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(A) INTRODUCTION

Sangam Works :

It is well known that Tolkappiyam, Tirukkural, Purananaru,
Ahananaru, Narrinai, Kuruntokai, Ainkurungtu, Padirruppattu,
Paripadal, Kalittogai, Pattuppattu, Silappadhikaram and Mani-
mekhilai fall under the category of Sangam Works.s The
Sangam period ended by about 300 A.D.f The beginning of the
Sangam cannot be difinitely ascribed to a period or an age.

During this long period many works on grammgar and
literature must have been produced. Since they were written on
palm leaves which were subject to damages of all kinds and
since there were many deluges many of these works were
completely lost to the world. The works listed above are the
only available works and are called Sangam Works. Some of
the names of the works that are lost to us are found
mention in the commentaries of Tolkappiyam, Silappadhikaram,
Yapparumgalam etc.

The purity of the Tamil language before Tolkappiyam :

Tolkappiyar has shown by the words Enba (erewv) - (so say),
Enmanar pulavar (saro@f yeeii) - (so say the scholars) - .that
there were grammarians who wrote grammar before his period.
In some places he has given some special attributes also to the
grammarians who have gone before him. For example “ yappena
moliba yappari pulavar” (uriQuer Gumflu wrius Yeoseui) - that
is, the scholars who are expertsin prosody say that this is
yappu” (prosody). But when Tolkappiyar made rules to use
Sanskrit words in Tamil to suit the genius of the language, he
does not use the words like ‘enba’ (sisiru), ‘enmanar pulvar’
(reéro@i yoair) etc. From this it is evident that before

*Some say that Silappadikaram and Manimekelai fall just after the
Sangam period. ' )

tKenchi became the Capital of the Pallavas at about 300 A.D. The
Pallave period extended up to about 900 A.D. No mention has been made in
the Sangam works about any of the Pallavas. Therefore it may be safely
said that the Sangam period came to & close by about A.D. 300.
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Tolkappiyar alien words had not entered the Tamil language at
all and there was no necessity for the grammarians who lived
before him to frame rules for the use of alien words in Tamil.
It is also clear that there was a period when purely Tamil words
were in existence without any mixture of alien words. It is but
natural that any language will be without any mixture of alien
words for a long time tll some impact comes on it. Therefore
there is no wonder that Tamil stood as a pure language for a
long time till the advent of the Aryans. This impact gave rise
to alien words entering the vocabulary of the Tamil language.

In the first part of this long period of the Sangam age there
were no Aryans or Northerners in the Tamil country. That is,
we may say that long before the age of Tolkappiyar there were no
alien words in the Tamil language. Only in Tolkappiyam and
other Sangam works a few Sanskrit and Prakrit words came to
be used. Mostly, the words used were in particular relation
to the religiong of the North. The Puranic stories, and the
stories in the Buddha Jatakas found their way into Paripadal,
Kalittogai, Silappadhikaram and Manimekhalai which might
have been written in the second and third centuries A.D.}
Considering the above, it is clear, that in the first part of
the Sangam age, (B. C: —— B. C. 400), Tamil language alone,
without any admixture of alien words, was in existence. It is
only in the latter half after the advent of the Aryans (about
B.C. 400—A.D. 300) Sanskrit and Prakrit words found their way
into the Tamil language.

Tolkappiyam :

Out of the present Sangam works that have come down to
us Tolkappiyam is the most ancient one. It is the only source
which gives us all information of the various kinds of work that
have been lost to us.

This grammar gives us all about Ejuttu (sw$5)—Letters,
(Qere) - Words and Porul (Qurger)>—Matter, life etc.

If one carefully examines the work, it will be clear that
many works on literature and grammar must have been in
existence before Tolakappiyar. Tolkappiyar after going through

1. Dr. M. Rajamanikkam, Temil moli-Ilakkiya Varalaru, pp.—273—296.

2. The Tamil literature is divided into Aham and Puram. Abam deals
with family life, and Puram deals with dharma, arthe, and moksha. Porul
comes under these two ¢ategories, '
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the works on grammar and other literature written during his
own age and also the then available works written prior to him
has written his grammar Tolkappiyam.

