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FOREWORD

Mr. M. RUTHNASWAMY, M.A (Cantab ), Bar-at law, C 1 E,

Vice-Chancellor, Annamalai University.

I am glad to send this book on its journey,
among students and lovers of Saiva Sid-
dhanta with a foreword of recommendation,
To my knowledge this is the first compre-
hensive study in English of the philosophic
achievement, of the Tamils. It is not
necessary for me to approve or criticise the
author’s views on Saiva Siddhanta. When
a scholar publishes a work he leaves it to
the judgment of his fellows. All that I will
say is that as an atlempt to introduce
Saiva Siddhinta to English — knowing
readers it deserves the welcome of all those
interested in the spread of knowledge.
Especially in Northern India, where by all
accounts Saiva Siddhanta is  almost
unknown, this book may do useful work.

m. CRu.thnaAwamlt



Tiru R. P. SETHU PILLAI Avl., B.A., B.L.,

Reader in Tamil, University of Madras.

TIRU G. Subramania Pillai, M. a., B.L.,
Research Lecturer in Tamil, Annamalai

University, has given in this book a lucid
exposition of the basic principles of Saivism.
In the Introductory chapter he gives the
history of Saivism and traces some of the
earliest references to it in the ancient Tamil
Literature. He points out that the Tamils,
submitting everything to the test of Reason
and practical experience, evolved a high
type of moral and religious philosophy,

In the following chdpters we have a clear
exposition of the Metaphysics of Saiva
Siddhanta, with special reference to the
existence and nature of the ‘soul, the need
for a Guru and the nature of the mystic
union of the soul with God. This union,
while bringing the soul to the feet of the Lord,
does not cause it to disappear altogether.
The uniqueness of Saiva Siddhanta consists
in its successful reconciliation of the
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demands of Reason ‘with the desires of the
heart. Witness the meaning given to the
term, “ Adwaita” by the Siddhantin.

The pages of this interesting book
abound in choice quotations from literary
and philosophical works in Tamil. The
author is to be congratulated on the dis-
crimination with which he has chosen from
a vast body of doctrines and codes, the
salient features of Saiva Siddhanta and
presented them in a popular way.

Madras } R. P. SETHU PILLAI

16-2-48



PREFACE

'THIS book contains a course of lectures

on Saiva Siddhanta delivered by me in
the Hindu Universities of Benares and
Allahabad, in February, 1947, under the
auspices of the Annamalai University, in ac-
cordance with the terms of the Sri Arulnandi
Sivacharya Swamigal Sivagfiana Siddhiar
Lectureship Endowment (vide Appendix for
the terms of this Endowment). T owe this
privilege to the munificence of His Holiness
Silasri  Kasivasi  Arulnandi Tambiran
Swamigal, the head of the Kasi Mutt of

Tirupanandal.

. The Mutt itself was founded by the
renowned Kumaragurupara Swamigal, that
poet-saint who carried the torch of Saiva Sid-
dhanta as far north as Benares and won laurels
* for himself and the Tamil Philosophy. Ever
gsince Kumaraguruparar the Tirnpanandal
Mutt has produced a galaxy of Saiva saints
and scholars and the present incumbent is not
an exception. True to the traditions of that
glorious and hallowed line to which he
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belongs, the revered Swamigal has a host
of oharities and endowments to his credit.
His keen interest for the spread of Tamil
oculture and philosophy has induced him to
establish this Endowment. This noble "and
benevolent gesture of the Swamigal has laid
the Tamil country under a deep debt of
gratitude as it provides an opportunity of
sending every year a Tamil scholar from the
banks of the sacred Kaviri to the banks of
the holy Ganges with a message of love and
goodness, thus paving the way for closer
contact and mutual understanding between
the north and the south.

The scope of this work is extremely
modest. It is far from providing any
comprehensive or detailed account of the
subject of Saiva Siddhanta. I trust I have
in some measure developed my exposition of
the Siddhanta doctrine on the lines indicated
long ago by Max Muller, when he recom-
mended that: “Indian philosophy would,
n my opinion, be more readily and widely
appreciated than it is at present, if the
translators of philosophical works had been
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some-what more concerped to throw their
versions into a form less strange and
repellant to the Western readers than
literal renderings from technical Sanskrit
must needs be in many passages. ”’

I have freely used the English renderings
of Dr. G. U. Pope, Pr. K. Subramania
Pillai, m.aA,,m.L., and J. M. Nallasami Pillai
for the Tamil stanzas of Tiruvicakam,
Sivaprakésam and Sivaghana Siddhiar
respectively. The English translation of the
Purandniru verse in page 7 of this book has
been borrowed from Maraimalai Adigal and
I hasten to acknowledge my indebtedness
to them. For the remaining Tamil quota-
tions, I have tried to make them as intel-
ligible as possible by giving my own English
renderings. I shall however feel myself
amply rewarded if readers, after perusing
this modest work, have their interest and
enthusiasm awakened and embark on a
more thorough study of this facinating
subject. -

I am extremely thankful to the Syndi-
cate of the Annamalai University for
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selecting me as the first lecturer under this
Endowment. My heartfelt thanks are due
to the revered Vice-chancellor and Tiru
R. P. Sethu Pillai B.a., B.1.., for their ready
condescension in favouring me with a
Foreword to this book. I must also express
my thanks to the authorities of the Univer-
sity for the facilities offered to me for the
publication of this book.

19—2—48 G. SUBRAMANIAM



INTRODUCTION AND HISTORY OF
SAIVA SIDDHANTA

“The Saiva Siddhianta System is the
most elaborate, influential, and undoubtedly
the most intrinsically valuable of all the
religions of India. It is peculiarly the South
Indian, and Tamil religion.”” Thusobserves
that great Western scholar, whose epitaph
bears the terse but significant line, ‘Student
of Tamil’, Dr. G. U. Pope. In fact, the
roots of Saivism are deeply imbedded in the
ancient classical lore of the Tamils, the
Sangam Literature. I shall cite one instance
which will bear out thjs statement. In g
beautiful triplet, which forms the invocatory
verse of Aiyinkuruniiru, a sangam work, the
very cream of Siddhanta philosophy is given
in a condensed form :—

“ fo Cuell ardleny urss
Cgrme efimsrer Hpp@p
parws oG op&lpdsear qpmpQu.”

[The universe demonstrable as of three
kinds, (he, she and it) has sprung under the
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shade of the two feet of the One, Whose
Form is shared in halves by His jewel-
bedecked Consort (sakti) of the azure hue,]

This is sufficient to establish the high
antiquity of Saiva Siddhanta, the religion
and philosophy of the Tamil people. Dr.
Pope again says: ‘“Saivism is the old pre-
historic religion of South India, essentially
existing from pre-Aryan times, and holds.
sway over the hearts of the Tamil people.”
Verily this system is the choicest product of
the Dravidian intellect and the South Indian
Hindus of the Saiva persussion proudly
cherish this as their richest heritage, a rare
legacy handed down by scers and sages who
experienced Bliss in this very earth. Thol-
kappiam, the oldest extant grammatical
treatise in Tamil, speaks in familiar terms
of Arivar and Tapathar. (sages and saints),

“wpde Qe wpamad sreap

QB s enpSus o Paier Caswapw

sredm eupdEp pusl ussapw.”

(Stitra-20; Purathinaiyial. Tholkippiam)

Arivar were those who had conquered
all lust, passion and confusing mental
delusions springing out of ignorance or
fascination ; and they were said to have

2



SAIVA SIDDHANTA

acquired the gift of *knowing the past,
present and future. Naccinarkiniar, the.
commenstator, says that the works of these
Arivar or Seers of wisdom were known as the
Agamas which chalked out the course to be
followed by ascetics or Tapathar to attain
salvation. The Tapathar were those who
had spurned the pleasures of the world and
had betaken themselves to a life of renunci-
ation. They were wedded to the strict
observance of the eight austerities, viz., taking
holy ablutions or sacred baths; lying on
bare ground; wearing only deer-skin;
tending sacred fire ; avoiding town-life, i. e.,
living far from the madding crowd ; growing
matted hair; eating only the yield of the
jungle, 1. e., bare fruits and dry leaves, and
worshipping God. We. get a glimpse of
these Tapathar in the following stanza of
Purananiru also :—

“ peug gearar i gl ey 9m
urepey wesrer HoECGT g Wwsefir
Qevhlte Qr&lpgs werer p &ewy. @n
e p&s DarBasms whe wrg.&
srer wréw g% ApEp
&05 Qapp Ces @ Ca’ B
ypsgrp ylfleem yoor s g CarQer.

3
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‘“ He was once indulging in luxury and
langour, in the midst of a bevy of damsels in
mansion halls ; but now, has turned an
ascetic renunciate with matted hair, tending
sacred fire with faggots brought by
elephants in the inner recesses of forests.”

And, Pope’s is not the one solitary voice
that speaks on this point. No less a person
than that cultured Christian missionary,
Rev. C. Gowdie, observes thus: ¢ This
system (Siddhanta) possesses the merits of
great antiquity ; in the religious world it is
heir to all that is most ancient in Southern
India. It is a religion of the Tamil people
by the side of which every other form is of
comparatively foreign origin. Asa system
of religious thought, as an expression of faith
and life, the Saiva Siddhdnta is by far
the best that South India possesses; indeed
it would not be rash to include the whole of
India and to maintain that, judged by its
intrinsic merits, the Siddhanta, represents the

high Water—~mark of Indian thought and
Indian feeling,

The tenets of Saiva Siddhanta were
fully and finally codified by Saint Meikandar
in his glorious work, Sivagnana Botham. I

4



SAIVA SIDDHANTA

was one pious Christian Missionary, Rev.
Hoisington by name, who first translated
Sivagnana Botham into English. It is worth,
while noting down his interesting observa-
tion also, regarding the antiquity of Saivism.
“ The Agamam which contains the doctrinal
treatise given in this work, may safely be
ascribed to what 1 would term the
Philosophical Period of Hinduism, the period
between the Vedic and Puranic Eras. These
doctrines can be traced in the earlier works
of the Puranic period, in the Radmaiyana, the
Bagavatgita and the Manava Darma Sastra.
They are so alluded to and involved in those
works, as to evince that they were already
systematised and established. We have the
evidence of some Tamil works that the Agama,
doctrines were revived in the South of India
before Brahminism, by which I mean
Mythological Hinduism, obtained any
prominent place there. Krom some state-
ments in the Rimayana, it would appear
that they were adopted in the South before
Rama’s time. This would fix their date at
more than a thousand years before the
Christian Era, certainly as that of the
Ramayana.”’
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The Tamils, as a race, have always
evinced a broad outlook on life and have
set a high premium for all humane virtues,
They were basking in the sunshine of culture
and civilisation when more than half
the globe was completely enveloped in
darkness and weltering in savagery.
Here is a poem by Kaniyan Pangundranar,
long before Caesar had crossed the Rubicon,
which will testify to you the «clarity of
expression, the catholicity of views and a
comprehensive range of vision about the
very fundamentals of life, enjoyed by this
ancient race in that remote past :

“wrg apCr wrame Gsofir

8o wewr b prsr eurrr

Gorgous senfls g wapBm reirer
FrEur g sar@p aurpsd

@efQ Fer wEPsserm BawBw 18eor () 63y B)
aurers  gesa (ol B0 (3) wir ey g

s6lurmg Fre@ wowp Guiwrpp
Brefll u@e b YmQur ermdi
poopalfld u@e. Querug BoQari
&1 Ll p O pefisgar wrasdear wri Sudp
QufiGurenr dwgsag B
KPCurenr 9sps osallgy BB,

(Purananiru—192)
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“¢ All places are ours, all our kith and kin ;
Good and evil come, nqt caused by others;
Pain and relief are brought likewise, not by

others ;
Dying is not new ; nor living gave us joy ;
Misery we hated not. As in the flood,
Caused by clouds that poured in torrents
On a mountain top with lightning flash,
A raft goes in the direction of the stream,
So the swarm of lives move onward
In the way of destiny. This we have
. discerned
From the teachings of sages strong in
wisdom.
So we admire not the great ; nor scoff at
the churl.”

Their inordinate thirst for knowledge
made the Tamils not to acquiesce in anything
with blind faith. Their inorals and philoso-
phy were founded on the stable rocks of
Reason and Experience. Mere half-truths
and non-truths were smashed to the ground.
All religious beliefs were subjected to a sifting
and analytical research and everything was
examined in the light of logic and practi-
cality. -Mere may-bes and might-have-beens
were mercilessly brushed aside and only

7
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ideas that stood the test of a sound criticism
were admitted as &ruths. Even scriptures
were put to a severe test of reasoning. But
they were not sceptics. Their sound lines
of reasoning and judgment eschewed all
doubt and dejection when positive and
convincing proofs were forthcoming. Once
the Tamil king, Xo-perufichdlan, who
flourished about 2500 years ago, was faced
with the question of the why and wherefore
of doing good. In a fine piece of poetry he
argues the question and arrives at the
conclusion that one should do good, irres-
pective of consequences. His method of
reasoning is typical of his times :—

“Qeigan QaraCar sadibr QuearGa
W LMY sFeTH SrilEH
Baar Qocregss gofdied QarQs
wirler Ga’ Gavar wrayn GugpGw
Sowpp Cal e agpbemasyn B

2B,

ewiss Cali g smuwrsSP Cayré@es
Qelicdilr wme® Oards oewdafar
Gsriwnr eywsss msr&&uys @0
Qeriiwr ey®ss s mers 9o0walar
wr g Aol efler ey o @b

8



SAIVA SIDDHANTA

wrod Qperr rrdldep Hww s gs
Casr@uis gerear swless 5005
@& wramsQur® wriigd sassiwQu "

(Puraniniru 214)

“Shall we e’er do good deeds or not ?
Thus falter those whose minds rot
In the dirt of doubt and are ever so wot ;
Who hunts for the tusker may haply reach
one:
And the seeker for the sparrow might
return with none ;
Aim at things high and so virtues preserve,
And if your actions but richly deserve,
Lo, the Bliss is there for you, in full
reserve ;
If in such a bliss you ’ve little faith,
You ’ll at least stop the cycle of birth;
Even if births are denied, do all the same,
And like the Himalayan peak, aloft and
firm,

Die a good death, best leaving eternal
fame.’”

I have essayed so far to impress on your
minds, how the earliest known Tamil classics,
which date back to the first millenium B. C.,.

9
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are shimmering with scintillations of the
Siddhantic doctriness Many valuable works
on Science, Ethics, Philosophy, Religion,
“Geology, Astronomy, Alchemy, Medicine,
Witcheraft, Astrology, Metallurgy, ete.,
written in Tamil by the ancients were lost
by the wrath of the sea which had submerged
the continent of Lemuria, populated by the
highly-civilised race of the Tamils. The
following stanza testifies to this irreparable
loss :—

“arew apmmain Qure Blevs sors
. BrgepEran
s 60w PG FHss swusr BIPlEorsw
wr et Qurapblar e Bereer Lor e Bre
wreyh aird
argeorm Qaren s6@sr afa o

¢

@ulu@w/r@'r.”

Saiva Siddhanta, as a system of philo-
sophy, first assumes a palpable form in
Tirumantiram, composed by Saint Tirumilar.
His date cannot be placed later than the
sixth century A. D. Sundaramiirti Nayanar,
-one of the Saiva Samayacharyas, who is
generally assigned to the eighth century A.D.,

10



SAIVA SIDDHANTA

refers to Tirumilar in his ‘Breviary of
Devotees’, where he has'said :—

“ 5019y reor Bmapaer cqyly_lufr/r'aé@u')
2yig-Guar.”

“ I am slave of the devotees of our
Lord Tirumilar.”

Tiramular deprecates the differences
existing between the Vedic and Agamic
doctrines and says that they are both equally
the revelations of the Almighty :—

“ QavgQGuor _raww Guwwiwr Hewpe gone
@865 Aplyd Qur geyGwsr perarer
Br% @uensudaa B9, 69 reur LB ELD

Buaw Ggarur QuiGurié s@ugsQluw.”

“ The Veda with the Agama isthe truth .
‘they are the word of the Lord : these reve-
lations of the Lord are to be studied as the
general and the special doctrines; on
enquiry they are taken to be different as
giving rise to two different sets of conclu-
gions: but to the great ones they are non-
different.” It is in Tirumantiram we first

11
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come across the word Siddhdntam. In one:
place, Tirumular says :—

“Asgrigs CsRasr 1psPRS Sssrp
Rosriss CasRlpCuri ws@Ps Bssat
Higrig Cagrsge; QebQurm orrs®dr D
Hagros Cagrign er. Qey Palm@u "

“Since the soul attains salvation in
Siddhanta, the devotees of Siddhanta become
Jivan-Muktas ; as Siddhanta is the quintes-
sence of all the Vedas, it is the right path
that will discover Siva,”

We may note here that Tirumilar treats

Siddhanta as the only true Vedianta, the end
of the Vedas.

Speaking about Saiva Siddhinta, Sir
S. Radhakrishnan has rightly observed :
“ While it prevailed in South India even
before the Christian era, it received a great
access of strength from its opposition to
Buddhism and Jainism, which is, along with
Vaishnavism, overcame about the fifth or-
the sixth century after Christ.” During that
period wave after wave of Buddhistic and
Jain missionaries swept over South [ndia

12
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and dissseminated their *teachings. Saivism
was at great peril. Its very existence was_
at stake. But this momentous period gave
birth to the four great Samayacharyas,
Saint Appar, Sambandar, Sundarar and
Manickavacakar, who, by their divine—
ingpired hymns and miraculous deeds,
stemmed the tide of the on—rushing
Jains and Buddhists and saved Saivism,
Frequent debates and incessant disputa-
tions were carried on with these alien
schools of philosophy and all their hollow
arguments were beaten to the ground. These
four saints wrote and sang soul-inspiring and
beautiful devotional songs in Tamil. Those
songs are songs of Siva, sung in praise of
Him. They are the eternal springs of
ineffable joy. They are,the outpourings of
matured souls, gushing forth from the
deepest recesses of devotion. Their meaning
and melody melt and move our hearts to
meet the Mighty Feet of Siva. The unthink-
able and unknowable Siva is seen reflected
in the dainty mirror of their devotional
hymns, called Tévaram and Tiruvacakam.
These rapturous and spontaneous hymns of
self-realisation are sparkling with the shadow
of Siva. St. Appar himself gives out this

13
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idea in an important Tévaram stanza of
hig :—

“ oty &S Qur Puig. wEE®
O weer Pewp ey
Youg Eesw wrEe wren Aellgwrsgri
sroug wisan Gaer@aCrp pAip
o Goaerre
Bsrug wEsNwes FU g darips
we_QrereEGuw.’”

