 
ee 4 ன ட at ல் ர with them, were, for, the most 

ர. oceupati ன ரர டடம ட ae i tot 
tpation, however, was the cultivation of the soil, At that time 

they were the third and last great division of the Hindus, the Sndra caste having 

not as yet been constituted, As we look at the principal Banya or Vaisya 
castes, as we now find them, it requires a strong imagination to believe that 

they were eyer employed in practical agriculture. Fair in complexion, with 
rather delicate features, and a certain refinement depicted on their countenanees, 

sharp of eye, intelligent of face, and polite of bearing even toexcess, tho upper classes 
of the Vaisyas, it is quite certain, must haye radically changed since the days that 

their forefathers delved, and sowed, and reaped. The lower division of the Vaisyas, 
on the other hand, are much miore fitting representatives of their assumed progeni- 

tors, as they exhibit in-their persons signs of toil and hardship, which are 

_ altogether wanting in their wealthier and better educated neighbours. But they 

may bé, and doubtless are, on this very account, in a more direct line of succession: 

from. the original Vaisyas than their more fortunate. brethren. Yet, however this: 

may. be, these latter have higher Hindu relationships than the former. Their better: 

blood and more exalted birth are revealed in their physiognomy, deportment, and 

manner of life. They exhibit a strony Hindu type, but a type of a superior kind, 

and thus testify to. fact, which cannot possibly be doubted hy any one acquainted’ 

withiethnological laws, that they are of one and the same race with Brahmans, 

Rajpoots, and Kayasths. “Moreover, I would not have it to be supposed, from: 

these observations, that the inferior order of Vaisyas are a distinet people from the. 

upper, © A little study of both will soon show a close union between them, the 

difference evidently being that the one class came originally more in -contaet) 

with the higher castes, while the other class came more in contact with the lower 

castes, Yet both are emphatically Hindus, and differ no more from each other 

than do agricultural labourers in England from the trading classes in towns’ and 

cities. 

‘+ Descending to a lower grade in the social scale, we come to the Sudras, a very 

mixed class, numbering at least a third of the entire population of the country. 

Judging from the first notices of Hindu castes in the earliest Sanskrit writings 

referring to the subject, only the three castes of Brahmans, Kshatriyas, and 

Waisyas, were originally established. A period of comparatively short duration,
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yet how short is not precisely known, sufficed for the formation of the Sudra caste, 
which naturally assumed the fourth place in rank, and soon occupied a position 
consisting, partly of that formerly filled by the Vaisyas, and partly new altogether. 

Gradually the Vaisyas retired from agricultural duties, which were taken up chiefly 

by the Sudras, who were likewise ட shepherds, breeders of camels, and 
took charge of all handicraft occupations, were servants to the upper castes, in 
numerous capacities, and became a necessary class of producers of raw material to 

the general community. Indeed, in all probability, it was the manifest usefulness 
of this class in the early ages of Hinduism which soon led the Brahmans to per- 
ceive the mistake they had committed in not having given them at the outset the 

status of a distinct caste, and to remedy it without much delay by bringing them 
within the sacred pale of Hindu castes as a separate order of the fourth degree, 
‘Yet who, and what they originally were, and what is the nature of the relationship 

subsisting between them and the more favoured castes in modern times, are ques- 
tions lkardly open todispute. Entering the country as slaves or menial servants 
to the chief men of the Aryan tribes, they associated, on the one hand, with the 
families of their masters, with which they mademumerous marriage alliances, and, . 
on the other, with the aboriginal races, with which also they intermarried, their 
numbers rapidly swelling, especially as the children of the upper castes married to 
castes other than their own, generally settled down as Sudras. What wonder, 
therefore, ifthe Sudra castes soon presented a very motley character, and that in such 
condition they have come down tous. There are consequently very marked distine- 
tions among these castes, such as are not found in the three great castes above them. 
These latter, although exhibiting certain important differences, nevertheless pre- 
serve a strong family likeness and unity, so that it is impossible to doubt the same- 
ness of their origin. But it is far otherwise with the Sudras. 

Three Nore marked characteristics, at the least, distinguish the Sudra 
உ castes from one another. First, there are Sudras who exhibit unmistakably the 

true Hindu type. Secondly, there are those who display just as distinctly an 
aboriginal type. And thirdly, there are others whose countenance, contour of head, 
ang general figure, are a blending of these two extremes, sometimes the one, and 
sometimes the other, slightly preponderating. Many other intermediate types 
often present themselves, but these are the chief distinctions, under which all 
Sudras may be classified in a general manner. The Sudras which come under the 
first heading are manifestly much more intimately connected by descent and by 
their personal qualities with higher caste Hindus than the lower grade of Vaisyas, 
just described. Similarly, the second class show that they are mainly descended
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from aboriginal races; while the third class doubtless are the fruit of numerous 

intermarriages between Hindus and other races, causing great confusion in the 
original types on either side, so as in their mutual blending to obliterate, for the 

most part, their separate distinctive attributes. 

As representatives of the first division of the Sudras here referred to, I would 

single out two classes, one living in the towns, the other in the open country. 
These are the Sondrs, or caste of goldsmiths, jewellers, and silversmiths, and the 

Agricultural castes. The two greatly differ in numbers, the latter being fifty times 
more extensive than the former; but they will, nevertheless, be fair examples for 
our purpose. Moreover, it should be borne in mind, that, while a few castes ‘are 

yery large, there are many which are comparatively small, and it is important that 

all, of whatever extent, should be brought within the scope of the argument. 

The Sonars, like the Kayasths, lay claim to high birth. This, however, is a 

weakness common to many castes. Butit is generally not a mere weakness. The 

castes which indulge in it have derived their convictions by traditions reveived 

from the remote past, handed down from generation to generation, and, although 

not susceptible of proof, lay firm hold of the imagination and belief of all con- 

cerned. The Sonirs of the city of Benares profess to derive their origin from-the 

Kshatriyas. On the other hand, the Sonfrs among the Mahrattas regard them- 

selves as partly of Brahmanical origin, and apply the designation to one another 

of Upa-Brahmanas, or minor Brahmans. Whatever may be their origin, their 

occupation shows them to be of Sudra rank, in which, however, they must be 

allowed to stand high. The reasons for this supposition are twofold : first, their 

own traditions, sustained and sanctioned by other castes ; and secondly, their 

physiognomy and general physical appearance. Many Sondrs have all the polite- 

ness and gentility of Vaisyas, whom they resemble in fairness of skin and deli- 

eaey of countenance. In short, although having peculiarities of their own, they 

have the thin lip, the intellectual forehead, the sparkling eye, the handsome fingers, 

and the complete style of thorough-bred Hindus, and are without doubt as much 

Hindus as Brahmans themselves. 

The Agricultural castes, spread over a large part of India, differ in outward 

signs very greatly from Sondrs. But we must remember at the outset the difference 

betweenthe two in occupation and place of residence. The agriculturist spends his 

time chiefly in the open fields, exposed in the summer to scorching heat, and in the 

rains to drenching storms ; besides which, while a few of their number in most dis- 

tricts are landholders, and live more luxuriously than the rest, yet the masses are 

employed in the hard and toilsome duties of cultivating the soil. The Sondrs, on 
11
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the contrary, need never expose themselves to’the rigours of the weather, and 
are usually able to acquire a comfortable livelihood without severe labour. The 
latter, therefore, would be in a far better position to retain the sharp outlines of 
their original Hindu type than the former. The primitive form of the Hindu 
countenance and other physical conditions, are consequently not so easily discern- 
ed in them by a cursory observer as in the other class. Such an observer too 
will be very apt to draw a wrong conclusion from their mental characteristics, 
especially as they are, in many respects, so unlike those which he can so readily 
trace in the keen-witted Sonar. ‘ 

The Kumbhi, or Kurmi caste, as it is variously styled, is in point of numbers 
the principal branch of the cultivating castes, and, as everybody acquainted with 
the subject knows, is a very fair representative of all such castes. The Kurmi 
has a strong bony hand, natural toa man of his employment. His complexion 
is of a deép mahogany colour, never black, nor approaching to it. He is some- 

times, *and in Upper India frequently, tall and powerfull ; is manly, outspoken, and 
independent in manner, and is altogether free from the cringing obsequiousness 
so peculiar to many of the self-contemning outcasts below the Sudras. As a 
drawback to this, he is rather dull of intellect, which is no matter of surprise, 
considering the nature of his duties, which in every country exercise a deadening 
influence on the understanding. These castes exhibit various qualities, not seen 
in lower castes, and forming striking characteristics of the higher. They are 
free from the servility and sense of fear, amounting frequently to terror, which are 
so distressingly visible among the outcast races in their intercourse with the 
superior castes. But the genuine Kurmi never descends to this, but, on the con- 
trary, manifests the intrepidity and calmness of the Rajpoots, whom in his general 
spirit he much resembles. He has no cunning, no quickness of perception, no 
versatility, and is consequently very unlike the Brahman. The Rajpoot is his 
pattern ; and, if he were placed in better circumstances, there is little doubt that 
he would become very like his model. Again, his physique is that of the Rajpoot, 
and not at all that of the outcast tribes. It is true he is not so fair, nor so hand- 
some, as the Rajpoot ; nevertheless, he is of the same figure and cast of counten- 
ance. He has the endurance, composure, and above all, the self-respect, which 
are some of the prominent and distinguishing attributes of a true Hindu. He 
may be poor, as he often is, but you never find him sacrificing his dignity to 
his lot, or exhibiting an abject, miserable demeanour, His social position is 
comparatively higher than that of the agricultural labourer in England, and 
consequently he commands greater respect from others; but his respect is
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* due very much to his excellent bearing, which is free from the Brahm: 
vanity and the Rajpoot’s pride. 

The next two classes must be looked at together, inasmuch as. both may be found 
in different clans or branches of the same caste. How frequently are you suddenly 

astonished, in mixing freely with the great Sudra family of Hindus, with the 
dark skin, thickish lips, and heavy cast of countenance, united with a lowering 
and wily expression, of some of the persons you meet with, belonging to one of 

the Sudra castes, and regarded by Hindus as undeniably of their number. ' The 

Kahars, or palankeen bearers, have this peculiarity. While all of them seem tobe — 

of a dubious type, some much more so than others, and afew approaching the 
type which the Kurmi presents ; some, on the other hand, are so dark, indeed almost 

black, and manifest such a decided negro expression of lip and cheek, that we should 

be inclined to believe they were Africans, were we not assured that they belonged 

to the Kah4r caste, which occupies a position of no mean respectability among 

the Sudras. These observations are also, to some extent, applicable to the artizan 

castes, such as carpenters, blacksmiths, masons, and the like. Many members 

of these castes are in appearance like the better class Kahirs, though few are 

broad and stalwart, like some of the Kurmis. Yet there are many likewise, stupid 

and gloomy, and of a physique resembling that of the outcasts. Respecting these 

castes, which are very numerous, and contain a large population, I would remark, 

that, on the oe hand, they ave clearly allied to genuine Hindus. of the superior 

castes, and, on the other, are as manifestly connected with the aboriginal races. 