Tolkappiyar has mentioned in his treatise in about 260
places about the grammarians of his own age and those who had

gone before him.
1. Enba (seru) - So say - has come in 147 places in
Tolkappiyam.
2. Enmanar Pulavar (srw@® yosur) - So say the scholars
(pulavar) - has come in 68 places.
3. Varaiyar (susogunri) - Do not remove or omit-has occurred
in 15 places.

4. There are about 30 places with special qualities attached to
the phrases having their own sweetness and significance.
These phrases can be well understood if read with the

sections and sttras.
*
S. Three examples are given below as illustrations.

Kapnimai nodiyena avveé mattirai

Nunniti? unarndor kanda vare.

senrewflsm Qg GQuer ojsuGeu TS Gleny

miwwafiglar 2 auisCsmr seort. aurGo.
(Ejuttadhikdram - Stitra 7)

Scholars who have carefully examined have found out that
the time taken to winkle the eye brows is the time for one nodi
(the time measure of the snop of the fingure).

2. Satra 158 of Solladikaram is as follows :—
SolleBap paduva peyare vinaiyenru
Ayiran denba Arindisi noré.
QereQevsru u@eu Quwr eA2%rGlwer mi
Srem QLeru oisgldl GeGr.

Those who are well versed will say that the words consist
of nouns and verbs.
3. The Sttra 403 in Poruladhikaram says :-

‘If the first letter of the first Sir and the first letter of the
third sir are one and the same, that kind of prosody is called

Polippu (Qumfliy).
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‘Tolkappiyar says that this is the definition of Polippu
given by scholars of yore.

‘ Polippena mojidal pulavar aré’
QumuGuer Gurfige yeosur HE.

(B) THE ANTIQUTY OF TOLKAPPIYAM

Many have said that Tolkappiyam is anterior to the Eight
collections and Tirukkural. But Prof. S. Vaiyapuri Pillai bhas
mentioned that Tolkappiyam came after the Sangam collections.
The reasons adduced by the learned Professor was criticised one
by one by Vidvan K. Vellai Varanan in his research work on
“ Tolkappiyam ’’ published by the Annamalai University and
has concluded that his reasons are untenable and Tolkappiyam
is anterior to the Sangam collections and not posterior to it.*

An author who attempts a treatise on grammar would have
naturally gone through all available works on literature and
grammar during his period and then only will write his treatise.
This is a common practice which cannot be denied. He would
also lay down rules of grammar after studying carefully the
words used by the people in worldly parlance and words used in
poetry. If Tolkappiyam belonged to a period later than that
of the Sangam collection he would have made rules of grammar
having in mind the words and phrases found in the Sangam
works. If he had lived before the date of the Sangam collections,
he would not be held responsible for any changes occurring in-
these works. Having this view in mind, we shall discuss the
date of Tolkappiyam.

Internal Evidences :

(1) The consonant Sa (&) with vowels A (&), Ai (@), and

Ow (ger) will not come as the first letter in the Tamil words.
This is said in a s@tra by Tolkappiyar.

Sahara-k kilaviyum Avarrs rarre

AAi owvenum miunralang kadaiye

sars Hereflyd HeupEm roGo

S| RETOUDMID (PET PDOOE HEDL-Gul.

(Ejuttu - Satra 62)

1. Vidwan K. Vellai Varanan, * Tolkappiyam '’ published by the
Apnamslai University, pp. 88-127.
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As against this rule, we find words in the Sangam collections
which do not conform to this rule but are opposite to it.

In Purananaru, words like Sadai (#en..) - matted locks of
hair, Samam (swib) - equal, Sakatam (#&.b) - Wheel, are found
(Verses 1, 14, 102). In Pattuppattu, we have Savatti (sauli) -
having bent or twisted, Salam (sewd) - water, Sandu (&55) -
peace - (Perumpan arruppadai, 1.217 ; Madurai-k-kanchi, 1.112,
~ Malaipadukadam, 1.392). In Padirrupuattu, we find the word
Savattum (sai@wb) - Killing (v, 84). In Tirukkural, we have
Saman (swsir) equal, Samam (#wd) - equal (Kural. 99,112).

2. Tolkappiyar has laid down that the consonant ‘&’ with
the vowel A (&), e (67), o (g) only will come at the beginning
of a word. (Eluttu - Stitra 64) -

As against this rule, we find in Purananaru,

fiamal {gpwer) - Yaman,

famali (gwsd) - Peacock,

fiimiru (€S m) - Bee.