O heart! no good of mirrors, golden
and floral :
Our Lord of Ariir wants a mirror
of laurel
A glass wrought with Tamil poetic
wreath ;
So Him we pray and hymns in
Tamil breathe.”

The Tévaram hymns are indeed the
shining mirrors where gleams the Grace of
Siva. The hymns of the first three saints
are known as Tévaram and are collected
into seven Tirumurais. The eighth Tiru-
murai is Tiruvacakam by Manickavacakar.
These four saints, the real Apostles of
Saivism, were the regenerators of the Saiva

14
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Creed. They took pilgtimage to every holy
shrine and Siva temple, throughout the,
length and breadth of the country, from
Cape to Himalayas and preached and propa-
gated the Faith of Siva. They were the
champions of the Bakti cult. They believed
not in abstract philosophies, but in real
spiritual experience. They discovered real
religion and .true salvation only in close
communion with Siva, the Almighty. They
showed the true way which led the soul to
realise spiritual salvation even in this very
life.

Their teachings and mode of life arrested
the attention of the masses and touched
their hearts. Even kings bowed to them.
Many conversions took place. For instance,
Saint Appar converted the Pallava King,
Mahéndravarman I, from the Jain faith to
the Saiva fold. One of his descendants,
Rijasimha I, (690—715 A. D.), proudly
speaks of himself as the follower of the path
of Saiva Siddhanta in one of his inscriptions.
(South Indian Inscriptions, Volume I,
No. 24). In fact, this is the first known
inscription in which the compound, ‘Saiva-
Siddhanta—Marge ’ appears. These Jivan

15
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Muktas, the Tévaram hymnalists, with their
message of Truth, Love, Service and Sacri-
fice, infused new life and vigour to the Saiva
religion. Jainism and Buddhism vanished
like vapour.

These first four were followed by a band
-of devotees who contributed to the remain-
ing four Tirumurais, and these were later
recognised as the Twelve Tirumurais or the
Twelve Anthologies of Devotional Hymns,
which form the real sheet-anchor of the
Siddhantic doctrine. The Twelfth Tirumurai
is Periyapuranam, composed by the sage
Sekkilar, wherein is recounted the life-history
of a glorious galaxy of sixty-three Nayan-
mars of Tamil origin, who attained Véedu
or Moksha by their devotion to Siva and His
devotees. So Periyapuranam is the Biggest
Biography of a Band of Baktas or devotees.
It is on the wake of Periyapuranam that the
effulgent light of Sivagnana Botham bursts
to our view. All illusions are set at nought

and the eternal verities of life are settled for
ever,

Sivaghana Botham was composed by
Saint Meikandar, the Truth— Seer or Satya-
darshi, who flourished at the beginning of

16
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the thirteenth century. *He expounded the
truths, gathered and realised by him, for the
benefit of the world, in the form of pithy
aphorisms or Sutras, twelve in number. The
demands both of the logical and moral
consciousness are convincingly satisfied in
Saiva Siddhanta, as conceived by Saint
Meikandar. ¢ Although the four great
leaders of Saivism who flourished before the
8th century have given distinct expression
to the essential principles of the system in
their sublime devotional lyrics, an exposi-
tion of the same in a scientific manner is
found only in Saint Tirumular’s Tirumant-
ram, Gnanamirtham, Tiruvuntiar, Tiru-
kalirrupadiar and a few other books prior to
the age of Sri Meikandar, the inspired Vellala
boy-saint of Tiruvennaihallur who inaugu-
rated the Renaissance of Siddhanta
Philosophy in the 13th century.”

Sivagfidna Botham, which consists of
twelve Stutras only, presents in a nutshell
the whole system of Siddhanta religion and
philosophy. Arulnandi Sivachariyar, the
first among the forty-nine disciples of Saint
Meikandar, composed Sivaghana Siddhiar

17
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which serves as an elaborate and valuable
commentary on Sivaghina Botbam. Saint
Tayumanavar has very aptly given his meed
of praise to Arulnandi Sivachiriyar in the
following couplet.
“urG dmsssgar urt d@mssors ajmreno
Fr@gsrr Qurererg.eowg &reorLicnfley
QeisrGerr.”’
“0 for the day ! when I can worship the
golden feet of him who declared the truth, in
half a stanza, by which I lost my illusions !’
Six commentators, namely, Sivigra-Yogigal,
Ghéanaprakasar, Tattuvaprakasar, Madurai
Sivaprakasar, Sivagfidna Swamiga]l and
Subramania Désikar, have produced elaborate
commentaries on Sivagfiina Siddhidr. This

alone is sufficient proof of its greatness, and
importance.

Siddhanta Sastras in Tamil, considered
as most important, are fourteen in number;
for there are other works also, like the
Pandara Sastras, which are of later growth,
Of the rest among the above fourteen, T
content myself by referring only to Siva-
prakdsam by Umapathy Sivachariyar. Siva-
prakisam figures as an important supplement
to Sivagfidna Bétham.

18



SAIVA SIDDHANTA

We have actually ‘taken here a bird’s
eye view of the origin, development and
consummation of Siddhanta Philosophy,’
starting with the Scriptures and Sangam
works and ending with Sivagfiina Botham,
which clustered around itself a host of other
works, supplementing and complementing the
same. The following verse shows in what
light and order the Tamils of South India
viewed those Siddhantic works :—

‘CGaguwue; ygerure &uuwr&mn ; sreer
possblp gysafiar o eronpQsd ;—Curs Hw
Qrurlssr o paremarwsrd BerQeyevor(ovris

QO w i sesm e eor
Qeuig g8p srler @pw.”

“The Véda is the cow; the Agamam is
its milk ; the Tamil (Tévaram and Tiruvaca-
kam) of the four saints, is the ghee churned
from it ; the excellence of the well-instructive
Tamil, (Sivagfiana Botham) of Meikandar of
Tiruvennainalliir, is like the sweetness of
such ghee.” T would like to add to this that
Sivagnana WSiddhiar is the relish of that
sweetness.

The Siddhanta is the special philosophy
of the Saiva Religion. Siddhanta means the

19
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True End or the Accomplished End. The
gystem of Siddhanta is hailed to be the
crown of all philosophy for it has attained
logical perfection to a degree not attained
by any other system. One important feature
of Siddhanta is that it gives more value for
Reason, than for anything else. Religious
ecstacy is not allowed to surpass the dry
light of Reason. Subjecting his concepts to
metaphysical criticism, the Siddhantin
recognises the importance of satisfying the-
demands of Reason. It must be said to the
credit of this school of philosophy, that in
elucidating the principles of its theory, it
does not evade to tackle any real difficulty
nor resort to language which makes confusion
more confounded. .It does mnot try to puzzle
man and baffle argument. It voluntarily
invites free discussion and only exhibits
anxiety to thrash out the truth., There is no-
logical quibbling in its arguments. It shines
in its own sublime simplicity and celestial
clarity. It has not said anything which is
relegated to the realms of the mysterious.
It teaches only practical philosophy, appeal-
ing to our rational understanding and

20



SAIVA SIDDHANTA

experience. I can only.say it is pragmatic
to the hilt.

The Siddhanta does not adopt the policy
of scouting Reason and holding fast to Sruti
alone. The Siddhantins are always concious
of the fact that the yelling of a hundred
scriptures cannot establish what is opposed
to Reason, Scriptures are elucidated in a
rational manner. We fail to meet with any
apology or begging the question. Of course
there is an appeal to our moral consciousness
but it is not a call for blind faith. The
reference to one elementary principle of
criticism the Siddhantins have adopted, as
stated in Sivaprakisam, will at once bring
into full relief their breadth of vision and
progressive thought.

“Qsraenuare TEWw TRQUYD FIIMET Ry
Corarfware ergyueramayw G158 SalEs
rdremwleyi ravm@anerwesd Qur Buywsdr sormsw
reawrss @sare crenw rLtIQPal s@arE
saravwleyi Lpomwyy STITUEE sAlur
saprow Qurmelars. sriarrris g/ 56
Baavldei vaiysye Taai aFond
AegisaCre syt Fpai swsGsar
Qarsdalr.’
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‘“ Whatever is qld cannot be deemed to
be good (on account of its antiquity alone),
and whatever book comes forth to-day
cannot be judged ill because of its newness.
Men pledged to seek good in everything will
not mind the dust that covers a beautiful
gem but only appreciate its true worth.
People of middle calibre will investigate and
welcome the beauty and antiquity of a work.
Men who have no capacity to judge of the
faults, excellences and substantial worth of a
production, will praise it, if many admire it,
and will in the same breath condemn it on
hearing others speak ill of it, because they
have no opinion for themselves.”

*Meikandadéva has expounded the truths.
realised by him in.the form of syllogisms,
beautifully marshalled out in the order of
Proposition, Reason, Instance, Assumption
or Application and Deduction. There is no
flaw or speck to be found, for, the process of”
ratiocination is crystal clear. Its simplicity
in expounding the theistic position arrests
ourattention and can easily be comprehended
by the generality of the people. The con-
vinecing arguments of Sivagfidna Batham
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easily prepare the ground for renunciation
and instil the firmness of mind necessary for
the attainment of the ultimate goal, viz,
spiritual bliss.

Saiva Siddhanta is famous for its
Adwaitic interpretation of God and the
Universe. The very nature and gist of the
Siddhantic doctrine of Adwaita is briefly
summarised in a simple stanza found in the
introductory portion of Sivaprakisam :—

“ypFFLIGEUTS BIRETTL HE&FFIDWL G
Qarefuwrdice
ysa) gerewend serar@y QurpuasiGure
9Cugss
Spibesry GmerdaefCGurp Cuasap
Q&r pllurmerGrirey
CuarQusapw Ger Iy Olum grevQ e reorr
gD e Hlrargr i o L gnlir ser oy mhE ST
Y oCerefiGurd Ghame: ys adgwr@n
Apildargsris Caugrigg Qgaflarr ensar
RssripgBpen Qass dsfésmpmn.”
‘““ We intend to expound herein the truths
of the Saiva Siddhanta System, the distilled
essence of the Védinta, which is dark to the
heathen and bright to the adherents of inner
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creeds, and, satisfying the reputed standards
of logic and which is remarkable for advo-
cating such inseparable Adwaitic (non-dual)
union of God and the world as will not
warrant their substantial identity like
gold and jewels made of it, or their opposi-
tion like light and darkness or any midway
relation like that of word and sense. Such
union will be comparable in their unity to
the blending of body and soul and in their
diversity to the light of the eye and the light
of the sun and in their concomitance to the
knowing power of thesoul and the seeing
power of the eye and will be realisable as
the fruit of a course of righteous practice
ordained by great books of wisdom.” This,
in brief, is the metaphysical purport and the
distinguishing mark.of this philosophy.

While the Siddhantin seeks to establish
his convictions on unassailable ground, urges
several arguments in refutation of the false
theories sponsored by other schools. The
Siddhantins distinguish four schools of faiths.
Pura-puraccamayam (the most external),
Puraccamayam (the external), Ahapurac-
camayam (those which are half in and half
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out) and Ahaccamayam (the innermost).
Those which do not rec'ognise the Vedas or
the Sivigamas are the most external or
outermost schools. They are the Lokayata,
Buddhism and Jainism. The external or the
-outer schools, viz, Tarka, Mimamsa, Ekat-
mavada, Sdnkhya, Yoga, and Pancharatra,
accept only the Védas. The schools which
are half in and half out are the Pasupata,
Mahavrata, Kapala, Vima, Bhairava and
Aiykyavada. These accept the Védas and
Agamas but only in a restricted sense. The
Ahaccamayam or the innermost schools are
the Pasinavadi Saiva, Bhédavida Saiva,
Sivasamavada Saiva, Sivasankrantavada
Saiva, Isvaraavikaravada Saiva and Sivad-
vaita Saiva. These differ only in their
conceptions of Mukti. A Tamil work called
Sankarpa Nirdkaranam by Umapathi Siva-
chariyar treats about these various schools
and gives a clear exposition of the flaws
ingrained in their various doctrines,
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The Siddhantin starts his quest from the:
seen to the unseen. Siddhanta beleives in
the three eternal categories or entities, Irai,
Uyir, and Kattu or God, Soul and Bondage.
(Pati, Pasu and Pasam). They are called
the Tripadartas. The phenomenal world
demonstrable as he, she and it, is found to
consist of Mind and Matter, or sentient and
non-sentient bodies. Matter, the product
of causation, is subject to change and is
undergoing evolution and involution. Every
object is found to have its birth, growth
and decay. Matter or Miya is evolved out
of its primordial substance or Suddha Maya.
The Siddhantin uses the word ‘Maya’ not
in the sense of ‘illusion’. No illusions are
admissible in Siddhanta. The Tamil word
‘Maya’ is a compound of ‘Mai‘ and Ayi’,
meaning destruction and evolution. As we:
have said, Maya undergoes Srishti, Stithi and
Samharam. Samhiram is not destruction
in its real sense but means only reduction to-
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its primordial nature or state. Pati, Pasu
and Pasa are eternal. They have no begin-
ning or end.

P&sa connotes three principles, Mala,
Maya and Karma. Sometimes Mayéyam and
Tiréthana are added and spoken of as five-
Mala is Anavamala, the principle of egoism,
which obscures the light, intelligence or
purity of the soul. Like the verdigris or rust
in copper, Anavamala is attached to the soul
from time without beginning. In its Keévala
state the soul is completely enveloped in the
darkness of Anavamala. The universe is
formed from chaos to invest the soul with
Tanu, Karana, Bhuvana and Bhoga. The
soul assumes these four according to its
Karma. Karma is an éver-flowing stream,
the result of which is bondage to the cycle
of rebirth  But it is ncot a self-sufficient
principle, for though not originated by the
Lord, it has yet to be directed by Him.
The apparent inequalities of dispensation,
however, are due to the varying potencies
of different Karmas, not to the Lord’s direc-
tion. Release for the soul cannot take place
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until Karma fructifies, and is fully experienced
through enjoyment or suffering. The Lord
‘wills to release all, but His will is effective
only in the case of those who have attained
Malaparipaka, that is, whose Karma has
ripened ; just as the sun, whose action is
impartial and uniform, can yet make only
those lotus buds bloom as are ready.

The soul is caught in the chain of births
and deaths to eat the fruits of its Karma.
But the soul with all its limitations, cannot
do all these things of its own accord. The
power or force that drives the soul to
undergo all the evolutionary changes and
eat the fruits of Karma is the Arul Sakti of
God, which in this aspect is called Tirdthina.
God is Omnipresen, and Omniscient. His
Omnipresence is achieved by the diffusion
of his Sakti or energy which emanates from
Him like rays from the sun. Though He
pervades in everything, He is unaffected
by Anavamala,

The creative activity of the Lord is
mere sport for Him. Itis called Tiruvilai-
yadal in Tamil. By sport is meant not
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child’s play. It is sportsin this sense that
He toils not and suffers not for this. He
accomplishes what is impossible for others
with ease and lightness. By His mere
Sankalpa, volition or will-power He creates
the worlds. This creation has a purpose
underlying it. Of course, the Lord has no
affections or aversions. But out of His
abundant Grace He performs this function
to release the souls from bondage. If they
were left to rot and rust in eternal chaotic
darkness, their Karma will not fructify and
they cannot shake off their Mala. Light and
happiness will be tabooed for them. So He
evolves cosmos out of chaos and allows the
gouls to assume bodies according to their
Karma and eat the fruits thereof. He must
not be charged with partiality or cruelty ;
for in all His acts, He is guided by the
accumulated merit and demerit of the souls.
And it must also be remembered that He is
not responsible for this Karma which is
beginningless, as Time itself, coming down
in an unbroken current. Karma cannot act
by itself and so is activated by God; but
it produces its set results of good and bad
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which in their turn,s are dependent on the
actions of the soul. The freedom and
individual responsibility of the soul, also,
are thus secured without affecting in any
way the Omnipotence of the Almighty.
The world is not a factory of soul-making
for souls are eternal. The world is only a
furnace in which the souls, by a succession
of births and deaths are cleansed and puri-
fied as a base metal is turned into gold by
fire. When Karma fructifies, knowledge is
generated and God manifests Moksa or
Supreme Bliss.

Matter or Maya has no intelligence. The
souls have intelligence. Pr. William James,
in his book, ¢ The Principles of Psychology ”,
has very well brought out the difference
between intelligent and non-intelligent
beings. The magnet, for instance, attracts
iron—filings. But if an obstruction, like a
piece of card is placed in between, the iron-
filings, because they have no intelligence to
get over the obstacle, fail to reach the
magnet. Not so with living beings. ‘“ Romeo
wants Juliet as the filings want the magnet,
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and if no obstacles intervene, he moves
towards her by as straight a line as they.
But Romeo and Juliet, if a wall be built’
between them, do not remain idiotically
pressing their faces against its opposite sides,
like the magnet and the filings with the
.card. Romeo soon finds a circuitous way,
by scaling the wall or otherwise, of touching
Juliet’s lips directly. = With the filings
the path is fixed; whether it reaches
the end depends on accidents. With the
lover it is the end which is fixed, the path
may be modified indefinitely. The pursuance
.of future ends and choice of means for their
attainment are thus the mark of criterion of
the presence of mentality in a phenomenon.”

The Siddhanta has excelled all other
systems of philosophy in its wonderful
progress in the scientific diagnosis of Nature.
While the other systems pursued the analysis
of the Maya or matter down to the sub-
stratum of Mulaprakriti only, the Siddhantin
plunged deeper and detected that even
behind it there could be found a dozen
more tatvas or reals of a far more refined
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type than Milaprakriti. Thus there are
thirty-six tatvas or the constituent principles.
of our being, through which the Maya Sakti
stimulates evolution, as recognised in
Siddhanta. They are of three classes,
namely, 24 acutta tatvas, 7 cuttacutta
tatvas and 5 cutta tatvas. These three
classes are also known as Anma tatvas,
Vidya tatvas and Siva tatvas respectively.
The acutta tatvas are:—5 mahapitam,
5 tanmattirai, 5 kanméntiriyam, 5 gnanenti-
riyam and the 4 antakaranas. These 24 are
impure categories. The 7 cuttidcutta tatvas
or categories which are pure as well as
impure, are, Kalam, Niyati, Kalai, Vittai,
Ardkam, Purutan and Mayai. The last class
of cutta tatvas or pure categories are 5 in
number, vz, Cuttavittai, [swaram, Citakyam,
Sakti and Sivam. These tatvas are placed
in an ascending order in the form of a ladder.
The lowest tatva is the Pritivi and the
highest is Siva. The soul should ascend
these stairs of tatvas and reach the top-most
tatva, viz,, Sivam and when that also is
subsumed, the soul attains Moksa. Some-
times, these 36 tatvas are further analysed
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into 96 tatvas. God Sivy is above all these
tatvas and so He 'is called Tattuvatitan.
What Siddhanta has to say about these
tatvas is crystallised in a delightful form in
one of Saint Appar’s Tévaram hymns :—

“ g5 gieus s o g arfdng

BEG UTFE SOWL_QUI &g QT

B58 wUBHH HeTpaurs sdNG

BF g worNear gewrys esGer.”
““ To rise above the tatvas is rarely sought :
Their heading o’er you is to see nought;
Those alone who on tatvas’ summit stand
Will espy the Pugaliir Lord in Truth expand.”

