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PREFACE

The basic Tamil sources for Saiva Siddhanta are twelve
devotional works known as Panniru Tirumuyai and fourteen
doctrinal works known as Siddhanta (or Meykanda) Sastiram
Patinanku. Eleven of the devotional works arc the outpour-
" jngs in songs of the religious experiences of great saints.
The twelfth, popularly known as the Periva puranam, gives the
life-history of saints reckoned as ‘‘sixty three’”. These ‘‘sixty
three”’ include individuals as well as groups.It is made clear
that this great spiritual community is inclusive of all
great devotees beyond the spatial and temporal limits assig-
ned to the “sixty three’’. In other words, the spirituval com-
munity takes in its sweep, devotees living anywhere, anytime.
The Tirumandiram of Tirumiilar, teckoned as the tenth in this
- collection, could very well belong to the doctrinal group also.
In fact, the devotional works are not devoid of philosophical
content any more than the doctrinal works are deficient in
religious fervour. The doctrinal works explicate and systema-
tise the spiritual inmsights of the devotional works.

Umapati Sivacarya is reputed to have contributed eight
(according to some, seven) out of the fourteen doctrinal
works. One of his works, The Tiruarutpayan, gives in ten cha-
pters, the basic doctrines of Saiva Siddhinra, having as their
‘ground and goal, -divine grace. Like the well-known Tirukkuyal
of Tiruvalluvar, the Tiruaruipayan also has employed a verse
form known as Kural Venmba. Each couplet is a line and =
half, at once pithy and profound'..These ‘“‘narrow measures’’
span the Infinite and the finite. the Eternal and the tem-
poral, bondage and Freedom.
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The Brahma (Vedanta) Sitra  has the Upanisads as its
basis. Likewise the doctrinal works of Saiva Siddhanta in
general and the Tiruarutpayan in particular are grounded in
the Panniru Tirumurai. Umapati Sivicarya, in addition to
enriching the doctrinal works with his own works, has
done a -signal service by selecting verses from séven of
the devotional works in support of each of the ten
chapters of his Tiruarutpayan. This anthology is known as
Tevara arul muraittiratiu ~ Ninety nine verses from th‘cl
Tevaram of Tirujfdnasambandhar, Appar (Tirunavukkarasar)
and Sundarar are given in this anthology.

A study of these companion works is not-merely of aca-
demic interest but is also of value for spiritual practice.
The grammar of philosophy must be understood with ref-
erence to the literature of religion at the focal point of
one’s own experience, With the fervent hope that the present
wofk will be found handy not only by Tamils who can go
back and forth, from one to the other but also by non-
Tamils, the original Tamil verses are given for the former
and the English renderings, for the latter. The English ren-
derings, far from doing justice to the originals, give a hint
of the rich treasure contained therein. The present work is
an invitation to the academically and spiritually adven-
turous to follow the trail in this treasure hunt. I thank
Dr. S. Agesthialingom, the Vice-Chancellor, and the other
authormes of the Tamil Umversny for brmgmg out this’
work as a publication of School of Philosophy, Kanchipuram.
Slmzlarly thanks are due to Pulavar Ganapathi who helped
in proof correction at the first stage, to the Propnetor of
the Press Thiru K.R. Seran, M.A., M.Phil.; to the Manager
Thiru P.A. Mariyanathan and to the staff of the Press

Madras
12-5-1987 V.A. Devasenapathi
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THE FRUIT OF DIVINE GRACE

BDGEs FOEEET D HedT ol @ EHT QLD
&EDGCH ST ST &I 4 '

To one who approaches Vindyaka Who, as the young
elephant, is the embodiment of Grace, works bearing on
Philosophy and Religion (Scriptures) will not be difficult to
un derstand.

[The Deity with the head of an elephant is generally
- invoked at the commencement of any work for its comple-
tion. Approaching Him means worshipping Him in thought,
word and deed. A total dedication to Him enables one to
grasp philosophical truths with ease and clarity of under-
standing.]

udlp g Hlane
I. THE NATURE OF THE SUPREME LORD

&gy ayudiGur wfars QuikgLb
Bafldlenm BHGL HaonbH.
What is Siva’s essential nature?

Like the vowel a', the Lord Who is incomparable,
. pervades and abides everywhere in the form of wisdom,



.

[The Lord cannot be compared with anything. He is match
-less. Yet,to enable us to have a glimpse of His Nature, He is
compared with the letter g which is involved in the utterance
of all other letters, Though associated inseparably with other
jetters, it is distinct from them. So, also, the Lord Who

pervades all existence (animate and inanimate) is distinct
therefrom .

In the form of wisdom, the Lord knows by Himself
without any extraneous aid) and enables souls to know.
Even as the first vowel pervades other vowels and conson-
ants, the Lord pervades sentient and non-sentient entities.
Thus He is the Supreme Being owning all existence.]

@

Serafleaamin wargyuliiser Frrsd S5MBEHFS5S
Werarlevmrer ermaar 9gmer.

If Siva is neither without form (ar#ipa) nor with form
(riipa) how can He perform the five functions to enable
souls to get rid of their impurity?

Our Lord is inseparable from His Sakti (Energy) in order
that souls which are eternal may attain His state (may become
like unto Him) — all the same, the Lord is One and Indi-
visible.

(3)
QuU@BLEGLD FHFTOWEGL CuUrGL-G Cu pmer

SYMHdWEGD QLiierenLr wiTe.

Is there any one comparable to Him? Is there anyone,
apart from the Lord, capable of thus helping souls?
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He is the Incomparable in respect of His greatness (in
bringing everything under His pervasion);- of His subtle
Nature (in being at the heart of even the minutest of things);
of His exceeding Grace; and of His state, difficult of attain-
ment (by others without His Grace). B

4)

2AER Toayd el ST FLATLESE
Cumré@weaer CuTsTl L&6®,

Why call Him the Incomparable? Is He not one of
three? As Destroyer how is He greater than the other two,

namely the Creator and Preserver?

He creates and maintains everything. He removes
totally (all) impurity. He is the Refuge that never fails.

()

SAGND 2 @mayh Pehis sPeuTid
o (HaUh 2.GOL_WITGT 2 TG,

What is the form of such a Lord? Is He formless or
has He a form?

He is formless, He has form. To the wise, He has a
form of wisdom. (Verily such a One exists.)

[Siva, Sakti, nada and bindu are said to be His formless
aspect. Mahe$a, Rudra, Vispu and Brahma are His form-
aspect. Sadasiva is form - formless aspect. The Lord is
beyond all these, as existing in the form of wisdom].
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(6)

- uear @l e L LT eirepwAwer GoQevrr @paueir
Qorgrer aisar Reavm.

If He has a form of wisdom, is there one above Him to
give Him this form?

Souls which are many, know (as informed by the Lord).
There is none above Him (to impart knowledge to Him
likewise).

[In other words, He is unlike souls which, though
intelligent entities, can have knowledge only if He illumines
their understanding.

As per couplet one, there is none to equal Him. As
per this couplet (6), there is none to excel Him.]

Q)
QETT IYMUTUI HYSQTEHT I W ES

QUTGTITL_IT HTeIT & LOGH,

Where does such a Lord Who has none to equal or
excel Him, abide?

The Lord Who cannot be known even by the celestials,
abides in the intelligence of devotees, without ever departmg
from them.

(8)
TG eTemeuuftb eriflypydi Gumreegsh
srGwuear sTlear gefl.



S

If He abides in devotees (alone), how could He be
all-pervading?

The Lord Who abides everywhere and in everything
(animate and inanimate) as one therewith (invisibly), like
heat in (warm) water, is yet apart from them (different from
them and unaffected by their limitations and defects).

)

BRURGT BameniTiEE paweniar DG 56
sallewer Guiam gyer,

Does the Lord manifest Himself to all in the same

manner? If He is present everywhere, why should souls be
subjected to births?

The Lord’s name is Sankaran (one who does good). He
is not good to those who do not approach Him. He is
good to those who (do) approach Him. Yet, He is free
from partiality (and thus is true to His name).

(10)
2.eTeIper avgw e giemiieum Guimam g

LOGH Gy LI qu [ Brié@h wmbS.

Does He manifest Himself to those who worship and
serve Him?

There is a medicine in our own understanding (as its
informing principle) which will remove (the disease of)
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births (ceaseiessly"’ following us). There is no doubt about
this. Think of this (medicine, viz the Lord and worship
Him in love).

o Wremas Mlemev
II. THE STATE OF SOULS

(1D

Opssprer Guayd Ymégrmer Guim ey
@ippCsri gpiGuri Ggrams.

Could those who having taken the medicine overcome
births and have attained His Feet by worship, be counted?

Like the number of days that have already gone by and
(the number of) days yet to come are (the number of) those

who have renounced (wordly attachments) and (the number
of) those who are yet to renounce.

(12)

Sl dgmi gormsafph Qeerpriser Syer
ROBLUVS ST Qub o 6T,

If souls are countless, could these be classified, to enable
us to understand their nature?

‘There -are -those with three impurities, those freed from
One (of the three) and those with only one impurity.



'

(13)

apeir Dl Bm S giererT(Hib apetde G SeTen Tt Heir
CararpuiQ&Ems Herermic GleewT,

If souls differ thus in respect of the number of their
impurities, is there any subservience of one to another
among them? .

All these three groups have the original impurity. Those
in the grip of maya are not aware of their bondage and of
God as their Help. (They are all subservient only to the
Lord, not to one another),

(14)
sET__auHap Brens saredn se&uI@s
Sawmgpayds GaetrGarm Gewe,
Why speak of subservience of souls? Why not take them

to be the Absolute-Brahman?

Things experienced everyday are perceived confusedly
in dreams. What can . persons of such ‘mighty’ intellect do
of their own accord?

(15)

Qumr Puflesr ) Quuiresrgyth YT TS LB SS
& iQeuetr p Cuiri pasr  pm.

As souls have the capacity to know . everything, can they
not know, unaided?



8

How totally ‘appropriate’ the name of intelligence to
those who cannot know anything without the aid of sense-
organs!

(16)
gafluyib @YwmEHD 2 VG ST SHL.
Qraflell QaalGaedr Qsuw.
Has the soul no knowledge whatever?

If wide open eye does not have the capacity th see, of
what avail can light, darkness and the world be?

(17

FEHFSMSE FTIN F5GSPWT FisHewlaneu
2UWISHNFF FSHTID o uii,

Of the three, the Lord (Pati), soul (pasu) and bonds
pasa), which exercises its knowing function?

The Real does not draw near the non-real. The non-rea
cannot know (anything). The soul which-applies its intelli-
gence to (know) both (the Real and the non-real), must
(therefore) be both.

(18)

Qmefles @worms eraveil S8 6T b
@urr@efrasm @QaGam Lef. '
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Is there any object .in the world having a double aspect
like the soul?

Are there not in this world things which are dark in
darkness and bright in light? (examples are the eye, crystal
and akasa)

(19)

ssrneir s Gure geflyd isadmGor

WIT LDGY &GO &TGWIT QUGHGY,

Why, then, does the soul not know Siva? Since light
too is with the soul from eternity, why:should the soul have
any connection with darkness? Can light and darkness co-
exist?

Souls wﬁich do not seée the Great Intelligence (though
beginninglessly in association with It) are like the owl to
whose eye light also is intense darkness.

(20)
e parays @Hpipudt AFCST AGTO A
Q@ gar parQ@eurair Mevewr @it.
When is the soul to overcome its ignorance? When shall

it obtain Grace?

From etggn;ity souls bear (the load of) measureless
suffering. é}gsl When are they to know Grace?
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[The ignorance is beginningless, not endless. It is from

eternity but not to eternity. The cause of ignorance is taken
up in the following chapter].

E\(meior e Elaney

11I. THE NATURE OF THE IMPURITY OF
DARKNESS

1)

ST b QW'QQIM@Lb @etrLd grewesa1GLIT (5@HLD
QG peirs Ggeiarpd Q.

What is the hardship caused by the impurity? What is
the sorrow that clings to the soul?

The sorrow of (ceaseless round of) births, the joy (of
being released from this round), the means of help, maya,
karma and God)-these can, in no manner, be denied.

.[If they are denied, the denial is due to the operation
of anava, the impurity of darkness]

(22)

@merrer sewry QG s@ad FaHL
- Qur@erT& BH@n Qumrer.

How does anava obscure souls?
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There is nothing except darkness which hides everything
clse by making them one with itself.

(23)

GQUITBEsE ST m SHesmeas ST (B
@BQurmess sTL LT 5.

Is the obscuration caused by @mava like the one caused by
physical darkness?

(External or physical) darkness hides everyt_h_ing but
shows itself. This (internal or spiritual) darkness hides both
itself and the objects.

(24) .
syeir porefl werQarrefiQur L med wiewL_wL M
- @érperey gleirp Smair.
Is this spiritual darkness beginningless or does it have
a beginning?

Darkness, existing from eternity abidcs till now. Though
it permeates the soul, it is subservient to the soul and its
Inner Light.

(25)

veeT yewi sl urmeadGaT QL girpih
s nGhs CoTarpTs HMDL.
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How is it that souls do not realise the fact of obscur
-ation?

The dark lady has a chastity which makes her ever hide
herself even from  her husband while she carries on with
several others.

(6)

uerQurifs Qerergyemp urarann Qsfwur g
Seremwuldl aTTI &5 3.

How are we to know the existence of this impurity? .

Of what avail, many words (to indicate the nature of
darkness)? The state of souls not realising their nature as -
intelligent entities is bestowed by darkness.

27)

@weflerCm b mer@Quer 2 udMweCBumh Gumsgid
Qumr@wmenawGL_e gerpTaLs Guimib.

What, if the principle of darkness is denied?

If there is no darkness, how can there be sorrow (of
births)? If darkness is the nature of soul, when there is an

entity to remove darkness, the destruction of darkness will
bring about the destruction of the soul also.

(28)

TS Cuemara &iryemGwe PSSP
Cuer gsaub Henf. .
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Did the impurity have a beginning in time?