That is, the consonant ‘@’ with the vowels < and 8, com-
ing at the beginning of a word (verses 6, 74, 93). In Ahananiru,
we find (¢ffm) - Bee; (epwsd) - peacock (verses 59, 140, 385).
In Padirruppattu, we have (gve) to make sound (verse 30). In
Pattinappalai (@wed) - peacock is found (1.140), :

3. The consonant ya (w) with the vowel a (&) only will
come at the beginning of a word. It will not come with
the other eleven vowels.

Avo dalladu yahara mudaladu.
QUCoUT LG WST (PBHOVTGI.
(Ejuttu - Satra 65)

As against this rule, we find the word yavauar (wsuarit) in the
Sangam collections.’

1. Puganattiru, 56
Perumpanarruppadai 1.316
Mullaippittu, 1.61
Nedunalvadai, 1.101
Silappadikiram, Kadai 5, 1.10; Kadai 14, 1.67; Kadsi 29, 1.25.
Manimakhalai, Kadai, 19, 1.108 etc.
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4. Some words mentioned in Tolkappiyam have lost their
usage and not found in the Sangam works. They are the
“demonstrative words with the ending i (@)

Adali (o6arefl) - that place,

Idoli (@Csnefl) - this place,

Udoli (2-6gmefl) - the place in between here and there.
(Eluttu, Satra 159)

These words are not found in the existing Sangam litera-
ture.! If Tolkappiyar would have lived after the Sangam Collec-
tions, he would not have composed a siitra for the usage of these
words,

5. Tolkappiyar has laid down some rules of grammar how
the numeral word Nangu (mrerg) - Four - will combine
with other words, and how it will change during combina-
tion with ether words. (Satra 442, 453, 462, 467, 475).

But in Ahanandru, v. 104 we find: ‘Nanpialku panda,
Kajumpari Nedunter” (meargmed® yeawi s@bufl Qe@BEsR).
Here Nangu (mrer@) has changed into Nalku (srev@) and for this
we do not find any rule in Tolkappiyam.

6. Tolkappiyam lays down definite rules for the combination
of numeral words from one to ten, hundred. thousand,
hundred thousand (Ejuttu, SGtra 438-471). Tolkappiyar
has not mentioned the word Kodi {(6&re ) hundred thousand,
Crore. Here it is evident that the word Kodi (G&smy) was
not in use in the days of Tolkappiyar. But the word
Kodi (Gsmg) is found in Purananiru.

1. Further, Perasiriyar, one of the commentators of Tolkappiyam, has
said that the above three words Adoli (&1@gnefl), 1d5li (@6sref) and Udsl
(2.Gprefl) ending with i (@), has gone into disuse in the last Sangam period
itself as follows:

* Words which were in existence at one age, have fallen into disuse at
a later age. The words Adoli (&Cgrsf), Idoli (@Csnaf), Udsli (2-Ggrafi) and
Kuyin (gWsr) mentioned by Tolkippiyar have now fallen into disuse.” Rules
would not be formed for words like these which were not used at the age
of the Commentators but were in existence before. So Tolkappiyar is
anterior to the Sangam Collections.
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Onrupat tadukkiya kodi Kadai-iriya
Perumait tahanin Ayul tane.
e mus s@sdu Carg smLulfGuw
Qumemwg srabler oyujer srGer.
(Verse 18)

Kodi is the highest number.
May you live long for a number of years.

In Tirukkural, we find ‘Kodi tohuttarkkum tuittal aridu’,

Caryg. QErEssIaEGL HUSHH il 5.
(Kural 377)

They cannot enjoy even if they have saved a crore (Kod1 -
Gamy) of rupees.

7. Tolkappipar ssys that the plural ending Kal (&er) will
come only in neuter gender.

Kallodu sivanum avviyar peyaré
Kolvali udaiya palavari sorke.

sarQerT(® Feugmin euefwmn GuWBy
Carereu 2-emLw ueeun) GETHGs.
(Sol. 169)

As against this we find the plural ending Kal (ser) comes in
uyartinai - (high caste nouns denoting human beings) eg. words
like Marraiyavarka] (wpspweuiser) other people; pariyarkal
(yhwrssr) base or low people - (Kural 263, 919) and in Kalittokai
Ivargal (meuraer) five persons - (verse 26).