Maya is capable of motion but cannot
move itself. It has been evolved into forms,
.such as he, she and it. In the same way as
a pot requires a potter, the universe also
requires a grand force to set it in motion.
This grand force is the first cause and the
grand Artificer, the Supreme Siva. Maya
is the material cause (Upadana Karana);
God is the efficient cause (Nimitta Kéarana),
and His Chit Sakti or Force isthe instru-
mental cause (Tunai Karana). The Siddhan-
tin does not concede that God is the material
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cause of the universe. The attempt to make
out that God, in conjunction with Maya or
Sakti, functions as the material cause, finds
no favour with the Siddhantin; for, he
contends, to be a material cause in any
sense, whether as co-operating with Maya
as each strand of a rope co-operates with
the other, or as qualified by Maya is to be
subject to transformation ; and the scriptures
which proclaim God’s immutability are more
direct and more authoritative than any
promissory statement about, universal know-
ledge, resulting from the knowledge of the
One. Sivais the Lord of the universe and
knowledge of the owner implies knowledge
of His possessions. He who understands the
king may be said to understand his ministers
as well. The efficient cause as directing the
material cause, may itself be said to be the
material cause, but this is only a mode of
speech with little value; for in this sense,
even the potter is the material cause of the
pot. From the atom to the great fire-ball,
the sun, from the minutest molecule to the
mountainous volcano, everything .is moved

by the Force of God. This is well stated in
Tiruvacakam.
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“arei wewenE aelurs aflwr &
esr@E o adyre 260 6 LDIYLO T L Qarewwnyor &
Cara@ wrQerar@sar pasamss misr
ar@s flermeow orer Qeraed arp g gaQer,”
““ Thou art the Heaven ; Thou art the Earth ;
Thou art the wind ; Thou art the Light;
The Body Thou; the Soul art Thou ;
Existence, Non-existence Thou
Thou art the king; These puppets all Thou
dost make move, dwelling within,
That each one says; ‘Myself and Mine.’
What shall I say ? How render praise ?

Hara or Siva, the Samhirakarta or
Destroyer is also the author of Srgti. Hence
He is the One Supreme Being. All changes are
wrought by Him but He remains unchanged.
During Samharam, even His agent-gods of
Srsti and Stithi, perish. So the Supreme
Destroyer has also got to be the Creator to
Te-create them. These facts are graphically
.described in a sacred verse of Saint Appar:

“Quawsie apgidrerwaPsran® Srwayw Qurd
Brusi e apg Ipiguw @pssrar sQarurapw
s@maL6 et sCaruraps Qsrev® smsrTer Ty

agascade lap codoy racdSlor arfizgCu.”
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“ When the waters of the big sea envelope
the universe in one great deluge, Brahma
himself slides in and dies; (Visnu too dies);
our Lord Siva, rising above the raging deep
wearing the dead bones of Brahma and the
sea-coloured god (Visnu), plays upon. His,
faultless Vééna to see the return of the lost
world.”

We may place here in juxta-position and
read those famous lines of the Bible: “And
the earth was without form, and void; and
darkness was upon the face of the deep. And
the spirit of God moved upon the face of
the waters.”

Destruction does not mean total anni-
hilation but only reduction of the Maya to-
its pristine condition or subtle state to give
rest to the tired souls,

God is all (i.e., Prapancha) but all is not
God. Heis therefore all and not all. He
iy immanent in everything and yet above
everything. The Siddhantin expresses this
vividly in the telling phrase “erderord
yaweyore: ., His state is inconceivable and.
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difficult for human thought. He is all
‘Ghdnam. It is his great Chaitanyam that
fills the whole universe. He dwells in and
around us. Heis Siva, the Almighty and
the All Merciful. He is in Adwaita form of
relation with the world. Adwaita does not
mean Fkam or Monism. The negative prefix
“A’ is not used in the Abhava sense or
@ewreninsGurmer like Abramana. It does
not negative the positive existence of one or
other of the two. Nor is it used in the sense
.of opposition or w.psdiQurmer, like Anidhi.
Siddhanta says that it is used in gerswu.d
Qurger, in the sense of non-dualism (two-
less), such as the word Anékam does not
negate the existence of one. The relation
» between God and the soul cannot be Aikkyam,
as in the combination of the river and the
sea, because it implies substantial identity,
which does not exist between them. Again
it cannot be Tadatmiyam, as quality and 1ts
possessor, Guna and Guni, because the soul
is a separate entity, possessing its own quali-
ties. Nor can it be one of Saiyégam, as the
combination of one finger and another finger ;
for, it cannot be applied to a union of a
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pervading thing and a pervaded thing. The
union is one of Adwaita, as the combination
of the light of the sun with the power of the:
eye to see things. God stands in relation to
the soul, as the soul to the body. As the-
eves cannot see but for the light of the soul,
the soul cannot know but for the light of
God. God and soul are onein the sense
that they cannot be disjoined; they exist.
and function together, not as if they were
two distinct beings. Their unity, however,
s not that of the ome causing or being
transformed into the other.

God Siva engages in the five-fold activity,
iz, creation, protection, destruction, obscu-
ration aud benediction, solely with the object
of helping the souls .by bestowing His grace
when the time is ripe. Obscuration is

concealment or Tirdbhava and benediction is
grace or Anugraha.
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PRAKASAM

“Know Thyself” is the cry that rings
uppormost in every religion. But, unfortu-
nately, it has become a cry in the wilderness,
He who cannot understand himself, cannot
understand others. We, one and all, say,
‘I, <1’. Nobody stops to think of this
“1°, and much less to know. This ‘I’ is
the Ego, Self, Soul, Jiva, Pasu, Anma or
Uyir. A thorough understanding of the
soul would have led man to the very gates
of Heaven. Many doubt the very existence
of the soul. That accounts foremost for so
much rancour and discord in this world. 1f
a man but realises that he is not of such
stuff as dreams are made on, and that he is
an eternal living entity, for whom unalloyed
bliss is in store, and it is only necessary that
he should make an honest attempt to reach
it, a world of sins would have been avoided,

Varied and vast are the views expressed
regarding the soul. Some say that there is
no such thing as soul at all. They are not
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venturing this assertion in a haphazard
manner. They have come to this conclusion
after a close examination of the human body,
analysing every minute part of it. After
this close search they say that nothing else
is present there. The Siddhantin takes them
by their word and says that this statement
of its absence is abundant proof of its exis-
tence. Because, after thus rejecting every
part of the body as not being the soul, it
becomes evident that there is left something
unperceived which had all along been
contrasting itself and trying in vain to discern
some semblance in others of itself. What is
left unperceived is pure intelligence in the
form of the five sacred letters. ¢ Ureka!
that is the soul!” declares the Siddhantin.

In the Sakala avasta the intelligence of
the soul lies besmirched by Pasa. The dirt
or matter which enshrouds the self from time
immemorial cannot be part of the inner
nature of the Self, which is essentially pure.
As Maya, through which the soul derives its
perception, is non-sentient, Maya or matter
cannot be the soul. And God also, Who is
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pure Intelligence untrammelled by matter
and transcends everything, cannot be the
soul. So the soul is neither illusion, nor God
nor Maya.

There are others who think that the
‘body itself is the soul. But it is found that
there is some other thing which claims every
part or limb of the body as belonging to it.
The body is said to be owned by some other
thing and that owner is the soul. As the
‘body is said to be the property, the property
.cannot be the owner. The owner should he
different from the property. The body is
-only a tenement, tenanted by the soul. Many
identify themselves with their bodies through
sheer ignorance, but in practice, they un-
.consciously express their bodies as mere
possessions, without identifying themselves
with their bodies. Every part of the body
is claimed as mine and not as ‘I’. The
feelings and sensations which the body has
when life or soul inhabits it, are absent there
when the soul kicks off the bucket. Again
there is a cessation of motion and growth in
the body when the soul departs. Hair, nail,
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etc. grow in the hody only so long as the
soul is present. This also proves the fact
that the evolution of one set of material
forms from another is possible only when it
is superintended by an intelligent being. So-
the body also cannot be the soul.

Some say that the five sensory organs
manipulate the motion and the functioning’
of the body. Thus they try to dispense:
with the necessity of a soul. But it is noted
that the five sensory organs function
differently and separately and one is not-
able to perform the function of the other
among them. They serve only as vehicles.
of transmission, serving the soul which
perceives through these instruments. The:
eye cannot hear, the ear cannot see and so-
are the rest. But the intelligent soul, through
these organs, understands all the five senses.
That intelligent entity knows what each
organ does and that intelligent entity is the
soul and not the sensory organs.

Again, during sleep, these sensory organs.
cease functioning. The Vital Air or Prana
Vayu only functions. At that time the subtle-
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body alone is sentient and not the gross body.
Then after waking, it is the soul that knows.
at once the happenings in dreams and waking
state and not the subtle body or sikshma
sarira. So the subtle body cannot be the
soul. When the five senses stop functioning
and the gross or the stila sarira is at rest, it
is the soul that, entering the siikshma sarira,.
participates in dreams and then again returns
to the gross body. The subtle body that is
worked in dreams cannot be the soul- So it
must be the soul that assumes two bodies,
gross and subtle.

During sleep there is no motion and no:
feeling of pleasure and pain through the
senses. In the waking state they are found
to be present. Those experiences are not
for the body, is well known, because the
body is not the soul- Thus, if we begin to
enquire what is it that experiences these
feelings inside the body, some say it might
be the Pranan or Vital Air. Of course the:
Vital Air is functioning both during waking
state and sleep. But it cannot be the soul,
because though it is active during sleep, its
presence does not enable the body to
experience pleasure or pain when sleeping.
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So the Vital Air is not intelligence. That
intelligent entity is some other thing which
is the soul. Hence it has now become clear
that Maya or Matter is not the soul.

As Mawya cannot be the soul, which we
have discussed and disclosed above, some
thinkers jump to the conclusion that God is
the soul. They misread the scriptures and
identify the soul with God or try to set up
equality between these two. God is Omnis-
cient, pure Intelligence itself. He is all
knowledge and knows no forgetting. But
the soul’s intelligence is very much crippled
and limited. Without the help of the five
senses the soul cannot know anything. It
.cannot know all things at the same time and
many more things remain far from its ken.
Again God is independent, while the soul is
always dependant, either in its petta or
Mukti condition. It ever depends on extra-
neous matter to know things and it cannot
know by itself. So God cannot be the soul.

This consideration brings into lime light
the stupendous error of an astounding nature,
suffered by the monistic tenets of the
Ekatmavadin of the Vedantic thought,
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professing Kévala Adwaitam. The Vedantins
hold that God alone exists. Then what
about Maya ? Their trend of argument will
lead to the conclusion that the limiting
power of MAya or the source of all evil
proceeds from God Himself. This will strand
us in the awkward proposition of God being
held as a mixture of good and evil. The
Vedantin fails to explain how the Intelligent
God can be reflected through inanimate Maya
and appear as the world and the souls. They
try to hold that God Himself expanded into
the non-gsentient and sentient world. Then
there should be two partsin God corres-
ponding to the sentient and non-sentient.
This will undermine our conception of God
as a Being of Pure Intelligence. Then, what
about the soul? If the soul orJiva isa
reflection of one Supremé Soul, then it will
be hard to account for the multiplicity of
souls. God does not admit of material
dimensions so as to be cut up into innumer-
able souls. The very idea of Mukti would
be meaningless if God becomes subject to
the weakness of being self-limited as often
as possible, If it is not self-imposition, then
the problem of evil remains unsolved. If
the world and souls are unreal, to whom are
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they unreal? Thus it ends in one huge
.confusion regarding the nature of the universe,
souls and God.

The Buddhists regard the soul only as
a stream of consciousness and postulate a
final stage of psychic evolution which will
bring about an annihilation of consciousness.
They mean by consciousness the force that
maintains the unity of moments of perception.
‘How something that exists can turn into
nothing, passes beyond one’s comprehension.
"Though the Jain school accepts the existence
of the soul, it has woefully misconceived its
real nature. The Jain thinks that the soul,
tied down to matter in its primeval stage,
inherently possesses in itself the potency to
eradicate its evil and win freedom. This can,
hardly be accepted; for the question, how
-could such asoul have been enthralled by
matter at any time of its existence is unans-
‘wered and unanswerable.

The Sankhyas view the soul as one of
changeless intelligence. Then we need not
bother about salvation at all. The Mimamsa
school of philosophy knows nothing about
the souls beyond their bare existence. Accord-
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ing to the Tarka schools, ,the soul can never
become intelligent, in its petta or Mukti
condition. The Vaishnavites also are prac.
tically led to the conclusion that the soul is
‘God Himself. According to the Madhvas,
there are three classes of souls. Souls
according to their nature are either Satvic
-or Rajasic or Tamasic. Only Satvie souls
.can attain perfect Bliss and the other two
-can never become Sitvic. This invidious
and inexplicable classification is baseless
and arbitrary and would redound badly
‘upon God’s justice and equanimity.

If the soul is said to be anu or atomic, as
is viewed by the Pancharitras, then it can
pass away easily from the body through any
;of its outer passages. It cannot be kept up in
the body. It cannot ‘bear burdens and
sufferings. This view would reduce the souls
to the level of material atoms which are Acit.
Even as an atom, it will have an organism
and accordingly it will be perishable. Again,
if it is said that the soul is located in some
portion of the body, then it becomes limited
like a form and hence becomes perishable
and its intelligence cannot be felt all over
the body. The Siddhantic notion is that
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the soul is pervasive, not atomic and that it
takes on the forms and properties of what-
ever it comes in contact with, like water.
Water by itself is tasteless and colourless.
But it acquires taste and colour according to-
the soil it comes in contact with. This
inclining tendency is inherent in the soul.

Again, the soul is not one of the four
antakaranas, the inner seat of thought, feeling
and volition, consisting of four aspects, iz,
Manam, Buddhi, Chittam and Ahankaram.
They are mere internal organs of cognition,
waiting upon something else, which is the
soul. The antakaranas are the faculties of
perception and reason but they are not
conscious that they perceive and reason. It
is the soul that becomes conscious of these.
Chittam takes an impression presented by
the senses and considers what it is. It
cannot kmow that it so considers. Manas
takes such an impression and doubts whether
1t is or i8 not, this or that. It cannot know
that it so doubts. Ahankara ventures boldly
that the impression is such and such but it
knows not what it is doing. Buddhi deter-
mines properly that the impression is this or
that. Buddhi cannot know that it so deter-

48



OR ANMA PRAKASAM

mines, but it is the faculty of reason
involving the sense of agreement and
difference among such impressions. It is.
this reasoned product that is ultimately
brought to the cognizance of the soul. The
perceptions of the antakarana reach the
soul, as the waves rising in ths sea reach the
shore. Thus the antakaranas form a cabinet
.of ministers, of whom Buddhi is the premier.
The soul is the king that sits in solemn

conclave with this cabinet and arrives a
judgment.

The fourth Sitra of Sivagiiana Botham
reads as follows :—

“ g8 srew weapy0enar perpeva
FEHIE STOTONF FEEFDXF LTI

seownsEr QausliuBer pesrag wg58s5.”

‘“The soul is not one of the antakaranas.
1t is not conscious when it is in conjunction
with Anavamala. It becomes conscious only
when it meets the antakaranas, just as a
king understands through his ministers. The
telation of the soul to the five avastas is
also similar.”
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These lines wil] remind one of those
famous lines in Shakespeare’s ¢ Julius Cesar ™’
«where Brutus says:

‘“ Between the acting of a dreadful thing
And the first motion, all the interim is
Like a phantasma, or a hideous dream.
The Genius and the mortal instruments
Are then in Council ; and the state of man
Like to a little kingdom, suffers then
The nature of an insurrection.”

(Julius Czesar Act. IT, Scene I)

Here the Genius is the soul and the
mortal instruments are the antakaranas. So
it is clearly seen that the mortal antakaranas
cannot be the immortal and eternal soul
The soul, as Chittam considers ; as Manasg, it
doubts; as Abhankara it wrongly concludes.
and as Buddhi it détermines properly. As.
it thus apprehends differently when it ig
united to each, it is different from them, just
as the sun, though making the divisions of
time, is different from it.

The letter €A’ is the symbol of Ahan-
karam; ‘U’ that of Buddhi; ‘M’ that of
Manas ; Vinthu that of Chittam and Natham,
which is inseparable from all these letters, is
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the symbol of the soul., The five letters,
constitute Pranava. These letters have their
deities also, according to the Siddhantin.
I¢vara and Sadasiva are the deities respect-
ively, of Vinthu and Natham; Brahma,
Visnu and Rudra are deities respectively of
A’ ‘U’ and ‘M’

Siddhanta teaches us that there are
myriads of souls. They are distinet centres
of knowing, feeling and doing. Each soul is
distinet from God as an entity. It is ever
inclined to the unintelligent but it can get
rid of that taint at a certain stage of
evolution. What intelligence the soul has is
only Pasugfidna and that again is vitiated
by Pasaghiana. The soul can attain Pati-
ghana or Divine Intelligence in course of
évolution by the Grace of.God, But the soul
can never become God though be united to
Him. The soul is an imperfect, sin-laden,
devitalised weakling. It is in a shapeless
tatva form and is shrouded by the Mala. It
cannot know anything unless it receives the
light through its body, caused by Maya, as
the eye apprehends objects by the light of
the lamp. Anavamala exists in the soul
eternally, becoming one with it and concealing
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its lustre, as does the firewood conceal the
fire present in it.