They display a great intermingling and confusion of races. Every caste exhibits 

this confusion, some of its clans or branches, rather than its individual members, 

evincing strong Hindu characteristics, and others just as striking opposite qual- 

ities. They offer a living and practical testimony to the fact, that, in former times, 

the upper and lower classes of native society, by which I mean the Hindu and 

non-Hindu population of India, formed alliances with one another on a prodigious 

seale, and that the offspring of these alliances were, in many instances, gathered 

together into separate castes, and denominated Sudras. Tsay, in many instances, but 

certainly not in all, for some, like the Chamars, who had much more of high caste 

blood in them than many Sudras, were thrust down to a position far below the 

Sudras, professedly because they touched skins and worked in leather, though 

more probably because, as Manu shows, they were partly descended from a Brah- - 

mini, or female Brahman, whose union with a husband of a caste below Brah- 

manical was regarded with abomination by the twice-born, and was invariably 

punished with social ostracism.
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Not only is there a great diversity in the physiognomy of the lower grade of 
dras, but also in their intellectual gifts. Some are of quick perception, ima- 

ginative, and light-hearted, while others are sluggish and morose, susceptible of 
malice and fierce anger, relentless, and intensely ignorant. Why these latter 

should be included among the Sudras at all, is by no means clear. In estimating 
» roughly the proportion which Sudras of an aboriginal type bear to those of a 

Hindu type, the great majority, perhaps two-thirds of the whole, are in my 
judgment in the latter category, and one-third in the former. If this estimate be 
correct, it proves that an immense number of the Sudras chiefly belong. to the 
great Aryan family, though not in an equal degree. And even of the remainder, 
who have strong leanings to the aboriginal races, not all have this in the 

same measure ; while doubtless most of them, notwithstanding their degenerate 

appearance, originally received some slight infusion of high caste blood, so as to 

warrant their being placed in the Sudra ranks, 

Many of these Sudra castes retain traditions of their descent from eddie 
Kshatriyas, and Vaisyas ; and some of their separate clans or sub-castes still bear 
the designations of those branches of the higher castes, from which they 
profess to have sprung. It will be interesting to furnish a few examples. 

The traditions of the Bhats, or native bards, are threefold ; first, that their 

common ancestors were a Kshatriya father and a Vaisya mother ; secondly, that 
they were a Kshatriya father and a Brahman widow ; thirdly, that they were a 
Brahman father and a Sudra mother. 

Among the Kokés, Barhai, or carpenter caste, are two clans, called severally, 
Baman Barhai-and Ojha Gaur, both which terms connect them with the Brahmans ; 
while a third clan is styled Janeodhari, or ‘wearers of the sacred cord,’ a habit of 
all the members of the clan, by reason of which they regard themselyes as much 
superior to the rest of the caste, and thus preserve the outward sign of the better 
social status their progenitors enjoyed. 

The Kumhar, or potter caste, has a branch with the lofty title of Chanhania 

Misr, the former appellation being derived from the Chauhfn Rajpoots, the latter 
from the Misr Brahmans, and in all likelihood the twofold title shows faithfully. 
the origin of the clan, 

Several of the Agricultural castes have Rajpoot names attached to some, of 
* their branches, thus corroborating, in a measure, the supposition already made, 
that these castes bear ணப resemblance to the Rajpoots, and were partly 
derived from them. For example, the Koeris have a Kachhwaha clan, and 
so have the Kachhis, the Kachhwahas being a well-known powerful  Rajpoot
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tribe. The Malis have a Baghal clan, the Baghal being a strong tribe of 
Rajpoots in the Rewah territory. = 

் The Phatak Ahirs, a clan of herdsmen, claim to be descended from a Sisodiya 
Rajah of Chittore, and the daughter of Digpal, Rajah of Mahaban, an Ahir, to 
whom he was married. An account of this Rajah and of his marriage is given 

» by Mr. F. S. Growse, in a memoranduin inserted in the Report of the Census of 
the North-Western Provinces for 1865. The Ahars, a tribe probably connected 
with. the Ahirs, and engaged in the same occupation, have no less than two 
branches with Rajpoot titles, namely, Bhatti and Nagdwat. 

The Nuniya or Luniya caste, formerly engaged, as the name implies, in the 
manufacture of salt, has two important clans: one, the Bach Gotra Chauhan, who 
wear the sacred cord, and believe themselves to be the descendants of Chauhan 

Rajpoots, whose ancestor was Bach, or more properly Vatsa; the other, the Bhuin- 

har ; and are thus apparently connected with the Brahmanical tribe of this name. 

These instances in some of the principal and best known Sudra castes are® 
sufficient to illustrate the carefulness with which they have preserved the memory 
of alliances formed with the superior castes in former times. 

We will now make a further descent in the social scale, and investigate the 

relations of those numerous tribes which are generally regarded as outcasts,—that 

is, as quite distinct from the four great Hindu castes, of Brahmans, Rajpoots, 

Vaisyas, and Sudras,—and yet which are more or less intermingled with them, per- 

forming various duties, and engaged in many kinds of oceupations, all, in public 

estimation, of a degrading character, and only to be entered upon by a debased 

and unclean people. I am not now referring to the pure aborigines, who in the 

main keep themselves aloof from Hindus and their dependants, and who must be 

separately considered ; but to that inultitudinous class, of great diversity of colour, 

habit, intelligence, and demeanour, which fills up the lowest stratum of society 

in the towns and villages of India. Many of these low castes are regarded as too 

impure to live in the immediate presence of the four Hindu castes, but are com- 

pelled to live a short distance outside a village, or in entirely separate hamlets, 

* They are scowled upon by the Brahman, spoken roughly to by the Rajpoot, kept 

at a respectful distance by the sleek well-to-do Vaisya, and heartily despised by 

the Sudra of all grades. 
This repugnance to the outcasts is hereditary. Tis origin, from the lapse of 

time, is forgotten; yet is not difficult to account for. In endeavouring to under- 

stand and account for it, we must compare the feelings of Hindus in relation to 

the pure aboriginal tribes, like the Ghonds, Kols, Santhals, and others, whose





THE UNITY OF THE HINDU RACE. 208 

ர It is indisputable that-the same spirit of pride, selfesteem, and exclusiveness, 
which in the beginning led the Brahman to separate himself from all other Aryans, 
and to establish the system of caste, whereby he might be the better able to carry 
ent his ideas, also induced him to hold in extreme abhorrence all social connex- 
ions which tended to degrade and corrupt his own order, In his violent, 
not to say absurd, efforts to maintain the purity of the Brahmanical priesthood, 
the strongest feclings of enmity and opposition were awakened in his breast against 
all those persons who, if admitted into his hallowed circle, would, by the untoward 
accident of their birth, completely defeat and overthrow all his projects, and 

cause his caste to be regarded as no better than any other. He therefore from the 

first sternly set his face against every alliance of this nature, spurned the children 
of such unions, and by degrading them to the lowest social position by the most 
stringent regulations that even his brain in its most active and fiery mood could 

invent, effectually shut out all hope, as he imagined, of their ever ascending to the 

highest. And this unnatural animosity, which, in his case in primitive timés, had 

reasons, however inhuman and cruel, for its existence, the early Brahmans trans- 

mitted to their snecessors, who, in total ignorance of thé reasons, and led at last 

to believe that these tribes were in reality what they were described to be, namely, 

inherently vile, filthy, and scandalous, and were, and had always been, separated 

from them by the most impassable barriers, spared no pains to communicate to 

their posterity this monstrous and fatal judgment, which has come down to the 

present age to the perpetual and absolute ruin of the tribes concerned, 

Moreover, to add to the iniquity of the proceeding, these wretched and abhor- 

red castes, treated from generation to generation with the utmost ignominy, soon 

began to despise themselves, and to believe they were as black as they were paint- 

ed. Give a dog a bad name, and hang him, is an adage never more justly applied 

than to this unfortunate class, who are not merely exposed to the petty persecu- 

tions of all around them, but also, to incredible coarseness and harshness in their 

treatment of one another ; so that it sometimes seems that it would have been better 

had they never existed. It should be remembered, moreover, that some indivi- 

duals of these tribes are as fair and much more handsome than many Brahmars, 

exhibiting in their countenances proofs irresistibly strong of their original con: 

nexion with the highest castes ; and yet these castes, disavowing the relationship, 

and ‘intent only on their own exalted position, eye them with scorn, speak of them 

as worms crawling on the earth, apply to them the most opprobrious epithets, 

and account the air they breathe poisoned, and the street of mud huts in which 

they live unfit to be trodden by their sacred feet.
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Were there not some instinctive consciousness in the higher castes of a remote 

ancestral blood relationship subsisting between them and the outeast tribes, it 

would be impossible to account for the intense loathing of the former in sight of 
the latter. A difference of race, supposing it existed, or of occupation, or of social 
position, or of civilization, would necessarily cause considerable difference of 
feeling, but of another type. It would not convey with it a sense of intolerable 
repulsiveness and disgust. The transmission of this gross moral sentiment from 
father to son, through.a course of time extending over thousands of years, in 
regard to a numerous body of their fellow-creatures, who surrounded them on 
every side, and contributed in many ways to their comfort and security, is in itself 
a most suspicious circumstance, which cannot be explained by the mere supposi- 
tion of a compulsory distinction between conquerors and conquered races, or of 
the social contrast subsisting between the habits and occupations of these two 
opposite glasses of the national community. For any one who has neyer resided in 
India, ‘and who has had consequently no practical experience of the extreme 
violence of the feclings of abhorrence and contempt cherished by Brahmans, Raj- 
poots, and other Hindus, towards the outcasts, who of course are never spoken of 
as Hindus at all, but have various disparaging appellations applied to them as 
terms of reproach, by which they are known,—to attempt to understand the relative 
social condition of Indian tribes and castes, is for him to endeavour to comprehend 
that which is altogether beyond his penetration, There are no parallels for him to 
judge by in the social status of the various classes and ranks of England and else- 
where. He may sometimes meet with class bitterness and even rancour in other 
countries ; but that is not the feeling which separates high castes from low castes 
in India. The feeling of intense abomination and contempt, amounting to utter 
loathing, with which the latter are regarded by the former, is ஐ feeling, one is 
proud to say, which could not find an entrance into a high-minded country like 
England, where men with all their differences are equal, and in the main pay res- 
péct and honour to one another. 