8. The ending (&) An (Sysir) of a word will come only in
the third person and that too in masculine gender.
An, An, Al, A] ennum nangum
Oruvar marungin padarkkaic colls.
|6 6T DHET 6T STETEYLD BT 6T (LD
o wendla uLTEmss Gerale.
{Sol. 205)

As against this rule, we find in Puranantru, uraittanan
yanaha (2-er$serer wr@sa) - I said this -; Andapan pulavan
konduvan danan€ (o gsmar Lea e Glesrrewr@mra saGar) - I, who
is a Brahmin poet, brought this - (verses 136, 201). Here we
find that the ending an (S46r) has come in first person
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singular. In Ahanandru, we have, Ninakkiyan Kilaifian allang
(Sersdurer Hargar 00Ce) - Am I not your relation?
Yan vajalans (wrsr eurpeCer)-1 am not able to live; Mikuti
kapdanrd ilans (Bgd sam_ ety @eGar) - I have not seen much;
Nani arindanro ilang (seafl gpiesrCm GeGar) -1 have not
understood much (verses 342, 362, 379, 384), In Narripai, we
have Kdruvan Va)i to}i (&gt surifl Ggryfl) - [ shall tell you,
my blessed friend; Ullinan allans yaue (2-sveflewenr ojs0aGe wrGer)-
Have 1 not thought of it (verses 233, 326). In Kuruntokai, we
find Aliyen yane (oeflQwer wrBar) - I am to be be pitied; Niyalan
yan ena (Bweer wmarerar) - You are not the person; yani-
Jandanane wrefipsgearCear) - I have lost it ; yan kandanrgilatic (wweir
s A0Bg) - I have not seen (verses 30, 36, 43, 311).

9. The viyangd! vinai (luiGsner efi%r) verb in the optative
mood will not come in the first and second persons is the
rule laid down by Tolkappiyar.

Munnildi tanmai yayi ridatfodu
Manna dahum viyango! kilavi.
warafiZn gearenw wrl fALgzsr®
weTE STGL slunBaTer &ered.
(Sol. 226)

As against this, we see that the ViyangdlviRai (optative
mood of the verb) has come in the Second person in Purananaru.

Nadukkinri Niliiyars (s@&dlsrdl fel Qubyr)
(verse 2)

May you live long without dislocation.

10. Tolkappiyar has said that the Metrical syllable (i@ &) mo
(Gwr), will come in second person only.

Miyayika momadi ikufiin ennum
Avayin arum mupnnilai yasai-c-col.
Bur@s Gurodl ulGesslsr 66D
gpenfer gob peralidr ymesGFme.
(Sol. 274)

As against this, we see in Purananru, Senmo Peruma em
Vijavudai nattena” (QearGur QuEwstd slpam sriGLear) - we
will go to our country full of festivities (verse 381). Here we
see that Mo (@) has come in the first person.
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11. All ahapporul matter from Kaikkilai to Peruntinai are best
sung in Kalippa (a kind of verse) and Paripadal (a kind of

verse) is Tolkappiyar’s view.
' _ (Poruladhikaram, 56)

But we see in the Sangam collections, all aham poems are
mostly in Ahaval metre. If Tolkiappiyar belonged to a period
later than the Sangam collections he would not have laid such
a rule. This itself is suffictent proof to show that Tolkappivar
lived before the present Sangam collections.

12. In Tolkappiyam, we find Seyon, Mayon, Varunan, Vendan,
the gods of the four divisions of land. Korravai (Durga)
and the Omnipresent One are all described (Porul 5, 85).
But in the Sangam collections we clearly note that
Muruga, Siva, Kanna, and Balarama are treated as the
four great gods (Puranantru, verses 56, 58). The Sun, the
Moon and the Rainare praised as Gods in Silappadhikaram.
Even Manmata (Kama) was worshiped (Silappadhikaram,
Kadai 9, 1.60).