The soul can know itself when it is able
to know God Siva. The All Merciful God is
full of love to the souls. Only the souls
should receive His bounteous boon. To
deserve His love the soul should love Him,
meditate Him, adore and worship Him. With-
out His Grace it cannot know its own self.

Pattinattadigal says in one place :—

" Gualw yarwddr s Qareve@ur gubwdir
urdlu Garedar urii@ur Garefent o)
e B0 Qur@sg yamrGem) Lo anflent_
wo apBro yerGar @« o6 e
Beo_illen. 8@ Quenb@ur e ainGemr_
e Qap aplor dapGsr epapps
gorofesr. Qurap@w aqpu@ur Quererfer
@ Hapel QeupmGasr Sflen._
wags wagPewr Gowalur wasgas
s prilear $89Cw o G p@E5
QAwr Qsr ps@w GaflQur Qsfur
Berar G wrlerar p G Qevrssr&ur
am@s Gz Corar wr P epi sr@ewrer

-----------------------------------------------------------

WG LEBS SBIHE Briis 5o

Opdias Pmamer maas s Benr_ g geder
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wrwe uL.en 898 gyws

@rar 57w GuppiQesr wirgpih

B Qs garenoys sevorQL_Gr &7 e gith
&1 o7 oy s gevor G rewr.”’

“In the tiny hair that grows in clusters

In the surface skin that spreads and saves,
In the flesh beneath, sore and ruddy,
In the gushing blood that streams within,
In the bones that form the skeleton frame,
In the fat and brain that are white,
In the oozing slimy pus and phlegm,
In the germs and cells and worms

found there®
In the sickening heaps of squalor and dirt,
In fluids foul in flowing fountain squirt,
In nerves, sinews aud ligaments main,
In ceaseless ills that cleave to the heart,
In all I searched and searched in vain:
I found not self, nor know it is what.

------------------------------

O God, Whose part is Sakti! Lord of Ganga!
Thy lustrous Light with benign Grace
Pierces the murky clouds of Maya

And bestows Wisdom true for me toreceive :
And all Thy Glory when I thus perceive,
That Self is known, (and a sigh I heave!)”
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This knowledge of the soul and its true
nature alone will enlist one to the path of
devotion and service to Siva. Aslong as one
wastes his life without a thought for his soul
and its duties, he will not become a servant
of Siva and realise His Divine Presence.
Apparently this may seem to be arguing in a
vicious circle. Without the Grace of God,
one cannot know himself. Without knowing
himself, one cannot know God. And when
will God’s Grace come to us? There is no
question of coming or going of God’s Grace.
God’s Grace is inexhaustible, ever ready and
is flooding {the world to profusion. The
difficulty is the soul has not left its damned
embrace of the deluding Maya, nor deigned
to look at the splendid shower of the elixir
of Grace. One man can bring a horse to tht
water-side, but twenty men cannot make it
drink. Hence the trials and tribulations of
the soul, undergone in successive births,
constitute a necessary part of the process
of purification. Beaten by the slings and
arrows of outrageous karma, the soul will
realise the presence of the Almighty, and
this understanding will beget love for Him ;
and love for Siva, the Almighty, will enlist
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His never failing Grace for the soul. This
i8 called the bestowal of Grace by God. But
we should know that He has already bestowed,
it and only we are delaying to take delivery
of the same. If the soul supplicates before
Siva as His irretrievable slave, it will become
enabled to -drink the fountain of His Grace
and know itself.

St. Appar says:

“$ora G Quig wHsGe Qesrwidyrer
Bew e 1 gpper o g wosSCar
oraor &g govreorio. wirllerer M seId
searlem srapn GrrQerear w56 sQer.”

“¢Of me my Lord didn’t note a jot,
And of Him, then, T knew so not;
When He my service claimed and noted
I knew my Lord and am His slave devoted.”

The soul undergoes five avastas or states,
vz, Jakra, Swapna, Sushupti, Turiya and
Turiyatéétha. In the Jakra state of the
soul, it is in the region of the forehead and
it functions with 35 active organs, including
the ten external organs. In its Swapna state,
it is in the region of the throat and functiong
with 25 organs only, excluding the ten
external organs. In the Sushupti state.
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when in the region of the heart, it commands:
only 3 organs, Chittam, Pranavayu and
Purusha. In the Turiya state, when it retires.
to the region of the navel, Chittam drops
out; and in Turiyatéétha, when it is in the
region of the Milathara, it is pure Purusha,
having none of these organs.~ It is also
observed that the soul undergoes all the five
states in the Jakra avasta itself, when in
the region of the forehead. So these Sutta
avastas also are five in number.

Between Matter and God, the soul is
supported like a piece of iron between two
magnets, the one pulling it higher and the
other pulling it lower. Andin the human
- state or petta condition the iron is in cloger
contact with the lower magnet and in the
Moksha, with the higher magnet. In Moksha,
the power of Maya tc undergo births alone
is destroyed. by the Karma having been
eaten up.

Inits original condition, 7.e., Turiyatéétha.
state, the soul is pure Purusha, sans con-
sciousness and sans body, but completely
enwrapped in Anavamala. This is the stage
before evolution had commenced. In the
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next condition, vz, Turiya state, the Purusha
i8 placed in a living breathing body, but stills
without consciousness. In the next stage of
the evolution, d.e., Sushupti, the soul gets
the first dawn of consciousness and gains the
faculty of © hittam. At that stage its objectiv
body is called Karana Sarira. At the next
or the Swapna state all the faculties excepting
the Gfidna and Karma Indriyas or external
senses are fully developed and the objective
body is called Siikshma or astral body. In
the final stage of evolution where man’l
consciousness .ha.s been fully developed, al
the 36 tatvas, formed of Maya have been
also fully developed. This is the Jakra
state and the body is called Stila or gross
body. While this evolution is being carried
sout, there is no transference of the soul at
all. Similarly when the soul and its body
undergo resolution, subjective and objective
consciousness ceases little by little, or is
drawn in as it were, just as a spider or
tortoise draws all its legs and organs into
itself. These five states and the bodies they
give must be studied with the background of
three other states, called Kévala, Sakala and
Sutta. The Kévala state is the original
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state before evolution. The Sakala state is
that when the soul, taking innumerable
bodies, works out its Karma. In the Sutta
state, the soul attains purification and beati-
tude, ¢.e., Mdksha,

The external and internal senses and
the soul are placed in an ascending order.
The soul can only perceive and know what
18 subordinate to itself It cannot know itself
nor know God. The sensory organs and the
Antakarana are evolved from matter. They
have no independent action. They must be
influenced and acted on by the soul. The
soul perceives through the senses, but the
senses do not know the soul. That which
stands to the soul, as the soul stands
towards the organs of cognition, internal and
external, is God or Supreme Intelligence or
Siva Sat or Chit Sat. Siva makes the soul
perceive through His Arul Sakti, which in
this aspect is called Tirdtana Mala. This
Arul Sakti of God is also treated as an
impurity that obscures the soul. The Sid-
dhéantins speak of it as an impurity because
of its association with impurity, with a view
to its removal. This Sakti enables the soul
to see things subordinate to it but the soul
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cannot know itself or God. God is the Life
.of life and Intelligence of intelligences. All
actions are God’s actions, that is, God is He.
Who sustains our very being and our actions,
as He vivifies our intelligence. But though
the soul is dependent on God for its Itcha
(will), Giidna (intelligence) and Kiriya
(action), yet the soul’s self-action and res-
ponsibility are unaffected. His Presence
produces these effects but He remains
unchanged. He is self-luminous and illumines
.others. Some Atheistic schools of philosophy
try to treat God as a purely personal or
human one. On the other hand, in the
Idealistic school, God is brought down to the
level of man, In the view of the Siddhantin,
both those types are Nastikas, The ignorant
do not recognise and feel the power of the
Lord, but the wise reéognising this Power
try to realise and feel it by withdrawing
more and more from themselves and bringing
themselves more and more into contact or
rapport with Him, aided thereto by His Arul
Sakti. The approximation of man to God
results in the end in Adwaita relation. In
day-light the light of the star is completely
lost to all sight and yet not lost. The light
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of the star blends with and becomes in-
distinguishable from the light of the sun.

Its identity is lost and not itself. There is:
no annihilation of the soul but its indivi-
duality or Egoism is lost, its karma having
been eaten. This is Mdksha or Véedu accord-
ing to Saiva Siddhanta. But the soul is not
God- 1t is not even a particle of God. God
and soul belong each to a different order or
plane of existence. The following verse in
Sivagfiana Siddhiar succinctly puts forth.
what is done to the soul by God.

“AianissCs Pavss Bwmsseorssar Quis s
Geanar Qura 0y Fasr gpésrrs
@malgsra® wawsepad @hrerard
' wessrani s0Qurdi s agudpieu Hp s
@ESTEIL UTgweIiFs Fpedalus orarm
Qurflefaw e me@raard aisarrsl
dssnisd Qumuldson’ SspA0 wrens
Gupagdds opiHeai @sQaaar Jresd.”

The essential nature of the soul is
described in Sivagfiana Siddhiar as follows :—

“apflifew ot Qaramp eoPens a0z
sfisme voisaran gfdis Hfsargyn
SBA5 805 syt snar SAwremw wr gy srQon
Y4B EEQe g e KN HyBNs s sfaaalp.”
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““ The soul understands with the aid of
the Supreme Intelhgence as a6 understands
through some sense or other, forgets what it
has learnt, learns from others, is not con-
scious of itself, does not understand of itself.’

God illumines all souls. Karma itself
acts through God, though God cannot
change Karma. The Siddhantin does not
accept the theory that the soul is self-
luminous or self-intelligent, for the soul is
conly conscious when in union with the senses.
When it derives Sivagfianam from Siva, who
would stand before a matured soul in the
guise of a Guru, the soul surrenders to Siva,
in that spirit which characterised Portia,
as she knelt before Bassanio, her Lord, in the
casket scene. It is a picturesque delineation,
coming from the pen of Shakespeare. Here

are the lines, as spoken by Portia to her
husband : —

“¢ You see me, Lord Bassanio, where I stand,
Such as | am ; though for myself alone
I would not be ambitious in my wish,
To wish myself much better ; yet, for you
1 would be trebled twenty times myself;
A thousand times more fair, ten thousand

times
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More rich ; .
That only togtand high in your account,
I might in virtues, beauties, livings, friends,.
Exceed account ; but the full sum of me
Is sum of something, which, to term
in gross,

Is an unlesson’d girl, unschool’d,

unpractised ;:
Happy in this, she is not yet so old
But she may learn ; happier than this,
She is not bred so dull but she can learn;
Happiest of all is that her gentle spirit
Commits itself to yours to be directed,
As from her lord, her governor, her king.
Myself and what is mine to you and yours
Is now converted ; but now { was the lord
Of this fair mansion, master of my servants,.
Queen o’er myself; and even now, but now
This house, these servants and this same

myself
Are yours, my lord.”

(Merchant of Venice: Act III, Scene II)..

If we can substitute the soul for Portia
and God for Bassanio, we get here a clear
picture of the condition of a soul that is ripe
to receive Sivagiianam or Supreme Intelli-
gence from Siva Himself. The Tamil saints

62



OR ANMA PRAKASAM

have often compared the soul to a lady-love
who surrenders her all and her whole self to
her lover. She finds bliss in her voluntary
self-abnegation and true love. This worldly
love between a lover and his lady is mere
Sirrinbam or ephemeral pleasure. But the
love that the soul develops for God is
Périnbam or Supreme Happiness. A true
Bakta’s love for Siva knows no bounds. The
very name of Him melts his heart and he
drowns himself in the Supreme Bliss of His.
Glory and Grace, rising above all worldly
ties and conventions. This is best exempli-
fied in a Tévaram verse of Saint Appar who
portrays the soul as a lady in love :—

 APGITGUTLD (DAY GUEDL LI 15T LD Caslirer
opi s B wouellmE@Gw esremm e rar
Qasrém wayspeni _ws aurays Bae_rer
Quuwirg g wagsCs GFAuireyor
Syerloremasn) wgplony wer@Gp Bggrer
S EeT T Y& FFTT QFTI FOSF
gardar wpssrer garews el _rer
sl _rer smens gvaer srGer.”

All that can be seen are evanescent,
i.e., changeable. So, that which is perceived
by the senses is Asat. That which is not se
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perceived does not exist. God is neither the
one nor the other and so He is Siva Sat or
Chit Sat, 4.¢., Chit or Siva when not under-
stood by the human intelligence and Sat
when perceived with Divine Wisdom. Sat
means the only Truth, that which subsists.
What is not Sat is Asat. God is Satchita-
nandam. He is inconceivable by the human
intelligence or Pasu Gfianam and impercep-
tible to human powers. If He can be known
by human intelligence, then He would become
liable to change. But He is immutable.
He is immanent in all. He is the internal
informing entity in all existence, including
name and forms. He can be known only by
Patigfianam, only by the aid of His Arul
Sakti.

The conception of Sakti in the Siddhantic
system is wonderful and of inestimable value.
The Siddbantin’s conception of God is Siva,
as endowed with all auspicicus qualities as
nondifferent from and in constant union
with Pard Sakti. With the aid of His Sakti,
Siva can take all forms, engage in all actions
and yet not suffer. He is unity-in-duality,
and identity in difference; a personality
that is unlimited; a grade of Bliss that is

64



OR ANMA PRAKASAM

untrammelled, a self that isits own other.
Without the mention of his name, Siva, thé
world will come to nought ; thus asseverates

Saint Appar:—

“ Qaueyr T gD pEFLNID G gjeo pBuir
ea@p dmblerp QebenoyorGs.”

‘« Without the intonation of the Sound
or Word of Siva, I vow, will there be any
good lasting in this world?” Siva sapta
(sound) is the ‘Word of Life’, ¢ which was
from the beginning, which the Siddhantins
have heard, which they have seen with their
eyes, which they have looked upon, and
their hands have handled.” That which
they have seen and heard declare they unto
s that wealso may “have fellowship with
them and truly their fellowship is with Siva
and with His Sakti. The glory of Para Sakti
is endless. She is the form of Lord Siva, of
His very nature, figuring as His wisdom,
strength and activity. She is the form of
the intelligent and non-intelligent worlds
that express His Glory; She is existence,
knowledge and bliss. She is unrestricted
and undefined. It is she indeed that consti-
tutes the forms and the qualities of Sivam.
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But for Her, neither the eight attributes nor
the names of endless glory would be predicable
of Siva. To greater heights than this, it is
difficult to rise in the conception of a deity.
It has been rightly said that Theism is
essentially the voice of the religious cons-
ciousness- Religion, however, is more than
philosophy, as lifeis more than logic. In
Silappadikaram, a work of the 2nd century,
A. D., Pard Sakti is praised as follows :—

“ar@er e ss 1ew pGroey Loew pUITE
@rens Darqpsgris rQ&Rar dGuw 8purds.”

“ gllwrer pCuwCarar gswer Guwéiser g
dfl sBres CGor darsasr@Qus fpures.”

“sums osesalltg sew aygQarar ursd s
e & yorared wes pBugs Qaull pryris.”

So one can easily understand now that
how vital this doctrine of Sakti or Arul or
Grace of God is in Saiva Siddhinta.

I cite here a verse from the Sacred
Hymns of Tévaram :—
“eroliLg 65 GETED@HE ST RBSEE
DU GOT & ST GBT QUIT IT &6 L_ Ut T T
6T 607 631 GoT VGV T GBT
RULIGHL_ILI 65T DVEIT 6(Th U GoT VR GaT
POHT T VDT G(hau D6

66



OR ANMA PRAKASAM

Sy upn yEEpapth ez e 1pth
ZyaearHGer e &d & e Ve
@) g wesr @5EpSser @6 e 6o S g ewT
Qe Glewpeusir ar e pupBs
&ri Qe rem@s.”
“¢ God of Kanchi, with Lady of eyes dyed fair,
He haunts cemetries with matted hair;
We know this much for He is one-less,
Of no one place, incomparable and peerless:
In this manner, form and colour alone
With eyes of His Grace can see one;
Beyond this, His form, nature and grit
Not in any word or picture are truly writ.”

Unless you can see Him with His Grace
as your eye, you cannot describe Him in
words or picture as thisis the God possessing
such and such forms, attributes and qualities.

In Tiruviacakam, Saint Manickavacakar
8aYyS 1—

“ pamser Garpslsr @0weheroarsd

Buré@evear ardoer arearfllal yoBearr

Bgrgor urGge FBsH YWy
Qe Quribe &md sevre g auresy &
RamQarer awpAas Qussemp were
Reglms@n yflwrd) ordser (perab
Qasmeer opF0smenw wrewr_ger yflyhd
b Queprer uerel@Queps saporrQGus,’”
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¢ ¢<Thou dwell’st in all the elements’,
‘tis said ; and yet
¢ Thou goest not, nor com’st ;’
the sages thus have sung
Their rythmic songs. Though neither
have we heard nor learnt
Of those that Thee by seeing of the eye
have known.
Thou King of Perunthurai, girt with
cool rice-fields,
To ponder Thee is hard to human
thought. To us
In presence come! cut off our ills!
In mercy make us Thine !
Our mighty Lord! From off Thy |
couch in grace arise !

The Saint here says: ‘“The sages can
only sing Thy praises as the One immanent
in all Nature, and withal as being the
immutable and unchangeable; we have not
heard of any persons who have seen Thee
except in this way: Thou art beyond the
reach of all thought.”

There is a saying which often comes to
the lips of any common man in the street

in our parts:—
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“ goorL_eui dewrg. @i ;Mo e sewigwr”
* Those who have seen Him, have not spoken:
Those who speak, have not seen His token.’

This also forms a mighty weapon in the
arsenal of Atheijsts. After all, human know-
ledge is very much limited and our concepts
are those of finite experience. They should
not be applied, measure for measure, to the
comprehension of the Infinite Bliss. God
cannot be proved by an inductive process or
syllogism. Those who have attained Siva-
ghianam have had the entrancing experience
of celestial visions of the Refulgent Light.
These glimpses of entrancing experience have
evoked ejaculations of ineffable joy which
have melted into hymnal and honeyed Tamil
verses. These Tamil verses we cherish as
the Tamil Veéda, the Sacred Scriptures of
saintly revelations, We chant, sing and
meditate on them. They are Tévaram and
Tiravacakam. To the unfaithful they are
mere words.

