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PREFACE

“Sivaprakasam > is one of the fourteen authorita-
tive works in Tamil which treat of the Saiva Siddhanta
system of philosophy. Its reputed author, Saint
Sri Umapathi Sivacharya, one of the traditional three
thousand priests of Chidambarm temple, is the fourth
in the chain of the linear preceptors of the celestial
Truth, cailed the Saiva Santhana Acharyas. The
authorship of eight of the fourteen works referred
to above, Sivaprakasam included, is ascribed to him,
and he has been the author of several other works,
both in Tamil and-in Sanskrit, the most in&portant
of them being the ‘Koil Puranam’ and . the elaborate
Sanskrit  commentary on the Gananapada of
Sri Paushkara.

Sivaprakasam stands foremost among the eight
philosophic treatises composed by its author in Tamil,
and ‘is generally studied and rveferred to along with
‘Sivagnana Bodham’, the famous central work on
Saiva Siddhanta philosophy given by the Great Infant-
Saint  Sri Meykanda Devar, and ‘Sivagnana
Siddhiyar’, its secondary, written by his disciple
Sri Arulnandi Sivacharya. These two great saintly
seers are respectively the first and the second link of
the celestial chain mentioned above, the third being
Saint Sri Maraignana Sambandhar.
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The aim of ‘Sivaprakasam’ is to give, in a clear
and succinet manner, a plain summary of the central -
truths of phiiosophy expounded in the two works,
Sivagnana Bodham and Sivagnana Siddhiyar, and to
make the study of the Saiva Siddhanta system a
little easier in its elementary stage before the more
advanced and comprehensive books (Sivagnana Bodham
and Sivagnana Siddhiyar), regarding the technicalities
and abstruse and metaphysical question‘s are taken up.

This work is now published by the Adhinam
with a prose vrendering in English by the Ilate
Sri K. Subramania Pillai, M. A., M. L., In commemoration
of the Siva Paripurana Gurupuja of His Holiness
Sri-la-Sri Shanmuka Desika Gnanasambandha
Paramacharya Swamigal, the twenfy fourth in
descent, of Dharmapuram Adhinam.

His Holiness ascended the throne of the holy
Goana-FPeetam and assumed the headship of the
Adhinam Mutt on 26th of June 1983. During the
short period of about twelve years of his able
administration,  His Holiness showed  organising
ability of a very high order, rvaised the tone and
discipline of the Mutt and the temples attached
thereto to a high standard and has done the utmost
for the propagation of the Saiva faith in all possible
ways. The series of publications (more than fifty in
number) which have seen the light of day during
the regime of His Holiness has served to dispel the
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darkness in the minds of thousands of Saivites and
has flooded them with the light of the Lord.
The ascent of His Holiness on the holy cadi
of the Mutt may be said to mark the vevival of
Saivism in South India, and something very marvellous
has been contributed by His Holiness for the revival
and re-establishment of the real greatness, fame, and
prestige of the holy order of the Saiva Mutts
South India, which have been its heritage ever since
it was inangurated by Sri Meykanda Devar, the rising
sun of Saiva Siddhanta, who flourished in the
first half of the 13th Century.

His Holiness has been a towering and powerful
personality, full of sound common sense, and cons-
tructive original thoughts, blended with a calm and
genial manner finding expression in occasional out-bursts
of humour and a dignified reserved nature. Gifted
with these gualities of head and heart to a remarkable
degree, it is no wonder that His Holiness has endeared
himself to one and all and revolutionised the system
of organisation and administration of the mutt,
effecting distinct improvements in the various realms
ruled by him, and widening the scope, usefulness
and purpose of the very ancient institution which
it was his privilege to preside over and direct.

It is evident that, when His Holiness took up
the administration, he started with the earnest desire
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that during his regime, Saiva Religion and philosophy
should flourish, Tamnil and Sanskrit learning should spread
and, through proper upkeep and orderly maintenance
of temples, the prosperity of the land should most
effectively be promoted. It is this desire in His
Holine$s that brought the Mutt in contact with eminent
men in the various walks of life, scholars, poets,
and officials in the world outside and enabled all
of them to estimate and appreciate the value and
usefulness of the religious institutions.

Among the distinguished visitors to the Mutt
mention may be made of His Excellency the Governor of
Madras Sir Arthur Hope, His Excellency the Governor
of French India Mon. Bonvin, Lady Bonvin, Mon.
Thomas Aroul, President of the French India
Legislative Assembly. The Administrator of Karikkal
Territory, Ministers of the Madras Province. Sir P. T.
Rajan, Dr T.S.85. Rajan. 5. Ramanathan and others,
Rajah Sir Annamaloi Chettiar of Chettinad, Kumararajah
Sir M. A. Muthiah Chettiar, Sir R. K. Shanmukham
Chettiar, Sir R. 8. Sarma, Mon. Sambasivam Chettiar,
President of the Colonial Committee of Irench India,
Sri Muthuranga Mudaliar, the District Official Heads,
and the Presidents and Commissioners of the Madras
Hindu Religious Endowments Board. Al of them have
expressed their high appreciation and pleasure on the
occasion of their visits to the Mutt. His Holiness
Sri Kanchi Kamakoti Sankaracharya Swamigal has
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paid a visit to Dharmapuram and performed worship
in the local temple. He entertained a high regard for
the reputed head of this institution.

The conduct of the grand Meykandan Siddhanta
Conference in 1941 which lasted for three days and
concluded with Tirumurai Conference and festival
on the Avanimoolaum day was acknowledged to be the
unique of its kind. This conference and the first
Decennial Rule Celebrations, under the distinguished
presidency of Sachivothama Sir C. P. Ramaswami
Ayyar, K. C. 8.1, K.C. L L, LL.D., the Dewan of
Travancore State. of His Holiness have produced in
the mind of the public a delightfully homely touch
about the Dharmapuram Adhinam Mutt. These celebra-
tions were the enlightening rays that made the Country
realise the seriousness of the purpose of the institu-
tion of muftts.

The Adhinam, the greatness of which we are
all so proud, was handed down to His Holiness
by a long chain of Spiribual Heads of profound
learning and thought, as a heritage, and His Holiness
has done all he could by judicions improvements
to render it more useful and attractive. The properties
of the Adhinam are spread in several districts, some
of them being in French India; the management
of twenty seven temples, many of them verv big, is
vested with the Adhinam.
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These have been creditably managed by considerably
expanding the usefulness and the significance of the
Central Head-quarters Office in the Adhinam Mutt
exercising proper care and discretion in the matter
of appaintment of local agents. clearly defining the
duties and responsibilities and office-routine of the
establishment both at the Central Controlling Office
and at the local offices, introducing the system of
correspondence and control that is in vogue in the
Government Departments, making adequate provision for
effective supervision and above all working out suitable
economic plans for each endowment so that its resources
might be developed. It is a common saying that
‘efficiency is a fine word, but economy is its shadow’,
and it may be said in the case of His Holiness that
efficiency and economy delightfully mingled together.
Wisdom is knowing what to do next; skill is knowing
how to do; and virtue is doing it. The wisdom.
skill and virtue of His Holiness may be summed up
in the fact that the cash balance has increased from
nominal, when he took up the management, to _
substantial in recent years, after meeting all items
of legitimate expenditure, investments included.