13. Tolkappiyar has stated that ahapporul matter will be sung
in Paripadal.

Koccaham Araham suritaham eruttodu
Ceppiya nangum tanak-k-kurup pakak
Kaman Kapniya Nilaimait tahum,

Qaersssn grraw &fs&Eb THsASTH
QUL BrETGL FOTEGMU UTES

&TE &aweoiwu S&mns STEL0.
(Sutra 121)

As against this, we find, that most of the verses in the
present work on Paripadal praises Lord Muruga and Lord

Vishnu,

Therefore, Tolkappiyam must be a work written before the
present Paripsdal was composed ; that is, a long time before the
third Sangam period. If Tolkappiyar belonged toa period later
than this Paripadal he would have written definite rules for these
poerns which do not fall under Ahapporul.’

Thus there are many differences between Tolkkippiyam
and the Sangam collections. These are pointed out in “ Tami]

1. R. Raghava Ayyangar, Tamil Varalaru, pp. 306-307.
R—2
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Varalaru” and “Tolkippiyam’’ published by the Annamalai
University.! Maha vidwan R. Raghava Ayyangar in his work on
Tami} Varalaru published by the Annamalai University has said
this : “Itis difficult to show examples to some of the rules laid
down by Tolkappivar with the help of the existing Sangam
collections. Moreover, the present Sangam Collections contain
{as pointed above) some grammatical usages not found in
Tolkappiyam. Hence it is crystal clear that Tolkappiyam
preceded the Sangam collectins” (p.268).

Thus it is quite clear that Tolkippiyam is earlier than the
present Sangam collections.

Vidwan V. Venkatarajulu Reddiyar® in his research work on
Paranar (Madras University Publication) has mentioned the
following : “The author of a grammar would write his
grammar after carefully studying the works of the period
and those that have appeared before his period. If Tolkappiyam
belonged to a period later than Paranar, Kapilar and Nakkirar
of the last Sangam period then he would not have framed rules
which are against the usage of words by the poets mentioned.
The great variance found in the usage of words by the poets
mentioned and the rules of grammar framed by Tolkappiyar is
itself sufficient proof to say that Tolkappiyar must have lived
long before the poets of the last Sangam.

Prof. M. Raghva Ayyangar has said that Tolkappiyar must
have lived long before the age of the Sangam works giving
strong and valid reasons.?

The internal evidences so far mentioned go to prove beyond
doubt that Tolkappiyar must have lived long before the age of
Purannatru . and other Sangam Collections. The external

1. Maha vidvan R. R&ghva Ayya,ngar' has in his work on ‘‘Tamil
Varalaru” clearly shown that Tolkappiyam preceded the Sangam Collections
(pp. 268-273 ; 308-309).

Also Vidvan K. Vellai Varanan of the Annamalai University in his

research work on “ Tolkappiyam ' has clearly stated the same view
(pp. 90-94 ; 213). ’

Also Prof. T. R. Sesha Ayyangar in his *‘ Dravidian India " has
pointed out the same view (pp. 175-178).

2. Also V. Venkatarajalu Reddiyar, Parapar, Madras University Publica-
tion, pp. 172-173.

3, M. Raghava Ayyangar, Araicci-t-toguti, pp. 101-120.
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evidences also strengthen the above truth. Let us now consider
them.

External Evidences :

In his Sirappu-p-payiram (special Introduction) to Tolkap-
pivam, Panamparanar has mentioned that Kumari is the Southern
boundary of the Tamil Country. The commentators who

wrote commentary on this Payiram has taken Kumari to mean
the River Kumari.

Perasiriyar has said that before the deluge, as there were
other Countries in the north and the south of the Tamil
Country, the Southern boundary was mentioned. As there was
no country after the Tamil country in the east and west, the
boundaries in the east and west were not mentioned. On account
of this, the Sirappu-p-payiram of Panamparapar has mentioned
Kumari as the southern boundary.

Therefore it is clear that the River Kumari and a part of the
Pandya country was submerged under the sea’
Vadakkum Terkum kunakkum kudakkum
Vengadam Kumari timpunnr pauvamebru
Innan gellai ahavaiyir kidanda ’
Naladin upmai validin virippin” "’

The boundaries of the Tamilnad are given as follows: In
the north’it is bounded by Venkadam, in the south by Kumari, and
in the east and west by seas.

(Perum) Kakkai padiniyar has mentioned the River Kumari
as the southern boundary of Tamilagam. Hence Peraisiriyar
" considers that (Perum) Kakkai Padiniyar must have been a
colleague of Tolkappiyar.

(Siru) Kakkai padiniyar who came later than (perum)
kakkai padiniyair has given the seas as the boundaries of
Tamilagam except for the north.