Siva transcends all forms and thought.
There is no truth in the statement that
Siddhdnta gives countenance to idolatry ; far
from it. In fact it is only in Siddhants
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we meet with the true and only definition of
God. No doubt Saivites worship idols and
there are innumerable temples in South
India. But all those idols are mere symbols
which have been found necessary to give a
proper training for the soul. The infirmities
of the soul require these outward agencies.
Images have become a dire necessity for the
soul to practise in the path of mental
concentration and meditation. Even those
who prohibit all objective worship of idols,
unconsciously worship idols of the ear or of
the heart or an idol-less building, To tear
itself from ,the clutches of earthly cravings
and move to the vicinity of Sivam, the goul
wants some object to support its unsteady
gait. The soul always wants something to
lean upon. It cannot subsist by itself. And
its perennial contact with Anavamala has left
for it very little independence. And now too,
when it has understood its real condition, it
tries to shake off the support of Pisa, only
to lean forward towards Sivam. It remains
always inclined, either this way or that.
“When the manifestation of God in all forms
is granted, then no one can deny His
Presence in temple images also. From that.

70



OR ANMA PRAKASAM

diminutive form or symbol, the soul, by
degrees, learns to perceive God in all other
forms, within and without. The temple is
only a training-ground for the naughty soul,
and not the closed citadel of the Divinity.
Temples should not be used as hot-beds for
breeding caste—and—creed cleavages. It is
not to be viewed as a superstitious structure
that screens within its Sanctum Sanctorum
the Transcendent Almighty. The Divinity
of Sivam cannot be immured within walls of
stone and mortar. God is a bird not to be
caged in temples but to be trapped with the
toils of our devotion. There is no meaning
in confining God to stone and copper alone,
Saint Pattinattar is very definite and clear
on ‘this point :—

“ Qenciaf g Geraefar gyl ow Cass &@adgyw
goelg wrzpp arsrus Saal et its ofCCord
@ovel gi wor Fig P me afigliugaane
soed s Qewdgy Curdmiur Qarmser

ser g 5@’

Mere outward forms and temple-worship
alone will not do. What is wanted is a real
change of heart. The mind should be
trained in the right path of sincere love and
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true devotion. Saint Appar dispels this self-
deception with a touch of pathos:—

“ @da EnbwenL WITeTPE G‘.?nufr?gub
Ongs @pbwar Her pGsrr G s 6w Loujid
O iy gy e @B ib
Qur B9 ob’fivenr QuarQerd yarsGs.”

Our heart is the shrine where God is
enthroned. The temple deity is only a
reflection of the Inner Divinity dwelling in
us. The sanctity of the temple should not
be polluted as a separate storage of our
sectarian secrecies. The sacred shrine is a
symbol of unity and fellowship, a standing
monument of the Brotherhood of Man and
the Fatherhood of God. 1t is a sacred retieat
for the solace and comfort of the tired soul
which is lashed by vhe thongs of karma It
is the proper spot where we may let down
the fardels of our heart and be in holy
communion with the Almighty. It is a place
common to the sinful and the righteous, the
pure and the impure, rich and poor, high.
and low, for the Jivan Mukta and the cast-out
Chandala. God is above wants. He has no
likes and dislikes. He is equally graceful to
all. He makes no invidious distinctions. He

72



'OR ANMA PRAKASAM

is easily grasped by love and is far from the
reach of hatred. Heis Love and Loveis

Blissful.

Unless the soul can distinguish itself
from God, it cannot attain Moksha. God is
Sat and Maya is Asat or Sinyam. But
Siinyam does not mean a non-existent non-
entity or illusion, but only means ever-
changing. Maya is inanimate and non-
intelligent. So Asat cannot know God. God
Who is Sat, remains unaffected by Maya.
The soul is in an intermediate state, Both
Sat and Asat are known by the soul. So
the soul is neither Sat nor Asat. Then, what
isit ? It is Satasat.

The subject of Atma Darsan above
discussed shows how the soul can be seen
and perceived. It is physically impossible
to perceive the soul with the eye or the lens.
It is by learning to distinguish itself from
other things that it can know what it really
is. The soul is set between Sat and Asat.
One primary quality of the soulis to get
itself completely drowned in the thing it
comes in contact with. It is Asat when it
is in Adwaita relation with Anava. When
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it is able to wrench itself from the tentacles.
of the evil Mala, thereby exalting itself to-
the plane of Sivam, by dint of His Grace, it
coalesces with the virtues of the Lord, for-
gets itself and in this Adwaita relation,
becomes Sat. But in the intervening evo-
lutionary state, the soul is Satasat. Saint
Tayumanavar says:—

“ garawg@sr _gmallg wrarug Quiigiesrers.
s gpaliQey «_gadlg wrasrer assrQerr,”

“0 for the day! when I can join in -
Adwaitic union with the Supreme Intelligence,
a8 I am united now in Adwaitic bonds with
Anava mala!”’

When the soul shakes off the shackles of
world’s allurements, it reaches the Feet of"
Siva.

74



THE DOCTRINE OF THE DIVINE GURU

A person, after examining the hair, skin,
flesh, nerves, bone, pus, blood, phlegm and
a host of others of which his body is.
composed of and not finding what he is,
arrives at the knowledge that he must under-
stand with some other intelligence; and.
unless he understands his God and his own
self with the aid of Hara, he will end in.
discerning nothing. Four paths have been
divulged in Saiva Siddhanta to attain that.
Divine Intelligence, wviz., Sariya, Kiriya,
Yo6ga and Giidnam. These are the four-fold
means of attaining salvation. Sariya consists.
in worshipping God-in-form in a temple, i.e.,
the objective worship of Siva in His Sakala
form. This is worship by external actions.
Kiriya consists in worshipping Siva with rites.
and ceremonies prescribed in the Agamas,
by ‘internal and externsl actions. This is
worship of Siva in his Sakala—Nishkala
state. This is the with-and-without—form
of Siva, His Forms and formless state or-
His gross and subtle nature and this requires
some deeper knowledge. This includes
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internal meditation accompanied with
external or objective worship also. The third
is Yoga which consists in the mental worship
of God in His subtler form. This is pure
internal meditation without any external
actions. The Ydgi keeps in mind only the
Nishkala aspect of God. The last is the path
of Giianam or Wisdom which consists in the
realisation of God as transcending form and
formlessness.

The first three are but the stepping
stones to reach the fourth. Sariya and Kiriya
include all kinds of altruistic, moral and
religious practices. The practices of Yoga
also are observed to obtain self-control and
it is not an end by itself. The constant
practice of these Sadanas purifies the soul
and makes it fit to receive Divine knowledge.
They are but mere preparatory stages,
engendering love and devotion in the soul
for God. Then Hara will appear as the
Divine Guru and impart true wisdom to the
soul. Sariya, Kiriya, Yoga and Giiznam are
like the bud, blossom, unripe fruit and the
ripe fruit. Saint Tadyuménavar says:—

“ el @iy Flleowapse® Oniliesesrer 56T @)W
goywer srdisal Gurasar@m wrrur 3m.”
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“0 my Lord! are not the Four Paths,
from the much desired Sariya to the Giignam,
like the unopened flower, the blossom, the
unripe fruit and the ripe fruit!”

These four paths yield their four fruits
also; and they are Iruvinaiyoppu, Mala-
paripakam, Sarguru Darsana and Sattini-
patha respectively. Iruvinaiyoppu is that
state of the soulin which it takes an attitude
of perfect equanimity towards righteous and
sinful deeds. Even good deeds are productive
of results undesired by the soul which seeks
liberation, and are in that sense opposed to
liberation. Malaparipikam is the attainment
by the'soul of that stage when its triple dirt
or Malas meet with the ocauses of their
reinoval. God Siva appearing as spiritual
perceptor and imparting divine knowledge is
Sargurudarsana. Sattinipatha is the settling
of the Divine Grace in the soul when it is ripe.

Sarguru Darsana is thus described in
Sivaghana Siddhidr:—
“ wararauesr gerwasr Ca A Qs smd
averrs(s) yadw ysuirg e oo
Qararaigud ereroser & orer paufp GRS gy
Qupewbur@w sreyé&rs Guamwr Guré
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geraflu ggib yeGar #plpul Bs
S8 aylemuh oA G G HAD
Qg rev gulen s
wer gah gL GHmers et g Haflear Ba&
Levih YEPIE SrEnEE w9 &
Bpewaiuer.”

“ As when a royal prince, from infancy
left in the company of wild hunters, grows
.quite ignorant of his glorious pedigree, his
Kingly father appears and reclaims him,
saying “you are my son,” and restores him
to his royal state; when the eternal soul
languishes in the whirl of the deluding five
.senses, ignorant of its real Protector, the
Cracious Siva appears as its Sarguru at the
proper time, lifts it from the company of the
savage senses, removes its Mala, bestows
His own Wisdom and state and places it
-under the Blissful shade of His flowery feet.”

The Lord appearing as Guru to the soul,
which had advanced in Tapas, instructs it
that it had wasted itself by living among
the savages of the five senses; and on this
the soul, understanding its real nature, leaves
its former associates, and not being different
from Him, becomes united to His feet.
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Thus strings Saint Manickavacakar his
gem —-like words in praise of Siva who
-appeared to him as Sarguru:—

“ QuaiGu, e air Qurereriy Gor e g & o
o’ @pC peir

e UL 16 ST O S H6N QBISTTLOTL tﬁaér;n
Qudwr duwer de duresr Qagriser
gpur arer Qavr B giph saearp mwraehinGer
Qevdwrss genflurds GQuiwreren dwar
Quribwr der erevernd Curuaw abgmaf
Luwiieseprer wrE Hofli@erp QuasdFsi Gr
aereprer WowrGgear Gerul QumurGer
S lolo el sordn gewdiémn rowiGa.”

““ Truly, seeing Thy golden feet this day,
I’ve gained release.
O Truth! as the Onkiram dwelling
in my soul,
That I may ’scape. O spotless One!
O Master of the Bull!
Lord of the Védas! Rising, sinking,
- spreading, subtile One!
Thou art the heat! and thou the cold !
the Master Thou, O spotless One!
Thou cam’st in grace, that all things false
might flee,
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True Wisdom, gleaming bright in
splendour true,
To me, void of all wisdom, blissful Lord !
O Wisdom fair, causing unwisdom’s
self to flee far off ! "’

The way—lost and forlorn soul, the true
child of God, son of Siva, forgetting its
princely prerogatives and regal resplendence,
had been wasting its precious time all this
while. No doubt from eternity, it had been
yearning towards God, but it had been way-
laid by the five senses, due to its Karma,
eating out the fruits of its desires, mistaught
to it by those wily five. Its real light
dimmed and tarnished, it had been led in
pursuit of the Willo—the—Wisp; it had
been indulging in a senseless search for sensual
pleasures all this time.. The soul had been
side—tracked and wheedled into mire and
filth. Ailing from a mental aberration, the
only gift of the Anava Mala it had been
entirely depending on the five senses which
had been hoodwinking the soul all these
days. Very often than not, the soul had lost
its aim and purpose and was caught in the
iron grips of the fleeting and wild senses.
Saint Appar says :—
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“yaera eraf sarar yawsfeld ysiy Sap
poesal gap Qsraair FQ@sd S%rw Garlini
aper @B WaIT ser Sw qpisemar ursEge
woreflenL. wes pi s Her pir Gewr el @ GeviwerGuw.”

“The five bandit senses have jumped into
the forest of my life and have robbed me of
my all; they dart and pounce, those thorny
brigands and they hamper and block my
chastened progress. I must take refuge in
‘the shade of the feet of the Triple-eyed Siva
and shoot those thieves with the shaft of
Wisdom Divine.”

Thus the soul must first realise that it
is engaged in a life and death struggle with
the five senses which are its deadly foes. It.
is agsociated with bodies which are necessarily
assumed to work out the consequences of
Karma which is beginningless. Some reflec-
tion in the light of scriptural teaching will
convince us that the soul cannot be intrinsi-
cally impure, though there may be beginning-
less association with Anavamala or impurity.
Release for the soul is not impossible as
impurity is not an essential characteristic
of it- The soul is_ indestructible but not
incorrigible. The soul which has got the
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potential merits of assuming celestial bodies
to enjoy the fruits of ethereal paradise, as
Deéevas and Devéndras, must feel that all
those pleasures derived through the senses,
both in Heaven and Earth, are but ephemeral
and perishable; that all those sensual
pleasures are specious and will end in pain;
that they will cause the soul to undergo
.endless births and deaths and keep it aloof
from the Light of Divine knowledge, i.e.,
Sivagidnam. Then the soul will engage
actively in the path of attaining Sivagfidnam,
The knowledge of the transitoriness of terres-
trial and heavenly pleasures alone will interest
the soul in the path of moral virtues, and
the company of true devotees, the copsum-
mation of which is the attainment of
Sivagfidnam. Saint Manickavacakar speaks
about this :— )

“ Qa1 Qarsir YIEST& 0T yuarairpe; Gg.Qasw gy
serQareflar S.wr@rri derar 515 ey o
. orarCorer H@aigertCo s s Quder, @apanr
earCorar L pQsiad e ardarwierr @gaser 2 g510Qear,”
“I ask not bliss of Indra, Mal or Ayan ;-—
though my house and home
Be ruin’d, friendship form I none ’save with
Thine own ;—though hell’s abyss
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I enter, I unmurmering go,
if grace divine appoint my lot ;—
‘O King ; no other god save Thee I ponder,

our Transcendent Good!”

“@od is light, and in Him is no dark-
mess at all.”” The ways of Maya and other
Malas will lead us to bewildering darkness
and hectic Hell, seething with sulphurous
fire. We must turn our backs on those
mundane pleasures and have fellowship with
Siva. “If wesay that we have fellowship
with Him and walk in darkness, we lie, and
do not the truth. But if we walk in the light
we have fellowship one with another and the
Grace or Arul of Siva cleanseth us from all
sin. If we say that we have no sin, we
decelve ourselves, and the truth is not in us.’
To become one with God who is All Good and
All Love, we must have nothing to do with
evil and we must love Him, To love Him is
to tread the path of light and righteousness.
This isjycalled ‘Arul-vali-nirral’ in Saiva
Siddhanta. This is what we call ¢ Formation
of character’ in ordinary parlance. Charac-
ter is more than life to the eternal soul, It
is called ¢Olukkam’ in Tamil. Saint Tiru-
valluvar says in his sacred Tirukkural :—
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“ @upesd dIpUUD STRTET RAPEHELD
e diflgid @bl u@w.”

““ Decorum gives special excellence ;
with greater care
Decorum should men guard than life,
which all men share.’

The Siddhantin cautions the soul. to be
strong and as the word and love of Sivam
abideth in it, it can overcome the wicked
Anava with the Arul of Siva, by following
the path of love and devotion. The Sid-
dhantin also reiterates in unmistakable terms
to the soul, hardened through the deceitful-
ness of sin,—‘Love not the world, neither
the things that jare in the world. If any
man loves the world, the love of the Fathey, -
(Siva), is not in hitn, For all that is in the
world, the lust of the flesh and the lust of
the eyes, and the pride of life, is not of the
Father, but is of the world. And the world
passeth away, and the lust thereof: but he
that doeth the will”’ of Siva, attains ever-
lasting bliss. He must try to find Siva in
anything, everything and everywhere.
Without this practical knowledge, all other
penances, pilgrimages, ablutions and fastings
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will become useless. This is very well
explained in the Pivanasa Tirukkuruntogai
of Saint Appar. I shall cite one stanza from
that Patigam :—

“anems wrg CQNear asrdfl wryg Qeear
Csra@ sen@w Ndpmp wrg Qaear
ai@ wre_ Gorss rrg Qwer
am@ bs Qarapsers 80&CGw.”

The paths of Sariya, Kiriya and Yoga
will endow the soul with moral integrity,
honesty, truth and love and enable it to shed
all its unwanted cruelty, hatred, jealousy,
dishonesty, hypocricy and selfishness. Love
will reign supreme in the soul. It will obtain
the fead and guidance also of other matured
souls who are far advanced in spiritual
enlightenment. There are ways of religious
purification or Suddhi and initiation of a
disciple by his spiritual guru into the
mysteries of the Saiva-religion. Thege initia-
tions are called Dikshas and they are of three
stages, viz., Samaya Dikshai, Vieéda Dikshai
and Nirvana Dikshai. They are also said to
be of seven kinds, viz, Nayana Dikshai,
Sparisa Dikshai, Manasa Dikshi, Vicaka
Dikshi, Sastra Dikshai, Yoga Dikshai, and
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Aoutri Dikshai. Elaborate ritualistic and
ceremonial processes also are adopted for
these Dikshas. These processes of initiation
are also dovetailed with those of the Puri-
fication of Attuvas, i.e., annihilation, by the
guru while initiating, of all the Karmas which
remain stored as Sanchitam in the six
Attuvas, leading to the sundering of the
bonds Mayai and Anavam and eventually
to liberation. - Attuvas are paths to emanci-
pation, as well as means of acquiring Karma,
for the soul. They are six in number, viz,
Mantiram, Patam, Vannam, Bhuvanam,
Tattuvam and Xalai, each of which in
injtiation is shown t0 be absorbed by the
next one, till the last is absorbed byethe
Tirothana Sakti, and this in its turn by Siva.
By these initiatory and purificatory processes,
the subject initiated will also realise and
understand the import and significance of
Guru, Linga, and Sangama, i.e., the aggregate
of the spiritual guru, Siva’s emblem and the
devotees of Siva.