However detested the inferior tribes may be, it is nevertheless beyond the 
pawer of their calumniators to obliterate the marks which nature has stamped on 
many of their forms. _ These marks are missing ethnological links, uniting the 
extremes of native society. In some cases, the features of the low castes are of a 
very decisive character. For example, wherever you meet with thin lips, a well 
developed and expressive nose, a symmetrical forehead, a fair countenance, a well 
knit body, as in some of the Chamfrs and many other outeast tribes, there you 
may be quite sure of the nature of their origin. They are indisputably of high
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caste descent. But we must be careful.lest we fall into a mistake, for in the very 
same tribes, and even in the same clans, and perhaps in the same families, you 
will also meet with a development of an opposite character—thickish lips, dark skin 

approaching to black, a dull eye, high cheek bones, broad face, and gloominess or 
-heaviness of expression. This proves just as strongly that the blood has been 
greatly mixed. Whole tribes, however, will show a preponderance of the one set 
of qualities, and again whole tribes of the other set, with here and there strange 
and contradictory varieties, carrying conviction to the mind, if such were needed, 
of the intermingling of blood in them all. The greater development, and on the 
largest scale, of the one kind of qualities or of the other, ‘affords, in my judgment, 
as convincing a proof as is possible to obtain, apart from actual historical testi- 
mony, of the origin in the main of the one class or of the other. Some of these 
outeast tribes will thus be shown to have had an origin chiefly of a high caste 
character ; while others will appear to have been derived, for the most part, from 
low tribes ; and others still will be non-descripts, partaking of the attributes of 

Hindus and non-Hindus in a very puzzling manner. The Doms, Pasces, and other 

castes in Northern India of their standing, burners of the dead, eaters of carrion 

and yermin, rearers of pigs, executioners, sinister, ugly, dark, heavy browed, 

downeast, and gloomy, have confessedly scarcely a line or trace of noble breed in 

them. These are the lowest in rank; but above them somewhat, yet far below 

those of the first rank, is a heterogeneous mongrel class, with no distinctive pecu- 

liarities, individuals of the same tribe being occasionally very different from one 

another. ei 

This attempt, however, to range the lowest or outcast tribes under three 

general divisions, must not-be too closely insisted on or criticized ; for it is purely 

imaginary, and has no foundation in fact. The truth is, between Hindu tribes pro- 

per and the lowest section of the outcasts, there is room for a great diversity of 

type, and this great diversity actually exists. Yet, while even the very lowest. of 

the despised tribes exhibit some traces of the resemblance to genuine Hindu, 

though in some cases they are doubtless exceedingly faint, and can only be recog- 

nized by an eye accustomed to the detection of differences in the human form, it js 

very remarkable that some of these inferior tribes should be much more like 

Hindus of the best type, than many castes, especially among the Sudras, acknow- 

ledged to be within the charmed circle of Hinduism, and universally regarded as 

true Hindus. I reiteraté, therefore, the statement already more than once made, 

that, in spite of Brahmanical pique and prejudice and pride,—in spite of sentiments 

amounting almost to malice cherished by the upper class, sentiments which, 
KK
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whatever their origin, do them immense dishonour,—in spite of the scorn, contempt, 
detestation, and absolute abhorrence in which they are held, such inferior tribes 
have a better right to be called Hindus than many which are so called ; that they 
show marks and signs of purer Hindu blood than some tribes about whose 
Hindu purity no question is ever asked ; and that, if all the Hindu and non-Hindu 
tribes, of every grade, freed from caste symbols, sacred threads, and every deco- 
ration, ornament, and peculiarity, could be passed before a committee of Brahman 
experts, to be scrutinized,‘and an opinion to be formed of them entirely from obser- 
yation, some of these abject tribes would be assigned a high rank, while some of 
the Sudra tribes would, undoubtedly, be relegated among the outcasts. 

There remains a large class of tribes of which we have as yet taken no notice. 
These are the numerous tribes in all parts of the country, but in some provinces 
more than in others, which have striven for ages to keep themselves separate from 
the Hind race, and from all other races that at various periods have entered 
Indias In ancient times they held possession of India, but were gradually driven 
from the plains into the hilly regions, forests, fastnesses, and inaccessible tracts, 
which they made their homes, and in which, at the present day, they are mostly 
found. Of less skill and tact, and of far inferior civilization, even the best of them, 
than their conquerors, it is evident that, finding they were no match for the Aryan 
invaders, they retired before them, and sought out other lands where they might 
dwell securely. They were not a timid people, and doubtless strove to defend 

* themselves and their property wherever practicable; but, at the same time, the 
great mass of them yielded to the invader, and were driven before him. Never- 
theless, the early annals of Hinduism show that collisions between Hindus and the 
aborigines were for a long time of perpetual occurrence, the issue of every 
struggle being the steady advance of the one, and the steady retreat of the other. 

There is one circumstance connected with the primitive races of India, of 
much importance in the investigation before us. This is, that while the main 
body of the tribes kept together and fled from the invaders, many persons at- 
tached themselves to them, ministering to their wants, and acting the part of 
menial servants. Notwithstanding the pride displayed by the Hindus, which has 
always been characteristic oftheir treatment of subordinate tribes, those members 
of there tribes, who were separated from their own people, soon became necessary 
to the Hindus, who in the course of time formed alliances with them, while they on 
their part lost or abandoned their federal condition, and, severing themselves from 
their own tribes, left them altogether ; and finally, in the progress of ages, forgot 
their original relationships. Meanwhile, the Hindus drew closer to the aborigi-
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nal separatists, and intermarried with them. From the fruit of these intermar- . 
ringes the present outeast tribes were partly formed, though, as already described, 
they were partly formed likewise from the offspring of marriages between the 
Hindu castes themselves, some of the most degraded of the outcast tribes having 
been thus instituted. But these outcast tribes, whether originated in the one way 
or in the other, were. not, as a rule, elevated above the separating line, and 
allowed to rank among genuine Hindu castes, The rule was not without a few 
exceptions however, some of which are noticed in the second section of the 
Introduction to the second volume of this work, in special relation to the Rajpoot 
tribes. And even occasionally Brahmanical tribes have been added to from the 
lower castes ; but the occurrence has been rare. 

The aboriginal tribes of India which have kept themselves apart from 

Hindus are numerous, and some of them are populous. They are generally 
ranged under two classes, namely—ihose that originally entered India from the 
north, and north-east, by the way of Thibet, and are described as exhibiting 

characteristics of the Chinese race ; and those that came through the passes of the 

Himalayas to the north-west, and are generally regarded as of Aryan origin. This 
two-fold division leaves out of sight many small tribes confessedly of yery remote 

antiquity, which have little or nothing in common with either the one set or the 
other. Undoubtedly, not a few great tribes of Central India and of other parts 
are of a strongly Mongolian type, to which belongs the family of the Gonds and 

் Khonds, people with round heads, distended nostrils, wide mouth, thickish lip, 

straight black hair, and scanty beard and moustache, The other series is of a very 
different cast, and is unquestionably another race. One entire collection of tribes 

of this series bears the name of Kolarian, for the reason, that the great Kol tribe, 

and others intimately related to it, are its principal members. These Aryan 

tribes were originally of the same family as the Hindus, but entered India before 

them in separate independent batches. The Santhals are also of this race, and 

probably arrived in India about the same time as the Kols. There is ground for 

supposing that the Khairwars of Singrowlee “and Sirgujah to the south, are in 

reality a branch of the Kols. Further west and south-west we find the Gujars, 

Jats, and Bheels, all more or less claiming to be somewhat connected with the 

Rajpoots. In many places, the two former are reckoned as Rajpoots without dis- 

pute, but not everywhere; and as to the Bheels, while in some districts they 

claim to be degenerate Rajpoots, in others they appear to be only aboriginal 

tribes, almost as wild now as they ever were. All these three races, which have 

played such an important part in the history of India in former times, may be
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Bengal, has given more or less detailed accounts of numerous tribes on the north- 
ern and north-eastern frontier of India, among the Rajmahal hills in the province 
of Chota Nagpore, and in other tracts, and has furnished illustrations of the tribes 
he has described. It is very manifest from his statements, as well as~from the 
illustrations, that none of these tribes have any relationship with the Hindu race. 
Physically, intellectually, socially, they differ from Hindus in a very striking 
manner. Not only so, but they never care to consort with them, and have for 
ages kept themselves to themselves. ச 

Thus there are many distinct and separate tribes outside the Hindu circle, 
scattered about India from the Himalayas, in the north, to the Cape of Comorin, 
and from the Brahmaputra, on the east, to the Indus and beyond, on the west. 
Some of them are without doubt related to the outcast tribes, which have allied 

themselves to the Hindus, and perform numerous menial services in their behalf ; but ” 

haye been so long dissevered from their primitive clans, that all traces of their 
original connexion with them are altogether lost, and the fact of the connexion 

itself is partly derived from tradition, but chiefly from conjecture and probability. 
These independent tribes maintain a separate entity, and hold no intercourse 
either with Hindus proper or with the outcast races. Indeed, one important 
feature in their existing distinction from the latter is, that, while these, namely 

the outcast races, are spoken of, like Hindus proper, as divided’ into castes, and 

are designated as castes, and not as tribes, the independent tribes are never spoken 
of as castes, but always as tribes. In their case, the word caste would be a 

misnomer and without meaning; and yet it is full of meaning, and felt to be the 

correct term as applied to the low outcast races, waiting on the Hindus. 

Tt is one of the great: and distinguishing peculiarities in regard to native 

races in India, that, notwithstanding the immense population of Hindus and 

outcasts, and their vast preponderance over the numerous indigenous and abori- 

ginal tribes, yet that so many of these tribes should have for so long a period 

been singularly successful in preserving their isolation and distinctive autonomy. 

‘At times encroachments have been made upon them both by Hindus and Maho- 

medans ; nevertheless, the fact is patent and indisputable, that they have been 

every bit as tenacious of their own national or tribal life as the Hindus of theirs. 

Indeed, it is easy to show that they have been more so, for, although Hindus of all 

the castes have occasionally robbed them of some of their families; and have gradu- 

ally attached to themselves a numerous people, so that the descendants of aborigines 

now in connexion with Hindus are ten times more than have remained loyal to 

their original tribes, yet the effect thus produced on the Hindus themselves has
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self-restraint, have imposed severe strictures on themselves, haye promptly ex- 
communicated all offending members, and have erected formidable barriers against 
other castes and tribes, which I cannot say have never been crossed, but which 
have ever been guarded with unflagging attention and extraordinary skill. 

Next to the Brahmans in purity of blood, but at a great distance removed, 
come the Rajpoots. ‘These have intermingled not a little with other castes, as 
well as with the lower tribes. Nevertheless, they retain a considerable amount 
of purity, though, it must be confessed, even in modern times, under the stress 
of female infanticide, they have largely replenished their clans from beautiful 
girls kidnapped or purchased from the Bhars and other inferior or outcast tribes, 
We would compare with the Rajpoots at the one extremity of native society, 
the lowest and most degraded castes at the other extremity. By these latter 
I refer to the lowest stratum of castes,. consisting chiefly of aborigines who 
have formed marriage connexions only slightly with Hindus, and yet,are their 
servants, and live outside their villages and towns, being held in contempt and 
abhorrence by the Hindus properly so called. Now these low and miserable 
people, by the very fact of their degradation and exclusion from Hindu society, 
have been able to retain, toa large extent, the purity, such as it is, of their 

race; and certainly may claim to be as genuine representatives of primitive 
tribes as existing Rajpoots are of primitive Rajpoot castes. 

