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' Vemana knew that at one time the Telugu- villages were

»prosperous, and that life there was happy and contented.
Cottage industries flourished and villages were self-sufficient.
The institution of joint family was a binding force that contri-
~ buted to co-operative endeavour and economic -well-being.
People firmly believed that living together -and working together
was fhe surest way to happiness. Every farmer had enough
persons in his own family to do all the agricultural work, and
wives and husbands, ‘brothers and sisters and uncles and aunts
made the family both strong and prosperous. Heads of such
families were regarded as the leaders of the villages. Sometimes
the head of a family gave his daughter in marriage to a young
man of a poor family and made him a member of his own
family. This made the family stronger and richer because the
son-in-law sincerely strove for the family into which he came.
Such marriages proved very successful, and thus the joint family
of those days contributed not a little to social cohesion and co-
operation. The rich were considerate towards the poor and the
disparity in their styles of living was not abhorrent.

But this social order was crumbling by Vemana’s time. The
disparity between the rich and the poor grew greater and greater
society broke up owing to class distinctions. There were no
marriage alliances between the rich and the poor. The rich looked
down on the poor, and the poor were sullenly subservient to the
rich. The two classes lived in distrust and contempt of each other.
Vemana’s love of humanity and sense of social justice could not
endure this painful division in Society. He strove hard to bring
about unity and cordiality. His ideal was a classless egalitarian
society. The structure of social equality could be raised only on
the foundation of co-operative living, he firmly believed. There
should be free intercourse between the rich and the poor, and the
two classes must be closely bound by marriage ties, he advised.
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° VEMANA AND VALLUVAR

As a poet of the people, Valluvar is unrivalled in the
world of Tamil Literature. His work ‘ Tirukkural’ consists of
couplets composed in a native metre. The term ‘Tirukkural’
means ‘sacred stanzas.’” No other Dravidian language possesses
such a short and attractive stanza-form as the ¢ Kural.’” The
Telugu ‘dwipada’ and the Kannada ‘tripadi’ may be said to be
simillar to this to some extent. ‘Tirukkural’ is a perfect literary
work, constructed with consummate skill. The short and sweet
'words chosen and the remarkable brevity of expression make
it a work of great literary beauty.

Valluvar was a saint and it is very likely that he sat in
mediation, and composed his great work, according to a regular
design conceived of beforehand. Only the first three
¢ purusharthas,” namely ¢dharma’ (duty), ‘artha’ (wealth) and
<kama’ (pleasure) have been considered. The last ‘ purushartha,’
¢Moksha ’ (Salvation), has not been dealt with.

Valluvar’s pithy verses teach us all those rules of conduct
on which man’s physical, moral and spiritual well-being is
dependent, and so ¢ Tirukkural° may properly be considered
a compendium of all ethical and moral principles necessary for
living a good life.

¢ Tirukkural’ has a universal appeal. Each reader can
appreciate it at his own level. The quite ordinary readers as
well as the greatest scholars can find in it meaning that is
appropriate to their respective power of comprehension and
imagination. There is no human probl-m however bard it may
be, to which a solution is not suggested in this great work. The
author of < Tirukkural ”’ has a unique placein Tamil literature; his
importance is as great as that of religious teachers ; social reformers,
moralists, humanists, poets and preachers put together.

Unlike ¢Tirukkural, Vemana’s verses have no definite
sequence or design. They were not composed with any idea of
a single literary work. But for a few occasional stanzis, Vemana
did not deal methodically with the purusharthas’ or the duties
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of a householder or politics. Yet Vemana’s collection of poems
also must be considered a great literary work, in accordence
with Viswanatha’s definition of a ‘kavya,” namely, ‘Vakyam °
rasatmakam kavyam’ (Any utterance that affords aesthetic
pleasure is a literary work).