His Holiness possessed a keen sense for aesthetic
beauty and cultural arts. New constructions and
renovations have been effected both in the mutt
and the temples. An adequate idea of which
can be gained by a casual look into the issue of
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the first Decennial Rule. In them, one can find
the synthesis of beauty, art, religion and philosophy.
Mention may be made that the plan and design of
such constructions were originally conceived by His "
Holiness and executed.  The terraced mentapam
made of granite in front of the mutt, supported
by artistic pillars in which life-like models in relief
of the dragon and stallion which is the embodiment
of the sculptural skill, charming beauty and exquisite
workmanship, the new Library which is the store
house of wisdom, both spiritual and secular, the
front Dblock, the aqdience hall, the two entrances
with the block next to the northern portico and a
host. of such beautiful constructions in many of
the temples belonging to the mutt are the expression
of the noblest responses from the noble and exalted
mind of His Holiness to the appeal of art, and
culture.

Now coming to the philonthropic work and
social service of His Holiness, one cannof fail to
think of the noble impulses which prompted His
Holiness to think of establishing ‘Women and
Children Hospital and Welfare Centre’ at Mayavaram,
the foundation of which was laid by His Kxcellency
the Governor of Madras. His Holiness was specially
interested in improving the health conditions of the
cheries, imparting elementary education to the children
and poor-feeding.
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In conclusion, His Holiness has served the cause
of religion in numerous ways, some of them are,
arrranging religious discourses and lectures on sub-
jects of literary and religions importance by emivent
lumiraries in the mutt, and Devasthanams on all
important occasions, aid to religions conferences
held by other people, aid to kumbhabhishekam of
famous temples, arranging special classes for teaching
treatises on Saiva Siddhanta Philosophy, obtaining
exclusive copyrights of important works on Saiva
Siddhanta  religion and philosophy, conducting
- Thevara and Veda Agama Patasalas. establishing
libraries in the temples, and running the Meykandar
Saiva Siddhanta College, Mayavaram.

Of the innumerable publications brought out at the
cost of the Adhinam, special mention may be made
of the elaborate commentary on ‘Tirnavukkarasu
Nainar Puranam’ of Sekkilar by Sri C. K. Subramania
Mudaliar of Coimbatore, the Tamil text-books on
‘Light and Sound’, the text-book on Tamil Short-
hand and the translation into Tamil of the Yajur
Veda.

The installation of a press by name ‘Gnana-
sambandham’ and the publication of the monthly
journal of the same name therefrom serve to
disseminate spiritual wisdom contained in the Tamil
Scriptures, the Tirumurais, and the Philosophic
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Benedictory verse

Enlightened and {ree from thoughts of stern
Karma shall become the hearts of the votaries who
never forget to strew bee-humming blooms every
day at the heroic feet of the Elephant Deity whose
sacred form is TLight Spiritual and who comes forth
pouring out the must of divine wisdom and
dispensing supreme delight (to fit souls).
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Dancing Siva.

1. On our head and heart we shall entertain,
revere and cherish the beautiful lotus feet of Him,
who is the source of the primordial rising light, whose
form is grace and wisdom, whose spreading tresses
are the seat of the honeyed flowers of Konrai, the
crescent moon, the river Ganga and the glistening
serpent and who, with intent to lift us from the
endless chain of births, dances in the Common Hall of
all souls to the applauding tunes of  angels, of
feasting the eye of mother Uma the protector of
all the worlds.
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Goddess Sivagami.

2. On our head shall we receive the gracious
feet-flowers of the nother who is the all-pervading
Supernal power, the Firsi Cause of all and the grace,
wisdom, and energy of the Supreme Being. Her
form is Divine mercy bestowing (on fit souls) the
frame of supreme bliss. She is the energiser of the
pure and impure Maya from which are evolved the
the expansive basic substrata of all sorts of bodies,
minds, worlds and substances. She is the many-sided,
one holy energy of God, the seed of five grand
functions of His and the eye witness in the beautiful

Hall of the Divine Dance meant for annulling the
woes of the world.
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Ged Ganesa.

3. With a view to accomplish this work in high
Tamil, free from faults of metre and grammar, and
secure its unhindered completion and good use, we shall
contemplate the pair of holy roseate feet, blossoming
in grace to the pions song of the beelike saints,
of the Elephant faced deity who is the T.ord of
the communities of angels and whose three fold
must of wisdom gushes forth like a torrent and who
was begotten by God Siva and his consort whose
fish-like eves, surpassing a pair of lances in beauty
and adorned by mnatural red lines, leap as if to
contend with the sparkling leaf-like ring jewels of
the ear.
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God Muruga.

4. We shall meditate on the two feet of God
Muruga who is the commander of high-born Devas
of abiding opulence, the divine child of grace and
wisdom riding the blue peacock, the spiritual guru
of saint Agastiya, well-versed in countless sciences,
scriptures and their branches, the hero who willed to
fling his brilliant spear and cut in two the breast
of Suran unmindful of his prowess, the hill of
Krounja and iy misery, and the lover who hﬁgg:ed
the beautiful bosomm of the hunter’s daughter brimm-
ing with fragrant paste. I



FHEBTHTSH Yo

CgouitIpmrer aerisuldond ST |6t
Bwons ouisen 58gri Qe eanr wrmp
urefweg Guesrer shlaafiadr gl
wuresGerg wrepaiser uGur Qeeir Qe il
Gefwi Cuiisari. Zmeri wmgp
igajysp Ymewrsd o pori GFoweg
ST VDGO W DEETOT FLUGET Qe @d
Frgrarg Ggawwreys gearter QuirGpr. 5

The Line of Gurus

5. TLord Guru of the Devas seated on Mount

Kailas, Nandhi the holy warden of the lofty hill,
(Sanatkumara) one of Nandi’s community of disciples,
Satyagnanadarisanigal of wide fame reaching afar in
the world, the great Paranjoti, the reputed hero Saint
Meykandar. of Tiruvennainallur, the illustrious Saint
Arulnandhi of changeless repute, and Saint Marai-
jnanasambandar endowed with the riches of spotless
grace are our masters in this line of hereditary
transmission of spiritual wisdom.
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Maraijnanasambandar

6. On our head shall we enterfain the flower
like feet of growing beauty of our spiritual father
Maraijnanasambandar of perennial fame who is the
crown gem of Saivism.  For  perpetuating the
descent of spiritual wisdom on earth, for the popularisa-
tion of the many sided Sama Veda and the renown
of the line of the great Parasara, he came to the
world and redeemed us. He was born at Marudur
and flourished at = Pennagadam encircled by the
‘cloud capped cool fine groves, from whose boundary
walls the lofty banners with their hand-like fringes

shot up and impeded the passage of the moon
along the sky.
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The Substance of the work

_ 7. We intend to expound herein the truths
of the Saiva Siddhanta  System, the  distilled
essence of the Vedanta, which 1is dark to the
heathen and bright to the adherents of inner creeds
and satisfying the reputed standards of logic, and
which is remarkable for advocating such inseparable
Adwaitic (non-dual) union of God and the world as
will not warrant their substantial identity like Gold
and jJewels made of it or their opposition like
light and darkness or any midway velation like that
of word and senmse. Such union will be comparable
in their unity to the blending of body and soul
and in their diversity to the light of the eye and
the light of the sun and in their concomitance to
the knowing power of the soul and the seeing
power of the eye, and will be realisable as the
fruit of a course of righteous practice ordained by
great books of wisdoni.
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8. The sum total of all souls falls into three
categories, the first consisting of those affected
only by the bond of darkness (the original bond),
the second of those affected by the bonds of dark-
ness and karma, and the third of those affected by
the bonds of darkness, Karma and Maya. On the
principle of showing like to like (in catching animals)
the Lord comes to redeem the man affected threefold
in the guise of man and confers on him the grace
needed to break the bonds by means of his holy
look, touch, bright mystic word, force of thought,
instruction in scriptures and yogic practice and by
performance of homa which will be either external
or internal. The former is known as initiation by
action and the latter initiation by knowledge.
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9. There arve three forms of initiation; the first