After the Brahmans and Rajpoots is the large mixed class of Vaisyas and 
Sudras, possessing more or less low caste blood, with whom we must compare 

the large mixed class of low outcast tribes, excluding the very lowest. These 
two classes, although of very different social status and rank, are in reality much 
alike, with Hindu characteristics preponderating, exhibiting here and there signs 

of aboriginal alliances, especially in certain castes, or clans, or families, and yet 

manifesting Hindu traits in the main. These united form the great mass of 

Hindu society, and are the chief source of its prosperity, and of the prosperity 

of the country at large. Though this enormous class, constituting five-sixths 

of the native population, is divided into innumerable castes and sub-castes, yet 

ethnologically it is one race, just as much so as the Anglo-Saxons are now one. 

race, and also the French, and the Italians. 
The conclusion at which we haye thus gradually arrived is, that, in spite 

* of thé extraordinary division of the people of India into multitudinous tribes 

and castes, which, whatever may have been their condition in primitive ages, are 

in these latter days, for the most part, socially separated from one another by the 

most stringent rules that human ingenuity could devise, the Hindu race, never-
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theless, consists of one great family. It has its varieties and provincial differ- 
ences, undoubtedly; it exhibits more high caste blood in some directions than 

in others ; it shows itself to have been, under certain conditions and cireum- 

stances, more strongly affected by intercourse with aboriginal races, than under 
other conditions and circumstances ; it has plainly experienced more interfusing 

of tribal relations in its earlier history than in its later ; and it displays marked 
distinctions in its numerous branches, so that every clan or caste is stamped 

with its own special characteristics. Yet all this diversity is perfectly consistent 
with inherent unity. Because an inhabitant of Suffolk has a peculiar twang 
in his speech, and a peculiar expression of countenance, and because a Yorkshire- 

man differs from him in both, and because, moreover, the denizens of nearly 
every county in England have, in a similar manner, their idiosyneracies and 

significant marks, are they then not the same people ? Must we on these 
grounds separate them from one another, and regard them as so many distinct 

nationilities and races? Obviously not. And so, in respect of the vast Hindu 
family, from the highest Brahman to the lowest outcast, divided and subdivided 

into hundreds of castes, cherishing mutual animosity and dislike, yet each 
contributing in his own sphere to the welfare of the other, and being necessary 

in some degree to his happiness, are we warranted in making invidious distine- 

tions in speaking of the race asa whole? If Hindu blood, more or less, runs 
through them all, are we to draw a hard and fast line anywhere, and to say, 
these are Hindus, the rest arenot? Because in some parts of England there is 
more of Danish blood, or more of Saxon blood, or more of ‘Norman. blood, 

or more of Celtic blood, and consequently because in reality there is less Anglo- 

Saxon blood in certain districts than in others, should we be right in affirming, 

that therefore all are not Englishmen, and some must be denied that honourable 

appellation? Would not the slightest doubt cast on the right of any one of 
these classes to, the title of an Englishman, be scouted as preposterous and 
absurd? Similarly, the term Hindu is rightly applied to, and may be justly 
claimed by, every member of the Hindu family. Of whatever nature its com- 

* ponent parts may originally have been, the family is now one. However much 
the family may be split up into innumerable branches, through the pride, folly, 
and inhumanity of its recognized heads, it is nevertheless one in spite of them. 
They cannot destroy family relationship, although; like proud and cruel parents, 
they may refuse to acknowledge their poor relations, who have gone astray and 
disgraced themselves, and may, for the maintenance of their own honour, prefer 
to treat them with derision and contempt.





DISSERTATION THE THIRD. 
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THE PROSPECTS OF HINDU CASTE. 
Tr has been said with some truth, that caste promotes cleanliness and order, 

and is, in a certain sense, a bond of union among all classes of the Hindu com- 

munity. Yet surely these ends might have been attained in a simpler manner, 

and by a less antagonistic process. The invention of a project so wonderfully 

elaborate and intricate,—a project for bringing into absolute subjection two hun- 

dred millions of the human species by robbing them of their independence, and 

by imposing on them an intolerable burden of endless and unmeaning cere- 

monies, for the regulation of themselves personally, of their families, and of 

their tribes,—a project for ruling them with a rod of iron, and for introducing 

among them an all-pervading despotism, from which there should be no appeal,— 

a project founded on unnatural principle, by which family should be pitted against 
family, and class against class, to the utter destruction of all mutual friendship 
and sympathy,—a project which should bring lasting honour and glory to one 
or two great tribes, and lasting dishonour, reproach, and contempt in varying 

degrees to all the rest,—the invention of a project like this, so prodigious and far 
reaching, was not needed to accomplish such useful and beneficent aims. That 
another and very different object was in view from the very first, is abundantly 

manifest. This object was neither more nor less than to exalt the Brahman, to 
feed his pride, and to minister to his self-will. It was by no means his purpose 
to do good to the subordinate castes; and if they have received any incidental 
benefit from caste, such benefit was foreign to his intention, and is as the small 
dust of the balance when weighed against its pernicious fruits. 

“Caste is sworn enemy to human happiness, Lavws, customs, social com- 
pacts, and the sweet acts of self-denial so frequently practised between man and 
man, ave intended to promote the welfare of mankind, to increase the sum of 
human joy, to make homes tranquil, and to strengthen all the ties by which one 
family is bound to another. Caste was instituted for a different purpose. It 
seeks to sever natural ties, to alienate friends, to harden the heart, to stifle sym- 
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pathy, to increase pride and self-esteem, to generate misanthropy, to repress the 
kindly affections, and to destroy mutual confidence and trust, without which 
society is beset with stings, and becomes a stranger to genuine comfort and peace, 

Caste is opposed to intellectual freedom. It stereotypes thought. The 
rules of barbaric ages, of a nation in its infaney, are still enforced with unswerv- 
ing rigour, though the nation has arrived at manhood ages since. Learned men, 
professors of colleges, leaders of public opinion, counsellors, judges, magistrates, 
editors of papers, and a multitude of other persons of talent and education, are 
bound, hand and foot, by the most childish and inane customs, from which, if 
they deviate by a hair’s breadth, they are in danger of excommunication from 
the society in which they move, ani of which they are ornaments, aid of being 
utterly abandoned by their closest and dearest relatives, as well as by all professed 
friends. Moreover, unless they be of the same easte, they ean hold no social 
intercourse of an intimate character with one another, Although they may be on 
terms of friendship with each other, yet they eannot intermarry, cannot partake 
of food together, cannot therefore meet at the festive board, and are in fact 

much more mutually estranged than if they belonged to separate nationalities, 
for this circumstance would admit of occasional inter-communion, of a nature 

not permitted by caste. 
Caste sets its face sternly against progress. Social improvement, aban- 

donment of old landmarks, advancement in civilization, reform of absurd and 

antiquated national habits, repression of follies, striking out new paths, searching 

after wisdom, and walking in her ways,—caste will have none of them. Caste 

abhors change, and compels the Hindu, under threat of its perpetual ban, to be a 

laughing stock to the wholé world. That the thoughtful and educated men of 

India should so patiently endure its tyranny—a tyranny the most relentless, and 

at the same time the most senile and unreasonable, ever conceived by the human 

mind in its greatest corruptness, is a phenomenon unparalleled in the history of 

our race. That Englishmen, after liaving ruled over this vast country for 

upwards of a century, should, even in the persons of its most refined and accom- 

plished representatives, rarely have been able to approach beyond the official 

presence of polished natives of rank and edueation,—should have held genuine 

social intercourse with only a very few of them,—should seldom have known the 

most ‘friendly more than in a formal manner, and from a certain measured 

distance,—should never have felt,even with the most sympathetic, a perfect oneness 

of spirit, or have received from any one overtures of geniality, corresponding to 

their own, such as true friends cherish towards one another, and all because of
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the reign of caste-terror and superstition, under which Hindus of every grade 

live, is a circumstance which proves the malicious potency and infinitely subtle 

and fatal fascination of this social syren. ் 
Caste makes no compromises. The most ignorant Hindu is able to compel 

the obedience of the most intelligent. No shortcomings are suffered for an 
instant. After observing forty-nine silly punctilios, which haye been handed down 

by a hundred generations, the omission of the fiftieth brings with it condign 
punishment. A man may break all the laws of the decalogue with impunity, 

but if he touches grease or tallow, or drinks water from the hands of a man of 
inferior grade to himself, he exposes himself to the condemnation of his brethren 
and to its attendant ills. 

The ties of caste are stronger than those of religion, A man may bea 
bad Hindu, so far as the practice of his religious duties goes ; but caste rules 
must bes minutely observed or he will have to reap the consequences of his 

neglect, With many Hindus the highest form of religious observance is the 
complete fulfilment of the claims of caste ; and most of them conceive of sin 
as a breach of caste discipline rather than of moral law. I have frequently 
remarked with much astonishment and pain, that a Hindu, in his daily life, 
places caste on a higher platform than religion, and pays much ereater heed to 
the sanctions of the one than of the other. In fact, caste is his real religion, for 
the sacred feelings and sense of duty which religion should inspire, are inspired 
much more commonly by it. So that it is quite true, and I would add 
distressingly true, that caste is inseparable from religion, and is yery often its 
chief and most Conspicuous feature. I have repeatedly known a Hindu, when 
pressed not to perform some trivial caste duty, as it really was a matter of no 
consequence, and no one would know of his neglect, and the omission would 

, certainly be to his immediate profit, make the reply, that although none of his 
friends would know of it, yet that God would, and this thought has restrained 
him from yielding to the temptation. *This illustrates the moral influence of 
caste, and shows how it occupies in the Hindu’s mind the place of religion, and 
Sppresses his conscience with its pseudo moral and sacred obligations. 

Caste is intensely selfish. The object of each Separate caste is te seek the 
welfare of its own small and often insignificant community, without the least 
regard to the interest of all others in its neighbourhood. Byery easte thinks 
only of itself, is an empire in itself, is dependent on, and associated with, no 
other caste, cares nothing for any other caste, seeks diligently its own prosperity, 
and is utterly unmoved by thé adversity which may befall a hundred other 

at
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castes in its immediate vicinity. A Hindu does not live for himself, but for his 
easte. He will look upon men and women in the utmost distress with perfect 
callousness when he knows that they do not belong to his caste. 

3 This extraordinary and anomalous institution sits as an incubus on the 
Hindu race. Their social blood has been poisoned, and their social life has 
been strangled, by the deadly sting and foul embraces of this serpent. It is 
impossible that there should be any true and widespread public opinion, or 
any strong united action, among Hindus, until this monstrous evil has been 
destroyed, Education, Christianity, and a thousand beneficial influences from 

the west, may be, as they are, affecting the minds of the people powerfully in 

every direction,—who may be, as they are, manifestly becoming more civilized 
and enlightened from year to year; but all these good influences with their 

gracious results are being constantly and resolutely thwarted by the operation 
of this pernicious and destructive agency. 