Vemana was a lover of liberty who could tolerate no
restrictions to his freedom of thought, of expression a.qd of
movement. It is no exaggeration to say that he was omnipresent
like Mahavishnu. There was no place he did not explore, no
man he did not know, no realm of knowledge he did not visit, no
human problem he did not examine.” Like Valluvar, he too,
wrote his verses in a native metre, in an easy, epigrammatic
style. His poetry is a statement of truth; it is imaginative;
it is simple. Its language is the natural living language of the
common man, the language that he uses in his everyday life.
Again like Valluvar, he was a master of the pithy style which
packs profound thoughts in short simple words. Clarity and
brevity endow his poetry with a unique quality that affords
genuine aesthatic delight. $id :

As we read ¢ Tirukkural’ we see Valluvar as a sage
possessing a fund of worldly knowledge based on traditional
ethical codes. We see him as a political philosopher, as a
spiritual teacher, as a humanist and above all as a great poet.
We observe in him the aura of deep mediation as in Lord
Buddha. His poetic expression is' marked not by intensity of
emotion but by sublimation and control of emotion. Clarity
and brevity are also the hallmarks of his poetry.

We do not find in Vemana’s verses much evidence of his
having studied the traditional ethical codes (Sampradaya
dharmashastras). He was a practical philosopher who said that
the noblest rules of conduct are these that contribute to social
progress, He believed in constructive human effort.- His goal
in life was the creation of a cultured, social order in which
distinctions of caste, creed, race and religion did not exist.
Establishment of social justice was his mission. We notice in
his teachings the rationalism of Lord Buddha. '

" Vemana and Valluvar differ in their temperaments, too.
 Valluvar was highly pacific, whereas Vemana was highly
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emotional. Vemana was a revolutionary, while Valluvar was a
moralist. This ,contrast is clearly visible in their writings.

Valluvar belonged to the 2nd century A.D. whereas Vemana
was of the 17th century poets, of necessity, criticise contemporary
life. So we find differences in their tachings. The needs and
problems of Valluvar’s time were different from those of Vemana’s.
The society of the 2nd century was, perhaps, not as decadent
as it was in the 17th century. Consequently, the teachings of
Valluvar and Vemana reflect the differences of their times.

Though these two great poets differed in their methods of
poetic composition, in their beliefs, in their teachings and in
their natural dispositions, yet they worked for the realisation
of the same ideal. That ideal was human progress, human
welfare. Let us now look at their similarities as revealed in
their writings.

Both were poets of the people :

Valluvar adopted the short stanza form ¢Kural’ for his
poetic communication, and his language was the expressive,
living language spoken by the common people of his age.
Welfare of the people was his ideal, and his statement direct
and effective.

- Vemana’s stanza form was short, too. He chose the
fourlined ©ataveladi.” His language also was the easy, natural
language of the common people, full of sayings and proverbs.
His verses are so simple and memorable that hardly any Andhra
exists who does mot know atleast a few of his poems by-heart.

Both were worshippers of the one god (Monists)

Valluvar believed in One God. That can be seen at the
very commencement of his work. He did not give the God
any name. He prayed to the one universal God, the Creator
of the Universe; before beginning to write his great book.

“ oy (PSV TWSAZOVTD A
LSaIST (PsH8Mm ewE.”

Just as akara (the sound ¢.3;’) is the beginning of the
‘world of letters, so is God the beginning of the Universe.
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That Vemana too, was a believer in one God is evident
from many of his verses. The following is ona among tHem1

S0 SR) Few I T 5?9 e
PI) 28 Tew YTz Bo¥ ©
XEySsnen Hew B Sow 87K 8 .

Cows may be of different colours, but their milk °is of
one colour. Though flowers differ in their colour, they are all
utilised for the same purpose, that is, in worshipping the one
God, ‘Darsanas’ (Systems of Philosophy) are varied, .but
God is one.

What the two poets thought of caste:

Valluvar did not condemn caste as explicitly as Vemana
did. There is, however, implied criticism of caste in some of
the ‘kurals.” One of the kurals (No. 972) reads thus when

“ 1 9pUEUTSGD Tevur e_uilieEh FolCuraieu
QFw@sTHL Cuummiemw wmrer,”

All human beings are born equal. Differences arise only on
account of their trades and patterns of behaviour.