If the defect (of darkness) had a beginning (in time)
what was the reason for its association (with the pure soul)?
If there was no reason, the defect would seize the soul
again.

(29) -
garm G ey b gaflsugr Cg eererd
6TGI MILh ST GHaT.
Will the impurity never cease?

Even if darkness abounds, if the soul does not (gradu-

ally) realise the light, darkness will never depart from the
soul.

-0

afllgeur wereyh eNeTESTU LOT GO
g s TS s uBbSl.

Does mayé cause obscuration? Why attribute it to  anpava?

» Body and other accessories, arising from maya, accord-
ing to the  karma of souls, are like a lamp (that dispels
darkness) until dawn, ’ '



I|mer G HElemev

‘1IV. THE NATURE OF GRACE

(3
el p Quin F&esHew Gaer@d
Qumrmeflp meewulewg Gume,

Is there any thing greater than Grace?

Even as nothing is more important (or greater) than
what is considered indispensable (at a given time), nothing
in the world is greater than Grace.

(32)

Qupds msgaleer CuOrmaflwmys ermi@Lb
IHhEEQeTeT BDGL ST,

How does Grace coperate?

Like the great external light of the sun enabling persons
everywhere to do work and reap its reward, Grace is the
great (inner) light, enabling souls to engage in action and
experience its fruits.

(33)

caewpur Qgarmn 2.8y Pur G gmeir myfeney
srewfur srgpfesri gGmer,
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Can the soul of man do its own work without the aid of
Grace?

The body can never know; the soul (by itself) cannot
know anything (wlthout the body, sense-organs etc). So,
who can know unless Grace brings these two together?

(34)

urery Bergyen UTearaInS HGEHUIT ST
wremlf gyes wld .

How is it that souls are in ignorance of the Grace which
thus guides them?

Souls, immersed in Grace, refusing to experience it,
return to immerse themselves in the sea of delusion, in the

manner of fish in the sea of milk going after the insects
therein instead of drinking the milk.

335)

Y goaufur arHCpral e sgib
o awiee wenrym ayuir,

How is it that souls know not His gift of knowledge?

Like a traveller being unaware of help (from a guard
coming behind him) and like the five senses being unaware
of the soul guiding them, the soul is unaware of the In-

telligence (which is Grace dwelling in the soul),
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(36)

sogowu uflurg srGw Sheari
Lengenit weRTgm L6, '

What illustrates thé soul’s ignorance of the way it is guided?

Persons walk about (engrossed in life i.e. in their acti-
vities) without realising that the earth supports them. Even
so, souls get absorbed in objects of experience without
realising that it is’ Grace which '‘makes sich experience
“ possible. ‘ ‘ h

(37)

wsﬁw@e;@gﬁ@grrﬁ wa&ur@as@_g’@grrﬁ
aurarQa®SCHTT @HTarE
Fso0E®ECsm T g,p@ast..rr ST,

Can they, by seeking, discover Grace?

Those lost to a sense of Grace are like those:

1) -Who have lost the mountain (that affords protection
against invasion)

(2) Who have lost the land (on which they walk or
which yields its harvest) and

) Who have lost the here-afte. in which they can enjoy
the good that it offers (or lost the sky or space in whlch
they move about) ;

They spell their own ruin,



17
38)

QaererSgiar psreupm) Qumigd efg s S@HerTid
FOTAT S ST FL_6H, .

How is it that men wander ignorant of Grace?

Because of the action of pseudo-leaders, what ensues is
similar to (feeling intense thirst) standing neck-deep in water,
with parched tongue and to feeling it still dark though the
day has dawned brightly.

(39)

ugtenws g Gasemleflg urphswearGun yos
STLIIMGES BTERB  FI_G.

What is it like, to be ignorant of Grace?

- Listen, avoiding distraction (by the senses). This (eager-
ness for sensory experiene, missing the joy of Grace) is like
a cat jumping from the top of a milk-pot to eat a cockroach.

If the cat succeeds in catching the cockroach, it is but
poor feed in quality and quantity compared with richness and
large quantity of milk. Likewise, going after sensory pleasures
may result in the frustration of missing them, or if attained,
the enjoyment will be of short duration and poor quality.
On the other hand, the joy of Grace is everlasting and of
increasing richness. '

(40)

@i aordousgn g upsadRT
Qauppuiises @ Baos,
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Is it not pos51bie to know without overcoming distraction?

Release is superfluous for hollow souls which, thougp
associated with Grace (from all eternity) until now, have
not practised presence (or awareness) of It.

BEGM BHemeo

V. THE FORM OF GRACE (AS MANIFESTED
IN THE GURU)

(41)

Ywrenw wewresfier mefls 588 &m ey
G6Aur® Biisrs Gsm.

Who comes when twofold deeds are balanced? Who grant®
release ? - ¢

The Lord Who manifests Himself in a visible form (as
Guru when souls have spiritual maturity) is indeed the same
One who, abiding concealed within them (when they are in

a state of ignorance and immaturity) gave them help. He
never departs from them.

[His help is there all-through, whether it is availed of
with awareness or not].

42)

IH55SMCHTIIS Gorelar rers wgmers
F&ESUMB STETLICTT SITGHT.
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Is it so very necessary that He, the indwelling Lord Him -

-self, should come as Guru? Will not learned men suffice ?

Can others in the world know the illness that only
those in the household are aware of? (Likewise, only the
Lord Who dwells within them knows the spiritual malady
of souls-not others).

(43)

SIBETT UMFWIT BT ML b S
Qumr@err gpeuri yel.

Can all recognise the Guru Who thus appears?

The world does not know the Guru as the Lord Him-
self, coming in human form to grant Grace.

(44)
Qumini@enr— Sims’ Quruieri Curswmib

- Quinlgan@s sreawmi s,

How it is that inferior souls know not the Guru?

Those whose understanding is darkened by @mava and
who, hence, lack wisdom,—know not fully the two-(1)
(2) Grace as wisdom and the Guru as its embodiment.

(45)

urieawer wrésemers uDPl 19SS HETLD
CuriemaQuers srenrmi Ljed.
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Is it necessary that His sacred form should be visible like
ours? ‘

The world does not know that the human form of the
Guru is a cloak hiding the Lord to entice souls to come

under His sway in the manner of using a decoy to catch
wild animals.

(46)

105Gl s @éura:@/a's Qsmar Qgfly werer s
Swésaimer Geuar_& Haili.

May not any teacher be thus a cloaked image of ‘Sivan?

It is natural to go to that person who is competent to
impart the required knowledge. What will happen, if we,
requiring spiritual knowledge, fail to take the help of Guru?

(47)

dl_pGow CualayQuins urusefsr WBems
aL_afladlmer Guimey Gever sesr.

Is it not enough that Divine Grace isthe core of your
knowledge? Must He come as Guru too?

Snake poison will be removed by one who has contem-
plative identification with a mongoose, not by the mongoose
coming in contact with the body of the bitten one. Even so,
spiritual darkness can be removed by the Guru (not by God

as such-although God and Guru are the same, He must
appear as Guru.)
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(48)

RENE T g@w@mm-un'é;@maﬁm%w BHGEH
FEVTHG UBSWHEHE STET,

Is His Gracious manifestation as a- Teacher for all or -for
one class only?

The:Lord by His Grace removes the ignorance of those
with one mala (vij#ianakalas), removes the bond of ignorance
and karma (of pralayikalas). To those with the bond of maya
also (in addition to apava and karma)-viz to the $akalas,
He grants Grace by appearing as Guru.

As vijfignakalas and pralayakalas are free _from the
bond of maya, they are called akalas, unlike the sakalas
who are bound by maya.)

The Lord bestows His Grace without appearing as Guru
to souls without the evolutes of maya. To those associated
with these evolutes, He appears as Guru.]

- (49)

T plaurit e Yyserp G pBLIEERLD
Cuppleurer ewrgmg 19,

Can He not be invisible and still, instruct? Cannot salvation
be effected without the coming of the Guru? Why should
He appear in a form?

If the Lord-the Great Intelligence-does not come as
Gury and grant Grace, who can have the knowledge that can
be had only after the bonds are removed?
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How does Grace operate upon souls? Is the Guru  affected
by the pleasures and pains of the soul, by abiding in them?

Even asthe capacity of the crystal to show its own
colour and the many colours (of adjacent objects) is given by
sunlight-the capacity of souls in this world (to reflect their
environment) is given by the Grace of God.

[Though the sun gives the light which enables a crystal
to show its own colour and to reflect the colours in its
environment, sunlight is not affected by these colours].

(56)

samQLrame sTemQpn savayudi sriuQem el
Yoo wow Qgraf.

May I not say, ‘I do not need Grace to see by:I my
self will see’?

The capacity of the eye to see arises from the light
t hat exists between the soul and the eye. Without that light
there can be no vision, (Grace is to the soul, what physi-
cal light is to the eye).

(37)

yerQewed Carm® yoar@ewaBumew perGsweame
warQswe srs wS.

How is it we see by the Grace of Siva?
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jUnderétand that even as the sense-organs function  as
guided by the limited intelligence of the soul, the functions
of the soul are guided by Divine Grace. '

(58)

errCGs Qumerepywh pFaTGs BSupsS
urpnGs umiggsamentl Ui,

How are we to know the help given by Grace?

Search not. Do not think of any object by merging
yourself in it. Without projecting yourself, behold the
Grace (which illumines knowledge.)

(39)

saflw WG STTHSBS GHTew
QaraiCuw Qumreflur Qeurafl,

Shall I obtain joy by thus contemplating the Divine Grace?

Regarding the joy of contemplation as the highest obj-
ect, conceal yourself in the light of wisdom as the (Supreme)
Light.

(60)

G L1y CUESET(H TN TG HIT G0 T LD
Qarawiuiy Cuamesr g,

When shall we part with these intuitions of sense?
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Even milk, sweet in taste, will be bitter-but after the tongue
has recovered from biliousness, sweetness is restored.

[In a bilious state, milk will taste bitter. After reco-
vering from this state, the tongue will once again find milk
sweet].

(63)

srawurer goflui@melln ST gL oD STETHETL
ofwrireutd erewamrmil af@HLD. '

What is the need for Grace? Can I not know by myself?

Light enables a person to see in darkness. If, (on the
other hand) he claims to see by himself (without the aid
of light) what will this sin lead to?

(64)

@aflujib @)\H@HLD QU SFILI LISTEILD
Qgefley Qg aflwri Qawep,

What are the respective  activities of the enlightened and
the unenlightened?

in light as weil as in darkness, tne worid of piurality
appears alike—i.e. without its plurality. The difference
consists in the former being a state of enlightenment and
the latter of ignorance and delusion.

[Light is state of Grace. Darkness is state of primal
ignorance].
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(65)
e 555 S5&GCwpH CaErenwwmisd So@Te
ér@§§15'= Grimeaner ulermy.
Is not mystic union available for all at once?

Except for those with good friends, is there any one
who will take all the load on his own shoulders?

(66)

wehE WprQarmwmaer wuds BEHsaTs
giesRarCarmr CumienrGerr Qame,

Is He who imposes the burden different from him who
bears the burden? '

1s not all Brahman?

Say whether a person who has laid by a treasure is
asleep or is gone from that place, if the treasure happens
to be taken away by stealth.

[The Lord neither sleeps nor slumbers nor  dissociates
Himself from His Grace, for souls to obtain that Grace
by their own effort. Besides, the soul, subject to lapses in
knowledge, cannot be Brahman.)

(67)

gm,és@j)&p alair o QuoreflGeau@d FibLs
Querssaur Bowr Huer.
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To the wise who have become ‘servants’, do not ‘impurities’
arise?

How are impurities to be overcome?

Like the crystal pillar which at noon, is  wholly per-
vaded by sunlight (without reflection in it of other objects)
when the soul is wholly pervaded by divine light, (spiritual)
darkness cannot persist. '

(68)

2 Hews S QuT Hens wen wauiGLme 2 efrenLoLtier
Bhand weerTm Bene.

How may one abide so that ‘Impurity’ shall not appear,
but Grace remain?

Even as in looking for an object (in darkness) one
stands behind the torch held in one’s lovely hand.—till the
Real manifests Itself, one must stand behind Grace, iden-
tifying oneself with It-(Grace).

(69)
DL T D /DT MBI & Go0T L ;5657',@” @ FIQeur flws
DU T STWTT IS5DS.
Can one know by oneself?

If the Real cannot be perceived by the five senses,
unless Grace reveals It, what is the competence of the sen -
ses and the soul to know It?
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[In the state of bondage or spiritual immaturity, souls

put themselves before Grace. In the state of release, they
follow the Light of Grace].

(72)

Qe wL_jen sw@HsE QaeriweT@er LWL T
RO @065 v er.

For this, is not Grace sufficient? Over and above this,
what need of the ‘known’? '

_Of what use the mating of two women?

Joy arises when a man unites with a woman.

- (73)

Qerugmen eriigauTid ub o HEG@HeuLD
@erusear wrgdearm e,

When the soul is united to the known, does the known
through the soul, obtain bliss?

The Lord grants bliss to those who draw unto Him.

Since His form (Itself) is bliss, there is no experience of
bliss for Him.

(74)

Srealurp waygea srardsypr G hdearud
L ovp gsQwers Qasmer,
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Does the soul, then, obtain that bliss as one alien to the
Supreme like sugar and one who tastes it?

Like the combination of the words ta/and talai (into
tadalai, where the individual differences do not  appear)
take it that oneness consists in the blissful union of the soul
with the Lord. -

(75)

QT T eb @t Srewe meyb geF@uip
Qser prQamer e Praw@e @),

Do they not yet obtain absolute unity? Are the Lord an
soul one or different?

If there is only one entity, there could be no union
If there are two (opposed to each other in their very nature)
there could be no talk of union. If this is the position, (we
have to take it that) as entities, the Lord and soul are not
one—but because of their union, they are not two either.

(76)

2 ppT@ QubpTmh gar geg@umyBul
uDDIT@L  YHDTIT Uash,

What then is the mode of the soul's approach to the
Supreme and unity with Him?