Not merely in domestic, but also in moral and political matters, -and, in 

short, in all the concerns of the Hindus connected with their progress in every 

possible way, the great and almost overwhelming obstacle is caste. It fosters 

jealousies, foments faction, prevents union, and thus represses the natural 

growth of the nation, and keeps it stunted and unfruitful. I would ask any 

thoughtful Hindu, whether he believes any practicable measures for the promo- 

tion of some general scheme of action whereby the interests of the’ entire 

community may be advanced, can be adopted so long as caste wields its present 

authority. The Hindus are without any mutual bond, are a mere rope of sand, 

while divided and subdivided in their plans and purposes by the incessantly 

elashing antagonisms of caste. They cannot trust one another,—they can have 

no faith in disinterested patriotism,—they cannot combine together on a large 

seale in any matter of national importance,—they can, in fact, do nothing 

extensive, either great, or good, or honorable, until they rid themselves of this 

social enemy and pest. : 

One important and very hopeful sign, as a presage of the coming reforma- 

tion, is distinctly visible in the strongly expressed wishes of a large proportion 

of the educated and intelligent members of Native Society. The desire for a 

radical change, cherished by many of the leaders of Hindu thought, although 

their number in the aggregate may be comparatively few, is of incalculable 

value. Such desire is essential before any movement can take place, and this _ 

is the very class of people who can best of all awaken it in others, and can 

transmit it to the various grades above and below படிம.
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But although the desire for a change is acknowledged by most persons of 
culture, yet it is necessary to add at once, that it is yery differently evinced and 
acted upon. The desire, excellent as it is, and at the outset most urgently 
required, is not sufficient. And here national timidity, national hesitation, and 
national stagnation become formidable opponents. Many are afraid to talk on 
the subject, except to Englishmen and to other persons of the same views as 
themselves, lest they should beget suspicion in the minds of their strict Hindu 
relatives and friends. They very seldom, therefore, speak on the matter; and 
although conviuced of the folly and evil of caste, are not in the slightest degree 
inclined to take any step, certainly no initial step, for its eradication. More- 
over, they have been brought up to the habit of leaving things as they are, of 
allowing all subjects, good and bad, to look after themselves. They are 
accustomed to drift with the tide, and are quite contented with doing so. 

Now it is plain that such persons are almost useless in any effort that may 
be made to counterwork and undermine such a well-fortified and exceedingly 
powerful institution as caste. They may in their hearts desire success to any 
‘skilful measures which may be devised for its overthrow ; but it is too evident 
that they will hold themselves aloof from them, until success is being actually 
achieved. Such is clearly their intention. And yet these persons, whatever 
their age, and to whatever class of native society they may belong, must be 
told in the simplest language it is possible to use, that they are cowards, and 
cannot morally shirk the responsibility of their passive unconcern. That is 
the opinion which all who know them must and do form respecting them. 
Doubtless, men of their feeble calibre will care little for such a judgment on 
their conduct. Nevertheless, it is necessary they should know, that not to 
raise a finger for the welfare of their country, and though perceiving the 
gigantic ills and errors which oppress it, and convinced too, by the quickening 
influence and enlightening energy of the education which they have received, 
that it is their supreme duty to lift their voices against them, yet not to do so; 
but to be satisfied with calmly looking on and watehing the current of events, 
inyplies a condition of meanness on the one hand, and incapacity on the other, 
and therefore of total unfitness to be ranked a whit higher in the scale of 
civilization than their unedueated, superstitious, and caste-loving neighbours. 

But our hope, and comfort too, lie in the fact, that all are not so. While 
in India the educated class is continually ineveasing, there is good reason to 
believe that the active opponents of caste are increasing likewise. But 
progress is made in this respect in a greater ratio in some parts of the country
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than in others. Bengalees occupy the van in this movement. To their honour, 
be it said, they have long been the leaders of public opinion in India. It is 
they who first formed it; it is they who chiefly sustain it. In them wo 
perceive an amount of active patriotism and genuine earnestness not met with 
in any other Indian nationality except perhaps the Parsees. Sometimes their 
enthusiasm becomes excessive, and they are apt to indulge in statements 
respecting their rulers, and their relation to them, by no means honourable to 
their judgment, or to their sense of gratitude for the great liberty they enjoy 
under the British Government. But their inquisitiveness and outspokenness 
are infinitely preferable to a condition of lifelessness and dullness. And the 
buoyancy and zeal arising from the quickening influences of education on acute 
and intelligent minds, producing occasionally strange errors of opinion ‘and 
singular hallucinations, if not to be admired, are nevertheless to be excused, 
for it is quite certain that time and fuller knowledge will correct them. , 

Many, perhaps I should say most, educated Bengalees have the courage of 
their convictions. Their thoughts wander rapidly over the broad fields of 
polities, religion, philosophy, and social economy, which subjects they discuss 
with keenness and ability, searching eagerly into the latest results of European 
investigation and criticism. With the same haste they have heen ready to 
adopt and to practise the discoveries they have made. They have thrown 
overboard the theories and dogmas of their ancestors, and have bravely entered 
on new paths. To the amazement of rigid Hindus they haye sternly refused to 

conform to old superstitions, because education and reflection haye revealed to 

them their illusiveness and absurdity. They may haye acted too suddenly 
before, it may be, they had-sufficiently. tested and weighed their new ideas. 
But, be that as it may, an intellectual and religious revolution has been effected 

during the last fifty years in the educated ranks of Bengalee society, the most 
striking feature of which has been the determination and resolution which 
Bengalees have shown in carrying out their new convictions. : 

And what shall be said of their treatment of caste ? Confessedly this is 

the strongest foe they have had to encounter, and is one which has put theirs 

principles and courage to the test. The other enemies were chiefly theoretical 

and speculative, this was thoroughly practical ; those assailed the mind, 

especially the imaginative faculty; these had a living reality, almost like that of 

material objects. Some who grappled with the first set.of adversaries, quailed 

before this, or compromised themselves by a partial surrender, or entered on 

@ course of duplicity, resenting caste assumptions in secret, while publicly
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professing their complete submission to its claims. Yet; notwithstanding the 
hesitations of these persons, there remains a noble band of earnest and valiant 

inen, who have broken away entirely from the bondage of caste, and have gal- 
lantly bidden defiance to its utmost resentment. Their number ig still small, 

hut they are individually possessed of great energy,—are fearless,—are of high 

education and superior ability,—are consciously representative men,—are reso- 
Jutely bent on carrying out their new found principles—and are already too im- 

portant and influential a community to be frowned upon and spurned, or treated 
with contumely. Rigid Hindus feel that it is a serious business to break a lance 
with them, and prefer to leave them alone. The trimmers, however, who take 
both sides, come in for hard knocks and many bruises ; and, persecuted and in 

constant, terror of excommunication, suppress their sentiments, and conform, 
though with a bad grace, to all the punctilious demands which members of their 
offended castes are prompt to impose on them. 

Some of the caste-emancipated Bengalees have a character for adopting 
European usages. In our judgment, it is far better for natives of India to 
adhere to their own customs than to adopt those of foreigners. Nevertheless, 
they are surely at liberty to do as they please. If any class have strength of 
intellect and will sufficient to abandon caste at any and all risk, we may rest 
assured it will have enough of the same qualities for its future guidance. A 
spirit of eclecticism having been produced among the members of that class 
they will not be satisfied with the mere renunciation of foolish customs and 
exploded opinions, but will speedily form other habits in accordance with their 
new ideas. In carrying out their purpose we must not be surprised that their 
minds take a wide range, and that they adopt viows derived from observation 
on a multitude of heterogeneous objects. In this manner, Bengalees, who have 
released themselves from caste, in seeking to establish for themselves new forms 
of social life, are not to be blamed, that I see, for taking as their models the 
most civilized, intellectual, and advanced people with whom they are acquaint- 
ed. Nor is it a matter of astonishment, though it is of regret, that they should 

“be prone to copy their bad qualities and habits; as well as their good. 
Did we not possess the example of these progressive Bengalees, we 

might have been inclined to pay some attention to the manifest opinion: of 
Hindus of the old school, that while they might abandon their religion they 
would never surrender their caste. But an important commencement has been 
made, and that by the most enlightened and best educated portion'of the native 
community. And it is satisfactory to know, that the work of reformation is
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proceeding steadily among the ranks of students in all the numerous colleges 
and schools of Bengal. Many of them may not be in a position to follow ont 
their principles to their practical conclusion; but the seeds of a great social 
change are already sown in their minds, which are destined in after years to 
spring up and bring forth abundant fruit. i 

Moreover, this readiness of the Bengalee to follow his convictions in a 
practical manner, has caused his mind to react upon itself very singularly, 
Purposes, .whether for good or for evil, if accomplished, frequently give birth 
to others. And the human understanding no sooner finds itself successful in its 
projects, than it instinctivel conceives others ; and so the original stimulus being 

continually increased produces an ever-augmenting series of results. ‘Thus it has 

been with the Bengalee. The very effort to deliver himself from his social 

captivity lias had a healthy effect upon his mind. The effort itself was the 
product of previous thought, which had been awakened by education acting on 

an inquisitive and busy intellect. Excited by western ideas derived from read- 
ing and study, he has endeavoured to put in practice the new conceptions he 

has formed on many matters, and thereby a fresh excitement has been imparted 

to him. Or his condition may perhaps be represented as one of intellectual 

excitement, which, having once been generated, and having heen nourished by 

its achievements, has gone on continually increasing. Unquestionably, at the 

present time, the educated classes of Bengal, especially those persons who 

having imbibed the true spirit of knowledge have been anxious faithfully to 

follow its leadings, are in a state of extraordinary mental excitement and rest- 

lessness. Englishmen looking on are very apt to suppose that much of this 

mental state of the Bengalee arises from, and indicates, presumptuousness and 

conceit. Hence he is commonly spoken against and misjudged, his faults are 

exaggerated, his motives ave distorted, and the very efforts he is making to 

improve himsélf are held up to ridicule. Now all this is most unfair and repre- 

hensible. Considering the entire revolution which he is. undergoing, intellee- 

tually and socially, it would be a miracle if the Bengalee did not make many 

mistakes, and did not often place himself in a ludicrous position in the opinioneof 

hyper-eritical and fault-finding Englishmen. The whole circle of European 

learning has heen suddenly opened out to him,—he has been called upon to alter 

or abandon his former notions on many important topics in the wide range of 

human knowledge which he has studied, in the new aspects7in ப்பட் they have 

. been presented to him with all the intensity of his most aetive mind,—he has 

found himself transformed into another being, utterly discontented with the 
MM
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stagnation of most of his fellow-countrymen; and is it at all remarkable that 
many of his ideas should be crude, and that, for the most part, he should fail 
to master his situation, and that his situation should master him? All his 
shortcomings are remediable. Knowledge, like strong food, is slow of diges- 
tion; but give it time, and the process will be accomplished. ‘The Bengalee 
has a glorious future before him—a future in which, if I mistake not, he will 
shine conspicuously as the leader of public opinion and of intellectual and social 
progress among all the varied nationalities of the Indian Empire. When he 
attains to the full stature of himself,—when his mind has become thoroughly 
matured,—when he perceives the true bearings of the knowledge he has acquir- 
ed, and in his person and life exhibits that advanced civilization, which he only 
now hears about, and reads about, but whieh has not yet, except to a very 
meagre extent, passed into his being,—when he has thus been refined in the 
crucible of wisdom, and has become a genuine lover of virtue, and a sturdy 
champien of the truth, thenhe will occupy that exalted position in India, as a 
counsellor and guide to its teeming inhabitants, which his talents already indi- 
cate to be that which he ought to fill. 