known as Samayam qualifies one for the use of
Mantras, the second known as Visesha qaalifies one
for specialising in rites of worship and yogic practice,
and the third known as Nirvana leads into the path
of spiritual wisdomn by helping the soul to get clean
of the six kinds of ways through which the fruits
of Karma reach it. The said ways lie through the
region of Mantrams, pathams, and letters on the
one hand and that of world centres (Bhuvanam),
Tatwas and Kalais on the other, Mantrams number
eleven, pathams eighty one and letters fifty-one, and
world centres two hundred and twenty four, tatwas
thirty six and Kalais five.
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10.  Scriptures say that all kinds of pious act
lead to the attainment of spiritnal wisdom. The-
trae  Sariya (subsidiary service), Kiriya (vites of
worhip) and Yoga lead directly and respectively  to
Saloka (living in the heaven of God), Sameepa (living
near God) and Sarupa (attaining the form of God)
and indirectly to the attainment of high  wisdom.
The uplifting spiritual wisdom is of two grades the
one being God’s grace - which is in his eternal
wisdom that lastingly takes up the soul after its
redemption from the inveterate bonds and the
other being the clear wisdom inculeated by Saiva

scriptures pointing the way to realisation of such
grace.
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11. The reputed Tord Guru (Saiat Meyvkandar)
composed the great Sivagnanabodham and later his
spiritual son (Saint Arulnandi) expanded its truths
in his work Sivagnana Siddhi. My worship is due
to their holy feet. I eagerly studied the two books,
and collating their ideas with what was revealed
by holy grace in my mind and the views of
Sivagamas on the subject, condensed them into a
work of one hundred progressive verses in Virutha
metre .consisting of two parts general and special
actuated by my intense ambition; and even my work
has taken shape as spotless Sivaprakasam,
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Appeal to Readers.

12. Whatever is old cannot be deemed fo be
good (on account of its antiquity alone) and whatever -
book comes forth today cannot be judged ill because
of its newness. Men pledged to seek good in every-
thing will not mind the dust that covers a beautiful
gem but only appreciate its true worth. People of
middle calibre will investigate and welcome the beauty
and antiquity of a work. Men who have no capacity
to judge of the faults, excellences and substanfial
work of a production will praise it, if many admire is,
and will in the same breath condemn it on hearing
others speak ill of it, because they have no opinion
for themselves.
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Godhead

13. It is the object of all the vedas and the
‘agamas dealing with multifold sciences to expound
‘the concepts of God, hound souls, and bonds (Pati,
Pasu, and Pasam). Of these, God-head is the highest.
It is beyond the material distinction of form and no
form; It has no finite guality or mark; It is ever
free from bonds; It is one and eternal. It is the
energiser of the intelligence of countless souls; It is
changeless and infinite; Its form is bliss; It is above
the ken (reach) of the perverted; but it is the final
goal of the right-minded; It mnanifests itself in the
smallest of the small and is the biggest of the big.

It is self-effulgent; Tt is named SIVAM by men
of clear vision.
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14. The eternal supreme power of God mani-
fests itself as TLove, Wisdom, and Will; and God in
contact with each, takes up the holy form of grace
inestimable, and Dy energising the luminous expansive
pure-maya, causes the evolution of Nadam, Bhindu
and other pure reals and of the word 1roots of
knowledge. Again, by energising the impure Maya,
He causes and maintains the grand development of
bodies, minds, worlds, and substances which arve the
channels of cruel Karma. In time He brings about
the involution of all these. Tmmanent aspect of God
in relation to these processes is viewed as formless and
formful, limbless and full-liinbed.
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15. God is of a nature beyond spotting and
specilying. He is without beginning, middle and
end. He is full of overwhelming and all-pervading
intelligence. He is unique in .being above the compre-
hension oi ail others. He is the sole Lord whom
intolerable likes and dislikes cannot reach. He is the
life inseparable from all lives, and is unbound. He
can, therefore, take up and energise for himself any
form He wills.

16. The universe comes into being in forms
maie, female, and sexless. It endures and suffers
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involution in due processes of time.  Subsequently
it undergoes re-evolution on account of bonds from
which souls have to be freed. Forms change, appear,
move, and disappear. Maya, their primordial basis is
by itself motionless and unintelligent. The bound souls
have not the intellectual freedom to assume formsg
of their own accord and yet they are embodied and
do their work. So, it is the unbound supreme
being that is the moving cause of all.

17. All the worlds created by the Ilotus-seated
Brahma are protected by Vishnn and their {ina]
dissolution is by our God, so that creation and
protection are at an end. Brahma and Vishnu are
the duly empowerved agents of the Higher Being
whose work is done throagh them and who is the
real author of all. He remains unaffected by these
{unctions, like the sun in the sky before whom
one lotus puts forth its bud, another blossoms in
full, and a third fades and falls.

F.o9. 2
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18. These functions which God has taken up
are styled the play of His Grace, meant to lift the
souls from the sea of misery to the seat of abiding
bliss. Involution has the aim of wiping out the
fatignes of birth and death.  Re-evolution is to
render bonds fit for dissolution.  Protection means
making souls enjoy the fruits of Karma; and
screening is to steady them in sach enjoyment.
The bestowal of ineffable bliss (in the end) is indeed
a clear act of grace, and the other functions too

can be attributed to nothing but the adorning mercy
of God.
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Bound Souls

19. The seers of truth say that souls ave
countless, eternal, and sunk in spiritual darkness.
By the grace of God, they take up bodies suited
to work out their two-fold (good and evil) karmic
tendencies, and are born as lower and higher beings.
In the cousse of experiencing the endless fruits of
their Karma, they commit acts of merit and sin
and have births and deaths. When the season
arrives for the dissolution of the dark bond affecting
the soul, the light of Grace in the inmost soul
dawns and darkness is dispelled.  Then the good
ireed souls reach the feet of Providence.
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Bonds - Anava, Throdhana

20. The original bond of darkness (anavam)
is one ebernal entity with countless powers which
lapse their efficacy at the end of their respective
time limits. Compared with the stupefying force of
this bond external darkness may be said to be light.
It is like green rust (verdigris) on copper and fully
hides the knowing faculty of the soul. The screening
power of God which operates behind this bond to
loosen and finally dissolve it is also formally
styled one kind of hond. When the original bond
1s dissolved, this divine power shines forth in
great grace and quickens the progress of the freed
soul towards the feet of the supreme being whose
will, love, and power are symbolised by the serpent
the moon and the (anga on His braids.
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Pure Maya

21. Ixperts well versed in rare agamic sciences
say that by the loving will of the Supremec Sivam,
beyond thought, the real of Nadam is evolved from
pure maya; and from nadam, the real Bhindu emanates.
From it the brightening real of Sada Sivam takes
its rise and gives birth to ‘Iswaram’ from which is
developed ‘Sudda Viddai’. All these five reals are
respectively ruled by five azents of divine power who
stay in and take their names from them. Bhindu,
stated to be already evolved from Nadan, first
unfailingly gives rise to the word which develops
into four forms beginning with- the subtlest. =
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Impure Maya