Those who have gained the wisdom » leading to bliss
and those who have attained the bliss never for a moment
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lose their touch with the Real. They are birthless. Even
so— (birthless) are those who have taken the first two steps-
listening to the spiritual message and meditating on it-but
have not taken the remaining two-viz gaining clarity of un-
derstanding and getting established in the Real.
[Birthlessness includes speechlessness in both cases].

(7
CuQurermid sewrewi Ip&E weraylef
- BQurerpib QEunumn afle.
What is meant by the speechlessness above?-

( Speechlessness of  those who have gained the wisdom
leading to bliss and those who have attained the bliss).

Till you attain a state like that of one possessed, stay
without ‘any action of your own (absorbed in contemplation
of the Real). :

(78)

REIQUTBLS gmiporis GouwuBer weT g
SETURLGLITT evaiQumr@er Gumd &mevr,

What is the cessation of action on the part of the absorbed
mystic like?

To those immersed in the Real everything apart from
bliss is like the object in the hand of a person fast asleep.

The object in the hand of a person in deep sleep will
be dropped. Likewise the preparatory stages with their respec-
tive benefits cease,
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(79)

@ﬁy_mr_u Seremwwart sller Waspunss
Camerpr g derinQ gewr Qeme.,

Does not a third entity appear apart from the knower
and the known?

When the two (Siva and the soul) are intimately associ-
ated, the resulting bliss is such that the three factors here-
the enjoyer, the object of enjoyment and the enjoyment it
self) do not stand out (there is only Siva or bliss). Of what
avail, words (to describe this state)?

(80)

Qlered el Heir mev @)etr v BGr_cv (Fedr gy L_iTLd
gery BaaCu wg.

Can that bliss be enjoyed in this very life?

If a person gains the understanding to attain the supreme
joy in the present birth, it is but the love that he cheri-
shes for the Lord.



6% WSS mer Bleme
1X. THE STATE OF GRACE OF
THE FIVE LETTERS

81)

S (BET QLD YT ETPLD IYWT GID g0/ et
Qurr@amre @ shlwls Ly&er,

If the unutterable rapture has not been gained by the means
already explained, is there any other method?

If we study carefully, it will be seen that the work of
Grace (the Saiva Agamas), the- Vedas and other works are
elaborations of the sacred Five Letters.

(82)
@Qopss s ureEh eiflowramu el
o pEHG @PBETTS ST,
What does this pentad of letters (syllables) declare?

The Lord, His Energy ($akti),bond (&nuva), dynamic
- maya and soul are the import of the omkara.

(83)

260G [BL-GWLD QUHLIT® GRBHLTWT
@hrarpLtb STar®GCa BT,



36
What is the order in which the ‘Five Letters’ stand?

On one side the dance bringing about birth with its

attendant ignorance; on another side, the dance of wisdom-
with the soul in between the two.

(84)

alflw wp Cuelweime Werelm §& Hib
QLiMweden o V00) @ugyw

How is it that by means of the ‘Five Letters’ the soul does
not (at once ) obtain the known?

Owing to the operation of the Obscuring Energy (Zirod-
hana Sakti), maya and karma join the soul and anava starts
functioning - the soul being thus in the firm grip of the
bonds-is prevented from returning to the Lord, With the

cessation of the connection with the bonds, the soul returns
to the Lord.

(85)

wreri §Grrs wewsemir wrmpGumr
Cuard Berm eiigeir,

How is it that, though there are these ‘Five Letters’ ﬁziava
(Impurity) does not depart?

If ‘na’ and ‘ma’ signifying the deluding obscuring energy
and dzava respectively occur first (in the meditative uttera-

nce) will there be release from bondage—-unlcss Si signifying
the Lord comes first?
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The order of letters for salvation is with Si coming
first not na, coming first.

(86)

QITH Ysrrh YHCsT IjgbITB
urrrgl Guegsh upmp.

Will Impurity depart from those who repeat the ‘Five Let-
ters’? . :

Worship Siva, Who is the support for everything. What
a pity that owing to worldly attachment, the correct order
is ignored, (persisting in the order with na as the letter)!

(87)

fawpsCa Yywrmy CFmGue Fmibd
vafigip @gib L.

Why is the pentad of Letters recited thus?

If the order with $; and va is understood and followed
birth will cease. Follow this order for your salvation.

(88)

ar® gwaflweamear arpalsgd wnmgGa
OD 2 BaupLTD YA, -

What benefit accrues from this order of recitation?
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Va is the Grace that enables the soul (ya) to attain
Siva (Si)- immersing the soul in bliss. In that state, Grace
becomes the blemishless form of the soul.

(89)

AReTQUT FTLILIGHT SyenL_wT g@aﬂwneﬁ
UTHQ)dL BHws wipss.

How will that soul exist in the heaven of liberation? .

The correct procedure is for ya to avoid the position
between na (standing for obscuration) and va. ya must
be between va standing for grace) and Si (for Siva)

[The different ways of uttering the Letters must be
learnt from the Guru]

0)

STEVRIT UENGULD@)UsLbLyih @mm DS I
. Deer aosaw Baerkgl.

Why should - different ways of recitation of the pentad be
given?

In view of the need for enabling the soul to get rid of
the bonds, all the ways (of uttering ihe sacred five letters
are set forth,
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S| METBESTIT 56T L

X. THE STATE OF THOSE WHO HAVE
ATTAINED THE LORD

Oh
@G enrialer o erar. b o érer S gyer ‘
@QHrQuT PR s S
gragaiiwmn Cogan® Gamed.

What is the thought of the knowers who never forsake the
known?

Immersing themselves in the transcendent wisdom with
joy filling their minds, they slumber. (They are asleep in
this world as they are awake in Reality).

92)

wpQsTifand sryewis orr QT ad Cuirs ST
QasQsriflgid Guwerd s,

Will those who have attained this state desire higher sta-
tions of felicity? Or desire to perform the five functions?

Those who are close to the Lord do mnot like in the
least to perform the five functions of the Lord, the function of
each of the delegated agents and the experience of the fruits
of their past deeds with feelings of desire and aversion.
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93)

aaTd yPyh ydeyPegd Fa&aGymer
poT SHWTT D.

Do these attain to omniscience and the other attributes?

Even though in the state of release they come to be
endowed with the .capacity to know everything, they never
engage in knowing anything except the One (Siva).

94)

URTL GRS FbwpSDsan Lés@mamr Gumrgmit
SVDFL-GGLD Y DD 55. ) '

When objects of sense present themsel ves to thé  knower
of this kind, how do they act?

Like the tortoise, controlling their senses they enter
within themselves (to be poised in the Real) - they do not
g0 out to experience the external world. o

(3)
Souenarwgear OnESGT DD YHFQUSTTID 6TMHIGLD
Quevagls SFTLTS e, )
‘But ‘_apg ‘thé;e_an_y_ who have left the __fKnowgi’-aigg_i &epér;éd

from Him?

(There is nothing (no ;vorld) apart from the Lord. Even
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so, there is nothing apaft from those who have drawn closs
to the Lord with Whom they have become one.

[Those who have attained the Lord are also all-perva-
sive like Him].

(96)
2 G@r@Eph LML Q5SS FTL WS
Qserens SnCGwgib @6,

Have these persons then seen that Existence within (them-
elves) or without? '

~ Nothing is an object-of contempt to. those in whose
vision the outer and the inner are of the same nature.

o)

2 MHRSTIADGS H55 LW 2&D 55510
QST DG AT LIWGT

What is the benefit of cessation of activity, if the knowers
are immersed in the known?

The fruits of deeds, good and bad, done with a sense of
I’ and ‘mine’ are pleasures and pains of this world. For
deeds done without a sense of agency and proprietorship,
the fruitis enjoyment of the Real. '

98) -

gearp deary Gor CL@gllen ngmbéﬁmm
Ggrear e HBGar &@Lb. ' E
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As old deeds are consumed (eaten), does not the effect of
new deeds accumulate? '

‘The karma to be wiped out in this life will be experi-
enced on the level of the body (as physical pleasure and pain),
If in this process, fresh karma accrues, Grace will scorch it-

9

@wbewn  spelmerser aperTaTd  apSHUTié
sthenwuyd @benoGuw wirib.

Is the infinite liberation obtained when the body dies?

To those of ripe wisdom, there will be no upsurge of
karma arising from thought, word and deed- (or karma yiel-
ding its fruit in this life, the next one and the life beyond
birth and death). To them the hereafter is already here.

(100)

FETeN S & veurt FWi s S gﬂm&@mem
Qeueirarg; Sevewert uS)a;

Have these no desire to save others? Have Jjivan-muktas, no
concern for those still in bondage?

Deeply concerned when they behold the sorrow of those
falsely claiming agency for themselves, those who have
drawn close to the Lord move about a lot in the -sea of
compassion.
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1. THE NATURE OF THE SUPREME LORD

(1)

Car@ow Qsalwusr e CumiCuri sT@ee WG
sTR@L WL @lQuUTy RO 2 dreThs Q&6 eeT
Fg@&L_w wegTear weaer sTL UmNE Csssaumer Qsuw s
Seowr wryrGuelw GQuibwralauearearCp.

(CIRELY

With ear-ring (in one ear), mounted on a bull, wearing
the pure white moon (on His Head), smearing His body
with the ash of the cremation ground. He is the Thief who
has stolen my heart. When he of the flower petal (lotus)
bowed in worship and praised Him, the Lord Who resides
in majestic Brahmapuram granted him Grace, This is indeed
He! (Indeed He is present here!).

(Sambandhar)

)

2w 2llGwTd @fu e wgs Gsaemd
Qumelener 19piiyelmuifern QaubQuporer lés
w8 Qumer Qerfuyh <3| GBS GUUT [T LOGH GV L] 1T [T L1
i GasmGaey
wmed B uTswawrTer wHADTH wryCuGar.
(i)
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The world is said to consist of visible objects and (in-
visible) soul(s). In respect of them all, our Lord stands as th,
cause of the mighty deed of origination and release. Oh You
residing in Annamalai from which flows a rich rivulet carry.
ing gold, Oh Lord of the celestials, I have no wealth other
than that of abiding at your Feet.

- (Appar)
(3
g Y Ameas® Hi_jbGIbUT
2 @w® GumGuwri @awsL_gé&aL_ii
awym srym aryn er@remb
Qeyeir Grir s°. sewwenfl CGovQuwesr erariGy.
(@)

It would seem that there is a peerless bright Flame
pervading and passing beyond the universe surrounded by
intense darkness. Who has seen and known It here? All
those who have known It declare that It is the Author of the
Vedas, Who wears the white moon as a wreath on His Head.

(4)

TGEE arT b TH S5 Oomiflwmey &G
Cor®ss Gauawr_m &L oA Qerer eriser Cams
wrglss S aumeli werd uphLl e piiler
ergisaar &8 QeovnCuw awpg &milearsGer,
' (sibLp st )
Do not engage yourselves in excessive examination (of
God’s existence) by arguments and scriptural statements. Our
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Lord is a flaming Effulgence. Those of you wishing to be
rid of great sorrow, live with your mind concentrated on
Him. Oh great holy ones! Come quickly unto Him,

(Sambandhar)

[Nothing can be given by way of analogy or reason in res-
pect of the Lord. He cannot be measured by these means
of knowledge. He shines as the sun which gives external
light. Where there is love, He shines forth as the Inner
Light.]

[3]

Qs Fribuw afegQuers yRAGw
sHims wr@omr® sruldei Hwawluw,
958 wrQae eurialeear Silugme
MG wrreat eraiuens wiriGasrGar,

(sbuf57)

He (the Lord) smears (It could also refer to devotees,
smearing sacred ashes and thinking of the Lord, as they get
up at dawn) burnt ash as perfume. He has no father and
no mother. He removes the karma of those who get up thin-

king of Him. He is our Father. What may be His nature|
(Sambandhar)

[Lights other than the Supreme Light which is the Lord
are burnt out at the time of the Deluge. He wears as per-
fume the ashes thus purified, The Lord withdraws all thing
at the time of the Great Deluge and manifests them again
in a fresh creatlon. He Himself is beyond creation and
destruction. Hence he is birthless and is without Father and
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Mother. He removes the intense darkness of the falsehood
of the karma of those who think of Him alone as the True
Light made manifest. With what words can we express this
truth about the Lord Who is beyond all utterance?]

©)

QLUT VUTFESGEHD VBT@IWL G LoT@TLD
GasLumer y@evarelevme Hearss Geaseri_ir
Camriur warajh MeTyn GnST®LW THMS

ST LT wei® S soeper o Csls HeaTi,

(s1buip st

There is no limit to what may be heard (once we start
listening) regarding the way He grants Grace -to those Whom
He takes under His rule and regarding His pristine majesty.
Do not start inquiry (regarding these). So that plane-
tary influences and karma may cease, worthy ones may listen
to these, bowing their heads and worshipping the Feet of
the Lord, our Father.

(Sambandhar)

(7
ur s sefliiumiGue wass LmFr
ur srer Guep@e UTdBSUT ST
TSID UL TQUGHTERTLD [Bl6r MLt S
TLNG WLTWHGTD TESUT ST
235 OgmeilwL.m& wmewGia
Qursgiws QueoawT Qur@n Huwier -
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G@gg‘; @smrel Qasmaw® afenasmr Gaeliymr
Qeuarsr® Gualw aI8 i HerrCr,
(L)

He plants His Feet on this unique earth.
His Feet penetrate in their reach the seven nether worlds.
He stands on His Feet so that there will be no misery,

He is all the seven _worlds-w_ith a Siyngle Foot,

When the sound of sea—waves subsides and the sea
spreads over land

And when all the worlds are withdrawn alike
The Lord residing in Tiruvenkadu

Listens to the vizd in tune with the sound of the Veda.
(Appar).