Thave dwelt upon the character of the Bengalee in order to show, that 
being at the head of the party of progress in India he has set an example of 
independent thought which it would be to the interest and honour of the other 
nationalities to follow. In Benares and other cities are many men of intelli- 
gence and education, who are capable of being leaders of their fellow-country- 
men in the abandonment of superstitions and the adoption of new ideas and 
habits, conformable to the education they have received, and the enlightenment 
their minds have experienced. Like the Bengalees; of whom I have been 
speaking, they have knowledge, but strange to say, unlike them, they have little 
r no conviction, no strength of character, no resolution, no clear perception, 
and no consciousness that increased knowledge implies increased responsibility. 
With all their weight of learning, the possession of which enables them to carry 
off University degrees and honors, they are perfectly content to mingle among 
the most superstitious and ignorant Hindus, to do as they do, to obey their 
foolish dictum as law, and to have no other aim in life than to conform to the 
most rigid usages of their ancestors. I would say to all such persons, that education is thrown away upon them, and that they continue to perform with 
Apparent heartiness the most senseless and preposterous customs of the most degraded of their fellow-countrymen,—customs which were originated in the infancy and imbecility of their race; they deserve, so long as they continue such
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abject cowards, to be ranked among that dishonoured class. Let them not mis- 
understand me however, for I speak as their sincere friend, not as their enemy, 
Personally, as I know from long experience, many of them are estimable per- 
sons, worthy of all respect and admiration, But so far as their influence 
extends, as far as they undertake any practical measures for elevating either 
themselves or their fellow-countrymen in the scale of civilization, and for deli- 
vering them from the debasing prejudices and customs of former generations, 
am I not correct in designating them as mere ciphers, as ornamental, and. yet 
useless, members of the great Hindu society in which they move, and of which 
they form so important a part ? 

The question has often been put in England, as well as in India, what has 
been the real result on the Hindu mind of all the influences which, during the 
last hundred years, have been playing upon it, derived from English education, 
English rule and laws, the material improvements introduced into the country, 
liberty, and above all, Christianity ? Have they, to any gveat extent, remodel- 
led the Hindu? Have they taken the place of the bad influences: which 
wrought his ruin in the past? Has he yielded himself to them, to be recast 
in their mould? * Or has he remained supremely indifferent, his mind and soul 
hard as adamant in resistance to them? Or has he partly submitted to them, 
and partly held himself back, determined not in reality, but only nominally, and 

in words merely, to alter'his habits and ways? Great expectations have been 
formed by Christians, philanthropists, and advanced thinkers of every school. 

Some have hoped for the rapid conversion of the Hindus to Christianity ; others 
who cared little for this result, have looked forward to the spread of civilization 

among them and to their increased general enlightenment; while others still 

have eagerly anticipated that education would work wonders, and that all who 
were well educated would be filled with wisdom, and would display in their 

lives the frait of sound knowledge. These well-wishers, to whatever class they 
“belonged, have been, for the most part, grievously disappointed. While a con- 
siderable number of Hindus have embraced Christianity, and the ratio of con- 

versions is becoming greater every year, yet they have been chiefly drawn from 

the lower castes, the outeasts, and the aboriginal tribes, and only a small, 
though a very influential proportion, from the educated classes. But the 
Christian -results are superior in kind and in extent to all others. Wast and 

fundamental changes are, no doubt, visible throughout all classes of the Hindu 

community, and a spirit of inquiry on every conceivable subject has been 

awakened in all directions. The people are painfully conscious that the reasons
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for observing the superstitions and the semi-barbarous enstoms of the past, are 
being, one by one, exploded, They are ina state of dissatisfaction with them- 
selves. They feel that their knowledge is better and truer than that of their 
predecessors, and acknowledge that they ave subject to its demands and claims. 
Yet what is their actual condition ? «The truth is, practically they are only in 
the initial stage of great national changes of any kind. By training and habit 
they love their surroundings, no matter how anomalous and absurd they may 
appear to foreigners, who, they know, having been taught differently, have no 
sympathy with them. And as for the educated classes, who ought to be 
promoters of progress to their fellow-countrymen, and guides to them on the 
road they should traverse, they are of all classes the most disappointing. They. 
have acquired an enormous amount of knowledge, and there are thousands and 
tens of thousands of Hindus who may justly be regarded as well-educated men. 
Yet how little haye they assimilated the knowledge they have stored up in their 
minds!* There it lies in heaps, as corn in a granary; but it continues, for the 
most part, in its original crudeness. It should be received into both mind and 
heart in such a manner as to change and become a part of their very nature, 
just as food entering the stomach nourishes the entire body, and becomes indis- 
solubly associated with the living organism, sustaining and strengthening every 
one of its numerous functions. The brain of the Hindu is wonderfully receptive, 
and only slightly assimilative. He has little idea of putting in practice the 
learning which has excited his intellect so powerfully. He is learned without 
being instructed; he knows much without being wise; he understands the meaning of what he reads without feeling its foree—without realizing its living 
and transforming influence. He is thus a Strange paradox, and exhibits the phenomenon of one who has been taught, but who has failed to he instructed 
in the highest sense. Hence his civilization is ona lower level than that of many less educated men in England and on the Continent of Kurope, who have not a whit move knowledge in their heads, yet who strive to tu 
that which they possess, 

“+ The reason of this laggardness on the part of educated Hindus, with of course some bright exceptions chiefly fonnd in Bengal, to whom reference has 
already been made, is chiefly two-fold—old habits and timidity. It must be extremely hard for persons brought up from infancy to customs and says of a repressive character, altogether opposed to the manners of other countries, 
while surrounded by relatives and friends who insist on strict conformity to them, to adopt a totally different course. And the difficulty is increased ten- 

rn to practical use 
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fold by the natural hesitation to appear singular, by the dread of offending 
those whom they esteem and venerate, and by the apprehension of being made 
to suffer socially for the maintenance of new principles. It strikes me yery 
strongly, that Englishmen do not rightly understand or sufficiently appreciate 
the position of the educated Hindu in regard to these matters. We are too apt 
to imagine, that it is an easy thing for a man to abandon the time-worn paths 
so familiar to him, and roughly insist on his braving all the consequences of an 
honest and thorough avowal of his change of principles. The Hindu is encom- 
passed by the most tremendous barriers. Moreover, he has no will of his own, 
is not an individual in the French and English sense,—is not his own master in 
any sense at all, He is a slave to custom, caste, antiquity, and a thousand 
strange ceremonies established in the primitive simplicity and ignorance of his 
race. 

With everything, however, that can be said in favour of educated Hindus, 
it nevertheless remains true that, for the most part, they lack honesty of pur- 
pose in the pursuit of knowledge, and are devoid of that conscientiousness, that 

willingness to make use of what they study, without which learning becomes 

vanity and delusion They shrink from the responsihilities of knowledge, and 
strive to regard it as of no intrinsic value, but as means of obtaining good situ- 
ations and of promoting their worldly aggrandizement. It is uo wonder, there- 
fore, that with such false aims a very large number of educated natives in this 
country are imbued with a cursed spirit of perfunctoriness, and have little heart 
for anything really noble and good. 

Pride of caste, the prime evil which has existed from the very formation of 

“ Hindu society, is at the bottom of all the mischief of which I am now speaking. 
Education tends to destroy the unnatural social distinctions which caste fosters! 
and consequently many educated persons, knowing this tendeney, fight against 
it, just because it is so sweet toa man absorbed in his own selfishness to feel 
that he is superior by caste-position to a multitude of acquaintances around 
him, belonging to twenty different castes. Indeed, most men of the Brah- 

maniecal order, and of other high castes, adopt their peculiar caste-title, and use 

them as houorific surnames, by which they prefer to be designated. 

On the whole of this subject I would venture to make the following obser- 

vations :—Firsély, so long as educated Hindus are fascinated by caste notions 

and customs, their minds will remain stunted and stiff, and will reap very little 

of the most precious fruit that education yields. Caste paralyses the intellect, 

stifles the soul’s generous inspirations, trains the inner eye to gaze on self and
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nothing else, and perverts the noble end of luman knowledge. This is fully 
acknowledged by advanced Bengalees, who angrily spurn from them with a kind 
of loathing the noxious thing, which has narrowed their understandings, and, 
like a worm, has eaten away their heart's sympathies and patriotism. Edueated 
Tlindus, and all other Hindus who are anxious for their own and their coun- 
try’s progress, will have to make their choice in this matter, either to retain 
caste and with it all the prejudices, pride, barrenness, and mental impotence, 
through which India has been blighted during the dark ages of the past, or to 
lurl it from them, and, cultivating brotherly love towards all men, to regard 
Hindus of every grade as forming one family, or to aim at the elevation and 
enlightenment of high and low, rich and poor, to cherish earnest thoughts for 
the improvement of the debased and miserable outcasts, so long neglected and 
despised as an integral portion of the Hindu family, and, thus to feel the glow 
of hope far their country’s freedom, and fora complete deliverance from all the 
social evils which now oppress it, burning in their breasts. 

Secondly, already a struggle between the castes has commenced, and is 
plainly manifest to lookers on, Knowledge, at all events, is no respecter of 
persons, and if imparted to all who seek it, the que! stion comes, who will win? 
Tn former times knowledge, meaning § anskrit literature, was restricted to the 
Brahmanical caste; yet that was not the fuult of knowledge, but of the Brah- 
mans. And now that in this later age knowledge is wider, and at the same 
time perfectly free, it offers its blessings to whomsoever will accept them. The 
Brahman, therefore, or any other caste, has no special privileges. All are equal 
runners in the race; and victory will be to them, not whose lineage is derived 
from the gods, not who by birth are nobles, princes, and warriors, not whose 
wealth gives them undue influence and anthority, but who run the best. ‘The 
start began some fifty yearsago when the Rey, Dr. Duff laid the foundations of 
a correct system of education in the establishment of the Fre e Church Institu- 
tion in Calentta. But a fresh and very powerful impetus was imparted to the 
runners in the year 1854, when the famous Despatch on education reached this 
eduntry, and was speedily followed by the creation of the three Universities’ of 
Caleutta, Madras, and Bombay, the establishment of important colleges in the 
three Presidencies, and the offer of liberal pecuniary assistance to non-Govern- 
ment colleges and schools. Since then the racé has become keen, and a great 
many castes haye entered into competition. What the final results will be, is not at present clear, Yet it is very palpable even now, that the Brahmans will not have it all their own way, as they* once had, when they kept the entire com-
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munity of Hindus ignorant except themselves. To single out only one caste, 
_ the Kayasths, or writer caste,—although other castes might receive very honor- 
able mention likewise,—in intelligence, earnestness, perseverance, love of know- 
ledge, and ardour in its pursuit, the Kayasths stand at least on an equality with 
the Brahmans. Indeed, in some places, they have surpassed the latter, and the 
results which they have achieved, owing not to their superior intellect, but to 
the greater persistency and heartiness with which they have patered on their 
studies. 