22. The Impure Maya is a formless, motionless,
unintelligent -eternal entity from which are evolved
reals of diverse qualities and functions, from
combinations of which spring up the four categories
beginning -with bodies. 1t permeates all its develop-
ments and -causes perversion to karmic souls. During
final -dissolution of all the tatwas it is the basic
resort -of all souls, and is itself a bond of the souls.
All the processes in ‘it are due to the energising
of it by the gracious might of the Supreme Being.
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23. If it is asked what this maya “4dp, the
answer is that it i1s the substantial cause of the
nuniverse. To meet the statement that God and nof
maya 1s such cause, it is to be stated that the
unintelligent ~ world cannot spring from supreme
Intelligence.  The question may take another turn
as what the need is for a God if Maya itself
evolves into the world, for which the rejoinder is
that being unintelligent, maya cannot itself develop
into forms and substances. Then one may say that
it detracts from God’s omnipotence not to be able
to create without maya.  The right view is that
though maya is as eternal as God it is God who
is the master who wields it to create any form
He pleases and so maya cannot be said to invest
God with his lordship.
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24. It is often asked why creation is not
homogeneous but of diversified forms as birds, beasts
and man. The diversity is due to the varied nature
of past karma. If karma can account for creation
why there should be a God is another question.
Again, the answer is that karma by itself is
unintelligent and to suit varied karma, bodies have
to be devised by the intelligent Being. If it is said that
souls being intelligent can themselves take up suitable
karmic bodies, it is against the fact that the souls have
no intelligence free enough to do so. So there is
no ground to infer that such soul and the sum of
unintelligent entities duly come together (without
a God to unite them).
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95. If bodies are atiached to souls by God to make
them suffer growing woes due to inevitable karma,
the question arises what enveloped the soul first,
karma or maya. There can be room for such a question
only if karma or maya affects the soul, not from
the beginning but, in the interval of its course of
existence. While the scoul exists the bend of ignorance
also exists along with it, and when that exists the
other bonds of maya and karma also remain with it.
The three bonds are comparable to the bran, husk
and germ of a grain of paddy and are said to be
beginningless. This. is the view of Sivagamas.
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Evolution and involution of
Reals from Impure Maya

26. The vreals which incline the soul to worldly
experience namely time, destiny, animation, intimation,
and inclination are evolved out of impure maya
through the agency of Anantha; and from the real
of animation (%2v) mulaprakriti is evolved, through
the agency of Srikanta Rudra. From mulaprakriti
is evolved the real of Giuna from which emanates
the real of judgment or intellect (y$8&) and from
judgment is evolved the real of willing (W&ma g ib)-
Abankara is of three kinds according as the satwic,
Rajasic or Thamasic quality dominates. From Satwic
Ahankara (@gsgic) are evolved the mind and the
five senses of hearing, touch, sight, taste, and smell,
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27. From cthe Rajasic Ahankara (Vaikari) are
evolved the reals of activity beginning with speaking.
From Thamasic Ahankara (Bhutati) emanate the five
subtle bases (Tanmatras) of the five elements begin-
ning with the principle of sound. The five elements,
ether, air, fire, water, and solid are developed each
out of its respective Tanmatra. The titular deities
of the five elements are Brahma, Vishnu, Rudra,
Maheswara, and Sadasiva of the regions in pure
maya. According to the opinion ol the learned the
reals undergo involution into the bases from which
they are evolved.
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Karma

28. Karma is the cause of bodies and multifold
bodily experiences, and causes births and deaths, and
is beginningless. It affects each soul differently and
is manysided. It is committed through thought, word
and deed, and it takes shelter in the real of the
intellect. It takes the form of merit and sin producing
its two-fold result. At the time of dissolution of
reals, karma sinks down to the substratum of impure
maya. This is the nature of karma.



29

ser0@isn) Gifled gy erGgus Curss
sLarQgar agaps pb 2WQrrear 8 p SVG G
CoHreTamur ST [PORSTT UTET ST DD
Qari_msm_eofar gorwr8s Ggmer mib mfrﬂg
sorenmsm @suiaiaep D Quior &b yeT LAGLOT LD
ol gumitb 9B garGes ST SET @D FIT(HLD
seTePuUr® ZLogw g @is G 2ar wr
mrig.e agen ear pafdarwr sayigs Frler. 29

29. The path of karmic result is threefold as
organism, age, and experience. These three attach to
each soul as a vresult of past karma, as what is
not destined cannot be made the subject of experience.
The results of Lkarmic acts do not always follow
their happening. They issue through accident, action
of elements, and acts of souls and may happen
through intelligent and unintelligent agents. The
sonl doing good and evil acts will be found on
investigation to be influenced by its past karma.
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30. 1If it is asked how karma for the future
arises, it should be borne in mind that it rvesulss
from the likes and dislikes which arise in the course
of experiencing the fruits of past karma. If such
likes and dislikes be viewed as resulting from past
karma they are not simply experienced as such bu$
they engender the egoistic feelings of love and hate
which develop and ripen into future karma. Karmie
acts in the world ave of two classes, those done with
knowledge and those done without knowledge. Each is
of two Lkinds according as 1t causes pleasure or pain,
and are respectively termed acts of merit and sin
which unfailingly affect the soul.
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31. The twofold karma is coramitted in the form
of word, thought, and deed. One karmic act is not
destroyed by - ancther, and each affects the soul
independently and unfailingly. However, when a sinful
act is expiated in the way indicated in vedic and
saivite scriptures, 1ts attachment to the soul is
annulled. IExpiation may be done by @ paid deputy.
‘Without the expiation the effects of sin may be
counteracted by pursuing a rvight course of conducs
prescribed in scriptures, as a result of which the
strength of sin will fade and whatever residue remains
may confinue to affect the soul lightly in the birth
to come.
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The Five Bonds

32. According to the view of scholars, there
are five bonds which affect the soul:'— (1) The
original bond of anavam which is the perennial
companion Qf the soul causing infatuation, (2) the screen-
ing power of god which stands behind and befits it
for dissolution, (3) the pervasive maya (impure),
(4) Karma which pursues the soul through births,
and (5) the set of reals of pure Maya which are
the impelling forces behind bodies, minds, worlds,
and substances. Without getting rid of these bonds
the soul cannot come in for the frll Grace of God.
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Sadis Fibrare

State of Exsitence of Souls- The Solitary State

33. The progressive souls, which are countless, are
in three states of existence viz, solitary, embodied, and
pure. The scriptures say that solitary state is one
in which the soul is not attached to any real like
kalai etc., and it has no Dody, causal, subtle, or
patent. There is nothing but the bond of ignorance
encircling the soul. In this state the soul is not
able to perceive its own intelligence, and it cannot
perceive the external world because no instrument
of knowledge is attached to it. The soul is then
like the open eye immersed in davkness. Itis one with
the bond of ignorance, unchanging and pervasive
and it knows no way of getting rid of the bond.

B 2 3
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34. There is a theory that there is no bond
of ignorance at all, Maya and Karma being the only
two bonds which affect the soul. According to it,
God gives all the souls bodies, minds, worlds and
substances in accordace with their past twofold karma.
The soul runs through the cycle of births and
deaths and when all the karmas are balanced so as
to be washed off in a single birth, God by His
grace puts an end to all bonds so that no bond
can subsequently affect the freed scul which shines
in ite own effulgence.  What a defective theory
this is!
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35. To posit the existence of only maya and
karma will raise the question of their priority
which will lead to an argument 1n a circle like
that of the seed and the tree. Furthermore, the
question will arise how a bond can affect pure souls.
If you say it is natural, they may bé affected even
after salvation. If so what is the good of salvation?
Suppose you say in the embodied stale, the reals which
attach to the soul do not show it its own true nature but
only external world, then, when the soul is disembodied,
it must go back to a state of self-knowledge, which,
in fact, it does not. What is the cause of it? If
you say it is ignorance, we say the cause of such
ignorance is the original bond of ignorance or anavan.
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36. It is the natare of anavam to stay with
the soul inseparably (so that in the solitary state
the soul cannét know it). In the embodied state
it remains with the soul, while Maya and Karma,
which  contact and. leave, then show the
soul -“only the external world and not Anavam.
‘When the soul is in combination with these bonds
it cannot understand the supreme intelligence which
is in adwaitic union with it; and it is only when
the soul attains grace it knows the old eiernal union
with God along with everything. So till the stage of
pure grace is reached which is beyond all thought, the
existence of anavan is not realisable by the soul. So
you cannot mnow directly perceive its existence.
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Embodied State