(48)

LU HN SL VL. Supalig.ips o8 WIey @ (& & GHT Lo Y]
Gawpadw srifpi wellgissr Gawe S@UTma
wenat

wewag wPaums Hoaraur® WG —alue
LIT gB)l 69 DL
Qg@mmrﬁ wenhFeu L/g,gsasrr Qsmapeurd LspLES
@ Ge.
(sbup5T)

The Supreme Lord takes a form to withdraw completely
unto Himself all souls which abound in groups such as
the celestials, others and human beings in the earth surroun-
ded by the faultless(never deficient or dry) sea and in other
worlds, His abode is Sivapuranagar adorned by bright preci-
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ous stones, The fame of those who praise this place will
spread in the world.
(Sambandhar)

®

BTRISOE STO5SAT oub Smaurt
SOwT@B SFugerT gD
urE@ermH phss usw® CuUTQe® T
uawenflw sewTewy S H LT i
CosmQamer ym swpe QshaRerd Qsmigors
Qeamusd eugTURT o gyLienL.
Camamsy whprd Qaulpysr of il
Bpewawur Gearar alemear Qs@Gw.
(&Lbug,ﬁﬁ-)
The two (Brahma and Vispu) came and united themselves
with the Lord so as to bide an unbearably vast stretch of
time. The Supreme Being, having an eye on His forehead
wore their bodies (bones) in a comely fashion and recreated
everything as before. He resides in Tiruvilimilai which
abounds in such a profusion of trees-kamugu(areca) having
honey-laden flowers, tengu(cocoanut), tender creepers, cham
paka, luxuriant pala (jack fruit), illuppai, vergai, magil
with flowers-that the rays of the sun cannot fall on its
streets. If we call on Him (the Lord of Tiruvilimilai), the
effects of our deeds (karma)will be destroyed.

(Sambandhar)

(10)
yaubaell serd yerer Lelamauems wen mShgent., i@ 50
Bavdsnart psdui spsn pliroauumasn -
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vauel Qgmiflag AaarQaumr® Lgwper T g)
G

Reser g Sauyg plensrueui QFwie aflshallame
QumoauGr. (&FbupHi)

Siva resides in the lotus and by His thought brings about
the appearance of @kdsa, air, fire, water, earth the arts,the Ve-
das, the three gunas, the path(pursued by good persons), the
celestial world with its residents and all other living things
including trecs and plants. His abode s Sivapura, Those
who think of this place will lead a well-settled life in this

fertile world,
(Sambandhar)

(11)
QoAvermis Surd [BomE)
Quurer errQupus sTHY T )
B Heovaw Shsarm @rul nT&
QETE wrwll epidHur&l
QuB s GHDupL Gchrayid 2 emib
Inooes s poeys sTCWLWTE
Grmpevawur wWarpT® proer wrs

Bl e se_wig st Harm auTGp
(i)

The Lord stands forth as the vast earth, fire, water,
soul, the wind that blows, the moon of imperishable state,
the sun, akasa-in this eightfold form, as the great good (of
granting release), the defect (of causing bondage), as woman,
as man (as male and femalc) as (in) the form of others,
and as (in) His own form, as yesterday, to-day and to-

MmMOITOW,
(Appar)
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(12)

Hergyrenay efera S5 Qa6 pim i IEAC
AFhHETH SerarssH T Mg Qs585
Ser e el epedt TS ST LPLIGTEOIGHT [5G ST U
srafsns SEHFTH aEGETd S5
wargyBoa wrarLaers Q&TWhMS YW ™G
worQrraflmu ey s wrlemear Mol
QurareBesaus Lsrallps@ Couean mamarLs
CurpprCs g npprar Gurss GarGer.
(i)

The Lord is of dazzling form. He is as onc (sound)
in akada, as two (sound and touch) in air that blows abun-
dantly, as three (sound, touch and colour) in ruddy fire,
as four (sound, touch, colour, and taste) in water that flows,
as five (sound, touch, colour, taste and smell) in earth, as the
ever-abiding form that is (our) unfailing refuge, as the ten.
der shoot of the splendid coral creeper, as the pearl, as the
light that (ever) grows, as the diamond, as the form of
pure gold (gold that has no blemish). He abides in Pulliruk-
ku Vélar. 1 have wasted countless days without adoring Him.

(Appar)

(13)

U aeri s Lalule_ wenms® owiflwel el it ser
Aeovowd &ri wsawGsesr BHoeGupams Haoer
Qeaur® @b

Yoasar®af suilaww FAympelwe LT LS
Bavavdin Hear Pauyr Aaerucui SGLsQerT® ety
(sibj5iT)
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The Supreme Lord, in the form of Hari Who is in
super-conscious sleep in the midst of the sea with great
waves, maintains by His thought the world where many
mountains grow and where people in large numbers walk in
the path indicated by the Vedas, stable worlds like the
celestial and other worlds. The Lord resides in Sivapuram
which has rocky walls. Those who think of Sivapuram will

shine with the prosperity of Grace.
(Sambandhar)

(14)

alfia@i eprulpeaei wvHSwewd GCus
A Pudei efemeny By
Sfsm aryausxi QemSuy war
@ soft B G gMule
gflsm sawesiumeer QuT@GUTSLTS
BT HTT T S B euheuTT
erflwy eumgomiiL MenowimHLoser
@@ wow MeuGr
(i)

The Lord here is not the sun that spreads its rays, not
the moon, not the injunction of the Veda, not the sky and
the earth, not the wandering wind, not the destructive fire,
not the limpid water. If we but know (through Grace), He
comes with Her Whose eyes have red lines (indicative of
Grace) as a part of Himself, in order to grant Grace. He
has the fiery serpent as a garland on His chest. He is not
one of the celestials (whose eyes do not wink), nor one of
those with winking eyes, (viz human beings).

(Appar)
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(15)

wrw wrw wsrabs®L LITeneT
et g Cer wG wrudBL LTS
STW OTWEp LTS @GIILITenears
&THM WTHSEET @T1é &YPILITeT
eu] wroyw Cmirus yewrill LITeneT
Quraee avalmensar QE&@LILITEn ST
CariQamer Comepenw urseer BET
Cap s swariiuend wrei. erGL.

(#5801)

He destroys the dslusive (or treacherous) mind (or the
delusions of the mind). He abides in the mind as understan-
ding (by illuminating it). He creates the body out of maya.
In the form of air and fire, He removes it. He causes the
affliction of disease in order to make it cease. He removes
quickly (the effects of) strong deeds. He has, as a part of
Himself(His Body)Uma Whose shoulders are shapely like bam-
boo. He is the Lord of Nidir, Can we fail to worship Him?

(Sundarar)

o_ulysmeu Mlemey
1I. THE STATE OF SOULS

(16)

sBUTRSG GLbIBEs S8 E5 apmer
s@ 57wy QuerQer gubyyey Geip@smer pré
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o aur®l Yol gn QsT®sS ST

awarigasli’. Quigmma s CUmr &mFme
wmeur® Mewrerg.Guw wmGa eribipmer

Bl S$QAGTHHTH (IDyFTELV 1o DeST 6 GHTEHT LD
SWoureni weTaumarm G 50 G Fn T T U

Qs bQuTGear swbuUGsar Swmss 8 G CGear.

(syiri)

Life starts as embryo in a fluid (undifferentiated) state
and, waxing, becomes a combination of blue vein and white

bone. Commencing its career with a form, it is tended by a
woman (mother). It may not live its full span. (Hence) Oh
Lord! I shall not forget Your Feet abiding there (where my
soul is in its subtle body). Should there be birth again, Oh
You residing as Bridegroom in Tiruvardr, Oh, You residing
with a golden form in Ekambam, I am dazed - that I may
forget. (dazed by fear that I may forget and by wish that
I should not forget. I am haunted by the fear that there
may be lapse in my remembrance, were [ to be born again,
During existence in the subtle body, there is no lack of
remembrance),

(Appar)

(17

sTaQar®s DunosCuphls siftlors D mpsd Cuuibg
GCareou®s &Py BorH sur®s Prav® amsFe
gaeymL-F FTaumwssn CawsrT GCastb LT ent
wresr®s sSTel @aSSTT T nsd GTLeTTCT.
(i)

Giving two legs, mounting two hands, filling with raf-
ters, plastering with flesh, covering with skin, raising walls
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with blood, placing two suitable outlets, providing seven win-
dows, causing bewitchment, the Lord of Mamaraikkidu has

placed life (in the body thus constructed).
(Appar)

(18)

Quréswmy  Aarp Qumeerd yepller. Pl
Qsmermsens

QsTésHer opoui QsravamrH DoMGBEHLES Qs
WasBler Peuiser Qsiyd Gagmers s b 3LITGerer
Q#5508 HswlBuwals HBsQaramesd &ysgorTCGar.
(SyLawari')

Lord of roseate hue, presiding over Tirukkon dicchuram!

I feel exhausted by the excessive misery caused by the ninety

six (tattvas) and the five senses which remain hidden in the
impermanent, foul, worm-infested body.

(Appar)

(19)

;e S gy QuFTs
wunrl’ & QararQ_mm sTomt BEismi
sty ensweui CoussrPeu Gmewrm
oary il Quirwp® mrer aubg
Qeuin ewswn Cuar®a Camsm
Ba awrfar CearQud wmrie
Taral eFQWeTs G liaums WHeTT
udeni_o Ggewp Guwien s QymGar
(#B501)
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The five senses have become rulers and establishing
their rule (over me), never once leave (me). This is what
they want to do. (Yet), I am going their way, not knowin8
what to do. Oh! You of fiery hue! Siva! Oh, You sporting
with fire! Oh. my Father, Oh Lord, residing in Idaimarudu!

Grant me graciously whatever way is the way of my salva-

tion, (Sundarar)

(20)

weang&Gausr wsrsmarsgith ueySary 19pedwmuwl
yeogud Gev y_m@glery yooiu@bd wflys  &mGesrer
YaoguiCe ol Bprss saweawmGa yeHsQasrermy)
Benguyemd LpperGaueld Hmastaramies srssermGar,

(i)

I am unable to bring the five senses under my control
Confined to the hut (my body) which is impermanent and
subject to countless births, I see no way of getting out of
it. Oh, Lord having the glittering cobra around Your
Waist, and residing in Tirukkondicchuram having as fence,

fields lapped by waves, say, ‘Have no fear’.
(Appar)

1)

&0 & 0wt sTwQaupCrTe &T ST TwEYD LITFLD
210 55 Coveir 2016t G TSR 2 et Qaugyid @)evo S m b &
a8 5 5Cweir QauallmCGsreairm avarQuayes réGs

Qs rerGrL_cir

2P S PCBweir i S5t Curlarer HFewsal g afGr.
(Sycid)
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Oh Lord of Adikaivirattam! T have not cleansed my self
of the hot disease of lust. [ have not got rid of the bond-
age of (narrow) love (sense of ‘I’ and ‘mine’). Seeing with
my physical eyes, I have not seen by opening the (inner)

eye of understanding. Displaying my ignorance, [ have
‘obtained deeds (karma) as possession. I have not destroyed
it. I have forgotten (my real estate).

(Appar)

@2)

w1y Gewer wargms wperCar wpemwemw wjenrgwmi G e
QAL LY BTG (LPGHT GO &oT BT Berm (L & 6V 6u 60 GoT 6u G 1l & Lo T LB L_GbT
urigermdr  Cure@lerm LODSTD LT b S G660 6T
mL 19 Cerer sewerwiom GL_Qerer Q& waumer Ggimer BlGarGar

()

I directed my mind worldwards, I have failed to be
aware of life hereafter, I have failed to attach my mind to
the Primal Being and worship Him. Like a stray dog,
having  accumulated sin, I do not get rid of it. Oh, to
achieve what, was I born?

(Appar)

(23)

ufluyene W T & &0 & &6 avll urw&Gs  Fdevms gl
wiflilew . eumppwrii ey wrwews  QaselufaGaer
Jfeayi_g STwWATLEDS DATTeH Yowsss Ul S
sfdleors CarenfiGurarGper &Lgi ofrl L efGr.

(i)
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Abiding in a body of ill-fame, watering only the waste
land, I have not lived the (right) way nor have I got rid
of delusion. Leading a perishable life, tossed by the five
(senses), I am like unto a raft (drifting or tossed about) in

back-waters.
' " (Appar)

(24) -

GobQuralusr @ewmbQuTaGasr @y Gume Gaer
®Hp8w QuigeL Cuer Gsre wmw
psbQuraBasr prar@uraGasr eprafl woGever -
pOVTCrm wFsS8var FRCa Ml m
Awmirslwer alwmgswar O %myllisG sereGoer
Qoupiinerey WsLGulgh Cues eareBeer
@QebQumaGausr @ruuGs muw wrGL_er
erar Qeuieumrer Camer fiGarer eremypQuGer.
(o)

Wicked the company I keep, wicked my character,
wicked also my goal (ideal). I abound in faults. I am wick-
ed in lacking a presentable form. I am wicked. I am not a
sage (j#ani). 1 do not move with good people. I am not an
animal, in between—I have not given up being other than
animal. I am capable of speaking excessively what is hate-
ful. I am wicked in being poverty-stricken. I only beg-never
give. To achieve what, was I-poor one-born?

(Appar)

(animal in between-between humans endowed with the
power of reason and animals totally lacking it, there are
- -animals like the ruminants, monkey and the elephant, with
some rudiments of reason).
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(25)

SGYHD BTHTS T UTSGWm STETLS DG

o P HOD ayaierap ey ALpswb 0SS0 sTIHECSW

S@Qaurns yrr SGaure aTwr SGHT BT T

QMU D T EHLOU B! FETLY [T Bl sri15sd CuabGar.
(L)

From the day I was conceived, my mind melted (in
desire) to see only your Feet. I also lay exhausted(in pain of
mind). Oh, You of Tiruvorriysir, of Tiruvalavai, of Tiruvarir
and of Kacchi Ekambam! Seeing that I have no attachment
whatsoever (except to Your Feet), do have pity on me.