Thirdly, one of the most hopeful and encouraging signs: of the times in 
India, is the indisputable fact that the principal castes ave awakening to life. 
Hitherto the Brahmans alone have been distinguished for intelligence. But 
now, under the multitudinous exciting influences affecting the people generally, 
unknown before the British occupation of the country, they are being power- 
fully moved, and the latent intelligence of a hundred castes is beginning to 

pierce through the thick mists of dullness which had settled upon them,’and to 
‘shine forth conspicuously. This welling-up, this intellectual revival, this spirit 

of inquiry visible on all sides, is the chief characteristic of the Hindus of our 

time. It is a most healthy sign. I cannot imagine one more so. I can pass 

over a great many follies committed through partial knowledge, and can forgive 

numerous indiscretions, the result of zeal unwisely directed, because I know 

that they are themselves indications of a vital energy, which was before non- 

existent, and that they will in the course of time vanish away, and be succeed- 
ed by just and well-matured thoughts generated by accurate knowledge, The 

desive for this knowledge, now becoming so universal among all grades of Hin- 

dus, will not—indeed eanaot—remain merely such. It must of necessity enter 

on another stage. The information acquired on many topics, although, through 

the strong obstinacy and opposition of the Hindu mind in its undeveloped state, 

badly digested, or hardly digested at all, is nevertheless not impotent, nor 

received in vain. It is slowly yet surely changing the Hindu, is revolutionizing 

all his thoughts on every subject of human interest. In his eagerness to know, 

he commits egregious and ludicrous mistakes. He is handling every sub- 

ject, sacred and profane; and a spirit of criticism has been evoked which, 

in the opinion of strict Hindus of the old school, he is exhibiting in a 

very dangerous manner. Yet this, in truth, is the first step to perfect free- 

dom of the understanding—a step which not afew Hindus of very different 

castes have already taken. 
The question of all questions, most important at this time, is—what will be -
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the result of this general mental awakening in India? Let the Brahman interest 
himself in the answer to be given, for it will be very momentous‘in its relation 

to him. Heretofore he has won easily in every intellectual race; but he must 
now look to his spurs, for in future he will have many competitors and rivals. 

And he may regard it as certain, that none of his dogmas and theories, which, 

in previous ages his predecessors imposed on Hindus of all grades for their 

guidance, will po unchallenged, They must submit themselves to the closest 

scrutiny, of which the mind of India is capable. That mind has become scep- 
tical, and dares to doubt. It has entered on the initial and most necessary stage 
of reformation, that of doubting, To on-lookers it seems in a condition of 

chaotic confusion. But it is notso. It has simply released itself from its old 

moorings, and knows not the direction in which it is drifting. It wishes to 
believe, but knows not what. It has become secretly conscious of having been 
long undey the bondage of illusion and deception, and while not yet sufficiently 
strong to effect its complete emancipation, is filled with suspicion both of its 
former teachers and its new ones. The Hindu is gradually gaining courage, 
but his courage is still far behind his convictions, and hence he hesitates. This 
is the chief and prominent reason why many Hindus do not embrace Christ- 
janity, although convinced of its truth—do not al together abandon superstition, 
although conscious of its hollowness—do not givemp caste, although satisfied 
of its inhumanity and disastrous results 

   

  and do net step out from the erdwd 
to begin life anew. Every educated Hindu I meet is at heart a reformer—a 
reformer in the widest sense; but he is afraid to act, and so tremulous is he, 
that, in most cases, he will only secretly avow his sentiments, and that too in 
an undertone of anxiety, Yet this isa natural state ‘of feeling. If his condi- 
tion were that of a bravado, and of instant readiness to carry out his new ideas 
to their extremest consequences, it would show that his convictions were want- 
ing in depth, and might become fickle. But the very secrecy and timidity with 
which he cherishes them prove their genuineness. While still weak, their 
strength is cumulative—is growing from year to year, and from day to day. 
We see now the great body of educated Hindus in their feebleness; but what 
will they be in their strength? 

Aye, what will they be in their strength? When they haye gained com- 
plete mastery over themselves,—when they have thoroughly thought out the 
great problems which-are now filling their mihds, with interest and concern,— 
when they are delivered from the slavery of fear, and can ayow their sentiments 
with manly intrepidity, determining uphold them, and to carry them out,
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in spite of consequences,—when they have attained both mental and moral 
robustness, and are ashamed of nothing, except vice and error,—when they searcli 
after knowledge for its own ட their judgments are formed without 
bias and prejudice, and their wills are moved to do that which, under the influ- 
ence of tlie highest. motives and of the purest candour seems to them best to be 
done,—when they have thus risen to manhood, then we may look for the universal 
triumph of truth throughout the land, the general abandonment of superstitious 
ceremonies and rituals, the exchange of idolatry and all fetish worship fora 
spiritual religion, the worship of one God in Christ, the transformation of ் 
society, the abolition of caste, the drawing together of all Hindus of every 
denomination, and blending into one common brotherhood. They will then 
be fit for political rule on the. broadest scale. Their minds, quickened and 

energized hy a new inspiration, will not merely be powerfully receptive, but 
will be equally strong in invention; and Hindus will take their legitimate rank 

among the first thinkers, most careful aud painstaking explorers, most ’critical 
philosophers, and most acute and brilliant investigators in every department of 
human knowledge, the world has ever seen. One already catches glimpses 
occasionally of this latent power, glimpses which glitter through the cloud of 
obscurity investing the Hindu mind. Sparkling thoughts are sometimes emitted 
from that mind,—thoughts¢ranscendant in their glow and beauty, proving incon- 

testably the native energy within, and affording a sufficient sign and presage 

of its effulgent glory when the cloud shall have passed away, and it shall shine 
forth in its own proper and original strength. 

Fourthly, in anticipation of this consummation, which will be hastened or 

delayed according as Hindus prepare themselves for it, let them first of all 

believe in their destiny, and next determine to remove out of their path what- 

ever interferes with its fulfilment. They have not had an inglorious career; 

but its brightness has long since faded away. Let them be fully convinced that 

hope is not lost, and that in their own persons they possess the elements of 

greatness, which need only a fitting opportunity, and the surmounting of 

opposing influences, to be developed to their fullest extent. Let them resolve to 

avail themselves of all the branches of knowledge placed within their reach, 

and to submit themselves unreservedly and fearlessly to its plastic and trans- 
forming energy. ‘To be puffed up by pride, or to imagine that they have no 
great alterations to make, or that it is possible to acquire all the varied know- 
ledge of the West, and yet to continue as they ave, will be fatal to progress. 
Knowledge is useless if it be not an activ® principle in the breast of him who 

: NN
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has it. With many Hindus knowledge is mere lumber, encumbering their 
understandings, and causing them distress instead of exquisite joy and satisfac- 

tion. Whatever is sound and true in the knowledge Hindus may acquire, let 
them have the moral courage honestly to put in practice. They must brace 

themselves up to the thought that changes will come, and that to effect them 
is one of the great objects of genuine knowledge. Let them reflect, that the 
Western world has forsaken its ancient barbarism, and has become what it is 

seen to be at the present day by the omnipotence of that knowledge—the divine 

and the human so intimately blended as to form one—which has been’ shed 
upon it. If they receive and digest the same knowledge they will display, 
similar results, differing it may be so as to be conformable to their altered 
requirements and circumstances. Yet just as the nations of the West, wider 
the supreme influence of this many-sided knowledge, abandoned their degrading 

eustoms—their foolish superstitions—their coarse and vulgar habits—and their 
inhumen and filthy practices—so must Hindus be ready to surrender every 
custom, superstition, habit, and practice at variance with the elevated moral 
tone and spirit of the divine and human wisdom which has come to them from 
the West, and which they all weleome and pronounce to be yery good. 

Fijthly, as caste is a social distinction dependant on the assumption of an 
essential and natural difference among men,—a difference by yirtue of which one 
class is accounted pure and another vile, one blessed another cursed, one from 
head to foot inherently and necessarily good, in every imaginable sense, without 
blemish or stain of any sort, and another utterly abominable, and incorrigibly 
bad,—should such a yain assumption continue to be maintained in the face of the 
intellectual and moral growth of Hindus of all grades, it will infallibly produce 
fierce strife and animosity among them. Can it be supposed for an instant, 
that young men of inferior and degraded castes, who by their acquisitions and 
talents leave all competitors behind them, and under the authority of a liberal 
and impartial Government, vault into commanding positions of trust and 
honour, will be content to live subject to a social ban, despised atid loathed by 
a*proud class of their fellow-countrymen—to the brightest and best of whom 
in capacity, education, virtue, and energy they have shown themselves to be 
fully equal? Already such men—of such abilities—and of such grades—are 
coming to the front. The democratic system of education pursued throughout 
the country, but with more thoroughness and impartiality in Mission than in 
Government colleges and schools, is training thousands of youths of Sudra 
castes, and of numerous castes inferior to them; and is at the same time pror
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ducing in their minds a sense of injustice and wrong. The heayy gloom of 
_ conscious inferiority is passing from their faces, which are becoming bright and 
cheerful like those of youths of the higher castes; and they are fast losing the 
hang-dog expression, the shadow of social slavery which the lower castes 
almost invariably bear on their countenances. . It is idle to affirm that, as the 
eastes have for many ages maintained a loyal confidence in one another, so that 
those in a subordinate position have never murmured at those in a higher, and 
all have been ina measure contented and satisfied, this loyalty of subjection 
will be displayed by the inferior castes even when they are as well educated, 
and exhibit as much ability, as some of the superior. They who reason in this way 
forget that of knowledge is power. They forget that one of thé many results 
of knowledge is to inspire the mind with a sense of personal dignity and self- 
importance. Nothing is more certain than the lower castes, when raised 

intellectually, and when fully awake to the fact of their political equality with 
the upper castes, will rebel against the cruel caste laws by which they are 
forcibly Kept ina mean and depressed condition. If the Brahmans, and the 

upper castes generally, determine at any cost to continue their reserve, and 

make no approaches towards the lower castes, notwithstanding their great 
improvement in intelligence and knowledge,—if they insist on preserving fully 
and without abatement those social distinctions which were enforced in the dark 

ages, when nearly all Hindus except the Brahmans were sunk in ignorance and 
barbarism, it requires no prophet to foretell that a social rebellion,—a caste con- 
yulsion—is at hand. It is demonstrable, that just as the tyranny of a monarch 
must fall before the growing liberty of a people, so must caste fall before the 
increasing enlightenment And progressive civilization of the Hindus. 