87. By the grace of God the reals beginning
with Kalai and the word forms arising from™ pure
wmaya are attached to the soul to counteract the
bond of ignorance in question. The knowledge
developed thereby is comparable to the light produced
by the combination of lamp, oil, and wick. Nonetheless,
the bond of ignorance continues to conceal the
helping grace of God from the soul. Anavam and
Maya - compete with. each other 1Tlike darkness and
light, the one always hiding things and the other
illumining them. The way in which know]edge
is developed in the embodied state is as follows:
From ‘bhindu’ shining at muladhara an imperceptible
subtle sound, which can illumine the sounl to the
extent of its karma, starts and rises up to the region
of mnavel. .
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Letter Sounds of Speech

38. There the letter sounds of speech attain
an embryonic stage and reach the heart where the
whole lot remains like the liquid in the peacock’s
egg containing its colonrs in a compressed form
and helps the soul to perceive things in an
undefined manner. It then bears the name
Paisanthi.  Subsequently Prana acting on the lot
helps to develop sound forms in a suppressed manner
which rise to the inside of the neck and help to
think in detail though they are then inaundible.
They, then, bear the name Madhyama. When
they become audible owing to the action of Udana
on them, they reach the root of the tongue and

help to express ideas to others.  Then they bear
the name ‘Vaikari’.



39

B pranmimsit ST (LML

&
S ggmsann QemyeperrTe 2 ulrgysuyd Ifays(@)
FLrg aur_rGg wllgwrg e 2efgs -
F DS FV MAUTTST OIGT GG GHTarLD
Buoaful(Rih ToTe iUl YFEE 10T
g g5l gianapw oA Cs B8
wmabuans [ Maldgn aurulaseafler L1
LGS &y @ gmguia Her mplea 2 uli &L
Sur s GuS @b erang eur @b L@l & 55 L5 TECE.

How the Reals work

39. The four stages through which the word
is unfailingly developed for enabling the soul fo
know things to the extent of its karmic capacity
are due ultimately to the action of divine power.
DBy the help of these and that of the five lords
of the five pure reals who energise ofher tatwas,
knowledge is said to come home to the soul. The
rveal of XKalai evolved out .of impure maya puts
aside the original bond a little and quickens the
soul. The real of Vidya (‘intimation’) conveys to
the soul the knowledge imparted by the intellect
and derived from the senses. These reals act by
dint of the pure divine sakthi which actuates them
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40. The vreal aragam (inclination) increases
the desire in things obtained by the soul according
to its karma. The real of destiny (nyathi) appro-
priates the fruits of karma to its author just like
the ruler who orders the fruits of action to be
reaped by the doer. The real of time (kala) which
takes the shape of past, present and future makes
the soul experience the limit of action, realise
its fruit and feel a mnovelty in things to come.
All these reals act through divine power which is
behind them.
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41. The condition of the soul in combination
with the five reals mentioned above which tend it
to worldly experience is named as .the veal of
“Purusha” by scholars. In the ceremonies of purifi-
cation of Kalais as situated in different parts of
the body, there is reference to the purification ot
this as well in the scriptures.

The real of mulaprakeiti has in it the em-
broyonic  combination of the Gunas which produce
the sequel of past karma. The Gunas are of three
kinds viz., Satwic, Rajasic and Thamasic (which res-
-pectively represent the pleasant, desirous, and sad
aspects of temper). ILach has two distinct qualities.
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42. The sspects of Guna are countless.
Brightness and gentleness are the distinct features
.of Satwic Guna.  Movement and  exertion
distinguish the Rajasic guna. False conceit and
impropriety are Thamasic Gunas and their modifica-
tions are nine in number, All these affect each
soul. The tamasic Guna attracts to the soul the
uses of external objects. The Rajasic guna moves
the soul to their enjoyment and the satwic guna
gives unchanging full enlightenment. The real of
Buddhi (intellect) unifies the countless objects of
knowledge in diverse ways and with the aid of
divine power it gives rise to fifty sorts of mani-
festation and more.



43

QAT S WG Q) b Yy darujn QUGS
QYEETILD BwaErS Y5653 oI FTw
wrerew gl 9mRramaii 61 Qurliurds  ya§ufer
QevdwQugyh Fuelisrgrir @b FMunbd (e ser
BT D 5% (L arafey Her wpi Huypn @daes
ST DIGUTUIF FHI& DU FSTSZUND FGF
LOT ST FLOm 67 G Dissid  Gisengi et aaiwh
Wt Ggmm eoTQur S aGLPOur em3s. 43

43. The real of ahankara is the moving force
behind the breathing process in the Dbody, and
is the causze of overweening egoism which hardly
quits the soul. 1t is the will that animates the
action of the senses.

The real of the mind in the form of desire
impels the senses to get hold of objects. Its function
is thought and perpetual motion. Its investigating
and doubting aspect is known as Chittam.
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44. The five senses already inentioned which
are respectively situate in the ear, skin, the eye, the
tongue and the nose perceive sound, touch, form,
-taste, and smell in order. The reals of action situate
in the mouth, the foot, the hand, the excretary and
sex organs have the functions of causing speech,
walking, handling ejecting, and delighting.
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45. The five elements (already mentioned) begin-
ning with ether attach themselves to the ear, the
skin, the eye, the tongue and the nose and aid in
the perception of sense objects by the soul staying
in the body. Jn the external world ether permanently
accomodates the other elements; air causes movement
and heaping of things; fire heats and unifies them;
water cools and softens things; and earth, the primary
element, hardens and beavs abjects.



46

Drdeguien @miFiSFSD TILGSET FGED
oT SIT QPG Yth YFFFPo @D PdAPUUGS ST HD
wTGNUSS FHunGToL. oWED D6EE  GUWT FTLD
w@eyne 5 Ravunfu amp@urapg umwr i
LIGTOTGD TN L &FIDEAT 3| LIL_Taums@us Qpearer!d
USJ UL ST BE% 117 UIES (ST
Sor2 @malew s GG IYBESZ TS BT TV
smruiafer. wm@war y 1 nmib 578w, 46

46, Thus there are thrity six reals, five pare,
seven mixed and twenty four impure. Entangled
amidst these reals, the soul undergoes a long course
of misery and when it quits the body it casts it off
as a snake discards its slough, and as the voung
bird breaks through the egg and suffers a change of
personality as in a dream. KEven thoagh the patent
body is thrown off the soul attaches itself to the
persisting subte body, of which kalai and the like
tatwas are constituent parts, and travels to other
regions and after reaping the fruits of karma there
it comes back to earth by the will of God. This
1s the view of the scriptures.
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47. The sources of Dbirth are of four kinds,
namely the egg, sweat, vegetable roots and the womb.
And the categories of living beings are seven in
number each of which has numerous organic varieties.
The plant kingdom has nineteen hundred thousand
varieties. Of the creeping creation there are fifteen
hundred thousand. Of the celestial beings ecleven
hundred thousand. Creatures in water, birds of the
air and beasts on earth count each ten hundred
thousand. Mankind falls into ninehundred thousand,
so that all the seven make up a total of eighty
four hundred thousand varieties.
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48. The state of going through births and
deaths in these categories, doing karmic acts and
reaping their results by the will of God, is
the - embodied state of the soul. When the store
of past karmas attaching to the soul, the set of
karmas pertaining to the present birth and the group
of budding karma for the future are all balanced
alilke so as to be terminated in a single birth, on
account of the indifferent attitude of the soul
thereto, the screening power of God, indignant
hitherto, turns into the sweet grace of God, the
“impact of which on the soul takes place in consequence.