Vadatisai marungin Vadugu varambahat
Tenrisai yullit tenjiya munrum

Varaimaru! Punariyodu karaiporudu kidanta
Nattiyal valakkam

‘oL dlos wmrdar uBG arLuTsS
Qgerflens warefl GQLEAwW aper mud
sy Youflour® sorfuiGa dss
Briigwied) eup&&d.

1. Tolkappiyem, Marapiyal, Satra 94, commentary.
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In this stanza it is stated that the northern boundary of the
Tamilnad is the language of the Vadugar (Northerners), and the
south, east and west are bounded by the seas.

Perasiriyar has clearly mentioned that she (Siru kakkai-
Padiniyar) is later than Tolkappiyar.! Naccinarkkiniyar says
about her as ‘pin tooriya kakkai padiniyar’ - Kakkai padiniyar
who came later than the first Kakkai padiniytr)

Silappadhikaram, a work of the 2nd century A.D, has
mentioned the same boundaries for Tamilagam,

Nediyon kunramum todiyol pauvamum
Tamilvaram barutta tanpunal nadu.

CrpBursr Garpwn GsTeGurear Guereups
SOPeUTDd LMISS SewTyaTe B ([H.
Kadai 8, 11. 1.2

The northeen boundary is the Venkatam Hills; the southern
boundary is the present Cape Commorin ; the east and west are
bounded by the seas.

From these it is clear that at one time Kumari was the
southern boundary of the Tamilnad, and at another time the sea
has become the southern boundary. Even at present the sea is
the southern boundary.

Panamparanar and (Perum) kakkai padiniyar have noted
Kumari as the southern boundary of the Tamilnad, but
(Siru) Kakkai padiniyar and Ilangévadigal have mentioned
the sea as the southern boundary. Most of the scholars
opine that the date of Silappadhikiram is the 2nd century
A.D. and the Sangam came to a close by about 300 A.D.
Considering all these facts it is proper to hold that at the time
of Tolkappiyar the southern boundary was the Kumari River.
Hence he must have lived before the deluge; and the deluge
must have taken place after the composition of Tolkiappiyam and
that is why the later poets mention the sea as the southern
boundary. :

2. Pavamparanar in his Payiram (Introduction) to Tolkap-
piyam has said that Tolkiappiyam deals with Ejuttu (¢wSs), Sol

1. Tolkappiyam, Seyyul Iyal, Satra 1, Commentary of Perasiriyar,

2. Dr. M. Rajamanikkanar, Tami] moli-llakkiya Varalaru. pp. 273-296,



13

(@#red) and Porul (Qur@er). Tolkappiyam as said by the
commentators contains only the three Adhikdarams, E]uttu,
(s &), Sol (Qensd) and Porul (Qur@sr). In the later period,
when (Siru) Kakkai padiniyar lived, the grammar of the Tamil
langugage contained in addition to the above three adhikarams
another section called Yappu (wriy) - Prosody as is clear from
the following lines : —

Nattiyal Vajakkam nanmaiyir kadaikkan
Yappina tilakkapam araihuvan muraiyé.

“rprligue) eUPSED BTATLIND &emL_& & s
wrifer Hesaard YOG WDt

The commentator of Iraiyvanar Ahapporul has said that
Tamil has four kinds:

Tami}tan nangu vahaippadum
Ejlutum, Sollum, Porulum, Yappumena.

Tamil grammer has four sections-thé‘y are - EJuttu
alphabet, Sol (Qered) word, Porul (Gum@er) matter, and Yappu
(wriy) prosody.

From what has been said above, it is clear that Tolkappiyam
was written when the River Kumari was the southern boundary
of the Tamil country and (Siru) Kakkai padniniyar lived after
the great deluge when the land between the River Kumari and
the present Cape Comorin was washed away by the Sea, and the
sea alone came to be the southern boundary of the Tamil land
after Tolakappiyar. ‘

(C) DATE OF TOLKAPPIYAM

Even before Tolkiappiyam, the Northerners, who were
speaking Sanskrit, came to South India and settled themsel]ves.
Therefore Sanskrit words came to be used by the Tamils and
found entry into the Tamil language and literature of the Tamils.

(1) On account of this

Vadasor Kilavi Vagdavelut tori
Ejuttodu punparnda Solla kumme.