This thought of Valluvar's resembles the adage in Sanskrit
‘« Tanmana Jayathe Sudrah, Karmana Jayathe Dwijah” All are
«Sudras’ when born; their deeds make them Brahmins; and
the line from Bhagavadgita: ‘ Chathur Varnyam M ayasrustam
Gune Karma Vibhagasah’’—Society has been divided into four
castes according to qualities and deeds; Let us now look at
the progressive view-point expressed by Vemana. He said
that all human race belonged to omnly one -caste,

6 Koo eI 67{(3 8T Sen DO B
A B a’n&ag 5 o Lo
=) 6?‘53 ok o)zawoKK SNl

God has created all human beings equal, of whatever caste
they may be. Then how can one tell that one is high and the
other is low? Therefore, men should give up all differences of
caste and religion and became one caste.
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Poverty #s the most Terrible of evils According to bolh the poels :

'\'i'here is nothing more harmful to man than poverty. He
must overcome this evil in order to develop his potentialities to
“the fullest extent.

The Devil of Poverty comes into this world and destroys this
world as well as the other. It deprives man of peace not only in
this life but also in the life after death. (Kurals 1041 and 1042).

“ Garwular GIT@S s WIQsaTlar @ eramwuder
@ @Tmwlu BTE) S5I1."
“ GETEW TATR@ Liad LomIeHLou b
@ wub @eT M QD ”
Vemana has compared poverty to a forest fire that consumes
everything.

€6 $55n B SHHL T TS 0OV

B0 ¢ VenH W8 ToPc BendD
K350 B0 S8 NocdD F™How 77,

Want is like forest fire. It destroys both the person himself
and those who approach him. Evean to think of poverty is a great
sin. It is, therefore, the duty of everyman to acquire wealth.

The rich should help the poor, said both the poets :

“ The wealthy people must consider it their duty to help
the deserving poor. Charity should be given to those who are
really in need. Help should not be rendered to others expecting
something in return. Help must be altruistic,” said Valluvar
(Kural 221).

“ uBlwTTsQasTar M FUBs mEswH 6 MmsVeTD
GOOWdima Br gL s
Vemana, too, emphasized this. He said: Give to the man
who is in real need.
Both the poets considered anger is a deadly enemey :

Anger is the root of all sins. It is best to give up anger even
against your worst enemy. Is there a greater to man’s laughter
(and happiness) than anger?
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Any man who wants to save himself must keep his.anger
under control, Otherwise, his anger will lead *him to his own
destruction. (Kural 303, 304, 305):

“rpss0 QauGaiow wrinr Gn Su
HDSHD 9 S@ET . ”

“ BpmSLD 2 AUMSLWD COBTOND ST S Hlar
umsww o ar@aur 9m,” :

“ STV SHHTAT STHHDT SVTRISTES ST UTEHST 60

&5G1 %G Qarsvgb dlard,”’

Vemana also expressed the same thought in a "slightly
different way.

€6 83 XD HIT 5o TEPY®
S e A Bos ]
875 5T RO 83 H T ? aygll

A man will lose his dignity on account of his anger. It will
cause him misery. He who conquers anger will achieve all that
he desires.

Both believed in non-violence :

Valluvar says i

What is good ‘karma’? It is non-violence—being compas-
sionate to all living creatures. Violence destroys man’s virtues.
Men should live without any thought of violence. Only then can
they attain salvation in this life (Kural No. 321). And Vemana
questioned ; How can killers of life ever attain salvation ?

« o madar wWrGsaflar GsTidramw Gsrmeb
2 maf2or GTUVTH  S(HD.”

Both the poets have given us practical ethical principles that should
guide us to purer lives:

Men should live responsible lives and work for the progress of
Society. Virtue and morality are of the utmost importance.
At the same time, commonsense and worldly wisdom are also

necessary.









MORALS AND SATIRE IN VEMANA

Rules of conduct and moral principles. as we all know, have
been formulated in accordance with the conditions of contempo-
rary society. Ounly those ethical laws and moral precepts are of
the noblest order as will result in a society where people live
happily and peacefully in a disciplined manner - a society based
on mutual goodwill and co-operation. These, however depend on
time and place; they are not unalterable. Changing conditions
and needs of society determine them.! Barring the eternal
varieties, most of them are subject to change, and Vemana brings
home this point in the following stanza in his own inimitable way:

¢ BoSxrDd OE TR R0z Thg
VES0DH 3;8’6"&3 Sado
SRS Yrgow SoXxy I How .

In the Telugu Country, the practice of marrying the daughter
of one’s maternal uncle is prevalent, But a Tamilian looks upon
his maternal uncle’s daughter as his sister. This is especially true
in the}Nattu-Kottai Chettiars. A particular action his virtuous
if it suits men and it is sinful if does not suit them. Virtue and
sin are, therefore, determined by men’s needs and suitability.