Sixthly, if these statements be true, admitting of no dispute, as I believe 

them to be, how important it is that the higher castes should thoroughly under- 

stand this great social question, and in a spirit of magnanimity make the first 

approaches towards the lower castes. In Bengal the remarriage of widows has 

been sanctioned by a very respectable class of the community, showing that if 

_there be common agreement, a most stringent custom, coming down from 

ancient times, may be abolished. Moreover, some of the most advanced and 

highminded Bengalees have consented to intermarriages among the castes, that 

is, virtually to their suppression. In Upper India, where caste is very strong, 

and its regulations are rigidly carried out, obstacles to intercommunion among 

the castes may be more powerful than in Bengal, Yet it is necessary even 

there to tuke note of the growing influence of what may be termed the Middle: 
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Class of native society, consisting of the Vadyas, the Kayasths, and the higher 
grades of Sudras. These are incontestably the most energetic—most pushing — 
and most successful of all the castes in that part of India. Intelligent, intensely 
active, and of immense force of character, some of their members having been 
educated to the highest pitch of learning which the colleges there are capable 
of imparting, should they choose to make demands of the castes above them, 
and, those demands should be resisted, they have sufficient strength to drive 
those castes to extremities, and not only so, but hy a close combination among 
themselves, to subject them to abject humiliation. At present they evidently 
have no such feeling or desire, because perhaps they have no real conscious: 
ness of the enormous power they possess. But Jet them suddenly arrive at 
that consciousness—let them suddenly awake to the thought that they are as 
well educated, as able, as intelligent as the Bralimans—are much more success- 
ful in their secular schemes—and exert a much deeper and a far better influence 
over Hindu Society at large; and they can, if they be so iuclined, destroy 
Brahmanism, root and branch—ecan utterly annihilate it, 

   

Seventhly, if the superior castes are wise as well as politic, they will lose 
no time in holding out the right hand of fellowship to the lower. Such a step 
would, by its magnanimity, secure to them much of, the respect and honour 
which they at present enjoy. The Brahman would not lose his position of 
eminence as the time-honoured leader and instructor of the Hindu race, He 
would be primus inter pares, would still be first among his fellow-countrymen, 
though no longer of a different order. All Hindus would be proud of him, 
as the noblest and most finished specimen of their nation’s intellect ; and he 
would continue to be looked up to as the most subtle thinker and most astute 
counsellor the country possessed. But let him bear well in mind, that his fate 
in the future depends upon himself and the movements he intends to make. The first overtures must come from him, for the inferior castes will naturally 
feel their powerlessness to make any overtures at all. Let him beware of that 
passive unconcern—that recklessness of indolence—that supercilious indifference 
té the sentiments of others—which in bygone ages have proved so frequently 
fatal to the Hindu race. The fear is, that he will totally disregard these 
warnings, or will consider them as inopportune, or will say, * there is plenty 
of time yet,” or will determine blindly to pursue his own way, and face the 
consequences. He may even, as doubtless many of his class will, deride these 
statements and these exhortations to reformation, as the maudlings of a 
foreigner, unable to appreciate the social beauty and fitness of Indian caste.
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Be itso. He will at least give the writer credit for being a friend, and not an 
enemy. For more than a quarter of a century has he associated with Hindus 

of all castes, and striven to become acquainted with. their habits, thoughts, 

sorrows, burdens, hopes, and fears. Much in their character he admires—some 

of their customs he highly approves—many of their sentiments he believes 
would do honour to the most civilized countries in the world. He has always 

spoken in their praise so far as truth would admit, He secks nothing from 
them, neither wealth, nor rank, nor even honour. He has no motive but their 

welfare. Having studied the nature and the workings of caste mucli more 
perhaps than they have themselves, he las come to the conclusion, that it is 

the most baneful, hard-hearted, and cruel social system that could possibly be 
sinvented for dimning the human race. Furthermore, by patient reflection he 
has come to the conviction, that if the superior castes do not presently invent 
some scheme for its eventual suppression, the inferior caste, when sufficiently 

edueated, and thoroughly awakened, will rise up in furious and unappeasable 

indignation, and peaceably, though none the less surely, brand them with an 

indelible stigma of shame. ் 

Bighthly, what is the attitude which non-Hindus, dwelling in India and 

interested in its prosperity, should take in regard to this question of caste ? 

Let them avoid the profound and pernicious mistake committed by the Maho- 

medan population.’ Many of these are converts from Hinduism to the faith 

of Islam, who have been permitted to retain numerous caste usages, and in 

doing so have indoctrinated with their sentiments the Mahomedans whose 

ancestors in former times entered the country ; the consequence being, that 

“Mussulmans in India, with exceedingly few exceptions, have become semi- 

Hindus, practising caste in a modified manner, while, what is much worse, 

many of them, especially among the lower ranks, conform .to some 

extent to the idolatrous customs of the heathen. It is remarkable how 

easily and imperceptibly strangers in India fall into the ways and habits 

of its Hindu inhabitants, by reason of their immense multitude and the all- 

pervasiveness of their peculiar institutions. And thus it comes to pass that 

Englishmen and other foreigners, although on their first arrival in the country 

setting their faces strongly against superstition, caste, and other eyil influences, 

yet, gradually becoming familiar with them, cease to oppose them strenuously, 

and, after a time, even begin to speak of them approvingly. In uo other way 

ean Laczount for the favour often shown to caste by Government officials ; 

Brahmans, Rajputs, aud other members of the superior castes being constantly
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preferred to members of lower castes. In regard to not a few situations of 
importance under the Government, the question is at once asked of candidates, 
‘To what caste do you belong ?’ Official notices commonly state the castes of 
Government servants ; and thus those of low easte, although holding, it may 
be, as good positions as those of higher castes, are held up to obloquy and con- 
tempt. I believe this is altogether unintentional on the part of the Govern- 
ment. Nevertheless, it is beyond dispute, that caste is invigorated and honour- 
ed by the public attention which is thus paid to it. Moreover, Hindus of good 
caste naturally feel that they stand in favour with the Government by virtue 

” of their caste, and in proportion to its rank, to the disadvantage of Hindus of 
lower castes, who, on the other hand, are painfully conscious of the compara 
tive dishonour with which they are regarded and treated on account of caste 
inferiority. So inveteraté is the habit, in some Government departments, of 
stating in official documents the castes of Hindu employees, that even when 
a Hindu becomes a Ohiistian he is still compelled to state his caste, which in 
his case is the Christian caste. This recognition of easte by the British 
Government in India is a custom which it most likely inherited when it took 
possession of the country, and which it has unwittingly observed to the present 
time, for it would be unjust, as well as absurd, to imagine that the Governinent, 
which has so determinately severed itself from all connexion with Hindu 
idolatry, would knowingly lend its influence to the propping up of Hindu caste. 
Still it has done so. Henceforward, however, its connexion with it should cease. 
It should not recognize the institution in any way whatever. Its official docu- 
ments, its monthly forms, pay-bills, and other papers containing deseriptions 
of its servants, should make no allusion to it Specitlly, should the question 
never be asked of a candidate for a post under Government, what is your 
caste ? The candidate's suitability for a post should be decided by his qualifica 
tions, altogether apart from the subject of caste. In short, the Government 
should carefully abstain by fitting regulations from sanctioning such an 
obnoxious and terrible sucial evil. i 

உ Ninthly, the managers of Indian railways, and of the Indian telegraph, 
European merchants, bankers, planters, and others have also been occasionally 
guilty of fostering easte in the selection of their clerks and servants. Some 
have paid little regard to the matter, but not alls and there are those who on 
no consideration would allow one of the outcast tribes to hold any situation in 
their gift. Caste prejudice thus creeps into the minds of Europeans, who nevertheless profess to be inimical to the system. This no doubt has arisen
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from the fact, that until recently the persons best qualified for situations in mer- 
chants’ offices, on the railways, or in other similar posts, were drawn from the 
better castes. And many heads of offices are strangely unawave that of late 
years education has made immense progress among the people generally, so 
that multitudes of men of the lower castes are as well fitted for the posts 
formerly exclusively occupied by members of respectable castes as these mem- 
bers themselves. European gentlemen holding important positions unconnected 
with the Government, in which they haye native clerks under them, cannot be 
too forcibly and emphatically counselled on thé subject, Probably they little 
think that by their conduct they may be powerfully sustaining or repressing a 
great national adversary. By thoughtlessness—by an undue preference for high 

easte men—by cherishing a distaste for change—they may he lending the weight 

of their authority towards an institution which, theoreti 
They should know that on them rests a heavy responsih 

  

ully, they denounce. 
ty. They may do 

much, if they will, to bring caste into disrepute, as much indeed as the Goyern- 

ment itself with all its English officials. If they will have nothing to do with it 
in any shape or form, but will in future select their men totally irrespective of 

caste, and will continually frown on it whenever and wherever they have the 
opportunity, they may administer to it a severe, ifnot irreparable, blow. 

Tenthly, hitherto little or nothing has been said of the direct and indirect 

influences of Christianity in eradieating this great social evil from the homes of 

India. All Christian people, and all Christian Missions, in this land are not 
equally affected with a sense of its perniciousness. Some, as for example, 

Roman Catholics, regard it favourably, and permit it among their converts. 

Even a few Protestants are not enthusiastic for its destruction and give 

it their partial sanction. Both these instances of support rendered to caste 

have, I believe, the same reason, namely, the hard difficulty of obliterating 

it. Hence a kind of compromise has been effected. Moreover, it is un- 

doubted that many Protestant Missions in Southern India, in their earlier history, 

adopted this system and allowed it among their native Christians. They have, 
however, to their honour, long since repudiated all connexion with it, although 

having once sanctioned the evil, it was no easy task to get rid of it. But it was 
effected, however, very bravely and resolutely. Still in many parts of the 

country, notwithstanding the utmost vigilance of Missionaries, it occasionally. 
erops up, and destroys the peace of a community for atime. Whevever it 
appears ina Mission it produces immense mischief. Pride, discord, selfwill, 

selfishness, separate interests, disrespect, anger, and heart-burning are some of 
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the vices which it infallibly engenders. The serpent is apt to lurk in the most 

unlikely places, and its poison sometimes corrupts the minds of earnest God- 

fearing men. Speaking generally, Protestant Missions in India are nowadays 

very slightly affected by caste, inasmuch as in the Missions of nearly all the 
Societies a sleepless watchfulness prevails, so that its slightest manifestation is 

detected and forthwith suppressed. Not only are forty-nine out of every fifty 

Protestant Missionaries determinately opposed to it, but the same proportion of 
Protestant native’ Christians are so likewise. So that, with a small number of 

abatements only, the consentient voice of the Protestant community attached to 

the Missions of India is directly and strongly antagonistic to the institution. 
Indeed, it is not stating too much to affirm, that this community is its direet 

and most pertinacious foe. It is this community which perceives more power- 

fully than any other the viciousness of its nature, and the social disorder and 
misery it entails; and is most anxious for its overthrow. 

Impelled by the peace-loving principles of the Gospel—hy the earnest desire 

to promote in every way the happiness of mankind—by a love of order and 
larmony—by a hatred of dissension and strife—and by that larger hearted bene- 

volence and kindness which characterised the Great Teacher in all His dealings 

with men—Christian ministers, Christian laymen, Christians of every race and 

colour in this land, by their counsel and conversation, and by their influence, 
should steadily oppose this monstrous and most corrupt system of social life ; 
and in their intercourse with Hindus, especially those of education, should 

ceaselessly strive to counterwork and thwart the intricate and subtle power by 
which it charms and subdues them. They may accomplish great results by 
pursuing such a course. (It should be remembered that Hindus are a very 
imitative people; and it is becanse they are so that they have followed in the 
footsteps of their predecessors so long and so ignorantly. Nevertheless, when 
once they begin to move in another direction, it is likely they will do so in 

crowds, especially if they have wise and popular leaders. The initiatory step 
in a thorough social reform is manifestly the most difficult to take, and the 
difficulty is a hundredfold greater in a country like India, where the people are 
wedded to old customs, which they still cling to, and relinquish most reluctantly 

even when convinced of their criminality and-folly. This first step has already 
been taken, as before intimated, by some of the foremost thinkers and actors in 

Bengalee society, and a great change for the better has commenced. ) 

—_

























































 















 