49
F 55 Hurgio

rslru;u_lafg Silurgw BT urrrﬁw
wRBT GEY@IE _ GT GT T M @5 6T uT Gy
a&@msmr SLDS (GG T GulT L) derm GHTATS i
& FFTRW AprSSPar® Y Bor 10
By wls weFSWL [EPT Qi D
& g B 9 DEGL P S &vwn i a;‘ﬁ,@m
Qs jsLp swbsdeow Gdwr Curss
BaapremowGy GouariTsss HorEGL. g,rG’eu.

Fall of Grace

49. The said Fall of Divine Grace is of four
grades. To the souls of the highest grade, who
ave fit for receipt of spiritual wisdom, God, .who
has been their innerlight, appears directly in av1s1b}e
form as Gurw, cuts off their bonds, _stops - the
recurrence of the solitary and the embodled state
and ushers in the pure state of existence. These
teuths should be revealed, according to. the  view.of
the scriptures, to them who have been trained,.in
Charya, Kriya and Yoga paths. '

& 4
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Kines of Absolution

50. Diverse goals are aimed at, as absolution, by
different creeds. They are the pleasures of women,
the annihilation of five categories of experiences, the
subdual of three gunas, the destruction of karma,
the mere dissolution of bonds, the immortality of
the body, the realisation of the self, the annihilation
of the soul, the attainment of siddhis and deadening
of consciousness as in a petrified condition. Al
these are of blameable nature. The realisation of
supreme bliss by the attainment of divine grace in
consequence of the dissolution of three bonds is
the highest and faultless of all.
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Special Part

51. What have been dealt with hitherto constitute
the general part of the book. In the other part,
called the special, I shall, with the help of .the
divine grace, speak of the nature of the soul, the
five states of  consciousness, the mode  of
making the soul know a thing, the nature of the
vising light of divine wisdom, its effect, the use of
the holy name (mantram) of God and the nature
of the souls who have realised God.
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Nature of Soul

52.  Staying in the body which attaches to 1t
by dint of Karma, the soul gets hold of the object
which it is destined to know through the senses,
knows ‘it and sinks into its experience. It does not
know how it came to know it. From this condition if
severs itself and assumes five states of consciousness,
owing to the increasing influence of anavamalam, in the
last of which it goes below the level of consciousness.
This is said to be incidental to the nature of the
soul in 'its bound ‘state of existence.

53. The body is unintelligent. The senses
perceive each a different class of phenomena. The
mental faculties act upon the results of sensation.
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Prana is senseless, Therefore it is the soul within
the inevitable karmic body that knows things with
the help of the supreme intelligence.

54, If the soul can Lnow thmos by 1tse]l it
does not _require the implements of knowledge. If
the soul is unintelligent what is the good of the
implements ? Can implements supply intelligence
to the soul? It is not possible, for they are
themselves unintelligent. If it is said that God
vouchsafes intelligence to the wsoul, it will imply
that the soul Dby itself has no intelligence, which
conclusion is wrong since God does not make the
unintelligent intelligent.
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55. Know that whatever is known by the
soul with the help of the implements is transient.
If God cannot be known to the soul at any time,
there is no final good  to the soul from God: Ever
since the soul took up the body, it has been knowing
a thing limitedly by identifying itself with it. ~ Such
knowledge is finite and it cannot perceive the infinite
intelligence.
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56. Investigating which intelligence perceives
the finite to be such, the soul by itself cannot
know the finitude of things (in contrast with the
infinite which it does not know). God has no need
to perceive the finite, and the remaining maya cannot
know the finite as it is unintelligent. @ The soul,
in combination with the implements of knowledge,
cannot distinguish the finite from the infinite  (as
the implements themselves are finite). In its freed
condition, the sounl does mnot look at the finite,
To know the finite God's grace (or Wisdom) cannot
combine  with  the - implements of knowledge,
as they are opposed to each other like light and
darkness.
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57. The impermanent cannot know what is
eternal. The eternal has no need to know the
impermanent and get away from it. The soul, which
has to know both, does so in the transition stage.
When associating itself with the ecternal, it has to
get rid of the impermanent. So the soul is Sadasat.
And it has the nature of the eye which is neither
light nor davkness.

58. If it is stated that the lamp gives light
to the eye and shows things to it, it will imply that
the eye has no power to see before the lamp
supplied the light. The eye stands apart from the
things seen and sees them in the Jight. No doubt, the
eye cannot see the things without the light. The power
of the eye and the light of the lamp mingle inseparably
while seeing things. But both are different entities.
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59. As regards the association of the soul
with the body while knowing things there are different
theories. The wisa will not accept that the soul stays in
one part of the body, that it fills the body, that
it fills space of which the body forms part, that
the soul is self-effulgent or that the unintelligent
implements make the soul intelligent. On investigation,
it will be found that the soul is like a pure reflecting
crystal.
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Five States.

60. In the last and fifth state below
conciousness, there is no implement to count upon
(of knowledge ov of action). The next higher state of
hyper sleep, one implement viz., prana will attach
and in next higher state of sleep the inquiring
faculty of mind (£g%:1) is also present. In the
next higher state of dream, the five objects of
sense and of action. the mind, judgement and will
combine with the soul along with nine kinds of air
eondition (besides prana). In the state ,of waking
conciousness the five gate-ways of knowledge and
action will be open.



59

RQawems Jaugms Foiaiw TGP &g ewr Guoeeirtd
Quuaums QL g5 sipm Cuepcr son® (Hie
Qur st Leud JSNHL LAGEY & Y@err wrnGs
BuME YD 2 U@ oS vlsg CsrerGer.

Bissler 28F urs EoOpEEEE euevinmd Eieun
Fgré@um sory Coicsd F&UILTE FHTND WITELD
sargatlov @ et gt QaruwBerd Mauler BGHw
sTERuT S350 5355 gosouns grEs grler. 62

61. A similar set of five states will be
perceptible in the forehead, in the processes of
knowing during waking consciousness. If soul trains
itself to get rid of the fleeting servies of birth, the
reslut will be the veceipt of God's grace which will
help the soul to pass through the five states of pure
consciousness which you will vrealize only by
spiritual experience.

62. The fifth state of unconsciousness in the
body is comparable to the solitary state of
existence. The state of waking consciousness is
comparable to the embodied state of the soul
constituted by Tatwas beginning with kalai. The
higher state of pure consciousness in the body is
comparable to the grand pure state of existence. The
three states are cauvsal.
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Mode of Enlightening

63. The soul knows the external object with
the help of one of the five sensesand one of the
five elements when the four mental faculties and
the five reals beginning with kalai (inseparable from
the soul during births) come into play. Without
these implements acting in their order, the soul
cannot know a thing, and these have no action
without being energised by the soul.

64. The soul, which cannot by itself know a
thing, will not take up the implements of its own
accord. The implements, being unintelligent, cannot
attach themselves to the soul. It is through the
self-intelligent God that the soul combines with
the implements and experiences all things, identifying
itself with the reals and assuming their form, '
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65. If it is stated that just as the soul
employs the senses for knowing a thing it uses
God’s knowledge for the purpose, such an idea will
imply that the soul is the master and divine
intelligence is only an instrument in its hand. If, on
the other hand, it is held that for the soul divine
intelligence knows things by staying therein, it will
imply that the soul does not know a thing for itself.
It is just like saying that for ome man who is
hungry another man eats his food.