Vemana’s moral precepts and satire are based on reason.
They are realistic and are totally free from orthodox traditionalism
and doctrinaire bigotry. They were spontaneous and situated to
the times and circumstances that brought them forth. His
language was the living language of the people, and his teaching
appeal to one and all because they contain beautiful similies,
illustrations and proverbs. They are like the ‘parijata’ flowers
that delight all-the lay man as well as the scholar.

-

The moral principles of a person are dependent on his mental
and psychological and attitudes. Vemana was a practical philo-
sopher and a revolutionary. Nowhere in his moral teachings and

J. At one time Kings were worshipped as God, That was ‘duty’. But
now, there are no kings. The Caste-system was strictly observed till
recently. Now it is ‘adharma’ to observe caste differences.
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Satirical statements do we see any trace of vagueness or artificiality
or unnaturalness. He is always natural, realistic. and! direct?

We can classify Vemana'’s moral sayings and critical observa.
tions under four heads. Some are 1)deliciously humorous making
experience the delights of the ¢ nandanavana’ ; some are (2) sharply
critical, piercing our hearts like acutely pointed daggers some
are (3) highly thought-provoking and  instructive, providing
thoughtful readers with intellectual feasts; and some are
(4) affectionately exhorting, to-be practised in our daily lives.

Humour and salire in Vemana

€ J¥e bg;’me& ¥ e o’&g Cene
Boeo ATHKNHRY PO B
ai:o@zw;im ¥Ry Soxd 89'53605 2%

At all holy places, and in all sacrifices one has to have his
head shaven. Or else he does not derive any benefit. It looks as
if the water used by the barber while shaving is of greater sanctity
than the holy water of the ‘ teertha’. The last line in the verse
is felicitiously humourous.

“ pHre o £TD) KHPe BEF oK
(=8 a’na?(' 208020 T YOS
98 S8 DA SomHTC HTS I,

Thinking that great teachers do not live in the midst of
people and that they live only in caves, foolish persons go in
search of ‘gurus’ in mountain caves. They believe that they can
learn the path of salvation only from such men. If, unfortunately
(or fortunately?) they meet with a wild animal, that animal will
undoubtedly show them the path of salvation long before they
find their ‘guru’. How amusingly bas Vemana exposed the
stupidity of such people ! _ :

¢ Fo¥ HHDYc ug DL BH) NHSe | 4F Bo o ¥ ey
DR %X oo Kexrow ! 7,

“ The goat has two teat-like growths under its throat. Can
any one suck milk out of them? Attempts to do so will be fruitless,
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‘“ Whether such a person lives or dies is totally immaterial.”

There are any number of such incisive statements.

Some 1ideas that reflect Vemana's progressive philosophy and
rationalism : :

“ 078 9" So CoR N S g
: R NHBmes Koffecs
Soth K% TH %% BPso 17

“ Why decorate stone idols with rich, colourful clothes?
Whv construct temples for them ? Why build towers? Why
oblations and offerings ? Does God ask for food and clothes ? Or
do people think they can bribe God thus and obtain salvation ? ”

Pointing out this empty show, Vemana ask people to
exercise their reasoning and discriminating faculties in every-
thing that they do.

€< Eat =Y a‘@ 8 aH :Srgd: S0580i%
z.%é a"@ DR cSazsdéozn
é""’se’a S020 2He dibeo é&gcda.”

Legal Pundits do not utilise their knowledge of laws to
fight for justice. By means of their clever arguments they
make an elephant look a pig and a pig an elephant. Establish-
ment of truth is not their ideal. Winning their case, just or
unjust, is what they want. If we look at ‘dharma shastras,’
they are full of foolish doctrine and dogmas. And astrology
destroys man’s creative endeavour. Blind belief in astrological
forecasts kills people’s confidence in self-effort. We may reason-
able say that astrology has done more harm than good to man-kind.

The following stanza is remarkable for its irrefutable logic.
He refers to the belief that Rama is God and pertinently

questions it.