(Appar)

(26)

LB Sse asvelenerss phmmprs 19melLs
U@s L HuTLll s Sl Lrmer &
58S sBp wrpued iy
saugms Wilgw sy wTTEGE
8588 sH@sell sTUSHBU UTSEH
PuGar s5Hnp CSHoaue @mraner
MBHLY LITH SLD DG S Gauyelr 67T 6w Gor
wellow wisaled ubg saTGr_Ger. (sB855)

I came to Valivalam and saw the Lord, Who saves souls
from the vast expanse of the sea of births so as to remove
without trace strong karma that binds (them), the Lord,
Who by virtue of meeting (the soul) enlists (it) in service,
the Lord Whose Feet are easy to meditate upon by those
devotees Who have performed penance, the Lord who can
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open Sivaloka and make them (the devotees) ascend there,
the Lord who resides in the minds of those Who worship
Him,

(Sundarar)

(27)

wmE B8 GHDEEHF QFphpwew 556

UTFLONG GLPCOIGTITT ST GUEHFLDGOET QT LD NS

YwshsaE e Caig s ereranfisGs Gmmib

FeiGsryd Qo &ilsrarury Queru S Gourl,

(s55077)

Removing (false) shame, removing fault(s), removing
the mind given to deep-seated anger, removing the desire for
delusive domestic life with those of fragrant tresses, cultiva-

ting love (for the Lord), let us go to Edirkolpadi where ther®
is the temple of the Lord Who wears bones and mounts a bull.

(Sundarar)

Bmeuor e Memev

III. THE NATURE OF THE IMPURITY OF
DARKNESS

(28)

Quiibewwrd 2 peaad Qurg ad@uuayh of Smsal 80
QumriibewwTn smarew aurm& Qureap@Quay Benrts
UTIER G
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Hibeniow) Gjrrés@ésé;a&ur@ 55Qaigyb Carelluid @&
Qebewwyer HHUTTRDH Pauss efleweruwsGm. i
(o)

Cultivating truth, sowing the seced of desire (for spiri-
tual life), removing the weed of falsehood, watering with
forbearance (tolerance), observing and realising themselves
also, fixing the fence of propriety-if they stand rooted in
plenitude-godliness will sprout. ' sk

Sedn. R maESEIR e (Appar)

@)

2 L 1bQugy omaTWESH 2 eTerGL SSeuTs

wLbu@bh e ariOpuwiy 2wWQrays Sfwwse

QL bu® @reTsSumre l@aTer @)1 5E5CHT EEW
SL_DULT . ST@TSTM®S ool GrerTGw, . (L)

In the body which is the house (of the soul), with the
mind as the dish-lamp, pouring the melted butter (ghee) of
right understanding which removes ignorance, with the (vi-
tal) breath as the wick, if we observe, lighting with the
fire of wisdom which transcends space (and time), we can
see the Feet of the Father of the Young One Who ' sits
under Kadamba tree. ‘

(Appar)

(30)

- eur el g QeuaaVT (LPED L UITG &G GOGIT
auflugeasd sssmaear aarGLLl @GLs
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- GITGTIDEG) FLIDTL. QUA@ITET SGTmars
sL_dearanirer wnmayeamd Crrésm ererGLod.
2eraring) Glaueartb gufl g 6T & 6T
. o2awiours oy Buear ge1Ger BleT D
Csarepamss Qseronc_mn Mmar wer s
Aauery.Cu 55655 QuHCm armGar.
(L)

Lord Siva owns all regions-celestial, this region (viz
terrestrial) etc. He has a striped snake as His belt. He can
dance (or roam about) in the forest with demons around
Him. At the side long glance of the Lady-Uma, He removed
all my deficiences (or defects). As right understandmg, He is
the honey and nectar in my mind. He is Siva in Ttruvulawu'
in Kadal in the South. It has been given to me to think of

the Feet of Siva alone.
. (Appar)

(31)

sarqrrd) 2 ulymd o seer Blerm
2 onrium&IL Ypeiawer g Buimus Ber i
wrCargb 9w ererey)er o bg)
BT SUGTe|m HTL L T Bl6T DT i
Csarm@m Qameren puwiGer Bleraf wyoml
Sopauramears sraileeammn HaGer @marLb
Q7T )G QUIT HLIT HLD eIl QW1 i mmev
vvsar_m Qsmeri 19 Quer erar@QFur CxGer.:

(o)

You stand as body, soul and understanding therein, as
everything else. Without my knowing anything (about it),
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You entered into me and You have been showing me what
is good and what is bad. You, with the honey-filled Konrai
(Flower), You of Ninriyar, Siva residing in Tiruvanaikka
You Who are wisdom, if [ attain Your golden Feet, what,
have I to do with misery?

(Appar)

(32)

sdeirer S Smem gaar oG afl(pLIGQUgy b Ceau_anaswimGev
werer G gt Gure merewer arwin®E SHeigLmGLo
2.arer$Gs BHACweyh o udiiiyGer aumSBuwgyth

serar5Cs Aopubwr aimers sTeywrGn. (yLami )

I am not able to talk the least bit about it. Though
You abide in my mind and though You are in my very
breath, You remain hidden. So, inspite of the longing of my
thirst (for You) I am unable to drink You with my motuth
as I would drink honey from a cup. How am I to see You?

(Appar)

(33)

QasrarGuaary edflsam Culwri aiM@smsre n
Qarararaudarer GarapGasdgics Ny s srerLi
2 ararQ@Quea T 2.6r& Bler nraGs o L erT@ibd
serarid awevarer sTHHGFLUGsTUId FWHGHCD.
(s sri)

The Lord can take all the water on His  out-spread
matted hair. He can take the outspread Konrai (flower) on
His Head. He is  capable of the guile of dancing in the
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minds of all those small devotees who think of His Feet.
The temple in (Tiru) Kalukkunram is where the Lord love s
to dwell.

(Sambandhar)

I|(HeT Gl Blenev
IV. THE NATURE OF GRACE

(34

QB Bieowwi Berauraraun Henerub Bencralr s

Iy Brienwoud Qe giboairié & fluyibio e el

@M BT GEILTT S0 e orT 50 @eir ey

TBFaud LoL-Ghshh GeuuTaar gGar.
(suf5T)

This is Idumbavanam on a hill, having fragrant trees
of good quality and, being surrounded by fields lapped by
waves. It is the abode of the Lord Who is the object of

the thought of those who pursue the right path and who
are celestials. The Lord graciously grants understanding to
those who come to Him by the path of knowledge to reach
Him as their goal.

(Sambandhar)

- (35)

BEpFdL_bs FauL-G5T Qeudment mmig.
s Leilw FarGLocd BFTEmSL 1911
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uessedL_ 55 Quaalrymer LTS TS

ugmiiggen pCuwer eretGmmi LIGUGT 66T GoST T
SR Cu gy suoym Qsriii g

FIFn Qawmer O mupsSwEGser Qemaawri_Gr_er
yersan_udsir Culami Ljew EH@gLI

ymuwpd apQuery GumdlerrG. (i)

The Blue-Throated One, of coral hue wearing white
ashes and a bLeautiful tiger-skin, tying a snake on it, came
with Her Whose tender Fingers are painted with nail-polish.
He came with Her as part of Himself, announced Himself
as One from Paraittuyai and sounded a small drum. As I wa
aslcep (at the time), I woke up in  fright. I am unable to
narrate (the sequel). Wearing water also on His golden
matted Hair, He departed saying, ‘Our place is Purampayam’.

(Appar)

(36)

Qsmerenerd GowssrTHn Gl LS
Qar@GsIr 1y QsTi 9é GallsHL LT

o arerm gaui S BL CumerriGume .
2 1 smauri prar@sflw wrl Gusy  BetwCGr_eir

garar o PP FTEw s F6vwess T
sawggyormi GurGe srpg B oum

Qevsirerg Feo_qpgwi Gearg mTeur
Qauawar® Cuwaw a&Ts arrGr, (.g»[uun")

The Lord Who is in Venkadn, Whose Mouth chants the
Vedas, and Whose matted hair carries the flood waters (of
the Ganges), roams about as though He would steal my
heart. He is accompanied by pot-bellied goblins with bright
ornaments in their ears, dancing kodukofti (a particular type
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of dance) and singing. Not knowing my state of mind, I
returned. The Lord casts stealthy looks, as though He does
not see. As though He could be seen, vet He hides Himself.

(Appar)

(37)

@ mrmwsui Gumre wpepl mmiy

pmar & BESen @i (PHHTSID 16w @
@n@pr@mant CGurew o mui@ Coserans

eflouanaren s QuiresrGmmeT mT 6168 gogy Fetr M it
D@ prmar Adomes simean Querss

wresreasimh CGure wumkeGea HEL
ypmoad FEFTTSSI L SHEH GO

ymibuw s ep@gesrm Gumulerm G,

(SyLrr)

The Lord is the Absolute (or One of perfect austerity)
with His body completely smeared with bright white ashes,
wearing the crescent and also the sacred thread. As I am
pretending to be asleep, He counts one by one my bright
bangles, I have no person to help (me). As I lay dazed,
like one gone mad, He Who wears a serpent as a waist-
band and Who is surrounded by goblins, departed saying,
‘Our place is Purampavam’ . (Appar)

(38)

Qauarar §iid s wermigmh elereyauri CuTwar bl 56w

e arar@u LGHEE BSTDTIS &pEGHTE L &6 Gur bl

saren@rm y@hEQrerend sobgsT CarTéfEsG

QavararGrm Qe myBler mari alerm@erd e pwermGrr.
(L)
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The Lord with flood-waters on His matted Hair came
as though to enquire (some thing) of me and entered .my
heart. I, who was asleep-(getting up), went near Him, saying
‘Are You a thief to enter (thus)?’. He Who wears the
bright crescent, giving me a penctrating look, said, laughing,
‘We are innocent’.

(Appar)
(39)
Fgewr wmbug wrilp AuraGrm
srewp Sisguin ewsul s Lps s 96T
wrenr QuuiGu Sererena 168 @eumer
grew epQauud Qeurgsy erawaGer,
(i)

Who else can be ourrefuge except He Who destroyed the
three fortresses? When the internal organs cease (function

ing), when life slips out and death ensues, He removes
(our) defects.

(Appar)

(40)

Cougrwi e ppoy serann elevar 5165104 5
UsSié@ Guw ey efeé

Coshubpems aurimw Qgefadss Herp
sroas srhg Sauph

Cepwi yelarGuw Qu@pwray wH®ns
Swwrgy Cs_ Qauilumrus

EPw QevawvurEes AusrGuulsdea s
Bosroryt s QgmypGe.

(sbup &)
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As the lord who resides in the flower sprouting from
moist earth (Brahma) and Tirumal started searching, Siva
flared up as (a column of) Fire. Siva resides in Tirunaraiyir.
If hands are folded in worship (of this place), exalted life,
different in nature (from a painful one) will shine forth.
Sorrow, resulting from karma and highly inimical (to such
exalted life) will be removed. In the body occupied by the
soul that which hides clarified thought and truth will be

overcome,
(Sambandhar)

(41)

QmorTw eysrars S aflGaer 558
@Quriuran Q5658zmy Cueae wyuws
Qas@errs Piwssmas Os6GLys SHCUTD
PaBowre Qslwdus Apws SHS
SIHATTOGT WITFUDIT B & Hi 6T T GOGS
wrpis profass SUIT® BH6TD
Qur@er menerly yerell(&@ Cavean I meerL
GurpprGsurpp srer Curss GerGer.
(@)

In order to redeem poor me, the Gracious One, the
First Great Teacher of penance, the Reality beyond the
reach of the six angas and the four Vedas, removing the
darkness from the darkened soul, destroying misery and sin
(which is the cause of misery), enabling the mind to gain
clarity which it lacks, gave me the mind to know like
Himself the path to Sivaloka. He, the Lord, is in Pulliruk-
kuvélar. Without adoring Him, many are the days I have

wasted.
(Appar)
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SHEBm Blene

V. THE FORM OF GRACE
(as manifested in the Guru)

(42)

gl ié sLefllen i’ 1y warsRer Goener
W9 me? wmysGsm armrm® wrmls
Fmelwin (hsmersds el Curss
eIy Gewssran® Qsrawimi Gumgyib
srellepsmn sralfsd wepewes sHims
sr&er SOumH uearyl syefl G gawentid
CaralQur® Gulaum & $56 SGLhS
GLbhw568106 Cari’L Q5w smssarTCr.
(@it

I am losing strength caught in the sea of misery. Our.
Dancer of Xudandaikkilksttam surrounded by (or, containing
the tank here gathering within itself) the leaping waters of
the Kaviri, the good Yamuna, the Gasnga, the Sarasvati, the
Golden Lotus tank, other lotus tanks, the Krsua with its
limpid waters and Kumari, enabling me to climb out (of
the sea of misery) calls me over there, making me go beyond
all the celestial worlds. Perhaps*, He has taken me under
His rule and given me His six qualities!

(Appar)
(43)
(*Perhaps. To heighten the certainty, it may be a rheto-

rical device to underplay it. What is certain beyond all
doubt is presented as wrapped in a haze of doubt.)
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Qaufwmri werd GaTerenp @lq 6T amer
Qauararmenar anbHe mepsd Oleuators i L imewer
g Bfwur s90w ersin’ GLaner
I nH s Blergy Gwp emmib
Qpfsr osfl gQavermy FmiLlig. GarTemaT
Béga pallesiaer SiiTer &G6TeneLs
Qurfur Lpaurids Lol ger Seramaertt
Qurinfedeows Ui5559% aauber prGar.
(g)[uu;r)

I saw in Panturutti, the One Who is without falsehood,
the Pure One Who wears a spotted snake, and the fragrant
Konrai (Flower), the One in Veskddu Whom the white ele-
phant (the mount of /ndra) comes and  worships, the One
Who drew me, enabling me to climb out of the sea
of travail in which I was caught, because of my ignorance,
Who showed me the path saying ‘This, indeed, is it’ and
Who cures (me) of the ills that daily beset me.