66. 'When the sun rises in the morning and
drives drakness away, people directly see things which
hey wished to see in the night. Similarly when,
by being attached to reals, the darkness encircling
the soul fades away, soul gladly sees things for itself
though it does not think of the grace of God which
attached the reals to it, just as people seeing things
in daylight- do not think of the sun which supplied
the light.
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67. The mental faculties perceive  things
with the help of the soul, buot none of them knows
how it is helped by the soul. Similarly the
soul, which knows things with the help of God, does
not know how it is helped by God. It is God
who enables the different souls to know and experience
things according to their past karma.
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The Nature of Divine Wisdom

68. Without the implements of knowledge, the
soul cannot know anything. But these lmplements
cannot help the soul to realize divine wisdom. That
wisdom is communicated to the soul by God coming
as Gurn as the result of long earned penance.
Therby He shows the way to sever connection from
these implements and reach His feet.
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69. TIi is the great sunlight which gives the
crystal its natural lustre and its power to reflect
the colours with which it comes into contact. Just
like the sun-light which fills all- space, the divine
intelligence pervades the world for the good of the
soul, unaffected by the intelligent and unintelligent
entities in the world illuminated by it. The wise name
that intelligence alone as wisdom.

70. When the soul is bound up with anavam,
the dark bond, it is the nature of the pure and
impure maya and the great karma to be elements of
darkness, and when the soul is filled with the light
of divine grace these will also be elements of light.
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Effects of Divine Wisdom

71. Knowing the true nature of the soul, its
purification and its faulteless gain are the three
results of attaining Divine wisdom. The first is effected
by holding to wisdom as soon as the bonds are
broken, the second comes in trusting to grace <and
giving up egoistic efforts and the third in sinking into
the spiritual experience of the spotless Being perceived
by wisdom
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Seeing the Nature of Soul

72. Although the soul cannot by its own
intelligence know anything, it acts under the impression
that it knows things by itself and experiences the fruits
of its action one by one. If by the help of
Divine wisdom it realises the the use of such wisdom,
it will, by identifying itself with it, know its own
true nature.

78. When the soul investigates the true nature
of Tatwas and understands them to be alien to
itself, there will dawn on it the growing light of
Divine wisdom, and if the soul” is immersed in it,
without attending to Tatwas, it will get purified; and,
in the wisdom realised, the purified soul will
have a direct sight of the one supreme Being.
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74. If it is asked whether, apart from divine
wisdom dawning on the soul, there is a supreme
Being, the answer is that such wisdom is really the grace
of god. The full light of the Sun has the sun
as its source.  Similarly, the spotless supreme Being
is the source of grace and the bright grace is His
power (Sakti).

75. The light of pure intelligence in God is
called His power, ie., Sakti. Without God that power
does not stand alone. Just as the sunlight dispels
darkness that pervades everywhere and shows the
san to us, so the light of Divine Grace dissolves the
base bonds of darkness and delightfully shows the
supreme Being to the freed souls.
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PurificAtion of Soul

76. There is a view that, just as a feeble
person possessed by a ghost does the valiant acts of
a ghost, so the scul engrossed by the all intelligent
grace of God should possess all the attributes of
God and perform the five functions of His in the
same manner as He does. This view is not
correct.
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77. If a ghost possesses a blind or dumb or
lame man, it cannot make him see or speak or
walk; similarly the omniscient grace of God which
possesses the soul can only develop its innate powers,
and will not make it do the functions of God, which
He does by taking any form He pleases.

78. The soul, should understand the rgaturé of
the knowledge which it gets in its embodied state,
through kalai and other Tatwas, and, reaching the
state in which the base bonds are got rid of, it
should take shelter under the grace of God so that
it does not contact the said implements, and stav
there with -its intelligence illumined bv Tt alone.
Then the great gain of the omnipresent Bliss of God
will be within the sight of the soul.
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79. There is a theory that the soul becomes
‘God himself. According to it the question is why
‘God should appear to the soul as distinct from
itself. The soul, in its state of bonds, cannot see
itself. Hven in the freed state if it cannot see itself
n the light of grace, rarely secured, it is not possible
to the soul to realize the wisdom which will enable
it to reach the feet of God, and it will not attain
the goal.
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Supreme gain

80. The highest state of pure consciousness in
waking moments is attained when the soui is not
affected by any of the implements, when it does
not sink into unconsciousness and when, submitting
itself fully to the control of the highest wisdom
realized, it gives upits egoistic efforts, identifying
itself with the supreme DBeing, whose vision it then
commands.



72

P@mALT syeown 18w eRuEgnT poris 0F1Bs5s
RBEE@D 6T 6T afley BT » Rer@mPBir sgenr QinewaTb
ROEBL. @Ows 2 arar 2 e sr Q@S Campus
QDEB YT gyer p§ 1o DD 2 T 2. 57 6w @0s.81

U D PSED &@ed WTe b UL.i6 HF0T i cuer &g ni &1
2 mp 55 SO QFT T 16T 2 6vr TAFRRGT D L UIT (SLH
WwPDYG LEVET T SReT LTI auses Fiew Br_a
Qup PP 9 g% wrwl §niS%kr o pss oorBn, 82

81. The implements of knowledge playing their
part during waking consciousness will not by
themselves cease to act. If it is said that the
soul by its own intelligence knows the way how
to subdue them, they cannot be subdued, for then
the intelligence of the soul will endure and egoism
will be the result.  Farther, when the implements
cease to act, the soul will sink into ignorance,
Therefore, unless the soul subdues them in a
different manner by the help of God's grace, it
cannot realise God.

82. When all the implements of knowledge
help the soul to know things, it concentrates its
attention on them and knows them pointedly. It
that kind of finite knowledge fades in the light of
God’s grace like a lamp before the sun, the soul
will realize divine wisdom and be able to get rid
of the bewildering births,
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83. lListening to the words of God, coming as
‘Gurn as a result of penance accumulated during
past births, wmeditating on the meaning of such
words, getting a clear vision of the truth and
realizing adwaitic union with God just as he has
been in adwaitic union with the soul (Spivitual.
Tranquillity) are the tfour steps inspiritual wisdom the
completion of which secures final salvation.

Spiritual Tranguillity

84, The Soul cannot see God with its finite
conscience Or self-conscience. Attaining the super-
conscience vouchsafed by God, the soul should give
up its finite conscience and get immersed in grace
which will dawn upon it. Subsequently it should
attach itself with love to the supreme Deing sighted,
This is called the Spiritual Tranquillity with God.
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Basy means of attaining Spiritual Tranquillity
85. If that union is hard to attain, the soul
should keep in view the limitations of the implements
of knowledge, its own nature and the adwaitic
union of God with the soul; and it shouléd cherish a
lasting love for God. Thea it will be easy to realize
‘the said state of Tranquillity.