“a_Qern Herell auGouws GsrfE
sTups@sT® yeuring Gereer @oBw.”
Solladhikdram, 401
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“Sidaindana varinum iyaindang varaiyar
HAeogrger aflan Gaowsgsar aenrwmrr.”
Solladhikaram, 402

(1) If a Sanskrit word is to be used in Tamil it should be
Tamilised accordingito the rules of grammar. (For example.
the Sanskrit word Rama (rrw), must be written in Tamil as
Iraman (@rrwsir),

(2) Even Prakrit words, if suitable to the genius of the
Tamil language it may be included.

Further, he has given the rules relating to Satra (@Sdrb),
padalam (ui.eb), pindam (dewrL_ib), ambodharangam (SbCurgrm
&), Kandikai (srewgma) etc. If grammarians beforeTolkap-
pivar had given the rules for using Sanskrit words in
Tamil language, Tolkdppiyar would certainly have referred to
these rules and end his satras as ‘Enba’ (steru), ‘Enmmanar
pulavar ’ (srsru@f yeeai) etc. Sincehe has not mentioned any
references to such rules of grammar, it is evident that Tolkap-
pivar himself framed these rules. In his days some Sanskrit
words must have found entry into the Tamil language and it
was perhaps not possible for the people to be without using
those words; and hence Tolkappiyar found it a necessity to
frame rules of grammar for using such words to suit the genius
of the language.

Prof. V. Rangachariar has mentioned that the Aryans
(Sanskrit speaking people) would have come to the Tamil country
in about the 7th century B.C.!

Only in the beginning of the 14th century A.D. the Islamic
religion began to spread itself in the Tamil country. Kumara-
gurupara swamigal, who lived in the 17th century A.D. has
used the Hindustani words Salam (swrw), Cokkai (@erssmi),
in his poems. On seeing this evidence, it is clear that it will
take about two to three centuries for the words of one set of
people to find entry into the language of the other set. If we
take this view, it will not be wrong to say that it is only three
centuries -after the advent of the Aryans into the Tami] country
some of these words would have found entry into the Tami)

1. Educationsl Reviews, October 1928.
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language. From this point of view, if the Aryans had come to
the Tami] country in about the 7th century B. C., then Tolkap-
pivar may be said to have lived in or about the 4th century B.C.

(2) Visaka Munivar, a disciple of Badrabahu spread
Jainism in South India. Baddrabzhu belonged to the period of
Chandragupta (322-298 B.C.)- There are some inscriptions in
Brahmi script in Madurai District which are said to belong to
the 3rd century B. C. by scholars of repute. Therefore, Jainism
has in vogue in the Tami)] country in the third century B.C.) 'But
in Tolkappiyam we find no mention of Jainism.?

(3) In the second Rock Edict of Asoka, it is mentioned that
facilities for hospitals for both peoples and animals were provided
for in the Gsra, Cola and Pandiya countries. Further, it can be
said that Buddhism found its entry in the Tami} Country only
during the period of Asoka (273-232 B. C.)

In Kulugumalai and other places in the Tami] country, we
find Buddhist inscriptions in Brahmi script. These inscriptions, it
is said, belong to the later half of the 3rd century B. C.

There is no reference to Buddhism in Tolkappivam.* Hence
it is clear that Tolkappivam was written before the spread of
Buddhis: influence in the Tami] land.

(4) PaRamparalar in his Payiram (Introduction) Says:—

“ Aindiram nirainda Tolkappiyan”
“ondlyd dlempss Gesrearifuer”

Sanskrit writers believe that Aindiram is a grammatical work
which was written long before Panini. From the above lines of
PabamparaBar, it is clear that Tolkappiyar must have had a deep
knowledge of the old Pre-Panini grammar Aindiram. This
. grammar lost its place after the grammar of Panini. If Tolkap-
pivar had known the grammar of Panini, then PalamparaBar
would have mentioned thls also i in hlS Smappuppa.yxram (special