(Appar)

(44)

GVBIQETRS S5 CHTNTBHES UOMTGT FGTaGTH
@oaampuier wL_Luree wlL Liur T eer
wEsBS55 wWTSTEE wTL s OFTerL.
oo pwaiamer Ll Llen msaihQF ey Feni_ul ermamers
swnGs®s5S swurepw Ferw Gwerayh
Ss5gIusGer aufplarn sTpsCsTié Qs®eirib
B wEQETRSG BLEW BTOTTH DT GT
praryCuer PlaarésuQup miuiss aurGmp.
(i)
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The Lord, abiding in Nalldru is One Who can give (us)
membership of the community (of saints), Who can remove
(adverse) planetary influences, Who has, as the left side of
His Body the tender-hearted Lady of the snowy mountain,
Who is the Auathor of the Vedas, Who removes impurity and
cleanses (souls) in the great sacred water (of His Grace),
on Whose red matted Hair the crescent crawls, Who remo-
ves falsehood, (and) Who grants blessings to all those who
stoop in worship through the path shown by the philosophy
of righteousness rooted in compassion, I, His devotee, found
salvation, thinking of Him. '

(Appar)

(45)

Bowres Biram Guwe BHls $memer
Blavarwr Qever Qewreprens Hevarelld Hmener
sV Sarlard Tk &MH19% ST TS
ST SrOIVNTE HTLLY GO IT e &
Geraowr sar@adarey Gsrad Quermard
Ceri_is@n syluemer wrerrd Gamew®
QuroorQeust Crriifiss yalser seramert
yerenflwenarss ybginsEs sanGer srQar,
(rdurt)

I, myself saw in Panturutti the Lord Who arrested in Hig
matted-Hair water whose nature is cleaseless flow, Who made
my mind not given to thoughts of Him, to think of Him,
Who taught me everything that I had not learned, Who
showed me everything  that I had not seen, Who told me
everything that T had not been told. Pursuing me, here, He
took me as His servant. He is the Pure One, the Great
Good, Who cured me of my wicked disease.

(Appar)



-

(46)

L PNSsT TQrr@ma grim sTG
Y GGl ssT WTQITGR TFL AT sTGyr
QUG ssT wr@rmma Crmem sTCr
o @ SsT r O Tha wBSTSTCT
ur_ @l ssm erQum@eut ur_rsTGr
Liesllal) & 5m wr@um@pairt LenhwrsTGr
sTU @S sT wr@rmmart sreTsTCr
HTGTLITT T &6 Gy SOT U STLLTH sTGe,
(yurt)

Is there anyone who will not dance if made to dance?
who will not be controlled, if controlled? who will not run,
if made to run? who will not melt, if made to melt? who
will not sing, if made to sing? who will not be submissive,
if made to submit? who will not see, if made to see? Oh!
You with an Eye on the Forehead! who can see, if not made
to see? (Appar)

(47)

srevalluyh LS @wedNVTE HlerFCon Q&mmalia bl
Lyevallw e & gsGamule Lydseri &mLollerergad
Aoalemwm soeamilarTmar Qabgss CrmsHuili_mi
g@alwidh LparGauel gy Fmasald rilLarTGr.
(i)

I sleep all the time-night and day. One (Who is Peer-
less) came and entered the temple of my lowly mind. He
is the Lord residing in Adikaiviratfam having lilly as fence
for its fields. By His look, He burnt to ashes Kéma, the
archer with five arrows,

(Appar)
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(48)

glessd Curgnb s&_ral® G Heaw
QpErser Blary Bever 4@ 55w
BEHS &ETL. G SHL. GG W FLblrener
aeys Caraflell prearmps & pHuGer,
(epaui)
(How comes it that) I, given to deception, can (manage
to) forget the Light That shines forth even in sleep, (the

sense of), Justice abiding in (my) mind, making it to think
(of good and evil), the Lord Who contained the poison in
His Throat?

(Appar}

9oy Gl
YI. THE WAY OF KNOWLEDGE

(49)

aulgm aewril@ms Sinoy Crrss)
o arers Sl sy Qeauap s
o.lgm aewesEiG Qerans s SEHST
eyl u@arGrr Qurliy wrpd
igm werGupr sr8ear Gm s
QwrinsT LaarmGs wren e
iy euewwGoGluweir eribiomrGeur Bleir
argpLserenrm CermdhiaT s geowT sTGr.

(@)
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Controlling the breath, looking intently (within), paint-
ing (Your) Figure on the canvas of the mind, if the soul
with a sale deed is given to Your Grace, You will dwell
united with those Who (thus) know You (without the least
trace of egoism). My Lord! Without riding on Ayiravanam,
You ride on a bull. Without ruling over the celestial world,
You rule over drar. (Such is Your gracious accessibility).
Oh Indubitable Reality! Those who are not seen by Your
gracious Eyes are verily non-entities.

(Appar)

(50)

BB PET W QT Stb  Ydaws) Sridig b
SGBLGEDS s ETas 5555 L GLmers
UGS GI@ETUD FHmepth LHmh TG
QUTGTLGHT & TS S FL_&& 1d1_surm Grmr®uib
Qumrm b gemenGoey euesbLiweerss Guims wr m
Qurgb48s swearBaeary uaBurid Qaer b
Qu@sgimeTamwls QuEpbUD DL Lysiley rreer
Cuers prQearverd par srGer. (yirri)

The Lord abiding in Perumparrappuliyiir is a precious
Help. He'is the rare medicine that cures the troubles of
His devotees, He is the great Help to those who, born in
this world, give up companions who come along, relatives
and attachment, who restrain the strong senses within (pre-
venting their outward reach), sublimate the pleasures of the
bed with women and, instead of treating Him as common
(one with other gods), can think of Him (alone). Days not
spent in speaking of Him are verily days one may reckon
oneself as unborn.

(Appar)
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(L)

yasrseerys Cures BSH0 yiGow QuT@mms eSS
Qumseamear Cumrs Mlergy dravauy B£&8 Quwmerpmur
LOBIGEGT T HM) T werd ey Curawr&E
Pewrimsmers severeuiGumr b SupLlinwmn proarTSr.
(i)

Perhaps, the Lord abiding in Tiruppayarrir can enable
(us) to withdraw the senses from enjoyment, to concentrate
the intellect, to go beyond the six yogic centres. to remove
the two (sense of ‘I’ and ‘mine’), to unite with Him and
to transmute the impurities. Becoming the object of enjoy-
ment of the mind, He roots out anger and its off - shoots-

(Appar)
(‘perhaps’ occurs again here as in verse 42 to heighten cer-
tainty by underplaying it).

(52)

Quir M) wsrsemerss CuTEsm S FearerSm G
QAU SH Beverbseun Ribsen sujer
My mubog STwer Bawsibuih
@A s HQsermy iy s QgmepHCuo-
(it

The Lord is the Nectar known in the mind of those
who check the outward flow of the senses organs, control
their mind and think of Him. He resides in Ekambam.
Guided by His Grace, let us go there and worship Him
together (with other devotees).

(Appar)
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(33)

QFgpariig Gl uwears Hruysp wpsdsmarw
BepFenf] sawL_arey Qr@henm BHLbLIGweT T Q6T ST W
SlerRewL_& san® searalar meows0sTep G hHaaier mmer
@pEsPew. AT s emaruw sTewp BernearGar,

(ytaLari)

The Lord wearing poison as ornament like a pearl in
His Throat is an Effulgence of red Flame, and a heap of
corals. He abides in Nallir. Once, as T was sleeping I saw
Him in my dream and bowed in worship, Without depart-
ing, He has stood forth in my mind many a time.

(Appar)

(39

2610 s SHLRT Gy YNEHF @STLEHL_maL
UeTng Ss5mQETET®R UL GCHmmub s Giflasmsir
erein G 55505 wlgayd used Mol wimer
sarwg 5550sm Marbleowm @Guyw FhsyGer,
(o1uit)

In order that the world may worship Him, Sasikarg
Who wears a crescent and wnmattaka flower on His Head,
wanders, begging from house to house, with skulls taken
from the cremation ground. Day and night, He is never se-
parated form my head.

(Appar)

(35)

yer@peui geur sereur Ler B L1 L& b S BleT
glereraui GevpLararai sTQsM elewerwQaumi i
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APSTE@HED L WU &OT S (AP&GSENTGT LT S BLOGY
e araflenl wew g Blerprr Gewriederm QauiwanGw.,
(.g[ljun'r)

Five robbers and hunters enter the field (or one’s mind)
throw their weight about, plunder and prevent the cultiva-
tion of the holy path. They are like thorns., Hiding behind
the shade of the Feet of the Three-Eyed one, we can shoot
them down with our understanding.

(Appar)

(56)

ugHIGuT ISP CL_ uTpSMeutd  LjeVeT S6TaU T UIL)
urGaGursr Guaraurl L@swD UM
Blew euT W T
Ww59505 55508 wWiisd@ WP GITHSHT QUTWI
epLT@L T pTRGSS sravep Qurp QpBluTdé
855405 yiisH 05 Hapss Quwiniugid Qumwsr
Gariouri gmGw smewmss Geuwa gyemmujfli. b
FSH G sl mger sbSoBIEG B5HQLIT®HET
sTCeCGuwmeur GmriGuweym sepwe auers55GT.
(sbuf B )

The Lord makes as Himself those who reach Him, as
the Supreme Reality, by sowing the seed of devotion, pro-
tecting (the soul) from going the wide-spread way of the
senses, thinking about the way of overcoming the six (in-
ternal) enemies, closing the way of the three gupas which
are obstacles to release, directing the four quarrelsome in-
ternal organs into the single path of citfa. The Lord resi-
des in Kalumalavalanagar inhabited by those who have read
the six angas and who never cease to think o f the Feet of
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the Auspicious Reality (Siva) which pervade and shine
through everything.
(Sambandhar)

(37)

YEeroi s eusirilerrm wnyuemsQ e b
D DIDLIVGY) IDL-GG) (@HT T LD
Y& aen Guiri gibapererss Ljesr_Ms s
sisroflma@y yrmesi Csmuley
Saaj@L_Bi wellgsewsHs Fr@GeaTeuts
E5P50E FswsFsFueT
WBsaysm_w e oant Quirfu .
wenT ey @F iy ApevawrGio. (Fbups)

Milalai is the temple of the Ancient One Who abides
within the lotus of the heart of those who with deep love,
having overcome the six enemies and (controliing) the five
senses. have taken refuge in knowledge (of the Lord’s Fect).
Conches in clear shining water perform wedding for increase
of their species by throwing the puffed rice of the abund-
ant punzai flowers in the fire of the lotus.

(Sambandhar)

(58)

sifisgmemurd Onadanfls sé5 BéGhd

FpaTgFei_Quid QumnrGer &Tuw6 Gavwrest i
@QuMiufu usursl KOplsu  BEELd

ereir GamarGur arergyemL i QUIDIOTGT  SLDLOT G
wficflw @@sm eyb SuigD/th ST FTTLI

ufSGu &G pyd sewilumryl wTss
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anf s gemewriwr wpory. wwlly s srTGew
Ter@merGp mrearg ) e pHer GnGar.
(eycrurt)

My Lord with curly matted Hair and pure water! My
Lord Who removes the sorrow resulting from whirl-pool-like
births! My Help! My Lord! The Lord of souls Who removes
births which are difficult to overcome and which result
" from bondage! The Sun(of Effulgence) Which could not be
seen even by Tirumal and Ayan, who are beyond blame! Oh
Sturdy Pillar in Malapadi, Jewe ladorning the crest of the
Vedas and Guide on our path!—thus and thus I cry out in
pain and pine (for you).

(Appar)

(59)

Cuafiud D& sug & Fmmd Sf GBS
@ewL_utT(hib O UeuT &
sarafisery werermi Q&mp Gsmerermg
pFT@HETIT 5 Hm1 (G iLlledr @ gmaveriart
@HTSAGQTT WSTETTT HGT [5T G LDE )G LS
WP SIGRTI Hen SLb LT H6ir Qe Hm
Burefsarmis epeflsQ@Qaaeur &efl s S0 5S5
sabyfluy wpggeTpGio,
(&ibLifs 5F)

Bauddhas who have ascetic’s yellow robes on their bo-
dies and those who have a spread-mat as their robe (Jainas)
are not persons fit to associate with, Without giving heed
to their words, realise what is within (yourselves) and win
your salvation.  Mudukunram is the place where the wise
ones, rich in spirituality, who have thoroughly understood
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the four Vedas, and have overcome their senses perform

penance in solitude and silence.
(Sambandhar)

(60)

serarQareywr sererg QsrawL_miis sTVSMBE HPEHL
Curs8 s

QsaralGu ewrr@bleary Gy Cer armigd sewGLcir

eargaT Gar&n Qpeoewr wralns 5906 wery

Qauer@Cewrsir Qavar® preyd adwralps &g 5L G Ger,
(i)

The rogue that I was-I wasted time in pseudo-service.

I attained clarity (by your Grace) - searching(for You), see-

king (You), and seeing (You). Realising that You know

every thought of all persons by being with them, I felt asha-
med. Thus feeling ashamed, I laughed till my sides split.

(Appar)

(61)

peowrd pleraryGu BaersCser e 5 aGu

s@aaur paraflaerwl uesllssrir saQurifi3ser

Aevuiri wTw@e @Hip HECwnh meflyey puyd

waGw ysraarwwwrer wHPECs5s5s wT GL_Gar.
(#5571)

Concentrating my mind, I thought only of Your Feet.
As I so thought, my Lord, You bade me think of You. I
got rid of deception. Mountain (of Joy) abding in Tirumér-
rati, surrounded by huge granite walls! I will worship in

joy none other than You.
(Sundarar)
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(62)

Sl aumeumrhd QFmapallim@sd euapeRtGLm i
@nErFh G0 Seremer BaneTel T EpeneT FL-LIT Ui
wEpFl) URSOSTH S5 euremmer Qarerend aams CHL
L@pHD Lempuwens gramsT @i b wigsGer,

(sibLiB &)

Our Lord came while I was sleeping, made me worship
Him; slipping away (when conceit sprouted a little), entered
my mind (when conceit subsided) and made me think of
Him. He resides in Palaiyanir Alangadu whose residents
were once filled with dread when they heard that a woman
under pretence of friendship took the life (of a person whose
wife she was formerly).

