












 



 



 









 



 



















But we must not suppose that the other classes tamely 
submitted theniselves to the theories and pretensions of 

5B 

_. an overweenine priestly elass. The Fshatriyas especially, 
from among whom almost all kings\and princes were 

drawn, felt the slight offered to them, and many were the 
bloody struggles between the Brahmins and the fighting 
¢lass which India had to witness. At his yuneture the 

great reformer Buddha appeared on the scene. Himself 
the son of aruler, he preached a faith which tended to 

‘re-establish the ர. equality of all men, He had 

specially his eye on the priesthood which he wanted to 
tex down from the lofty pedestal of ascendency which 16 

Had acquired through the Vedic sacrifices. Naturally, 

therefore, he set to abolish the sacrificial system itself 

which he did most effectually with the Brahminical theory 
of transmigration. He argued consistently that since 

animals were no other than men: reborn as such, the 

slanghter of animals for sacrifice was a heinous crime. 

The Kshatriyas. hailed him as a powerful helper in their 

eause and the Vaisyas found in him a liberator from 
Brahminical tyranny. ‘he princes of the land patronised 

Buddha’s teachings wherever it was announced, and the 
Brahmins were for a time utterly defeated, and in conse. 

quence obliged to flee to other lands or dissemble their 

beliefs and practices. Thus a colony of Brahmins took 
ட் refuge in Rajaputna and established themselves on the 

heights of Mount Abu where they found a tribe of 

warriors——the present day Kajputs—whom they resolved 
to adopt as a new race of Kshatriyas for helping them to 

a. the old one and its new-fangled faith, Bud- 
di\sm. It is owing to the help of the Rajputs, noted for 

their fanaticism and recklessness no less than for their 

bravery, that Brahminism was able to see Buddhism and  
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commentaries, although written in Sanskrit, claimaGQeqy: 
dian authorship ” (Hindu Organ 21-12-16). But for what 
they received in religions beliefs, gods and goddesses, thed 
Aryans repaid in social institutions aid a higher intellec- 
tual culture. Thus, while the aryans began to compose 
new mythologies and fashion new synthetic gods for 
what came to be known as the Hinduism of our days, 

the Tamilians busied themselves in modelling their 
society on the lines ef the Aryan casus-system and in 

creating a literature dominated by Sanskrit ideas, 
Hverything distinctively Aryan began to be copied: The 

Tamils created a Drévida Vedam for themselves in imita- 

tion of the Sanskrit Vedas and constituted the old-time 

soothsayers [ Parppar) or priests of the Tamil land Dravida- 

Kurukkal with a ritual composed in Sanskrit. The Aryan 

. Smritis were also imitated in Tamil. The Karal of Tirn- 
Valluvar and the Naladiyar are some among such. And 
ii became the fashion, besides basing the Tamil on 

Sanskrit grammar, to introduce as many Sanskrit words 

aS possible into the language. It is to this, let us note ex 
passant, is due the fact that the Tamil vocabulary is such 

an unwieldy thing. For instance, take the word ‘ hand.’ 

The Tamil writer and speaker will not only call this mem- 
ber a ‘kai’ in his own language, but also use a lish of 

Sanskrit names such as ‘karam,’ * astam,’ ‘pant, &c. to 

designate the same object. 

The caste system, then, was imported into the Tamil 
land along with the other things purely Aryan; and the 

new soil proved very congenial for its growth. For, fa 
South India, above ull, were gathered a conglomeration of 

races of every description from the Jushite aborigines of 
thé misty past to the various ramifications of the Kolarian, 

-Dravidian and Aryan streams of immigrants who had  



enter 1 India at different epochs. There can hardly be any | 
de abt that, as in other lands, here too the general ten 

_ dency would have been to amalgamate all these various . : 
“elements into a homogeneous whole in course of time and | ~ 

build up a nation (as all other nations were actually built - 
up), were it not for the caste system which stepped in and | 

kept each race and tribe apart by the most stringent rules | 

ever framed, 5 

This race basis, as we may call it, of Tamil ‘castes is 

not as much recognised as it ought to he. Take, for ins-| ~ 

tance, the Pariahs of the Tamil land, with the same class, 

of people among the Telugus, the Canarese, the Malaga | 

lees, and the Tuluvas, called Malas, Holias, Polyar ang 

Battaduras respectively. According to ancient authorities = . 
and many moderns, these were among the aborigines of 

India. It is highly probable that they were once lords of 
the land in Southern India as many customs and traditions 

emong them indicate. They seem, however, to havé been 

brought down to the condition of slaves by the aggressive 

agricultural classes by the time the caste system was defi: | 

ditively introduced in the South. Once enslaved, they 
were given the most abject kind of services for their 

roasters, which gradually brought them to a vile and des- 

picable condition. When the Aryan ideas of specific 

distinction between the various classes of society and) 

caste-pollution were adopted by the masters, these poor 
creatures were designated and treated as “ untouchables ” 

and the basest of men. The laws of Manu provided that 

their ‘‘dwellings must be outside the village; their sole 
wealth must be dogs and asses ; their clothes should be ae 
‘garments of the dead; their dishes for food, broken pots ; ் 
their only ornaments, black iron. Aman who regards his: 
religious duty must not hold intercourse with them. 
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