1. Mayilai Seeni Venkataswami, Samanamum Tamilum, pp. 24-36.

2. M. Srinivasa Ayysngar, Tamil Studies, p. 8.

T. R. Sesha Ayvangar, Ancient Dravidians, p. 109.

3. ‘¢ The famous Tamil gtamma.hca.l work, the Tolkippiyam, mey be
assigned the period (B.C.325-B. C. 188) under survey; it is saidto exhibit
the influence of Aindira vyakaranam, a pre-Panini system of Sanskrit
grammar, but it is free from Buddhist influence”. R. Satyanatha Ayyar,
History of India, Vol. 1 pp. 170-171,
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introduction). Since he did not mention the grammar of Panini,
we may say that Tolkappiyar must have lived before Panini,’ or
it may be said that Tolkappiyar lived during the time of Panini,
but his grammar was not known to Tolkappivar who lived far
away in the south. Therefore, it may be taken that Tolkippiyar
lived before Panini or during his period, when his grammar was
not known in the South. The western scholars have fixed the
date of Panini as the 4th century B.C.°

Kapatapuram, the Capital of the Pandyas, was washed away
by the sea only after the period of Tolkappiyar is seen from the
Commentary of Iraiyalar's Agapporul. Valmiki Ramayanam and
Vyasa Bharatam mention about Kapatapuram. Winternitz says,
that Vyasa Bharatam with all its interpolations is not later than
the 3rd century B. C. Hence, Kapatapuram might have been in
affluent circumstances during the 3rd and 4th centuries B.C.

To strengghen the above statement, we find that Chanakya,
the minister ~of Chandragupta Maurya (325-301 B.C.) has
mentioned in his Arthasastra ‘Pandya Kavatam, as one kind
of pearls when mentioning the names of pearls taken from the
sea. It is clear that the pear! 'Pandya Kaviatam'’ denotes the
pearls taken from Kapatapurum, the Capital of the Pandyas. It is
not proper to say that after the deluge of Kapatapuram, the name
would have been used to denote a pearl taken from that area.
In the Sangam works, only pearls from Korkai is mentioned after
the deluge of Kavatapuram.'

From the history of Ceylon, it is found that out of the three
deluges, the first deluge was in 2387 B. C. This separated Ceylon
from India. The second deluge was in 504 B. C. There was no
serious loss in the second deluge. The third took place in 306
B. C. when Devanampriya Tissa waa ruling in Ceylon. This
period corresponds to the period of Asoka. On account of this
deluge, one lakh of villages, 910 small fishermen villages, and 400
villages where pearl-divers lived were submerged under the sea.®

5. Prof.S. Vaiyapuri Pillai had said that some of the sitra’s of Tolkap-
piyar resembles some of the satras of Panini and some resembles that of
Bharata's Netya Sitras in his work on *‘ History of Tamil language and
literature” (p. 68). Vidvan K. Vellai Varanan of the Annamalai University in
his research work on * Tolkappiyam has refuted the views of the Professor
{pp-106-127). A study of these two will be very useful.

6. History of Ceylon, Volume I, Part I, p. 208.

7. R. Raghava Ayyangar, Tamil Varalaru, pp. 37-38

8. Sir James Emerson Tennent, Ceylon, Volume I, p. 7 foot-note,
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As the first deluge divided Ceylon from India, it is natural
that the second deluge would have made some havoc in India.
That is why the commentary on Irayabar’s Agapporul says that
one deluge caused the destruction of the south of Madurai, and
the other destroyed Kapatapuram.

In Silappadhikaram, we find the following lines which refers
to one deluge:

Pahruli yarruda pamalai yadukkattuk
Kumarri-k kédum Kodunkadal Kolla

ue mefl wrpmier ueTwS LRESSSS
Gwifls Carpy Ger@rss Garerer

The deluge has swallowed the River Pahruli and the Kumari
mountain which formed a part of the Kumari Range.

These lines denote a great deluge, and hence it may be the
first deluge which divided India from Ceylon. Therefore, it
follows, that the River Kumari must have been the southern
boundary of the Pandya country after that frust deluge.

Therefore, the second or third deluge must have been the
cause for the destruction of Kapatapuram. The second deluge
had not made much impressionable damages is said by the
History of Ceylon. Hence, the third deluge must have been the
cause of the destruction of Kapatapuram.

Hence, unless otherwise proved by proper evidences, it is
right to say that Tolkappiyar might have lived during the
4th century B.C.

9. Siluppadikaram,Kadai 11, 1L. 19-20; Kadai 8, 1. 1, Adiyarkkunallar's
commentary.
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