(Sambandhar)

2 Wil efler& &L
VII. THE SOUL’S PURIFICATION

(63)

aperan waueent_ s Brwm GHLL meT
apii 8 Suall(ha@ uamews GsL_Lmer
eremer euanient.wr Jheni GHLLm 6T
Quuiri & gih YouaysGs 1968 Yermer
QST WILD & Fmariyd YarGm 55 Smen
GG DTET YFOL_SHTT Y&FT THDS5S
BT Wb STar e prion QaL_Lmer
SO L_TET GRiens s FTGer.

(C ALY
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At first, she heard His Name. Then she heard about
His Form (and complexion). Later, she heard about His
Ar@ir. Even against dissuasion, she became mad about Him.
She left her father and mother that very day. She departed
from (gave up) widely accepted codes of conduct. She for-
got herself, She lost her name (separate identity). The mai-
den placed her head at the Feet of the Lord.

(Appar)

(64)

uetrer s BrawaenTaled) wiriGsement wflugyf)

Bererma appuTHET yrQdlss Hereniowiensor

APSTET TS Blemew T &5 ppris a@ar ermrdans &0k

Qaerermi Af5SG&Csedr ersirawment Rew peasenerGu.
(#h30T)

My Lord of Arir burnt the three cities by drawing
against His body the strong cobra as string, with mountain
as bow, fire as tip (of the arrow) and Hari as the lower
part of the arrow. Without thinking of Him first and fore-
most, for what purpose am I-an obstinate person-bearing
(the load of) this body and living in separation from Him?

(Sundarar)

(65)

glerearTsd Coerm &g &t FFareut
QerHGs_BS geuieumdid Qe

aerenTE S QNSEEm HmemsGuwp
Meyawe. Geuewrn Guwiewrmair
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Qurarsrmsé 59.Cuamars LaL1QuUG
QurGLu®sSs BTeT
rarerTss BG5578s THMCUTITS
argerm walul GL_Ger
(L)

‘Tenanting a  darkness-infested body, listening to the
words of wicked people, wandering at will, chewing areca-
nuts, stretching out my hands to cat whatever is given as
alms-I have been a poor person. The Lord of dritr made
(such a person as) me enter into a gelden body, giving me
(my existence) significance. (Yet), instead of cherishing
Him in my heart, I have allowed my self to be caught as
an ignorant person, in fight with the Principle of Darkness.

(Appar)
(69)
eravrewr Qsifley Blaw mujk &aielmesr
LGTemer LD melH MEwpid
SETHGT (PN BlOESS & (HaT 6
o grarty L@amer gnuGr.
(#5507T)

He Who first gives Himself to make me think of Him
and Who, later on, is thought of by me, resides in Ogriyar
with fields where Punnai flowers blossom-- in order to steal

my beauty and bashfulness.
(Sundarar)
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(67)

qlrT QWMWEFIPS DTUTSYG FHEDL_HSTT

solgr erreuTeys Splabg @SWTED

sibuwT sfyflss sTuTe S e S L6

uyard Qurifplgw YT s gepuyh au it e Q.
(#1517

He Who is my Lord. Who is nectar to me, Who is the
Lord of those seeking Him as refuge, Who holds fire in
His Hand, Who holds a skull (in His hand) as begging
bowl, Who skinned a terror-inspiring big elephant and
Whose throat bears a stain—He, resides in Bramapuram
abounding in fragrant groves.

(Sambandhar)

(68)

Faer FQarer O mer pyib g Hmeuer
FFar sTQearer wersSHn Meadver
FEGT 65 MG LD TGOS & G155 @& mawr(R
FEGT SeTewerujb wreroms & puGer.
(i)

‘Lord!” ‘Lord!’ - thus each and every day, I cry out
tailling my distress. The Lord Himself never departs
from my mind. Having taken the Lord Himself into my
mind, can I possibly forget Him? )

(Appar)
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(69)

seneflgoyeir @pulengeumri_ig wawwialermi s Qaeflwyms)
ureflayer auraraisgh YPwawT ST HeEHFT

wrQaredl HmrCGarQuesrey Ghrewr SS5TH LSST G EBEhFeT
Coayfler arqpgiwrermi HwsQen@Qumer vsrefwrGr,

(i)

Though the Lord is a Deceiver Who cannot be known
even by the celestials of the heavens, He is accessible to
those who understand Him by tempering their soul (in the
fire of knowledge of the Sacred Feet) in the body. He
abides in Tirucchemponpalli and He is the honey and sweet
nectar in the minds of j#anis and bhaktas who declare, ‘If
we say, .““we” it is really “He Him self’’.

(Appar)

(70)

wrGs Qg umrinGar Qs el

9465 Cuuy wereiley GLimmewnwiTair

wrGs ur&w eurdiepi wmalarai

CurGs Querpid UG55I QuTii@asrSar,

(@yanari)

Whatever they (devotecs) do, when they say, ‘Not we,
but You,” the Lord is of such immeasurable greatness as to
identify Himself (with those actions). He is the Great God
abiding in Vaymar. Is it a delusion that He said (in my
dream) ‘Follow me’ and led the way (and disappeared)?

{Appar)
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(71)

BaQarr@aray BQrr® Suyd surweynr@CGur o s
yoQerr® Garargy Quridmmsiedss yavesflwi Garer
Qumigii &
soQarT® ShGh srerwPar il parQewlsmsy mr&)
waearT@Rurs Wowar amep wag Guassimn wrGy.
(FbLp s )

The Lord abides in prosperous Perunduyai. This is where
holy persons live. They are rid of all falsehood. They have
overcome the five elements- earth, akasa, water, fire and
air-and the five senses, Smearing themselves with white
ash, they have no good or evil apart from Him. They have
good lofty thoughts. They are free from impurities and

defects.
(Sambandhar)

(72)

euiriiler ayews$Csr@ i milig. eumpeur

Qe peviT & SoussTlrm Hr-Ger [pler oy
SILTGHE Gaopug§ed HHM BH DT

Bowpsg ShGuamard &msbg B
Galr ey mereneniGar wms& Glutesremer

wrereaGar Quiflwreerd smaim imGermih
urajer Qur pumr sib sjent_ w16l M mrey

I sawi_n Qamew_gCuw Qerer Qe uiGsGar.

(it

So as to conform to the ways of this world, I wandered
—forgetting your auspicious nature, being in the company of
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those whose penance is not of the right sort, and filling
myself with alms given in begging. (Then) You came, rescu-
ing me, making me see You wherever 1 turned and bringing
me under Your rule. Oh, You abiding in beautifuld Anaikka,
Father of the celestials, If (by Your Grace) I attain Your
Feet, what is it that I can do with this trouble-laden body?

(Appar)

(73)

ST ITG@G@T mwenp wri@QuUs oreaners
GGG T QLT B6TTIL LG FalgLi
uri&&esr meudis @lufls Sreneril
LIG Gl Gl &) LDIT S BT M ener
RirGHer pOral g o ST
wET(s ST elleneyds &iTei Sler m & e on Gt
TSR DEL. HELLGH) &G GG
wres grenst wmssey rGLe,
(ah50T)

Is it possible for me to forget the Lord of Ariar Who,
like the rain on mountains, causes His Grace to flow, Who
permeates all the arts by being thelr theme, Who has com-
passion for those souls which look up to Him, Who stands
forth as day and night, Who is the ear that (sharply) per-
ceives, the tongue that knows taste, the eye that sees-and
Who is the roaring sea and mountain?

(Sundarar)

(74)

DEG oflayb evww B QuichLieT mar
Oerdgramri Q&mH@ummerensy BG WIGTLIGT TG
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BsT5Ges OFaluys seayy B Queruermer
psvGar Wiallsm sniemermeT o 5056
Crragh QpHwub uew Qg sensruys
s g G nyal Quitg QararGi_p mES
rEGH s sarGuedr wlsrams
weslwr i Qurifleesmwsds sord s00 5,

(ehsmi)

You are (the cause of) creation and. destruction, say I.
You are the words uttered and their meaning, say I.
You are the tongue, the ear and the eve, say L.

Oh (Supreme) Good! (Thus) I have well understood You.

Oh, Father of Anjaikkalam (temple) in Mahddai abounding
in beautiful groves on the shorc of the sea which roars as
it lashes ships laden with all the wealth that the eyes (of
merchants) behold!

(Sundarar)

@erym Bleneo
VIIL. THE STATE OF BLISS

(75)

Sameraumule) YTUMEFSS JLLFGT G e
g s5fé@ wywais serGu Qe mib

e en & o T 6T @wtﬁl@@rm}ru QLI IT (1 61T T GUT T GO GuT
Dsssmer TSS@MMULD USST USEE
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@ EOTTEOGT WT SIS (&ENETWLIT BT 6w 6o
yeri9flemw wjer 1js0 &6 T SH DT
Seovorauremewd &10Ceucar rmenn CHmavas
Gsyadamw pr@wart Csy arlr.
(2pwsri)

The Lord is the Beautiful One wearing a serpent of  the
anthiil, He makes only love to spring forth in the devotees
whom He supports. He is the object of true knowledge. He
is the Efficient One. Whatever the measure of the love of
(His) devotees, He responds to it. He does not respond to
others. He is not subject to decay. Entering into my mind,
He removes its dirt, He is the King rnling over Kilvéldr. He
is the Imperishable. Those who seek Him will never perish
(i.e. never come to grief).

(Appar)

[variant reading weriiisms instead of wersGeroms
which may be rendered as ‘throws out the mind which is an
evil spirit’]

(76)

o BGWETS SQwais’ mmp Csoaer

wibuiesf @pigdsenflenw wewenw Ber
Qupeslaws @Aumrer FMdlay Ferenem L

Cuenflwais sewrid@gwen pit QuT@Gamerss Leirgyrb
ol sojwiGw wwbnEg wbrHE

wpupep s QuitssasCsrn Fmaraw aurilds
HBGGSL SILDBEIHELIBIGE &6 6T &

Qemari Lk GuuwselbH serGrer pmGer.
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I myself saw in Sengatfam-kudi, the Lord who has the
Lady with plaited tresses as part of His Body, Who wells-
forth as honey in the minds of devotees who melt in  love,
Who is the crest jewel of the celestials, Who is the know-
ledge of those whose growing ideal is grounded in truth, Who
is the meaning of the Vedas for those andapar (spiritually
dedicated persons) who cherish His Feet, Who is the Abso-
lute for Ayan residing in fragrant flower and for AMal,- and
Who is the Help of those given to true penance.

(Appar)

(77)

o msud prew Gure ey O mern LD
wosu? gree Cure abgiaubsivey OpEFh
Qumad pree Curel HopyaE F@L Wl UTss
snisul  prearGarer 9ySms oy eafGyr.
(@yrrr)

Like a swing attached to a rope the mind gives up one
object to cling to another and, on the return (as on the for-
ward) flight, repeatedly wanders (among objects, sensory
etc). Thus, having been like a swing suspended by  1ope,
I have attained, like a swing whose rope has snapped, Your
Feet, Oh Lord of Adigaiviraitam, with  crescent adorning
(Your) matted Hair!

(Appar)

(78)

wree yhssaser Qamearn ks wenflsgeaemer
augpen weargBeampry GBEFF D ST ST
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WA BOSSHT ST P (PS DG

ap@® wreelen uler LITSess WIT &L ML
vuresler MG 11 b mioeuii &&sepen SLi

urearm QpwisulerTbSmH LT DLIT TS
sreu QeverdfRen pQuwer Qpuigar @ germQaTGaur

sTrae (HPsTerTL CUmenn STeverawGus,

(#p8m17)

The Lord, abiding in Ganappéru surrounded by fields of
dark soil, skinned the hide of an elephant and wore it .on
His body. He does not go anywhere near the heart of deceit-
ful persons. He is the Absolute Primal Cause of the Trinity
Threc Figures as Brahma, Visnu and Rudra). He is the Rider
of the Big Bull ever attached to Him. He is mnectar for
those who actually, not (merely) in imagination-cling to Him,
He is the Supreme Being bathing in milk, fragrant ghee.
curds, butter and butter-milk. When am I to attain  Him
as my Lord and Protector?

(Sundarar)

(79)

<1 Mileflev i e 6ir st Fr&Rwi
saubLflp seuEyQe i
O ser Fpaii wHpena
Gg meirifer o i Bri
eyersSors arad aeessy
w@ew QU@ anars
Gflersai QumpsHCuy.
VaTey mILs @unm'w‘mrrr@g.
(s1bLi i)
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The ignorant- and violent (contentious) Jainas and
Sakkiyas (Bauddhas) in doing (so-called) penance, (actually)
do what is opposed to it. They declare what is not the
good path. Do not choose to follow them. The Lord abides
in Valanculi, lapped by the waters of the unfailing Kaviri.
There are no limits to what may be said in praise of those
who are never separated from the Lord (of valanculi) and
who attain His Feet.

(Sambandhar)

965615 19 &5 ([ el smev

IX. THE STATE OF GRACE OF THE FIVE
LETTERS

(80)

ferenfl ermiwd @uyw Gaibsener
sramenfl mrwmis Germ 5O wp S 5EHHD
seiTent] ermMaped sTawide. Guw gefle
yarenll werLys Q@G wer QpEps G,
()

“Where can the Feet of the King Who wears the moon
of the sky be scen with our eyes?'—if this is asked by thosc
uttering His names with (the sacred) Five Letters, -(the ans-
wer is) Pugalir where the Holy one abides and my heart,

(Appar)



o

(81)

GhauT s S fpaer spGa Baveruyd &S G enL.Guicr
o mpuriids Qaflbgerm ermwd wularGm 6T ST T 6
Bmaurint Quradlwug Qeaumrw pw Qeusrm BHmewt 56 ser
Smaurys QeasHEur GMiiyel wrrGer.