Sariya is treated as Tatha Marga, in
which the soul stands to God in the relation
of servant and master and its fruit is
Salokam. Saint Appar, also known as
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Tirunavukkarasar, is the exponent of this
idea. Kiriya is said to be Sarputra Marga,
in which the soul stands to God in the
relation of son and father and its fruit is
Samipam. Tirugfidnasambandar is cited as
an instance for this idea. Yoga is Saka
Marga where the soul stands to God in the
relation of a friend and its fruit is Sarapam.
Sundaramirthi Nayanar is an outstanding
illustration to vivify this idea. The Sid-
dhintin considered Gfianam as Sanmargam
which will yield Sayucciam and Saint
Manickavicakar is an example for this.
Salokam, Samipam and Sariipam are regarded
as Apara Mukti, and Sayucciam as Para
Mukti. Only by attaining Gfidnam one can
gain Vidu or the Supreme Bliss. These
*ideas are narrated in Sivagfidna Siddhiar
as follows:— ' :
% FGHT DI T G&LD FGIDI T &L & PDLIE T DT &HLD
“ ST FWTTSED OO PEE FEis )G wenL i
" BETLOT T &&LD /é,Tevsmw,;srLb @prer@air i
sp@fur shewQuer v ppa g Osdar
sarwri&e pgPeer sr@are@u Frilfngw
Fresinu srysfu Quwer o & girdgwrd
QPETIDIT &S GHTRTESTE GTLI G ApS B
apiy-Qaerur aper B ans@n ops S
‘ ug@uerur.”
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By its being called Sanmargam, we can
understand the importance and supremacy
given to Giidna Marga in the spiritual
practices or SAdanas, prescribed by Saiva
Siddhanta. It occupies the highest pedesta]
for it forms the spring-board that finally
wafts the soul to the feet of Almighty Siva,
where it becomes united to them. Sivagiidna
Siddhiar calls this Giidna as erflev @rer e
or the Grand worship of Giidnam. It is also
called Gfiana Veélvi or pure sacrifice by
Intelligence which directly leads unto God.
The other paths are followed and the
observance of fasting, penances, sacrifice,
yogic practices, rituals and meditations are
undertaken only to enjoy Heavenly pleasures,
which are by nature evanescent and fleeting.
They are four in number, Kanma Vélvi,
Tapa Vélvi, Japa Vélvi and Dhyana Vélvi.
But the superiority of Gfidna lies in its
bringing the soul into direct rapport with
Hara and eternal Bliss. Ghana consists of
five activities. They are;—studying works
on Gfidnam, teaching them to others, making
others hear about them, hearing from others
and lastly, reflecting, meditating or pondering
about them, i.e., Sindittal. With the per-
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formance of these five-fold activities, one
can. worship Siva and attain final Bliss.
These facts can be found in the following
:stanza of Sivagiiana Siddhiar ;—

“eprar gre sGrGuirse g g g g
s pQurmine Cs 9550 srer@ar
.
roarlard Qurmersims A6 Bssw b gitb
Qeopazsy. yeor déE@Hn o fVesrar Yo
eeror Blevr & Ger o mser Fiih QFumiGer Bureorth
e &0 & aor gy wepillenar seri” Bau g Gurseib
Gerevawrar Guarear GErearssrd oy
YHEPOUT QL tis o6Csr Qreverd.”

Jhus we will find Siddhanta holding out
«a high and ennobling ideal which will rid the
;soul of its self-stultifying crude parochialisms
-and under its broadening’ effects the soul will
find final emancipation. The plastic vacillating
mind of the soul can be lifted, steadily
sustained and set on the right track by
feeding it with the right ideals. Tt is 3
‘ghastly spectacle to'see the life of a soul going
‘to the dogs for want of an ideal. “@ds
Careforgs Qe Qrer” says Saint Appar.
‘The soul should be fed with such ideals as
'would enable it to think for itself, preserve

89



ATMA DHARSAN

the integrity of its own nature and not make
it a kind of sacrifice at the altar of hatred,
‘evil, greed and self-aggrandisement. Its
whole natural outlook should be changed to
give it a new pattern of life. The soul should
not fritter away its energies in intellectual
indiscipline and moral anarchy.

As we have seen before, realising that
the treasures of earth' will crumble down,
that sceptre and crown must tumble down
as the worldly pleasures of earth are built on
stairs of sand only, the soul must betake
itself to the rosy paths of Sariya, Kiriya,
.and Yoéga which will ultimately bring it face
to face with the golden gate of Gfidnam.
One must not stop with Ydga but must
march on to Gfanam which alone will
vouchsafe Bliss or Mdksha. The author of
Olivilodukkam, Kannudaivallal, who was an
ardent Siddhantin, has well exposed the-
iniquities and malpractices of impostors,
false prophets and Pharisees, who, coming
into possession of the transient fruits of
Yoga, which would enable them to perform
marvels and miracles, have deceived the-
world and deceived themselves.
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The Siddhantic school does not admit
the doctrine of atonement or the doctrine of
mediation. According to the genuine concepts.
of Siddbénta, the ordinary observances and
beliefs of almost every religion, including the
Hindu Saivite schools are mere mockery and
sham. The Saiva religion does not tolerate:
hierarchy in any form. The soul should shake
off its mortal cravings and carnal desires
and become devoted to God. This love and
devotion will work out its abject surrender
to Lord Siva. It must shed its ego. Itisa
servant of the Divine Master and Service is.
its badge. A total self-abnegation should be-
achieved. There ends the province of the
soul* The rest is left to God.

Saint Appar says :—

“gor sLer 9. Cuimy srEGES
orer &t_ev uahbsl g @ LuBs.”

“It is His duty to sustain me. To serve
alone is my duty.”

The soul is master, as far as performance
of its duty is concerned. Performance of
duty is open to every soul. The field of
service is immense. The soul should think
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only in terms of its duties, and rights will
follow as surely as day follows night. Its
«rights really spring from duties properly
performed. If man usurped the powers of
-God, sacrificed his humility and looked upon
the world as somefhing to minister to his
enjoyment, then surely he is heading for a
fall. He has everything to give and nothing
to take, Giving will make and taking will
mar the happiness in this life. Our ancestors
have praised the giving man alone as * saré
Qser arrpri Ipis@Rurerer’, < The man who*
Tives not for himself but for others’. He i3
the man of real service and sacrifice. ‘He
is the real Saviour of the World’, says
Purananiiru. Thanks to such men akone,
the world exists. God is pleased with such
.a man only. His love and devotion alone.
will win the key to the gates of Heaven. -
The soul should cultivate Love, Humility,
Service and Sacrifice. He whose thoughts
are always centred on his own navel is
-actually smothering and stifling the divinity
in him.

As the soul is strictly enjoined to put
an end to all its desires, it has nothing more
to ask of God, no boons or favours. The
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Lord knows what is good for the soul and is:
administering all necessary things at the-
proper time, like the remembering mother,:
who suckles her babe at the needful hour,
even without the asking of the child. It is:
good to remember here the much instructive:
stanza of Tiruvicakam :—

“ gar@p erer pEyaily IpL DIAPRL_EnLD
Qudarapm
@ Cp wlmwrds erevrem wr @Qarewr_
CurQg Qe revrig. &dGur
Bl Gy Aeve_yy & pers@amGr.r erarGrevw
) ap&&QewrbwrGer

/5.657@/1) Qediare: SenpQelarey srGey
Bap@ srws@uw.”

¢ That very day my soul, my body, all to me-
pertaining didst Thou not take as
Thine own,.
Thou like a mountain strong! when me
Thou mad’st Thy slave ?
And this day is there any hindrance
found in me ?
Our mighty One! Eight-armed and
Triple-eyed
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Do Thou to me what is good alone,
or do Thou ill,
To all resigned, I'm Thine and
wholly Thine!”

The soul is not dust and to dust shall
it not return. The body that the soul
inhabits is a dirty mansion, a dingy citadel,
a dusty tabernacle, filled with dreadfuj
diseases and direful drivels. But this is not
the eternal abode of the soul. Even into this
filthy fold, Hara, in His Boundless Grace,
enters to reclaim the soul. This earthly
house should be cleansed of its sins and
purified for the Light of God to shine wi¢hin
‘God is in man and can appear to him as
man but cannot become man. Siva has no
births and deaths. ‘He has no avatars.," He
reveals Himself to the matured souls. He
may appear from within or from without ;
either;in divine or human form. Siva imparts
‘Ghanam to Vigfidnakalar, s.e., souls of the
highest class, possessing only the Anavamala,
as they dwell in Himself, by intuition. To
Pralayakalar, ¢. e., souls of the intermediate
class, possessing only the two Malas, Anavam
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and Kanmam, He appears as Guru in His
divine form and imparts Gfidnam; and to
the Sakalar, t.e., souls of the lowest class,.
subject to the three Malas, Anavam, Kanmam
and Miyai, He appears as Guru, concealing
Himself in human form and imparts Giidnam.
Saint Manickavacakar says :—

“Qasaruys Cerwudgin ApcdiCey @5Csard
ararufls Fuwer gty wallger g  Qsrer
e or eV
ensruf g serorwd YGE@ga Rt alpaiTu @S SaT
wraruflg srer QuarCeyss wemer dar

farss amru,”

“TLhou Kuyil small, that dost frequent the
grove with sweet fruit rich, hear this!
The Gracious One Who left the heavens,
enter’d this earth, made men His own;
The only One, despised the flesh,
entered my soul, and fills my thought ;-
The Bridegroom of the Fawn-eyed-one that
gently rules,—go hither call!”

Without His succouring Grace, we can-
not attain Divine knowledge. Saint Appar
has pithily said that:—
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“srexuriurs sow gysrs sriL résrGe,”

“Who can see, if not shown by Him,
Whose forehead gleams with an eye ?

In another place he says:—
“far ym sewer® Corésargsri goorsrGy.”

“ He sees nothing who does not see with
the Gracious eye of the Lord.”

Saint Manickavacakar says :—
¢ yaar gmerrGe Jgauargror acmad.”

So, even to bow before His feet, His
Grace is essential.
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——

We now come to the Sidana that is
required to attain Vidu or Moksha, the Final
Bliss. The soul sees the dawn of True
Wisdom when it breaks the shackles of the
five senses and refuses to have anything to
do with Maya. The Sarguru has beamed
before the soul and opened its eyes. But
still the danger has not passed. The Anava-
mala is ever present and is doggedly following
‘the soul like its shadow. That viper is spotted
but not yet scorched. Maya is ever spreading
its toils of viles and temptations and the
soul must not fall into its trap. The springs
of desire have become dried for the nonce,
but may spout forth at any time. The soul
Iust be wary and caufious. It is really
plunged in dangerous waters. The haven is
not yet reached. Of course its eyes are
opened but may like to shut a little and
then all will be lost. The Vasana Mala or
evil habit is still lying in wait. Its coquetries
must be brushed aside. So the soulis enjoined
to the meditation of God Siva, by the
contemplation of Sri Panchakshara. This
'is Sivayanama, the sacred five letters,
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consisting .of the Pranava, Bindu and
Nidam. This is the only remedy for the
soul to keep the vigil and overcome the
Vasana Mala. Panchakshara is the name of
the Sacred Glory, the name of Lord Siva,
the Word of Life. It acts like a magic spell
and is a charm for the soul to be lisped by
its mouth, to be thought by its mind and to
be felt by its heart.

Saint Manickavacakar says :—

4 gaflwGearerr Qumn Gp#d Queread Gsaa s
SL.E@engwire o Py @ 1 p0 et Pevr B &
sefloow Cor g@urruri oergym Srerp
SEDESGT B SO T @ palar @rdiin @
Blofl srarGer o diujw 6 pearQpesr @ peyr af
@50 Faps Beor oo Gg g G516 Bi_&RearQ par
plralear apsed Yosw @O e D .
sowraTi g G Qarer i apr &sCGer pGs.”

“¢ 1, lonely, tost by billows broad of

anguish sore,

on the great ¢ sea of birth ’ with none
' to aid ;

Disturbed by winds of mouths roseate

like ripened fruit,

lay caught in jaws of the sea-monster
lust !
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“ Henceforth what way to ’scape ? °’
I frequent cried! then thought,
and seiz’d the raft of Thy Five .
Letters ! So to me,
O Primal One, Thou showed’st a

boundless fertile shore,

and mad’st the rash insensate one
Thine own !’

To ward against the danger of falling
into the abyss of Prapancha again, the soul
should become merged in the feet of Siva.
This is what is called ‘ Thadalai-p6l-onral’
in Tamil. The merger or union should be as
complete as that of the letter or and the
letter 5 into « as in @rer{-s%, which
becomes zr. % when combined. The central
single letter . is really representing and is
consisting of the two letters er and 5 in the
compound gre.@, In the same manner the
head of the soul should join the foot of Siva
and merge into one, like that of the letters
or and s merging into . This becomes
practicable when the soul leaves off its
Ahankdra or ‘yan’ and Mamakira or
“enathu’, the feelings of I and Mine. The
Siddhantin says: ¢ As Siva becomes one with
the soul in its human condition, so let the
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soul become one with Siva and perceive all
its actions to be His. Then will it bid good-
bye to all its Mala, Maya and Karma.” For
this the soul should practice Sivbhambhavana
or Tattuvamasi. It means, “I am He’ or
“I am Siva.” It may be varied in several
ways, like, Sivoyam Atma, (Siva is the soul).
or Sivathuvamasi, (Thou art Siva) or Sivo-
kamasmi (I am Siva). All these variations
carry the same purport. Thus the soul
should see God and reflect God. Mala-traya
is shaken off only by knowledge and the
constant contemplation of the Absolute.
The Lord should be contemplated as identical
with the self, not as different therefrom. The:
object of meditation is release from Pagu-
bhava (the state of bondage) in which there
is attachment to caste, creed and condition.
In looking upon the Lord as other than the
self, the soul has necessarily to be thought
of as limited. One has to meditate therefore
on oneself as free from these trammels and
as identical with the glorious, independent
and blissful Siva. 'he Lord is to be contem-
plated as the Self ot Selves. The soul should
never resile from the thought, “ 1 am Thou:
Thou art I.”  Meditation is the only means.
of knowing Siva.
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The contemplation of Séham or Sivd-
hambhivana is likened to the practice of
Garuddhambhavana. We see in the practicalk
world how it becomes possible for the
magician, to cure a patient of snake-bite, on
intensely contemplating on Garuda. The
magician thinks, ¢“I am Garuda.” Thus the
magician, by the incantation of the Garuda
mantra, acquires the virtues of Garuda in
respect of immunity from snake-poison. By
thus contemplating he attains the state of
Garuda and its qualities, and the poison is
removed. Of course the magician never
really becomes Garuda. But he really
becomes identified with Garuda. The
identification becomes real as is seen by the
practical success in nullifying the effect of
the poison in him who has been bitten by
the snake.

Tirumular says:—

“ G gpmaIs &g wer e b
umdl 5 @rsg uwals® wrGurp
Gmd aman Gisgal Curls
Sfwes §rsg Faera @Cuw.”
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¢ As the Garuda’s form in mind is built
Fast fades the venom with its deadly
result :
Even so, the form of the Guru, fixed
in mind:
Will make soul Siva and the triple
dirt rescind.’””

When the soul thus fixes itself in this
state, identifying itself with Siva, it should
perceive its actions to be those of the Lord
unceasingly, as it will not act except with
His Aru] and in consequence, ignorance and
Karma will not enter it. Pasakshaya or
release from Pasa is possible only by this.
mode. When the soul attributes all actigns
to Him, it loses its own identity. The soul’s
individuality is merged, as it were, in that
of the Lord. The soul converts its itcha,
ghéna and kiriya into those of the Lord.
The soul should become one with God in
Mukti as God was one with the soul in its
bandha condition. This is what is called
‘tan-keduthal ’ in Saiva Siddhanta.

Saint Manickavacakar says :—

Y ara@s @ wr@sorit syafi warGse gyw
srer @ olarfé safuuduns saewvugys
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it @5 QUi Qs Qamie Qs Qugnararapw Gurus
sraw @il ar urgd Qgalarame Qarlc rQuwr.”

“ Though Ether, Wind, Fire, Water,
Earth should fail,
His constant being fails not, knows no
weariness !
In Him my body, soul and thought and
mind were merged
How all myself was lost, sing we, and
beat Tellénam

117

It is not enough for the soul to become
one with God, but it must also consider its
actions as those of the Lord. This attitude
of the soul destroys all differentiation
existing between Gfiathru, Gfidna and
Giiéya, 4.e., the knower (soul), knowledge
and the chief objective of knowledge, God.
These three are called Tirfputi in Siddhanta.

So long as the human body lasts, the
effects of Prarapta Karma will sometimes
linger, as the smell of the asafoetida stays
in the pot or as Arulnandi Sivachariyar says,
the wheel of the pot continues to revolve for
sometime even after the hand of the
potter is withdrawn. Sanchita Karma, i.e,,
the accumulated Karma of former births
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that still remains to be experienced, is
destroyed by the very touch of the Gfiina
Guru. By destruction we mean here only
the nullification of its effects. Akamia
Karma, i.e¢., karma which is yet to come,
actions good and bad of the present life
which are expected to bring their rewards in
future births, will not affect the Jivan Mukta,
as all his actions are transformed into those
of the Lord. So long as the Prarapta, i.e.,
past Karma whose effect has begun to operate
or the Vasana Mala, persists, the soul will
remain in the human body, but it becomes
Jivan Mukta in this very life.

The glory of Siddhanta lies ir its
conception of the Jivan Mukti, Liberation,
in this life. Thisis very well expressed in,
Tiruvaratpayan :—-

“ gpwen Fapdimser aparreiTn ap s s

&sweniowy WibewwQus wsre.”

“To men of matured knowledge, the
hereafter (i.e., liberation) comes even here.”’

Even Tiruvalluvar observes in Tirukural:-

& QT &u_/,(bmas war funQer c@{lﬁlﬁ%}@u
Guir dupens smb.”
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“The relinquishment of desire will bring
-eternal bliss instantaneously.”

The devotee, having favoured with
.divine illumination, is filled with the nectar
.of His Wisdom (Sivagfianam). His happiness
lies in his devotion to Siva. He desires
nothing more. The released soul becomes a
veritable ocean of Bliss. The state of release
which is participation in such unsurpassed
Bliss, is desired even by the gods, for their
status is but fleeting and diminishes with
time. It isin a human birth in this earth
that there lies the hope for the soul to attain
ultimate release and Siva is there to bestow
His Grace. Then, if this concept of Siddhanta
is correct, what will be the fate ot those
celestial bodies, including Brahma and
Vishnu? What are they doing in their
heavens ? They are looking in despair, with
green-eyed jealousy, at the Jivan Muktas of
the terrestrial region. Saint Manickavéacakar
.speaks about this:—

“gaeflp Burdl Gpairesirdder srersm
Curs@@wQuw galry GbsLs hdl
Reavar o diws Qarer@er p arl pear .y Coréssg

BELQums s puyes pairds Pmwrers
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Jaar d#miCudisan w wer FmeL
v efier yRTESEwlE Emlmmyn By
- gaellp yEstsow g Qararer awerd
3 @Cs usral aapsgmorrGu.”

““ Said sacred M3l and flower-born
Ayan as they gazed.
On Sivan’s form, ‘This day in vain
we spend and cry
"Tis time we went to earth and there
were born. 'Tis earth,.
"Tis earth alone where Sivan’s Grace
is wont to save.’
Thou King, Who dwell’st in
Perunthurai’s hallowed shrine,
Might Thou wert to enter earth, ‘
' and make us Thine !
Thou and the Gra.cco-), that flower-like
blooms from forth Thy form,
Ambrosia rare! from off hy
couch in grace arise!’