86. If you intend to realize God by meditation,
vou require the use of niental faculties, which is
no good since God is above these faculties. If you
say that you will meditate without the use of
faculties, you will conceive nothing and you will
only sink into unconsciousness. If you say you
will conceive of Ged as something inconceivable yon
realise nothing about Him. TFor those who have
received the grace of God no such meditation or
thought is required at all.
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87. If it is said that one Supreme Deing has
become two, God and soul, and that they unite, there
should be no distinction between Ged and soul; if God
and soul are different and become one in final
Beatitude, it implies that one of them becomes
destroyed; if God and soul would not unite, there is no
adwaitic union; and if the soul in union with God is
said to be like the iron in the fire, it should possess all the
powers of God and perform His five functions (which has
been refuted). So, for the adwaitic union of the
freed soul with God, the proper simile is the adwaitic
union of the soul with its original bond, anavam.
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88. If the dark bond can be destroyed it cannos
be said to beenternal. But if it cannot be destroyed
we cannot think of obtaining divine wisdom. Therfore,
what is destroyed is its potency, and not its entity.
It is like the darkness which cannot stand before
light, but which is not at the same time destroyed.
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89. The limitless store of the two fold karma
which gives rise to- births becomes impotent like
fried seed. The Xkarma for suffering which the
existing body remains, continues to affect the body
alone, and the karma for the future which may
arise out of experience will be destroyed by the fire
of wisdom, which is like bright sunlight dispelling
darkness.
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The Holy name of God

90. Even though the bonds of the soul are
dissolved, their residue may persist so long ' as the
elemental body moves in the world, just like the
smell of asafoetida in a vesse] from which it has
been removed. To counteract the effect of the same,
one should use the mystic name of God, the meaning
of which has neither beginning nor end, as instructed
by the divine Guru. Those who use it will not
be affected or pervexted by the residual effects of
the bonds.
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91. Of the five letters of the Mystic spell
Sivayanama (Qesrwmo),  si (&) vrepresents God,
va (o) His grace, ya (uw) the soul, na (%) the
screening power of God,  which involves  the
Maya and Karma, and ma (n) the original bond,
anava. The form, Sivayanama ($eurwsn), in which
God and His grace precede the soul while the
screening Power and Anava recede, should be
pronounced and not the other form. Namasivayn
(swherw ), in  which the screeming power and
anava stand foremost; for, in~ the latter case, the
soul will get into the ways of the world and the
whirl of births, without attaching itself to God and
His grace. This truth may be revealed to the
lovers of Salvation.
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92. Pronounce the form in which the letters
for God and CGrace stand first, in which case the
screening power will destroy the potency of anava
and turn into grace. Then with the help of Grace
the sonl will realise God and become one with Him.
This is the purport of the five lettersd mantram.

The Nature of the Perfected

93. The Perfected will keep clear of the evil
Maya, three kinds of karma and the original bond
of darkness, and will get Immersed in the Iight of
gracc.  They will then open their souls to the
inflow of Divine Bliss and silently enjoy the same
in the old adwaitic union with God untroubled by
anything in the world.
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94. They are above space, time, quarters, yogic
seats, doctrine, sect, quality, attachment to fame
and vreputation, fasts, rules of conduct, penance,
wuttering prayers ov mystic words, meditation, and
so forth, all of which are not willingly given up
by them, but disappear like things in the hands of
people who are in deep sleep.

95. In the world where God 1is worshipped
either internally or externally, there are men, immersed
in jgnorance, who do mnot care for either, but
altogether lead a sporting life; even like those men,
the great ones immersed in spiritual wisdom have
no distinction between subjective and objective, but
remain ever realising God and enjoying His Bliss.
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Abstract Meditation of the Perfected

96. The element of ether gives room for all
things within its sphere and permeates them all.
Similarly, God’s wisdom is overwhelming and all-
pervading. In its light when things are seen by the
Perfected they become enshrouded with divine grace,
the realization of which leads them to the final goal.
(This is how Jivan Mukta, the Perfected, should
regain the highest state of realization if he slips
from it.)
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Subjective and Objective worship by the Perfected

97. Reals (Tatwas) from the earth up-ward
should be looked upon as impermanent and vanishing
in the light of God's grace, and sheltering
under that grace, everything that happens to strike
the mind must be looked at through the eye of
Divine Grace. In addition, if the meaning of the holy
five letters, in the God-ward form, be meditated
upon, the Omnipresence of God will be realized
and He may be worshipped as such. It is their
spiritual worship.
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Objective worship by the perfected

98. Those who drink the nectar of Divine Bliss
arising from the ocean of Divine Wisdom, look upon
the devotees and the holy images worshipped by a;hgels,
as identical with the supreme Being unreachable
by even the Devas. Moved by devotion, they will
lovingly wotship Him with tears of joy and lisping
tongue. They realise the presence eof God in them
and enjoy His DBliss.
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The Aim of the work

99. In this book, we have dealt with the
bound and the freed state Qf the soul in the light
of Saiva Siddhantam, which leads to final bliss, bears
no inconsistencies and is 'b_a‘Sed upon the faultless
doctrine that effect is involved in its cause. It
contains the crowning truths of Upanishadic scriptures
beyond the ken of all creeds beginning with Liokayadam
and ending with Sivadwaitham.
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Competency

100. This book, Sivaprakasam, may be taught,
after Initiation, to those that, with a view to
understand the meaning and scope of it in a
consistent manner, will concentrate on the reasons
given and similes ewmployed (of four kinds) to
establish each proposition.
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transient

Impure

Impure Maya
Unintelligent

Soul

The Perfected
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State
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1. Real of animation
2. Sphere of Action
Action

Reals of activity
Real of time
Subjective and
objective worship,
Ceremonial worship
Pure Maya

Spiritual teacher
Receiving instruc-
tion

Solitary state
Conceit

Embodied state
Suggestion
Matter

Eternal

Energy, Grace
Settling of Grace
in soul when ripe

Soul

One of the impell-
ing reals (preraka
tatwasg)

The first of the
spiritual initiations
Born of womb
Objective worship
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Doctrine that effect
is involved in cause
Waking conscious-
ness

Highest state of
pure consciousness
Dwelling near God
Attaining the form
of God

Dwelling in the
world of God
Agamanta or the
concluding portion
(gnanapada) of the
Saiva Agamas.
Reflection

"Pure state

Generated from
sweat

The subtlest of
letter sound .
Intelligent
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Spiritual worship
Spiritual wisdom
Reals

Body

Auspicious look
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emancipating soul
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®Rafr Screening power,
Showing the like to
the like (in captur-

. ing animals)

298 God

2w Accident

fafFerrman Arriving  at correct -
conclusion

ATEH, Satwic Ahankara

ags Subtle sound

Gl Formless

famr Spiritual Tranquil-
lity

fagg. Initiation for eman-
cipating the soul

featen Real of restriction

TER, A kind of Initia-
tion in which the
bond is dissolved by
teaching a book or
Agamic Instruction

a3 Soul (in its bound
state)

aqga@a. Self Conscience

are: Creation

93H Word

It God

qQUIEH_ Final bliss

TsTErAr | Auspicious touch



94

LIT 5 @5 T 60T LD
[T F BT FID

LITalb
uraréar
Dosren
Lj&5T 5t I LD
155

L &oT

Lj&Ior LD
Ljavedr

CrL.

Y18
Quggm
Busw
CuarGusm
OIF B S

Qur m

Qursw
Quer @sw

TAAR
TR

TR
RIAEEAT

AR
i

Finite Conscience
Dissolution of the
bonds, Absolution
Sin

Auspicious thinking
Brightness

Merit

Real of Judoment-
or intellect

Soul  tending to
worldly experience

in combination with
certain reals

World
Object  of

perception
Elements

Thamasic Ahankara
Bound state
Opposition

Midway relation

A form of letter
sound

Property of a thing

sense,

arising from  its
contact with other
things

Substance

Relating to elements
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A form of letter
sound

Mystic words
(vocables) :
Bond of Darkness
Becoming fit for dis-
solution .
Sereening, obscura-
tion

Mind

Pure Maya

Maya

Absolution

The original bond,
the precosmic evil
Method of dissolv-
ing the bondage by
making the disciple
practise yoga, mes-
meric illumination
Gentleness

Letters

Gentlemen
dissolved by speech
Letter sound, Com-
municating, Mystic
spell

Senses

Pure
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Initiation giving fit-
ness for performing
ceremonial worship
Real of intimation
One of the-impelling
reals

Movement

Action :
Upanishad, the con
cluding portion of
the Vedas

Rajasic Ahankara
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