¢ oRy T oHSH S0 HOE ISP T
TS & SO BK oY Feo 3
$HS 8ol 28 T8 338 x% ()
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Rama looked at the rough sea between him and Lanka. He
was angry with ‘ Samudra,’ for the rising waves prevented stheir
reaching Lanka. He struck ‘Samudra’ with his Firearrow.
The whole sea sank into the earth. If Rama had been capable of
such a mighty deed, why did he have to-build a bridge across
the Sea?

‘The following are three more of the most telling of his verses :

“ &0 STok BHY 4 S o 17

““ What avail are food and clothes for a dead person? ”

¢ KRB STKox T B,

“It is but right to give to the poorest and the weakest.”

1] @:{r:’m o' H0o%e ‘K:tSSom g

“ All wealth is the product of labour.”

Friendly Advice valuable in everyday life:

“ ey ™ S 58%e HITH
70D S0 Bo NS T
87¢cls &ga{socﬁ R"o'-BEo SS$ackme 1 2

« When one is not in the right place, one sheuld not tell of
his greatness. It is no disgrace to appear small in such a place.
Does a mountain lose its size because it appears smgll in a mirror? ”’

Vemana has compressed a mountain of meaning in this
verse.mirror.

559 B % BosS Holsomo
exJBS 2He ?3 HoXc ZSB’)S
Sdy Boy TH IH Xy BHKH 7

« This world is full of peopie who find fault with others. They
do not realise their own defects. One should know one’s own
defects before pointing out other people’s lapses,”
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€€ vexyc THSoc wes)y— T HowlSw TS
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““ The fool boasts of his greatness. The sage speaks softly.
Empty vessels make much noise. Gold does not sound as loud as
bell-metal.” ¢

o “xoR APPFves KoTac BEmIaexc
K&EBc BS R PBse Foeo P
t',)j cho 5520 ‘o’a—gc E:é:& Do

“ The pure milk of a cow is valuable even if it is a spoonful.
Of what use is ass’s milk even if it is a potful ?. Even a morsel of
food given with real affection will afford perfect satisfaction? ”’

« Gy xGySOm> ST TIY ok
H2c m—iS HPe 2 Hewo
YBHHoosH B PP Fesss | 7

“ Salt and comphor look alike. Both are white but they
taste different. In the same way, men may outwardly appear to
be alike, but their inner natures will be revealed only on closer
examination.” .

€6 A 350% 55 Hd Do AH00H®
3‘3"%3 D-D) 5=i5c K 00D
D38 == 8D Do¥ o~ oo ;

The fig looks fine from outside. But open it and you see it
ull of worms. A coward is like a fig. He talks brave but runs
away in terror when he sees danger.

€ 3K S8K TK DT ome;av:’n Hoo
BScK 83X S 0@5 ;00
BSOS wHe0 K= FBe IS P

A musician perfects his music (raga) as he signs more and
more. Even the bitter neem leaf will be tasty as you go on eating
it. Things, however hard, can be perfected by practice.

A—6
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€€ S DU Heeo T3 S F¥c Beo
ST wrd Sk &bsz_ BOH °
S8 No% T K Bo 5059

What many say is accepted. What is said by one alone, even

if it is true, is rejected. The person who remains silent is frowned
upon by all.

€ Posner?s STE X K S0iédc o T ¥
Hose TOSP T Krasns
RS FI5O e S mvwmomég_gx 9

‘“Even if there is one virtuous person in the family, the entire
family acquires fame. A sandal tree, be it only one, spreads it
sweet smell to the whole forest.”

€ XS e Bg BTS00 WSO
T Hc 8 c By B Hc ¥
B Bx %°8) Bto B Sangme 17

The honey-bee stores honey, but it is any chance wayfarer
that eats it. Likewise, the wealth that a miser hoards passes into
the hands of others.

€ Qs D3R WD oD Hresd ;i»{n‘éw
D oH&HY D) Ky Sceso
%0 DATR I DB 58y T v, ?

The blacksmith can join together several times by heating the

broken parts of iron implement. But no one can repair the human
mind (heart) once it breaks. '

L waﬁg'oo Wac X B8 sggom
HR 80%5, SESSH DI PHKHH
$D) TN BA) BE Has PoHD !

However hard one may try, it is impossible for one to ripen a
fruit that has been plucked too early. 1nstead of ripening, it will
only rot. Likewise, if one too hasty in doing things, his efforts
will end only ruin.
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