The negative characteristic of Release is-
freedom from Pasagiidnam and Pasugfianam ;.
the positive aspect is the attainment of’
Pathiganam (Omniscience), which is un-
limited and untainted. It is the abundance:
of Supreme Bliss.
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As the soul enables the eye to see and.
itself sees, so Siva enables the soul to know
and itself knows. This is the attainment of
Pathigfianam. When the soul unites itself
to God and feels His Arul, God covers it
with Supreme Bliss and becomes one with it.
Then Siva feels what the Gfiani feels. The
soul becomes the slave of Siva and has lost
its all, including itself. Saint Manickavacakar
with exultant jubilation, sings thus :—

% dgerm qpsar yo@ddp LeFEnLb
B0 wgmsehp p Qeniyl ulGEpss
Faégw Fawrs@s Qedgor@a sawrswEw
ysger smelep CoGends wrirGuwr,”

“ Buddhists and others,—in their
wisdom fools,—the men of many sects,.
All with their systems worthless and

outworn, bewildered stand ;—
My every power He fills with bliss supreme,
makes all life’s works

Devotion true,—tbrough His compassion,

Father seen! And thus play we
Thondokkam.” ¥

Thus the race is won. One can find
at a glance how Siddhanta leads the soul
gently but steadily to Divinity.

K07



SIVAPRAKASAM

The Adwaita relation becomes complete
‘when Siva takes Hjs plunge into the self-less
love of the soul and the soul in turn merges
into the boundless Grace of Siva. Though
Siva transcends all, He is easily ensnared by
love and devotion. Saint Manickavacakar
has said :

“ugBadnldp uEBairer erewes,”’
“See! He is taken in the net of piety! ”’

This mutual merger is salvation and thé
:soul becomes thus a Jivan Mukta. And
‘what will be the condition of the soul as
-such ? It is briefly but in unmistakable terms,
stated thus in Tiruvarutpayan :— ¢

“ amganTdd o orar_m® e_orar 58& Ger
‘ Qur@mss
gra@ar wp Cpgan®h Qerd,”

“‘Sinking in the Supreme Understanding
while delight

sinks into the souls, they slumber in
sacred peace.”
And what kind of knowledge they acquire ?

“avarn yduyb o dedsmb saEear er
powr gduri op.” (Tiruvarutpayan)
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‘“ Though they have attained to the-
knowledge of everything, these ¢knowers”
here know nothing but the known!”

The Grace of Siva secures release from
the impurities or Malas. Even Tirdtana
Mala transforms itself into the Arul Saksti of
Siva and brings now light to the soul instead
of obscuring it. The Kingdom of God is not
an external state ; it is indeed a revelation
of an ecstatic state from within.

The released soul attains the Eight
qualities of Siva. They are, (1) Being self-
depen.dent ; (2) Being immaculate in body ;
(3) Having intuitive wisdom ; (4) Being
o.mniscient; (5) Freedom,.by nature, from
all dross or other impurities which fetter
souls; (6) Being of boundless grace ;.
(7) Omnipotence and (8) Beinginenjoyment
of boundless bliss. The only rational inter-
pretation, according to the Siddhantin, is to
take it, that these qualities of Siva are
reflected or manifested in the released soul.
With a sense of this superior feeling, the-
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undaunted Saint Appar asserts his inde-
pendence thus :—

“Qoarf Caauer Ralarar Ftamg Cark
PasaTew
Qzor Bewss Carer g1 Qearas &
Careuriy & &G pard Q& Qaer oy o
@owrad QerearGarr arew @en s
H5CerrQuw.”

“The Lord of the Dévas has come and

settled in my heart

Even if the Lord of the South, Yama,:
comes in person,

Tries to overrule me and commands
my services,
His orders with me will carry no weight
For I am seized with the Sacred

Qualities Eight.”

I now pass on to a consideration of the
‘Glory and Worship of the Adiyars or the
Devotees of Siva. The Jivan Mukta, who
has realised the Adwaita relation and obtained
Anubhiiti or At-one-ment, must strictly
abstain from doing Karmic acts. He will
reach the ultimate goal only after he has
lived the full term of his life here, i-¢., till
the last traces of his Prarapta Karma are
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wiped out. Till then the human monad or
the soul must remain encased in the human
body. Till that end is achieved, he must
ceagelessly be in close communion with God.
He must not neglect to worship Him time in
and time out. "To him Saiva Siddhanta
strikes a note of caution and stipulates two
modes of maintaining close contact with God
whom the Jivan Mukta can never afford to
forget. Firstly, he must join the society of
hallowed souls, whose hearts are teeming with
love for Siva, and, secondly, contemplate
the forms of those devotees and the forms in
the temples as the forms of Siva. These
two principles form the very kernel of the
philosophy of Saiva Siddhanta. in fact,
these two form the two clossal legs with
which the Siddhantin has taken mighty and
majestic strides towards Siddhantam or the
True End or the Final End or the Accom-
plished End or the Ultimate Truth or the
Truth of Truths,—whatever you may choose
to call it-

The proof of the pudding lies in the
eating. Any amount of abstract philosophy
will not serve any good to anybody unless it
is backed by the enunciation and inculeation
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of practical moral virtues. Siddhanta is not-
a mere empty theoretical philosophy. 1t
constitutes a practical living religion. It
does not indulge in vain vaunts of launching
in quest for what is higher than experience,
for it may well prove endless and in the end
may turn out to be a mirage. But the salient-
principles and doctrines of Siddhanta have
been culled out from the teachings of so
many Saiva Nayanmars. Those Tamil saints.
were real seers of Truth, the Apostles of God,
the undoubted Saviours of humanity and the-
Servants and Devotees of Siva. In fact
they were the ‘ chosen vessels’ of Almighty
Siva. And these chosen vessels have poured
forth in soul-stirring and stone-melting strains
their own individual spiritual experiences.
Those strains have flown through the channel
of lucid, luscious, and {luminous Tamil
Lyries. Those songs were sung as hymns in.
praise of Lord Siva., They are the foral
wreaths, strung with sweet and select words.
of divine Tamil, to adorn the feet of Siva.
Those hymns breathe the air of Divine Love:
and Love alone. They are replete with the:
scent of Sivam. ‘
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Many of those chosen vessels have
chiselled their very lives as a model for
others. Their words and actions form the
beacon light for their beguiled brethren.
They are the lode~star for the way-lost and
the weary. Those Niyanmars were neither
pedants nor demogogues. They were not
false prophets who thrived by show and
sycophancy, They did not teach deceitful
asceticism. They did not deter their
«opponents with awful and abstruse mysticism,
They did not perform miracles to gather a
rabble around them. They did not turn
their backs on the world and court solitude.
They lived in the midst of society and
toiled for the public weal. . They scorned
delight and lived laborious days. They
indulged mot in puny earping and petty
cavilling. They did not intrigue with the
ignorance of the people or play upon their
fancies. They talked not of party-politics
and they did not fly after fleeting joys. They
resisted the temptation of crowd psychology
and refused to sacrifice their souls for the
sake of personal or social gains. They had -
neither affections nor aversions. They were
not dismayed by opposition and violence
and they spiked all sectarian dogmatisms.
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They worked for the State of Siva and
Universal Religion. Their mission was
Happiness ; their message was Love; and
their weapon was Service. What they
taught to the people, they proved by their
living. Their mental faculties were ever
virile and watchful. Never for a moment
they lost sight of Siva. Every minute of
their lives was spent in His Living Presence.
God Siva was ever attending on them, for

He is famous as a servant of His devotees
who are His slaves.

These Siddh&ntic sages of the holy order
were born in lIove and grew in love; they
sang and spoke of love and saw only love;
and found Siva in love for Love is Siva.
Tirumiular says :—-

Y4 garyw Hauapd @) rewrQrarur g deevrs
gerGu Qauwrer sray wisBers

G Qavora s w6 s Qer
gerGu Saror wwr s @ urG@y,”

“ The ignorant think that God and Love

are different :
None knows that God and Love are

the same :
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Did all men know that God and Love
are the same,

They would repose in God as Love.”

Out of their vastness of compassion for
the benighted souls and out of their self-less
and generous wish to share the Supernal
Bliss which they have brought within the
easy grasp of the ordinary mortals, they
have made moving appeals that melt our
hearts and penetrate our mind. Tirumular
himself says:—

“prer Qupp B Qups@ed maw s
arsru g farp wespliblurmer GFr&elip er
Yo 63T 1 D Blewr p ayesriayy i B
Breiw uppl upps soruBs sriar.”

% Let the world also gain the Happiness
I have :
If the Vedic word that is in the Heavens
Is felt in heart and pondered off,
With zeal, it 'll come of its own accord.”

Their propagation of Truth is an irresis-
tible clarion call that is clinching our nerves.
Their fervour of devotion is catching and
their call evokes a spontaneous response in
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our hearts. Now hear the trumpet—call of
Saint Manickavacakar :—

“yrereurr Qlgrapeurr yseurrirds

BCp ewsgrer yarBr

wmerel s (Qesrlur wBUryri
wPuy” semE wwBEe

Qamered sr@® @& Q&dinear
FaGerss Qarar Bmyuw mser

Hmorri Qupeirr ysd_s5Gs
250 sr y8Csr grCsrGa.”

“ Will ye not come this day, and be His own
and prostrate, fall, and worship and
adore ?
Those lost in wilderment, who would
esteem ?
Ye who bewilder'd and confounded stand,
If ye would perfect clearness gain, this do
Ye who would ggin in this wide realm
the grace
Of Sacred Puyangan, of Siva—world
The King ! Ah, haste ye, haste ye, .
| ‘ haste ye on !

kL

If we do not pay heed to the urgent
benign call of his, but linger and lounge in
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worldly entanglements, wistfully succumb-
ing to the blandishments of Maiya, that
benevolent saint is not going to wait and
waste time for us. The dogs bark but the
caravan passes on. Even so, the sainbd
marches past, saying :—

“Bpurr Apas Aear ew&e
A& Carw Geflsrt Qe®GarGuw.”

“ Let those that bide abide,—abide not we
In world that not abides : straight pass
we on.”

Saint Téyuména,\rar’s voice rings forth
thus :—

“ Sme Gomq ENE HITTRE FoTie. 1
QaaTLrers S
Cure Quwaun Cuiary Qaererd QuriEs
' G0 g ewrior i
TS ay@aurzuas &L s@msGur @erympoL
sriflefl QuBss
Cssw dapuper YALLEp&HE Cxrargd
Qerss ECr.”
“Even as the crow shares its prey with its
kin and mates,

The supreme Bllss of Slvabhéga,m surges
and swells and ne’er bates,
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T call thee ere the mortal coil fails and
goes amiss,

Together, ye of the world ! hie bither and
enjoy bliss.”

Every form, whether animate or inani-
mate, in the universe is a manifestation of
Siva. Siva pervades the whole universe by
His Arul Sakti. So it is also sometimes said
that all forms are forms of Sakti. Though
Siva is immanent in all, He transcends
them all. So the seen forms may change or
be destroyed but the transcendant Siva, who.
gshines through those forms, remains un-
changed and indestructible. This Supreme
Being, Siva, should not be mistaken: for
Rudra, the god of destruction. Sivais above
all kinds of gods and performs all the five
functions of creation, protection, destruction,
obscuration and benediction.  Innumerable
Brahmas and Vishnus have come and gone,.
but Siva goes on for ever. He is the only
Indestructible Being, says Saint Appar :—

“ gr.g Gsrig Grwiser QsrsBeyr
o Carg. srorwens 7w Q@ ear
T GBS worr Qevesorewfiey @)@ T
# 0 orgas sear gmaGer.”
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“ Hundred crores of Brahmas fell ;
Of Nariyanas perish'd, six crores we tell ;
Indras countless as the Ganga’s sands ;
Alone Lord Isa, without end stands.”

The soul cannot attain release without
the Grace of Siva. One can roll up the skies
like a piece of skin rather than attain
salvation without a knowledge of Siva.
That is how the Védas have proclaimed:

“urfQe guewrr &G e P L@ gUIT 5

QgrenaubemGr_

dirdln guis@Qpii@ &6 CGupem. gz
Queareme

e maulley dia 8@l yhs eBiisp
QsriQuenrGp

Quepicen p Suie G pQpesraf p Qe ap@uoi i
&rex papesrGrr.”’

(Kandapuranam)

“wrgy.ar drvavug Csre Curp s@ s
aa@areyular
rarde & aders srem BeweuSi S OQuois g w
wrerws #B5 s pw apifoa LrsrCow
Yerw fen pevws sn gmy puTwCw wh se Caar@w.”
(Kanchipuranam)
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Siva is to be meditated on to the ex-
clusion of all else by those who desire release.
The soul should humble itself before His
all—pervading presence, melt into tears with
a mellowed heart and dissolve into love for
"Him. That is the way to win His Grace,

says Appar.

“ PaQeargyw srww sasCs yeow GFwCueaf
Quuwwrer
HaQarler wrl Qsratr_ofl § 5@ wrBoass &%rwrear
veQugiw stww e éns Fftm uaigy aTPssTY
Balalary uagy ey Quryl] wrGerer
GpgiluECw.”

Meditation alone is not sufficient. Siva
should be worshipped. In what form ische
to be worshipped ? He shines through all
forms, animate and inanimate. He has no
form of His own. So e should be worshipped
in all forms. When Siddhanta says that
Siva should be worshipped in the forms of
His Adiyars or devotees, it signifies only the
fact that He shines in all animate beings.
And the worship of idols in temples is
required because of the fact that Siva
manifests through inanimate forms also.
Then it may be asked, why, then, the idols
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in temples alone should be worshipped and
not any other forms ? Well, any other forms
also would serve the purpose, for, that is
how the -Jivan Muktas, who are able to
comprehend the full import of the Revealed
Truth, would do. But, for the generality of
mankind, for the new initiates and novices,
such a broad and catholic comprehension
.comes only by practice. They require in
their initial stages such associations of ideas
.as would make them easily follow .the truth
and worship Siva. Siva, as the Absolute,
has no forms. That is why the Saivites
worship God in the form of Siva Linga, a
symbol of the Formless State of God.

Siva Linga is the glorious symbol of the
Transcendence of Siva. Any attempt to
connect that Glorious Form with phallic
worship is but mischievous and misleading.
The modern tendency to impute any such
significance to Liniga form of worship is to
be strongly deprecated. 1t is indeed de-
plorable to find even some Saivites reading
-such a meaning into the Linga worship, and
it is sheer moonshine. A Saivite should
ghudder to think of this and must be struck
with horror even to entertain such an idea.
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It is heinous and sinful even to harbour such
thoughts. Such sacrilegious thoughts are

hatched out of stark ignorance or base
mentality.

There is irrefutable evidence to show
that the Linga worship came into being for
the first time, in the Tamil country and it
dates back to several thousands of years.
The original name for Siva Linga in Tamil
was Kanthali. Kanthali has been described
as the Supreme Divine Essence that tran-
scends all form, shape, attachment and
affections and is sustained by Itself. All will
agree that this is the idea enshrined in the
worship of the Linga. For some people, in
all times, it has been found very hard: to
imagine a god without shape and so they
drew the image of a deity in human form on
stone pillars or columns. These figures might
be of either sex, Kanthali has been defined
as follows :—

“ srrlepp et ma e apeaur
Qui@urm @es.
Friuartleor G peresrarm Barusgmsss@rr
artQur fluirer Quuiasrer wes sr o Mefl i -

» . v ,,
SriiepWgr et BT FLr,
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¢ Standing by Itself, propless and formless,
For all things 'Tis the mainstay,
Eternal Bliss!
Transcending word, deed, thought and
wisdom’s flight ;
"Tis the Pure Stainless Light.”

Diverse views have been put forward in.
explanation of this Kanthali. Many of them
are fanciful and far-fetched- To my view it
appears that a simpler and a more direct
analysis of the compound word Kanthali
would provide an easy solution. Kanthali-
consists of two words, Kanthu and Ali. We
know what a Kanthu is. It means the-
stump of a.tree. The Tamils from time
immemorial had been worshipping trees.
When a sacred tree had fallen or dried up by
withering, its devotees preserved the stump-
or the trunk of that tree and continued their
worship. This wooden stump was called
Kanthu and its worship Kanthudai-nilai
But this wooden stump algo is not proof
against the ravages of time and would soon
wear out and vanish. When it thus
disappeared in course of time, a stone post
or pillar was installed in its place and
worshipped in memory of the former
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Kanthu.  This stone was called Kanthali-
Ali in Tamil means destroy and Kanthali
means the successor or  substitute
that appears after the destruction of Kanthu,
a suitable name indeed. This substituted
stone post later took the form of Sivalinga
and Kanthali was the name given to it in
ancient Tamil land. The fallaciousness of
viewing Sivalinga as the worship of the
phallus would become hideous and monstrous
‘when its true origin is fully known.

No doubt there are innumerable forms
that are worshipped in Hindu temples from
Kumari to Kailds. All of them are symbolic
.and pregnant with Siddhantic K ideas and
concepts. The Tamil country is famous “for
her turreted shrifies and towering temples,
richly laden with architectural curiosities
and sculptural splendour. This symbolic
worship is provided only to train and dis-
.cipline the soul in the path of devotion and
love towards Siva. 1t is only the means to
attain an end and not the end itself. The
knowledge of the Sat is the end in view.
This worship is an act of preparation only.
The soul should sacrifice its all, including
itself, on the altar of love and devotion to
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the Sat. Temple worship will help the soul
to withdraw more and more from itself and
centre its thoughts on the Supreme Self of
gelves. The soul should surrender to the
Primal One its body, possessions and life
itself. By this continued practice of
Altruism and Love of Siva, who is All Love,
the soul will attain true Bhakti and Pathi-
ghanam,

It is cardinal to the Siddhantins to
‘regard the soul as a slave to environment.
The soul is inotorious for its assuming the
qualities of the things it comes in contact
with, (srivgser auesrasrior b @ewe), That
is why it becomes difficult for the soul to
cast off the livery of Maya it*is wearing. It
ois an innate disease of the soul; but
Siddhanta prescribes a 'recipe that would
convert that defect or disease into a virtue
or blessing. This prescription will coax it to-
yield beneficent effects instead of baneful
ones. There are certain diseases which
are cured by change of place and
surroundings. In the same way, here,
the patient, which is the soul, is asked to be
placed in an atmosphere that breathes of
Love which is Siva., The soul which is
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clinging to Maya must drop it down and.
embrace Siva. It must always move in
surroundings which will arouse its feelings
of devotjon to Siva. The soul must think of
Siva, see Siva and adore Siva. The holy
sight of Saivite Adiyars or the servants of
Siva, their marks, words and deeds would
make the matured soul think of Siva alone.
The Jivan Mukta does not worry himself
about the sincerity or otherwise of the
Adiyar who stands before him.