(Spnarr)

While in the womb (of my mother) my concern was to
hink of only Your Feet. After takio g a form, I practised
tutterance of) Your Name. Thanks to Your Grace, uttering
to the glory of my mouth, ‘Sivaya namu’, I wore sacred ash.
Hara of Padirippuliy@r! You grant me the sacred path.
(Glory to the mouth because it utters the sacred Five Letters)

(82)

o ss Qurmenrnd &rewerm QFmeae wer g FML-SSH&

955 Qurrpsfs Naurw peusr P (&Her e Ter

Quriiss s@iws Cumrewer geurdum Sl jedluyi

&5 ar@merQup rGwr ydalwrs Gue s nErGes.
(i)

Oh, my ignorant and naive mind! Without locking it
up in the mind as our bequest, controlling the mind and
uttering ‘Sivayanama’, can we obtain the Grace of the Lord
of Padirippuliydr who is like the moon with its cluster of
rays? (Appar)

(83)

g Oumermib < defe g mulepiib
28 wesGFwd g bepeTt TS GLI
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Cug s 1) wouger worer G5
wrglp Srep whipeiwrph CumpGr

(i)

Even if they are persons devoid of any understanding
whatsoever, if they utter the Five Letters, understanding
them (their significance), the Lord of Marpéru with the Lady
will joyously abide in their respective minds without (mak-*
ing) any difference, (Appar)

2| METTEOHTIT 5607 6MLD

X, THE STATE OF THOSE WHO HAVE
ATTAINED THE LORD

(84)

BeovwQumpor @ peway HCwe Qpe;Gs Hour
B &5 @b rreayeaw Csrulle &G
Yoo erepeT ARG Quussg B @U
yiorow ymapGssS Uahbal LTS
soalarTn GRS ®mSHID YgdF
Figrm gw@urp Guur b erer b
omayer@Ber Qeesrai_GQuib 280 w6 b
sy aar@natGn gaumr BHlaGw,

(eoyesii)

If you think of stablilising yourself (spiritually), come,
- oh, my mind! Eater the temple daily before dawn, sweep it,
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smear (the floor) with cowdung, weave garlands, praising
the Lord, bow your head in worship, also dance (in ecstasy),
shouting ‘Sasikara, Victory (unto You)! Haill Hail! Oh
Origin (of every thing), having red matted hair, with waters
having waves! Oh, You abiding in Arar!,” and so on.

(Appar)

(85)

e wTiyre; Fhupsew Crdsomnt_ wrG GTHLb
QuaLQueTasLD sToOYIGD Hrwryrsson
Camullevmair
Qere_want som  QamerapursrG o Garged
B m & oo T &

Qe nri Qulwrs Qi SDH &FGTTENE &TewT
18Caur.
(ebubsT)
The Lord flared up against the city  (cities) of those
who would not draw unto Him. With the Lady of Eternal
Youth, He abides in the temple in Brahmapuram,  where
andanar (the spiritvally dedicated) praise Him. In Brahmapu-
ram the female birds sport (with their males) on the sea
shore. If, in worship, the praises of the deeds of the Lord
Who has fragrant konrai (flower) as garland, are sung-such

singing, be it seen, will be the cause of their attaining
Sivaloka, without any impediment. (Sambandhar)

(86)

s pLdsEHuwer Q@pTRPMSSEEGLwT yevsiGaer@y mef
Bon pryame Q&mTH G e AoarQaur® Bpusepd Ul
Lo1g e It
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G@ DD LSDDET STaimeT Garpoiien yomp wueTL S
fen pyew Wi  yrwgBlaearuai QFwws Lo,
(FbibHT)

The Lord abides in the beautiful town-Sivapuram which
has water collected in dams. To the devotees who worship
Him daily with fragrant sandal paste, buds, flowers in
blossom, incense, bright light and abundant water, with
their thought concentrated on Him, it is His Nature to
grant graciously access to His Feet-a status without defici-
ency. Those who think of this place are the lords of the

goddess of victory.
(Sambandhar)

(87)

Rarwdumions AGQUTIDws5m s Blpeiu
wargy e Qaur@uai  BosQuwseurd  oflusep.
(Lp@uoT (T LIGu T
s5aT@ s YBugG QsTRUD L _SEHUTIdDAG BSTLFD
sar@elwufal Ly Blaaruiaigaom® e THspuGy,
(soupsir)

The Supreme Lo:sd grants His beautiful form to those
who daily realise that Rare Being (viz Siva Himself). Sub-
during the six (internal) cxcessively angry enemies, and gthe
(outward-going) senses, by controlling the breath and with
the understanding of the mind (thus made steady), they
realise Him in the flower (of their heart). He abides in
Sivapuram, a town with thick walls. Those who think of this
place will prosper with whas the goddess of learning gives.

(Sambandhar)
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(83)

sGHsTUIEY WsRs@gGsary amsLuloGe @G
2 plwgwsoa LspsralflQurey GQuym Qumrsh
Quimif

IBSUPWDLIT F63T S UL NS BNy 656 pLS)
Soamar@ayr BeverUer S pGe aflwalomr. BHeepGLo,
(#ibouif )

The Lord takes thought to make those who practise
severe austerity attain His feet. Their austerity consists in
learning without flaw many good arts, beginning with the
Vedas, in avoiding the way of the senses embedded in the
bodies, and in going along the(good) path in such a way as
to be praised by beings with many forms{namely,male,female
and neuter). Hc abides in grace abounding Sivapuram. The
community (tribe) of those who think of this place will
flourish in this world (generation after generation).

(Sambandhar)

(89)

Qserers Cs s Qselpgds SuLGsmt
sarerg CGosm ewups Qarell Gasef
sarar s Capeirsly GueTFamuvssL o
Qausrer s CosasGaa eumm ewerssGs.
(o)

I am deceitful. I am hard-hearted. I am a (veritable)
sea of (cares and) anxieties. The expanse of mnectar-like
effulgence which is a honey, tasting sweet in the mind that
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has (heard and) sifted, resolved and attained clarity-how
did it aris¢ for (such a person as) myself? (Appar)

(90)

o.rgelp samaGurally, Coreas srHms
gmiifer g &P @ malit mmiseT
wsiremHal g G DHassearTed ewulnfisg sasGuir
amauwsGin CurgrGs wrlaréd eurGermi
Qurrsrenyhmeu s O GeTesTesi  LOGTEY) (%55 6n DL
5@ s vres AusQasTepbeom sl L)@ H06 G Nien B
STDGBOVSG Fhsauemsy Quims HHTOTEH
S i@Caiar HenIL@ULITHT SHEGaer Warler, -
{opLaLar)

Oh, you five (sense-organs) who are known by reflection
to be organs for taste, light, touch, sound and smeli! Alas!
The whole world is not sufficient for you to place us (in
a plight) according to your established nature! As for me,
I shall place my head at the Feet of the Lord Who has a
celestial golden form, Who is the Hill that abides in Sout-
hern Arar, Who is Sna the tender shoot of the Beauty of
the world, Who, entering my mind, gave me His Form, Who
is my Father. Do not be impudent, thinking that you can
separate me from Him, (Appar)

o)

BT LmTE@n &g edBeir pLow sy wiasGFm Lh
Br&58 et .ilGmd p_me WoGurid
gwriiGurd Yeslw fBeimd LaflGaur wHGa ik

@arisGio eTHEBT@ERH Frerd Ulem v
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. BTLARSGE G LIOMITS ST LD LT
FhsTerH Fhs@auear GeapGuri &8 n
Gamomr mCGas BrGwermy erm YoTmils
QarinbweiéGs ayuimenGu Gu& GermGrn.
(@our)

We (devotees) are subjects of no onme. We are mnot
scared of Yama. We will not suffer in hell. We shall rejoice.
We have no  falsehood (in us). We know no disease. We
are not the ones to submit (to anyone). Joy for ever-misery
never — (all these, because) as eternal bond slaves, we have
drawn close unto the Two Feet, roseate like fresh flower,
of the Lord Who has in one ear, ornament made of conch,
Who is Sankara, Whose Nature is to be subject to none
whomscever.

(Appar)

(92)

Qeubieu@ S pusern wmmm pbGroe
Qeurwciemaesl LIGHSUID MIL &5 BUfLD
erioufley SisGsmd @@SsET @evBGamid
i@ & 10GQewer @pTud QpeflGuwir wewGavmib
Qbuauerd QeepFeni_Go e mi@sty-
TR YT EHFD YL B55bS
Qe ibeuer euesTesti QF mIGGT M 6 GHTawT (i
O&eranrer e Qsr &hemswuTGy.

(@)

The Lord wears the river on His beautiful coral-like
red matted Hair, bears fire (in one Hand) and revels in
bathing in the five products of the cow (milk etc). He has
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a complexion like the colour of red coral, of a red hill,
and of the roseate sky. He is in my thoughts: (hence) the
God of Death cannot come near us to make us pine (in
distress), the cruel enemy viz the result of our karma will
gradually be worn out. We are cured of our defects. We
have no travail. What does it matter to us (as to) where
the sun rises? We are not lowly.

(Appar)
(93)
T0585 QauaGsTYy o mieol_ UITeT & Lo
o Qriun Gamaawrib o awugy 19%asGu
Qs@LUU T g Sipslerm aidelener
AR Sas Gurarg offl BipmwsGs.
‘ (i)

The devotees of the Lord Who has the (sacred) bull on
His triumphant Flag wear (only) loin-cloth, and eat food
obtained (only) by begging. What they destroy is only the
powerful deed (karma) that pulls one down. Where they go,
giving up  (external and internal attachment), is (only) te
Vilimilai. ‘

(Appar)

(94)

aden_wrer oA HbIQwer eeTerd HHE ST evilenl 5L0d G

ST Seue LEHIaT, FTFgm BweerilehGsmb

e wri swnd SwerGume usmum @iyeluy i

oo wr ewgwr gigung Gumdal &ifluger G,
(i)
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- With love (for me) the Lord Who has the (sacred)
Bull, abides in my mind. Hereafter misery cannot come
near us. Karma, hard to get rid of, cannot approach us.
We are not scared of Yama. Is there any thing difficult (to
achieve or obtain) for us who are devotees of the devotees
of the Lord of  Padirippuliyir inhabited by those like Ayan
(Brahma) of the lotus?

(Appar)

(95)

UGy anih STTs deVr g S

BB B MIEH FITHRAPBI HEVAL_T &GTH
2.0i77Gs wWargaemrd Hawr. Guimr g

2 shgymLs HpLoabst Guss Cprsd
QauiCsar gauiGsuyearm Qs

@QuasrLriiem QarifliSsear oBw Cuanis
saugmGs Q@Qamupwiqwri G pesPayerGor

sSTHTLYT 5RSAdwsE srew ewrGo.

(i)

The Lord manifesting Himself in the peg (originally
used to tether a calf) in Kanrappsir can be seen in the
hearts  of devotees-(of this type): The very moment they
see any one (whosoever he may be and whatsoever his
faults) who of his ocwn accord has worn sacred ashes on his
forehead and, other insignia (of the Saiva faith), they mel¢
(in love), with out feeling revolted (by his faults), thinking
only of the . (fine) quality of his devotion, rejoice to see
him and instead of dividi_ng allegiance  (distinguishing
between the Lord and His devotees) serve him exactly in the
way they serve the Lord, with undivided mind.

(Appar)
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(96)

smas CarasmearuisQsae aumisQaeh
@0 o Garwpudics umuyenri e e p
oo Car@m aff) ipemsvueir
GG Garwiy Cuemerd @mMsQsmGar,
) (&rwtt)

Oh Primal Source (of every thing); Oh Peerless (Uni-
que) One, to all those Who realise You as the Primal
Source! Oh Spiritval Wealth abiding as breath and under-
standing! Oh (Supreme) Preceptor in Tiruvilimilai! Take me
as an object (of Your mercy).

(Appar)
(97)

@mmsrbeis il meds 9mp suiGeasr pwrmGo
imaribap O Farur@rL. YHwGsQSHT YTIPmSs
Qeumsererwm Cuafllwienar WITSTO@HOYR & WIT 6w aT
ermimenbprer Af55GSGHsr crarerTeni @) paraerGu.

(sp8miT)

How can I be separated from my Lord of Ariar Whose
complexion  is like red-hot fire, Who has a deer in (one)
Hand, Who is precious nectar? So that I may not (continue
to) forget in the way I have forgotten Him in this troubled
birth, He came in that way and brought me under His rule.

(Sundarar)

%)

whfGsit ewaulewGar wgwmeyd Guri s saGer
G@MCw Quargyent..w GHOuwyaTGDH GCoadG s uiGars
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Q8w Berpuywri FeserdGseGs &rerssujer
MG wyerwerwoeT w8558 TG Gar,

Oh, You with a young deer in (one) Hand! You cover-
ing Yourself with the hide of a big wild elephant! Oh,
Goal of my life! Oh, Preceptor! I shall do Your (least)
bidding. Oh, Wisdom in Tirukkalatti to Your devotees who
stand on the (right)path and think of You!. I shall know
and praise none other than You.

(Sundarar)

(99)

sL_aarerFnup e ipawBuriQasrwyw G558 mLiom g

gL dmemsiteany wereuelQe Hm@merd wrarwiGarulsy

L ok gsp SeaTuwelarog efbaptdb  6uel & ueith

o1 eleviig puilmarererey 5@ & o.6rer s g wiiGumGio,
(gbupb sy

The Lord took the poison of the sea  as nectar and
danced as celestials (watching) worshipped and praised Him.
He vanquished the might of the powerful king of Laska
and granted him grace. The Lord abides in the temple in
Valitayam  where honey overflows in kamugu having barks
and in pala (Jack fruit), If one worships the Lord as long
as the soul abides in the body, misery of the mind will be
gone,

(Sambandar)
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ERRATA — ENGLISH

Line

13

4

17

25

14
edd
14
22

20
14

23
19

. Error

non - rea

(wlthou;

Vil

Va standing for

grace)

~(of uttering ihe

drawn closs
elves)

in a fresh

creatlon

(48)"

“motuth
AT wa

(function

cleaseless

form

(controliing)
abding
tailling
Smearlng
beautifuld
thelr
tutterance of)
stablilising
(Sambandar)

. ‘Correction:

non - real
(without
VIII
Va standing
grace
of uttering the
drawn close

selves)

in a fresh creation

(8)

mouth

As I was

(function-

ceaseless

from

© (controlling)

abiding
retailing
Smearing
beautiful
their
utterance of
stabilising
(Sambandhar)
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