This is very well illustrated in the
-story of Chéraman Peruma] Nayanar, a royal
saint, who was a genuine Jivan Mukta. He
accepted the onerous responsibility of ruling
a state, because he believed that by doing
s0, he was only obeying the dictates of Siva.
He was a true Giidni and he had the power
.of knowing every syllable of the word spoken
by the outside world. So he was called
Kalarirrarivar. While he was returning on
the back of his state elephant, just after his
coronation, he met on the way his own
washerman who was carrying a load of
fuller’s earth on his head. His body was
found splashed with that bleaching powder,
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due to a splattering rain he had passed
through. That really gave him an appearance
of a pious devotee of Siva. Chéraman forgot
that he was his washerman and saw only the
form of Siva in him. At once he jumped
down from his elevated howdah and pros-
trated before the washerman. The latter
trembled from head to foot .and reminded
the king that he was his servant dhobi.
The king replied with all humility : * Thou
‘remindest me of the Form of Siva. That is
enough. I am your humblest servant.
I adore you with thanks.” This incident may
sound strange and funny to us, ordinary
folk, because we have noteyet advanced to
that eminent level in the progress of the soul,
in which Chéramin was placed. So we
.cannot understand the ways and manners of
Jivan Muktas. They completely identify
themselves with God and try and succeed to
see Him everywhere. Their ego and feelings
of T and Mine are completely crushed. They
live in an atmosphere of serene Love and
Sivam. This is the way the Jivan Muktas
behave and view at the world, Living
human bodies are to be looked at as walking
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temples (sLwr@m@ardde). Saint Tirumalar
says :—

Yo wreé Cerdlp usapQarear Fdd
@rwre.&é Garil arourssns srar
srwre & Gerd ervuréQarear Sdp

urwori& Qesrildp uswps sr@w,”

“ What is offered to the Lord of the spire-
festooned temple
Reaches not the Lord who dwells

within the walking temple,

But that which is given to the Lord
of the latter

Is equally shared by the Lord of the
former.”

Here Tirumiilar calls the Gfidnis as
Walking Temples. The Gfidnis form the
Sacred Legion of the Holy Order of Siva.
They are the real living emblems of Siva
who surpasses all thought, conception and
- perception. These Saivite devotées are the
true heroes who have rolled back the octopus
of darkness and emerged into the illumination
of Sivagfianam ; and their triumphant pro-
cession is heading towards the Final Goal of
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Siva, Who is the Ocean of Bliss. Their
march of progress is vividly portrayed by
Saint Manickavacakar thus :—

“ GpTGTeUTer @5 GID MUIT BT S e pisen piblesr
wrerwr a g st wBolees @e sdifler
QT B D SuFd Jevl wt 1@ Bl seir
arewgyr Qarer@eaird Bris wraliven

arrr@uw,

Qarewr_rarer grf Qeaesr ugsrerer
&GeoQurdr

qesrig pe Cur@sGer Curenfl 2.5 B sor

Berig oy REsrsCer Gem_domenyp

Q& eor Bear & er

e BrirerGeurd Bri YN PLHL
aryrGuw,”

¢ Strike the sounding drum of the Guru,
Wielder of wisdom’s sword ;
Spread the white canopy over the Guru,
Who mounts the charger of heaven ;
Enter and take to you
armour of ashes, fragrant, divine ;
Possess we the heavenly fortress,
Where hosts of illusion come not |
Servants of His,~-march on in the van;
Ye Devout ones,—~move on the flanks ;
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Ye Sages of power illustrious,—
Come fill up the swelling ranks ;

Ye Mystics of strength unfailing,—
advance and close up the rear ;

We shall rule the heavenly land,
No hosts of evil for ever to fear!”

Here lies the real merit and distinction
of the philosophy of Siddhanta. It inculcates
love for one another. You must love thy
neighbour not only as thyself but as the
epitome of Siva Himself, the Supreme Being.
It teaches us how to read and discover God
in others, for, according to the Siddhantin,
every living being is beaming with the
semblance of Siva. One should not digtin-
guish between the false and the sincere in
worshipping the Saiva devotees who wear
the external emblems of a Saivite, like the
holy-ashes and rudrdksha or sacred beads.
The exterior emblems will do to remind the
soul of Siva. The matured souls will see
only the good in others. You shall not dive
into their inner purity and sincerity. You
must have no distinctions of high or low
among Adiyars. All ‘devotees should be
equally viewed and worshipped.  Saint
Appar unequivocally asserts thus :—
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“aalramt grors dar_g Fio
B5E pEs FrFasTph sevarL_i g6 %
e aprGg warrewenrs e Quirg
e shg g S Qsse Gabtgy Grré&
Qe Cear gar Qaar aarg Qeraad
@rew_ri’ Lr@grfs Bear BpCulueafs
sagrCs Qarapwg wrr GOresd auerGer
ser Ly’ sQsHeows sremarGw.”

“ In the heart of him who loves and
adores true
The-devotees wearing ashes and

marks so pious,

Sees Siva in them and makes no
distinctions invidious,

Fhou canst find Kanrapir Siva and
here’s the clue !”

Feeding the devotees of Siva is known
as Mahéswara Pajai. A true Siddhantin
regards this Mahéswara Pujai as the con-
summation and glory of human birth. These
twin principles, viz., Mahéswara Pujai
and worship of Siva in all His forms, are
praised as the true end of life in this world,
which would ultimately take the soul to the
brinks of the Fountain of Bliss, Siva. This
most important Siddhantic truth has been
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categorically emphasised by Seékkilar in hig
wonderful exposition of the ‘Tiru Mylapore
Teévara Patigam of Tiru Gfidnasambandar,
in his monumental Biography of the Bhaktas, ‘
viz, Peria Purdpnam:

“ eraieflp QpssrT Quabuwer wB@Bb
Qewewar rig wrigenn Hapsos &g go
seanfigy Ver s Qurelesesrigd
e arewwwr Qe gaevarapar amQser

ayemsaurs.”

It is love to these Adiyars or devctees
that finally snaps the cord that binds the
soul to the cycle of births and in the snap-
ping of that cord lies eternal Bliss. Bliss
means, in Sidd}lénta, becoming one with
God in a non-dual sense, i.e., in Adwaita
state. This is the real At-one-ment. What
happens to the soul in Bliss? Siddhanta
says, the soul is there, but inseparably united
to God. The egoism of the soul is completely
blasted and its whole being becomes pul-
sated through and through with Divine
Intelligence. When infernal egoism drops
out, Eternal Siva steps in to fill its space.
The soul becomes Sivamayam but not Siva
Himself. There is no end to its experience
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of the Bliss of Siva, according to Siddhanta.
The soul becomes as if it were a star caught
in a flood of sun-light or like salt dissolved
in water. It is better we push not these
similes to their logical extremes; for, then
we will miss our point. In fact that ecstatic
final state is to be felt and experienced by
each one for himself and not to be spoken of.
It cannot be explained in words.

Then the question arises, what becomes
of the third category, Anavamala, which is
said to be eternal and attached to the soul ?
It is also there, but totally effectiveless,
like a fried seed. It is shorn of its sting
and eompletely scorched. It simply ceases
to function. Thus even in the state of
#inal Release, Siddhdnta manages to main-
tain its consistency regarding its original
postulation of the three eternal categories.
The following stanza deals about the final
stage of the three categories :—

“ psBseler weary apse QurfusGaser
wggaip Curesgmss sugsean—QiwssGa
ferun CerGgsdQenp @)semsd o

g s
ey Qoor ser @O arer giiur.”
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« Hear how the three fare in Bliss:
Unalloy’d Happiness derives the soul ;
The Lord is there to administer this,

And Mala’s the producer, the cause
to this Goal. ”

The heat of the sun enables one to enjoy
the cool shade of a spreading tree. Really
the heat is the cause for that enjoyment. So
also, the soul has been parched by Mala for
so long a time; and when the soul enters
the cool shade of the Feet of Hara and
enjoys Bliss,®it is the Mala that should be
thanked for it is the real cause for that
rapturous experience of the soul.

The reality of the individual, the relative
freedom of the human will, the essentially
ordered nature of the world, which is such
that even the Supreme One has to respect
and not to overthrow, all these are features
of permanent value in any doctrine of God
and no one will fail to see that these are the
dominant ideas of Saiva Siddhanta. It is
interesting to note also that Siddhanta
translates philosophy into action. It has
made a bold and successful attempt "to
establish the Kingdom of Heaven on earth,
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which means the Kingdom of perfected human
relationship. It is not a bigoted religion
that asks us to persecute people in the
name of its creed. It does not adopt what
we may call a narrow sectarian orthodoxy.
The utility of the Siddhanta philosophy lies
in its gospel of Truth and Love. It aims
at promoting good-will amongst the people,
transcending religious, political, communal
and sectarian considerations. This is the
greatness of the real spirit or tatva under-
lying the Siddhantic philosophy. No wonder
it has been hailed as Saiva Siddhanta
Samarasa Sanmargam.

A study of Saiva Siddhanta will result
in the regeneration of man. Is it worthwhile
Yurchasing the world at the expense of the
deterioration of the soul ? In his own mystic
mood, Browning has righﬂy said, “'Tis an
awkward thing to play with souls.” One,
should not venture purgatory for petty,
paltry and passing gains of earthly pleasures.
The world, though a huge thing, is not a
great price for a small vice. No vice is
small but trails back with terrible reper-
cussions. One false step will fling
the soul into endless damnation. 1t is
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essential to realise what our ¢Sva ‘ or ¢ Self’
means and Siddhinta not only discovers
the soul for man but also helps him to
dig the offending factor out of its personality.
It awakens our soul and kindles the flame
of religious fervour and devotion to Siva,
Who is revealed as the Grand Dispenser of
Knowledge. But one need not quarrel with
the word ‘Siva.’ It simply denotes the
Supreme God. You may call Him by any
name you please. = Worship Him in any.
manner you choose. All gods are but His
forms and all names are His. For, there is
no god but God and He is the Father and the
Mother of the world. In whatever manner
we worship, the Supreme One alone hears
our prayers and receives our love. Arulnandi,
Sivachariar has clearly expressed this :—

“wrgrm Qs Qerewer g0 s awre

‘ {eCa

wrgrom urser T amar wpps
Qe amsaer

Cauglmiiu@w Q&L pésEHn Gue

aB%myes Q&L

Gsvrer Qeowilar srer o9k smer
Qediaarar@p.
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“ Whomsoever be your god, the
Gracious One (for Grace is inseparable from
Him and this Grace we call Sakti or Mother)
will appear through that god and shower
His Grace. All other gods suffer, are born,
die, and perform deeds that induce good and
bad results. The Primal One alone is free
from these trammels. He is All-knowing
and Gracious.”

So what is required of us is character
and moral virtues. Whether we believe in
Siva or not, whether we believe in its meta-
physics or not, we cannot help believing in
the two fundamental monal principles or
concepts embedded in the teachings of Saiva
Siddhanta, to wit, the fundamental qualities
of Truthfulness and Love of Human Fellow-
ship. Let not the world be converted into a
stage where men are deemed to be actors.
Let there be sincerity in our heart and
_ uniformity in our thought, word and deed.
Saint Appar grieves at the hypocritical world
and reproaches thus :

“ 5 aurpayQarer Qe Sr preafledr
w % Qeravg Qoerplr wrew@w.”’
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““ O shameless ! what art thou doing with
thy hypocritical life ? Your heading to the
burning-ghat is asserted on oath and is a
certainty.”

So let men realise that this earthly life
1s not perpetual but will quail in no time
and meet with a sudden end. Before that
happens let them have faith in God and take
refuge in God. Let them not associate with
vices, evils and sins. Let them tread the
path of righteousness, putting a curb on
their five senses, and offer their devout
prayer and fervid love for any god they
choose and the Imperishable Primal One
will appear in Grace. This is the idea given
in the following' stanza of Sivagfidna Sid-
dhiar :—

e g B eu/ra';@ VAP ES LG By BI&6T
Q&1 Ve
Qarwer walp Qarer . m SFEG 5
Oswrann Qurps
Qarapse spiarepd Qewe pwrey
eSuur i &@HLn
wpear@ura QslauwnwE QEw p s apesr
R owsrwenrG p.,"”
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“ When one worships the God he loves,
with mind fixed, and mantras and words of
praise, and hands showering forth flowers,
after getting rid of anger, desire and other
faults, and entering on the practice of all
the virtues, then the most Ancient of the
ancient gods will deign-to accept his
worship.”

The purpose of human birth is to
develop and practise the virtue of Love.
Tiruvalluvar says,—

“ g Gur gmuwss apsQeatu armidn &)
aarQurigowuis Qsriry.”

Tt is to sev the soul on the path of Love
that this skeleton body is attached to it.”

To love God is to leve other living
beings, for all living beings are but the
undoubted manifestations of God. He who
will not love other souls cannot love God.
He, whose nature is not overflown with the
milk of human kindness, has no right to
worship God. He, whose heart is a desert,
void of any love to others, cannot be a true
lover of God. He is sure to be hurled into
bottomless perdition, and thus he will work
out his own ruin. So he ends in not Joving
his own self. The soul should shed all hatred,
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vengeance and retaliation. It should practise
patience, sufferance and toleration. The soul
should love others, love beyond measure,
love irrespective of caste, creed and commu-
nity, love friend and foe alike. Arulnandi
Sivachariar crowns his precious work, Siva-
gfiana Siddhiar, with these golden lines :—
“reayad s Jdaeri guwarsser Seari
caauitsGw Holoewrm swsFw gaordverr
Cusasar ghlard Jewws%rsrw Qerws p
Ipilefayp @pidef gy JaoniRpai H@E
Geos@QuI@w yragwri geurer geo_iGL (@)
HNTSTEW e TEs@w wIss GFly
& AQwr s s@aerrears @Al Ko p
Gwdles 'ﬁ’;L‘LLSJL_l.@fZ; gt s HAQw,”
¢ They love not God, who, love not His
devotees; they love' not others, neither do
they themselves. What is the good of talking
about such senseless corpses? Leave off
their company as their union will lead you
again into births and deaths. Seek in love
God’s true devotees, taking their wishes as
commands, speak humbly and stand stead-
fast according to their gracious directions,
and worship and bow to them and delight
and dance.”

Tiruccirrambalam
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APPENDIX
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SR ARULNANDI SIVACHARYA SVAMIGAL
SIVAGNANA SIDDHIAR
LECTURESHIP ENDOWMENT

[N

By His Holiness Silasri Kasivasi
Arulnandi Tambirdn Swamigal Averga)
of Tiruppanandal, in memory of the late
Stlasri Kasivasi Swimindtha Tambirin
Swamiga] Averga] to encourage the
study of and the spread of learning in
the Saivasiddhanta Sastras.

I. This Endowment was founded by His
Holiness  Silasri Anilnandi  Tambiran
Swamigal Avergal of Tiruppanandal in
memory of his Predecessor the late Silasri
Kasivdsi Swaminatha Tambiran Swamigal
Avergal to encourage the study of and the
spread of learning in Saiva Siddhanta.

2. The endowment for the lectureship
consists of Non-terminable Government
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Promissory Notes of the face value of
Rs. 15,000/- (Rupees fifteen thousand only.)

The interest of this investment shall be
utilised for the honorarium for a series of
lectures, not less than four in number
annually at the Benares Hindu University
and the Allahabad University. The hono-
rarium shall be Rs. 400 unless revised later
with the consent of the Donor and with a
view to the lectures being given in other
Indian University centres. Such excess of’
income as there may be over the honorarium
tixed will be added every year to the corpus
of the fund. Should at any time the Syndi-
cate consider that no applicant has sHown
sufficient ability to justify the delivery of
the lectures in that particular year or years
the amount of interest accrued shall be
added to the corpus of the fund.

3. The terms and conditions of the
lectureship are as follows :—

i. The course of lectures which shall be
not less than four, three in the Benares
‘Hindu University and one in the Allahabad
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University, shall be delivered annually at
the University centres fixed by the Univer-
sity on a subject explaining the principles
of Saiva Siddh&nta. The increase in the
number of lectures shall be subject to the
conditions in para 5 infra,

ii. The lecturer shall be appointed every
year by the Syndicate of the Annamalai
University either from among the Hindu
members of the Staff of the University or
other Hindu experts in the Saiva Siddhanta
Philosophy. Every year there shall be a new
lecturer. The lecturer once selected may have
a seeond turn only after the lapse of 12 years.

itfi. The lecturer shall be chosen irres-
pective of sex or caste

iv. The lecturer should within & month
after the delivery of the lectures present to
the Annamalai University as well as the
Donor of this endowment and his succes-
sors-in-interest, a copy each of his lectures.
The University may print and publish the
lectures at the discretion of the Syndicate,
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v. The lectures shall be the result of a
deep study of the sutras of (@) Sivagnina
Siddhiyar, both Parapakkam and Supakkam
and the six old commentaries on the
Siddhiydr, and (b) Sivaprakisam of Sri
Umapathi Sivachariar.

vi. The Lectures shall be arranged in
consultation with the Benares Hindu Univer-
sity and the Allahabad University immedi.
ately beiore or after the Dasarah Holidays.

vii. The lecturer shall bring on his return
a pot of the holy waters of the Ganges for
presentation at the Lord Sri Nataraja Shrine
at Chidambaram for Abhishekam and inti-
mate to the Donor his having done so when he
~sends a copy of his. lectures as required in
clause 3(iv) supra.

viii. The honorarium shall be paid either
in cash or by cheque.

4. It shall be competent for the Syndicate
of the Annamalai University to invest in any
Government or other trustee securities
(1) sums available from year to year for
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investment from the interest in excess over
the honorarium as also (2) the capital
amount of the investment in case the
Government Securities in which the amount
is now invested are tendered for payment by
Government.

5. If in the process of investment the
face value of the Paper increases and an
enhancement of income results either by
addition of unspent amounts or by reinvest-
ment, such additional income shall be utilised
to increase the number of University centres
at which the lectures will be delivered and
consequently the honorarium for the lecturer.

6. The Syndicate shall’at the end of
each year communicate to the Donor or to
his Successors-in-interest the name and
address of the lecturer and the honorarium
paid and, if in any year no lecture is deli-
vered, the amount at credit at the end of the
year and shall also publish the accounts in
an important Tamil or English Daily
Newspaper.
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